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Numerous authors ave argue: that eXxcess1vely Platonıic VIEW of
the soul 15 diıscernıble In Augustine’s early wrıtings. Before long however,

the runs, Augustine chıfts AWaY from these pos1it1ons and
adopts the LNOTC orthodox tances that characterıze hıs later works. In thıs
aDCT, follow thıs progress1ive interpretation, but z  e’ the addıtional Step
of outlınıng the effect that thıs transıtıon has Augustine’s epistemologı1-
cal SySstem. Namely, whereas INan y SUDPOSC Augustine has largely statıc
eOTrY of owledge throughout hıs Lorty of publıcatıon, arguc that
there 15 In fact dıscernıble in Augustine’s epıstemology. Specıfically,
in hıs early work Augustine ollows the Platonıc assumption that the soul
POSSCSSCS TU wıthın, NOoL images. Before long, however, Augustine Jet-
tisons Iruth from the soul, preferring instead 18 that the soul has
Vv1isıon of TU 1C 15 above the soul; whılst only images of TU
ıIn the soul. How and why thıs OCCUTS 15 the subject matter of thıs

Numerous authors ave argued that excessively Platonic
1eW of the soul 15 diıscernıble In Augustine’s early writings.“ aton1ıc
themes such world-soul, the pre-incarnate ex1istence of the soul,
the partıal ımmutabiılıty of the soul, and CVOCN the qualified dıvinıty of
the soul aAIc alluded In ese early Before long however,
the men runs, Augustine shıfts AaWaY from these posıtıions and
adopts the INOTEC orthodox STtances that characterıze hıs ater works *

thıs aDCI, follow thıs progressive interpretation, but take the addı-
tional Step of outlınıng the effect that thıs transıtion has AUugus-
tine’s epıstemological System.
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Many SUPPOSC ugustine has largely statıc eOTY of knowl-
edge throughout hıs forty VCAaIs of publication.“* thıs aPDCI, aAarguc
there 15 In fact discernıble chıft In ugustine’s epıstemology. Spe-
cıfıcally, hıs early work Augustine ollows the aton1ı1c assumptıon
that the soul POSSCSSCS ruth ıthın, noTt images: “the f1gures of Geom-
eIry the ruth ruth also 1S5 compelled be ın OUTr mınd. Or
ave that lıne SYUUATENCSS roundness other thıngs which they 1m1-
tate that they INaYy be true? WAY beheve that ” > Before long,
however, ugustine Jettisons Iruth from the soul, preferring instead

that the soul has Vv1isıon of ruth IC 1S above the soul; whiılst
only images of ruth In the soul: “SO when know God that
owledge becomes kınd of 1ıkeness of God:;: yel that owledge 1S
of lower kınd, SINCEe it 1S in lower nature ” .© How and why thıs
OCCUTS 15 the subject matter of thıs

at0onıc Epistemolog y and the arly Augustine
The capstone of Platonıc epıstemology 1S the doctrine of recollec-

t1ıon Meno S1If; Phaedo 7311) According 1t, human souls gel PIC-
incarnate glımpse of the Orms carnate learnıng, therefore, 1S

Thus, Henry Bubacz, ın SE Augustine s I’heory of Knowledge (New ork
dwın Mellen Press, 141-145, interchangeably cıtes TOM such chronologically
distinct De Immortalitate Anımae and De I rinitate, though Augustine
eXpounds the Samnıc doctrine al both times. Sımilarly, Ronald Nash, In The Light of the
ind (Lexington: Ihe Universıty Press of entucky, 65-68, cıtes from De
OQuantıitate Anımae OMNC pCH stroke, and De I rınıtate in another, wıthout indıcatıng
possıble evolution. Nash does, however, discuss Augustine’s shıfting attıtude toward
recollection later hIs book (Pg- More recently, Robert Miner ul that
roughly the SAaillıc doctrine of Augustinı1an recollectiıon that 15 at work ın Soliloquia 15
evıdent In later works such De Magistro, and perhaps Ven Retractationes. See
Robert Miner, “ Augustinian Recollection”, Augustinian Studies (2007) 435-450

Soliloquia A Siue Nım I1gurae geometricae In uerıtate, SIuUEe e1s uerıtas sıt,
anıma nostra, 1d est intellegentia nostra, continer1 NECINO ambıigıt, PCI hOocC In NOSITO
anımo et1am uerıitas SSC cogıitur. Quod S1 quaelıbet dıscıplına ıta est anımo, ut
sublecto inseparabilıter, 11ICC interire uerıtas potest; quı1ıd, UaCSO, de anımı perpetua
ulta, NeSCIO qua mortIis famıharıtate dubitamus? illa Iınea ue]l quadratura uel TOLUN-
dıtas habent alıa qUaC imıtentur ut VCIaA sınt? Nullo mMOodo 1d OSSUmM credere. Iransla-
t1ons follow Starbuck “ Soluloquies” Basıc Writings of Saint Augustine, Vol
(New York Random House, ed. Whıiıtney ÜOates, 259-300 To help wıth contex(t,

Occaslonally cıte wıder portion of the Latın texfi than aADDCATS the translatıon.
De I rınıtate Ita CUu Deum NOU1MUS, quamu1s mehores effic1amur

qUam CTAamMus antequam INn  n maxıimeque CUu eadem notitia et1am placıta
digneque amata uverbum est, fıtque alıqua De1l sımılıtudo ılla notıitla; amen inferl1o0r
est, qula in inferlore natura esl.
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matter of unearthıng the that already Uurı1e‘ wıthın For
example, Meno 82, Socrates questions boy about the math-
ematıcal structure of triangle Ihe DOy, who has been educate:

ZSCOMEITY, f1igures Ouft the intricacles of the angle by se ıth
only SOTIIC helpful prompting from Socrates. Socrates concludes the boy
must ave already possessed the ruths OU! the triangle ıthın

And ıf there ave been always S oughts in hım, both al the time
when he W as and Was nOoTt I1l 1C only eed be wakened into
owledge by putting questions hım, hıs soul must ave Ways
possessed thıs owledge, for he always eıther W as Was not
man ı IT the truth of all thıngs Ways exısted in the soul,;, the soul
WOU be immortal. /
The boy already has the of geOMETLTY buriıed wıthiın, and

he sımply needs recollect retrieve them
elated princıple in Plato’s epıstemological SyStem 1S that

knowledge 15 18(011 poss1ıble ıf images aTrec involved.® In Republic, ato
argucs that people who ook the sens1ıble WOTr of sıghts and sounds
Can ave opınıon (doxa) but not knowledge (episteme).? The ICason
for thıs 1S that sens1ıble objects ATC images of the actual intelligıble
objJects, not the actua objects themselves .10 sens1ıble tree 1S image
of the Form of Jree, ıt 15 not the actual Form Ihus, LO SCC the sens1ble
tree 1S sSu not 18 the Form itself. 1ince the slave bDoy has knowl-
edge, and PDPOSSCSSCS Iruth, it 1s safe to conclude that he 0€es NOT POS-
SCSS image of the Iruth wıthiın, but rather POSSCSSCS the actual
ruth wıthin otinus, irom whom ugustine most 1kely rece1ved hıs
Platonısm, STITESSES the fact that owledge 15 not poss1ıble f the soul
S1A5SDS image of the Form ASs well.!! {hıs ea Plotinus conclude

MenoO 86a; translatıons follow Meno, Benjamın Jowett (Englewood Chffs: Pren-
tice Hall,

Republic 476-480; 510a and 514b For secondary SOUTCES SCC Lloyd Gerson,
Knowing ersons Oxford Oxford Unıiversıty Press, Francısco Gonza-
les, ‘ Non-proposıitional Knowledge Plato”. Apeıron 31 (1998) 2352823 For
opposing aCCOUuUnT SCC Gauiıl Fine, Plato Knowledge and Forms (Oxford Clarendon
Press, The interpretation g1ven here has neo-Platonic rng ıt, but Augustine
Was undoubtedly exposed neo-Platonic vers1ons of Plato hıimself.

Republic and 50 /b
Republic 4’76c; 509d and 510a

11 See Ennead 1.4.10; 4.6.1; 452 3133 538 3.3.:19; 331 5452
I:8.4:; D A 5.9  \ As secondary SOUTCES, C Mark Alfıno, °“ Plotinus and the Possı1bil-
1ty of Non-Proposıitional Thought”, Ancıent Philosophy (1988) 273=283:

Lloyd, ‘ Non-Proposıitional Thought Plotinus  + Phronestis 31 (1986) 258-265;
EyJjolfor Emilsson, Plotinus Intellect (Oxford: Clarendon Press, 124ff. For

opposing VIEW, SCC Rıchard Sorab]jl, Myths about Non-Propositional IThought”,
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that the actual Form must be present insıde the intellect. Plotinus SCS
far AdSs 18 that the intellıgıble object 1S identical the intel-

ect 12

Augustine’s early enthusı1asm for the 00 of the Platonists 1S
ell documented.!® Indeed, Augustine’s adherence such atonıc
eachıngs the immortalıty of the soul, the ex1istence of immaterı1al
objects and the folly of the skeptical path 1S palpable. Here attempt
LO demonstrate that the aforementioned Platonıc framework 1s also
evıdent in Augustine’s early epiıstemology. ere dIC several places
where thıs framework 1S closely followed, ONC of which OCCUFTS urıng

prolonged argumen for the ımmortalıty of the soul the second
book of Soliloquia. Here ugustıne carrıes 1alogue ıth 1CAaSON
about what and where ruth 1s Reason wonders hat ruth 1S, and
responds Dy sayıng that falsıty OCCUTS when image represents
another thıng “We call that also false tree 1C SCC pıcture,
and false face IC 15 reflected from mirror  ” I Reason SOCS
o asserTttTt that ıimage of tree 1S LNOTEC false than the relatiıonshıp that

rock has LO the HE, because al eas the rock 0€eSs not attempt fo
repre sent the ree, and ıt NnNOo decelive people into thınkıng that ıt
1Ss the actual tree Reason SOCS to call shadows, echoes and paınt-
Ings false well, SsInce they aATC both sımılar and dıssımılar the
actual obJect. If they WeTe nNnot sımılar, they WOU nNOoT be false If they
WEIC not dıssımılar, they WOUuU not be false But, SInCce they both
sımılar and dıssımılar, they aAaTeC false. !> Augustine 0O€es nNnOoTt want
images, IC only half-true and dIcC therefore the or1g1n of falsıty,
but rather ruth iıtself. He SaVYS that he ıll “seek that Iruth, which
1S nOoTL, ıf laıd Oout bıfronted and self-repugnant plane, false
ONC sıde that ıt INa Yy be irue the other”.  »” 16 Reason ADITCCS ıth hım
and Say > that the actual object ıll be Irue, not image of the obJect.

The outworkıng of thıs lıne of reasonıng 1Ss that ıf the soul only
POSSCSSCS images of Truth, then humans do NOL ave knowledge, they

Language and Lo20s eds Nussbaum and Schofield, (Cambrıdge: Cambrıidge
Universıity Press, 295-314

See Ennead 1.4.10; 5309 93 3i4:2; 5:3 3452 5.8.4; 393 597 6:57
Augustine acknowledges h1s indebtedness hat he calls the “ books of the

Platonists” (Confessiones Concerning Plotinus, Augustine g1ves hım the hon-
orıfıc tıtle of being second Plato Contra Academıicos See Iso Epistulae

For secondary SOUTCE, N O’Connell.
Soliloquia D  © 1CImMUuUs item falsam arborem quam pıctam uıldemus, eft falsam

facıem qUaC de speculo redditur.
Soliloquia*
Soliloquia 218 Sed illud ueTrIUuUm9 quod NO  ; quası bıfronte ratiıone

sıbıque aduersantı, ut alıqua part' uerum sıt, alıqua falsum sIıt.
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only ave falsıty: consıder thıs last point, whether the body
be nNnoLt truly true, that 1S, whether there be In ıt, not truth, but certaın
image of Truth” 17 If image of ruth 1S in the body, then the body
1S 191018 truly Iru: As it turns out, the body 0O€eSs contaın images, and 1s
therefore alse However, actual intellıg1ble objects, such the ıdea
of SQUArCENECS and roundness, exIıst in the mınd (In anımolın subiecto):

Or ave that lıne, OT SQqUAaTCNECSS, OT roundness, other ings hıch they
imıtate that they INaYy be true? In WaY believe that Or 15 nNnOT
TOü where these thıngs are‘? Or 15 NOTL the clence in the mind.!®
Siıince the sclence of geOMEITY, and ruth in general, abıdes

the miınd, humans Can POSSCSS ruth rather than falsity.*”
At thıs point, ICason implores ugustine to conclude that the

soul 1s mmortal ell ‘T herefore the soul 1s immortal: 11O al last
yıe {O YOUTr OW arguments, beheve the truth; she Crles Out that che
dwells In YOU, and 15 immortal, and that her seat Canno be wıthdrawn
from her Dy anı y poss1ıble ea of the bodV.. Since ruth dwells in
the soul, and rtuth 15 immortal, the soul 15 immortal. We all COTMNC

thıs argumen agaln, but for O only the cContext 1S important. The
ımmortalıty of the soul 15 only guaranteed because immortal Iruth,
rather than passıng images, dwells in the soul. Solıloquia, therefore,
the of ruth rather than images in the soul undergirds both
the abılıty to ave knowledge and the ımmortalıty of the soul.

Augustine repeats the 16 W that images dIcCc epistemologically
Incompetent in SOINC of hıs early correspondence ıth Nebrıidius.

Soliloquia 22 Quare 1am iıllud ultımum uldeamus, utrum L9)  u 110  . sıt ueTrTe
UCTUM, 1d est 1910)8| in sıt uer1tas, sed quası quaedam imago uerıtatıs.

Soliloquia 2 E ılla lınea uel quadratura uel rotundıtas habent lia qUaC
im1ıtentur ut cra sınt? Nullo modo 1d OSSUmM credere, NnIıs1 forte alıud sıt Iınea quam
longıtudo SINe latıtudıine, eft alıud ciırculus qUu am IInea Ccircumducta undıque ad medium
aequalıter UCTECNS. Quıid CISO cunctamur ? ubı ista SUunt, ueritas 1910)  - est‘? Auertat
Deus amentlam. dıscıplina 19(0)  — est in anımoa ? Quıis hoc dixer1it?

