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In recent artıcle (“ Saln Augustine s 1lan Vısıon Reconstructed”,
Augustiniana 2008]1, 151-180) argued that ın Confessiones
Augustine uUses the n} from dependence (whıch demonstrates that all
beings dependent uUuDON Being Itself), in order hıs Prev10us
materljalıstic understandıng of God thıs artıcle arguc that close analysıs
of Confessiones 7}Aaconfirms thıs interpretation.

hıs work Augustine 's Intellectual Conversion Brıan Dobell
NOTtEes that book chapters 11-16 of the Confessions ave een almost
completely neglected Dy scholars.! More specıfically, most scholars
claım that ugustine descr1ibes ascent ruth ase‘ the arg U-
ment from judgment“ in book chapters 1 LA an but they
neglect g1ve systematıc analysıs of chapters 11-16, the S1X chap-
ters hıch fall between these9and do not establısh whether
these ver1fy theır interpretation.” In recent artıcle

See OBELL, Augustine s Intellectual Conversion, (Cambrıidge: Cambrıdge
University Press, 138 ‘I he fırst ascent 15 descecribed ın ONC paragraph
140.146), and the second ascent another FLL23 Between these [WO paragraphs
Augustine spends fully S1X paragraphs recounting hıs reflections uUupOoN the nature of
being T1TD the relatıonshıp between being and goodness(/.12.18), the nature of
g00d and evıl (7.12.18-7.13.19), the nature of the iTrue and the false Ti1Di2E) and the
nature of SIN A 106:22) For the most scholars SCCI1I regard these S1X paragraphs

Lller, ıf theıir almost complete neglect the hlıterature 15 an y indıcatiıon (a neglect
that 15 all the 19910)8> CONSPICUOUS gıven the attention lavıshed upOoN the aSCEeNTS them-
selves).” As Dobell ımself observes, onnell makes note of thıs fact ell
Moreover, Dobell NOTfES that both O’Connell and Du Roy Iso. attempt bring SITUGC-
ture these paragraphs; Nı O’DON Augustine: Confessions. Vol 2’
(Oxford: Oxford Unihversıty Press, 44 E UROF: L/’intelligence de la
fol la Trinite selon saınt Augustin. (renese de theologie frinıtalire Jusqu en 39J]
Parıs Ktudes Augustiniennes, 82-8; O’CONNELL, ‘“ Where the DIf-
ference Still Lies, ” Augustinian Studies, 21 (1990) 1453 and ESZ

See ON, The Christian Philosophy of Saıint Augustine, Tans L H:
Lynch, (London: Gollancz, 161 /

Courcelle Was the first emphasıze these O’Donnell g1ves the best
summatıon of Courcelle’s interpretation: °° I ’hı1ıs paragraph contaılns the first of [WO (by
SOMIME COUuUnfs cec aCCoOounts of hat Courcelle defined ‘valnes tentatıves d’extases
plotiniennes’... Courcelle’s VIEWS MoOost concısely presented al Recherches, 160-

where he three (a), (b), and (€) in
paralle]l columns, markıng stages, which he laentihes: (1) readıng the platoni-

lıhrı (aC), (2) searching for truth and finding above hımself (abc), (3 ascent
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that Confessions book chapter Canno be understood be the
description of ascent ruth ase: the argumen from Judg-
ment mystica experlence ase: such argument.“ nstead,
the PasSsSascl describes Augustine’s USsSec of the argumen from depend-
CNCC, argumen C sShows that all reated being 1S dependent
uUupDON uncreated Beıing. other words, the essentijal owledge Ugus-
tine ntends communicate the reader in book chapter 1S that
ratıiıonal owledge of God He Is 1S eached through know/l-
edge of Nne s  z ontologıcal ependence. In the followıng, it l be
argue that TeVIEW of the S1IX chapters 16 follow chapter COIMN-

firms thıs readıng, for chapters 14-16 describe Augustine s defeat of
mater1alısm V1a the argumen fIrom dependence. ıll also be cshown
that chapter substantiates thıs readıng These function

summatıon of Augustine’s intellectua Conversion recorded in book
chapters 1{9

Confessions ook Chapter

Analysıs of Confessions book chapters 9, 10, and 13 demon-
iIrates that they cannot be understood describe ascent TIruth
ase the argumen from Jjudgment, mystica Vvisıon ase

such argument. Thıs, however, O€Ss noTt INCcCan that Augustine’s
Vvisıon Was noTt mystical. Ihe argumen ere 1S that whatever the nature
of Augustine’s V1S10N, mystica non-mystıical, ıt W as ul uUuDON
specıfic form of rational argument, namely the argument from depend-
BI1CE: The 1C4asOMN for thıs 1Ss that all three chapters describe hat

by degrees (b), (4) RKRom 12 (bc), (3 of certaimty but incapacıty (abc), (6)
‘taıblesse’ (abc), and Rom 120 (a) Thıs schema hıghlıghts the parallels NS these
paragraphs, but 1Imposes that cshould nOot be understood orlginatıng ıth
Augustine. ” Dee, NERBL., Augustine: Confessions, vol 2’ 434-435 and

COURCELLE, Recherches SUr les Confessions’ de Saıint Augustin Parıs de
Boccard, Courcelle, Cary, Van Fleteren, O’Connell, O’Donnell, and Dobell
all hold that Augustine makes ascent Iruth based the from jJudg-
MmMent In book chapters and 1 SCC, Recherches, 59-63; CAR * Inner
Vısıon the Goal of Augustine’s Life”, Reader’s Companion Augustine s
Confessions, ed Paffenroth, Kennedy ( Westminster: John KnNnox Press,

115-126: VAN FLETEREN, ‘Augustine’s Ascent of the Soul in ook
VII of the Confessions: Recons1ideratıion,’ Augustinian Studies, 57 29-73;

O’CON Images of Conversion In Augustine s Confessions (New York
Fordham Universıity Press, 142; O’DON (1992) Augustine s Intel-
ectual Conversion, 129.137

PALETTA, ° The rdo sapentiae: Augustine’s Program for Phılosophical
Study in Hıs Early Works,” Augustinianda, 61 (2011), f
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Augustine Sa ıth the language of ontologıcal dependence. ere-
fore, the chapter must describe Augustine’s uUsec of thıs argument.
Moreover. Augustine clearly SCS thıs conceptual structure VOCI-

COINC the problem of mater1alısm.
Prev1OuUs article? argue: that Confessions book chapter

