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For OVeCT nınety VCAaITS, the rehabilıty of Rufinus translator has
een the subject of much debate, but hıttle CONSCNSUS has emerged. Thıs

alms 1{8 evaluate Rufinus’ rehabıilıty through emantıc and eolog1-
cal analysıs of the theme of °afflıction’ hıs translatıon of gen’s Com-
menlar'y Romans. Ihe artıcle eg1nNs Dy outlining the STALUS quaestionıs.
Next, ıt COMPDATECS the meanıngs of afflıction in Origen’s TrTee to those
in Rufinus’ Latın translatıon. The artıcle then COMPATCS the soter1010gy
the Tee fragments of the Commentar y the soter1010gy in Rufinus’ trans-
latıon. ese analyses suggest that the Commentarıili s emphasıs ascet1-
C1ism ıtsSof afflıctiıon and salvatıon due Rufinus interpret-
ing Orıgen’s Commentary through hıs OW early Mth-century monastıc
perspective. When understood in thıs Way, Rufinus translations SCIVC

wıtness NOL only o rigen but also Rufinus an the reception of Or1-
SCH Dy Western monastıcs at the beginning of the

Introduction

At the end of the fourth NIUrY, debate erupted between Jer-
:0)881 and Rufinus VT the rehability of Rufinus’ atın translatiıons of
Orıgen’s works. Wıth the death of Rufinus and ıth increasing SUSDI-CI1I0ONs concerning Origen’s orthodoxy, the debate ended-—unresolved
At the beginnıng of the twentieth turYy, however, the debate
emerged, largely because of Paul Koetschau’s rıtiıcal edıtiıon of De
Principits, i questioned the fdelity of Rufinus translatıons
Subsequent scholarshıp has primarıly evaluated Rufinus’ translatıons
Dy analysıng hıs princıples of translatıon and comparıng hıs Tansla-
tions extfant TEEC wıtnesses the or1ginals.

hıs artıcle alıms supplement these [WO methods Dy evaluat-
ıng Rufinus’ rehabılity from another perspective. Ihe approac
adopted ere evaluates Rufinus’ rehabılıty al the theological and
semantıc levels The artıcle’s analyses focus the theme of afflıc-
tion’ in Rufinus’ translatıon of Orıgen’s Commentar y Romans and
in extfant Tee of Origen.‘ ase. thıs research, the

On the Greek Commentary, SO Henry Chadwiıck, °  Rufinus and the ura Papy-of Or1ıgen’s Commentary Romans,’ JLIS (1959) 4 E ean Scherer, Le
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that Rufinus’ atın translatıon contaılıns evidence of reinter-
pretatıon of Orıgen’s CONCepL of afflıction. The artıcle that
when afflıctıon ({tribulatione) In Rufinus translatıon (Commentarıl INn
Eptistulam ad Romanos) 1S compared afflıcthon Iy1c) the
extant Greek eX{Is of rıgen, the emergıing COIICCPtS of afflıctıon dIC

remarkably dıfferent, and that these dıfferences aTrc due Rufinus
reinterpreting Orıgen s thırd-century emphasıs physıcal martyrdom
into Rufinus’ OW early {ıfth-century monastıc CONTfexT. Ihe result 15
reinterpretation of afflıctıon itself. Afflıcthon longer refers prima-
nly 18 externally iımposed suffering. stead, affliıctıon 1S redefined
consıst of the self-ımposed suffering that accompanıes ascet1ic strıving
for salvatıon. Thıs <hıft also introduced change of emphasıs in the
visıon of salvatıon tself, 1C further that the eology of
the Commentarıl should be read AaSs wıtness Rufinus’ interpreta-
tion of rıgen rather than AS EeXaC record of Origen’s orıgıinal COIM-

me Romans.“ When understood thıs WaY, the Commentarıl
provıdes ıth nother window into the relationshıp between rıgen
and Western monastıcısm al the beginnıng of the century.”

The icie ll begın Dy outlınıng the STALUS quaestions, 1C
111 demonstrate the eed for 1ICW approaches evaluatıng Rufinus
reltabıilıty translator. It ll then turn the eme of afflıctıon
(OALWLG and ıts nNIIecte forms) In the Tee of rıgen hıs
analysıs ıll csShow that OALWILC primarıly refers to externally Imposed
afflıctıons rather than to self-ımposed ascetic afflıctons. Next, the

al CONITT. thıs meanıng ıth the prımarıly ascetic meanıng of
afflıctıon (£frıbulatio) found the Latın Commentarıl. The artıcle 111
then qualify ıts evaluatıon of Rufinus by considering the eme of
asceticısm the 126 works of rıgen Ihıs section 111 indıcate
that Rufinus dıd noTt introduce completely forei1gn eme into the

Commentaire d ’ Origene SUr Rom BT 5-V. d’apres les extralts du Papyrus
du Musee du Caıtre el les fragments de la Philocalie el du Vatıcanus 8TUaAECUS 762
Essal de reconstitution du el de la pensee des OMes el VI du "Commentaıire
SUur L’Epitre "OMAalns’ (Calro Theres1a Heıther, trans., Commen-
farıl INn epistulam ad OMANOS: Liher pDriImus, lıber secundus (Freiburg:
12-16; Thomas Scheck, trans.., Origen: Commentary the Epistle the Romans,
00ks RS (Washıington, DE{

Rufinus’ translatıon, however, also undoubtedly contaıns much that 15 entirely
TOM Orıgen.

Rufinus lıkely translated Orıgen’s Commentary Romans around 406 whiıle
residing Aquıle1a Rome. For Rufinus bıography, SCC Francıs X avler Murphy,
Rufinus of Aquileia -4 Hıs Life an Works (Washıngton, and

Hammond, “The ast Ten Years of Rufinus’ ıfe and the Date of Hıs Move
South TOom Aquıle1a’ FE (1977) 72A70
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cCommentary. nstead, he DaVC 11Cc  < promıinence 1{8 previously mınor
eme The ına {[WO sections 11l explore the CommentarılL s soter1-
O1l0gVY ese sectlions 111 reveal that Rufinus’ ascetic emphasıs also
aitecte the translation’s V1is1ıOon of salvatıon.

The results of thıs study 111 er number of broader conclu-
S10NS ou the Commentarıl and ou Rufinus translator. Fırst,
ese results 111 cautiıon agamnst uncritically attrıbuting the C om-
mentarıilL s Contents rıgen alone. Second, they 11l provıde addı-
tional support the eOTrYy that Rufinus sometimes attempted
translate exXis not only into hıs audıence’s language but also into hıs
audiıence’s hıstorical context and theologıca firamework. Thırd, and
INOTEC posıtıvely, thıs study ll suggest that the Commentarıl and
other translatıons of rıgen Dy Rufinus Can SCIVC wıtnesses not
only rıgen but also fo Rufinus and the reception of rıgen in
early fıfth-century Western monastıcısm.

Status Ouaestionis

Beginning ıth Paul Koetschau?4 cholars ave primarıly sed
[WO methods LO evaluate the rehabılıty of Rufinus translatıons (} the
analysıs of Rufinus princıples of translation:;? (2) the comparıson of
Rufinus translatıons 118 extfant TeEC eXTIs of the SaJrIıılc works. I hese
methods ave led to spectrum of opınıons Rufinus’ rehabılıty.
Koetschau concluded that Rufinus’ translatıons dIiIC generally unrela-
ble wıtnesses Orıgen HenrI1 Crouzel and Manlıo Simonetti,® follow-
ing the evaluatıon by (Justave Bardy,’ sed ese L[WO methods reach

dıfferent conclusıon. They argue that Rufinus must be evaluated
accordıng hıs stated intentions of clarıfyıng obscurıtles, mıinımısıng
repetitions, and removıng unorthodox interpolatıons from Origen’s
wrıtings. oug these alms often led Rufinus to paraphrase the
work, when Rufinus’ translatıon 1s compared 18 EXCErpts in the Phılo-
calıa, Rufinus translatıon aAaDPCAaLS contaın eater number of
‘dangerous’ opinlons. TOom thıs assessment, Crouzel and 1mMOoNelTl
concluded that Rufinus’ edition must be the LLLOTC faıthful translatıon.

Paul Koetschau, De Princıpils, vol of Origenes Werke (Leipzıg:
For Rufinus’ princıples of translatıon, SCC Ruf. praef. PTÜNC.; Ruf. praef.

'OMM In Rom.; Ruf. praef. GrNys 1ta Greg.Ihaumaturg.
Henr1 Crouzel and Manlıo Sımonetti, Iraıte des principes. Tome Iıvres el

(Parıs du Cerf, 376
Bardy, Recherches SUr l’Histoire de Texte el des Versions 'atınes du De Prin-

CIDULS d’Origene (Parıs,
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I1wo of the most helpful studies ave sed the second approac
{oO ıdentify Rufinus translatıonal tendencies.® Monica Wagner’s
work hıghlıghts Rufinus principles of translatıon, but INOTC ImpoTr-
tantly, it also Shows how ese princıples shaped Rufinus translatıon of
egOrY azlanzen’s Apolegetica. Wagner’s study reveals that Rufinus
sometimes paraphrased arguments, modified scrıpture references, and

corrections, miıstakes, eXpansıons, transıtions, oublets, and
changes of emphasıs the text. S1IXty yCals ater, Anna Sılvas has
demonstrat: addıtional WaYyS 1C Rufinus mMoOodillie' hıs ansla-
tions. Vas that, for the sake of hıs atın readers, Rufinus
sometimes sharpened the scrıpture references, abrıdged and paraphrased
the arguments, and explaıned, clarıfıed, idıomısed, enhanced, and
embelhshe: the language of the Sılvas translatıona observatıons
largely confırm OSe of agner, and both studıies conclude that uf1-
Nnus perce1ved reedom 18 adap the for hıs audıence often resulte‘

the creation ofn Latinised ‘versions’ of the TE orı1g1nals
Despıte the consıderable scholarshıp Rufinus reliability,”

CONSCHNSUS has generally een eached only [WO poımnts. FHırst, uf1-
Nnus princıples of translatıon reflect the Standards of hIs times. Any
evaluatıon of hıs translatıons must z  e’} these Standards into aCCOUNL
Second, the iragmented and sometimes unrehable nature of the Tee

makes ıt unwI1se LO make aDSOIufTte conclusıons about Rufinus
translator. Despıite almost century of scholarshıp SINCEe the publıca-

t10ns of Koetschau and Bardy, both posıtıve and negatıve 4a4SSESSMENTS
of Rufinus’ translatıons remaın tenable.!© Thıs that 1819  S

approaches AdIic NCCCSSAL Y f aTrec 18 reach firmer conclusıons about
the rehabılıty of ese translatıons. The present artıcle therefore a1ms

supplement the establıshed methods by offering 1919  S approach,
hıch SCS the theme of afflıctıon in the Commentarııl In Epistulam
ad Romanos to evaluate Rufinus translatıon al the semantıc and theo-
logıcal levels

Monica Wagner, Rufinus the I ranslator: Study of hLSs I’heory and his
Practice of Illustrated In ALs ersion of the Apologetica of W Gregory Nazıanzen
(Washington, Catholıc Universıty of America Press, Anna Sılvas, The
Asketikon of W Basıl the Great (Oxford (OQOxford Universıity Press,

See especlally Bardy, Recherches:; Crouzel and Sımonett1, Traıte des princıpes,
23-206; W agner, Rufinus the I ranslator; Scherer, Le Commentaıtre d’Origene SUr
Rom HT 5-V. Heıther, Commentarıl, 12-1 Sılvas, The Asketikon, 102-
2 ’ and Scheck, Commentar'y Romans, Books 1 -5, 240 See also the summarıes

Alan Scott, Origen and the Life of the Stars Hıstory of an Idea Oxford Oxford
Universıty Press, 168-172; and ombs, “"IThe Status of Origen’s De Princ1pus

Englısh,’ Vigiliae Christianae 61 (2007) DETDEA:
Compare, Tor example, the evaluatıons of Rufinus Dy Sılvas and Rombs
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Affliction (@ATWLG) in the Tee eXtIs of ÖOrigen
the extfant TEE of rıgen, OALWLG and ıts iniflecte'

forms primarıly refer to afflıctıons that COTMNNC upOoN indıvıduals agaınst
eır wıill.!! IThese afflıctıons usually COTIIC from external ’
such Circumstance.

In the Exhortation IO Martyrdom, al] twenty-four CCUITENCES
of OALWILG refer afflıctıons fIrom externally mposed persecutions.
@ALW1LG indıicates general persecution (49) publıc mockery and the
loss of property (44) and the poss1bıilıty of martyrdom durıng the
persecutions iImposed by ax1ımın (1 21 ; 42) Contra Celsum
OALW1G OCCUTS nıne tiımes, and ıt refers the Justice of God
the afflıctions caused Dy Celsus treatıse Frae; 3-4), to lıving
stians in the hostile WOT. (6.19; 6.20 6.59 6.14), and endur-
ing POVEITY, destitution, and nomadısm for the sake of obedience
G0od the Commentar'y the Gospel of John rıgen only
NC discloses the specıfic of afflıctıon exXterna. persecut1ons,

but DOALWILG AaDPCAaLS be self-ımposed (1:26:176:
0:32.208: the Homulies Jeremiah DOALWLG refers
humanıty's bondage to the devıl before hrıst WO  ; Teedom (14.1 13
14) and pedagogıcal dıscıpline from God the ( om-
mentar'y Matthew the meanıngz of OALWLG 1S less clear, but it ADDCAaIS

refer the hrea of evıl (13.26.110) and the persecution that
sent Jo  z to Patmos the Commentary Ephesians
DALWILG refers LO the anger, opposıtıon, and Occasıonal destitution
that Paul ndured Ephesus and Asıa Z 390 46; cfi. Cor
13::327 Cor 5-10 the Fragments Lamentations OALWILG 15
ILNOTC amb1gu0us, but ıt agaın sıgnıfles externally ımposed afflıctıons

Ö9: /4) In the Selections Ezekiel OALWLG refers the afflıctıon
that from the Father’s pedagogıcal dıscıplıne and convıction
(PG 13:/84). the Philocalia OALWLC indicates the ardshıps Paul
faced durıng hıs minıstry T1als lıke ose experlenced by Job,
1C COINC from the evı and test al and the punıshment
of the unrıghteous durıng the ast Judgement The latter 1S also
the meanıng of OALWILCG In On Fiırst Principles

'Thıs assessment 15 based study of the OCCUTITTENCES of OALWLG (and ıts
orms twelve of the authentic works of Orıgen preserved Greek that contaın
Orms of DALWLG: Ceis.. OMmM. In Epn., OMMPM In Mt 10-17, In Rom.., hom 1 -26)
In Jer., FQ mMAart., O: PFING,., philoc. CThe L[WO remalnıng works (schol. In ApDoc and
EXAD In FT.) contaın OCCUITENCECS, INanı of which amb1guo0us. Statistics based

Thesaurus Linguae YraeCae. Numbering and edıitions also follow T1  ®
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On Prayer OALWLG refers Jonah  S 1ctı1on in the ale
but ıt also refers temptations that test faıth (29.55 30.1)

When interpreting °‘Delıver from the evıl one, rngen introduces
salm 33 :7() ‘Many AI the afflıctıons of the rıghteous, and
He 311 delıver them from them all’ rıgen insısts that 1C-
t10nNsS, lıke temptatıions, part of thıs lıfe Chrıstians should ere-
fore pray that they 311 not be conquered by ese experlences. Here
OALWILG refer to all afflıctıons that Chrıstian MaaYy eXper1-
CIIcE for the sake of rıghteousness, includıng martyrdom, loss, want,
alıenatıon, and perhaps spiırıtual wartfare and self-ımpose ascetic
strıving agaınst SIN NYet, rıgen also notes that the Hebrew SCI1P-
ures afflıctıon (OA1LWILG, LXX) prımarıly CXPICSSCS Ciırcumstance
that OCCUTS independently of nNne’s  A choice

In the Tee Iragments of the Commentar'y Romans, OALWLCG
indıcates afflıctıons that dıstress ‘the manYy who ave nOot learned
irom hrıs the value of afflıctıon (Scherer;/r: In Rom 228) oug
rngen oes not disclose the SOUTCEC of ese afflıctions, the ontext

that they result from external CITrCcumstances that aATC not
self-ımposed, such persecutiıon loss. Ihose who ave een
taught by hrıst, however, know that endurıng these afflıctıons
MNNgSs the ırtue of patıence @ALy1LC also MNCC refers to the
afflıctıon that from Christians governing themselves properly

Orıigen Sday> the afflıctıon of the saınts consısts of L1HNOTC than
endurıng hardshıps; ıt also requıres that people curb theır pass1ıons
and themselves accordıngz the Spirıt In thıs instance,
OALWLG 1S ascetic affliıction—I1t 1S essentlally self-ımposed bDy the
indıvıdual because the indıvıdual has chosen strıve agaınst SIN,
and thıs strıving brings afflıctıon As noted, however, thıs meanıng
only OCCUTS NC In ese iragments, OALWLCG PI1IMATLLY refers 8
externally imposed afflıctıons.

1Io summarıse, OALWY1LG OCCUTS eıghty-nıne times In the twelve
works examıned above. 1ne instances ıt INa y refer 18 the 1C-
t1ons that COTMTNC irom self-ımpose ascetic1ısm—tIrom governing ONC-

self not accordıng evıl passıons but accordıng to the Spiırıt In
e1ghty Instances, however, ıt indıcates afflıctıons that aTc not self-
mposed and that usually result from xternal SOUTCC, such C1IT-
cumstance the actı1ons of partıcular As somethıng exier-
nally 1Imposed, the afflıctıon ıtself Can consıst of physıca) 0)18 emotional
anguısh hıs 1S s1ignificantly dıfferent emphasıs than that 1C
tınd in Rufinus’ translatıon.
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1801 Affliction ( Zribulatio) In the atın Commentarıu

In the atın Commentarıl, the concept of afflıctıon aASs exier-
nally imposed experlence OCCUTS far less frequently. The Commentarıl
descr1ibes afflıctıons of thıs “neutral’” (medias) afflıctions, that
they present the soul ıth choice of how it ll respond them
4:919): If the soul rejJects and despises (G0od because of these afflıc-
tıons, then ıt has responded WAaY that 1s ‘unrıghteous,’ and ıt deserves
punıshment correction CoONniras thıs, the soul g_
nısSeS that these neutral alflıctıons present ıt ıth for
promoting vırtue, and ıf ıt chooses 18 endure these afflıcthons ıthal
then ese afflıcthons longer neutral but sanctifying." Such afflıc-
t1ons become of rıghteousness and complemen the second
kınd of afflıction, 1C OCCUTS much INOTEC Irequently the Commen-
tarıl: afflıctıon that from ascetic strıving for salvatıon.

As observed above, in the extifant 162e of rıgen
OALWILC only Ooccasıonally refers afflıctiıons that result from inten-
1onally governing oneself accordıng to the tandards of the Word and
the Spirıt hıs secondary meanıng of DOALWLC OCCUFTS much INOTEC en
in the the Latın Commentarıil. Indeed, compared the TeE EXIS;
Rufinus’ translatıon aAaDPCAIS ave nverted Orıgen’s prımary and
secondary meanıngs of afflıction. In the Commentarıl afflıctıon (frib-
ulatio) usually indıcates the self-ımposed ascetic suffering that
from the soul strıving LO ıts body and mınd accordıing LO the
moral pattern establıshed by Christ As ll SCC, the Ontent of
these afflıctıons IS further described the suffering that results from
voluntarıly embodyıng the ea of TIS by mortifyıng SIN for the
sake of Justiıfıcatiıon, perfection, and adoption.

Ihe Commentarıl s dıstinction between ese {WO kınds of
afflıctions, ICl hereafter be referred “neutral’ afltflıctıons
and °“ascetic’ afflıctions, 1s MOST clearly presented In ıts
Romans b

12 References ıte the book, chapter, and section numbers of Rufinus’s ( om-
mentarıl INn Epistulam ad OMANOS In Scheck, Commentary Romans, Books I'7
and Orıgen: Commentary the Epistle the Romans, Books 6-10 (Washıngton,

Catholic Universıty of Amerıica Press, which correspond the book
and chapter numbers in Hereafter MM In Rom refers Rufinus’s edıtıon,
and INn Rom refers the Greek fragments. All other abbrevıations follow
G.W. Lampe, Patrıstic Greek exicon (OxfTord: Clarendon Press;

Rufinus has preserved Origen’s dıstinction between WOÜOTLE (a “Scourge’
punıshment) and OALWLG (‘afflıction’) Reflecting salm 31:10 (LXX) Orıgen
concludes, "Thus accordıng thıs neıther the rıghteous 15 be scourged, 11OT the
sınner afflıcted,’ Scherer, INn Rom DA M
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We 0Ug accept the afflıctiıons (ftribulationes) of the rıghteous
then, not only those 1C COTNIC externally from atters 16
ave ca above indıfferent (indiıfferentes and neutral (medias), for
example, from losses illnesses OT bodıly torment; but also from
the fact that hıle at rest they afflıct (affligunt) and exhaust them-
selves bDy resting theır OW) desıres, by harnessing theır lust, by keep-
ıng unbounde: lıberty in check, and Dy dashıng to the ground ECVETY-
thıng else hıch 15 opposed the good of self-control.!*

Ihese COMMENELS introduce distinction between neutral and
ascet1ic afflıctıons, and they begın describe the nature of self-
1mposed, ascet1ic afflıctıons. scetic afflıctons primarıly result from
strıving for self-control. As souls resist SIN, they become WCAaTLY from
struggling In Praycel, combatıng the flesh, and denyıng the pleasures
of SIN Thıs exerclse of self-control 1S dıfficult but ıthout
it Christians MaYy be disqualified from salvatıon (CE. praef. B 6;
Cor. 9:27) oug rooted scrıpture, both thıs warnıng about dıs-
qualification and the arger discussion of afflıctıon ATC ase‘: the
presupposıtion that the uman soul 1S self-governing.

Ihe ratıonal soul’s abılıty iıtself 18 essent1ial ele-
ment in the soteriologıies of rıgen and Rufinus.? Thıs reedom of the
uman soul Justifıes rıght jJudge souls.!® The Commentarıl
exposıtıon of Romans 16-18 attrıbutes thıs concept of reedom
the Apostle Paul . then, thıs 1S hat the Apostle teaches in thıs

Tribulationes EFrSO Iustorum NO  > solum eas debemus accıpere, QUAE extrin-
uenıunt LSELS rebus, qQUaAS indifferentes uel medias U,  d diximus, id est uel

damnıs, uel languoribus, uel quolibet COrporIis CFrUuCLatu: sed el ıIn El quod etiam
In requle positı sSeme: LDSOS affligunt el runl, resistendo uoluntatibus SULS, refre-
nando lıbıdinem, Coercendo licentiam, el OmMnNnIAd, QUAE ad hbonum continentiae pert1-
nent All translatıons of Rufinus’ Commentarıl TOmM Scheck, Commentary
Romans, Books I'7 and Commentar'y Romans, Books 6-10, which based
the crıtical edıtion Origenes, Der Römerbriefkommentar des Origenes: Kritische
Ausgabe der Übersetzung Rufins, Hammond Bammel vols. (Freiburg 1m
Breisgau: Herder, 990-98) Ihe Latın quotations from E7 Origents D  d
OMNILAG, vol. 67 because Hammond Bammel’s edıtiıon W ds>S unavaılable for consultatıion.
The translatıons of the Greek fragments OW|! done consultatiıon wıth the
French translatıons in Scherer, In Rom

On the ratiıonal soul’s self-governance, SCC also princ. 3: 16 S 1.19; 3.1.09:
S22 In Jo 43; 29.13 [WO sectl1ons of De Princıpiis only Latın,
the ratiıonal soul operates world which ree wıll 15 continually tempted in
order gaın virtue,’ BenJjamıns, “Orıgen’s Concept of Free Wıiıll in Relatiıon-
sh1p the Fıght agalınst Opposing Powers (De Princıipits 11.2-3), Studia Patristica

(1993) 220
Darrell ackson, "SOUTCES of Origen’s Doctrine of Freedom,’ (1966)

13-14 ıthout reedom Creatures annot be held accountable for theır act1ons. TrTeEeE-
dom allows for dıvine rıghteousness and human responsı1bıilıty.
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passSasc. ach PCISON has ıt wıthın hıs OW and In the eIf1cacy
of hıs |free ll that he should become eiıther slave of SIN of
rıghteousness’ 6.3183)4 Just there ATC [WO 1N! of afflıctıon,
there AICc Iso [WO pa In dec1ısıon makıng CF Didache 1)
The soul INaYy travel the path leadıng SIN the path leadıng
rıghteousness, but ıt l become enslaved serving whiıchever path
ıt chooses.

Ihe Commentarıl Irequently describes ese pal 1n the Paulıne
Janguage of esh and Spirnt, 1C represent central theologıca Caf=
egorles In the Commentarii.'® the conftext of soter1010g2y, ese
terms indıcate the soul’s Journey eıther OWAT' AWAY from unıon
ıth God The path of the Spırıt represents the thıngs of the Father,
the Son, the Holy Spirıt, and, lesser egree, the miınıstering SDIT-
its.!? hıs path gradually leads Justiıfıcatıon, perfection, and adop-
tion of God .9 Ihe path of the esh 1S the antıthesıis of the
Spirıt soul that ollows the esh rsks becoming ITUDL, 1gnorant
of God, devo1d of ıts spırıt, and consumed Dy the fıres of hell (2.9.4;

As the rational in uman eings, the soul 1S free 18
choose eıther path °the soul 1S INcan (mediam), it WCEIC, between
the flesh and the Spırıt And certamly, ıf ıt unıtes iıtself ıth the esh

obey the desıres of SIN, ıt becomes OTMNC body ıth ıt; but ıf it unıtes
iıtself ıth the ord it becomes ON spırıt 1ıth hım The soul 1S free
118 choose the Ings of the esh the Spırıt, but ıt ll be responsI1-
ble for the CONSCYUCNCECS of ıts dec1ision.*! It 1S thıs self-gzovernance
that makes endurıng ascetic afflıctions poss1ıble. The soul Can choose
LO follow the Spirıt, but followıing the Spiırıt requıres endurıng the
ascetic afflıcthons that result from strıving agaınst SIN and the desıires
of the flesh.??®

Hoc est EFSO, quod In hoc I0C0O Apostolus docet. quia UNUSGULSGQUE In MNAand
AW//  < hebet el In arbitrii potestate, ul aul peccatı SCeruus Sit, Aauft Iustitiae.

On the subject of the flesh and the Spirıt the self-governance of the soul, SCC
Maureen Beyer Moser, Teacher of Holiness: The Holy Spirıit INn Origen’s Commen-
lar'y the Epitstle the Romans (Pıscataway, N.J Gorgl1as Press, 55-68

Ibıd., 44 -5  wa
On ‘lıfe the Spirıt, SCC also hom In Gen
Ihe doctrine of self-governance here does 8(0)1 include concept of

the ‘bondage of the wiıll.? The soul, regardless of ıts spirıtual he1ight, retaıns ıts abılıty
{[u  =] the thıngs of God the thıngs of the flesh Sın 15 NnOL 192 that renders

the soul infinıtely incapable of choosing the g00d, but 1S a habıt that must be VCOI-
OM See Bostick, “CIhe Influence of Orıgen Pelagıus and Western onastı-
C1sm)’, In Origeniana Septima, ed Dy Bienert and Kühneweg (Leuven,

a
22 Origen’s VIEWS materlalıty h1s anthropology and soter1010g2y aATe fre-

quently amb1guo0us. On the OMNC hand, he CONCcCelve of the soul alone being
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Thıs COonNcept of afflıctıon 15 remarkably dıfferent from the PTr1-
INaL y meanıng of OALWLG In the SUrV1IVINg Tree. wıtnesses 18 Orıgen’s
works. As observed, in the Greek works DOALWILG usually refers 18
afflıctıons that dIiIC caused by external agents cırcumstances. In the
Commentarıl, however, triıbulatio usually refers afflıctıons that
COMNIC from ascetic strıving agalnst SIN IThe concept of afflıctıon
somethıng self-ımposed OCCUTS throughout the Commentarıl. h1ıs INn1-
tially that Rufinus reinterpreted OALVLG accordıng the
monastıc tradıtıon that he had inherıted, in 1C the language of
martyrdom and afflıctıon Was sed describe the internal spirıtual
struggles thatYascetic strıving.

Asceticısm in the ree eX{Is of Origen
It 1S mportant fo qualify thıs inıtıal evaluatıon by noting that,

despite the sharp COn(tTtra between the cConcepts of afflıctıon In the
Tee wıtnesses Orıgen’s works and the Latın Commentarıl, Or1-
SCH Was hımself ascetic theolog1ıan of SOTrtS the TG exX(Is,
rngen makes modest number of ascetic remarks——remarks that call
human beings LO sınful pleasures for the sake of traınıng the
body be governed accordıng 118 the Word rıgen WAaTrTNs that the

accordıng the image of God, and the soul alone 15 that which wıll be redeemed
and preserved the resurrection (see Anders und Jacobsen, ‘CGenes1is | Source
for the Anthropology of Or1gen,’ Vigiliae Christianae (2008) 213-232) On the
other hand, h1s discussions of the resurrection al times suggest that Ven the salnts
111 retaın theır bodies (see, for example, OMM. In Rom 5.9,42; els

Edwards, ‘Or1gen’’s Iwo Resurrections,’ (1995) 502-518) Despıte thıs
dıisagreement, the atın PICSCIVCS C ommentarıl Paul’s flesh-Spirıt dualısm, but it
O understands thıs dualısm through ascetic lens, hıch the soul must traın
the body lıve accordıng the pattern of the Spirıt and of salvatıon. such COIN-

texti ıt 15 NOL surprisıng that Paul’s dualısm has been sharpened. ° Flesh’ Jonger
refers that hıch 15 merely human (see John Barclay, Obeying the Iruth
Paul’s Ethics In (ralatıans ( Vancouver: Regent College Publıshing, 202-209).
Instead, esh refers that which 15 PTrODCI the ‘'kıngdom)’ of SIN Comm. INn Rom
6.1.4) Ihe deeds of the flesh AdIC therefore sınful and must be put death CcComm. In
Rom I hıs mortification of the esh involves the body because the body 15
the dIC1da hıch the contfhet between the esh and the spirıt takes place. The salva-
ti1on of the soul 15 worked OUuT In the body, and it 1S achleved Dy the soul rulıng the
body accordıng the Spirıt However, thıs emphasıs the soul does nNOTL LIICcCAanN that
the materıjal realm 15 vıl Ihe emphasıs lıyıng according the pattern of the
resurrection that when souls OV! theır bodies accordıng the Spirıt,
of the materı1al realm 15 by extension redeemed and patterned fter the heavenly realm
tef. MM In Rom AB 3:Bı 13: cl. 2538 26.1: Although the body must obey
the Spirıt, ıf 15 the sınful esh that 15 ev1ıl—not the body
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body 1S temporary FINC 4.4.8; cfl. 181e 2605 and that the pleas-
16585 of the body Can lead souls astray and prevent them from know-
ing (God eis 138 19.3; Jo 6.11) He SaYyS that souls
must therefore dıscıplıne and control eIr bodies they 1l 181011 be

by an Yy temptatıon (mELPAOUOG) from the flesh external
CiIrcumstances (Cels OUuls must mortify SIN, the
flesh, and the ee of the body they Can be made perfect, Can ‘lıve

od,’ and Can be unıted hım (Comm INn Mt 143n dial 168-174;
2529 Yet: throughout these exhortatıons, rıgen teaches that

ese ascet1ic actıvıtles requıre dıvıne He insısts that ıf humans
POSSCSS CVCMn lıttle faıth and resist SIN the best of theır abılıties,
then the Word ll TeSCUC them and God 111 Supply them ıth the
strength they ack (comm. INn Mt 11.6: rıgen also eaches
that the PUurıLy of heart for knowıng God Can only be estab-
lıshed by (God hımself (Cels 33) Fiınally, Orıgen maımntaıns that the
mortificatiıon of SIN requıres unceasıng PrIaycI (O7 25.15=2: ct. dial
168-174), requıires the Spiırıt of God, who destroys SIN (Cels S2277
COoMM In Mt 14.3), and requıres the of hrıst, who 15 rıght-

1 and 1s able transform those wh submıt
hım (Dial 140-152).“

hıs outlıne of Urigen’s ascetic remarks contrıbutes OUr eval-
uatıon of Rufinus in three WaYS Hırst, it indıcates, the ONC hand,
that the ascet1ic iıdeals of self-denıal, of self-dıscıpline, and of self-g0ov-
EINANCE accordıngz spırıtual STandarT:! AT nNnOoL fore1gn Or1ıgen’s
wrıtings, but, the er hand, that these ascetic iıdeals in also
relatıvely UNCOMMON subject Orıgen’s works. TOM thıs, Can
deduce that Orıgen’s Commentary Romans 1kely also contaıned
ascetic sStatements and that these statements WeIC probably infrequent.
Second, thıs SUMMAATY cautions us agaınst 11078 sharply separatıng Cel-
1ic1ısm from martyrdom. As ave observed, Orıgen esSCT1DE: AaSCeTt-
1cC1ısSm part of the Mafture Christian lıfe, 1C hrıst and the Spirıt
CINDO W CI souls lıve accordıng rıghteousness. However, Or1ıgen
also eSCT1DE asceticısm traming and preparatıon for endurıng al]
temptations—including martyrdom.“° Thırd, thıs SUMMAATY sShows that

253 See Iso princ. Ki£ which descr1ibes the sun’’s desıire for physıcal dissolution
and spırıtual unlon ıth Christ, an DFINC. 03  ' which indicates that souls ascend

heaven because of virtue and Can descend into bodies because of SIN
Ihe references above represent clear example of ascet1ic protreps1s and

paraenes1s that have identified in Cels., OM In Mt 70:1 R: Jo, PFINC., O dıal.
See 29.19 Orıgen’s references the c  noble athlete’ (YEVVALOG AQUANTNGand °the athletes of plety’ (TOV TING EDGEBELAG QOANTOV) (mart k 23) Iso ımplybodıly dıiscıplıne and traınıng.
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rıgen presented asceticısm actıvıty that IS NCCCSSAaAL Y for salva-
ti1on and that 1S effected Dy dıvıne As 11l 5SCC, thıs concept
of the relatiıonshıp between ascet1c1sm, STACC, and salvatıon dıffers
from that expressed Rufinus Commentarıl. Together, ese pomnts
qualify OUT evaluatıon of Rufinus Dy suggesting that Rufinus 1kely
emphasısed and elaborated eme that W ds already present, albeıt
infrequently, the ON g1In. text. thıs Way, Rufinus ascetic1sıng of
afflıctıon O€es nOoTt represent radıcal change of content, but rather
change of emphasıs. Yert, the thırd pomt alludes, the broader e_

QUENCECS of Rufinus ascet1c1sıng affected not only the concept of
afflıctıon but also the v1isıon of salvatıon.

Justification

the TEeEC iragments of the Commentar'y Romans, rıgen
presents al the sole basıs for Justifiıcatiıon. Condemnatıon 1s
earned punıshment; Justificatıon 15 unmerıted gift of grace:“ Ortı-
SCH also insısts, however, that jJustifyıng al Canno coex1ıst ıth
SIN do not thınk that the al that God reckons rıghteous-
ess 15 able be in an y ONC 116 unrıghteousness anı y er 1CcCe
exıst in thıs |soul| and CcCOoex1ist ıth thıs al Clearly the ONMNC wh
beheves that Jesus 1S the hrıst 0€S nNOL SIN, and the ONC who SINS
O€ESs not belıeve,’ cherer, Ir In Rom$ere AT degrees
ofal but the gıft of Justificatiıon 1S only gıven those whose faıth
mMIrrors raham’s, ic W ds *mature’ ‘complete’ (TNALKOVLTOG)
(  9-4 h1ıs faıth transforms souls Dy turnıng them from the
aCTSs of SIN aCTts of love— and, where love 15 perfect, faıth 15 COIMN-

plete <  9 214.1-4) Ihus, Rufinus’s translatıon 111 also
1rm, Justificatıon involves partıcıpatıng the pattern of the UT-

rection lıfe 3-1
As 11l SCC, however, when the TE iragments COIMN-

pare fo Rufinus’ translatıon, ese iragments LNOTC clearly ıdentify
the efficıent of Justiıfiıcation. Overcoming SIN remaılns

NCCCSSATLY of the Christian hıte, but Justifyıng al 15 attrıbuted
SIACC (  - In the Tee agments, st1ans Justif1ıed
Dy faıth that 1S mature and characterised Dy love. T hıs Justifyıng
al however, 1S entirely gift from God, and ıt 1S gıven because of

26 See Scherer, fr In Rom n 154.8-10; a 3-6; 68.11-14;
®
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and love alone. Ihıs Vvisıon of Justification allows Origen
O insıst that Justification 1S Dy faıth rather than merit. But thıs Vvisıon
also enables rıgen aVvo1d the problem of hat m1g call 'cCheap
grace’ —of Chrıistians being ‘Justified’ but Oovercomıng SIN For
Orıgen, Justification mnngs and involves personal transformation.
oug Christians must mortify the desıires of the flesh, the mortifi-
catıon of SIN 1S nNnOoTt the basıs of theır Justification. Human COAl

establısh al sufficıent for Justification; therefore, Justifyıng
faıth must be supplhıe: Dy God

The Latın Commentarıl offers noticeably dıfferent acCCcount of
the relatiıonshıp between al works, and Justification. In the C om-
mentarıl Justifiıcation brings the forgıveness of past SINS and the C_
ıty LO aVvo1d future SINS. Christians requıre thıs dıvyinely-empowered
capacıty because (G0dlJudge all people accordıng theır actions.?’
Chrıistians must therefore mortify SIN they Can recelve and PICSCIVC
theır Justification.“® Ihe Commentarıl WAarns that God 11l nOoTt reckon
rıghteousness those who unrıghteous 4.7.6).” Rather, the Com-
mentarılL s section Romans eaches that Christians must
demonstrate eIr faıth by lıving In accordance ıth Justification,
C 1S rıghteousness:

For f ave een raised together wıth Christ, who 15 riıghteousness,
ıf walk the NEWNESS of lıfe, ıf hıve in accordance wıth rıght-

then us Chrıst has een raıised for OUT Justification. But ıf
ave not yel ald asıde the old INan wıth hıs eeds, but lıve In

unrighteousness, dare Sa y that us Chrıist has nNOoTt yel een ‚UT-
rected for Justification OT has he een OVeT aCCount of OUTr
SINS For ıf believe thıs, how love that for hıch he endured
death? f I belıeve these ngs, that he 1OSC for Justification, how

unrıghteousness be pleasıng me ? Therefore Chrıist Justifies

655
AA Wıllıams, ‘Justification by aıth Patrıstic Doctrine,’ JEH (2006)

the Commentarıl, the ef the saved because hıs death he
rebuked the blasphemies of the other thiıef and "had been planted together into the
1ıkeness of h1s death Dy hIis confess1i0n,’ MM INn Rom 5.9 pPFrInNC.3.:4/28; Justifıcation and condemnatıon 81011 eternally predestined accordıngG0od’s wiıll; instead, God Justifies those whom he foreknows wıll freely choose
mortify SIN for the sake of salvatıon.

29 Joseph O’Leary, "Grace’, The Westminster andDoo:; Origen, ed DyJohn McGuckın (Louisville; 116-117, observes that Oriıgen has
notion of souls being "sımultaneously Just and sınful” (sımul LUSEIUS peccator);instead, Justification accompanıes faıth that 18 eXxpressed Dy moral perfection. 10
return the thıef, he W ds saved by hıis Taıth and the g00d works of h1is confession
(comm In Rom.3.9.3)
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only those who ave rece1ved the 181  S ıfe in the pattern (exemplo) of
hıs resurrection and who reject the old garments of unrıghteousness
and IN1quıty AS if there WECIC the of death.

SC COommMents primarıly desceribe Justification ASs of
being Justification consısts of declaratıon of forg1veness, but it also
includes 11ICc  S WaYy of lıvıng that 1S made possible Dy the death and
resurrection of.Chrıst Justification 1S ontologıcal pattern possessed
Dy partiıcıpation. T people do not partıcıpate In the pattern ofJustifica-
tiıon then they do not recelve JustifiıcatiıonZhıs pattern eflects
Romans 6:11 behevers must dıe 18 SIN they MaYy lıve for God
Agaınst those who MaYy thınk that al 0O€es not requıre holıness, the
Commentarıl asSsSertTtTSsS

If you belıeve that Christ has dıed SIN and lıves God, yOou also
0Ug be dead SIN and lıve God Thıs 15 precısely what he
declares wıth apostolic authorıty when he SayS, ‘RBut if yOou ave een
resurrected wıth Christ, seek the things that above, where Christ
1S, seated al the rıght hand of God Set yYOUTr miıinds the things that
dIiIC above, not 1Ings that aTC earth’ (Col 1-2) For those who
do these thıngs dIC howing themselves be belhievers in hım whı'
raısed OUTr Ford Jesus from the dead; and to such PCTSONS al ll be
reckoned d righteousness.”“
Here behef In hrıst must be demonstrate: Dy the mortification

of SIN

Etenım 1 CONSUFFEXLMUS (U)| Christo, qul est Lustitlda, el In noultate ultae
ambulamus, el secundum Iustitiam ULULMUS, Surrexıt nobıs Christus ad iustificationem
nostram S 1 erı nondum deposulmus uelerem hominem ( UM actıbus SULS, sed In
InLıUSELLLA ULULMUS, audeo dicere, quod nondum nobis resurrexıt Christus ad LUSEfLCA-
tionem, necC tradıtus est propter peCCala nOStIra S Z nım hoc credo, quomodo ıllud
UF  n DFO GUO Ile pertulıt mortem ? Z hoc credo, quod Tle ad iustificationem Meadm

surrexılt, quomodo mihrL InLIUSELLLA placet? Iustificat ErSO eCON Christus tantummodo,
qul ultam exemplo resurrectLionls LDSIUS SuSsCeperunl, el HMelustia Inıustitiae

INLQULEATLS indumenta uelut CAaAUSAM MOFrtTLS abiiciunt.
31 Jo 15  \O Jo Orıgen ins1ısts that faıth devo1d of works 15 unbelıef.
James D  ©

Fit Z Creditis, qula Christus OTTUMUSs est PEeCCALO, el ULULL Deo, etiam MOS MO -
ful estote PeCCALO, el ululte Deo FEt hoc eslT, quod auctorıitate Apostolica pr  alur,
el dicıt AI CONSUFFEXLSEILS (UM Christo, qUuUae SUFTrSsSunm Unl quaerıte, ubı Chrıistus est
In dextra Dei sedens: QUAE SUFrSurm unl sapıte, NO  - GQUAE lerram. qula qul
a4ecC agılt, hic ostendıt Credere In ECU: qul SUSCLIAULL lesum ODomMmıIAUM nOsSIrum
MOFtUuLS: el huic uere fides reputatur ad IustıtLam. See Iso hom In Gren 3’ where thıs
mortificatiıon indicates reception of the New Covenant
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the Commentarıl the act of mortifyıng 15 presented
ONSOMS, self-ımposed asSCeft1ıc afflıctıon We must IGCCIVE wıthın OUT-

selves the of hrıst through hıch the body of SIN destroyed
such WaYy that OUT members 1C. WeTC enslaved SIN should

longer SCIVC 1t but God’ ® Z) hıs 15 demonstrated by souls VCTI-

ANSCI and Jealousy, restrammg the lusts of the flesh and
short becomıing dead by altogether OVEICOMUNS (6 6) Ihe
Commentarıl teaches that the act of mortifyıng SIM 15 described by Fırst
Corinthlans 15 31 dıe aıly and Second Corinthijans We
always C around the ea of Jesus hrıst OUT body The act of
dyıng SIM CONSISTIS of ceaselessly resistıng the sınfu desıres of the
flesh

By mortifiyıng S1111 behevers declared rıghteous and they
ICCCIVC Justification The C ommentarıl section Romans
explaıns the value of such afflıctıon

For whereas others saddene: urıng afflıctıon (friıbulatione
boast afflıctıons havıng een strengthened bDy the W of hıis

For ave learned 11Cc  S discıpline by hıs instruction namely
that should obtaın the good of ouUg afflıctons and
when POSSCSS thıs g0ood of ence, shall be judged A avıng
approve character; and when ave een approve through the
pof Man afflıctions INAaYy hope for future reward irom
God (4
As people endure the afflıctıon of yıng ıth Christ, they begın

18 partıcıpate the vırtue of patıence, and time they 111 be
approved. hıs idea 115 expanded the COMMEN Romans
Here ıf 15 argued that those wh: deny the esh and SCIVC the DIrı aTrc

completely hrıst and thus they POSSCSS nothing WO of COIN-

demnatıon (6 Z They 1ving sacrıfıces pleasıng God (9 3)
Such people havıng died ıth hrıst lıve ıth hım accordıng the
pattern of Justifıcatiıon and theır al demonstrated by endurıng
these afflıctıons 15 reckoned rıghteousness (4 3}

Although mortifyıng S1171 prerequısıte Justificatiıon thıs mortification also
ICQUNCS See OMM Rom

(aeterıs etenım ftriıhulatione triıstantiıbus NOS graliiae LDSLIUS ULriulte roborati
friıhulationiıbus gloriamur Didicımus HUAMQUE erudıtione LDSLIUS discL-

plinam Ul DEr trıhulationes hbonum patıentiae habentes MEeTO patıentiae
hbonum probabiles Iudicemur el DEr patıentiam multarum tribulationum probati
SDEIN futurae Deo renumeraltionLis habeamus

35 The Commentar'y describes baptısm sımılarly authentic baptısm demon-
strated Dy mortifyıng SIN wıth hrıst See OMM Rom
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VI Perfection and option
the Tee fIragments of Origen’s commentary, Inspiıres

Justifyıng al and thıs faıth brings personal transformatıion. Ouls
wh ave rece1ved the gıft of Justifyıng faıth practice acts of love,
rather than Sin.”® and theır al 1S described ‘perfect’ ‘complete’
(TNALKOVLTOC) Scherer, fr In Rom 182.9-4.7). oug Orıgen’s
COMMENTIS key in Romans elated Chrıstian maturıty,
adoption, and transformatıon by the Holy Spirıt aATec lost, Orıigen’s
assoc1latiıon of Justification ıth perfection that he INaYy ave
belıeved that other aSpeCISs of salvatıon, includiıng adoption and the
gıft of the Holy Spirıt, accompanıed the gıft of Justifyıng al If
JustiTIyıng faıth included knowıng God Father through the Holy
Spiırıt (&f. Rom 5:3 thıs fılıal relatıonshıp WOU provıde the foun-
datıon for transformatıon.

Rufinus translatıon separates Justification from perfection,
adoption, and reception through the Holy Spirıt of the knowledge of

love. portantly, it also presents ascetic alflıctons the
by 1C Christians meriıt recelving ese aSspecCts of salvatıon.

According 18 the Commentarıl, ascetic strıving and afflıctıon leads
Justification, but thereafter, thıs strıving Can also ead adoption and
118 reception of the full of the Holy Spırıt Thıs of the
Holy Spirıt completes the PTOCCSS of adoption Dy enabling the Chris-
tıan 18 know and love God Father

Ihe CommentarılL s preface introduces the subject of Chrıstian
perfection, 1C ıt 1l attrıbute {O ascetic strıving and afflıctıon.
Ihe preface SCS perfection explaın the dıfficult cContent of Paul’s
letter the Romans. It that Romans 1S dıfficult under-
stand because ‘the Apostle fo ave een INOTE perfect In thıs
er than the others rae) 3) 37 Perfection 15 wo(l: (duplicem)
(1ıbıd.) HFiırst, ıt involves "satısI! yıng the vıirtues’ (1ıbıd.) hen ıt 1S COIN-

pleted "when SOTINCONC advances far that he 1s not able fall AaWaY
18 look backwards (1bıd.).“ Despıte these dıstinctions, the C om-

mentarıl usually combiıines the L[WO aSpecCts that perfection becomes
sıngle CONcepL. When concel1ved thıs WAaY, perfection refers

(Scherer, fr. INn Rom 86.10-19; 214.1-4).
Quod uldetur Apostolus In hac epistola perfectior JulLsse, U aM In Caetertıs.
In GUO ostendtt duplicem AAY SS perfectionem: UMNAM, QUdeE est INn expletione ULF-

m, secundum GUA dicit, quod NO  > ıf perfectus; el alteram, CUM ıta QULS proficıt,
ul deciıdere NO  \ DOSSIt, q retltrorsum adspicere, secundum QUAM dicebat: „ QUL-
CUMQU € EFSO perfecti U:  U:  9 hoc sentiamus. the Commentary, Stephen exempl1-
fes this of perfect faıth.



161RPRE GEN

advanced of Christian al in 116 the soul orders the body
accordıng the Spirıt and siıngle-mindedly seeks God.” ccordıng
the Commentarıl, fınd evıidence of Paul’s spiırıtual scattered
throughout the apostle’s etters. When compiled, thıs evidence reveals
Paul’s progressive maturatıon. First Corinthıians, Paul aAaDPCAIS o
E} admıtting, ° ] punısh body and reduce ıt slavery, that
er proclaımıng others myself cshould not be rejected’ 1 3
6; Cor. Q32.L) Phılıppıans he opes he m1g attaın ‘the TESUITSEC-
tıon from the ea but admıts he has NOL already attaıne: ıt ‘already
become perfect’ rae; 3: Phıl 1 1-12). In contrast, in Romans he
wrıtes In WdYy that 15 "much LLOTIC OITYy and emımnent‘’ rae) )40

ccordıng the Commentarıl, Romans partıcularly reveals
Paul’s confidence before God Romans Ö, Paul wrıtes ONC who
has ODiaıne: salvatıon and has experlenced the love of God From
ese COmpar1sons, the Commentarıl concludes that Paul made S1Z-
nıfıcant spirıtual durıng the ıIn 1C he WTOLE hIs let-
ters hıs maturıty 15 the 1CasOonNn for the dıfficulty of hıs ater letters,
especlally Romans. Ihe Commentarıl eTe ASSUTIEC that SpIr-
1Ua maturıty MnNgSs deeper owledge of God, wh 15 ultımately
ineffable Therefore, Paul matured, it became increasıngly difficult
for hım to artıculate hıs knowledge of the mysterles of God because
thıs knowledge 15 beyond the lımıts of human anguage and COMIDIC-
hens1on. ote that in thıs argument perfection 1S the result of spırıtual

through ascetic strıving and afflıctıon hıs argumen PIC-
that PIOSICSS in ırtue and relatıonal owledge of (G0d 15

not only possible the Christian hlıfe but 15 PTOPCI ıt.
The Commentarıl attempts SUppOITT thıs argumen for Paul’s

Dy explamnıng the relatıonshıp between perfection and ascetic
strıving. Antıcıpating poss1ıble objectors, it asks: °HOow then 111 ıt be
demonstrated that he WTOLTLe Second Corıinthljans even LNOTC PCTI-
fect INnan than he W ds when wrıiting Fırst Corinthians? > rae) 4 The
Commentarıl s 1s tellıng:

Ihe Commentarıl later dıstinguıshes between earthly and heavenly perfection.
Those who chare Paul’s level of spiırıtual maturıty cons1ıdered perfect compared
other human beings, but these people still la_ck ‘the summıt of heavenly perfection,’
'OMM In Rom

Sed In ıllıs quidem ste 105 fuerit profectus; quanto autem sublimior et eml-
nentior sıt ad OMANOS scribens LDSLIUS epistulae sermonıbus colliıgamus, ıIn QUd
diıcıt. On the preface, SCC Caroline ammel, ‘Origen’s Paulıne Prefaces and the
Chronology of h1is Pauline Commentarties’, Origeniana Sexta, ed Dy Gilles Dorival
and Alaın Boulluec (Leuven 1 euven Universıty Press, 495-514
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Wıthout ou thıs 15 shown bDy what 1s elated in thıs letter when he
SdYy>, 'We suffer afflıctıon (Ffrıbulationem), but not crushed (angus-
fiamur); AT perplexed, but not drıven to despailr; sufferC
cution but NOL forsaken; aATicC struck down, but nOotLt estroyed,
Ways Carmryıng around the ea of Jesus in OUrTr body, that the ıfe
of Jesus Chrıst INAaYy also be made visıble in OUT body In who
W as Wways carryıng around the ea of Jesus In hıs OW body, COI -

taınly dıd the flesh lust agaınst the spirıt, but rather the flesh
had een subjected 08 hım sInce it had een put ea! the Iıke-
( of hrıst’'s eat rae;
The Commentarıl o0€es notLt appeal LO an Yy er eX{iIs to demon-

strate Paul’s, rather, ıt 1N! Paul’s description of suffering
sufficıent. TOM thıs AT eft to ask hat makes Paul’s descrıption
In Second Corinthijans 4:8-10 indıcatıve of progress? Ihe answelr

AaDPCAaIS fo COMNNC by WAdYy of CoOonTtiras 1rs Corinthians Paul eats
hıs body in order fo °‘reduce ıt slavery’ and opes he 111 nNnOoTL be
rejecte: from salvatıon. Ihe Commentarıl interprets Paul’s words

indıcatıon of waverıng Frae; 35) ere the apostle VOCI-
COMNC the desıires of the esh but has nOoLt yel completed the task In
Second Corinthians 4:8-10 Paul emphasıses hıs PCISCVECTANCEC in trı-
als, which 1s interpreted A4Ss Victory NVer the desıires of the esh The
Paul of Second Corin:  1ans consıstently resists SIN, 1C indıcates
that the apostle has perfecte the task he mentioned In Fırst Corinth1i-
all  N Paul has made because he endures the afflıctıons that
COMNC from resisting the flesh; In thıs WaYy he has put the esh
ea and 1S ‘always Carryıng around the eal of Jesus in hıs OW

body rae 4) 42 N thıs readıng of the Commentarıl 1S orrect—tha
ıt interprets Paul’s T1als In Second Corinthijans the trials of resist-
ıng the flesh, and ıt SCCS Paul’s PCEISCVCIANCC ın the afflıctıons from
these trials evidence of Paul’s progress—then ıt ollows that In the
Commentarıl the ascet1ic afflıctıon of mortifyıng SIN 15 18
attaınıng perfection.

41 Fx hA”Ls INne dubio, GQUAE In scrıipta referuntur, CUM dıcıt. „ triıbulationem
patımur, sed HLO  > angustiamur: aporiamur, sed on exaporiamur: persecutionem
patımur, sed NO  \ derelinquimur: deitemur, sed LO  - perimus: SEMDEF mortem esu INn
COFrDore nNOSLro Circumferentes, Ul el 1ta esu In COFDOFre nOSLro manifestetur. QOuı1
EFSO SEMDET mMmortem esu In COFrDOoOre SUO Circumferebat, HUHGUUA utique In CON-

Cupiscebat aAro aduersus spirıtum, sed ral el subiecta, ulpote mortificata ad SImMIlI-
tudınem MOOrtLS Christ..

4° Jo M ED Or1ıgen presents the mortificatıon of SIN indiıcatıon of
perfection, but he does nOoL suggest that mortification 1s the 111Calls by hıch indıvıdu-
als become perfect.
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Ihe Commentarıl s remarks Romans D and 5:3- CON-
fiırm thıs ınterpretation and explaın how ascetic afflıctıon contrıbutes
to perfection. Its COMMENELS Romans D K attempt explaın the
dıfference between the afflıctıons of the rıghteous and the unrıght-
COUS ese COMMENTS asserTt that ere AT [WO kınds of afflıctıon.
Ihe first leads to ‘angulsh’ (angustia): °As for that afflıctıon 16 15
ollowe Dy anguısh, thıs 15 NOL to be consıdered to be the Samnlle kınd
of afflıctıon, concerning IC the Apostle SdYy>, ‘ Afflıctıon produces
PETISCVECTANCEC (patientiam)  279 (2.6.6; Rom TIhe second kınd of
afflıctıon 15 nNnOoL Oollowe by anguısh, the Apostle hımself SaVYy5,
“We suffer afflıctıon but AT not in angulsh. ” On the CONTTAaTY, 181011
only 0€Ss that afflıctıon of the saınts contaın anguılsh, but ıt has
breadth For thıs 1S hat the rıghteous Ian declares, ° You enlarged

In afflıctıon ” (2.6.6; Ps Dra If the fırst kınd of afflıctıon ea
anguısh, the second ea| {O breadth, that God IMnaYy dwe in

them and °‘walk about 2:6:6). ” The metaphor of contractıon and
expansıon emphasıses the spırıtua end of each kınd of afflıctıon.
‘Angulshed’ °constricted’ souls themselves accordıng
the desıires of the esh and therefore habıtually SIN By faılıng LO PTaC-
tice the virtues, they faıl to partıcıpate In God, and because of thıs, In

they faıl 118 exıst Alternatıvely, souls ıth TEeA|
and “SpaCc10uUs ro00ms’ themselves accordıng fo the thıngs of
the spiırıt

By persevering through ese ascetic afflıctıons, souls attaın
PCISCVCIANCEC and proceed owards perfection, 3 V consısts of satıs-
yıng the virtues and developıng indehble faıth (praef.3).*° When
souls reach thıs perfection, they recelve the full of the Spirıt,
eing adopted CA1IIaren of (God In such WaYy that the love of (G0d
1S perceptibly shed abroad in theır hearts.“” Importantly, the C ommen-

43 I rıbulatio UEYTO, GUAM subsequltur an2ustia, NO  _ est SIMIlis putanda Ilıi trıbu-
lationl, de GUUA dicıt Apostolus, gula 397 tribulatio patıentiam operatur. ‘‘

Illa nım talıs triıhulatio angustiam NO habet subsequentem, SICUL el LDSE
Apostolus dıcıt. 7 trıhulatiıonem patımur, sed NO  \ angustiamur. ‘4 Imo erı NO  - solum
nullam angustiam triıhulatio Ila SanCLlorum, sed latıtudınem habet Denique S1IC dicıt
IUStUS! In trıhulatione dilatastı i4

45 Scheck, Commentary Romans, Books I'9 12A4 n.143, hıghlıghts thıs
imagerYy, noting that angustia and OTEVOYOPLA bear the double-meanıng of ‘anguılsh’
and 1Iso °constrictlon.

Orıgen and Rufinus lıkely understand the virtues attrıbutes of God Ihose
who partiıcıpate virtues partıcıpate theır SOUICEC, which 15 hrıst See Maurıce
Wıles, Ihe IDDıvıne Apostle (Cambrıdge, See Iso Russell, The Doc-
frıne of Deification, 130: Scheck, Commentary Romans, Books l'9

4 / Hom In FEx. emphasıses the ımportance of strıving fOor Chrıistian perfection.
Even 11 perfection 1S reached, the AaCT of strıving INa y be sufficiıent for salvatıon.
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tarıl's remarks ou Romans emphasıse that the inıtıal stages in
adoption based meriıt and rece1ved when souls aAaTiIc approve: by
God.“®© We utored Dy ‘the spırıts of slavery... undı COINNC
the asC when meriıt rece1ving the Spirıt of adoption of SOMNS and
become NO Son We ATC Kept under the Waic of ese
spiırıts unı should reach the ega. aASC of the maturatıon of the
soul, IC who has SONC beyond the spırıt of slavery, which
he had rece1ved leadıng fear, and Dy 4C he W as eing kept
pedagogue, becomes WO: 18 recelve the Spirıt of adoption’ (3)50
The Commentarıl remarks Romans Z eaCcC that thıs approva.

fIrom PETSCVCTANCE. ‘We ave learned 1CW dıscıplıne Dy hıs
instruction, namely that should obtaın the good of patıence through
afflıctions, and when POSSCSS thıs g00d of patıence, be
Judged havıng approved character; and when ave een
approve through the patıence of Man y afflıctions, INa y hope for

future reward from God’ 4.9.11).” Here ascetic strıving and 1C-
t1ons aTCc the Dy hıch souls meriıt adoptive sonshıp

Related thıs, ascet1ic strıving 15 for rece1lving adop-
tıon and for experlencing the love of God When souls ave SC-
vered ascetic afflıctıon and strıving 18 such egree that they meriıt

48 Sımilarly, princ. i (Latın) and Jo (Greek), partiıcıpation the
Holy Spirıt 15 reserved for those desıire mortify SIN and walk in 1E WI1CS5S5 of hlıfe
Before the g1ift of the Spirıt, Christians assısted by STACC and the minıstering SPIr-
its On the ConNcept of stages adoption, N ür ü Peter Wıddıcombe, The Fatherhood of
God. From Origen Athanasıus, TEV. ed Oxf{ford: OxfTford Universıity Press,
93-94

Usque QUO ad Ld aetatıs uenlat, GQUO spirıtum adoptionis filiorum merealur
accıpere, el Sıt Lam filius dominus OMNLUM. The pneumatology Rufinus’ transla-
t1on 15 NOL ell supported by the Greek Iiragments because Oriıgen’s COMMENIS
pneumatological such Romans 8’ and lost In hıs preface De
Princıpus, Rufinus admıts omıttıng revisıng all unorthodox Irtmitarıan Janguage
because he belıeved these WEIC heretical interpolatıons (Ruf. praef. o DFrIiNC; cfi.
Moser, Teacher of Holiness: 1 9 19) Charles Kannenglesser, ‘ FEerıiture ef theologıe
trinıtaire d’Orıgene’, Origeniana Sexta, ed by Gilles Dorival and Alaın oul-
luec (Leuven: Leuven Unıiversıty Press, 351-64 has defended the Irtmitarian-
15Sm Rufinus’ translatıon of princ. and SO arguing that Oriıgen dıstinguished the
CISON of the Son TOM the Father order combat Monarchıianism, and the Spiırıt
TOM other Sspirıts combat V alentinianısm. There remaılns need, however, for
further crıtical Compar1sons of the pneumatology in Orıgen’s Greek and uf1-
Nus atın translatıons.

Usque GUO ad legitimam aetatem anımae perfectionis aduenerit, ubhı QULS 1am
SUDEFSTESSUS spiırıtum serultutis, GUEIM acceperal In timore, GQUO uelut paeda2020
seruarelur, digenus efficiatur accıpere adoptionis spiritum. For LLIOTC the spirıt of
slavery, SCC Moser, Teacher of Holiness, CR

For the Latın, SCC On OALWLCG leadıng the virtue of DTOMOVN, SCC also
Scherer, In Rom 228.8-13; 23014417
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approval, they recelve adoption. They also recelve the vıirtue of
hope, 1C 15 desceribed tirust In future reward from God
Wıth thıs hope NCW WaYy of 1ving for God.°® OUuls longer
SCTIVC God out of fear, but NO eing confıdent that they ave INCI-

iıted reward from God, they egın 18 SCTIVC Ouf of love.° 10 those
who POSSCSS approve faıth and SUTC hope, the Spirıt g1ves the know/l-
edge of love, 1C confırms nNne s  I4 adoption chıld of God
Influenced by First Corinthijans E the Commentarıl asserts ‘together
ıth hope, [approved character| POSSCSSCS the fullness of love’
49 and that ‘the love of God which 1s greater than everythıng
ollows al and hope, and not only OUT mınd but also abounds
and 1s shed abroad into OUT he (4.9.1).” Ihıs ‘love of God’ 1s

love for uman eings, gıven the perfect 1-1 Hav-
ıng persevered in ascetic afflıctions, merıted approval, and rece1ved
hope, the ‘perfect’ recelve °the hıghest and gıft of the Holy
Spirıt, 1C 15 the owledge of love for uS, IC
aTec able love (God hımself” (4 Rece1ving irom the fullness
of the Spirıt, souls experlence the love of God poured into theır hearts,
3C confirms theır adoption and them love God 6/ Za
4941 ccordıing the Commentarıl, those who Derfeotal;
NO recelve the Spirıt of adoption NC and for all, “by which” Spairıt
..  wWwe C Abba, Father! —_- For ONC but SO  —_ crles Ouf fo father’
TZ)P® From Romans 57355 the Commentarıl concludes:

TOmMm the fullness of the pırıt, the fullness of love 1S infused into the
earts of the saılnts in order to recelve partıcıpatıon the dıvıne
tu  9 d the Apostle Peter has taught, that through thıs gıft of the

r Scherer, In Rom 212.13-14, which hope 1S eXpress1ion of spirıtual
PTOSICSS

53 See MM In Rom 4.9.1 1, which teaches that the love of God 15 only g1iven
those whi NO longer have the spırıt of slavery’ and whom ‘perfect love Casts OUT
fear. Y

Sımuyl nım (UM SDE el Carıtatis abundantiıamRUFINUS AS AN INTERPRETER OF ORIGEN  165  God’s approval, they receive adoption. They also receive the virtue of  hope, which is described as trust in a future reward from God (4.9.7).  With this hope comes a new way of living for God.” Souls no longer  serve God out of fear, but now, being confident that they have mer-  ited a reward from God, they begin to serve out of love.” To those  who possess approved faith and sure hope, the Spirit gives the knowl-  edge of God’s love, which confirms one’s adoption as a child of God.  Influenced by First Corinthians 13, the Commentarii asserts: ‘together  with hope, [approved character] possesses the fullness of love’  (4.9.7),* and that ‘the love of God which is greater than everything  follows faith and hope, and not only fills our mind but also abounds  and is shed abroad into our hearts’ (4.9.1).° This ‘love of God’ is  God’s love for human beings, given to the perfect (4.9.11-12). Hav-  ing persevered in ascetic afflictions, merited approval, and received  hope, the ‘perfect’ receive ‘the highest and greatest gift of the Holy  Spirit,”’ which is the knowledge of God’s love for us, ‘by which we  are able to love God himself” (4.9.12).° Receiving from the fullness  of the Spirit, souls experience the love of God poured into their hearts,  which confirms their adoption and empowers them to love God (7.2.1;  4.9.11.).” According to the Commentarii, ‘those who are perfect...  noW receive the Spirit of adoption once and for all, “by which” Spirit  “we cry: Abba, Father!” For no one but a son cries out to a father’  (7.2.1).® From Romans 5:3-5, the Commentarii concludes:  From the fullness of the Spirit, the fullness of love is infused into the  hearts of the saints in order to receive participation in the divine  nature, as the Apostle Peter has taught, so that through this gift of the  %_ Cf. Scherer, fr. in Rom. 212.13-14, in which hope is an expression of spiritual  progress.  3 See comm. in Rom. 4.9.11, which teaches that the love of God is only given to  those who ‘no longer have the spirit of slavery’ and in whom “perfect love casts our  fear.’  * Simul enim cum spe et caritatis abundantiam tenet. ... Brackets in Scheck’s  translation.  5 Fidem namque et spem consequitur caritas Dei, quae omnium maior est, et  non solum replet mentem nostram, sed et abundat ac diffunditur in cordibus nos-  OniSauG  _ quod uelut summum et maximum donum sancti Spiritus... per hoc ipsum diligere  possimus Deum, quod diligimur a Deo.  ” Cf. or. 22.3-5; 28.8; hom. in Gen. 7. “Perfect’ Christians experience the love  of God because of their greater participation in the Spirit.  53 Sed quasi perfecti semel iam accepimus spiritum adoptionis, in „quo spiritu  clamamus: Abba, Pater!“ Neque enim patrem alius quis nisi filius uocat. Cf£. fr. in  Rom 1.1-4 in K. Staab, ‘Neue Fragmente aus dem Kommentar des Origenes zum  Römerbrief,’ Biblische Zeitschrift 18 (1928) 72-82.Brackets checK'’'s
translatıon.

Fidem NAMUE et SDEM cConsequitur Carıtas Del, GQUAE omnıum MAalor est, el
AnOonNn solum replet mentenm nostram, sed el bundat iıffundıtur In cordibus HNOS-

{T1LS.
quod uelut SUMMUM el MAaxXIımuUmM donum sanctı Spirıtus. DEr hoc LDSUM diligere

DOSSIUMUS Deum, quod diligimur Deo
22.3-5; 28.8; hom In Gen °Perfect’ Christians experlence the love

of God because of theır greater partıcıpatıon the Spirıt.
5% Sed quası perfecti semel Lam aCCepimus spirıtum adoptionis, In „ GUO Spiırıtu

clamamus: Abba, Pater! i4 Neque hHım paltrem alius qUulLsS ALSL filius UO: . In
Rom 0 [ in Staab, ‘ Neue Fragmente aUuUs dem Kommentar des Oriıgenes ZU

Römerbrief,’ Bıblische Zeitschrift (1928) TE
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Holy Spirıt, the word IC the Lord sald m1g be fulfilled, °As YOU,
Father, aIc in and in VOU, MaYy they also be ON in us (Jn

Thıs 1S, of COUTSC, be charers of the divıne nature by the
ullness of love urnıshe through the Holy Spirit.”” ci.
Peter 4)
For those behevers who ave persevered In ascetic afitflıctions,

the Holy Spirıt completes theır adoption by pourıng the love of God
into theır hearts, which g1Vves them the owledge of (God theır
Father.© The gıift of love enables them 18 particıpate in hıs
love, 16 1s undoubtedly the hıghest virtue. .°} As souls egın love
God ıth the Holy Spirıt gift of love, they partıcıpate in the un1ıon
of love shared between the Father and the Son, and In thıs WaYy they
partıcıpate In the dıvıne nature, 1C 1s love.

The VIs1ıON of salvatıon that CIM SCS in the Commentarıl COI-

aınly reflects aspects of Orıgen’s soteriology,° but ıt also reflects ıts
monastıc translator. As observed, the TeC fragments of Orıgen’s
cCommentary insıst that Justifyıng and perfect al 1S truly gıft of

alone. 0Ug Rufinus’ translatıon affırms that works of the
Law contrıbute nothing Justifiıcatiıon (3.9) the Commentarıl also
cp. from rıgen Dy emphasısıng the necessıIity of ascetic strıving
for Justification, perfection, adoption.

Conclusion

hıs artıcle has attempted {O UuUse semantıc and theologıca
analysıs of the theme of afflıctıon In the Commentarıl In Epistulam ad

OQuod S1 el SpLIrItus Carıtatıs, el filius Carıtaltıs, el Deus Carıtas InuenNnLtur, Cer-
Ium esl, quod Un  S Paternae Deitatis fonte el Fılius intelligendus esl, el SpIrItus
SANCIUS, CULUS abundantıa etiam SANCLILOrUM cordibus ad partıcıpationem Capıen-
dam diuinae nalurae, SICUL Petrus Apostolus edocult, abundantıa Carıtatıis Infunditur:
Ul DEr iıstud sanctı Spirıtus donum compleatur Ile O, GUEIN OMINUS dicıt SICuL
[ Pater In N el CO INn le, ul el ıst1 In nobhıis TLUM ınt i‘ diuiınae sCLlıcet nalurae
partıcıpes effecti, In abundantıia Carıtatıs DEr Spirıtum SAaNCIUM mınıstratae.

See Iso the insıghtful analysıs of Wıddıcombe, The Fatherhood of God,

On love the primary of unıon wıth (G0d ın Oriıgen’s theology, SCC
Henrı1 Crouzel, Origene: el la "CONNALSSANCE mystique‘ (Parıs, Crouzel
argucs that although Orıgen Iso presents knowledge SOUTCE of un10n, Orıgen
understands knowledge the ‘ Hebrew’ 30l  , whıich refers the intultıve knowl-
edge about another that 1S gained in relatıonshıp of love

62 On Orıgen’s soter1010g2y, SCC Norman Russell, The Doctrine of Deification In
the Greek Patrıstic I radıtion (Oxford Oxford Universıty Press, 140-154;
Wıddıcombe, The Fatherhood of God, 03-1
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Romanos 18 evaluate Rufinus’ rehabıilıty translator From thıs
analysıs, sharp dıfference In meanıng between °aftflıction’ 1W1G)

the Greek wıtnesses Orıgen’s works and °afflıction’ (£riıbula-
fLONe) In Rufinus’ atın translatıon has emerged In the Tee exX(ts,
afflıctıon primarıly refers externally-ımposed experlences of
anguısh. Rufinus’ translatıon, however, afflıction usually refers
anguısh that arı1ses from self-ımpose ascet1ic strıving. Ihe study has
also revealed ımportant soterl10ological dıfference. Ihe Tee Irag-
MeNnNtTSsSs of Orıgen’s Commentary Romans emphasıse the role of

Justiıfication. Justification 15 effected by mature, Justifyıng
faıth, 1C 1S only possessed unmerıted gıft from God In CON-
Tasl, the atın Commentarıl en!| to de-emphasıse by present-
ıng ascet1ic strıving the Dy 1C OIIC 15 Justified, perfected,
and adopted of God

Although the Iragmented STate of Orıgen’s Commentary
Romans prohı1bıts from makıng aDsolute Judgement ou ufi-
Nus relhabilıty translator, three conclusıons about Rufinus TAans-
atıons present themselves. Hırst, the sıgnıfıcant dıfference between
the Concept of afflıctiıon in the Tee wıtnesses to Orıgen’s works and
In Rufinus’ atın translatıon indıcates that must approac ufı-
Nus translatıons ıth caution. As prev1o0us scholarshıp has demon-
trated well, Rufinus’ princıples of translatıon aATiIc not OUT OW.

Although Rufinus 1S al times remarkably aıthful to the TeEe exXx([{s,
the dıfferences of emphasıs between the atın Commentaril and the
Tee wıtnesses Orıgen that, DAaACe the men of Crouzel
and S1imonett1, Rufinus sometimes introduced theologıical changes In
order adap the eXTISs hIs OW theologıical ontext

Second, the ascet1ic character of ese dıfferences SUppOTTS the
proposa. of W agner and Sılvas that Rufinus OCccaslonally adapted hıs
eXTIs make them applıcable hıs Ifth-century atın audıence. Or1-
SCH durıng per10 when persecution and martyrdom W dads
real possıbıilıty. By the time Rufinus translated hıs works, however,
martyrdom Was longer threat and the monastıc emen of the
fourth CeNLUrY had reinterpreted martyrdom, persecutlon, and 1C-
tıon spırıtual experlences elated ascetic strıving for salvatıon. It

quıte lıkely that the ascet1ic emphasıs In the Commentarıl there-
fore reflects Rufinus’ desıre 18 make Orıgen’s Commentary noLt only
lınguistically access1ıble IO hIs audıence but also spirıtually relevant.

Ihırd, Rufinus’ changes suggest that hIs Commentarıl Can SCITIVEC
wıtness nOoTt only Urıigen but also Rufinus hımself. The

ascet1ic character of afflıctıon and of salvatıon the Commentarıil
lıkely WeEeSsS INOTEC 18 Rufinus than Orıgen, and theseSprobably
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reflect elements of Rufinus OW eology. TOM thıs miıght
deduce., for example, that Rufinus elleve: ascet1ic strıving 15 S_

Sal for Justification. More broadly, Rufinus changes also tell
ou the reception of rgen by early fıfth-century Western onastı-
CIsm. Rufinus dedicatıon fo translatıng Orıgen’s works into Latın
Shows that Rufinus’ communıty valued rıgen eacher However,
Rufinus’ changes 2110 reveal that GV Rufinus himself—the greag
defender of Origen—belıeved gen’s works must be adapted
order be of optımal benefit 118 atın audıences. Accordingly, uf1-
Nus changes mMaYy also reveal elements of hıs audıence’s theologıcal
perspectives, {OT, observed, Rufinus apPCAIS ave translated
the text not only into hıs readers’ anguage but also into theır hıstor1-
cal Context and theologıca framework.

To conclude, it reasonable fo PTrOPDOSC that the Commen-
tarıl should be read aASs wıtness not only 118 gen’s interpretation of
Romans but also 18 Rufinus interpretation and approprliation of Oriıgen
Rufinus translatıon MaYy ave much 18 tell about Western monastı-
Cc1sm and ıts reception of Orıgen al the awn of the tıfth CeNLUTY.

Kevın all
Durham Universıity


