
The doctrine of justification
according o Augustine of Rome

(Favaronı) (1

The Formal Fklement of Justification.

In concluding the second pomt of investigation ıIn the prevlious
chapter telt authorised SLAaie that Favaron] undoubtedly held
supernatural iıntrınsıc Justice and very probably, iıts adequate expla-
natıon. The DUTL DOSC of the present chapter 15 LO examıne urther
his Concept of the ıntımate nature of the sSLiaie of justification,
SC  D namely, what Ca be saıd for and agaınst the contention t+hat
he holds the exıstence of created aC“ oift physically present
1ın the soul AÄnd sınce the exiıstence noO exiıstence of created
aC 15 LO be argued trom his Dosıtıon the question of CI-
natural habits, OUr present question the formal element of Just1-
fication 15 the question of the existence of infused habıits. Does
God INOVE the faculties of immediately and directly by Him-
self only by transient motion LO the acts of justice, oes He

them through the mediation of interposed supernatural habıts,
takıng VCIY speclal account of the habıit of charity.

|t W as also pointed OUL ın the PreEV1IOUS chapter that the mM1N1-
Ga Sa Yy of Favaron]ı 185 that he holds the opınıon commonly

attrıbuted LO DPeter Lombard. Ihe real opınıon o# the Master of
the Sentences 15 object of CONLrOVerSYy E.VCA at the present day ?)
Consequently, 1n order LO stabilise OUTFT posıtion stll IHNOTC,; 311
rst premıiıt fuller consiıderation of the aster s opınıon 1ın the
hght of modern discussion.

*) Augustiniana vV11 1957 100-117:; 349-366 ; 515-5530;: 111 1958)
299.327

Die Gnadenlehre des Petrus Lombardus, Freiburg 1932,SCHUPP,
228 sq
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In the QOUrSse of the dispute carried between Prof /igon
of the Seminary of Gorizia, wrıting In Divus Thomas, and Prof

Stufler of Innsbrück, wrıiting ıIn Zeitschrift fur Ratholische heo-
logie z  >] interpretations welIre proposed LO what should be the

ınterpretation of the opınıon of the Master z}
The rst interpretation that o$ Prof /igon considers

the Holy Ghost reduplicative quatenus est Tertia Persona Ss Tri-
nıtatıs )) operatıngz the work of sanctification. The Holy Ghost
therefore, not merely by approprlation but ınasmuch He 18 the
third Person of the moOost Holy Trinity exclusively considered ıIn
Himself, an ıt were, independently $ the other tw Persons,
unıtes Himself LO the soul o his unıon of the Holy Ghost
18 tOo be considered unıon analogical with the Hypostatic un:on
o the Second Person with the human nature of OQur Lord Jesus
Christ. his un:ıon of with God 1n sanct‘fication, according to
this ınterpretation, ends (( termınatıve with the Holy CGhost and
not with the other LW Persons. The acts of Justice proceed from
the Holy Ghost an from the justified sou]! (( immediate, iımme-
diatione supposıt! ))

The second interpretation of the aster’s oDpınNıon that of
Prof Stufer makes the work of man’'s sanctification, ike Al
the other divine works (( adcl Ta ) , work of the whole Trinity
COINMON to the three Persons, an: only reserved by approprilation
to the Holy Ghost So when the Master SaVYS that the Holy CGChost
18 the immediate principle of the act ot charity he wishes exclude
only created secondary aus«ces, the infused virtue of charity, but
NOt LO exclude the on  NCce of the other Divine Persons In
effecting the act efficienter tota Trinitate. The act proceeds
therefore, from the Holy Ghost and immediately, but not imMmme-
diatione supposıt! » Perhaps Peter Lombard INa ave admitted
sOINeE specıial SOTT o unıon wıth the Holy Ghost but he has NOT
told of what natiure 1t 1S, but that the motıon LO the act of

STUFLER Divi T’homae Aquinatis doctrina de Deo ÖOperante, Qeni-
pontanae 1923: IGON, T’homae art de Caritate et Praemaotio thysica,
Divus 1T homas Fr.) (1924) 24-34 STUFLER, Der erste Artikel der Qg
Disp de C aritate des 7 homas, KTh 407-422 IGON, Der
Begriff der Caritas eım Lombarden und der T’homas, Divus T homas

404-424 STUFLER, Petrus Lombardus und Thomas DVDOn Aquin über die
Natur der Caritas, ZKTh (1927)
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charity 18 from the whole Trinity and only by approprlation, from
the Holy Ghost, almost SUTIC }

TOoOom th's ambiguity Occasıon could arıse f01‘ condemnation of
thiıs opınıon. Certainly, ıf the interpretation of Prof /igon 18 cCorrect,
the doctrine of t+he Master would SCCIN LO be ıIn contradiction with
the decisions of the Church, Stufler himself remarked z} not only
In questions regardıng the Trinity, but also ın t+he matter o Just1-
fication.

hat the second ınterpretatiıon 0oes NOL conflict with catholic
faith 1s the INOTISe ommon opınıon of theologians, although SOINE

aAare inclined LO judge ıt INOTEe severely, ınasmuch ıt does not suffi-
ciently explain intrinsıc justice 2 St Ihomas himself rejects 1t
unsustaıinable scientific grounds } Although theologians sub-
scribe to the philosophical rTEASONS adduced by the Angelic Doctor,
they pomnt out that these 162450115 aAalre nNnOL of such nature to
induce metaphysical certitude. They do not absolutely exclude the
possibility of internal transıent elevation of t+he faculties, while
at the Samne time the soul remaıns In siatfe of habiıtual relation
LO the Holy Ghost for which relation the other vırtues could provide
the foundation.

cholastic theology provides INOTEe constructive and satisfyıng
explanation of the internal rectihcation o$ In VE supernatural
act eVEeN charity there Al LW elements LO be distinguished,
firstly the supernatural ontological elevation of the soul, either iın
ıts eESSENCE ın ıts DOWCIS, by which the aul 18 empowered
elicit supernatural acts conformable ıts end and secondly, the
supernatural actıvıty of +he soul! elevated, by t+he eXercıse of
the acts contormable tO ıts elevated nature. The rst ontological
elevation 15 effected formaliter )) by habitual sanctifyıng aC-l,
the second by the vırtues. Both Scotists an T homiuists hold this. In
the urther explanation o$ the intiımate natiure of they difer
for while St TIhomas and hıs School! hold +hat DrTaCcEl 1S perI prımo
radicated ın the ESSCHNCE ot the soul and thence OWS LO the DOWEIS

SCHUPP, Die Gnadenlehre des Petrus Lombardus, Freiburg 9032 275
In diesem Punkt dürtfte Stufler Recht behalten..

Ct KTh 1924, 407 sq
ETAVIUS, De I rinitate, 3, 6, . Immo et Gdei decreto notatur ,ı P

Both SUAREZ (De Car Sec | N, an RANZELIN (De Deo Trino, Thesis 43)
give the opposıte certaın.

{L-IL, 23, 1, M l : Qgq isp de Car art
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habitus entitatıvus, Scotus holds that ıt 18 formally ın the POWETIS
of the soul habitus operatıvus. But both attrıbute thıs ontological
elevation of a which precedes natura saltem the exercise of
the supernatural aect. eVECN the act of charity, LO the existence of
created quality ıIn the soul

With thıs foreword <hall determine the STLAie of OU. z

question. We ave z questions tO solve. Firstly, iın 1e W of the
contested opınıon of the Master MUST sec which ınterpretation
o€es Favaroni follow : shall SC that he holds the second ORNG;
an of thiıs teel quıte certaın. Secondly, does he really exclude
the existence of created quality, particularly 1ın the Case of charity,
ın the soul. Our NSWEer 18 expressly he neither excludes 1t NOr

affırms ıt, but he quıte clearly ICS  SCS ıts exıistence.
One of h13 mOost lengthy exposıtions how the Holy Spirit 15

the ite of the soul 15 o1ven the OCccasıon of his exegesı1s of the
words of the Apostle S] spırıtu V1VImMUS, spırıtu et ambulemus )) *]
We mMUuSst distinguish, he tells 188 double ıfe 1n the supernatural
order, Just distinguish double 1f'e 1n the natural! order. In
the natura|l order the soul communıcates the Ahrst ıfe LO the body
by ıts unıon with ıt (actus prımus vite), that the body particı-
ates In the ıte of the soul The second ıfe proceeds from thiıs
Yrst ife and consısts In the actual vital operatıons of the soul 2))
The aIne consiıderation holds v0o0od In the supernatural ıte TIhe
rst ıfe 18 communicated LO the soul by ıts unıon with God %) The
second ;te consıstıng 1n vxood works, simiılarly proceeds from this
tamquam ructus egredientes radice spirıtus prımo iustificati z}