CannoTt be read the description of purely mystıca. V1is1ıon due
ugustine’s Uüse ofActs 1A78 (n chapter 9) and Romans 1:7920) (n chap-
ter 10), for both s1gn1ıfy for ugustine the mınd  2  S abılıty
attaın rational owledge of God.® Consequently, ıt ADDCAaIS that UgUS-
tine’s V1is1ıOon 1S Aase‘ the argument from jJudgment. ccording 18 thıs
argument God IS defined that which IS greater than ne s  S mınd, and
Truth, because it 1s eternal and because OTMNC Judges accordıng iıts
standards Standards such ASs ° the inferiıo0r 1s5 subject the superl10r” and
“the incorruptible 1s hıgher than the corruptible ”) IS eater than ne s  LA
mın and therefore God 1S ruth Further, ruth 1S immutable, and hat
1Ss immutable sımply IS and, A4S result, God Can understood A He

Is Thıs argument emphasızes the primacy of ruth AIn FExistence
because ıt IS first ave knowledge of (G0od ruth before
OTIC ave owledge of hıs essential identity He Is

But ıt 15 NOot poss1ible for the visıon PaASSasc fOo be ACCOUNT of
ratıonal argument for ex1istence ase: the a  m  n from

judgement due Augustine’s UuUsSscC of the verb facere in the descr1ıption
of hıs VISION. In the V1IsıOon pPASSagc Augustine SayS that the immutable
1g that he Sa W as super10r because it made hım and that he W as

inferi10r because he Was made Dy ıt (superl10or, qula LDSa fecit mM el
CO iInferi10r, qula factus ab ea) Here then Augustine relates that he
Sa that he W das dependent upOonNn God for hıs VE eing for (God makes
0)81l  ® Ihe argumen from Judgment, however, reveals the owledge

* Saımınt Augustine’s Mılan Vısıon Reconstructed, ” Augustinianda,
(2008) 175179

See Augustine’s commentar y Romans FA (whiıch reads Inutsıbilia nım
LDSLIUS Yrealura mundı DEr C GQUAE facta SUNLl, intellecta CONSpICLUNLUF) In Expostitio
quarundam propositionum Epistola ad OMANOS Quod autem dixıt Reuelatur
ıra De1 de caelo 1310 impletatem ef cetera, alt ei Salomon de sapıentibus
mundı: SI enım tantum potuerunt SCIre, ut possent gestimare saeculum, quomodo 1PS1US
mundı Domiınum el Creatorem 1910)8| facılıus inuenerunt? Wisdom 13:9) Sed qUOS argult
Salomon, 11O  —_ COgNOUeTUN! PCI creaturam Creatorem; qUOS autem argult Apostolus,
CoOgnouerunt, sed gratias 11011 egerunt et dicentes SSC sapıentes stultı factı Sunt el ad
colenda simulacra decıderunt. Nam sapıentes gentium quod inuenirent Creatorem,
manıfeste 1idem Apostolus, CU; Athenıiensibus loqueretur, ostendit. Cum nNnım dixisset:
Quiı1a in 1PSO Uululmus el QOUeEeMUT el u D addıdıt: Sıcut eft quıdam secundum uUOoOS
dixerunt (Acts Hac autem intentione pr1us argult impletatem gentium, ut hac
probet et1am ad gratiam Ö: pertingere CONUECTSOS Inıustum est nNnım ut OCNHNamMı
subeant impletatıs, eft praemıum fıde1 ON accıplant.
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presupposed In Nne s  7 value jJudgments and nol the SOUTCEC of ne s  7
eing (as the verb facere des1ıgnates), and ıt Canno be the argumen
sed In chapter 10./ nstead ugustine SCS the argument from depend-
ence.® apters and FE the chapters 1C precede and follow chap-
ter 1 confiırm thıs readıng. Chapter foreshadows the Usc of the
argumen because ıt refers Acts 128 in 1C Paul SayS ..  INn Hım
|Ithe reator lıve and IMOVC and ave OUT being,  27 and chapter 11
elates that Augustine Sa other thıngs eIO0W God (cetera infra fe)
hıch AY€e because of hım (esse quidem quoniam abs sunt). All three
chapters deal ıth the Sarnlec theme ratiıonal owledge of God He
Who Is achljeved through reflection creation’s ontologıcal depend-
i l Because all three chapters ATC defined Dy the eme of NIO-

ogıcal dependence, and because ere aATC er arguments for
nature ase: thıs structure, the argumen from dependence

must be the SOUTCEC of Augustine’s knowledge in the vis1ıon passage.”

That Augustine uUsecs the erb facere indıicate g1ven created thıng  S ONTLO-

logıcal dependence in the argumen! TOM dependence 15 clear from Confessions 1.4.6
and De (ıyvıtate Dei 8.6, but the verb 15 NnOT used in De Iıhero Arbitrio Xa in
Confessions where Augustine zUu| for nature of God rtuth vıa the argu-
ment TOM Jjudgement.

Eugene Portalıe cıtes the classıc eXpress1on of thıs in hıs work
Gulde the Thought of Saıint Augustine. dee, Gulde the

Thought of Saıint Augustine, Irans. Bastıan estport: Greenwood,
125126 Olhıvier Du ROoy NOTtESs that in the fınal of the De Immortalitate

Anımae Augustine USsSes second argument for (GG0d’s ex1istence hıch 15 based the
soul’s ontological dependence (although belhieve that he reCONSTITUCIS it incorrectly).
See, L’intelligence de la fol la TIrinıite, 184-185, 191-192, and mos 1Impor-
tantly) 193-194 Etienne Gilson Iso SCC5S second form of argument for God’s ex1ist-
HC used Dy Augustine, but has certaın technıcal reservations which based hıs
commıtment Thomism. See ILSON, The Christian Philosophy of Saint AUug2UusS-
fine, Tans LE Lynch (London: Gollancz, 19-20, and (agaıln, INOTC

iımportantly) fIns and 19 Gerard Esser Iso belleves that Augustine zuU|
for the ex1istence of G0d through version of the argument TOM dependence. More
specıfically, he holds that Augustine gu for the ex1istence of God by recognizıng
the contingent perfections of created things, but he claıms that the argument 15 Incom-
plete because Augustine does 1a(011 exphicıtely ımportant premi1se which 18
NECCCSSATLY make the argument valıd. See, R7 ‘“The Augustinan Proof for
God’s KExı1ıstence and the Thomuistic Fourth Way, ” Proceedings of the Amerıcan 'ath-
olic Philosophical Assocıation (1954) 194-211 The UsSCcC of the verb facere 15
the essentlal dıstiınguishing characteristics COININON all identified DYy
these authors. See ‘“ Saılnt Augustine’s Miılan Viısıon Reconstructed, ” 161-162

contrastl, Cary g1ves VE stra1ıghtforward defense of the argument TOM Judgment,
and, consequently, does nOoTt SCC Augustine’s uüse of facere be central Augustine’s
phılosophıcal pomint of departure. See Reader’s COompanılon, 11541026

