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Introduction

Epistola Paulinus of ola as hıs 1919  S acquaıntance Alyp-
1USs send hım SUUAM historiam, CUr10Us he W as about .  quı9
nde SIS domi  » ] how hıs Conversion the Catholıic faıth had COTINIC

about, and whether he, LOO, had een instructed and aptıze by the
grea Ambrose of 1lan If thıs small-scale Vıta Alypii WOUuU ave
COTTINIC oWnN uS, ıt WOUuU ave nıcely complemented the cConvers1ıon

of Augustine in Confessiones, SInce the spırıtua. Odyssey of
Augustine and Alypıus “weaved in and Out in kınd of antiphony”’.“
Theır Journey culmınated in theır are CONversion experlence in
garden Mılan (at the end of July egınnıng of August 386), and
SOTIIC e1g months later in theır Jomt baptısm al the an of bıshop
Ambrose of Milan.} Imagıne being able read account of the
famous garden from the perspective of the closest wıtness of
Augustine’s conversıion! Unfortunately, Alypıus torn between hıs
love for Paulinus and hıs OW modesty as hıs frıiend Augustine

fulfıl thıs task nstead And ıt appene that in Epistola
Augustine promised Paulinus of Nola, * Cıto CIrgO Alypıum
inseram praecord1s tujs’ . Viıta Alypı wriıtten by ugustine WOUuU
ST1 ave een of grea| value. How WOUuU he ave presented hıs OW
role Alypıus conversion? What provıidential plan WOUuU he ave
discerned in hıs friend’s Journey towards the atnolıc faıth? ugus-
tine further that ıf hıs courier> had not een such hurry, he
WOU ave managed include the ““spirıtual bıography ” of h1ıs
losest frıend the VE SAadillec letter.© Whether he eVeEeT fulfılled hıs

'AULINUS NOLA, Ep thıs 15 TOM IRGIL Aeneld V. 114)
Words used by olın arnes, Augustine s CONnversiLion: gulde the argumen

of Confessions 15 (Waterloo Wılfrid Laurier Universıity, 156
Duriıng the Kaster Vıgıl the nıght of 23274 Aprıl 38 /
UGUSTINE, Ep D4  Un “I ıll ulckly introduce the whole of Alyptus Into YOUF

heart”.
The Ccourler happened Romanı1anus, relatıve of Alypıus, and Augustine’s

former patron.
UGUSTINE, Ep D  e ‘“quod 1am feciıssem lamque iıllum legeres, Nn1s1ı profect10

fratrıs INnprovisa repente placuisset”. 'Thıs ShoOows that the projected ıta Alypıii could
not have been VE long.
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promıi1se ater 0) do not know If he dıd, the vıta Alypıi has thus
far not COMNIC oWwn us. Luckıly, Augustine dıd provıde SOM detaıls
concerning Alypıus lıfe in h1is OW ‘“spirıtual biography . large SCC-

tıon of book of Confessiones 1S devoted hıs best frıend, and ıt CON-

taıns SOTIIC of the materı1al Paulinus had asked for Alypıus further
appCars in ONC paragraph of book VII (about hıs misconception of the
Catholics’ understandıngz ofs in book 111 (because of theır Jomt
cConversiıon moment the garden), and in book (wıth SOTIIIC valu-
able informatıon Alypıus attıtude between conversiıon an bap-
tısm) For the interesting per10d between conversion and baptısm,
another useful SOUTCEC has COM oWwn Alypıus decıded follow
Augustine Cassıcl1acum together ıth Augustine’s relatıves (mother,
SON, brother and {[WO nephews), and [WO of hıs students (Licentius,
who W as SO  - of Romanıanus, and Trygetius). There, they the
AQUTU: and wınter (October 386 end of February 38/) In ot10, far
aWaY irom the hustle and bustle of publıc hlıfe Stenographers recorded
word for word the ser1es of (philosophical) conversatıons held there
Augustine subsequently edıted thıs Ta  < materı1al, and publiıshed the

adapted conversatıons philosophical dıalogues in the style of
Cicero’s Tusculan Disputations. Alypıus made appCarancc>S in {[WO of
ese so-called Cassıc1acum dıalogues (De academicLls and De ordine),
and ere perhaps COMIC losest to hearıng hıs authentic voice./

All thıs mater1al Can help reconstruct the Conversion SLOTY
of Alypıus, which through cırcumstances has not COMNNC oWn

Surprisingly perhaps, far AS aWarTrCc, the only extensıve study
of Alypıus lıfe already dates from 1904 It W as wrıtten by Viviıen
Bardet, and appeared in four parts In Revue 8  augustinienne. It 1S SYIMNP-
tomatıc that reference works, such the Augustinus Lexikon and
Mandouze’s Prosopographie, most attention SOCS towards Alypıus the

bıshop, detaılıng the diplomatıc Journeys he made, and the ımportan
role he played al Augustine s sıde in the Donatist and Pelagıan COIMN-

in which he could bring ear hıs legal expertise.” There

De academıicıs and De ordine, but not De heata ıta and Soliloqutes.
Vıvıen Bardet, * Un amı de saınt Augustin: Alypıus  97  , Revue augustinienne

(1904), Jeunesse ei convers1ion: 5762 (11 p.) Cassıclacum: 134-145 (12 p)’
molne l’eveque: 7728-243 (16 p.), Dernlieres Juttes 3233-_349 (17 p.)

rich Feldmann (1-111) Alfred Schindler (1V), Otto Wermelıinger (V), Augustinus
Lexikon, ‘“ Alypıus”, col 452267 Alypıus untıl h“LS Conversion (4 col.), al

Cassıcıacum (2 COl.), 111 untiıl bishop of Thagaste (1 cOoL.). 1V hetween 400 and 412
(335 cCol.); hetween 41724530 (8,5 col.) Thıs cols. devoted Alypıus
from h1is youth untiıl Cassıc1acum, and almost cols. devoted the time fter that;
"Alypius” Andre Mandouze, Prosopographie chretienne du Bas-Empire. Afrıque
- (Parıs CNRS, 082), 53-65 Alypıus’ lıfe untiıl baptısm: P-, agalınst
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also artıcles wriıtten on specıfic topıcs of Alypius’ lıfe, for instance., hısbırth YVYCAar S1Z00), and hıs (wrongly) presumed phase of Apolli-narıanısm (Robert O’Connell), 1{8 which 11l return.!© Why Alyp-1Us Conversion STOTY rece1ved lıttle attention 15 probably because
ONe LOO easıly pıctured hım being “l "ombre d’Augustin” va assumıngthat he almost always blındly followed Augustine’s spiırıtual lead.!!TIhe tollowing statement of Ragnar Holte concerning Alypıus’ roadthe Catholic faıth 15 therefore eXxceptlion: “ Alypıus WAas close WIt-
Ccss the whole PTOCECSS of hıs friend’s CONVvers1i1on and followed hımin all dec1sions, g1ving the Same devoted and uUncC
always 292 12 rıtical

It 15 certamly NOoTt intention attempt ere full-blownreconstruction of the lost(?) Vıtla Alypii. Instead, ıll focus Par-tiıcular claım made about Alypıus’ COoOnvers1on. The ack of scholarlyinterest In Alypıus’ spırıtual Journey MAaYy ave made ıt easler forAugustine cholar 18 breath I1CW 1fe into old OVersy. In hısthree-Volume COomMMentary of Confessiones, the North-American clas-Sıc1ıst James O’Donnell made the followin bold statement CONcernıngAlypıus’ mindset at Cassıclacum:
Hıs 1Ss the attıtude that INanYy attrıbute Augustine at Cassiclacum: he
SCCS Christianity useful Lype of phılosophy, but hIis princıpal alle-glance 15 {O phılosophy. Thıs 15 arresting suggestion of lım-ıted COnversiıon yplus’ dSs late November
The contention that Milanese garden Augustine dıd NOoLtmuch CONVvert to the faıth of hIs mother LO 1ıfe devoted {Oo Neo-platonic phılosophy has een In the past the of intellectualstorm.!* It has long sSInce een convıincingly refuted, and, ıth 1t, the

Alypıus’ 1ıfe bıshop: Ihus [WO three times INOTE D: has been devotedhIis hlıfe bıshop.
Alypius ADDCATS Iso studies of Augustine dealıng wıth, for instance, thetheme of friendship (see Marıe

(Studıa Frıburgensia 20) (Frı
quınas McNamarra, Friendship INn saıint Augustinebourg: University911 There 15 ONEC eXceptlion: In 1970 Maurice Testard TOLe artıcle dealıng wıthAlypıus’ Conversion moment, whIch has thus far NOoTt rece1ved the attention it deserves,and 1C) wıll return shortly. The eXpression ‘ 1’ombre d’Augustin” has beentaken from thıs artıcle

Ragnar Holte, ‘Monica, °the philosopher’ ”(p 298) Augustinus 39 (1999), 293-316
James U’Donnell, Augustine: COnfessiones (UOxford: Clarendon, vols,III‚
For g0ood summary of the debate, SCC Goulven Madec, Petites etudes aUSUS-finiıennes Parıs Etudes augustiniıennes,
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historicıty of the conversion Confessiones has een restored.
There 15 therefore eed plead the Casc all VCI agaln, all the LNOTC

because, LNOITIC recently, Carol Harrıson has persuasıvely argue NC

TNOTC agaınst thıs thesis.!> Coincidentally, In her book she happens
refer James O’Donnell’s challengıng statement quoted above, not
comment the claım made about Alypıus, but to remark that the
Man Yy wh' stil] beheve that 386 Augustine converted to Neo-
platonıc philosophy dIiIc simply wrong.!® James O’Donnell has thus
produced of spin-off of already dead CONLrOVEeTSY: hat has
een wrongly claımed ou Augustine In the past he nO declares
be true regardıng hıs best friend Alypıus In hıs INOTC recent book, he
also claıms that Alypıus’ overall attıtude towards the Christian faıth
differed consiıderably from Augustine’s:

ypıus had decidedly untheologıica approac stilanıty 'Ihıs
15 hard SC behind the veıls of plety Augustine and Augustine’s
readers aAIic always ready hım wıth, but already In the C’ON-
feSSIONS Alypıus relıg1on has dıfferent flavour.!

TeVvVIeW of thıs publıcatıon, Frederık Van eteren eriticızed
James O’Donnell’s provocatıve attıtude, and he posıted that only SOTI1C-

ONC ıth sufficiıent historical, philosophıcal, theologıical and psycho-
logıcal knowledge Caln COMMC COTTECL asSssessment of Augustine’s lıfe
and work.!® No doubt, the audacı0us statement concerning Alypıus
imıted alleg1ance 1{8 the Catholı1ıc al al Cassiıc1acum 15 exposed
the Salillec kınd of critic1sm. However, 111 SCC, the quotation
irom Confessiones In the tıtle of thıs artıcle 1S but ONC of the SUrprI1S-
Ing remarks Augustine made In thıs work ou Alypıus attıtude
owards the Catholıc al They do nNnOL permit dısmıss James
O’Donnell’s claım Out of hand, and they make clear that Alypıus W as

not sımply ‘“ ]’ombre d’Augustin”.
The contention that, unlıke Augustine, Alypıus experienced but

ımıted rel1g10uUs cConvers1on in the garden In 1lan ll be examıned
in [WO stages: the Conversiıon moment tself, which l be discussed

the present icle., and Alypıus attıtude between COoNnversiıon and
baptısm, hıch ll be discussed forthcoming, second article.!”

arol Harrıson, Rethinking Augustine s early theology: argument for CON-

finulty Oxford Oxford universıity,
arol Harrıson 2006, A e)
ames O’Donnell, Augustine: biography (New York Harper ollıns, 2006),

105
Frederık Fleteren, Augustinian Studies (2005) 27a

thıs second artıcle UuUsSsc wiıll made of the Cassıc1acum dıalogues, book
of Confessiones, and the etters wrıtten durıng thıs per10d between cConversion and
baptısm.
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ÄLYPIUS’ MOMENT (end of July/August 386 AD)2O
The short paragraph In book I11 of Confessiones In 1C

Augustine Alypıus’ Conversion experlience In garden In
Mılan 1s g00d place start James O’Donnell perce1ves dıfference
ere between the [WO friends: “It 1s not certaın ave alwaysassumed that the garden had exactly the Same place in the lıves
of Augustine and Alypius”.+! He however, ave overlooked

artıcle of Maurice JTestard wrıtten 1970, tıtled “Observations SUT
la Conversion d’Augustin el d’Alypıus Jardın de Milan ’’ .22 It 1S, AdSs
far the MoOost detaıled study of Alypıius’ Convers1ı1on
moment, and ıt insısts that, although the Converslons of the [WO INnen

in garden In Miılan, they started off dıfferently, and also
afterwards they followed independent roads.® The author persuasıvely
Argucs that despite the closeness and unıty of the [WO INCN, theır JomtConversion mMOoMmMment showed important dıfference: whereas Augus-tiıne CamIne to adop Alypıus’ hıgh moral tandard ıfe (1.e by embrac-
ing continence), Alypıus W as In {u  z finally persuaded {o embrace
Augustine’s rel1g10us faıth ** Maurice Testard belleves that ECVEN after
hıs ConVvers1on, Alypıus Was su lımpıing behind for SOMmMe time when
ıt CaImIne tOo commıtment to the Catholı1ıc faith ?> ıll return to thıs the-
SIS later.

