
“PLOTINUS) IHE
INFLUENCE AUGUS

GENESIS?

One of the most commented the Confessiones of
Augustine book VII 13 thıs part of hıs gran OCUVTE Uugus-
iine narrates that er havıng read few aton1ıs treatises he discov-
ered ere almost the SaJmnle doctrine the prologue of the Gospel
of Jo  SE 5) TIo explaın ugustine understandıng of thıs COTN-

Parıson several scholars ave pomınted Ouft the siımılarıties of ugus-
Uine OW. doctrine of the Word of (God (Verbum Det) Creator ıth
the hypostasıs of the Intellect (NOovc) of OLNUS In 1CW ese

1 VII PFOCUFAaSsII mihr DEr quendam homiınem LIUMN  MO tyfO D
dum quosdam Platonicorum liıhros FaeCd lingua atınam METSOS el ıhi leg1 NO  >

quidem his uerbis sed hoc iıdem INNENO multis el multiplicibus suaderı rationibus
quod DFINCIDLO ral uwerbum eft uwwerhbum Tral apud deum el deus Tal uerbum hoc
ral DFINCIDLO apud deum DEr IpSsum facta Unl eft INe 1DSO factum est nıhıil
quod factum est 1la est el 1la ral Iux homınum el Iux tenebhrıs Iucet elt
tenehrae CMAd NO  \ conprehenderunt el qULA homints GQUAMULS festimonıum
perhibeat de Iumine NO  > est amen LDSU Ilumen sed uerbum deus LDSE est Iumen

quod inluminat hominem Henlentem hunc mundum el QULA hoc
mundo Tal el mundus DeET eum factus est el mundus CUÜ. on CO@NOUL GQULA er°
AW//  S DFODFLA Uuenl et AWZAN Ce1. NO  - receperunt autem receperunt e
218 potestatem filios dei fier1 credentibus OMLINe 1US8 NO  > ıhı leg1 Les Confessions
Livres I-VII Bıbliotheque Augustinienne euvres de Saıint Augustin Texte de
L’Edıtiıon de Skutella Introduction el Notes par Solıgnac Iraduction de

Irehorel el Bou1ssou (Parıs esclee de TOUWEeT ef C1e (See Iso
SEL CC :B 2# c&  'oUg| 111a puffed ıth MONSITOUS prıde YOU brought
under CYC SOTINC books of the Platonists translated TOM Greek Info atın There

read NOoTL of COUTSE these words but ıth entirely the Samlle and supported
by and varıcd ITCasONs, the beginnıng W as the Word anı the Word W ds>
ıth God and the Word W ds> G0od He W as the beginning wıth God All thıngs WEIC
made Dy hım, and wıthout hım nothiıng Was made What W as made 1ı hıfe ı hım; and
the ıfe Was the lıght of 111CI1 And the lıght shone 1 the darkness and the darkness
dıd NO comprehend 1l Moreover the soul of INan although ıt bears 1tNess of the
lıght NOTL that lıght but God the Word hımselt the irue lıght which iıllumınates
CVECIY 111a L9)  S INnto the world’ Further W ds the world and the world W aAas
made by hım and the world dıd NOL know hım But that amnle hıs OW and
hIis OW dıd 31011 I6CCELVe hım but INan y rece1ved hım them he SaVvVC the L9)

become SOMNS of God by belıeving h1s Namnle that dıd a(0)1 ead there (John
12) (Saint Augustine Confessiones translated 1ıth d] introduction and NOTfEeSs Dy
Chadwiıick (Oxford Unı1iversıty Press

Perler, Der Nus heı Plotin und das Verbum hei Augustinus als vorbildliche
Ursache der Welt (Paderborn: Bonıitfazıus-Druckerel, 32 E} 31, 4 E JOP  9

Gılson, Introduction !’ FEFtude de Saıint Augustin, Ae ediıtion, (Parıs Labrairıe
Phılosophique, Vrıin, 279 note 17 261263.:: Brown, La Vıe de Saint
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scholars ave faıled 118 take the influence of the Plotinjıian AOYOC into
SeEerlOus consıderatıon. 11l sShow In thıs that s1gn1f1-
cant poınnts of agreements Can easıly be detected between ugustine’s
doctrine of the Verbum Del and the Plotinıian AOYOC. On the basıs of

conclusı0ons, ıt 1S plausıble infer that the Plotinian AOYOC W ds

ma]Jor influence for Augustine’s creation doctrine hıs l be the
subject of fınal evaluatıon.

Augustine and the Platonists

Ihe texTi Confessiones OE IX E, Ina the prologue of the
Gospel of Jo  z 1S compared LO Platonısm, provokes number of inter-
esting questions which ave inspıred INan y modern studies,” such
how COUuU Augustine claım that there in simılarıties between the
AOYOG of Jo  SE and Platonısm the fırst place”? Do such simılarıties
really exıist? And hat WEeIC the ‘tew Platonist treatı1ses’ 1C UgUS-
tine read Just before hI1s CONversion LO Chrıstianıty, which ımpelle
hım COMPAIC aton1c CONCEepPIS ıth John’s Aoyoc? Augustine
doesn’t provıde ıth anı y tıtles NOT O€es he let know IC
of Platoniısts he W ds referring LO In the passages.“

Augustin, (Parıs Editions de Seuıil, 122 Iranslated French by Marrou
or1g1nal tıtle Augustinus of Hıppo, Biograph,y, (London: Faber Faber, 1967,

Fattal, Plotin chez Augustin SULVL de Plotin face AUX Gnostiques, Parıs
1L’Harmattan, 83-88.; Brachtendorf, Aug2ustins Confessiones (Darmstadt:
Wiıssenschaftlıche Buchgesellschaft, 130-131.; Quinn, Companion
the Confessions of Augustine, (New ork Peter Lang, 360-366

Commentarıes thıs theme ATIC LOO Nannle here In addıtıon the
authors In NnNOoTte 2, consulted the Tollowıng studies for thıs research: Courcelle,
echerches SUr les Confessions de Saıint Augustin, (Parıs de Boccard,

Pepın, ‘ Augustıin, Ouaestio De Ideis, Les Affıinıtes Plotiniennes”, ın From Athens
Chartres. Neoplatonism and Medieval I’hought, Studies INn Honour of Edouard

Jeaneau, ed. Westra, (Leıiden: Brull, 117/7-134.; O’Donnell,
Augustine Confessions, (Ox{ford: Clarendon, vol IL, 413-426: Ruhstorfer,
„Confessiones 7, DIie latonıker und Paulus, Augustins NCUC Sıcht auf das Denken,
Wollen und Iun der ahrheıt‘‘, Die Confessiones des Augustinus vVvon Hippo:
Einführung Un Interpretationen den dreizehn Büchern, eds Bettetini, FIıs-
cher, Mayer, (Freiburg 1Im Breisgau: Herder, 283-341.; Solıgnac, „Ce
UUC Augustın dıt VOIT Iu de Plotin“‘©, b3, 682-689.; Sterling, Day One Pla-
tonızıng Exegetical Tradıtions of enes1is 122 in John anı Jewısh Authors”
Studia Phıiılonica Annual AVIL,; (2005), 118-140 All these authors deal ıth the influ-
1I1CC of Platonısm Varlıous aSspects of Augustine’s teachings.

Augustine does refer Plotinus when mentloning °the few Platonist books’ but
dıfferent context De Beata 1ta 1 A Lectis autem Plotinıi DAUCLSSIMLS Liıhrıs.

SEL
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Concerning the question IC Platonıst exits Augustine had
read, Henry demonstrated In 1938 that the Enneads Dy the Neo-
aton1ı1s Plotinus, W dsSs MoOst certamly 1Impo. SOUTCE for ugustine
and especlally the treatises On eau (1,6) and On the three prımar'y
hypostases (V,1) hıch he surely studıed ell Henry’s conclusıons
fınd CONSCNSUS modern scholars. 1INCEe Henry, tfurther research

thıs subject has een one that INan other treatises of the Enneads
ave COMIC be regarded ASs plausıble SOUTCECS for Augustine.®

The question of Augustine’s intention of comparıng John’s PTO-
ogue ıth Platonısm INn Confessiones VIIL, 1X, 13 has een responded
IO by INan y cholars such Perler (41931) (hlson (1969) and
MoOost recently, Fattal 2006). Essentially ıt 1s theır assumption that
Augustine, 111e devısıng hıs eXEDESIS of the creation STOTY of Gene-
S1S, adopted few key CONCEPIS of the Plotinian Novc inspıratıon
for hıs doctrine of the Creator, the Word of (God

Now ll deeper into thıs fo clarıfy few pomnts of interest.
ugustine spent practically hıs ole ıfe strıving attaın the
°correct interpretation’ of enesıI1s. It W ads of utmost ımportance for
hım LO place the Jewısh creation In GenesI1is into Chrıstian
redemption framework..® As logıcal pomint of eparture for hIs e_
S1S, Augustine began ıth the prologue ıIn the Gospel of John, the mMoOost
extensiıve New Testament interpretation of the creatıon STOTY Gen-
es1Is. eTE, the Word of God, the AOYOC, 1S the Son of God, from
which al] thıngs WeIC made: ıt 15 the dıvıne 1g that Came into the
WOT but wasn t recogn1ızed. Expressed L1LLOTIC exphcıtly, Jesus Chrıst
1S the AOYOC, the Creator of the WOT. ugustine translated John’s
term AOYOC from Tee into Latın Verbum Dei

NOw 111 re the conclusıons of Perler, Gilson and
others regardıng the question hat Augustine read In the Platoniıst
exX{Is C led hım claım affınıtles ıth the dıvıne AOYOG of
Gospel. My eIr conclusions Was ıf AdIiIC COMPDATIC
Augustine s Word of (GG0d ıth dıvıne, creatıve force from the Plo-
tinıan COSINOSONY, why not the Aoyoc?

Henry, La Vısıon d’Ostie Sa place dans la VIeE eft '"Oeuvre de aln Augustin,
(Parıs Laibrairıie Phiılosophique Vrın, (regardıng the theme SCSLTASY and the
ascent (G0od In Confessiones VU)

Pepın (see notfe provıdes hıst of these treatises.
See note

Hebb, ‘Augustine’s exeges1s ad litteram)’”, Augustinian Studies 2’
(2007), 365-379.; Hıiıll, On enesLS: Refutatiıon of the Manichees, Unfinished
Literal Commentary (GJenesIS, The Literal Meanıng of ENESLS. The Works of
Augustine, Iranslatıon for the 71ist CenlurYy, vol 1 } (New ork New ork
Cıty Press, S:
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Up undiı DO ave noTt een able to locate an Yy tudıes In 16
Augustine’s Verbum Deli 15 seft sıde-by-sıde the Plotinian AOYOC doc-
trıne and partıcularly In reference to the question above.? Ihe Plotinıan
AOYOC better place egın because of the relatıonshıp
between Augustine’s doectrine of the Word of God and John’s AOYyOc.
Jo Word COU poss1ıbly ave een influenced Dy the AOYOC Tadı-
t1on In Tee phılosophy and AaDPCAaLs SOTIIC extent resemble the
AÖOYOCG doctrine of the Jewısh phılosopher 110 of Alexandrıia.*©
In Phılo’s eXxeges1s of enes1I1s, dıvıne AOYOC 1s the ('reator of the
COSI11OS and iıntermediary between God and umanıty ın WOT hI1s-
tory  11 Phılo clearly relhed uUuDON 768 phılosophers such Arıstotle
and ato for hıs creation interpretation. Just Phılo’s AOYOC, the
princıple of the AOYyOcC of certaın 1ddle Platonists SuCcC Timaeus
of LocrI1, Alcınous and Numen1us) also aCTs mediator between the
worlds of the dıvyıne and humans.!? Even several of ugustine’s PIC-
decessors SucC. ustın, Clement and Orıgen) identified Christ ıth
the AOYOC from Tee. philosophy.* For thıs 1C4SOMN fınd ıt of utmost
relevance investigate the question of whether ugustine’s doectrine
of the Word of God had undergone influence from the Tee phılo-
sophıcal AOYOC tradıtıon an partıcularly, irom the notion of the
AOYOC WI Plotinus’ COSINOSONY.

MY ere 15 118 investigate the dıfferences and the S1M1-
arıtles between Augustine’s Verbum Del and OUNUS AOYOC. But in
order COMHMIDAIC ese [WO entities, ıt 1s 18 first o0k into
how both hınkers conceıved the or1g1n of the WOT and how they
epicte the respective creatıve forces producıing the unıverse. My
investigatıon ll egın ıth short eXpose of Augustine’s creation
doectrine and then discussıon of certaın sahent eatures of the \<erbum

Bos, In de Vd.:  > de I ıtanen, Inleiding fol een hoofdstroming Vd.:  \
de Griekse filosofie, (Amsterdam: Bunten Schipperhe1Jn, 151721 Bos
shows how Augustine integrated Plotinus’ AOYOC doctrine into hıs creation theory
and why the rationalıty of the creation of the COSINOS Was of importance Augus-
tine’s sSstatements in Confessiones VIIL, 1X;

Dodd, The Interpretation of the Fourth Gospel, Cambrıidge Cam-
bridge Universıty Press, 276-279.; Bos, °God ° Father’ and ‘ Maker’
Phiılo of Alexandrıa and ıts background Arıstotelian Thought”, Elenchos 2 C} (2003)
211-332; idem, ° Phılo God Arche geneseÖs’”, Journal of Jewish Studies 6 C}
(2009), AD

11 E,g De Opificıo Mundı
See Sterling, 2005, 126

Vogt, * Sohn Gottes, AOYOG des Schöpfers, erwertung hellenıstischer
Gedanken be1 den Kırchenvätern ”, T’heologische Ouartalschrift, Jrg 154, (1974)
250265



**“ () IHE AJO INFLUENCE 239

Del After 1Into OlUNUS discussıon of the CIMETSCHCC of the
three hypostases the One the Intellect (NOoUC) and the Soul 11l
take closer look al the functions of the AOYOC wıthın h1s COSMO£ON
before ultımately discussıng the resemblances between the Verbum
and the AOYOC

Augustine S of enesIis

Augustine ınterpretation of enesI1is Can be OUnN:! al least
fıve dıfferent works IC he WTOLE wıthın per10 of IrCYy

14 For the sake of brevıty, dl  = SIVC merely IMPICSSION of
hıs by describing —1 the most sımplıfıed form possible- the
INaln hınes 1C aATic COMTNIMMNON all hıs interpretations 15 For thıs PUT-
POSC chose {O UuUse ere the three ına [07180) of Confessiones
and De (rJenesı ad Ilıtteram lıbrı X 1/ In 1l10N references all be
made to the short De Idets 18 In these works Man y aspects
of Augustine whiıich all be referred ere AdIiICcC INOTEC

UuNLYy developed Admıttedly, Augustine creallı: doctrine CONLAINS

De (rJenesı CONIra Manıchaeos (388 389) De (rJenesı ad Ilıtteram liher NUS

imperfectus (393 394) Books A X IH of Confessiones (397 401); De (Jenesi ad
lıtteram lıbrı XII (401 416), ook @ of De (ıyvıtate Deı (approx 416) 2000

14)
IThe MOST complete OVEILITVICW of Augustine creatio0n doectrine all ICS facets

Mayer “ C'reatio Creator realura in Augustinus-Lexikon ed ayer ei
al vol (Basel Schwabe (O 996 116 For other UTINMATIE: of
Augustine’ creatıon doctrine: Augustine through the Ages, An Encyclopedia,ed

Fıtzgerald eit al., (Cambrıdge: Eerdmans, „Creation’, Wıllıams,.
A254; and“(JenesSLs ACCOUNLS of Creation”, RJ Teske, 3/79-8l Gılson, 1969,
DAl28).; Knuuttila, “ Time and Creatıion 1 Augustine”, The Cambridge Compan-
LO  - Augustine eds ump and Kretzmann (Cambrıdge Universıty Press

103 1135 MacCormack Augustine Reads enes1is” Saılnt Augustine
L ecture 27006 Augustinian Studies 39 (2008) annıler Creatio
Convers10 Formatıo chez Saıint ugustın (Paradosıs 31) (Frıbourg 1ıt1ons Unıiver-
Sıftaıres 199

See note Chadwıck 2008 Solıgnac SEL CM
7 Augustine the Literal Meanıng of ENESLS translated and annotated DYy

Taylor (New York Newman Press La (Jenese ens lıtteral douze
livres VU), 49 TIraduction Introduction el otes Aga6&sse el Sol-
N (Parıs Desclee de TOUWEeT el C1e 197/2 SEL 28

No De Diuerstis Ouaestionibus CAE Saıint Augustine Eighty TIhree
Different Questions translated Dy Mosher, (Washıngton Catholıic Unı1iver-
SILy of Amerıca Opuscules X Melanges OCtFINAUX de I Edıtion
Benedictine Introductions traduction el notes Bardy, A Beckaert Boutet
(Parıs Desclee de TOUWEeTr el (CIe 1 23 129
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complicated 1SSUES ; 764 dICc nOoTt poss1ible LO ULLY unravel
in thıs succınct expose.!  9

The Word of God and the creation of the world

Reflecting uUuDON the WOT around u Augustine summed
OUT corporeal ex1istence Dy usıng only few adjectives: the visıble
WOT Can be characterızed by ıts changeabılıty IC 1S direct
result of ıts sheer imperfection. TIhe imperfection of the WOr
accordıng the bıshop of Hıppo, creates inner ension in humans
and ongıng for the true, ultlımate SOUTCEC of unchangıng, endurıng
nature Ihe realızatıon that aAaTe created by perfect, immutable
an eternal God, together ıth the PTODCTI nowledge of how OUT
WOT Came LO be., ATr NECCCSSALY Steps for delıveriıng ourselves irom
thıs tumultuous, earthly ex1ıstence. We require thıs owledge in
order fulfıl these longings and be able unıte ourselves ıth
the hıghest form of existence 290

The church father ou pondere the ack of coherence In
the notion of eternal and mmutable (G0od; produce WOT
which 15 empora and constantly In sSTate of flux To resolve thıs
discrepancy, creatıve, dıvıne entity 1s requıred IC Can manıfest
In both worlds. In Augustine’s exeges1s thıs entity 1s conce1ved when
(J0d the Father spoke and hereby generated Son, the Word of
God.*! Son, in turn, created the WOTr Dy ‘speakıng’ and mate-
ralızıng the eternal eas (formae and I1Casons (rationes aeternae)
IC exıst In Hıs mind .?? Augustine declared that the Son of €j0d 15

perfect image of hıs Father and 1ıke Hım, 1S eternal, immutable.,
transcendent and perfect (Verbum similitudinis).“ God the Father and
Hıs Son dIiIcC OTMNC and In un1ıson, they created the WOTr But due LO hıs
role d intermediary““ and 18 hıs iImmanence In the visıble WOTr the
Word 1S nonetheless unlıke hıs Father 1 he problem of the ontologıcal
discrepancy between the eternal and immutable realm of the Creator
and the temporal, changeable world of hıs creation still remaıns. In
the Lollowıng sectl1ons l SCC ugustine’s further attempt al the

E.g., h1is interpretation of ‘heaven)’ and °earth’ In enes1is often lacks consı1ıst-
CHCY

Confessiones 348
21 De (rJenes!ı ad litteram liıhrı duodecim IV. 9’ 11. 6; 18l

Ibıd., II 11 6; p} I1 VIl. Confessiones Xı FX. FE De Ideis.
De (rJenesl ad litteram Iıhrı duodecım. IV 97 11.
E.g Confessiones XI 11
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solution hıs conception of the [WO phases of creation and hıs eory
of A