Augustine may nNOL g1VIng the reader reproduction of the chronological
order of theo book 1 9 but instead the insıght that cCcCommuniıicates God’s
essentlal nature In other words, perhaps there 1S aCCount of the chronologıical
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second artıcle arguc that thıs readıng 15 confiırmed through
analysıs of Augustine’s early dıalogs. De Beata ıta and De Ordine
Augustine makes distinction between ruth and that UuDON hıch ruth
depends, and in both dıalogs knowledge of that upOoN IC ruth
depends 15 categorized higher form of knowledge.'” De Beata
Vıta 434 ruth 1S desceribed A4Ss the ıghest object of the miınd, the SOUTCEC

of happıness, and that through hıch ON aITIVES al the SUPTECIMEC INCcCAas-

ure.!! De Ordine 2.9.26 Augustine descr1ibes educational ST
hıch MMenNn must be aıine order love God, and in thıs
ST he makes distinction between (4) owledge hıch demon-
strates that the soul eıther AN ruth 15 In ruth (an amb1guo0us form of
owledge based the argument from Judgment) and (2) knowledge
hıch shows the of thıngs (includıng form of knowl-
edge hıch clearly entaıls relatiıonshıp of ontologıcal dependence.*“
The former distinction OCcCuples the thır eve of owledge in hat
Augustine calls the rdo saptentiae whıiıle the latter OCCUupIeSs the fourth
and ighest level.*® Ihe final eve 15 the ıghest form of owledge
because ıt CONCETNS knowledge of God ASs the SOUTCEC of all things. '“

Moreover, analysıs of De Immortalitate Anımae establıshes the
theoretical foundatıon for the distiınction between ruth and that upON
1C ruth depends made in De Beata Vıta and De Ordine. Here
agaln the argument from jJudgment yıelds amb1iguo0us form of knowl-
edge for Augustine SayS that ıt establıshes that “the mınd eıther 15
subject ıth the true ıt in subject  E that ° the ruth 15 subject
ıth the mınd it subject  »15 ambıgulty he explıicıtly states

progression of h1ıs mind, but instead ‘“ fast-forward”, skıpping VT and mMmovement
h1is MOST essentlal insıght, the argument from dependence.
A, ‘ Saılnt Augustine’s ılan Vısıon Reconstructed‚” pp.151-180.

11 De Beata 1ta 4.34 Veritas autem ut sıt, fıt pPCI alıquem SUTINIMMNUMM modum,
qUO procedit, ei 1n QUCIN perfecta conuertit. Ips1 autem SUTIMNINO modo nullus alıus
modus imponıitur: S1 nNnım SUTNIMNUS modus PCI modum modus est, DCI se1p-
SU' modus est

De Ordine 2.9.26 {U:;  3 demum discet el quanta ratione praedıta sınt 1psa
qUaC SECUTLUS est nte ratiıonem, efi qu1d sıt 1psa rat1o quU am pOSt auctorıtatis cunabula
tirmus ei 1doneus 1am sequıtur comprehendıit ei [1] qu1d intellectus, in qUO
un]uersa Sunt, uel 1pse pot1us unluersa, el Z quı1d praeter un1luersa un1uersorum PT1N-
C1p1Um. See also, De Ordine Cum autem ComposuerIt eit ordınaueriıt
cCconNcınNNam pulchramque reddiderıt, audebit 1am Deum uldere, 1psum fontem
unde manat OTINNC 1pPSsumque Patrem Veritatis.

De Ordine 2.9.26
De Ordine 2.9.26
De Immortalitate Anımae 6.1 uare ista con1ıunctio intuentis anım1, ei 1USs

uer1 quod intuetur, auft ıta est ut sublectum sıt anımus, uUeTUum autem illud subiecto;
Aaut Conftra sublectum UCTUM), ei in sublecto anımus.
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15 based the or1ıg1inal problem tfound in De Ordine concerning
whether the soul LS Tuth IS INn ruth But thıs lalogue (the De
Immortalitate Anımae) ugustine usıng the qualification 1C

that the mınd eıther IS subject ıth the =  a it subject
1Cce after he introduces the argument firom dependence. -  at

1S SdYy, Augustine VEeTCOMNICS the amb1ıguous form of owledge
arrıved at vıa the argument from Judgment and arrTıves al definıtive
owledge concerning the nature of the soul and (G0d De Immaor-
talitate Anımae because thıs argumen establıshes that God 1Ss the
SUPTITCMC maker and the soul 1S object made, that God 1S uncreated
Beıng and the soul created being ugustine Can NO SCC that the soul
and God [WO 1SUNC substances (because (God 1S the SOUTCEC of the
SOU. 16

the prev10us L[WO artıcles presented above analysıs ocused
identifyıng the theme of ontologıcal dependence, but the specıfic prob-
lems that the argumen solves for Augustine WCIC nOoTt addressed, and

ıt 1S thıs Issue 1 11l NO be taken In the egiınnıng of
chapter Augustine recalls that he Sa MMULADIE lıght (Iucem
incommutabilem) IC W das hıgher than hıs mınd (supra menltem
meam).*' He Sa y that thıs lıght W as unlıke the Lype of lıght that WOU
ave fılled everythıng ıth ıts magnıtude (totumque OCCuparel
magnitudine).}® He calls it utterly dıfferent (alıud valde), transcendent
(Supra), and super10r (superior).*” ugustine then specıfically defines
hat he Sa truth (ueritatem) and eternity (aeternitatem).“° hıs seft
of terms 1S intende: 18 Impress uUuDON the reader that hat Augustine
Sa W das otally beyond the nature of materı1a|l hıngs Fınally, in the
concluding lınes of his reflection he the reader, nd sald:

De Immortalitate Anımae 12.19 ExX QquUa 61 habet anımus 1dıpsum quod est (non
Nnım alıunde hoc habere potest, quı 1910)8| habet, N1S1 abh illa qUaC Ilo 1PSO est
anımo praestantior), nulla ICS est qua 1d amıttat, qula nulla 1C5 l re1 est contrarıa qua
ıd habet; el propterea S5C 1910)  . desıinıt. translate thıs, “If the mıind has its GSSCIICE
TOM that itself which LS for since it does 8(0)1 have ıt TOM iıtself it Canno'| have it
otherwıise than TOM that thıng which 15 superl10r the mınd ıtself); then there 18
nothıng by whiıich it InNay lose ıts being.”