Gal
8) Sıicut In ıta materijalı q Uam dat anıma SU!: corpor1, ınter distinguuntur

ıta prıma ıta secunda, qUa«e dicuntur actus primus et Aactius secundus vıte
Prima (quidem) ıta el prımus actius ıte est 1la N10 anıme et COrpor1s pPeI q Ualıı
sese iıntımat corporI1, communıcando el se1psam In SS3C ıte secunda EeIÖ ıte
est actualis operatlo vitalis QU«C procedit prıma ıta. In ad Gal 641 vz2

Sic onformiter ın ıta spirituali considerandum est quemadmodum vıta
naturalı : 1am dietum est quod hec duo distinguenda sSsunt ıta prıma el ıta
secunda. Vita quidem prıma est uUun10 Dei ad anımam PCI ınternum illapsum,
qUO divinus Spiritus increatus nıt Seipsum spiırıtul nOostro et anıme nOstre a
vıtam ut eadem ıta vıvat anıma PEr unıonem divinitatis ad 1psam quUua Vivıt
Deus DPeCI SUuam naturam. Ibid 64] 37 r {

10) Pro intellectu er° alterius verbi qUO Clicit "spiritu et ambulemus notanda
est secunda vıta et secundus aCctius ıte spiritualis. Quemadmodum etenım, prımo
ciu vıte naturalis egreditur actualis operatıo sıcut audire, videre. cogitare
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God, by SOoOImMe myster10us cCommuniıcation of Himself, communıcates
LO the sou]l] ıts justice, from which the soul 15 rendered capable of
living ıts O W ite of operatıon 1ın the performance of ood works.

Does this work end termınatıve )) attrıbutive with the
Holy Ghost

OQur rst LTrEeASon tor sayıng that the work of justification 15
work of the whole J rinity 1S that the work of justfication 185 work
of the omnıpotence of Go. The work of justification 15 of the
SaIne order the work of creatıon LO jJustify the sınner requiıres
the Samne W: LO crealtie the Just ) The exercıse of [0)  C. 18
something oINmon the three Persons, which therefore Can

be considered exclusive of the Holy Ghost
Secondly the aIne place ın man's Justification 18 attrıbuted

the second Person of the Blessed Trinity 185 attrıbuted LO the
thirdl For exampbple, to the Son 15 attrıbuted LO inspıre faıth 12)’ Christ
15 saıd LO dwell permansıve ın hearts 13) Christ according LO
his divinity ın which therefore He 15 OI! with the Moly Ghost

S1IC ontormıiıte prıma ıta spiırıtus procedit secunda ıta QqQUC est spirıtualis
operatıo AaCcius carıtatıve amatıonıs Cırca Ieum et proximum, el gaudium et
PaX etThe doctrine of justification  501  God, by some mysterious communication of Himself, communicates  to the soul its justice, from which the soul is rendered capable of  living its own life of operation in the performance of good works.  Does this work end « terminative »_or « attributive » with the  Holy Ghost ?  Our first reason for saying that the work of justification is a  work of the whole Trinity is that the work of justfication is a work  of the omnipotence of God. The work of justification is of the  same order as the work of creation — to justify the sinner requires  the same power as to create the just *!). The exercise of power is  something common to the three Persons, which therefore can never  be considered as exclusive of the Holy Ghost.  Secondly the same place in man’s justification is attributed to  the second Person of the Blessed Trinity as is attributed to the  third. For example, to the Son is attributed to inspire faith !?), Christ  is said to dwell « permansive » in our hearts !*), Christ according to  his divinity in which therefore He is one with the Holy Ghost,  sic conformiter ex prima vita spiritus procedit secunda vita que est spiritualis  operatio ut actus caritative amationis circa Deum et proximum, et gaudium et  pax et ... que dicuntur fructus egredientes a radice spiritus primo iustificati, /bid.  A 64137 ı1:  Against the beginning of this quotation we find the « mysterious writing » not  on the wall, but on the manuscript, on which A. V. Mueller founds his denial  of intrinsic justice (cf. op. cit, p. 16). « Negat habitum a Deo infusum, propterea  omnino falsa profert ». We would like to note that Favaroni’s idea is taken from  St. Augustine De Civ. Dei 1l. xx, cc. 256 ML. 41, 656 and Enarr. in Ps. 70,  Ser. 2, n. 3 ML. 36, 893: and that from the words of Augustine the same diffi-  culty was proposed and solved by St. Thomas in Qq. Disp. de Ver. q. 27, a. |  ad ] c£ HIL, q 110, a. F ad Zand / Sent. D. 17 q. 1 art 1: ad Z  *) Quarta Conclusio: iustificare peccatorem non est maioris potentie quam  primo creare iustum. Hanc conclusionem satis potest speculare aliquis ex con-  clusionibus precedentibus; verumptamen plane ponit ipsam beatus Augustinus  70 Sermone in Joannem ... deinde querit Augustinus quod horum maius opus sit  an creare iustos an sanctificare peccatores et primo dicit quod hic non audet preci-  pitare sententiam; deinde dicit quod utrumque est equalis potentie ubi plane ponit  premissam conclusionem, In ep. ad Rom. A 376 171 rl1.  !?) Poterit quidem Christus omnibus electis per se ipsum inspirare fidem, ad  aures cordis per se ipsum loquendo sicut prophetis et sicut apostolis, sed  Ibid. A 376 218 r1.  18)  sed quoniam dicit inhabitare Christum per fidem, et inhabitatio non  dicit momentaneam presentiam sed diuturnam et permansivam, ideo per robora-  tionem dicit ‘Christum inhabitare per fidem”. In ep. ad Eph. A 641 67 r12.quUuUe dicuntur ructus egredientes radice spırıtus prımo iustificati. Ibid

37 r /
Against the beginning of this quotatıion fiind the myster10us wrıtiıng not
the wall, but the manuscrıpt, which Mueller founds his denj;al]

of iıntrınsıc Justice (cf cıt 16) Negat habitum Deo infusum, propfierea
omnıno talsa profert ‚ M We would ıke otfe that Favaron] s iıdea 1S taken trom
St Augustine De Civ Dei X  e Da 41, 656 and Enarr. ıIn Ps /Ü,
Ser Z I, 3 893 and that from the WOYdS of Augustine the s \Al e CA;fAi-
culty Was proposed and solved by St TIThomas In Qq Disp de Ver 27, pa

ad ct IT |10, A, ad and Sent | | art ad
11) Quarta Conclusio: iustihicare peccatorem 11O. est alorıs potentie QqUam

prımo GIGaäare 1ustum. Hanc conclusionem satıs potest speculare aliquis COMN-

clusionibus precedentibus; verumpftamen plane ponıt 1psam beatus Augustinus
Sermone 1n Joannem deinde querıt Augustinus quod horum malus OPUS sıt
CIreare 1ustos sanctihicare peccatores et prımo dieit quod hic NO audet precı1-

pıtare sententiam ; deinde dicit quod utrumgque est equalis potentıe ubiji plane ponıt
premı1ıssam conclusionem. In ad Rom 376 171 r {

12) Poterit quidem Christus omnibus electis PCI ıpsum inspırare fidem, ad
cordis PCT ıpsum oquendo sıicut prophetis et sıcut apostolis, sed

Ibid 376 218 r{
18) se: quoni1am diecit inhabitare Christum DCI fidem et inhabitatio NO

dicit momentanecam presentiam sed diuturnam et permansıvam, iıdeo PeI robora-
tiıonem dicit ‘ Christum inhabitare DCI fidem In ad Eph 641 6/ r2
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18 called the formalıis vıta anımae )) * As regards the divine nature

the Second Person OCcuples equal place with the Holy Ghost 1n
the sanctification of