Augustine SaYys that numbers and the sclences (1n) TtTuth (ICCAa-
S10NS. See, for example, Solıloquia ZURB 2.24; Z RE Beyond thıs, numbers and the
sclences have the Samnec qualities that Iruth has For example, both dIC eternal,
unchangeable and intellıg1ble. Moreover, Augustine ireely interchanges the sclences
1ıth ruth in hıs ar gument for the iımmortality of the soul Ihe soul 1s immortal
because ruth 1S in the soul, and the soul 15 immortal because the sclences AdIiICc the
soul He Iso freely interchanges the of God in the soul wıth the of
wısdom/Truth In the soul iın De Ordine Z 9A22wFor secondary
SOUTCE SCS Cary,

Soliloquia D Immortalıs est 1g1itur anıma: Lam1am crede ratıonıbus tu1s,
crede uerIitatl; clamat el In SCSC habıtare, el immortalem CSSC, HO <1b1 SU am sedem
UAaACUMUEC COrporIi1s Morte O; subduc1ı.
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Epistulae 6, Nebrıidius argucs that ““memorYy Canno wıthout
image ”. Knowıng Augustine, Nebridius then Say>S ugustine ll

disagree ıth hım thıs point: Dut; VOU all Sa y hat about
OUT rememberıng that ave understood hought somethıing ”.
Nebrıidius 15 tryıng suggest that OUT intellect contaıns only impres-
S10NS images, but he knows that Augustine 111 nOoL lıke thıs argu-
ment And of COUTSC, Nebrıidius 15 rıght. Augustine responds hım in
the followıng letter Z NO claım that INCIMOT Y Canno ex1ist wıthout
images ose mental plctures 1C yYOoUu wısh fOo call fantasıes.
] thınk otherwise”.  93 ZI As example of how INCMHMLOTY Can function
wıthout images, he cıtes Plato’s EeOTY of recollection.*? According
Augustine, Plato’s eOrYy iımphıes that the actual ideas aTic present
the miınd, not images of those ideas. He concludes:

If eternity iıtself Ways remaıns, and needs mental image Dy INCAanNns

of 1C it INnaYy COTMNC into the mind, 1f it WeTC vehıcle, and yel
if ıt WEeTC unable OUT mınd unless recalle‘ 1t, then there
be of certaın things wıthout imagination.“”
Not only Can the mınd contaın actual intellıgıble objects,

but Augustine DSOCS {O conclude that these objects Can be truly

Epistula MemorI1a tiıbı nulla uldetur SS5C 97 sıne imagınıbus ue] imag1-
Narııs u1s1S, qUaC phantasıarum nomıne appellare uoluistı: CgO alıud ex1istimo. Irans-
atlıons follow Wılfrid Parsons * Saılnt Augustine Letters The Fathers of the Church
(Washington: Catholıc Universıty of America Press,;

He cryptically crediıts the Platonists ıth hıs prlority of the actual object OVCT

image of the object in Soliloguia 776 ell °“ Shall des1ist irom OUT undertak-
Ing, and alt in hope that SOINC book other mMay fall into OUT hands, which mMaYy
satısfy thıs question ? For ManYy, thı have wriıtten before OUT ADC, whom have
nNnOoTL read: and NO g1ve u al hat do nNnOoLt know, SCC plaınly that there
18 much writing upON thıs theme, both in and, and that by InNnenN whose
writing annot be unknown u 9 and whose gen1us know be such, that
Canno' despailr of finding in theır works hat requıre. ”

Epistula Ipsa aeternıitas SCINDCI manet, NC alıqua imagı1ınarıa f1gmenta COMN-

quirıit, quıbus mentem quası uehiculıs venılat, NEC tamen uenire pOossel, nısı 1USs
mem1n1ssemus, potest SSC quarumdam TeETUM SiNne ulla imagınatıone memorTIla. Ronald
Nash thınks Epistuld 15 OIC of the only places where Augustine endorses images
the soul of thıngs thought (Pg 55) Farlhıer in the Epistula Augustine dıvıdes mental
images into three, ONC of which 15 images of things thought. From thıs Nash
concludes that Augustine thınks that there these SOTTS of images. As Epistula

unfolds, however, Augustine deals wıth these three classes of images separately.
For the fırst [WO classes, he acknowledges that there ATC images wiıthın the soul
However, when he consıders the contentious class of thıngs thought, he concludes that
the actual intellıg1ble object Can be present wıthout images. Thus, it 15 better SUP-
POSC that Augustine 1S introducing three poss1ible classes of images, of which he ‚VEeIN-

tually rejects the lass of images of thıngs thought. Ihıs interpretation pPUuts Eptstula
in harmonYy ıth the est of his earher works.
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understood ”, whıiıle mental images aATiIc false, defective and dıiabolical
hadows Agaın, therefore, the of tuth the soul 1S noft only
asserted, but 1S the requıred foundatıon for knowledge

Sımilar themes CINCTSC from the discussıon recorded in Contra
Academıicos. Here Augustine eals ıth skeptic1sm; I1ssue that had
haunted hım personally for SOTINC time. Sınce the 15 called Contra
Academicos, ıt 1S not surprısıng o SC hım refuting the skeptical path,
and endorsing the 1e6 W that knowledge 1S possı1ıble. Ihe book Starts Dy
statıng the skeptical claım that ıt 15 unwIı1ıse assent somethıng
wıthout Knowıng for certaın that it 15 fITru:  q} The truth 15 hıdden due 118
certaın “natural obscurıtles because of resemblances
things”.  »” 24 These natural obscurıties aic Varıous that arıse due 18
the nature of perception.“ Embedded In Augustine’s lengthy

the skeptic 1S the admıssıon that perceptions INa Yy be
deceptive, but the apprehension of intellıg1ble obJects 1S indubitable.?2®
For example, Contra Academicos 10.23 SaysS that althoug the skep-
tic thınks CannotTt know whether there 1S OIlC WOT IMNanNY, Can
nevertheless be certaın of the Og1C hıch SayS that ere 15 eiıther OMNC
WOT. INanYy Ihıs TU be known "regardless of hat condıtion
OUT SCMHNSCS AT ıIn >> 7 The academıc claıms that the SCMNSECS ecep-
tıve, for InaYy be dreamıng, and all that ADDCAIS WOU be
false However, Augustine argucs that of mathematics remaın

the mınd whether the entire world 1S sleeping not.® all of these
argumentSs, Augustine invokes the aton1ıc assumption that the SCMNSECS
ATec false, but there 1S sST1 ruth that Can be possessed:

Whatever the Academıiclans maImntaıln agalnst the SCNSECS doesn’t hold
agaınst all phiılosophers. There aATC philosophers who grant that CVETIY-
ıng the mınd takes irom the bodıly SCHSSCS Cane opınıon.
Ihey deny that thıs 15 owledge, however. JIhey hold that knowledge
15 contaıned in the intellıgence and abıdes in the miınd, far removed
from the senses.*?

Contra Academicos 7 Ya
Contra Academicos 3:6.13:
See Chrıstopher Kırwan Augustine (London: outledge,1989): 28-29; Gerard

O’Daly * The Skepticısm and the Mechaniısms of Cognition ” Cambridge
Companion Augustine (Cambrıidge: Cambrıdge University Press, 161-163

C’ontra Academicos
Contra Academicos See also
Contra Academicos 31 Quidquid eNnım Conftra SCIISUS ab e1s dısputatur, NON

Conftira OINNECS phılosophos ualet. Sunt enım quı ista omnla, qUac COTpOTIS accıpıtanımus, opinıonem g1gnere confitentur, sclentiam CTITO (Quam tamen uolunt
intellegentia continer1, remotlamque sensibus mMente uluere. Iranslations follow
Peter Kıng Agailnst the Academicians (Indıanapolıis: Hackett Publıshing,
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The 1Cason that the WOT offers only falsehoods 15
because ıt 15 only image of the real intellıgıble world.>© On the
cContrary, the WIse INan actually POSSCSSCS (habere, Augustine CCa-

sıonally sECcSs possidet and Continerı we wısdom wıthın, he IS
not susceptible fo such falsehood.*! fact: SINCe the skeptic acknowl-
edges the WISsSe INan POSSCSSCS w1ısdom, Augustine the skeptic
mMust acknowledge the WIse INan has knowledge.*“ Augustine COIMN-

cludes by arguıng the skeptic actually endorses thıs Platonıc PECISPDCC-
tıve, which he takes the time LO endorse well.° Evıdently, then,
aton1ıc themes ATC instrumental in the epistemology of Contra
Academicos ell Ihe skeptics maılntaın that truth Cannot be known,
partıally because of the fact that perceptions aAaTCc images and
therefore susceptible C110T ugustine COUNLeEeTS thıs Dy asserting that
ruth Can be known because the soul POSSCSSCS actual intellıgıble
S, rather than images of ıntellıg1ble S, and such ONMNC eed
not WOITY about

De Beata Vıta ollows Contra Academicos ın assumıng that
humans Can know Iruth, 111e sımultaneously rejecting the possı1bıilıty
of owledge when images AT involved.** TOM ese assert1ons,
vıdent the prev10us ex(ts, the conclusıon ollows that the soul pPOS-
SCSSCS TIruth, not SO of image of the ruth IThe conclusıon that
the soul POSSCS5SCS ruth 1S arrıved al In dıfferent WAY ell In
De Beata ıta Augustine eg1ns hıs search for the appY hlıfe Dy stat-
ıng that “whoever POSSCSSCS God 1S happy  ”.35 But hat 1S5 ıt POSSCSS
God? hree Op1nı10ns dIicC g1ven the meanıng of thıs cryptic
phrase, and they all revolve around the suggestion that pOSSess God
1s be VIrtuOoUsS PUTC Thıs O€Ss not refute argumen however.
For, accordıng {o De Beata Vıta moderatıion 15 the greatest
ırtue Moderatıon, the argumen Truns, 1S the PTODCI INCASUTC, SInNCe
moderatıon entaıls that OTMIC Can CaSUuTc Ings out PITODCI aCCOTd.
Augustine then aAarguCcS that the PTODCI CaSUuTtece of the soul 1s Ww1sdom,
for ave the equılıbrıuum requıred 18 be properly measured, OMNC must
be WISse. Wısdom, however, accordıng De Beata Vıta 434 15 the
SaJmıle ASs ruth Ihus {O be appY POSSCSS God, hıch

be VIrtuous, 106 eventually 18 INcan that ONMNC POSSCSSCS

Contra Academıcos 3.06:13%
31 Contra Academıcos

Contra Academicos 3305 3:3:6: 33.:12:
C ontra Academıcos
De Beata 1ta SaySs humans Can know Iruth; De Beata 1ta 4A33 435

rejects the uUsec of images.
De Beata 1ta Xar eum 1g1tur, Inquam, quı habet, beatus est.
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ruth hıs conclusıon 15 nNOoTL SUrpr1S1ıng, considering the fact that
Augustine equates God ıth TU thıs (EXT. he 15 do In
er places well.>®

hıs conclusıon Iso makes of the fact that Augustine
spends quıte SOTINC time demonstratıng why the skeptic, who 0€Ss not
POSSCSS Truth, CannotTt appY 1INCEe happy lıfe en! the possess1ion
of Iruth, skeptic who 0€Ss not PDOSSCSS ruth Cannot happy Uugus-
tine leaves the dıalogue ıth the expectation that happıness Can be
achıeved, conclusıon which that the soul Can POSSCSS ruth

Whoever attaıns the SUPTeEME CaSUure, through the truth, 15 appY
Thıs INCAaNs, 1{8 ave God wıthin the Ssoul, that 1S, 18 en]Ooy God er
thıngs do not ave God, althoug they dIC possessed Dy God thıs
then 15 the full satısfactıon of souls, thıs 1S the appYy lıfe, 118 recogn1ıze
plously and completely the OTNIC through whom yYOou dIiIC led into the
truth, the INannerTr In 1C yYOoUu en]oy the truth, and the bond that COMN-

yOou wıth the SUDTECMEC measure.?’
Ihe soul POSSCSSCS rtuth and 15 connected fo the TU SOTIIIC

WaY Augustine confirms that the soul POSSCSSCS ruth in
other places In De Beata Vıta wel].>° The Augustinian assumption
that ruth 15 present ın the soul 15 therefore evıdent In De Beata Vıta

De ÖOrdine, Augustine agaln dısplays hIs 16 W that humans
Can know ruth along ıth the 16 W that images ATC ıimpossıble In
bringing about Truth.>? hIs agaln ea| to the conclusıon that humans
POSSCSS Truth.“© hıs conclusıiıon 15 supplemented by the fact that
Augustine Arg UCS the WI1Ise INan 1S ıth (G0d (cum Deo) In De Ordine.
In De Ordine 214 Augustine defines being ıth (God “whatever
understands IThe WISe INan understands God, 1s ıth God
However, WwI1Ise INan LNOVC boat, it that he 15 NOoL
ıth God 1C sStates that ıt 15 noTt hat the WISe

See, for example, Soliloquia 1 LE3 De Libero Arbıitrio
De Magistro SZT Confessiones 370° 10.24° 1035 and De Trinitate 4  r For
oOpposing posıtion N Kenny (2007)

De Beata 1ta 4.34-4. .35 Qui1squıis 1gıtur ad SUTITMINUM modum PCI uer1ıtatem
uenerI1t, beatus est. Hoc est anımo Deum habere, 1d est Deo fru1 Cetera nNnım quamu1s

Deo habeantur, NON habent. {Illa est 1g1tur plena satıetas anımorum, haec est beata
uıta, ple perfecteque CORNOSCCIC qUO inducarıs uer1ıtatem, quUua uerıtate perfruarı1s,
PCI quıd connectarıs modo. JIranslations follow Ludwig ScChopp The Happy
Life (London: Herder Book CO..

See, for example, De Beata 1ta Z ZEEZ: o 5 7 e I9 3:20;: S: 4.34
See De Ordiıne for humans knowiıng JIruth; See De Ordine L B AT M

B2.G 2.16.44 for the rejecti1on of images.
De Ordine 1.4.10; 1.8.24; 1.9-10; Z 2.7:20° 2.9.26
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INan does, but hat he knows that 1S ıth God TIThe interlocutor
responds that the WIse INnan knows his cloak and tunıc, thıs mplıes
that the cloak and tunıc 15 ıth God However, the 15 that
whatever IS known by the bodıly 1S nOoTt ıth God, but hat 15
known by the soul 15 ece) perce1ve somethıng ıth the bodıly

1S not owledge, ıt 15 the intellect of the WISse I1Nanll that 1S
ıth God Licentious and SayS that In thıs WaY the “wıse

1Ss utterly ıth God?*} in fact he “coheres ıth God ”” .42 There-
fore, in thıs early text well, ugustiıne reveals hıs belief that the
human soul POSSCSSCS ruth and 1S ıth God

The final early document 1S5 De Immeortalitate Anımae. In thıs tex{i
Augustine s argumen for the ımmortalıty of the soul depends the
inseparable of ruth In the soul. He that sclence (dis-
cCiplina), immutable and unchangeable numbers (whiıch, ave
SCCIL, aTcC equated ıth ruth Soliloquia), aIic immortal and eternal,
and that ese thıngs ex1ist In the soul.“ TOM ese [WO prem1ses he
Jumps 18 the conclusıon that the soul 1s immortal.“* We ave SCCH

Augustine make thıs argumen before. It TUNS ollows ıf the soul
stopped ex1isting, then ruth WOU suddenly ave place to ex1ıist
However, ruth always ex1sts, and must exIist somewhere, ıt 1S
iımpossıble for the soul StOp ex1isting.

portantly, the Cornerstone of thıs argumen 15 that ruth 1S
inseparably present the soul: ıt cannot nNOoTLt present the soul
the argument WOU fail.® ugustine SOCS into SOTI1IC detaıl OUu hat
‘inseparably present’ I111Ccanlls Solıloquia. Soliloquia Z Z ugustine
NOTLES ımportant dıfference between accıdental property and
essential property of objJect. He Says that all COUuU be dıfferent
colour, hıle still] remamıng all However, fıre COUuU not be fıre ıt
had heat ee accordıng the ancıent Greek conception of the
four elements, whenever heat 1S present, the uman body for example,
thıs 15 the of fıre He then that the soul has rTuth CI1-

tially.“*® We OS Sa y that the soul could longer be the soul
ruth WCIC not present ıt; that the of soul 15 the of

41 De Ordine 7D Saplens PIOTSUS G Deo est. See Iso De Ordıne 238
2517} 20419

De Ordine DD Anıma, Inquıit, sapıent1s perpurgata ulrtutibus el 1am cohaq-
1C115 Deo

De Immeortalitate Anımae 1’
De Immeortalitate Anımae See Iso Soliloquia* 233 Epistulae
De Immoaortalitate Anımae 49 6; i
Soliloquia DD See also De Ordine 1.9-10, 2.30; Contra Academicos 2 De

Beata 1ta
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ruth Thıs brings esh meanıng Augustine’s insıstence that ruth 1s
inseparably present the soul. It 15 nNOoTL poss1ıble that Tuth COUu SCDa-
rate itself from the soul. The depth of thıs bond tween the soul and
ruth en! addıtional weıght the prevalen! assumptıion that UgusS-
tine endorses the 1e6W that ruth itself 1Ss present the soul.