Confessiones nNtrauı el u1ldı qualicumque oculo anımae INCAaC UD
eundem oculum anımae INCAaAC, UD mentem INCAaml Ilucem incommutabılem.

Confessiones NON hanc uulgarem el CONSp1cuam Omnı arnı NCC

quası eodem CNCIC grandıor eral, tamquam S1 ista multo multoque clarıus
claresceret magnıtudine.

Confessiones Non hoc Ila eral, sed alıud, alıud ualde ab istis omnıbus.
Nec ıta Tal UD mentem INCAMM, sicut oleum UPpP' qUu. 1ICC sıcut caelum UD
erram, sed SuperI1OT, qula 1psa fecıt 1901 eft COO infer10rT, qula factus ab

Confessiones Qu1 noult uer1tatem, nouıt Cam, el quı nou1lt CAalll, nou1t
aeternıtatem. C'arıtas nouıt wrl aetferna uerıtas eft ucCcCTa carıtas el ATa aeternıitas!
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‘Surely, truth Cannot be nothıng, when ıt 15 nNOoL dıffused through9
eıther finıte infıinıte? ” And yOou cried from far WaYy “ NOW, Am
Who Aa 222221 owledge of (God He Is VEeTITCOMMECS materıal-
1SmM Here the phrase ..  not dıiffused in infınıte space ” (neque DEr
Infinita OCOorum spatıa diffusa est) 1S ntended remıiınd the reader of
book chapter where he recalls, after abandoning Manıchae1sm, that
he al imagıned God 18 penetrate nfınıte ere he SaYy>, 6SI
concei1ved GVen YVYOU, ıfe of lıfe, arge being, permeatıng infi-

297°ıte sıde, penetratiıng the entire 11ass of the WOT.
Ihıs reference (in chapter 10) lınks the [WO and makes ıt
clear that Augustine 1S referring the problem of materı1alısm. galn,
hat 1S mportant ote ou ugustime s descr1iption of hıs experI1-
CHEeEL 15 that he 1Ss not Just tryıng cshow that the argumen from
dependence aITIVEeS al owledge of God He Who Is, and that thıs
knowledge ONC beyond materialısm. What 1S equally mportant

hıs proJject the terms he USCS, such A Immutabılıty, Truth, and
Eternity, highlıght the dıstinction between the nature of the immate-
rial and the nature of the materı1al. other words, In book chapter

he TeCOUNLTS ere the full Tansc of terms which dıstinguısh the mate-
rial order irom the immaterı1al order, CVEn though the dıstınction 15
fundamentally grounded in the argumen from dependence and itfs
conclusıon that God 1S He Who Is

oug ıt 1S nNOLT orma demonstratıon, Augustine then g1ves
slıghtly 19910)8+ deta1ıled description of how he mater1alısm

In book chapter I: for ere he g1Vves of the argumen
from dependence. More specıfically, thıs paragraph establıshes that
reated thıngs aTic and ATC noL, that they recel1ve being from (GG0d (esse
quidem quoniam abs sunt), and that only God truly Is because he
remaıns unchangeably (Id enım ere est quod incommutabiliter
manet).“ Here agaln ONMNC Can SCC that ugustine ntends emphasıze
the contingency of creation.

In chapter the relatiıonshıp between eing and goodness 1S
explored in order refute the iıdea that evıl 1s substance. Augustine

21 Confessiones ei dıx1ı: ‘“ Numquı1d nıhıl est verıtas, quon1am qu DCI
finıta qU pCI infınıta locorum spatıa dıffusa est?”. Kt clamastı de long1nquo:
"Immo uUCTO COO SU quı SUum  LA Englısh translatıons ATIC taken TOM Chadwiıck:;: SCC

Chadwick, SE Augustine s Confessions Oxford Oxford Universıty Press,
Confessiones 71 Ita et1am te, ulta ultae INCAaAC, grandem PCI infınıta spatıa

undıque cogıtabam mundı molem.
Confessiones Et inspex1 cetera infra el u1dı HOC OmnınO SSC 1CC

Oomnıno L1ONMN SSC SSC quıdem, quon1am abs sunt, NON SSC autem, quon1am 1d quod
11OMN SUnt. nNnım ueTrTec est, quod incommutabiılıter mane')
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begıns thıs chapter by recallıng that it Was clear hım that all COI -

ruptible thıngs aAic g00d.““ He then noticed that both SUPTCIME g0o0ds
and Ings I6 aATC nNOLt completely g0o0d CcCannot be corrupted: the
former 1S incorruptible by definıtion whıiıle the latter o0€es not ex1st.
hat 1S, because everythıng 1S reated g00d, evıl 15 merely the pr1va-
t1on of the g00d which all thıngs naturally ave It ollows that ıf
somethıing W as totally eviıl, totally corrupted, ıt would longer be,
and therefore PUTC evıl 0€Ss not ex1ist.

Augustine then notices that created thıngs aren t  7 equally g00d,
and that eIr inequalıty 1S Justifıed because together they form eVECI

greater good the armonYy of the lower and the gher He nOoTtEes that
ere aATic parts of the unıverse which AT hought be evıl because
they aPPCAL fo be in conflıct ıth the order of thıngs, and that ese
parts aATC commonly assoc1lated ıth the earth T here 1S, however,
contradıction, SaYyS Augustine, in the exıstence of these elements
because the earth 15 of the lower half of the reated WOT and
together ıth the hıgher (the heavenly bodies) create the eVEN greater
g0o0d of ograded armonYy As result of thıs understandıng, SayS
Augustine, ONeC should nOoLt be displeased ıth creatlıon.