The immediate the StOrY of Ponticianus and Augustine’s CON-
version

Usually, when in bıographies of Augustine OonNne arrıves al the
Conversion moment, large sections of thıs famous episode aTre quotednearly lıterally from Confessiones, wıthout much further COoOomMMent

'ART LYPIUS (Oct. 386 Early March
381)” 111 be TrTeated the forthcoming artıcle referred above.21 James O’Donnell 1992, II’ 467

Thıs artıcle Was publıshed In Forschungen ZUF römischen Literatur. Festschrift
ZU. 60 Geburtstag VOo.  _ Karl Büchner (ed Walter Wımmel) vol ( Wıesbaden:Steiner, 2662773 The argumentatıon in Maurıice Testard’s artıcle 15 CrSsSua-S1Ive and 1ll make uUsec of several of ıts findings, provıdıng SOINC further evidenceIn SUppOTT of hıis thesı1s, but wıll Iso stipulate where thı:; he 15 noft entirely rıght.Maurice Testard 1970, BF2: Nr Iso 240 where he talks of “deux Crıisesdıffe&rentes” and descrnbes the [WO friıends iın the garden of Miılan
rıtuellement I’un L’autre”. eirangers Sp1-

Although ıth IMNan points made in thıs artıcle, th: ıt 1s NECESSATYthıs partıcular claım of Maurice Testard, wiıll become clear further ıInthıs artıcle
Maurice JTestard 1970, Z
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ON 18 want let the text speak for iıtself al such Sacrosanct
moment, ıf the words themselves ave become sacred.?® However,
from scholarly po1In of VIEW, the text in partıcular the paragraph
dealıng ıth Alypıus cConvers1ıon ralses Man y questions, ıt excels
in elusıveness.

We pıck the hrea al the moment ugustine and Alypıus
recelve visıt from Ponticıanus, North-African who held hıgh pOsI1-
tıon in the emperor’s household, and who W as Iso baptızed member
of the Catholı1ıc Church.?’ Unknowingly(?), he would provıde the [WO
Irıends ıth informatıon which would trıgger theır Conversıon. oth
Alypıus and ugustine eacted ıth grealt surprıse and wonder when
they heard Ponticıanus dwelling the Egyptian hermıit ONY and
hıs amazıng feats, all one fıde recta el catholica ecclesia”.  ” 28 He fur-
ther mentioned the OC of holy IN Christian monasterI1es, and
theır “mores suaveolentiae tuae??2? He told them that there ex1isted
monaste Just outsıde the cıty of Mılan, led by bıshop Ambrose yet:
Augustine and Alypıus had heard of ese thiıngs! Ihen ONU-
Clanus recalled hOow [WO frıends hıt upOonN the vita Antoniul durıng theır
walk garden al TTIier. spıred by thıs book, ONMNC of them decıded
there and then abandon hıs worldly lıfe (whıch meant res1ign1ıng from
h1s post at the COUIT, and breakıng off the engagement ıth hıs M1ancee),
and become AMILCUS Del Hıs companıon decıded follow hıs
friend’s example, and, being sımılar sıtuation, he, LOO, resigned
from hıs post and broke off the engagement ıth hıs Hancee.

As SOOIN Ponticı1anus left, both friıends eacted quıte dıffer-
ently hat they Just had ear Only ugustıine W as ogreatly upset
by ese storles. He egan 1IavVC at perplexed Alypıus ou
the pathetic lıves they both WEIC currently 1vIng “Quı1d patımur ”

For instance, eiter Brown, Augustine » Hıppo biography (new ed.) (Lon-
don aber and Faber, 2000); Serge Lancel, Saıint Augustine (transl. Dy Anton1a Nevill)
(London: SCM, Gerald Bonner, f Augustine of Hippo: Life and CONLrover-
1es (rev ed.) (Norwich TIhe Canterbury Press Norwich,

Conf. VIn.v1i.14-15
Conf. VL.VI(11)-x(16) ..  In orthodox faith an In the Catholic Church)’ for

Confessiones the atın fext 18 used of James O’Donnell, Augustine: Confessions,
Oxford Clarendon, vol I7 and the translatıon 15 usually from Henry Chadwiıck
(Saıint Augustine: Confessions, Oxford OUP, 1991)), but sometimes Iso based

Pine-Coffin’s translatıon publıshed ın the Penguln CIlassıics ser1es (Har-
mondsworth: Penguin books, and W atts’ translatıon the oeb classical
library (London: Heınemann, 1968 19121)

“ theır IN of life ell pleasıng 27  you
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quı1a praecesserunt pude SCqUI eit NON pude 1ICC saltem Sequi7? 28
Durıng hıs CYI1SIS, Augustine 1S VeETY specıfic about Alypıus’ where-
abouts At fırst ıt dıd not dısturb hım that hıs frıend, who Was Worrıied
ou hım after such violent outburst, followed hım when he Tan into
the garden. But when tears started wellıng Augustine NCE INOTE
walke. AWAaY from hıs frıend, seekıng ola Solı1tude In the back of the
garden.*! Alypıus, understandıng hıs friend’s eed for pr1vacy, decıded
13{011 follow hım, but to sılently awalılt the OUtfcome of thıs CT1ISIS al the
front of the garden. aurıce JTESTARD apposıtely remarks that CVCN
when somewhat later Augustine Camne back where hıs frıend Was
seated, ıt WAas nNnoTt talk hım, but only pıck the booklet of
Paul’s epistles yıng the gamıng nearby.““ It shows how self-
absorbed Augustine Was durıng those cruc1al Oments of hıs eXCrucI-
atıng inner struggle It also reveals somethıng else important: hıs COMN-
version moment Was purely prıvate NT, ın i ( a(011 CVCN hıs
closest frıend Alypıus played the slıghtest role. Only when h1s COMN-
version the Catholic al had COIMIMNE about,* dıd Augustine fınally
turn Alypıus. He then calmly explaıned to hıs frıend hat had hap-
pene: tranquıllo lam vultu indıicavı Alypıo”.

Alypius’ Conversion account on VI.XI  E E ..
We 110 arrıve al the short paragraph IC eals specıfically

ıth Alypıius’ Convers1on. Hırst, ıt should be noted that when Augus-
tiıne eCOUNTIS the Convers1on SLOTY of the LWO frıiends al ITrTIier INOTE than

decade after havıng heard ıt from Sımplicilanus, he ell remembers
the defensive attıtude the first INan adopted owards hıs frıend after
hıs Convers1lion: “te S1 pıget imitarı, olı adversarı ”.  »” 34 When the [WO
frıends bump into eIr er [WO colleagues, whom Ponti-
Clanus, “petiverunt <1b1 molest1i essent S1 adıungI recusarent” .° ]hıs,
I belıeve, 15 further indication of hOow personal Augustine’s dec1isıon

Conf. VI.vin.19: ° What 15 oONS ıth US? Is It hbecause they have led the
WG Y that Uı4rTre ashamed follow? Is ıt noLt hold back?

TIeET.
31 Thıs 15 iımportant departure TOM the Conversion STOTY of the [WO friends at

Maurice Testard 1970, 269
Inspired by chıld’s VOolce chantıng ““ tolle, lege  »” he performed the “"sortes

Paulinae” , and hıt upon Rom BSLL S: which fınally unıted hI1ıs dıvıded ll behind
hıs holy intention.

Conf. VI.vi(15) “I_fy0u ıll not follow lead, do nolL stand INn LA  WayConf. VI.vi(15) “They asked their friends, f they would nolt Join them, at least
nolt obstruct them  »” Ihe [WO friends congratulated them theır dec1sion, but dıd NOL
follow them
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must ave been, and ıt sıgnals how he hımself INa y ave expected
opposıtıon CVCI1 from hıs (closest) frıends. When he returned Alyp-
1US, he probably Was not al all SUTC how hıs frıend W ds gO1INg fo reactl;
for all he knew, Alypıus mi1ght CVCIMN LIrYy dıssuade hım from go1Ing
through ıth hıs newly chosen dırection In life.?

'Thıs W ds Alypıus response: *
al Jle quıd ag qUO! COO nescıiebam) SIC indıcavıt:
But what went Inside himself (which did nol nOW), he showed
Tollows
Durıng Augustine’s personal CT1SIS somethıng must ave een

SO1INg insıde Alypıus, LO00 Of thıs, ugustiıne had een unaware.>®
The reader inevıtably wonders: hat then went insıde Alypıus,
especılally after avıng enjoyed the privilege of readıng such int1-
mate and etiaıle: aCCOUNLT of ugustine s inner struggle. However, the
only thıng ugustiıne has to Sa y about thıs 1S that hıs friend disclosed
hıs inner oughts the ollowıng “* SIC indıcavıt ):

petit videre quı1d leg1ssem.
Hea SCEC what had read.

Alypıus asked ugustine hand hım the codex of Paul’s eplst-
les, that he COUu read for mself Augustine’s oracular texi Are
mean infer from thıs request that Alypıus went through a_
ral CI1SIS, W ds strugglıng ıth the SAamnlec 1SSUeS, and expected to aITıve
al the SAamec conclusıon by performing In iu:  =] sortilege ıth Paul’s
epistles (“sortes Paulinae”)?

ostendi1, et attendiıt et1am ultra qUCM CDO legeram. ei 1gnorabam qu1d
sequerelur. sequebatur VCTO “ Iinfırmum Aautem In fide recıpite .

showed hıim, an he noticed DASSASE following that 1G had
read. dıid nOol know how the fext went O: hut the cContinuation Wd.  &n

‘‘But hım that 15 weak INnal receive” .

When Augustine and Alypıus afterwards confiıded SOTNIC of theır intimate
friends what they had decıded upON, hey ctually WEIC being discouraged by them
from So1Ing through ıth it. See Conf. X 3(2) which Augustine uses quıite
wording: lınguam subdolam, velut consulendo contradıcentem eL, siıcut c1ıbum
adsolet, amando consumentem ” ( Cunning lonNZQue, which In pretending offer
helpful advice ctually speak agailnst and which In offering love devours In the
WdY people CONSUMe food”)

Conf. VII.X1(29)
'Ihıs 15 of COUTSEC perfectly understandable, takıng into aCcCCount Augustine’s self-

preoccupation durıng h1s CTISIS.
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Sıignificantly, Alypıus o0€es not wısh LO obtaın the Samnıec SOrs d
Augustine, 1C COUu ave een optıon. Instead, he preferredread further from where Augustine had stopped. Earlıer 0)  E Augustinehad specıfically mentioned that he himself dıd nNnoTt want {O continue
readıng when hıttıng upon the text of Rom 13 13-14, sSımply because
there Was eed do SO.  33 The ..  non In comessatıonıbus el
ebrietatibus, 1NON In cubılıbus ei impudicıitiis, NON In contentione el
aemulatıone, sed induite dominum lesum Christum et Carnıs PrOVI-dentiam feceritis In concupiscentiis ””“ already proved be COIN-
pelling enough for hım Probabily, Alypıus thought Augustine’s oracle
texf to be less relevant 18 hıs OW sıtuation. He preferred recelve hıs
personal SOFS, un1ıquely appropriate hımself, and thıs he found In
the (half-)line ımmediately following Augustine’s “1nfirmum
em In fıde rec1pite ”. Alypıus’ dec1ision 18 read further

be SCcCCH eXpress1on of the partıcular kınd of relatıonshıip that
ex1isted between the [WO Irıends: Alypıus followed Augustine e he,
LOO, wıshed 18 rely sortilege, usıng Paul’s epistles), but at the Same
time he retaıned his independence Dy wantıing recelve hıs OW SOrs

Augustine continues:
quod 1le ad rettulıt miıh1ique aperuılt.
Ya he applied himself, an made clear
The cruclal question ere 15 hat WaYy dıd Alypıus apply thıs

hımself? Commentators sometimes 1gnore the dıfficulty the
text here, finding ıt UNNECCESSAT 18 explore ıts amb1g2u0us INcan-
Ing, ypıcal of oracles.“! If ONC WerTe TAaW paralle ıth Augus-tine’s Conversion momentT, ONeEe WOU. assume that Alypıus 1s ere COIMM-
man:' recelve the PCTITSON weak In faıth oracular text usually

YOU hat YOU should do Augustine’s Case thıs Was “1nduite”
and ..  ne feceritis”, and, here, the cCcCommand 1s “gecipile”. One COU
read In it (provıdential) instruction for Alypıus the future leader
of hıs congregatıon bıshop of Ihagaste But thıs NNO ave een
the WaY thıs SOrs W as interpreted In the garden: neıther Augustine

Conf. VIL.X1(29) ...  NeC ultra voluı legere, NECC ODUS Trat  27 ( B7 neıther wıished HOFr
needed ead an Y further”). Note that thıs COmMMEeNnNT somewhat reduces the mMIlracu-
lous aspect of the sortilege: it that ıf Augustine would NOl have found SOINC-
thıng persuasıve the first PAaASSasc he read, he WOUuU have continued readıng until
he hıt uUDON somethıng which would the triıck’, 1.e. untıl he found lıne which
would gather hıs dıyıded wıll completely behin!  5 the °better” (melius COUTSEC lıfe

