
The doctrine of jJustification
according to Augustine of Rome

(Favaroni) (T

Justice

We must distinguish threefold ustlıce according the three-
told law the first the moral| usltıce of the philosophers, the
second ı the legal ustıce of the INOSAalC law and the thırd the
ustıce of the evangelical law

Justice vıirtue G be understood either OIl of the Cal-

dinal vıiırtues legal )) Virtue which commands al the other
Virtues Ihe law commands works of emperance that nothing
be one beyond the limits of sobriety eatling and drinking
Sıimilarly the law commands works of fortitude f01' example
fight perseverıingly War and NOL desert the lines For thıs
TEeCASON these works e  — be reduced LO [WO vırtues, either LO their
O W proximately specific vıirtue temperance tortitude
ustlıce the en of legal vırtue

v} Augustiniana V 11 100 KT17 349 3606 579 530 111 1958) 164 189
kst ıgıtur diligenter advertendum quod 1U xtia triplicem legem notanda est

trıplex 1ustıtıa Est autem politica el oralis secunda INOSaYyCa eli C

monlalıs, tertiıla evangelica el spiritualis, cuilibet ıtaque stiarum s 1 adimpleatur
secundum C]US raecepta correspondit SUÜU): 1UsSLI1Lt1a 910} altıor et dignior q Ua S1ıL
SUÜ.: lex In C ad Rom 3706 215 v2 C STAKEMEIER D€T Kampf Augus-
iinus auf dem I ridentinum, Paderborn 1937 AT where he enumerates hive

justices be distinguished Favaron!].
7 In ad Gal 64] | v2:;: De Merito Christi Z v2

Opera igıtur temperancıe (Or respectively fortitudinis) ad duplicem virtutem

POssunt reduc!i videlicet ad virtutem specialem UU est Uun.: de cardiınali-
bus dicitur temperancıa sSe: qUON1aM ılla eadem jel praecıpıt lex iıdeo
S51 hant ntuıtu legis praecıplen(tıs reducuntur ad 1Uust1ıt1am legalem qUe est altera
Viırtus In Ep ad Ga 64] | v7
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T hese aImnle vxood works Ca ave z difterent specifıc forms
of xoodness. his diıfterent kind of vyoodness proceeds from t+he
diferent motive under which the aCts wWwere elicıited. 1$ these acts

simply regards the medium ratıonıs 1n the works, then they Aare

works of natural yoodness receıving their specific goodness from
t+hat honesty which tends LO restore the natural equilibriıum 1n INa

1f the other hand, they ATre one 1ın VIEW of the law which
commands them then they pertaın legal justice which 1S OINC-

thing higher and nobler 5

Moral /ustice.
Moral Justice springs from the natural dictates of TEASON an

15 only urther determination of these, proposed by philosophers
and auctoritatively imposed by statesmen ıt 15 the law of the gCN-
tiles of wh1ch the AÄApostle speaks 1n Rom SN  11, 14 Its object Wa

make IMS ead moral ıte TIhe greates exponents of this law
WETIEC the Platonists. wh amongst ll the philosophers of antıquıty
wWEeIe the MOSstT noble ©)

Ihe M OST direct proof that Favaronı professed the substantial
integrity of human nature after the Fall 15 hlS contention t+hat In
ınhdels there Ca be true vırtues especı1ally SINCEe ın thıs,
he clearly insınuates, he departs from the doctrine of St Augus-
tine *) AÄugustine wished contute those wh saıd that justice and
justification VW possible without faıth To establish thıs he took

his ftoundation that without faıth there CcCannot be rue justice LO

|$ without taıth there could be Irue Justıice, thentrue vırtue °)

® Hec autem vırtus (justice cardinal virtue) respicıt hujusmodi D' ut

1n e1ls reperıtur medium ratıonıs ınter data et accepla el ut talia sunt, reducuntur
ad hanc virtutem specialem u dicitur Justitıa de q Ua Aristoteles 50 thicorum.
S3 autem fiant Jla D ıntuıtu legis praecıpilentıs LUNC reducuntur ad iustitiam

legalem qU«E est universalis vırtus. In ad al 641 l v2
deo undata est ın rationıbus moralıbus et emanavıt virtuosıs VIr1ıS ın

ıta moralı ımposıta fuit utL 1uxta 1psam et DCI 1psam observatores herent virtuos]

PCI ıtam oralem. I!bid 13 r{
2 !bid | r 1 and passım., Ct Iso Ibid vz2

hıs commentary bears the date 425 E,xpress1ons of this doctrine AIC

clearer here than ın the earlier works.
In ıllis autem disputationibus q Uas ( philosophis et Juliano heretico

habuerit 1n pluribus lıbris SUls, hoc habuit Augustinus fundamentum qula I1ı
habıtus morales qUuOS lll reputabant vırtutes 10 uerunt A vırtutes, quon1am
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without faıth there could be due cult rendered LO God his aı u
ment 1n De Civitate Dei 2) [UNS O: he ar guecs ın Contra /ulia-
nu i without faıth rue€e justice WEeTIie possible, then without
fajth could merıt eternal ıfe ©}

JIhe fact that they cannot render due cult LO God replies Fa-
varonı, PTOVES that they ave not the Justice PDPTITODECIK LO the C Vall-

gelical Jaw, but ıt oe€es nOLt exclude real Justice of another order 12)
Io the second difficulty he Z1ves sımilar NSWEeTI: the justice of
the iınfıdels oes nOot exact the beatifıc visliıon because ıt has nOot
that Justice which Christ merited the CCross and 155 intused by
faıth But from this it o€es not follow that 1t 15 nOot real Justice ın
ıts OW the moral order 13)

What then 15 LO be (QJUr CONCEDL of moral Justice
Aristotle aSssıgns VerYvy virtue Just St Augustine 14)

officıum et N1ıs © But Favaron] with Aristotle diverts from St
Augustine 1n asserting that virtue 15 constituted ın ıts Irue character
of vırtue by ıts O W proximate end NOr 0O€es 1t requıre that it tend

ubi 110. est (1 Justicla veracıter justificans hominem ıbi 110 potest SsSSc alıqua
cra vırtus. Ibid | v{ CF In ad Rom 376 139 r2

- De ( ivitate Dei X1X, Z 41, 628
0 Contra Julianum 1V, | 44, 745
ll) Quod autem 1n e1s 11O) fuerit (l Justıtıa aliter probat ın De (Civitate De1

et alıter 1n 1V C'ontra Julianum et 1n libro De Natura et Gratia. [bi innıtıtur huic
tundamento qula 110 reddiderunt unı 16 deo debitum cultum hic Br

ın 1V Contra Julianum iınnıtıtur huic apostolico fundamento quon1am S31 absque
hide mediatoris dei et hominum potuılt SSe CI Justiıtıa Christus gratıs Ortuus est
In ad Gal 641 v2 C In ad Rom 376 r S

12) Cum ero ın contrarıum dicitur quod ın e1s NO fuit 212 Justitıa CIgO
vırtutes diceendum miıh; videtur quod moralis Justiıtı]a utıque fuıt 1n eis ;

sed iustitla Ila de UQua loquitur Apostolus Paulus est ıustıtıa theologica potıus
Q Han oralis quon1am est gratja divinitus inftusa sıcut et iides Jesu Christi est

nobis PCI divinum MOoLUumM inftusa. In ad Gal 64] I r
18) Cum ( WO) Augustinus dieit quod 81 1n Jlis fuijssent ( A virtutes era

ıustıtla era prudentia et S1IC de aliis, tuissent consecutiı premıum virtutıs quod est

TEQNUMN dei, diceendum est quod I10. fuıt 1n illis MD iustıtıa QUE deo est et

nobis PEr fidem infunditur In virtute mortıs Christi, et hec est Jla 1ustıtıa CUuJus
premı1um est reNUm. coelorum : sSe fuit 1n e1S ıustitia et ecIa iustıtiıa alterius generı1s
qUe videlicet consıstıt 1n recta ratıone moralis vıte. Ibid 13 r {

14) ( ontra Julianum 1V, 44, 749
A Princıipium autem considerationis 18991 hoc Sest quod doctrina philosophica

utıque ılla duo assıgnant vıirtutı morali, videlicet officiıum ef nem ut habet
S U libro ethicorum Aristoteles... In C ad Gal 64] v2
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LO the ultimate en of ın order LO ave the character of rue
viırtue 5<)

Ihe different moral vırtues ın AL e In the POWECIS of the
soul princıpally 1n the Concupilscent and irascıble appetites, PrUu-
dence ın the ıntellect ancl Justice 1n the 111 50 But these DOWECIS
by their z operatıon cannot directly attaın LO the final end of

&* INOTE than the CV C eExecute operatıon
PropCr LO INna whole but only that ProDer LO the CYV: But
tor this T1Cason the operatıon of the CYC 18 not LO be condemned
but 1t remaıns rue virtue o# the CVC, neither do these vırtues
lose their character of vırtue because they cannot tend LO the ulti-
mate end of INa 7 herefore they ArC real vırtues viırtues be

1n themselves they make the subject g0o0od and moral because
their office 15 moral]l and their dictating principle which 1S the medium
ratıonıs, 18 moral 3

kven though these AL called natural virtues ıt 0o€es nOoTt tollow
that INa ( COIME LO their pOossessionN by purely natura|l Call

{t 1S unquestionable that perfect pOossession of l the vırtues
described by philosophers demands oreal oift of God - ın other

16) se\ N1s vırtutıs unı]ıus 1O debet accıpı Nn1s ultimus hominis, sed
habet unusquısque habitus moralıis sıcut proprıium officium ıta proprıum nem
et PproxXimum, et illo fine suftficienter habet ratıonem vırtutıs. I!bid | vz2

11) |uxta hoc CIg consıderandum est ıIn homine 1rca vıirtutes orales: habet
Nım homo particulas SUas 1n quibus locantur habiıtus moral quales sunt COI-

cupiscibilis el irascıbilis potentie anıme, et ın hıis duabus particulis locantur
habitus morales preter prudentiam qu«E est 1n intellectu el justit1am QUC est ıIn
voluntate. Ibid 12 r J

IB) Jle autem particule PCI SUas operatıones 110 pOossunt attıngere ultimum
hinem hominıs quemadmodum 8(=+A oculus NC  C aurıs possunt attıngere proprıium
OPUS totıus hominis SIC CIgO Nel habitus moral exıstentes 1n ı llis particulis
POSSUNTL attıngere ultimum nem hominıs ut possınt habere ratıonem vırtutıs
e habet unusqulisque proprıum SUUIMN nem el proprıium officium et PCI hec
duo bonum tacıt habentem et OPUS e]us bonum reddit, et PeCI hoc habet
ratıonem virtutis. ]bid r {

19) 1i igıtur habitus orales qu«e sunt In homine bene dirigentes operatiıones
morales otficıo fine, que est rectia ratıo ın operibus, pOossunt utiıque habere
VE ratıonem virtutis eli diei S virtutes. LEit quon1am materlae ıllorum habıi-
TUUmM sunt morales et otfficıa moralia et medium ratıonıs 1n officjis est morale,
iıdeo 1lı habitus dici debent virtutes morales ; ut vırtutes dicantur quod
bonificant subjecta ın quibus SUnNt et j9) 1psorum bona eddunt, morales autem

vırtutes dicuntur ab otficıis moralibus medio ratıonıs qU«E morale est Ibid 13 r2
20) Circa hoc autem dubium distinguendum est de statu omnıum virtutum 1n

QUO esse plena sanıtas S1C conformiter de sanıtate anıme PeCI vırtutes morales
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words, LO observe the cepfts quoad substantiam operıs aCcCe 18
NECCSSATYVY. But also for those wh though they did not attaın LO Al
the virtues but only LO SOINEC, o€es the aIlnle princıple hold fOI‘
according LO Favaroni's opınıon they did NOL attaın these without
special oift of God 4& We might urther ask what then (“ -

do from his purely natura|l DOWECTIS without the help of STACE; but
unfortunately Ou  In theologian refuses LO proceed an further i

None of these Opınıons would requiıre revısıon after the Council
of Irent.

