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Introduction

Gabriel 1el peyer, has entered hıstory the ast
mportant eEXpOoNeN of Scholasticısm and as influential Nomuinalıst

the second half of the fiıfteenth centurYy. He 1Vve! hıs ıfe the pub-
lıc 1e6W und request for entrYy into the communıty of the Fraterherren
in utzbDac 1469 1470 er hıs ordınatıon to the priesthood in
438/39 he tudıed and taught in Heıdelberg and read eology in
Cologne and ıfurt Subsequently he completed fıve comprehensıve
cycles of SCITNONS cathedral preacher Maınz from Christmas 145 /

the fourth Sunday of Advent These cycles WEeTIC interrupted twıce
durıng the Stiftsfehde dıocesan feud of Maınz: NC voluntarıly
(11 November 1459 fo October and TMICC acCcount of hıs
exıle from the cıty (end of 1461 18 28 November Ihe Stiftsfe
hde W ds armed conflıct between [WO claımants of the ep1scopal SCC

of Maınz and W as not ettled untıl 1475 when Dıther VO  —_ senberg
acceded {o the posıtıon. 1e] felt compelled {O Justify hıs fiıdelity the
Pope and SUpport for the papa cCandıdate urıng the feud in d OÖffener
Brief an einen 2U Freund In Mainz and in Defensorium oboedien-
f1ae apostolicae. These works cShow that he had become figure of ofte
in the town oth works became quıte influential Advancıng in yCars
and perhaps disconcerted Dy the TOUDIE: times in 1C he had fulfilled
the officıum predicandı, 1el retired the Brethren House of Marıen-
thal Cal Ge1isenheim (Rheingau) in 1463 PITCDAIC for the poss1bıilıty
of entering the communıty of Fraterherren. At the time he W as

unbeneficed priest. He eventually ntered the TeINTEN House of
St Mark in Butzbach essen and became provost in 1468 After hıs
eNLrY In utlZzZbac Bıel became involved in the foundatıon of several
monasterIles. Hıs role in bringing ese houses together ın the general
chapter of pper ermanYy earned hım the tıtle of °“Primus inceptor ıte
COomMmuUuUnISs fratrum in lemanıie).! Count Eberhard of Württemberg

Recently especılally bıiographical research has been done Dy Crus1us, ‘Gabriel
1e]1 und dıe oberdeutschen Stifte der devotio moderna’, (rusıus (ed.), Studien ZU)i

weltlichen Kollegiatstift In Deutschland. (Göttingen 298-322 (Veröffentlichungen



306 VAN

Aas hım 18 CO-operate wıth eccles1i1astical reform Württemberg
1476 At Eberhard’s requestT, 1e] ounded the chapter of TaC and
became provost there 1479 er the COUN' had ounded the Uni-
versıty of Tübingen, 1e] became professor of theology and phılosophy
there in 1484 and etaıned the offıce until 1489/1491 As Provost of
Schönbuch he worked aft hıs Collectorium CLIrCa libros sententiarum
unı hıs ea 1495 Thıs book W as OommentarYy the Sentences
of efier Lombard, and provıded clear exposıtıon of the eachings of
1ıllıam of ckham, of whose doctrines 1el Was ardent advocate..*

hıs artıcle addresses the question whether Gabriel 1el
MaYy be regarded 4S exXxponen! of the ern Devotion. Oberman
has contended that the extraordınary interaction between the VIGA mod-
ernda and the devotio moderna aft the unıversıty of übıngen W as due

Gabriel Bıel’s influence. The events of Biel’s ıfe SCCTN confırm
thıs idea. Thıs appraısal of 1e1 1Ss ounded entirely upOonN hıs I racta-
[US de COMMUNLI Vıta clericorum. IThe problem 1S: however, that 171el
provıde veC hıttle informatıon there about how the V1a moderna and
the devotio moderna WEeTC connected In hıs lıfe.® The Tractatus 1S pr1-
marıly rg  en for communal form of lıfe, where members
WOUuU lıve accordıng the evangelıca counsels of obedience, pDOVvertYy

des Max-Planck Instituts für Geschichte 114; Studien ZUYF ermanıa Sacra 18); 1d.,
‘Gabriel 1e] eine Karrıere zwıschen vıta contemplatıva und vıta actıva)’, KÖöpfT,

] orenz (ed.), Gabriel zel Un Adie Brüder VO: gemeiInsamen Leben Beiträge AUS

Anlaph des 500 Todestages des Tübinger Theologen (Stuttgart .02 (Contu-
hernium. Tübinger Beiträge ZUF Universitäts- UN Wissenschaftsgeschichte 47); Faıx,
(Grabriel ıel und die Brüder VO: gemeinsamen Leben Ouellen und Untersuchungen
Verfassung und Selbstverständnıts des Oberdeutschen Generalkapitels (Tübiıngen
36-55 (Spätmittelalter und Reformation Neue eıhe 11) For inıtial study Biels
trıbute the Modern Devotion: ees “CThe Interiorisation of the Spirıtuality
of the Modern Devotion by Gabriel 1el +1495). Preconditions and Outlınes’, In
Augustiniana 51(2001), ISS The question whether the Chrıistian 1e6W of God 18 the
basıs for CONSCIOUSNESS of 1berty modern times 18 answered Dy analysıs of Biıels
theology Stinglhammer, Liıbertas sSemper hona Gottesgedanke und menschliche
Freiheit hei Gabriel zel Eın Beıtrag ZUF christlichen Legıtimität der Neuzelıt. Wınzer,
27006 |Habılıtationsschrift Tübingen].

See for histor10graphy of the research 1el Vanln eest, *I )as Nıemand-
sland zwıschen Vıa moderna und Devotio moderna. Der Status quaest1on1s der
Gabrıiel-Bıel-Forschung’, Nederlands ArchiefOOr Kerkgeschiedenis\Dutch Review
of Church Hıstory9 15.7-192

Oberman, “Vıa Moderna-Devotio Moderna: Tendenzen Tübinger Ge1s-
tesleben Ecclesiasticı catholıicı gymnasıl fundamenta’, in: Brecht
(ed.), Iheologen Un I heologie der Unitversitat Tübingen Beiträge ZUF Geschichte
der Evangelisch-Theologischen Fakultät. (Tübingen, 1- CSP 41 Wır sınd
in der glücklichen Lage, mıt Hılfe der Verteidigungsschrift, der Gabriel 1el cdıie Ide-
ale der Brüder beschreıibt und vertrıtt, wesentliche Züge der devotio moderna übın-
SCH rekonstruleren können).
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and hastıty, but wıthout taking OWS ule hıs meant that they
dıd not recelve the canonıcal sStatus of 'rel1g10us’. In Biel’s tiıme, the
word religio W as onfıned the rel1g10uUs ıfe in the canonıcal
of the term 1e] certainly demonstrate affınıty ıth the ern
Devotion by arguıng in the T ractatus de CommunL vVıta clerıcorum that
the word religi0 should be rıd of thıs striıctly canoniıcal connotatıon.
According hım, ıt Was poss1ıble lıve in relig10 by formıing COIMNN-

munıiıties the spırıt of the primıtıve Church wıthout takıng monastıc
OWS CNolars such Landeen, Oberman and aılX ave regarded the
Tractatus apologıa, because Bıel’s defence of the sem1-rel1g10uUs
ıfe reveals essential traıt of the devotio moderna. eert TOTEe had
Iso advocated form of lıfe in 1C conclusa el proposita WEeIC PIC-
erIre to VolLa, VOWS, 1C eSTOWE the canonıcal rel1g10us sSTate
hıs classıfıcatıon of 1el adherent of the ern Devotion W as

further 4ase: the fact that he W as amılıar ıth certaın ideas that
WeTC ypıcal for the movement(T, formulated by erar‘ erbolt’s apolo-
g1a Super modo vivendı devotorum hominum sımul Commorantium.*

Ihıs artıcle o1ve INOTC prec1se definıt1ion of Biel’s
connection the ern Devotion and of the extent of hıs indeDbfied-
css5 18 the MOvemen! It ll venture do thıs by examınıng the dat-
ing of the Iractatus de CommunlLl vıta clericorum, ıts apologetic char-
acter and extual structure, and also by analysıng the WaYy 1el reated
hıs SOUTCECS It ll become clear that Biel’s connection the spırıtu-
alıty of the devotio moderna W as matter of cConvenlence rather than
of essential indebtedness real affınıty.