And thiıs 18 poıint {o) which must carefully advert when
speaking of the sanctification of Christ. Christ Was constituted OIl

Person by the unıon of the human nature LO the sSse )) of the
Second Person: but ftrom thıs he Was nNnOL sanctified, He wWwWas sanctı-
hied by the inhabitation of the three Persons which 185 eVl-
dently the aIine for Favaroni! by the iınhabitation of +he Holy
G host %3 Therefore, even in Christ the immediate of sanctıty
W as nOot the Hypostatic unıon but the ınhabitation of the Blessed
] rinıty 1n his soul Unreasonably then should Lr y astrue for
INa the opposıte posıtıon r that hiıs sanctification arıses ftrom
personal unı:on with the oly Ghost analogical LO the Hypostatıc
unıon, an nNnOT from the actıon ot the whole Divine T rinity ın hıs
soul

We thıink therefore, that Ca aCcCCcept hıs z repeated and
explicit affırmations t+hat +he justification of 15 work of the
whole I rinity z and 18 LO be ascribed LO the Holy Ghost only ın

appropriated 7 hiıs ıte therefore, of the soul consısts

14) Advertendum est quod Christus tactus est nobis ıustıtia secundum ho-
mınem efftective quidem, nobis meruit internam iustificationem, secundum
er° dıvınıtatem 1ps1us, est nobis iustıitıa formalis, formaliter intrınsecus iustificans.
Apostolus autem ın istıs passibus et sequentibus er de ıustitıa DIS} loquitur,
intendit illam formalem que ıntrıinsecus est nobis, NO  . Christus d’citur tactus
est nobis iustitla, se| ut Spiritus Sanctus tota I rinitas est iustitia \DIS formaliter
iustificans mentem, et hoc, merıto Christi, quod Apostolus notificat CUu diceit per
fidem Jesu Christi . In ad Rom 376 156 vz2 C In ad He 376 r {

15) Preterea ad conclusionem : sicut anıma Christi NO est formalıiter ı1usta et

sancta unıone personali, alias sanctificaretur et iustihicaretur CI sSse personale
solo Verbo, quemadmodum ın SS personali sol; Verbo unıta est ; sanctihicatur

CIgO pCI inhabitantem Deum secundum E3 divinitatis 1n qUOo tres Persone Sunt

unus [Deus inhabitans et sanctificans tota CIg O iustihcatio et sanctificatio anıme
Christiı hit et consurgiıt inhabitatione Spiritus Sanctı1, sanctihicantis et iustifi-
cantıs ıpsam PCI affectum carıtatıs difusum 1n 1ıpsam. In Apoc v} ( Cum
Deus sıt humanıtatı (Christi) formalıis ıta In ad Rom 376 193 v|

IB)502  N. Toner  is called the « formalis vita animae » !*). As regards the divine nature  the Second Person occupies an equal place with the Holy Ghost in  the sanctification of man.  And this is a point t& which we must carefully advert when  speaking of the sanctification of Christ. Christ was constituted one  Person by the union of the human nature to the « esse » _of the  Second Person: but from this he was not sanctified, He was sancti-  fied by the inhabitation of the three Persons — or, which is evi-  dently the same for Favaroni — by the inhabitation of the Holy  Ghost ?°). Therefore, even in Christ the immediate cause of sanctity  was not the Hypostatic union but the inhabitation of the Blessed  Trinity in his soul. Unreasonably then should we try to astrue for  man the opposite position i. e. that his sanctification arises from a  personal union with the Holy Ghost, analogical to the Hypostatic  union, and not from the action of the whole Divine Trinity in his  soul.  We think therefore, that we can accept his own repeated and  explicit affırmations that the justification of man is a work of the  whole Trinity !°), and is to be ascribed to the Holy Ghost only in  an appropriated sense !). This life therefore, of the soul consists  14) Advertendum est quod Christus factus est nobis iustitia secundum ho-  minem effective quidem, prout nobis meruit internam iustificationem,  secundum  vero divinitatem ipsius, est nobis iustitia formalis, formaliter intrinsecus iustificans.  Apostolus autem in istis passibus et sequentibus cum de iustitia Dei loquitur,  intendit illam formalem que intrinsecus est nobis, non prout Christus dicitur factus  est nobis iustitia, sed ut Spiritus Sanctus et tota Trinitas est iustitia Dei formaliter  justificans mentem, et hoc, merito Christi, quod Apostolus notificat cum dicit ' per  fidem Jesu Christi . In ep. ad Rom, A 376 156 v2. Cf. In ep. ad Heb. A 376 5m31.  15) Preterea ad conclusionem: sicut anima Christi non est formaliter iusta et  sancta ex unione personali, alias sanctificaretur et iustificaretur per esse personale  a solo Verbo, quemadmodum in esse personali soli Verbo unita est; sanctificatur  ergo per inhabitantem Deum secundum esse divinitatis in quo tres Persone sunt  unus Deus inhabitans et sanctificans  tota ergo. iustificatio et sanctificatio anime  Christi fit et consurgit ex inhabitatione Spiritus Sancti, sanctificantis et iustifi-  cantis ipsam per affectum caritatis diffusum in ipsam. In Apoc. V 50 vl: Cf.2Cum  Deus sit humanitati (Christi) formalis vita ... In ep. ad Rom. A 376 193 v1.  16) ... Non prout Christus dicitur factus est nobis iustitia, sed ut Spiritus  Sanctus et tota Trinitas est iustitia Dei formaliter iustificans mentem ... In ep.  ad Rom. A 376 156 v2.  ») Et cum hec (sanctificatio et impressio characteris) fiant per gsubstantiam Dei,  in qua unum sunt tres Persone divine, tamen attribuuntur tertie Persone que  appropriate dicitur Spiritus Sanctus Dei eo quod Ipse est amor ex sua proprietateNon Christus dieitur factus est nobis iustıtla, sed ut Spirıtus
Sanctus tota I rinıtas est iustitia Dei formaliter iustificans mentem In
ad Rom 376 156 v2

17) CU.: hec (sanctificatio et impressio characteris) fiant per substantiam el,
ın qua Num sunt Tres ersone divine, amen attriıbuuntur tertie Persone que

approprlate dieitur Spiritus Sanctus Dei quod pse est INOT gua proprietate
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ın communiıcated gift, at least 1n the line of supernatural illumi-
natıon and motion, LO the human intellect and will, elevating
to 11 supernatural order 18) and NOLT In an pantheistic unıon.

Whatever therefore INAaYy be the truth of Prof /igon’'s iınter-
pretatiıon of DPeter Lombard, his ınterpretation Cannot be ACCOINO-
dated LO the TexT of Favaroni. although theologian appeals LO
Peter Lombard 0381 of his SQOUTCES a AÄnd by this exposıtion
hope LO exclude anVy theory which makes the soul united ın such

Way LO the Holy Ghost LO form ON principle of actıon Irom
which the justifying act would proceed immediate, immediatione
supposıti ).,

By WaYy of corollary might ad few words the use
of the term formalis vıta D formalıis lustitla )) Just as had to
remark the use of tormalis )) when treatıng of original sS1Nn.
There CL mMan y eXpressions ın Favaroniji where he speaks of God

being formalis ıustit1a formalis vıta anımae )) X [# ((( for
malıs 1$ ere taken ıIn the thomistic CIl of the actıve principle
of determination, these eXpressions either ead LO Prof /igon's inter-
pretatıon of the Master, LO the Protestant contention of imputed
Justice. his 18, however, impossible. Firstly because OUuUr Jus-
tice 18 constantly distinguished from the inherent Justice of God z
Secondly, ave apodictically proved iın the preceding chapter

personalı, et SU.: orıgıne que est amorıs spıratıo. Sanctificatio autem mentıiıs
vestre princıpalius fit Per acium amoriıs : iıdeo 1i ersone divine principalius attrı-
buitur sanctificatio QUC est INNOT SWl proprietate personalı, verumptamen est
OPUS totıus Trinitatis. In ad Eph 75 vz2 Ct In ad Rom 376 205 r{

lß) Et est ulterius speculandum quod hec ıta VeIC divina et ıncreata quamı
Deus PCI unıonem Sui communıcat anıme, \910) solum quantium ad effectivam
partem ut rectihicat retormat volitivam partem nOstram, sed ecı1am quantum ad
intellectivam partem, ut 1psam SUÜü: lumine illustret... In ad Eph 37 r2