Mosaic /ustice.
The superemınence of the mosaıc Justice OVerTr the moral Justice

precisely from the greater excellence of the motive inspirıng
the ftulfiıllment of the mosaıc law OVelr! the motiıve inspırıng the ful
fillment of the natural law 3 Ihe civil law W as given by INa but
the mosaıc law Was given by God LO obey God 15 higher vırtue
than LO obey INa an therefore the Justice of the mosaılc law 18
higher than the justice of the natural law

Let ıt be clear ONCE and for ll agaınst the calumny of Müller
+hat the moral| law exıisting ıIn the old Testament 15 always exhibited

being ıIn class by ıtself. his Dpolmt 18 abundantly clear from
his Commentary LO the Romans 5?) St Paul excludes 1t when

consıderandum est quod omnibus naturalibus virıbus et Cu ota doctrina
moralı NO posset aliquis ad vırtutes orales pervenıre se OPUS SS C

desuper dono divino. Ibid 1/ vl CF In ad Rom 376 142 r2
21) Sed SIO quod nullus hominum Trat Fa  ] integre viırtuosus, SE amen

multi uerunt multis virtutibus prediti sıcut ostenderunt 1n preclaris operibus
PUuto quod omn;bus 11S bonis dispositionibus naturalıbus absque amen singulari
dei ONO 1O potuerunt ad illas perveniıre quon1am 19103 video quibus virıbus id
effecerıint. I!bid 1/ v{

* se\ quon1am 110 egi apud aliquem aliquas ratıones quibus uüteretiur
ostendere quod aliquis solis naturalibus pOosseTt assequı tales vırtutes iıdeo 110

est ODUS ulterior] disponere. Ibid 1/ v{
. Hec autem Justiıt1a uUuU1C legi correspondens altior est el dignior Q UaInı illa

Justıtia correspondens legi polytice, quod obedire legi INOSAaYCE Tatl obedire
deo dıvınıs preceptis emanantibus divina prudentia : obedire autem legi
polytice Tatl obedire preceptis emanantibus ab humana prudentia. I!bid | r2

* MÜLLER, cıt
“ UOpera autem legis dicuntur QUECUINQUE ege instıtuta vel determinata SUnt

ut ceremonıialıia et judicıalia que NUuMmM quam valuerunt conscıentiam mundare
etlamsı CL carıtate et devotione fıerent. In ad Rom 376 155 v{
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speakıng of justification under the old law 26)‚ 1t 15 Just the natural
law an 15 extended LO al 4] ıt Wa  N this pDart of the law which

the gentiles who ave not the law do by natiure those things
that aln of the law °%) and Cven Chriıst W as bound by thıs law 75
It had office of figuration foreshadowing, therefore ıt oes
NOL the advent of the Ta law %) Assertions this pomt
could be multiplied.

How 0es thiıs ceremonıial and judicial law justify The law
e*:8 be fulfilled 1n [WO WAaYS, either according LO the letter
cording LO the spırıt. [t W as fulfilled according t[O the letter by
those (( carnal Jews who by their observances WT justified qUO
ad homines )) but nOT QUO adc Deum D It 1s ulfiılled according
LO the spırıt by Irue christians wh observe the spiırıt of the law

they observe ıt NnOot only ASs prefiguring but being the reality

26) deo Apostolus C U: hic dicit « arbitramur justificari hominem 914 Adem
S1Ne operibus legis )) et C super1us dixit el ecı1am ad Galathas quod 910} Justi-
hicabıtur operibus legis Omn1s aTrO0 ıllo, loquitur el intendit de DE

monialıbus et judicialibus, 910} autem de moral;ibus qU«EC pertinent ad decalogum.
I!bid 3706 160 v2

27) Dieendum est quod ecliam 1ex Moysi qQqUO ad oralia extendit
ad quon1am SUnt de 1Ure natfifure Precepta 610 ceremonialia ei

judicialia 10 extendunt 1S1 ad Judaeos ıdeo 18)( qQUO ad ]la 910)] loquitur 181
hııs quı 1n Ila ege SuUunt scıil Judaeis., Ibid 155 rz2

28) Propter hec advertendum est quod lex Moysi ıIn trıa DgEILCIA Te  um
dividebatur videlicet ın moralıia, ceremonılalıa judicialia. Moralia eran

Jla que communiıter dicuntur re decalogi, queE scrıpta fuerunt 1n tabulis
lapideis hec autem sSsunt de 1Ure nature, ordinant n1ım. 19109} ıIn deum
et 1ın Uun1ıus dei cognıtıonem ecl1am decalogi ın ege Moysı]l ordinantıa
1105 ad nosmet1psos de 1luUre naturalis ratıonıs habentur ad hec autem omn1ıa
1105 ordinant a secunde tabule: et S1IC decalogi, qUuU«C moralı
dicuntur, 1n lege Moysı habentur dictamine ratıonıs naturalis, et hec sunt qU«E

gentiles dicuntur naturaliter tacere. Ibid 142 r {
29) Christus secundum naturam assumptam debebat observare de

1Ure nature De Merito Christ: 233 vi
80) Secundo diligenter considerandum est quod hec fides legem veterem

cludit et abicıt qUO ad ceremonıialia et iudiclalia et generaliter qUO ad omn1ı1a figu
rantıa qUe«E Chrıistum fizurabant ıIn ıta et actibus e]Jus ; 91093 autem excludit PIC-

oralia per QUu«E deo V1VIMUS el deum 174 r 1) colimus el deum adorarnus
NO  f 1nquam, hec Aides excludit hec legis sed 1psam introducit quon1am
PCI hanc idem dif£unditur carıtas de] ın cordibus nostrıs, eT. 1psa mediante, iustı-
hicat In ad Rom 176 173 vz2 Ct 1'96 v ] of the SAa work where he

agaln epealts the distinction and agaln denies the cessatıon of the moral D
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prefigured. Such only ATre truly justified apud Deum ä his inter-
pretatıon had already een proposed by St Augustine %)

Not that all Jews WEeTI e carna|]l Jews. ome observed this law
merely from fear of punishment, others observed ıt Oout of obe-
dience an love of Justice. The punıshment 15 adnexed LO the law

that IHE INAaV be refrained from SIN 33) . but far justification
185 concerned thıs motive 15 useless t1imor qu1 181Q) est carıtate,
CIr 9O 181  ®) fide qQUaAEC pCI dilectionem Operatur 15 what theologians
NO cal] tiımor serviliter servilis ) There 15 another fear ın the
law which 185 the oift of the oly Ghost and 15 useful and jJust <}
In this NSI mMust understand how the restraınt imposed by the
law, far from makıing greater sınner the t1mor servilıter
servilıis oes perfects hım and renders him less unworthy LO
ecelve justification :9)

81) Advertendum tamen cırca factores legis quod pOssunt SS«e 1ın duplici dis
tingul. Nam aliqui factores possunt SS5e legis quod ad itteram legis et tales Justı
quidem sunt 1O' tamen apud deum De 11S NaINnYqUC dieit Apostolus iınfra, C 81
nım Abraham operibus legis iustificatus est habet gloriam sed NO apud
IDeum Implecio CIgZO legis secundum ıtteram 1PS1USs Justiıt1am habet QqUO adcl
homines NO autem apud Deum Alı autem possunt SS«e tactores legis secundum
spırıtum quon1am lex spiritualis est el spırıtus justificat. Tales autem observatores
legis Sunt erl christiani qgu1 spırıtum legis habent el secundum spırıtum legis
vıvunt, implentes legem qualiter Salvator dixit enı solvere legem sSe
adimplere ». Ibid 376 141 r 1

M Contra Duas Epistolas Pelagianorum, 111, IO 4
88) Propter transgress1ones posıta est lex ut qu]1 transgrediuntur bonos

saltem peCr legem emendentur, elt revocentur ad bonos et retrahantur malıis:
quod 91 S1IC est NO subintrat lex uL superabundaret delictum In hominibus, sed
ut homines mı1ınus peccarent(t,. In ad Rom 2376 189 vz2

Sd) Inimicus CIZO 1usticıe est qu1 timore PCNE 11O. peccat, 16X EIg ımorem
habens ı910) facit peccatum vincere uL homo justificetur se. tacıt PeI timorem
peccatum CTE SCE. apud Deum qu1 novıt COL Ut dicit C lex subintravit ut habun-
daret delictum » prımo qula PCI prohibicionem crescıt cConcupiıscentla, secundo
qula PeCer commınacıonem DECNE crescıt luctus elt t1mor quı 19103 est carıtate CIgO
u iide qUEC PCI dilectionem opera(tur. Ibid 376 r{ For INOTE COIN-

plete exposıtlion of his doctrine fear ct Augustiniana 111 (1958) 167-169
85) Cum Nım hic dicit Nnım accepistiıs spırıtum servıtut1ıs ıterum

tiımore » NO Incongrue hic PCI spırıtum servıtutis ıterum 1n timore accıpımus
spiırıtum sancLium qu1ı donum timorıs dominiji ın mentem adducat el servıtutem
dej qua SEIVUS de]i qu1s nuncuparı Videtur igıtur NECECESSC KRKIS hic intelligere
spırıtum hominıs disponi PCI tiımorem, OÖ quidem 1ımorem domini et timorem
hilialem e ımorem servilem. Ibid 376 205 v{

86) S] amen timore PECNEC homines ab operibus malıis ad que concupiıscentla
trahit, abstineant, multo MINuUs peccant Q Ua S1 Ila perpetrarent incıtante CONMN-
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Others nNnO observed the law Out of obedience and love of
justice and these were justified by the law But ıt W as nNnOot the
MI6 material executıon of the precept that conferred this Justice
but the motiıve Inspırıneg the executılon, that 15 SaY, the obedience
LO the Lawgiver 7 Obviously ıt W as always obedience based

£aıth ınasmuch ıt W as NECECSSaAIVY rst LO NOW the motıve and
then LO accept 7R All the efficacy of the multiple ceremonıal and
judicial practices of the ol testament 15 be attrıbuted LO faith
an obedience &P

Obedience LO the law conferred the Justice approprlate LO

the law the Justice that the divine dispensatıon exacted for that
CCONOINY an by this DaVE adequate though imperfect glory
God ©} adequate, because such and INOIEC W as required by
God imperfect, 1ın comparıson with the justice of the N law
Mosaiıc Justice Cid entaiıl real justification of consclence but 17 -
perfect, because the law of iıtself could NOL conter the oly G host
which 15 NECCCSSaATY LO Lrue Justice %) Hence ıt 15 that that final and

cupıiscentla fuit ıgıtur posıta lex homines efluerunt DCI j9) mala et m1ınus
disponerentur acl gratiam et ad Justıt1iam qU«C sem1n1] Abrahae promıssa fuit
In ad Gal 641 v2

37) |)ictum est quod subh litterali iudaei) ın alutem obediebant egi et

PCI ONSCQGUCH: deo fructihicabant ıta amen ut NO timore pCN«EC sed
ıusticiıe facere que iıubebantur. | _ icet nım UU lex jubebat 1ın sacrıficls et

oblationibus i910) talıa essent UJUC de justificarent, accendebantur ( 4: obedientia
preceptorıs et haec iustihcabant : quemadmodum 1n prımo j9) dato prımo
hominı NO ıd quod ıubebatur secundum iustificasset SEe| obedientia preceptorı1s
el 11O:| SUus c1bj secundum nocult sSe. inobedientia precepti. In C ad Rom

376 197 v/
9 secundum dubium diceendum est quod sanctı patres Civina

ordinatione ofterebant sacrıfıcıa deo, NO quidem quod ılla placerent deo ut 165

quedam erant, sed eran: sıgna et figure futurarum et Abraham et
137 sanct patres talia acrıhcia offterebant obedientia del rdinantis

4l8 intelligentia figuratarum. In ad Gal 64] r { CtN. Toner  306  Others now observed the law out of obedience and love of  justice and these were justified by the law. But it was not the  mere material execution of the precept that conferred this justice  but the motive inspiring the execution, that is to say, the obedience  to the Lawgiver °’). Obviously it was always an obedience based  on faith inasmuch as it was necessary first to know the motive and  then to accept it. All the efficacy of the multiple ceremonial and  judicial practices of the old testament is to be attributed to faith  and obedience **).  Obedience to the law conferred the justice appropriate to  the law — the justice that the divine dispensation exacted for that  economy — and by this gave adequate though imperfect glory to  God *°)  adequate, because such and no more was required by  God ; imperfect, in comparison with the justice of the new law.  Mosaic Justice did entail a real justification of conscience but im-  perfect, because the law of itself could not confer the Holy Ghost  which is necessary to true justice *°), Hence it is that that final and  cupiscentia ... fuit igitur posita lex ne homines defluerunt per opera mala et minus  disponerentur ad gratiam et ad veram justitiam que semini Abrahae promissa fuit.  In ep. ad Gal. A 641 23 v2.  37) Dictum est quod sub sensu litterali (iudaei) in salutem obediebant legi et  per consequens deo fructificabant  ita tamen ut non timore pene sed amore  justicie facere que iubebantur. Licet enim ea que lex jubebat in sacrificlis et  oblationibus non talia essent que de se iustificarent, accendebantur cum obedientia  preceptoris et haec iustificabant: quemadmodum in primo precepto dato primo  homini non id quod iubebatur secundum se iustificasset sed obedientia preceptoris  et non esus cibi secundum se nocuit sed inobedientia precepti. In ep. ad Rom.  A 376 197 vl.  %) Ad secundum dubium dicendum est quod omnes sancti patres ex divina  ordinatione offerebant sacrificia deo, non quidem quod illa placerent deo ut res  quedam erant, sed prout erant signa et figure futurarum rerum et Abraham et  omnes alii sancti patres  talia sacrificia offerebant ex obedientia dei ordinantis  et cum intelligentia rerum figuratarum. In ep. ad Gal. A 641 21 rl. Cf. ... Deus  ipse alia atque alia iubebat et sub obedientia talium justificabantur et deo placebant.  In ep. ad Rom. A 376 198 12.  39) Obedientia ergo sub sensu litterali iustificabat pro illo statu, et sic im-  plentes legem utique deo fructificabant secundum exigentiam temporis illius. In  ep. ad Rom. A 376 197 vl.  <0) Similiter impossibile erat legi dare spiritum sanctum ad hominis justi-  ficationem et in hoc eciam infirmabatur per carnem i. e. per carnales observantias  que non merebantur donum spiritus sancti ad sanctificationem... /bid. A 376 203 v1.Deus
ıpse lia atque Ha iubebat el subhb obedientia talium justificabantur et deo placebant.
In ad Rom 376 198 r2

89) Obedientia CI9O sub litterali iustihicabat PIO J1lo statiu, et S1C 1171 -
plentes legem utıque d€0 fructihcabant secundum exıgentiam temporıs illius. In

ad Rom 2706 197 v
40') Similiter impossibile Tat eg] dare spırıtum sanctium acl hominis Just1-

cationem et 1n hoc eclam infirmabatur DECI Carnelmmn DECI carnales observantias
queE 1O  - merebantur donum spırıtus sanctı ad sanctificationem... Ibid 376 203 v{
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complete Justification which would bring the Jews LO eternal ıfe
required also faith In the mystery of the death of Christ #)

The doctrine of OUTr theologian moral and mosaılc Justice ma
be summarized ıIn the following three poınts :

In both Justice consısts 1n rectification of the ll
The infıdels ave Lrue Justice proceeding from the Lrue virtue of
which they aAle capable. Irue vıirtue o€es nOot necessarily requiıre
that the Z200d act be elicıted 1n V1IeW of the ultımate end of INa

but ıt 15 sufficient that 1t be elicited ıIn V1IECEW of the proxıimate en
The heathen M ordaın these vırtues only LO the proxıimate end
because he knows better he knows nothing of hlS SUPDCI-
natural destiny. Nevertheless the act must be elicited, that 15 to SaYy,
ıt must be aCctl of the ll On aCcCcount of the difficulties of thıs
fight INa needs specı1al help special (( gratia SAaNnalls ),

Sımilarly, Justice of the old law consısts In obedience LO t+he
law of God which ICS  CS faıth 1ın God Ihe Justice of obe-
dience 15 the Justice DProOPDCK to that dispensation. In order LO COINE

LO perfect Justice, perhaps better, In order LO GOKHGE LO fruntful
Justice, faıth In +he Incarnation of (Jur Divine Lord W as required
LO allow partıcıpation 1n His meriıts. But the legal Justice W as

Justice of obedience, : rectification of the ll
Favaronı oes not teach that the only CO  c of the mosaılc

law W as tO intimıidate and terrorıze. |uther taught +hat the mosaıc
law W as oıven just LO frighten a make him NOW his weakness,
the terribleness of S1iNn an ıts grea puniıshments, and for nothing
else 42) Miüller trıes LO Incrımınate Favaron] of the AIl

blasphemies *# TOM OU. short exposıtion NOW that the law
could conter LO those who sed 1t properly certaın Justice

41) Non est aliquis Justus D' 181 OPUS SUUIN ordinat 1n SUUIIlL debitum
nem operibus igıtur legis 110O. iustihcabitur Qqu1squl1s 1S1 1psa D legis
ordinat ad nem 1ps1us legis qu1ı est Christus In salutem INN1 credenti. Ibid

3706 2U7 r2 Of itself the law W äas unable remiıt SIN conter the Holy Ghost
and 1n these LW consısts ıts inferlority to the Ne‘’ law, shall atter-
wards SC  0 ct intra 224 T hese LWO gifts could be had only by partıcı-
patıon 1n the death of Christ, that their possess1on 1n the old testament
demanded taıth 1n the Mediator.

42) GRISAR, Luther, Freiburg 1912, vol c  111
> ÜLLER, cıt 0.10
44) C 1ım 1 Lex quidam bona est secundum en naturam bene

dispositis propter quod Apostolus ad Timotheum scribens dicit lex quidem bona
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which W as objectively speakıng honourable an worthy servıice
of God fructihcabant deo secundum exigentiam temporıs ıllius.

list of the detajled exposıtions of the law might be usetul 58
The justice of the moral law and the Justice of the mosaıc

law WEeICcC both incomplete because they could NnOL remıiıt S1IN ([0)4

bestow the Holy CGihost %S) In the ol law these wWeTr®e one by fajth
1n the Incarnation. However thıs question 311 agaın turn when

shall consıder Müller’'s accusatıon of the so-called Iutheran
double Justice iın Favaron1. Ca remit ıts solution +l then.

FE,vangelical /ustice.
On account of the t+remendous ımportance of this question tor

definite judgment of Favaronıs Irue Opını0Nn, <hall consıder
ıt exhaustively and completely possible, and tor convenlence
sake shall reduce ıf under three headings: (i) Intimate nature,

(11) Perfection supernaturality and (111) Double Justice 2
(i) Intimate Nataure.
Justice 1S exhibited by Favaron]! coincıding with charıty

1t 15 charıty +hat formally justifies. hIS cCconcept 15 t+he Ainal evolution
of carefully planned oradation of iıdeas expressed In t+he form of
conclusions which shall consıder individually inasmuch they
11 help LO elucıdate the poılnt at 1Ssue. Sıince ıt 15 essentially charıty
ıt includes all the works of the other vırtues, nOLt only Out of

est S1 qu1s legitime utaLiur » gratia autem est QqUE reddit hominem secundum
naturam bene disposıtum et facıt legitime ut]ı lege. In ad Rom 376 700 r2

45) In ad Hebreos 2376 v} r' : v ] vl ; r 1 v2
In ad Rom 376 188 y ] r 1: 196 v ] 200 vli; 203 r 1 204 v 1 In ad
Gal 641 v? LZ: 76 r ] 27 vz2 As example : Iria igıtur tecıt lex, dedit
noticı1am peccatı, tecıt hominem se1ıpsum COZgNOSCECI' confractum virıbus quibus
indiget ad vitandum peccatum et fecit inardescere concupıscentiam prohibitorum ;
sSe hoc ultimum fecjt per accidens, duo (dOo, prlora magıs per habet CI9O

lex ([S14: homine PeI modum noticıe et doctrine cırca qU« pertinet ad
salutem, CIgO bona est lex el laudabilis, licet NO. 1psa administrat vires ut hant

qUu«e docet fenda In ad Rom 376 199 r
46) hec duo invalida Tat 1ex Moysı eclam lex naturalis : NO nım

similiter inefficax £ut et debilispoterat PeI carnalıja sacrıfıcia auterre peccatum
ad justificandum quıa NO poterat are gratiam justificantem qUeE necessarla est

ad implecıonem legis. In ad Rom 3706 203 rz?
“ We I3K1- the term « double Jjustice » NnOt because think ıt the IM OST

precıse and EeXAaC ormula CXPICSS the ıdea of either Luther OT Favaron1]1, but
simply because 1t 15 the term employed by Müller.
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debt of becomingness, the Lutherans afterwards taught %} but
with cı interdependence between the sLiAfie of Justice an the
execution of the commandments.

The first conclusion states that charıty alone 15 rue vırtue 1n
an ıIn ıt 1S rue virtue essentially and intrinsecally verifed ©

The of thıs assertion 15 that charıty 15 the only vırtue which
perfects InNna simpliciter, that 15 LO SaY, In relation LO hıs last end
an therefore ıt alone 15 Irue vırtue. AN the other good habıts PCI-
fects simpliciter only ıIn far they afe joıned with charıty.
Therefore charity 15 the foundation of al rue vırtue this 15 the
meanıng of convenıiıt essentialiter et intrınsece ratıo VOrTe V1ITr-
tutıs )) 20}

His proof 15 drawn the authority of St Augustine 1ın De
Moribus Eicclesiae atholicae )) +} where the oly Doctor SaVYS that
$ virtue leads LO happy ıte then nothing else should be called
vırtue EXCEDL the love of God his (B that al habits either
moral theological ave their ru€e character of vırtue from charıty,
but ıt 0o€es not INcan that other vx0o0od habıt Ca be vırtue but
charıity alone &L  Y

m MÖHLER, ymbolism Exposition o} the doctrinal differences
between Catholics and Protestants evidence by their Symbolized wrılıngs
(English TIranlation), London 1906, 161 Sa

49) Prima Conclusio: Inter habitus quibus 1U Vamur ut bene et rectie

vivamus sola carıtas est eIia virtus 1n homine vel 1ps1 sol convenıt essentialiter
et ıntrınsece ratıo ( d— vırtutis. De Merito Christi 774 v{

29 Hıc Augustinus apertissıme iınsınuat conclusionem 1111'111 Nnım omn1ıno
intelligit SS5c virtutem 1S1 AIn OIEeIN DBI carıtatem q ua diligitur Deus, qQUaEC
vel dicıtur DCI essentiam vel pEerI causalitatem. S] PCI essentiam dicitur LUNC ınter

habitus quibus 1U vamur ut bene V1vamus 1psa sola est vırtus ın homine
quod uLrum ıta sıt alıas poterı1t investigarı. S] eiIÖ dicatur per causalıtatem 1psa
est torma virtutum et ratıo lll habitus dicantur vırtutes quon1am nullus
alıorum habıtuum est ecIa vırtus 1S1 quod PCI officıum SUUuUIN servıat el,
videlicet carıtatiı ıta ut nem carıtatıs intendat : 914 hoc nullus aliorum habituum
est essentialiter et intrınsece (g vırtus, sed quilibet talis habet arıtate ratıonem
eCre virtutıs ut sıt ecIa vırtus, carıtas eIOÖ PpPeCI et intrınsece est essentialiter
vıirtus. I!bid 27724 v/

51) Quod S1 vırtus acl Baatam vıtam 1105 ducit nıhıiıl Oomnıno SsS5c vırtutem afAr-
averım 181 SUININU AaImInoremn I)Dei » De Moribus Ficclesiae Catholicae, 15

32 322
52') Quotcumque igıtur multiplicentur habitus S1Ve morales S1VEe theologici

quod sınt e virtutes habent ab officio carıtatıs, YINO fine QqUEIN intendit carıtas
et ad qUEM dirıgit officia cCeierorum el hoc HGE intelligi ın verbis Augustin]
premıssıs, 1S1 velimus dicere quod nullus aliorum habituum quantumlibet
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Favaronj;i 5CI115C5 the implication of this posıtıion V1Z that the
viırtues of the infıdel, which are obviously without true charity, a1ie

nNnot true vırtues but thıs he 0o€Ss not wish LO concede. It 15 quıte
evident that hıs eXpressions ıIn this TaAaC (written probably before
1400 are much less resolute than the clear posıtıon explained above
from the Commentary LO the Galatians (which bears the ate 1425
but hıs exposıiıtion shows the substantial identity of doctrine 1n both
works.

Man Ca be considered ın LW WaYys Fırst of all Ma and
under this aspect the Justice corresponding LO hıs natiure consısts
1n the moral habits fOl‘ according LO the arıstotelian theory each
entity 15 ordaıned LO iıts DPITrODECIK operatıons, and these operatıons alre

determined by the natiure of the end LO be attaiıned eS) As explained
above, this 15 true vırtue fine proximo.

Secondly INa e be considered inasmuch he has within
himself partıciıpation of t+he divine, Aristotle SaVS, inasmuch

he 15 the image of God LO use St Augustine s expression VIZ
ordaiıned LO the beatific visıon 92} Now the only habit which

directs LO this end 15 charity which 15 the love of God for Him-
self and everything else fOI‘ the love of Go thence 1t 15 that
Al other habits AL ordained LO the habit of charity e}

otfficıio Suüu servıt carıtatiı est 1 vırtus, sSEe. hoc nımıs dissonat philosophis et
alııs multis theologis. De Merito Christi 224 v2

78 et licet homo homo ordinetur ad operatıones morales et ıta vırtus
eJus uL homo est sıt virtus moralıis... I!bid 224 vz2 Ct regarding t+he virtues $
gentiles : ona quidem an moralia SE qUo ad retributionem utilia. In
ad Rom 376 | vz2?

54) Notandum est autem propter conclusionem istam quod vırtus est UE bonum
tacıt habentem et OPUS e]us bonum reddat, ut dicit Aristoteles 50 thicorum. Eist
nım V1IS quedam rel DEr q Ham bene disponitur et habilitatur ut bene perficiat
operatiıones ad qUuas rdinatur SUUum nem consequıitur. Quelibet Nnım TES est
propter operatıones, ut dicit Aristoteles 70 eli et Mundı:i et secundum quod
cujuslibet rel sSsunt proprie operatıones ıta est e]us proprıa vırtus ut quı1a alia est
propria operatıo hominis lia equl, lia Canıs ıta est e]us propria vırtus utL
1uxta Ppropr1os nes diversarum sınt proprıe operatıones ad illos nes et
1uxta proprlas operatıones sınt proprie virtutes bene perficientes operatıones illas.
De Merito Christi 27724 vz?

>0 C e Potestate Pape 156 and 158
58) tamen qula proprıa operatıo hominis secundum quod ordinatur ad ODE-

ratıones eJus secundum quod quid divinum In exıstıt, ut diecit Aristoteles, S1Vve
secundum quod ımago dei, ut dicit Augustinus 1NC est quod habitus orales
ordinantur ad habitum carıtatis qu1 est Cırca nem hominis quid divinum 1n
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Virtue therefore 1n the justifed, 15 nOot LO be accepted 1ın the
thomistic sehse an vood quality of the mind which perfects

ıIn anı WaYy, but only In the CS of that quality which leads
INa LO his ultimate end, namely charıty 7)

The second and third conclusions aAaTre developments of thıs armne

iıdea but between the LWO there arıses incıdental question
which ıt might be ell LO allude before urther resumıng OU. ar  —
mMent shall requıre ıt elsewhere.

TIhe second conclusion SaVYS that an habitus operatıvus bonus
receıves ıts INCASUTE and quality of vırtue from the habıt of cha-
rıty 5 His rst appliıcation of the principle 15 LO the habijt of
charity. The third conclusion establishes the proportion between
the moral habit and ıts act ?) the principle 15 applied LO the act
of charity. The act 15 of such ograde of virtue a(0)1 1ın VIEeEW of the
orade of the habiıt from which ıt proceeds, but In VIEW of the
intensıty of the act of charıty under which 1t wW as elicited.

OQur incıdental question 15 this: that Favaroni ere clearly pDuts
distinction between the habit of charity an: the aCt o charıty.

When ıt 15 question of the moral habits ıt 15 the habıt of charıty
that 15 9 be considered the crıterion of vırtue, when 1t 15 question
of the moral acts 1t 15 the act of charıty that torms the crıterion.

Therefore [0)  o the mora habits the habıt of charıty 15 the
greatest and the NECESSaATVY supposıtion f01' other habits which
AdIe LO have the true character of vırtue. Sıimilarly ONg the aCts
the CT of charity 15 the greatest, and the NECESSaATVYV supposıtlion tor

ex1ıstıt, ut est (225 r 1) IN dei Ibid 2724 vz2 Nec oportebat NEZaAIEC ın gent1-
lıbus virtutes et iust1ıt1am propter hoc dictum Apostoli sed NECSATIC
lege gentilium iıstam 1ustı1t1iam satisfactoriam qUam solus Christus sufecit implere
quod S1 lege, iustitla, supple satıstactoria per Q UaIn hit rem1ss10 peccaftorum,
Christus gratis OFr{tUus est In ad Cz Al 641 | vz2

2 Similiter NaInqu«c 1ın habitibus anımı, aliud est nım dicere habitum, aliud
dicere virtutem et aliunde sumıtur ratıo habitus, aliunde sumıtur ratıo vırtutis.
Ratio vırtutiıs, ut dictum est, sumıtur carıtate CM Cr habitus servıt est era

vırtus. Ratıo habitus 1n virtute est materiale nde 11O debet ECeNSUuUTa habıtus
SUm1ı eNSUura vırtutis, sed ıntuıtus carıtatıs est ormale 1n viırtute ıdeo ECeNSUra

carıtatiıs sumenda est eNnNsura et ıta quantıtas virtutis_. De Merito Christi 775 r2
58) Secunda Conclusio: Quilibet habitus virtuose operatıvus 'anto magıs SOI -

tıtur ratıonem 1 viırtutis Qquanto officio SUÜ! magıs servıt otficıo carıtatıs S]VEe
Jli bono quod carıtas diligit. Ibid 7725 r {

ZS) T ertia Conclusio: Omnis actus EeINaAaNans ab habitu vırtuoso Lantius est In
SS actualis vırtutıs quantus est affectus carıtatıs CUJus gratia Su habitu
emanavVvıt. Ibid 275 vl
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Al the other good aCTs, for upon ıt alone depends the rue character
of vırtue. his 15 the uncontestable interpretation of these
from their obvious wording and 15 confirmed by hiıs OW resume
of them both 7}

AÄppropriately 110 the fourth conclusion:
Quarta Conclusio: sola carıtas In homine est per essentiam uarn

vDera justitia per quam homo justificatur el ıuste vIVtLt OTa Deo 48
The assertion rests z grounds, +he faith of the Church

and the authority of St Anselm.
Faıth teaches that ın man's justification charity 15 infused but

NOTL the moral]l vırtues: therefore MUST be accounted Just without
the moral vırtues for they Al neither infused 110 has there een
yel time LO acquıre them. Consequently he 15 Just solely account
of the pOssessionN of charıty : charıty 15 therefore the essentijal ele
MmMent of Justice z

Favaron;i nevertheless holds that the moral vırtues ar  C' nOot InN-
fused In baptısm 63) Although this opınıon 15 110 obsolete ıt W as

held 1n catholic schools before Favaronı], tor example by Duran-
dus 94 and Scotus ° Although the affirmative the negatıve of
thıs question 15 nNnOot explicitly defined either by the Counscıil of Vienne

JIrent, the INOIE COININON opınıon HO 15 that they ATr infused °9)
Secondly, ave sald, hlS fourth conclusion rests t+he

authority of St Anselm. Charity alone perfectly corresponds
Anselm's definition of Justice rectitudo voluntatis Dropter
sSservata ‘) [+ 15 rectitude of the 11 because ıt holds ıIn his

60) ıx precedenti conclusione sequıtur quod nullus alius habitus virtuosus
potest S55 maJor vıirtus In homine Q UaIn sıt habitus carıtatıs : el ısta tertia
sequıtur quod nullus aCiIius eINaAaNans ab lio habitu virtuoso potest SSCc ma)Jor 1n
ratıone virtutıs QUam AaCctus carıtatıs. Ibid 225 v /

61) Ibid TT v{
9 Sed secundum assumptum probo: na QUOCUMOUEC lio habitu CITrCcum-

scr1pto, pOosıto habitu carıtatıs 1ın mMente qua diligitur deus Uup'! 225 v2) omn1]a,
InNneNsSs 1Ppsa iustihicatur deo et recte vıvıt ın prıima iustihcatione 1mMp11 ntie-

Q U am PCI bona 321 usıtata acquırantur 1 habitus morales qu1 NO infunduntur.
Igitur sola carıtas iustihicat Impıum nondum habentem alios habitus pDer hoc
carıtas DECI essentiam est o al Lustitıa. Ibid 255 v{

78 C Augustiniana V111 1958 177178
GA) { 11 ent 3, I  >
65) 8! Sent 36, unıca
e C+t BERAZA, De G ratia Christi, Bilbao 1916, 766
67) ÄNSELMUS, Dialogus de V eritate, 158, 480
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Proper place subject LO God [t PIECSCIVECS this harmony NOTt for
an INCan motiıve of self iınterest but siımply Out of love of God &0

his SCIVES LO confirm OU foregoing remarks, namely that cha-
rıty the virtue of the 311 DOVETINS the actıons of the k m
natural|l ıfe Just the 111 of ıts very natiure 1S made OVETN
a 1] the actıons of the natural ıfe [t oes NnOL supplant, ıt DOVEINS.
Charity S law although 1t transforms ıt N charıty 15 the
crıterion of the natiure quantıty of vırtue, xood works AaTre the
touchstone of the eEervVvour of charity. For this [CAason Justice
called legal vırtue because ıt commands the works of ll the
vırtues 5

Not then Müller trıes insınuate, 1S the ormula
Aides carıtate ormata DPUYy ormula for Favaronı], t+hat

ıts accepfance rejection 15 merely matter of astie 7 [+ 15
constantly recurrıng eXxpressicon ın his works 71  — and the particular
application of the wiıider principle (( carıtas forma omnıum vırtu-
tum e Its signification LOO 15 quıte determined tor 1t CADNUICSSECS

BS) Praeterea ad conclusionem : sola carıtas inter alios habitus PCI
essentiam est rectitudo voluntatis propter servalta, ıgıtur sola 1psa est V TE

iustıcla carıtas respicıt legem 110 solum politicam sSe ecıiam divinam qula
ordinat 110 ad deum et facıt 110585 divinos: et spon(te quidem voluntas talem rect1-
tudinem SEervat qula amabiliter : nlhll nım spontamus S1C qUuam quod carıtate
hıt 191 aliena ercede Servat voluntas hanc rectitudinem SL: DE carıtatem
Deum omnıbus. De Merito Christi 225 v2?

“ Se CU. PCI hoc iusticıa ponatur specialis vırtus iınter habitus morales
distinctos carıtate, 0 Das carıtas dicitur lustıcıa pPOC1US q Hamn temperantıa vel torti-
udo vel prudencla... quod dieendum quod JTle habitus oraliıs de
cardinalibus qul dicıtur ıusticıa est 1ust1ıcıa specialis, carıtas autem est lustiıcıa
Communıs hec siquidem lusticla pretendit observantiam legis 226 r 1) lex
autem precı1pıt D omnıum vırtutum, ut aıt, ıdeo. est communıs vırtus. Ibid
275 v2 Patet CI9O quod 1ustıt1iam ponıt hic Apostolus 11O. ut est specialis vırtus
sSel ut est CoOommMmUuUnıs et generalıs vırtus et egalis, QUE est Omn1s vırtus elt precı1pıit
D omnıum viırtutum, ut dicit Aristoteles 20 thicorum. In ad Rom 376
195 r {

7D) MÜLLER, cıt |
71) De Merito Christi 7726 EI: In ad Hebreos 376 v2: In ad

Gal 641 r2; r2 and ın VEeEIrYyY CONCcrete WaYy I1la igıtur carıtas qUuam
diftundit Spiritus Sanctus 1ın cordi; nostrıs ut tacıat 110S diligere eum el pPrOoX1-
INUu. deum propter [105S autem et proximum propter eum, 1Dsa est qUC DPEeI

gradus affectiones Nn OsSIras AIln OI es atque dilectiones, incipıendo gradibus
carnalıum affectionum ad amn o0orem et dilectionem ıte contemplative, reducit
1n deum tamquam 1n SUIMNINU. hominis bonum. In ad Gal 641

72) Bene opportun ddidit Apostolus 1n caritate ’ Fist Nnım carıtas tforma
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tor Favaron]ı the NECESSAL Y intrınsıc connection between Justice and
v0o0d works. Charity constıtutes Justice because ıt 15 the NECESSALY

supposıtıon for all the other vırtues. And thıs charıty 18 NOtTt OINEC

kınd of indıferent complacency as  c TuSstL, but ıt 1s lovıng
actıvıty ın the service of God Works are the test of faith £a;th
without good works 18 entirely useless ( 19(0)8 Ca ıt ı Ar PTOCUIC

an hope of salvation.
He furthermore DUuts this CONCEPL of Justice actıve charıty

al the basıs of his explanatıon of the perfection of the Apostles.
TIhe perfection he attrıbutes to t+hem 1s perfect firmity 1ın virtue
that they C DV D tall by mortal SIN, although agaınst Urigen he
holds that they still had cConcupıscence 74) his perfection 1S —_

plained by the perfection of charıty by being perfect 1n charıty
they WeIiIC perfect ın the other virtues }

oncluding OUTE examınatıon of the rst poıint the ıntımate
nature of evangelical Justice feel able LO assert without an
hesitatıon that for Favaron] OUT Justice 15 Justice of charıty,
which 15 the amImnle thing, Justice of good works. We would ıke
tO polnt Out however, that thıs 15 the mınımMmum which must hold
trom OUTL theologian. fuller consideration of the question 15
served LO the EexTt an last chapter.

omnıum aliarum virtutum Lla  3 moralium QqUaIn intellectualium et ıta omnıum

1psarum, Na S1nNe carıtate certie MOrtue dicende sunt ıdeo 915 sSsunt merTr1-
torıe. Quapropter maxımum ructum ammıiıttant debent radicarı ın carıtate

C’aritas CIrg habenda est 1ın q Ua fundentur cCetere virtutes. In ad Gal
64] /U vz2

se\ quid diceendum est male viventibus et de hoc solum gloriantibus
quod 1n hide Christi et baptizmate ejJus sSsunt S] male et detestabiliter
vıvunt quid gloriare possunt de fide sıne operibus qUEC mortua est Quam vitam
Aaut gratie Aaut glorie aralc potest iides mortua } deo dieendum est e1ls « nolij
altıus SaAaDCIC 3E time ) A In ad Rom 376 D7 rz2

74) Eit S1C attenta distinctione Origeni1s de duplici perfectione el distinctione

present:!, p recolligere perfectionem rtimembrem : ut prima perfectio sıt

tanta vırtutum constantıa et fortitudo ad pOssessoren) tuendum ut 1a cadere

PCI ortale 11O pOsset In qua en pugnant virtutes (LE V1IC1S licet vincant

el 110 superantur... De Perfecta Iustitia 19] r { See his explanation of e

perfection ot the Apostles ıIn Augustiniana V11 1957)
75) Sed hic merıto queritur 1ps1] Apostoli nedum Paulus habuerint

viırtutes ad hoc dubium ıbenter audirem perıtiores ; dicam autem quid mihi;
Ooccurrıt. uto NamMmqu«E carıtatem diftfusam 1n cordibus DE spırıtum sanctum

est CI9O carıtas omn1squ] datus est els fuijsse ın 1ps1s viırtutes orales
virtus moralıs omn1a )9) omnıum virtutum 91 qu1s ea complete
possideat. In ad Col 116 r ]



T’he doctrine of justification 315

(1i) Perfection Supernaturality.
The perfection supernaturality of Justice which vindicate

for Favaronı]ı consısts ıIn thıs, that the Justice of INa the rect1-
fication of mans 11 185 incomplete wherever direct supernatural
mMOvement divine inspiration of the faculty 185 absent. TIhe mora|l
Justice of the philosophers an the legal Justice of the Jews wWeTITe
Lrue and perfect Justices ın theiır OW order but they WeTrTe not rue
and perfect Justice 1ın the SUPTEME and unıversal order. Why Not
because they lacked ıimputatıiıon of the Justice of Christ oOoImMme
extrinsıc complement, but because they lacked that inner c  I
natural elevation which should render them truly worthy of God
and mer1tori0us for

The pre-eminence of the evangelical Justice 0Q VEr the moral an
legal justice 18 be attrıbuted LO the fact that ıt proceeds from
ll endowed wiıth certaın oifts intrinsically elevating OUT Justice,
which alie intused 1n virtue of the death of Christ %2 ven the
Platonists wh lived really virtuous ıfe complying with the dic-
ates of all the moral vırtues could not hope LO O11e LO their reward
because their works proceeded from intellect and 11 NOL Ilu-
mined moved by this aC 7 So also the Jews they observed
the law but the law Was NOL able LO conter thıs NECESSATVYV inspiration
LO render their works worthy of God they honoured God extrıin-
sıcally only and neither could they ome LO the reward of
heaven ) TIhe JeW and the gentile each had hıs O W rue Justice
and adoration of God but NnOTt the Irue honour whereby God 18
honoured ın WaVYV worthy of Himself. his LIrue Justice 1S gıven

only through the merıts of Jesus Christ by the operatıon of the
Holy Ghost Inspırıng and movıngz the soul LO these aCcts C

78) Secunda ( CO jJustitia qUe«eE deficiebat leg] el ılustıtie iudaeorum secundum
legem, Tat divinus cultus In ıntern1ıs P11S affectibus quibus amen principaliter
coliıtur deus In ad Ga: 64] | r { hec duo invalıida Tat lex Moysi
eclam lex naturalis simıiliter impossibile Tat legi dare spırıtum sancium ad
hominis justificationem et 1n hoc eclam infirmabatur DPECI CarncIn In ad Rom

376 203 v{
77) quon1am ılla bona qUO agebant intrınsecus et extrinsecus 110O. NEe-

bant spirıtu SaAancio OoOvente el mentitem sanctificante et S1C quod ultra illam
ılustitiam legalem indigebant divinis motibus et aftectibus sanctioribus sanctifıcatis
DPEeT spırıtum sanctum In ad Ga 641 | r {

78) ]la NamqUe legalia sacrıfıcia 910} sanctificabant mentem intrınsecus ut deo
inheret PCI cCastum aInorem qUOo ecciderat Adam pDeCI eCCalum., Ibid 64] I8 r{

79) Sed hanc Justit1am qUE In hoc 6Fr dej cultu consıistıt, Christus nobis PIO-
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All these works of charıty which constıtute OUT Justice must

proceed from gratia justificans which 15 specıial aC tor the
elect 8 his aC has the effect of rendering OUT works Just and
merıtor10us. Grace 15 6.Ve the TrOOL of Fruntful observance of the
law KVeN of the old law because ıt affected the natiure of

ancl transformed ıt %)
his aCCl, ıIn the theory of Favaron1, 1S certainly be ıden-

tihed with charıty 5} In the exi chapter the INOIC subtle problem
of a  C created quality 1n the soul ı11 be reated. At present

Ca legitimately prescind trom this for OUT maın question of
the supernaturality of intrınsıc Justice Call remaın ıntact whether
the oly CGihost @IA 7 the sou] directly by transıent motion
these aCcts through the medium of created habits. In the present
chapter OU. considerations centre around the single questlion :
specıial assıstance of God NECESSAL Y LO the rue character of E Vall-

gelical justice
|+ 15 precisely the infÄuence of t+he oly CGihost that 1S the

foundation of the merıtor10us character of the trials of ıte ) TIhe

meruıt et e]us merıto nobis inspıratur et donatur PCI spırıtum sanctium quı datus
est nobis. Ibid 64] | r }

80) On Rom | / he Sa Justitıa hic intelligenda est dei, \910) quUua ıpse
deus Justus est sSe: q ua justificat impıum. In ad Rom 3706 118 v{ Quarta
gratia qU«E PCI Christum accıpıunt electi est gratja cordialis justification1s qua |Jeus

justificat ımpı1um PCI Christum. Eit hec est prıma gratia ad viıtam spiritualem
et dıcıtur gratia prevenlens justificans impıum et in1ıclans bona 391 de quibus
Apostolus acl Corinthios “ 1ps1us fizgmentum creatı ın operibus bonis
hac gratia incıpıunt merıta el ıta placens deo In ad Rom 3706 110 v /
kor ILLOIC complete ıdea of ıt would be useful LO consult In ad Cal

64] r | SQ where the theme proposed 1S C ıx predictis igıtur evidenter colligı
potest quod gratie NU: est habens sub lia geNCIa 1uxta qua

acquısıtorum divinitusgEeENCIA bonorum scil naturalium, fortuıitorum,
omn1ıno intusorum. Also ct In A pocalypsim v2 undoubtedly anterıor tO

hıs commentarıes where he distinguishes difterent grades o# ©
81) Lex quidem bona est secundum amen naturam bene dispositis : propter

quod Apostolus ad 1 imotheum scribens cdicit lex quidem bona est <l quıs
legıtıme utatur ;: gratia autem est qUeE reddit homınem secundum naturam bene

disposıtum tacıt Jegitime ut]ı ege In ad Rom 3706 7200 r2
82) F.xistımo ıgıtur ın omnibus salutationibus apostoli, U: dicit gratia vobis

eic intellig] velle de gratja justificante QqUaIn frequenter nomıiınat carıtatem QqU«C

est gratia gratum deo reddens acceptum : et est hec gratia ı910) commMun1ls bonis
malıs sıcut cetera geNEIa gratiarum super1us posıtarum ; ıllis nım possunt bene

e male ut1, hec autem EeINO male utıtur. In ad Gal 641 v2

83) Fst CIgO SCNSUS Apostoli ın hiis verbis quod deus 1n triıbulatione patiıentiam
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sufterer exhibits patıence and TUS because of infused hope, and
thıs infused hope <hal]l NOL be deprived of ıts reward because 1t
rightly hopes by infused charıty which God has communicated.

All virtues are undoubtedly be attrıbuted princıpally LO the
Holy Ghost wh therefore ın this WAaYV dwells 1n The iınhabitation
of the Holy Ghost 15 something ave interiorly He dwells
ın 84  — which dwelling precisely indicates something stable and
permanent 2 In thıs WaY 15 sanctihed z7)

Furthermore 1t 15 through the gıift of charity that AL made
adoptive ONS of God M hat 15 LO SaVYV, 1t W as effectually through
the communıcatıon of the Holy Ghost that Caille LO be OINlS

of God TIhe adoption itself, Just predestination, 15 eternal but
ıt 15 1n VIeW of this eternal|l adoption that the oly Ghost 18 COIN-

municated © that reCcelive that adoption 1ın time by the g1ft

opera(tur, PCI patıentiam ( probatio hit patıentıs, quıa sıcut ın tornace
probavit electos SU OS dominus In tribulationibus, In probatione ( CO eus SPDEIM
infundit ut etierna premı1a speren({ur possidenda PCI triıbulationem el patıentiam el

probatıonem. Spes autem NO confundit [Deus 110] frustrat sperantem quon1am
rectie sperat PDCI infusam carıtatem UE diftunditur ın cordibus nostrıs PDPCI spırıtum
sanctum qu1 datus est nobis. In ad Rom 376 177 v/

84) Quos vocavıt DeCI fidem, ]Ilos et justificavit per carıtatem diftftusam ın COI -

dıbus nostrıs PerI spirıtum adoptionis QUCIMN 1pse dedi+ et N OS accepımus et habitat
1n nobis. Ibid 376 209 v2

85) Prius Nım debemus habere inhabitantem Christum Pper idem ın cordibus
nostrı1s, postmodum vırtute corroborarı 9124 spırıtum ejus Se: quon1am dicit mhabl-
tare Christum PCI fidem et inhabitatio 11O. dieit momentanecam presentlam, Se:
diuturnam et mansıvam, iıdeo PCI roborationem dicit Christum habitare PCI idem
In ad Eph 641 67/ rz2

Sra Intus nım sanctificat infundens se1psum mentibus ın quibus lucet el ardet.
deo dıicebat saplens Solomon de sapıentla ıincreata quod C 1n anımas sanctas

transferat, amıcosque dei et prophetas constıtult ». Hec autem est divinitas 1psa
QUEC PCI actitum sanctificationiıs anımabus humanıs iıllabitur et pPeCI illapsum sanctificat
CAds In present! et 1n futuro pariformiter. Ibid 641 rz2

Nec dubium alıcu)ı SS5CcC debet quod secundum unumquodque horum do.
quicumque aliquod tale habent, secundum 1ıpsum, spırıtu del aguntur;

puta qu1icumque habent donum saplıentlıe sclıentie fortitudinis SE un-

dum nullum talıum prefatorum donorum sınt quıicumque ı1psum habentes filıı dei
sed solum secundum donum carıtatıs, quon1am secundum Augustinum de
T rinitate, donum carıtatıs est proprıium plorum sancfiorum, cCetiera (=>) QO, ona
cCommunıa Sunt bonis et malıs. In ad Rom 376 706 r2 (B In ad Ga

vz2
88) deo (SaE super1us dixit Apostolus ut adoptionem Ailiorum recıperemus

NO tantum debet intellig] adoptio temporalis quası tunc prımo adoptaremur, se
diebus eternitatıs SUu adoptavit 11O! ın Filio sıcut ab eterno predestinavit 1105
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of the Holy Ghost Although therefore In ordine ıntentionts adoption
precedes the conferring of the Holy Ghost In ordine executi:onıis
the bestowal of the Holy Ghost 18 the of the adoption.

The mınımum therefore which Ca deduce from Al this
exposıtıon mMust be that evangelical Justice 18 inherent SUPDCI-
natural Justice. [t INa be only Justice of acts under the CI-
natural impulse of the Holy Ghost but ıt IS Justice of Aa6T8: his
impulse 18 A A exhıbited supplanting excluding the aCts,
the contrary, ıt 15 g1ven precisely LO elevate them an render them
Just and merıtor10us. In all, ıt 1S spiritual renovatıon of INa which
DUuts him higher plane iınternal rehabilitation which
elevates the faculties of m1nd and 11 LO supernatural plane.
The least therefore which mMust Sa of Favaroni 1S that he
OHOWS that opınıon Justice commonly attrıbuted LO Peter |LLOom-
bard 8

To appraıse thıs theory, three quest1ions must be distinguished:
iıntrınsıc supernatural Justice, by oift physically permanent,

G which created oift 1S habitus.
TIhe rst question of iıntrınsıc supernatural Justice 18 unanımously

conceded havıng een defined of faith In the Council of Irent 7}
ıt 185 the mınımum required condemn the IIOIS of the pseudo-

Reformers. Do Peter | ombard and Favaron] aV intrınsıc Justice
All catholic doctors 311 readıly concede that Peter Lombard oes
ıt ollows then that exception erı V be taken tOo Favaronıs theory
under thıs heading.

Secondly, this intrınsıc Justice cCannot be adequately explained
eXCODI by the of OINEC created gift physically permanent
1ın the soul herefore the second question 15 at least T heologice
certia DL ome doctors contend that from the Acts of the Councıil
ıt 18 evıdent that the Fathers had explicitly 1ın mınd the

se: ructus eterne adoptionı1s temporalis estT, fuit m18810 spiırıtus sanctı 1n COI -

dibus nostriıs ut TrenOovare 105 et reduceret 11058 ın creaturam 1u xta desiderium
Davıd petentis 1n psalmo COTF mundum 16a 1n [Deus Hoc autem donum
spırıtus sanctı mM1sSs10 spiırıtus sanctı cCOomMmMUuUnN1s est el fuit 1n princ1p10 Adei
omnıbus credentibus CuJuscumque gentis et cuJuscumque populi, uapropter Apos-
tolus hiıc Galathas appellat Ailios dei quod 1serat deus spırıtum Filı SuUul ın
corda In ad Ga 641 r2

S‘3) Sent | C SCHUPP, Die Gnadenlehre des Petrus Lombardus,
Freiburg 1932 'Ihe theory of Peter | ombard will] be further discusse 1n the
next chapter.

90) DENZ., nch Sym 821
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of hIS created g1ft physically ermanent, that this question would
also be defined of taıth Suffice ıt LO Sa that must certainly
hold the of this created oift under what ograde of
certitude MUST hold 1t videant sapıentiores )) .

Thirdly, all admit that the third question whether the donum
PETIIMANENS 18 quality 0o0€es not COINeE under alı CENSUTE of
the Church, but 1t 15 the COININON explanation accepted by theo-
logians.

Manifestly the acceptatıon of the thırd question the existence
of created quality habıit necessarily implies the admission
of the second the donum physice PETMANECNS. No formal test1-
INONY hıs posıtıon regarding either question (ZeE  — be brought
orward from hıs works, but strange to SaVYV, there are quıte few
NOT easıily dismissed argumen(ts avaılable that OUTr theologian did
acdmıiıt aC«E created quality ın the soul these shall bring
orward at the close of the ext chapter.

We eel authorised therefore LO conclude thıs question by
statıng that Favaron] undoubtedly held supernatural intrınsıc Justice,
an VCIY probably if nNnOL certainly ıts adequate explanation.

(111) Double /ustice.
Müller’s thırd polnt of accusatıon agaınst OUr theologian

15 that he teaches the doctrine of double Justice of Luther 72)
In his accusatıon he did nOoTt however take the trouble LO explain

what he understood by this ormula which amongst the Protestants
has received VECIYy difterent interpretations Amongst the so-called
Reformers of hıs tiıme (Osiander declares that he founcl less
than fourteen Op1InNıons double Justice and when Melanchton
wished LO retute this work he declared declaration INOIEC hon-
ourable than agreeable that he discovered twenty z interpre-
atıons 7 Present day research has brought LO light still INOIC

acceptatıons. OQur rst complaiınt therefore, 185 that the expression
1s most inept and obscure.

We do nNnOtLt consiıder it OUTLT task LO instıtute critical his-
orıcal investigatiıon of |Luther's theory but only examıne Fa-
varonıs doctrine 1ın the light of double Justice understood and
rejected by the Council of {Irent.

91) ÜULLER, cıt 15-16
Y CT ASQUEZ, Comm ın IAlL, Disp 202,
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(( S; quı1s dixerit homines iustificarı vel sola iımputatıone iust1-
t1ae Chnst1‚ vel sola peccatorum remıssione, exclusa oratıa et Carl-
Late QUaC 1n cordibus per Spiritum Sanctum difundatur atque
ıllis inhaereat. .. )) 93)

By contraposıiıtion then, the LW elements of justification CCOILI-

ding the Lutherans consıst, from the posıtıve polnt of VIEW,
the ımputatıon of the meriıts of Christ, and trom the negatıve pomt
of vieW, ın the remı1ssıon of S1N which for them 15 the 110 1IMPU-
tatıon of S1IN 94) Justification then consısts essentially 1n imputatıon
and 19(0] ıimputatıon : this 1S OUT prımary and essential Justice. After
justification Ina remaıns intrinsıcally the amne he W as betfore i}
an consequently works one 1ın SLaAate of justification remaın DIG:-
cisely they wWere before ıt purely natural because of the
absence of an supernatural elevatıon #)) TIhese o00d works Ca

be sa1d LO constitute second Justıce. But this second Justice,
because of the absence of allı internal elevatıon remaıns at mMOST,
meaningless an useless. his 1s the double Justice that
emphatically deny INn Favaron1].

We ave already considered thıs second Justice, Justice of
vood works, tor, aAave ‚D 1ın 0188 preceding paragraph
evangelical Justice, OUrTr Justice of charity 15 supernatural because
elicıted under the supernatural Inspıratıon of the oly Ghost
his iInspıratıon 1S somethıing internally received, which internally
rectihes and renders OUT aCis Just and mer1ıtor10us. LE, vangelical Justice
18 internal renovatıon. hiıs 15 the exact Oopposıte of Luther s
second Justice. We A therefore proceed LO examıne the ( rst
justice.

TIhe SIl total of Favaronı's theory 15 that sın and justice are

contradictorily opposed immediate opposıta usSe hıs O W

expression and AL therefore natura SUu mutually exclusive. It 15
nOot merely the ımputatıon of sS1in which excludes aC that
aC«e might be compatible with 110 imputatıon, but the SIN itself
excludes a  C. The ouilt of Sın 1s precisely the debt of Justice
which theretore Cannot simtultaneously CO-exıst with Justice 3

98) DENZ., nch Sym { 821 C and 809
7} Ibid 742, 743
— OEHLER, Symbolism... (Engl Transl]|.) 115 SY
Qß) 191 potest sımul| SIiaAre reatus culpe (1 gratia iustificante quon1am ut

dictum est reatus culpe est debitum ammısse iustıcıe quod debitum cedit redimenti
iusticie. De Peccato 209 r2
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his polNt of the incompatıbility of SIN and Justice torms the
foundation of his rst hive conclusions In the TaAC orıgıinal Sın
to OVEC that CONCUPISCENCE of itself 185 8(0)1 SIN

The rst conclusion SaVS that quality In whatever subject 1t
exıists 15 complete orıgıinal SIN } The TCason 15 that quality 15
of itself injustice : original SIN however 15 inJustice because VEIY
SinN ın the real CI of the word 15 injJustice © ToOom this polnt of
SIN inJustice hıs©[ TIhe second conclusion states
that the desires of the soul (ffomes peccatı) Are NOL orıginal Sın
SIncCe these desires aAre simple CONSCYUCHNCE of ıte (actus secundus
vitae). But such acts ( be called 1NsSs that AIC inJustice %}
Sımilarly the fourth conclusion rests the - supposition that sS1n
and Justice AL mutually exclusive. In order LO OVC that OÖOIlCU-

piscence of itself 15 not culpa he appeals the fact that
CONCUupISCENCE 15 NnOTL inJustice 100) In other words, SIN and 12 -
Justice AL identical.

Quite logically then Favaron!] wrıtes that 15 1t iımpossıble that
Justice and SIN should simultaneously CO-exıst iın anı cCreatiure 101)  }
they AT  g prımo Oopposıta, mutually exclusive of ach other, and for
that I[Cason they CAannoTL mutually CcCO-exıst 102) I wo contradictory
states which allow medium.

*7} Prima Conclusio: Nulla essentıa qualitatis 1n q  CUMIMNYUE subjecto exıstat
est complete peccatum originale. Ibid 200 r {

98) Nulla essentıa qualitatis est formaliter ınıustitla, originale peccatum est
tormalıiter iınıustıtıa ıgıtur nulla essentı]a qualitatis 1n QUOCUMMQUE subjecto x1istat
est complete peccatum originale Omne peccatum est ınlustitla, et originale DEC-
cCatum est absolute dicendum peccatum, nde seqgultur quod est iınıustıtıa. Ibid

200 r2
6} Secunda Conclusio: Ipsa aftectio anıme quUuUe diceitur concupiscentla Carnıs

S1Ve tomes peccatı NO est formalıiter originale peccatum... Quilibet affectus anıme
est quıdam actus vitalis 1ps1us anıme et AaCtIus secundus vıte : nullus AaCfiIius secundus
ıte est alıquod peccatum quod dicit inıustıitiam et maliciam culpam. Ibid

200 v2 201 rz?
100 Quarta Conclusio : Carnalıis aftectio anıme YU«EC dicitur concupiscentla cCarnıs

Der consıderata NO est alıqua culpa iıdeo 1O: est culpa orıginalis quod nulla
affectio 1ın S consıderata est inıustıtla se quelibet culpa ut culpa est, est
inıustitla. I]bid 202 r

101) S] dicat alıquis, NO est INNE peccatum inıustitla, dicit simul In
aliquo et S5566 aliquod peccatum et nullam SSC inıustitiam quod videtur incredibile.
Ibid 200 rz2

102) S] qu1ls subh un 18Yo) fuerit, necessarıo Yrıt subh altero : iustıtıa autem et

ınıustitla, 31 ad rationalem creaturaAam cComparen(tur, immediate opposıta reperıuntur ;
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Hence ıt 185 that SIN 15 the death of the soul whereas Justice
15 the 1fe of the soul 103). Justifying aCC charıty precisely
deletes this death of the sou]l Just the advent of light dispels
the darkness 104). Ihe macula anımae 15 incompatıble with aCcC

aCe reforms where SIN deformed 10—;) So ıt 15 +hat those wh WEeTI

justified 1n their mothers womb by the advent of aC Cid not

undergo the death of the soul 106) why, obviously because aC
and S11n aAlre wholly incompatible.

Hıis eXpress10ns the eftect of baptısm AIc only the COIl-

firmation of thiıs. In baptısm peccatu demuittitur 107) habetur
indulgentia peccatorum peccatum abluntur 108) At extinctio
eccatorum 09), remıittıtur peccatu )) 110). [£ t+hese eXpress10onNs
InNncan anythıng they CannotL but iındicate the complete cancellation
of SIN, an C  — ave connectıon whatsoever with 1O0O imputatıon
of S1IN. In only on place ınm al his works ave A8l8El CIOSS the
expression of nOot imputiıng SIN 1t 15 his cComMmMmentary the

aut nım ı1usta est aut inıusta eIzZOo qu] sub peccato NO esL sub ıustitıa est, et qu1
sub ıustitıa 11O. esL, sub peccato sıt NECCSSC est In ad Rom 376 195 rz

108—) Primum est quod I1 OIS anıme GqUuU«C veniıt peccato est e]us separatıo
deo Eıst nım deus ıta anıme &8 anıma el peCI AaIn0OoreliImn elt sanctum affectum
inheret. In ad Eph r { + In ad Rom 376 159 bis r2 and
217 v{

104) e hac ıgıtur gratia |(1 cariıtas) intelligo apostolum dicere 1ın omniıbus
(f v|) epistolis 1n quibus salutans dicit gratija vobis et DaX Per aAanc Nn1ım h4it
rem1ss10 peccatorum quantum ad aculam anıme. Hec est qU«E dirigit distortem
ıntentionem et rectihicat obliquam voluntatem : hec est qUuUe«E mortem abolet et

vitam inducıt S1C ista gratia mortitem fugat ab anıma sicut Iux tenebras fugat ab
16 deinde hit rem1ss10 peccatorum. In ad Gal 641 r2

105) Notandum autem quod 110 dicit Apostolus utL CE.OS quı sub ege eran

Iıberaret » Se: dixit C redimeret quod plus est Liberatio amInqu«e peccato heret
DerI solam intusiıonem gratie sanctificantis: hoc nım reformat ubi peccatum defor-
averat el hec est lıberatio peccatıs. Redemptio... ]bid 641 27 v/

106) Nam de ImOortie anıme 110 videtur dici quod ın omnıbus regnavVvıt...
Nonnull: autem uerunt nte legem guı Mortem anıme 110 u  aV  nt qU«E adc
illud peccatum velut PCNa sequıtur quod peCI orıgınem trahitur. Quicumque
uram 1ın utLero matrıs sanctifıcati sunt et sanctı de cetero vixerunt 11O. ustaverunt
mortitem anıme. In ad Rom 376 183 vz2

107) De Peccato 203 r2
10.8) In ad Rom 376 191 r{
10<9) Baptismum quidem Joannıis 10 dabatur ın remıssıonem peccatorum ; NO.

nım 1n fiebat ablutio sordium, O auferabatur ıIn chyrographum decreti
quod Trat contrarıum nobis ıIn baptismo autem Christi plena hit extinctio Ga
(0) 408 I!bid 376 191 r{

110) Ibid 376 2
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Apostle’'s quotatıion Beatus VIr CUul 19(0) imputavıt Dominus PDCC-
catum 111).

Considering an urther illustration of thıs polnt superfluous
11 conclude the hirst polnt of OUTr investigation. For Favaronı]

SIN 15 nNnOL remitted by an extrinsıc 110 imputatıon but 1s5 cancelled
Out by the advent of internal Justice, that 1: by the internal
renovatıon with which SIN 15 incompatible. He has leanıngs what-
SOCVECT the side of |_ uther this questlon, but 15 absolutely
orthodox. We Ca therefore proceed LO investigatiıon of what
15 the opınıon of double Justice that Favaron]ı exhibits.

The moOost complete exposıtıion of the theory 15 contained 1n
hlS Commentary LO the E.pistle LO the Galatians 112). We <hall begin
from his OW resume at the conclusion of the whole disputation,
and then proceed consıideration of the context SC  €} how 15
ıt contained therein.

Postquam Apostolus In superloribus debilitavit legem el 1ust1-
t1am e]us ostendens 1psam ımpotentem el ınefficacem ad salutem
promovıt autem iustıt1iam hiidei UE duplex est

Prima quidem lustıtla satistactoria qQUaln Christus implevit DCI
mortem Ua et hec nobis applicatur DeI idem quUuUa credimus 1n
O1 et pCTI talem applicatıonem Ait rem1ss10 precedentium ECCCaA-
LOoTUumM el 1n hac remiıssione consıstit alıqua iustıt1a nOostira el dicitur
iustitia hidei et iustitla DE idem Jesu Christ]. Per aNc eclam 1N-
fantes C baptiızantur iustificantur el iustificatı essec dicuntur el

Deo reconcıliati qula SUNT reatu peccatı absoluti.
Eist autem alia iustıtla hidei UUC est carıtatıs diffusio 1n cordibus

nostrıs DCI Spiritum Sanctum qu1 eclam infunditur nobis ut diligamus
DUIO corde el sacrıs affectibus (diligamus) Deum et proximum, qUa-
lem iustit1am acceperat dam postmodum perdiderat DECI CCa-
tum 113).

The first justice 15 satisfactory Justice LO God f01‘ OUT S1in.
{t 15 imputed but 1t 0o€es NOL remaın totally extrinsıc but becomes
OU  I O W 1t 15 aliqua iustıitıa nostra. The second Justice 15
intused Justice, the communıcatıon of the oift of the oly G’Ghost
which 15 NONeEe other t+han t+he iınternal renovatıon of INa operated
iın Evangelical Justice.

lll) Kom 4, In ad Rom 2376 164 r2
112) In ad Ga 641 v ] 1 vI
115) In ad Gal 641 19 v2
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In the present cCOntiext Favaroniı 15 NOL sımply discussing ESEVanl-

gelical justice but 15 discussıng moral and mosaıc Justice. He uses

the text S] DEr legem iustitıa Christus gratıs MOrtuus est 114)
OCccasıon for ComMentary the naiure of the vırtues of

inhidels an Jews He asks why ıt 15 t+hat INn V1IEW of evangelical
Justice Ca enter heaven whereas 1n 1e W of moral and mosaılc
Justice could NOTt 11=;) We ave comparıson between the natural
and mosaılc law the OI hand and the evangelical law the
other‚ and he wıishes LO show how the evangelical law 18 super10r
LO the others. Briefly he sets the pre-eminence ın LW polnNts, rst
that 1t includes satisfaction for sın (this he calls theological JUS-
tHce 116)) and secondly because 1t includes hıgher moral Justice 117).
|+ 15 re-echo of his [WO polNts of incrımınatıon agaınst the mosaıc
and natural law 1n hıs Commentary the epistle LO the Romans
they could nNnOT take aWAaVYV Sın AY@IE bestow the oly Ghost 118).

AÄn indication of the effects of thıs imputed Justice ; 11
help better study ıts nature.

Its maın office W as LO satısf y f01' the debt of sS$inNn Al peoples
both Jews and Gentiles WeOEIS held bound by SIN, at least by orıginal.

114) Ga Z FA
115) S; Nnım diligenter attendamus ın qUO consıstiıt hec ıustitia (sc evangelica)

clare videbimus quod iınter LTr es prefatas Lustıtlas 1uxta prefatas Lres leges hec
ultıma est et C: est 1a 1ustıtıa CUl redditur regNUum coelorum In premıum. Non
quod lıe due 110 sınt i ıustıtie sed CUr 1DS1S NO respondit iın premıum regNUum
coelorum. Et sunt due principaliter In ad Gal 641 12 v{

116) lusticı1a Jla de Qua oquitur Apostolus Paulus (1 dicit quod iustificamur
PeCI fidem Jesu Christi est ı1ustitıa theologica pOC1IUS qUam oralıs quon1am est

gratia divinitus nobis infusa In ad Eph 64] 13 r { ( HCC autem satıs-
factio est ılla Justıtıa qUuUe dicitur lustıitla per Jesum Christum et dicitur ıustitia
iidei quon1am DECI idem Jesu Christi applicatur el ıta DerI 1psam iustiicamur.
I!bid 641 | 3 v2

Il7-) r o 115324  N. Toner  In the present context Favaroni is not simply discussing evan-  gelical justice but is discussing moral and mosaic justice. He uses  the text « si per legem iustitia Christus gratis mortuus est »  114)  as  an occasion for a commentary on the nature of the virtues of  infidels and Jews. He asks why it is that in view of evangelical  justice we can enter heaven whereas in view of moral and mosaic  justice we could not *'°). We have a comparison between the natural  and mosaic law on the one hand and the evangelical law on the  other, and he wishes to show how the evangelical law is superior  to the others. Briefly he ’sets the pre-eminence in two points, first  that it includes satisfaction for sin (this he calls theological jus-  tice *!°)), and secondly because it includes a higher moral justice  117).  It is a re-echo of his two points of incrimination against the mosaic  and natural law in his Commentary on the epistle to the Romans —  they could not take away sin nor bestow the Holy Ghost  118).  An indication of the effects of this « imputed » justice will  help us to better study its nature.  Its main office was to satisfy for the debt of sin. All peoples  both Jews and Gentiles were held bound by sin, at least by original.  79 Gal: 2 210  ”6) Si enim diligenter attendamus in quo consistit hec iustitia (sc. evangelica)  clare videbimus quod inter tres prefatas iustitias iuxta prefatas tres leges hec  ultima est et cur est illa iustitia cui redditur regnum coelorum in premium. Non  quod alie due non sint vere iustitie sed cur ipsis non respondit in premium regnum  coelorum. Et sunt due principaliter cause:  „ In ep. ad Gal: A 641l 12 1:  116)  Iusticia illa de qua loquitur Apostolus Paulus cum dicit quod iustificamur  per fidem Jesu Christi est iustitia theologica pocius quam moralis quoniam est  gratia divinitus nobis infusa  . In ep. ad Eph. A 641 13 r1. Cf. Hec autem. satis-  factio est illa justitia que dicitur iustitia per Jesum Christum et dicitur iustitia  fidei quoniam per fidem Jesu Christi applicatur et ita per ipsam iustificamur.  Ibid. A 641 13 v2.  ””7) Cf. n. 115 ... Et sunt que principaliter cause: prima est quia per mortem  Christi solvitur inimicitia inter nos et deum et reconciliamur Deo per mortem Filii  sui ... (f. 13 vl) ... Est autem alia causa quare observatores iudei  et gentiles  per hujusmodi iustitias non poterant consequi premium regni coelorum. Est  autem causa talis quia affectus nostri interni in quibus principaliter consistit  justitia nostra et meritum sive ratio merendi illam celestem beatitudinem non tan-  tum debent proficisci ex mera ratione humana quantum proficisci debent ex interna  motione Spiritus Sancti moventis et inspirantis. /bid. A 641 12 vI.  28) Ad hec duo invalida erat lex Moysi ac eciam lex naturalis; non enim  poterat per carnalia sacrificia et legales illas observantias auferre peccatum  similiter inefficax fuit et debilis ad iustificandum quia non poterat dare gratiam  justificantem que necessaria est ad impletionem legis. In ep. ad Rom. A 376 203 r_2.Eit sunt UJU«C principaliter prıma est quıla PCI mortem
Christi solvitur inımıcıtia iınter 1105 el deum et reconciliamur |)eo DCI MmMortem Filı
SU1l324  N. Toner  In the present context Favaroni is not simply discussing evan-  gelical justice but is discussing moral and mosaic justice. He uses  the text « si per legem iustitia Christus gratis mortuus est »  114)  as  an occasion for a commentary on the nature of the virtues of  infidels and Jews. He asks why it is that in view of evangelical  justice we can enter heaven whereas in view of moral and mosaic  justice we could not *'°). We have a comparison between the natural  and mosaic law on the one hand and the evangelical law on the  other, and he wishes to show how the evangelical law is superior  to the others. Briefly he ’sets the pre-eminence in two points, first  that it includes satisfaction for sin (this he calls theological jus-  tice *!°)), and secondly because it includes a higher moral justice  117).  It is a re-echo of his two points of incrimination against the mosaic  and natural law in his Commentary on the epistle to the Romans —  they could not take away sin nor bestow the Holy Ghost  118).  An indication of the effects of this « imputed » justice will  help us to better study its nature.  Its main office was to satisfy for the debt of sin. All peoples  both Jews and Gentiles were held bound by sin, at least by original.  79 Gal: 2 210  ”6) Si enim diligenter attendamus in quo consistit hec iustitia (sc. evangelica)  clare videbimus quod inter tres prefatas iustitias iuxta prefatas tres leges hec  ultima est et cur est illa iustitia cui redditur regnum coelorum in premium. Non  quod alie due non sint vere iustitie sed cur ipsis non respondit in premium regnum  coelorum. Et sunt due principaliter cause:  „ In ep. ad Gal: A 641l 12 1:  116)  Iusticia illa de qua loquitur Apostolus Paulus cum dicit quod iustificamur  per fidem Jesu Christi est iustitia theologica pocius quam moralis quoniam est  gratia divinitus nobis infusa  . In ep. ad Eph. A 641 13 r1. Cf. Hec autem. satis-  factio est illa justitia que dicitur iustitia per Jesum Christum et dicitur iustitia  fidei quoniam per fidem Jesu Christi applicatur et ita per ipsam iustificamur.  Ibid. A 641 13 v2.  ””7) Cf. n. 115 ... Et sunt que principaliter cause: prima est quia per mortem  Christi solvitur inimicitia inter nos et deum et reconciliamur Deo per mortem Filii  sui ... (f. 13 vl) ... Est autem alia causa quare observatores iudei  et gentiles  per hujusmodi iustitias non poterant consequi premium regni coelorum. Est  autem causa talis quia affectus nostri interni in quibus principaliter consistit  justitia nostra et meritum sive ratio merendi illam celestem beatitudinem non tan-  tum debent proficisci ex mera ratione humana quantum proficisci debent ex interna  motione Spiritus Sancti moventis et inspirantis. /bid. A 641 12 vI.  28) Ad hec duo invalida erat lex Moysi ac eciam lex naturalis; non enim  poterat per carnalia sacrificia et legales illas observantias auferre peccatum  similiter inefficax fuit et debilis ad iustificandum quia non poterat dare gratiam  justificantem que necessaria est ad impletionem legis. In ep. ad Rom. A 376 203 r_2.(f | v1)324  N. Toner  In the present context Favaroni is not simply discussing evan-  gelical justice but is discussing moral and mosaic justice. He uses  the text « si per legem iustitia Christus gratis mortuus est »  114)  as  an occasion for a commentary on the nature of the virtues of  infidels and Jews. He asks why it is that in view of evangelical  justice we can enter heaven whereas in view of moral and mosaic  justice we could not *'°). We have a comparison between the natural  and mosaic law on the one hand and the evangelical law on the  other, and he wishes to show how the evangelical law is superior  to the others. Briefly he ’sets the pre-eminence in two points, first  that it includes satisfaction for sin (this he calls theological jus-  tice *!°)), and secondly because it includes a higher moral justice  117).  It is a re-echo of his two points of incrimination against the mosaic  and natural law in his Commentary on the epistle to the Romans —  they could not take away sin nor bestow the Holy Ghost  118).  An indication of the effects of this « imputed » justice will  help us to better study its nature.  Its main office was to satisfy for the debt of sin. All peoples  both Jews and Gentiles were held bound by sin, at least by original.  79 Gal: 2 210  ”6) Si enim diligenter attendamus in quo consistit hec iustitia (sc. evangelica)  clare videbimus quod inter tres prefatas iustitias iuxta prefatas tres leges hec  ultima est et cur est illa iustitia cui redditur regnum coelorum in premium. Non  quod alie due non sint vere iustitie sed cur ipsis non respondit in premium regnum  coelorum. Et sunt due principaliter cause:  „ In ep. ad Gal: A 641l 12 1:  116)  Iusticia illa de qua loquitur Apostolus Paulus cum dicit quod iustificamur  per fidem Jesu Christi est iustitia theologica pocius quam moralis quoniam est  gratia divinitus nobis infusa  . In ep. ad Eph. A 641 13 r1. Cf. Hec autem. satis-  factio est illa justitia que dicitur iustitia per Jesum Christum et dicitur iustitia  fidei quoniam per fidem Jesu Christi applicatur et ita per ipsam iustificamur.  Ibid. A 641 13 v2.  ””7) Cf. n. 115 ... Et sunt que principaliter cause: prima est quia per mortem  Christi solvitur inimicitia inter nos et deum et reconciliamur Deo per mortem Filii  sui ... (f. 13 vl) ... Est autem alia causa quare observatores iudei  et gentiles  per hujusmodi iustitias non poterant consequi premium regni coelorum. Est  autem causa talis quia affectus nostri interni in quibus principaliter consistit  justitia nostra et meritum sive ratio merendi illam celestem beatitudinem non tan-  tum debent proficisci ex mera ratione humana quantum proficisci debent ex interna  motione Spiritus Sancti moventis et inspirantis. /bid. A 641 12 vI.  28) Ad hec duo invalida erat lex Moysi ac eciam lex naturalis; non enim  poterat per carnalia sacrificia et legales illas observantias auferre peccatum  similiter inefficax fuit et debilis ad iustificandum quia non poterat dare gratiam  justificantem que necessaria est ad impletionem legis. In ep. ad Rom. A 376 203 r_2.Est autem Jlia observatores ıude; et gentiles
PerIr hujusmodi lustitlas 110 e  a CONSEqUI premıum regn] coelorum. Est
autem talıs qula affectus nostrı ıntern1ı ın quibus principaliter consıstıt
iustıtia n Ostira el erıtum S1Ve ratıo erendi illam celestem beatitudinem NO tan-
tTuUu:  =] debent proficiscı INCIa ratıone humana quantum proficisci debent interna
motione Spiritus Sancti moventıis elt inspırantıs. Ibid 64] | v{

118) hec duo invalıda Tat lex Movysı ecı1am lex naturalis: 11O nım
poterat DEeI carnalıa sacrıfıcia et egales illas observantias auterre peccatum
simıiliter inefficax tuıt et debilis ad iustihcandum qula NO poterat Clare gratiam
justihicantem qUueE necessarıa est ad impletionem legis. In ad Rom 376 203 r2
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An SeVCN though they could GCOING, 1ın spıte of thıs LO certaın
kınd of Justice, which 15 real Justice of ıts OW order, they could
NOL meriıt heaven for their Justice could NOTL satısfty for SIN ]19). They
attaıned that Justice by faıth Just do

The necessity of attaınıng LO this Justice by faıth 1n Christ lies
1n the tact that ON else but Christ could ave ulfılled ıt No
mortal of whatever perfection he W.GTOG; could CSVASI: ave possibly
fulfilled thıs Justice 120) Not Adam CVen though he had een
restored LO higher orade of Justice than that 1ın which he had een
created %] NOr SVEN the Blessed Virgin herself N  3 In whom he
teaches LO ave een the perfection of intrınsıc justice 123). Christ
alone could the debt of SINn contracted by dam TIhese ideas
however CXDTESS other than the thomistic doctrine of the 1MpOSSI1-
bility of satisfaction for SIN by PUTEC creature 124

To complete thıs examınatıon could urther ask did Christ

1l9) Iudaei et Gentiles) 1ust]ı quidem exıstentes per iustıt1iam iıllius legis UE
cra el bona lex fuit: NO tamen intrare In TregNum coelorum quon1am
deficiebat 1US lustitia satisfactoria DIO peCccato per orıgınem tracto eclamsı nulla
alıa Der vıtam contraxıssent actualıa. [ud nNnım peccatum iınımıcıtıam ecerat inter
11058 et Deum et clauserat coelum intraremus ad LEQNUMM coelorum 181 prıus
heret debita satistactio ad condignum secundum debitum divine lustıitle. HCC autfem
satıstactio est Ila iustitia qUe dicitur lustıtıa pDer Jesum Christum el dicitur ıustıtıa
fidei In ad Gal 641 13 v2

120) Adam ( 51 110 pecasse ulsset utıque talıs CUuUl nulla Dars iustitie de-
fuisset ; de ceterıs ecIO hominibus audacter dixerim quod nullus potult prae(ter
Christum implere iustit1iam satisfactivam [Deo PTO IN1Ur11s sıhj allatis, saltem PTO
peccato quod trahimus DeI orıgınem. In ad Ga 64] 1/ r /

121) S] dam pDOSsT peccatum SUUI quando resurrexerıt culpa cl statum gratıie
et iustihcatus estT, S1 fuisset restitutus ad totam 1ustitiam QqQUam habuerit nie PECC-
cCatum, quınymo ad maJjorem q U amı ONSECULUS ulsset S] stetisset el 110 cecidisset,
tamen 81 fiılius DIS! aut altera PErTsoNa divina 11O) satistecisset pro culpa commıssa

tota J]la ıustıtla, NO potulsset ın praemıum CONSEquUl ICN UMm. coelorum propter
inımıcıtiam. I!bid 641 v|.

122) Hec est Jla iustıitıa Q Uamı Christus exhibuit NO quidem PDIO sed PTrOoO
omnıbus nobis : Nne:  ®) est ab hac regula excipienda Virgo quon1am HE 1psa plene
uftecit satisfacere Deo PTro peCcCato quod PEeI orıgınem trahitur. Ibid 1/ r J

128) Prima Conclusio : Mater |)Dominiı Salvatoris deo perfecte 1ın hac ıta fut
mundata 1n ab INnı languore nature, quod In NO. fujt aliqua rebellio
vel repugnantıa cContira spırıtum ad aliquod OPDUS bonum. Secunda Conclusio:
FE,xcepta Matre Domini Salvatoris, nullus umdquam sanctorum, quantecumgque fujt
perfectionis et sanctıtatıs, fuit ın hac ıta deo pertecte mundatus ab mMnı V1IC1O
Concupiıscentie, ut 110 haberet ın quid resisteret spırıtul ad complendum
ın ıustıtiam. De Perfecta [ustitia 188 r2, 189 v/

1 24) C+t I1I, I:
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satısfy f01' SIN regards the debt of Justice solely regards
the debt of punishment TIhe decree 125) which Christ blotted Out

15 usually the decree of punishment 126) and this explains why
redemption 15 greater gift than liberation from SIN with the
restoratıon of aC 127). his TOO 15 conformable hıs sacramental
theory V that the sSsaAacrament of baptısm (in adults) and the aCcCia-

Ment of PCNaNcc remıiıt the debt of punishment.
The second office of this imputed Justice 15 to rTreIMMOVe the

obstacle the infusion of the oly G’Ghost each ON of the
elect 128). In CONSCHUCHNCE of the merıt of Christ the oly CGihost
Wa bestowed, ave 6CI reECOMPENSEC fOI' S11n precedes the
bestowal of od’'s oifts. Ihe death of Christ did both but rst
reconciled INa with (Sö6d. then merited the gifts tor

The problem of double justice DE the integration of the
rst and second Justice, viewed from posıtıve polnt of

VIEW, genuinely aPPCaAISs LO be problem of terminology rather
t+han of doctrine. Ihe effect of the rst Justice 15 liberation from
sSinNn DeCI talem applicatiıonem At remi1ss10 precedentium delictorum.
It 15 unquestionable that fOI' Favaroni] liberation from the guilt of
Sın 15 absolutely necessarily connected with Justice sın and Justice
aAare prımo opposıta. Admittedly, his assertion of the possibility
and the tact of OINeC havıng een cleansed at birth Justice
being restored, while nevertheless retaınıng the obligation of sub-
miıtting LO the sacrament 129) INa indirectly weaken this posıtion,

125) Col Z
126) Redemit N OS “ chyrographo decreti quod Tat contrarıum nobis quon1am

decretum illud Dei scrıptum 1n chyrographo Tat contrarıum nobis qula obligabat
11058 eterne perdition] uapropter et ab ista perditione redemit 1105 Christus. In
ad Gal 641 27 vI CT e Peccato 210 r 1 210 vJ

127') Notandum autem quod 10} dicit Apostolus ut AAON) qu] sub ege erant

liberaret » sed dixıt redimeret quod plus est Liberatio NamQUuU«cC peccato heret
PECI solam inftusiıonem gratie sanctificantis: hoc nım retormat ubi peccatum defor-
averat et hec est liberatio peccato Redemptio autem ultra hoc dixit solutionem
pret1l et satisfactionis DIO obligatione ad OeCNaIn apud divinam iustıtiam CUl satıs-
faciendo In ligno CrucIıs redemit 1105 Christus. In ad Gal 64] 27 v I

128) ob hoc Christus, facta reconciliatione et ablata inımıcıtıa peI exhibitam
satisfactıonem pDpeI qUamı apertum est coelum, consequenter dedit Spirıtum Sanc-
[UumM Ta  3 ıudaeis q UHaIlı gentilibus ut haberent Spirıitum Sanctum intrınsecus
ventem ad aftectus bonos et bonificatos PCI 1psum qu]1 digni essent ıllam beatitu-
dinem possidere. Ibid 641 15 r {

129) Ct Augustiniana 111 (1958 86-187
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but iıt oes NOTt contradict it since Favaroni understands the efficacy
of the sacrament to extend LO the punishment tor sın not ıts
ouilt. ven eXi{s INAaYy be quoted LO show that he maıntaıns the
possibility of SIN being forgiven and orıginal Justice nOot restored 13 0)
but nowhere 11 fin: support tor the statemen that 831 15
torgiven without anı Justice being restored.

T' his (( double justice hen In the concrete individual IS ONn

reality, and 1t 15 false stiafe that Favaroni;i holds twın Justice
both intrınsıc an yel separable. E.xactly the a1Inle doctrine 15 PTIO-
posed ere in the Commentary LO the Galatians in hac remı1sslone
eCcCcatorum consıstit aliqua Justıtıa nOostra Y [f ıt 15 ON reality, t+hen
the double Justice 18 INOTIEe correctly LWO aspects of the OT: Justice,
nNnOLT LWO Justices : justification from negatıve and positıve polnt
of vieW, LO use OUrTr modern terminology. By urging the distinction
between the debt of punıshment and the debt of ouilt Favaron]
widens the bridge between these z aspeclts, but this distinction,
by TeGCASOoOnN of ıts obscurity before Irent's decree the efficacy of
the sacramen(, cCannot constraın LO SC 1n Favaronıs (( double
Justice z  e) distinct and a  a entities.

Nicolaus  s TONER.,
(To be concluded).

180) Ct Augustiniana V11 1957 3758 40


