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Ihe present artıcle that the dynamısm of IMAa2Z0 Del in Augustine’s De
I rınıtate XINV should be approached mınd-centered epıstemology, that
ontology and epistemology should be combıned in order to understand
Augustine’s UuUsec of IMAZO Dei 'evVv1I0OUSs interpretations of IMAZO Del in De
IT'rıniıtate XIV remaıned the ontologıcal eve As such, the epistemological
dimens1ıon of the IMAa20 Del, facılıtate: by the firom the mınd °tremem-
ber iıtself understand itself love iıtself’ °remember God understand
G0od love od:., 1s nNOT taken into aCCoOount. Ihıs ep1istemologıc and YNamıc
eadıng 1s 4ase‘ the observatıons that, for Augustine (1) the triad "temem-
ber understand love’ 1s Og1C that the mınd apphıes ıtself and (G0d
rather than ontologıcal hange), and (2) the mınd’s self-Knowing and
self-thınkıng dıstınguıshes °‘remember ıtself understand iıtself love tself’
from °remember God understand God love God’
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Introduction

The concept of IMA20 Del 1S mportant 1DI1Ca cConcept
Augustine’s thinking.‘ As lınk between INan and God, thıs concept

Ihe explıcıt for the IMA20 DeL concept dIC maınly found in enes1is
and the Paulıne etters, for example the followıng cıtations (NIV Bıble vers10n):

enesis:
Gn 12i °“ Then God sald, ‘Let make INAd.  - INn OUFr IımaZe, INn OMUFr likeness, and
let them ule Over the fish of the SCa and the hirds of the alr, Over the Iivestock,
Over all the earth, and Over all the Crealures that MOVEe along the ground.’
Gn 1: O: “ God created INA. In hiLs OW. ımagZe, INn the 3414703 of God he created
him; male and female he created them  27
Gm “Whoever sheds the hlood of Man , Dy IN  _ shall his hlood he shed; for
INn the ımage of God has God made man. ”
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plays sıgnıfıcant role In OUT understandıng of Augustine’s anthropol-
OSY He1ujke’s anthology“ demonstrates that the eme of IMAZO Del 1S
wıdely dıspersed Augustine’s wrıtings, includıng Confessiones,
De (Jenesis ad Litteram, De ( ıivıtate Deli, Enarrationes INn Psalmos,
Epistulae, De Diversis Ouaestionibus LXXÄXIII, and De Irınitate, etc.}
mong eQ2 works, De Irınıtate 1S mportant In comıng 18 understand
hat “ ımage of Go means.* In thıs masterpiece, the Concept

Pauline etters:
Cor 1 AA “ FNLAd.  — ought nol his head, SINCE he 15 the e  IMa and glory

of VTIUU,  S hut the LS the glory of MAanNn.  97
{{ Cor “ The g0d of thıs UsSE has linded the minds of unbelievers, that they
Cannol SCC the light of the gospel of the glory ofChrist, who LS the IMa of God.”
Col A N ° He LS the ımage of the Invısıble God, the firstborn Over all Creation. ”
Col ' and have Dul the HE self, which 15 being renewed INn knowledge
In the IMa of Lts reator.”
For thorough analysıs of Augustine’s IMAZO Dei cConcept, SCC iInter alios: Isabelle

Bochet, “Imago”, Augustinus-Lexikon 111/3-4 ‚00 507-519, CSP. 514251 Johannes
Brachtendorf, Die Struktur des menschlichen (rJeistes nach Augustinus. Selbstreflexion
UN Erkenntnis Gottes INn ‘“De trinıtate” (Hamburg: Meıner, 2000), CSP. 2134750 Adal-
bert-Gauthier Hamman, L’homme, Iımage de Dieu Essal d’une anthropologie chretienne
dans Eglise des CING premters siecles, (Parıs Desclee de Brouwer, Z 38777

See Iso Johannes Brachtendorf, Mens”, Augustinus-Lexikon I11/5-6 (2010)
CS Volker Henning Drecoll, I riaden, Analogien und das

Verhältnis AB UN Hypostasenlehre des Neuplatonısmus”, Drecoll (ed.), Augustinus
AandDuc. (Tübingen: Mohbhr S1ıebeck, 450-456 Cornehus Mayer, . MOMO%%
Augustinus-Lexikon (2006) 381-416, CSD 400-401, 404-405 For elaborated

of the of the s1gnıfıcance of IMAZO De I rinitate, SO© Roland Kany, UQUS-
HNS I rınıtatsdenken: Bılanz, Kritik und Weiterführung der modernen Forschung
“De triınıtate ” Studien und exte Antıke und Chrıstentum/Studies and lexts In
Antıquıity and Chrıistianıty 2 E (Tübingen: Mohr Sıebeck, 224 20

John He1Jke, “ Augustine’s COMMENTXIS “"“Imag20 TIr An Anthology TOmM
all h1is Works exclusıve of the De Irinitate” , Class Folia, Suppl (1960) 1-9  U

According He1ijke’s study, the GCGHTTBRCGE: follows:
Confessiones: IH’ 1 VI, 47 AL, 1: XN, 1 A, 3 9 ANNL, 3 ‚ Z
De eNnesSLS ad Litteram: I1, 19; 1 20; 1 2 E} VI, 1 VI, 19; VI, 2 E} N 2 E

L 1 ; @ 2‘7 AL 42; AIlL, 77 AIlL, 31
Enarrationes INn Psalmos: 2, AXAHL, 2, AAXAIV. Z 11 AUD: 6;

17 1LV HL 27 XLAX, 2) LIV, 3’ 1L, VUIL, 17 LVIIL, I1:; F: LANT. 4!
27 LAX 3’ ACH, 1’ XCIV., 29 CL 1’ CH. 3’ CHI, 4’ CX VMl 1 &. 8 @

V, } CXE 5’ CALNd:
Epistulae: AXlL, 3) 17 1y  , N Y 2 E ACI, 37 2’ GCAX:; 37

4: CAXALVIL 1 (CLAIX, L: CLAIX. 27 eic
De Diversis Ouaestionibus LXXAXEHN i 1 2 9 31. 1-4; 5 E 27

6 E} 47
De I rınıtate: 1  n 77 V 27 VII, 57 VIUI, 1 AX: S, eitc.

h1is Iimpressive study Augustins I rınıtätsdenken, Roland Kany g1ves SLALUS
quaestionLs of the research of De Trinitate SINCe 1841 (edıtıon Patrologia Latına).
Kany observes that modern systematıc theology distanced ıtself TOM Augustine’s doc-
trıne of Trmity, because of Augustine’s emphasıs the intra-personal and monotheistic
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of IMAZ0 Del 15 constructed alongs1ide the so-called psychologıical {
ads, such ‘lover love oved/’, "mınd owledge W1 'memorYy

intellect W1 eic  5 Augustine’s psychological PTOSTAM 1S ounded

dımens1ıon of the I'rmity and because of h1is so-called neglect of the inter-personal and
relatıonal of (G0d. Kany finds the confirmatıon that thıs rejection 15 Incorrect,

chı1ft of interpretation that has taken place durıng the last decades, the COUTSEC of
whıch the neo-scholastıc approach of Augustine has been abandoned, better insıght
into the church-historical and theologıcal Conftext (the Irtmitarıan controverslies of the
Ath century) has been galıned, and phılosophy has become interested Augustine.
According Kany, CoNntemporary phılosophers rediscovered the or1ginal basıs of
Augustine’s Irmitarıan thınkıng, namely the theory of human self CONSCIOUSNESS that
he learned TOM antıque phılosophy, and domg S they revised the interpretation that
De I rınıtate 15 merely theological. Augustine’s contrıbution, Kany concludes, COIl-

temporary theology of Trmity, 15 doectrine based understandıng of human self-
CONSCIOUSNESS. Recently, Bavel summarızed Augustine’s un1que contribution the
Christian doectrine of the Trmity ın the following poimnts: 0 Augustine carrıed ouf
ploneering work the dıstiınction between absolute qualities, such wısdom and g00d-
NCSS, and relatıonal qualities, such fatherhood and prom1ses, of God. Z God 15 PIC-
sented especlally relatıonshıp, both wıthın Hımself and wıthın Creatlion, an thıs
Falque |Emmanuel alque, ‘ Saılnt Augustin COMMEeENLT IDDieu entre theologıe. 1LeC-
ture criıt1ique des I ıvres V-VII du “De ITrınıtate Nouvelle theologique 137
(1995) 84-1 calls cruc1al mMoOoment the hıstory of theology. 3) Love CINCI SCS nNnOoL
only dıvine gıft but divıne lıfe itself. Love the dıstinguıishing appellatıon
for the Holy Spirıt. Man 15 noOoL only created the image of God, but 15 the image
of G0d hımselr. Attrıbuting the manıfestations of (G0d solely the S50n, less
transcendent, 15 diıscontinued, and CONSCYHUCNCE hiıerarchy the divine PCISONS 15
avolded.” Tarsıcıus-Jan Väall Bavel, “TO See the Ineffable Dy Way of the Inexpressible:
the Trmity”, Tarsıcıus-Jan Vall Bavel (ed;); Margaret lark aul Holberton (trans.),
Bernard Bruning (re Saıint Augustine, (Brussels: Mercatorfonds,
For OVerVIeW of the studies devoted the theologıcal and phılosophıcal aspects
of Augustine’s trınıtarıan psychology, trinıtarıan ontology and log1ıcs an IMA20 Dei,
Nüle Kany, Augustins Iriınıtatsdenken: Bilanz, Krıitik Un Weiterführung der modernen
Forschung “De triniıtate” 227-240:; T ID9A

The te psychological trı1ad psychologıcal analogy does nOoT or1ginate TOmM
Augustine’s OW) work However, ıt has become authentic eXxpress1ion since Michael
Schmaus’s Die Psychologische Trinitäatslehre des Heiligen Aug2ustinus, (Munster:
Aschendorffsche Verlagsbuchhandlung, The term generally refers the triad
cluster that AaPPCAaIs wıthın the realm of the latter half of De I rınıtate.

Scattered maınly wıthın the realm of the latter half of De I rinitate, the psycho-
logıical triads generally referred

‘lover love loved’ (amans Umor amatus) 1, 141
°‘mınd knowledge love mens notıtia amor IX 3
'memory understandıng (memor1a intelligentia voluntas)
F:
‘the body that 15 SCCH Vvisıon attention of the mınd’ (Corpus quod ViLd-
Iur VLSLO anımı Intentio) XE
'body retaıned In (0) inner Vision 14 (Corpus quod INn Memor1a
MANe VLSLO Interna volitio) OM
'knowledge faıth thınkıng love (sciıentia (fidet) cogıtatio amor)

20, 26]
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the fact that INan 15 the ıimage of God The cConcept IMA20 Del
becomes INOTEC VIV1d through the unfoldıng PTOCCSS of the psychologıcal
triads As such, IMA20 Dei 15 closely alıgned the saıd psychological
1T1A| For example, Hıll, the Augustine scholar who has translated De
Irınıtate The Works of Saint Augustine series,° understands the psycho-
logıcal T1a| ASs search for the ıimage of God./ Sullıyan also alıgns
psychologıc triads IMAZO Del hıs classıfıcatıon of the trıads He
SCCS L[WO dıstiıncetions ‘vestiges of the I'rmty’ and ‘ image of the Trinity  23,8  ’
hıch UuUSsSse the image of (God crıterıj1a determıine theır ımportance.

formulating the IMA20 Dei doctrine, De T riniıtate XIV plays
partıcularly crucı1al role. TIhe phrase imago DeLl AaDPDCAaIs times

tTememberıng itself understandıng iıtself lovıng tself’ memor1a Sl
intelligentia SUL uoluntas SUlL) [AIV, 9

'trememberıng God understandıng God lovıng God’ (memorlia Dei
intelligenia Dei aAmor Dei) |AILV, 15]

Some scholars Iso ıdentify other triad patterns, but the examples outlined above
the most ıimportant ]18(>NJ Some other examples of the triad pattern include Yves

Congar’s lıst, follows:
UN. AMATUS Uaımor 1 E 1 ci. IX’ 2’ 2
Mens notiıitia aUımor 3’ 3)
memorı1a intelligentia uoluntas ( 9 11, F
Ves (ULSA) ULSLO (exterior) Intentio (Al, i Z
memor1a (senstbilis) ULSLO (interior) uolitio 3’ 6-9)
emorıia (intellectus) sCLientia uoluntas (AU, 1 E 23}
sCLientia (fidei) cCogıtatio UMOr 20, 26)_ CN W S W5 ON ©0 emorıa Dei intelligentia Dei aAmor Dei (AILV, 1 ‘9 15

See Yves Congar, Believe In the Holy Spirıt (vol III) the Rıver of Life Flows In
the ast and In the West (New York Seabury,

Saılnt Augustine, The I rınıty, The Works of Saıint Augustine I‘a Edmund Hıll
(trans.), (New ork New Cıty Press,

The titles he g1ves ach book the latter half of h1s translatıon of De I rınıtate
reflect hıs intentlion:

o0k ‘Psychological: Mental Image, First Draft”,
o0k Psychological: Mental Image, Second Draft”,
o0ok AI ““Psychological: Mental Image, Lesser Analogıes’”’,
0o0k AI Man’s Case Hıstory Ihe Image Broken Up, The
ook XII ° Man’s Case Hiıstory: The Image Repaıred, Redemption”,
o0k IV * Man’s ase Hıstory: The Image Perfected”,
o0k °"The Absolute Inadequacy of the Perfected Image ”

See Iso Edmund Hıll, “ Introduction”, Salnt Augustine, The I rinity, WSA 1-5,
j Barl

8 The CONCepPL of "vestiges of I'rmıty refers three triads Irmty In external
Vision (vısıble object aCTi of vis1ıon attention of the mınd), Irmty ın internal Vision
(memory internal Vis1on the wıll) and I'rmıty of Taıth (hıghest form ratio infe-
r10r) The ‘Image of Trmity refers the followıng three triads "mens notıtıa Sl
UMMOFr $ul”, "Mmemor1a intelligentia uoluntas s "memor1ia Dei intelligentia
uoluntas’. See Jo  za Kdward Sullıvan, The Image of (r10d. the doctrine of St. Augustine
and Lts influence, (lowa Priory Press, e
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(both explicıtly and ımplıcıtly) In thıs sıngle book, accounting for
nearly one-thıir: of all the references In the ole De Trinitate.? It 1S
also the book hıch Augustine’s IMAZO Dei OC explicıtly
{O the foreground. oug al] psychologiıical T1a dIiIC elated to
IMAa20 Del, the concept remaıns throughout Augustine’s
In Books 111 X 111.19©0 Ihe real IMAaZO0 Del only aAaDPCAIS when
COITMINIC ook XIV Tom ook XIV, 11 onwards), because only then
o0€es ugustine clearly sSLate that the IMA20 Del has een fınally dıs-
cerned.!! stead of being defined negatıvely, ook thıs Concept
DNOW finds ıts posıtıve assertion wıthın the mınd Moreover, Augustine
endows the IMAZO DeL doctrine ıth hıghly dynamıc character In
ook hıch makes Augustine’s IMAa20 Dei VELY powerftul and
influential concept In h1ıs eology. ‘Dynamıc’ that thıs IıMAa20
Del should noft be regarde: inner STITUCLUTE of the human mınd and

Ihe lex1icon analysıs 15 done through Corpus Augustinianum (11SSENSE
Imago Del 1ın explıcıt refers all the phrases which AaDPCAaI explicıtly in the
form of IMAa20 Dei lıke ımagınem Dei, IMAZINLS Del, ımagıne Dei, ımagını Dei
Imago Dei 1in implhıcıt refers those IMAa20 terms (wıthout the qualification
Dei), which when looked into theıir contex(t, INcan IMAa20 Dei TIhe total Su 15 216
entries.

Books | DE IMAa20 DeL 15 only defined negatıve WAaY. Augustine stafes
that the images sıgnıfıed by the triads not the image of God, ATIC ‘imperfect)’.
IThıs uUsec of IMAZ0 Del Cal  - be summarızed follows:

Referring the trınıty concluded In V, namely ‘lover, what
15 loved, and love’, and regardıng it imperfect image.

L Referring another trınıty Dy focusıng mınd subject: ‘mind,
ıts knowledge, ıts love

X7 19 Referring "mMemoOTY, understandıng, and wiıll”, and regardıng
ıt ımperfect image.
Start of the Journey TaCe the Trinıty ıIn Outer IN 1.e. through
bodıily SCNSCS, which 15 NOL the image of God

XI, the end of AlL, Augustine confesses that the image of God
Canno! be sought the Outer 1988 and he NO {urns back the
inner search the image of God

XUIL, 76 Referring the triad of Taıth 'tTememberıng, contemplatıng, and loviıng
of the faıth’, but statıng th_at thıs triad 15 stil] NOoL the image of God

11 Irın A  P 11 (F, 426) “If perce1ve thıs, perce1ve trınıty, nNnOT yel
God indeed, but NO fınally image of God.” ° Hoc S1 cCern1imus, CernıImus trınıta-
tem, nondum quıdem Deum sed 1am imagınem De1.” (GEL 5 E 436.) Ihe translatıon
18 taken TOom The I rınıty, Tans Stephen Mckenna, The Fathers of the Church 45,
(Washington, The Catholıc Universıity of Amerıca Press,
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therefore statıc In nature. 12 Rather, ıt 15 subjected renewal PTOCCSS.,
Imago Del 1S Journey of STOW) sapıentia, undergoing transforma-
tıon from sapıentia of INan the sapıentia of God Such dynamıc
renewal IS especılally hıghlıghted by the fact that man s psychologıc trıad

chıft Irom "temember itself understand ıtself love tself” (XIV, I})
"temember God understand God love G0d’ (AILV, 15) When the

mınd the of °temember God understand God love
od/’, hat 1S, God-centered stage, the renewal PTOCCSS reaches ıts ch-
INdAA, and the mınd 1S sald be “WIse’ and real IMAaZO Del emerges.'“

Therefore, In order o understand Augustine’s IMAZO Del doc-
trıne, especlally ıts dynamıc character, ave CaIT y out detaıjled
study of ook AXAIV TIhe specılal focus of OUT study falls the ratiıon-
ale behind the chıft from "temember ıtself understand ıtself love
iıtself” "temember God understand God love God’ What 15 the
relatıonshıp between the [WO triads? What happens the 18
real IMAZO Dei? 1le INanYy scholars discern the ımportance of the

The standpoımnt that Augustine’s IMA20 Del 15 the inner structure of the human mınd
and therefore analogy the inner being of God 18 formulated by Colin Gunton. (See
olın Gunton, ” Augustine, the Trmity and the Theological Crisıis of the West”, Scottish
Journal of I’heology 43 (1990) 33-58, 48) Hıs interpretation has been eriticized AIMNONS
Augustine scholars. For general reVIeW, SCC Lewiıs Ayres, “ Augustine, the Trmity and
Modernıity””, Augustinian Studies 26:2 (1995) z Michel Rene Barnes, “ RereadıngAugustine’s Theology of the Trmity”, Stephen Davıs, Danıel endall, Gerald O’Collıns
(eds.), The I rinıty: An Interdisciplinary Symposium the I rinity, (Oxford Oxford Uni1-
versity Press, [mago Deıi’'s 'dynamıc dımens1ion has also been brought forth bDyscholars. Walter Princıpe polnts Out that Augustine OptS for verbs whiıch have
dynamıc quality descer1ibe the vıtal drıve of the hıghest image toward the [ riniıty De
I rinıtate NX Augustine namely prefers uUse the verbs (e.g MeEMINISSE, intellegere,
amare) instead of the OUN! (e.g. memorl14, intellegentia, amor/dilectio). Walter Princıipe,‘“CThe Dynamısm of Augustine’s lTerms for Describing the Hıghest Irınıtarıan mageIn the Human Person”, Studia Patristica S (1982)x

Irın AI 432) "Unless the Mens 15 actıvely partıcıpating the hıfe of
God, the image 1S imperfect (Irın 14.8.11). IT’hıs ıimplies, of COUTSC, that when the
mıind MOST fully knows and loves God, It MmMoOost ully knows and loves itself theme
amıhar TOM the Confessiones and elsewhere Augustine’s wrıting It 15
set TrTee for the PTOPCI and eiffective love of the ne1ghbor (  F and OCcuples ıts
due place the un1verse, ıts desire being satıshed wıth the unchangıing of
God, for the enJoyment of which It Was made(Ihe contemplatıve, sapıentialknowledge of God 1S hat 15 MOST deeply natural for the FIENS , that when OMC

thıs perfection and realıze hat made fOr, the self that self-knowledge and
self-love relate 15 self wholly turned UWAY TOM self-preoccupation self-pro-tection, self whose object 15 God In total that there 15 self be SOM

known ap TOM relatıon God Thıs 15 OUT eschatological hope 14.1/.23-
14:19.25).” Rowan Wıllıams, ‘“I'rıitate, De”, Allan Fıtzgerald (ed;) Augustinethrough the Ages. An Encyclopedia, (Grand Rapıds (MI) Cambridge (UK) Wıllıam

Eerdmans, n 845-851, 849-850
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chıft d the COrnerstone of Augustine’s dynamıc IMAZO Del, they 1mM1
theır 1e6W MOSstT often LO ıts ontologıcal dımens1on ontologıcal
shıft from cself God TI he present artıcle analyzes the LNOTEC

thoroughly Dy putting it ıthın the ole OntextTi of o0k It alms
18 beyond the ontologıcal interpretation of the dynamısm, and
brings the mi1ssıng mınd-centered dynamısm of the IMA20 Del the
foreground and reveals ıfs s1ıgnıfıcance OUT understandıng of ugus-
tine’s eology. Miınd-centered dynamısm that the <hıft closely
alıgns to the noetic actıvıtles of the mınd Apart from the ontologıcal
dıimensı1on, thıs dynamısm 15 181Y epıstemologiıcal. domg S
11l fırstiy revIieWw the Current ontologıcal trend in interpreting the
IMAZO Deili's dynamısm. econdly, l introduce OUT thes1ıs of
mınd-centered dynamısm fill the lacuna CUurrent interpretations.
Subsequently, thıs mınd-centered phenomenon ll be er elaborated
through themes: the ‘remember understand love’ logıc and the
mınd self-Knowing (se nOSSE) and self-thinkıng (se cogıtare). ınally
ıll consıder the specıfic s1ıgnıfıcance of thıs specıfic kınd of dynamısm.

The ntologica ren in Interpreting the mag20 Dei’s Dynamısm
Ontological Interpretations Based 0o0o0k

IThe understandıng of the dynamısm of IMAZO Del 1s overshad-
wed DYy the interpretation that ıt 1S purely ontologıcal 1Ssue. In
explaının the that 1S, the transıtiıon from the al IC
the mınd ıll °‘remember iıtself understand ıtself love iıtself’
(XAIV, 11) the of °‘remember (God understand God love
G0d’ (AILV, 15): INan y scholars focus the connection of man’’s
sapıentia God,!* lınk that easıly leads 18 ontologıcal COMNNCC-

tion. hıs be supported Dy the followıng often quoted paS-
SaLC, through IC INan y Augustine scholars fınd theır D1Ivo in
theır ontologıcal interpretations:

Book AIV, ;’Hence., thıs trınıty of the mınd 1s nNnOTL that aCCOUNT
the image of God because the mınd remembers tself, understands
tself, and loves tself, but because ıt Can also remember, understand,

Irın XIV, (FC 413) Nu n ’affırme NC plus de force le caractere
ontologique de l’ımage qUC chapıtre du hıvre XIV L’1ımage surajJoute pas
üuüne ame deJjä creee, ma1ls elle est constitutive de la MENNS, et; telle, inamıssıble.
Jle COMMMENCE VECC DA  13  äme, demeure dans le pecheur, est renovee la Justification,
s’epanouilt dans la vision. ” Joseph Moıingt, in Augustin, La riınıte. euxieme Partıe:
Les Images, Bıblıotheque Augustinienne/(Euvres de Saılnt Augustın 16/I1 V, (Parıs
Desclee de Brouwer, 630
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and love Hım Dy whom it W as made. when ıt o€es }  9 ıt becomes
WI1se; but ıf ıt 0€Ss nOL, CVOCN though it remembers itself, knows itself,
and loves ıtself, ıt 15 oolısh Let ıt, then, remember ıts God, whose
image ıt has een made, and understand Hım and love Him. !”
Thıs passSasec reveals the crıter1a real IMA20 Deıl should meel. It

0€Ss not Just SLay the eve of rememberıing, understandıng, and loving
tself, but clarıfıes that God should be consıdered aASs the IMAZ20 VBV
object that eed remember, understan: and love. Referring to thıs
PassSasc, scholars tend ASSUTNC transıtion of object in the dynamısm.

1Ss movınz from the object “self’ the object Such treatment
mphes splı of objects, sphit between INan and God, leadıng the
conclusıon that the dynamısm 1S totally God-centered STate Wıth such
presupposıtion, the chıft 1s perce1ved dS ontologıcal transformatıon
of INan, lıke the Casc of mystıca unı1o0n, sanctıfıcatıon deıfication,
eic general, the ontologıcal dımens1ion of the chıft raısed by the saı1d
scholars COUuU be categoriızed into three schemes.

Three Kinds of Ontological Interpretation
Ihe first lıne of interpretation 1s the transformatıon paradıgzm of
er, Bonner and Marocco. These cholars 18 ıdentify

the renewal of IMAZO Del ontologıcal transformation of INa  .
Ladner takes ıt dAS reformation.1© Bonner alıgns it closely ıf 18(0)1 equaliy)
ıth the Eastern concept of deıfication, 1ıke that of Athanasius.!’
Marocco, being hıghly influenced Dy Ladner and Bonner, also evel-
ODS her 16 W along thıs lıne, and SOCS CVCN further Dy considering it

complete PTrOCCSS, In that IMAZO Dei 1S ıfe Journey ıth dıfferent
stages lıke the state of the fall and the of renewal, eic Through
the PTOCCSS of "temember God understand (G0d love od/’, Ian

partıcıpates God, ınvokıng the actıvatıon of the image,'® leadıng 18

Irın (F ’ 432) “ Haec 1g1tur trinıtas mentis NON propterea De1l est imago
quıa SU1 memınıt INCNS el intellegıt dılıgıt S sed qula potest et1am memiı1n1sse el
intellegere ei INarec qUO facta ST Quod CUu facıt sapıens 1psa fıt. S1 autem NON facıt,
et1am CU)] SU1 memiınıt qu| intellegıt dılıgıt, stulta est Memuinerit ltaque De1l SU1 ad
CU1uUs imagınem facta est CUMUC intellegat dılıgat. ” CL, 5 E}

erT'| Ladner, “St Augustine’s Conception of the Reformation of Man
the Image of Augustinus Mazgister. Actes du Congres international augustinıen,
Parıs KEtudes Augustiniennes, vol 1, 86 /-878

Gerald Bonner, “Au ustine’s Doectrine of Man Image of God and Siınner  »”
Augustinianum 243 (1984) 495-5 14, 510

18 Mary Marocco, “Partıcıpation Dıviıne ıfe the De Irınıtate of St Augustine ”,
Augustinianum (2002) 149-185, ı /
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the state of renewal of the image,* transformıng the prev10ous of
the fall of the soul.?9

Another approac 1S the moral applicatiıon of Fay ccordıng
hım, °"remember ıtself understand ıtself love tself’ 1S kınd of

natural9whereas ‘remember (God understand (GG0d love God’
15 the supernatural eve of wisdom.?! It 15 hlıfe
nvoked Dy the intiımate ıfe of the dıyıne rınıty mMag20 Del thus

eıng unıted ıth (God and eing made alıke Hiım . He
emphasızes the °‘wWwıse’ diımens1on in hıs interpretatiıon, In that being
WISe oolısh depends solely the ontologıcal sapıentia eve He
accent(uates the moral dımens1ıon through the ontology of sapıtentia.

The 1T' lıne of approac 1S the object-shıft interpretatiıon of
Sullıyan The prev10us {[WO schemes result In the object splı

interpretatıon, in that the self 15 in otally dıfferent sTatfe than God,
ıth VE hıttle WAaren«ess of the relatıonshıp between self and God
TIhe obJects, God and the self, thus sphı ese [WO approaches aATc

interested only in the object (God Ihey focus the descr1ıption of the
God-centered state, the transformatıon of INan and the state of
being WISe.., hıch the role of the self 1s almost dısmissed. However,

Sullıyan’s object chıft approach, the relatıonshıp between the [WO
objects 1S also taken into ACCOUNLT He nNnOoTtLeEeSs that the quoted PaSSaSC,
ugustine has brought {O the fore [WO objects for discuss1ıon: (G0od
object and self objJect. Wıth thıs observatıon, ıt COUuU be saı1d that
ullıyan step further than the {[WO PrevV10OuUs interpretations. He
remaıns, however, WI1 the ontological framework of the discussıon.

ontologıicalr the dynamısm implıes that iNan 1s replace
the object self ıth the object God °Self must be elated God
the objJect, and in subordinate WaYy  23?? that9 self and (God dIC
SUu placed counter-posıtion. Therefore in reatıng the three triads
of °mınd owledge love’, °remember ıtself understan: iıtself
love tself”.; ‘remember (G0od understand (G0d love God/’, ullıyan
prefers categorıze the fırst [WO ONC an the 1T'
separate scheme, because the former perce1ve cself object and the
latter God Moreover, the triad °‘remember ıtself understand ıtself
love tself’ 1S regarded be only refinement and development of the

Marocco, “ Partıcıpation Dıvıne Life the De T rinıtate of ST Augustine”, 160
Marocco, ‘ Partıcıpation Dıvıne Life the De Irınıtate of ST Augustine ”, 159

21 Ihomas Fay, “* *Imago Dei). Augustine’s Metaphysıcs of Man”, Antonıanum
(1974) 1/73-197, 186

Fay, ““*Imago Dei’ Augustine s Metaphysıcs of Man”, 187
Sullıvan, The ımage of God, K3



YA  Z AND UPON’T

prev10us OMNC mınd owledge love  924 Ihe Jump from "tremember
ıtself understand ıtself love tself’ °"remember God understand
God love (G0d’ WOU inevıtably proceed wıthın the ontological
eve All of the above interpretations en emphasıze 1070 much the
Contiras between the self and God, 1C 18 that "temem-
ber ıtself understand iıtself love tself”, IS otally meanıngless,
unless ıt Can be altered ‘"remember God understand (God love
God’ In order tOo hıghlıght the contrasti, thıs 15 portraye ASs

undergoing adıcal change change of solely ontologıcal COMICETN
Ihese studıes, however, ave really paıd attention 18 the rela-
1onshıp between the self and God What happens in the chıft? What
nables the chıft from the self 8 God? Apart from ıts undenı1able
ontologıcal dımensı1on, the 15 also argely involved wıthın the
mınd’s noetic actıvıtles, hıch the epıstemologıcal dımens1ıon
of the IMAZO Dei

The Mind-Centered Dynamism: An Epistemologica Concern of
ma20 Del

stead of perce1ving the self-reflex1ive "remember itself under-
stand ıtself love tself’ and the God-centered "tremember God under-
stand God love G0d’ aSs [WO dıfferent ontologıcal stages, ıt 1S INOTEC

approprliate regard them [WO dıfferent modes of the self’s exX1Ist-
GCHN6Ge self-centered mode and God-centered mode respectively
sıtuated both in the mınd. As such, the dıfferentilation between the [WO
stages 1s not perce1ved ontologıcally but epıstemologiıically. hıs 1S
hat call the epiıstemologıca dimens1ıon of the IMAZO Dei

Although the psychological approach, lıke that of Schmaus,
has already rendered ontologıcal discourse wıthın the uman reflec-
tıon, and therefore has presupposed epiıstemologıcal dımensı1on, OUT

approac of mınd-centered dynamısm COu CcCon  uftfe the epi1stemo-
ogıcal dımens1on LLIOTC profound WaY Fırstly, OUT approac alms
LO drıilil into the ratiıonale the transıtıon of the (}  ads, and
focus the sophıstıicatıon of the mınd epıstemological actıon. SeCc-
ondly, hıle the psychological approac 1s wıdely criticızed ASs ase\|
the assumed presupposıtion that INan u11 analogıca. triad LO
the Trmity through speculatıve reflection of the human ability,“ 1C

Sullıvan, The Image of God, 134
Schmaus speaks of “analogische Bewährung des Dogmas’”. Schmaus, Die

Psychologische Irınıtatsliehre des Heiligen Augustinus, 183
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15 actually nOoTt ugustine OW COMNCEITIN OUT mınd centered approach
ll reveal thıs presuppos1ıl10 and bring Ouft the epıstemologiıcal
dımens1ıon through readıng ugustıne context carefully

The Epistemological Elements the Lexicon MAag20 Dei

In analyzıng the term M Dei ave first dıstınguısh the
MCANINS of MDel De Trinıtate from that of adLDei

the TISL1an tradıtıon and ugustine earher wrıl0ngs The reflec-
10NS Dei church athers maınly Sprans from inter-
prefatıon of the Bıble phrase make OUT and 1ıkeness
(“facıamus homınem ad IMASINCIM ef iınem nostram ”) (Gen 26)
In the tradıtıon preceding Augustine church athers general thınk that

Deıl Can only refer the Son The human e1ng, the er
hand the of the Del (the 5on) and therefore regarde:
d reated owards the of God ad Del Ihıs the
general estern stance (e Marıus Victorinus  27) and also the stance
Augustine es hIs earher WTI1UNgS However eing affected by
Ambrose and through hıs renewed and eepene understandıng of Paul
Augustine reJeCTSs hıs earlhıer thınkıng and becomes SUTC that INan

already the IN Dei instead of the adLDet’ 29 nstead of
separatlıng the value of MN and similitudo AaSs the FKastern TeeC
tradıtiıon Augustine affırms that INan the and 1keness of (0d
But AaSs only the Son the Father and 1ıkeness the of
equalıty, INan created and hıs lıkeness unequal
lıkeness (as opposed o Son equa. lıkeness) Book VII ShoOws that

Roland Kany states that thıs nOTL ugustine OW CONCECETN He C1tes atthew
Drever COMMENT that should take (10d the PTCMISC °T’he MOvemen! of self

(God premised the anı PI10I MOvemen of God self 1t only
because (G0od has created humans the aM of the Irmıty and redeemed thatb
through hrıst that the human self has trmadıc capable of graniung SOTIIC

understandıng of the rınıty Matthew Drever “ He Self before God? Rethinkıng
Augustine’ IrTınıtarıan Thought”, Harvard Theological Review 100 (2007) S242,
247 For Kany COMMEeENLT Schmaus, SCC Kany, Augustins Trinitätsdenken, 1 36- 142

Robert A. Markus, * Imago’ and ‘sımılıtudo" ın Augustine”, Revue des Etudes
Augustiniennes 1750 143, 125

Kany, Augustins Trinitätsdenken 2729
Kany, Augustins Trinitätsdenken 229

Bochet “ Imago” 514 Augustine abondons the diıstinction between the Son
and created the IMasc around 395 when he 3081 diu

because the Son absolutely equal the Father, OMNC Can Sa y that 1900181 b of
God wıthout questi1on1ıng the dıstınction between Son an Moreover INnan

b of God Tınıty, and NOL onlyb of the Son
Markus **]Jmago and simılıtudo Augustine 135
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ugustine De Irınıtate clearly takes the sStance that INan 1S 'IMAZO
Dein’ and that he rejJects the interpretatıon of “ad Iımaginem Deit }}

In the “ad ımagınem Dert’ contex(t, the exploratıon of INan

image 1S maınly ontologıcal affırmıng that 1S the hıghest creature *2
However, takıng dıstance fIrom the "ad ımagınem Dein‘’ iramework,
Augustine eg1ns understan the notion 'IMAa2O Dert’ In Irtiınıtarıan
context He dıd nNnoTt consıder IMAZO Dei only in anthropologıca. terms,
but perce1ves also epıstemologıca lınks In ıt for hıs search for the
rınıty He has already fostered thıs intention In uestion S51 of De
diuersis quaestionibus.” The Irmitarıan Ontext of IMAZO Del makes
it hıghly epıstemologıca. CONCepL. Fırst, De I rınıtate, searchıng
for IMAZO Del 1S regarded d of ‘exercıise of the mınd’ (exercitatio
anımae/mentis), purıfıcatıon PTOCCSS through 178 Cal obtaın
the Vvisıon of the Tınıty Although the term exercıtatio anımae/mentis
only ADPCAIS four times De I rınıtate 26; 1 9i
10), ıt 1s wıdely recognızed ONC of the Keys In interpreting thıs
work * oUg. there 1S agreement how interpret such
men eXerCISse, the epıstemologıcal dımens1ion ıt 1splays 1S undisputed.””
econdly, IMAa20 Del iın ook XIV Iso includes forms that aATC

ep1istemologically-oriented. We Cd  v categorıze the CCUITENCES of
IMAZO Del ook XIV into three image-forms: °created o the image’
(facımus ad ımaginem Dei);® ‘walk in/according image‘’ (iIn ımagine

31 Irın. VII, 240)
Augustine has In SOINIC places mentioned that between God and IMA20 Dei there

15 interposıtion of ally other nature (*nulla nalura interposita’), and IMAZO Del
15 the hıghest Creature Grn 1tt. Imp 6 55-60; Gn 1tt. IL, 1 Irın AlL, Also
SCC He1jke, da Augustine’s COmMMEeNTS “Imag20 Dei’”, d

diu 51 Question 51 also reveals that IMA20 De1 1s NOl only the hıghest ‚ACI1-

plary image of the ( reator AIMNONS all other creat1ons. It 15 immediate between the
mınd and God. The IMAa20 DeLi 15 analogıcal site where partıcıpate (30d.
obert Markus Ven PIODOSCS that Augustine has re-interpreted enesIis 1:26 and introduced
IMAZO Del into Tlnıtarıan Confext. Markus, .. ‘hnag0’ and ‘sımılıtudo) Augustine ”, 132
adner, a Augustine’s Conception of the Reformatıon of Man the Image of God”, 873

Frederick Van Fleteren regards obtaınıng knowledge of (God Augustine’s
lıTelong PUTPDOSC hıis theology. As such, he Cons1ıders exercıtatio integrating
CONCepL of the whole inter10r search De I rınıtate MIX (Frederick Van Fleteren,
‘I ’hematıc Reflections the De I riniıtate” , Proceedings of the PMR Conference, ols
12°13. /-8 221-227). John Cavadını the Jatter half of De I rınıtate [WO
asCcents seated V II and XC XAN. (John Cavadını, °"CThe Structure and
Intention of Augustine’s De I rinıtate”, Augustinian Studies (1992) 103-123). LewiIs
Ayres SCr the exercıtatio anımae that happens 0o0k Key interpreting
Books Va X V (Lewıs Ayres, ‘”C he Christological Context of Augustine’s De I rınıtate

1oward Relocatıng Books VH1-AV”, Augustinian Studies 201 (1998) 111-139).
John Cavadını thınks that the exercıtatio anımae 15 kınd of practice sımılar

the Plotinian ascent. hıs stance, however, recelves strong critique TOM LewiIis
Ayres, who that the PIOCCSS of exercıtatio anımae 15 partıcıpatıon in
Chrıistian transformatıon based Christ’s savıng actl1on. Lewı1s yres, "Ihe Chrı1is-
tological Context of Augustine’s De I riniıtate ANNL”, 1133

Such IN maınly ex1sts the accusatıve form ad iımagınem. It 15 maınly related
bıble quotations OT ( ms, make Nan OUFr ımage and likeness’”, “And God
made the ımage of God” and Col “ Strıpping yourself of the old VM  > ıth



IND-CENTERED APPROACH GO DEI

ambulat),?' °‘reformed the image’ (imagınem transformamur), in
the followıng chart: >®

Verses

XIV, 1-6 XIV, °Walk ın image’ TOM faıth triads w1ısdom of
(mind candıdate for eternal 1998188

IMAZO Del, in that ıt knows
Call know God)

d _ |Mind as the better candidate of  being imago Deli.
AIV, 16-18 °‘Created the image’. Miınd rememberıng (G0od

AIV, ‘“Reformed the understandıng God lovıng God
image

921 ‘Walk image’ The permanent capabılıty of mınd
(the nature sustalns ‚VenNn amıd In the present sınful and
great evıls, 1.e. the sınful SOTIIC fores1ights of the
of mınd still does 91011 reduce ıts eschatological reformatıon.
abılıty IMA20 Deıi)

AIV, TE AY ‘“Reformed the
image’ (XIV, ZTCET M reform
1keness God; XIV, D a
reform of the VIS1ON of God)

Seek (God-triad (Wısdom
Knowledge ‚OVve through
lıngu1istic logı1cs.

LALT5 ‘See through the
ima e

1 E} 2 Z1 “Reformed Integrated argument;: overallthe image’ (lıkeness of created unlıkeness.image approaches 1keness of
born image).
X 39-. "See through the
image

his deeds, pul the HNEW IMN , tha  — 15 being renewed In the knowledge of God, according
the IMa of hım who created him,  27 and theıir related texts 4’ 6; 1

2 E 2 C} XV, 5‚ 2 E} X 3 E It emphasızes the G0d-man relatıon
Creafor and creature. Therefore the image of God 1S of created nature. Concerning

(image of God) nature, ıt irst polnts Out that 15 made according ..  OUur  27
image, instead of uyour” image (especlally the quotation of Gm 1:26:27) Man 15
made accordıng to the Irmiıtarıan (J0d instead of the Son only Augustine much

explane thıs XIL As being made the image of God, the mınd 1S the
best nature 388 creatures, and therefore it 15 the best nature ın reflecting God

Such uUsc maınly ex1sts ablatıve form In ımagıine. It 1s5 maınly related the
bıble quotations of Ps 38 : / |Ps 39:6] “ Although INAÄ:  - walks INn IMa  €, yel he LS
disquieted In Vvaln; he SIOres and he knows nolt for whom he <hall gather those
things”, ther related ıimage-phrases include ‘vanıty of the image’, °the trinıty of the
image’, °realızed the image’, eic They maınly In XIV. XIV,

38 Such IN eX1Ists the nom1natıve form IMA20, geniıtıve form IMAaZINLS, and ACCU-
satıve form Imagınem. Phrases of such include ‘transformed the image’
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The epistemologıcal dımens1ıon 1S clearly dısplayed In the thırd
form °‘reformed the image’. What Augustine regards reforma-
t1ıon In the image 1S not purely ontologıcal transformatıon. The
reformatıon 15 tıghtly connected ıth the epıstemological dımensı1on,
the owledge of God ° FOT the 1ıkeness (God In thıs image ıll
then be perfect when the V1Is1ıOnN of God ll be perfect.?”” Sınce the
three image-forms interwoven neatly ogether, Augustine’s epıiste-
mologıcal intention also applıes 118 the er [WO forms. As such, there
ex1ists foundatıon that IMAZO De1 In o0k XIV COUuU OPCH
ıfs epistemologıcal perspective.“”

(ALV, 2 E} X 14), °reflorm of the image’ (AV, 223 ‘perfection of the image’ (AILV,
2 E AIl 'renewed the image’ (ALV, 1 XIV, 2U; AIV, 2 E} ALNV., 2 E} XIV,
25° Z The latter 15 the MoOst often used form, which po1mts Ouft that the image

be renewed from ON another, and ‚VCI could be perfected. Moreover,
through the mediation of Col 3:10,; thıs UüUsSse pomints Out that the image’s renewal 15
related knowledge, it 15 renewed 1n the knowledge of God, it polnts Out that
the renewal 15 related the Vision of God.

Irın ( 445) Other sımılar include: Irın. ATV.. (FCÜ,
445) “Hence: it 18 clear that the full 1ıkeness (G0od 111 then be realızed in thıs
image of God when it chall recelve the full V1s1ıon of Hım ° Hınc apparet tunc
ista imagıne De1 1er1 1US plenam simılıtudınem quando 1US plenam perceperıt
ulsıonem,. 4 RC 90. 455) Irın. AIV, (FC, 44 /) the image which 15 being
renewed day by day in the spirıt of the mınd and in the knowledge of God, a(0)1 Outf-
wardly but ınwardly, 111 be perfected by the V1sıon iıtself which U then be after
Judgement face face, but it 15 makıng owards it 110 through mMirror

obscure manner. ” Imago ueTO qQUaC renOUaTtur spiırıtu mentis ın agnıtıone De1l
|Col 3710 NON exterius sed inter1us de die In dıem 11 Cor 4:16]1; 1psa perficletur
uls]ıone QUaC tunc er1t pOSt 1udiıc1um facıe ad facıem Ul Cor IZ% NUNC autem proficıt
PCI speculum ın aen1ıgmate Ül Cor 12] P (CCL 5 E 457) ‘“ DIie Umwendung der
Mens VO|  - der Torheit ZUT Weısheıit nennt Augustinus renouatio des Bıldes eın Prozeß,
in dem dıe 111C115 VO der Erkenntnis der KÖrper ZUT Selbsterkenntnis und ZUT
Gotteserkenntnis aufste1gt. Während die Gotteserkenntnis im irdischen Leben nıcht
über eine Schau Im Splegel und Gleichnis hınausgelangt, wird Ss1e iın der Ewigkeıt ZUT
Schau VOonNn Angesıcht Angesicht (TIrin 1 9 der Jenseltigen Vollendung trıtt
dıe INCNS ZUT Teiılname der göttlıchen Natur hınzu und wird selbst unwandelbar
(ıb 20). Brachtendorf, ‘ Mens”, RN

Renewal of human CISON 15 theme that clearly dısplays that Augustine’s under-
standıng of IMAZO Del 15 NOL solely ontologıical, but Iso epıstemologıical. The ontological
and epıstemological elements entwıned together form whole unıty The renewal
of the human CISON 15 renewal the knowledge of God renewal irue Justice and
holiness. The renewal involves human/’s turnıng of hıs love Irom temporal thıngs eternal
things (Irın ATY.: 23) The love perspective ımplhıes that the renewal mMust include
pursult of ethıcal (and ontologıical) renewal the human being T EL have note
that, Augustine’s understandıng of love always together ıth knowledge. ook
IX’ h1is discussion of love the love triad Lover love loved) brings the discus-
S10N of knowledge. There he ‚VCN unıtes knowledge and love together WOTd. (TIrıin IX’

' Verbum est 1g1tur quod NUNC discernere ef Insınuare uolumus, CU) A80(0)8°+ notitla. ””)
Knowledge of God and love of God inte1’twingd. As such, SCC why the VC]
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‘Remember Itself — Understand Itself — Love Itself”: Mınd IMAZO Dei
The epiıstemological dimens1ion of IMAZO Dei 15 also diısplayed

in the fact that the IMAZO Del revolves in the mınd. It should be note
that not only the of °remember (G0d understand God love
G0d’ 00 AILV, 15) should be qualified IMAZO Deli Earlıer In
Book AXAILV, IT. ugustine has already clearly stated that °"tremember
ıtself understand ıtself love ıtself’ 15 qualified enough be IMAZO
Dei oug reflected in ook AIV, T °‘remember God under-
stand (God love (G0d’ should be better candıdate, ıt 0O€Ss nNnOoTL abolish
Augustine ’s recogniıtion that °remember itself understand iıtself
love tself’ 15 Linally IMA20 Dei urıng the qUCSt41

Book 11 ° But ave NO fınally arrıved al that pomnt in OUrTr
discussıon where begıin 10 consıder the princıpa. of the uman
miınd, Dy «Ta it knows OT know God, order that INaYy fınd
thereıin image of God
°“ Behold! The mind, therefore, remembers tself, understands tself,
an loves itself; ıf perce1ve thıs, perce1ve trınıty, nNnOoTt yel (G0od
indeed, but NO fınally image of God.*2”

beginniıng of ook Augustine regards wısdom ovable worshıp veneration of
God (Trin D} and why the renewal of the human Crson 18 also renewal the
Vis1ıon of God (TIrın 23) TI he renewal 15 invoked wıth both love and kKnowledge.
It 18 therefore ontologıcal SOTIIC I1  P yel also hiıghly epistemological. For the
entwinement of love and knowledge, SCC Volker Drecoll, ° Mens notıtia AMOYT
Gnadenlehre und Irımntätsliehre In De I rınıtate 9 Johannes Brachtendorf (ed.)
:ott und eın Bıild. Augustins De I rınıtate Im Spiegel gegenwärtiger Forschung,
(Paderborn: Ferdinand Schönıingh, L37154

41 lıght of ook AIV, iT. Augustine’s discourse in o0ok should not
be interpreted total nullıtlıcatıon of the candıdacy of °remember itself understan:!
itself love itself” IMAZO Dei Instead it cshould be understood comparıson
between °"tremember ıtself understand iıtself love iıtself’ and °tremember God
understand God love God’, and the latter 1S be regarded ‚VE better candı-
date of IMAZO Dei Thıs wıll become clearer the latter section of thıs artıcle, CSPC-
clally in the of ° Mınd-Centered Dynamısm Construction I1 the Miınd’s Knowıng
ItseIlf and the Miınd’s Thınkıng Itself”, where 11l SC how Augustine confirms the
IMAZO Deis candıdacy ın both

Irin AILV, (B& 432) °° T ’hıs trınıty of the mınd 15 not that ACCOUNT the image
of God because the mınd remembers tself, understands ıtself, and loves tself, but
because it Cal  — Iso remember, understand, and love Hım Dy whom it W dsSs madeA MIND-CENTERED APPROACH OF IMAGO DEI  21  ‘Remember Itself — Understand Itself — Love Itself’: Mind as imago Dei  The epistemological dimension of imago Dei is also displayed  in the fact that the imago Dei revolves in the mind. It should be noted  that not only the stage of ‘temember God — understand God — love  God’ (Book XIV, 15) should be qualified as imago Dei. Earlier in  Book XIV, 11, Augustine has already clearly stated that ‘remember  itself — understand itself — love itself” is qualified enough to be imago  Dei. Although as reflected in Book XIV, 15 ‘remember God — under-  stand God — love God’ should be a better candidate, it does not abolish  Augustine’s recognition that ‘tremember itself — understand itself —  love itself” is finally an imago Dei during the ques  t.41  Book XIV, 11: “But we have now finally arrived at that point in our  discussion where we begin to consider the principal part of the human  mind, by which it knows or can know God, in order that we may find  therein an image of God. ...”  “Behold! The mind, therefore, remembers itself, understands itself,  and loves itself; if we perceive this, we perceive a trinity, not yet God  indeed, but now finally an image of God.*?”  beginning of Book XIV Augustine regards wisdom as a lovable worship or veneration of  God (Trin. XIV, 1), and why the renewal of the human person is also a renewal in the  vision of God (Trin. XIV, 23). The renewal is invoked with both love and knowledge.  It is therefore ontological in some sense, yet also highly epistemological. For the  entwinement of love and knowledge, see Volker H. Drecoll, “Mens — notitia — amor:  Gnadenlehre und Trinitätslehre in De Trinitate IX ”, Johannes Brachtendorf (ed.),  Gott und sein Bild: Augustins De Trinitate im Spiegel gegenwärtiger Forschung,  (Paderborn: Ferdinand Schöningh, 2000), 137-154  41 In light of Book XIV, 11, Augustine’s discourse in Book XIV, 15 should not  be interpreted as a total nullification of the candidacy of ‘remember itself — understand  itself — love itself”’ as imago Dei. Instead it should be understood as a comparison  between ‘remember itself — understand itself — love itself”’ and:‘tremember God —  understand God — love God’, and the latter is to be regarded as an even better candi-  date of imago Dei. This will become clearer in the latter section of this article, espe-  cially in the part of ‘Mind-Centered Dynamism Construction II: the Mind’s Knowing  Itself and the Mind’s Thinking Itself’, where we will see how Augustine confirms the  imago Dei’s candidacy in both cases.  Trin. XIV, 15 (FC, 432): “This trinity of the mind is not on that account the image  of God because the mind remembers itself, understands itself, and loves itself, but  »”  because it can also remember, understand, and love Him by whom it was made ...  (See above n. 15.)  %2 Trin. XIV, 11 (FC, 425-6). “Nunc uero ad eam iam peruenimus disputationem  ubi principale mentis humanae quo nouit Deum uel potest nosse considerandum sus-  cepimus ut in eo reperiamus imaginem Dei. Ecce ergo mens meminit sui, intellegit  se, diligit se. Hoc si cernimus, cernimus trinitatem, nondum quidem Deum sed iam  imaginem Dei.” (CCL 50, 435-436.)(Dee above 153

Irın 11 (FC, *“ Nunc uUeTO ad Cal 1am peruen1mus dısputatiıonem
ubı princıpale ment1is humanae qUO noult eum uel potest cons1ıderandum SUS-

cepimus ut In reperlamus imagınem De1 Ecce CISO 1NCMNS memiınıt SUl, intellegıt
S} dılıgıt Hoc S1 cCern1mus, cCernımus triınıtatem, nondum quıdem eum sed 1am
imaginem De1.” (CCL 5 C} 435-436.)
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Augustine poıints Out ıIn these that when the mınd
remembers, understands, and loves tself, ıt 1s already image of
God 1g of thıs clear proclamatıon, should understand ook
AILV, 15 and ook XIV, 11 together In respect of IMAZO Deiws ıdentity.
hıs ımplıes that the candıdacy of IMAZO Del 1S nNnOoLt ase‘ God, but

the mınd. Ihe subject involved in eiıng IıMAa20 Deı 1S the mınd As
such, the WOU probably nOoTt be ontologıcal COIICETN alone,
but Iso epistemologıical ON  ® It 15 the the attentiveness of
the miınd, the noetic change of the mınd that enables the mınd IO be
sometimes the LIMAZO Del, and sometimes not the ILUMAZO Dei =  at 1S,
the dynamısm should be mınd-centered dynamısm. hıs indıcates
that Augustine’s COMICETN in o0k XIV 1s the mınd ıts actıvıtles
instead of STatfe ıth God ıts only diımensı1ıon.

In the phiılosophical context of ugustine’s thınkıng, ©  mınd’ 1Ss
v ımportant CONCEPL, because it 1s image ıf remember,

understand and love God OUT Creator. OLNUS Q1ves it even COS-

mologiıical importance. In Plotinus’s hought, the human mınd and
soul, though nNOoTLt identifiable ıth the ÖOne, dIC °dıvıne) extensions of
the hypostases, ıth IC ’ they form continulty. Such

intellectua envıronment WOU wıthout ou leave ıts traces
Augustine, althoug know that hıs OW preference Was LO maıntaın
the dıscontinulty between God and As O ’Daly has pominted
OuL, in maıntamıng the dıscontinulty, that 1S, the idea that God 15 trans-
endent and immutable, whereas human nature (even human reason)
1S mutable, Augustine ST MAaANALCS put the God-mind relatıon in
hıgh posıtion Dy shıftıng ıt to the knowledge level.® z  at 1S, the WaYy
for INan 18 reach God, only be achleved by INCAanNns of appropriately
directed self-kKnowledge: (G0d 1s °wıthın) Ihe mınd must transcend
self-Knowledge f ıt 1s galın CVCMN such incomplete understandıng
of the divine.“* Thıs that al the owledge evel, although ere
1S continulty between God and miınd, there 1S, in Augustine’s
hought, dıchotomy between the for self-knowledge, and the

for knowledge of God
The importance of the mınd Can be SCCIH the flow of aArg uUmMenN-

tatıon In o0ok XIV Ihroughout that whole book, Can Sa y that
ugustine 15 shapıng the discussıon into the mınd. ook XAIV, 1 1S

discussiıon of the trıad of faıth, reference the mınd. It 1Ss in
cComparıson between the triad of al and the mınd that the mınd’s

Gerard O’Daly, Augustine s Phılosophy of Mind, (L.A. University of Calıforn1iı1a
Press,

O’Daly, Augustine’s Philosophy of Mind,
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candıdate IMA20 Dei 15 eing drawn Out Subsequently In o0ok
XIV, 7-10, Augustine readıly shıfts the ole focus the mınd. He
g1ves ere specıal ireatment the mınd  LE  N inner actıvıtıes, the
mınd’s knowıng and hınkıng, 1C 15 hınt that the mınd’s
inner actıvıtles ATIC closely elated the IUMAa20 Deli In ook AIV,
11-18, Augustine continues elaborate how INan the
of 'rememberıng (God understandıng (G0d oVvıing od/’, and still
the mınd remaılns at the centre of discuss1ıon. ook XIV, 11-15 focuses

how the mınd  S  S inner actıyıtles STan: Ouft from the prev10us m  O_
ral thıngs (the scientia).” ook 16-18 1splays how °remember
God understand God love (Go0od’ revolves around the mınd. Subse-
quently, the basıs of the Prev10us argumen(ts, ugustıine makes
fınal reflection the dynamıc IMAZO Dei the renewal of the IMAZ0
Dei What 15 1S hıs 1Ss kınd of renewal in “the spirıt of YOUTr
mınd ” gaıln, thıs CONCETIIS the dynamısm relatıng the mınd.
Therefore, pOos  ale that ugustine’s treatment In ook XIV
cCenters the mınd IMAZO Dei

The epistemologıca. elements of the term IMAa20 Deli, and also
the focus the mınd ave shown that IMAZO Dei's dynamısm ook

1s hıghly epıstemologıcal and 15 mınd-centered dynamısm. The
IMAZO Deıi’s dynamsım, dısplayed UuLLY in the <hıft from °"temember
ıtself understand iıtself love ıtself” °temember (G0d understand
God love God’, 1s noet1ic actıon that happens W1 the mınd. Ihe
IMAZO Dei 1S ynamıc the that ıt 15 growth of mınd owledge
of God, ST0W the mınd noetic actıvıtles that diırected
God hıs mınd-centered approac in understandıng IMAZO Deis
dynamısm 15 further supported by the noetic tools that ugustine
employs In ıllustratiıng the chıft from "temember ıtself understand
ıtself love tself’ °*remember (j0d understand God love God’
The MOoOSst obvıous OOIS aATCc {WO interrelated themes: the mınd’s
"temember understand love’ OgI1C, and the mınd  ?  s self-knowing
(se nOSSe) and self-thinkıng (se cogitare). In elaboratıng ese [WO
themes, ll SCC how Augustine cConstructs hıs IMAZO Del doctrine
ıth hıghly noetic elements, and therefore the IMAa20 Deiws dynamısm
1Ss mınd-centered dynamısm.

Irın AI (FE, 430)
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ind-Centered Dynamism Construction ind’s °‘Remember
Understand Love’ 0g1C

‘Remember Understand LLOB-. Its Epistemological Nature
The epıstemological dımens1on of the dynamısm of the IMAa20 Dei

be shown ugustine’s IN of the °tremember understand love’
logic The trıad "temember understand love’ should 19{011 be regarded

Lu1g1 G101a, hıs The I heological Epistemology of Augustine’s De I rinitate,
OxTtford theologıical monographs, (Oxford OxTtord unıversıity» accent(uates
the inner coherence and structural unıty of De I riniıtate. Thıs unıfyıng force of De
I rınıtate 15 accordiıng (101a’s analysıs, theologıcal epiıstemology: how know

Augustine hımself cons1ıdered hI1s wrıting havıng consıstent unıty
(C. Epistula 174) Based thıs presupposition, (101a elaborates that De I rınıtate 15

treatise the theological understandıng of the knowledge of God By explaınıng
the practice of the knowledge of God namely loving worshiıp of God Trmity
Augustine Shows the condıtions of the knowledge of God, not critically but theologı1-
cally ‘T hat De I rınıtate 15 based the presupposıtion that it 1S imposs1ıble dis-
soclate questions concerning the identity of the G0od believe In from those related

the WaYy have actually OMlC know hım The Irınıtarıan ldentity of God 1S the
only WaY explaın hOow OIM know hım As result, investi1gation into the
ıdentity of the I'rmıity changes the WaYy perce1ve ourselves and OUT OW|!] ıdentity
and thıs PTITOCCSS theology discovers Its critical responsı1bıilıty not only ıth regards

epistemology but Iso anthropology.” P 5 Exactly because the question of the
identity of God 1S connected ıth the theological epiıstemology how know God

the doctrine of the I'rınıty 15 interwoven ıth Chrıistology, soter10logy, the doctrine
of the Holy Spirıt, the doctrine of revelatıon, and the doctrine of the image of (G0d.

the last chapter, The Image of (G(rT0d (PP 232-29/1), (01a g1Vves historical 134
of Augustine’s thınkıng image-exemplar and image-relatiıon TOM Ouaestio 51 of
De diuersis quaestionibus and hlis doctrine of creation TOM De erdad religione, Confes-
SIONES and De (szenesi ad litteram, dıstinguıshed TOM the Platonıic partiıcıpation theory
and the CONCECPL of image Plotinus and Marıus Vıctorinus. Augustine writes, CSPC-
clally books AIV-XV, that Irue happıness only be found the relatıon the
Trmity, image-relatiıon (imago0 Dei) between creature and Creator (expressed In
the triad of L0)  , knowledge and love), In whiıich the or1ginal capacıty know
(G0d CapaxX Del) 15 restored by the gratia Christi makıng ‚VM partiıcıpation ıIn God
poss1ble. Man 15 God’s image, both ontologıically and ethically. On the ontologıcal
level, God TERCHBS TOM the tendency of the contingent nature of Creature towards
nothingness (resulting TOM the Creatio nihilo), ulfıl! the teleologıcal character
of the created nature, namely iindıng ıts fulfillment ın ıts Creator. Ethically, the
dynamıc relatıon between creature and creafor makes the creature able
ıts sınful inclinatıon, grac10usly it TOmM ıts COVeEeLOUSNESS and prıde. “"We Can SaYy
that the image 18 fundamental threefold dependence of creature the Creaftfor (thıs
15 1ts "capacıty’) and reaches ıts fulfillment hen thıs dependence in being, knowl-
edge, and love becomes CONSCIOUS and 15 converted into worship, 1.e ac-knowledged,

dependence (thıs 15 ıts ‘partıcıpatıon ’). At heart, the acknowledgement of thıs
dependence consısts love, In dılectio. But love 15 inseparable from knowledge, and
therefore worshı1ıp colncıdes ıth rememberıng rather, in being reminded of God
and in being g1ven, In hrıst through the Holy Spirıt, the possı1bilıty of knowing and
loving God.” (Pp. 297.) G1lo1a concludes (PP. 298-302) by ldentifying the theologıcal
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ontologıcal Indeed it 15 epıstemological-oriented ASs ıts or1g1n
4 /be traced back 10 the ancıent noetic triad “"esSsE uluere intelligere

The noetic }  ads, atter under the tradıtions of ato and Plotinus,“®
of Porphyry and Victorinus, ” all focus the interaction between

the three hypostases interaction which 15 eing iıdentified

epistemology of De I rınıtate wıth the primacy of love “ MOl do SG the Trmity ıf
you SCS charıty” rın VU, 121 hence the dec1ısıve role of love in thıs V1S10N, 1.e: in
knowledge of God; hence Iso the conclusıon of OUT investigation: love first.
Love first because the inner lıfe of the Trmity 15 lıfe of love (dilectio) and
the substantıal unıty of the Trinity 15 unıty of love  99 (p 298.) As such, love
first the Chrıistological-soteriological level (incarnatıon, faith ın hrıst and

love), the epıstemologıcal level OVve directs OVe), the level of realıty
(no owledge wıthout God) and the level of the IMA20 Dei (acknowledgement of
the threefold dependence being, knowing, lovıng God dilectio).

The notion “"esSse uluere intelligere’ has long tradıtıon ancıent Greek
phılosophy. It be ‚VE tracked back the idea in the pre-Socratic Anaxagoras.
(Davıd Bell, “*Essere, vivere, intelligere’: the Noetic T1ad and the Image of

RTAM (1985) 5-43) Augustine has also mentioned “"esse vivere Intel-
ligere’ ın Irın. X, “Quocirca trıa haec Sunt uUunum qUO una uıta, una INCNS, una

essentla;: el quı1dquıd alıud ad 1psa sıngular diıcuntur et1am sımul, NON pluralıter sed
sıngularıter dıcuntur. ” (CCL 50, 304:.) Although Augustine has chıfted the focus of
the noetic triad into the mınd, hıke miınd knowledge love and 'memory under-
standıng will’, the influence of the noetic tradıtıon Augustine’s trıad 1S wıdely
recognized. See Bell, "AESSCTE, vıvere, intelligere’: the Noetic T1ad and the Image

‚ MCof GOöd“ Edward Booth, An Augustine notitia SUu1  29 related Arıstotle and the
early neo-Platonists””, Augustiniana (1977) (1978) 183-221;

(1979) E See also Booth, “St Augustine’s De Irınıtate and Arıstotelian
and neo-Platonist Noetic”, 1wo, (Berlın Akademıe Verlag,

Ihe noetic triad Plato and Plotinus focuses buıldıng vertical hıerarchy
wıthın the three triad elements. It aDDCAaIS the form of ‘motion, lıfe, soul’ ın Plato’s
Sophist 248e-249a, and ‘One-Mind-World’ in Plotinus’s Enneads I’ V; 4  n V7

See Bell, “* Assere, Vivere, intelligere’: the Noetic rT1ad and the Image of God’”;
Davıd Bell, °"Ihe I'rıpartıte Soul and the Image of God in the atın Iradıtion ”,
RTAM (1980) 16-52; John Dıllon, “ Logos and Trmity Patterns of Platonist Influ-
11CEC Karly Chrıstianıty”, Godfrey esey (ed.); The Philosophy In Christianity,
Cambridge Cambrıdge Universıty Press, 1-14; Chrıstopher Stead, °"CThe Intel-
lıg1ble Word, Platonıc Tradıtıon, Marıus Vıctorinus and Augustine ”, Doctrine
and Philosophy In Larly Christianity: Arıus, Athanasıus, Augustine, (Aldershot:
Ashgate, chapter AXE Ba  IN 'ITheo Hun1jbers cons1ıders Augustine’s COoNncept of
Mens IMAZ0 Del the iramework of knowledge of (G0d and celf knowledge
be neoplotinıan. *“ Conclusıo est et1am in P maturae aetatıs °° De Irinıtate ” COIMN-

Ceplus mentis Augustinı remansıt neoplatonicus”. Iheo Huinjbers, “ Zelfkennis
Godkennis in de volgens Augustinus’ che Irınıtate  27927 Augustiniana
(1954) 269-304 icton'nus focuses bulldıng hor1ızontalIhe noetic triad in Porphyry and
hierarchy wıthın the three triad elements. It AaDDCAaLS Porphyry’s (?) Commentary

Parmenides and Viıctorinus’s Candıdus I‚ 3 .16 and candıdum 2’
M.J Edwards, Porphyry and the Intellıg1ble rIad ‘:, Journal of Hellenic Studies 10
(1990) 14-25; Mary Clark, “ Viıctorinus and Augustine: Some Dıfferences”,
Augustinian Studies (1986) 14 7-159; Peter Manchester, °"Ihe Noetic T1ad in
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paralle to the inner relatıon and actıvıtles of God the Trinity.”” As
noetic T19 "remember understand love’ o0€eSs not emphasıze the
ontologıcal status, but the epiıstemologıca. lınk God and the Trmity.
The epistemologıca. dimens1ıon of "remember understand love)’
becomes clearer upon invest1igatıon of ıts pattern In ook XIV

The trıads "temember understand love’ scattered oughout
the ole Book XIV in varıety of forms such 4S °tremember under-

i —& -STan: love S12 love’,> 'memorYy hought wall?;  d
'memorYy Visıon love?,°* eic 0Ug such change of words creates
dıfficulties the makıng of VeELY prec1se exX1icon analysıs thıs triad
(or thıs trıad group), yres has helped gaın substantıal pıcture.
ccordıng 18 hIis research, the triad AaDPCAIS around times in UuguS-
tine’s COFDUS, and VCT of ese entries AaDDCAI De Trinitate . 1S
nolt dıfficult SCC that the MOst irequent UsSse of the trıad of ‘rem_emberunderstand love‘’ 1S be found in Book XIV26  C: Y. YAM AND A: DUPONT  parallel to the inner relation and activities of God the Trinity.”° As a  noetic triad, ‘remember — understand — love’ does not emphasize the  ontological status, but the epistemological link to God and the Trinity.  The epistemological dimension of ‘remember — understand — love’  becomes clearer upon investigation of its pattern in Book XIV.  The triads ‘remember — understand — love’ are scattered throughout  the whole Book XIV in a variety of forms such as ‘remember — under-  3 Bl  stand — love  ’  memory — sight — love’,” ‘memory — thought — will’,®  ‘memory — vision — love’,° etc. Although such a change of words creates  difficulties in the making of a very precise lexicon analysis on this triad  (or this triad group), L. Ayres has helped us to gain a substantial picture.  According to his research, the triad appears around 35 times in Augus-  tine’s corpus, and over 20 of these entries appear in De Trinitate.° It is  not difficult to see that the most frequent use of the triad of ‘rem_ember  — understand — love’ is to be found in Book XIV:  “ ... memory, sight, and love of this same  faith that is present and abides, will then be  found to have been dealt with and past, and  not as still enduring.”  “_.. Just as now we retain it in our memory,  perceive it in our thought, and love it with  our will, so too then, when we shall retain it  in our memory and recall that we once had it,  and shall join both of these together by the  will as third, the same trinity will remain.”  Outer and Inner  ‘“... the image of this body,  . remains in the  Body  memory, and because the gaze of thought is  formed from it, and both are joined together  by the will as a third, ...”  Plotinus, Marius Victorinus, and Augustine”, Richard Wallis (ed.), Neoplatonism and  Gnosticism, (Albany: State Univ. of New York Press, 1992), 207-222.  50 Manchester, ‘“The Noetic Triad in Plotinus, Marius Victorinus, and Augustine”, 217.  > Like Trin. XIV, 9 (FC, 422) and Trin. XIV, 11 (FC, 426), etc.  2 e Trn XI 4AFC, MI5  BL Trn ZAV S FE 415  LK Yrn XIV EFE 4273  5 Lewis Ayres, “‘It’s not for eatin’ — it’s for lookin’ ‘through’: memoria, intelle-  gentia, voluntas and the argument of Augustine’s De Trinitate IX — X”, D. Vincent  Twomey, Lewis Ayres (eds.), The Mystery of the Holy Trinity in the Fathers of the  Church: The Proceedings of the Fourth Patristic Conference, Maynooth, 1999, (Port-  land: Four Court Press, 2007), 38. See the passage: “Including some variations on the  third term found in Book XV-of the De Trinitate, Augustine uses the triads memoria,  intellegentia, voluntas and memoria, intellectus, voluntas around 35 times in his corpus.  This rather vague figure stems from the difficulty of assessing passages where the triad  and its constituent terms are discussed over a number of complex sentences. Even with  such imprecise figures it is striking that over 20 of the uses occur in the De Trinitate.”INCINOT Y, sıght, and love of thıs Samillec

faıth that 1S present and abıdes, wıll then be
found have been dealt ıth and past, and
NOL still enduring. ”26  C: Y. YAM AND A: DUPONT  parallel to the inner relation and activities of God the Trinity.”° As a  noetic triad, ‘remember — understand — love’ does not emphasize the  ontological status, but the epistemological link to God and the Trinity.  The epistemological dimension of ‘remember — understand — love’  becomes clearer upon investigation of its pattern in Book XIV.  The triads ‘remember — understand — love’ are scattered throughout  the whole Book XIV in a variety of forms such as ‘remember — under-  3 Bl  stand — love  ’  memory — sight — love’,” ‘memory — thought — will’,®  ‘memory — vision — love’,° etc. Although such a change of words creates  difficulties in the making of a very precise lexicon analysis on this triad  (or this triad group), L. Ayres has helped us to gain a substantial picture.  According to his research, the triad appears around 35 times in Augus-  tine’s corpus, and over 20 of these entries appear in De Trinitate.° It is  not difficult to see that the most frequent use of the triad of ‘rem_ember  — understand — love’ is to be found in Book XIV:  “ ... memory, sight, and love of this same  faith that is present and abides, will then be  found to have been dealt with and past, and  not as still enduring.”  “_.. Just as now we retain it in our memory,  perceive it in our thought, and love it with  our will, so too then, when we shall retain it  in our memory and recall that we once had it,  and shall join both of these together by the  will as third, the same trinity will remain.”  Outer and Inner  ‘“... the image of this body,  . remains in the  Body  memory, and because the gaze of thought is  formed from it, and both are joined together  by the will as a third, ...”  Plotinus, Marius Victorinus, and Augustine”, Richard Wallis (ed.), Neoplatonism and  Gnosticism, (Albany: State Univ. of New York Press, 1992), 207-222.  50 Manchester, ‘“The Noetic Triad in Plotinus, Marius Victorinus, and Augustine”, 217.  > Like Trin. XIV, 9 (FC, 422) and Trin. XIV, 11 (FC, 426), etc.  2 e Trn XI 4AFC, MI5  BL Trn ZAV S FE 415  LK Yrn XIV EFE 4273  5 Lewis Ayres, “‘It’s not for eatin’ — it’s for lookin’ ‘through’: memoria, intelle-  gentia, voluntas and the argument of Augustine’s De Trinitate IX — X”, D. Vincent  Twomey, Lewis Ayres (eds.), The Mystery of the Holy Trinity in the Fathers of the  Church: The Proceedings of the Fourth Patristic Conference, Maynooth, 1999, (Port-  land: Four Court Press, 2007), 38. See the passage: “Including some variations on the  third term found in Book XV-of the De Trinitate, Augustine uses the triads memoria,  intellegentia, voluntas and memoria, intellectus, voluntas around 35 times in his corpus.  This rather vague figure stems from the difficulty of assessing passages where the triad  and its constituent terms are discussed over a number of complex sentences. Even with  such imprecise figures it is striking that over 20 of the uses occur in the De Trinitate.”Just 1O retaın it OUTr INCINOT Y,
perce1ve it In OUT thought, and love it wıth
OUT WALL,  ıll O00 then, when chall retaın it

OUTr INCINOTY and recall that OMNCEC had it,
and chall Jom both of these together Dy the
wıll thırd, the Same trınıty wıll remaın. ”

Outer and Inner ö the image of thıs body, remaılns iın the
Body INCINOT Y, and because the BAZC of thought 1s

formed TOM M and both dIiICc Joined together
by the ll thırd, Ar

Plotinus, Marıus Vıctorinus, and Augustine ”, Rıchard Wallıs (ed.), Neoplatonism and
Gnosticism, (Albany State Unıv of New York Press, G ED S

Manchester, ‘T ’he Noetic T1ad Plotinus, Marıus Vıctorinus, and Augustine ”, T51 Like Irın (FC, 422) and Irın 8} (FC, 426), eic
I ıke Irın (FE 415)
Like Irın. 415)
Liıke Irın AXIV, 11 (FC, 427)
Lewiı1s Ayres, .. ‘It’s NOL for atın it’s for lookın) ‘through’ memorl14d, intelle-

gentld, voluntas and the argument of Augustine’s De Irınıtate X”, Vıncent
Iwomey, LewiIs Ayres The Mystery of the Holy I rinity INn the Fathers of the
Church: The Proceedings of the Fourth Patristic Conference, Maynooth, 1999, (Port-
land OUur ourt Press, See the pasSage: “Including SOTINC varıatiıons the
thır. term found In o0k of the De I’rinitate, Augustine uUsSes the triads memorI14d,
intellegentia, voluntas and memorl1d, intellectus, voluntas around times in HIS COFDUS.
Thıs ratheru f1gure stems TOmM the dıfficulty of assessing where the triad
and its constituent terms discussed OVver number of complex sentences Even ıth
such imprecı1se {1gures it 18 strıkıng that ver of the SCS the De Trinitate.”
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‘I ’he of thought W as formed the
INCINOT Y, that by which both Joined
together, namely, love the wall:“
“ The miıind always remembers always
understands and always loves ıtself.
For f thıs 15 S then the miıind dıd 19(0)1 have
these three things, that it remembered
itself understood ıtself and loved ıtself; An
* Hor he remembers thıs art, understands ıt,
and loves it.”

ok N Itself (Miınd) The inner INCINOT y of the mınd Dy which it
emembers itself and the inner understandıng

Dy which it understands and the inner
wıll by hıch it loves iıtself, m

Itself (Miınd) ‘'The image 15 rather be recognized
these three thıngs, namely, INCIMOTY,
understandıng, and wıll. ”
°“ Behold! The mınd, therefore, remembers
iıtself understands itself and loves itself

ook AIV, (

Temporal things ‘“These and other thıngs of the kınd have
theıir OW) PTroOpCI order time, whereıin the
trınıty of INCINOI Yy, V1S10N, and love appeared
INOTC easıly us.  27
°“ Hold them present, contemplate
them, and love them |vırtues| S
“Who do a(0)1 SCC that the retention in the
(9) 15 pr10r time the sıght in
recollection, well the combıinıng of
both of these by the 11l ©  -
“SO present thıng, which the mınd 15
tself, that 1s a(0)11 reasonably be called
INCIMNOI Y, Dy which the mınd 15 present
tself, that it be understood Dy ıts OW

thought, and both be jJoıned together Dy
the love of iıtself. ”

ook AIV, Itself and “Hence., thıs trınıty of the mınd 18 NOL that
God AaCCOUNLT the image of God because the mınd

remembers itself understands itself and loves
itself, but because it Iso remember
nderstand and love Hım Dy whom it Was

made. when it does S| it becomes WISE;
but 1f. ıt does not, ‚VCN though it remembers
tself knows ıtself. and loves itself, it 15
oolısh. Let 1t, then, remember 1ts God,
whose image ıt has been made, and
understand Hım and love Hım.)
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‘ Never does it nNOL remember itselfook AIV, Itself (Miınd) and
God does it nNnOoTt understand itself does ıt a(0)1

love itself. ”
when the mınd does love God and Dy

CONSCYUCNCE, have sald, remembers and
understands Hım.
Ye ‚Ven mı1d these evıls, which
reveal ıts weakness and delus1ı0ons, it could
NOL lose the natural INCMOTY, understandıng,
and love of itself, 6#
“n would be unable love iıtself if it WEeTC

altogether 1gnorant of tself, that 1S, ıf 1t dıd
ook AIV,

nNOTL remember itself NOT understand ıtself: e

In analyzıng the contextft of ese OCCUITENCCS, made three
observatıons

Ihe trı1ad °remember understand love’ 15 NOT solely
reserved {o God and the mınd. nstead, ıt Can refer {O Varıous thıngs
AS ıts object, lıke al (AIV, 4: 5 and inner body (ALV, 5)
art (ALV, 9) temporal thıngs (ALV, 11 eic

2} The T1a in reference the mınd and (God interwo-
VvVen neatly together. In between ook XIV, 11 and ook ATV. 1
where the [WO MoOost important of IMAZO Dei's dynamısm
AIC seated, the discussıon maınly focuses the mınd. eie 1S also

clear transıtiıon from °remember iıtself understand ıtself love
ıtself’ 18 °‘remember (God understand (GG0d love God’, 1Ce

3) The trıad °‘remember (God understand God love OC
althoug wıdely treated in the study of ugustine VC. ımportant
CONCcept understand IMAZO Dei, AaDPCAaLS only NC o0k XILV, 15
(Or twıce if consıder the odd reference In ook AIV, 18) stead,
the triad mostly (more than half of the OCCUurrences) ıth
mınd object: °remember ıtself understand ıtself love itself’ The
second hıghest number of OCCUTENCES the faıth-triads 00. XIV,
1-6) and elated matters (Book XIV,-Therefore, °‘remember God

understand God love (GG0d’ should not neglect ıtfs wıder cContext ıts
relatıonshıp ıth °‘remember itself understand iıtself love ıtself”’ and
ıts relatıonshıp al

IThese observatıons Support OUT claım that ‘'tremember under-
stand love)’ cshould be regarde Irınıtarıan logıc. nstead of
eing ontologıcal SITUCLUTE of the miınd, Augustine prefers TEa
°remember understand love’ Og1C iramework that he apphlıes

fınd real IMAZO Dei Thıs Og1C shows [WO characteristic$.
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1) Og1C Rooted In Miınd
As °‘remember understand love’ Cal apply Man y er

thıngs er than (God and miınd, should not estrict ıts UuUsec only
ontologıcal descrıption of how the three elements aATC structured in

the mınd ell G0od nstead, in all ese OCCUITENCCS, Can

SE that hat CONCEITINS Augustine 15 the "Ooneness and threeness’ fIrame-
work dısplayed through ‘remember understand love’. As ıllıams
has pointed oufL, the analogy 'remember understand love‘’ mıght
better be called analogy of ONECNECSS and threeness,  56 nstead of
analogy of -  at INCANS, instead of constructing ontologıcal
analogy between the mınd °"remember understand love’ and
‘ Father Son Holy Spiırıt , the ımportance of °remember under-
stand love’ hes in the fact that ıt ısplays condıtion that 15 OC and
three al the SAamlec time. If somethın Can fıt into thıs “onenes-and-
threeness’ framework, then it 1S the real IMA20 Dei The Og1C also
poılnts Out the fact that it 15 mınd-orlented. In the of IUMAa20 Dei,
Augustine has earched through Man thıngs examıne theır sulıtabılıty.
However, the candıdacy of eing IMAZO0 Del hes not ıIn the object
alone, but in the object’s relatıon the mınd. ObyJects hlıke faıth (AIV;
Al AIV, 5} virtues (AIV, 12 OufTfer body and inner body (XIV. 5)
dIC nOoTL IMAaZO DeLl because when the mınd remembers, understands,
loves them, the mınd sta In everlastıng “oneness-and-threeness’
condıtıion. retention, contemplatıon, and love of faıth. the mınd 15 OMNC

and three al the SAalnlııc time, but thıs condıtion 1s not everlasting.?’ The
mıind’s referencıng the Outer body Canno maımntaın the °oneness-and-
threeness’ condıtion. As such, being IMAZO Del nOL, depends not
the xternal attrıbutes of the objJect, but the discernment ıthın the mınd

2) Og1C Rooted al

IThe °"remember understand love’ logıc 1S seated In the al
CoOoNntextL. The diıscussıon of °remember understand love’ and the
mınd (includıng °remember itself understand iıtself love tself’ and
"temember God understand (G0d love In ook AIV, FEA 15
seated in the ontext of the faıth-triad o0k AXAILV, 2'3 ugustine
1s performing search for the crıter1a for eing real IMA20 Dei
Augustine 1S concerned about whether the mınd Can fınd object for

Rowan Wıllıams, ‘ Augustine hrıst and the Trmity”, Vall Bavel (ed.) Saıint
Augustine, 239-249, 2472

Irın AFV; 4- (FC, 414-41 7/)
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eternal contemplatıon. He Say>S that retention, contemplatıon, and love
of the empora faıth cannot be called the IMAZO Det because the
object has enable the mınd  ?  S everlastıng contemplatıon: ° Hor the
mınd, when ıt SCCS ıts OW faıth by 1C ıt beheves that which ıt O€Ss
not SCC, 0O€es not SCC anythıng everlasting.?  99 Iso the faıth-triad 11l
change, because “the al which 15 1O In OUT mınd, that body In
place, whıiıle it 1s retained, SCCIL, and loved, produces kınd of trınıty,
but thıs trınıty l longer exIıist when thıs al In the miınd, lıke
that body In place, l| longer ex1Ist. But the trınıty 1Cl then
exIist, when chall remember that ıt W ds INn and 15 ere longer,
0 certamly be different.©0” Such searchıng for the object the
mınd  L  S eternal contemplation continues domiıinate the discussion
ook AIV. Dol  ©

However, the ımportance of the faıth-triad hes not ıts eing
IMA20 Del candıdate. TIhe s1gn1ıficance the faıth-triad brings forth

1S that the ‘remember understand love’ logıc should be understood
the ontext of Irınıtarıan faıth The faıth-triad of ook XIV, e 1s

noLt isolated construction, but continuatiıon of the eme of faıth
In ook 111 (and SCVOCN of the wıder context of ook AL-ANN). ook
XI 1S investigatiıon searchıng IMAZO Dei Outer V1isıon and inner
VIS10N, which 15 coherent the searchıng PIOCCSS Book XIV, searchıng
for condıtion of the mınd that remaın one-and-three everlastıng
sıtuatlion. o0k I11 contaıns dıigression that has puzzled InNan COI-

mentators.®! The digression 15 that, nstead of searching for one-and-
three condıtıon, ook XIH 15 maınly Occupled 1ıth the motıif of sCLentia
approachıng sapıentia. The trıad of SCLeENtLA 15 mentioned only d after-
hought the end of the book (ANNL, 26), and when it 0€Ss aADDCAIL, ıt 15
noTt trıad of SCLeNtLA al all but trıad of fajth.°% Also, the detaıls of thıs
triad explaıne: We left SsUurmıse from hınts earlıer

the book (AUL 4) that the object of SCLeENtLLA 1S the s1gnificance of the
salvatıon SLOTY and CONSITUC OUT OW trıad that basıs.©® As such, the

58 Irın AA (PC,; 414)
Irın. ALV, (FC, 414) “Quı1ppe humana C fiıdem SUaIll uldet qua credit

quod 1910)8| uldet NON alıquıid semplternum uldet. ” (CLL 5 E 425.)
Trin AINV: (FC, 417) sed 1101 1psa erıt quando fıdes haec anımo sicut

L9)  U: iıllud l0co 1am ON er1t. Quae UCTO tunc erıt quando Calll recordabıimur
nobıs fulsse, 1910)  —_ CS55C, hıa profecto er1t.  27 (LCL 5 % 427.)

61 Olıver O’Donovan, The Problem of Self-Love In S: Augustine, (Yale ale
Universıity Press,

Donovan, The Problem of Self-Love In A Augustine, 86
Irın. A, (FÜ 374) treatıng 1O of the inner and h1is

sclence, that sclence namely, which 15 concerned ıth temporal and changeable
things; hen in cCarryıng OUT thıs function it ASSUMCS somethıng Ven TOM things
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motıif of sCLieNtLAa approachıng sapıentia 18 1ghly elated the faıth-triad
In ook XIV, 1"9 and the °‘remember understand love’ logıc
in °‘remember iıtself understand iıtself love iıtself” and °‘remember
God understand (30d love (God’

IThe theme of sSCLieENLLA approachıing sapıentia reveals that the
°‘remember understand love’ Og1C 1S not constructed pecula-
t10n. Instead, it 15 epıstemology rooted In Chrıstian faıth ccordıng

Augustine, sCLeNntLa refers 18 the function of the lower reason1ıng,
whereas saptentia 15 the PITODCI actıvıty of the hıgher ICAaSO, and ese
[WO functions dIiIc inextricably mı1ıxed together WI the mınd [070)
XAIl) Ihe inseparabılıty of ese [WO CONcepts 15 dısplayed clearly ın
Augustine’s illustratiıon of the Prologue of Gospel 00XI
1_2)9 where he regards the fırst of the texft sıgnalıng unchange-
able and everlastıng entities, whereas the second part 15 mıxture of
eternal realıties ıth temporal things.® As such, OUT contemplatıve
owledge (sapıentia of eternal thıngs 15 inseparable from, and 15
actually ase: upON, OUT knowledge (scientia) of temporal thıngs In
the WOT. Therefore OUT searchıng of the Trinity (sapıentia 15 rooted
in OUT faıth through the and hrıst events (scientia).° Studer
rıghtly pomnts out that OUT owledge of the Trinity 15 closely alıgned

OUT owledge of faith,°® and consequently the relatıonshıp between

pertainıng the Outer 988 it must ASSUN1IC it for thıs PUTDOSC, that somethıng INa y be
learned TOmM ıt that INnaYy help rational scCIeNCe. .. ” ° Nunc autem agımus de homiıne
interliore et 1US sclentla, qUaC est temporalıum ef mutabılı1um. In CU1USs
intentionem CU] assumıtur alıquıid et1am de rebus ad exteri1orem homınem pertinentibus,
ad hoc assumendum est ut alıquıid inde doceatur quod ratiıonalem adıuuet scıentlam,
(CCL 5 E} 385.)

Irın ANUNL, (FC, 370)
Manfred Svensson indıcates the development - CINE Jangsame, aber tıefe und

kohärente Entwicklung”, 224) ın Augustine’s thinkiıng the relatıon between
theory and praxI1s, evolvınzg TOM COoNncept of saptentia unılıed form of knowıing
(including practical and contemplatıve components) dıfferentiating sapientia TOM
sClLent1a, evolution influenced by deepening of hıs understanding of Chrıistianıity
and by grow1ing owledge of the Scr1iptures which he interpreted phılosophıcal
WaYy Svensson gu that the Jatter distinction 15 NOL identical the Arıstotelıan
schema of sophia and phronesis, that Augustine’s concept of sCLENtLLA Ven resembles
the Arıstotehan notion of phronests (rather than episteme), and thus 15 form of
practical 1C45S0OI1I1. Augustine s solution of the ‘theory-prax1s problem’ 15 by the author
consıdered mıddle posıtıon between Plato and Arıstotle. Manfred S5vensson,
Theortie und Praxıis hei Augustin. Eine Verhältnisbestimmung, unchen Alber,

Basıl Studer has clearly demonstrated that lınk ex1ists between the TIrınıtarıan
owledge and the faıth elements He polnts Out the importance of the terms cCognıtio
historica (whıich COomprIiseses and cCogitatio) and res narralae the role of TIN1-
tarıan knowledge De Irıinıtate. NSee Basıl Studer, ‘Hıstory and aılıth in Augustine’s
De Irinitate” , Augustinian Studies 28° 1 (1997) A  ©
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en and sapıentia sShows that intellegere chould be en together
ıth cCredere effect the remember understand love Og1C
rooted the mınd and al the Samlle ıme rooted al Already hıs
early work Augustine has Iınked AUCLILOFLIAS and human
knowledge fıght agaınst Manıchae1sm

1g of remember understand love Og1C nature Can

Justify WhyYy ugustine regard both remember itself understand
ıtself love ıtself’ and remember God understand (God love (G0d’

the real Dei Remember understand love 15 ONCNCSS

and threeness framework that the mınd SsSCcCSs accommodatıng ıtself
be Dei oth the mınd referenciıng to iıtself and the

mınd referencıng (God Call be regarded MDel because they
both Can provıde poss1ble nOoelt1c condıtion that allows the mınd
pertaın fo everlastıng condıtiıon As such the Del crıter1a
anchored the epıstemologıcal dımens1ıon

Mind entere ynamısm Construction 11 the ınd’s Knowing
Itself and the Mind’s inking Itself

oug both remember iıtself understand iıtself love ıtself’
and remember God understand God love God’ could be regarded

Del the latter irom Augustine pomt of 1C W be
LNOTC perfected Dei What the dıfference between

the two? thıs section 111 ShOwW the epiıstemologıcal elements
that enable ugustine dıfferentlate between ese [WO S1tUal10Ns
15 the mınd self KNnowıng (se nNOSSE) and the mıind’s self-thınkıng (se
cCoglitare) aCLiVvi0eS that constıtute eIr dıfference employıng such

noet1c dımens1ıon of the mınd Augustine Cal illustrate the subtle
dıfference between the [WO and mMalntaın that only remember
(G0d understand (GG0d love (G0d’ 15 real De1

Augustıine Understanding of Se Nosse and Se Cogitare

Augustine references LO self knowıng (se nOSSE) ATiIC always
dısplayed the context of the (God self relatıon They AT maınly
employed ASSUMNES the mınd immediate self-presence iıtself

Basıl Studer, Augustins De Trinıtate: Fine Einführung, (Paderborn: Ferdinand
Schönıingh,
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everlastıng stTate that 1S analogıcal fo 68  permanence. The notion
of self-knowing could be traced back Confessiones X‚69 where
Augustine delves into the question of how the mınd knows ıtself Cur-
ıng hıs reflection of the soul  S God-searching journey. ® Reflecting
upoNn the profundıty of MCMOTY durıng thıs self-seekıng PTrOCCSS, he
ralses the question of self-knowing: the PTOVECS that the soul
15 Cal ıtself. Augustine nevertheless cannot understand why the
soul CcCanno the otalıty of itself. “* hıs self-knowıing 1ssue Causecs

further investigation of the nature of9but the question remaılns
unsolved In Confessiones.'“ When it De Irinitate, the 1issue
of self-knowıing reCMECITSCS and 1S constructed ıth INOTC sophisticated
arguments. ”

The notion of has been largely discussed Dy scholars lıke Edwards
Booth, Ludger Hölscher and Johannes Brachtendorft. Booth trTaces the or1g1n of

back the Arıstotelian noetic triad tradıtion. Hölscher explaıns that the self-
certaiınty of the mınd 15 established through O,  9 strengthen hıs
that the mınd 15 spiırıtual substance. Brachtendorf emphasızes the immediacy of

establısh that man s owledge of the Trınıty could be kınd of natural
knowledge. In spıte of 1ıde varlety of interpretat1ons of O,  9 the three schol-
AT all point Ouf the basıc nature of it ASSUTECS the mıind’s immediate self-
CC. Booth, c& St Augustine’s “ notitıa SUu1  27 related Arıstotle and the early
neo-Platonists ”: Ludger Hölscher, The Reality of the ind. Augustine Philosoph-
iıcal Argument for the Human Soul Spiritual Substance, (New York Routledge

Kegan Paul, Brachtendorf, Die Struktur des menschlichen (Jeistes nach
Augustinus. For the lınk IMAa20, MensS, cCogitatio, 9 notitia,A MIND-CENTERED APPROACH OF IMAGO DEI  338  everlasting state that is analogical to God’s permanence.° The notion  of self-knowing could be traced back to Confessiones X,® where  Augustine delves into the question of how the mind knows itself dur-  ing his reflection of the soul’s God-searching journey.’° Reflecting  upon the profundity of memory during this self-seeking process, he  raises the question of self-knowing: the memory proves that the soul  is near to itself. Augustine nevertheless cannot understand why the  soul cannot grasp the totality of itself.’! This self-knowing issue causes  further investigation of the nature of memory, but the question remains  unsolved in Confessiones.'* When it comes to De Trinitate, the issue  of self-knowing reemerges and is constructed with more sophisticated  arguments. ’  68 The notion of se nosse has been largely discussed by scholars like Edwards  Booth, Ludger Hölscher and Johannes Brachtendorf. Booth traces the origin of se  nosse back to the Aristotelian noetic triad tradition. Hölscher explains that the self-  certainty of the mind is established through se nosse, to strengthen his argument  that the mind is a spiritual substance. Brachtendorf emphasizes the immediacy of  se nosse to establish that man’s knowledge of the Trinity could be a kind of natural  knowledge. In spite of a wide variety of interpretations of se nosse, the three schol-  ars all point out the basic nature of se nosse: it assures the mind’s immediate self-  presence. Booth, ‘“St. Augustine’s “notitia sui” related to Aristotle and the early  neo-Platonists””; Ludger Hölscher, The Reality of the Mind: Augustine’s Philosoph-  ical Argument for the Human Soul as a Spiritual Substance, (New York: Routledge  & Kegan Paul, 1986); Brachtendorf, Die Struktur des menschlichen Geistes nach  Augustinus. For the link imago, mens, cogitatio, nosse, notitia, ... see also: Drago  Pintaric, Sprache und Trinität. Semantische Probleme in der Trinitätslehre des hl.  Augustinus, Salzburger Studien zur Philosophie 15, (Salzburg/München: A Pustet,  1983). Marko J. Fuchs, Sum und cogito. Grundfiguren endlichen Selbstseins bei  Augustinus und Descartes, Augustinus - Werk und Wirkung 1, (Paderborn:  Schöningh, 2010).  59 Brachtendorf, Die Struktur des menschlichen Geistes nach Augustinus, 168.  70 Regarding the self as an enigma to God (I Cor 13:2), Augustine parallels the  God-searching process to the soul’s self-seeking and asks the question to what extent  the soul can seek itself. See Conf. X, 7 (Henry Chadwick edition, 182).  71 Conf. X, 15 (Chadwick, 187): ‘“This power of memory is great, very great, my  God. It is a vast and infinite profundity. Who has plumbed its bottom? This power is  that of my mind and is a natural endowment, but I myself cannot grasp the totality of  what I am. Is the mind, then, too restricted to compass itself, so that we have to ask  what is that element of itself which it fails to grasp? Surely that cannot be external to  itself; it must be within the mind. How then can it fail to grasp it?” ‘“Magna ista uis  est memoriae, magna nimis, Deus meus, penetrale amplum et infinitum. Quis ad  fundum eius peruenit? Et uis est haec animi mei atque ad meam naturam pertinet, nec  ego ipse capio totum, quod sum. Ergo animus ad habendum se ipsum angustus est, ut  ubi sit quod sui non capit? Numquid extra ipsum ac non in ipso? Quomodo ergo non  capit? ".(CCL 27162}  72 Brachtendorf, Die Struktur des menschlichen Geistes nach Augustinus, 168.  73 Se nosse also appears in De Genesi ad litteram VII, 27-28. Augustine uses this  notion to argue for the incorporeality of the soul.SCC also: rago
Pıntarıc, Sprache und I rınıtat. Semantische Probleme INn der Trinitätsliehre des hl
Augustinus, Salzburger Studien ZUT Phılosophiıe 15 (Salzburg/München: Pustet,

Marko Fuchs, Sum und cCog1ıto. Grundfiguren endlichen Selhstseins hel
Augustinus und Descartes, Augustinus Werk und Wırkung 1', (Paderborn:
Schöningh,

Brachtendorf, Die Struktur des menschlichen (reistes nach Augustinus, 168
Regardıng the celf en1gma God (1 Cor 13::2); Augustine parallels the

God-searching PIOCCSS the soul’s self-seekıng and asks the question hat extfent
the soul seek itself. See Conf. X, (Henry Chadwıck edıtıon, 182)

R} Conf. X7 (Chadwick, 187) ° Thısoof(0) 15 g  9 VE,
God It 15 ast and infinıte profundıty. Who has plumbed ıts bottom? 'Thıso 15
that of mınd and 18 natural endowment, but myself CannotL the totalıty of
hat Is the miınd, then, OO restricted COMPAaSS tself, that have ask
hat 18 that element of ıtself which it faıls grasp? Surely that Canno! be external
ıtself; it must be wıthın the mınd How then Cal  —; ıt faıl SE Magna ista u1s
est memorlae, N niımis, Deus INCUS, penetrale amplum eit infınıtum. Quis ad
fundum 1USs peruenit? Et u1s est haec anımı me1 ad INCAam naturam pertinet, NECC

CDO ıpse Caplo m, quod SU' Ergo anımus ad habendum 1psum angustus est, ut
ubı sıt quod SU1 NO  - capıt? Numquı1d exira 1psum NO  — 1pso? Quomodo CISO NON

capıt? ” (CCL 2 $ 62.)
Brachtendorf, Die Struktur des menschlichen (Jeistes nach Augustinus, 168

73 Se Iso AaDDCAaLS In De (Jenesi ad litteram V.A4: AL Augustine SsSCcs thıs
notion arguc for the incorporealıty of the soul
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Augustine starts the discussıion of self-knowıing In De Irınıtate
X, allırm the mınd  D  S ımmediate self-presence ONC hand,
and the other hand attempt resolve the paradox of love and
knowledge: ”“ how Can the mınd love when ıt seeks fo know ıtself
whıle ıt 15 STi1 unknown itself. ”” Throughout book X Augustine
Ssirıves that the mınd’s knowıng of ıtself 15 innate everlast-
ng W  9 that the mınd knows itself permanently. ”® Augustine
that the mınd that seeks to know iıtself must already know ıtself. The
miıind knows iıtself knowıng, and when ıt seeks knowledge of tself, it
already knows itself seekıng 00 > N 5) 7 Also, the mınd ex1ists

incorporeal intellıgence, that the mınd’s owledge of ıtself 15
knowledge through the ole of tself, of ıts ole self 00 A, 6) 78
Furthermore, the knowledge in mınd  A  S self-knowıing 1S most imma-
ent 1S dıfferent from eing told know object.”” 00
pomts Out that the notion of self-knowıng in De Trinitate 15
advancement 18 that of Confessiones Augustine transforms the COIN-

C of self-knowledge regardıng the totalıty totum) relatıng the
passSagc of time the wholeness (tota) relatıng to the timeless equalıty
condition.®  \ and reconcıles ıt the question of totalıty (totum).® As

Irın X’ (FC, 292)
Hölscher, The Realıty of the Mind, 158
Hölscher has g1ven VE elaborated and well structured analysıs thıis See

Hölscher, The Reality of the Mind, 128-141, 157-161
Irın X7 (F, 297-298).
Irın X (PO; 299-300)
Irın. X9 (FE, 304)
Ihe dıfference the dimens1on of wholeness 15 shown Augustine’s emphasıs

tola instead of Irın X‚ 299) it 1S absurd claım that it does not
know whole totam) hat ıt knows. do NOL SaYy that it knows wholly (totum), but that
hat it knows, it knows whole totam) When ıt, therefore, knows something, NOT

it know something eXcept whole (fota) Therefore, it knows itself whole (totam)  .”
“ Sed absurdum est dıcere, ON totam scıre quod scıt. Non dico totum scıt; sed quod
scıt tota scıt. (um Itaque alıquid de scıt, quod nNn1ıs1ı tota 19(0)81 totfam scıt. Scıt
alıquıid scıentem, qu1quam scıre N1S1 {O!  5 Scıt Lgıtur totamı. ” (CCL 5 E 18.)

Booth indıcates the distinctive of self-knowledge dısplayed in Confessiones
and De Irınıtate. Confessiones COMNCETINS the ‘all-ness’ totum) whiıle De I rınıtate the
‘whole-ness’ (tota) The former 15 maınly related the CONSCIOUSNESS of the passagc of
tıme, and thıs kınd of self-knowledge 18 INOTC empirical: knowledge of Oone’s OW

qualities, pursued under moral compulsion. T’hıs kınd of knowledge has ending:
..  neC iIpse Caplo quod Sum ON) X’ 57 CC 2 E} 62) Ihe latter 15 IMNOTC meta-

physıcal, non-empirical and timeless, and it focusses the equalıity of the subject and
object (mind being subject and object at the Sarmılc tıme) “mens ei 111OT eft notitla 1USC. Y. YAM AND A. DUPONT  34  Augustine starts the discussion of self-knowing in De Trinitate  X, so as to affirm the mind’s immediate self-presence on one hand,  and on the other hand as an attempt to resolve the paradox of love and  knowledge:’* how can the mind love when it seeks to know itself  while it is still unknown to itself.’” Throughout book X, Augustine  strives to prove that the mind’s knowing of itself is an innate everlast-  ing power, that the mind knows itself permanently.’° Augustine argues  that the mind that seeks to know itself must already know itself. The  mind knows itself knowing, and when it seeks knowledge of itself, it  already knows itself seeking (Book X, 5).”’ Also, the mind exists as  an incorporeal intelligence, so that the mind’s knowledge of itself is  knowledge through the whole of itself, of its whole self (Book X, O  Furthermore, the knowledge in mind’s self-knowing is most imma-  nent. It is different from being told to know an object.’” E. Booth  points out that the notion of self-knowing in De Trinitate X is an  advancement to that of Confessiones X. Augustine transforms the con-  cern of self-knowledge regarding the totality (fotum) relating to the  passage of time to the wholeness (fota) relating to the timeless equality  condition,®° and reconciles it to the question of totality (fotum).®! As  14 Trin.’X, 2 (FC, 292).  75 Hölscher, The Reality of the Mind, 158.  76 Hölscher has given a very elaborated and well structured analysis on this. See  Hölscher, The Reality of the Mind, 128-141, 157-161.  77 Trin. X; 5 (FC; 297-298):  18 Trin : X6 FC299-300)  79 Trin. X, 10 (FC, 304).  80 'The difference in the dimension of wholeness is shown in Augustine’s emphasis on  tota instead of totum in Trin. X, 6 (FC, 299): “But it is absurd to claim that it does not  know as a whole (totam) what it knows. I do not say that it knows wholly (zotum), but that  what it knows, it knows as a whole (totam). When it, therefore, knows something, nor can  it know something except as a whole (fora). Therefore, it knows itself as a whole (fotam).”  “Sed absurdum est dicere, non eam totam-scire quod scit. Non dico: totum scit; sed quod  scit tota scit. Cum itaque aliquid de se scit, quod nisi tota non potest, totam se scit. Scit se  aliquid scientem, nec potest quiquam scire nisi tota. Scit se igitur totam.” (CCL 50, 318.)  Booth indicates the distinctive aspects of self-knowledge displayed in Confessiones  and De Trinitate. Confessiones concerns the “all-ness’ (totum) while De Trinitate the  ‘whole-ness’ (tota). The former is mainly related to the consciousness of the passage of  time, and this kind of self-knowledge is more empirical: a knowledge of one’s own  qualities, pursued under a moral compulsion. This kind of knowledge has no ending:  “nec ipse capio totum quod sum” (Conf. X, 5, CCL 27, 162). The latter is more meta-  physical, non-empirical and timeless, and it focusses on the equality of the subject and  object (mind being subject and object at the same time): “mens et amor et notitia eius  ... eum perfecta sunt aequalia sunt” (Trin. IX, 4, CCL 50, 297). Booth, “St. Augustine’s  “notitia sui” related to Aristotle and the early neo-Platonists””, 190-191.  81 Trin. IX, 7: “When the mind knows itself as a whole, that is, knows itself  perfectly, its knowledge-extends through all of it...” “Mens uero cum se totam nouit,  hoc est perfecte nouit, per totum eius est notitia eius;...” (CCL 50, 299.)eU) perfecta Sunt aequalia sunt” (TIrın 1 47 (1 50, 297) Booth, “St Augustine’s
“notitia Su1  27 related Arıstotle and the early neo-Platonıists”, 190-191

x 1 Irın L “When the mınd knows iıtself whole, that 1S, knows itself
perfectly, 1ts knowledge-extends through all of ıtA ‘“ Mens UCTO Cu se Ttotlam nouılt,
hoc est perfecte nouılt, PCI totum 1USs est notitla e1us:; x  F (CCE 50, 299.)
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such, the argumen of self-knowledge Can be establıshed be eter-
nal condıtıon.

Self-thinkıing (se coglitare) 15 Iso notion raised in De Trinıtate
It 1s regarded the mMoOost explhıicıtly cogniıtıve WaYy for knowıng

himself.® As such, self-Knowing 1S permanent condıtion TU}
forth from the mınd OW nature, self-thınkıng 1s the actual condıtion
that the mınd knows itself. The former 1S everlastıng abılıty, whereas
the er 1S the real condıtıion to actualıze the 1ty Self-thinkıng could
be regarded explicıt form of self-knowing.“ De Irınıtate A,
although Augustine dıfferentilates self-thinkıng from self-knowing,““ hıs
assent 1S placed the latter and self-thinkıng 15 sed reinforce the
claım that the mınd knows itself.®

Application of Se Nosse and Se Cogitare Imagzo Deı (De T riınıtate

Augustine’s employment of self-knowıing and self-thınkıng Can

SCCH parallel relatiıonshıp the [WO IMAZO Dei triads ‘remember
ıtself understand ıtself love itself’ and ‘remember God understand
God love God’ Firstly, the argument of self-knowıing ook 15
IMpO allırmıng ‘remember ıtself understand iıtself love ıtself’
aASs IMAZO Del 0o0k XIV. As the 1S Ways present tself, the
triad °"remember iıtself understand ıtself love ıtself’ eady PCI-

everlastıng state It 0€Ss not eed depend the outsıde

Hölscher, The Reality of the Mind, 133
The understandıng of the relatiıonshıp between self-thıinkıng and self-knowing

has parallels ıth the terms of explicıt self-knowledge and implıcıt self-knowledge.
These [WO terms have been employed Dy both Hölscher and Brachtendorf in elaborat-
ıng theır understandıng of mınd’s knowıing actıvıtles. See Hölscher, The Realıty of the
Mind, 176-181; Brachtendorf, Die Struktur des menschlichen Greistes ach Augustinus,
167-1723 Hölscher apphıes the [WO terms ın reference the theory of sub-consc10us-
NCSsSS (Hölscher, The Reality of the Mind, 180), whereas Brachtendorf 1ms expound
the transcendence of the implıcıt knowledge establısh natural knowledge of the
I'rmty (Brachtendorf, Die Struktur des menschlichen (Jeistes nach Augustinus, 167-
FF3! SCC also hıs . DF IS A S cogitare GUAM credere’: Natural Understandıng of
‘ I'rmity’ in St. Augustine? ”, Augustinian Studies 29:72 (1998) 35-45,

Augustine explaıns that it 1S ONC thıng NOT know oneself, and another thıng
NOT th: neself. ıllustrating the dıfference, he ralses example that INan
who 18 skılled ın INa sclences 15 nOoTt 1gnorant of STAIINAT when, NOLt thınkıng of it,
he thinks about the of medicine (Irın. X’ 79 301)

Augustine Contrasts the AaCT of self-thınkıng explicıtly three other aCTs of
knowledge. Ihe knowledge the basıs of what have been taught about them
(Trin X7 12); the the inner being of others (TIrın X7 Z 3) the

A n mr OUT OW) ace and CYCS. He points outft that elf-t)  ng 15 the MOST
immediate form of knowledge in which the mınd itself 15 grasped. See Hölscher’s
iıllustration The Reality of the Mind, 1 SA
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WOT. and 0€Ss noTt even follow the perception OgI1C of materı1al thıngs
Therefore, in thıs WäaY, ugustine the ontologıcal crıter1a of
IMAZO Dei ıth the noetic foundatıon of the mınd OWIng of ıtself.
Furthermore, the most ımportant SUppOrt of OUTr claım from the
correspondence SCCI1 in self-thinkıng and °"remember God understand
God love God’ ook ugustine elaborates self-thinkıng I1NOTEC

delı  rately and places ıt the Ontext of IUMAZO Dei The topıc of self-
thınkıng OCcuples the discussıon in ook XIV, 7-10 (and also iımplhicıtly

ook XIV,-ugustine refers 18 self-thınkıng necessity of
the mınd real owledge, and only hrough the aCT of thınkıng the
mınd COMIC from inborn sStTate (self-Knowledge) 18 actua

Book AIN. ‘“ Rut 1S the W of hought that 19(0)1 S VEn the
mınd ıtself mMay place tself, speak, in ıts OW sıght, eXcept when
ıt of itself.8”
Book XIV, ‘“ And, therefore, when it 1S turned itself by hought,
then ar1ses trinıty, In IC word, LOO, Can aft last be identified, for
it 1S Orme!‘ irom hought tself, and the all 1C unıtes both Here,
then, mMaYy recogniıze INOTEC clearly than before the image IC
AdIC SCEC8 /9?

The dıfferentiation of elf-thınkıng from self-knowing actually
fınd ıts correspondence In IMAZO Dei’s partıcıpatıon (partıceps Dei)®

Irın AIV, ( 420) ° Nıhıil Nım nouiIt INECNS qU amı 1d quod <1ıb1 praesto
est, NCC ment]1 magıs quı1dquam praesto est qUuU am 1psa s1b1l.  27 (CEL 5 ’ 429.)

Irın (FC, 431) “AC PCI hoc quando ad 1psam cogıtatione conuertitur
fıt trinıtas qUua 1am ei uerbum possıt intelleg1 Formatur quıppe 1psa cogıtatione,
uoluntate utrumque lungente. Ibı CISO magı1s agnoscenda est imago qU am quaerimus. ”
ÜL 5 % 44.1) The iımportance of thıs PAaAssSagc hes iın ıts clear Statement that the
IMA20 Del 15 NnOoTLt sımply be found Dy disclosing the mıind’s cContinuous elf-know-
ing STIrUuCcCLUre. nstead, it 15 found in the mıind’s actıve cognıtion of itself remembering,
understandıng and wiıllıng. Ayres, “It’s nOoL for eatıin’ ıt’s for lookın ‘through’”,
* T!Jas cCogıtare und das der Mens untersche1idet Augustinus durch das
Kriterium der Zeitlichkeit. Im cCogitare greift die Mens autf eın Selbstwissen zurück
das VOTI dem Akt der Cogıitatio bereıts existiert, daß dıe cCogıitatio später auftrıitt als
dieses Wissen. hingegen sınd alle Oomente gleichzeıt1g. Hiıer gılt, daß
dıe IMenrns sıch durch dıe emor1a Inter10r ihrer immer erinnert, sich durch die intellegentia
Interior immer einsieht und sıch durch die uoluntas interLor immer hebt (frın ’  >
WEEINN S1e siıch auch auf der Ebene des cCogitare nıcht immer als verschleden VO  -

aäußeren Gegenständen denkt (1b H1LIY: 14,9) Alle Inhalte der Mens verhalten sıch
WI1Ie Ankömmlıinge (aduentic1a), dıie in dıe bereıts ex1istierende NMNens eintreten, mit
Ausnahme des Dieses bıldet den Wesenskern der Mens und ist daher immer
schon da, se1ıtdem I11CI15S exıstiert (1b Der Selbstbezug der Mens 1mM
ist stet1g, unveränderlıch, mıt dem Wesen der INECNS unauflösliıch verknüpft und somıt
unverherbar. Durch die trinıtarısche Struktur des ist Ss1e jener Spiegel, dem
der dreifaltiıge Gott gesehen werden kann.  9 Brachtendorf, ‘Mens’”,S

&® For the dynamıc interplay between ontology and epistemology iın Augustine’s
thınkıng of man ’ s partıcıpatio dıvıne sapıentia (wıthın the firamework of Augustine s
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and capacıty CAapaxX Dei),“” the [WO condıtions of IMAZO Del that
Augustine has mentioned several times in De I riınıtate DV [070)
XEV: 6; XIV, LE: AIV, The mınd could be regarded IMAZO
Dei because ıts immortalıty 15 already ımplanted by ıts ImMMOoOTTA. Creator
(XLV, 11) hıs makes that the mınd knows God and Can know (G0d
Nevertheless, Just because the mınd knows (God and Caln know God,
the mınd  2  S actualıty and abılıty 1S dıfferentiated If eed o ascertaın
the mınd real IMAZO Del, the most ımportan aspect of thıs COMNCETN

1S ıts actualıty. As such, althoug the mınd’s ontologıcal nature COUu
regarded IMAZO Deı1 ıts abılıty, still eed strıve 18 actualıse

ıt the real IMAZO Dei hıs 1s noTt one in the ontologıcal dımensı1on,
the mınd’s abılıty The realızatıon only when the mınd actually
knows God, the mınd  ?  S actualıty dımens1on.

Moreover, the self-thınkıng PTOCCSS 15 regarde kınd of
conversion.?! Augustine employs self-thıinkıng discuss how INan

turn aAaWaY from hıs OW 1gnorance God.?? Brachtendorf also
remıinds that the Delphıc Command ° KNOW Thyself” o0ok

christological transformatıon of thıs neo-platonıc notlon, based the ontologıcal
Status of Ian IMAZO and the epiıstemologıcal lınk between love and knowledge),
SO Matthıas Smalbrugge, “La notion de la particıpation chez Augustin. uelques
observations SUT le rapport christianısme-platonısme ”, Augustiniana (1990) 323224 ]
See also Herman Somers, ımage SaCSSC, La genese de la notion inıtalre
de la sagesse”, Recherches augustiniennes (1962) 403-414

G101a, The Theological Epistemology of Augustine s De I rinıtate, 233° Brachten-
dorf. Die Struktur des menschlichen (rJeistes nach Augustinus, BA D See also Emanuel
Bermon, ”Analyse du che Irimitate ” de salnt Augustin”, Caron ed.) Saıint Augustin,
Les cahlers de ’histolire de la philosophıie, Parıs Cerf, 2009), 53-76, A OE

Irın ALV: (FC, 419) 6 but that image of the Creator, that has been
ımplanted ımmortally ıts OW immortalıty, must be found in the soul of INall, that
1S, the reasonable intellectual soul. ” 6 sed est inuenlenda anıma homin1s,
1d est rationalı s1ue intellectualı, 1mago creatorIis QUAaC immortalıter immortalıitatı 1US
est insıta. ” (CCL 50, 428) Irın AI 114 (FE, 426) “We begın consıder the pPr1IN-
cıpal of the human miıind, by which it knows Can know God, iın order that
INa y fiınd thereın image of God37  A MIND-CENTERED APPROACH OF /MAGO DEI  and capacity (capax Dei),® the two conditions of imago Dei that  Augustine has mentioned several times in De Trinitate XIV (Book  XIV, 6; XIV, 11; XIV, 15).° The mind could be regarded as imago  Dei because its immortality is already implanted by its immortal Creator  (XIV, 11). This makes that the mind knows God and can know God.  Nevertheless, just because the mind knows God and can know God,  the mind’s actuality and ability is differentiated. I£ we need to ascertain  the mind as real imago Dei, the most important aspect of this concern  is its actuality. As such, although the mind’s ontological nature could  be regarded as imago Dei in its ability, we still need to strive to actualise  it as the real imago Dei. This is not done in the ontological dimension,  the mind’s ability. The realization only comes when the mind actually  knows God, the mind’s actuality dimension.  Moreover, the self-thinking process is regarded as a kind of  conversion.?! Augustine employs self-thinking to discuss how man  can turn away from his own ignorance to God.”* J. Brachtendorf also  reminds us that the Delphic Command ‘*“Know Thyself” in Book X  christological transformation of this neo-platonic notion, based on the ontological  status of man as imago and the epistemological link between love and knowledge),  see Matthias Smalbrugge, “La notion de la participation chez Augustin. Quelques  observations sur le rapport christianisme-platonisme”, Augustiniana 40 (1990): 333-347.  See also: Herman Somers, ‘“L’image comme sagesse. La genö®se de la notion trinitaire  de la sagesse”, Recherches augustiniennes 2 (1962): 403-414.  89 Gioia, The Theological Epistemology of Augustine’s De Trinitate, 235; Brachten-  dorf, Die Struktur des menschlichen Geistes nach Augustinus, 214-217. See also: Emanuel  Bermon, ”Analyse du ‘De Trinitate” de saint Augustin’””, M. Caron (ed.), Saint Augustin,  Les cahiers de ]l’histoire de la philosophie, (Paris: Cerf, 2009), 53-76, 75-76.  % Trin. XIV, 6 (FC, 419): “... but that image of the Creator, that has been  implanted immortally in its own immortality, must be found in the soul of man, that  is, in the reasonable or intellectual soul.” ‘“... sed ea est inuenienda in anima hominis,  id est rationali siue intellectuali, imago creatoris quae immortaliter immortalitati eius  est insita.” (CCL 50, 428). Trin. XIV, 11 (FC, 426): “We begin to consider the prin-  cipal part of the human mind, by which it knows or can know God, in order that we  may find therein an image of God. ... For it is His image by the very fact that it _is  capable of Him, and can be a partaker of Him.” “Nunc uero ad eam iam peruenimus  disputationem ubi principale mentis humanae quo nouit Deum uel potest nosse con-  siderandum suscepimus ut in eo reperiamus imaginem Dei. ... Eo quippe ipso imago  eius est quo eius capax est eiusque esse particeps potest,...”” (CCL 50, 435-436). Trin.  XIV, 15 (FC, 432): “Hence, this trinity of the mind is not on that account the image  of God because the mind remembers itself, understands itself, and loves itself, but  because it_can also remember, understand, and love Him by whom it was made.”  “Haec igitur trinitas mentis non propterea Dei est imago quia sui meminit mens et  intellegit ac diligit se, sed quia potest etiam meminisse et intellegere et amare a quo  facta est.” (CCL 50, 442-443.)  PTE T C419  2 Frins KXIV ;: 6 PC; 419):For it 15 Hıs image by the veIy fact that it 15
capable of and Cal be partaker of Hım.) ‘“ Nunc UCTO ad C d 1am peruen1mus
dısputationem ubı princıpale mentis humanae qUO nou1ıt Deum uel potest COIN-

siıderandum SUSCePIMUS ut in reper1amus imagınem De1l1.37  A MIND-CENTERED APPROACH OF /MAGO DEI  and capacity (capax Dei),® the two conditions of imago Dei that  Augustine has mentioned several times in De Trinitate XIV (Book  XIV, 6; XIV, 11; XIV, 15).° The mind could be regarded as imago  Dei because its immortality is already implanted by its immortal Creator  (XIV, 11). This makes that the mind knows God and can know God.  Nevertheless, just because the mind knows God and can know God,  the mind’s actuality and ability is differentiated. I£ we need to ascertain  the mind as real imago Dei, the most important aspect of this concern  is its actuality. As such, although the mind’s ontological nature could  be regarded as imago Dei in its ability, we still need to strive to actualise  it as the real imago Dei. This is not done in the ontological dimension,  the mind’s ability. The realization only comes when the mind actually  knows God, the mind’s actuality dimension.  Moreover, the self-thinking process is regarded as a kind of  conversion.?! Augustine employs self-thinking to discuss how man  can turn away from his own ignorance to God.”* J. Brachtendorf also  reminds us that the Delphic Command ‘*“Know Thyself” in Book X  christological transformation of this neo-platonic notion, based on the ontological  status of man as imago and the epistemological link between love and knowledge),  see Matthias Smalbrugge, “La notion de la participation chez Augustin. Quelques  observations sur le rapport christianisme-platonisme”, Augustiniana 40 (1990): 333-347.  See also: Herman Somers, ‘“L’image comme sagesse. La genö®se de la notion trinitaire  de la sagesse”, Recherches augustiniennes 2 (1962): 403-414.  89 Gioia, The Theological Epistemology of Augustine’s De Trinitate, 235; Brachten-  dorf, Die Struktur des menschlichen Geistes nach Augustinus, 214-217. See also: Emanuel  Bermon, ”Analyse du ‘De Trinitate” de saint Augustin’””, M. Caron (ed.), Saint Augustin,  Les cahiers de ]l’histoire de la philosophie, (Paris: Cerf, 2009), 53-76, 75-76.  % Trin. XIV, 6 (FC, 419): “... but that image of the Creator, that has been  implanted immortally in its own immortality, must be found in the soul of man, that  is, in the reasonable or intellectual soul.” ‘“... sed ea est inuenienda in anima hominis,  id est rationali siue intellectuali, imago creatoris quae immortaliter immortalitati eius  est insita.” (CCL 50, 428). Trin. XIV, 11 (FC, 426): “We begin to consider the prin-  cipal part of the human mind, by which it knows or can know God, in order that we  may find therein an image of God. ... For it is His image by the very fact that it _is  capable of Him, and can be a partaker of Him.” “Nunc uero ad eam iam peruenimus  disputationem ubi principale mentis humanae quo nouit Deum uel potest nosse con-  siderandum suscepimus ut in eo reperiamus imaginem Dei. ... Eo quippe ipso imago  eius est quo eius capax est eiusque esse particeps potest,...”” (CCL 50, 435-436). Trin.  XIV, 15 (FC, 432): “Hence, this trinity of the mind is not on that account the image  of God because the mind remembers itself, understands itself, and loves itself, but  because it_can also remember, understand, and love Him by whom it was made.”  “Haec igitur trinitas mentis non propterea Dei est imago quia sui meminit mens et  intellegit ac diligit se, sed quia potest etiam meminisse et intellegere et amare a quo  facta est.” (CCL 50, 442-443.)  PTE T C419  2 Frins KXIV ;: 6 PC; 419):FKo quıppe 1PDSO imago
1US est qUO 1US ‚D est e1usque SSC partıceps potesL,. (GCL 5 E 435-436) Irın
Av (FC, 432) “Hence, thıs trınıty of the mınd 15 NOTL that ACCOUNT the image
of God because the mınd remembers itself, understands ıtself, and loves tself, but
because 1t Iso remember, understand, an love Hım Dy whom it W aAs made  27
“ Haec 1g1tur Tinıtas menti1s 1O]  — propterea De1 est imago qula SU1 memiınıt 111CI1I15 el
intellegıt dılıgıt S sed qula potest et1am memı1n1sse el intellegere el INaTrc qUO
facta est.  27 (UCE 50,

Ol Irin XIV, (FC, 419)
Irın AIV, (FE 419)
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1S not only theoretica cognıtıve formula.?® It 1S Iso command ıth
moral dimens1ıons that demands the LIOVC aWaVY from ıts 1gnorant
sıtuatiıon LNOTC blessed stage.?“ As such, self-thınkıng 15 analogıcal

the purıfıcatıon PTOCCSS IMAQZO Del ndertakes when ıt SOCS from
°‘remember iıtself understand ıtself love ıtself’ fo °‘tremember God
understand (G0od love (G0d’

conceptual analysıs of self-knowing (se nNOSSE) and self-thinkıng
(se cogitare) ea| to SCC that OUT COIMICCIN see. everlastıng
sıtuation Can only be realızed in self-thinkıng but 197011 in self-knowing.
For thıs ITCaSOI, °‘remember ıtself understand ıtself love tself”,
parallel the self-knowing condıtıon, 15 not enough be IMAZO De1
We Can also SCC why the faıth-triad CannoOo be candıdate be IMAZO
Dei, SCVCIN though ıt somehow fıts into the °‘remember owledge
love’ framework, ASs the faıth-triad Can only work al the thınkıng evel,

mutable State Although Caln recall each time the al even In
OUT MCMOTY, the trıad formed each time 1S different.” Therefore,
the thınkıng evel, the mınd Canno COMC everlastıng sıtuatıon
through °‘remember ıtself understand ıtself love ıtself”, because the
mınd 15 always attracted by the sens1ıble WOT. that ıt “ begıns
EXPENENCE pleasure through the SCI1SCS5 of the body, pleasure that 1S

much the greater the LIOIC unfamılıar ıt 1s.20” Ihe example of the
squıint-eyed infant iın ook XIV, 15 g0o0od evidence of the mınd’s
vulnerabılıty lose ıts Way Therefore, the mınd needs to contemplate

93 Brachtendorf, Die Struktur des menschlichen (yeistes nach Augustinus, 173
Brachtendorf, Die Struktur des menschlichen (reistes nach Augustinus, 173
Thıs 15 what Augustine has trıed explaın 1n Irin AFV. 4-6 (FC, CS

Irın. (FE 41 7) ‘I here{fore, neıther 111 the latter trinıty, hıch 18 NOL NOW,
be the image of God, 11OT 1S5 the former trınıty the image of God, which then wıll noft
be.  27 “ Nec ılla 1gıtur trinıtas QUaC NUNC 11ON est 1Imago De1 er1t, NC ista imago De1l
est qUaC tunc NOMN er1t, ö< (CCH 5 C} 42 7-428). See Matthıas Smalbrugge, nalture
ftrinıtalre de l’intelligence augustinienne de la fol, AS'INh 77 (Amsterdam: RodoplI,;

Irın XIV, (FE 419) °”’The mınd exhı1bıits best ıts nature image when it
remembers, understands and loves itself approprliately wıthout being consumed by
desıire for created objects and both towards and in ıts Creator. Augustine’s Janguage
here 15 the mınd that °cCleaves’ God shares the divine nature and SCCS all]
that it SCCS that unchangeable nature. 'IThe mınd 15 perfecte IMAQZO Dei NOL merely
when the object of desıire 1s God, but when it CIs mınd 15 towards, from and the
diıvıine. ” LewiIis Ayres, Augustine and the I rinity, (Cambrıdge: Cambrıidge Universıity
Press, 307

Irın AIV. (FC, 419) “ NUS; ıf ONC, less Caut1ous UuNaWare of what might
happen, places lıght al nıght where infant 15 Iyıng down, and al such angle
that TOM ıts prostrate posıtion it {Uu:  = ıts CYCS it wıthout being able {Uu:  =] its
neck, the SaZC of that infant 15 NOT wıthdrawn TOM ıt, that know of SOIIIC who
have ‚VM become squıint-eyed result, since theıir CYCS, whiıle still] tender and soft,
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somethıng that 1S otally g00d, and also through such contemplatıon ıt
1S able return the real self-thınkıng state, that 1S, °remember (G0od

understand God love God’
In thıs E} through the noetic dıfference between mınd  S

knowıng and mind’s thınkıng, ugustine successfully ascertalns the
ımportance of od’s role, and also the realıty of the mınd  7  S sınful
tendency. IThe chıft from self to God o€es not involve ola deserting
of the self, but ıt 15 the chıft irom mınd  2  S potential knowledge of the
celf to ıts actıve knowledge ınkıng of God It Can only be obtaıned
when it has perfected self-awareness, that iS; perfected self. Therefore,
the epistemological dimens1on elps entwıne the self and God
ogether, wıthout dısmıssıng theır ontologıcal dıfference

Significance of the Mind-Centered pproac in mago Dei’s
Dynamısm

An Epistemological Way Bridge the Ontological Otherness

The mind-centered approach in interpreting Augustine s
dynamıc IMAZO Deli in De ITrınıtate XIV 1S sıgnıfıcant in bridging the
ontologıical otherness between self and God Ihe mind-centered
approach MNgS the epistemological dimens1i1on the foreground. The

retaiıned that form which habıt had in SOINC WaYy impressed upOoNn them . ut S1
qu1squam MINUS Cautus aut nesclens quı1d inde possıt accıdere nocturnum Iumen posuerıit
ubı 1acet infans, parte ad qU am jacent1s oculı possıint retorquerI1 NC Ceru1x possıt
inflect., SIC 1US inde 1910)8| remoOouetur ut nonnullos hoc t1am strabones J1er1ı
NOUErIMUS Canl formam tenentibus oculıs qUamı tener1s ef molhbus consuetudo quodam
modo infixıt. ” (GCCL 5 E 42 7-430.)

“ Im Sich-gegenwärtig-Se1n, im Sıch-Einsehen und ıch-Lieben ist der Geilst
es 1ld. Hıer findet CI, anders als im lauben, nıcht etwas außerhalb seıner selbst,
sondern sich findet sıch ohne zeıitliıchen Verlauf. Dıiıe Weısheıt des Ge1istes hegt
aber, WwI1Ie bereıts gesehen, nıch schon darın, siıch seiner selbst erinnern, sıch ein-
zusehen und lıeben, sondern in der Fähigkeıt, zugleich denjen1ıgen erinnern,
einzusehen und heben, VO|  —_ dem geschaffen ist. Wenn der Geist dies nıcht {ut,
bleibt WarTr 1ıld ottes, ist ber nıcht welse. Nıcht durch se1in eigenes Licht,
sondern durch Teıilhabe ottes Licht wiıird der Gelst welse. Nur dann ist die
Weısheıt des Menschen zugleich diejen1ige Gottes, der im Gegensatz ZUTM Menschen
dıie Weıisheit ist und nıcht iıhr NUur teilhat. Wer in dem Geilst, miıt dem ıld ottes
ist, Got ‘“dem Herrn anhangt”, der alleın noch über ıhm steht, der ..  1st eın Geilst miıt
ıhm ” Kor 67 17) Diese Hiınwendung des Ge1lstes (jott geht nıcht VO| Menschen
selbst AaUS, sondern ist letztlıch der (made verdanken. Sıch selbst kann der Ge1st
Z W. deformieren, aber nıcht reformleren. Vollendet wiırd dıe Erneuerung dereıinst in
der Schau es VO!  —_ Angesicht Angesicht. findet cdıie contemplativa sapıentia
des menschlichen Ge1lstes iıhre Vollendung. ” Kany, Augustins Trinitätsdenken, SR
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God-man relatıon 1S longer ontologıcal 1Ssue, but relatıon
secured through both ontology and epistemology. The ontologıcal Sap
becomes SOIvVvable through the epiıstemologıca eve On OTMC hand, the
ontologıcal dıfference between Creator and creature Can hbe upheld
because the epistemologıca. change In the dynamıc IMAZO Dei O0€6Ss
NOTL ontologıcal alıgnment of INnNan God al all On the er
hand, 0ONZ01INZ God-man relatıon Can also be upheld eır NI{iO-
logıcal otherness has een bridged through the noetic actıvıtles of the
mınd ouUg self-knowıing and self-thinkıng, ugustine successfully

the mınd  ?  N actual mutable state (self-thınkıng to ıts poss1ıble
MMULADIeE capacıty (self-knowing). The ontologıcal COMHNEGCIHN muta-
bılıty ımmutabılıty has een transformed into epistemologıical
1ssue. “‘Remember self understand self love self’ Can then be
alıgned "remember God understand God love (G30d)’ not through

ontologıcal Clas but V1ıa the noet1ic turn of the mınd, from mınd  /  s
potential owledge actıve thınkıng. The immutable sState of
°remember God understand God love (0d’ becomes reachable
Fiırstly, althoug. the of °remember God understand (God love
(G0d’ 1S difficult 18 achıieve, the poss1bıilıty 15 always present because
the mınd  ?  N self-knowing has already proved ıts capabılıty fo immuta-
bılıty. econdly, the actıve1 of God 1S achl1evable because ıt
shares close affınıty the mınd  s nherent self-Knowing abılıty The
actıve thınkıng of God mplıes ST0W of the self. In thıs WaVY, the gap
between self and God, ıle upheld ontologıcally, 1S briıdged epıste-
mologiıically.

Imagzo Dei An Example of an Entwinement INn T’heology and Philosophy
Augustine’s hought has een interpreted existing in [WO

vastlıy dıfferent and incompatıble realms theology and phılosophy.
ese [WO dımens1ons dIC regarded oscıllate irom ONC extireme
the er Augustine’s dıfferent works, and ıt 15 dıfficult tO fınd

alance: angle of interpretatıon. The Casec of De Irınıtate 1S C VEn
INOTC obvıous. hıs work has een wıdely read scholars eıther
ıth phılosophical spectacle, through theologıca. Chrıistian
dımensI1on. Endeavors fill the huge Sap between the phılosophıcal
and theologıca interpretations ave een recently attempted, for
example in any’'s Augustins Trinitätsdenken?? and Brachtendorf’s
Die Struktur des menschlichen eistes ach Augustinus.'  00 In spıte of

Kany, Augustins Irınıtatsdenken.
Brachtendorf, Die Struktur des menschlichen (reListes ach Augustinus.
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e1ir meticulous research and iınvaluable insıghts, theır interpretations
ATC ST1 erıticızed over-emphasızıng OIC dımens1on al the cost of
the other, 10} and the problem of dıvısıon between phiılosophıcal and
theologıcal aspects 15 still unresolved 102

The present artıcle May SC VE provıdıng example that
Augustine’s theologıcal and philosophical thoughts Call tınd bal-
anced entwınement. mind-centered dynamıc IMAQZ0 Deı 1S Vivıd
demonstratıon that Augustine combiınes eology ıth phılosophy In
constructing hıs theology. ıle ILUMAaQO Del Can be regarde
hıghly Chrıstian element, the epistemological dimens1ons of
and cogitare dIiIcCc wıdely recognized philosophıcal CONCceptSs.
spıte of eır incompatıble tendencıles, Augustine places them In
interdependent posıtıon. On ONC hand, the orowth of IMA20 Dei 15
Chrıstian spırıtual formatıon that should day by day, but thıs
spiırıtual exerc1ıse c<hould be understood In hıghly philosophıcal COMN-

101 Brachtendorf has been erıticized by Kany that 100 much emphasıs 15 put
constructing the theorl1es of self-reference in De Irınıtate IX- and theological inter-
pretat1ons have {u:  =] been neglected (Kany, Augustins Trinitätsdenken, 147) Kany
has been eriticızed by Maarten Wiısse that the philosophical aspects ATIC emphasızed
al the cost of the theologıca. aspeclSs, especlally hıs readıng of the second half of
De Trınıtate (Maarten Wiısse, Irınıtarıan Iheology Beyond Particıipation: Augustine s
De Irınıtate and Contemporary Theology, yn lark Studies Systematıc Theology
IL (London/New ork 181 Clark,

102 eter Burnell advocates that Augustine understands humanıty, human nature
and CISON, human soclety essentially unıty. Burnell indıcates the interplay
between theology anı! anthropology In Augustine’s thınkıng. On the OTIC hand, hıs
theology 15 anthropological, because of the centralıty of the IMAa20 Del and the INCAar-
natıon In Augustine’s reflections. Augustine finds unıty, hıs prımary COMNCOIN, In the
human indıvıdual, anthropology, ethıcs, SOC10logy, eschatology, theology through h1s
thınkıng the human being created accordıng the dıvine image and God
becomıng 111all iın Chriıst On the other hand, h1s anthropology Can be labelled
theologıcal because he evelops hıs anthropology departing TOM hıs theologıcal pOSI1-
t1onıng, the theologıcal CONLTOVETISY ıth the pelagıans led Augustine the COIMN-

Vviction that the human condıtıon 15 determined by the relatıon between 1I11all and God
Burnell fınds thıs anthropological unıty of CISON and nature confirmed De Irınıtate.
De Trinıtate asserTts that there 15 unıty in person’’s mınd Knowledge, wiıll, love,
(0) not cAistinct substances. They aCtTi together, ımply ach other, form whole
and such function single mınd. Ihe faculties do nOot operate separately, aufon-
omously, but constitute OMNC single mınd (pp Ihe human image of God 111all

SOCS beyond the INECIC human nature. the human CISON 15 the image of the triıune
dıvine Persons. Deificatiıon 1S the unıting by being grac10usly extricated TOM SIN of
human nature ıth God’s the fulfiılment of ach indıvıdual IMA2O Dei Mankınd
particıpates the hıfe of the Trmty through Chrıist’s experlence of the human suffering

Hıs incarnate Compassı1on. Human suffering, in the personal 308  9 1S inherent ın the
dıvine or1gınal because Chrıst’s compass1on 15 G0od Dıvıne ıimage, incarnatı]ıon, unıty
OmMe together (PP 73-193) eter Burnell, The Augustinian Person, (Washıington
(D Catholic Universıty of Ameriıca Press,
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teXt, the transıtıon from the mınd  ?  S self-knowing self-thinking.!°
On the er hand, ‘remember understand love’ 15 noet1Ic Og1C
orl1ginatıng from ancıent Tee phılosophy, but thıs epiıstemologıical

Canno be employe: wıthout the role of al Ihe °‘remember
understand love’ Og1C 1s anchored In the paradıgzm of SCLENLLA

approachıng sapıentia, that Augustine s epıstemologıcal phılosophy
1S framed by hıs Irimitarıan al As such, Can SE through mınd-
centered dynamısm of IMA20 Dei, that Augustine entwınes epıstemology
ıth ontology, and also eology ıth phılosophy.

Conclusion

thıs artıcle, ave thoroughly investigate the dynamısm
of IMA20 Del In ook XIV, and ave put forward the thes1ıs that the
dynamısm should be interpreted from the mınd-centered approac A

dynamıc epıstemological
The investigatiıon centered the from the miınd’s °‘remember

itself understand itself — love iıtself’ ‘remember God understand God
love God’ Whıle INan cholars employ ontologıca. interpretations,

PTODOSC that cshould be AWAaTC of the neglected epistemological 1men-
SION trggering the shıft °Remember iıtself understand ıtself love
tself’ and °remember God understan: God love (G0d’ AT noetic
condıtions of the mınd Moreover, the noetic TEN! 15 further supported
by [WO aSpecCts irst, the °‘remember understand love’ 1S OgI1C
(rather than ontological change) that the mınd apphlıes O itself and
God It 1S LNOTC framework for IMAZO Del than ontologıcal STITUC-
ture Second, the mınd’s self-knowıing and self-thinkıng 1s 1mMpOT-
tant eme In ıllustratiıng the dıfference between °remember ıtself
understand iıtself love tself’ and °remember God understand God

love God’ In thıs WAdY, the indıcated dynamısm of IMAa20 De1 1S
entwınement of ontology and epistemology. Such form of dynamısm

the mınd-centered dynamısm 15 mportant Augustine In estab-
lıshıng hıs understandıng of the -man relatıon. It combiınes ONTtOlI-
OS Y ıth epıstemology. The ontologıcal dıfference between self and
(G0od Can be resolved In epıstemological WaYy Self and God fınd
DCW pomt of un]ıon in the mınd epiıstemologıical dynamıc growth In
IUMAZO Dei More than that, the mınd-centered approach in IMAZO
Deis dynamısm Cal also SCTVC example of entwınement

103 The self-reference (Selbstbezuglıchkeıit) 15 regarded Dy MNan d} the phı1lo-
sophıcal aspect of De I rınıtate. See Kany, Augustins Irinitätsdenken, 2333
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between philosophy and eology. Ihe Chrıstian lement IMAQZO Dei
1S interpreted through the philosophical self-knowing and self-thinkıng,
hıle the philosophical °‘remember understand love’ logıc 15 submıiıtted
fo the Irınıtarıan al framework.
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