Confessions Chapter 00 14-20

In thıs section it ll be shown that chapters 14-16 and chapter
aATcC condensed summarıes of Augustine’s intellectual Convers1on

recorded book chapter 10, and that they SCIVC introduce He  S

topıc, the problem of enjoyment
In chapter Augustine describes hıs mMoOovemen from materı1al-

1SM Platonısm
“There 15 health’ (Ps In those who displeased Dy
element in yOUr creation, Just there W as OMNC in when W as

displeased by Man Yy thıngs yOou had made. Because soul dıd nNOTL
dare SaYy that god displeased IN  ' it efused attrıbute yOoUu
whatever W as displeasıng. Hence ıt Came adop the opınıon that
there aATC [*WO substances. But it OUN! rest and spoke strange
language. Returning from thıs devıatıon. it created for iıtself god
pervadıng all places in infinıte It imagined thıs god 1{6 be yYOoUu
and installed hım al ıts he  z It agaln became the temple of ıts OW)

1dol, abominatıon you But afterwards YOU me: head wıth-
out ealızıng it, and “shut CYC>S that they should not SCC vanıty
(Ps P1S:34). relaxed hlıttle and mad OoNYy Was put sleep

Confessiones
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woke In YOoUu and Sa  < yYOoUu be infinıte In another and thıs
WaYy of seeıng yYOoUu dıd nOotLt COIINNC irom the flesh.?>
In the above Augustine eg1ns by assoclatıng dıspleasure ıth

the created order ıth the eology of the Manıiıchees. He reports that,
because he W as unwillıng 118 hold that God W as the of eviıl, he
Came to believe that ere must be [WO eternal ungenerated substances

OMNC go0od and ON evıl. hıs understandıng, however, ST1 eft hıs
mınd restless, and he adopted the Christian understandıng of God,
but stil] conce1ved of hım substance extended in infınıte
(Deum DEr Infinita spatıa OCOrum omnlium), agaln, reference 18 hıs
materılalıstic conception of God referenced in book chapters and

Finally, he realızed that thıs posıtion W as Iso alse, and “woke
27  up fo SCC that God W ds ‘“ 1nfinıte ın nother sense” (iInfiniıtum alıter).
SO In thıs chapter Augustine remınds the reader of the fact that the
lihrı Platonicorum llowed hım hıs understandıng of God
ASs eing extitende iın infıinıte

Chapter constıitutes the continuatıon of thıs intellectual h1s-
LOTY, for ıt repeats hat Augustine dıd after gainıng the owledge
that God 1S He Is Here Augustine reports that he turned other
thıngs and Sa that they AYe because of God : 26

turned DaAZC other ings Sa  S that yYOoU they OW! theır
existence, and that in YOUu all thıngs finıte, not in the that the

they OCCUDY 1s bounded but In the that yOoUu hold all ings
In YOUT hand by YOUTr Truth. and all thıngs S insofar AS they
ave eing, and the term falsehood applıes only when somethıing 15
hought to ave eing 1C does NOL. And Sa that each ıng 15
harmon10us not only wıth ıts place but wıth ıts time, and that yOou
alone eternal and dıd nNnOTt fırst egın work after innumerable
per10ds of tıme, for all per10ds of time both past and future neıther
Dass AaWaY DNOT COTMINNC eXcept by YOUT WOT. and remaining.“/

25 Confessiones Non est SAnıtas e1S, quıbus dısplicet alıquıd creaturae (uae,
sıcut ON eral, displicerent multa, qUaC fecıstl. qu1a NO  —; audebat anıma INCA,
ut e1 dıspliceret eus INCUS, nolebat SS5C t[uum quidquıd el dısplicebat. Kt inde jerat
opinıonem duarum substantiarum el NON requiescebat ef alıena Joquebatur. Et inde rediens
ecerat <1b1 Deum PCI infinıta spatıa locorum omnı1um el CU] SSC ef EeU)
collocauerat corde SUO el facta Tat templum idol SU1 abominandum ala Sed
posteaquam oulsti nesclentIis ei clausısti OCulos MEOS, ulderent uanıtatem, CEesSsaul
de paululum, el consopıta est insanıa INCA, el eu1g1llauı u1ldı infinıtum alıter,
eft U1lsus iste 19(0)8| Canrnec trahebatur.

Thıs readıng 1S confiırmed Dy the paralle]l between INSPeEXL Celera in book 11
and respex1ı alıa in book found the openıng lınes of ach

Confessiones Et respex1 1ıa el u1ldı tıbı debere qu1a Ssunt eft CcCunctia
finıta, sed alıter, NO  —_ quası in 10Cco, sed qula Omnıtenens InNan) ueritate, ei Oomn1a
era sun(t, tum sunt, H6C quidquam est falsıtas, N1IS1 CU) putatur SSC quod 1910)8!
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Dobell argUucSs that thıs passagc elates Augustine s under-
standıng of the “nature of the irue and the false,  27 but VEn LNOIC

domiıinant ere 15 the eme of ontologıcal dependence.“® Augustine
the reader that he Camlec understand that God W as beyond
and time because he sustalns created thıngs In and time.

More specıfically, in the 1Irs half of the second lıne above he SayS,
6SI Sa that fo You they OW e1r ex1istence, and that in You all
thıngs ATC finıte, not in the that the they OCCUDY 1S
bounded but in the that You hold al] thıngs in YOUTF hand Dy
YOUTr Uruth.” Thıings AIiIC finıte not because they ATIC imıted in
DYy theır shape but because they OW: theır exiıstence (uldı tibi debere
qu1a sunt) to theır Creator It 1S the creature’s ontological depend-
EG (whıch 15 ultımately establiıshed Dy the argumen irom depend-
enNCcE) which solves the problem of materı1alısm, knowledge which
clearly parallels the nature of the knowledge E Y Augustine
descrıibes In chapters and 11 In the second half of the second
lıne 1 ollows thıs insıght Augustine then cCOomMMenNn 280 all
thıngs aATC irue insofar they ave eing, and the term ‘falsehood’
applhlıes only when somethıng 1S thought ave eing 1C o€es
not  27 Just thıngs recelve theır eing from (God (078 do they
recelve elIr truth, for truth pr&  S eing Fınally, in the lıne
followıng thıs ONEC he explaıns that creatıve aCT sustaıns CTCA-

181011 only in but also in time: nd Sa that each ing
1S harmon10us not only ıth ıts place but ıth ıts tiıme, and that yOoUu
alone aATC eternal and dıd not 1Irs egın work er innumerable
per10ds of tıme, for all per10ds of time both past and future neıther
pass aWaY NOT COMIC eXcept Dy YOUTr workıng and remamınıng. ” Crea-
t1on and SOC5S in time hrough workıng (operante) and
remaınıng (manente), and change in time 1S dependent uUuDON

eternal creatıve actıvıty. Here agaın the theme of ontologıcal
dependence dominates. Fınally, ıt cshould be noted that Augustine
SayS ere that Iruth 15 the SOUTCC of eing, and it maYy SCCI1I that
ere he 1S referring fo the USE of the argumen from judgment.“ But
thıs 1S not poss1ıble because ere he O€Ss not introduce argumen
i& establıshes the neCcessity of thıs relatiıonshıp the necess1ity

est. KEt u1d], qula 19(0)  - solum locıs SUa qUaCQgUC SU1s conuen1unt sed et1am tempor1bus
eit qula Ü quı solus 4efernNus CD, 1910)  - post innumerabiılıa spatıa temporum coepIistı
operarlı, qula omn1a spatla temporum, eit qUa«C praeterlerunt ei qUaC praeter1bunt, NEC

abirent NCC uenırent nısS1 te operante eit manente
Augustine s Intellectual Converslion,
hıs be Cary understandıng. See Reader’s Companılon, 145
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of Truth the SOUTCE of being The 1C4SOMN for thıs 15 that Augustine
0€S nOotLt ave such argument: hıs tformal argumen whiıich estaD-
lıshes the necess1ity of concludıng that reated beings ATC brought
ınto eing Dy the ('reator from the contingency of beings
Being ıtself. Moreover, thıs passasc indıcates, eing and truth H

convert1ible an the general statement that un 1S the SOUTCEC of
eing 15 irue OIM  @

chapter Augustine continues hıs intellectua hıstory ıle
transıtionıng into 11CW problem.” He stTates that he W as not surprised