Ihe SIX days of creation

Augustine Sa that the (reator W as able fo retaın hı1ıs infınıte
nature by crealng wıthın the eternal realm itself wıthın ON mMOoment

eternıLy ICIU condendt. In thıs WAdY, Augustine COUu that
the words 2°the egiınnıng PFiInNCLIDLO’ ’ irom the fırst of
enes1is '’In the beginnıng, God created heaven and earth refer 181011 to
the inıtlLatıon of iime (as the UPXT) of the AOYOC John‘’ Gospel),
but 18 the princıple iıtself the OT1S1IN of al] thıngs the Verbum
Dei the ontologıcal foundatıon of the 26

The bıshop of 1ppo emphasızed that the notion of the comple-
18(0)8| of creation wıthın N D days W as of allegorıcal nature and should
nOoTLt be understood lıterally D How then dıd the empora changıng
WOTr which NOW COTMNC Into exiıstence? Augustine posıted
creation LWO phases Our world first Caimnc Into eXIsStence the
second phase 28

In the fırst phase of creation the Condıtio 29 God created
heaven and earth but 1a(011 the visıble heaven and earth IC aATe
accustomed LO PEICCIVINS ıth OUT corporeal SCTISCS The ‘heaven of
the heavens (caelum caeli) W as the 1IrSsS product of realm
of PUIC 1g intellıgence and owledge 1G 15 closest God
hıs 15 the domucıle of the Holy rınıty and of the angels eavenly
beings enlıghtened ıth od’s Wısdom Dy the Word, havıngz rece1ved
formatıon. 181 also the I1 of the human soul ASs ell the
destination of saınts after theır ea

hen the Word created the invısıble earth’ 1C. 15 other
words intellıg1ıble matter ıthın mMatter the four elements (elementa
mundi) Canıc Into eing IC WeTiIC ımpregnated ıth causal 1C4A4SON

CH. Aga6&sse and Solıgnac 19/2 653 668
Confessiones A 11
De (Jenesı ad lıtteram lihrı duodecim {{ X XAX111 51 See

nNnoTtfe
Ibıd I1
Ibıd X11 XVI
Ihe beings of thıs realıty ATIC perfect creaftures respect those ıth carnal

body AaCCOUNT of theır formatıon the fırst creation phase Dy of the Ver-
hum Ilumınatıon Ibıd 14 {11 111

31 Ibıd X VII Confessiones C 11 111
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princıples rationes causales.?® ese princıples contaın the laws of
development and outlınes for CVETY future lıvying eing in the visıble
WOT hıs indıcates that the creatures 1C aATC known in thıs
WOTr WEIC ‘pre-Tormed’ primordially in the fıirst creation phase
invısıbly, potentially and causally.”

In the second creatiıon phase, the administratio,** the ratiıonal
princıples unfo in the materı1al WOT wıthın the realm of time In thıs
WaY, all 1N! of physıcal beings ıth souls COMNNNC into ex1istence and
Olg al eing produced. The creatıon in the second phase 1S argely

35carrıed Out Dy sem1mnal TC4SONS ratıiones seminales, invısıble,
ratıonal princıples establıshed iın matter which develop and STOW In
the INanneT of seeds. Ihey unfold in accordance ıth the eternal forms
and eventually actualıze all things in the visıble WOT The WOFTr. 1S,
accordıng 118 ugustıine, reflection of forms and 1CasOonNn princıples,
models for the physıca WOT. which exıst in the intellect of the (re-
ator.°© The eas and the ratiıonal princıples aTC the invısıble buıldıng
STtONES of the materı1al WOTr which become objective only the SCC-

ond creatiıon phase
It W das in thıs phase that God instigated the COMMENCEMENL of

WOT hıstory. However. the world 1S governed and maımintaıned further
by the rationes cCausales, in complete dependency of all oth-
ing in thıs phase COUu COTMNNC lıfe wıthout fırst existing intel-
1g1ble form in the priıma Condıtio. Ihe rationes ASSUTE the order, 1Ca-

sonabılıty and stabılıty of establıshed specıles. Theır impact In the
admıiınıstratio phase explaıns how God Can .  rest the seventh day,
11e the inıtıal creatiıon act 1S perpetuated in COSmI1cC story in the
corporeal realm of ex1istence. Wıth hıs eOTY of the rationes, ugus-
tıne COUuU ascertaın the aDSOIuTte dependency of the creation God.}'

We SCC PTE that the {[WO OMents of creation conform cCON-
venlently fo the ontologıcal opposıtions mentioned earlhıer. For CXaMl-

ple, God, the Verbum, the eas and the rationes pertaın LO

De (rJenesi ad hıtteram lıhrı duodecim 111 29; VI 1-11; XIV XXV,; 11-111,;
€

Ibıd, VI V1 \ @ XVIL, XXX11. Matter plays ımportant ole in Augustine’s
exeges1s of enes1I1s. The church Tfather defends Creatıio nihilo @8 Conf. XB and

but noLt the pre-existence of atter. Augustine’s theory of atter, specıfically
hOow matter and form WOIC brought together, 1s another example of complicated 1sSsue
which 15 presented here in the briefest terms (C% note 19)

De (rsenesi ad lıtteram lıhrı duodecim 1V, 10-1 K[ VI11. 2 E 2 E 1: 2 9 eic
35 Ibıd, 29; XXX111. 5 E VI 1 VI ‚ €l 19; VI1.

De Ideis note 18)

25-13,
De (Jenesi ad lıtteram lıhrı duodecım X11 2 % V1 x.1/-11,19; VI XIV
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the fırst phase of creatiıon whıich took place in the intellıg1ble, eternal
realm. The physıcal, visıble WOT 1S subject 18 time and changeabılıty
and corresponds ıth the second creation phase Viewing thıs SyStem

whole, (God the Father and the Verbum AT perfect, the intellıg1ble
realm 1S less perfect,”® and the mater1al realm of the COST1NOS 1s UNgUCS-
1onably deficıent.

Augustine employs hıs eOrYy of the rationes for resolving the
ontologıcal discrepancıles between the eternal, dıvıne realm and the
sens1ıble WOT of time. TIhe rationes causales SCIVC synthes1s of
the ontologıical dialectic.”? Altogether, ese creatiıng 1C4asONs function

three levels of ex1istence: that of the Creator (ratiıones aeternae)
and in the tWO phases of creat10on: the fırst intellıgıble phase
(ratiıones cCausales) and the second corporeal phase (ratiıones sSeml-
nales).*° On aCCOUNT of the CO-ex1istence of the Reasons and eas In
the mınd of the Creator, the Verbum W as designated the ° Form
rincıple’ 41 and the °‘Reason Principle’.  3, 42 10 summarıze, the Word,
the eas and the rationes aAiIcC transcendent ell immanent.
According Augustine, the world that the Creator made W ds of
ratıonal nature and therefore comprehens1ble the human miıind; God
and hıs Word dIC the other hand, unfathomable.“

How o€es the creatiıon of Ian fıt into thıs exeges1s? ugustine
Sa human eINgSs being composed of body and soul. IThe for-
matıon of the human body 1S narrated in enesı1is Dl In Augustine’s
eXxeges1s of thıs pPassSasc, physıca bodies 1IrSsS reated intellıg1bly
Dy rationes causales and then, developed matter (*dust’) In the SCC-

ond phase of creation by rationes seminales.? We ave already SCCH
In hıs exeges1s how the human soul Was created al the Samle time
the angelıc intellıgence of the caelum caelı al the priıma Condıtio.

E.g the potential changeabiılıty of beings of the caelum Caelli; the human
soul, both which dIiCc 8(0)1 eternal immutable.

Aga6&sse anı Solıgnac, 1972 599-6023
De (renesi ad Iıtteram lihri duodecım war

41 Confessiones X IT I1 De Ideis; De (Jenesi ad lıtteram lihrı duodecım I1
VI. I yn 2 C} X111. 2 E 3 E XVI1

Ibıd, IL V1. and 1  9 VIN. 1 X11 26° X111. 29; VI, A,
43 Ibıd, XM XXV111-15. XIV XXIV; 4I4 I1 V1 1 XVI1.

I he ORD (God formed the Irom the dust of the ground and breathed into
hıs nostrils the breath of lıfe, and the 111all became lıving being. (Ihe bıble transla-
t105Ns above the New Internationals ers1o0n. http://www.bıblegateway.com.)

45 As in the bodies of Adam and Eve CT De (renesi ad litteram lihrı duodeciım
VIÄ; How the soul W ds> unıted wıth the physıcal body W ds> problem which Augustine
hımself admıtted being incapable of 1ving adequate explanatıon (Epistulae

See Iso h1is explaın thıs PIOCCSS. de TJeske, “Soul’„
Augustine through the Ages, 809,:; Aga6&sse and Solıgnac, OTE 695-706
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Augustine also interpreted the Genes1s 1:26. 1C states that
INan Was created image of God, descr1iption of CTCA-

t1on of the soul.“© He explaıned that the image of God Can only be
ocated In the soul (and not the body) of humans and specıfically ıIn
the hıghest of the soul, the only reg1ıon in the mınd where know/l-
edge of (God Can be attained.“*” Ihe soul Cannot become perfect untiıl
it 15 completely (in)formed, that 1S, uniı ıt attaıns the Samle dıvıne
knowledge hıch the eIngs of the caelum caelı POSSCSS. The potential
{O attaın thıs knowledge and perfection eXx1sts intrinsıcally In the
human soul direct result of the Verbumi ’s creat1o