Before mMOVIng 0) want 18 z stock Augustine frequently
repeats several Platonic assumptions ın these early First of all,
the soul POSSCSSCS TU W1 ıt econdly, the ımmortalıty of the
soul 1S demonstrated ase the of ruth W1 Fınally,
the abılıty for humans ave knowledge 15 also ounded the PICS-
ENCE of ruth wıthiıin. Humans ave knowledge, but knowledge 1S
nNOotLt poss1ıble when alse and deceptive images ınvolved, ruth
ıtself must be present wıthın Before long, the foundatıon that ruth
1s present in the soul l be attled As CONSCYUCNCE, the doctrine
of the ımmortalıty of the soul ll longer recelve ratıonal Justifica-
tıon, and the soul  7  s possess1ion of ruth ll be 1imiıted.

The Shift In Augustinlan FKpistemolog y
hıs early work ugustine achleves the seemmgly appY result

that humans POSSCSS ruth and that the soul 1S immortal. WOUuU
Augustine aWaVY from these early posıtions? However, and ere

follow onnell and Cary, Jurkıng In the background of hıs early
phılosophical enterprise 1S the potential dıvinıty of the soul. In thıs
section ll briefly recapıtulate the 16 W that the soul 1s potentially
dıvine in Augustine’s early works, and demonstrate how Augustine
shıfts into strong emphasıs the soul image of the dıvine:;
nOoTt dıvıne itself. l then spen the bulk of time demonstrating
how thıs chıft affects hIs epistemology: namely, Augustine shıfts Irom
believing that the soul POSSCSSCS ruth the 1e W that the soul only
occasıonally attaıns Visıon of ruth hıch 1S above the soul.

As mentioned, authors ave noticed the potential 1VIN-
ıty of the soul ugustine’s early wrıtings. Phıllıp Cary that
immutable elements such d Divıne Reason and 00d Wiıll present

the soul.“/ ula  1 1S an essential property of 1vınıty, thıs

Cary u that the fırst boék of De Libero Arbitrio, wriıtten well before the
second and thırd books, speaks of transcendent G00d Wıll being in the soul (Pg 109-
1D See De Tihero Arbitrio ; BA  Un Moreover, he pomnts Ouf that Dıvıne Reason 1s also
present wıthın the soul Augustine’s early ork (Pg See De Ordine 2.43;
2.48; 2:50: Episulae 1 De Immortalitate Anımae



imphes the soul IMaYy dıvıine. It 1S clear Irom the preceding discussıon
that unchangeable ruth 1s present the soul AS ell Usıng the Samıe
lıne of reason1ıng, the soul POSSCSSCS immutable Iruth, whıiıls immutabıl-
ıty 15 attrıbute of dıvinıty alone, the soul MaYy be divıne. Perhaps
wıthout SurprIise, then, there early eXTIs 1C ugustıne hıberally
refers {O the * dıvıne spirıt  I9 of hımself and hıs friends.“® These and other
such consıderations ead SOTIIC COMMENTLaAaftOrs conclude the soul
fo be dıvine Augustine’s early wrıtings: “I_Il hıs earhest wrıtings,
under the influence of the [8070) of the Platonists, ugustine al
to ave entertaiıned the iıdea that the soul W as dıvıne ”.49

It 1S the argument that the soul 1s immortal in vırtue of the DOS-
SessION of immortal Truth hıch WOU hlıke 118 fOcus Recall that
ugustine argucs ruth 1S immortal, and ruth 15 inseparably present
the soul, the soul 15 immortal. OUNUS presents argument for the
ımmortalıty of the soul hıch 1sS sımılar structure OUNUS

1sdom and authentic virtue dıvıne, and COU not be OUnN! the
chattel LI1IC. and mortal what POSSCSSCS these must dıvine Dy Its V
capacıty of the dıvine, the token of shıp and of identical substance.°©
The IUNsSs along the SaJille eın the ON oun In

Augustine’s early wrıtings Wısdom, Plotinus later describes ıt,
the intellectual, Canno be found in mMO vessel, but the intellectiua
1S OUnN: in the soul, the soul 1S mmortal The 1CasOonNn that the intel-
ectual Canno be possessed Dy MO vessel 1s that they ave
iıdentical substance. Later In the Ennead OUNUS that the soul
becomes Intellectual Cosmos due the of the intellectua
W1 the soul. OUNUS 1S arguıng that the soul 15 ımmortal because
ıt becomes identical ıth the mmortal intellectua princıple

In thıs Samnlec Ennead, OLNUS Ar gUCS that the soul 15 dıvıne in
viıirtue of the fact that it 1S identical ıth the dıvıne intellectua prinC1-
ple otinus, of COUISC, the ÖOne, the Intellectua Principle, and
Soul be divine.>°! ccording LO h1ıs doctrine of emanatıon, however,

C ontra Academıicos FL E  ’ 1.4.11; 183122 De Beata 1ta
and 210:; For alternate interpretation which would make thıs terminology sound
INOTEC orthodox, Nıra ()’Meara Academuics, Pg 169

Roland Teske ‘“ Augustine’s Theory of Soul” The Cambridge Companıon To
Augustine (Cambridge: Cambridge Universıity Press, eds FEleonore Stump, Nor-
INan Kretzmann: 117 See Iso O’Connell, 122-131° Cary

Ennead 4: 7.10; Iranslatiıons follow The Enneads, Stephen MacKenna (Burdet:
Larson Publıcations,

51 See, for example, Ennead A O: 6171 for the dıvinıty of the soul See Ennead
123 2518: B 326: G3 MZ2 B d2 3D 5.8:014 69341 for the dıvın-
1ty of the intellect.
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the intellectual princıple 15 LLIIOTC dıvıne than the soul. The emDbDOodIie
uman soul especılally, ıts lowly terrestrial state, forgets ıts dıvinıty,
and 15 less dıvıne than ıt COUuU be In order “enhance the dıvıne
qualıity of the soul”, the intellectual princıple becomes ımmanentlypresent.”“ In Ennead ANO: Plotinus demonstrates that the soul 15
dıvıne because noble thıngs ATC Immanent”. Ihe noble thıng 1S the
intellectual princıple, and the iImmanence that the soul becomes

1dentical substance ” ıth the intellectual COSINOS Sımply put, the
intellectual princıple 1s MoOost dıvıne, and the soul attaıns 118 cognıtıve
ldentity ıth the intellectual princıple, the sou| becomes INOTEC
dıvıne by the connectılion. Plotinus summarızes thıs PTOCCSS al the end
of the chapter

He 1ll SCC all thıngs In thıs Intellectua substance, hımself havıng
become Intellectual Cosmos and all lıghtsome, ıllumınated by the

streamıng from the g00d, IC radıates truth uUupOonN all that stands
wıthın that realm of the dıvıne. Ihus he l often feel the beauty of
that word, ° Farewe fo YOU immortal d for he has
ascended (8) the Supreme, and 1S all ONC straın to Nnier into lıkeness
wıth it.°

Although the soul already has l1low degree of dıvıinıty, the soul
recaptures deeper dıvinıty when ıt becomes intellectual COSI110S
due ıts ldentity ıth the intellectual level .° To briefly summarıze,
Plotinus that the soul 15 immortal and dıvıine in virtue of the
fact that ıt 1s cognıtively identical ıth the eternal and dıvine intel-
ectual principle. Augustine argucs that the soul 1s immortal virtue
of the inseparable of rtuth However, SInNCe he also
that ruth 1S dıvıne, the SaJmnle argument leads 18 the conclusıon that
the soul 1S dıvıne In vıirtue of the of dıvıne Truth.° As SOOoN

Plotinus begıns Ennead S 14 by Jamenting the fact that embodıied souls have
forgotten theır diıvine nature. prelımınary WaYy recall that the soul 1Ss dıvine 1$
discern the dıvinıty and splendor of soul in nature, and recall that the human soul itself
has such splendor Ennead Y:442) Even ıth thıs knowledge, however, the soul 18
merely "nearıng God there 15 3(0)1 much between ” Ennead 3.4:3) order trave]l
further, the soul must look upward the intellectual princıple, which 15 the SOUTCE of
soul, and 15 INOTEC dıvıne. Thıs intellectual princıple “enhances the divıne qualıity of
the soul ” by being ımmanently present Ennead 51:3)53 Ennead 4:7:10

See Iso Ennead 1.6 3.5:.400% S:8 11 and 657 for sıimılar
There [WO poss1ible interpretations of thıs argument. irst of all, and MOoOst

stra1ghtforwardly, ıf the soul stopped existing, then Iruth would suddenly have placeexIist However, Ttuth always exI1sts, and Must ex1ist somewhere, ıt 1S impossiblefor the soul StOp exIsting. Thıs interpretation, offered Dy Phıillıp Cary, suffers TOM
several shortcomings. irst of all, when OMNIC soul dıes, Ttuth still abıde other
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ruth 1S inseparably present wıthın the soul, the soul attaıns
dıvinıty in ırtue of the of divıne ruth In order to aVvoOo1d the

souls, ıt still has place dwell of the human souls would have dıe al the
Samllece time order for immortal Truth homeless. 50, it 15 noft clear that thıs 1S
Augustine’s argument for the iımmortalıty of soul. Secondly, why couldn’t Tuth abıde

God’s miınd, hıch CVEI y OC thıs discussion 1S eternal®? TtTuth could abıde
there, ıt would noLt need human soul remaın alıve In order have home. z
problem, hıch Cary acknowledges, 15 that thıs interpretatiıon of the argument aSSUmMmes
that the ontologıically super10r Tuth 15 dependent for ıts ex1istence its infer10rT. Plot1i-
NUS, who thınks that soul emanates Out of the intellectual princ1ple, could hardly 34
that the intellectual princıple could not X1st soul dıd NOL. Augustine, who thınks
that (0d 15 Iruth, and God creates souls, could 3(0)1 suddenly endorse VIEW which saı1d
that God would exI1ist if souls dıd. As Cary concludes: °"Thıs makes God’s
ex1istence dependent OUTS It 1S ıimportant appreclate that thıs conclusion Was

repugnant Neoplatonists it W as orthodox Chrıstians ” (Cary, Pg 102) Cary
thinks that despite these obvıous problems, thıs 15 the argument that Augustine 15
attempting make Hıs conclusıon 15 that Augustine 15 “phılosophıically incompetent ”
(Cary, Pg 102) al thıs pomt hıs hıfe, it 15 not surprisıng that he would make

argument such thıs Ihe second interpretation aSSumes that Augustine 18
merely echomng the Plotinian argument of AT 10: which he have done the
‚ASC of the ımmortalıty of the soul already. Cary granits that Plotinus arTIVves aft the
IMMO! of the soul V1a thıs route, but thinks that Augustine 18 nNnOoLt AaWAaTC of the Arg u-
ment (Cary, Pg 30) T here several 1CE4SONS SUPPOSC that Augustine 1S WAaTicC of
the famous Plotinian doctrine of the ıdentity of the knower and the thıng known. irst
of all, De Labriolle and Verbeke have argued, Ennead be the
behind Augustine’s al‘ gument for the ımmortalıty of the soul Plotinus speaks about the
identity of the knower and the thıng known Ennead it 1S reasonable SUDPOSC
that Augustine 18 WAare of the doctrine. Moreover, obert O’Connell notices that SCC-
t10Ns ten and eleven of Augustine’s treatise On the Immortality of the Soul about
whether 1CAasSson 15 the aCctTt of contemplatıon the VE objective truth which 15 cContem-
plated (O’Connell, Pg 139), agaln indıcatiıng that Augustine LOYyS wıth the ldentity of
the knower and the thıng known. Finally, Soliloquia, hıch by definıtion 15 1LL11L0110-

Jogue, posıts Augustine talkıng Ssepar: alte Reason, which leads Truth, whıle al the
SdiI11c time admıtting that there 15 only ON CISON.: ‘“ Suddenly SOTITNCONMNC addresses 1981
whether myself, SOTNC other ONC, wıthın wıthout, know NnOL. For thıs VE
thıng 18 hat chiefly to1l know ” (Soliloquia 1.1) These cons1ıderations demonstrate
that Augustine 1s al least WAarc of Plotinus’ doectrine There 15 10)8| SUPPDOSC that
Augustine follows the Plotinjan doctrine of cogniıtıve identity well irst of all?
already alluded t 9 the only WaYy that Augustine’s for the ımmortalıty of the
soul Cal actually work 18 ıf ONC ASSUTNECS that he 15 embracing the Plotinian doctrine of
the unıty of the intellect. Siınce the of Augustine’s argument 15 virtually 1ıdent1-
cal the of Plotinus’, there 1s LNOTC 1CasSson SUPPOSC that Augustine 15 fol-
lowıng Plotinus. Beyond thıs, O’Daly (Po 96) pomts several hıch Augus-
tine interchanges the CONCEPIS of intellect and intellig1ble. Ihese cons1derations
demonstrate the plausıbıilıty of concludıng that Augustine tfollows Plotinus in hıs doc-
trıne of cogniıtıve ldentity. The drawback of thıs posıtıon 15 that it would certamly follow
that Augustine held that the soul 15 dıvıine hıs early wrıitings, for it 15 ımposs1ble for
the soul ıdentical ıth divıne tuth wıthout itself being divine. For PUTPOSCS
it does NOoL mMatter hıch interpretation 1s right, for both of them ımply that Tuth 1S
present the soul, and that the soul 1S qualified divıine.
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dıvinıty of the soul, therefore, ruth WOU ave 18 longer be Insep-
ara present wıthıin the soul. As ll SCC, Augustine 0€Ss begın

emphasıze the fact that the soul 15 1a(011 dıvıne, but rather 1S made in
the image of the dıvıne. At the SdiIille time, discernıble aAaWAaVY
from the inseparable of ruth wıthın the soul 1s evıdent.

Fırst of all, though, want demonstrate that Augustine
emphasızes the fact that the soul 1s 18{011 dıvıne. Shortly after wrıting
hıs Cassıc1acum books, Augustine begıns reveal the Nicene doc-
trıne that everythıng 1s eıther Creator creation >  6 According LO
thıs doctrine, the soul Can ave dıvinıty wıthın it, 1NOT Ca  x ıt be
created Out of anı y divıne elements. Augustine, therefore, spends
SOTNC time dıiscrediting the Manıchean 16 W that the soul 15 pa
divine.>' TIhe phılosophical m  n that Augustine deploys agaınst
the 16 W that the soul 1S pa dıvıne 1S that the soul 15 subject 18
change. If the soul 1S pa dıvıne, then thıs renders God subject
change, { ( 1S impossible.”® hıs crafty en Contrasts ıth
hıs earlıer 16 W that the soul has unchangeable elements wıthın iıt
Augustine 1Ss NO armed ıth theologıca and phılosophical I1Casons
for resisting the conclusıon that divine and unchangeable Tu 1S
present wıthın the soul.