SCC that the unhealthy perce1ve hat 15 g00d for them something
bad, for they ATC sed unhealthy diet *} hıs 15 the problem of
enJoyment, the inabıilıty of damaged faculty en]Joy the irue object
that ıt loves and needs, analogy which 15 mean apply 18 the
damaged l and ıts inabılıty z  © pleasure in the hıghest 00d
The wıcked dIc unable to apprecı1ate the good order that (30d estaD-
lıshes in creation because they aATcC accustomed 1{8 theır OW disor-
ere‘| 1e W of 1t, and he Say>S eTEe that they reject the goodness of
lower thıngs In the order of nature, thıngs lıke the earth, snakes, and
WOTINS Augustine Say>S that only when they COTMNC understand that
all creatiıon 1S good Can they truly be of creation’s hıgher order.
Thıs chapter clearly parallels chapter where Augustine explaıns that
ON should not be dıspleased ıth creation because the harmonYy of the
lower and the hıgher forms greater g00d SO chapters 14-16 dIC

TeVIEW of Augustine’s intellectua CONvers1on for the sake of the intro-
duction to 11Cc  S problem, the problem of enjJoyment.

chapter 17; Augustine continues hıs reflectiıon the problem
of enJoyment He sStates that he W as astonıshed LO fınd that he OVEe:
G0d but that he Was STl unable be fırm In the enjoyment of hım
He ecalls that the beauty of hıs Creator * 1lıfted hım and away ”
from the materı1al WOT. but that he W ds>s immediıately pulled back from
hım Dy the “weıght of hıs sexual At thıs pomnt Augustine then
Q1ves descrıption of ascent (God

In the COUTSC of thıs INqUIrY why made such value Judgements ASs

W as makıng, OUnN! the unchangeable and authentic eternıty of truth
o transcend mutable mınd. step Dy Step ascended from
bodies the soul > perce1ves through the body, and from there

ıts inward force; 1Cc bodıly SCI1S5CS5 report external sensat1ons,
thıs eing hıgh AS the beasts TOM there agaın ascended the

Confessiones
31 For example, Ian who 15 sıck maYy beheve that the bread 1C 18 go0od for

hım 15 bad due hıs unhealthy palate.
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W of reasonıng 1C 15 be attrıbuted the W of Judging
the delıverances of the bodıly SCI1SC5S 'Thıs W  9 1C in myself
OUN! fo be mutable; ralised ıtself the eve of ıts OW) intellıgence,
and led thınkıng out of the rufts of It wıthdrew ıtself from
the contradıctory SWarıls of imagınatıve fantasıes, diıscover
the 1g Dy1 ıt W as flooded that pomnt it had hesıtatıon in
declarıng that the unchangeable 1S preferable to the hangeable, and
that thıs ground it Can know the unchangeable; SINCE, unless it
COU SOTIIC how know thıs:; there WOUuU be certainty In preferring
it the mutable So In the flash of remblıng glance ıt attaıned
that 1C 15  32
Courcelle that thıs ascent 1s another vers1ion of the OMC

found in chapter But thıs ascent 15 not the Samnec Ltype the ONMNC

recorded In chapter because the experlence esSCT1DE: ere 15 ase
the ar gument irom jJudgement. Here ugustıne SaysS that he knew

hıs mınd fo be mutable, and Iso that the immutable 15 super10r the
mutable As result, he concludes that he must know the mmutable
(unde nOoSssel LDSUM incommutabile) ere WOU be certainty in
hıs Judgment that the mmutable 1s super10r the mutable (LE hat
15 known ıth certainty must exist).” But has een demonstrated
earlıer, ugustine describes relatıonshıp of ontologıcal dependence
in chapter 10, relationshıp 1C 15 not sed In the argument firom
Judgment, and consequently ıt must be the Casec that in chapter 17
Augustine ıintroduces DCW argument In short, the argument Shows
that OMNC knows God because ONC must know hım in order make
certaın of Judgments. Ihıs argumen 0€Ss noft sShow that all CIC-

ated eing 15 dependent uUupON uncreated Being Further, it cshould Iso
be noted that ıt cannot be the Casec that the owledge of ruth 15

Confessiones hoc CISO C  , unde ludiıcarem, CUu) ıta ludicarem,
inueneram incommutabılem ei uerıtatis aeternıtatem UD mentem INCcamı COIMNN-
mutabılem. Atque ıta ogradatım corpor1ıbus ad sentientem PCI U: anımam
inde ad 1US interiorem ulm, Cu1l SCIISUS COTpOTIS exterlora nuntlaret, el POS-
sunt bestlae, inde ad rat1iocinantem potentiam, ad qU amı refertur ludıcan-
dum, quod sumıtur sens1ıbus COTpOTIS; qua«C qUOQUC in comperlens mutabılem
erex1ıt ad intellegentiam SU am el abduxıt cCogıtatiıonem consuetudine, subtrahens

contradıcentibus turbis phantasmatum, ut inuenIıret qUO lumıne aspergere(lur, CU)
SINe ulla dubıitatione clamaret incommutabiıle praeferendum SSC mutabıli, unde nNnOSsSSset
1pPsum incommutabiıle (quod n1ıs1ı alıquo mMmodo nOSsel, nullo modo illud mutabılı certa
praeponeret el peruenıt ad 1d quod est In ictu trepiıdantıs Uunc ueTO INULSL-
hilıa Iua DEr QUAE facta unl intellecta CONsSpexX]1, sed aclıem figere O  — eualu1ı el
TCDCICUSSAa infirmitate redditus solhtis NON ferebam n1ıs1ı amantem memor1am
el quası olefacta desiı1derantem, JUaC comedere nondum OSSCH.