Conf. XIl °“ Not In revelling anı drunkenness, nol IN Iust anı wanlon-
HNESS, nol INn quarrels and rivalrıies. Rather, pul the ord Jesus Christ; and make

provision for the flesh In L1ts Iusts”.
41 Gerald Bonner 1986, 91; derge Lance]l 2002,
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NOT Alypıus had anı y intention of becomıng bıshop, SV though they
both had rece1ved theır episcopal ordınatıon iıne later.“* James
O’Donnell that (also) Augustine W as “infirmus”,  2343 but could
Alypıus really ave felt admonıshed recelve Augustine stıll)
weak in taıth? Thıs hıghly unlıkely Surely, in applyıng thıs
texti 18 himself, Alypıus identified hımself ıth the ‘“ infirmus ”, the
ONC who 1Ss weak faith.““ then 1s commanded do the reCce1V-
ng? One could conJjecture that the Catholıc Church general 15 mean
ere.  45 Most 1kely, however, Alypıus consıdered thıs oracular text fo
be of addendum Augustine’s oracle.?6 According 18 thıs inter-
pretation, ıt 1S ugustıne wh' 15 admonıshed recelve Alypıus
who 15 still) weak ın faıth Thıs indıcates that Alypıus faıth the
catholica ecclesia W as not ye Strong. The ex{i senten!
confırm such readıng:

sed talı admonitione firmatus est
But by such admonition he Wd strengthened.
The choice of the word “ fırmatus ” indeed ecalls the ‘“ 1nfır-

mus  27 of the oracular texti “ infırmum fıde FeCIpPIe :; ıth both
thus referring Alypıus. Agaın, ave decıde how aAIic

understand thıs “ fırmatus”. It o€es not necessarıly MC that the “anfır-
INUus fıde” has suddenly become “ fırmus in tıde” More 1kely, after
avıng read hıs SOFS, Alypıus felt strengthened hıs dec1ısıon Jom
Augustine, knowıng that Ven SOMNCONMNC whose faıth Was still) weak
WOU nevertheless be welcome Jom the NCW WaYy of ıfe ugustiıne
had chosen. er words, James O’Donnell’s chrewd observatıon
INnaYy ell be COrrect ° Hıs e Alypıus’ ] W as not text
about the strengthenıng of faıth but about the place of the shaky-footed
ONec insıde the communıty ”.47

Alypıus became bıshop of hıs hometown Thagaste towards the end of 304 AD,
whıiıle Augustine Was ordaıned priest Hıppo 391 AD, and elevated there the eplS-
CODAC Y poss1bly the of 395

4% ames O’Donnell 1992, ML,
See aIsSO Anton Hooff, “ Confessiones dıe Dialektik der mkehr”,

Norbert Fischer Cornelıus Mayer S Die Confessiones des Augustinus Vd.:  >

1DDO Einführung und Interpretationen den dreizehn Büchern (Forschungen ZUT

europaischen Geistesgeschichte (Freiburg: Herder, 343-388 (p 380)
Carl Vaught SCCS Augustine’s 'Ors admoniıshıng Augustine put off the

lusts of the esh and putL Chrıst:;: but ıth Alypıus’ F3 he ewıtches the IMNOTC

an  M °“ Paul readers” who dIiCc NO being admonished accept the ONCS who
dIiCc weak faıth (Carl Vaught, Encounters ith God INn Augustine s Confessions:
hooks VII-IX (New York ate Universıty of New York, 100)

thıs 381  9 although Augustine saıd he had need ead further, Alypıus
dıd for hım.

ames O’Donnell 1992, m7 105
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arl Vaught, who devotes SOMINE attention 18 Alypıus’ Conversion
in hıs study of books VI-VIN of Confessiones, emphasızes the Impor-
ance of the teacher-student relatiıonshıp in the lıves of the [WO friends:

The CcConversion of Alypıus 15 derıivative the experlence of ugus-tine { hıs 1S approprIiate; for throughout the Confessions, Augustine has
een the teacher and Alypıus the pupil.“®
( Alypıus WAas Augustine’s former student. AccordingSizoo,” Alypıus INaYy ell ave een iıne yOUNSCI than

Augustine, that, according thıs estimatıon, Augustine Was thırty-
ONC, and Alypıus probably Just wenty-two old al theır CONVET-
s1ıon moment.>°

agmar Kıesel SCCS the 1dentification of Alypıus ıth the Infir-
MUS logıical expression of thıs important lement in theır friıend-
shıp

Das Verhalten des Alypıus und seiıne Deutung VOo Röm 14,1
explızıeren deutlich das Verhältnis der beiıden Freunde als eine
Lehrer-Schüler-Beziehung, wobel offensichtlich Ist, ass Alypıusnıcht Von Augustin In dıe des Belehrenden gedrängt wiırd,
sondern sıch aUuUs e1igener Inıtiatıve heraus der Autoriıtät des Freundes
unterordnet. >}
olın Starnes fine study the first nıne books of Confessiones

brings Out well the rec1procıty the specı1al relationship between the [WO
INCN, whereın Alypıus Was AW! of Augustine’s w1ısdom and g00d-
NCSS, whıle Augustine admıred Alypıus’ solıd vırtue and strengt. of
will.>2 He found the COrrect equılıbrıum by recogn1izıng Alypıus indı-
vidual volce, hıle confirming hıs inclination follow Augustine:

Alypıus W as converted at the SaJmne time and in the Samne WaYy aCCcord-
Ing his OW.: partıcular nalure. =  at 1S, Alypıus, who OUN! ıt CasSYy
fo do the g00d OMNCE he knew what it W W as content to follow Uugus-

Carl Vaught 2004, 101
S1Z00, °“"The yCar of Alypıus’ b  ” Vıgiliae Christianae (1948) 2’ 106-108

Vıvıen Bardet (“Un amı d’Augustin: Saılnt Alype: Jeunesse el cConversion ”
Revue augustinienne ()4 ’ 52-62 (p 53)) ‚heves the aADC dıfference NOL ILNOTE
that four five YCAaISs; rich Feldmann wriıtes: Al[ypıus] wurde WIe Alugusti-nus], NUur wen1ge Jahre später, in IThagaste geboren ” Alypıus  »” Aug2ustinusLexikon, col 245) S1700 1s the only ONC who has gathered all poss1ble evidence
concerning the YCar of bırth of Alypıus, and CannotTt SCC conclusive I1CAason rejecth1is calculatıon, Ven though SUOTINC of the evidence TOM Confessiones remaıns SUS-
ceptible dıfferent readıng.

5 ] Dagmar Kıesel, Liehen Im Irdischen: Freundschaft, Frauen und Famaulie hei
Augustin (Sympos1um 130) (Freiburg 1m Breisgau: Alber, 100-101

{ hıs W as Iso what Augustine saı1d about it Conf. VI.viu(l
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tine, trusting that he COUuU safely follow hıs TIEN! had concluded that
Chrıistianıity W as the ITU!: and PrOPpCI COUTISEC: [ Italıcs aATC mine >°
Even in Alypıus unıque SOTS, ere 1S thus the connotatıon of

followıng Augustine s lead Havıng clarıfıed thıs interpretational prob-
lem concerning Alypıus bıblıcal SOTS, another already awalts the
reader in the ext sente One WOU eXxpect ugustine {o specıfy the
commıtment both frıends jomtly made., and thıs would then be the cul-
miıinatıon and logical conclusıon of theır Joint CONversion exXperI1-
wr @} Yerl, the closıng lıne of Alypıus’ cConversion moment reads:

placıtoque proposıto ONO congruent1ssımo SuUls mor1bus, quıbus
mehlıus 1am olım Va longeque dıstabat, sıne ulla turbulenta

cunctatione conıunctus est
Then he attached himself the 200d resolution anı DUFDOSEC, h FAr
WaS MOS agreeable hLSs disposıition, whereın he dıd always very far
differ from m the better, without AF Y turbulent elayıng
Wıth thıs surprisıngly formulatıon of eır Jomt e_

ment Alypıus CONnversion STOTY has COMIC end o0€es the
author of Confessiones wısh remaın elusıve here? What exactly
o€es thıs resolution contaın 16 they both subsceribed? Before
answering these questions, ıll look fırst al the actual concludıng
lınes of book VIIL The 1C4asSsOIl for addıng thıs exIira paragraph becomes
immediately clear: it brings mMmoOost prominent i1gure of Augustine s
road salvatıon into the ıme-lıght, ormıng iıttıng closure for hıs
convers1ıon SCOTY (but not really for that of Alypıus)

inde ad matrem ingredimur, indıcamus: gaudet. NarTramus quemad-
modumgsıt exultat eft trıumphat et benedicebat tıbi, quı potens

ultra qQUamı petimus eft intellegımus facere., quı1a tanto amplıus <1b1
te CONCESSUMMI de videbat qU amı petere olebat miserabılıbus

flebilıbusque gemitibus.”“
From there wenl In mother, an old her She was filled with
JOoYy We told her how ıf happened. She exulted, feeling ıt he {r1-

umph, an glorified YyOoU who UAYT€ powerful do MMNOYTE than ask
hink) She Sa that YOoU granted her far MOYE than she used ask
IN her unhappy an tearful lamentations.

What Augustine and Alypıus saıd Monnıca must be lıne
ıth the Jomt agreemen! they Just had made, and Iso ıth hat Ugus-

Colin arnes 1990, 236 Notice that thıs small paragraph 15 the only thıng
he has Sa y about the section yplus’ convers10on, which shows ONCEC IMNOTC that
Alypıus’ cConversion STOTY 15 nOot g1ven much attention commentary books Con-
fessiones.

Conf. VII.XU
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tine had told Alypıus straıght after hıs conversI1on. James onnell
answer thıs question: ‘ What dıd they tell Monniıica? Per-

haps, CVENn probably, that they had decıded z baptısm e1g nıne
months hence, but L1NOIC defintely that Al[ugustine had chosen 1{8
change hıs ways”.  9955 However, ıt ll be argue that fact the OPPDO-
sıte 15 INOTEC 1kely 18 be irue probably, only Augustine had decıded 18
take baptısm e1g nıne months hence, but INOTC definıtely, they hoth
| Augustine and ypıus had chosen 118 change theır WayS The COIMN-

cludıng Iınes of book 380| read:
convertist1 enım ad te, uft 181 UXOTECEIIN QUaCTCICIMM IT1ICC 1quam SPCHI1
saeculı hu1us, In regula €e1 in qUua ante fot 110 Al
revelaveras, ef convertist1ı Iuctum e1us in audıum multo uberius qUam
oluerat, eft multo Carıus ( castıus qUam de nepotibus Carnıs 11I1CAC

requırebat.
You converted yourself, that longer desıred wıfe
placed UFLY hope INn thıs wWOor. hut stood firmly UDON the rule of faith,
where YOU had revealed her FLATLY before. And YOoMU
turned her sadness Into reJo1lCiIng, Nnto JOY Jar fuller than her dearest
wısh, far sSsweeler an MOYEe chaste than an y she had ope find IN
Children begotten of flesh
At last, In the fınal PASSapcC of book VE ugustine specıfies

hat hiLs Conversion W as about: > embracıng lıfe of continence, and
abandonıng hıs worldly ambıtions. Ihe immediate CONSCYHUCNCECS of
thıs resolution WeTC al eas dramatıc for hım they had een for
the {tWO friends in TTIier: he, LOO, had res1gn from h1ıs worldly pOSsI1-
tıon and Tea off the engagemen ıth hıs (NOW eleven yCar old)
f1ancee. On toOp of that, he also had dismiss the secon concubine
he had recently procured 1{8 continue gratifyıng hıs sexual ust after
the first OTIC Was sent back Africa.>/ The textT, however, also artıc-
ulates the rel1g10us aspect of hıs cConvers1on, the element 1C W ds

ar ıf al all present the formulatıon of theır Joit aAQTCC-
ment only NO Augustine SCCS hımself standıng upOonNn that rule of
al where hiıs mother had revealed hım be INan y before

dream.°® ccordıng to Carl Vaught, thıs plece of informatıon rules
out LO0O Neoplatonic interpretation of Augustine’s CONVvers10N:
Monnica’s exultant reaction 1s another sStrong indıcatıon that her only

ames O’Donnell 1992, IL,
After al ©} Confessiones 15 the spiırıtual bıography of Augustine.
James O’Donnell IN, 70) COMMENLELS second concubıine W as

apparently bundled off (to recel1ve much less sympathy TOM hıstory than the Hrst).
5 Referring the episode of Conf. m. xX1(19).

Carl Vaught 2004, 101
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wısh in ıfe had COMINC ITUu!  ® she finally Sa her SO  —_ becoming ChrLSs-
FfLANUS catholicus.©® But ere 15 IMNOTE VYCal before, che W as COIMN-

vinced that ugustine would become fidelis catholicus urıng her
lifetime.®! and recently che had oun her SO  — becomıing INOTC and
LNOIC prepare consıder such step.°®

closer look al Augustine’s UuUsc of terms such christianus,
catechumenus and fidelıs 1S ıttıng eTe oth catechumenus and fidelıs
ave somethıing do ıth rıtua and sacramental membershıp of, and
commıtment {o, the Church catechumenus Was SOMMCONC who had
rece1ved the “ sacraments  »63 of the Cross the forehead and the tast-

ing of salt, and perhaps SOTINNC instruction (catechesis). From that
mMoment 0) ıf he truly believed and accepted the doctrines of the
Church, he W as consıdered be christianus.  64 ose who also
rece1ved the sacrament of baptısm WeIC called fideles, and they became
full members of the catholica ecclesıa. It W ds not exceptional that Cal-
echumenL postponed theır baptism: © they often delayed ıt long

Conf. Xix(26) “unum Tat propter quod in hac vıta alıquantum immorarı
cupıebam, ut christianum catholiıcum viderem pr1usquam morerer”.