Augustine replaces hıs emphasıs the inseparable of
dıvine ruth wıthın the soul ıth emphasıs the soul being
image of the divine.°? hıs 1S noticeable in De Ouantıitate Anı-
FNAE, hıch IS the first phılosophıcal book wrıtten after the Cassıcı1ıacum

Cary, 59-60; Joseph Torchia,Creation Hx nıhıilo and the Iheology of
S Augustine (New York Peter Lang,

De Genesi Contra Manıiıchaeos Za De (renesi ad Litteram 20
7.3.4-7.4.6; DE De Natura el Origine Anımae 1 124 Z  9

3  9 De Iihbero ArbıtriıoJ De Duabus Anımabus F2:16: Contra Faustum
s 200 Contra Fortunatum E De (GrJenesi ad Litteram Imperfectus Liber
6 E} De oriıbus Ecclesiae Catholicae 1 De Duabus Anımabus

5X Confessiones R2 De (rJenesi Contra Manichaeos Z.18° Eptistulae 166; De
Libero Arbitrio For secondary SOUTCE, SCC O’Daly,

Harrıson, Pg 4, gu that Augustine thıinks the soul 1s created Ouft of noth-
Ing, Ven hıs earhest works. She cıtes INa post-Cassıclacum make her
argument, and thıs extent che be COTTECL. However, che Iso thıinks that
the doectrine of creation nıhılo 1S evıdent Cassıcı1acum LEXL, namely, the opening
prayecr of Soliloguia (Pg ö2) Thıs text states that the uniıverse 1S created Ouf of noth-
Ing, but it does NOoL SaYy that the soul 1S created Ouft of nothing, which 15 the 1ssue al
hand More broadly, in wrıting Retractationes, Augustine 15 ONeE of the few thinkers
in hıstory who devotes entire book amending prev10ous works, there
be ICasSson thınk that SOTIIC of h1s thınkıng shıfted OVer time Specıifically, SOINC of
hıs early musings the soul dIic the EXAC things he chıfts AWaY from. See, for
example, Retractationes 518 1.4 21
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Not only o€es he mention ıt throughout, ® but ıt makes inte-
gral AaDPCAaTalc al the en! In thıs fınal section, ugustine cliımbs

levels of soul, beginnıng ıth the lowest lıfe g1ving eve of soul
that ECVEN plants ave He clımbs through the SCI1ISCS5 and 1C4SONMN

before finally arrıving aft the seventh eve of soul, 1C 1S the CON-

templatıon of TU According {O the Cassıcı1ıacum exXx(ISs, thıs ruth
WOUuU be possess1io0n of the soul, abıdıng wıthın the soul. Perhaps 18
clarıfy that the soul longer POSSCSSCS dıvine ru Augustine
ANNOUNCEC

Ihe uman soul 15 nOL what G0od IS therefore, ıt has een the dıvinely
inspired and categorıcal eachıng of the atholıc Church that CTITCA-
ture 1S be adored Dy the soul (1 prefer UsSecC the VE words by
1 these things WeTC taught me), but that he alone 15 be adored
who 15 the cCreator of all thıngs that are.  61
God 1s LNOTC excellent than the soul, of the soul 1S of

the Samnle nature ıth (G0d Not only o€es thıs text leave doubt that
dıvıne ruth 1S noTt possess1on of the soul, but ugustıne also dıs-
plays hıs recent cConvers1ıon LO thıs position.®

The AWaY from the inseparable of ruth wıthın
the soul has immediate effect Augustine’s epıstemology.

De Ouantitate Anımae 1 28.55 and 34 .77 See Iso Epistulae 1 4 9
De ( ıuıtate Dei 124230 De I rınıtate Sermones de SCrIpturis de Nouo0 Testa-
mMmento 1) 2) 3’ 4 C De Natura Bonı 1 E De Natura el Orıigine Aniımae 4.20: De (rJenesi
ad I ıtteram Imperfectus Liber 6 E De (Grenesi Contra Manıchaeos 1.1/1.27-28: 2.9-1 1’
De Spirıtu el Iıttera 48; Enarrationes In Psalmos 13.4; 43.6; 49.2; 146.2: De Orıbus
Ecclesiae Catholicae 18R

61 De Ouantitate Anımae DE anımam humanam NON SSC quod eus est
Ideoque dıiuine sıngularıter KEccles1ia catholica tradıtur, nullam Creatluram colen-
dam AA anımae (hlıbentius nım loquor hıs uerbis quı1ıbus miıhı haec insınuata Sun!
sed 1Ipsum tantummodo TCrum, qUaC sunt, OomnNıum Creatorem. Iranslatıons follow
Joseph Colleran “Hine Greatness of the Soul” (Westmuinster: Ihe Newman Press,
964) Epistula 1 E} wriıtten around the Samnec time, Iso demonstrate the LICW -
NEesSSs of the doectrine Augustine’s mind: * Sınce know yOou well, here 1S SOINC-

thıng both and short. T here 1$ nature, hıch 1s subject the changes of both
time and P  9 the body; and there 15 nature which 1S not subject P but
only tiıme, the soul; and there 15 nature hıch 1S subject neıther 19 NOT
time, and that 15 God What have portrayed changeable 1s called creature; hat
18 unchangeable, the reator”. the recıplent of the letter knows Augustine well,
he would lıkely already know Augustine beheved thıs teachıng, and there would be

need UuUsec prec10us D wriıte about ıt.
Cary SOCS far Aarguc that Augustine’s CONversi1on the doectrine of the

creaturely nature of the soul 15 NCW De Quantıtate Anımae that it 15 mentioned,
but it 15 NOL weaved into the fabrıc of the argument. have attempted show that it
1s worked the argument SOINC extent, but the INanneTr In hıch he introduces
the doctrine does SCCIN demonstrate the novelty of the ıdea Augustine.
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Remammning De Ouantıtate Anımae for moment, there AT [WO
which aTrc ell WO of investigatıon. In chapter [WO, Evodius W OlN-
ers whether the soul 1s mmortal The Cassıcı1ıacum WOU
be {O SaYy that the soul has mmortal TU wıthın it, ıt 1S immortal
However, Augustine o€s nOoTt follow thıs ro aN YINOTC. Rather, he
o0€Ss 187011 dırectly respond the question, and ends the conversatıon
by asserting that the soul “ does not POSSCSS the Saillc He in
whose lıkeness ıt has een made  »” Where Augustine 1618 WOUu ave
provıde argumen 1C implhıes that ere dIiICc unchangeable ele-
MeNnNTS in the soul, he NO hıghlıghts the fact that the soul 1S creation
made in the lıkeness of God.®

ater in the 1alogue, Augustine repealts the famılıar Plotinian
phrase that ONC should into oneself fınd ruth For Plotinus,

15 vıdent irom Ennead 6DL thıs I11Ccans that the divine intellect 1S
ıthın the soul, and ONC sımply needs turn aWaY from the SCMNSCS to
TecCOoNNeC ıth thıs 1vinıty. In hıs early works, Augustine frequently
ıimplores hıs readers to return into oneself {O fınd ruth well, IMPpPLY-
ing that ruth 15 within. However, In thıs text here, Augustine SUuS-

that should rather °retire’ into ourselves, 16 o0€es nNOTL
the doctrine of pre-existence strongly "return’ o0€es SeC-

ondly, ımmediately after statıng that OMNC should retire into oneself to
fınd knowledge, he SaysS that thıs should be one In order LO ° become

chıld of (G0od agaın...remake ourselves in hıs image”.  »” 65 In the Cas-
S1IC1ACUmM ex(is, Augustine ENCOUTALCS hıs readers reiurn wıthın
fınd ru 1IE eife he ENCOUTASCS hıs readers LO retire wıthın
become and perfect image of God We ıll COTINC ACTOSS thıs
1ssue agaln, but for NO ıt suffices conclude that in De Ouantitate
Animae, ugustine longer en the argument for ımmortalıty 1C
Was ase. the of ruth W1  1n, and he dampens the
claım that reiurn wıthin ourselves 18 fınd ruth that ıt NO

that ll somehow become and image of God
De Magistro, the shape of Augustine’s emergıing epistemol-

OS Y 1S dısplayed. In hıs Cassıcı1acum works, ugustine Occasıonally

Indeed, Retractationes LO Augustine 15 quıte confused by h1ıs OW argu-
ment In De Immortalitate Anımae. To kKnowledge, hıis later works bear TaCe of

argument for the immortalıty of the soul, though Augustine would certamly have
lıked OV ıt

See Soliloquia 233° Contra Academicos L:8.23! De Ordine L1
E1 L:8.:23? 2.2.4; Z 2.2:6° 210

De OQOuantitate Anımae PE ON ultra qU am necessIitas cogıt, refundat In
SCHNSUS; sed ab hıs pot1us ad se1psam collıgat, eit repuere: SCal Deo Quod OmMnNnNınNO fier1
NON potest, nısı ad 1US reformemur imagınem.
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SayS the soul has VIS1ION of TIruth but T1NOTC frequently Sa yS the soul
POSSCSSCS Iruth wıthın 66 In hıs post-Cassıcı1acum wrılıngs he CCa-

sıonally STu1 SaYyS that the soul POSSCSSCS TU but prefers fo instead
speak of avıng V1IS101 of ruth 67/ What the dıfference between
POSSCSSINE ruth and havıng VIS1ION of Sımply put when
POSSCSS somethıng Il typıcally insıde of ourselves whereas when
SCC somethıng il 15 typıcally outsıde of ourselves The aton1ıc doc-
irıne of recollection 1l that Iruths aATec buried wıthın
awallıng recall mplhıes that the soul POSSCSSCS TU wıthın In hıs
early works ugustine {O acCcept the Platonıc teaching of recol-
ection and the CNSUMES conclusıon that the soul POSSCSSCS TU 68

Some early where Augustine that the soul has 151070 of rtuth
include De Ordine { 51 In the last texti notice that
ugustine SayS qul erun Ulı DCulı what those CYCS ll be hat 111 be
those CYCS FEıther WayYy, the implicatiıon that ruth still resides wıthın the soul
thıs early texTt 1l nOoTt above the soul Augustine also speaks of 151072 of Truth
De Beata 1ta although here Augustine AYallı SayS that the thıng under-
stood SS st1il] present De Immeortalitate Anımae Solıloquia
Iso speak of havıng 151011 of the Iruth but AAal these have been cshown
ASSUTMNEC that the ruth that SCCH present the soul nNOoL above the soul Finally,
Contra Academicos 1.2.6 1518 2 1A8 2323 7 7 34 3410
mMenuONS 151011 of TIruth but have SCCMN that thıs texXt under the ASSUMP-
105 that the Truth SCCI1 unqualifiedly the mıind See especlally Contra Academı-
COS “If you ask OPHMNOD [ thınk that highest g0o0od the mınd”

COUTSC yCals later Augustine TeiITraCts the conclusıon that hıghest g00d
the miınd, preferring instead Sa y that man hıghest g00d god “I cshould have
saıld INOTC truthfully * g0d’, because be happy the mınd finds ıJOY hım ıts
hıghest g00d” Retractationes

Some later where Augustine continues SaYy that the soul POSSCSSCS rtuth
include De Libero Arbitrio 2 9 2 9 2 E} But Augustine begıns
TIte thıs book early, and finıshes after he ordaıned 1{ imposs1ble know
exactly when which words WEIC wrıtten Moreover Augustine qualifies hıs SUDPOSL1-
105n that humans POSSCSS ruth ıth the addıtional Caveaft that Iruth Canno'| be OIIC

prıvate POSSCSS10N1N (2 52) As 111 SCC later thıs qualification
Casts doubt the depth of Augustine CONVICLION that the soul POSSCSSCS ruth
Augustine Iso Says that ruth dwells wıthın De Magıstro 1 but he NO

quick SaYy that ruth presides OVCTI OUT mınds wıthın Agaın De Magıstro
ugustine Says TIruth dwells wıthın but he NO adds that ruth ... heaven ”

See also De Vera Religione De OQuantıitate Anımae 51 Augustine
Jear these books that ruth above and beyond the soul ell (De Vera

Religione De Ouantıtate Anımae 5();:27 77) Augustine 199(0)8* frequently
argucs that the soul has 15101 of ruth these later works See for example
De Vera Religione 31 61 49 54 100 and 101
De Iiıhero Arbhıtrıo and 6.47
De Magistro 11 and

Some early where ugustine endorses recollection include Soliloquia
Contra Academicos De Immeortalitate Anımae De Ouantıtate

Anımae Epistulae and De ILihbero Arbhıtriıo For secondary SOUTCES SCC
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Eventually, however, he reject thıs doctrine.® In ıts place
arıses ugustine’s eorYy of ıllumınatıon, 1C eaches that humans
Can ave mOomentary Vvisıon of ruth above the soul. Ihe eOrYy of
iıllumınatıon 15 formally introduced De Magıstro.

For OUT PUTrpOSCS, there aAIc three ımportant facets the eOoTrYy
of iıllumınatıion. First of all, humans 19(0) ave Vv1is1on of JIruth, rather
than pOossess10n of TU chapters eleven and twelve Augustine

the intellectual PTOCCSS eyesıight. ater 0) In chapters
twelve and fourteen, he speaks ın terms of havıng Vvis1ıon of TU
econdly, thıs Visıon of TU 15 momentary. It OCCUTS at specıfic
time and then ıt PAaSsSCS, do NOTL permanently POSSCSS ruth wıthiın.
Imagıne the sens1ble CVC perce1ving tree in TOA| daylıght. In order

perce1ve the ree., the tree must be present and it must also be lıght
Ouft When the nıg< the tree Can SU1 be present, but the CYCS
do nOoL SCC ıt Liıkewise, the mınd Caln only SC intellıg1ble rtuth ıf
ere 15 SOTNC iıllumınatıon. It INay ave always een the Kase that
‘Justice 1S Goo = D but then brief mMOomMment of insıght

upon specıfic PCISON, and they the ıdea for the 1rs
time. In that moment, the dıvıne eacher lıght ntio the intellıg1-
ble realıties, enablıng the PCISON ave v1isıon of them ontrary
the doctrine of recollection, ıt 1S only In thıs MOoment of iıllumınation

insıght that the human has knowledge
The fınal relevant Componen of the doctrine of iıllumınatıon 15

that the iıllumınated dIC above the mınd Augustine Say>S
It 15 Iruth that presides wıthın, OVeCeT the mınd tself: though it INa Y
ave een words that prompte usSs 18 make such consultation. And He
who 15 consulted, He who 1S saı1d We In the iInner INan, He it 1S
who teaches Chrıst the unchangeable Power of God and everlast-
ıng Wisdom./©
hıs texti InayYy, al first glance, SCOCIH suggest the opposıte;

namely, that Ttuth and the dıvıne iıllumınator AT wıthın the soul.
Notice, however, that ugustıne actually sStates that Ttuth 1S Ver the

Roland JTeske, “ Augustine’s Phılosophy of Memory” Pg 148-152; Nash, Pg 51:
8784 and Gılson, Pg 5 DA O’Daly, 201, 18 NOTL convinced, however, preferring
conclude that Augustine 15 speakıng metaphorically in these

Retractationes K3 1.4 LA  9 De I rinitate 1215722
De Magistro Ea sed intus 1ps1 ment1 praesıdentem consulımus uer1tatem,

uverbis ortasse cConsulamus admoni1t1. {Ille autem quı consulıtur, docet, quı in inte-
riore homiıine habıtare diıctus est Chrıstus, 1d est Incommutabilıis De1 Iırtus
sempilterna Sapıentia. See also 12.39: 1 2.40) Iranslations follow Joseph Colleran
‘“CThe Teacher” ( Westminster: Ihe Newman Press,



[070)

mınd ell Moreover, by suggesting that Iruth pres1ides, he 15 agaın
ımplyıng that Iruth rules 15 in SOTIIIC WaYy above the soul. In hıs
concludıng remarks, Augustine agaın reveals that and the
dıvıne lıght AdIiIC above the soul: “We should not call earth

teacher, SsInCce there 15 OIMNC in heaven who 1Ss the eacher of all What
heaven‘’ He hımself ll teach us  ”.7] The term 1n heaven)’,

ıf ıt anythıng lıke hat it normally, implhıes that the
Teacher and ruth 1S above and outsıde of the soul. TIhe doctrine of
iıllumınatıon worked Ouft In De Magıstro, therefore, replaces the Pla-
tonıc 16 W that the soul constantly POSSCSSCS hıdden ruth wıthın ıth
the Augustinıan 1e W that the soul has momentary glımpse of ruth
above the soul. domg, ugustine introduces the seemmngly para-
doxı1ical 16 W that ruth 1S wıthın the soul In the that ıt 15 above
the soul. 11l clarıfy thıs perplexing doctrine eIO0W

De Vera Religione also reveals gradual chıft aAaWaYy from ruth
being wıthın the soul avıng v1is1ıon of ruth 1C 1S above the
soul. Augustine ere that ruth 1S “hıgher than OUT mınds” and
°“ above the ratıonal soul]l’./2 Hıs argument, ocated in chapter 30, 15
that the circularıty of wheel 1S Judged 18} be perfectly cırcular based

1dea of circle that 15 hıgher standard than the ONC the
the SAamıle WayYy, the standard 10 Judges al] arts, 1C 15

called Jruth. 15 hıgher than the human mınd. Durıng thıs argument, he
also repeats the fact that the soul 1S mutable, whereas the TU 1S noOL,

agaın the conclusıon that ruth 1S longer in the soul 1S eached
Augustine repealts thıs claım In De Vera Religione 36.6/7, and
though haunted by conclusiıons past, immediıately 118 the
statement that it 1S CITOT to worship the soul place of God, for
the soul 1S creatıon. Seemingly, the ruth 15 above the soul NO noTt
wıthın ıt, ıt Can in WaYy be considered partake In dıvinıty.

ugustine repeats thıs theme De Vera Religione 39./2 Here
Augustine artıculates the tradıtı1onal aton1c exhortatıon return
WI oneself {O fınd Truth, but he adds hıs WIS agaln:

|DIS not M abroad Return wıthın yourself. the inward INan dwells
truth. f yYOoUu fınd YOU AI Dy nature mutable, transcend yourself. But
remember In o1ng that yoUu mMust also transcend yourself CVOCMN A

71 De Magıstro 14.46 nobıs qQqUECMYUAIN magı1ıstrum dicamus in terTIS, quod
UNUus omn1ı1um magıster ıIn coelı1s sIit. Quid sıf autem in coelıs docebit 1pse.

