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Part Between conversion and baptısm

SITraC

Ihıs second investigates Alypıus understandıng of hIs Conversion
to the athol1ıc al between hıs cConversion OmMent and baptısm ypıus
contributions In the (AassıcLaCum dialogues for instance, hıs defence of the
sceptic posıtıon, and hıs behlef In the auctorıtas Ciceronis uggest that he W as
ST1L VE much mOVving wıthın the contexft of tradıtional Roman 1deology, hav-
ıng not yel ully grasped the adıcal of Augustine’s Convers1on. ypıus
rejection of the latter’s Chrıstian interpretation of Fortuna’s role (as gratia Dei)

man’'s lıfe, and h1ıs resistance agamnst includıng the 19718981° of Chriıst theır
wrıtings further S1Z2NS that he W as reluctant uMNY submıt the athol1c
al Only towards the end of the Cassıclacum STaYy presumably after avıng
een further instructed by Augustine ypıus tOo have become humble
enough do S and o decıde baptısm wıthın the athol1c church.

The sStrong hold tradıtı1onal ıdeology had Augustine s frıends, but
also se. Can be wıtnessed in how he tried persuade hıs non-Catholıc
friends follow hıs example. He hereby propagated hıs 11C Chrıistian WaY
of ıfe d the ına realızatıon of earher faıled attempt 18 lıve together In
phılosophy (otıum iiberale). ıtially, he wanted 18 seft A kınd of Chrıistian
phılosophical communıty of Iıkeminded rIends in the intellectual mıheu of
1lan 'Thıs plan faıled, maınly because of ack of (fınancıal) TeSOUTCECS, SCC-

ing that NONC of hIs friends (apart from Alypıus, and later vodıus COUuU be
persuaded partıcıpate In ıt.

Introduction

Prev10us article, Alypıus commıtment the Catholı1c aı
has een scrutinızed untiıl hıs Convers1on MOMent In garden In

See Augustiniana 59(2009)1-2, 191220725 What ollows 1S short SUMMATY of
1fs findings.
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1lan The agreement the {[WO rIiends made involved moral reform
renouncing secular ambıtions and embracıng lıfe of continence

but also commıtment to the Catholıic Church, CVCII though Alypıus
faıth W as still weak oth I1NCN decıded e and then become
ascet1ic christiani, followıng the example of Antony and the [WO
friends in the garden of ITtıier. When they informed Augustine’s mother
Monnıca ou hat had appened, the emphasıs W as HGE LNOTEC

the rupture ıth eir worldly lıfe, but Augustine must ave made ıt
also clear her that he SOON wıshed recelive baptısm. He expressed
thıs VeELY personal IMAaAMNNCI, bDy WaYy of referring 18 hıs mother’s
dream, which the reader encountered earher in book 111 of Confes-
siONeS.  2 Because of the hıghly personal character of thıs comment,
nothing (Or OUg to) be deduced ıth certainty from thıs regard-
ing Alypıus adherence the Catholıc al A hıs COnNnversion mMoment.
The provısıonal conclusıon W ds that, al irst, Alypıus INay NOT ave
UlLY chared Augustine’s StiroNg commıtment LO the Catholı1c faıth,
hıch included submissıon baptısm, even though the [WO irıends
‘“ JointLy made 200d resolution and affırmatıon of intention”  3 al theır
Convers1on, and despıte the fact that Alypıus W äas baptızed together
ıth Augustine the followıing Kaster.

hıs second part focuses the fascınatıng per10d between
Alypıus (and Augustine’s) cConversion moment and baptısm (August
386 prı 387/) Wıth the informatıon supplıed in book of (SORM-
fessiones and in the Cassıcıacum dialogues evıidence 11l be gath-
ered Support the thesıs that, after hIis CONnVvers1on, Alypıus sST1
needed urther instruction and guıdance about the kınd of (Chrıstian)
lıfe they had actually ntered uUuDON, and the role of the atANol1ıc faıth
wıthın it

Fırstly, Alypıus COonversion 11l be placed in its wıder SOC1a{1)
contex(t, by eXxamınıng the reaction of other iriends theır convers1on.
econdly, ll take a closer look al the WdYy in 1C ugustine
presented hıs NCW WAaY of ıfe LO broader audıence in the Cassıcıacum
dialogues, assumıng that thıs INa y ell ave een sımılar to the WaYy
in 1C he had conveyed ıt 18 Alypıus Thirdly, In order LO gel bet-
ter idea of hıs rel1210Us and philosophical mınd-set al the tıme, 111
focus SOTI1C of the contrıbutions Alypıus made urng the diıscus-
S10NS held al Cassıc1acum. Fınally, ll re riefly Confes-
SLIONES to 4SSCS5S the ınformatıon about Alypıus (eventual?) dec1isıon

recelive baptısm

Conf. In.x1(19-20).
onft. VIL.X1(29): ““placıtoque proposıto bono CON1UuNctuUs est  27
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Informing and persuading hıs close famıly and rıends

Augustine dıd not immediately publıc ıth hıs radıcal plan
quıt hıs eachıng profess1ion: worried about negatıve he

decıded awalIıt the ulndemiales feriae before handıng in hıs res1gna-
tion.* Even hen he Was glad 18 uUse hıs POOT health as legıtımate
pretext.” Inıtially, the ([WO 1919 Augustine and Alypıus,
informed only theır intimate cırcle of TIeNds and relatıves ou CIr
adıcal change in life.© We Canl deduce from Augustine’s COMMEeNnT that
CVCN from them they mel ıth consıderable opposıtion:

nobıs conualle ploratıon1s ascendentibus eft cantantıbus cantıcum
graduum dederas sagıttas aCuftas ei carbones uastatores aduersus lın-
gu am subdolam, uelut consulendo contradıcentem Ol sicut cı1ıbum
adsolet, amando consumentem./

who were clımbing Oul of the valley ofTS an singing SONQ
of YOU had gıiven sharp TYOWS and destroying coals aınsSwer

an y deceitful LONZUE, 3C In seemingTy offering helpful advice ACIU-
ally ODDOSES Ü.  „ an INn offering love devours In the WdY people
CONSUMe foOd.
In all lıkelihood, hıs frıends and relatıves dıd not want hım {O

throw AWaY already successful NO that CVCN ecater honours
WEIC wıthın hıs reach: after all, they themselves WOU be the first

Conf. IX.v(13) I hıs be in contradıction ıth Conf. 1V  $ where he
sa1d he Was lıberated TOmM hıis profession ıth the Irıval of the Vıntage V acatıon
(22 August October). Here, belıeve, Augustine that ONCEC the te W as
VCT and the vacatıon started, he knew thıs would be the end of h1is teachiıng profes-
S10N, wıthout actually officlally handıng in h1is res1gnatıon, whıiıch, accordıng Conf.
IX.v(13), happened only towards the end of the vacatıon.

Conf. IX.11(4); EXNvV(d3) De academıictis L De heata ıta 1(4), De ordine
LU(S5) hıs WayYy, he WOUuU NOT have deal ıth his students’ (wealthy) parents, who
mMust have been irrıtated because he suddenly abandoned h1is teaching responsıbıilıties
towards theır SOMNS, seemiıingly wıthout compelling 1CA4SOTI. Note that it WOUuU indeed
make that fırst, Augustine would (pretend to) waılt and SCC whether hıs POOI
condıtion would not iImprove after thıs per10d of rest, before officlally handıng iın hıs
res1ignatıon the grounds of ill-health al the end of the vacatıon.

Conf. X.11(2) “ consılıum CISO NOostrum Tralt t 9 OTam hominıibus autem
N1S1 nostris NO  —_ rat  2 (“Our plan WdS$ formed ith YOUF knowledge hut WdsS NOTL pDuD-
lichy known, exceplt OUYF Intımate cCırcle”).

Conf. IX.11 (23 and Turther on 11(3)) [i.e the examples given by
Od’s servants|/ sel fire ıth such force that EVEFY hreath ofopposıtion from any
deceitful fon2ue‘ lexX lıngua subdola| theCnNOL dampen eal hut iınflame
ıf the mMmore‘”. Henry Chadwıck 34) perceptively lınks these words the famous
PCar theft ep1sode, where Augustine 15 WAare of the dangers of friendship: .. Nım1s
inımıca amıcıtla, seduct1o mentis inuestigabilis ” “Friendship Can he dangerous N  LY,

seduction of the mind [yıng beyond UFLY reach of investigation” (0)4) n.X(17)).
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profit from hıs urther worldly SUCCESS.$ Ihey also MaYy ave een
UNCAaS Yy about the fact that he had converted hıs childhood relıg10n:
several of hıs riends WCIC su sympathetıc to Manıchae1sm, relh-
Q10US secTt 1C mocked the In theır CYCS naivete of athol1ıc
Christianity.” Augustine SayS nothıng further about hat must ave
een for hım unpleasant affaır, but he Oo€s provıde ıth SOTIIC

detaıls concerning the reaction of [WO close frıends, who WEIC also
friends of Alypıus Verecundus and Nebridius eır Can

help place Alypıus cConvers1ıon wıthın eIr (socı1al) context.

Verecundus, local STAIINAT teacher, W as veLYyY much taken
CDy the NCWS, and Augustine SCS Strong wordıing to describe hıs
reactl1on: macerabatur anxıtudine, meanıng he Was ““ violentLy upset”,

“Chewed wiıth worry”.  25 10 Verecundus, althoug realızıng he W ads

about to lose the companıonshıp of {[WO close frıends, feit hımself
unable follow eIr example He COU not become christianus,
Augustine explaıns, because of hıs marıtal status, CEVENn though hıs wiıfe
W ds aptıze behever (fidelis):

nondum christianus, conıuge 1del, 1psa artıore PTac ceter1s
compede abh ltınere quod aggress1 CTa us retardabatur, 1CC christianum
CSSC alıo modo ue dıcebat qUam 1Ilo qUO NON poterat. *'

We fiınd thıs indirectly expressed In Solıloquies (1.X1(18)) where Augustine
admıts he miıght UrsSuc further worldly honours that hıs iriends mMaYy obtaın them

well, 1f thıs Was theıir pre-condıtion Jomm h1s phılosophical projJect.
Augustine’s readıng of Davıd’s psalms al Cassıc1acum, in which hıs COMMENITS

WeTiIC directed VETIY much agaınst the Maniıchees mMust have been about the mMan y
Manıchaean irıends, who scorned hıs return the “naive ” Catholıc faıth of hıs
mother. That Augustine W ds>s concerned about these frıends, and wanted CONVerTt
them 18 shown by hıis book De era religi0ne wrıtten CONVvert Romanı-
anus), De utiılıtate credendi (39 In order CONVertT Honoratus), and De morıibus
ecclesiae catholicae el De MOrLıDus Manichaeorum (388/389) Nevertheless, thınk
that hıs friends’ eritic1ısm must have been maınly about h1is intention resign TOomM
office, Iso because Augustine INa Yy have emphasızed thıs aspect of h1is Convers10n,
takıng into consıideration the WaYy he presented h1ıs Conversi1on ın the Cassıcı1acum
dialogues (see further)

Conf. X.1(5).
N} Colıin Starnes 268, 26) remarks: ‘ Augustine does nOotLt make it Jear

if Verecundus W ds ‘held back”’ Dy hıs 1ıfe because he wanted her, che hım  27 derge
Lancel 99) thıinks that Augustine wrote thıs nNOoTL wıthout touch of miıschief,
whereby Verecundus Was usıng thıs imposs1bılıty for hım lead ascetic lıfe (as
Chrıstian), E XCUSEC for noTt becoming Christianus al all Poss1ıbly Verecundus’
wıftfe would have opposed the idea that her husband would abandon hıs teachıng pOost

Jo1m Augustine’s and Alypıus’ lıttle communıity, Ven ıf thıis would have meant that
he would become christianus; che probably W ds OTIC of those mulierculae who
would have resented the group s earher plans lıve together lıfe In (phılosophıical)
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He Wd nNOL yel Christian, 1lle ALS wıfe WdS aptize heliever.
Yet, fettered Dy her IMNOTE than anything else, he WdS held hback from
the JourneYy LE had emDarkKke. He used SU Y that he did nNOL
wish he Christian exceplt In the WdY IC Wa nOL ODECN hım

Verecundus kındly offered them the uUsc of hıs rus
(AassSıCcLACUM ASs place fo start theır 116e lıves, deed C should
be consıdered aCT of Roman UmMAanıtas rather than Chrıstian char-
Ity, accordıng LO oln Starnes.!4 yYCal [WO ater, he, LOO, became

aptıze Chrıstıian, albeıt only In artıculo MOFtTLS (1.e h1s ea
bed) Just 1ke Augustine’s father Patricius.!®

hereas Verecundus W as greatly dısturbed Dy the NCWS,
Nebrıdius W as pleased about it 14 In those days, the three riends
Augustine, Alypıus and Nebrıdius WCIC lıyıng together In the Salllc
house.> Moreover, eDTr1d1IUS W as already leadıng exemplary chaste
life 16 He had travelled all the WaYy from Carthage ılan, for the
sole PUTDOSC of eing ıth Augustıine, that together they COu
search for truth.!/ As 111 become clear when discussıng the Cassıc1ı1a-
CUu retreal, the fact that Nebrıidius W as ardent searcher of truth,
6VEeNn INOTEC than Alypıus, must ave made hım partıcularly sultable

Jomm Augustine s IIC  S WAdYy of life.18® Mılan, he W as careful nNnOoTt

elsure ON VI. XIV (see further). Whether Augustine hımself would have been
prepared become christianus whıle remalnıng wıthın h1ıs teachıng profession (as
Vıctorinus dıd(!)) and INAIT y h1Is fancee 15 hıghly questionable, VM though thıs W ds
the kınd of 1ıfe hıs mother Monnica had arranged for hım

Colin Starnes 1990, 250 So Iso Marıe Aquımas McNamara, Friendship In
saınt Augustine (Studıa Frıburgens1a 20) (Frıbourg: Ihe un1ıvers1ty»

onf. DE and 1X
Conf. 111 ““angebatur CI SO tunc 1pSe, Nebridius autem conlaetabatur ”.
Conf. VEXRIF) anı VIIn.v1(13).
Conf. 111 *° Carıssımus INCUS Nebrıdıius, adulescens ualde bonus el ualde

castus”. He therefore dıd NOT aCe the insurmountable obstacle the marrıed erecun-
dus W as confronted wıth, NOT dıd he have through the terriıble struggle Augustine
went through durıng hıs CONvers1ı10n CTISIS ın order embrace chaste hıte

Conf. VEX(ET7) “nullam ob alıam Mediolanı1um uenerat, nısı ut ulueret
In flagrantissımo studıo0 uerıtatis sapıentlae ”. James O’Donnell ;

369-370) aptly remarks uerıitatis sapıentiae: he phrase both repOTrts
theır alm and hiınts al the of ıts fulfilment. Ihe iIrends search, both Knowıng
and NOT knowıng hat it 1S they seek, 1a(0)1 see1ıng the (to Al[ugustine] of 397J, inelucta-
ble) epıthets of Chrıst In these words’”.

See Conf. VER(EEN °“ hbeatae ultae INnquis1ıtor ardens quaestionum dıfficıllima-
IU SCTUTLAtLOTr acerrimus ” ...  an ardent iınvestigator of the happy life an VE gifted
examıner of the MOST perplexing questions” ). The dıfference between Alypıus and
Nebrıidius 1S ell brought OUuUTt by Colın Starnes 156-157).
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become 00 ell known. that enough e1isure WOU remaın al hıs
dısposal for the pursult of wısdom. Only Ouftf of firıendshIip dıd he tak.

the task of assıstıng Verecundus hıs eachıng Job, but ST1
uolebat habere lıberum eft QUaL multı possel OT1S fer1atum ad qUaC-
rendum alıquid uel legendum uel audıendum de sapientia. !”
he wanted keep hiLs mind free and devote MLA Y hours DOS-
Z the pursult of wisdom either Dy investigating OMeEe problem
Dy [istening Conversatıion.