TIhe Creator: Verbum De:i

Up untiıl NO ave SCCI1 that the eternal eas and the ratıonal
principles exıist theır purest form the Verbum and aTrc therefore
transcendent. Yet they immanent In atter ell parallel
s the Verbum 1S transcendent and also manıfests the experlen-
t1al WOT. of humans. ugustine delineated the of the Word of
God In the WOT In number of WaYys FOor example the Verbum
appCars PCTSON}NS theır soul theır Inner Teacher, whose educatıon
consısts of the secrets of the orgn of the WOT. ın Sr words, know/l-
edge of Hımsellf, but also owledge of the eternal eas, Dy which al]
thıngs WEIC made. TIhe Word admınısters PUTC, spirıtual owledge
(ULSLO intellectualis), and irue owledge, because He himself 1S the
ultımate ruth (ueritas) and Wısdom (sapientia). To tathom thıs WI1S-
dom and attaın insıght requıred for faıth, must actıvely search for
owledge, by turnıng inward and focusıng UuDON ne’s  z OW mind.”” Yet
ıt 1S imperatıve that the soul be purıfied. By turnıng (ConuerslO) IO
Word and rece1ving hI1s Enlıghtenment (illuminatio), Cal become
LNOTC of image of (G0od the Father by ıimıtatıng Hıs Form (formatio)
and Perfect Image thıs INAUMCTI, approach perfection IC ll
enable 18 fully unıf y ıth the Orıgıin of OUT existence.  S0

TIThen God sald, E make INAd:  > In OMUFr ımage, In OUYF likeness...”
De Ideis; De (Jenes!i ad lıtteram lıhbrı duodeciım 111 31% 11L X11 34;

X111.
Ibıd, ı888 3 E XXI111. 4U:;: MN

E.g Confessiones A 11 9, V call therefore, understand the Word,
God, who LS ıth you (translatıon Chadwiıck); Confessiones DG ‚b e DE A VM.
1 14 IX IM De Magıstro; De Ideis

De (renesi ad lıtteram lıhrı duodecım 1V 97 1 {I1I1 V annıer,.
1991
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Christ and the notion of the OYOC irom Tree phiılosophy
We ave SCCII that Augustine made Varıous references fo the

Gospel of John, such the C('reator Word ‘Princıiple’, the or1g1n
of ex1istence and 1g We ave also SCCIH how Augustine sed
these ıdeas expound hıs doctrine of the Inner Teacher and ıllumına-
f10, Dy identifyıng TIS ıth Wısdom and TIruth Yet hOowWw dıd UgusS-
tine deal ıth the Tee term OYOC from John’s Gospel”? Before
examınıngz the AOYOC Concept in Plotinus’ COSMO£ON in the follow-
ng section, 1l NO underline certaın aSpeCTIs of Augustine’s CICAa-

t10n doectrine IC refer the general meanıng of the term AOYOC
from the ancıent Tee anguage and phılosophy.

TIThe term AOYOC in ancıent Greek sıgnıfles, er 1ngs,
story OT “account’, and 1S therefore assoc1lated ıth speakıng In

hıs interpretatiıon of the creatıon STOTY in enes!1I1Ss, Augustine utilızed
the term “‘speakıng" motif In Varıo0ous Way>S For example, the Word
of God 15 kınd of express1ion statement of the Father By speak-
ıng , the Word ıtself created the mater1al world ıth the eternal eas
IC reside In hımselrfr. The words which Christ spoke urıng hıs
incarnatıon earth Jesus of Nazareth, which AT accounted for in
the Scriptures, also reflect the Verbumi s AOYOC actıvıty. Ihe language
of the Word of God 1S identified ıth educatıon, the provisıon of WIS-
dom and S knowledge By c  speakıng  , hrıst iıllumınates the muta-
ble human mınd ıth mmutable, eternal 1g

The sıgnıf1ıcance of AOYOC In the of °reason’ ASs in TE
philosophy 1S emphatıcally present in ugustine s creation exegesI1s,
especılally In hıs EeOTY of rationes. In short C  9 he discusses the
atın translatıon of the TE word AOYOC In the prologue of
Gospel.>' Augustine explaıns hıs choice of ‘uerbum: for ıts translation,
although the COrrect translatıon, he SaYyS, 1S actually ratio °reason/’.
MDoes thıs statement in hıs indıcate that Augustine W as tryıng
avOo1d the assoclatıon ıth the Dıvıne Reason from TeEe phılosophy,
for example from the StO1ICS irom Phılo, EVCN ıth the hrıst-
OYOC from earher Chrıistian thinkers?

hıs 18 hıghly improbable. Because in another9
De Ideis, he brings HC® agaın the subject of the translatıon
of AOYOG, but thıs time ın the context of hıs doctrine of the eas
IThe Latın translatıon of the rTee word EO, Augustine expounds,
1S forma specles. He remınds that ‘torm Call also S1gN1Ly °ratio‘
(AOYOG), because the meanıng of the term ratio also includes ratıonal

De Verbo 63, De Diuerstis Ouaestionibus, SC note
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princıples of owledge and intellıg1bilıty which aATrc inherent in the
eas Ratıo AOYOG) and forma (10E0) aTc then, in ugustine s pomt
of VIEW, SYNONYMOUS. We ave already SCCH demonstration of ese
statements in the collaboratıve actıvıtles of the ratiıones and the eas
in Augustine s creation doctrine and also in the references the Cre-
ator Reason Princıple and Form rıncıple.

Augustine integrated the meanıng of OYOC in the of
°‘rat1ional thınkıng" into hıs redemption doctrine Dy stressing the ImMpor-

of acquıirıng knowledge Contemplatıon of the eas and gamnıng
dıvyıne owledge a place only in the hıghest and purest part of the
human soul, the ratıiıonal mınd. ese facts indıcate u that SCVCMN

before consıder Plotinus AOYOC doctrine, ıt 1S already clear that
Augustine s doctrine of the Verbum De 1S permealte ıth influence
from AOYOC concepts irom Tee phılosophy.

otinus 1e W of the formation of the universe>*

Ihe or1g1n of the WOT. and al] ıfe In ıt 1s hypostasıs 1C
Plotinus ca the One the o0d hıs princıple of aDSOlute unıty 1S

far removed irom anythıng thınkable recogn1izable that an Yy
descr1ıption of ıt 15 impossı1ble. It 1s COMPp. ete ole and otally NS-
cendent. By of expressing itself (AOYOO), the One g1Vves bırth

DNCW hypostasıs, the Novc the Intellect.°® Ihe result of the
comıng ex1ıstence of thıs DNDCW entity 1S duplıcıty. The One remaılns
exactly ıt 1S, but the >  S hypostasıs 1S less perfect than the One
Once the Intellect into being, ıt ongs {Oo understand ıts SOUTCE

Plotinus ıth English translation, rmstrong (London: Harvard Uni1-
versity Press, 1966-1988) Studies Ocused the Plotinian ÖYOC utilized for
research: Aga6e€sse and Solıgnac, °Le Log20s el les Logol chez Plotin’””, 4 E
654-65/; rmstrong, The Archüitecture of the Intelligible Universe IN the Phi-
osophy of Plotinus, (Amsterdam: Hakkert, 1940, Boot, Plotinus Over Voor-
zienigheid Enneade I1 374 147-4 Inleiding, Commentaar, Essays, (dıssertatıon),
(Amsterdam: Uıtgever1], Fattal, Logos el Image hez Plotin,; (Parıs,
Montreal: 1,’Harmattan, °“ Beaute el metaphys1ıque he7z Plotin: le o  Jle du [020S
CMUu des dieux  92 1in ‚O0g0S el Langage hez Plotin el AVan. Plotin SOUS la direction
de Michel Fattal, Parıs L’Harmattan, Image, Mythe, Logos el Raıtson, (Parıs
L’Harmattan, 9 35-62; Ferwerda, Plotinus Enneaden, Porphyrius (OQver Het
Leven V  D Plotinus, vertaald uıt het Grieks ingele1d door Ferwerda, (Budel the
Netherlands): Uıltgever1] Damon, 1ın partiıcular the extensive introduction
v and gl0ssary 911-928.]; Früchtel, Weltentwurf und ‚0g0S. ur Meta-

physik Plotins (Frankfurt Maın Vıttorio Klostermann, Rıst, Plotinus:
The Road Realıty, (Cambrıdge, Universıty Press,

Enneads I1 213 A-AAV, 44-46
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It then turns>* 118 contemplate (0E@pEIV) the o0d By of thıs
contemplatıon, it recCelves the ullness and abundance of the One and
becomes PUTC Thought Thee1S, the ÖOne, otally transcend-
ent and exXIists exclusıvely in ıts OW dıivıne realm. TOmM the ÖOne, it
also recelves the intellıgıble world (the Oorms the Ideas) which
contaıns the models for producing ıfe in the materı1al WOT For thıs
ITCasSOI, the Noüc 1S referred eing The Novc reproduces iıtself
by expressing itself AOYOc) and also dıiıvıides iıtself into indıvıdual
intellects also eferred to A0OYyO1).