De Vera Religione 30.56 Supra mentem NOStrum SSC legem; De Vera
Religione 31.57/ qUaC UD ratiıonem anımam sıt; De Vera Religione 36.67 Sed 1ps1
ment]1 supereminet. Translatiıons follow John Burleigh In TUEe Relıgion ” in
Augustine: Early Wrıtings (Phiıladelphia: Westminster Press,
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reasonıng soul. Make for the place where the 1g of I1ICasOonNn 15 kındled
What does CVCILY good attaın but truth? Confess that yYOoUu
AIC noft it is. /
1ıke In the prev10us 00Kks, ATC encouraged 18 wıthın

However, dICc there SC that aAIic mutable CICAa-

tıon, which 15 nNnOoTL ruth 15 In order fınd the place where ruth
1S, eed to transcend, above, ourselves.

Ihe second book of De Libero Arbitrio, completed after hıs
ordınatıon presbyter, contaıns the strongest arguments for why
ruth 15 above the soul, rather than W1 the soul. Starting in chapter
SIX. Augustine offers pro0 of the ex1istence of God, 1C
by suggesting that ıf there 15 somethıng above the mınd, thıs ıll be
(God He then chıfts hIıs traın of hought somewhat, Dy concludıng that
although each PCISON has theır OW eyesıight and mınd, hat the CVC

the mınd SCCS 15 all Ihe of aste allows only ONC

PCTISON eat partıcular hıte from apple al time, whereas the
of S1g allows people ook al the Samlle thıng al

HU He aAargucs that the mınd 15 LLIOTC akın (0 S12 SINCEe Man Yy people
Can ook at the of numbers al the SAamne tiıme, SC the Samıe
w1ısdom. Ihıs ea hım (8 conclude that TU 1S COININON for CVCIY-

Implıicıt In thıs claım 15 the CONSCYHUCNCC that TU 15 not PTI1-
valte, which Augustine also acknowledges. ”> Durıiıng thıs discussion,
Augustine draws CONTiLras between prıvate of sıght and the
COINIMNON sens1ıble objJect, and between prıvate mınd and the COINIMNON

intellig1ıble ruth The prıvate thıngs dIC contaıned wıthın the ind1-
vidual soul, whereas the COT1MON Ings aAIiIc outsıde the soul, avaılable
for al] LO SC AA l deny that ere 1S unchangeable
rtruth yOUu ll be able 5>Sd y that it belongs partıcularly
YOU anı y 1988 for ıt 1S avaılable and offers ıtself be
shared Dy al]’’ /6 H TU WEeIC wıthın partıcular soul, ıt WOU 181011
be and hence avaılable for all SC  ® We ll COMNC UDON thıs
nagaln, but for NO ıt suffices LO notice how ıt demonstrates
that rtuth has een lıfted Ouf of the soul.

De Vera Religione 20 72 Noli foras lre, In 1psum redl; In interlore homine
habıtat uer1tas; el S1 tuam naturam mutabılem inuenerI1s, TrTanscende 1pPSUum. Sed
mMmementTtO CU) transcendis, rat1ıocinantem anımam transcendere. Iluc CISO tende,
unde 1psum lumen ration1s accenditur. Quo Nnım peruenıt OMnNI1Ss bonus rat1ioc1ınator,
n1s1ı ad uerıtatem?. Confıitere NO  > SSC quod 1psa est.

De Iıhbero Arbıtrio 2.:8:24°
De Libero Arbitrio DE TE
De Libero Arbiıtriıo
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After makıng thıs argumen that ruth 1S in COTNIMNON OutfL-
sıde of the soul, he returns h1ıs proof for the ex1istence of God In
chapter ourteen He has Just PrOVCN that ruth 15 outsıde and beyond
human mıinds. Now ıIn lıne ıth the argument In De Vera Religione,
Augustine staftfes that W1sdom, Iruth 1S the perfect unchangeable
Standar: ıth IC everythıng else 1S Judged, and ASs such ıt 15 better
than OUT mınds. Sınce TU IN outsıde the mınd in COTNMMON9 and
it 1s better than the mınd sIınce ıt 15 the standard Judge Ings Dy,
Iruth 1s vCLYyY much super10r the human mınd. But al the beginnıng
of the argumen ıt W as agreed that ıf there W ds somethıng better and
beyond the human mınd, thıs WOUuU be God Iruth, therefore, 15 better
than and beyond the human miınd, and ıt 1S God hıs argumen 1Ss
predicated the assumption that ruth 15 both outsıde of the mınd in
COT1NMON9 and above and super10r tO the human mınd Augustine
also argucs ere that ruth 1S outsıde the mınd SINCEe the soul Cal be
separated from TU by PCIVEISC ll Clearly, then, by the time of
completing De TIibero Arbitrio, Augustine has exorc1ised Tu from
the human soul.

40 summarıze, In hıs Cassıcı1acum wrıtings, Augustine rejects
the Usec of images for they arre‘ the soul from possessing actual
Iruths As Augustine clearly rejJects the 1vinıty of the soul and
focuses the soul image of the dıvıne, hI1s epistemology
chıfts from the soul possessing rTuth havıng v1isıon of ruth above
the soul. hıs LIOVC generaltes several problems: hat O€es the soul
POSSCSS place of the Tu that had MNCC een In the soul? er
see1ng the Iruth, hat oO€es the soul COMIC 118 POSSCSS after the eXper1-
ence? Ihe ANSWCT {O ese questions, d ll be worked Out In the fınal
sect1on, 1S that images (copıles, transcrıptions OT impress10ns) of ruth
COMIC to be wıthın the soul, 1l1e ruth TeSTSs unchangeably above.

Augustine’s ater Epistemology
The assertion that the soul POSSCSSCS images of intellıgıble

S; rather than intellıg1ble Iruths themselves In consıderably COIMN-

tested (a AIC number of people who thınk Augustine 1S e_
sentationalıst ıth respect both sens1ıble and intellıg1ıble objects. ‘”
On the CONLrAaTY, however, there AIC number of people who thınk

Bubacz, 8 ’ kugene Portalıe, Gulde the Thought of Saıint Augustine Ch1i-
Cag RegnerYy, 111-113; Etienne Gılson, The Christian Philosophy of Saıint
Augustine (London: Vıctor Gollancz, 493972
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Augustine 15 ontologıst, 1iC eaches that the soul POSSCSSCS,
al eas glımpses, actual Truths. /® In thıs section that In [WO
later works, Confessiones and De I rınıtate, Augustine images
of Tu abıde wıthın the soul, 18(011 ruth iıtself.

The claım that the mınd only POSSCSSCS images of intellıg1ble
objects 15 INOTEC difficult from Confessiones. Numerous
authors that the INCHMOT Y contaıns images of sens1ıble objects in
Confessiones ten, but then aAarguc that ugustine ere states the LLICII-

OL Y contaıns the actual intellıg1ble objects. ”” Neve  eless, ıll
that ere 15 1Cason thınk Confessiones paınts pıcture In 1C
Impress10ns of ruth In the miınd, 1ie ruth 15 above the mınd.

the first iıne books of the Confessiones, Augustine TeEeCOUNLTS
the SLOTY of hıs ıfe date er catchıng the present day, book
ten analyzes hıs Current state of mınd. He o€es thıs by turnıng
study of the CONTLENTS of hıs OW emOTY, accordıng to book
ten, 15 immense storehouse consısting of images of past experlences
and bodıly obJects, and Impress10ns of certaın affections of the mınd.
All of the thıngs in hıs storehouse AIiIC part of hımself °°Grea:) 15 the

of INCMOTY, somethın awe-1nspirıng.. deep and endless
multıiplıcıty; and thıs ıng 1S mınd, and thıs ıng myself”.®
hıs INOVC, which ıll aDPCAT later 4S well, indıvıdualızes the LLECINO-

S verythıng wıthın Augustine s 1s part of hımself. TI he
images wıthın hıs mınd AiIC hıs O W: 1ıle the actual

objects remaın outsıde and aTc not hıs OW If the intellıg1ble realm
ollows the SAaJrllc pattern, then Can Sa Y that ruth remaılns outsıde.
ere IS 1Cason thınk thıs must be the GASc As shown In De TIibero
Arbitrio, ruth 15 COTLMON ıt 15 dıfficult SCC how it COUu be in
ugustine’s and therefore part of hımself. Moreover, ıf he 1S
hıs9 and TU 1S in hıs9 then Dy the transıtıvıty of
ıdentity, ave 18 admıt that there 1S in C Augustine 15
TU But ave SCCIH how strongly Augustıine chıes AWaY from

78 Nash, 102;104; Cary, 7 „ Garreth Matthews Knowledge and Ilumiınation”,
The Cambridge Companıion T0 Augustine (Cambrıidge: Cambrıidge Universıty Fress.

eds Eleonore Stump, Norman Kretzmann: 179-180
odd Breyfogle * Memory and Imagınatıon in Augustine’s Confessions”, Liter-

Imagination, Ancıent and Modern (Chicago: Universıty of Chıicago 9
ed odd Breyfogle: 139-154 and Roland Teske “ Augustine’s Phılosophy of Mem-
27  Ory The Cambridge Companıon 10 Augustine (Cambrıdge: Cambridge Universıty
Press, eds Eleonore tump, Norman etzmann: 148-158

Confessiones 1601726 See Iso De Natura el Origine Anımaee
81 Augustine 111 LLLOTC fully indiıvıdualıze the In De Irınıtate 10.1

where the (9) 1s OTIC of three parts of hıimself, it 15 valıd SaYy that he 1s
the of hıs (0) it 1s SaYy that he 1S his mınd.



such claıms. hereas atlo accepte the 16 W that COTNMMON and eter-
nal Orms buried wıthın, Augustine everythıng wıthın the

15 part of hımself.
As note: earlıer, however, thıs conclusıon 1S not chared by CVC-

Even Phıillıp Cary, for example, who ABICCS that Augustine
invents the inner self through thıs expanded9thınks that actual
intellıg1ble objects wıthın the csoul.®? COTINITNON text in favour of
thıs 16 W 1S Confessiones 10  \O

Here also dIiCc all the skılls acquıred through the 1ıberal arts Cave
nOoTt een forgotten. They pushed into the background in SOUOTILIC inte-
18 (8)8 place IC 1s not place In thıs Casc nOoTt the images
but the VC) skaills themselves. For what lıterature 1S, what the of
dialectica debate 1S, how Man y questi1ons there ATC all that know
about these atters hles In INCIMOT Y in thıs distinctive WaYy It 1S nOoTt
that retaın the images and leave the object outsıde me.  83
Most thıngs in the images of the actual object, but

Augustine draws exception ere for the 1ıberal sclences. In ater
chapters he adds that numbers noTt present in the AS images
eıther, but ASs the actual numbers themselves. thıs IS the full and fınal
word the subject, ıt WOU aAaDPDCAaTr though argumen 1Ss in
Jjeopardy er all, numbers and the 1beral SCIeENCES ATC the EeEXaC

that ave een arguıng Can longer be present wıthın the
mınd. Fortunately, ere 1S 1Cason thınk that Augustine’s posıtıon 15
LNOTC nuanced than thıs texti alone indıcates.

Central {O Augustine’s argument that numbers and the 1beral SCI-
nNnOoTt images 1S the observatıon that they do not COMIC into the

soul through the 1ve SCIISCS chapter ten, ugustine explaıns hOow the
nostrıls, the wlg and the other SCI1ISCS WOU speak ıf the 1beral SC1-

passed into the soul through them Sımıilarly, chapter twelve,
ugustine explaıns that numbers g1ve off odour colour, they
do a(011 COMNC through the SCIISCS nlıke objects, therefore, NUmM-
eTrSs and the 1ıberal SscCIeNCESs do not COTMINC into the soul from Ouf the
sens1ıble WOTr Ihus ıt 1s Usec 18 ook outsıde the WOT LO fınd the
ıberal SscCIeENCES numbers. {hıs 15 the hıch must

Cary, 1247
Confessiones Hıc Ssunt ef ılla Oomn1a, qUaC de doctrinıis hıberalıbus PCI-

nondum exc1ıderunt, quası remota interlore 10co, NO  —_ 10CO; NECC OTUIM imagınes,
sed [C5S5 1pSsas SCIO. Nam quıd sıt lıtteratura, quıd perıtıa dısputandı, quot SCHNCIA UaCS-
t1ıonum, quı1dquıd horum SCIO, S1IC est memorTI1aA INCA, ut 19(0)  - etenta imagıne ICI 'OTIS
relıquerım aut sonuerIt eit praeterleri1t. Translatiıons follow Henry Chadwick Confes-
SLONES (Oxford (Oxford Universıty Press,
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wıthın fınd them, SINCEe they aATrc nNnOoTt OUnN:! in the sensıble WOT
When wıthın, however, do not iımmediately fınd them In the
Samıılec WaYy fınd image of CıIty visıted earher OUT lıves.
On the aTrY, wıthıiın, but then ave tOo transcend the soul
by (070) above order 18 tınd and God

ere [WO 1C4SONS LO SUDDOSC that numbers and the 1beral
SscCIeNCESs aAirc not sımply WI the mınd; but they wıthın and above
the mınd Fırst of all, recall that ugustine equates unchangeable NUTMN-
ers an the 1ıberal SCIENCES ıth Tu ru however, 15 also
equated ıth God, al least ıth the oughts öf God Therefore,
irom the day Augustine learned hıs first math lesson, and probably
before, God should be urı1e somewhere deep wıthın hım Yet In
considering when God fırst into the9ugustine makes
the followıng observatıon: ° W here dıd fınd VYOU be able learn

_-of you? You WeICc not already in before earnt of yYOUu
(Gerard O’Daly SCS thıs texTi demonstrate that (GG0d 1S5 nNOoTt present in
the soul before eing consc10usly apprehended. He S; however,
that Orms such numbers Can be present wıthın the before
they God aAIiICcC delıberately contemplated.® Rut how, SInNCe numbers
aTrc OM and hereby equated ıth the oughts of God, Can God
be both present wıthın the soul before havıng experlence of hım,
and al the SaJmnle time not be present ıthın the soul before havıng
experlience of God? One explanatiıon which VETITCOMIC thıs paradox
1S the suggestion that numbers AdICc only present wıthın the soul in the
qualified that they AdICcC above the mınd

But dıd Augustine really attempt to qualify the of the
ıberal sclıences, of (God INOTC generally, wıthın the soul? all NO

that he o€es Confessiones 10.17.26. Augustine embarks
attempt fınd God He stTarts Ouft Dy assumıng that God transcends

the INCMOTY .
ll transcend CVECIN thıs, W 16 15 called l

rse beyond it IMOVEC towards VYOU, 1g What yYOUu sayıngz
me ? Here clımbing through mınd towards YOUu who

above ll DaSs beyond CVCIN that W of mınd i&
u.®1S called desi@g reach

Confessiones 1026 37 UÜbı CI£O inuenl, ut discerem te‘? Neque enım 1am
1Aas memorTI1a INCAa, pri1usquam C discerem.