Consequently, exi Alypıus, Nebridius must ave een the
MOSstT 1kely 18 follow ugustine s example, and yel, however much
ugustine ope that hI1s TIEN WOU Jom hım, Nebridius In the end
decıded not to 20

Confessiones 11(6)) ugustine focuses NC 1L11OIC the
Christian aspectT:

quamu1s enım et Ipse nondum chrıistianus in am foueam pern1Cc10S1S-
SIm1 eITOTrIS incıderat uerıtatıis 1111 tu1 phantasmata crederet,

inde SIC <1b1 erat, nondum ımbutus S eccles1i1ae tuae
sacramentI1s, sed Inquı1s1ıtor ardent1issımus ueritatis.*!
Even though he himself WaS$ nol yel Christian he had fallen nto
that Ü4 S of pernicCLOUs ı Fa taught him helieve that the
flesh of OUFr SOon, the ru WdS Ilusory nevertheless, he Wd

emerging from FhiLs the attıtude that, even though he WaS nol yel
inıtiated nto UAFLY of the SACramenl. of your Church, he WdS ardent
seeker after truth

Augustine concedes that, lıke Verecundus, eDTr1d1US Was nNOL
a christianus. Even though Nebridius W ds the fırst SpOotL weak-

6SsSS in the Manıchaean behef system,““ he al LO ave een
influenced Dy SOTIIC of ıts tenets In August 386, that he could not

Conf. VIL.ViI(13) hıs CONnfTiras' Augustine, whose mMan oblıgatıons greatly
encroached uUuPpON h1is Tee time Conf. VL.X1(18).

Conf. IX.111(6) 'T hıs remınds somewhat of Augustine’s inner struggle: he, LOO,
Camnıe close embracıng chaste lıfe, but al the SaIlle time remaıned doubt almost

unbearable nlıke Augustine, Nebridius’ struggle ended antı-clı-
INAAX, SINCEe the en! he deciıded noTt Jom them after all. The etters between these
[WO ICN how oreatly Augustine mı1issed hıs end al Cassıcılacum. On theır COI -

respondence, Nary Georges Folhet (1987) John Gavıgan 5%) J]ieves that
“ Nebridius W3 aNX1]10US along ıth the COMPAaNY, but he Was prevented TOM domg
S! for Verecundus had demanded of theıir (0) 81 friendshıp that Nebrıidius should
assıst hım the teaching of STATINAT al Mılan ” Thıs puts Verecundus bad hıght,
but the other hand, Nebridius probably left Mılan only fter Verecundus dıed.

Conf. 111
Conf. VIL.1(3)
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beheve the atholıc understandıng of hrıs {O be irue choosing
hıs words carefully here, ugustine g1ves the reader the impression
that hıs frıend stood closer to becoming christianus than he actually
MaYy ave een al the time: Nebrıidius Was already emerging from the

behef “uyerıtatis 1111 tu1 phantasmata crederet ”
( al the flesh of truth, YyOUF SON, Wds lusory” . and despite the

24fact he Was NOoL even catechumen, sed Inquısıtor ardentissımus
uerıtatis” (“b t he WdsS ardent seeker after truth”)

By first 1ghtly ınkıng verıtas ıth fılıus t[uus, Le Christ, and
then sSTate that eDr1d1uUs Was ardent searcher of verıtas, ugus-
tine 1S suggesting that Nebrıidius W as already ardent searcher of
15 |Who L truth|, and thus the brink of becomiıing chris-
fianus.?  > But because Augustine admıts that Nebrıidius Was NOL CeVvVen
catechumen al the tiıme, ıt 1S nOoTLt al all certaın that he W ds tryıng fınd
truth wıthın the atholıc faıith ! 26

The fact that he decıded NOT follow ugustine and Alypıus
COU arguably be indıcatıon that he Was noTt yel prepared make
thıs crucı1al equatıon between hrıst and incarnate truth ?/ Moreover,

73 'Thıs Was the heresy of Docetism. Henry Chadwiıck does notLt sufficıently bring
out ın hıs translatıon the fact that Nebrıidius Was still the PTOCCSS of rddıng hımself
of Manıchaean ehefs

Seeing that thus tar he had not rece1ved “sacraments ” catechumen W ds
SOTINCOMNC who had rece1ved the sacraments of the the forehead and the tastıng
of salt)

Ihe fact that he DULtSs uerıitas before filius [UUS, where OIIC should expect thıs
the other WaYy around, only hıghlıghts thıs connection.

Actually, there 15 indıcatiıon whatsoever that hıs attıtude had changed SInNCe
book VI, where Augustine introduced hım sSımply ardent searcher of truth (wıth-
OuTt belıeving Christ be incarnate ru ON VI.X(16)); James O’Donnelil makes
thıs lınk IL, 83)

However, cshould noTt reject Ouft of hand another plausıble 1[CAasOnN why
Nebridius dıd nOoTLt Jom Augustine and Alypıus al Cassıc1acum: perhaps he dıd NOL wısh

disappomnt h1ıs irıend Verecundus, who counted hım continue assıstıng hım
in hıs TaIınar teachıng in Mılan, see1ng that Verecundus dıd NOT Jom Augustine.
derge Lancel 490, thınks Nebrıidius’ teaching duties in Verecundus’
school be hıs alıbı for NOL being al Cassıcı1acum. Nevertheless, he pomints OuLt hat
VCNMN duriıng the "grape harvest vacatıon’ (22 August October), whiıich must have
been free per10d for Nebrı1idius well, there 18 indicatıon that he stayed ıth
Augustine and Alypıus. In footnote erge Lancel states that thıs total absence of
reference Nebrıidius continues be dısturbing, whıle remaıns OVCTI the
Augustini1an chronolog of thıs per10d 386 Indeed, the EeXaC time of certaın events
remaılns uncertaıln: when exactly dıd Augustine hanı in h1is res1gnatıon, when dıd he
set 01011 for Cassicl1acum, and precısely when dıd he inform Ambrose about h1is inten-
t1on receive baptısm ? 10 have COrrect chronology of these events would cons1ıd-
erably help OUrTr understandıng of thıs cruc1al per10d In Augustine’s lıfe
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half VYCar ater, when the small returned {O ılan, and Uugus-
tiıne and Alypıus enrTolle themselves Competentes PICDAIC for
baptısm, Nebridius COU s{ı noTt rng hımself become ChHhrLS-
f1ANUS, let alone afidelisv Perhaps he dıd nOot want to commıt hımself
LOO rashly anı y relıg10n, and instead preferre: rely solely hıs
faculty of TCasol, consıderıing hıs penchan for philosophy.“” Only
sometime later Nebrıidius decıded {O become christianus ASs well, and
{O recelve baptism.“”

The en result of Augustine solıcıtıng hıs ıintiımate circle of
riends {O Jom hIıs S ıfe al Cassıcı1acum proved 1{8 be utterly disap-
pomting: other frıiend Was (01018( prepare {O follow Augustine’s
and Alypıus dec1ısıon LO become ascetic cChristianus, neıther dıd
anı y of theır riends follow them LO Cassıclacum. Jom the [WO in
baptısm the followıng Easter.*!

28 Conf. IX.111(6); Conf. IX.vi(14).
Augustine, NC realızıng that Manıchaean teaching proved be false, and that

the Catholıc faıth became INOTC feasıble, remaıned for SOTIIC time reluctant belleve
that the Catholic faıth W as the irue relıgıon: “ In It commonly happens that
DEFTSON who has experienced bad physician 18 al of entrusting imself g00d
ONE, ıt Wa ıth the health of oul Whuıle ıt could nol he healed except by
believing, It WadsS refusing he healed for fear of believing hat 1$ als  27 ON VL

1v(6)) Nebridius (and other iIrends we. mMay have adopted the VeLY SAaImnec attıtude
towards the Catholıic faıth for quıte SOTIIC time Such uncommitted posıtıon would
have been bolstered Dy the academı1cs’ (pessıimıst1c) VIEW the attaınabıilıty of truth

Thıs W as already after Augustine ıth hıs small of followers had returned
Afrıca in late 388, where they set lıttle communıty in his CO W house In Iha-

ON X.11 quam 10  — multo pOost conuersionem NnOstram el regenerationem
PCTI baptısmum {uum 1psum et1am fıdelem catholıcum, castıtate perfecta cont1-
nentlia tıbı serulentem Afrıca apud SUOS. ” (“Not much later after CONVersioOn
and regeneration DYy YOUF baptism, he 0O hecame baptızed Catholic heliever.
We have be careful in interpreting Augustine’s ..  non multo pOSst CONvers1ionem
nostram . It remaıns problematıc hat Augustine exactly ıth non multo
pos Even ıf Nebrıdius rece1ved baptısm yCar later, thıs miıght still SCCIN Augus-
tine in 399 ..  Nnon multo post CONuUers1ioNEmM nostram). Nebrıidius have returned

Afrıca shortly after Verecundus’ death. However, he dıd not travel Thagaste
lıve together ıth Augustine and Alypıus, but instead he returned h1is OW) house
in Carthage, where Iso h1s mother anı brother lıved ttempts of Nebridius
persuade Augustine OINC hıs house in Carthage and 1CcCe amne nothing.

Tew YCars later (1n Nebrıidius died The correspondence between these [WO
csShows that Nebrıidius’ insatıable Inquisıt1veness often concerned purely phılosophıcal
matters, sOometimes the frustration of Augustine, who dıd not want C spend fO0O
much time these less important topıcs.

31 The only other CISON who became member of the lıttle communıty built
around Augustine W ds the already baptızed Evodius, who happened be Iso TOM
hagaste. He Joined them In Mılan. after Augustine’s and Alypıus’ baptısm ON
IX. V1 }
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What Can the reactions of these irıends tell about Alypıus
conversion? Fırstly, In book of Confessiones, Augustine focuses
the Chrıstian element of eIr 1919 lıves, 1G confirms the 1dea that
becomıing christianus constituted essentilal of theır COMNVCI-
S10N. econdly, CVCN though cConversiıon Chrıistianıity STOO! central
In the descrıiption of the reactiıon of hıs irıends, the 1ssue of baptısm
Was nowhere raised.*?*

Y, the fact that ONC of theır COTILMMON of frıends,
not CVCN Verecundus eDr1d1US, COUu be persuaded LO Jom the [WO
in theıir dec1s10n, cshows that Alypıus resolution 118} become ascetic
Christianus together ıth ugustine (probably by becomıing atechu-
men) should therefore already be consıdered sıgnıfıcant Step, regard-
less of the fact whether he W as actually prepared LO commıt hımself

baptısm not.°>

9934“Ergo aggredere philosophiam
Ihe dıalogues inform of how Augustine wıshed to present

hıs LICW ıfe hıs other) friends al the time  S> One dialogue in Par-
ıcular 1Ss of interest here, for ıt shows how he tried CONvert relatıve
of Alypıus theır 11ICc  S WaYy of life:> indeed, in De academictis (or

hıs 15 understandable: INan of Augustine’s friends had Manıchaean past
an therefore WEeIC MoOst eIy cons1iıderably sceptical of, ıf NOTL hostile t E the Catho-
lıc faıth, an certamly the idea of rece1ving baptısm, which Manıiıchees cons1ıdered

be superfluous and useless external aCL.
The important ole Monnıca must have played in Augustine’s return the

Catholı1ıc fold 15 hereby underscored. That Augustine greatily m1issed h1is rTIiends 18
palpable In hıs Soliloquies 11X.16) He dearly wanted have them wıth hım al Cas-
S1C1aCUM, that together they could search for truth the Samne time, he W as
troubled Dy the V fact that theır absence hım much it mean that hıs hap-
pıness st1l] depended them being ıth hım, he still had SOTIIC WaYy en]Joy
that Iirue and unperturbed happıness he longed for See Iso Epistula Nebrıdıius,
and especlally Epistula addressed Zenobius, in which he states that Iirue philoso-
phy teaches be self-relıant, but he hımself 18 nOoLt there yel, SInNCe he 1S longıing for
hıis friend Zenobius, and hopes he hımself 1S desired by hım in return. Yet; he keeps
strıving love nothing which Can be absent TOM him agalnst h1is ll

De academıicıis 1.11(3) “Come ıth then philosophy”.
For instance, In De ordine, he wrıtes in the introduction Zenobius:

qualemque uıtam 110585 uluamus charıssımı tul, ef quem fructum de hıberalı ot10 Carpa-
IMNUS, h1 hıbrıs satıs, ut Op1n10rT, edocebunt” (“what INANNer of life YOUF dearest
friends, A4re NO leading, and hat Ffrult Ü4re gathering from cultured leisure,
these hooks wiıll, believe, sufficiently how you).

Indeed. vVven al Cassıc1acum Augustine dıd noTt sohciting hıs friends
Jom the hlıttle communıty he had sel there
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Contra academicos) Augustine trıed O WO|  ® ONC less than hıs patron
Romanılanus, VE wealthy cıtızen firom hıs hometown agaste, into
Jomıing hıs SsSma. communıty al Cassiciacum.?/ TIhe WaYy in which
Augustine presented hıs patron ıth hıs Nne  < direction in 1ıfe somehow
has resemble the WaY in 1C he had communıicated hıs conversıon

Alypıus in that ateful garden of Miılan, and also how they after-
wards informed elIr intimate cırcle of friends ou it

In Confessiones Augustine wıished to emphasıze for under-
standable 1TCasSONs the rel1210Us dimensıion of hıs 1919  < life.°® hıs 1s
the only COMMEeNntT he makes there about the Cassıcı1ıacum dıalogues:

ıb1ı quı1d egerım in hıtteris 1am quıdem serulentibus tıbıi. sed ucC
superbiae cholam (amquam in pausatıone anhelantıbus, T1
dısputatiı Cu praesentibus ef Cu 1PDSO solo COTalll te  39
What Dul there In wrıting attest discussions wiıth those present
an wiıth myself alone before YOl,; an while these 00 WeTE indeed
HNO wriıltten In OUr SEervICe, they n breathe heavily the spirıt of the
school f pride, ıf al respite.

De academıicLs Augustine trıes persuade Romanıanus LO

Jomm them by presenting theır Tea| Stay in the DOFrTUS philoso-
phiae, the harbour of philosophy: ( ome wıth then, philoso-
phy  297 he writes.“*9 HerTe, the Christian dimens1ion to be overshad-
wed by the concept of tradıtional otıum (philosophandı), makıng
hıs Convers1ı1on SCCIH LO ave een tO phılosophy rather than the
Catholıic al of hıs devoted mother. In De ordine he labels hIis 9
mode of 1ıfe otıum iberale, tradıtional ‚WAaY of retirement of the
Roman elıte in 15 ONC devoted oneself study.“ Only In hıs

Romanıanus had be Mılan, because of awsult (De academıiıcLs L11
That 1s why he devotes cons1ıderable paragraph describing hOwWw moved he

W ds when readıng the psalms al Cass1ıc1acum, and why he remembers Iso hOowWw (God
ANlc hıs a1d when he W aAs in because of toothache ON IX.1v(8-12))

Conf. XavCl; SCC also Retractationes praef. f  NneC ille SAallc praetereo qUaC
catechumenus 1am, hıcet relicta SPC quam terrenam gerebam, sed dhuc saecularıum
i1tterarum inflatus consuetudıne SCI1pS1”. (“Certainly, ll nOL DAass ONV: the things

wrole whıle still catechumen although had given the earthly DFrOSpeCts which
sed cCherish, hut WdS still puffe. ıth the USASES of secular lıterature ” ).

Important keep In miıind 1S that these ATiC eriticısms made much ater al the time
Augustine clearly s A W nothıng J0 ıIn it.

De academıiıcts n.11(3) v ergo aggredere philosophıam ”. On the me+ta-

phor of DOFrTUS philosophiae and its classıcal antecedents, SC TOZ 1968
41 Dennis TOU! 136) rightly states ‘Augustine conceptualızed and

publıcızed h1is 1ıfte al Cassıcı1acum hlıte in oti1um' .
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Retractationes the Chrıstian dımension of Cassıcı1acum surfaces agaln:
472there, he deser1ibes HIS Stay A christianae ultae otium.

Ihe dıfference flavour between the Confessiones and the dıa-
logues Can be explaıned by the dıfferent sıtuation In hıch these works
WCIC wrıtten At Cassıc1acum Augustine Was known the and
comıing Afrıcan professor who suddenly resigned from hıs munıcıpal
chaır of hetoric af Miılan (due {oO health problems) when he W as NOT
yel old; by the time he Confessiones (ca 3098) he WAas,
already for few9 the Catholıic bıshop of orth-Afrıcan 1ppo
eediess SaYy, these changes hıfe inevıtably also affected hıs 1e W

1S hıtfe We should further ear in mınd that Confessiones Was
such un1ıque and intimate aCCOoUunT of Augustine’s wıindıng path the
ı1stıan faıth, that CVCN Alypıus INa Yy ave een surprised Dy SOTIIC
of the thıngs he read in thıs work * (If utmost importance 1s the fact
that the LWO works deal ıth dıfferent audıence: Confessiones W ds
wrıtten for Christians“* Stir er hearts owards God; the dıa-
logues, the other hand, WeIiIC primarıly wriıtten for broader circle
of educated rTIenNds and CONLaCTS in Mılan, of whom only few must
ave een christianl. We should hereby constantly keep In mınd that
Augustine’s excellent rhetorical skaılls made ıt hıs second nature LO
adap hıs words and style the kınd of audıence he W ds addressıing,
In order 18 gel hıs INCSSaSC ACT1OSS effectively possıble.

the 1alogues, Augustine closely hınks hıs Current retireat hat
he regarded 118 be hıs first Convers1on, when he read (icero’s Hortensius

the ASC of eighteen.“ Ihe basıc tween hıs earher CONvers1o0n
phılosophy and the OIlIC the atholıc faıth the garden of Mılan 1S
certamly nNnoLt absent Confessiones, see1ng that hıs intellectual search
for truth Orme‘ the hreaı of hıs Odyssean Journey {O Chrıistianıty Ihıs
also explaıns why he looks back thıs tirst COoNnversiıon 18 phılosophy,
when hıs CONVvers1ıon MOoment the Catholıic faıth draws He

quon1am multı me1 annı effluxerant duodecım annı)
YJUO ab undeuicesimo anno agetatıs INCAaC, lecto C1iceronıs Hortenslio,
excıtatus CTam studı1o sapıentlae eft dıfferebam felıcıtate terrena ad
inuest1gandam aC

Retractationes
Ihe fact that Alypıus W as still alıve when Augustine Wwrofe hıs Confessiones,

and that he had been close wıtness of Augustine’s road CONversion 15 strong
argument In Tfavour of the Truthfulness of hıs AaCCOUNL.

See Conf. X.1v(4)-(5).
45 Conf. M.1V(7); James O’Donnell I, 167) rıghtly remarks that

Augustine read (1cero al the ASC of e1ghteen, 13(0)1 nıneteen, since Augustine wrıtes:
” annum agetatıs undeu1cesimum ” (“In nıneteenth year”).
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Many d of life had passed Dy about twelve SINCE In
nineteenth year had read Cicero’s Hortensius, an had heen stirred

zeal for wısdom. But although (ame despise earthly JOY, Dult
off 21ving tiıme the quest for wisdom.

Augustine’s CONvers1ı1o0n fo the Catholı1ıc al W as thus closely
t1ed hıs (phılosophiıcal) search for wisdom.“*”

Ihıs 0O€es noft INCcCAanN that al Cassıc1acum the Chrıstian dımens1ı1on
Was entirely lackıng, tar from it! The heated CONTTOVEISY VCT whether
Augustine had converted (Neo-)Platonısm rather than 118 the Chriıs-
t1an al althoug thıs question has NO een ettled, has hıghlıghted
SOTINIC unden1ably Christian elements wıthın the dıalogues. oug
few In number, they AT often {O be OUN! al cruc1lal places.“® Roma-
n]anus 15 not Just being encouraged abandon hıs worldly lıfe, and
18 Jom theır ıfe In phılosophy, he 15 also expecte {O become cChrILS-
FLANUS. In order 18 CONVınNce hım of the Catholı1c truth, Augustine 1S
GVl prepared send hım another work, commıtment he fulfılled
SOTIINC later ıth hıs magıster1al De erd religione (ca 390).P
hıs puts Augustine’s understandıng of phılosophy fırmly wıthın the
confines of the Catholıc al that he Call indeed rıghtly claım in
Confessiones that ese dialogues WeIiIC wrıtten In the servıice of God.°©
Ihe eas ONC Can SaYy, however, 1S that, christianus, Augustine dıd
nOoTLt share bıshop Ambrose’s reticence towards (classıca philosophy.”!

avl Alexander rghtly claıms that the basıc mode of the (CCas-
572S1C1AaCuUum SLay dıd not orıginally COTINIC from anı y Chrıistian SOUTCEC

hıs IMay SCCIN Surpr1sıng, see1ng that the (convers1on) SfOr1eSs 1C
trıggered Augustine’s CONvers1on WEeTIC al] deeply Chrıistian and 181011

an Yy form of phılosophy OT otıum liberale.  53

Conf.vm.vu(17)
De academictLis Augustine has chosen the VE Sarmllec book, the Hortensi1us,

readıng materı1al ın order stimulate the interest of hıs [WO private pupıls In studia
sapıentiae, apparently ıth SOTINC SUCCCSS (De academicıis, 1.1(4)) I he importance of
the Hortens1ius 15 also emphasızed In Soliloquites (1.X!

partıcular al the en! of De heata 1ta and De academıcıs.
De academıctls 111
See Conf. IX V (7) and Epistula 151

51 See aul Kolbet 2010,
Davıd Alexander 48, Iso 49) “It clear that the fundamen-

tal mode of lıfe exemplıfıed al Cassıc1acum W d>s noTl primarıly generated Dy the
Church, for that atter the Chrıistian communıty ”.

Ihe exemplary eremiıtical lıfe of Antony, the existing monasterlies in Mılan,
and the CONvers1i1on of the [WO uneducated( ! agentes In rehus ascet1ic lıfe devoted

the Chrıstian faıth, NONC of these had philosophical OVerTtOoNesSs



AL COCHRISTIANAM DE PIGRIUS MOVEBALT| ART 205

stead, in hıs attempt 18 persuade Romanıanus Jom hıs SMa
communıty al Cassıclacum, ugustine harks back to SpeCc1TC mode
of communıty lıfe, ONMNC ıIn 1IC hıs patron had already shown SOTIIC
interest: in hıs second letter he pPresents hıs cCurrent STaYy the
fınal realızatıon of theır earher aue attempt to set SMa phılo-
sophıca. communıty of frıiends In Milan.°* Ihe idea W ds 1{8 abandon
theır worldly ıfe and to adop tradıtıona lıtfestyle of carefree leisure,
{O devote themselves -time the pursuılt of w1Isdom. Ihe MOMmMment
they wondered hat theır 18 SUOIMNC, prospective WIVEeS WOU thınk
of such proJect, theır carefully hought Ouf plan fell fo pieces.”” What-
CVCTI the FTOOLS INa y ave een of thıs proJect, whether ıt Was Ciceronlan,
Epicurean,>® Pythagorean eVecn Manichaean,>’ ıt W ds not Christian.°®

Augustine ment1ons thıs unsuccessful attempt also in Confes-
SiONeS.  59 Ihe earher phılosophıcal proJect WOUuU be made financıally
poss1ble by puıng together the 1ESOUTCES of all members ONC COIMN-
INON chest. ©0 Augustine, Alypıus, Romanı1anus, ebrıdıus, Verecundus,
and Zenobius, who WCIC all interested In phılosophy, almost certamly

De academıcls 1.11(4) S1ignificantly, whiıle tend look further into the
future when assessing the Cassıcl1acum stay, (nLO by comparıng it wıth the communıty
of Thagaste and of H1ppo), Augustine hımself looks back the communıty they had
trıed seft Miılan Perhaps cshould therefore g1ve LNOTEC weıght thıs Par-
ticular proJect in OUT evaluatıon of Augustine’s VIEW of communıty lıtfe

hat wıfe would 220 thıs kınd of lıfe W ds nof evıdent, Augustine makes
clear In Soliloquies 1.x1.18): “ Quamquam, S1 1US amplo patrımon10 Certum lı SUS-
tenarı 10 N  , qUOS ecum ın un  ® loco uluere ot10se CUDIS, 1psa et1am cConcordıter
1d sınente, (“B f hat ıf It Certain that her /i.e the wife s} wealth
could Support all those whom YOU wish have living peacefully ith YyOU INn ONE place,
whıle she herself would he In complete agreement ith this, |  6}

An Ep1icurean influence INAaYy well have been INOTC important than hıtherto
assumed, bearıng in mınd that al the time Augustine would have g1ven thıs phılo-
sophıcal school the palm of Victory, ıf only he dıd noTt belleve in ıfe after death
ON VI.XVI

John ()’Meara 41-142); but rejected Dy R} Hallıburton
3340 Pierre Courcelle James O’Donnell, I, 379) Man-

iıchaean influence doubtful, ‚VM though N of h1ıs Iriends WEEIC still influ-
enced al the time Dy thıs exotIic relıg10n.

Irst of all, it 1S hıghly lıkely that NOMNC of the partıcıpants WCIC Chrıstians, and
secondly, Augustine had noTt yel heard of Chrıistian form f communıty ıfe When he
dıd, he became christianus. T hat the kınd of otıum philosophandı of the Chrıstian
Manlıus 'Theodorus ImMaYy have inspıred their proJect INAaYy ell be poss1ble, but the QUCS-
t1ıon here would be whether thıs otıum had anythıng specıfically Chrıstian about ıt (about
Manhlhıus Theodorus model, SCC Pierre Courcelle 334-335,

Conf. VI.X1IV (24)
6() ote that thıs W d> basıc princıple Iso of Augustine’s first monastery’ al

Thagaste/Hıppo. (See Possıidius 5,1 Factusque presbyter monasterium intra eccle-
s1am 1110  > instıtuınt elt CU) De1l Seruls uluere coepit secundum modum el regulam sub
sanctıs Apostolıs constitutam ”.
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elonge to thıs of CIirca ten friends.®! ove al] the ıng part
of the VC) wealthy Romanı1anus proved be crucılal for the financıal
feasıbilıty of thıs Dla

263stark con(trast, the “ 11ll-assorted COMDAN Y which Augustine
took ıth hım Cassıc1acum maınly consısted of (POOT) famıly
dependents, wh WeTiIC fiınancıal burden him Alypıus urne: Out
fo be the only OIlC of the or1ginal of ten 19915301 wh: W as prepared
to follow Augustine.® Ihe non-attendance of other TrTIeNds almost
inevıtably made hıs enterprise dıfficult finance. The Use of Vere-
cundus’ COUNLIrYy V1 Was VE helpful, but ıt COUuU only be m  O_.
rar solution.°® in eed of exXxIira Income., ugustıine DaVC al (as-
S1IC1ACUM private uıtıon 18 Romanıanus’ w{0)  - Licentius and another
pupıl Trygetius.®’ WAaY, Romanıanus W as thus already sponsoring
theır STaYy In reiurn for the educatıon of hıs Son. ere W as actually
not much free time avaılable al Cassıcı1acum LO study w1sdom., SInNCce
much labour needed be one the estate, and also the {WO tudents
needed 18 be taught lıterature.

Augustine’s appeal fo Romanıanus In De academictis, 1ıle
referring ıIn hıs introductory letter the financıal Support hıs patron
had een prepared g1ve thıs earher phılosophıca proJect, and the
hurry In IC he sought fo involve Romanıanus into theır DCW WaYy

61 Zenobius knew Verecundus and Romanıanus (see De ordine), and also Alypıus
(see Epistula 2 ’ he almost certamly belonged the csmall circle of frıends, see1ng
that he W as interested phiılosophy. Hermegon1anus, the addressee of the fırst letter
W das probably also member of thıs

Conf. VIL.XIV (24); De academıicis n.11(4).
Peter Brown 2000, 113
Hıs mother Monnica, h1s SO  —_ Adeodatus, h1Is brother Navıgı1us and h1is [WO

nephews.
Andre andouze surely mMust be 208 claımıng that the or1gınal of

friends must have been V sımılar thıs Cassıcı1acum party, of whom only Alypıus
and Augustine WeTC really interested phılosophy. See Andre Mandouze 193,

1 9 eriticızed by James O’Donnell IL, 381) Surprisingly, SOTIIC include
in thıs Cassıcıacum Nebrıidius (see Henry Chadwiıck 33)); ‚VCIN

Evodius (see John O’Meara, Also statıng that Augustine W as there
ıth hıs friends (plura: 18 misleadıng: only Alypıus really belongs thıs CategorYy,
SsSInNCce the rest consıisted of hıs famıly (dependents) and [WO prıvate pupiıuls.

Probabily refturn they had do SOTIIC work the estate
Ihus 1Iso Gerald Bonner (1086b, 94) “ Sınce Augustine W as 91ving h1Is

pOst offiıcı1al teacher of rhetorIic, ıt W ds>s desirable that he should tınd SOINC other
WaYy of supporting hımself and h1ıs dependants, and it 15 VE lıkely that the ultıon of
these [WO W as SOUTCC of Income) .

Dennıs Irout 138) ° 'T he étium honestum of Cassıcı1acum W as

only poss1ble the basıs of personal wealth patronage, an hıle it 15 impossible
4SSCSS Augustine’s ( W TeESOUTCCS, ıt 15 Jear that he drew upOon those of ereCun-

dus, Romanı1anus, and others ın the autumn of
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of life,° suggest that Augustine W as hopıng that hıs patron WOU
provıde the NCCCSSAL Y financıal support (and stabılıty), that they
COU afford {O lıve together In f10 pursumg (a NO istıan phı1-
losophy INOTE permanen basıs, and ıth much T1OIC time eft
actually do philosophy. ””

Publıcizıng hıs convers1ion to the atnolıc faıth ASs conversion
Christian phılosophy, whereby he ostens1ibly remaıned ıthın the format
of tradıtıonal otıum lıberale, must ave been for Augustine the MOST
expedient WaY of presenting hıs 1Cc  S lıfe {O hıs friends, certamly ıf he
wıshed interest them into thıs 1815  S project The ouble ooting  29 of the
Cassıcı1acum SLaYy advertised dSs tradıtional otıum ıberale (wıth all ıts
ehtist worldly connotations), whıle fırmly tied the Catholı1ıc al tried

combiıine al he  Z [WO conflicting ideologies. ” T hıs 1a(011 only creates
confusıon for us when attempt 118 label the Cassıcıacum retreat, /“ ıt
probably also made ıt puzzlıng for ugustine’s frıends as well, includıng
Alypıus, to be able STASD hat exactly they WCIC ryıng fo set up  43

hıs 15 WwhyYy the three books of De academıiıictis WeTC divided into [WO parts,
whereby books and 1981 WEIC sent afterwards. 'Thıs explaıns the ex1istence of second

letter al the beginnıng of book I1 Augustine had already sent book ahead
Romanı1anus, whıle the latter W as still in Miılan

As wıll SCC later, Augustine regreits iın De academıcLıis that at Cassıcı1ıacum
lıttle time W as left actually hold philosophical discuss10ns, because work needed

done the esftalte, whıiıle also the [WO students needed be taught. No doubt,
thıs, LOO, INnaYy have been wrıtten sıgnal Romanılanus that INOTC financıal SUppOrt
W ds currently needed for them in order be able UrSsSuc phılosophy wıthout
other tasks encroachıing uUuDON theır prec10us Tree time. Notice that the avaılabılıty of
SDAIC time W das of ma]or importance Augustine when still professor ON
XI|  r whıle Iso Nebrıidius W as careful have much Tree time possible for
hıs search of w1ısdom ON VL V1I(13)). It must have been frustrating for Augustine,
NO W that he had g1ven h1ıs worldly lıfe ““QLve time the quest for wisdom” , that
stil] INanı ther oblıgatıons WeTC preventing hım TOM phılosophızıng.

/1 These [WO confheting ıdeologıies he would masterly elaborate uUuDON in hıs De
Cıvıtate Dei

Davıd exander (2008, 5 9 n.132) states that usıng the term monasterıum
connection wıth Cassıcl1acum 1S premature and ambiguous’”, hıle ONC should ‚Vecn
remaın V caut1ous applyıng it the Thagastan communıty. SeE, Hallıbur-
ton 329-340): “It would that it Ike. the Thagastan retreat| 1S ıts CI1-

t1als continuatiıon of the eireat of Cassıcı1acum and nOoL assoc1lated wıth the INON-

asterıum which, it 1S claımed Dy Paulinus of Nola, ex1isted there the yCal p 339)
g00d example of thıs potent1al m1sconception for the partiıcıpants, belıeve,

Cal be found in the POCHI of L ıcentius (the sSon of Romanıanus) wrıtten several YCAaIrs
later (ca 395) about hıs Cassıcı1acum Stay: the POCH breathes classıcal sophıstry, wıth
the Cassıc1acum Stay portrayed nothiıng Ise than tradıtional otıum liberale. Yet,
| 1centuUsSs claıms at the end he 15 christianus. Augustine 1S hıghly diıspleased In thıs
letter ıth the worldly engagement of hıs former pupıl, in which he still be
OO tradıtionally Koman mınded be Irue Christianus. See Danuta Shanzer (1991)
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Even S  « Augustine W ds 1a(011 shamed advertise LHNOTC hum-
ble version of dignıfied leisure, and thıs, belıeve., happened under
the mpulse of hıs cConversi1on the Catholı1ic al Ihe eVe of edu-
catıon of SOTINC of the partıcıpants necessıIıtated thıs an y WaYy. whereas
the [WO uneducated nephews only made brief aAapPCATANCEC ın De
heata Ulla, Augustine’s ıllıterate mother Monniıca played ımportan
role in the philosophiıcal discuss]ı10ons of both De hbeata 1ta and De
ordine. At ONC tıme, Augustine CVOCI pralses her for avıng conquered
the pinnacle of philosophy, and thıs thanks fo her Christian faith! /*
Her involvement surely must ave surprised Augustine’s friends, ””
and ONC Can SG hım al paıns defending and Justifyıng her partaking.”®
As Gillıan ar rıghtly states, Chrıstianıty W as able 118 OPCH the
ehtist attıtude of Graeco-Roman philosophical otıum, {O take
longer into consıderation gender, Status education./  / And S in De
ordine, Augustine Can only hope that, concerning hıs wrıtings, SOTIIC

INeN WOU ..  not disregard the lowliness of the doorway, anproceed
. /8

Despıte the TMOTC humble features of hıs retreat, the fact remaıns
that Augustine preferred 118 advertise hıs STay genulne otıum
liberale, and ıts continuation after Cassıcı1ıacum requıred SOTIIC substan-
t1al TeSOUITICCS, which for the moment(, Augustine dıd nNnOoL POSSCSS.

At the end of each 1alogue learn LNOTEC about hat UuguS-
tine’s NC  < WaYy of ıfe involved. Its W ds clearly not ımıted to
the Cassıcı1acum STaY, sInce he presented ıt AS TOSTAMINC for (the

Monnica’s role In the dıialogues 1S elaborately ®  discussed in the book of ath-
Trine Conybeare (2006) See Iso Emihen Lamırande (1989) Iso In Confessiones
Augustine pralises his mother when che stayed ıth them al Cassıc1acum on
1V: Augustine’s hıgh regard I8 his mother 15 certamly already noticeable in the
early dıalogues, that her prominent role ıIn Confessiones should noLt be regarded
SOINC kınd of make h1is faıth LLIOTC Catholic than 1t WAas (thıs agalnst, for
instance, agnar Holte’s VIEW 301) “ When wrıting hıs Confessions, Uugus-
tiıne obvıously finds it important that such strong and faıthful Can g1ive hım

full Christian legıtimatıon”). In De heata ıta 11(6)) she 1s introduced “nostra
mater, CU1USs meri1t1 credo e OTMNNC quod u1u0” (*“our mother, whose meriı1t,

believe, 15 due all that am„) What LNOTC praise Can ONC heap one’s mother?
NoO doubt, che could have occuplied such important place ın the OrNg-

inal philosophical project: there, che would merely be cons1iıdered famıly dependent
of Augustine Gf che would have agreed OTMNC along ıth Augustine).

Kı De ordıne 1.X1(31-32); De heata 1ta 11(10)
Gillıan Jark 2007, 160-161
De ordine X1 (31) contempta uılıtate 1mıin1ıs”. beheve here the Chrıistian

humilıty already nmngs through, viıirtue of such tantamount importance Augustine.
For recent study the importance of humuıilıtas Augustine, Nl aumann Notker
(2009)
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happy) ıfe In De academicıis XX he explaıns that he all
follow the path of 1Cason along (Neo-)Platonıic lınes, but al the Samnec
time he O0€s not want to epa: from the authorıty of TIS He 0€Ss
noTt yel eXpect the [WO approaches be al odds ıth each ©]  er SOTINC-

ıng IC he ater 11l ave {O retract. ””
In De heata uUlta, the mMoOost rel1g10uUs ON of the dialogues,“ and

the only ONMNC dedicated SOTITNCOMNC whom know for certaın W as

christianus  81’ the appY 1fe 1S defined in TMNOTEC rel1g10us terms (the
perfect owledge of God), whereby also assıstance 1S requıred
18 COTMNC 18 truth and know Hım onnıca concludes the discussıon
Dy quoting of hymn of bıshop Ambrose ‘ftoue precantes Ü
trınıtas’, addıng that ONC attaıns the appY ıfte Dy unwaverıng al

hope, and ardent love.®*% Notice that in thıs “relıg10us ” 1alogue
Alypıus W as nOoTLt present, and onnıca played bıg part:”

Towards the en of De ordine, Augustine presented INOTEC
detaıled TO STA of theır NC  < WaY of lıfe, ON ıth hıgh moral
demands, whereby traınıng in the ı1beral dıscıplınes W as of T'
import.““ Indeed., al the time, SCVCN though he acknowledged [WO pa

COMC 18 truth (reason and authorıty), Augustine W as convınced that
only SOTLICOIIC sufficıently traıned in the 1beral arts COUu reach -
happıness INn Fthis lıfe

QuıI sola auctoriıtate contentI1 bonis tantum morıbus rectisque
uotis CONstLanter dederınt, aut on!  MICS, Aaut 1ON ualentes
dıscıplınıs 1DeralıDus optimıs erudirl1, beatos COS quıdem, CUu
inter homiınes uluunt, nesSCIO quomodo appellem.®-
But those who ı4T e CONltent Jollow authority alone, an who
apptYy themselves constantLy ız [iving an holy desires, whuıilst
they make ACCOUNT of the ıhberal and fine arts, UTE incapable of
eing instructed In them, know nNOL how COU. call them appYy AS

long they Iive N: Men.

Retractationes °°contra UOTUM CITOTECS MagnOSs defendenda est Christi-
ana doctrina”.

hIs Augustine mentions in the introduction of De heata ıta ““dısputa-
t10o0num INCATrUM, quod mıh1 uldetur rel1g10s1uUs euasisse”.

81 But MOSstT lıkely nOoTt a Jıdelis
De heata 1ta
It 1s vVerIy dıfficult A4ASSCSS the relatıonshıp between Alypıus and Monnica.

Obvıously thıs W as far less intiımate than between Augustine and hıs mother. POS-
<ible Triction MaYy have ex1isted when Alypius tried discourage Augustine TOom
marryıng, whıiıle Monniıica W as the maın force behıind arrangıng marrlage for her 0)818

Iso the fact that she W ds Catholı1c, whıle Alypıus W as for quıte SOTINC time Man-
ichaean IMaYy have weıighed upON theır relatıonshıp.

For brjef diıscussıon of thıs TOSTAMMIMNGC, SC efer Brown 2000, 113-6
8 5 De ordine 1X
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hıs 1s ON of the sStatements he later Calilc to regreit in hıs
Retractationes,  86 but al the time Augustine W ds convınced of the
ımportance of the liberales.  87 Such 1e W sults tradıtional
otıum liberale, maybe CVECN Christian phılosophıcal retreat, but ıt
WOU be oOut of place in monasterY.

hat he took thıs idea ser10usly 1s shown by his subsequent
ambıtious plan LO wriıte serl1es of textbooks the ıberal disc1-
plines.®® Takıng such CNOTINOUS proJject indıcates that Uugus-
tine’s plans went much further than the Cassıcı1acum Stay
and hıs baptism.“” When he returned Thagaste In he WAas ST1
workıing ese study 00Kks, but in the end he abandone the PIO-
Ject, Iso because he Carmlc to realıze that thıs W as noTt the rıght WaY of

Retractationes (2) “yuerum eft hıs hıbrıs dısplicet miıhı quod multum
trıbu1 lıberalhıbus discıplınıs, qUas multı sanctı multum nesclunt, quıdam et1am quı
sc1ıunt Cas sanctı 19{0)  - sunt ”. ss[ regrei that In these books attrıbuted Adeal

the ıberal dıscıplines about which FILAFL Y saintly persons do nolt know much SOME,
INn truth, know them an ı4T e nOoL saintly”. In Confessiones V.vyll Augustine wrıtes:
‘“[artıum] UO: quidem 18Narus posset uerıitatem tenere pletatıs, sed 1 manıchaeus
NO  S esset” (“Igenorance of the /liberal] AFrLtSs An compatible 1th holding authentic
plıety, hut nol ıf ONE Ay Manichee’).

See aul Kolbet 98-102) the elıtist aspect of thıs belıef. glımpse
of thıs tradıtıonal ehtist thınkıng Can Iso be detected durıng Augustine’s CONversiıon
CTISIS. The fact that [WO uncultured(!) 1908158 al Irier (see Conf.vm.vu(19)) made the
NECCECSSATY sacrıfices capture heaven, might have been the cruc1al incentive for the
hıghly cultured Augustine finally do the Saillc well, 1Le Cuft down the t1es of
worldly SUCCECSS and of other physıcal delıghts in favour of ascetic Ife, hıs
CasSC, devote hımself the search for wıisdom. (jatt 20) perceptively
CoOomMmmMmMeNnNtsSs “We note that ‚ Ven here touch of Augustine’s prıde CINCTSCS for 'they

‚X- AILe the uncultured men | have SONC before
Retractationes LVI1: ...  per idem tlempus, qUO Mediolanı fu1 baptısmum PCICCD-

[UrUus, et1am dıscıplınarum hlıbros CONALUS SU' secrı1bere interrogans COS, quı
Tant ab hulusmodı stud11s 191(0)  - abhorrebant, DCI corporalıa cuplens ad INnCOorpo-
ralıa quıbusdam quası passıbus certis uel peruenire uel MOSTES:. sed eosdem SCX
lıbros 1am baptızatus lamque Italıa regressus in Afrıcam SCT1PSI1; inchoaueram
quıppe tantummodo i1stam apud Mediolanum discıplinam ”.

have ıt therefore dıifficult wıth the followıng 1e W expressed Dy Gustave
Bardy (1n 1 E} 565 11) “Il semble qu ’ avant de devenır chretien le bap-
teme, ] t1ienne eitre ordre C paplers, 1en alsser d’iınacheve qu1 Iu1
rappelle s0)]  — ancıenne vIie. {1 faut qu une ex1istence renouvelee pu1sse COT-
IMN DOUT Iu1 des le MOMeNnNT de regeneratıon. Les l1vres SUr les dıscıplınes
hlıberales SONLT le temoi1gnage de |’adıeu passe. {1 allaıt les ecrire, du MO1nNs les
entreprendre, pu1squ/’ıls etaj1ent quelque SOTTE prepares. Maıs ensulte revien-
dra plus arrıere, DOUT Ss’en  z inquıieter ef les abandonnera leur sort  ” The author
does nOoTL tak. sufficıently into aCcCCount the ımportance Augustine attached the
1ıberal dıscıplines al Cass1icl1acum, 11OT the fact that the PT'  II Augustine laı1d
Out De ordıne looked ell beyond the time of h1s Cassıcı1acum stay hıs baptısm:
ın the diıalogues Augustine presented D  3900081 be followed for the rest of theır
lıves.
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SCIVINS God 90 De doctrina christiana confaıns the fınal OUfcome of
thıs or1gınal plan and ONMNC Can i thıs INMNDICSSIVC work Just how
far he had moved AWAaY from the ımportance he NC attache: 118
the 1beral arts

The tact that Augustine sought the attention of emımnent learned
ICN such Manlıus Theodorus and Zenobius the respecLLve dedica-
tees of De heata ULa and De ordine and trıed involve them
hıs enterpr1ıse cshows that he W as SIMVINS fo chıisel outft nıche for
hımself and h1s lıttle wıthın Miılanese (Chrıstian) intellectua
SOCIELY Ihus far he dıd not seek COMPTIOMS hıs soc1al pOosılıon
DNOT dıd he want fo openly break ranks ıth the nherıted conglomer-
ate of ehıte values” the hermıiıt ONY had one 93 We conclude
that De academıictLis ugustine W ds$s opıng persuade Romanıanus
who W as not y christianus 18 JOM hıs small Communıty, and 18
provıde the financıal O ead (Chrıstian) leisured 1fe al 1lan

LL1OIC definıte WädyY, ıth LLIOTIC iime avaılable PUTSUC phılosophy
10 conclude accordıng {O the dıalogues Augustine converted

leisured ıfe of (Chrıstian) phılosophy, and he propagated hIıs Current
Cassıc1acum Stay Romanıanus the ına realızatıon of earher
plan lıve together phılosophy ıth Sma of (educated!)
frıiends Cal 1l1lan the hope that hI1s wealthy patron WOU JOMH hım
hus far the SMa cırcle Stayıng 1ıth hım consıisted exti Alypıus
of Augustine (uneducated dependents and {tWO prıvalte pupıls

Davıd Alexander (p 235 CSD 256) rghtly ın Ouft that wrılıng of
study books the 1ıberal arts could hardly be of the dutles wıthın eal ONMNdS -

fterium.
See Frederick Vall Fleteren (1995 p1424)
Dennıis Irout 1 29) “ Among the arı0uUus PUTDOSCS served Dy

the dialogues displayıng Augustine’ hıterary talents, catching the CYCS of ı
INCN (remember the De pulchro el apto addressed the OTatOor Hlıer1ius onf 14)

ONC W as ANNOUNCEC the WaYy of hıte adopted Dy Augustine al Cassıclacum De
ord Notice that ork W as dedicated Sımplic1anus Ponticı1anus
Ambrose vVen though they all played pıvotal role Augustine refurn the
Catholıc Taıth

Denniıs TOU (1988) useful artıcle dealıng wıth Augustine attıtude
towards the tradıtıons of arıstocratıic Oolıum honestum 'dıgnıfıed leisure

James Donnell 111 380) COomMMEeNTS “"We cshould NOL lose sıght
of hat hıis friends and 4SSOC1ates would have noticed al the iime that the etireat
Cassıcl1acum ate 386 bore Strong resemblance the proJject spoken of ] ın
perhaps late 385 dıffering maınly 1fs UNDCITMANCNCEC but Vn that IMPEIMANCENCE
InaYy NOL have been obvıous those friends anı 4SSOC1aTtes Cassıcı1ıacum INay have
seemed others nucleus and beginning of reorganızed pProJject NO under-
taken bDy smaller cadre CONSISUNg entirely of unmarrıed ILCH (but 3(0)! excludıng

Monnica)
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Augustine dıd not yelLl want cCompromı1se hıs socı]1al posıtıion, and he
ST1 wıshed be SCCI1 academıc teacher, thıs time not of rNetiO-
T1C but of philosophy,”° hence hıs ambıt10us project LO publısh serl1es
of study 00 the 1beral dıscıplines. Wıth the help of Romanıanus
and other Irnends he ope 18 establısh LNOTEC definıte version of hıs
phılosophıcal retreat close 1l1an

Alypıus INnaYy therefore ell ave hought that ıth Augustine
ecıdıng embracıng chastıty, throwıing overboard hıs marrı1age
plans, and g1ving hıs worldly lıte, / elr dream lıve together INn
10 COUu fınally be realized.?® hat thıs W as 18 happen wıthın Chrıs-
t1an ontext Was novelty TIhe Inspirıng examples of ONY and the
[WO I1NEeN al ITrTIier cshowed that the atholıc faıth ounted ıts
members SOTNC Impress1ive holy INen leadıng perfect moral) ıfe
Waıthın such perspective ıt 15 LNOTEC understandable that baptısm IMaYy
NOT ave een ımmediıately 1SSUe, and that Alypıus W as 191011 yel

of how profoundly the Chrıistian element WOU affect theır
or1gınal plan of lıyving together in phılosophy.

What then made Augustine and hıs lıttle of famıly and
irıends decıde LO agaste after he, Alypıus and Adeodatus
WCCIC baptized?”” beheve it Was hıs aılure LO involve Romanılanus

See Paul Kolbet 88-117); Robert Lane Fox 184-185)
suspects Porphyrıan influence ın the connectlon between the study of the Artes lih-
erales and the mystıcal ascent of the soul,;, but already Varro had made thıs connectlon.
He posıts that “1t SaVC hım much-needed ı081 for hıs Immınent future. He
could stil] be teacher, but NO he could teach the basıc 1ıberal arts (on which he
then wrıtes separate texts) part of rel1g10us anı mystical trainıng. By o1ving
53DES saeculı, Augustine W ds potentlally wıthout soc1al context . On Augustine PIO-
fılıng hımself teacher, SO Laura Holt (1998) One should therefore nNOTL reject Out
of hand the poss1bilıty that Augustine W ds playıng wıth the ıdea seit SOTIIC SO  A
of prıvate school 1IC: Miılan, thıs time nNnOT of rhetorIic, but of (  sti1an phılosophy,
hence hıs plan TrIıte academıc textbooks the discıplines.

TIhe mulı:erculae obstacle W ds>s thereby radıcally removed.
0S Notice that, before. Alypıus concurred wıth Augustine they debated ‘“ what

NANnNNner of life ought he adopted” (024) VI.X(16)) ““talıs ılle NUNC inhaerebaft mı1ıh1ı
3001 nutabat In consılıo0, quısnam esse‘ tenendus ultae modus. ”).

It has been suggested by Jörg Trelenberg 390 anı 50) that Augus-
tine W ds>s already thınkıng al C'assıc1acum of returnıng h1ıs Heimat In Afrıca,
because Occaslonally he wrote TOmM Afrıcan perspective, an seemed have had
already Afrıcan audience in mınd (see De ordiıne 111(6) ..  quod In Italıa et1am
PeCUN1OSIS HOLBSSE est  22 (7Die hıer bereıts eindeut1g über Itahen hiınausre-
ichende Blıckrichtung, In Verbindung gesetzt mıt der spater erfolgten eigenen ück-
kehr nach Thagaste kann als Indız gewertet werden, dass Augustın bereıts
iIm November 386 nıcht TSI 1m Sommer 38° Ww1e Conf. 9:9,1 7 glauben machen
N! 1ne Rückkehr In selne He1mat denkt”) (p 80) However, MOSstT of h1s
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and other riends into theır proJect, and the fact that promıinent iInNnenNn
such Manlıus I heodorus and Zenobius dıd not respond in the WaYy
Augustine had ope they WOU. that made ıt also Linancıally
impossı1ıble for hım LO continue leadıng the kınd of leisured ıfe he
much desired close Milan.100 In order be able {O afford the kınd
of independent otıum they had enjoyed al Cassıcl1acum, the SMa

decıded then seft theır communıty Augustine’s SMa
estfate in the backwater of Thagaste, that Augustine and Alypıus had
to leave behınd theır former cırcle of (intellectual) riends al Milan.190!
hıs dec1ısıon Camne al price: ave SCCI] that already al Cassıc1a-
C much farm work needed be one al the property, 1le hıs
prıvate pupıls needed further instruction, that en ere W as lıttle
time left PUISUC philosophy.  102 In letter Irom Nebrıdıius, learn

‘“ Mılanese” iriends orıginally ame irom North-Afrıca, that thıs already could
explaın the Afrıcan perspective in SOTINC of h1is uüutterances iın the dialogues. For
instance, Augustine’s foreign accent W as being censured in Miılan (De ordine
M.Xv11(45)) It W ds NnOT unusual that the contingent of Afrıcan ambıtious educated INnen

lıving in Miılan formed theır OW lıttle communıty there Alypıus, Verecundus,
Nebrıdıius, Ponticı1anus, Manlıus Theodorus, Zenobius and Iso Evodius, all these
WEIC North-Afrıcan Inen belonging the SAadillec of friends.

100 So Iso Serge Lancel 135) ° He probably Iso felt that hIs relatıon-
sSh1ps ıth hIis Miılanese frıends, lıke Hermogen1anus and Zenobius, which he had
al ONC point set store, had OTMNC sudden end:; an ‚VM wıth Manlıus Iheo-
dorus, whom he had placed (078 mMan y hopes, anı who had let hım down Moreover,
quıte sımply, he had hıving. Who would subs1idize hım? the hospitalıty
of Varıous frıends, such Verecundus, could not last indefinıtely; and the eternal
provıder of funds, Romanı1anus, had crossed the sea  27 However, Serge Lancel Iso
belleves that Augustine sımply wanted break AWaY TOM Mılan, 1O that he had
g1ven hıs worldly ambiıtıions, ıf Mılan had longer much offer surely the
intellectual miılıeu, ıth ‚ 091)  —_ such anlıus Theodorus and other Neoplatonic
mınded people, frıiends such Nebrıidius and Verecundus, but Iso spırıtual eaders
such Ambrose and Sımplicı1anus could have helped Augustine iın h1s search for
w1isdom.

101 Augustine SayS that after they WETC baptızed, they (includıng NC W member:
Evodius) saft together discussing hat do NeEXE: and they decıded retiurn Afrıca
“quaerebamus quısnam locus 1105 utiılı1us haberet serulentes tıbı:; parıter remeabamus
iın Afrıcam. ” (“We looked for place where could he of most UNEe INn YOoUr Sservice;
all of agreed MMNOVE hack Afrıca” ON X.v11(17)) He gloss OVCT
the fact that because INanıy of hıs irnends dıd NOL want Jom hım, an Iso others
had let hım down, he sımply COu NnOotLt afford lıvıng In {10 in Miılan.

102 See De academıiıcLs LV3): IL1LV (10) 1908 11 As Gerald Bonner (1986b,
93) perceptively remarks: ‘“ Men do nNnoOotL gel early work in the Melds sımply
lend verıisımılıtude ıdyllıc rural ex1istence .
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that al Thagaste Augustine had perform Man y curı1al” SerVICES for
hıs cıtızens, and thıs inevıtably encroached upON the time avaılable for
contemplation. *” More iımportantly, en in Augustine’s lıfe,
the surroundıng in 1C Augustine found hımself had grea| impact

hıs thinking. !“ One Cal imagıne that hıs LNOVC back {O Thagaste,
far AWaVY from the hıghly intellectua Neo-  aton1c (Chrıstian) mıhlıeu
al ılan, WOUu ave consıderable impact hıis 1e W of the ea
communıty ıfe

Alypıus’ mindset af Cassıclacum: SsOMEC of hıs contributions

First of all, ıt should be noted that Alypıus had sen absent for
quıte SOTIIC time from the lalogues: De academıictis he riefly ADDCAIS
al the beginnıng of the first book, only ICaAaDPCAL from the of
the second book onwards. He does nNOot feature at all De heata Ulta,
and he aAaDDCAIS only the second half of De ordine.\9 Nevertheless,
Alypıus’ ımıted contrıbutions Can teach somethıing about hıs phılo-
sophıcal and rel1210uUs posıtıon durıng that per10 De academicis,
Alypıus inıtıally recCe1Ives the role of arbıter In the diıscussıon the
sceptic posıtıon, because he already had arrange ]Journey ılan,
cmeant that he WOUu ave lane durıng the discussıon.

a) Alypıus an the academıc position
It gets LHNOTC interesting when Alypıus retiurns irom the cıty and

]Jo1ns the debate in the second book, thıs time eiender of the

103 Epistula 57 for recent discuss1ion of these Services Augustine had perform
for hıs cıtızens, SCC Claude Lepelley (2008)

It 15 remarkable that INanı y milestones in Augustine’s thoughts colncı1ded wıth
change of mıheu: havıng moved Carthage he became Manıiıchee, al ome he

adopted the INOTC sceptic attıtude of Cicero, movıng Mılan led hım explore Neo-
platonıc thought, an eventually brought hım Chrıistianıty.

105 Thıs could help putting the dialogues in chronologıical order: Between book
and books and of De academıicıs, the discussions of De heata 1ta an De ordiıne
MaYy have taken place, that 1s ıf Alypıus only went OMNC time AWdY. Possıbly, thıs
Journey of Alypıus (and Augustine’s brother Navıgıus who went ong Miılan,
could be Iınked the arr of theır earher projJect al Mılan ook after the
practical matters of theır eirecalt arrangement, that the rest could INOTEC time
In elsure. See Iso Andre Mandouze 1968, 125-126., 6, referring the unpub-
lıshed thesıs of osette Navarre-Domere, Alypius de I’hagaste, eveque afrıcain. As
Jörg Trelenberg AL 15) points Ooutf “ES ist anzunehmen, dass nıcht
wen1ıge Ideen der damalıgen (in Bezug auf den Personenkrei1s teilweise ıdentischen)
Gruppe in Cassıc1acum In ahnlıcher Form verwirklıcht wurden. ”
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academıiıc posıtıon. Here., Alypıus CAPICSSCS hat he claıms be hI1s
honest behef concerning the academıc posıtıon, that ON Canno
sımply 4SSUTMME thıs Was saıd for the sake of the debate:

addo et1am quod de academıcıs {lagıtabas, HCC inuenIrTI
putare, 1910)8| solum inolıta, qU am SCIHHNDCI fere anımaduertisti opinıone
INCA, sed et1am auctorıtate excellentiorumque phılosopho-
ru quıbus 1105 praebere #6) SsIuUEe imbecıllıtas nOostira, SsIuUEe sagacıtas
1PSOTUm, ultra qUuUam nı 1am inuenIirIı credendum est; neSCIO
quomodo cömpellit:*®
adı OO point 1 YOU WerTE questioning INn Connection

wıth the Academics that ın that ıf /L.e truth] CANNOL he OUN
nol only hecause of my iıngrained Convıction which YOU have observed
IN practically from the$ hut ISO the authority of an
outstanding philosophers, whose OPINLONS UTE somehow nduced

submit, whether hrough OUFr OW, mental ımpotence, hecause of
the keenness of their minds, IC UTEe forced believe, CANNOLT
possibly he Surpassed.
Such sStrong convıction Vr the unassaılabılıty of the AaCa-

demıiıc posıtion INnaYy be SUrpr1SINg, takıng into aACCOUnNntT the cCOo-  a_
tonıc phılosophy and the atholıc idea that hrıst 1S5 truth, but ere 1S
INOTE Alypıus 1Ss wiıllıng 118 submıt auctoritas, noLt of Christ, but
of (icero ı 107

Alypıus respect for and rell1ance auctorıtas (‚ ICeronlSs
has een hıghlıghted in Augustine Curley’s study of De academictis.}  0S
urıng Alypıus absence, Augustine had convınced hıs pupıls 118 UUCS-
t1on the authorıty of Cicero, CVen free themselves from the yoke of
authorıty all together.*””

Alypıus the other hand VC much remaılns wıthın the OUNnd-
arıes of classıcal Roman phılosophy, and inıtially, he 1S apparently not
ye prepare 118 embrace Augustine’s solution TeA| through the
academıiıc’s sceptic posıtıon ıth the help of 1CAaSON and Chrıistian faıth
Notice that, In the past, Cicero’s recommendatıon fo PUTSUC phıloso-
phy had pushed Augustine AWaVY from hıs Catholıic faıth, into the
of Manıchae1ism, and CVCIM er he rejecfe the tenets of thıs sectT, he
Was ST1 reluctant accept the Catholıc teachıngs, “refusing he
healed for fear of believing what LS FalsePi

De academıiıcıis IL, X11(30).
107 Agaın ın De academıicıis I1.X ..  exX auctorıtate illa Tulhana”.

109
Augustine Curley 1996, 88-95

110
Augustine Curley 1996, 8A8
Conf. VLIV (6) ...  ne falsa crederet, CUTAare recusabat”.
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ımportant plece of informatıon comıng from Confessiones
reveals somethıng ou Alypıus 16 W of phılosophy, and ıts relatıon
18 the atholıc faıth It also somethıng about the editing PTO-
cedure of the dıalogues:

QUOQUC modo 1psum et1am Alypıum, fratrem cordıs mel, sube-
ger1s nOomı1nı un1genit! tul, domıiını eft saluatorIıs nostrı lesu stl,
quod pr1mo dedıgnabatur inser1 ıtterıs nostrIs. 111

how You subjected Alypius, [OO, heart's brother, the HNUame

of your only-begotten SOon, OUYFr Lord and SAVLOUF Jesus Christ. For al

first he WdS scornfully eritical of inserting Christ’s Name

At fırst, Alypıus dıd noTLt want the Aalllc of hrıst aAaPPCAL in
CIr philosophıcal dıalogues al all! For SOMTNCOMNC who had Just become

christianus thıs 1S quıte astonıshing plece of informatıon
(especılally 1f ONC assumed he W as preparıng for baptism). **“ One
COUuU that ese WEIC In ESSCIICEC phılosophıcal wrıtings, and
that thıs dıspute between Augustine and Alypıus ou the anle of
18 merely concerned the style of the dialogues.!!” However, in hıs
search of truth, twıce Augustine had turned AWdYy Irom the wrıtings of

111 Conf. XAayV(/)
112 fınd the interpretation of 1armo 100m (Thought clothed ıth sound: Aug2us-

fine’s Christological hermeneutiCcCs INn De doctrina christiana (International theologi-
cal studies; contributions of Baptıst scholars (Bern Lang 2002, n.86) hıghly
unlıkely: ‘ Alypıus thought that it W ds Improper for Augustine mention Chrıst’s

hıs wrıtings, because it would have been, SOINC 308  9 lowering of the
hiıgh NAanılc of the Son of God”

] 13 For instance Goulven Madec 214):“‘parce qu/’ıl estimaıt UJUC les
formules specıfiquement chretiennes rompalent VECC l’esthetique classıque des Dıia-
logues phılosophıiques””. Thıs 1S Iso arol Harrıson s 1e6 W (2006b, 254-255): “We
must also, of COUISC, remember the SCHIC of the dıalogues, anı ın thıs Alypıus’
objections dIiIC quıite understandable: they AIcC phılosophiıcal dialogues followıng
definıte C1iceroni1an model, 1n which it 15 noOoL the absence of Christ’s Lallılc which 15
surpr1s1ng, but the fact that it CCUTS al a].l” Indeed, the aspect of style and lıterary
form 1S ımportant ONC The works of Cassıcl1acum WEIC composed ‘“ wıthıin tradı-
tıon of cultivated le1sure, characterized by stylıstıc conventlons admıitting SPON-
taneıty and personal detaıl only of the most studiıed and self-consc10us varlety ”
(3 Matthews 1973. 2213 However, Augustine W as tryıng anchor thıs tradıt1onal
thinkıng wıthın 1ICW Christian context, and thıs Alypıus have resisted al
fırst (perhaps he vVen faıled notice thıs!) when he dıd nOoL want Chrıist’s MNalllc

be included theır wrıtings. Possı1ıbly, Alypıus had the (purely philosophical wrıtings
of anlıus Theodorus miınd, but Augustine W ds attempting somethıing quıte dıffer-
ent ıth h1ıs dıalogues. The fact that Manhıus Theodorus W das probably “0nly” chrıis-
FHLANUS and NOT fidelis could help explaın Alypıus’ reluctance recelve baptısm
hımself: ıf the hıghly honoured Manlıus ITheodorus dıd NOTL thınk It NCCCSSALY be
baptızed, why would he? After all, the Augustine recelve baptısm amnec
above al] TOM hıs mother Monnica, wh. had philosophical aspırat1ons.
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C1icero, sımply because they lacked the amnle of hrıs Surely Uugus-
tine WOU noTt ave consıdered the absence of hrıst’'s
alllc be matter of LLCIC style In hIs wrıtings! econdly, ugustine
SayS he COU NOoL g1ve hımself wholeheartedly 8 the academıc pOSI1-
tıon, because theır wrıtings WEOIC wıthout Chrıst’s savıng NAaINneC, and
thıs ave een the mMoOoment he decıded LO become catechu-
INenNn agaln in the Catholic Church, ° mihı parentibus commendata’ 114
Unlike Augustine, the absence of Chrıst’s amnnle In (icero’s wrıtings
WOU certamly NOoL ave puL off Alypıus, he COUu g1ve hımself
IMNOTEC readıly the academıcs’ eachıng What 15 INOIC, unlıke Ugus-
tine, he WOU nNOoL ave felt the eed LO turn the atANolıc al and
ıts Church. There{fore, ıIn De academıctis Alypıus approve of the ACa-
demıiıc posıtion in WaYy Augustine COUuU ave one

Thırdly, the WadYy In 16 Augustine descr1bes thıs dıspute
between the [WO irıends, pomnts indırectly owards somethıng else
ell the umilıty Alypıus sST1 needed ASSUumMme In order LO become

ITU! Christianus, umıilıty {O submıt Tully) IO the 0_
lıc faıth and 18 the Sacraments of ıts Church hıs 15 already present
In the Latın “subegeris nomiını tu1 quod Pr1MO dedignabatur
Inser1 ıtter1ıs NnOSfirıs.”

hı1ıs eed become humble W ds exactly the lesson which
ugustine rece1ved when earıng the COonversion of Vıctorinus,
and also hıs OW CONversıon mMOoment W as iımmensely umblıng
experlence, exposing the weakness of hıs 111 the Oone

As ıt happens, Augustine (unconsc1ously”) lınks the pPAasSSasc
about Alypıus resistance nclude the ame of hrıst In theıir ph1lo-
sophıcal dıalogues the CONversıon of Vıctorinus, and thıs
through verbal repetition, for the PASSASC continues:

magıs enım Cd> uolebat redolere gymnasıorum cedros, qUAS 1LAam CON-
triult dominus, qUaMm salubres herbas ecclesjasticas aduersas serpentibus.
Ihe only er instance In Confessiones in IC Augustine

SCS thıs 1DI1Ca magery of “Cedars, which the LOra has felt OWN  297
15 In the Vıctorinus epısode ere; the cedars embodied the prıde of
the pPasans In CONLTrasS 1{8 the umıilıty of irue Chrıstians. The only dıf-
ference between ese L[WO “ cedar” references 1S that Alypıus CAase
the cedars ave already een felt by the Oord cedros, JUaSs 1am

114 Conf. VAw(25): ‘“°Qu1bus tamen philosophıs I1e academıi1cı1s];, quod sıne salu-
tare nomıne Christı essentT, curationem languorI1s anımae INCAaC commuıttere OMNINO
recusabam. Statu1 CISO tamdıu Lr catechumenus in catholıca eccles1a mıh1 ParcH-
tiıbus commendata, donec alıquıid ert1 eluceret qQUO CUTSUMmM dirıgerem ”.
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contrıiuımt domiınus), 111e in the Case of the pagans the ord had not

yel felt the cedars (c‘ex cedrıs Lıbanı, qUas nondum contrıverat OM1-
NS 'Thıs nıcely fıits OUT thesı1s, that Alypıus dıd indeed follow
Augustine in becomıing christianus, but that he had nOot yel UulLY
realızed the repercuss1ons of hIs Conversion to the atholıc faıth, sInce
he still wanted the wrıtings they produced al Cassıcı1acum fo smell of
these cedars.  116

At the end of De academıicıis, after lengthy eXpose of Uugus-
tine’s oughts, Alypıus 1S appyYy 1{8 claım defeat, and he SayS LO hıs
pupıls

Quare lam, SOCH mel, expectatiıonem uestram, qUa ad responden-
dum prouocabatıs, certiore SPC ad discendum conuertite.
Habemus ducem quı 1105 in 1psa uerıtatis ArCalld, Deo 1lam monstranite,
perducat. *’
Accordingly, iends, exchange yo expectation Dy IC YOU
WeTE InCiting make repty for MOYE Certain hope learn
wıth We HNO have leader who HLA Y ring the sanctuarles
of the truth, IC God MAY NO show

Here SCC Alypıus accepting Augustine hıs leader, who
POSSCSSCS the Key towards w1ısdom, and showıng hıs willıingness
become hI1s tudent ell Augustine 11l ave take the ead
thıs NC  S IHNannNecT of lıfe, and set Ouft ıts lınes. Liıkewise, in the second
book of De ordine, Augustine 1S again praised by Alypıus:

PCIMASNA, uıtae imago abs te ante oculos nOSstrOSs, CUu plene, tum
breuiter constituta est CUu1 quamu1s quotidianıs praeceptis tu1s inhie-

118INUs, 1105 1e cupidiores flagrantoresque reddidıiıst1i
gran VLiewW of [ife, SuCCinct hut complete ViewW, has heen placed

before OUFr by YyYOU And althoug aily hang UDON YOUFr teach-
INQ, yel oday YOU have inflamed wıth greater ECAUASETINESS an zeal
for that lıfe
It 1S Alypıus ST1 needs LO make hIs OW ugustine s recent

discoverles concerning truth, and theır newly adopted WAaY of lıfe,
which 1s NO embedded In Chrıstianıty. Therefore, al Cassıc1acum
Augustine introduces hıs un1ıque of phılosophy NOL only h1is

115 Conf. VIL.U(4): “am1COs nım SUOS reuerebatur offendere, superbos daemon1-
colas, UOTUIM culmıne Babylonicae dıgnıtatıs quası cedrIı1s lıbanı, qUas nondum
contriuerat domiıinus’.

116 Therefore, only durıng the editing DrOCEeSS Alypıus W ds ready submıiıt and
humble himself (the Namle o1) Christ, anı thıs 15 further indıcatıon that submissıon

baptısm W as not of the Joint agreemen! al theır cConvers1on.
LU De academıctis XX
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[WO priıvate pupıls Licentius and rygetius, but also hıs ear friend
Alypıus

D) Proteus iImagery becoming Augustine s Irue friend
Another PASSASC orth lookıng into 15 where Alypıus brings the

figure of Proteus into the discussion: 119

SUaAMyUC imagınem ef quası speculum quoddam In Proteo Ilo anımad-
ert1 oportere, quı tradıtur solere cCapı qUO mıinıme capere(lur, Inues-
t1igatoresque e1lus NUMg Ua eumdem tenulsse, 1S1 indice alıcumusmodiı
numiıne. quod S1 adsıt, et am nobıs ueritatem qUaC est
demonstrare dıgnetur, CSO UUOQUC uel 1DS1S inuitis, quod miımıme ICOT,
OS superatos CSSC confıtebor.
The likeness an image’ (SO speak) of the academics should he
Seecen INn Proteus. 158 saıd that Proteus Wads »pically captured Dy SOME

that barely captured him, an his ever were UYe

they really had hım eXcept Dy the indication of some divine spirıt. May
that divine spirıt he present, an MAY he eign show the ftruth
that 1L of such ımportance us/! Then 'l 1Ka admuit that the academ-
ICS have heen9ven ıf they don f €  ’ although In they
ll

Alypıus 1s convınced that the posıtıon of the academıiıcs CcCannot
be dıslodged that easıly. He first COMPDATICS the academıiıcs themselves
ıth Proteus. When persuasıve men 1S brought agaınst them,
thıs In ıtself Can be sed in SuUupport of eır thesıs: cConsent 0Ug
{O be gıven thıs ment, for ıt only demonstrates that TU 1S
relatıve. And S the VE by which ON believes ONe has CaD-
tured the academıcs actually only strengthen theır Case Just 4S Was the
CAdsSCcC ıth Proteus, ıt WOU take fo indıicate that he W as CaD-
ure: Ihen Alypıus somewhat alters the meanıng of Proteus A being
NO symbol of truth ıtself. wıshıing there Was such spırıt numen)
present which COUu reveal tOo them truth If } then he ll gladly
admıt defeat (even ıf the academıiıcs WOU NOTt do so)

Accordıing to Therese eT. Alypıus wısh that 1vinıty
WOU reveal ıtself quo S1 adsıt) 1s tOo be understood not even.-

tualıs, but irrealıs.

Erwähnung des (jottes... nıcht als kventualıs, sondern als Irrealıs
verstehen ”, dıie FEnthüllung : der e1) Uurc einen
wırd VO  —_ ihm nıcht als reale Möglıchkeıit CI WORCH, sondern bleibt

118 De ordine 1,
119 De academicLis m. v(1
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hypothetisch. Als offenbarungstheologische Aussage werden Alypıus
120Worte erst In Augustıins Interpretation in S13 verstanden.

Such readıng TOCS perhaps LOO far Alypıus sımply leaves ıt
in the mıddle whether such all really present tself, and
therefore thıs must be neutral hypothetical statement ıf
WOUuU deign ShOW truth, then 8l admıt defeat.!21

Augustine 1S een to pıck the Proteus imagerYy symbolısıng
truth; !< and he avıshly pralses Alypıus for such D10US utteran: But
whereas Alypıus retaıns neutral posıtıon, Augustine resolutely takes

TNOTEC posıtıve stance, modiıfyıng ıt into LLOTC Chrıstian statement
INan Can obtaın truth, for dıvıne W  9 1.€. Chrıst, reveals hım
thıs truth .12

gaın Therese Furher

Alypıus kurzer Hınweils in DE , 11 wiıird VO  — Augustin aufgegriffen
und uminterpretiert: Der ensch kann Z.UT Wahrheitserkenntnis gel-
9WC) eiıne göttlıche aC im dıe ahrheıt {fenbart Die Aus-
SapCc wırd damıt VO  - Augustin auch umgedeutet im Sınn eiıner pOSsI-
ti1ven Antwort auf die 38 4, gestellte rage ach der Möglıchkeıt,

124als ensch sapıentia erlangen können.

Augustine thus takes hat Alypıus has stated Step further, by
S1VINg ıt L1NOTC pronounced Chrıistian meanıng: Tu 1s revealed
through TISE.: who Hımself 1S truth 12° Augustine Can NO Sa y that

120 Therese Fuhrer 1997, Z T
121 grateful prof. Gert Partoens for explaining the EXaAC meanıng of

the Latın here
122 Actually, the equatıon of Proteus ıth truth rests unusual readihg of

Vırgil’s Fa ubı correptum manıbus uınchisque tenebis (GeorgiCs 1V.405),
whereby 1S NOT taken adversatıve particle parallel ıth Ium 1V.406, but

NOUN (Peter Kıng 1995, Ö3:
123 See Iso the cCcComment made by John ()’Meara 1951, 186-7, r

Robert O’Connell,. ‘I he visage of philosophy al Cassıcı1acum ”, Augustinian studies
65-76 p-who lınks Proteus and thıs the incarnatıon.

124 T herese Fuhrerr
Another intr1gu1ng, but admittedly less persuas1ve, interpretation would be that

Alypıus refers ıth thıs nOoTLt Christ,220  G. VAN REYN  hypothetisch. Als offenbarungstheologische Aussage werden Alypius’  120  Worte erst in Augustins Interpretation in $13 verstanden.  Such a reading goes perhaps too far: Alypius simply leaves it  in the middle whether such a numen will really present itself, and  therefore this must be a neutfral hypothetical statement: if a numen  would deign to show us truth, then I will admit defeat.!?!  Augustine is keen to pick up the Proteus imagery symbolising  truth,!?? and he lavishly praises Alypius for such a pious utterance. But  whereas Alypius retains a neutral position, Augustine resolutely takes  a more positive stance, modifying it into a more Christian statement:  man can obtain truth, for a divine power, i.e. Christ, reveals to him  this truth.!?®  Again Therese Furher:  Alypius’ kurzer Hinweis in 3, 5, 11 wird von Augustin aufgegriffen  und uminterpretiert: Der Mensch kann zur Wahrheitserkenntnis gel-  angen, wenn eine göttliche Macht im die Wahrheit offenbart. Die Aus-  sage wird damit von Augustin auch umgedeutet im Sinn einer posi-  tiven Antwort auf die in 3, 4, 10 gestellte Frage nach der Möglichkeit,  124  als Mensch sapientia erlangen zu können.  Augustine thus takes what Alypius has stated a step further, by  giving it a more pronounced Christian meaning: truth is revealed  through Christ, who Himself is truth.!?” Augustine can now say that  120 Therese Fuhrer 1997, p 273.  121 1 am grateful to prof. Gert Partoens for explaining to me the exact meaning of  the Latin here.  122 Actually, the equation of Proteus with truth rests on an unusual readifig of  Virgil’s verse: uerum ubi correptum manibus uinclisque tenebis (Georgics 1V.405),  whereby uerum is not taken as an adversative particle parallel with zum in 1v.406, but  as a noun (Peter King 1995, p. 63, n.129).  123 See also the comment made by John J. O’Meara 1951, p. 186-7, n. 10;  Robert J. O’Connell, “The visage of philosophy at Cassiciacum”, Augustinian studies  25(1994), 65-76 (p. 70-71), who links Proteus and this numen to the incarnation.  124 Therese Fuhrer (1997, p. 277-8).  125 Another intriguing, but admittedly less persuasive, interpretation would be that  Alypius refers with this numen not to Christ, ... but to Augustine himself! That this  idea is not too far-fetched can be shown by the way Licentius uses the Proteus-  imagery eight years later in his poem (transmitted in Epistula 26), which refers to the  Cassiciacum stay: in this poem Licentius is lying helpless before the intransigent  works of Varro, who is compared to Proteus. Licentius must call upon an intercessory  divinity, in this case not a nymph, but no one else than his former teacher Augustine.  Licentius believes that once Augustine has sent him his De musica, the truth will be  manifest (See Danuta Shanzer 1991, p. 133). The exuberant praise Alypius heaps  upon Augustine at the end of De academicis and De ordine, while recognizing him  as his leader would corroborate such an interpretation. After all, it is in the endbut Augustine hıimself! hat thıs
1dea 1S not LOO far-fetched Can be cshown by the WaYy I ıcentius uUsSsecs the Proteus-
imagerYy eıght later in h1s POCHI (transmıtted In Epistula 26); which refers the
Cassıc1acum Stay: iın thıs POCIN Licentius 15 Iyıng helpless before the intransıgent
works of Varro, who 15 compared Proteus. Licentius must call upDON intercessorYy
dıvıinıty, in thıs ‚dAdSC nNnOoL nymph, but OC Ise than h1is former teacher Augustine.
I 1centıus bellieves that NCC Augustine has sent hım hıs De MUSLCA, the truth 111 be
manıfest (See Danuta Shanzer 1991, 133) The exuberant praıse Alypıus heaps
uUupDON Augustine al the end of De academıcLls and De ordine, whıiıle recogn1ızıng hım

h1ıs leader would corroborate such interpretation. After all, it 15 ın the end
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he and Alypıus (fınally?) in dıvıne atters aASs well, that T1om
NO on’?) Alypıus Call be truly called frıend of ugustine, quoting
thereby (1cero’s famous definıtion of friendship.  126 ctually, UuguS-
tine had first subtly modified Alypıus 18 sulnt LLIOTC exphıcıt
Christian readıng, takıng Alypıus or1ginally neutral stance be
resolute affırmatıon that really exIsts (namelys

When Augustine makes clear Alypıus that he Can only be hıs
irue friend ıf he also ADICCS ıth hım in dıvine matters well, 1.e ıf
he aCCepts the Christian al then thıs COUu be consıdered in ıts mMoOost

pejoratıve readıng that Alypıus 1S, through Augustine, eing put under
(socı1al) conform {Oo hıs Chrıistian belief.!?/

Of partıcular relevance in thıs cContext 1s Epistula 258: letter
from Augustine Marcıanus, whom he ca antiıquissSımus AMICUS.
hıs frıendshıp dates back the time that he W as S{T1 seekıng fortune
and fame. Iso here, ugustine refers (i1cero’s definıtion of TIENd-
sh1p, and he intersperses the letter. lıke the dıalogues, ıth quotations
from er classıcal wrıters well, such Vırgıl and Terence.
Clearly, Marcıanus W ds eduCcate: INan who could apprecı1ate earne:
quotations. Augustine wrıtes that, although in the past they agree
human hıngs, they could not be called = iriends - frıendship
only exIists in Christ.!?® For that 1C4SONMN he 15 delıghted 1{8 learn that
Marcıanus NO also A9TCCS in dıvıne matiters well. L he has

Augustine who refutes the academıi1cs, and reveals theır hıdden( | truth hat the Pro-
(euUs reference iın De academıiıicıs proved be attractıve topıc 15 demonstrated Dy
POCIM of Godfrey of Saılnt Viıctor 12 6.) NO of saılnt Augustine TOM the
Parısıan house of h1is order. One SsSTtanza nes 101 104) of hıs POCIN Preconıum
Augustint echoes the exchange between Alypıus and Augustine Proteus (DSee
Edward S5Synan 1988, 277-283). Edward 5ynan concludes that accordıng
Augustine in De academıictıs “the of divinıty, NECCSSaL Y for the capture of
Proteus-lıke truth, 1S the incarnate w1ısdom of the bıblıcal God” p 282)

126 De academıiıcLls ‚VI| * Hoc CISO tertium bonum miıh1 accıdıt, quod NOMN

inuen10 quantı gestimem. nım famıl1arıssımus amıcus INCUS, O  ; solum de
probabilıtate humanae ultae, et1am de 1psa relıg10ne concordat, quod est uer1
amıcı manıfestissımum indicı1um, s1iquıdem amıcıt1a rectissıme sanctıssıma
definıta esT, humanarum el dıiumnarum CUu beneuolentia el carıtate cCONsens10 .
On Augustine’s HSE of 1cero’s definıtion of frıendshi1p, SCC, Bavel
(1987), John Monagle (1I97/1)

L7 One wonders whether Augustine used the vVCLYy Samnec argument of friendshı1p
when he succeeded In converting his friends Manichae1lsm.

128 Ihıs 15 recurrıng eme in Augustine’s wrıtings. See: for instance, Iso (‚ON-
fessiones, IV.1V(7), when he descr1ibes the irıendsh1p between hım and another DOY al
hıs hometown Thagaste who died VETY “ Jess than Irue friendship, whıch
1$ nol possible unless YyOoU hbond together those who cleave ONE another by the love
whıich 15 poured Into OUFr hearts Dy the Holy Spirıt wh. 15 given US  927 (Rom 5459
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become cChrıistianus. However, in the letter Augustine 15 sSu ex hort-
ıng hıs “wıse and honoured friend ” that he WOU be ıth Augustine
In holdıng ıth enacıty the {[WO commandments (Love the ord wıth
all thy heart,. an thy neighbour thyself), that theır frıendshıip
U be genuine and everlastıng, Joining them not merely each er,
but also 18 the ord Hımselfr. Then he wriıtes:

Quod ut fılat, exhortor graultatem ef prudentiam (uam, ut 1am et1am
1del1um Ssacramenta perc1plas; decet enım agefatem et congrult, qUan-
tum credo, morıbus tuls. 1am profecto S10 U1uU1s uft S1S dıgnus
baptısmo salutarı rem1issionem praeterıtorum accıpere eCccatorum.

(ua SUmTMETEC rescr1ipta desıdero et te ue]|l dedisse inter COM-

entes ue|l daturum ESSC 1lam lamque COSNOSCCIC. (£p 2538. (ICL. SL,
609, Ya 11-12; 610, 5-6)

That this MAY he \X exhort YyOMU, WILSE an honoured friend,
partake of the SACFraMen S avalilable those IN full COMMUNILON, for
this WOM. hecome ONMNe of your ASE and he IN cConformity, In opin-
LON, wıth YOoUFr moral conduct. D] You certainly 4Te living NO IM
such WdY he worthy of receiving hrough the Savıng? rıte of
baptism the FemLSSLON of your Dastl SIMS Ka long recelve reply
from YOU an learn al an y mMmOomMent that YOMU have entered YOUF NAMe

ONS the candidates for baptism Uı4rTre the point of oing
hıs INa Yy ell 2aVe een sımılar 118 Alypıus sıtuation al (Cas-

S1C1ACUM. It 1s WonderTiIu discover that they NO in dıvine
atters well, Alypıus SayS, but Augustine probably also must ave
urge: hım 18 recelve baptısm together ıth hım, that theır TrTIENd-
shıp ıll be genumne and everlastıng, OInIng them nolt merely each
other, hut Iso the Lord Hımself”

Fortuna diuinum auxılıum

Finally, there 1S another aspect1demonstrates that Alypıus
W as sSu1VELY much wıthın the frame of Roman tradıtion, not
realızıng how fundamentally dıfferent the perspective had changed for
Augustine by becoming christianus: the understandıng of the work-
Ings of Fortuna.}  29 An mportant hrea:ı \ Fa ITUNS throughout the

129 Ihe importance of Fortuna has been downplayed by Jan den oeft his lemma
Fortuna the Augustinus-Lexikon Seeing that Augustine re-inter-

preted thıs pagan COoncepL gratia Dei, ıts sıgnıfıcance should not be taken (078 lıghtly,
Ven though the term only sporadıcally AaDDCALS Augustine s wrıtings. Moreover, the
multifaceted concept of Fortuna offers WINdOW of opportunıity COMDATIC and
confront Roman tradıtional “ıdeology” wıth Augustine’s Christian ‘“ideology”. See
unpublıshed thesıs Fortuna Symptom of iıdeological failure In Roman socıety,
and Augustine s Christian alternative (Universıity of Wales, 5wansea,
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dıalogues (and ASs mattier of fact throughout Augustine’s ole COI -

pus) 1S that help 1S needed in order become truly appYy Thıs
has become ONC of Augustine’s MmMoOost fundamental TI1St1anNn insıghts.

had the most profoun impact hıs lıfe, regardless of whether
connect ıt ıth hıs moral COonVvers1on, 1E hıs adoption of lıfe of
continence, whether look al it in INOTC intellectual contex(t, In
1C Augustine realızes that the (Neo-)Platonıic ea 1S beyond hıs
reach and recogn1zes wıthın hımself much INOTEC the psychological
weak condıtion of Paul, rather than the self-controlled state of Neo-
Platonıc sage. *” Acknowledging that ONMNC cannot rely ONC-

self, but 15 in eed of a1d in order reach the appYy ıfe ıll
become the primary motivatiıon and justification for Augustine sub-
mıt In the end the sacramental rıtuals of hıs childhood relıgıon. 'Thıs
realızatiıon that ONMNC needs help rea diuimnum auxiılıum but also
gratia Dei”) becomes immediıately clear in the fırst words of the
dedicatory letter Romanı1anus in De academuıcıs. In thıs letter ugus-
tine admıts that ULFEUS In ıtself 1s notL strong enough 18 reach the appY
hıfe, In thıs Casec the DOrtusS philosophiae, and that therefore Fortuna’s
help 15 needed 118 gel there

utinam, Romanılane, homınem <1b1 ap  m ıta ulc1ssım ulrtus fortu-
1ac repugnantı possel auferre, ut abh <1b1 auferrI1 nemınem patıtur!

sed quon1am ıta cComparatum est; ut diumum anımum
NCqUAaAQUAM saplentiae DOIT accıplat 1S1 um 1psa (SC TOr-
tuna), uel secunda, ue]l quası aduersa perducat: nı PTO nobıs alıu
qQUam uofa restant

wish, Romanıanus, that Virtus, who CeVi allows Fortuna take
UAN YyOHEC away from her, COU. for her part, snatch from Fortuna, resist
RN she mLg the MNa  - sulited her purpose.[... The fact LS that the
divine spiırıt Can reach the harbour of wısdom unless
Fortuna herself, 200d hbad hut only seeming ring It hıther
accordingly, Can do nothing fOr YOUM hut DFUAY

hıs I1S- of COUTSC, VeErIYy un-Roman statement d the heart of
Roman 1deology stands the maxım that ONC has 1g agamnst the
vicıssıtudes of Fortuna ıth ne s  7 OW ULFEUS. OVeEe all the O1C
Seneca insısted makıng ne s  2 OW thıs attitude.! ugustine has

130 ames O’Donnell 1992, 1, 479
131 On Fortuna gratia Del In the dialogues, SCC Carol Harrıson 200603).
132 De academıcls For g00d discussıon of thıs PaASsSSsasc and the dedicatory

epistle whole, SCC Augustine Curley 9-4
133 See Gerda ush (1961)
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borrowed the imagery of shıp saılıng roug SCa to the port of
134phılosophy irom Cicero’s Tusculan disputations. According to

Cicero, the diısaster which befell hIis beloved respublica provıde hım
ıth the elsure urng 16 he COUu pıck favourıte time passıng
of hıs you namely the pursuıt of philosophy.  135 He dıd nOoL, however,
believe thıs disaster 118 be therefore good 1ng, he merely Sa thıs
ONC comfort arısıng irom hıs Current ıdleness, but there 15 ou
that he WOU ave preferred LO be holdıng the rudder of the respub-
lica. econdly, Cicero insısts that Ian has become hıs OW doctor
the idea of self-suffic1iency and rellance ne s  2 OW ULFEUS in order
18 reach the appY 1ıfe 15 essential hIs belıefs, and ıt 1s also basıc
princıple of Roman tradıtıona ıdeology In general.*® ('i1cero Canno
acCcept that Nne s appıness WOUuU depend Fortuna.}  37

ugustine then describes hIs OW hlıfe In terms of thıs lmagerYy.
We learn that, SVn though he knew where the appY 1ıfe Was be
found, he COu not gel ere, because he Was LOO entangled In the
allurements of riıches and honours. LE requıred therefore blow of
Fortuna the form of hıs ill-health 18 Iinally SEVEGIOG ese etters,
and be able 18 reach thıs blessed pOITt hıs “misfortune ” he PCTI-
Ce1IVves LO be the helping hand of God, wh arranged the CiIrcumstances

1 34 CICERO, T usculan disputations V.11 “ Cu1us in SINUmM CUu Pr1m1s m  O-
bus aetatıs NnOsIra uoluntas studıumque NOS compulısset, hıs STaU1SSIMIS casıbus
eundem m, qUO CTITamMus egrESSI, SN lactatı tempestate confugımus”. T’here
ex1ists Iso another SOUTCE of thıs boat-ımagery: Apule1us’ Metamorphoses, where
Lucıus after havıng been transformed into donkey, 15 haunted an harassed Dy For-
Iund the end, thıs blınd Fortuna proved be nothing Ise than (a see1ng) Isıs, who
had been providentially guldıng Luc1ius all along through h1is INan 1serles h1s 1ICW
blessed When Lucıus gained back h1is human form, he converted the Isıs cult
One wıitnesses here the appeal of these Kastern rel1g10ns in Koman soclety.

135 CICERO, Tusculan Disputations
136 CICERO, T usculan Disputations U.1v(7) ..  est profecto anımı medicına, ph1lo-

sophıa, CU1US aux1ıl1ıum 810)81 ut In COTrpOTrIS morbıis petendum est forI1s, omn1ıbusque
op1ıbus ulrıbus, ut NnOsSsmetl 1ps1 nobıs meder1 DOSSImMUS, elaborandum est  27
(“Assuredly there LS art of healing the oul INeCidn philosoph,, whose aid MUST
he sSouth nNOT, INn bodily diseases, outside ourselves, and MUST USe OUF ULMoOost
endeavour, ıth all OUFr FesOourCes and strength, have the( he ourselves OUFr
OW, physicians’”).

137 CICERO, Tusculan Disputations 1' ulrtutem ad beate uluendum
1psa SSC Contentam. SIN autem ulrtus sublecta sub Uuarıo0s incertosque fam-
ula fortunae est HNC antarum ulrıum est, ut 1psa (ueatur, UCTITCOT 1910)8| tam umrtutis
fı1ducıa nıtendum nobıs ad SPCIN beate uluend1ı qQUam uofta facıenda uldeantur”. C
that vırtue 15 of ıtself sufficient for happy life. If virtue, being subject such
VarL0us and uncCertalin accidents, were hut the slave of fortune, and were nNOLT of Suf-
ficient abılity SUPpOort herself, al that ıt would Cermn desirable rather
offer DFayers, than rely OUFr OW, confidence INn vırtue the Joundation fOr
OUF hope of happy ife”)
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in such WaYy that Augustine COU finally do that hat he Was ryıng
fo achleve for SOTNC time.

In the second introductory letter of De academıctlis he WOU
wrıte 118 Romanılanus:

nullam mıhı ulderı PTOSDCTIAIM Fortunam, 1S1 QUaC otium philosophandı
daret; nullam beatam ulıtam, N1ISI qUua in phılosophıa ulueretur. !°

diıd nOoL Consider UF Y fortune he 200d fortune UVeEe only that 746
WOUL.: Q1ve leisure for philosoph,y, HOr An Y WUAY of life he appYy UVEeE

only that wherein ONE 1Vve.: speak, In philosoph,y.
Ihe blow of Fortuna proved 1{8 be stroke of luck, the SAdaillc

‘€1uck’, he beheved had fallen uUupDON Vıctorinus when he W d> forced
res1gn from hıs teachıng pOSL due decree of Julıan, IC banned

139Chrıstlans from eachme.
The SAalllc kınd of Iuck’ Canl be SCCIH al work In Augustine’s

descr1ıption of hıs CONversion mMoment In Confessiones ell here,
(God ordered the events in such WaYy that Augustine WOU wan to)
Convert chance events (the sudden chant of sıngıng ““ tolle,
lege  27 when In desperate eed of guldance, ollowe Dy the random(
open1ıng of the codex of Paul’s epistles) really proved be chance
events after all, but they orme: part of dıvıne order, assıstıng
ose wh um pPraYy for Hım 18 COM fo CIr aid 140 ugustine
beheves that the SaJmlle auxıilium diuinum 1S currently al work in the ıfe
of Romanı1anus: the financıal etback hıs patron recently rece1ved
m1g ell iu  - Out 18 be thıs decısıve blow of Fortuna, C really
cshould be interpreted ASs Godsend, because ıt COU ead Romanıanus
LO the pDOFrtUusS philosophiae and the irue appY lıfe, eavıng behind
m riches and honours.14! Romanıanus, LOO, 15 xhorted pPraYy

1472together 1ıth Augustine for heavenly assıstance.

138 De academıcıls
139 Conf. VIL.v(10).
140 Ihe Samınıle SOCS for Augustine’s infatuatıon ıth SEA he fırst thought, under

ımpulse of Alypıus, that leadıng chaste hıte depended one’s OW LTLESOUTITCES Hıs
CONvers1o0n moment, made hım experlence and thus belleve that od’s help W as

needed order for hım accomplısh thıs (See the V1isıon of Lady Continence).
It 15 therefore intrıguıng that although both “cConvers1on accounts’ appertaın L[WO

dıifferent experlences (hıs iıll-health the ONC hand, and Augustine’s experlence
ıIn the garden of Mılan the other hand), they both essentlally arrıve al the SAaLLIC

conclusıon: 0)81> should rely (God and nOot (solely one’s OW strength reach
the happy hıfe

141 De academıiıcLıs 1L1(1-3)
147 De academıcıs 1(1-2 ‘quot1dianıs uot1is tıbı PrOSDCIAS 110}  —

multum autem adıuuabis PIO te deprecantem, S1 L1OMN 1105 exaudirı Ö:
desperes, nıtarısque nobiscum el ON solum uot1s, sed et1am uoluntate., 1la



276 Va  Z EYN

hıs 15 not the only example the dıalogues where chance
events turn Ouf fo be provıdential order guıldıng people to God and
the appY lıfe In De ordine book which actually has thıs dıvıne
order subject atter WILnNeEeSSsS (sem1ı )conversıon of another
partıcıpant Licentius 143 Here Augustine reads chance (CO )ınc1-
ents eıng part of astoundıngly intrıcate and magnıficent order
1Cc mng ou the CONVETITSION of Licentius not Just
phılosophy, but also fo the 1sl1an faıth AN these iInstances 111US-

the fundamental princıple that because AT weak eed
God’ help, and therefore ave 118 PTaYy (and submıt ourselves
Hım) that he INa Yy COMMIC 118 OUT a1d 15 thıs humble submiıssıon
hrıst 7 (@) 15 essential becomiıing christianus

At the beginning of the thırd book Augustine introduces the
diıscussıon of Fortuna Into the phılosophıcal discussıon PTrOPCI and
Alypıus 1CW Can be consıdered lıtmus test for hIs understandıng of
thıs eed for God help egretting that hıttle Liime W ds eft that day
to PUTISUC phılosophy, Augustine sStates that ıf hıs CONVıctıon that
order become WISC eed the help of Fortuna ut em SaDICHNS
fıat plurımum CSSC fortunam ” 145 hıs 15 completely

tua naturalı ment1Is altıtudine (n] do nOoL SLOD DFayın? for favourable winds for YOU
daıly DYIaAyerS You ll help eal whıle DFayıns for YOU f

YOU exeri yourself with nolLt only ith YOUF DFYayers hut also ith YyOUF ıll and the
natural profundtı of that mind of yours” Also referred before De academıicıis
1.1(1)) °nıhıiıl PIo nobı1s alıud qUam ofa 'estant (“AccordinglTy, U4re left ith
nothing do JOr YOU hut DEAY N

143 On I 1centhıus and hıs SCIN1-CONVETITS1ION SC Phillıp Cary 14163)
not, however, wıth the author’ claım that the events recounted 1ı De ordine
WEeIC of fictional character); SCC ISO Jörg Trelenberg 409-415).

Fırst there the ırregular sound of waler flowıing at nıght which puzzles
Augustine, and he trıes fınd the of thıs ırregularıty. Ihen there 1ı the 11CX -

pected CINCISCHCC of the 100111 NnexXt door where the boys aATIc sleeping.
| ı1cenHhus ires kıll the OU: ıth stick and thıs makes Augustine realıze that
both hıs students dIiIC wake He calls them and discussion the mıddle of
the nıght the problem of evıl and order Starlıng TOM the Causes of the ırregularıty
of the water flow | _ ıcentı1us VE alert and suddenly he feels hıimself inspıred and

wıthv insıghtful TCSPONSCS CONCCIMNS the under discuss1ıon Only
when ] ı1centius AL thanks hrıst for hat he Just has experlienced Augustine
overjJoyed ei Cr SUSPINMLO gratias Chrısto agebat ACCCDI CO haec quı1d diıcam
1benter (De ordine v1i11(21)) Unfortunately, Licentius’ “ conversion ” nNnOoTL Jastıng,
and SOOIMN he 36R  Nn LLOTC preoccupled ıth h1s classıcal POECITYy than wıth the search
for Ww1sdom Ihe almost unbehevable colinc1dences which trıggered the nıghtly debate
led John Meara (1951) consıder the STOTY be Tiction It be noted that
the debate supposed have I1scnh DYy acCcC1ıdent It W as LOO CONVeENI]ıENT accıdent! 59

(Pp 1/4)
145 De academicıis 111 11 and Ven INOTEC reflecting the idea the dedicatory

letter ıfa ad sapıentaem el firmıssımum el quietissımum solum
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lıne ıth the dedicatory etters, whıic Alypıus MaYy nOL ave yel read,
SINCEe they WCIC composed afterwards). ugustine probably also had
particular incıdent in mınd Durıng hıs SLaYy he had SUTIiere: from such

feroc10us toothache that it became iımpossı1ıble for hım spea
learn anythıng new. 146

dolore dentium tunc excruc1ı1abas I  s ei CU) in ingrauesceret
ut 11O valerem OGqUul, ascendit in COT INCUM admonere OINNCS 111COS quı
aderant uft deprecarentur PTO I  9 deum salutis Oomnımodae.
At that tiıme yOoU tortured wıth toothache, an when ıt hecame
bad that lost the W speak, ıt (AaMe Nnto heart beg all

friends present DVFaY for YyOMU, God of health of both soul
an body
If thıs paın would ave persisted, he longer WOU ave een

able 18 phılosophıze and thus 118 become appY, but miraculously the
paın disappeared. hıs 1S another, LNOTEC V1IV1d, iıllustratiıon of the basıc
rule that eed (to humbly pPray for) the help of G0od in order
become appY 147

thıs discussıon the of Fortunad, Alypıus, however,
does not wıth ugustine’s posıtion, and nstead he

LHNOTIC tradıtıional Roman concept of Fortuna and her relatıon 1{8
ULFEUS. Therese Fuhrer perce1ves overall dıfference between the
[WO friends’ understandıng of Fortuna, the CONCcept whıich played

peruenire uoluerıit necessarlam mıhı1 uldetur ad 1d, quod CONCcUpIult, habere fOr-
tunam ” (“lf that whoever wishes arrıve al the MOST SUFe and MOSL

tranquil port of wisdom, MUST en]JoYy Fortuna s Javour In order arrıve al that whıich
he desires’”).

146 We have [WO testimonI1es of thıs incıdent: Conf. IX.1v(12) (quoted here), but
Iso Sol EXI(C2ZD).:

14 7/ belıeve that Augustine’s continuous desıre for riches and wealth, thıs time
subordinated the search for w1ısdom, be part of thıs well considering
Augustine’s CUurrent financıal dıifficulties in continumg lead the kınd of leisured lıfe
he had embarked upON, he INaYy ell have beheved that God would help hım in find-
ing solution for thiıs he would not desire these riches for theıir OW sake, only
make poss1ible hıs search of truth together wıth hıs iriends (See Soliloquies LX1(18):

..  S1 tıbı persuadeatur alıter CU) multis Carıssımis tu1s iın stud10 sapıentiae 1NON

O; uluere, n1ıs1ı ampla 1C5S5 alıqua famılıarıs necessıIıtates uestras sustinere possıit,
]e18( des1iderabis diutlas el optabıs ? Adsentior”. (“Suppose YOoU were convinced
that YOU could nol live the life of the pursult of wisdom together ıth YyOUr HMANY dear
friends unless substantial priıvate Fesources could meetlt yOoUr aily needs, would YOU
noOoL wanl and wish for wealth “I WO: I hat 1s Why, belıeve, he had hıgh
hopes that Romanıanus would ‘“converted’”, because thıs would make ıt al the Samnec

time financlally poss1ıble for hım en]Joy hıs much desired leisured lıfe together
ıth h1is frıends, which would render hım the happy lıfe In the end, Augustine had
fall back hıs O W modest TESOUTCECS ın JThagaste in order continue enJoyıng lıfe
in leisure, and this wıthout INa of hıs former friends.
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such ımportant role In Augustine’s proselytizıng in De
academıicis:!

Es handelt sıch vielmehr einen Gedankenaustausch, wobel eullic
wird, dass Augustins Fortuna-Begriff grundsätzliıch POSItLV geprägt ist
(im Sınn eines diuinum auxtilium), während Alypıus sıch heıdnıs-
chen Vorstellungen orlentiert (Fortuna als unberechenbare acC dıe

bezwingen il
Alypıus merely aCCepts the ıdea that Fortuna’s whıiımsıcal EeNaV-

10Ur makes realıze that her go0ods AICc unrehable It 0O€es NOoL follow
for hım that Fortuna 1S benign, and CVEH less 16 W C 15
anathema Roman phılosopher that Ian becomes dependent
her (favour) in order become WISe, and thus o be appY Contrary

ugustine’s opınıon, he SÜ1 18 stick to the (1ceronıan 16 W
that man s ULFIUS 1S Stirong enough do wıthout Fortuna s assıstance
In order 18 become appY Clearly, Alypıus o€es 18(011 perce1ve Fortuna

be auxılıium chrıstianı Dei he (07°N nNnot want LO assıgn Fortuna
such mportant and posıtıve role, otherwıse ıt WOU then depend
her whımsıcalıty d whether WOU become appY not.1*?

Augustine ends the discussıon thıs OpPI1C wıthout the [WO
sıdes really havıng arrıved al position. *” Alypıus eeps
holding classıcal vliewpoint, whıle Augustıine has already
exXchanged hıs for the Chrıstian idea of perce1ving helping hand
in events Agaın, Alypıus, althoug. having become Christianus, SU1

LO adhere LIOTC 8 (the authorıty of) ( 1cero than Christ. >1

Note, however, that hat Alypıus SaVYS In De ordine er avıng
praısed Augustine for presenting hıs magnıfıicent TOSTAMMMNEC of lıfe,
COU undermiıine thıs thesıs:

Nam NesSCIO quomodo, quod utinam ue|l nobıs procul absıt, einimus
humanus dum 2eC audiıendo caelestia dıuina PTOTFSUS ueTa CSSC

proclamet, appetendo alıter gerıt, ut mı1ıhı uer1issımum uldeatur
aut dıuinoas homines, aut 1910)8! sıne dıuina OPC Sic uluere. >2

14X Therese Fuhrer 199 7, 233
149 We already enNnNCOUNnter here idea that Augustine wıll develop later ıt 15 ın

(GG0d’s hands who 111 be saved.
150 disagree here ıth Therese Fuhrer 233); who Neves that Augustine

In the end ABICCS wıth Alypıus, that h1is inıtıal complaınt that theır household duties
WEIC preventing them TOmM holdıng further discussions 1s rejected. When Augustine
nds the debate Fortuna, he does a(0)1 because he AQICCS the end ıth Alypıus,
but because he annot iımmediately persuade Alypıus adopt hıs posıtion.

151 For g00d SUMMAAarYy of the discuss1on, SS Augustine Curley
8-9

152 De ordine 11.x(28)
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Alypıus CannotTt understand why Ianı y people proclaımıng the
mentioned max1ıms for appY hlıfe be absolutely {mue: ST1 behave
dıfferently in real ıfte Therefore, he that oOse few who lıve
accordıingl dIc eıther dıvıine ave dıvıne assıstance. Augustine sub-
sequently trıes ShOWw that ourselves Canno know hat SC
insıde er people, and that thıs diıummnum auxılıum actually ıts
offıce of in favour of all peoples, and LNOTC abundantly than
Ianı y imagine.‘  D3 Augustine further also pralses Alypıus, for whom
these rules aAaIic CasS y 18 follow hıs admıiırable nature, that he
has become example hım for theır practical content.!>°* The UUCS-
tıon remaılns: 1S Alypıus sufficıently that he hımself needs

helping hand (vısıble al times in the whımsıcalıtıes of Fortuna)
In order lıve by ese maX1ms, and, in recogn1zıng hıs weak condi1-
t10n, should humbly submıt fo the sacred rıtes of the atAholıc
Church? >> h1s cruc1al question remaIılns hıghly (9108 In praısıng
Pythagoras and hıs ° almost divıne eachıng” ater On156 (MNIE ST1 has
the impression that Alypıus outlook ıfe 15 VEIY tradıtıonally
Roman, nNnOoT Christian,!>” 116e accepting Augustine hıs spırıtua
and phılosophıcal gu1lde

Alypıus (late) decisiıon be aptıze together ıth Augustine

Only towards the end of GIr Stay al Cassıcl1acum, Alypıus
LO ave adopted the umilıty expecte: of SUOTILICOIIIC who Wants

LO recelve the holy sSsacrament of baptısm Indeed, the followıng

153 De ordıne 11.x(28) *ıllud d1iumnum auxıllum. latıus QUam nonnullı opın1antur
officıum clementiae SUac PCI Uun1uersos populos agıt”.

154 Augustine UsScCcs the phrase deificarı IN OtL0 In letter Nebrıidius. Such
eXpress1on could easıly be g1ven less °‘Catholic’ meanıng, Iso by SOTNC of hıis
irends. On the dıfficulties interpreting thıs eXpress1on, and Ifs poss1ıble (Neo-)Platonıc
SOUTCC, CC ‚8 Georges Folhet (1962); for Augustine’s INOTC general understandıng
of deıfication, N Gerald Bonner (1986), and for crit1que of Georges Folhet’s artı-
cle, N Roland Teske (1992)

155 thıs PAaASSasc, Augustine refers the sacred tes into which they being
inıtlated. Even ıf thıs that the whole al Cassıcı1acum W ds> being inıtiated
into the baptısmal rıte of the Catholıc Church, then clearly, thıs inıt1atıon does NOT
necessarıly entaıl that they all ll be baptızed al Kaster, see1ng that neıther Licentius,
1NOT Irygetius Joined Augustine ın baptısm.

156 De ordine XX
157/ Vıvlen Bardet 143) COMMENLILS “Alype SUTTOUT |’alr d’etre bıen

plus engoue des theorı1es de Pythagore el des phılosophes qu’eprI1s de la S1mM-
plıcıte de l’Evangile”.
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PassSasc of Confessiones makes ıf before Alypıus had NOoTL ecen
een baptısm

Inde ubı tempus aduenıt qUO are oportereLl, relicto IU
Mediolanıum remeauıImUus. placuıt el yp1o renascı in te MeCUMmM.  158
When the tiıme C(ame for Fa Augustine] g1ive In NaAmMe for
baptism, left the COUNLFY an returned 1Lan It pleased ISO
Alypius he reborn In You wıith

Alypıus demonstrated thıs requıred umıilıty hIs reiurn
Mılan MoOst approprliate hıs character:

1am induto humilıtate sacramenti1s tu1ls CONSIUA eit fortissımo domuitor1
COTrpOTIS, ad talıam solum glacıale udo pede obterendum
insolıto aUSu
He had already embraced the humility befitting YyOUF mysterıes, an
tamed his body 0U discıpline Dy asceticısm of extraordinary
OLANeSS he went barefoot the LCY so1il of Italy.
Such hero1c demonstration of hıs outstandıng ınborn) ULFEUS

makes the umbleness he embraced questionable. Regardless of the
fact that such exXxireme ascetIic practice W as sternly ebuked by the
Church authorities,!”* Alypıus behavıour ST1 remınds of the Man-
ichaean show of continence, much admıred by hım, but condemned by
Augustine for being ITrUu! virtue.1°0 thınk NeVvVEeE  eiless Just1-
fı1ed In perce1ving change behind the nıt1al ‘““dedignabatur inser1

tuum ıtterıs nostr1s”, Vıa ““subegerI1s Alypıum nOom1ını unıgenıtı
tu1  22 LO arTtTıve al ..  1am induto humlıilıtate sacrament1is tu1s congrua”.  2161
Probabiy, Alypıus WAas, Just Vıctorinus, prepared priıvately claım
..  1am SU chrıstianus”, but al fırst ST1 reluctant LO submıt LO the SdC-
raments of the Church If thıs W as the CasSC, then thıs ShOwWws how
c1lal Sımplicı1anus’ of Viıctorinus’ Conversion actually must ave
been, CGVGn ıf ıt dıd 181011 ımmediately ave the sought after result
Augustine.

eert VAN REYN
Leuven, faculty of eology

(Belg1um)

158 Conf. IX.vi(14); James O’Donnell HL, 90) that placuıt ef
Alypıo. ..  may record further dec1ision ”:

159 ames O’Donnell 1992, n 105
Conf.VL.viu(12)

161 It ımposs1ble that Alypıus would ..  1am induto humilıtate acramentis
tu1s CONgTUaA ” ıle he still “ded1ıgnabatur inser1 Christi ıtterıs nostrıs”.
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