61 Conf. ““ Respondet credere Christo quod pr1usquam de hac vıta
em1graret visura esse fidelem catholicum ”. “ She replied that sheal
In Christ that before she departed FhLs life, she WOU. Ssee baptized Catholic
heliever”. She saıld thıs when she W as about x YCAaIs old. She would lıve another
three yCals Wıthın YCal of Augustine’s baptısm, che diıed.

Conf. VI.XIN| ..  qUO 1am conı1ugatum baptısmus salutarıs ablueret, qUO
In cdies gaudebat aptarı ei Voltla SUa prom1ssa {ua ın INCa fıde complerı1 anımad-

vertebat ” (“H hope WAaS that ONCeEe marriıed would he washed In the savıng waler

of baptısm. Every day she rejoiced find MOYEe prepared Consider ıt, and she
SEa her OWS anı YOUF promises fulfilled In fait @

673 For the notion that also the rıtuals of the catechumenate (applyıng the sıgn of
the C'ross one’s orenea| and rece1ving the Sal WeTITC regarded ““sacraments ,
SCC James O’Donnell 1992, II7 “"The catechumenate represented sacramental

admıssıon the Chrıstian communıty, but nNOoL membershıp , referring hereby
Augustine’s De baptısmo CONIra donatıstas “ catechumen1 sacramentum ”.

See also Wıllıam Harmless, Augustine an the Catechumenate (Collegeville: The
Liturgical Press, 150-151 (p 150) ‘ Augustine consıdered the salt “*SaCcra-
ment  27 which, SOINC 3gr  s ‘“preserved” and “ ceasoned” the candıdate ”. The fact
that Nebrıdius W as nOoL yel inıtiated into of the sacraments (“nondum mbutus
ullıs eccles13ae L[uae acramentis” ON 1X.111(6)), surely must TI1C: that he ‚Ven had
noTt yel rece1ved the “ sacraments ” of the catechumenate, 1.e the sıgn of the Cross and
the tastıng of salt)

Wılliam Harmless, Augustine anı the catechumenate (Collegeville: Liturgical
Press, 150-151:; Nr Iso Henry Chadwick, Saıint Augustine: Confessions
(Oxford World’s Classıcs) (Oxford: OUP, 1 C} 19 “Catechumens WOEIC

entitled bear the Namne °“ Chrıstian ” but nOoLt that of the “ falthful” (fidelıs)”
Wılliam Harmless 1995, 47-48, 59-61
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possı1ble, benefit the most from the rem1ission of all past sins.° Indica-
tive 15 that several instances ugustine combınes the terms chris-
FHLANUS and fidelis: Verecundus (at tirst nondum cChristianus, but hıs
ea he W as christianus eit fidelis factus), and Ponticıianus (Chris-
fLANUS quıppe et fidelis erat). There 1s further Verecundus’ wiıfe (fidelis)
and eDTr1d1USs (fırst nondum cChristianus, later fidelis catholicus). TOmM
thıs it Can be deduced that christianus 15 NOoL necessarıly already
fidelis, Le baptızed member of the Church, because otherwiıse Augus-
tine WOUuU nNnOoTLt always mention thıs separately. the Casc of 1US
ITheodorus, SINCEe Augustine only refers christianus, ıth-
out mentionıng “the tell-tale fidelis”, ONC COU reasonably A4SSUuNMle that
he Was unbaptızed christianus of the atholıc Church.®’

ıng into cons1ıderation that ONnnıca W as convınced that her
s()  - WOUuU become fidelis catholicus before she dıed, and the fact
that che trıumphed al hearıng hat had happened In the garden, ıt 1Ss
hıghly 1kely that al hıs CONVversion Augustine also decıded recelve
baptısm, and thıs VeC SOOoN hıs 1S, after all, also hat hıs 1DI1Ca
SOrs admonıshed hım do “ 1ınduite domiıne lesum Christum ” noft
only reveals that thıs W as Convers1i1on to fides catholica, and noTt Just

(mere) philosophia:°® ıt Can also be interpreted call bap-
tism.° hıs 15 confiırmed by the fact that sometime October 386 AD,
NnOoTt long after he resigned from offıce, Augustine made known in
letter bıshop Ambrose hıs wısh LO recelve thıs holy sacrament, ask-
ing hım hat WOUuU be sultable for hım read preparation.  70 Hıs
Cassıcl1acum Stay should therefore be understood time of pPa-
ratıon for baptısm, CVCN if he dıd lay asıde quıte quıickly the readıng
Ambrose recommended hım (1.e the prophet Isaiah). ”' Augustine

See Davıd Alexander, Augustine’s early theology of the church: emergenCe
an ımplications, 3566-539J] (Patrıstic studies 9) (New York Lang, (n. 4 7),
and James O’Donnell 1992, 54

James O’Donnell 1992, UL, 420 I heodorus wıll be ımportant the second
artıcle, because hım De hbeata ıta W as dedıicated.

Carl Vaught 2004, 098-99
James O’Donnell 61) makes Jear there 15 baptısmal thıs

(vla (ral 3:27-28): Baptısm, tual that wıth DCW whıten15
the MOMenNT of that investiture [1.e of putting the ord Jesus Chrıist ] James ”’DDon-
nell 1992, IL, ° Does the present text suggest baptısmal garment? Brown,
Body and Soctety, 439, 4 E} Says that TOSe equaltes baptısm ıth ‘putting
Arıst? ” See also Carl Vaught 2004, 08-99

Conf. IX.v(13)
Conf. IX.v(13) therefore annoTt ABICC wıth James O’Donnell’s suggestion that

Augustine’s dec1ısion recelve baptısm the garden W as prov1s1onal, and that ‚VM
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W as then aptıze al Kaster Vigıl the followıng VCal_ Aprıl
387/)

Alypıus decision at hıs conversion

Can NO sımply AaSSUume that Alypıus decıded ere and then
become ascet1ic christianus well, and that he Iso wıshed

recelve baptısm along ıth Augustine the followıng Kaster 1 @ in
fact he did! and that thıs W as already implıcıt In theır Jomt e_
ment? Thıs question 11l be treated in {[WO parts first the moral aspect
of Alypıus CONnversıon wıll! be ea wıth, and then the rel1g210uUs aspect.

3.17 The moral diımensıion of Alypıus Cconversion

ere 15 ou that in the wording of elr Jomm 1C5-

olutıon Augustine W as referring 18 Alypıus greater natural ırtue,
and that leadıng ascetic hlıfe W as g01Ng be essentıial part of
theırc direction in lıfe oughout hıs lıfe, embracıng continence
had een for Augustine the most dıfficult thıng (8 do, and not SUT-

prisıngly ıt proved be for hım the ultımate hurdle urıng hıs bırth
towards hI1s 1915 life./2 The Visıon of Lady Continence ep1to-

MmMI1Zes the central place thıs vıirtue occupled in Augustine’s CONVOI-

S10N erisis. ”®
Can ASSUMMEC that thıs dec1ısıon lead ce1l1Date lıfe W as

dıifficult and central for Alypıus ıt W as for Augustine ? The fact that
Augustine tells that Alypıus Joimne ugustine s dec1ısıon “ sıne ulla
turbulenta cunctatione ” that the morally SOI and elf-con-

the letter Ambrose W as not definıte commıtment. One of h1ıs argumen! 15 that the
peculıar character of the Cassıclacum dıialogues aATC s1gnN of thıs “neı1ıther-fish-nor-
fowl1” of Augustine’s mınd and commıtment al the time ames Donnell 1992,
I’ XXVI1). He SCCS the Cassıc1acum stay time which Augustine fırst wanted
“to test hIis resolve” (James O’Donnell 1992, IN, and 104), somethıng which

annot ABICC wıth. belıeve that the peculıar nature of the Cassıcl1acum dialogues
Says much INOTITC about the rel1g10us ommıtment of h1s COompanı1ons and of the
addressees of these dialogues than Augustine’s.

Conf. ° mihı1 autem displicebat quod agebam saeculo sed dhuc
tenacıter conlıgabar femmina ” secular actıvıty held INn disgust hut WdS

still rmILYy tied Dy woman)). Only the chaın of sexual lust thus remalned (Sser10us)
problem.

73 She sks Augustine: ‘“quı1d STas ef 1O]  - stas‘? pro1ice eum! (“Wh do
YOoU f stand YyOoUFr OW, strength, anı fail? ast yourself UDON him’”). ON
VII.X1(27))
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Trolled Alypıus had less problems ıth commuıtting himself 18 thıs
ter  27 WaY of lıfe./4 TOM early 0) Alypıus had led chaste lıfe, and he
COu noTt understand why Augustine dıd nNnoLt do 1ikewise. ”> Despitehavıng een WO  —; VeT the end by Augustine In wantıng to eXperI1-
CI1ICEC the delıghts of sexual pleasure and seek wiıfe to tınd Ouf
why exactly Augustine COU NOoTt lıve wıthout ıt A far know,
Alypıus had SU1L NoTt forfeited hıs chastity. ”” Even ıf there WeTIC SOTINEC
psychological tı1es ıth CONcCUpPISCeENCE o Cuft loose, these COU
ave een that Strong. Notice that, In anı Y Casc, embracıng chaste lıfe
had less practical CONSCQUCNCES for Alypıus unlıke Augustine (andunlıke the [WO friends al Trıier) he had fliancee {O take into COonsıd-
eratıon, neıther Was there concubıne °bundle

Perhaps Alypıus had INOTE dıfficulties 1ın g1ving hıs worldlyambıtion. Hıs profession must ave een for hım excellent plat-form demonstrate hıs admırable VIrtuous behaviour. ”® Hıs parentshad, Just Augustine’s parents, expectations for theır SON.  19
Alypıus hımself AaDPCATS LO ave een al times less enthus1lastıic
practise law.®9 In ılan, he STOO behind the proJect of leadıng lıfe
of contemplatıon ıth of friends © The immediate SC-
QUENCES for abandoning worldly Carcer In 386 WeTe Iso less
dramatic for hım, see1ıng that he W as unemployed al the time  82 One

See Maurice Testard 1970, 269 *- Conversion d’Alypıus CONNU|! ITOU-
ble nı hesitation, l’inverse de celle d’Augustin”. The apostle aul recommended
chastıty “mehlhus’”, although he dıd NOoLt forbıd h1s followers on VL
2

Conf. X11
Conf. XIl
olın Starnes claıms that al the time Alypıus “ became tied lust he deploredAugustine”, and Iurther, “by thoughtless Ilırting ıth danger he dıd NOL have

face, he hımself W as caught Dy the Samne lust which held Augustine. Alypıus W as
remaın these “sweet snares” XIl ZI) until hıs cConversion ” (Pp 58-159) But

Augustine clearly that Alypıus, through hıis curlosıity, perhaps (fortasse(!)) would
have fallen In the Samnle bondage ON VI.X1(22)) Thıs, fact, TOVECS that he dıd NOL.
Also Maurıice Testard (1970) 15 convınced that Alypıus Was still leadıng chaste lıte
al the time of hıs Convers1on.

Conf. VI.X(16)
Conf. VI.V11(13)
Conf. VI.X(16)

81 Conf. XIV!
Conf. vi(13) We only need recall how dıfficult it W as for Augustineactually hanı in h1is resignatıion: he gladly se1zed uponNn hIs worsening health problemsresign grounds of illness, NOoTL the (wealthy) parents of hıs students

on IX.11(4)); SCC Iso the introductory letter of De hbeata 1ta and De academicıis
book
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also has z  '} into aCCount the (financıal) dependents of ese IC  S

Not only dıd Augustine ave hıs (second) concubıine an hıs SO©  —

Adeodatus 1{8 SUupporTt, several relatıves and friends travelled to ılan,
expecting profit firom Augustine’s 11sSe in society.® Hıs famıly had
invested greatly in hıs educatıon and worldly CareerT.  84 Just al time
when everything had een put in place ICap SVn greater rewards
through arrangıng CAaAis6el marrı1age, Augustine took the adıcal step
of abandonıng hıs worldly Car Gc Needless SaYy, thıs had Ser10ous
CONSCQUCNCCS for ose who financılally epende hım, and
Augustine must ave known thıs would upheaval
them  85

Alypıus, the er hand, Came from much wealthıer
agastan famıly than Augustine.®° One Can imagıne that the
Alypıus, havıng immediıate dependents 18 look after, probably OUnN!|
ıt easlıer let of hıs worldly ambıtions. Nevertheless, how strongly
Alypıus W as t1ed hıs ambıtion for worldly SUCCECS5S5 remaılns hard 18

determıine, also because Augustine g1ves further detaıls in the
SMa paragraph ypıus’ Convers1on. The fact remaılns that he made
the dec1ısıon ..  sıne ulla turbulenta cunctatione ”, and that he dıd Jom
Augustine al Cassıclacum, CVeENn though he Was not always present
there  S/

Claude Lepelley, chn de la Conversiıon ’Augustin: la rupture VE SCS

ambıtions soclılales el polıtıques , Bulletin de lıtterature ecclesiastique (1987)
243

For g00d discuss1ıion of Augustine’s breakıng ıth hıs worldly ambıtions, SCC

(1laude Lepelley 1987, 7729-246
Augustine’s dec1ısıon become ascetic christLianus must have been VE

upsetting for hıs intiımate circle: theır OW worldly ambıtions recel1ved Ser10us blow,
hıle they also MaYy have resisted Augustine’s cConversion the Catholıc faıth, because
of theır lingering(?) Manıchaean sympathıes.