O’Daly, 1
Confessiones 10.17:26 Transıbo et hanc ulm INCAM, qUaC memorTI1a uUOCalur,

transıbo C ut pertendam ad t E} dulce lumen. Quıid dicıs mıh1i? Ecce CO ascendens
PCI anımum IMEUM ad t E quı desuper mıh1 INaNnCS, transıbo ei istam uım INCAMM, qUacC
memorTIa uOCaltur, uolens attıngere.



ugustine’s first inclhinatıion 1s5 LO ASSUTMeE that God transcends
the He has fo clımb above and beyond h1ıs in order
{O fınd God somethıng 1C WOUuU noTt be ıf (G0d WeTEe

present wıthıin hıs INCIMOTY. Before long he stumbles uDON problem
How Cal he CVOCN desıre fınd God ıf he 0o€es noTt already know ou
(GG0d In SOTINC way”? And how Can he know about (G0d In SOTIIC WaYy ıf
(God WeTC not already present wıthın hıs INCMOTY somehow? As he 1S
ryıng r1se above hıs9he SsCcs ese problems realıze that
God must be insıde hıs after all

ugustine ranges deep wıthın hıs INCINOT Y in order fınd God,
under the assumption that God 15 wıthın hım somewhere. Fiınally, in
chapter 24, he thınks he has found God W1 hımselfr. As he begıns
{O explaın the locatıon of God, however, 11ICc  S problem ar1Ses. Spe-
cıfıcally, Augustine Cannot locate the specıfic place where G0d 1Ss
wıthiın. He O€eSs noTt fiınd God wıthın the part of that anımals
have, he NSsEeSs above that He 0€Ss not fınd God wıthın the part
where hıs emotions AIiC stored, SINCE God 1S NOTLt emotıion. Nor 0€es
he fınd God in the part where hıs mınd 1S. SINCe God 1S not Augus-
tine’s miıind. As ıt turns out, God 1s above al]l of ese thıngs:

For YOU ATC the LOord God of the miınd. All these thıngs arec hable
change. But yOou remaın immutable above all thıngs, and yel ave
de1igned We In sınce the time learnt about you Why
do ask In ıe Ad1iCa of yYOU we d if there re. dAIc

places there? ere then dıd fınd yOU that COUuU learn of yOoUu
ıf NOL in the fact that yOUu transcend me ? e 15 place, whether

& acCKwards 0)8 Lorwards; there Can be question of place
truth, everywhere YOU presiıde OVeT all who ask counsel of vou.°/
God 1s present wıthın the the that He 1S above

the9 he transcends it and pres1ides VT ıt Augustine ere SayS
that Can make of thıs paradox 1T keep In mınd the fact
that immaterıal objects do NOT ave locatıon. God and numbers AI 187011
present in L1OOIN in the INCMOTY, SInCce only materı1al objects Can

OCCUDY certaın On the contrary, there 1S place where God

Confessiones 10.25.36:10.26 37 Qui1a OMINUS eus anımı C: el U-
haec omn1a, autem incommutabiılıis UD omn1a el dıgnatus habıtare

memorTI1a INCa, qUO dıdıcı1. Et quı1d UACTO, qUO loco 1US habıtes, quası UuUeTO
loca 1bı sınt? Habıtas erte C: quon1am tu1 memi1n1, qUO dıdıcı1, el In
Iinuen10, CU); recordor UÜbı Deus inuenitur, CU cognoscıtur? Ubı1 CI SO inuen],
ut discerem te‘ Neque nNnım 1am 1 ds In memor1a INCAa, priusquam discerem. Ubı
CTgO inuen], ut discerem t E n1ısS1 UPp: me Et NUSqU am locus, eit recedimus el
accedimus, el NUSqUamMm locus. Veritas, ubıque praesides omnıbus consulentibus
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1S not.°® But then, how Can (God be above the mınd, outsıde of the
mınd, ave een claımıng? As ave SCCH, God 15 ontologıcally
above the mınd, not spatıially above the mınd. He 15 the crealtor, 187011
creati1on; he 1s super10r eIng, and OC of hIs being went into the
makıng of the uman mınd Augustine Canno COUNtenance equalıty
of God and human mınd, he must SaYy that (GG0od 15 above the mınd
in that he 1s ontologıcally distinct and superI10r. hıs pomt becomes
clearer through diıscussıon of Augustine s mystıcal enCcoOoUuUnters ıth
(God in er parts of Confessiones.

oth the 1ssue of the of (G0od above the soul, and the
1ssue of whether (God abıdes WI the soul er experlencıng hım,
Jarıfıed Dy further consıdering Augustine’s discussion of hıs enCcounters
ıth God Here 15 ugustine’s ACCOUNLT of hıs first mystıca VIS1ION:

W ds caught fo YOUu by yOUI cau and quıickly (8)  - AWAY from yYOoUu
by weıghtTRUTH AND IMAGE IN AUGUSTINIAN EPISTEMOLOGY  37  is not.® But then, how can God be above the mind, or outside of the  mind, as I have been claiming? As we have seen, God is ontologically  above the mind, not spatially above the mind. He is the creator, not a  creation; he is a superior being, and none of his being went into the  making of the human mind. Augustine cannot countenance an equality  of God and human mind, so he must say that God is above the mind  in that he is ontologically distinct and superior. This point becomes  clearer through a discussion of Augustine’s mystical encounters with  God in other parts of Confessiones.  Both the issue of the presence of God above the soul, and the  issue of whether God abides within the soul after experiencing him, are  clarified by further considering Augustine’s discussion of his encounters  with God. Here is Augustine’s account of his first mystical vision:  I was caught up to you by your beauty and quickly torn away from you  by my weight ... but with me there remained a memory of you ... but  I did not possess the strength to keep my vision fixed. My weakness  reasserted itself, and I returned to my customary condition. I carried  with me only a loving memory.®®  Augustine is torn away from Truth, implying that Truth does  not remain in him. Moreover, he ‘only’ possesses memories, which  again implies he does not possess God. Finally, Augustine returns to  his customary condition, which implies that his moment of viewing  Truth is not his customary condition, nor does he continue to hold onto  Truth when he returns to his customary position. Augustine later  explains that the experience ‘imprints’ things on his memory.” An  impression of the reality, however, is not the reality itself.  88 In his Cassiciacum writings, Augustine emphasizes this point often. See, for  example De Immortalitate Animae 6 (Augustine later retracts the remark made here  that nothing can separate two immaterial objects) and De Beata Vita 3.21. This fits  into his early view that God is present within the soul. What is not emphasized in  these early writings is the additional fact that the soul is a creation, and as such is  ontologically inferior to and separate from God.  89 Confessiones 7.17.23: Sed rapiebar ad te decore tuo moxque diripiebar abs te  pondere meo et ruebam in ista cum gemitu; et pondus hoc consuetudo carnalis. Sed  mecum erat memoria tui... sed aciem figere non eualui et repercussa infirmitate red-  ditus solitis non mecum ferebam nisi amantem memoriam et quasi olefacta desider-  antem, quae comedere nondum possem.  % Confessiones 7.20.26. This pattern is repeated in his vision in chapter nine. He  describes “And while we talked and panted after it, we touched it in some small  degree by a moment of total concentration of the heart. And we sighed and left behind  us ‘the firstfruits of the spirit’ bound to that higher world, as we returned to the noise  of our human speech where a sentence has both a beginning and an ending ... if only  it could last” (Confessiones 9.25).but wıth there remaıned INCMOT Y of YOUTRUTH AND IMAGE IN AUGUSTINIAN EPISTEMOLOGY  37  is not.® But then, how can God be above the mind, or outside of the  mind, as I have been claiming? As we have seen, God is ontologically  above the mind, not spatially above the mind. He is the creator, not a  creation; he is a superior being, and none of his being went into the  making of the human mind. Augustine cannot countenance an equality  of God and human mind, so he must say that God is above the mind  in that he is ontologically distinct and superior. This point becomes  clearer through a discussion of Augustine’s mystical encounters with  God in other parts of Confessiones.  Both the issue of the presence of God above the soul, and the  issue of whether God abides within the soul after experiencing him, are  clarified by further considering Augustine’s discussion of his encounters  with God. Here is Augustine’s account of his first mystical vision:  I was caught up to you by your beauty and quickly torn away from you  by my weight ... but with me there remained a memory of you ... but  I did not possess the strength to keep my vision fixed. My weakness  reasserted itself, and I returned to my customary condition. I carried  with me only a loving memory.®®  Augustine is torn away from Truth, implying that Truth does  not remain in him. Moreover, he ‘only’ possesses memories, which  again implies he does not possess God. Finally, Augustine returns to  his customary condition, which implies that his moment of viewing  Truth is not his customary condition, nor does he continue to hold onto  Truth when he returns to his customary position. Augustine later  explains that the experience ‘imprints’ things on his memory.” An  impression of the reality, however, is not the reality itself.  88 In his Cassiciacum writings, Augustine emphasizes this point often. See, for  example De Immortalitate Animae 6 (Augustine later retracts the remark made here  that nothing can separate two immaterial objects) and De Beata Vita 3.21. This fits  into his early view that God is present within the soul. What is not emphasized in  these early writings is the additional fact that the soul is a creation, and as such is  ontologically inferior to and separate from God.  89 Confessiones 7.17.23: Sed rapiebar ad te decore tuo moxque diripiebar abs te  pondere meo et ruebam in ista cum gemitu; et pondus hoc consuetudo carnalis. Sed  mecum erat memoria tui... sed aciem figere non eualui et repercussa infirmitate red-  ditus solitis non mecum ferebam nisi amantem memoriam et quasi olefacta desider-  antem, quae comedere nondum possem.  % Confessiones 7.20.26. This pattern is repeated in his vision in chapter nine. He  describes “And while we talked and panted after it, we touched it in some small  degree by a moment of total concentration of the heart. And we sighed and left behind  us ‘the firstfruits of the spirit’ bound to that higher world, as we returned to the noise  of our human speech where a sentence has both a beginning and an ending ... if only  it could last” (Confessiones 9.25).but

dıd nOoTL PDOSSCSS the strength keep vis1ıon i1xe My weakness
reasserted ıtself, and returned CUSLOMATY condıtion. carrıed
wıth only lovıng memory.“®”
Augustine 1Ss torn AaWaY irom Iruth, implyıng that TU O€eSs

noTt remaın In hım Moreover, he only POSSCSSCS memorIes, which
agaın implıes he O€eSs not POSSCSS (G0od Finally, ugustıine retiurns
hıs UStOMAaTrY condıtıon, 1C mplıes that hıs mMmoment of viewıng
ruth 1s not hıs CUSLOMATY condıtıion, 11OT 0€Ss he continue {O hold NTIO
Tu when he returns fo hıs CUSLOMA: posıtıon. Augustine later
explaıns that the experiıence ‘imprints’ thıngs hıs memorTy.””
Impress1ion of the realıty, however, 1s nof the realıty ıtself.

In hıs Cassıcl1acum wrıtings, Augustine emphasızes thıs pomnt often. dee, for
example De Immortalitate Anımae (Augustine later the remark made here
that nothing Cal SCDpar: ate [WO immaterı1al objects) and De Beata 1ta z  — Thıs fits
into hıis early VIEW that God 15 present wıthın the soul What 15 NOL emphasızed
these early wrıtings 15 the addıtional Tfact that the soul 15 creati1on, and such 15
ontologıically infer10r and TOM (G0d.

Confessiones Sed raplebar ad te decore {[UO IMOXAYUC dirıpıebar abs
pondere LIICO el ruebam ista CUu gemitu; el pondus hoc cConsuetudo carnalıs. Sed

Tal memorTI1a tu1 sed acıem f1gere 1910}  —; eualu1ı el ICDCICUSSAa infirmiıtate red-
citus sohtıis 1ON ferebam n1ısS1 amantem emor1am el quası olefacta desider-
antem, QUaC cComedere nondum OSSCHN.

Confessiones Thıs 15 repeated in hıs Vis1ıon In chapter nıne He
descr1ibes “ And whıle talked and panted after 1lt, touched it in SOINC small
degree by mMOomMent of total concentration of the he.  z And sighed and left behind

‘the Hirstirunts of the spirıt bound that hıgher world, returned the nolse
of OUT human speech where sentence has both beginnıng and endingTRUTH AND IMAGE IN AUGUSTINIAN EPISTEMOLOGY  37  is not.® But then, how can God be above the mind, or outside of the  mind, as I have been claiming? As we have seen, God is ontologically  above the mind, not spatially above the mind. He is the creator, not a  creation; he is a superior being, and none of his being went into the  making of the human mind. Augustine cannot countenance an equality  of God and human mind, so he must say that God is above the mind  in that he is ontologically distinct and superior. This point becomes  clearer through a discussion of Augustine’s mystical encounters with  God in other parts of Confessiones.  Both the issue of the presence of God above the soul, and the  issue of whether God abides within the soul after experiencing him, are  clarified by further considering Augustine’s discussion of his encounters  with God. Here is Augustine’s account of his first mystical vision:  I was caught up to you by your beauty and quickly torn away from you  by my weight ... but with me there remained a memory of you ... but  I did not possess the strength to keep my vision fixed. My weakness  reasserted itself, and I returned to my customary condition. I carried  with me only a loving memory.®®  Augustine is torn away from Truth, implying that Truth does  not remain in him. Moreover, he ‘only’ possesses memories, which  again implies he does not possess God. Finally, Augustine returns to  his customary condition, which implies that his moment of viewing  Truth is not his customary condition, nor does he continue to hold onto  Truth when he returns to his customary position. Augustine later  explains that the experience ‘imprints’ things on his memory.” An  impression of the reality, however, is not the reality itself.  88 In his Cassiciacum writings, Augustine emphasizes this point often. See, for  example De Immortalitate Animae 6 (Augustine later retracts the remark made here  that nothing can separate two immaterial objects) and De Beata Vita 3.21. This fits  into his early view that God is present within the soul. What is not emphasized in  these early writings is the additional fact that the soul is a creation, and as such is  ontologically inferior to and separate from God.  89 Confessiones 7.17.23: Sed rapiebar ad te decore tuo moxque diripiebar abs te  pondere meo et ruebam in ista cum gemitu; et pondus hoc consuetudo carnalis. Sed  mecum erat memoria tui... sed aciem figere non eualui et repercussa infirmitate red-  ditus solitis non mecum ferebam nisi amantem memoriam et quasi olefacta desider-  antem, quae comedere nondum possem.  % Confessiones 7.20.26. This pattern is repeated in his vision in chapter nine. He  describes “And while we talked and panted after it, we touched it in some small  degree by a moment of total concentration of the heart. And we sighed and left behind  us ‘the firstfruits of the spirit’ bound to that higher world, as we returned to the noise  of our human speech where a sentence has both a beginning and an ending ... if only  it could last” (Confessiones 9.25).ıf only
it could last  2 (Confessiones 9.25)



38 OR

thıs (eXT,; ugustine 15 also ‘caught up God, implyıng that
God 1S above where Augustine normally dwells. Augustine Jarıfles
hat it for (God to be above hım in earher descr1ıption of hıs
mystıca experlence:

entered and wıth soul’s CYC, Sa  S above that SAdal1llc CYC of soul
the immutable I8 gher than mınd NOL the 1g f everyday.
it W as nOoTt that 1g but dıfferent thıng, utterly dıfferent irom all OUT
nds of 1g It transcended mınd, not ın the WaYy that o1l floats
»NOT heaven 15 above earth. It W as super10r because ıt made

1981 and W as infer10r because W as made by it.?!
(G0od 15 above the human mınd In the that He IS ontolog1-

cally super10r IO the human mınd. (God 15 the crea(tor, and the uman
mınd 1S created Out of elements entirely devo1d of dıvinıty. Farher
Augustine merely went insıde fınd God, not the Outfer
WOT Thıs 15 the Plotinian INOVC, and it ıimplıes that the human soul
1S dıvıne, ONC only needs 18 ook al ıt 18 fınd G0od Now, ave
SCCI1 in seed form In De Ouantıtate Anımae, and onnell and
Cary pomt Out, Augustine SOCS insıde In the that he SIr 0€Ss
181011 ook LO the WOT. but then he has look SINCE the mınd
POSSCSSCS 1Vvinıty itself.?4 Ihus, when ugustine 00 and
atches glımpse of Truth, of God, he o€es 1a(011 z  ' back part of
Iruth ASs possession of hıs soul, rather he takes back INCINOTY,

impress10on, of the even In De I rınıtate ıll SCC how thıs hap-
PCDS exactly For NO ıt 15 enough to conclude that Confessiones
eaches ruth 1S above the soul, and though catch mOomentary

1165
glimpse of Iruth, do not bring ıt back into OUT indıvıdual memo-

De Irınıtate 1s attempt {O explaın the complex doctrine of
the I'rmity One of Augustine’s central strategı1es TIUNSs ollows
the human mınd 15 1LL1OI1IC angıble than the dıvıne Irmity, and the
human mınd 15 made In the image of God D5o, ıf Cal understand
the human mınd IC 1S access1ıble CODY, then 111 ave
better understandıng of the or1g1nal. In studyıng the human mınd,

trinıtles arlse. For example, the INCINOTY, the understand-
ing and the 111 dIC al] dıfferent, but belong LO OTIC and the Sdalllec

x Confessiones Intrau1 ei u1ldı qualiıcumque oculo anımae INCAaC UD
eumdem oculum anımae INCAaAC, 13100 mentem INCcam Iucem incommutabılem... Non
hoc ılla erat, sed alıud, alıud ualde abh ist1is omnıbus. Nec ıta Trat Up: mentem INCAM,
sıcut oleum UPp! qu NEC siıcut caelum 13191 terram, sed superI10r, qula 1psa fecıt
1981 ei CO infer10r, quıa factus ab

O’Connell, 51-806; Cary, 38-40
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mind.?”® By studyıng these Irınıtarıan images In the human mınd, ıt
1s possible fo COMNNC {Oo al eas CUrSOTY understandıng of the dıvıne
TIrmity.

