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nOoL negate the weaknesses of the human soul, but rather integrates
them In unıversal hermeneutics of love and charıty.

Martın LAES

Chnulho D’OnofrIıio, Vera Philosophia: Studies In Late Antıque, Early
Medieval an Renaıtssance Chrıstian Thought, Uutrıx 1, Englısh
text by Jo  SE Gavın, Brepols, Turnhout, 2008, ISBN 078-2-503-
52546-4, 406

The book 1s based collection of reworked and revised artı-
cles and studıes wriıtten Dy the author in the last LWENLY and
dealıng, he explaıns, ıth the Org1ns and constıitutive condıtions of
1stian philosophical-theological hought In ate Antıquity, early
ıddle Ages and the Renalssance (Postfatıo, 357) It 15 g00d
OVerVIeEW and analysıs of ese per10ds wıthout completely neglecting
the Hıgh 1ddle Ages either. However, thıs per10d 1S mentioned Just

passıng Had ıt had separate chapter that, the book WOU ave
een LNOTC unıtary The maın characters, whose VIEWS and works SCCIN

influence, accordıng 118 D’Onofrıio, later authors and
trends, AT (1cero and the authors also provıdıng the LWO suggestive
MOLLOS of the book Augustine (vera philosophia 15 the studium vel

sapıentiae Contra Tulianum IV 14:72) and John Scot Eriu-
SCHa (vera philosophia 15 Verd relig10 De praedestinatione L:
Other relevant authors especlally Boethıius, Anselm of Canterbury
and Nıicholas of (usa.

The first chapter of the book deals ıth hat D’Onofrio calls
“converted houg and from few ideas of C(icero and of the
Sto1cs, ater be eıther adopted criticızed by Augustine. It 1s the
MOst complex chapter offering not only the theoretical prem1ses of the
book, but also CONcrelte examples for ese theoretical prem1ses late
antıque philosophy. The rest of the book rehes thıs chapter and
often refers back {O ıt TIhus, ıle havıng vıirtue its maın topıc, ate
antıque phiılosophy 18 answWelr questions regardıng both ind1-
vidual appıness ethical OT and socıal ıfe and ıts laws. (MC-
ero’s VIEW, phılosophy 1s defined vıtae dux, respons1ıble for the
formatıon of uman eings, theır educatıon, theır capacıty of distin-
guıishing between good and evıl and also avıng consolatory COM-

ponent al the Samllec time. Moreover, phılosophy 1S described noTLt only
dSs formatıve dıscıplıne for human beings, but also mediatıng
humans’ relatıonshıp ıth the dıvine ıt 15 sCLientia divinarum
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humanarumque (pp sıgnıfıcant dıfference 15 made
ere In thıs between the Sto1C UT iudicandı, 1C 1S dıalectics,
and the Urs Inventendi, which 1s top1cs, the fopol being the schematıza-
t10ons that ASSUTEC the coherence between discourse and realıty. The
dıstincetion in Cicero, followıng Panaetıus, between the perfectly rıght
act0ons (katorthomata) of the perfect WISse and Virtuous PCISON and the
“approprIiate’ reasonable actıons (kathekonta) that Can be also PCI-
orme: by the imperfect, less WISse PCTSONS and defined Dy D’Onofrio,
followıng Cicero, officıa practical duties p 19), 1S sed
explaın the problems of probabılısm and cAalectic In phılosophy, the
distance of Og1C from realıty.

Numerous examples AiICcC offered by the author In thıs In
order 18 that the StOo1Cs’ purported correspondence between the
inter10r 0g0S and the natural order actually became theır mMost persI1S-
tent precisely because ıt mplıed coherent, NCCCSSaALY, but

uNY verıfiable truth p Z4) ere the Academıic substitution
of the StOo1C crıterion of evidence ıth that of probabilıty 1S preferred.
(Icero’s De fato IS also discussed in A much d ıt CONCeEentTrates the
opportunıty 18 separate the ontologıcal truth from the laws of Og1C

29) Ihe dıstınction between the logıcal and ontologıcal eve 1S
mentioned Support C(icero’s admıssıon of the aDSOlIuTte Incomprehen-
sıbılıty of the truth the part of humans and of the iımpossı1bılıty for
phılosophy define otalıty in exhaustive form In spıte of that,
the search for truth, CVCIN f inexhaustıble, must be pursued methodi-
cally and completely In order LO reach the best poss1ıble formulatıon,

conception of the Tu formulated by C1icero that, accordıng 118
D’Onofrio, had Sstrong impact the Roman culture of the ollowıng
centurlies (even when criticızed) (pp

For instance, part of hat nOoTfr10 ca the Christian col-
Oon1ızatıon of classıcal phılosophy p 43), C1icero’s theme of the dis-
SENSLO philosophorum W as later sed argumen in defence of
al and Christian doctrine, perce1ved self-founded and elf-verI1-
fed through ıfs embedding wıthın the concept of the dıvıne 0£0S,
thus offering perfect triangulatıon dıvıine intelligence, the
created order and ıts logıcal-scıentific reconstruction the part of
humans (pp 31 In sımılar INAaANNCT, 19(0J80(0 pomts OUufTt that
the Neoplatonıic re of phılosophical realısm, LO be OUN:! in the
intuıtion of the orıgınal chaın that connects, the perfection of the
rdo Ldearum, the complexı1ty of the rdo 118 the complexıty of
the rdo verborum, influenced ugustine quıte substantıally P
On the basıs of such Neoplatonic VIeEWS, Augustine ecriticızed C(1cero’s
Contra Academıicos for [WO maın in IC the searcher for the
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truth m1g fınd hımself: the for owledge (as In Carneades
and C1icero) and the presumption of the truth (as In the er chools
of Antıquıity). To that Augustine adds that, SINCE only aspıre to
happıness (beatitudo), ONMNC should ask the question whether the end of
w1ısdom 15 indeed the INGULSIELO verıtatis (the search SUC the
academıc probabiılısts want, rather the InventLo verıitatis, 1C
would ave 118 CINCITSC from the conclusıons of the search (PP

For Augustine, the Inhvenıre aCTts only pomt of depar-
ture, the probable hope of being able to reach the truth thıs
Augustine 1splays, accordıing to D’OnofrIio, only moderate proba-
bılısm, 4 d admıts, in agreement ıth Carneades, that CVETIY form
of owledge 1S probable, but also, in disagreement ıth Carneades,
that the VeLYy possı1bıilıty of findıng the truth 15 also probable p 55)
Whiıle the academıc erıterı1on of probabılıty taught Dy Cicero refers
18 the ‘probable’ ‘verisımiılar) that 1C allows for the orlent-
ıng of the self In actıon wıthout relyıng uUupON cognıtıve assent sSInce
know the ına nature of theır act1ons exceeds the capacıty of humans

52)! Augustine emphasızes the necessity work Ouft complete
and definıtive CONversion of the investigatıve sStance 7 13 W as pPar-
ıcular classıcal phılosophy. He o€es noL seek ogıcal foundatıon
for faıth, but he must fınd 1Cason for CONnversion 59) sınce the
truth (verıtas) Canno be anythıng else but dıvıne (PP- Ihus,
al] the phılosophies embraced by Augustine (Stoic, Neoplatonic, Cic-
ero’s eclectic1ısm) ave en the “converted phılosophy’, the
Chrıstian phılosophy the Certissıma scientia, the OMNC that VETICOIMNIC

the dissensiones philosophorum (pp 69, 3
The second chapter, referring the garmen of phılosophy',

treats about oethıus, consıdered LO be the ast of the ancıent phıloso-
phers and the first of the NCW, hımself influenced Dy the Sto1cs, Neo-
platonıcs and (1cero and also by the Neopythagoreans and Arıstotle
(PP 9-5 The maın pomn of the dıscussıon ere 1s the I1ssue of
saptentia (the perfect knowledge) SCLeENLtLA (progressive maturatıon)

philosophia (the of perfecting the cognıtıve human capacıtıes
which bears SCLeENtLA 18 sapıentia) (pPp Eg In thıs,D’Onofrio
maımntaıns that, In “approprlating’ the truth of the phılosophers, Chrıs-
t1an intellectuals found In Augustine’s hought WdYy of g1ving ıfe

systematıc ratıonal phılosophy by grafting Ja110 ıt the Neoplatonıc
program of restorıng the comprehensı1bilıty of COSI110S5 1C 15
assumed fo be ordered accordıng laws of dıvıne and unıversal
1Cason In such context, Boethius’ speculatıve contribution must be
SCcCCMH grafting iıtself the Sa|amnle problematıc of the “overturning’ of
the C1iceronıjan critical 1C4SON that er Chriıstian hınkers (Augustine
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included) brought about (pPp Ihus, accordıng D’Onofrio,
OeTINIUS consıders the inner POWCIS of the soul be innate principles
of cognıtıve actıvıty, despıte hıs Arıstotelıan convıction that theır
strengt. 1s sustaıned and put into Dy the Occasıonal 1ı1li1oN
of the SCIHSCS 116) Accordıing to the Boethıan doectrine of knowl-
edge explaıned by D’Onofrio, the super-rational intellıgence 15
capable of 1rectly intulting In all-comprehensive 1e W the authen-
tic perfection of the truth and it 1S the form possessed COoNnstian'
and inahenable WaYy only Dy the 1Vvinıty. Ihe 17TeC contemplatıon of
realıty Canno exIist, EXCEepPL form of owledge 1C 1s dıvine In
ıtself. Intelligent creatures AT themselves able partıcıpate In thıs
owledge, but only partıally and epısodically (pPp - Conse-
quently, ONMNC reaches sapıentia, the object of philosophy (whıich 15
studıum sapıentiae) through ascendıing perfection of the human
cognıtıve capacıtles by the contrıbution of Varıous sCientiae, which
PUTSUC ıth sıngle, 1mıted and diıverse the complex TeCONSITUC-
tıon of object that 1S In itself absolute and penetrable only by
16 W 1C 15 super10r to that of discursıve ICason (Dy being intultive
and totalızıng) p 131)

Furthermore, nNnofr10 explaıns that human contemplatıon of
the absolute 1s nNnOotLt only poss1ble end for phılosophy (as CONMN-
ce1ıved Dy Boethius), but ıt 1S also the constitutive presupposıtıon of
the sapıentia, towards 1C ıt ends, A4Ss In the Neoplatonic tradıtion.
Moreover, In accordance ıth Chrıstian hermeneutics and ıth the
eachıng of Augustine, the truth, in ıtself ırremediably unknown for
humans, Was integrally unveıled them Dy the Revelatıon (p 135)
In spıte of that, eology 1S ST phılosophical dıscıplıne for (07%)  1US

ell for the ancıent phılosophers, being defined the peak of
the hıerarchy of the human sclences. Moreover, In the Chrıstian CId,
it has CVenNn INOTEC privileged posıtıon due the Revelatıon, 1C
exalts phılosophy 118 eve above the natural capacıtles of owledge
and still I1careTr the realızatıon of the sapıentia ıtself (p 136) Ihus,
ONMNC Can fınd in Boethıus, accordıng D’Onofrıio, the aton1ıc COSN1-
tive methodology that gu1des the dianoetic-discursive 1CasOonMNn of the
ScCIlenNCEes LO the pomt of ralsıng tself, accordıng LO ıts OW possı1bıilıties,

to the noetic intellect (p 142)
The 1T chapter, referring the theologıca m1ss1ıon of the

SaSC, CONCeEenNnTrates Jo  SR Scot Eriugena and hıs importance for the
future of theology/philosophy NOT only in the Carolingian times and,
generally, In the early 1ddle Ages, but also much later, the
Renalssance. Here D’Onofrio refers to the Carolıng1ian times the
per10 when the CONCepL of translatio studiorum (Irom Ancıent Greece
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scholastıc Kurope) became importan 1ssue that developed In
paralle ıth that of the translatıio imperIil. For instance, he observes
that Ihomas of Ireland, referring the ONMg1INS of the Universıty of
arls mentions Jo  za Scot Eriugena the four egendary founders
of the un1ıversıty and example of the translatio studiorum due {O
hıs translatıon into alın of the works of Dıonysıus the Areopagıte

149) Alcuımn 1s often mentioned ell and also example of
the function of the SasCc wıthın the translatio studiıorum translatio
impertl (pp 15 52)

However, beyond the importance he ascr1bes the Carolıng1i1an
scholars, D’Onofrio also pomts Out the greg influence of Augustine
hımself the early medıieval per10 er thıs influence, eology 15
escCrIT1DE both Verd saptentia and Verd philosophia In the early
1ddle Ages and ıt 1S also stated that all theoretica owledge, 1C
investigates the real nature of ings beyond the sens1ıble ADPCATANCCS,
Can only be form of theologıca owledge (p 153) egardıng the
theologıcal method In the Carolıng1i1an ADC, NOIT1O emphasızes the
unıty and the rules of the theologıca method concentratıng lectio,
tradıtio, ratıo scrıptural exegesI1Ss, eccles1astıcal and patrıstıc herıt-
ADC, and the systematızatıon of ıt (pPp 152-54) and also the influence
of the 1beral arts P 158) and especlally of dıalectics (n Martı]anus
apella’s dıvısıon) In Eriugena’s De predestinatione and Periphyseon
(pPp 162-168). Jo  z Scot ave een extremly mportant,
accordıng 118 D’OnofrIıio, Iso due the fact that he trıed to combiıne
the complete ICCOVELIY of being and One advanced by theTathers
ıth the hıstorıical and systematıc perspective of ugustine’s De CLVIL-
fate Dei D’Onofrio insısts that both the phılosophıcal and the theo-
logıcal ı1ddle Ages egn al thıs po1ın

The ou chapter 1S dedıicated primarıly to Anselm of Canter-
bury and LO the °dıvıne Og1C he represents, Onofr10 1eW Ihe
chapter 15 etaıle and comprehensıve presentatıon of medıieval log-
1CS, 1C 111 be but briefly summarızed ere through the [WO WaYys
sserted by Anselm: the ratiıo fidelt, the affırmatıve WaYy of the Mon-
ologion, under the influence of ugustine (Pp 231-36), and the NCSA-
tive WaY of the Proslogion (pp 237-24 /). Moreover, nNOTfrTIO insısts
that, In the Monologion, seIm maımntaılns the respect for Chrıstian
dogma the 1na ecr1ıterion for the verıfication of the COrTrTreCIneEess of
all mental procedures p 226) and the idea that theologıcal knowledge
1s Tuly ratıiıonal iıllustration of the al wıthout CNl presumıng 18 be
able formulate Judgment uDON ıts truthfulness p ZäU)

Ihe fıfth and last chapter, the °Renalssance of the Verdad philoso-
phia’ CONCeEenNnTrates agaın the cognıtıve ascent of the soul assured Dy
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the SUCCESSIVE contrıibution of multıple facultıes and dıiscıplınes, 1C
dIC capable, through progressiıve clımb, of perce1ving CVCGr better the
oundıng of the dıvıne In the known object p 268) Ihe
influence of 1CNO013AS of Cusa 15 often pominted Out ell d the influ-
CHEG of the Platonıic Neoplatonıc gnoseology of Eriugena In Nıcho-
las of (usa (p 284) Ihe book 18 COINNC NO full circle and the

assumptions and theoretica prem1ses In the fırst chapter
SCCIN 18 fınd theır accomplıshment Rena1issance phılosophy CVCI ıf
the synthesıs offered ere Dy D’Onofrio MaYy sometimes ack ecp
due the VeELY dıverse and complex materı1al OWeVer, the hıerarchi1-
zatıon of the cogniıtıve actıvıties, already 118 be observed In Anselm
ıle descr1ıbing the ascendıing stages of the human spırıt from the
sphere of corpore1ty 18 the contemplatıon of invısıble reahties and,
furthermore 118 the direct intul1tion of the dıvıne, reachable Dy
of the hıghest cognıtıve (non-discursıve intellectual-noetic) grade
P 2850 LO be for NOIT10 OMNC of the maın characterıstics of
Rena1lssance hought and the WaYy ıt 1S discussed In the ast chapter
adds the consıstence of the book

er medieval tendencıes, elated earlıer, late antıque and
early medieval models, to be perpetuated ın the Renailssance ph1-
losophy and eology, aAaTC also pointed Out In thıs ast chapter, COIMN-
ce1ved synthesı1s of all ese tendencıes. FOr instance, Serl0ous
change from the thırteenth Century onwards, generated by the INas-
SIve influx of Arıstotehan gnoseologıca realısm into the 1stian
West In the works of John of Salısbury, lan of © Honorıius
AugustodunensIis, Hugh and Rıchard of St Vıctor, Isaac of Stella,
Bonaventure, eic 1S tudıed Dy D’Onofri10 together ıth ıts effects In
the Renalissance (pPPp 292-297). In TaGct. he nNnote that the thırteenth
CENLUTY wıtnessed the IrSs attempts 18 work Ouf synthesı1s between
the [WO psychological nomenclatures Platonıc-Augustinian and
Arıstotelian p 29 /) towards ‘overturning’ of the relatıonshıp
between subject and object of owledge leadıng to phenomeno-
logıcal orlentation of owledge owards resolving the phılosophıcal
dısagreement between Platonısm and Arıstotehanısm. 1ıcholas of
Cusa, for instance, inıtiated 1ICW perspective 1C brought into
dıscuss1ıon the objectivity of sclentıific owledge, which W as the
vVerIYy basıs of the Arıstotelian-Scholastic phılosophy In all ıts actual-
1zat10ons and varlations (pPp 301-302).

Ihus, D’Onofrio pomints Ouft the exI1istence of humanıstıc
reform of eology. As the fırst centurıes of the Chrısti1an CIa had
contrıbuted the unmaskıng of the vanıty of ancıent thınkers’ hope
118 formulate incontrovertible truths, In the that wıtnessed the
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gradual aılure of the iIren1ıc promı1ses of the councıls of Constance,
asle and Ferrara-Florence-Rome, the echo of unjustifiable dissen-
SLIONES theologorum had Iso arısen (alongs1ıde OoOse of the dissen-
SLIONES philosophorum) and they eferred prıimarıly the incapacıty

fınd theoretical aCCcord regardıngz the fundamental themes of the
revealed INCSSaLC (pp 319-20). And here, Barlaam of alabrıa,
as theologıan opposed LO the Thomuistıc method, 1S credıte Dy
D’Onofrio ıth the of the mystical-negatıve orlıentation
recommended by the 1ee athers and also by Eriugena (pp AD
24) Furthermore., 1l1e riefly mentioning F1ıcıno, Pıco, eg1dius of
Vıterbo Agostino Steuco p 326); D’Onofrio refers the re
of the humanısts 18 the ancıent and LO the Fathers of the Church
1l1e pursumg the SO-Calle °concordistic’ synthesı1s of the Renal1ls-

hought the humanısts restoring eology ıts authentic
nature fecund an OoOnstian pursuıt of owledge 4C all

be uLLYy educed the doctrinal fulfillment of earthly sclence
(reform both of ıts or1ginal and practical ends and of the adequate

realıze ese en  S (PPp 8-9 However, a  oug
D’Onofrio 18 master GTE all these complex 1SSUES, ON WOU
eXpect maybe a INOTEC in ecp study of the Arıstotelıan tradıtıon and
of the WAaYys ıt contrıbuted rather mpeded such “concordistic’
synthesıs.

Fınally, D’Onofrio maıntaıns that the poss1ıble reunıficatıon of
all phılosophies phılosophical theologıes wıthın the hıgher unıty
of noet1ic owledge becomes in the hought of INan y Renalssance
theolog1ans acceptance of the ıdea that CVCNMN the Varıous hıstorical
rel1g10ns WEeTC of approachıng the dıvıne the part of
natural human intellıgence. ach relıgz10n m1g therefore be cons1d-
ered form of evidence for al eas partıal manıfestations of the
truth The CONSCYHUCNCEC of the acceptance of the human incapacıty for
achteving sıngle and unıvocal form of owledge 1s the poss1bıilıty
of sıgnıfıcant openıing LO inter-rel1210us concordısm, for D’Onofrıio.
In 19 agreement ıth 1cholas of Cusa, the author he quotes
mMost ere an wh W as referring {O SO-Calile: ConCordantıa cathol-
ICA, the search for unıversal concord human mınds, the
of al lIrenicısm p 330) Wıth that, the VELY complex book by
Giulıo0 D’Onofrio agaın full cıircle 111e noting re of the
phılosophical probabılısm discussed al the beginnıng in relatıon
the late antıque authors and Strong emphasıs °the truths of oOler-
ance‘ (p 336)

Dıana STANCIU