Conf. VI.VU(11)
He had be Miılan for unspecıfied 16 4SOI. Thıs does NOL necessarıly

INC: that he had difficulties letting of h1s worldly ambıtions. Maybe he Was ONC

of the [WO “Charges d’affaires”, foreseen theır earher plans for philosophical
retreal, which took off because of the “mulhierculae ” ames O’Donnell 1992,
HI? 54) Notice further that Alypıus W as the only OMNC of Augustine’s friends who
W as prepared follow hım Cassıiclacum: Verecundus and Nebrıdius could not

bring themselves do According Therese Fuhrer, Alypıus’ Journeys 1lan
ShOW that he has not completely g1ven h1is professional activities (Therese Fuhrer,
‘“ Augustin Maıland”, Die christlich-philosophischen diskurse der Spätantike:
Texte, Personen, Instiıtuten (Akte der JTaugung VO DA En Februar 7006 Zen-
ITU: für Antıke und Moderne der Albert Ludwigs-Universıtät Freıburg) (Stuttgart:
Steiner, 63-79 (Pp 73)
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Alypius commıtment the catholica ecclesia: becoming chris-
FLANUS

What about the rel1g10us aspect of Alypıus conversiıon? It 15
sıgnıfıcant that hıs SOFrSs entred faıth, and nNnoTt moral 1SSUEes such

continence worldly ambıtıion, whıle the Jomt agreement the
emphasıs Was precısely moral change. As argue before, Alypıusprobably found it easlı1er than Augustine LO CoONvert LO strıct ascetic
lıfe, pa through h1is partıcular sıtuation (he Was unemployed, had
dependents, flancee, and W as wealthıier), partly through h1is innate
abılıties (he INa Yy ell ave een leadıng chaste lıfe already). Hıs
maın problem {O ave een lıve such admırable ıfe wıthıin
the catholica ecclesia. short hıstory of Alypıus’ attıtude towards the
Catholıic faıth 15 needed here, and SInNce thıs W as tıghtly bound
Augustine’s turbulent Journey towards the Catholıc faıth, SUMMATYof thıs ıll be g1ven fırst.

371 Augustine’s rel1g10us Journey towards the Catholic faıth
Already al birth Augustine Was made catechumenus,®® and

consıdered christianus (catholicus). When Doy he became ser1-
ously ıll, he begged hıs mother to recelve baptısm, but onnıca
refused, worried she W as about the mMan sexual) temptations he
SUL WOUuU ave face hıle growıng up  89 At unıversity In Carthage,he Was completely taken by the search for w1ısdom after havınz read
the Hortensius, Cicero’s protreptic phılosophy. Because thıs work
lacked the aimne of Christ, he turned to the Bıble but Was appalled byıts crudıty. 500n, he found hımself enthralled by the Manıchaeans,
who promised truth through rCason, and nNnOoTt through authorıity. He O
cons1ıdered hıimself longer christianus cCatholicus: from “hearer”

Catholıic 1stianıty, he had become “hearer” Manı-chaean S...
tlanıty, much {O the horror of hıs mother Monnica.?© More than decade
later, al the end of 384, dısappointed dSs he WAas by Manıchaean teachıng,
he decıded 18 abandon thıs sect altogether and instead he adopted {O SOTNIC
degree the sceptic posıtion advocated Dy C1icero. Once agaln, he COu
not g1ve h1ıs heart completely thıs phılosophy, sınce Christ W as
a(011 mentioned ese writings.?‘ He therefore decıded remaın

See UGUSTINE, De utiliıtate credendi
Conf. LXK(1/).
Wıllı1ıam Harmless 1995,

O1 The Samnec problem OcCccurred after havıngz read 1cero’s Hortensius onM.1v(8)).
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catechumenus in the Catholıc Church, although he Was ST1 reluctant
commıt hımself the Catholıc faıth, and he adopted waltıng pOSI-

tı1on instead.?* Thıs 1IrsS step owards TE fo the Catholıc fold,
Augustine MaYy ell ave kept himself, because Man y of h1s frıends
WEIC still influenced by Manıchaean belıefs, and thus disdainful of the
Catholıc al When Monnica somewhat later Jommed her SO  — in ılan,
Augustine could tell her that he W as longer member of the
Manıchaean sectT, but that he dıd not yel consıder himself be chrıs-
fLANUS.  93 eeiıng that thıs W as after he had informed us that he had
decıded remaın catechumenus, ere exısted thus also hat
would call sceptic polıtic catechumenus: catechumenus who
0o€s not consıder hımsel{f christianus, because he o0€es not yel
believe.  94 BT hıs enthus1lastıc encounter ıth Neoplatonic philoso-
phy, he turned the Bıble, in particular fOo Paul’s epistles, and ere
he fimnally discovered truth all ıts glory.” However, he still could not

bring himself submıt the authorıty of the catholica ecclesıia. -  at
15 why it 1S only al hıs conversion in the garden in ı1lan that ugus-
tiıne finally became christianus (catholicus). As argued before,
Augustine s Conversıon W aAs IMOITIC radıcal than that he decıded there

and then become strıct ascet1ic fidelis wıthın the catholica eccle-
SIa

37 Alypıus’ spirıtual ]Journey hıs conversıon (compared
Augustine)
It 1S 1kely that Alypıus also recei1ved the “ csacrament ” of Cal-

echumenus al VE age.”® ater, durıng hıs tudent al

Carthage, he converted Manichae1sm through the proselytisıng
efforts of hıs teacher Augustine.”” What attracted Alypıus thıs n_

Conf. V.X1IV
Conf. ..  CcCum indiıcassem NO  — quıdem 1am SSC manıchaeum, sed

qUu' cathol1ıcum christianum 4  ]„
God In Augustine s Confessions: hooksSee Carl Vaught, Encounters ıth

VII-IX (p. what ıt INCcans become Christlian, statıng that, Ithough ugus-
tiıne made notional commıiıtment Christianı after havıng read the Neoplatonic
books, it only at hıis convers1ıon that he made existential commıtment ıt.

The finest descr1iption of thıs moment found De academıcls 11(5-6
Thıs 15 also the posıtion of Vıvıen Bardet 53) The text quoted above

of De academıcls 1.11 (5) suggests that Romanıanus had been catechumenus h1s
childhood, and the chance 1S therefore lıkely that Alypıus had been, L00. Also the fact
that Augustine explicıtly mentions that 38 / Nebridius had not yet received
sacraments on X.111(6) “nondum imbutus ullıs ecclesi1ae (uae sacrament1s””), leads

ASSUTMNC that h1is other intimate friend Alypıus had rece1ved the “ sacrament ” of
catechumenus hıs childhood.

Conf.V
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trıc relıg10n W as probably NOoTt much theır PTOMISC COTINC the
TU V1a 1Cason nstead of through ILNCIC authority,”® but the elects
demonstration of a Stirıct chastıty and WaY of ıfe 99 We do
NOoL know when exactly Alypıus broke ıth the Manıchaean relıgıon
Notice that Man Yy of Augustine riends held LO Manıchaean
beliefs CVCMN after Augustine CONVErIrSION the atholıc faıth
that should NOl 1K8970 easıly ASSUTMNEC that Alypıus SOOoNMN followed
Augustine hıs dec1sıon abandon thıs relıgıon 101 Lıike Augustine
Alypıus felt attracte: the phiılosophy of the Sceptics 102 When Ugus-
iine that despite the appeal of Sceplıcısm he wıshed fo ICINaAaln

catechumenus and actually STOO! increasıngly OPCH LO the poss1bıil-
ILYy of findıng truth the atholıc Church 103 ıt 15 but the est10N
whether Alypıus followed hım thıs ugustine O€s noTt ention hıs
frıend thıs PAassasc and Il 15 hard beheve that he WOU 18{011 inform
hıs readers ıf h1s ‘hea; brother” WOU ave felt the SAadille towards
the athol1c Church It shows how personal Augustine TaD-
prochement of the fides catholica W ds The fırst z  C Alypıus 15 AaCTU-
ally described catechumenus durıng h1s Stay al Cassıcı1acum
the WInter of 386 238 / hıs led Andre Mandouze ASSUumMnNeE that
ıf W ds only al hıs COMNLVEIS10ON that ypıus decıded LO become Cale-
chumenus agaın) 105

An CVECRn stronger Case Caln be made than thıs argumentum
sılentio for that Alypıus dıd NOTL follow Augustine the lat-

Thıs had been Augustine INaln mo vatıon JOoM the Manıchaeans
Conf. vi(11) h1ISs has been pointed Out Dy Colın arnes 156)

See Iso AÄUGUSTINE De moribus ecclesiae el de morıibus manıchaeorum 1
which he sStates that theır sShow of theır so-Called chaste lıfe and admırable self COMN-
trol W ds OMNC of the MOST for them reCcTu1t LICW followers

Ihe evidence for thıs Augustine COoMMEeNT the Psalm he Sang
al Cassıcl1acum There he deeply regretted that Man of h1s iriends WEeIC still intlu-
enced Dy Manıchaei1sm and he dearly wıshed they would JOM hım hıs newly found
lıte (as christianus cCatholicus) ON 1V

101 For instance Henry Chadwiıck (Augustine (Past Master serles) Oxford
OUP 25) Jieves that 386 Alypıus W as still shedding Manıchaean behefs

102 Alypıus attıtude towards Sceplıcısm U be explored further the forthcom-
INg second artıcle which De academıcs wıll be discussed

103 Before hıs fıinal break wıth Manıchae1sm Augustine admıts praeserlim des-
perantem eccles1a ua 190 iNVENITE verum ” (c;]„ particular had hope that
ftruth could he ound ı YOUF Church’’) ON

Conf. IX.1v(8)
105 °° )ans le Jardın de Mılan, Allypıus] est temonın de la * convers1on ” Augus-

iine el 4SSOCIC dec1ısıon de une VIC ascet1que. Desormals catechumene
Augustine Allypıus] faıt partıe du aSSOCIE la de celu1-c1ı Cas-

[ Italıcs mıne | Alypıus ın Andre Mandouze Prosopographie chre-
lienne du Bas-Embpire Afrique (305 333) (Parıs COCNR: 982) (p 54)
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ter’s warmıng the atholıc Church Ihe quotation of Confessiones
mentioned in the tıtle of thıs artıcle tells that Alypıus LIOVC the
catholica ecclesia Was slower, 1NOTEC reluctant (“pigrius””) than Uugus-
tine’s. It from paragraph the only ONC of book VII which
Alypıus 15 mentioned hıch has een problematıc for [WO 1C4SOMNS

Firstly, ere has een m1sunderstandıng about the 1CasOonMNn for thıs
slowness, which O’Connell trıed mM out In hıs artıcle
‘“ Alypıus ‘ Apollinarıanısm’ al Miılan on VIIl, Alypıus
resented the Catholıc faıth not because hLSs 16 W of hrıst Came close

Apollinarıanısm. Actually, hıs OW ıdea about hrıst must ave
een not that much dıfferent from Augustine’s heretical Photinıan
1eW The 1CasOonNn he moved slower than Augustine the atholıc faıth
W as that, unlıke Augustine, Alypıus believed that the Catholic Chrts-
FfLANS held conception of hrıst, hıch he later OUnN! out be that
of the heretical Apollinarıanısts:

ypıus deum Carnc indutum ıta putabat cred1i Catholıicıs, uft

praeter eum ef CarncIı NO  —; esse in SIO anıma, mentemque
homiınıs NON ex1istimabat praedicarı. 107

Alypius, the other hought Catholics helieved hım /1.e Christ]
he God Tothed INn flesh In the that In Christ there Wa only

God and flesh He did nol ın they held hım DOSSESS human
soul.

Sınce hrıs acte and behaved In the SOMNCONMNC

endowed ıth human mınd, he hımself could notLt subscr1ıbe 8 such
VIEW, and therefore, Alypıus “ad 1psam christianam f1idem p1grius

> 108movebatur

CThe second problem CONCECINS the length of the time C
Alypıus held thıs 1e W of the atholıc Christology, 16

Revue des etudes augustinıennes (1967) 209-210
107 Conf. VIEXMIX(23)
108 “Alypius approach the Chrıstian faith itself Was INOYE reluctant”. 'That

Robert O’Connell W as unsuccessfu in layıng est OMNCC and for al] thıs confusıon
about Alypıus, 15 demonstrated Dy arol Harrıson s otherwıse fine book Rethink-
Ing Augustine s early theology, which che wrıtes (P 254) “He [1.e Augustine]
and Alypıus had theır Chrıistology OoNg£. he verged Photinianısm (a SO of adop-
t1ionısm hıch included the virgın bırth and Alypıus held VIEWS dangerously close
hat they later realızed Was Apollinarıanısm ”. See also her book Christian truth and
fractured humanılty (Chrıstian theology context) (Oxford OOFP. S1;
which che wrongly translates Conf. VIL.X1X 25) “He /1.e Alypius] held that In Christ
there WasS only God and flesh”, whıle it should be “He believed that they LE the
Catholıcs] held that Christ there W as only God and esh”.