Integral the proJect of De Irınıtate, therefore, 15 the ASSUMID-
tiıon that 1l fınd images of (G0d In the human mınd. One of the
images that Augustine discovers wıthın the uman mınd 15 central
the wıder epistemologıcal chıft being charted ere Namely, ugustine
aAargUuCcS that the ideas that humans POSSCSS dIiIcC images of the dıvine
Truth, rather than the ruth itself. In Contras hıs early work, where
humans POSSCSS ruth wıthın the soul, Augustine NO argucs that
humans POSSCSS images of the ruth in the form of indıvıdual oughts.
Or, presently aAarguc

Perhaps the most stra1ghtforward WaY demonstrate thıs pomt
1s tOo consıder text where he sımply states that the uman mınd o€es
not POSSCSS the actual Truth, but rather SOTINC SO of image COPDY
of ruth In book ourteen of De Irinitate, Augustine discusses the
moral rules that all humans subscr1ibe He wonders:

ere, then, Ithese moral rules wriıtten, unless in the book of that
1g i® 15 called Iruth whence CVETIY rıghteous law 15 copled and
transferred (not by migrating (8 e but DYy eing it WOGITC impressed
upDON ıt) the heart of the InNnan that works rıghteousness; the
impression from rıng pPasSscCS into the WAaÄ, yel 0€es nOot leave the
rıng  94
Moral rules ATC ere ncluded wıthın the wıder CategorYy of

ruth As prelımınary example of the relatiıonshıp of ruth the
human mınd, then, thıs text demonstrates that moral rules remaın ıth
Iruth, ıle the uman recelves coples of the moral rules impressed
upDON the heart Though the moral rules leave impress1ion the
human miınd, they not leave the nng other words, they do not

mı1grate into the human and rest ere pOSSESS1ONS of the human
mınd. Rather, the humans POSSCSS iImpress10ns coples of the moral
rules, ıle ruth remaılns entirely wıthın iıtself and above the human
mınd. ıntend 18 NO demonstrate hOow thıs pattern repealts iıtself iın al]

93 De Irınıtate 10.12.179 See 8.i0.14; S Ü o 9.4.4; 10:10:15: IO0 14197 for SOTIIC

other Trinıtarıan images.
De Trinıtate 141521 Ubi CTZO scrıptae sunt, nıs1ı in hıbro lucıs iıllıus qUaC

uerıitas dicıtur? unde Omn1s lex 1usta descer1bıitur, eit in COT homiınıs quı operatur 1ust1-
t1am, 19(0)  - m1grando, sed L(amquam imprimendo transfertur:; sıcut imago anulo el in

transıt, elt anulum 1OMN relinquıit. Iranslatıons follow Arthur West Haddan On
the Trimty” in Nıcene and Post-Nıicene Fathers, First Series, Vol (Buffalo Chris-
ti1an Literature Publıshing Co.,



of the relatiıonshıp between ruth and the human mınd. W1 do
by demonstratiıng first of all that rtuth remaılns outsıde, better

yel, above the human mınd in De ITrinıtate. all then demonstrate
that the oughts that arıse wıthın the human mınd aATC best esCcCr1DE

images of the ruth
eturnıng the aforementioned text for moment, there aATic

[WO Key 1C4ASONS 1C ead Augustine conclude that moral rules
only in ruth 1Irs of all, moral rules aATC SCCH unchangıng

bDy those who SCC them They that th torturıng chıladren 1S
oday ll nOoTt thı that perhaps ıt ıll be rıght OMOTTOW Ihe uman
mınd, however, 1S subject 118 CONsLaAN change, the moral rules Calnl-

13(011 be present wıthın the mınd. We ave SCCH thıs argument from
unchangeableness before, and ıll SG ıt agaln. econdly, moral
rules aTC rıghteous, whereas the human heart 1S unrıghteous. hıs
eing the Casc, moral rules CannotTt We ıthın the human heart oth
of these arguments demonstrate why moral rules, 1C ONC part
of Truth, Cannot wWwWe the human mınd

ater 0) 11e cons1ıdering Iruth INOTEC generally, Augustine
repeats the pomt that ruth 1S noTt present In the mınd He offers
[WO further 1CAasSONS for thıs conclusıon. The first 1Ss version of the
argumen from unchangeableness: ° But when the human mınd knows
iıtself and loves ıtself, ıt o0€Ss noTt NOW and love anythıng
unchangeable”.? When the mınd knows tself, it 0€Ss not know AIl y -
thıng unchangeable. Jruth, however, 15 unchangeable. IT ruth 15 PIC-
sent wıthın the indıvıdual miınd, when the mınd knows itself the mınd
WOU NOW somethıng unchangeable, namely, the unchangeable
ruth that 1S present wıthın the mınd. However, the mınd

know somethıing unchangeable when ıt knows ıtself, unchange-
able ruth 1S not present In the soul.

Not only 0€Ss the changeable nature of the soul demonstrate
that ruth 1s not present wıthın it, but the prıvate nature of the mınd
demonstrates thıs ell Augustine aAargucs that the indıvıdual mınd
1S ODAaqlc other mınds, whereas the TU 15 access1ıble all

Whence ıt 15 manıfest, that each SCCS thıng in hımself, in such WaYy
that another PCTSON MaYy beheve what he SayS of ıt, yel MaYy NOT S6C ıt;
but another |sees ıng| in the Iruth tself, in such WaYy that another
PCISON also Can SaAZC uDON it 96

De I rınıtate 0.6  \O See Iso 4.1.1; 14.14.20; 12439571
De I rınıtate 9.6 nde manıfestum esL, alıud UuNUMqUEMUEC uldere in S

quod <1b1 alıus dicent1 credat, NON amen uldeat: alıud autem In 1psa uerıtate quod
alıus qUOQqUE possıt intuer].
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varıant of thıs argumen has already een sed demonstrate
that ruth 15 above the human mınd in De Lihbero Arbitrio. Here the
assumption 15 much the SaJmnle the CONTtLents of mınd AIcC prıvate,
only Cal SC them Iruth, however, 15 publıc. If ruth 15 publıc, and
15 also present wıthın indıyvıdual miınd, then another PCISON should
theoretically be able SCC ruth ın mınd, SInCce ıt WOU remaın
publıc. hıs 0€Ss not happen, however, agaln the conclusıon that
ruth 1S not present wıthın the mınd 1S reached.?’ SUMMNAATY , TU
15 unchangeable, perfectly rıghteous and publıcally access1ble (Augus-
tıne 11l add to thıs hıst of dıstıncthons before he 1S hrough), 1ıle the
indıyvıdual mınd 15 nothıng of the SOTIT ruth 1S, therefore, above the
mınd, nNOL present the mind.?®

If ruth 1s above the mınd, and not present in the mınd, then
eed 18 ask ourselves hat it 15 that 15 present In the mınd Ihe answWeTlT

thıs question, already iınte: al in the Casec of moral rules, 15 that
image CODY of ruth 15 OUnN! In the mınd. Augustine describes

thıs image word that 15 Orme: wıthın
We behold, then, Dy the S12 of the mınd, in that eternal truth from
1 all thıngs temporal dIC made, the form accordıng 1 7%
al'  9 and accordıng 1C do anythıng by - and rıght TCasonN,
eiıther in ourselves OT ngs corporeal; and ave the iru know/l-
edge of thıngs, thence conce1ved, 4S ıt WEeTC word wıthıin uS, and
by speakıng ege it from within.””
Here Augustine explaıns that SC rtuth ıth the mınd. We

do not, however, pOSSCSS ruth 1n, W as the Casc In hIis early

In De Tfinitate B3 Augustine points Ouf that CVEIYONC has dıfferent
image, though they dIiC of the SAaIillc object. He repealts thıs pattern Dy sayıng that
faıth and desire 15 the SAaille for all. though AA person has theır ( W

ell De I rınıtate 13:2.135 makes the Salllc point wıth respect the wıll KverYy-
ONC wılls blessed lıfe, although also has dıfferent version of blessed
ıfe It isn’t surpr1ısıng SCC Augustine concludıing that there 15 ÖONC JIruth, but

holds indıvıdual images wıthin. hıs conclusıon 15 Iso reached from
Augustine’s s1gn theory. The °‘word’ in OTIIC soul becomes no1lse and 15 carrıed

vehiıcle (In TIohannıs Euangelium I ractatus 37.4) into the soul of another (De
Irinitate ST AZ: 15.10.19: 8.6 13.11:26: Sermones de Scripturis de Nouo Tes-
amento 2720 Sermones The nOo1se, however, must transform back into
another ord 1ın the soul of the rece1ver, through the enlıghtenment of the Inner
Teacher (Epistula 144.1, De Magıstro 11.38: 11:39 hus there 15 quıte
dıstance and dıfference between the hought in ONC sou|l and the Sallılc thought iın
another soul (De Magıstro

908 De Irınıtate 9.6.10; 9.6.11:; 12.14.23: S}
De I rınıtate O12 In ılla 1g1tur aeterna uerıitate, QUua temporalıa Tacta SUnt

Oomnla, ormam secundum QUam U:  u E} el secundum qU am uel in nobıs uel COI -

por1bus ueTIa ei rectia ratıone alıquıid IN  » ulsu ment1is asp1cımus.
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works. Rather, word 15 conce1ved wıthın the indıvıdual mınd. What
0€Ss he 111CAanN by thıs °  word’? TIhe term 1S, of COUISC, loaded ıth
s1ıgnıfıcance. It harkens back the second PCTISON of the dıvıne ITIn
ıty, the Word(ugustine draws INan y of the approprıate paral-
els hımself lıke In the Casec of the dıvıne Irmıity, the human word
wıthın 15 conce1ved by love. 100 hıs human word 15 are ıdea,
unclothed by anguage sens1ıble noise.191 The human word then, lıke
the dıvıne Word, becomes flesh Dy takıng sens1ıble nolse in the act
of speech. *“ Once ıt 1S flesh, it becomes sich; ” the dıvıne Word
15 sıgn pomting the Father hıs human word 1S not, however, the
dıvıne Word oUg ıt imıtates and ITUNs paralle]l LO the dıvıne Word,
the human word wıthın 15 separate thıng 11l NO attempt dem-
NnsTIrTate exactly thıs namely, the separatıon and dıfference between
the dıvıne Word (KE ru and the human word.

De Irınıtate O92 ends Dy suggesting that the human word 15
eıther conce1ved Dy ruth Dy the uman mınd. In eıther of ese
E the human word 15 stil] regarde separalte from the dıvıne
Word, ruth 111 fırst of all that ıf the word 15 conce1ved
by JIruth, thıs SUü1 o0€es 187011 INCcAan that ruth 15 present In the human
mıind. Seemingly, sInce TU CONCeEeIVveEs somethıng In the human
miınd, the ıng conce1ved 15 not TU the metaphor of conception
implıes that the ıng born 15 iındependent of the parent. However, OMNC
COUu object that accordıng Augustine’s Iriınıtarıan eology, ıf the
word 15 egotten by Truth, then there 15 in AC tuth Can
ST1 be the mınd. Augustine argucs that the second PCISON of the
Tinıty, the dıvıne Word, 1S egotten firom the Father oug the
Word 15 separate PCISON firom the Father, the Word 15 sSu dıvıne and
ST1 ONC ıth the Father Sımilarly, ıf the word wıthın 1S egotten by
Iruth, though ıt 15 distinct from Iruth, ere WOU ST1 be 1IMpOT-
tant In hıch the word wıthın the indıvıdual mınd 15 OIMC ıth
rtuth

hıs poss1bıilıty 15 ruled Out by the VeErYy nature of the word
wıthıin the uman mınd. { hıs 1S vıdent ugustine’s explanatıon for
how word 1S conceı1ved In De I rınıtate 12.14.,23

attaın o Iıntellıg1ıble hıngs] wıth the CYC of the mınd 15 the lot
of few; and when they aAaIic attaıned much d they Cal  —; be, he hımself
whı attalns to them does noTt in them, but 1S it WEeIC repelle

De I rınıtate B1
101 De I rinıtate 15.1049; 151474
102 De I rinıtate 15.10.19; 151120
103 De I rınıtate 15.10.19:; 15.14:20
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by the reboundıng of the CYC ıtself of the mınd, and there 18
be transıtory hought of ing NOTL transıtory. yelLl thıs transıent
hought 1S commıtted the through the instructions Dy hıch
the mınd 15 taught; that the mınd 1C 15 compelled pass from
thence, InaYy be able 18 hıther agaln. whence yeLl ONCE 1L1OTIC ıt
mMay be AS it WEeIC wrıtten down and 1Xe| In the mınd. For the hought
of INan, for example, does nNOTt In that incorporeal and
unchangeable 1Cason of SQUaTrE body, that 1C45SON ıtself abides.1©%

Perhaps few mınds Cal for mMmoment gel glımpse of the
rtuth above, but they Canno Stay for long When they leave thıs V1is1ion
behınd, transıtory thought 15 generated wıthın the INCINOTY. IThe
thought wıthın, eing Tansıtory, Can certamly not be the unchangeable
ruth Rather, the thought 1s transcrıption copıed into the
Augustine SOCS pomint ouf that thıs word Can be forgotten, and
that ıt into being al time. Iruth, however, 1S perfect and eter-

nal, ıt 15 nNnOoTt the Lype of thıng that 15 forgettable conce1ved al
iiıme

There aIic [WO further 1Casons conclude that the word wıthın,
1f conce1ved Dy Iruth, still] 1S not rtuth present wıthın the soul. First
of all, ımmediately er makıng the men cıted in the prev10us
texT, Augustine launches into crıtic1ısm of the aton1ı1c epıstemology
that he had embraced earhıer hI1s ıfe Recall that atlo SaYyS
AT buriıed wıthın, waltıng be recollected. Augustine dısputes thıs
claım Dy sayıng that Canno already know the thıngs learn. For
example, SOINCONE CannO understand the internal SITUCLUTE of trian-
gle due havıng already learned ıt In the pastT, SINCEe geometers WOUu
ave een CVOCIMN In past lıves, whıiıle CVEIVONC 1S able to under-
Stan: rangles in thıs lıfe Augustine then aAargucs that in the Samnnle WaYy
the CYC N r a sens1ıble objects wıthout havıng SCCMH them In the past,
the mınd SCCS intellıg1ble obJjects wıthout havıng SCCH them in the past
Siınce Augustine diıstances hımself fIrom the Platonism of hıs you ıt
stands 1Cason that he 1S rejecting the poss1bıilıty that Can be
ıIn SOINEC Ur1€e: wıthın the mınd.