Ihe argument recorded SA ıffers SI1gNULYy TOM standard vers10ns of such
arguments, for example, De Libero Arbhitrio.
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secondary (LE not primary) effect of ugustine s argumen in book
S due the fact that he concludes the chapter wıth the statement
that he had attaıned hat 1G Is (id quod est) In thıs argumen
knowledge of ruth 15 always the ıimmediate conclusıon, 1ı1e knowl-
edge of God eiıng 15 secondary. The 1CasOIl for thıs 15 that thıs
argumen clearly works the epiıstemologiıcal plane: ıts objective 15

ShOW that the mınd has ACCCcSs>S certaın owledge (1L.e Iu and
that certaın owledge the ecrıter1a of dıvinıty. hıs readıng 15
supported by Augustine’s summatıon of the argument in the openıng
lıne of the paragraph. It 11l be ımportant keep this pomt in mınd
in order to understand the relatıonshıp between thıs chapter and chap-
ter Augustine concludes the chapter Dy sayıng, dıd noTt

POSSCS the strengt keep visıon fixed, ” and also “I carrıed ıth
only lovıng IMNCMOTL Y and desıire for that of IC had the

but 176 had 1a(011 yel the capacıty eat  27 Scholars usually
SC ere the opposıtıon of the partıally mystıca. and the UuNLY mystıcal
(1E the record of partıal mystıca V1Is1ıon that 11l be made perfect al

Ostıa), but, ıt ll be demonstrated, Augustine actually ntends to

ODDOSC ratıonal and al knowledge in regar the problem of en]JOYy-
ment

hat ugustine 15 NOW comparıng scJl1entific owledge eached
V1ıa the argumen from Jjudgement ıth al knowledge 1S5 confirmed
by the continuatıon of the eme In chapter Chapter 18 begıns
ollows

sought WaY 118 obtaın strength enough en]Ooy YOU, but dıd nNOT
fınd ıt untiıl embraced “the mediator between (GG0d and INall, the 1Nan

hrıs Jesus  27 (1 Timothy Z5 » ..  who 1s above all things, (G0od blessed
for ever ” (Romans 9:5) He called and sald “I the WaYy and the
truth and the lf 27 (John 14:6) Ihe food 16 W as LOO weak 118

accept he mingled wıth flesh, In that *T he Word W ds made fl h97
(John 1:14), that OUT infant condıtıon m1g COTMINC such miılk from
YOUT w1ısdom by 176 yOoUu created all things.*“
In the above Augustine intends sShow that only hrıst DSaVC

hım the W LO en]Joy God because only 15 15 (God and INa  -

More specıfically, Chrıst, because he 15 INa and Iruth, nables er

Confessiones Et quaerebam ulam comparandı roborIis, quod esse'
iıdoneum ad fruendum t E} HCC inuen1ebam, donec amplecterer mediatorem Del el
hominum, homınem Christum Ilesum, qul est LD} OMNLA Deus henedictus In saecula,
uOoCantem ei diıcentem: E20 \W// U1a el Herıtas el ulta, el cıbum, Cul capıendo inualıdus
CI amM, m1iscentem Carnıl, quon1am Verbum AaAro factum est, ut infantıae NnOsIrae
lactesceret saplentla {ua, PCI qUu am creastı Oomn1l1la.
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19818! enter into relatıonshıp ıth ruth The argumen from rtuth
presented the preceding chapter 1S mean fınd Immediate Par-

In thıs ON in the former Augustine SaysS that he discovered that
unchangeable and eternal TU transcended hıs mınd (Inueneram
Incommutabılem el uerıitatis aeternıitatem: A 223 and ere he
SayS that ONC knows that hrıst 1S (God because he called hımself Tu
(E£20 \WW/ZA ueritas). Clearly then Augustine the uUsec of the argu-
ment from TU until book e he 0€eSs not UuUsc it chapter 10) In
order establısh that hrıst 15 G0od incarnate, for the nature of God
revealed al the conclusion of the PlatonicnIrom Judgment 1S
iıdentical the nature of hrıst described In Jo  s 14  ON other words,
the argument from dependence 15 noTt SuU1table for makıng thıs CONMNNCC-
t1on because the immediate conclusion of the en from depend-
CI1ICC 1Ss not that God 1S Truth, and Augustine needs the men
fIrom Judgment In order to lınk Platonism ıth Christ’s self-des1igna-
t1o0n. Moreover, thıs argument helps solve the problem of enjJoyment
insofar it helps iıllumıinate Christ’s nature According to Ugus-
tıne, ruth 15 m1ıxed ıth esh that the soul, In ıts weakened state,
Can be empowered en]Ooy ıt When he Say>S that he Was nNnOoTt stable In
the enJoyment of God Augustine 15 noTt cComparıng imperfect mystical
experlıence ıth perfect mystical experiıence but faıth-kKnowledge of
Tu knowledge ase: belhef In (God incarnate) o ratıonal knowl-
edge of TU Moreover, there LO be allusıons ere the
Eucharıst, and ıf thıs 1S the Casc ıt WOU strongly SuUupport thıs thesıs
that the opposıtion 1s between rational and faith-Knowledge.*

The ex{i chapter, chapter 19, CONCETNS Augustine’s understand-
ing of hrıst's nature al the time of hıs intellectual conversı1ıon. Con-
cerning thıs he SaVys that al the time Just following hıs intellectual COIMN-
version he understood Christ be the wI1isest of al] INenNn but NOoLt
Dıvinıty incarnate.

In chapter of book Augustine g1ves another SUMMAATY of
hıs understandıng of the books of the Platonists:

11} turned attention yOUTr ‘“ invısıble nature understood through
the thıngs that made (RKom 1:20) But from the disappointment
SsuTlTfere'| perce1ved that the darkness of soul WOUuU NOT OW
o contemplate these sublımıties. Yet W ds certaın that YOU ATiC infinıte
wıthout being infinıtely 111USse: through finıte W as SUTEC that
yYOoUu truly aAIcC, and always the Saimne that yYOoUu become other

For example, he refers embracing Christ, food mingled ıth flesh, and
Christ bulldıng .. humble home of the human body. ” Dobell makes thıs observa-
t1on well;: SCC Augustine’s Intellectual Conversion, 2726
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OT dıfferent in part OT Dy an Yy of posıtıon, whereas all
other things derıve from VOU, 15 proved Dy the fact that they ex1Ist.
Of these conceptions W as certaın but en]Ooy you Was (070 weak >©

The above clearly miIrrors book chapters 10-11 Augustine
eg1Ns by reflecting hıs aton1c experlence, informıing the reader
that he had attaıned ratiıonal nowledge of hıs C(Creator Dy quoting
Romans 12 He then refers hıs overcomıng of materı1alısm., for he
SaYS that he Camne believe that God W as noTt dıffused through infıinıte