19) Certe secundum Magistrum Sententiarum AVII, NO!)]  } est lia carıtas
diftusa 1n cordibus nostrıs qu«e 11O! facijat amatores \DIS proxim1 ı n1ıs1ı Ipse
Spiritus Sanctus qu]ı est Increata carıtas In Ep ad Gal 64] r {

20) Est Nnım Deus formalıis vıta Justorum et beatorum... In ad Rom
376 193 v{ Ct In ad Gal v2; 37, r{

21) Justitia hic Rom 1, 1 7) intelligenda est Dei, NO q ua ıpse DDeus i1ustus est,
se: qua iustificat ımpıum., In ad Rom 3706 118 v{/ multiplex potest dici
iustitia Dei:; primo, 1psa iustitia qua Ipse formalıiter ın se1pso lustus est : secundo,
ıustitia qua ftormalıiter 1108 iustificat reddit 1ustos, Ibid 376 157 vI Dei iustitia
nO.  . intelligitur hic Rom 10, 3) qua Deus 1ps essentialiter iustus est, sed Dei
ıustıtla intelligitur q Uam nobis infundit DECI gratiam, ut iustificemur, de 1mMp118
p eft ı1ust] fiamur. Ibid 376 217 r 1
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that Justice essentially cöonsısts 1n charıty aCct of the 31l [t
15 impossible +hat God should be formaliter created aCcC  e Hence
(( formalis 0o€es nOot INeCall intrınsıc, and an proof which STIS

merely the use of thıs term 18 patently equivocal.
Appropriately Ca  - collect here, tor convenlıence sake, all

that NOW of the ontological structure OT the supernatural ife
1n 1ia according LO Favaron1]1, even though individual poıints ave
een elsewhere treated. his 185 the question of the fundamental
basıs which the interna|l renovatıon of 15 operated ın Just1-
fication, an 311 be helpful background LO what W shall ave

SaVy created habits.
Justice consısts essentially ın charıity : nOLt however charıty

independent of the other vırtues, but charıty legal virtue which
exXxaCcts the observance of ll the virtues 1n V1EeW of the specific CI“-
natural en :6) Amongst these vıirtues Ca distinguish theological
and moral. W hoever recelıves baptısm sufficiently disposed tOo receıve
the sacrament valıdly, reCcelves the impression of t+he sacred cha-
TACTerTr.;: which 15 indelible s12N impressed the soul } Who
SV 6i recelves baptısm sufficiently disposed LO receıve the sacrament

fruutfully, recelıves the theological vırtues well; infants iın habiıtu,
adults in actiu 24) Unlike the theological vırtues, +he moral vırtues
are 8(0)8 infused 1n justification, but these ATfe be acquired by the
CoOonstant exercıse of the aCctis

lo be noted, rst of all, 1S the frequency with which the term

(( infusio 15 sed with regard LO a  c Eeven iın hıs later works
ıIn the baptism of Christ but nOot In that of St John ıu et1iam
infusio hit gratiae ad extinctionem concupiscentlae ))504  N. Toner  that justice essentially consists in charity — an act of the will. It  is impossible that God should be « formaliter » a created act. Hence  « formalis » does not mean intrinsic, and any proof which rests  merely on the use of this term is patently equivocal.  Appropriately we can collect here, for convenience sake, all  that we know of the ontological structure of the supernatural life  in man according to Favaroni, even though individual points have  been elsewhere treated. This is the question of the fundamental  basis on which the internal renovation of man is operated in justi-  fication, and will be helpful as a background to what we shall have  to say on created habits.  Justice consists essentially in charity: not however charity as  independent of the other virtues, but charity as a legal virtue which  exacts the observance of all the virtues in view of the specific super-  natural end ??). Amongst these virtues we can distinguish theological  and moral. Whoever receives baptism sufficiently disposed to receive  the sacrament validly, receives the impression of the sacred cha-  racter, which is an indelible sign impressed on the soul *°). Who-  ever receives baptism sufficiently disposed to receive the sacrament  fruitfully, receives the theological virtues as well; infants in habitu,  adults in actu ?*). Unlike the theological virtues, the moral virtues  are not infused in justification, but these are to be acquired by the  constant exercise of the acts.  To be noted, first of all, is the frequency with which the term  « infusio » is used with regard to grace even in his later works e. g.  in the baptism of Christ but not in that of St. John « verum etiam  infusio fit gratiae ad extinctionem concupiscentiae » *°), « ... libe-  ),  ratio a peccato fieret per solam infusionem gratiae sanctificantis »  « justitia quam Deus nobis infundit per gratiam » *’), « a morte qui-  dem solus Christus resuscitavit per infusionem gratiae » *°) « ... Deus  infundit spem  recte sperat per infusam caritatem » **). The pur-  pose of this grace, as already pointed out, is to nobilitate and render  22  23  Augustiniana viii (1958) pp. 308-314.  )  Tbid; vın (1958) p. 176:  24) Ibid. viii (1958) pp. 177-8.  25  In ep. ad Rom. A 376 191 r2.  2  °) In ep. ad Gal. A 641 27 vl.  ä  2) In ep. ad Rom. A 376 217 r1.  2) Jbid. A 376 159 bis r2.  %) Ibid. A 376 177 vl.ıbe
ratıo pEeCCaLO heret DECI solam infusionem ogratiae sanctifcantis

Justitia QUaIn Deus nobis iınfundit PCI gratiam ’) morte qu1-
dem solus Christus resuscıtavıt perIr infusionem gratiae °}504  N. Toner  that justice essentially consists in charity — an act of the will. It  is impossible that God should be « formaliter » a created act. Hence  « formalis » does not mean intrinsic, and any proof which rests  merely on the use of this term is patently equivocal.  Appropriately we can collect here, for convenience sake, all  that we know of the ontological structure of the supernatural life  in man according to Favaroni, even though individual points have  been elsewhere treated. This is the question of the fundamental  basis on which the internal renovation of man is operated in justi-  fication, and will be helpful as a background to what we shall have  to say on created habits.  Justice consists essentially in charity: not however charity as  independent of the other virtues, but charity as a legal virtue which  exacts the observance of all the virtues in view of the specific super-  natural end ??). Amongst these virtues we can distinguish theological  and moral. Whoever receives baptism sufficiently disposed to receive  the sacrament validly, receives the impression of the sacred cha-  racter, which is an indelible sign impressed on the soul *°). Who-  ever receives baptism sufficiently disposed to receive the sacrament  fruitfully, receives the theological virtues as well; infants in habitu,  adults in actu ?*). Unlike the theological virtues, the moral virtues  are not infused in justification, but these are to be acquired by the  constant exercise of the acts.  To be noted, first of all, is the frequency with which the term  « infusio » is used with regard to grace even in his later works e. g.  in the baptism of Christ but not in that of St. John « verum etiam  infusio fit gratiae ad extinctionem concupiscentiae » *°), « ... libe-  ),  ratio a peccato fieret per solam infusionem gratiae sanctificantis »  « justitia quam Deus nobis infundit per gratiam » *’), « a morte qui-  dem solus Christus resuscitavit per infusionem gratiae » *°) « ... Deus  infundit spem  recte sperat per infusam caritatem » **). The pur-  pose of this grace, as already pointed out, is to nobilitate and render  22  23  Augustiniana viii (1958) pp. 308-314.  )  Tbid; vın (1958) p. 176:  24) Ibid. viii (1958) pp. 177-8.  25  In ep. ad Rom. A 376 191 r2.  2  °) In ep. ad Gal. A 641 27 vl.  ä  2) In ep. ad Rom. A 376 217 r1.  2) Jbid. A 376 159 bis r2.  %) Ibid. A 376 177 vl.Deus
infundit SDECIMN rectie sperat pCTI ınfusam carıtatem © The DULI-

DOSC of this aCC«, already pointed OuLtL, 18 to nobilitate and render

x  i

23
Augustiniana 111 2308-314
Ibid 111 1958 176

24 I!bid 111 1958 RSN
In ad Rom 2376 191 r2

D In ad al 64] 27 v{
U In ad Rom 376 217 r{
28) Ibid 376 159 bis rz2
29) Ibid 376 147 vi.
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worthy of Go the operatıon of the natural faculties. Infusion LO
pnerfect natural DOWETIS clearly exhibits the notion of accıdens
supernaturale ))