De Irınıtate 19 12 YJUas mentis c1e peruenire PAaUCOTUM est; ei Cul
peruenıitur, quantum 1ler1 potestT, NO  — iın e1Is mane 1pse peruen({oT, sed uelutı acles 1psa
reuerberata repellıtur, el fıt re1ı 1910)8| transıtorlae transıtor1a cogıtatlo. Quae tLamen COgl-tatıo transıens PCI dıscıplınas quı1ıbus erudıtur anımus, memorTIaAe commendatur ut sıt
qUO redire possıt, QUaC cogıtur inde transıre. idque inueniret ubı prımum inuenerat,

ılla Incorporea uerıtate, unde quası descr1ptum memorTIa Mgeretur. Nequeenım sıcut manet, uerbIi ogratla, quadratı COTPOTIS incorporalis el Iimmutabilis rat1o, SIC
In mane homi1inı1ıs cogıtatlo. See Iso De I rinıtate 8.3 9.6.10;
13.20.26:
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econdly, Augustine explaıns that the word wıthın 1S merely
ıkeness image of God It eX1Ists much lower evel, and ıt 15 not
dıvıne In WaYy

SO when know God, althoug made better than WeTC
before knew Hım, and above all when the SaJmnle owledge eing
also and worthily OVEe!l becomes word, and that owledge
becomes kınd of lıkeness of God;: yel that owledge 15 of lower
kınd, SINCEe ıt IS lower nature; for the mınd 15 e7 but God 1S
Creator. 105

Ihe word that resides ıthın the uman 1S lower than God,
ıt 1S lıkeness of and 15 Teated Dy God Given these Uumbile descr1p-
tıons of the uman word, it 1S safe conclude that the of the
human word ıthın 0O€Ss 197071 ımply the of dıvine Tuth ıthın
Therefore, CVCN the word ıthın IS cConcel1ved by JIruth, thıs ST I1CAanNns
that tuth 15 1970)1 present wıthın the uman when the word 15

Importantly, Augustine O€es noTt CVCN SCCIN LO prefer the conclu-
S10N that the word 15 cConce1ved Dy truth nstead he LNOTE irequently
implıes that the word 15 cConce1ıved by the human mınd. oUg
ugustine spends SOTINEC time diıscussıng how the human word
from the human mınd De Irınıtate he elaborates thıs
matter In the fınal book of the treatise. In these final sect1ons, Augus-
tine Argucs that humans NO SCC God through glass ımly,
en1gma’. glass replicates images off of ıts reflective surface. Io SaYy
that RS God through glass, then, 1S {O Sa Y that N God Dy
consıderıng the image of God IC ourselves dIiIc Ihe glass,
Augustine DOCS SaVY, 1S dım, 1s en12ma. Ihıs aCCOrd-
ıng chapter nıne, that the glass 15 ““obscure, and dıfficult SCC
through”. We know God through cons1derıng OUT mınd aASs the image
of God, but OUTr mınd 1Ss infer10rT LO (G0d that ıt 15 dıfficult o under-
STan: God Just Dy lookıng al thıs faınt image. However, SINCEe thıs 1s
al] that have, he makes several attempts discern the nature of
the dıvıne rınıty through study of the human miınd. Only 0)41> of
these attempts CONCETNS ere

De Irınıtate 151 1: Augustine consıders the prec1se or1g1n of
the human word. Ihe word ıthın the human mınd 1s “word of INan,
|a] word of the rational anımal, |a] word of that image of God, that 1S

105 De I rinitiate ıta CU! Deum NOUIMUS, quamu1s mehores eific1amur
YJUam CIa us antequamn maxXximeque C eadem notıitia et1am placıtadigneque amata uerbum eSt; fıtque alıqua De1l simılıtudo illa notitla; amen inferl1or
est, qula inferlore natura est; creatura quıppe anımus, Creator autem Deus See
also 9.4.4; 160357 10.6.8
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nOoTt born of God, but made by God” 106 Ihe word wıthın, then 1S SCH-
erated Out of the human mınd, nOoL Out of dıvıne ruth God made the
human mınd, and the word CamMle Out of the uman miınd, Can

SaYy that God made thıs word. However, SInce thıs word belongs fOo
IMan, anımal and image of God, Canno SaYy that ıt W as born
Out of (God ruth ugustine hıghlıghts thıs pomt ater “There-
fore, OUT knowledge 1s unlıke that knowledge of God, 15 OUT

word also, 1 1S born Irom OUTr owledge, unlıke that Word of
God IC 1S born firom the ESSCIICC of the Father

Augustine SCS thıs nsıght into the dıvıne Irmty
gleaned from studyıng the image. As the human word out of
the human mınd, and then takes esh through the nolse of lan-
UaALC, the divıne Word Ouft of the Father and takes bod-
ıLy esh in the incarnatıon. If the human word had not COTMINC Out of the
human miıind, but had nstead COTINNC Ouft of Truth, the parallel WOU
TEa down, and insıght into the dıvine nature could be gleaned
from the example. However, SINCEe ugustine SCS thıs parallel, ıt
15 clear that the human word must COIHE out of the human mınd.

f the uman word out of the human mınd, then the word
1C humans POSSCSS Can not be ruth ere dIiICc 1C6C4SONS

for thıs Augustine spends chapters ıfteen and s1ixteen explainıng the
dıfferences between the human word and dıvıne ruth The human
word 1S not eternal 1ıle the dıvıne Word, TIruth, 1s ımılarly, the
uman word Can be deceptive, hıle the dıvine Word, Truth, CcCanno
be alse 1Io thıs Canl add the aforementioned problems that human
word 1S forgettable, changeable and private. !® All of ese dıscrepan-
cles valıdate ugustine s conclusıon that the uman mınd 1S obscure
image of God Sınce the image 1S vastly infer10r the actual dıvın-
lty, lıttle Can be learned from studyıng the image. hıs being the CasSC,
however, ıt 1Ss clear that the word wıthın the human 1S iINeEeTC image
of Truth, and 1S in WaYy ruth ıtself. If ıt WCIC Truth, then COUu

106 De I rınıtate 154120 Perueniendum est CISO ad illud uverbum homuinıs, ad
uerbum rationalıs anımantıs, ad uerbum NO]  — de Deo natae, sed Deo factae imag1ınıs
De1 See also De TIriuitate 1517225

107 De I rınıtate 1513522 Propter hoc, siıcut nostra sc]l1entija ı1l lı sclentlae Deı, S1C
ef NOsStrum uerbum quod nascıtur de nostra sclentla, dissımıle est iıllı Verbo De1l quod
natum est de atrıs essentla. See also 15:14.24: 15.13525 1 DV AD

108 Gılson, 7 E pomints Ouft another 1CAasSON Wwhy the human word Canno!| be ruth 1ıf
it 15 conce1ved by the indıvıdual human mınd: ‘ Augustine emphasızed the contradıc-
tıon involved in the notion of temporal soul engendering eternal truths DYy itself.
Thus the mind, CONCceE1IVINE truth, gels LLIOTC from iıtself than it contaıns. Whence
‚OINC such riches‘??” How Cal lowly mutable and temporal soul g1ve biırth t ’ let
alone sustaln, the ex1istence of immutable and eternal truths?
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greatly understand ruth Dy studyınz ourselves, sınce ruth WOU be
wıthın the VE thıng dIeC studyıng.

ugustine spends the final of the Irmıty solıdıfyıng the
conclusıon that ere 1Ss adıcal dıfference between OUT oughts and
ruth He starts by sayıng do not SCC God face face when look-
ıng into OUT and understandıng, but rather eb image:

ave undoubtedly taken paıns far 4S COU. NOoTt indeed that
the ıng m1g be SCCH face face, but that it m1g be scChH Dy thıs
1ıkeness in en1gma, in how SMa egree SOCVET, by conJecture, in
OUr and understandıng, (8 intimate God 109

Understandıng, knowledge and 1S ..  MY OWN  23 110 and
there 1S dısparıty between them and the dıvıne I'rmıty above. 1!
The thoughts humans POSSCSS then, SInce they images that belong

indıvıdual mınd, nOoTt the actual found God.112

109 De I rınıtate 15.21.40 Deum Patrem, el Deum Fılıum, 1d esT, Deum genitorem
quı mn1ıa qUaC substantıialıter habet, In Coaeterno s1b1 Verbo SUO dixıt quodam modo,
el 1psum Verbum 1USs Deum, quı I1CC plus NECEC minus alıquid habet eti1am 1pse sub-
stantıalıter, qU am quod est illo quı Verbum NO  a mendacıter sed ueracıter genult;
quemadmodum potul, 11O  —_ ut iıllud 1am facıe ad facıem, sed PCI hanc simılıtudiınem In
aen1gmate quantulumcumque conıiciıendo ulderetur In memorTI1a eft intellegentia mentis
nostrae, s1ıgnificare Curaul.

110 De TIrinitate 15.22:4)
111 De I rınıtate 13537323
KF Further evidence for thıs conclusıon be drawn TOom Augustine’s VIEWS

perception. As Nash (Pg. 54) and Bubacz (Pg 93-126) have documented, AUugus-tine has representational VIEW of perception. SCHSOTY object into the
human V1ıa the bodıly sıght. TOom the bodıly sıght it 18 transformed and puL ın the
anımal sıght. From the anımal sıght image of the sens1ıble object 15 put into the

Finally, TOM the image 15 placed in CONSCIOUS thought (DeI rınıtate 11.9.16) Thus, sens1ble tree 15 transformed into image of the HE, which
15 then transftormed into idea of the image of the tree Augustine explaıns: ‘ When

learn of bodies through the bodıly IX  „ lıkeness of them, which 1S (0)image, arlses OUTr mıind” (De I rınıtate 9.16 See Iso Confessiones 1 De ('ıuttate
Del We have already dealt ıth the possı1ıbilıty that Augustine 15 representa-tiıonalıst ıth respect obJects, but direct realıst ıth respect intellıg1bleobjects. As further point this altter, Augustine frequently uUses the sens1ble world

explaın the intellıgible world (Dee, for example, De I riıniıtate LEL 248025 De
Utilitate Credendi He SayS that the miıind 15 inner CYC, lıke the physıcal CYCThe mınd has Vis1on of Truth, lıke CYCS have Vision of the sens1ıble world. Ihe mınd
needs iıllumination order SCC, the CYVCS need sunlıght order SCC the world
It 15 quıte lıkely, therefore, that Augustine WOU follow hıs representationalısm V1S-A-
VIS objects wıth representationalısm about intellıg1ble objects. Indeed, he states

much hımself: .and hat the Vis1on of ON see1ng 15 that specles of the bodyTOm hıch the 15 informed, that the vis1ıon of OTMIC thınkıng 1S the image of the
body that 1S fixed the (0)  9 TOmM hıch the CYC of the mınd 15 informed” (DeI rinitate 11A7 See Iso De Irınıtate 12:14:23: 1245.24)
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Conclusion

In hıs Cassıcı1ıacum wrıtings, Augustine reJects the possess1on of
images, and embraces the possess1ion of ruth In hıs ater wrıtings,
Augustine embraces the pOossess1onN of images, and rejJects the POSSCS-
S10n of ruth Ihıs LINOVEC 1s largely inspiıred by sımple theologıca.
convıctlon: the mınd 15 18{011 dıvine; ıt 1S the image of the dıvıne. Hence,
the mınd 0€s nOot POSSCSS dıvıne ru ıt POSSCSSCS images of the
ruth Perhaps thıs 1S why he recants SOTINC of hıs earher eriticısm of
the academıiıcs. Ihe academıcs often act in WaYy>S 16 they call
hlıke? By omng thıs they hope aVO1d havıng truth, but al the SAaImnec
time be able function practically in the world The early ugustine
criticızes thıs dependence lıkenesses images of ruth °"There-
fore, the academıiıcılans... BAVC approva. 118 falsehoods in IC they
recogn1ızed commendable imıtatıon of irue things”.  22 113 ate hıs
lıfe, Augustine thıs statement. He TeITaCTts the suggestion that
imıtations should be consıdered falsehoods, and he TreITaC hıs SUSSCS-
tıon that the academıcı]lans WEeIC ADDIOVC of °truth-lıke)
ings

galn, regret havıngz sa1ld about the Academıicıans that they had
known the truth, the lıkeness of 1C they call ‘truth-lıke), and also
that called the ruth-1ıke tself, IC they DaVC theır approval,
alse What saı1d W ds for [WO 1C4SONS. Hiırst, ıt W as

because saıd that somethıng that W as ruth-lıke in SOTIIC fashıon W as
114alse thıs 10718 15 irue in ıts OW WaYy

hıis early wrıtings Augustine images false and infe-
T10T7T possessing actual ruth ater 0) ugustine apprecılates and
endorses the pOossess10nN of images, rather than actual ruth

What effect 0€s thıs ave the human ability {O know?
Unlike the eachıng of the phılosophers he or1ıg1inally embraced,
Augustine eventually concludes hat . the human soul NO PCITINA-
nently POSSCSS ruth Rather, the human soul Can perhaps gel

glımpse of Truth, and leave ıth image and
of that MOMentT The human soul Can perhaps N the dıvıne, but it
0€Ss nOoTt POSSCSS the dıvıne wıthın SaYy perhaps because Man exXxis

113 Contra Academıcos Ergo ıllı norant, el approbabant falsa quıbus
imıtatiıonem laudabılem TeTUmM CcTITarum anımaduertebant.

114 Retractationes LE Item quod A1x1 de Academiuiucı1s, quı1a NOUeTant uUCcTUmM,
CU1uUs sıimıle appellabant uer1 sımıle, 1dque 1psum uer1ı sımıle appellauı falsum quod
approbabant, duas ob Causas 19(0)  —_ recte dictum est uel quod falsum esse quod alıquo
modo esse! simıle alıculus uer]l, qul1a in CNCIC SUO el hoc uerum GSt.



indıcate that it 15 vVC difficult SCC the dıvıne, and few CVCN SUS-
gest ıt 1S impossible.!!  > On the CONTrarY, however, Augustine acknowl-
edges havıng hıs OW rel1210Us EXperIENCE, and 0O€es mention the
momentary glımpse of ruth ugustine therefore 18 stand in
between the Platonıc 1e W that ruth IS possessed, and the later medi-
eval 16 W that (GG0d 15 utterly owable IThe representationalıst 1s
rıght Sa y Augustine claıms DOSSCSS images of objects and
intellıg1ble objects, rather than the objects themselves, ruth iıtself.
The ontologıst INAaYy not be rıght LO SaYy ugustine claıms POSSCSS
Iruth, but there 15 SOTINC 10011 for her Sa y that MOMentary V1Is1ON
of ruth 1S possıble. One ıng 1S certamn, however. Augustine’s ep1S-
temology shıfts NC time. He gradually AWaYy firom the 16 W
that humans Cal POSSCSS Iruth, LO INOTEC humbile Stance f UgusS-
tine’s epistemology 1s not SCCH through thıs evelopmental lens, then
hıs VIEWS 111 al INOTEC complex and paradoxıcal than they AaCTU-
ally AdIc
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115 Dee, for example, De (Grenesı Litteram Sermones 1LLRB: De Irınıtate