(necC DEr I0C0Os finitos Infinıtosue diffundi), thırd refer-
6CHGE fOo Confessions F} He then SOCS 18 recall the owledge he
gaıned Dy readıng the hibrı Platonıcorum: the owledge that (God
ex1sts, that He 15 unchangıng, and that all Ings COTINIC from (God IC
15 proved by the fact that they exıist (ex AYS OmMNILa...QU1A sunt).
Here agaln the theme of ontologıcal dependence 1S hlısted ONC of hıs
essent1al insıghts and 181011 the mınd  7  S abılıty fo make value Judgements.
Since Augustine prefaces hıs recollection ıth reference tOo Romans
1:20 (whıch sıgnıfıes for hım rational knowledge), and because he
SaYy5S that he had COTMNNC 118 know that all thıngs COTMNC from (G0d because
they AIC, ONC must read hım referring ere 118 the argumen irom
dependence. Augustine o0€es nOoTt emphasıze the fact that he Came

owledge of God ruth through reflection hıs abılıty make
Judgments concerning the qualıities of reated thıngs (as he o0€s in
chapter F7 but instead focuses the fact that he Came to know that
God 15 DYy reflecting theır ontologıcal dependence. Also, ere 1978
OMNC Can SCC that Augustine 1S still addressing the problem of eN]JOY-
ment he had achi1eved certaınty regardıng the nature of God, and

relationshıp to Creatıon, but he ST1 dıd noTt ave the abılıty
take irue pleasure in hat he had discovered.?’

Confessiones quıd DCI tenebras anımae INCAC contempları NO  —_ sınerer,
Certus A eft infinıtum SSC Her amen DCI 10Cc0s finıtos infinıtosue dıffundı ef uUCIC

CS55SC, quı1 SCINDCI idem 1pse r nulila parte nulloque MOLCUu alter Aaut alıter,
Cetera UuUCeTO SSC omn1a, hoc solo firmıssımo documento, qula sun(t, CEeTTUS quıdem
in istis CITaM, Nnımı1s amen infirmus ad iruendum

Augustine concludes ıth hıs thoughts the prıde that thıs NCW owledge
had produced hım Ihe final chapter of book CONCEITINS how he began study the
wrıting of Paul, how uUuDON readıng them he could NO SCC the harmonYy between
Platonic phılosophy and the Christian relıg10n, and hOow irue salvatıon 1S attaıned only
through belief in hrıst.
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Conclusion

In Confessions 7A0 Augustine VETICOIMNC the problem of mate-
ralısm Vıa the arg irom dependence and ıts conclusıon that God
15 He Is In order clearly emphasıze nature immate-
ral Augustine SCS varlıety of terms, such AS Iruth, Immutabılıty,
and Eternity, 10 dIiIcCc convertible ıth eing In chapter 14 ugus-
tine g1ves hıs conclusıons clearer eXpress10n, explaınıng that (G0d 1S
the SOUTCEC of that 1C both 1S and 1S nOL, and, therefore 1Ss hat
Whiıch Truly Is In chapter he addresses the problem of evıl, argu-
ıng that whatever 1S 1S g00d, and that evıl refers only the egree {O
1 g00d thıngs corrupted. It 1S the definıtion of (G0od Immu-

eıng 1C solves both the problem of mater1alısm and the
problem of eviıl. Mater1jalısm 1S not for Augustine through
the UsSsCcC of the argumen from Judgment and ıts conclusıon that God 1S
TU

close analysıs of chapters 141 )) confirms thıs interpretatıon.
apters 14-16 clearly constıitute short of chapters 10-12
In chapter Augustine SaYyS that God 15 nNOL dıffused through infınıte

(neque DEr Infinita OCorum spatıa diffusa est) because, He
Is, he 1S the maker of created ings (superior qul1a 1ıpsa fecit me),

and thıs ıdea 1S then reeXpressed In slıghtly LLIOTC detaıl chapter 11
where he Says that thıngs ave theır eing through God (esse quidem
quoniam abs fe sunt). ımılarly, in chapters 14-16 Augustine SayS that
he concel1ved of (God 111IUSEe in infınıte eum DEr Infinita
spatia OCOorum omn1ıum), but then rejecte thıs notion because he
understood God 18 be infınıte in the that he 1s nol bounded by
9 for thıngs 1C bounded by OW: theır VE being
God (uldı tibı debere qul sunt) whıle thıngs changıng time COINC
and only through workıng and remalınıng (nisı T
el manente). In both these chapters the ex{i conclusıon 1S that all CIC-
atıon 1s g00d because the unıty of the hıgher and lower creates INOTEC

perfect armonYy So In each ere 1s (1) reference {Oo God d exiende:
in infınıte 9 (Z) reference the defeat of mater1alısm through
knowledge of creation’s ontologıcal dependence, an (3) the claım
that the harmonYy of the lower and the hıgher form eater good

Asf the conclusıon of chapter Augustine claıms that ere AT
certaın people who do not enN]JOoYy the goodness of creatiıon because theır
W1 aATe 1a(811 PUTC enough, and ıt Was argued that thıs TeVIEW of
Augustine’s intellectu hıstory 15 NienNde: tOo introduce the problem
of enJoyment. Thıs problem, the inabılıty of the COorrupt 111 en]Joy
the Good, 1S5 then iımmediately developed in the chapter 1L for ere
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Augustine addresses the fact that he hımself W as not stable in the
enjoyment of God The argument from Jjudgement 15 then sed 111US-
Taie the fleeting nature of rational knowledge because, although it
achleves knowledge of God Truth, thıs chapter 1(078 concludes ıth
Augustine s complaınt that ıt o0€es not yıe stabılıty. Fınally, in chap-
ter Christianıty 1S introduced the solution the problem of
enjoyment. « o1VveEs ONC the en]JoYy the Iruth because
hrıst 15 the ruth mingled ıth esh TIhe argument from Judgement
1S saved In order to help solve the problem of enjoyment because it
helps iıllumınate the prec1se meanıng of Jo  Za 14:6 (e20 SU. uer1itas).
In chapter ON Can SE second summatıon of the knowledge
he rece1ved from the Platonists, for OTMNC Can SCC reference the
overturnıng of mater1alısm vıa knowledge of creation s ontological
dependence. Here ere clear simılarıties between book chapters
1012 and book chapters 14216 So analysıs of chapters 14-16 and

confırms that in book chapter Augustine descer1bes owledge
attaıne: through the argumen from dependence.
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