Describing faıth 5  — which 15 strictly dogmatic faith, and has
nothing LO do with the Aducial faıth of the Protestants 23) and
hope £) he uses the term ‘habitus ', ‘habitus mentis , which he
distinguishes nOot from the ACT but from the object. Since Favaronı
holds supernatural Justice an supernatural fajth there 15 16Ason

why the term should NOL be allowed ıts technical meanıng of PeI-
manent supernatural disposition. We aCcCCcept therefore +hat he admits
the existence of supernatural habit of faith and hope

Introducing the question of the existence of created infused
habit of charity Ca immediately ote that ıt 15 rather obscure
question ın Favaronı]. Obscurity, indeed, has een perceptible wher-
BVr INOIC fundamental philosophico-theological explanation of
+he Church s dogma has een attempted 73} while the enuntlatıon
of the dogma iıtself 15 usually quıte sufficient and clear. But mentıon
MUStE be made of what ave ftound 1ın hiıs works relative the
polnt at 1ssue, BV though OoIMNe ma thınk OUur demonstration nOoLt

d (Circa quod est advertentum quod fides dupliciter sumıiıtur : un modo PIO
Jlo habıtu mentıs qQUO credimus, lio modo PIO illa verıtate QUaIL credimus, et

qUeE est objectum iidei prımo modo dieto. Sicuti carıtas aliquando sumıtur PIrOoO
Ho habıtu vırtuoso qQUO bene cimur ad |)eum el proximum, aliquando eTiIO

sumıtur 19)80 quod carıtatıve agımus cırca Deum el proximum, simıiliter cde Side
distinguendum es  _ interdum accıpıtur PTrO habitu mentıs qQqUO credimus, lio
modo sumıtur DTro verıtate qUamı credimus. In Ep ad Heb 376 86 v2

81) Augustiniana 111 69-170
.32) Spes Namnnque, quemadmodum et fides sapıentla et scientia; interdum

sumıtur PIO habitu vel ciIu sperandıi qu]1 est 1n mente, interdum sumıtur PIO
objecto vel qUeE speratur., In ad Eph 641 r { Ct In ad Col

641 112 v2
_ PrODOS of OUr present questlon, 1Ce example of the asc ıth which

he C prescinds » from ner poınts mMay be gleaned from his De Perfecta Iustitia
where he simply SsSays deletion of the zuilt ot 8ın mMaYy be attributed either the
Holy Gihost CE: Non nım 1psa culpa vel obliquitas ın 391 operato
cOntira beneplacitum divine voluntatis avatur DPCI lavacrum aliquod ecclesiasticum
sSe PCI Ilavacrum potıus quod eEst ıpse Spiritus Sanctus vel gratia Per Ipsum
diftusa (188 r 1) 1n cordibus nostrıs dirigens aftectum ınternum el ıntentionem
operantıs : hoc amnquUu«e peccatum debet priıus C555 deletam per infusionem gratiae
antequam ad aliquod ecclesiasticum lavacrum accedamus quon1am COrrectus et
emendatus debet accedere ad ecclesiastica acramenta ut PeCI abluatur peccato
quod est reatus PENEC., 18/ vz2
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qguıte CONViNncInNg. In general Ca  - SaV that there N> VeEry PIO-
nounced leanings owards admitting the habit of charity 1ın his earlier
works, while 1ın the later OoONnes CADICSS retractatıon Ca  } be found
of this a7) The contention that he admitted the existence of
created habıt of charity reasonably sound foundation.

distinction 15 definitely placed between the habit and the act
of charity ın this Iractatus de Merito Christi has een already
pointed Out *3} Charity habit 15 the crıterıon of value of the
habits, charity act 15 the crıterion otf value of the acts of
the other virtues. Elsewhere LOO, get this distinction of act and
habit Sin, fOI' example, 15 the destroyal of the aCct OLr habit of sanctı-
fyıng graCce S6  — We ave already commented hıs distinction be-
ween habit and object ın falth, hope an: charity expressed 1n
the Commentary LO the epistle LO the Hebrews: why cCannot
NOL accept habit 1n this cContext distinguished from aCct also

Hıiıs longest and MOST exhaustive treatmen! of the question of
charity created quality . 07 G the Occasıon of the difficulty

how venıa|l 1Ns lessen charity. In order that the question mna
be clearer, and that INa be able LO locate better the theological
posıtion of Favaroni, shall expound the whole question Just
he hımself expounds ıt

TIhe problem 15 ! f by venıal S1Ns charity 18 lessened, then 1t
ollows that the charity of the saınts ere below mMust VEIYy
day diminish, from which :it ollows that, firstly, the Just ould nNnOot

1n virtue, and secondly, ın due of time their aCe

44) Agaınst OUrTr contention the es! eXpression 1S perhaps, the tollowing :
Non Duto hic Ap distinguere inter carıtatem diftusam Spiritum Sanctum datum,
se: NuUum et iıdem S5c ut sentit Augustinus de I rinitate sıcut difuse ostendi;
cırca AVII ıst. prımı lLibri Sententiarum. Ipse nım Spiritus Sanctus carıtas est
ıncreata et diftusa ın cordibus nostrıs el hec est qu« Apostolus diecit “ carıtas |Jei
diffusa est ın cordibus nostris ' carıtas Dei QqUua pse Deus diligit NnNOS, diffusa est
1n cordibus nostrıs ut eadem carıtate formali, 1n1OSs Deum diligamus et Deus NOS ;
et qula carıtas hic nomiıne Spiritus Sancti nomınatur, iıdeo dieit Apostolus PeCI
Spirıtum Sanctum quı datus est nobis : quası dicat quia Spiritus Sanctus datus
est nobis quı est carıtas diffusa 1n cordibus nostris ". In ad Rom 376 177 v{

36) Augustiniana Sn  V111 (1958) 311-312
Sß) Fıx qUOo apparet taliıs reatus NO est reatus culpe, 81ve debitum actualıis

ıustitie perdite, se| alius ab C' quon1am CU. talıs resurgeret ad gratiam lust1-
ficantem, reatus culpe cedit redimenti iustitie actuali, ut up. d1x1. Voco autem
hic lustitiam actualem, Contra lustitiam originalem, actum ve] habitum gratıe
ıustificantis. De Peccato 210 r{
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would be entirely lost + TIo thiıs difficulty he Y1ves three replies
without explicitly assenting tO either of them hen he Y1ves hıs
S reply, which undoubtedly exhibits true doctrine, but 1s not In
the least relevant LO OQOUrT question.

The rst opınıon distinguishes between charıty and the fervour
of charıty : that by veniıal S1N, charity iıtself habit of the
soul 15 eft intact, while the fervour 15 diminished. *®), And the
precıise I16Cason tor thiıs opınıon 1S Favaron] tells the
above difficulty, which ıf they concede they think themselves obliged
LO sa that by venıal 1ns the whole of charity Ca be annıihilated.