Plotinus ca the Intellect god the demiurge.”” By of
creative express1ion (AOYOG), the Novc produces NCW hypostasıs:

the Soul Ihe Soul 15 image of the Intellect but eX1sts al further
dıstance aAaWaY from the (One than the Novc IC that it 15 less
perfect and T1NOIC dıifferentiated than ıts SOUTCEC Just the Novc above,
it turns ıts OrTg1N, contemplates the Novc, and In o1ng reCcelves
ıts properties: Thought and eing It also recelves the indıvıdual intel-
eCcts (as indıvıdual AOYO1) and the forms models of eing for the
materı1al WOT. 1C it 111 realıze al later

The Soul 1S O ımage of the Intellect However, these
noetic properties remaın only In the hıghest reg10n of the Soul, which
1S subsequently called VOoVuGc Followıng eXxpression (AOYOG), the
Soul NO produces [WO lower realms 16 ll always belong the
domaın of the ola Soul The realm Just eI0W the Noc regıon 15
called the or Soul, which 1s5 respons1ıble for creatıng the unıverse.
It then sphıts ıtself into indıvıdual parts souls. hıs Came ou Dy
contemplatıon of ıts SOUTCEC (the Ideas) and expressing ıtself (AOYyOG),
whereby ıts actıvıtles became unıte ıth the unıversal AOYOC Rea-
SOI The thırd realm of the Soul 1S called Nature, which creates atter
and the corporeal WOT by reproducıing ıtself further ell

The visıble WOT know ıt, 15 the fabricatıon of Nature and
the AOYOC, the latter of 30 al earher stage -ın the realm of the
Novc- sphıt iıtself into indıyvıdual AOYOL. Now al the eve of Nature,
these dIicC called AOYyo1 OTE PUATIKON: germinatıve princıples CTCA-

tıve and formatıve forces 1C CaITr y internal laws of growth and
development of physıca and mater1al structures They also contaın the
characterıistics of the Varıo0ous specı1es of lıving eIngs ıth the capacıty

reproduce. Oyol In atter dIc in themselves images of the eternal
eas and dIic responsible for makıng the WOT reflection of

The Greek term EMTLOTPOOT 15 the equıvalent of the Latın CONuerSLO.
Enneads 17 39 I1
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the intellıig1ıble. oth Nature and the Aoyol aATC involved ıth the
creatiıon of physıcal bodies 1C ll house the indıvıdual souls.
Human bodies AL made by Nature contemplatıng, expressing iıtself
and ‘donatıng" the AOYyOoL matter, hereby (in)forming it 56

When treatıng the subject of the creation of human beings, ıt 15
useful 18 end SOTNC exIira attention Plotinus’ 1e W of the relatıonshıp
between the total Soul and the human soul for the benefit of OUT

upcomıng comparıson. Ihe trıpartıte nature of the hypostasıs Soul 15
reflected In the human soul. Ihe human soul 15 made of hınkıng,
emotıional and desirıng parts IThe hıghest part of the human soul 1S
indıvıdual intellect (vovc) hıs VOoUC 1Ss exclusıvely involved ıth the
intellıg1ıble realm and pasSscC>S outsıde of ıt Just A the ola Novc,
thıs part of the human soul comprehends intuıtıvely and sımultane-
ously ertaınıng 18 the indıvıdual VOoUCc 1Ss indiıvıdual OYOC 1C
POSSCSSCS the capacıty 1CasOIN (AOY1LOUOG), thınk dıiscursıvely
(Ö10VOo10) and 18 COMNNC to understandıng of thıngs Dy logıcal 1Cd-

sONINg, analysıs and synthesıs. Ihe indıvıdual VOoVC 15 therefore called
the ratıonal soul. The lowest reg10n of the human soul deals ıth
emotılonal affects. It bears the capacıty LO perce1ve ıth the SCNSCS and
also contaıns ust and apetites which dIC useful for vegetatıve growth
and procreation. hıs part of the soul 1S named er ıts transcendent

Unarchetype: "nature
Wıthın thıs PTIOCCSS of creating 1W 1ving beings, Nal that

the offspring level of ex1istence aAIc result of contemplatıon
(080@p10) of its SOUTCEC In hıgher realm. ®EO@pLA of eInNgs above 1S
also WdYy unıte oneself ıth the hıghest princıple. hıs NS

another aspect of Plotinus’ phılosophy. Hıs COSMOS£ON begıns ıth
descrıption of the development of entities and hıte comıng into ex1Ist-

CHGE Dy COntInuOuUsS extenuatıon and emanatıon irom the One But
OlUNUS also descr1bes development MOVINg the opposıte dırec-
tion: the ascensi1on of the human soul back the ultımate SOUTCE,
10 1Ss ımportan LO riefly TEa ere

For otinus, the return of mankınd LO ıts SOUTCC, the One the
Good, revolves around the subject of beauty. As ave already SCCIL,
the visıble world 1S regarded Dy OUNUS mMIrror image of the
hıgher intellıg1ble WOT. of the eas Consequently, object 1C

Ibıd, 11 37 1348 &9: I} 1 ı888 Fattal, 2009,
38-45; note 32 and For detaijled study of the relatıonshıp between matter,
torm and semiıinal 1C4SOIS In Plotinus, 1b1d, 2009, 5156 and 1998, 35-38; and
Plotinus’ transformatıon of the StOo1C theory of provıdential Universal Reason and
sem1ıinal ICaSONs, 1bıd, 1998, 30-31, note

Enneads
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perce1ve ıth OUT SCIHNSCS 15 In ONMNC WaYy the other reflection of
certaın Idea existing in de Novoc. The ascens10n the One then

begıns ıth experlence of SCHSOT Y perception of physıca beauty.
Eventually OTMNC realızes that the beautıful physıcal phenomenon
perce1ve 1S not tirue beauty al all, but manıfestation of unıversal
character. The experiıence of beauty evoked Dy perception 1S
then transformed and raısed {O intellectual realızatıon of truth 1Io
ascend step hıgher, OIMC turns ıinward the deepest of the
soul. discoverıng the SOUTCEC of beauty In oneselft. Lookıng upwards LO
the hıgher reg10ns of ne s  P OW VOoUC, the intellect, the beauty of al]
eternal forms dIiIC beheld (08@p10). However, reach thıs level,
M1 Z0Or0US purıfication of the soul 15 requıred ell d the abandon-
ment of the WOT of the physıcal SCI1ISCS5

The Idea ‘Beauty’ recelves specı1al treatment Dy otinus,
because of ıts elevated STatus compared 1{8 the er intellıg1ble eas
‘Beauty’ derıves not only firom the Intellect but irom the One Ihe
ultımate sStep of the ascens10n 18 the o0d 1S the most difficult One
has 18 SUTDASS the intellect and leave the realm of thought behind Ihe
aı1m 15 unıfy oneself ıth the hıghest princıple, however thıs entaıls
waıltıng untiıl the One reveals iıtself. Whenever thıs happens, OMNC Par-
tıcıpates in the infinıte, undetermıned and SOolutfe unıty of the Good,

experlence which 1s accompanıed Dy eCSLASY, comparable 18 the
feelıng of being Jommed ıth Ne s beloved, I1NOTC intensely, that OC

has become PUTC love  58

ComparIison: Noüc-Verbum
It 1S poss1ıble extensıvely about the numMerous sımıları-

t1es and dıfferences between Augustine’s creation doctrine and Plot1i-
Nus COSIMOSONY. But instead, 111 only poın out few general
resemblances ere 10 egın wiıth, both OUNUS and Augustine follow
the aton1c lıne of hought, that the visıble WOT 1S reflection of the
intellıg1ble eas oth thıinkers claım that the visıble WOT appeared
AS result of Joming together of matter and form human eing 15
composed of body and soul, both of 1C developed separately
before comıng together. Ihe soul has both hıgher and lower levels, of
which the hıghest part 1S purely rational. OUNUS Novc 1s the em1-
UTSC of OUT world and ugustine s (reator 1S the Verbum. Plotinus’

Ibıd, 2’ 8'9 V1 2433
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Novc 15 the SOUTCE and locatıon of the intellıgıble forms Just UugusS-
tine’s Verbum.

The ast {[WO simılarıties bring back to the 1ssue concernıng
Augustine s Comparıson of prologue and Platonısm In Confes-
SIONES VII, 1X, K 1C referred 18 INn the introduction. The maın
question Wäas, hat dıd Augustine ave in mınd when he claımed that
the [WO had much in common? In the introduction mentioned
certaın cholars (se©e ote 2) who pominted the simılarıties between
the Plotinian Novc and Augustine’s Verbum Dei 18 illustrate theır
AaNSWeET Now 0 ook at the arguments 1C Perler sed fo Jus-
tıL.y thıs

Perler demonstrates that both OLNUSsS Novc and ugustine s
Verbum represent the vorbildliche Ursache exemplary of the
corporeal WOT The Novc 15 the or AOYOC of the ÖOne, Just

Augustine s Verbum 1S God the Father’s Word The Novc and the
Verbum aTic both, in partıcular, the SOUTCE of the Orms and also of
1g and Enlıghtenment. oth OLNUS and Augustine claım that the
harmonYy of the WOTr demands supernatural wısdom ıts The
Verbum, the Noüc, 15 reasoning Creator who Carrıes Out ratıonal
plan in creatiıng the world.>?

Perler’s indıngs aAaTC unquestionably CoOrrecLt. But the problem
ıth Perler and the er scholars who fınd the Novc-Verbum S1M1-
arıtles be the mMoOst s1ignificant, 1S that NO ONC of them es the
simiılarıties between Augustine’s Verbum and Plotinus’ AOYOC into
cons1ıderatıon. And why not? e Justification 1S that Plotinus’
AOYOC 1S nNOL hypostasıs and therefore devıates 11078 far irom the
Verbum be elıg1ble for Ser10us comparıson. It 1Ss only the Novc,
they ASSUMC, ıth sufficıent elated features. We Cane thıs e_
ment by akıng closer ook al Plotinus’ AOYOG doectrine.

otinus doctrine of the AO
In sketch of Plotinus’ COSMO£ON Carilc ACTOSS dıfferent

aspects of the AOYOC 1C useful TevV1eW ere For example,
the AOYOC W ds in regard [O all three hypostases 'expression’ 1C
W as always accompanıed Dy creatiıve PTrOCCSS OT reproduction of
the hypostases themselves. Ihe first aAaDPCATANCEC of the AOYOC took
place in the realm of the Novc whiıch 1S “AOyOoc’ of the One By
contemplatıng Ifs SOUITICC, the Novc rece1ved the intellıg1ble WOT Ihe

Perler, 1931; 23-24, 31 4 $ FAS7A
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Novc dıvided itself into indıvıdual intellects, each intellec cComprising
indıyıdual AOYOc. When the Novc expressed ıtself and the Soul

Camnle into being, the Soul turned to contemplate ıts or121n. When the
ıghest of the Soul became intellect, ıt expressed iıtself AOYOc)
in the SAaillc WaYy hıs W ds the second eve inC the AOYOC func-
t10NsS, the regıon of the Soul We Sa in OLNUS COSIMOS£ON that the
(0)8 Soul eventually became the or AOYOC and subsequently
divided iıtself into indıvıdual souls. ese indıvıdual souls COIN-

taıned intellects 1C ATC AOYOL orıgınally from the ola Novc At
the lowest regı0n of the Soul ature), form and matter WEIC brought
together make bodies for the indıyvıdual souls. hıs W as the ITr
eve of the AOYOC actıvıty where the visıble world W as fabricated Dy
AoyoL OTNEDUATLKO 6(0)

In SUMMATCY, ave SCCH that the AOYOC IS nOL only creatıve
eXpress10n, ıt 1S also entity 1C dıyıded ıtself into indıvıdual
p Just the Intellect and the Soul had one and functioned
three levels of ex1istence: al the eve of the Novc, of the Soul and of
the visıble world.®! The AÖOYOC 1s transcendent ell immanent.
In ıts transcendent ex1istence, ıt emanated or1g1inally from the One and
del1ıvered the intellıg1ble forms from the Novc the Soul In the

WOT. the incorporeal AOYOL, MC dIC images of the eternal
eas, aTeC immanent in matter. The AOYOC and the Soul WeTiIC both In
part respons1ıble for producıing the corporeal world and WCIC both
called ‘maker’ by OoLNUus OlnNus also specıfied that the AOYOC
1s identical fo the forms and subsequently 15 form princıple. Ihe
AOYOC SECTVECS representatıve of the Intellect in the lower realms of
existence.°?*

Now INa y elaborate the nature of the AOYOG Besides
eing creatıve and formatıve princıple, ıts foremost function IS
princıple of 1C4SOMN and order.© the creation PTOCC5S5S, the AOYOC
provıdes the COST110S and the intellıg1ble WOT. ıth rational founda-
tı1ıon in complhiance ıth sei laws. In thıs WayY, ıt important
proviıdential function in the WOT. Altogether, the AOYOC 1S the SITUC-
ture, the plan and the plot 1s also the or1g1n of the reasonıing acılıty

the uman mınd: CVECIY human eing POSSCSSCS indıyvıdual OYOC

Enneads 1808 2 9 LL 7 9 6.11 and 19; Aga6sse-Solıgnac, 197/2,
654-657

61 Enneads 1908 15-40; ı908 1  9 1988 20, 25-230
[bıd, {I1 11 and 1 111.2.XX-XXX; 13A See Arıstotle the SOUTCEC

for equating the AOYOC ıth ‘“iıdea’ E180C, Fattal, 1998 n DE D
Enneads F: 37 IIL 5-10; 1908 13-16; VI
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1C 1S reflection of the AOYOC al the hıghest, transcendent level
It provıdes the human intellect ıth ıts mental STITUCLUT 1C it needs
LO PrOCCSS and assımılate the images entering the perception Organs
and imagınatıon. TIhe reasonıng acılıty resides In the hıghest reg10n
of the human soul, ave already seen. As chall read In the
ext section, the AOYOC 1S assoclated ıth provıdence and contempla-
tion and plays 1SUNC role in the return the One Wıth ese
aspects of the OYOC in mınd, AdIiICcC ready fo proceed LO comparı-
s{e)}  - ıth Augustine’s Verbum.

Comparison: Aoyoc-Verbum
PTE dICc al least S1X pomts of agreement between the otlmnmıan

AOYOC and ugustine s Verbum 1C aTC candıdates for discussıon
ere65

As or of (30d’ and ‘Son of (30d’

Up untiı NO ave employe forms of the erb °to eXpress’
describe the actıvıty of Plotinus’ AOYOC ıIn ıts uttferance (EV

nPOOOPA): the Intellect W as expression utferance of the ÖOne,
the Soul utterance of the Intellect, the or Soul-Universal Rea-
SO  —_ utterance of the Intellect-Soul. As mentioned earlıer, Plotinus
refers the Intellect the dem1urge god Takıng thıs into COINl-

sıderatiıon and also the fact that the term OYOC Can Just ell be
translated e  word/, it WOU be Justif1ed callıng OolinNus AOYOC
ord of God’ The followıng illustrates the ‘Aoyoc-Word’
relatiıonshıp between the Intellect and the Soul, and hOow the AOYOC

‘expressed houg OT e  WOord’ comıng forth irom the Intellect,
brought the World-Soul-Universal AOYOC, ell al] of lıfe, into
ex1istence.

Enneads 7-9 Soul .15 image of eCL: Just ASs hought
In ıts utterance (LZ AOYOC) 15 image of the hought in soul,
soul itself 1s the expressed hought (L AOYOG) of Intellect, and ıts

Ibıd, 1 E} 77 ı908 2’ 3’ ı908
Where it 15 poss1ble have included relevant quotes illustrate the comparı-

SOMNS er discussıon points however LLIILOTC sulted for conceptual analyse. The
quotes SCTVC underline conceptual simılarıtles. do nOoTL intend make extual
Comparı1sons between the here ater1al sed for ese Compar1sons, unless
otherwıse indıcated, 15 derived TOM the introductory eXpOSESs.
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oile VILY, and the ıfe 1C 1ıt sends Ouf establısh another
ealıty
We could equally regard Augustine Verbum ASs CXPTICSSION

of God the Father
De (Jenes ad litteram Ta duodecim For the Word of (G0d irue
(G0d the bosom of God and the only Son of God 15 eternal wıth
the Father and yelLl through hıs utterance of God the eternal Word

has een brought about t1ım 67/

No less than Augustine Verbum the OYOC 15 also Son of
(G0od’ TIhe Intellect dem1urge A4ASSUTNCS paternal relatıonshıp
everythıng 1C 1Into eX1IStenNCE after iıtself The fırst entity
which EIMCISCS firom the Novc 15 the AOYOG,; followed by the Soul
IC unıtes ıth both the Novc and the AOYOC hıs relatiıonshıp 15

epıcte: the ESI0O0W
Enneads And the offspring (LZ AOYOGC) of Intellect 15

rational form and Ceing, that IC discursıvely; 1{
15 thıs 1E round the Intellect and 15 1g and of ntel-
lect and dependent 1t unıted 1l ONC sıde and filled wıth 1{
and 1{ and sharıng ıt and thınkıng, but the other sıde

touch wıth the thıngs 1C Camne after ıf

sıgnıfıcant resemblance WO of ention ere 15 that the
Plotinian Novc and ugustine God the Father Irom where both the
Verbum and the AOYOC emerged dIC regarded the SCIHFCE of al
eing oth the Verbum and the AOYOC ATC intımately assoc1ated ıth
ese en thes An ımportant dıfference however that the Verbum
and God the Father AIiICcC equa eIr BA IO and perfection The
AOYOC, IC 15 nOoL hypostasıs Canno be equal the Intellect
an Yy other hypostasıs OlINUs WOT 1C W OWeEeVver ASs mentioned

6 WOXT] ‚EIKOV LLC GTL Vo  C OLOV OYOC SV NOOQMQOPU AOYOU LO  e SV
WOXT, OLT TOL KalLl UTT] AOYOG VOUD KLl 110OÖOU EVEPYELCO Kal NV COTNV
ELG OVvD ÜTNOGTAGLV' IThe Englısh translations of the quotes TOM the Enneads aATC

of rmstrong (see note 52) The Greek edıtıon Henry and Schwyzer
Ihe Englısh translatıons of the quotes here TOM thıs book aATC TOM Taylor

nolte +7) GUEA uerbum Deıl Deus apud Deum filius UNLICUS Deı COaelernus
eslT, QUUAMULS Deo haec aeterno uerbo Adicente Crealura temporaltıs facta 1{ (BA
48) See Iso note 21

NoD ÖS YEVVI]LULO AOYOC TLC KaLl UÜNOGTAOLG, ÖLA VOOULE VOV' ([8010) SGT
NEPL OLV KLVOLUUEVOV Ka VOD DOC KLl EENPTNLEVOV EKELVOU, KULC

0GTtEpPA LEV OLVTIYLLEVOV SKELVO® KaLl [02  T ÜÄNOTLUNAGHEVOV KLl ÄTMTOAQDOV KLl

HWETOACHBÄÜVOV Q TOV KaLl OOQUV, KULC 0aTtEPA ÖE EMQANTOUEVOV n} WET (1ULO

The One Iso called the father of the Novc and of the O'YOC (natNp AOYOU)
Enneads V A4 E NA 3()-
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earlıer. Plotinus 0€es refer 18 the AOYOC the representatıve of the
Intellect and the intellıg1ble WOT

As rationa principle
The term °rational princıple’ ecalls not only the actıve force in

the three realms of ex1istence of Plotinus AOYOC, the AOYyoL and the
AoyoL OTNEPUATIKOL but also Augustine s rationes aAe Causales,
and seminales 1C provıde order and stabılıty in the WOT As the
or1g1n of ratıonal princıples, ıth 1C Hıs creatıon 1S permeated, the
Word 1S, ıke the AOYOC, des1ıgnated as °Reason Princıple

De Ideis the ideas ATC certaın orıginal and princıpal forms of
thıngs, 1.e., rCasONS, 1Xe| and unchangeable,...beıng thus eternal...
ATC contained in the IDDıvıne Intellıgence.
The Verbum Del 1S the prımary, ratıiıonal principle element in

creatıon. Exactly the Samılec Can be saıd of Plotinus AOYOC.
Enneadsdl The rational princıple ( AOYOG), then, 1S the
or1g1n, and all thıngs ATIC rCeasonNn, both those 1C aATC brought nto
eing accordıng princıple and those 1C in theıir comıng to bırth,
ATC altogether arranged in COTMNIMMON order. ”°

As creation and form principle

Despite the Man y dıfferences between the CoOsmogonIles in
which the 0205 and Verbum Del function, Can nonetheless fınd
Man Yy emarkable simılarıties between the ({WO entities, such the fact
that both eferred 18 form principles and CTreAatOrs 'The AOYOC
has productive function ‘"express1ion’ when the Novc and the Soul
COMC into being and also reproduces iıtself wıthın the realm of the Soul
Dy reakıng ıtself into indıvıdual AOYOL. OUlNUSs described the
AOYOcC ‘the maker‘’ of the world and Sa in the above,

the or1g1n of all things./! The AOoyoc dehvers the eternal forms of

The translatıons of De Ideis AIC TOmM Mosher note 18) Sunt HAMQUE Ldeae
principales formae quaedam, uel rationes stabıles incommutabiles,.
DEr hoc Aaeltlernae SEMDEF modo SECIEC habentes,. GqUAE In diuina intelligentia CONtL-
nenltur. (BA 10) See Iso note

'"Apyn ODWV AOYOC Kal MNAVTO AOYOG KaLl Ta YLVOLEVO KOT QOTOV Kal GUV-

TATTOUEVO Snl iın YEVEOEL NMAVTOC OLTOG. See note 63
yı See NnO! and 62



‘“ P] OTINUS’)’ IHE AJO INFLUENCE 285

being from the Intellect the or Soul and Nature and 15 entirely
assoc1lated ıth the forms and intellıg1ble WOT.

Enneads 177736 It 15 the intellıg1ble unıverse that 15 nothing but
ratıonal princıple, and there COUu nNOotTt be another IC 18 nothing but
ratıonal princıple; 772

The Verbum 15 in Augustine s exegesI1s the ° Form Princıiple'
because He 1s the or1g1in of the eternals Forms, and also due hıs
Formatıon and Ilumınatıiıon of human souls.

Gn ad lıt 2  eV (LZ the angels) sımply recogn1ıze what they
interiorly NOW ITNOTC perfectly in the Word of God Himself, who Ilu-
mınes them and ımparts them Aa ıfe of w1ısdom. "The form ratio)
therefore, accordıng fOo A OTe 15 created, ex1ists first in the
Word of (10d before the actual creation of the work ıtself. So also the
owledge of thıs form 15 produce fırst in the intellectual creatures
not yel arkene!‘ Dy SIN, an then the work 1S created. ”®

Just Plotinus’ eas aIic SYNONYMOUS fo the OYyOL, Augustine
affırmed that the rationes WEeEeTC to be consıdered ONMNC and the Samnec ASs

the formae, and that they together ATC the foundatıons of the visıble
world Parallel Plotinus’ AOYyOoL and eas, Augustine’s rationes and
formae aATiC essentially [WO dıfferent CONCEPIS, each ıth ıts OW func-
t10NS, yel aATC almost imposs1ible separate from ONEC nother

As mediators ree levels of existence

In Plotinus’ and Augustine s world VIEWS, ere 15 clear SCDa-
ratıon between the intellıg1ble WOT. and the sens1ıble WOT. As 1991515

t1ioned In the introduction of thıs aPCTI, A construction of the unıverse
of thıs kınd requıres entity IC 15 able communicate ıth both
of these worlds and 15 transcendent AS ell aSs immanent. In UugusS-
tine’s creation doctrine, thıs 15 the Verbum Dei In OlUNUSsS COSMOS-
ONY, thıs 1S the AOYOG DAr excellence. 1S5 ımportant 18 underline thıs
tact because ıt aPPCAIS al fırst sıght that the MOSstT powerful creator In
OLlNUus COSMOSON 15 the Novc. However. the Intellect 15 nOL
involved in anı y direct WaYy ıth the creatıon of the materı1al WOT.

c WEV YÜp VONTOCG LÖVOV AO'YOG, Kal ODK OLV YEVOLTO ‚OC WOVOV OYOGC
‚.. qUAE melius nOoOuerunt Inter1us In LDSO Del uerbo, GUO inlumiınantur, ul

sapıenter uluant, Ö sıt In e1S$ [ux, QUAE pPrIımO facta ESE Z Iucem spiritalem In Ilo
die factam intelligımus. uemadmodum Erso ratio, GUU realtlura Condıitur, DrLOr est
In uerhbo Del GUAM LDSCA Crealturdq, GUAE conditur,.. (BA 48) See Iso NOTfES 36, 41
and
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Only the OYOC manıfests throughout all levels of realıty In Plotinus’
system: In the Intellect, the Soul an matter een in thıs WaY, the
AOYOC corresponds the Augustine’s Verbum LNOITIC prec1sely than
the Novo. hıs ımportant fact W as completely gnored Dy Perler and
the other mentioned scholars NOolLe 2

We also Sa In OoLlNuUus COSMOSON that the AOYOCG and the
AoOYyo1 exercıze theır MoOst sıgnıfıcant POWCIS TE levels of the
Novc, the Soul and the mater1al WOT hıs corresponds neatly ıth
Augustine’s three levels of existence iın IC the Verbum and the
rationes aTec al work. /“ T recapıtulate, ese WTG the realm of the
Verbum Del and then al the [WO “moments’ of creatıon, respectively
al the intellıg1ıble and the physıca eve Ihe three levels of the
rationes and the AOYyoLl invısıble, intellıgıble creatiıon princıples
aTec In the Systems of both hınkers almost identical. In olNus VIeEW,
the AOYyOoL deliver the intelligibilia from the Novc LO the Varıous
realms of the Soul and ultımately unformed matter Ihey also SCITIVC

agent WETACL between the eternal, transcendent and dıvıne
realm of the Intellect, the Soul and the visıble COSI1105 In thıs role
they ASSUTEC the communıcatıon between the dıfferent levels of real-
1ty  75 Augustine s rationes ulfill approx1ımately the SAamnlec mediatory
function the AOYOC an the oyol The rationes Causales, for
example, mediate between theır trancendent SOUTCC, the Verbum and
the corporeal WOT Augustine also described the Verbum Del
mediator between (God and humans./® hıs ast pomit brings us

another dıfference between the Verbum and the AOYOG: the Verbum
suffices In Augustine s system the ONeC an only mediator. Hıs
intervention 1S direct and immediate Oopposed LO Plotinus Tans-
endent AOYOC 1C. requıres AOYOL in order to AV@ N upOoN the lower
reg10ns of exI1istence.

Ihe rationes seminales and causales In Augustine s creatiıon
doctrine dIiIC In GSSCHCE the SAallıc Plotinus Aoyol OTEPUATIKON:
they contaın the forms, they mnng ıfe and human bodies into the

See notfes (Augustine) and 61 (Plotinus).
B,g Enneads I1 and I1 103 / Ihe Soul chares ıth the AOYOC

SOTIIC of the Samnle functions in the Plotinian COSMOSONY, for example maker of the
world and Iso mediator of the OTMS TOM the Intellect the indıvıdual souls.
However, in Enneads 111 the AOYOC 15 indıcated the MOST important interme-
diary and almost achleves the of hypostasıs. In the second and thırd treatises
of thıs book, Plotinus states that the indıvıdual souls dIiIC governed by the AOYOG, the
ruler of the visıble world In SUMIMMNATY, In these treatises of book HIL, the AOYyYOoc holds

much INOTC inftluent1al Status than the Soul Creator of the world (Ibıd, 1808 3
See note
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visıble WOT and ASSUTEC that vegetatıve growth es place accordıng
the laws of structural development. Augustine 0O€Ss 181011 however

employ A Wor Soul’ soul of an y kınd, In the WaYy OLlNUS 0€Ss
18 assıst the rationes ıth the creatıon of human beings. In addıtion
thıs, Augustine s rationes aCct only in strıct ependance wiall.
contrar to the Plotinian AOYOL.

Nonetheless, ıt 15 evıdent ere that ugustine made UuUsc of Ol1-
Nus AOYOC and the AOYyOoL doctrine structure and underpın hıs
CACSCSC of Genes1is and hıs doectrine of the Verbum DeL and rationes.
oth the AOYOC and the Verbum Del dIiIc directly involved ıth the
comıng into being of the corporeal world In sımılar WaYyS and 111
illustrate In the followıng po1mnts, both aATC also responsıble for the
further continuatiıon of the WOT. ell for the re of humans

theıir dıviıne SOUTCEC

As Provıdence

Ihe ast [WO poımnts of agreemen involve aspects of the AOYOG
1C ave not yel introduced and ll NO elaborate For the
exi po1In turn LO book 1L, treatises and of the Enneads where
OUNNUS equates the AOYOG ıth the term NPDOVOLA ‘provıdence/.
Provıdence 1S5 understood the maılntenance of the ratıonal, ordered
and hlerarchıcal of the COSI1105 It 15 also understood ASs the
effectuatıon of harmony between Oopposing forces indıvıdual
beings (AOYOL) and the establıshment of moral order In the WOT The
AOYOC operates In ese WaYys the representatıve of the Nov6c d

ıts EVEPYELC in the visıble world./’
EnneadsS} For he (5Z man) 1s not only what he WAas made
but has another free princıple, 176 1S noTt outsıde provıdence 0)1 the
ratiıonal princıple of the whole;: for those - hıgher princıples dIC not
separated irom these ere but the better ıllumınate the and thıs
15 perfect provıdence; and there 15 ONC ratıonal princıple IC 15
creatiıve and another 1C CONNECTIS the better princıples wıth the
thıngs 1C ave COMNNC into being, and those hıgher princıples dIC

78provıdence 1C ACt irom above..

Enneads ı988 20-30; U
OD YÜp WOVOV Ö NENOLNTAL EOTLUV, AA H4  EYEL ÜPXNV NV EAEDOEPAV ODK

4  C® ING N DOVOLAG OVDOGOV 1010 TOULD (022010 TOUD LA  AOD 018 YÜp ANNPTNTAL EKELVO
TOLTOV, AA EMACUHTEL Ta KPELTTO TOLC YELPOOL Kal TEAELC NDOVOLA TOVLTO'
KaLl AOYOG en WEV MOLNTLKOG, d GUVOATLTOV Ta KPELTTO TOLG YEVOMEVOLG, KÜÄKELVO.
NNOVOLC AvVOOEV, Ö£ ©  n TNG OV@.....
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In the passasc above, OLNUS intertwınes the Creator AOYOC
ratıonal princıple not only ıth provıdence but also ıth iıllumınatıon.
BSe functions essentially entaıl transfer of properties from the
divine realms 118 the experlential WOT of humans. These characterI1s-
t1Cs Can easıly be assoc1l1ated in general fashion ıth certaın features
of Augustine s Verbum. For example, ıIn hıs role mediator between
the Father and the WOFr. and In partıcular ın the role of Ulumimnator,
He MNgS divıine knowledge from above 18 human mınds eIi0W We
Can also cons1ıder hıs delıverance of mankınd provıdence, includıng
the ın 1C the Word of (G0d fulfills the human spırıt, because
in these WaYyS, the Verbum, the AOYOCG, advances harmonY and
morTal order in the WOT. Addıtionally, parallel LO the providential
OYOC and AOYOL;, the Verbum and the rationes also and maın-
taın the ratıonal order and SITUCLUTE of the world. ””

We c<hould not lose sıght of maJor dıfferences between the
dıvıinıties in Augustine s and Plotinus’ doectrines: such the fact that
Plotinus’ AOYOC (includıng the er hypostases 1S notL ‘person'’ of
anı y kınd the Verbum. The AOYOG 15 dıvıne but not god It 15
merely dıvıne function. As Augustine himself mentioned in Confes-
SIONES VIL. 1X 15 it 15 unthınkable for Platonist dıvimıty incarnate

earth human redeemer.

6) In contemplatıon of the eas and ascending the hıghest
Principle

For thıs ast po1In 111 fÖcus how indıvıdual makes h1is
WaY back LO the cCreator SOUTCEC and the roles ugustine’s Verbum
Del and olnus AOYOC both play In thıs PTrOCCSS. We recall irom the
introduction that OlUNUSsS 1e W of returnıng the One begıns ıth
the experlence of physıcal beauty.“° 'Thıs involves elevatıon irom
physıcal perception, 118 inward experiıence of the intellect where
unıversal truths AI realızed and then continues beyond. The AOYOG
plays indıspensable part here, due the oblıgatory passıng through
the reg10ns of discursıve reason1ıng, sclence and contemplation.®” The
goal ere however 15 SUTDAaSS the contemplatıon of the eas The

See note
See notfe

8 1 Plotinus assoclates the AOYOG ıth Vcontemplation of that which 1S hıgher than
iıtself. The OYOC Was produced TOM of contemplatıon and 1kew1lse produces
Dy thıs Ibıd, I1 3 ı808 5-10:; 111 5-10; 111 1'9 19-24; I1l

13-16; VI & Boot, 1984, 162A3071
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AOYOC ıtself sıgnpost pominting the oftier reg10Ns of the
Good, beyond rationalıty. As mentioned above., the AOYOC form
princıiple relays the eternal forms from hıgher LO lower levels in the
creatıive PTOCCSS of emanatıon from the One Thus, in the IC VOEISC

dırection, returnıng to the ÖOne., the forms -especially the Idea Beauty-
aATIc drawn back eIr SOUTCEC by the impulse of the AOyoc:?

We Can dıscover parallel SeErVvVICces of the AOYOC Augustine’s
Verbum, in hıs eachıng of ıllumınatıon, partıcularly expressed in
hıs De Ideis

De eLls Now the thıngs 1C ave een created by
God, the ratiıonal soul 15 the MOSst excellent of all, and it 1s closest tOo
(30d when it 1s PUTE And in the CasSsUuTrTe that it has clung hım in
love. and iıllumıned Dy hım wıth 1g intellıg1ble 1g the soul dıs-
CETNS not wıth physıcal CYCS, but wıth ıts OW hıghest in 1C
hes excellence, 1E wıth ıts intellıgence those 1C4SONS whose Vvis1on
MNSS it full blessedness ese rationes, AS W as sald, mMay be
ideas, 0)8 forms OT specı1es, OT S, and ıle ıt 1s the privilege of
INan y Name them what they wısh, ıt 1s the prıviılege of VE few
SCC them in theır reality.®
In thıs passasc, Augustine indıcates that believer Can cContem-

plate the eas in the hıghest reg1ı0n of her hıs soul, which IS of
ratiıonal disposition and closest to (God hıs psychıcal regıon 15 u
mınated when ıt {urns to the Verbum, the Dıvıne eCcC and SOUTCE

of Ideas Augustine expounds that the only path (God the Father 1s
through the Son  8 Yet actıve, prelımınary ques for dıvıne know/l-
edge 1S prerequıisıte for al and for comprehending revela-
tıon85

Therefore both the Verbum and the AOYOC AT intensely
involved In the ascCent tOo the hıghest princıple, in collaboration 1ıth
the intellectual actıvıty of the seeker. er contributions the ascent

Enneads 27-28; 14-15; ı888 6’ 35-40; IT 87 VI 1-10;
VI 30; VI 15-30; VI 13-14 Fattal, 1998, 14-22, and 2003, 3001 -
303

Sed Aanıma rationalıs Inter AI res QUAE unl Deo conditae, OmnlLa superal;
el Deo proxXxima est. quando DUFd eSt; eique In quanium Ccarıtate cohaeseri1t,. In [AN-
fum ab Iumıne Tlo intelligıbili perfusa quodam modo el ıllustrata cernit, ”O  D DEr
COFDOFEOS OCulos, sed DEr LDSLIUS Sl principale, QUO excellit, id est DEr intelligentiam
SUAM, LStas rationes, UAFUHL uLlsione flt heatiıssıma. OQuas rationes, ul dictum estl, 1Ue€e
ideas, siue formas, 1ue specles, 1IuUe rationes licet UHOCUAFE, el multis Conceditur appel-
lare quod lıbet, sed DAUCLSSIMLS uldere quod est. (BA 10)

K.g SCC nofes and
See notes and
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ATIC essentlal for passıng through the hıghest The general dıf-
ferences between these [WO theologıes ave already een discussed.
Yet €etTe aTc few other dıfferences mentlon: for example, Uugus-
tine’s STIreESS the necessity of concerning the Verbum’s illumı1-
natıon which 15 absent In Plotinus’ philosophy. Augustine and Plotinus
also dıffer in attıtude how PCTISON}N Can re the dıvıne
SOUTCE OUNUS tends advocate the ascent the One solely by
meriıt of ne s  7 personal efforts, ı1le Augustine emphasızes depend-
ENCY the Verbum De:i Once agaın must confırm ere that
Augustine’s Verbum 1S INOTEC personally involved ıth iındıvıduals than
the AOYOC of Plotinus

KEvaluation

In the egınnıng of aPCT, cshowed hOow Augustine made
UsS«cC of the OYOC princıple from 1ee philosophy 18 artıculate hıs
doctrine of the Creator and the creatıon. ater, in S1X poimnts of
Comparıson, Sa hHOW the Plotinian AOYOC AS dıvıne princıple
W as deeply involved in the creatıon PTrOCC5SS, in ıts continuatıon and in
the provi1s1ıon of the COSINOS, in Man sımılar WaYy>» Augustine s
Verbum Dei IThe [WO entities ATC both expression generated from

hıgher princıple, divine Word, Son. of God oth AdIC the Crea|
of rationally constructed materı1al unıverse, the SOUTCEC5S of creatıve
1CasOnN princıples Dy which the visıble world W as made and of 4C
ıt became reflection. Augustine s System of 1CasONl princıples bears
such close simılarıties Plotinus’ System of AOYOL that dependence
1s practically unden1able. oth the Verbum and the AOYOC represent
hıgher princıples (God the Father. the Intellect) IC aATc unable LO
manıfest in matter physıcal substance due eIr absolute tiran-
scendence. Lastly, both the Verbum and the AOYOC aTCc instrumental
in pomting the WaYy back the SOUTCEC of lıtfe, ‘Journey' 1C ntaıls
ascendıing tOo the hıghest princıple.

Let briefly 1{8 the questions from introduction. The
fırst W ds 1C Platonist Concepts dıd Augustine depıict in hıs descr1p-
t10on of the Platonist in Confessiones VIL, IX 15 C convınced
hım that there WCIC simılarıties be (01118( in the prologue of
Gospel”? ıng agaın the conclusions of the researchers into cons1ıd-
eratıon who claımed that ıt W as the Plotinian Novc 1C Augustine
W as referring 8 (see ote 2) and who underlıned that Augustine bor-
rowed these aspects of the Novc LO formulate hıs Creator doctrine and
exeges1s of enesI1Ss, Call NO SCC that these statements requıre
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correctlion. We Caln surely 1rm that Plotinus’ Intellect resembles the
Verbum In certaın Way>S But it 15 not only the Plotinı1an Novc IC
influenced the Augustine’s Verbum Del doectrine. For example, it 15
nOoTt the Noüc, but the AOYOC IC reated the visıble WOT 15
only the AOYOC and noL the Novc which chares the Verbumi’s double
character of transcendence and immanence. TIhe In Confes-
SLONES do reflect OLlNUuSs Novc SOITIIC eXtent, but greater extent
hıs AOYOC princıple.

Returning the question concerning IC Platonist 00
Augustine read: the tudıes of Henry and those after hım wh estab-
lıshed Augustine’s dependence certaın treatises of the Enneads (see
NOTLES and 6) allow infer that Plotinus’ AOYOC W as mMoOost 1kely
the SOUTCEC for the AOYOC influence in Augustine’s creation doctrine
It would NO be useful LO determıne C 00 of the Enneads
Augustine tudıed 1C reflect the influence of the AOYOC hıs
Verbum DeL doectrine. Unfortunately thıs dıd not OW the

TEa thıs question. Ihıs 1sSsue deserves further attention in the future
In anı y CaSC, studıies Augustine s doctrines of the creation and the
Word of (God should regard the Plotinian AOYOC doctrine ONC of

86Augustine s most sıgnıfıcant extra-bıiblical SOUTCCS
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