‘“AD CHRISTIAN. PIGRIUS 213

prevented hım from hopıng fınd truth wıthın the catholica eccle-
SLa.  109 We dIc only g1ven surprisiıng] relatıve indıication of time:
Alypıus realızed hıs mistake before Augustine diıscovered that hıs OW
16 W Christology W as that of the Photinian heresy.  110 Notice that
thıs o€es not necessarıly INcan that Alypıus arrıved al COTrTTeECT Chris-
tology before Augustine dıd Needless SaVY, Augustine’s Christology
has already een the subject of several studies, but theıir findıngs aATc
nOoTLt conclusıve concerning the time ugustine Camnle LO rıght
understandıng of Christ.1!! Ihe later date thıs event, the longer the
per10 INa Yy ave een durıng 10 Alypıus resented the Catholı1ıc
faıth, because of “ theır” unacceptable ideas concerning Christ’s
nature.1!2 Although the aCcC MOMent of when Alypıus discovered hıs
miıstake 15 hard establısh, and notwıthstanding the fact that ıt 15 also
dıfficult {O evaluate the CONSCQHUCNCECS of thıs discovery for him, !! CeT-
taın 15 that for quıte SOTINC time Alypıus must ave een put off by the
atholıc faıth, whıiıle Augustine, who Sa hıs OW wrong) Christol-
OS Y confiırmed Dy hat he thought Was the Church’s eachıng, INOTEC

easıly warmed fo ıt

Quand donc Alypıus fut-ıl eclaire? Nous IMAaNqUONS d’elements DOUT le pre-
Ciser. ” Goulven Madec, “ Une ecture de Confessiones V| 1X, 13-xx1, (Notes CT1-
t1ques PTODOS d’une th!  ese de obert O’Connell)”, Revue des etudes augustiniennes
16(1970)1-2,k (p 1L22)

110 Conf. XI1X! ..  ego autem alıquanto poster1ius didicısse fateor, in C
quod verbum factum est, quomodo Catholica verıtas Photinı falsıtate diriımatur”.

111 See the excellent study of Tars Bavel, Recherches SUr la christologie de
saınt Augustin: "humanıite el le divin dans le Christ d’apres saınt Augustıin (Parado-
SIS:! Etudes de hlıtterature eft de theologıe anclenne 10) Frıbourg, Edıtions unıversıtalres
Frıbourg Suilsse, 5-12; Wıllıiıam Mallard, ° Ihe incarnatıon Augustine’s
conversion ”, echerches augustiniennes980-98

I2 See also Goulven Madec 197/0,S (esp I DA Augustine’s Photin1-
anısm). Price’s artıcle Augustine, Confessiones VIL autobiography apolo-
geti6? ” Studia Patristica (14 Int. Conference, OxfTord, (Leuven Peeters,

221-225) illustrates Just hOow wıdely people dıffer about the datıng of the
per10d. The author gu that the apologetic PUTDOSC of thıs paragraph their InCcOr-
ect Chrıistology 1S INOTEC ımportant than the autobiographical ONC, whereby he belheves
that Augustine’s 110OT of Photinianısm must already have been corrected vVen before
he encountered the Neoplatonists.

115 ecisely because of the lack of informatıon about Alypıus’ spırıtual Journey,
translators render the Latın iext ..  sed postea haereticorum Apollinarıstarum hunc
CIIOTCIN SSC COQNOSCCNS, Catholicae fiıde1 conlaetatus el Contemperalus est  97 ıth dıf-
ferent NUAances °But later when he knew that this WadsS the of the Apollinarıan
heretics, he WadsS glad conform the Catholic faith” (Henry Chadwick 1998, 129)
sounds rather dıfferent than, for instance, °But understanding afterwards, that this
WdadS the Apollinarian heretics, he WdS pleased ıth the Catholic faith and
hetter disposed lt” Carl Vaught 2004, 60) In the first translatıon ıt
that OTMICC Alypıus realızed h1s CITIOT, he VE happıly embraced the Catholıic faıth,
whıle in the second, thıs only meant step closer towards accepting the Catholıc faıth.
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When Augustine discovered Neoplatonism, phılosophy in
hıch he Was admonıshed fo turn wıthın himself,!!* hıs search for truth
almost certamly became CVOCN ITNOTC prıvate. TOM holdıng Jomt dıs-
Cuss10ons phılosophıcal topıcs ıth hıs friends yp1us and Nebrı1id-
1us) la Cicero’s disputations, *' Augustine started LO probe hıs inner
self. The question 1S agaın how far Alypıus followed Augustine thıs
Dıd Alypıus, LOO, begın o investigate hıs innermost being? We should
take into aCCOUNLT that Alypıus W as fanatıcally captıvated by
phılosophy Augustine Nebrıidıius, that other close TIEN! of Uugus-
tine and ardent searcher of the truth.116 olın Starnes rıghtly remarks:

oug the [WO I Augustine and ypıus WCIC 1ıke twıns in
spirıt, there 1S evidence that he Ine ypıus e i Camnlec 08 the
philosophıcal owledge of God 117

As pointed Out before, Alypıus o€es not f1gure al all in the
‘“Neoplatonic ” book V. apartı from the paragraph dealıng ıth Chris-
tology. !® It 1S therefore reasonable 18 ave reservatıons about the fol-
OoW1Ing statement made by Heıinrich Lesaar concerning the {[WO friends

es, W as den allander Jahren in Augustins eele vorging, seine
platonisch-plotiniıschen Erlebnisse, dıe indrücke, dıe Monnikas
schlichte Frömmigkeıt hinterliess, den gewaltigen Eındruck, den der
STOSSC allander Bischof Ambrosıus Uurc se1in machtvolles en
auf der Lehrkanzel und als Kirchenfürst machte, all das rlebte Aly-
DIUS In engster Fühlung mıt seinem ‘Herzensbruder‘’ mıt. Vor Alypıus
hatte Augustin eın Geheimnıis. vertra) all, W as Se1IN Inner-
STeES bewegte und aufwühlte.  9

114 Conf. VI.X(16) ..  et inde admoniıtus redire ad meme! 1PpSUum, intravı intiıma
mea  27 “ And being hence admonished reliurn myself, entered ven Into Inner-
MOST being”). Also the prologue book of De academicLls thıs per10d of phılo-
sophical) introspection considered ımportant step (De academiıcıs 11(5) * Pror-
SUS LOLUS ursım redibam ” (“ Swiftly did begin reliurn entirely myse
Translations of De academicıs usually taken from John ”’Meara, Wa Augustine:
Agaınst the Academıiıcs (Ancıent Christian wrıters 12) (New ork Newman PICSS,

115 Conf. VI.XVI|
116 Conf. VLX(17) Nebrı1idius’ inquisiıt1veness philosophical matters also EMETSCS

TOm hıs correspondence wıth Augustine between 38 / and 3091 (AUGUSTINE, Episto-
lae B 14)

117 olın STARNES 1990, 156 the [WO close frıends of Augustine, it W as

Nebrıidius who INOIC closely resembled Augustine hıs passıon for the ratiıonal search
of truth p 157

118 Vıvilen Bardet’s assumption that they ead Victorinus’ translatıon of Plato
together (d; 59), and that they both arrıved at the reg1on of the intellı1g1bles, ınds

Support the text of Confessiones.
119 Heıinrich Hubert Lesaar, ‘“ Alypıus”, in Miscellanea augustiniana: een

gedenkboek samengesteld ult verhandelingen OVer Augustinus bijJ de viering Vd.  _
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The followıing cshows that al least part of Augustine’s inner
struggle remaıned hıdden from CVECN hıis losest frıends Even though
he sStates In book VI, ..  et Ingemu1 ef OCutus Su Cu amıcı1s, quı

erant, multos dolores insanıarum nostrarum ” ‚!© he wriıtes
somewhat ater,

ef Cu in sılentio fortiter qUaererem, INASNAaAC erant ad miser1-
cordiam {uam tacıtae contritiones anımı me1 scıiebas quıd patıebar,
eit nullus homıinum. quantum enım erat quod inde digerebatur PCI lın-
ZUam INCAam in famılı1arıssımorum meorum! numquı1d OTIUS
tumultus anımae INCAaC, CUul 1CC tempora H6C INCUM sufficıebat,
nabat e1s? 121

Liıkewise, hıs Soliloquies Augustine pominted Ouf that much of
Alypıus’ soul remaıned hıdden from hım, and that he dıd not know
ypıus that well, CVENn though they WeTEe close friends.122

Next, ere 15 Augustine’s marked turn Paul’s epistles after
havıng absorbed Neoplatonıic philosophy.  123 We do NOL know how
much Alypıus WAas involved hıs friend’s (renewed”) study of Scr1p-
ture eıither. It 1s perhaps meanıngful that later, when Ponticıianus
showed hıs surprıse al see1ıng Paul’s epistles Iyıng the 6, Uugus-
tine declared * u u scr1ıpturıs max1ımam ımpendere ”

zın zalıg overlijden OVer eeuUuwen (Rotterdam: Augustijnen der Nederlandse provin-
cle, 7057372 (p 226)

120 Conf. VL.V1(9) “I groaned and spoke ıth my friends accCompanyıng about
the FMAN Y sufferings that result from our follies” .

121 Conf. VI.vu(l “AS INn sılence vig0orously pursued inarticulate Suf-
ferings of heart WeETE loudly pleading for YOUFY You New hat endured;

human being knew. How little of It lonZzue could pul Into words for the 'ars of
closest friends! Neither the tıme HOr DOWEFS of speech WeTITE sufficient tell

them of the Jull tumult of soul”.
122 Soliloquies 1L.11(8) Next the phılosophical dısputations he held ıth small

al Cassıcı1acum (De academicis, De heata VIta, and De ordine), his inner prob-
ing produced thıs dialogue. Soliloquies, word coined by Augustine, consıisted of the
unusual dialogue between Crson and hıs OW ratio. Ihıs 15 further evidence of
Augustine’s great need turn wıthın hımself and prıvately probe hıs inner self.

123 Ihat thıs turnıng Paul’s epistles and the Catholıc teachıng WAas important
Step 1s clear from Confessiones XXI1| well TOmM theo book {1 of
De academcıs. Important in De academictis 15 that towards Romanıi1anus, who W dsSs hıs
patron and relatıve of Alypıus, and poss1ıbly still sympathetic towards Manıchae1sm,
Augustine quıte embarrassed and almost apologetic about h1is dec1isıion reach
back the Catholıic faıth of hıs childhood: “RespexI amen, confiteor, quası de itinere
iın ıllam rel1ıg10nem, qUaC puerI1s nobis insıta estT, eit medullıtus implicata” (“B f
looked back, confess, om Journey, that religion which 15 implanted In
INn OUFr childhood” (De academictıs .11 9)) {hıs turn h1is chıldhood relıg10on must
have been obvıous step take for SOTIIC of hıs irends.

124 Conf. VII.vi(14)
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(“those scrıptures were the subject ofdeep study me ”), even though
Alypıus Was there ıth him  124 Most 1kely, Augustine continued hıs
introspection, thıs time ıth the help of Paul’s wrıtings, and ese
eXIs he encountered pıcture of the human condıtion much IMNOTEC

lıne ıth hıs OW restless soul than the lofty image of the calm,
Plotinian Sasc propagated by Neoplatonism.*  25 It should be noted that
for the Manıchaeans, Paul W as ımportant writer, !?° that the study
of hıs epıstles would not sıch ave een consıdered TMOVC owards
the Catholıc faıth

Finally, there 1S the conversiıon moment iıtself. beheve Cal

safely AaSSUMmMıec that, along ıth Augustine, Alypıus decıded become
christianus, and nOoL Just InNeTe (polıtıc) catechumenus, ECVCIMN though

hıs faıth W as &al weak But ıt indeed possıble ıf not hıghly
lıkely, that Alypıus became christianus wıthout thinkıng it CcC5-

Sar y immediately commıt hımself 8 rece1lving baptısm. He certamly
W as not under the kınd of Augustine experienced from hıs
mother Monnica become a fidelis catholicus.  127 When October
386 Augustine notified bıshop Ambrose of hıs wısh recelve bap-
tism, 128 ere 1Ss agaın mention of Alypıus. 'Thıs decısıon, LO0O,

ave een wholly personal. So, EeVeCenNn though Augustine states that
al Cassıc1acum, he W as catechumenu together ıth the catechu-

”)129Alypıus, (“catechumenus ılla CUu catechumeno Alypıo
he mMaYy ell ave een glossıng A du 8 mportant dıfference between
the [WO firiends al the time: the catechumenus Augustine W as PICDAaL-
ing himself for baptısm al Easter, whıiıle the (only recently made”?)
catechumenus Alypıus mMay still ave een doubting whether he
should put hımself forward for baptısm Furthermore, the text ‘“ placult
el Alypio FrenascCl In meCum  ” 130 stated when it W as time for UugusS-

'Thıs 15 well pominted out Dy ames O’Donnell II’ 479)
126 See John O’Meara, The Augustine: the growth of \A Augustine s mind

hıLs Conversion (2nd DD YV. edıtıon) (New York Alba house, 155-160
(esp. 153) “TO the Manıiıchees the Epistles of the Apostle aul represented the best
and purest of the Christian Scriptures’; eter Brown 2000, "CThe Afrıcan
Manıiıchees had appealed constantly aul the prophet of Manı DUar excellence”.