Landeen, °‘Gabriel 1el and the Devotio Moderna in ermany’, ın
Research Studies Washington State Universıity» “ he opening SCI1-

tences cshow that it W ds> defense which had been sollıcıted that 1S, in effect,
hıs critics’; iıbıdem: able treatment. The proud modesty ıth

hıch ifs author claıms for the brethren the privilege of attalnıng, accordıng tot the
Casure of theır abılıty and wıthout becomiıing monks, the evangelıcal purıty and PCI-
ection which exısted the primıtıve church, all lend vitalıty the Iractate A  j
ıbıdem, 26 ootnote A ‘Bıels treatise the (0)91 lıfe naturally invıtes COIMM-

parıson whıth that of Gerard Zerbolt of Zutphen, wrıtten durıng the early struggles of
the Devotio Moderna for ex1istence. rbolt’s treatıse INOTC thoroughgoing, better
arranged, and TINOTC aCCcurate detaıl than Biel’s has been edited by Hyma

Oberman, Werden un Wertung der Reformation: vomWegestreit ZUM Glauben-
skampf (Tübingen 41 (Spätscholastik und Reformation characterises the
work ‘Verteidingungsschrift and states °‘Bıel g1bt potentiellen Angreıfern VCI-

stehen, dass dıe Wiındesheimer nıcht mehr ohne Schirm und Schutz dastehen’ (43);
Oberman character1zes De Communlı ıta clerıcorum treatise, in which 1el ..  nNnur
dıe Wındesheimer Kongregatıon und nıcht auch die Brüder und Schwester des
emelnsamen 1 ebens 1ns Auge fasst 69) See Iso Falx, Gabriel zel und die Brüder
VO. (Gemeinsamen Leben, 61



308 VAN

The date of the I ractatus 2aSs the Key to understandıng
the reason for ıts inception

Only OMNC known CODY of Gabriel Biel’s T ractatus de COmMUunNL
vVıta clerıcorum 1s extfant It 18 the Koninklıjke Bıbhotheek TIhe
ague, A (fol 1r-2171). TIhree crıitical edıtions ave een
publıshed tOo 1998 by Landeen and, INOTC recently, by Wer-
beck and Faix.> The postscrıpt records that Brother Hıeronymus
completed the of the manuscrıpt In Wındesheim June
14475 hıs has led ONC of the LHNOTIC recent edıtors, erbeck, to
conclude that the manuscrıpt had een transcrıibed in Fraterherr C1Ir-
cles the ongregatıon of iındesheim

The autograp. of the has nNOL een preserved and ıts datıng
18 consequently much in dispute Landeen has suggested that 1el
WTOle it between 1464 and 1468, er entering the Brethren House
Marıenthal and before movıng to utzbac OoweVer, rnst has
argue correctly that 1e] dıd noTt enter the brethren house Marıen-
thal al all, but in ULZDAC He has consequent Y concluded that 1e1
mMust ave wriıtten the TAC eıther dırectly after hıs resıgnatıon AS cathe-
dral preacher in Maınz In utzbDac after 1469 Oberman has
concurred ıth this by suggesting 1468/9 the earlıest ates But
erman has not ruled out the possı1bıilıty of later date, because 1el
COUu also ave wriıtten the manıfesto uDON hıs departure
ürttemberg. 1el WTOLEe the Tractatus in the 1Irs PCISON plural, and
thıs has led Falx conclude that it must ave een wrıtten after
hıs entry into the ‘Iraternity’: 1.e between 1469 and 1470 al the
hest He W as not called bruder Sanl Marcs Butzbach before that
date_ ®©

Landeen 1n : Research Studies of the Washington State University
r79-95; ed Faı1x FaiX; