
The doctrine of Justification
according to Augustine of Rome

(Favaroni) (7 1443)

Preparation ftor Justification
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‘ Immo cognıtı estıs Deo (diecit Apostolus) ut ostendat quod
Deus Dr1us convertit ad COS, infundendo e1ls lumen cognıtionis,
qUam 1ps] converterınt ad Deum pPCeCr ptam cognıtıonem. Cum
£eNım dicit Deus (( convertimiın] ad et Eg0 revertar ad VO  Cn

intelligendus est Pr1Us Deus convertiı ad C0S priorıtate causalitatis
qUuam 1Ps] CONVvertiantur ad Deum °) In these words Favaron] deli
neates 1n general the DTOCESS of OUTr Justification, od’s 61 relation
LO u Our reiurn LO God an: God 15 the of that change In

which founds the S relation.
The last chapter 11 deal INOTE specıfically with the CI-

natural element:, In thıs present shall Tea of man s part 1ın
his O W justification and precisely under three headings:

The fact free 11 mMuUst CO-ODperate
Specification of the acts of free ll
Character of the acts an: their relation the atfe of Just1-

fication.
his 111 gıve sufficient background LO form general judge-

ment the futility of the pro-lutheran allegations ın thiıs question.

Free ıll must co-operate.
Catholic doctrine teaches that the merıtor10u8s of OUTr

®) Augustiniana V1l 1937 100-117: 515-530
‘ In ad Gal v{
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justification 18 the merıts of OQUTr Lord Jesus Christ °} The Sacriıfice
of Christ the CCross wWas of such value to be sufficient, NaYy
superabundant, LO merıt all the TaCcCCS of justificätion for the elect.
Christ merited that ac should be bestowed each ONCGC, that
each OIl recelving +this DTaACC might CO-oDerate with 1t preparıng
his O W soul fOI' the reception of habiıtual Justifying a  c

The so-called Reformers o the sixteenth century teach LOO
that Christ 18 the meriıtori10us of OUr justification, but with
this diference that His merıts aAre applied extrinsically and
In WAaV intrinsically, SInCce the self-same Justice of Christ 1S OUr

O W tormal! justice. Preparation 18 +herefore UNNECESSATV, sSINCe OUFTr

justice 311 always be something externa! and independent
of OU. OW 311 Preparation 18 furthermore impossible, because an
effectiveness that OUr works might have, would derogate LO +he
merıts of Christ.

his question of the relation of the merıts of Christ tOo OUr

justification 15 discussed by OUrTr theologian 1ın hiıs Ta the Apo-
calypse aPproDOoSs of the lines Christus avavıt 19{0}  CN ın sanguıne
Su ?) and he Z1Vves fourfold efficacy of the death of Christ

it 18 redemption tor captıves, purification of vices, defence
of orphans, and pledge of reward ®) Each of these 15 then
explained extensively. Briefly however, it 15 OUr redemption because
1t gained for the remıssıon of S1n, ıt 15 purifying because it
meriıted fOl’ the a  c of justification 1t 15 OQOUT! defence because
ıt helps DETSCVETIC, ıt 15 OUTr reward because ıt brings LO
OUr en Obviously are ere concerned only with t+he second.

How the Blood of Christ 1$5 the purification of OUT vices 185 the
explained 1n t+he form of four conclusions:

Prima onclusio : Sanguis Christi cunctis electis merult prımam
gratiam iustiicantem

ENZ.., nch Sym
7} Apoc. &s

Se. S1 diligenti indagine SCNSUS codicum sanctorumque patrum
solerter rımemur, proculdubio sacrosanctı de quUuUO agımus sanguın!ıs cırca electos
quibus gratulto datur efficacıam inven]ı1emus habere : quadruplicem : redemptivam
captıvorum ad perfectam libertatem, purgatıvam vicıorum a perfectam sanctıtatem,
defensivam pupillorum ad perfectam equıtatem, Iucrativam premı10rum a perfec-
tam ubertatem. In Apoc vzZ2

Non CIg lavit NnOs Christus ın sanguıne SUÜU!‘ satisfaciendo, eclam ın
SUÜ: sanguıne promerendo nobis iustificationem. Ibid 55 2

Ibid. > r },
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Secunda Conclusio : Vires liberi ar batrı; 910} sufficiebant nobis
ut 1S FESUNTrZeErEMUS A

Tertia onclusıo Liberum arbitrium nostrum 110 excluditur
a Justificatione qU1N u OoOperetur ad PrI1ImMam iustifi
catıonem SU11PDS1US, se umn mer1ı1to Christi operatur ad eli-

iustiicandum
Quarta onclusio Peccata electorum vel PeCr m ducta,

vel operationibus perpetrata apud divinam 1ustıit1am PIO-
hibebant gratjiam 615 de ceiero iustificationis infundi et auxıilium
PppOortunum ad resurgendum divinitus ımpertırı d

Without further cCommMent 1L absolutely clear +hat free 111
mMust OINCUr to justification It not of iıtself sufficient LO bring
LO the SLIaAtie of ustıce but VICW of what ıL through
Christ G merıto Christi OoOperatur 1T made apt LO DIC-
Dare INa tor the supernatural staie In this fact ell contaıned
the dea of a  c which siımultaneously S5Sanans et elevans
Sanans inasmuch 1L helps the 11 owards 1Ts OW rehabilitation

atfe of ustıce ancl elevans by 1Tcason o# the supernatural
o  c proceeding from the death of Christ

In thıs Te truth he CcCes aftter Augustine the ates
manifestation of the [9)  © and xoodness of God 4 hıs the
work which the believers Christ should do, greater than the
works which Christ Himself had one All the works narrated
the oly Gospels Christ had one alone, and at most could be
equiparated merely creation but ere 311 conjunctıon
with God T  es actively hIS OW justification which WOTk
greater 6eV6XN than the work of creation

|+ NO remmnaıns proved that the acts of free 111 MmMuUust OoONncCcCur
LO Ina OW Justification Grace O1VEN through the erıts of

Ibid v]
I!bid v2
Ibid r |

1U In Joannem Ir 825
Querit CIZO beatus Augustinus qu«e sınt Ila INa]O0Ora J3l de nNnummero

que Christus faciebat que credentes Christo acıent Eit respondit quod
est ıustificatio D quod tacıt Qqu1l iustihcatur He Naln que Q ul iustihcatur
CONCUrTIT sımul Cu Christo ad CJUS iustificationem CONCUrTItTt 11117 actıve et
Operaltlıve ad SU11DS1US iustificationem et hoc dieit beatus Augustinus 9505

OPDUS quam SIr CIeATEe coelum terram In ad Eph 641 v2
C# In ad Rom 376 171 r 1 where further illustrations of +his

the torm of conclusions INa y be found
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Jesus Christ. and +he co-operatıon of free 311 with thıs aC®e, far
trom derogating the merits of Christ, SEIVOS LO manıtfest INOTE

and MmMore the goodness and of God

Specification of t+he acts of free ıll

In the question of t+he order of justification he proceeds
the authority of St Augustine - He begins by quoting literally
ancl completely the whole of the seventh chapter of De Doctrina
Christiana where the Saınt indicates the diffterent orades to

be DSONC through ın t+he acqulisıtion of wiısdom, takıng hlS basıs
the inverse 'OYdCI' of the e ven gıifts of the oly Gihost enumerated
by Isajas 5 YTOM +his Favaron] elaborates his OW PrFrOCCSS for
the complete purgatıon of the soul He enumerates S1X orades, arlc-

tully and SEVECNn numerically, distinguishing OIl from the other. hey
Ar  ’ fear which has $ effects, the recession from evi] and the
extinction of cCONcupıscence y plety, love of God an the neıigh-
bour, fortitude. purification of the tumultuating affections, an
finally, the complete cutting o of temporal aftection 17) We
arl e interested only 1n the rst three tor, shall SC  € later.,
charıty essentially justifies. Ihe others clearly pertaın mystical
theology.
f what nature 15 thıs fear ftrom which justification starts kor

the Protestants it 15 ftear which consısts 1ın the errors of CON-

SCIeENCE provoked by consideration o the terrible punishments
due LO SIN. According LO them this tear only iıncreases sS1in. For
Favaron!, vhe contrary, this fear conducive TO charıty, there-
fore it mMust already be founded charıty : OQur question 19

l.'5) Modum autem ist1us purgationıs disponentis eit preparantıs ad |umen intelli-
gentıe verıtatıs, docet Augustinus 20 libro de |)octrina Christiana. In Apoc 13 -{

14.)
15) &3} Iso nde inc1pıt Isaılas NarrIare septem dona Spirıtus Sanctı

Incıplens dono sapılentie. In acquısıtione tamen septem donorum prefatorum
ordine retrogrado procedimus, incıplentes dono 1mor1s et ascendentes ad donum
pletatıs. In ad Eph 641 53 r{

16’) igıitur hec perfecta purgatlo secundum Augustinum, (incipit) gradu tiımorıs
domin!ı quo recedit omn1ıs malo eo est timor domin!i quoddam saplentıie
semınarıum incentıva eclam vicıorum t1imor domini;, et ıllam terrene CUu-

piscentlie delectatıonem extingult, qua sglet mentis oculus miserabiliter caliginare.
In Apoc 13 r2

** Ibid 13 DE r /
18) In the next chapter the integral notion of Justice shall show the

exıstence of fear founded OI charity.
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rather to avoid the XCESS of exaggerating the office of charity 1ın
thıs fear ıf this fear 15 joined wiıth charity 1t ece that ıt MUStT
already of iıtself Justify, why then. does Favaroniji ascribe LO ıt onlythe office of preparatıon

T solve this question adequately mMust consult his completedoctrine fear Fear, he tells 88 has S1X acceptatıons 5 We
Ca omıt the rst three kinds tor they aAaTie iırrelevant LO OUrTr presentconsıderation.

The fourth tear 18 serviıle fear hlS fear avoıds SIN simply anıd
solely because S1IN 311 NOT unpunished %° I£ could cCOommıt
SiıN wiıth Impunity, then he would cCommıt 1t therefore, solo
timore PCNEC vıtat PDECCare. hIS fear extols the temporal good of
the creatiure above the Creator 1 avoıds SIN only because Sın
induces physical ev] LO the creature, therefore Favaroni ell
SaVS that thıs fear 18 In CONcupiscentia illicite reıl i ıt 15 evi]
and has infÄuence justification. Timor serviliter servilis.

The Aifth kind of tear 15 precisely that of which Are treatıng,timor inıclalis 5 his fear 15 not VT perfect charity, but ıt induces
aCct partially from the fear of punishment, partially trom the

love of Justice. It oes avoıd sın OUuUtL of fear of punıshment, wiıthout
excluding the urther notion o the offence of Go and ıIn this
ıt 15 g00od Timor simpliciter servilis e

The sıxth kind of fear 15 that Proper the sLiatie of justification
an divine adoption, tiımor Aılialis °) his ur  s  Q LO observe the

e Advertendum quod tiımor ın multiplici ifferentia reperıitur. Esst prımo tımor
naturalis, quUo Oomn1]a naturaliter timent vıtant iınteritum 113 v[) Secundo
est tiımor humanus qUo timentur gravia Ccarnıs tertio est timor mundanus qQUOoımetur dampna exira Carnenm nostram ut divitiarum, bonorum, princıpatuum,
C  e Q UOTum ammıssıone dolore cruclamur. In npOoc 113 r {

2D) Quarto est tiımor servilis 1n cConcupıscentia illicite rel, de qUoO dieit Cicero
« oderunt PeCCare boni iustitie e oderunt PECCAaATE malı formidine CNe )».Qui enım NO peccat qula ıimpune NO potest PCCCAaTe, solo timore pPenNnevıtat PECCAaATE, et tunc tımor servilis est Serviliter He facit qUuUE lex erl iubet,
910} amans legem quıa bona SSt, se: timens qula 1usta es  — De ısto tiımore
scrıbitur tiımor NO est ıIn carıtate » se ((( perfecta carıtas toras emmuittit 1morem . *
!bid 113 v2

Al Quinto est tımor inıclaliıs, qUo partım ımetur PCNa, partım amatur lustitia
ut declinetur malo, de UQUO seribitur C inıcıum sapıentie tiımor domini \ Ibid

113 vz2
C DIEKAMP, T’heologiae Dogmaticae Manuale, Parisiis 1934, vol 1

paragraph 47 (pp 305 Sqg.).
28) Sexto est tiımor fılialis, qQUO solo ıustitie, qUO amatur inobliquibilis
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law for ıts OW sake and tor the sake ot pleasing God his 18
holy reverentia]l fear, which 1t behoves an child tO ave owards
ıts tather.

herefore timor inıcıalıs that fear which 15 the Arst step ın
QOUuUr justification 15 indeed fear of punishment but not exclusively[t 15 inspıred by charity, but NOT yet by perfect charity f

But sSınce charity indicates love of God and Cannot love
God without first knowing Hiım, ıt that charity PIFrCSUDP-
19}  U faıth Hence t+he VeEry rst oift infused 15 ftaıth It 15 al least
"natura prilor tO the oift of charity, although it recelves al] 1ts
efficacy in the line of merıt, from charity

In the EXT artıicle of this chapter shall have INOTE sultable
OcCcasıon LO enter ınto full consıderation of the efficacy of this
faıth We shall 110 W show that 1t has relation, SCVEN In iıts nature
LO the fiducial faıth of the Protestants.

The material object of faıth 15 nowhere exhibited hone
of Justification, but 1Ss always truth LO which corresponds
assent of the intellect. Commenting the classical Lext ket autem
fides sperandarum substantia 7 he tells that+ faith @n 1
be accepted In twofold WAaY, habiıt of the miıind and the
object believed. Now the object 1S the complex ot Catholic truth

rectıtudo Voluntatis Divinae, vıtatur el odiıtur DeEeCCaLum. ıcıtur autem tımor fılialis,
quod Afilı sıt pafrem ; autem imetur offensa, nde tımor iste de

sancto }} nascıtur. In poc 113
l Since aiı actıon repel vı ] (fuga) 15 of the Samne order actıon

acquıre corresponding good (desiderium) ct 1-I1, 23 4, his doctrine the
licelity of this tear well concords ith hls repeated assertions of the liceity of
actıng In 1eW of eternal reward. torte mercenarıus S1 diligis IDeum el
Servıs el ut premıum ab Jlo rec1plas dicunt hoc stulti quidam, et la  3 stult;
ut se1Ppsos NO intelligant. In ROC B Utr illa vaniloquia cogıtatio qUOTUMM -
dam auferatur dicentium 1ustos et P10S NO debere Deum diligere intuıtu hujus
mercedis et hujus retributionis q U am dicimus el VOCAaIMUs vıitam aeternam. In
ad Rom 376 136 v2 Also In ad Gal 64] 23 v 44 280

x Fıdes N1ım. est inıtıum cujuslibet boni operıs primum igıtur donum
nobis infusum est fıdes: precedit eclam In ente donum carıtatiıs, Na quemad-
modum dicit Apostolus ad Romanos _ quomodo invocabunt ın quem 11O. credi-
derunt ’ donum CIZO fidei precedit donum caritatis ın nobis : quod fides
181 el assocletur carıtas, NO rıt merıtorla, sSe: rıt fides intormis eXpectans tor-
marı Der superadvenientem carıtatem, quod eclam de GQUACUINGQQUE lia noticıa dicen-
dum est In ad Eph 641 r{

2ß) He X1,
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exhibited ıIn the Athanasıan :Symbol <  er which 18 collection of
revealed truths and nOoL just the promiıse of one s OWnNn justification.
Fajth therefore, opposed infidelity 15 the hirm assent LO Catholic
truth S) The assent of faıth Ca be compared LO the rational
scientific assen(T, and although ın on en ıt has CYCS because ıt
takes the truth the authority of God ın another vmn 1T 15
blind because 1 oes not SE  € the truth &}

We Call however, apodictically exclude the doctrine of fiducial
taıth by the tact o the incertitude o salvatıon. Favaron] often ZoCS
LO vVvery difuse an prolific explanations tO OV the absolute certi-
tude of salvation. But ıt 18 obvious that he 15 considering the mMattier

from the objective polnt of V1IEW what theologians would call,
ın s1gno consequent!] f01' the indivicual *1 be certaın of hıs
predestination only atter particular revelation '30)

7} (Circa quod est advertendum quod iides dupliciter sumıtur : 193808 modo PIO
1llo habitu mentıiıs qu O credimus, lio modo PTITO ]la verıtate qUuUamı credimus el JU«C
est objectum iidei primo modo dicto lio ( modo sumıtur PTIO Jla verıtate
q U am credimus, et QqUeE est objectum fidei qUue est habitus mentiıs, sıcut C

dicıtur ' fiıdes autem catholica hec est ut Unum Deum ın I rinitate et [I'rinitatem
1n Unitate veneremur ; et cetera plura que«e lbl sequuntur ; et tandem, In fine
omnıum ıterum dicitur hec est iides catholica QqUam 181 Qu1squı1s hrmiter Aideliter
qUE crediderit, salvus SSC 11O poterit . ]la NaInqu«c que ıbi narrantur et de quibus
dicıtur hec est hides catholica ” SUunt verıtates credite, qUas Gdeliter credimus.
In ad Heb 376 v2

28) kist nım fides ut NnUuncC de loquimur ut opponıtur infidelitati, firmus
qua verıtatı catholice Armiter assentimus, fAirmius constantıus

q U am luce ratiıonıs 1n QUaACUMQUE sc]ıentıa humana. In C ad Eph 641 r {
28) Duplex ıtaque est Airmus S1ne titubatione : et formidine, scilicet,

fidei, qU«E est virtus theologica, et scientifica, ratı1on1ıs. Sed assensus fidei NO videt
quod credit: autem rationıs 1n luce vidit quod asseriıt. Eit ideo, fides 1O

alios oculos habet 181 qu0osS habet quibus certissıme scıt (se NO }) videre.,
sed propter firmum assen. cırca verıtatem divinam, CUul inhfidelitas 10 assentit,
dicıtur habere öculos : sıcut SCqUCNS videntem recte incedens dieitur habere
oculos qu] en sunt videntis (?) comıitıs cec]1. In ad Eph 641 r{

80) et pDer hoc abjicit nebulam titubationis ab oculis electorum quı
scırent Sse elecos, sicut LPpse Paulus et ceterı apostoli, et multiji sanctorum quibus
revelata est predestinatio et eterna electio. In ad Rom 376 210 r 1
hıs “objective ' pomt of 1eW 1S VCILY vident a through his treatment of PIE-
destination in hıs Commentary on the epistle the Ephesians: W: Hoc cCdico ut

excludem varıas cogıtatıones multorum scholasticorum dicentium quod qUEIMM DDeus
1n SUÜ.:  w)] eternıiıtate elegit et predestinavit potest N UumMMq Ualıı elegisse predestinasse aut

adoptasse ut dicant quod QqUEIMN Deus elegit et predestinavit170  N. ' Toner  exhibited in the Athanasian :Symbol”’), which is .a collection of  revealed truths and not just the. promise of one’s own justification.  Faith therefore, as opposed to infidelity is the firm assent to Catholic  truth *°). The assent of faith can be compared to the rational or  scientific assent, and although in one sense it has eyes because it  takes the truth on the authority of God, in another sense it is  blind because it does not see the truth **).  We can however, apodictically exclude the doctrine of fiducial  faith by the fact of the incertitude of salvation. Favaroni often goes  to very diffuse and prolific explanations to prove the absolute certi-  tude of salvation. But it is obvious that he is considering the matter  from the objective point of view — or what theologians would call,  in signo consequenti — for the individual can be certain of his  predestination only after a particular revelation *°).  ?) Circa quod est advertendum quod fides dupliciter sumitur: uno modo pro  illo habitu mentis quo credimus, alio modo pro illa veritate quam credimus et que  est objectum fidei primo modo dicto  alio vero modo sumitur pro illa veritate  quam credimus, et que est objectum fidei que est habitus mentis, sicut cum  dicitur ‘fides autem catholica hec est ut Unum Deum in Trinitate et Trinitatem  in Unitate veneremur”’ et cetera plura que ibi sequuntur: et tandem, in fine  omnium iterum dicitur *hec est fides catholica quam nisi quisquis firmiter fideliter  que crediderit, salvus esse non poterit ’. !lla namque que ibi narrantur et de quibus  dicitur “hec est fides catholica’ sunt veritates credite, quas fideliter credimus.  In ep. ad Heb, A 376 86 v2.  ?2) Est enim fides ut nunc de ea loquimur ut opponitur infidelitati, firmus  assensus qua veritati catholice firmiter assentimus, et firmius atque constantius  quam luce rationis in quacumque scientia humana. /n ep. ad Eph. A 641 79 r1.  ?) Duplex itaque est firmus assensus sine titubatione: et formidine, scilicet,  fidei, que est virtus 'theologica, et scientifica, rationis. Sed assensus fidei non videt  quod credit: assensus autem rationis in luce vidit quod asserit. Et ideo, fides non  alios oculos habet nisi quos habet cecus quibus certissime scit (se non ?) videre,  sed propter firmum ässensum circa veritatem divinam, cui infidelitas non assentit,  dicitur habere öculos ; sicut cecus sequens videntem et recte incedens dicitur habere  oculos qui tamen sunt videntis (?) comitis ceci. In ep. ad Eph. ‘A 641 79 r1.  3I'l)  et per hoc omnem abjicit nebulam titubationis ab oculis electorum qui  scirent se esse elecos, sicut ipse Paulus et ceteri apostoli, et multi sanctorum quibus  revelata est eorum predestinatio et eterna: electio. In ep. ad Rom. A 376 210 rl.  This ‘objecetive’ point of view is very evident all through his treatment of pre-  destination in his Commentary on the epistle to the Ephesians: v. g;: Hoc dico ut  excludem varias cogitationes multorum scholasticorum dicentium quod quem Deus  in sua eternitate elegit et predestinavit potest numquam elegisse predestinasse aut  adoptasse  ut dicant quod quem Deus elegit et predestinavit ... potest numquam  salvariı propter liberum istius arbitrium, nescientes concordare liberum arbitrium  cum predestinante gracia. In ep. ad Eph. A 641 47 vl.potest NUuMMq Ua
salvarı propter liıberum istıus arbitrium, nesciıentes concordare liıberum arbitrium
C: predestinante gracla. In ad Eph 641 47 v{
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Character o} the Acts and their relation tOo t+he State o} /usti-
fication.

Justification therefore begins with taıth, dogmatic taith, which
15 vivihed by inıtial charity, an both of these are divinely inspired
g1fts Faith leads tear, simple servile tear, which averts the
111 from evil

What 15 the relation infÄuence of these three ACts. faıth
charıty an tear the stafife of supernatural justification Favaronı
certainly them condıtions under which INa 1S justified n

they aAl':  d NECESSaALVYV motions of the tree 311 the part of Ina

operatıng his OW justification. But are©e they disposiıtions strictly
speaking } TIhe disposition 15 posıtıve aptıtude induced ın t+he
subject £or the reception of this form, and which precedes, saltem
natura, the actual reception of the form. We could indeed urther
ask do these AaCTs entaıil In the subject an title of merıt Not only
then would they induce posıtıve capacıty and aptitude for the
form, but also they should induce title of CONZTITUÜCL$LLICY and CXD

diency +hat the form should be communicated O the subject 2
clear C611 1SWEeL LO either of these questions 15 very difficult

but shall pDut OoOWN what OUT theologian authorises.
Generally speakıng, delicate questions do not appeal ava-

rOIM; and indeed nowhere 311 hind formal treatment of t+his
particular problem. It 1S5 difAcult enough pın point the ıntımate
relationship of preparaftory acts LO the siatie of justice 1n theory
making VeEerYV evident +he distinction of the [WO stiates by emphasising
the entitatıve character of the supernatural 0€S$s the Iho
mistic theory. Rut ( next chapter Justice il show, 01848

Justice 18 principally Justice of Zz00d works ın the OopINıON of
Favaronı wherever ave acts of Justice proceeding from
internal illumination, ıt could eCeIM that there also 15 sLiaAafie of
Justice. But the question 15 intelligible ıIn anı theory.

Favaroni records difficulty proposed by OTIHe t+hat SE VEN

aCcCcount of works of natural virtue faıth ( be merited wh1ch
Wa  N I uther s allegation of the doctrine of the cholastics
and LO establish their contentıon they hring orward the Case of

8} LENNERZ, De G ratia Redemptoris Usum Auditorum), Romae 1940
137-138

32) In Ep Pauli ad Galathas. Comment. Opera Omnıa (ed Weimar) 40,
220 CTr LENNERZ, De Gratia Redemptoris, Romae 940
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Cornelius whöse works were accepted nto justification SeVen thoughone ftrom natural motives $}
In ®: Ur theologian flatly denies the assertion with the

legitimacy of the deduction from t+he proposed example, and In CON-
clusion makes tew remarks the relation of works of natura!
vırtue the atfe of justification.

[t 15 denied the authority of the Apostle Gratia enım estıs
salvati per fiıdem I9(10] operibus Qu1s glorietur ©] The
works of Cornelius were not purely natura|] but wWeTrTe inspired byfaıth Faith begins remiss faıth and by the practice o Z00d
works Ca merıt tor itself increase 7 Elsewhere he tells
that the works of Cornelius were NnOTt one Out of purely natural
POWEeTrS but with the help of TaCl, although they WEerTre works of
the natura|l law 3 And this iındeed concords with his general prın-
ciple +hat faith ONCE Q]ven Can meriıt ıts O W increase through the
Dpractıice of z00d works 5}

38) Clare hic loquitur Apostolus ((( 11O. operibus quı1s glorietur b Fuerunt
nonnull; qu1 dixerunt quibusdam bonis operibus secundum moralem bonitatem,
puta naturalı pıetate cıibare ftamelicum, operıre nudum aliquis quı nondum
sıt hidelis potest merer]ı fidem ut fiidelis fiat et Osset ad hoc favere exemplumCornelli, de qUOo ıIn Actibus Apostolorum, quod antequam esse fidelis faciens
D' pletatıs et orationes ad Deum habuit ab Angelo quod D ejJus acceptauerant et oratıones e]us exaudite. In ad Eph 641 v/

.'54) Eph ra  1,
Contra CIRO, venıiıt hec auctorıtas apostolica C NO operibus inquit

« Ne Qu1s glorietur ». illud autem quod de Cornelio inducitur dieendum est
quod fides quedam ıncoata, licet NO ad perfectum deducta, precesserat 1la Dquibus 1am ata fides merult incrementum, quod tactum est docente Petro.
Multi Nnamdque, ad predicationes Petri aliorum apostolorum concıpiebant fidem
Q U am postmodum bonis operibus imitebant, et ulterior: doctrina B multi-
plicatis operibus ad perfectum deducebant. In ad Eph v{

86) Verumptamen [1O! ad illos solum quı sub evangelio sun(t, eclam ad
il los trahenda sunt (verba Magistri) quı e{ sub evangelio sub lege Moysi
eran! sıcut de Cornelio dicetum fuit, siıcut eclam de Job dicendum esse': valent
CI9O ad hoc ut CUu: dicit Apostolus C gentes quUue legem O habent naturaliter

que legis sunt facıunt » NO intelliguntur solis virıbus naturalibus absqueadiutorio gracıe Ila facere : NO nım excludit gratiam PCI hoc quod dicit “ natura-
liter Ila facere : se. innuıt legem naturalem naturaliter ın mentibus dictantem,
ut intelligantur nO' admonitione legis scrıpte, sed admonitione dictaminis
ratiıonıs naturalis Ja facere. In ad Rom 376 147 rz?

37) Unicuique nım fidelium Deus distribuit fidei et ad e]us dQuS-
mentum potest Uunusquısque propri11s meritiıs lUuvare: precedit NaImInque fides
merita, sed et meriıta adaugent fiıdem, et 1uxta eclam fidei un1ıculqueDeus ıimpartitur lia dona Ibid 2376 776 v /
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We Ca easily SC  4 therefore., the TICason of his takıng exception
LO MOstT exaggerated suggestion of Urigen. Urigen SaySs that it
aPPDPCAars LO hım from the Scriptures that faıth will be esteemed
worthy of justice unless 1t equal the perfect faıth of Abraham 28Favaron:ı entirely disagrees with this but thinks that ven rem1ss
taıth will be sufhicient to bring to Justice 43 Provided that
has the DroPper dispositions accompanyıng that faıth C VEenNn thoughLt 15 only Inc1pıent faith yet 1 will suffice for justification.

Works which precede faith ave title of meriıt whatsoever,but perhaps induce certaın disposition docility owards
recelving faith ;} his ecan only the curıng of natiure DIC-paratıon an greater tacılıty iın acquımrıng faith evidentlymerely negatıve disposition, of which AT not treatıng.

JS) Lit certe S1 IMnı credenti fides reputetur ad lustitiam, se G: ad SCI1D-
turas redeo 10 omniı]ıbus credentibus Inven10 quod fides ad ı1ustit1am reputetuDenique scrıptum est de filiis Israe| (( Crediderunt Deo et tamulo SÜü! Moysı D HE
tamen additur quod de Abraham scr1ptum est, quıa reputatur illis ad lustitiam,
et ob hoc arbitro quod nO: illis Tat sıcut 1ın Abraham docuimus, multis
partibus Aiidei 1n 11UM COACervata perfectio, que eretur ad ıustıtiam reputarı -Ibid 163 vI

z Non exıstımo S1C intelligendum quod ın nu  =  lo hominum fides ad 1ustitiam
ımputetur, FA A  1S1 CuJus fuerit ın Num COACervata perfectio: quemadmodum est In
aliquo sancto 1ro perfecta Lustitla, In lio CIO NO perfecta se: ıncoata. S1C el
de ti1de arbitror SSCc sencıendum S] carıtatı conjJungatur S] quıs, 1nquam, 11O1MN-
dum hıis omnıbus partibus cOoOaAcervatam habeat perfectam carıtatem (as indicated
ın Cor Br  X111, 4-9) habeat autem Cırca Leum pıum affectum, debitam penitudinem
peccatorum, propositum bonum ı910) recidivandiı, et quantum el suppetu vıres,
IncOare D' Lustitie, 110O. dicam unc n > iustihcatum PCI fiıdem, et iidem
1DS1US NO ad lustitiam reputarı, licet ıta 1ıncoata sıt fides quemadmodum carıtas.

The addition o# ‚003 1n the phrase dicam unc iustificatum »

ıimperative in the text ithout it there 18 contradiction between his phrase,
which 18 the hArst dependent clause ot C 1O dicam ancl the ext clause, the
second dependent clause of the $S$aInNne erb lo rectify the contradıiction either
ake aWaYy C NO. trom the second clause a ıt tO the Arst [ f ake ıt aWAa V
trom the second phrase have contradiction 1n the context Favaronj;i has
expressiy stated hıs posıtıon agaınst Urigen, wehereas by omıiıttıng the ( NO

get Origen’s opınlon, namely, that remıss faıth 15 not sufficient for OUTr jJustification.
The only alternative then, 18 that ad C 11O: the Airst phrase.

* Non est ıgıtur cogitandum quod aliqua bona D 1n inhidelitate facta
tiıdem mereantur, SEe\ dispositionem facerent ad docilitatem et ad fidem faciliter
suscıpiendam, qualis Trat ın TII’IS el Sydonis, secundum beatum Augustinum, ıntan-
LU:  =] quod 8] verba doctrine fuissent e1s ammıiınıstrata sıgna miraculorum exhibita,
cıto, dicit Salvator, penıtentiam egıssent 1n cınere et cilicio. In ad Eph

64] v2



Toner
JIhe nearest Ca ome solution of the question

the relation of preparatory aCtfs LO the sLatie of justification 15 that
inıtial faıth and charıty which are only rem1ss, Ca merıt their OW

increase. Undoubtedly polnt of division between supernatural
preparatıon (timor servilıs) and the STa ıtself (timor fılialis) 15 1Ns1-
nuated, but clear C distinction between the z 1S quıte 1mMpOS-
sible when consider hlS OW opınıon Justice. Notwithstanding
these ambiguities there remaıns the essential poıint that man’'s free
l mMuUuUust CO-oODerate ın h13 O W justification, and ere agaın aAVva-
onı shows divergency ftrom MOST fundamental lutheran
assumptIion.

AÄRT SE INSTRUMENTAL ( ATISE JUSTIFICATION.

Basıng OUrTr method O the line commonly followed out 1ın (a
tholic theology OUr maın preoccupatıon for the present 111 be
consideration of OUrTr theologian s doctrine Baptism fOl‘ the “ Justi-
ficatio prıma wh1c:h Ca conveniently ad his doctrine
the sacrament of Penance for the “ justificatio tertia

TIhe venerable Councıil of {Irent declares that the instrumental
au of OUT justification 18 +he sAcramentT, of Baptısm, the aCIa-

ment of faıth without which ONn Ca COINEC LO justification
(causa) instrumentalıis ıtem sacramentum baptısmıi, quod est (( aCIa-

mentum tidei ), ıne qua null; um qUamIn contıgıt iustihicatio #) In
the CanNnomnNls baptısm 1t urther specihes the nature and necessıty
of +hıs sacramen(t, Al of which 15 contaiıned implicitly ın the simple
straigtforward expression of chapter AA Under t+hese z headings
of natiure and necessıty, shall aım. al presenting completely
an objectively C OUFr theologian s doctrine baptism.

Nature of Baptism.
He disagrees with the COMMINON distinction of baptism Au-

m1Nn1s, Hamlinis el sanguın1s merely for rEAasSONS of adaptability
of terminology SINCE they do NnOL represent three Cistinct modes,
and DUuts the distinction between baptismus proprıe dictus and bap-
t1ismus improprıe dictus ° Baptism of the sword an baptism of
the spirıt Al reduced to what he calls baptism improperly speaking.

41) DENZ., nch Sym 19 Canons ın nn. 857-870
® Notandum ıtaque quod solet distingu1 triplex baptismus, videlicet baptismus
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Baptism properly speaking 1S sacrament of the Church, havıng
1ts OW matter, form and efficacy } The matter of the sacrament
15 natural ater; not artıfieial water such as wıne ÖoOSse water }
his 15 what 15 commonly called the remote mMatier TIThe form of
t+he acrament 18 the invocation of the Holy - Lrinity and, stirange
to SaYy, immersion ® Immersion (aspersion. or: ınfusion) 15 usually
called the proxıimate mMatter .The efficacy of the sacrament 15 the
remiıttance of original Ss1N, and, 1n adults, an actual 1Ns which
INa be present 5}

[Ihe sacrament of Penance he understands LO remıiıt only the
debt of punishment : and In accordance with thıs consıder
that iın adults baptiısm 15 intended for the remuittal of the debht of
punishment both of actual ell of orıginal SIN 5

In the amne context cCommentary' ıgnoratıs qula
quıicumque baptizatiı 1n Christo Jesu, 1n morte 1DS1US baptizatı

7%) but lıttle before hıs distinction of baptism, INOTE

detailed account of the efftects of baptism 1S gıven, putting ıt 1n
comparıson with the baptism of John and with (Circumecision.

fÄuminis, HNaminis, et sanguınıs. Baptismus Auminis est que datur ın au  * baptis-
INLU: sanguınıs est eftusio sangulnıs DTro Christi nomıiıne : baptısmus Haminis est
ınterna devotio, S1Ve pse Spiritus Sanctus intrınsecus mundans et lavans aculas
erımınum sed licet hec distinctio sıt usıtata, et theologis et Decretalistis,
verumptamen NO est convenlens: NO:! nım debemus distinguere de triplicı bap-
t1ısmo, sed de baptismo proprıe acceplo et NO proprie sed PTOoO suppleto. In
ad Rom 3706 19] r2

43) Baptismus nım proprie est sacramentum ecclesiastiıcum, habens propriam
materiam et propriam formam, et proprliam caciam ad rem1ıssıonem peccatı
orıgınalıs. Ibid r2

14) Materia eJus est aQq ua naturalis abstersiva corporalium sordium : dico autem

naturalıs, ıta quod NO oıt artıficialis ut aqua vıtıs vel rosaCcCca, aut aliarum her-
barum. I!bid 19] r {

Pa Propria torma hujus sacrament:ı egt_ ınvocatıo sSAancfie I rinitatis et ıMMEercIıOo.
Ibid 191 r {

9 Propria ethcacıa est rem1ss10 originalis peccatı : remuittıt quidem et Iıa
peccata, 3E.\ 191093 est propter 11a instıtutum, se: solum propter iıstum quod per
nullum aliud (192 v2) ecclesiasticum acramentum remittitur. Ibid 192 -

47) C Secundum er° reatum (1 6 reatum pene) NO remuittıt |)eus pCI actum

iustificationıs 1Mp11, sSEe: PCI actum sacramentalem quı exercetiur sub potestate
clavıum, vel per acramentum regeneratıionıs exX aq ua et Spiritu Sancto. Se qUO-
1aAam infantes, ın infantil; eiate nondum SuUunt CaPaCcCcs AaCctus iustificationis 1mp11
PCI QUECIMN 1n adultis remittıtur reatus culpe, ıdeo 1ın baptısmate reatus culpe remıiıt-
tıtur De Peccato v

48) Rom V1,



176 Toner

The rst superiority 18 that the baptism of Christ cancels Out
all 1nNns both orıginal and actual, whereas the baptism of John did
nOL remit S1NS at all TIhe baptism of John only prefigured the baptism
of Christ, but 1ın itself, ıt had value at ll <

Circumecision remitted orıgınal S1N, that under this aspect ıt
equalled the baptism of Christ. But the baptism of Christ excels
Cıircumcısion under [WO other aspecCcts tor 1t remıits actual SINs and
conters aC' ad extinctionem CoNncupiıscentıe } In Favaroniı's
theory Sin 185 remiıtted by the infusion of justifyıng aC®e, shall
polnt OUuUt ın OUFr ext chapter. T herefore thıs other BLaACE ad
extinctionem Concupiıscentie MuUuUStL be understood sacramental
aC«t, whose precıse CO  \- 15 LO help LO gaın the victory 1n
the fight agaınst cCOonNcupıscence %)

] hirdly ın the baptism of Christ there 1s the ımpression of the
baptismal character +he soul, which 1Ss iındelible sıgn 1n the
sou] Ihe signifıcation of this impression 1S characterise those
wh profess the Christian faıth

Having cn ıIn complex, the eftects of the SAacrament of bap
tısm, there 15 still question would 1ke LO little 401018

diffusely, and ıf 1S5 the question of the justification of children.

19) Notandum autem quod de duplicı baptismo egimus ın scrıptura : Sunt
nım baptismus Joannis et baptismus Christi Baptismus quidem Joannis NO

dabatur ın remı1ıssıonem peccatorum, NO Nnım (191 r2) fhebat ın ablutio sordium,
110 extinctio v1clorum, 1919} auterebatur In chyrographum decreti quod Tat
contrarıum nobis, —9 1O remittebatur reatus et debita PCNaTUM ; ıdeo baptizati
baptismo Joannis erant baptizandi baptismo Christi figurabat nım baptismus
Joannis baptismum Christi, ıdeo fut acramentum, ı910} amen ad sacramenta NOVE

legis pertinuit, se! ad sacramenta veterıs legis. In baptismo autem Christi plena
fit extinctio peccatorum hic Orımur et configuramur Christo In morte In c
ad Rom 376 191 r{

.;0) Notandum ıterum quod ın baptismo Christi, NO solum ht rem1ss10 omnıum
peccatorum per quod excedit cırcumcısıonem 1n q ua sola rem1ss1ı10 hiebat originalis
peccatı, actualium autem NO ecı1am infusio ht gracie ad extinctionem CON-

cupıscentie quod proprie pertinet ad hanc mMortem : 11O: amen quod )  SUuSs extıin-
quatur sSe debilitatur et paulatim mortificatur, quod 116 ın Circumcısıone j6(—o ın
baptiısmo Joannis fhiebat ]bid 19] r2

ol) C I,
Q  A Fit ecı1am impress10 characteris, QqueE est indel:i:bile sıgnum ın anıma, quod

91 ın Cırcumcısl]ıone, 91510 ın baptismo Joannis hebat Ibid 376 19] r2
58) et quoniam ın baptismo ımMprıimiıtur character, quod est sıignum indelibile

ad discernendum professos ın christiana religione. In e ad Eph 641 75 v{
W/ith this Ca be associated176  N. Toner  The first superiority is that the baptism of Christ cancels out  all sins both original and actual, whereas the baptism of John did  not remit sins at all. The baptism of John only prefigured the baptism  of Christ, but in itself, it had no value at all **).  Circumcision remitted original sin, so that under this aspect it  equalled the baptism of Christ. But the baptism of Christ excels  circumcision under two other aspects for it remits actual sins and  confers grace « ad extinctionem concupiscentie » °°). In Favaroni’s  theory sin is remitted by the infusion of justifying grace, as we shall  point out in our next chapter. Therefore this other grace « ad  extinctionem concupiscentie » must be understood as sacramental  grace, whose precise scope is to help us to gain the victory in  the fight against concupiscence **).  Thirdly in the baptism of Christ there is the impression of the  baptismal character on the soul, which is an indelible sign in the  soul °°). The signification of this impression is to characterise those  who profess the Christian faith *°).  Having seen in complex, the effects of the sacrament of bap-  tism, there is still a question we would like to treat a little more  diffusely, and it is the question of the justification of children.  *) Notandum autem quod de duplici baptismo legimus in scriptura: sunt  enim baptismus Joannis et baptismus Christi. Baptismus quidem Joannis non  dabatur in remissionem peccatorum, non enim (191 r2) fiebat in eo ablutio sordium,  non extinctio viciorum, non auferebatur in eo chyrographum decreti quod erat  contrarium nobis, i. e. non remittebatur reatus et debita penarum; ideo baptizati  baptismo Joannis erant baptizandi baptismo Christi; figurabat enim baptismus  Joannis baptismum Christi, ideo fuit sacramentum, non tamen ad sacramenta nove  legis pertinuit, sed ad sacramenta veteris legis. In baptismo autem Christi plena  fit extinctio peccatorum i. e. hic morimur et configuramur Christo in morte. In ep.  ad Rom., A 376 191 r1.  °°) Notandum iterum quod in baptismo Christi, non solum fit remissio omnium  peccatorum per quod excedit circumcisionem in qua sola remissio fiebat originalis  peccati, actualium autem non; verum eciam infusio fit gracie ad extinctionem con-  cupiscentie quod proprie pertinet ad hanc mortem: non tamen quod prorsus extin-  guatur sed debilitatur et paulatim mortificatur, quod nec in circumcisione nec in  baptismo Joannis fiebat. /bid. 191 r2.  E S ITE O O  °) Fit eciam impressio characteris, que est indelibile signum in anima, quod  nec in circumcisione, nec in baptismo Joannis fiebat. /bid. A 376 191 r2.  53)  et quoniam in baptismo imprimitur character, quod est signum indelibile  ad discernendum professos in christiana religione. In ep. ad Eph. A 641 75 vl.  With this can be associated ... fit insuper incorporatio ecclesie, et professio chris-  tiane religionis. In ep. ad Rom, A 376 191 r2,fit insuper incorporatıo ecclesie, et professio chris-
tiane religionis. In ad Rom 376 191 r2
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Children being incapable of eliciting act of perfect contrıtiıon
through which adults receıve sanctifyıng aCCl, recelive the infusion
of aC«e AaAn the remıssıon of the punishment solely ın vırtue of
the sacrament )

One Passag«c however, ın hıs Commentary the epistle
the Colossians ‚> to provide difficulty. In ıt he convincingly
asserts that children ın baptısm recelve the remıssion of SIN, but

doubtful whether they receıve the intusion of t+he gratie
el vırtutes his text, consıdered alone, SAaVOUTS very much
not only of the doctrine which possibility the remiıt-
Lance of Sın without the infusıon of aCcC secundum voluntatem
De; absolutam ) , but also the actual remiıttance of sın without the
infusion of TaCct. Such assertion would certainly otfe high
degree of temeriıty.

First of all INa note that for Favaronı aC an vırtue
AL the adaIne OQur question then resolves itself LO this : 0o€Ss AaVAa-
onı ere aSSEert that iın the baptism of infants, sın 15 remitted
without ıts being certaın +hat charıty sanctıfyıng aC 15 infused

Speaking the ıntımate nature of evangelical Justice <hall
nOoTtLe question LO which OUTr theologian alludes ın CAPICSS erms,
namely whether NnOL the moral vırtues Are infused LO children
In baptısm and he holds that they Arle not [ 15 poss1ıbly the aine

question LO which he ere alludes ? It 15 OUr opınıon that ıt 15
For ıIn his Commentary the epistle LO the F.phesians, wriıtten

the VCar before hiıs cCommMmMmentary the epistle the Colossians,
he expressly asserts the infusion of charity LO children 1n baptısm 253

3} e quon1am infantes ıIn intantili etate nondum sunt CaPpPaClCCl>s AaCLius Lust1-
Hhcatıonıs 1ımMp11 PCI QqUEIN ın adulti remuittitu reatus culpe, ıdeo In baptiısmate ecı1am
reatus culpe remiuittitur. De Peccato v/

Omnes baptizatos ın Christo Jesu Apostolus vocabat SAanctiOos quon1am ın
baptismate sanctificantur, saltem per rem1ss1ıonem peccatorum : quod 1C0O propiter
parvulos quı nondum habent SUumMm liberi arbitrii, de quibus acdhuc dubium est
ın e1s gratie et virtutes infundantur &0} baptizantur. |Je adultis autem devote et

pıe suscipientibus sacramentum baptismatis certıius est quod virtute [s] sacrament!,
e1s specialis gratia conteratur. In ad Coloss. 541 111 v2

° Notandum est igutur quod 1n baptismo datur parvulis qu1ı baptizantur,
Spiritus Sanctus Cu. donıs principalibus ad salutem, puta Cu fide (3U.: SPC, et

DE carıtate : O quidem quod PDIO tunc possınt SSec In us sed ( venerunt

(venerınt )) ad etatem discretion1ıs et ad uUuSUum ratıon1s, tunc SS ın usu

In adultis autem hoc iıdem ht S1 debita devotione venılant. Eit 831C ıstı et 1l
sıgnantur ın Spirıtu Sancto Dei, quın YVINO, 1PsSO Spirıtu Sancto, et 31C VApostolus
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It 15 then neéessary LO sustaın that he held that children reCcelve
the supernatural theological vırtue of charity ın baptism. ] herefore
the ((( gratie el virtutes of the cCommentary LO the Colossians 15
LO be undertood of the intusion of the moral viırtues LO children 1n
baptism. If this interpretation 185 nNnOLT accepted, then f01‘ the sake
of OI obscure text must admit [> contradiction not only
with the tEext of the CommMentar the epistle LO the FE.phesians,
but also indirectly with his whole doctrine the Incompatibility
of SIN and a  C ın the ame subject.

his ll suffice the nature of baptism and 1ts eftects. Wi;th
the exception perhaps of the efficacy of the acrament being
restricted LO the remıssiıon of the debht of punishment which shall
be examined and erıticısed 1n dealing with the acrament of PCNAaNCce

the rest of the doctrine 1S quıte orthodox.

Necessity o} Baptism.
SUMMAAaTrYy of the general theory of the instrumental

o# justification provıdes with teaching of three an of Justiı-
fication. We Ca  } be justihed LO us«e the CXaC words of the
CEXT, Ca Dut the Lord Jesus Christ either by the ACI1a-
ment of baptism children, by faıth alone W as the g00d
thief, by faıth and works ©} Äre these w 8l be understood
disjunctively OIn trom the other, that Ina mna freely choose
the an he prefers Or must understand them being
enumeratıon of ll possible ecan of justification, both ordinary
and extraordinary, that ın absolute ıt 18 Lrue that a ]]
three R> an of justification, but only ın certaın 11 faıth
alone faıth with ood works Justify, an: 6CvVEn then they requıre
their subordination the SaAacrament

intelligit hıc C0S s1gnatos, quon1am presupponıit COS sanctifıcatos In baptismo.
In ad Eph 641 £5 v2

57') Tripliciter ıgıtur contingit induere Dominum Jesum Christum : vel per
solum aAacramentum sıcut parvuli PDPCI baptismum vel Per fidem Jesu Christi
devotionem ad Ipsum, sıcut latro quı ın fine SU salvatus est PDEI solam fidem el
devotionem absque operibus; vel tert10, PEeI fidem D fidei sıcut Augustinus
nte baptismi gratiam, el I catechumeni; quı nte susceptum ACcra  entum baptis-
matıs bene vıvyunt secundum ecclesiasticam legem, Na eit 1ps1ı iustificantur per
fıdem Jesu Christi eclam nte baptismum, habentes NaInqUe fidem que peI dilec
tiıonem Operatur ; DPCI fidem et D' induunt utıque ominum Jesum Christum.
In ad Rom 376 233 v2 How ell would this text have served Mueller
ıf he had discovered ıt !
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We shall begin by investigatıng what o€es Favaronı]ı understand

by the term faıth alone ))

He puts himself the question why Paul 1n almost the
whole of chapters three and four of the epistle LO the KRomans,
abrogates the works of the law, and constitutes man s justification
by faith alone, when elsewhere he commends only that £aith that
worketh by charity, and actıve taıth 1s commended by @18395 Divine
Lord and by St James 23 He ANSWETS that St Paul 0o€es nOL INnecan

LO exclude evangelical works, but only the works of the Mosaic
law d9), and then offers z possible interpretations of the text
Fırstly then, faıth alone 0o0€es NnOL exclude the works of the New
|_ aw

Secondly, charıty and other internal dispositions AL always INECN-

tiöned when he 1S speaking of faıth alone We eed only recall
LO mind hl9 diverse formulae the justification of the x00d thiıef
who, he asserts, W as justifhed by faıth alone PEr iidem et
dilectionem justificari 91 >4 fidem Jesu Christi el devotiöonem
1n 1DSO sıcut latro (

pPeCr solam iidem et devotionem absque
operibus e  x DE hidem ftormatam carıtate b$) Not incongruousiy
then, might absqaue operibus be understood exterlor works LO
which ON 15 nOot obliged ın the Case of impossibilıty %5

5x) Se. ıterum cırca iıntentionem Apostoli ın tOto tere ısto ı919} ımmerıto
dubitatur, quomodo Apostolus D legis abroget, el DEI solam iidem constı:tuat
ıustıtiam hominis, C alıbi 11O| commendat fidem 181 q WE PpCI dilectionem OPC-
ratur, et Jacobus 1n canonıca SUÜU: dicat AGdes sSıne operibus MOrLiua est » , quod 1
mortua est NO potest ı1vificare et [)Dominus 1n evangelio ( S1 diligitis IX INa ll-

data IN  Q) servate et tota tere scrıptura, ecıam NOVI testament!. de operibus
admonet. In ad Rom 376 163 r /

*' hoc autem dieendum quod doctrina, UU hic tradıt Apostolus, 110 ad
hoc est ut D evangelica neglıgamus, 116 | loquitur solum ın articulo mortiıs, ar

ın lia necessıtate, 1ın qua aliquis constitutus ı9103 valet operarı, quemadmodum
videbatur habere exemplum de atrone, SE duo admonet Apostolu: ın istıs locis...
Ibid 2376 163 rz

* !bid 376 163 v2
bl) I!bid 376 2323 v2 D: S
%) Ibid 376 233 v2 D SW
97 Cum CI9O dicit Apostolus C gratia estis alvatı pPCI hidem 91093 amMlcUuMmMyqyuUE

1ıdem intelligit, Se\ fidem tormatam per carıtatem. In A ad Eph 641 r {
Ö 1) Non iides ılla IM Ortua EL ıustıtıa ıta sıt anıme : iıdeo ın omnıbus locis

ın quibus Apostolus commendat fidem, intelligenda est fides qU«C 9154 dilectionem
operatur et cırca) trıa sunt videlicet, credere, et credendo diligere, el diligendo
bene ODCIAaTEl, sed S] NO datur facultas operandıi jel exterlora, fides diligens
et dilectio credens sufficit. In ad Rom 376 217 v{I.
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But ave not vel excluded the contentions of Luther and
official Protestantism when they speak of justification by faıth alone
without ood works. For they allow that faıth alone without ome

accompanyıngz intellectual disposition such hope charity, 1s
impossible, but with manıiıtold distinctions they Lr y exclude these
accompanyıng aCts from all inAuence justification an attrıbute
the real causal element LO faıth alone 2

And ere agaın, 1n the kernel of the questlion, C  D the dis
between Favaron] and Luther. For OUr theologian, Justice

18 essentially charity, NOL only in the SC that the SLatie POTI-
manent pOossession of charıty 1S the sSLatie of Justice, but 1t 15 charity
that justifies 66), evidently GVEeEin from the sStiar AÄAnd he explicitly
tells that faıth justifies through the medium of charity 67) Faith
18 the beginning of justification, but 1t 1S charity that effects just1-
fication.

Hence Ca truly sa that the expression ((( justification by
faıth alone without ood works exhibits ın Favaroni really ortho-
dox signification, although ıt Ina be considered dangerous

o# how the lutherans afterwards abused ıt By this expression
St Paul wishes exclude the Mosaic law &8} and perhaps, also
exter10r works ın the Case where they Are impossıble, but certammly
oes nNnOL exclude interior aCTs, and least of all o0es he wish LO
exclude charity, o) which the real efficacy of justification 15 constantly
attrıbuted.

Regarding their efficacy for justification taıth alone and

85) PRAT, The T heology o} St Paul, London 1927, Ü 233 Saq, Appndx.
ßß) Quarta Conclusio: Sola carıtas 1n homine est PCI essentiam SUamMmı, era

ıustitla, PCI aUam OMO iustihicatur et ı1uste Vıvıt Leo De Merito Christi
Z vVI.

87) NO.  B 1ınquam, hec fides excludit hec legis (1 raecepta
moralia), 3E ıpsam introducit, quöon1am PeCI vVanc fidem difunditur carıtas De1 ın
cordibus nostris, et IPSA justificat. In ad Rom 370 174 .r1

ßl) In commenting Rom 111, Arbitramur etic he hr. Sa yS that St
aul does nOot here wish exclude the New Law (ef D c 59) and continues :
Se duo admonet Apostolus In istıs locis : ZNnum est quod D legis MOSavVCe
Nnumdqguam efficacia uerunt ad iustiicandum eciam CUMmM fide Jesu Christi Secun-
dum quod hic advertit Apostolus est quod hec D' QUE jubet evangelium IC-
quıirunt et exıgunt iustificationem 1ın spiırıtu, qUue«&E Ait pPer fidem Jesu Christi
Omnes autem christianos prımo docet per fidem dilectionem iustificari, deinde
j°} exhibere, quon1am iustitia qU«E est PCI fidem Jesu Christi iustificabit et
j°)  s ut et 1psa ıusta sınt et gzloriam habeant apud Deum Ibid 376 163 A
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faıth and z0o0od works ».comcide, for charity 18 the actıve element
of justification 1n both of them Both Ca be reduced LO (( baptismus
Haminis interna devotio SIVe Ipnse Spiritus Sanctus intrinsecus
mundans el lavans maculas ecerımınum )) 22

OQur central question of the necessity of baptism INa therefore,
be reduced to this : 0€Ss baptismus fHaminis include the votum
sacrament:ı nOtL, To effect justification Is It; 18 ıt nOCL,
subordinated To the Ssacrament Or LO frame the question ıIn the
terminology o Favaron:!: oes baptismus iImproprie dictus, of which
he mentions z  ®] kınds martyrdom and contrition %) necessarıly
enta:l subordination LO the baptismus proprıe dictus

Martyrdom and contrition are NOtL called baptism because ın
themselves they ave not the efficacy of remitting S1IN. Sin
remitted by the direct intervention of God when the reception of
the Sacrament 1s rendered impossible by Cırcumstance 71)

Martyrdom 0€eSs not remıiıt Sın but postulates ıts remiıssıon. But
ın order to do this ıt must include the desire of baptism &) The
1[CcCason for thiıs 15 the simple fact that baptism W as institutec. By
the instıtution of baptiısm sacrament l other Can comıng
under the NaInese of baptiısm WerTre®e subordinated I: I910)8 111 these
secondary can suffice long the saAacrament Ca  D be had In
the ase of impossibility God by direct ıntervention, supplies f01‘ ıt

baptismus DTrO suppleto 5°)

BD) In ad Rom 376 191 r2 ct j9) 5 M 57
70) F ftusio SO sangumls, S1Ve passıo ve] martırıum PIO Christi nomine, aut

assertione fidei aut iustitie defensione aut observantia, [1O. est propriıe baptismus,
sed est ib; suppletum quando acramenium illud haberi NO potesL... 191 v2 e
baptismo CO Hamıinıiıs hoc ıdem dieendum est Ibid 376 191 v/

Tl) Non est CIZO quod passıo 1Ppsa vel martırıum habeat Vım et efficaciam bap
t1ısmı ad remittendum peccatum, se supplet bi, ut dictum est, omn1ıpotentı1s
benignitas: alioquin multo plures essent baptismi qUam tres... Ibid 376 19] vl

72) Est CI9O hic diligenter considerandum quod Omn1ıs pass1ıo que j9) 80 Christo,
aut PIO confessione fidei, PIO defensione lustitlie, aut cuJuscumque alterius pıe
S sımılıter omnıs fructuosa penıtentıia, OMn1s similiter bona ıta et merıtorıja
presupponıit sacramentum baptismatis, aut 1n sıcut est cCcCommunIıs SUusSs ecclesie,
aut ıIn desiderio habendi, ut ın martiribus nondum baptizatis, S1 habere ı9103 pOossunt
acramentium hoc saltem 1ın desiderio habeant, aut ın Aide qua redunt habuisse,
sıcut s1 alıquis 110 fuit baptizatus, credat tamen fuisse baptizatum, sıcut habetur

de presbytero NO baptizato 1n capitulo ((( Apostolicam Sedem Ibid 376
191 v{

} ıx qQqUO istud sacramentum iınstıtutum fuit presupponitur altero dicetorum



182 Toner

The Same 15 rue of baptismus Haminis. When In adult
there 15 (( hides et devotio sacrament; which comprehends,

already NOW, fides absaue operibus but the actual CP-
tion of the SAacramen 15 impossible, the EICYV of Go supplies the
want 74)

|t c therefore quıte conclusive that Favaroni explicitly
asseris the dependence and subordination of the auxiliary can of
Jjustiflication LO the sacra%nent, 110r ı11 these secondary ea suffice

long the sacrament Ca be received.
JI here remaıns for solely LO consıder the accusatıon that Fa-

varonı teaches that the efficacy of the Ssacrament 18 due nOot the
sıgn of the sacramenLt, but LO the fides sacrament:]ı Just Luther
taught It 1S pıtıiable read this accusatıon 1n Mueller
and 1n the theologian he unjustly condemns. He ACCUSEeS Favaroni;
of teaching that DCNANCE 0€S nOot remiıt SIN ü ın thıs he 15 oNg
tor Favaroni teaches the efficacy of the SAacrament remit the
punishment due LO SIN Secondly he Aasserts that this theory 15 based

the distinction between fides sacramenti]ı )) and (( sacramentiLum
iidei )) there 15 nOot CVEenNn on expression LO warrant this assertion.

brief consideration of the text and cContext of the phrases alleged
by Mueller wil! suffice LO dissipate th  1S stupıid objection.

TIhe Context 15 the Commentary arbitramur hominem Just1-
Aicarı pDer idem ıne oper1ibus legis 2 Favaron; begins by recording
how Origen exemplifıes this In the New |aw ET  — bringing orward

modo, 91  ® remuittıtur originale peccatum donec perdurat tempus qQUO possıt haberi
Cum 6I tempus expiıraverit et NO hujus negligentia sed impossibilitas habend:
fuit ın U:  7 tunc supplet bı UOmnipotentis benignitas, sıcut de actualibus peccatıs
dixı1 Ibid 376 191 v{

*) [ e baptismo CcCIO flaminis hoc ıdem diceendum est: QqUECUMQU nım eIia
contrıtlio, QqQUECUMQUE bona devotio ntecedere debet baptismum In homine adulto
Ludeo vel gentili, vel fidem hujus sacrament!, q nım per solam contrıtionem,
aut devotionem aut fidem sacrament:ı remuittitur orıgınale peccatum se: per SUDeT-
adveniens (ms 1S Incomplete) invenıret rem1ssa KNKIS originale peccatum, - quod
falsum est Requiritur CIgO contriıtio propter actualia peccata delenda devotio CTIO
et fides propter SUum ratıonıs Q Uamn habet adultus, CuJus carentla EeEXCUsaiur PalI-
vulus devotione et fide sed ufficit el fides offerentium vel parentum : ın adulto
CIgZO S] adest fides et devotio sacrament!, et 1psum sacramentum haberi NO possıt,
supplet vicem sacramentı Omnipotentis benignitas. Tbid 376 191 v2

MUELLER CLE::
;} Rom b  111, In ad Rom 376 160 r 1 SQ182  N. Toner  The same' is true of baptismus flaminis. When in an adult  there is « fides et devotio sacramenti » — which comprehends, as  we already know, « fides absque operibus » — but the actual recep-  tion of the sacrament is impossible, the mercy of God supplies the  want. ”).  It seems therefore quite conclusive that Favaroni explicitly  asserts the dependence and subordination of the auxiliary means of  justification to the sacrament, nor will these secondary means suffice  as long as the sacrament can be received.  There remains for us solely to consider the accusation that Fa-  varoni teaches that the efficacy of the sacrament is due, not to the  sign of the sacrament, but to the « fides sacramenti » just as Luther  taught ”°). It is pitiable to read this accusation in A. V. Mueller  and in the theologian he so unjustly condemns. He accuses Favaroni  of teaching that penance does not remit sin ; in this he is wrong  for Favaroni teaches the efficacy of the sacrament to remit the  punishment due to sin. Secondly he asserts that this theory is based  on the distinction between « fides sacramenti » and « sacramentum  fidei » there is not even one expression to warrant this assertion.  A brief consideration of the text and context of the phrases alleged  by Mueller will suffice to dissipate this stupid objection.  The context is the commentary on « arbitramur hominem Justi-  ficari per fidem sine operibus legis » ’°). Favaroni begins by recording  how Origen exemplifies this in the New Law 7’), bringing forward  modo, nec remittitur originale peccatum donec perdurat tempus quo possit haberi.  Cum vero tempus expiraverit et non hujus negligentia sed impossibilitas habendi  fuit in causa, tunc supplet ibi Omnipotentis benignitas, sicut de actualibus peccatis  dixi... /bid. A 376 191 vl.  ”*) De baptismo vero flaminis hoc idem dicendum est; quecumque enim vera  contritio, quecumque bona devotio antecedere debet baptismum in homine adulto  judeo vel gentili, vel fidem hujus sacramenti, neque enim per solam contritionem,  aut devotionem aut fidem sacramenti remittitur originale peccatum sed per super-  adveniens (ms. is incomplete) inveniret remissa esse originale peccatum, . quod  falsum est. Requiritur ergo contritio propter actualia peccata delenda, devotio vero  et fides propter usum rationis quam habet adultus, cujus carentia excusatur par-  vulus a devotione et fide, sed sufficit ei fides offerentium vel parentum - in adulto  ergo si adest fides et devotio sacramenti, et ipsum sacramentum haberi non possit,  supplet vicem sacramenti Omnipotentis benignitas. /bid. A 376 191 v2.  °) A. V MUELLER, op. Cil.; p} 16.  R  ”°) Rom. iii, 28. In ep. ad Rom. A 376 160 r1 sqg.  ) ... Quod pulchre ostendit Origenes exemplificari in novo Testamento. /bid.  A 376 160 rl.Quod pulchre ostendit Origenes exemplificari In OVO T estamento. Ibid

276 160 ean
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the asCcC of the z00d thief 78) and the sınner ıIn +he cıty i (( ıne
operibus legis would therefore be ıne operıbus legis evangeli-
Ca EVENn ıne sacramentıiıs ecclesiae )) . AÄAnd urther possible
exemplification he himself adduces he explicitly remınds
certaın from the Decretales INn which the suscıplent W as

consıdered by the Roman Curia ave een saved CVen though
the SACcCcrament W as iınvalıdly conterred. But he refuses o allow
general rule salvation by faıth alone Itrom these examples.

TIhe rst Casec 15 Debitum de baptiısmo et eJus effectu %2)
Jew, In the impossı1bilıity of havıng the sacrament of baptısm at

the OUr of death fAung himself ınto rıver sayıng CB' baptizo
and the Text of the decretals SaVS S1 talis continuo discessisset
ad coelestem patrıam protinus evolasset, Ppropter sacramentı fidem
ets] NO propter fidei sacramentum » But In spıte of thıs Favaronı
denies the legitimacy of concluding to general rule A

TIhe second CaSeC; Apostolicam Sedem )) 15 t+hat of priest
who, though reputedly baptised, In reality W as nOot Nevertheless

qula 1n Sancte Matris Ekcclesiae iide et Christji nomınıs confessione
perseveraverıt he Ca be believed be saved.

TIhe third CasSe, nobis est aC  c quaesıtum 15 referred
LO by Favaronı], but without cCOMMENT

AÄAnd OLNCS agaın he denies t+hat Call deduct from this example
unıversal rule iıne operibus legis ftor Favaron] excludes only

the works of the Mosaic | aw 84) ven though ın certaın particular
INa Was justihed and aimnle salvatıon by faıth In the aCcCra-

ment, Favaron]ı 0o€es not aCcCcept thiıs explanation of the
general and unıversal assertion of the Apostle. Far then from IN1N1-
mising the necessıty of baptism he confirms ıt and other COINl-

7} 1  XX111, 30.44
9 Vil, 236-50
80') Greg. IW
81) Non amen hoc dicere debemus, iustificarı hominem per solam fidem

ıne sacramentıs ecclesie, et operibus evangelice legis. In C ad Rom 376 160 r2
*#} Z Greg. IT. 43 C$ DENZ., nch 5Sym 3858
BS) 28, Greg. N
84) Non en propter hoc et similia exempla dicere debemus arbitrari 110 !!

salvarı hominem Sıne operibus evangelice legis et Sıne sacramentis ecclesie. Viden-
dum est CIgO quid hic pretendit Ampostolus, ut ıta hoc dicat de operibus legis
Mosayce, 9103 velit intelligi de operibus legis evangelice et de sacramentıs
ecclesie: en sıt prımo hominem ıntrınsecus iustificarı PCI fdem q UaIn D'
acceptabilia faciat sacramenta d alutem accıplat. Ibid 2376 160 v!
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ention 311 stand the test of objective ancl unprejudiced INQqu1-
sıtıon.

In order that those interested IMaYy be able C fOI' them-
selves that Favaron]ı taıthfully, ave saıid, relates the aAse

from the Decretales, gıve ere for reference, his OW complete
text

Nam S1 aliquis 1udeus aut gentilıs ene disponatur per idem
Jesu Chnstl‚ ut recıplat utıque ficdlem Jesu Christi, el in articulo
mortiıs constıtutus, solam fidem habens sacramentiLorum, preven(tus
mMortie NO pOosset sıbj subveniri, 1ın sola fide sacramentorum salva-
bitur, s1ıcut pate pCrr diversas decretales: el prımoO DEr capıtulum

debitum de baptısmo et e]us eftectu ubji habetur quod
quidam iudeus idem recıperet Jesu Christi et IncCorporari volebat
ecclesie baptizarı quod sentientes alı; iudel volebant 1psum
interhcere. Ipse VOFO; fugiens facie persequentium, et pervenıens
ad quamdam q  a  9 semet1ipsum ımm ısıt eXpectans IMOT1 dicens

CO baptızo In nomıne Patris, et Fili, et Spiritus Sancti ))

Queritur hic Patribus on fuerit V1 baptizatus, el respondent
Patres quod NO quon1am quemadmodum ın generatıone carnalı,
alius est quı genera(t, alius qu1ı generatur, S1IC. ıIn regeneratiıone Spir1-
tuali, alius debet eSSC quıl baptizat, alius qu1ı baptizatur : VEIUIMND-
tamen ille, S1 interfectus ulsset, utıque salvus ulsset, NO quıidem
propter sacramentum quod NO veracıter habebat, se Propter idem
sacramentI]. In C ad Rom 376 160 r2

The Sacrament of Penance.

In the question of the efficacy of the SAacrament of Penance
he records [WO opınlıons. The first, wh1ch he ascrıbes LO Peter
Lombard, maıntaıns that the Priest o€es noL absolve the sınner
but only declares hım be absolved 2 In this Case there 778

scarcely be question of efficacy because the vıirtue of the aCI1a-

MmMenT termınates neither al the ouilt of SIN I910)8 at the punishment
tor S1N, but would be declaration of what aCcC alone had
accomplished.

Ihe second opınıon he attrıbutes LO Hugo of St Victor 52
which allows UK ample [9)  c LO the priest. SII'I Causes LWO effects.,

So) Magister Sententiarum In quarto libro dicıit quod sacerdos, auctorıtate cla
1UmM 10 absolvit peccatorem sSe ostendit absolutum : diceit Nım. quod peccata
remittuntur DEr solam contrı:tionem PIrOo qUOo adducit... In ad Rom 3706 159
bıs r2 CF Petr Lombardı:i Sent

Sb) ( De Sacramentis 1, AIV, 176, 565
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the incurrence of debt of Justice and the iNcurrence of debt
of punishment from the first, ( alone absolves by the inftusion
of contrıtiıon, trom the second the miınısters of the Church absolve 52
|_azarus fizure of the sınner W äa doubly bound VIZ 1n death
and by hıs shroud: Christ alone rOse him trom the dead but He
delivered hiım LO the Apostles to be released trom the bindings 2))
So ıt 18 with the sınner, dead because deprived of the ıte of TaCCl,
and bound because obliged LO puniıshment 89) God alone ralses hım
from the dead by the infusion of aC®e, but he commıts hlm LO the
miıniısters of the Church solve him from the debt of punishment.
his posıtion constıtutes real o  [ of absolution ın the strıct

regards the debt of puniıshment, whıiıle allowing only
declarative o  c regards the debt of ouilt.

In the present context OUuUr theologian Opts tor neıither of these
OpPIN10NS, but remiıts hıs orıginal SIN sıcut diftusius
tractavı et ostendi 1ın TAaCtialLu de peCccato orıginalı where indeed
he speaks quıte decisıvely.

Here he expressiy teaches the double release corresponding
LO the double debt Tom the debt of Justice God alone Ca absolve
who alone ( justify the unJust. TOM the second debt t+he debt
of punıshment God absolves by A{l of the sacraments, either
baptism PCHNHAaNCE, the ase Ia be 90) The debt of Justice

7 C Heinrich WEISWEILER, J]., Die W irksamkeit der Sakramente ach
Hugo DO:  <} S5t Viktor, Freiburg Breis.) 90372

+ Diceit nım Hugo quod ütıque sacerdos absolvit pen1s debitis PTIO peccatıs
quemadmodum Apostol: ere absolverunt Azarum ligatum qUECIN Christus resuscı!-
taverat. ‘ Dicit nım bene quod peccator figurabatur 1ın Lazaro:;: cırca qUeN duo
onsiderare debemus scilicet quod Ortuus Tat et igatus: mMortie quidem solus
Christus resuscıtavıt, ligatum 610 solvendum tradidit Apostolis. In ad Rom

376 159 bıs r2
89)The doctrine of justification  185  the incurrence of a _ debt of justice and. the incurrence ©of. a debt  of punishment ; from the first, God alone absolves by the infusion  of contrition, from the second the ministers of the Church absolve *’).  Lazarus — a figure of the sinner — was doubly bound viz. in death  and by his shroud: Christ alone rose him from the dead, but He  delivered him to the Apostles to be released from the bindings **).  So it is with the sinner, dead because deprived of the life of grace,  and bound because obliged to punishment ®°). God alone raises him  from the dead by the infusion of grace, but ')he commits him to the  ministers of the Church to solve him from the debt of punishment.  This position constitutes a real power of absolution in the strict  sense as regards the debt of punishment, while allowing only a  declarative power as regards the debt of guilt.  In the present context our theologian opts for neither of these  opinions, but remits us to his tract on original sin — sicut diffusius  tractavi et ostendi in tractatu de peccato originali — where indeed  he speaks quite decisively.  Here he expressly teaches the double release corresponding  to the double debt. From the debt of justice God alone can absolve  who alone can justify the unjust. From the second debt, the debt  of punishment God absolves by means of the sacraments, either  baptism or penance, as the case may be °°). The debt of justice  57) Cf. Heinrich WEISWEILER, S. J., Die Wirksamkeit der Sakramente nach  Hugo von St., Viktor, Freiburg (Breis.) 1932.  ®8) Dicit enim Hugo quod ütique sacerdos absolvit a penis debitis pro peccatis  quemadmodum Apostoli vere absolverunt Lazarum ligatum quem Christus resusci-  taverat.‘ Dicit enim et bene quod peccator figurabatur in Lazaro; circa quem duo  considerare debemus scilicet quod mortuus erat et ligatus: a morte quidem solus  Christus resuscitavit, ligatum vero solvendum tradidit Apostolis. In ep. ad Rom.  A 376 159 bis 72:  E9)  ... quemadmodum peccatorem quem considerare debemus mortuum et liga-  tum; mortuum quidem quia privatum vita gratie et ligatum quia obligatum ad  penas. A morte quidem solus Christus resuscitavit per infusionem gratie quod fit  in contritione peccatoris sed solvendus a penis committitur ministris ecclesie. Ibid.  159 bis12.  %) Duos igitur reatus contraxit ex actu adulterii (209 vl) perpetrati reatum  videlicet culpe qui est debitum habende iustitie et reatum pene qui est debitum  luende miserie. A primo reatu solus Deus absolvit qui solus est qui iustificat  impium et in ipso actu iustificationis absolvit ipsum quoniam per actum iustifi-  cationis remittitur talis reatus in adultis... Secundum vero reatum non remittit  Deus per actum iustificationis impii sed per actum sacramentalem qui exerceturquemadmodum peccatorem qUuUem considerare debemus ortuum el liga-

tum : ortuum quidem quı]a prıvatum ıta gratie et lıgatum qul]a obligatum ad
morte quidem solus Christus resuscitavıt PeI infusionem gratie quod Ht

ın contritione peccatorıs sed solvendus pen1s Oommuittıtur minıstrıs ecclesie. Ibid
159 bis r2

%3 Duos igıtur reatus contraxıt CEiB adulterii 209 v|) perpetratı reatum

videlicet culpe quı1 est debitum habende i ustitie et reatum PCNE quı est debitum
Iuende 1serle. prımo rTeatu solus Deus absolvit qu1 solus est qu1ı ıustificat
ımpıum et In 1DPSO ctu iustificationis absolvit 1ıpsum quon1am DeCI actum iustifi-
catıonıs remittitur talıs reatus ın adultis... Secundum eTIO reatum NO remuittit
[Deus PCI actum iustificationis 1mp11 sed PCI actum sacramentalem qu] xercetur
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must already be cancelle Out before recelving the sacrament 23
and this contentıion, he thinks, 1S supported by the statemen of
St Augustine that ON ought LO approach the sacraments COFrrTreCtus
et emendatus 203

We INa be allowed toO recall that baptism 1ın children cancels
the debt of Justice ‘.)3) sSINCce children cannot elicit AaCTt of CON-

rıtıon. hlS CONLrasS between the justification of adults and the
justification of children 185 of itself, a apodictic proof of intrınsıc
Justice.

W ould 1t follow Itrom thıs doctrine that OIl iın the of
Justice could be condemned eternal damnation } For $ with
the help of a  \e but through hıs O W aCTis, Ca COINE to be
justifed without thereby the debt of punishment being remitted,
then ıf would D possible tor him LO dl€ ın the STatfe of aC
but with the debt of punishment TIo answer this question
must distingu'sh clearly the mode of justification.

Favaron:; 15 quite explicit In the affırmation that INa could
reCelIVve gratultously at birth the of justice but nevertheless
INcur the liability LO eternal damnation 95) and tor such ONn the
SACcrament of baptism would be NECESSaAT 2 Nay INOTE, this atfie
of aftaırs Wa  CN actually realised ıIn those sanctifhed ın their mothers
womb *8 To these Justice W as restored Out of the DUr liberality

sub potestate clavium vel per sacramentum regeneration1ıs aq ua Spirıtu Sancto.
De Peccato r2

S Non nım 1psa culpa vel obliquitas ın opere operato cCOntra beneplacitum
divine voluntatis avatur PCI lavacrum aliquod ecclesiasticum sed PeI lavacrum
potıus quod est 1pse Spiritus Sanctus vel gratia per Ipsum diftusa 188 r 1) ıIn
cordibus nostri1ıs dirigens affectum internum el intentionem operantıs : hoc NamnqUue
peccatum debet prius SSsSe deletum per infusionem gratie antequam ad aliquod
ecclesiasticum lavacrum accedamus quon1am COrrTrecLus el emendatus debet
dere ad ecclesiastica sacramenta ut per abluatur peCccato quod est reatus

PENC, De Perfecta Iustitia 18/ v2
d Contra Julianum V1 | 860
98) C 'D
94) Prıma (sub-conclusio) est ısta Stat aliqguem CONC1p1 In originali ıustıtia et

tamen contrahere per orıgıinem reatum eterne damnationis. De Peccato Z r2
56} Secunda (sub-conclusio) : Stat alıquem iıntantem CONCI1p1 nascı (1 Or1-

ginali iustitla amen OD US habere deferri ad sacramentum baptismatis. Ibid
2134 rz2

06) Staret certe quod alıquis nasceretur orıgınem trahens ab Adam C: 1psa
originali ıustitla et tamen contraheret originale peccatum... 181 r 1) quınymo
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of God supremely independent 11 the distribution of Hıis O W

oifts without their being liberated trom the debt o punishment
They had undergo the ordınary all: instituted be treed
trom thıs debt

|$ however consıder the ase of ON justihed through his
OW personal acts then IT nOoL possible +hat he die the Sia
of ustıce and Vet be condemned LO eternal death For by F1S1INS
from mortal S1N the of aCcC and T  g thereby the
beatific 15101 he mer1ıts also the liberation of the debt of punish-
ment incompatible with the beatifıc 151011 47} hlS also W as

the of HMugo 22}
In CONNECLION with this last 1 1L woulc| be of

s& f Favaron:; inhciates the necessıty of the sacrament of PCNHanc®eE,
and thiıs would be forerunner of the lutherans [# justifying
contrıtıon necessarıly bound with the votum sacramentı then
the necess1iıLy of the Ssacrament INFAG:E tor the desire of the
SaAacrament implies BEUTFIENCE the [9)  c of the keys and
the eINISSIO of the S11l subordinated to the [9)  c of the keys
I£ however 1T o€es not include the intent.ion of havıng +he sacrament
then might justly conclude that 1T be consıdered disjunctively
from the {9)  c of the keys and would infiıciate the necessiıty of
the sacrament

Hugo of St Victor the SOUTCE trom wh10h thıs doctrine taken
retaıns INLACT the absolute nECESSILY of the sSacrament of Penance
Certainly baptism NECECSSar with +hat NeECESSILY which atholics
hold 100) and regardıng the CINISSION of the debt of punishment

ventre sanctifıcati sunt SICUL Samson et Jeremias et Joannis Baptista el

qU1SQUC uerint lı simul sanctificati, eran et ubditi peccato originali Na achuc
obligabantur ad 317  1s10o0nem DCI quod delebatur C158 originale peccatum .
In ad Rom 376 180 v2

97') Quinta conclusio : quelibet Creatiura rationalis ESUNTSECENS culpa mottalı: et

de cetero Deum perseveranter Q Ua de condigno eretur PDICIHIUIN beati-
Cum tam de condigno eretur liberari ab utraque PCIA prefata quOoN1am 9109}

stat creaturam patı ı] lam (i aeternam) et C'  1 eatihicum
PTIeINM1UIMM De Merito Christi 236 v ]

76} Heinric WEISWEILER Die Wirksamkeit der Sakramente ach Hugo
vVDO WJi Viktor, Freiburg (Br.) 19372

90) AÄAmadee L EETAERT Cap., La Confession aJu. laiques dans ’ Eglise
Latine depuis le XIV:® siecle, Paris 1926, 124 EZS

100) DENZ., nch Sym (ed 23) 796 861
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usually baptism and PCHaNnce are equiparated by Favaron] 101)
Baptism, although ıt remıits actual S1INs 18 instituted only account
of orıgınal sın 102) ancl 18 therefore NECESSATVYV for t+he remıssıon of
orıginal SIN It e legitimate LO conclude that correspondineg
necessıty 15 concomıtant wiıth that sacrament which wWas instituted
or the debt due LO actual Sın

E,xamining thiıs theory from historical pomnt of VIieW Ca

immediately SC  € how far a WaV ıt 15 ftrom the doctrines of Wiclift
LLuther, both of whom taught the absolute futility of confes-

s1ıo0n 103) F01‘ Favaron]ı there 15 real utilıty ın contession, namely,
the remıssion of the debht of punishment and al the presumption
15 hıs side ıIn the absence of adequate testımonYy ftor really
decisive verdict that he taught the absolute necessıty of the ACIa-

ment
TOM dogmatiıc poınt of VIEeW however, the theory 15 uUuUNSUS-

taınable EOX' other 16ASONS AÄAnd hfirst of all the Councıil of Florence
iıdentifies +he [65S5 of the sacrament with the remıssıon of SIN 104) :

Cannot interpret thıs the remiıssion of puniıshment only,
the Council should have saıd NOY would ıt be sufficient to
S that In the acrament contrıtion 18 contaıned by which the ouilt
15 remitted : f01' thiıs would INecan that rem1ssıon could nOot be attrı-
buted the whole sacrament, NaYy, not LO the sacrament at ll s1nce
the remı1ssıon would not be accomplished vırtute tormae D which
nevertheless, the Council teaches 105). The Councecil of Irent 15 clearer
. ın ess AIV S 3Y ıt SAaYyYS (( ane VerÖO [6S et effectus hujus
acrament] quantum a ejJus Vım el efficaciam pertinet, reconciliatio
est C Deo 106) There also AI told that 1t 18 1n the form t+hat

101) Secundum ecIoO reatum NO remuittiıt Deus DEr actum iustificationis Imp11
se\ PeI acium sacramentalem qu1 exercetur sub potestate clavium ve] PCI a-

mentum regeneratıon1s aqua et Spiritu Sancto. De Peccato vJ
102) Baptismus enım proprıe est acramentium ecclesiasticum habens propriam

materi1am et proprliam formam et propriam efficacıam ad rem1ıssiıonem peccatı OTr1-
ginalis propria efficacia est rem18s10 peccatı originalis; remuttit quidem lla
peccata e 1O est propter lia instıtutum sed solum propter istud quod per
nullum aliud 192 v|) ecclesiasticum acramentium remittı:tur. In ad Rom

376 1972 r2
103) DENZ.., nch 5ym (ed 23) 587 670 744-755
104) DENZ., ibid.,
105) DENZ., ibid., 695
IOB) DENZ., ibid., 896
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the [9)  c of the sacramen principally resides 107) In the ex[

chapter the Council teaches that although attrıtıon 15 nOL, of itself,
sufficient for the remiıissiıon of S1IN, yel ıt 15 sufficient with the aCIa-

ment ftor aCcC 108) In chapter S1X ıt 15 aıd oOWwn that the office
of the priest 185 notL merely LO declare that SIN 18 remitted, but that
hıs [9)  k> 1s truly judicial 109). And agaın the impossibility imposes
ment of S1N.
itself of interpreting Judicial- » being restricted C the puniısh-

Hence this theory of Favaroni, although ıt has lutheran
tendencıies, 1s nevertheless LO be rejected.

Nıcolaus ] ONER,

(To be continued).

107’) [DDocet praeterea Sancta Synodus sacrament: poenıtentlae ftormam, ın qQUa
praecıpue 1pPs1us UDIS sıta est189  The doctrine of justificqtion  the power.of the sacrament principally resides !°’)  In the next  chapter the Counecil teaches that although attrition is not, of itself,  sufficient for the remission of sin, yet it is sufficient with the sacra-  ment for grace  108)  . In chapter six it is laid down that the office  of the priest is not merely to declare that sin is remitted, but that  his power is truly judicial !°). And again the impossibility imposes  ment of sin.  itself of interpreting « juclicial}» as being restricted to. the punish-  Hence this theory of Favaroni, although it has no lutheran  tendencies, is nevertheless to be rejected.  Nicolaus Toner, O. E.S. A.  (To be continued).  1°7) Docet praeterea Sancta Synodus sacramenti poenitentiae formam, in qua  praecipue ipsius vis sita est ... DENZ., ibid., 896.  %°) DENZ. ; ibid., :898: -  *0). :DEnz:, ibıd., 902:;ENZ., ibid.,

108) DENZ., ibid.,
l'l9) ENZ., bid., 902