A 1ve days before Monnica passed aWaY, che told Augustine: c&  nulla 1lLam
delector in hac vıta. unum Tat propter quod in hac vıta alıquantum immorarı
cupıebam, ut christianum cathol1ıcum viderem pri1usquam morerer”. (u[ now find
pleasure In this ıfe Kg the ONE Yeasoöon why wanted SIAY longer In this ıfe WasS

desire SCE yOoU Cathaolıic Christian before d „) on 1X.x(26))
128 Conf. IX.v1(13)
129 Conf. IX.1v(8)
130 Conf. IX.v(13)
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tine return LO Mılan hand hıs alnıle for baptısm, to
that, Alypıus indeed made thıs weıghty dec1ısıion only towards the en
of hIs Cassıcı1acum sStay Thıs pAasSsSagc ellcıte: the following COMMEeNnT
from James O’Donnell

Was Alypıus less enthus1lastic al first? Ihe first sentence ereS
that it W as Alugustine]’s dec1ision Z  e’} baptısm that Camlle ırst and
determined the group s plans.*>'
er thıs TIe outlıne of Alypıus’ spırıtua Journey, ıt has

become clear that ıimportant element 1s hat Alypıus understood Dy
“becoming chrıstianus catholicus” al the time of hıs ConVvers1on,
assumıng that thıs Step formed part of eIr Jomt agreement. Precıisely
the question of hat ıt be christianus W as tTeated en-
sıvely by Augustine al the beginning of book V, where he presented
another Conversion SLOTY

The CoONnversion SLOTY of Victorinus: the difference between chris-
HLANUS an [Neoplatonic ] philosopher sympathetic the Chris-
tıan faith

There 1S Conversion in Confessiones which explıcıitly
eals ıth 1ssue 1C STan:! al the he.  Z of thıs artıcle It explaıns
the dıfference between irue christianus and (Neoplatonic) ph1ıloso-
pher who prıvately acknowledges the truth of the Christian faıth, but
who 0O€Ss not thınk ıt NECCSSATY to submıt hımself to the atholıc
Church and seek baptısm the CcConvers1ıon SLOTY of Vıctorinus, told
by the old prıes Sımplic1anus, al the beginnıng of book VIL. 12 Impor-
tant 15 that only ugustine ear thıs SLOTY, sınce he alone paıd Vvisıt
o the old priest Sımplic1anus, hopıng that he COUuU help hım ıth hIs
personal problems, see1ng that Ambrose had time for him 133 Augus-
tiıne already had COIINIC to 16 W hıs secular actıvıty ıth disgust, and he
beheved the nub of the problem be that he W ds al fırmly tıied
bDy Augustine further descr1bes hıs sıtuation ..  eft inveneram
1am bonam margarıtam, eit venditis omnıbus JUaC haberem emenda

131 James O’Donnell 1992, III, 105 Actually, ames O’Donnell contradıcts
se. here, because, noted ore, earher he assumed that both Augustine and
Alypıus decıded baptısm al theır Conversion the garden of Mılan (James ’Don-
nell 1992, III7 70) Further, the ıdea that Augustine’s dec1ısıon determıined the group’s
plans 18 exaggeratıon, see1ng that of thıs SI10OUD only Alypıus and Augustine’s SOM
Adeodatus Joined baptısm.

132 Conf. VM.1(3)-v(11)
133 Conf. VL1(3)
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eral, el dubitabam ”?.!* Surprisingly, Simplic1anus’ STOTY of Viıctorinus
0€es not SCCIIN deal ıth Augustine s partıcular problem of breakıng
the chaıns of sexual desıre and rescuıng hım from the slavery of
worldly affaılrs stead, the old priest 1S een explaın hım the dıf-
ference between Neoplatonic phiılosopher who prıvately claıms be

christianus, and s christianus, and thıs 15 quıte dıfferent
issue.  135 Here the sacraments becomiıng ‘“ sacramentally” member
of the Church stood central, regardless of whether ONC wıshed

not. 156 the STOTY, Vıctorinus W as finally prepared face the
full weıght of hıs friends’ hostilıty, when he decıded become
truly christianus and recelve the sacraments of the Church, 1.e
seek baptısm. Whiıile hıs former friends gnashed theır ee the Chrıs-
t1an communıty W as ecstatıic ou welcomıng such high-profile NCW

member into theır mı1ıdst.

Apparently Sımplicı1anus hought Augustine still needed to learn
the lesson that ıt 1S not enough to consıder oneself merely prıvately
christianus: ONC Iso has 18 formally (and publıcly) commıt and sub-
mıt oneself hrıst and the catholıca ecclesia, which entaıled becom-
ıng part of the eccles1astıical communıty and rece1ving baptısm S1im-
plicı1anus had good 1CasOIMl thınk that, Just lıke Victorinus, Augustine
would shrınk from openly proclaımıng hıs Catholıc alleg1ance, SV

though he had privately become sympathetic towards ıt in partıcular

Conf. “I had discovered the g00d pearl, hut buy ıt had sell all
that had, and hesitated”.

135 We do NOL need look for forced interpretations, ames O’Donnell
MN, does, when he trıes fınd COIMNINON ground between Augustine‘’s sexual lust
and Victorinus’ fear of hıs pasallı friends, whiıch he both descer1bes “natıve dısın-
clinations”. 'Ihe answWeI Inay be sımple when tellıng hıis hıfe SLOTY Augustine I1CI1-

t1ioned hıs ‘“wanderıng in errors” (LE h1s anıchaean per10d) and h1s interest ın
(Neo)platonıic books, Sıimplicıanus mMay have interrupted hım here, already thinkıng
that he knew hat Augustine’s problem Was he congratulated hım for nOotLt havıng
fallen for other philosophies, and then started tellıng the SLOTY of Victorinus’ CONVOI-

S10N, exhort hım the humilıity ofChriıst. on VIL.U(3)) For former Manıchean
turnıng Neoplatonı1c philosopher wıth Christian interests, ıt lıkely that full
commıtment the Catholıc Church e baptısm) W das go1ng be Kkey problem, and
nOTL much continence. TIhe SLTOTY of Pontic1ı1anus centred much INOTC the 1sSsue of
continence and ascetIic lıfe, and NO much baptısm.

136 hıs has been also noted by Gerald Bonner, ‘“ Augustine’s ‘convers1on)’: hıs-
torıcal Tact lıterary device?”, Augustinus (1993), 103-119 p 14D “In the
meantıme, Augustine had h1s conference wıth Simplicı1anus and had learned of the
humıilıty of Vıctorinus, who had accepted baptısm wiıithout an Yy CONCess10oNs being
made h1Is socıal standıng and dıgnity however committed the mınd mMaYy be’ the
sacraments essentlal for makıng Christian. ” Inıtially, Victorinus demonstrated
the attıtude of pagall philosopher, who W as above rel1g10us rıtuals.
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hıs Manıchaean past made hım potentially allereic the acraments
of the Catholıic Church 137 Many of hıs friends WeTEe ST1 influenced by
Manıchaean ideas and Augustine hımself had een barkıng agaınst
the atholıc faıth when he Was proselytising member of the seCcti
For hım to Ouf hımself christianus catholicus must ave met 1ıth
dısbelief and resentment from hıs friends Iso from phılosopher
p  n of 1CW ıf must ave een humılıating JOM the Catholıc
Church phılosopher wıshes al w1sdom by relyıng
the faculty of I1ICason and NOoL by havıng LO submıt oneseltf uncondi1-
1onally the authorıty of the Church 135 Phılosophers who prıvately
INa Yy acknowledge the TU of the atholıc faıth whıle refusıng sub-
mıiıt 18 Ifs Sacraments must ave een real problem al the iiıme hence
Ambrose (NOoW oS TE aUSE tıtled De SACraMenl. regenerationıs
SZVeEe de philosophia 139

Anyhow when Simplicıanus iınıshed hıs SLOTY, Augustine SaysS
he Was fıre Mmıiıtate the hero1c dec1ısıon of Vıctorinus 140 IC
must INcan that he LO0O wıshed seek baptısm and rısk IECCC1VINS the
full weıght of hıs old (Manıchaean) and Neoplatonic friends who must
ave een almost opposed 18 thıs step Vıctorinus frıends
WeTC hıs holy dec1sion Only later kınd of anecdote dıd S1m-
plıcıanus add that when Vıctorinus W as forced choose between
Christianity and hıs profession eacher of hetorıic due decree
of CHMPCIOT Julıan he bravely resigned from office 141 No ou S1m-
plıcıanus told thıs SLOTY solely ıth the intent of showing how STteAad-
fast and hero1ic Vıctorinus remaıned hIs faıth and he had en-
ıon whatsoever C and persuade Augustine SIVC hıs worldly
profession After all NCE baptızed Vıctoriınus happıly continued 18

137/ ote that Augustine hımself refers thıs Conf. 1V |quod|] Jla d-
menta ılla medicamenta nesCIren! et 11Sanl essent adversus antıdotum qUO Salll SSC
potu1lssent ” (“they /1 the Manichaeans] AYe L8nNOran of those SACramMenNTS, those
remedies, and madly hostile the antidote which could Aave cured them’”)138 Wıthın thıs context, Augustine’ De utilıtate Credendi and De era religione
Cal  z teach somethıng about the kınd of opposıtıon Augustine must have faced TOM
hIis friends when he decıded CONVEeIT the relıgıon of hıs mother.

139 James onnell &ı XXXVI11-XXXI1X) wrıtes about ıts cContent “ara
phrased, that would be On Baptısm; Concerning Philosophy’. Ihe argument
straı1ıghtforward enough: the WaYy of the phılosophers 1 NOTL the irue WAaY, 1{ a10)1
enough know the truth, ONC must have 1 addıtion sacramental membershIp ı the
Christian Church ”

Conf. VII.v(10)
141 Important here the chronological order irst Sımplicı1anus tells of VıctorI1-

NUS baptısm then Augustine SayS he W as 14 imıtate thıs famous Roman teacher
of rhetoric and only then does the old ell of Vıctorinus brave res1gnatıon
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ecture rhetorIic, and dıd not CVCIMN th 18101 21vIng hıs profes-
SION untiıl Juhan’s decree forced hım 1{8 f he wıshed LO remaın chrts-
tianus.}  42 Augustine’s reactıon to thıs anecdote 1f he openly cshowed
it surely must ave surprised Sımplicianus: ..  NOn mıhı fortior qUam
fellıcıOr VISUS esT, qula invenıt OCCasıonem vacandı tıbi, CUu1l re1l CgOo SUS-

5 > 143pırabam
Ihe fact that ugustıne learned thıs lesson before hıs cConversion

1S another strong argumen in favour of the idea that Augustine really
converted tOo the Catholı1ic al and dıd not merely become hrıs-
tı1an  77 Neoplatonic philosopher. Also for thıs TeCason ONC Cal ASSUMMIC

that the garden of 1ı1lan Augustine W as already uMNy commıtted
rece1lving baptısm ext Easter

However, nO eed fınd out how much of thıs lesson
regardıng becoming christianus Augustine MmMaYy ave passed
Alypıus before hıs cConvers1on. Nothıng ou thıs 1S known. Wıth thıs

return NC INOTIC the question: ıf the garden of Mılan Alyp-
1USs decıded follow ugustine ıinto ıfe of celıbacy and renuncıl-
atıon of worldly lıfe, and he accepted becomıing christianus, EVCN

though he Was weak faıth, Cal really be SUTC that thıs W as not

along the lınes of Vıctorinus’ priıvate claım the SLTOTY ..  1am chrıs-
t1anus SUmM  ”?144 More precıisely, dıd theır Joit agreement include the
intent of rece1ving the sacrament of baptısm the Ne. future, and
become full member ” of the Church? If Alypıus’ commıtment W as

less Christ-centred than Augustine’s and dıd not yel ımply readıness
recelve baptısm, thıs could explaın the elusıveness Oou Alypıus

Conversiıon and the VaguCcNCS>S of theır Jomt agreement: both CONVOI-

S10NS entaıjled commıtment become strıict ascetic christianus, but
the {[WO friends INa y ave dıffered VeCeTI hat “becoming christianus”
stood for.

142 Ihıs ShoOows that continence and abandonıng worldly ambıtıon W dAs not S1ım-
plıc1anus’ greatest CONCECIIL

143 Conf. VII.v(10) I felt that he WaS nolL much COUFAZEOUS as fortunate
OCCasıonNn for dedicatiıng all hH”LS time You sighed after such eedom  27 Such
‘“ fortunate ” OCCas]1ıon would present itself also Augustine hen hıs health problems
(breathing dıfficulties) worsened (See also De heata ıta (4) and De academıcls 1.1(3)).

James O’Donnell ML, 24 comments: ‘ In the fourth Century ere W as

distinct alternatıve for INCIL hlıke Victorinus: ‘“assoclate membershıp' the church,
marked by admıssıon the catechumenate and deferred baptısm . Alypıus mMa y well
have been SOMIMCONC who thinks that when ON worshı1ps God catechumenus and
lıves upright, VenN ascetic, lıfe, what need 15 there for baptısm ?
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Converting pagan.virtus Christian Vırtus: Self-reliance Ver-
W/AN submission God
To conclude thıs first central 1dea Maurice Testard’s

icIie ıll be picked because ıt deals ıth Augustine’s CYCS
essential aspect of hat it INCAans fOo be christianus. According to

Maurıice Testard, the Conversion Was 18{011 Just OU| Augustine being
Tinally persuaded Dy Alypıus that {o hıve communal philosophical lıfe
IN f10 WOU be ımposs1ible NC married,!*> and that therefore strict
continence W as Condıitio SInNe GQUU NO  _ for theır ea WaY of 1ving
Augustine hıimself SOON Calilc realıze that combinatıon of marrlage
and phılosophy, hıch the past he had claımed 18 workable, 146 WAas
NOL g00d for hım after all In hıs attempts achleve the (Neoplatonic)
ascent to (GG0d he felt that ıt W as hıs sexual ust which weıghed hım
OWN agaın into inferiı0r 1ngs, and which made hım unstable.1!*/ At
theır COnVvers10n, Maurice Testard emphasızes the fact that ypıus, LOO,
had to g1ve fo Augustine, SINCEe he followed In embracıng the
athnolıc faıth He puts hıs finger Alypıus’ problem when he states,
“la VE d’Alypıus n etaıt pas douteuse: elle n’etaıt pas chreätienne”.  9 140

What understand under Chrıistian Vırtus ASs opposed
(Or CVCN Manıchaean) Vırtus becomes therefore mportant

1Ssue. For SOTIIC time Augustine thought that chastıty depended
nNne s  7 OW TCSOUTCES, which he knew he hımself dıd not possess. '“
Thıs W as most 1kely Alypıus 16 W also, and perhaps he CVCNMN CIICOUT-

aged ugustine into thınkıng lıke thıs, because of the moral strengt.
he dısplayed and 1C Augustine admıred much !>° ugustine’s
personal CrIsıs the garden made ıt crystal clear 18 hım that thıs vıirtue
o0€es 8{011 depend Ne’s  7 OW TeSOUTCECS, but that help 15
requıred fo achleve it Thıs W as In hıs Casec profoun experlence,
because of the ep of hıs CTIsIs. At the heart of hıs Convers1on,
letting of COonNcupıscence and embracıng continence Was intrinsı-
cally tied ıth castıng hımself upon Jesus hrıst al and {o Stop
relyıng himself. >! TIhe ole W as also ımmensely hum-

145 Conf. VL.XU(21).
147

Conf. VLXZK49)
148

Conf. VI.XV11(23); Conf. VIL.1(2)
Maurıce Testard 1970, D
Conf. VI.X1(20) “ propri1arum virıum credebam NNr continentiam, qUarum mı1hı

1910)  — CTam CONscCIus ” (u] bel%:ieved cContinence he achteved by personal Fesources
which WdS nol of possessing”).

150 Maurıce JTestard 1970, 267
151 Ihe truth that OMNC has cast oneself upon God has been brought home through

the Vis1on of Lady Continence (“an VCIO ist1i eit istae In 1PS1S possunt 110]  = iın
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ıng experlence: being confronted ıth ne s  9ı OW weakness (of the
W1 such egree must ave made it in the en easlıer for Uugus-
tine hıs self-determinatıon, and to humbly submıt hımself

hrıst. Thıs ıdea of self-rellance VeTITSUuS rehance God 15 crucılal
18 understandıng Augustine s conversion the Catholıc faıth, hıch
humilıty occupıed such central place. *”  2 It marked Out the dıfference
between ‘“ celf-conceılted” Neoplatonı1c phılosopher and humble
christianus, and thıs aDPCAars be also the crucı1al lesson VictorI1-

153NnNus CONversı1on SLOTY
In Confessiones Augustine repeatedly refers thıs required

umulıty. Another aspect of thıs readıness humble oneself and tOo
Su Christ, Was 18 pray for help ..  neC 1am ingemescebam orando
ut subvenıres mihi” .154 When emphasızıng the dıiıfference between the
Christian al and Neoplatonısm he states ..  nNnon habent ae pagınae
vultum pletatıs hulus, lacrımas confess1on1s, sacrıfıcı.m (uum, spirıtum

4535contrıbulatum, COT contrıtum ei humılıatum

domiıno deo Suo ‘ ” (“D0 YyOMU think them capable of achieving fthLs by theır OW:

FesOuUrCes and nNnOoL bDy the Lord theır God? Conf. VIL.X1(27/)) See also Conf. VI.X1(20),
in which he SaYyS, referring Scrıpture, “neminem O: SSC continentem N1ıs1ı
dederiı1s. utique dares, S1 gemito interno pulsarem (uas eft fıda solıda lactarem
UTa meam ” (“n0 ON  a Can he continent unless YOU ıt. You WONMU.: surely have
granted It f inward groaning had struck YOUT Uurs and ıth firmal had Casl

are you”)
1572 On the centralıty of humıilıty ersus prıde Augustine’s Convers10n, SCC, for

instance, Davıd Alexander 2008, 67-79, in which the StOTY of Victorinus ‚XCII-

phlıfıes thıs thesı1s. eter Brown’s bıography Augustine 1S particularly strong in
bringing Out thıs tension between self-reliance and castıng neself upon God.

153 ...  ut exhortaretur ad humıiliıtatem Christi sapıentibus abscondıtam el CVOC-

latam parvulıs Victorinum 1psum recordatus est  27 exhort the umility O;
Christ hidden Jrom the WISE and revealed habes he recalled hLsOof Victor-
INUS himself”) and ..  non erubueriı1t SSC PUCI Christi tu1 eit infans ons tul, subilecto
collo ad humilıtatıs l1ugum el edomıiıta fronte ad CruCIs opprobrium ” ( Yel he WaS nolL

ashamed bow ALs head the yoke of humuilıty anı submut hıs orehedı the
reproach of the Cross”). ON VIIL 11 IThıs idea 15 repeatedly referred especlally

the subject of the Neoplatonists: ..  non nım tenebam deum IMEeUMmMm lJesum, humilıs
humılem fiducı1a SU1 progrederentur longıus, sed pot1us infirmarentur ” “TÜ
DOSSC3S God, the humble Jesus, WdS nolL yel humble enough Fl They /ı.e the
Neoplatonists] SIR longer place confidence In themselves, hut rather hecome
weak. ON) VI.XV111(24)). Augustine Iso introduces hıs encounter wıth the books
Oof the Neoplatonists lesson humilıty TOmM God ..  et pr1ımo volens ostendere
qu am resistas superbıs, humiılıbus autem dat gratiam ” (*Fırst yOoU wanted how
how YOU “resist the proud and give al the humble” (024) VILIX(13))

154 Conf. VL11(3) “I had noL yel Oome Oan In DFayer that YyOoU might OMe

aıd”
155 Conf. XXI1' “"T’hose [of the Neoplatonic books] do nol contaıin the

face of devotion, ears of confession, yOoUr sacrifice, troubled spirıt, contrıte and
humble heart”.
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Such ears of confession and contrıte and humble heart WeTC

overwhelmimng]ly present al h1ıs convers1on. Hıs Cr1IsSISs W as ou SUT-

rendering hIıs aulonomYy, he hıimself states al the start of book
..  et hoc erat otum, nolle quod volebam el velle quod volebas ’ 156 Iso
Peter Brown STIrESSES thıs crucılal dıfference between the self-determi-
natıon of the | Neoplatonic] phılosopher and the humilıty of the chrıs-
t1anus, who 15 prepared Stop relyıng hımself, and instead chooses
to rely God and seek hıs aid 157

Takıng into aCCOUuntT that Augustine’s intense confrontation ıth
hıs OW weakness, IC Was exceptionally humblıng experlence,
must ave helped hım submuıt hrıst, and decide baptısm
wıthın the catholica ecclesia, Can Aassume that thıs WAas also
Alypıus’ experlence and conclusıon al hıs conversion? Thıs 1S unlıkely,
sınce he had such outstandıng natural abılıty for Virtuous behavıour
and self-control, and thıs he dısplayed also al thıs ConVvers1on, SInce he
made thıs commıtment ..  SIıne ulla turbulenta cunctatione”. Someone
ıth such admırable qualıties surely WOUu ave found ıt much INOTE
dıfficult acknowledge that he should not Just rely himself but
should cast hımself uDON God instead . 1>S Remarkable IS that wıthın
the sma Vıta Alypıu of book VI, Augustine maınly ocused those
ep1ısodes from Alypıus 1ıfe hıch illustrate that CVCN SOMMCONE who IS
endowed ıth SOI virtue, should not rely hımself, but
always God, otherwıse ıt 11l all terrıbly For instance,
er avıng recounted Alypıus’ e  ? Into the pleasures of the glad-
latorıjal’ Augustine states, ..  eft inde amen INanu valıdıssıma eft
mi1iseri1cordissıma arulstı CUu (u, el doculisti NO  - SUL habere sed tul fidu-
CLAM, sed onge postea”.  22 199

156 Conf. °“ The NU. of the problem WdasS reject OW. ll anı desire
OU: Ihereby submitted neck YyOoUr C yoke and shoulders YOUF
light burden”.

157 Peter Brown the mMmoment Augustine urne: the Bıble
Iter readıng the Neoplatonic books ‘T he 1ssue WAas OIlIC of spırıtual
hat extient COUuU be expected work ouft hıs OW|!] salvatıon Dy hıs OW)o
alone? Ihus, In the of 386, Augustine refused, for the last time in hıs
lıfe, resist the temptations of complete spiırıtual autonomy .158 See also Anton Van Hooff 1998, 381 “ Wıe Augustinus muß auch LE
Alypıus] ZU Glauben kommen, diesen Weg als unmöglıche Möglıichkeit schätzen

lernen, nıcht selbstbehauptend durchzuführen, sondern als Gabe Gottes CIND-
fan en  22

159 Conf. VI.VI(13): °“ From this YOU delivered hım Dy YOoUr MOST SIrONZ and Mer-

cıful hand, and YOU ftaught him Dul hiLs confidence nOL In imself hut In You But
that WaS much later  »” We need ask ourselves: How much later?
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(Provisional) conclusion

When Ponticıianus confronted Alypıus ıth the StOTY of ONY,
and the atter ’s “ hero1c resistance fo the almost overwhelmming dıabol-
ical assaılments agaınst hıs chastıty 55 thıs probably had the Samnlec

effect hım the austere Manıchaean elects and theır demonstra-
t1ıon of ascetic discıplıne and chastıty had hım the past/ @ It mMay
ell ave een above all thıs excellence in VIrtuSs demonstrated wıthın
the Catholıc fold by ONY and Dy the monks al Mılan IC sud-
enly made the Catholıc Church much 1NOTC appealıng alternatıve
hım (and most ıkely also 118 Augustine). !®

We Can safely ASSUNC that al hıs Convers1on the garden of
ılan, Alypıus had decıded fo become ascetic christianus Just lıke
ugustıine. He would be the only ONe of Augustine’s frıends do
al the time. But ıt that becomıng christianus, unlıke Uugus-
tıne, Alypıus had not yel let of hıs self-relı1ance, and W as noLt yel
ready humble hımself and submıt hiıimself the yoke of hrıst
and the Catholı1ic al by rece1lving baptısm After all, ALS SOFrsS dıd
not contaın exhortatıon of the kınd of Augustine’s “ ınduıte
domınum lesum stum  Cad which alluded baptısm; the COIMN-

Lrary hıs oracle text, ‘“1infırmum eTIO fıde rec1ipite ”, seemed OW
for less commıtted place wıthın the catholıca ecclesıia. Neıther dıd
the conversion SLOTY of the [WO friends al ITIier refer explıicıtly bap-
tism. unlıke the CONnversiıon STOTY of Viıctorinus, which only Augustine
heard Most 1kely, (emotional) Was exerted hım irom

John ’Meara 2000, 175
161 According Augustine on VI.v1(12)), thıs display of the Manıchaeans’

continence false virtue (only semblance of irue continence), prec1isely because
it NOT accompanıed wıth the NCCCSSAL Y humılıty and rehlance God.

162 thıs context, Augustine’s early work (390 AD) De morıbus ecclesiae cathaolı-
Cae el de morıbus Manichaeorum must have been MUSIC the Cal of Alypıus,
because it demonstrated and promoted the superlorIity of the Catholıc morals COIN-

parıson wıth those of the Manıchaeans. Indicatıve 18 that Augustine especlally calls
the example of the Kastern hermiıts and the monasterl1es illustrate the excellent

VIrtuUOUS behavıour of Catholıc Christians. It demonstrates that hearıng TOmM Ponti-
Clanus of the exıstence of holy INCN monasterl1es and hermuiıts lıving such excellent
VIrtuouUs lıves wıthın the catholica ecclesia must have had bıg impact: it presented
Augustine well Alypıus wıth WaY of hıtfe which mel theır high moral demands
and thıs wıthın the Catholıc communıty. Before that, Augustine admıiıtted that he W as

confused, since he SA W the Church marrıed well unmarrıed belıevers, which
W as marked dıfference from Manichae1sm, and which DaVC the impress10n that the
Maniıchaeans followed the hıghest princıples ON) VIL.1(1)) and WeTiIC morally SUDC-
1107 the Catholıc Church.
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hLs mother become fidelis, 1ie Augustine emphasızed the PIC-
domiınant role Monniıca played In hıs reiurn LO the Catholıic fold Fur-
thermore, the WaYy in 1C Alypıus embraced chastıty (ıf he not
already had one so) and renounced hıs worldly ambıtıon “sıne ulla
turbulentıia cunctatione  ” 163 1C 1S much In CoONnTtras ıth Augus-
tine’s excruclatiıng truggle, stil] remiıinds vVerIYy much of the
Alypıus, who, when admonıshed ou the CITCUS 9 “excussıt
anımum fort1 temperantıa, ef resiluerunt INNES CIrcensıiumM sordes ab
eo  „.164 There thus several indicatiıons that submıiıssıon hrıst and
acknowledging the eed for baptısm W1 the catholica ecclesia W as

somethıng Alypıus ST1 had 18 learn, that only towards the end of
the Cassıcı1acum Stay, he Came realıze that umuilıty and surrender

God (and the catholica ecclesia) W as essentı1al for theır LICW WaYy
of ıfe forthcoming artıcle, thıs tentatıve conclusıon ll be fur-
ther explore Dy lookıng into ypıus rel1ıg10us mınd-set between COMN-
version and baptısm, and thıs maınly the basıs of the Cassıcl1acum
dıalogues and book of Confessiones.

eert VAN REYN
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163 Conf. X11(30)
Conf. VL.VU(12): he roused his miınd ıth ell resolved moderatıion;

and all those filths of the CLIrCeENSLAN pastımes flew 'om hım  27