Whose 15 this rst opınıon Probably that of St TIhomas. We
ave already shown that Favaron] nNneW, and quoted literally the
Qa Disp de Malo when he wrote the aCcC orıginal sın and
the Summa Theologica when he the mmentary LO the epistle

the Romans. Now the present Perfect Justice forms ‚o0)0(

with the Iract Origina! 511'1 SINCE they both form part of COIN-

trıbution 2 by Favaroni] tOo hıs friend Cosmatus, VEIY probably the
then Archbishop of Florence. legate to LLombardy, and afterwards
Pope Innocent 2 herefore Ca  e conclude +hat the Qq Disp
tormed OLl of his SOUTICES for these Ltracts Now precisely ın the

Se. contra secundam conclusionem et ıstam sımul qUEC ın Ila fundatur,
potest S1C. argul : S1 iste onclusiones sınt GEr sequitur quod cotidie carıtas remıiıt-
atur ın sanctıs DPCI idem hic ambulantibus. Consequentia atet, quon:1am omne

peccatum aut totaliter tollit ut mortale, aut saltem mınuıt carıtatem, ut veniale.
Sed PCI ıstas conclusiones nulla sunt hic membra ecclesie QU«C 11O cotidie peccan(t(,
1910} quiıdem mortaliter e venialiter, ut dieit Augustinus ın alııs pluribus locis.
Igitur, cotidie carıtas mınultur ın sanctıs DCI fidem hic ambulantibus, et E

u  I: est falsum LU:  3 prımo, quıa sanctı ı910) proficerent ıIn rresent!, sed POC1US
profectu deficerent ; tu  3 secundo, quon]1am ın e1s PCI cotidiana peccata totalıter
evacuaretiur carıtas u hec autem dissona sSunt. De Perfecta Iustitia r {

38) Dicunt quidam quod carıtas ı9108} miıinuiıtur PCI venjale peccatum, sed pDEeI
1psum tervor carıtatıs mınultur debilitatur, iıdeo negant consequentiam D
tactam. Negant autem PCI venjale m1nul carıtatem Cogantur dicere quod DPer
sola venılalıa posset carıtas totaliter auterri et tota evacuarı : quon]1am,
alunt, 831 DCI ((A)) venijale tantum, mınultur carıtas PCI C B » gradum, exempli
gratlia, PDPCI equale C mınuıltur gradus equalis F  3 Sed C ın tota carıtate
sıt precıse Afinıta multitudo taliıum graduum, tLunc PCI Ainıtam multitudinem ven]a-
lium, qUEC satıs 1n brevi tempore posset commaiuttı, tota PIOISUS carıtas evacuareiur,
quod merıto debet respul. Ibid r

30) Ct the dedication of the tour tracts Perftfect Justice, Origina|l Sın, Satis-
taction and Merit of Christ and the Priesthood of Christ ın 187 r2

40) UBEL, Hierarchia Catholica, Monasterii 1913, 1: 26, 141
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Qgq Disp de Malo find thiıs distinction introduced LO explain
the eftect of venjal sS1in charity z”)

confirmation of this 15 to be tound ıIn Favaronıs confutation
of the opınıon. He rejects it. NnOL precisely because of the. useless-
[K of the existence of an created quality ın charity, but he
rejects the habitus ent:tatıvus subjectatus ın essentıa anımae ))

he himself SayS the habıtus subjective ın anıma 7 L veryone
knows that St TIThomas holds aC LO be habitus entitatıvus ın
anıma.

Hence consıder that his rst opınıon ere referred and
refuted be very probably the opınıon of St Ihomas.

JIhe second opınıon reterred denies the existence of an created
quality ın charity, but holds that the Holy Ghost COMNCUTS imme-
diately LO the acts of chariıty. his immediate unıon of the soul with
the Holy Ghost 1S something habitual, by which the 311 15 habıi
tually 1n sLate of unıon with God 3

T10Om thıs short and cCONcIıse exposıtion Ca nevertheless ell
conclude that ıt 1S NN other t+han the opınNıoN of the Master of
the Sentences. But this LOO, he rejects Dimitto.

The third opınıon forms synthesis of the above LW Against
the opınıon of Peter LLombard ıt denies that the Holy Ghost 15
the iımmediate princıple of +he aCct of charıty, but that 1ın charıty,

ın the other viırtues, there 15 created quality. Against the rst
opınıon 1t denies +his quality be, 1n an WaVY, intrinsically COINN-

posıte. W herefore, charity MUStT be considered simple L£SSCIHNCE

which immediately aftects the l greater lesser degree,

41) Qgq Disp. de Malo, /, d

42) Se: istı NO intelligunt se1Ppsos ın ısta materıa : 10 Nnım I11US de
essentlia qualitatis qu«e dicatur carıtas distincta PCI gradus 1psam ıntrınsece 196 v|1)
Componentes. Hanc nım possıt |)Deus ONneIE subjective ın anıma, et NO. facere
voluntatem per 1psam afthfic; cırca Deum et Proximum : et pOsset Deus MEeus
affıcere voluntatem ad presentiam eJus. S] ıgıtur talıs essentija qualitatis esse sub-
jectıve In anıma, 110. amen PCI ı1psam voluntas recte atffıceretur ad Deum vel
proximum, nıhil lustitlie, nıhil sanctıtatıs taliı voluntati ınesset, quantumlibet talem
qualiıtatem 1n subjective habuerit. De Perfecta Iustitia r2

Dimitto quod quidam pOosuerun(t, ı9108} arı talem essentiam qualitatis qUeE
sıt carıtas creata ın anıma, sed dicunt 1psum Spirıtum Sanctum SS«e carıtatem
mentı iustihcate PCI Q Ua suthcienter voluntas habitualiter affıcıtur carıtatıve ad
Deum el proximum : et ıst1ı respondere haberent ad difficultatem tactam, S1 perI
venijalıa remuittıitur carıtas In sanctıs VIrNS. Ibid v2
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JustL the preceding ODINI1ION Says of increated charity hat
which particularly appeals OUr theologian this OPIN1ON the
1ıNLimMate cCONNectLon 1t DULts between t+he created quality and t+he aCct
and by which the act considered hold prı OVeEeTr the habit

The exXxposıtıon of this OPIN1ON tOO skimpy and general
allow ıts being assocıiated with al particular author It nevertheless
bears the 1IMPrESSION of the Franciscan school

HIS O W solution the difficulty that the dimiınution of
charity by venijal S11 repaıd by the re-acquısıtion of DTACE by
mMerıtor10us xood aCts which iırrelevant O questı

Ihe question therefore regards not only t+he exıistence not

of the created quality of charity, but also +he nature of the quality
OQur q  stı1on suggests itself then tO which of the t+hree
brought orward oes Favaron] acdhere

He has explicitly excluded t+he rst and t+he second that
of ıtself should leave with the third Having recorded IT he
should ave demed 1T LOO 1$ he dl; nNnOot wish tOo hold 17

After distinguishing LW kinds of venıal S1NsS, of which t+he rst
aTre practically sneaking, imperfections which do nNOL affect charıty,
the second Are venial 11S$ the true en of the word he SaVS
of these last het sigquidem venijalia de apta SUnNtT reprımenr' ali-
quatenus carıtatıs afftectum et IN1INUCGCIC nedum C)JUS ardorem

et essentiam qualitatis qua nO mınutfa de COmMMUNI CUTSU,

44) Alı eIio {s1 ponunt carıtatem creatam DE qUam voluntas affıcıtur NO

tamen dicunt INININSECECE COINPDONI gradibus sSe: simplicı essentlıa COINl-

sıstere per P amen dicunt voluntatem plus diversimodo atficı SICULTt

precedentes dicunt de carıtate ıncreata qUuU«E est 1DSE Spiritus Sanctus Ibid 196 v2
Eit 1ST1 respondere haberent S11 per venialia M1ıNUu1LLur Carıtas ; q U1a

intelligerent quod 11O. querıtur 1851 affectus carıtatıs mınultur, el hoc est quod
PCI CONCernıtur difficultate presentı Ibid | v2

48) Ita Bonaventura In | Sent X VII art UuNnıcCcuUus Contra
Carıtas est torma simplex et unıformis DPeI um, CIgO quod adimit de carıtate

qUua ratıone adimit Namll partem adimit et um, et s ] hoc, CIQZO NnumqUuamı dimi-
nultur. KAUP, Die Theologische Tugend der Liebe ach der Lehre des

Bonaventuras, Franziskanische Studien, Beiheft I2 Münster 027 It COIN-

monliy admitted day that Bonaventura did hold the created habit ı charity.
47) Opera Merıtorı.ıa sunt nutrımenta carıtatıs et Oomenta quedam quibus

carıtas convalescıt De Perfecta Justitia v2 Also ad formam igıtur articuli
197 r2) potest 11 quod utıque e 15 PTIO aliquo MOMEeNLO mınuıtur carıtas

per quod reprıimıtur aliqguantulum carıtatıs affectus et M1NU1L essentıa

qualitatıs sed et toOota PTrOTrSUuS deperdi, consequentla NO valet qUON1aIT ınter
venlalija intercıpluntur D' merıtorla. Ibid 197 r{



510 Toner

non minuttur eciam IMNSE fervor carıtatis 98 He could not possibly
wrıte these words ıf he did NnOLt admıiıt ın charıty ome kind of
created quality.

Summing the poıints of doctrine made 1ın the present chapter :
Should ıt be claimed that Favaroni ollows the opınıon of

Peter Lombard the tormal element of justification, the explanation
g1ven by him steers clear of an tendencies either LO Compromise
the unıty of the Divine Nature, exaggerate man’'s deification.
Expressions iıke formalıs vıta )) placed ıIn conJunction with his
InNOre complete exposıtlions of the dogma, MUStTt be considered
biguous, and nOot the startıng polt of interpretation.

On the question of created charity would iıke toO CADICSS
OUur Opınıon by the 81d of distinction between formal teaching
and implied doctrine. Granted that OUT theologian 0o0€S nOot tormally
teach the existence of created quality, hlS doectrine certainly
implies ıt [t 15 unhealthy ınterpretation to decide an
fundamental]l question whether ıt be 1n OUur favour agaınst

on the use of INGCTI S term Terms must An their true 1n
extual exposıtion. But oft-repeated eXpress1ions scattered ın different
works CAannot be completely ignored. The preceding ave
shown distinction between the habit an the act of charity LO be
frequently supported. Hence feel entitled conclude that
not inconsequential Case has een made to establish OUTr theologian s
opınıon 1ın favour of charity created quality ıIn the soul

* %

The task proposed In undertaking thıs work NO _suffi-
cıently accomplished SCVECN though NOL Al questions would
ike LO SC  D solved aAare 1n poıint of fact solved. The prıimary PUrDOSEC
wWwWas LO establish the orthodoxy unorthodoxy of Favaroni's doc-
trıne Original Sin and Justification. On the polNts selected for
research ave consistently found Irue doctrine EXCLECDHT perhaps
for the question of the direct eftect of the sacrament of Penance:
and SINCe these Samne poıints provıde the centra|l doctrines of Original
Sin and Justification, consider OUTr task substantially completed.

By this the rst three accusatıions of Mueller are radically
disposed of Favaron] 0€es nOot teach +hat through original SiN human
nature 15 internally corrupted, NOr that Concupiscence 18 S1IN, eVen

m) Ibid 197 vi.
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before baptısm much less atter ıt an the ost of lutheran IIOTIS

following ıIn the wake of this ITITONCOUS fundamental assumption 15
excluded. He 0oes nNnOot teach the lutheran doctrine of double Justice,
he o€es nOot teach the inefficacy of baptism sacrament COIl-

terring gIaCE c  c Operato
The question however of Favaronis place 1ın school stil]

remaıns tempting ancl provocatıve. We fin the principal pro-Scotist
learnings: SIn G& of ıtself, be the penalty tor SIN, rejection of a  C

habitus entitatıvus, the infusion of aC«e compared with CIC-

atıon 73 and indeed mMUu Ch INOTEe could be found. But 1t AD PCAaAIS
strange that CEeXT, either propounding usınz the ‘ distinctio
tormalıs natura reı usually taken the hallmark of Scotism

has COINE Oorward. We ave not Set ourselves +he task of finding
the doctrinal Current LO which historically OUurTr theologian belongs:
however calm perusal of the forgoing 11 convınce the reader
how futile an untounded AIie the alleged pro-Ilutheran tendencies
and how much INOIE reasonably hlS place 311 be sought [9)  e the
followers of pre-scholastic Augustinianism and subsequent Scotism.

Appendix
Since the tracts Perfect Justice, Original 1n, and the Satis-

faction of Christ ave ha. for OUT work VeErYvy specıal importance,
reproduce ere list of the conclusions contained therein, and

their eXacCct collocation ın the Chigi Vis (Vatican, Chigi, VIIL, 18)

DE MILTITTANTIS FECCLESIE

|a Conclusio : Mater DDomini Salvatoris adeo perfecte 1ın hac vıta
188 r2) fuit mundata ın ab omn1ı languore nature, quod

49) In the thomist theory creatiıon 1s verifiable only of subsistant entitiıes, but
1s accıdent. Scotus holds be created : ct MINGES, Joannis Duns

Scoti Doctrina hil et Theol Quaracchi 1930, 408
Chronological indications and description of the manuscrı1pt will be found

1n DENIFLE, Die abendländischen Schriftausleger bis Luther ber Iustitia Dei
(Rom E und Iustificatio, Mainz 190  [ 220223 TIhe eight small tracts

the Apocalypse, excluding however, l'us Commentary the Apocalypse ProDer,
will Iso be ftound 1n of the Archivium Petri. At the COIl-

clusion of the ast 1t gy1Vves the date 13  S Neither of these I1155, contaın
the De Libero Arbitrio » which Ciolini, probably after Perini and Jedin,
asserts be In the of the Chigiano Library.
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ı9{0} fuit aliqua rebellio vel repugnantla conira
spırıtum ad alıquod ODUS bonum.

2& Conclusio : Excepta Matre Domini Salvatoris, nullus UumMquUuaIn
(f 189 v|) sanctiorum quantecumque funt perfectionis et SaNncC{1-

atıs, fant hac Vvıta adeo perfecte mundatus ab
OIM C1IOÖO CONCUDISCENTkIE Carnıs ut 110 haberet

quıid resisteret spırıtul ac complendum
1UustiıLam

3& Conclusio kicclesia PEICRLTNINA terrıs NUINGUaAIN adeo funt
(f 192 v2) Christo mundata ut esset hoc seculo BAl Iuga

un  ® dumtaxat CJUS membro EXCEDLO
4® Conclusio Christus cotidie mundat ecclesiam ut NO habeat

(f 193 r1) Dallı licet hac Vıla INNINO aieGIe 1900)} potest

De Peccato secundo modo sumpPto
]& onclusio Mater Domin!: Salvatoris Oost SAdCXIUIN Dominı COI-

(f 193 rZ) ceptum adeo funt perfecte 1T1e et sa  1S quod
nullum de cCeiero habuit INN1INO peccatum

23 onclusio Nullus ceterorum SAanctiorum ante faunt hac vıta
193 r2) 1USULIE el SanCctL1ıtalls, ut V1Xerıt presentı INNINO

1Ne peccato
Conclusio Nemo 1USTIUSs hac vıta, quantecumdque fueriıt 912

194 v[) tecte 1e er Sanciıtalıls impleviıt Lamen presentı
illud DI1IMUumm eTt INaX1ıInum precepium 1USLiLIEe diliges
Dominum Deum t[uum LtOLO corde LUO

4& Conclusio kicclesia que«e€E peregrinatur terrıs, DEr idem ambu-
(£ 195 v1) lans, 110 adeo perfecte mundatur Christo hac

vıta, ut SITt 1DSa S  Nı 1Ne macula el ruga

T RACTATUS PECCATO PFER

Ia Conclusio : Nulla essentLia qualitatis, UJUOCUIMNGQUEC subjecto CX15S-
200 r2) tat, est complete peccatum or1ginale.

28. Conclusio : Ipsa affectio QUEC dieitur CONCUPISCENTI1A arnıs
(1 200 v2) 1Ve fomes peccatl, NO est formaliter ı originale

peccatltum
38 Conclusio 1la aftectio qUC dieitur CONCUPISCENTIaAa arnls

(f 202 r 1) 1Ve fomes peccaltı PDPCI considerata 110 est 1DSa
carentıa orıgınalis 1UsiLie formaliter sumpta

42 Conclusio Carnalis aftectio que dicıtur CONCUDPISCENTIAa
(f 202 r1) arnıls per considerata, 110 est aliqua culpa

58. Conclusio Carentia orıginalıs ustiıtlıe DCI considerata 110 est
202 v} alıqua culpa, deo N6  C 1DSa est förmalıiter originale

peccatum
Conclusio Propagati seminalıiter ab adam Der trahunt
{f 202 v2) carentıiam originalis usLiıitie propter ecCCaLlum ad
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7fl Conclusio : Descendentes ab adam Der seminalem ropagatıonem
(f 203 12 DCT m trahunt quemdam reatum aquod Der -

cramentium baptismatis regeneratione Aimittitur
8;1. onclusio : Omnes ropagatı seminaliter ab adam eodem actu

207 v1) prevarıcationis ade, prevarıcatı sunt recepium De]i
auod dederat i1DS1 ade

onclusio Omnes descendentes seminalıiter ab adam CI DCNH209 r 1) ratıonem contrahunt reatum PCNEC sensiıtlıve, distinc-
LumM reatu culpe

|0? onclusio : Parvuli decedentes solo originalı Deccato DUN1IUN-
747 v[) LUT PCNHa sensıtiva, licet Oru S1T miıtıssıma pPCHNha] ]a. onclusio : Peccatum UUO peccavıt adam acdhuc punıtur et DCI-273 v2) uo nı  ur

122 Conclusio (Omnes infantes decedentes solo or1ginali peCcCcato
(f 72 v2 PpOST anc VıTlam pPpCNHa sens1ıtıva equaliter punıuntur

LT RACTATUS MERITO CHRISTI SA TISFACTIO PRO ELECTIS

Valor ÖÜbperis De Valore actius INter10r1s SC1DSO 224 rZ)
]a Conclusio Inter A habitus quıbus UVaInur ut ene et rectie

(f 2724 v|) V1Vamıus sola Carıtas est VGLa VIrtius homine vel
1DS1 solij; CONvenıt essentialiter et iIntrınsece, ratıo
VeTre VIrLUl1Is

23. onclusio Quilibet habitus VINTLUOSE operatıvus anto INagls SOT -
(f 225 r|) 1LUr ratıonem NO E VIrLulıs quan(tfo officio SUu

as SEerVIıL officio CcCarıtatıs 1Ve 1li [0)810 quod Carl-
Las diligit

38. Conclusio Omnis aCctius eINanans ah habitu VINLUOSO Lantus est
(f 2725 v[) EeEsSsS«C actualis VIrLUlIs quantus est affectus carıtatıs

UuJu gratıia SU habitu emanaVvVı
4a onclusio : Sola Carıtas homine est DeEeT essentam Ua Vera

(f 275 v|) 1ustıtla DE UQUaln OoOMO lustificatur; et 1Uuste V1ıVıt —
1a Deo

58 onclusio : Omnis actus eINanans arıtate tantus est esSsS«ec
276 r1) actualis ılustıtie PIECISC quantus est eCcsSsS:c vırtutıs

et Contrarıo
68. Conclusio Omnis aCctius dilectionis Del Christi

(f 226 r2) funt actualis 101a DTrECISE quanta fuit actualis VIT-
LUS 1Ve aCctus VIrLUlIS el CONTLrarıo

78. onclusio Anıma Christi infinito amabat divinitatem
(f 228 r1) Christji CUl erat personaliıter SOC1aAala

8a Conclusio Quelibet vırtuosa affectio Ca Deum
(f 228 r 1) Christi fuit infınita Virtus vel actus infinitae VITrLULIS

91 Conclusı:o : Quilibet actus INOTIS ca Deum Christi
(f 278 r1) fuit iınfınıta iustıt1a actualis, DCF qUam 1DSa

reddebatur ora Deo,
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1 0* onclusio (OQOmnis aC{Ius VIrtEudı Christi funt melior
(f 778 r2) CSS«C VIrLUul1Is QqUahnm aliqua culpa mortalıs pOssıtl eEsSsS«C

mala ESS«Cc culpe vel
]8. onclusio Omnis operatıo Virtuosa Christı fıu1t

(f 778 v2) valore SUl: INITINSECE bonitatis sufficıiens merıtum PTIro
omnibus culpis mortalibus redimendis

Amodo secundum principale videndum est de imputabilitate
VINrLUOSEe operatıon1s Christo, S1VE de efficacia C]JUS ad
merendum (f 73() v1)

Ia. onclusio Impossibile est alıqguam creaturam rationalem d111-
(f 73() v|) Dgere Deum perseveranter, et nıhil l uturum

|)eo retribul
28. onclusı:o Quam impossibile est Deum 1ıNıustum ESS«EC La  3

(f 23() v2) possibile est Ipsum NO retribuere quandoque sSsemetl-
PTCIMIUIN eatihcum OInnnı creature rationalı:

amantı perseveranter
38. onclusio Cum vıfa eterna recd LUr 1USU1ISs DTIFEeCIN1IUILN DIO ODC-

(f 231 v |1) rata 1USI1t1a plus habet ratıonem 1Ustie et debite retr1ı-
butionis QUaIN gratute donationis

4® onclusio Omnis creatura rationalis ınherens I)eo per era

dilectionem meretur Vıtam eternam de condigno737 r1)
53. onclusıo Quelibet CT rationalis reSsSurgecCNs culpa [NOIL-

tal; et de Cetiero Deum perseveranter, QqUaIN(f 2236 v1)
de condigno meretur PTeEM1UIN beatificum tam de
condigno mMEerTreiur liberari ahb utraque DCNAa prefata

68 onclusio Quelibet V1IrLUOSA aftectio Christi valore
{f 236 v2) 1INtIrınseCO SUl suffecit PDIO relaxatione utrıusque pCNEC

QquOtCcumAque redimendis
7& onclusio Quelibet V1ITrLIUuUOSa affectio Christi natura assumpta

(f 236 v2) suffecit 9280 quantacumque gratjia iustificante
V13, el relevante culpa mortalı

8& onclusio Quelibet affectio Christi VINrLUOSA natiura
237 r1) assumptfa sufficiens funt ac promerendam qua  -

tamcumdque latıtudinem glorie PDIO redimendis
93 Coneclusio Quelibet V!1  u0osa affectio Christi natiura assu  a

(f 237 r1) an Christo imputabatur secundum eandem —_

turam quantum talis aftectio habebat ratıonem VIT-

uL1s
10° Conclusio Tantum Christus merebatur 9124 quamlibet virtuosam

(f 227 vl) C]JUS operatıonem, quantum talıs operatıo C ımputa-
batur secundum naturam assumptam

la Conclusio Quam inıustum ulsset Christo NO ıimputare —
dum naturam assum ptam operatıonem vıirtuosam(f 237 v2)
QqUaIn habuit secundum ıllam naturam tam
ulsset s1ıb] petentı PTrTeM1UINM denegare

2a Conclusio Christus PeT quamlibet SUam vırtuosam operatıonem
(f 237 v2) meruıt de condigno PTFeEIMN1IUM beatorum
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] 32 Conclusio Humanitas Christi OoLlam beatitudinem comprehen-
(f 237 vZ2) qUam habet et habuit ahb iInstantı cCconception1s,

habet ea 1UTe 1110111S personalıs
| 4° onclusio (Imnis carıtatıva affectio MC Deurn qUam Christus

(f 2238 r 1) habuit secundum naturam assumptam dupliciter fuıt
358 er $SUul secundum eandem naturam MIr DCI-
sonalıitatis et HAL spontanee liıbertatis

(( Utrum INOTrS Christi, quanium spectat acl ODUS exXtferıus CcCIa-
Lum fut pretium sufficiens ad satisfacıendum de condigno
(f 2238 r2)

Ia‚ onclusio Persona divina, ut PEISONAa est 1V 1DSa proprıetas
(f 238 vZ2) personalıs de et formaliter dicıt alıquam digni-

atem
2u Conclusio Persona divina CsSsS«e PECISONEC est inhnite dignitatis

238 vZ2)
3a. Coneclusio Humanitas Christi uUuNnl1oONe personalıi ONsequıtLur

(f 239 y1) infinitam dignitatem PEISONE divine EsSSs«€ PEISONEC
4a. onclusio Humanıitas Christi DE N1I0NeMmM personalem oNse-

2239 r1) quıtur infinitam dignitatem DEI ydentitatem realem
ut 1DSa lı realiter iınfinita dignitas

5'} Conclusio In foro 101e satisfactive, quan(tılas PIEeCIN1 NO
239 r|) attenditur essentialem valorem E1 ate

preiium
621. onclusio Humanitas Christi quando moriebatur 1A0 licet

(f 239 1} EeEsse natiure 110 erat pretium infinitum ESS«C
tamen DETISONE erat preiium utıque iınfinıitum

7a Conclusio Mors Christi fuit infınita obedientia exhi;ibita Patr:
(£ 2239 r2)
Conclusio : Obedientia ad mortem CIUCIS sufftecit satisfa-
(3 239 rZ) CeIre ad condignum j9)80 "quibuslibet inobedientiis SC

transgressionibus.
Nicolaus TONER


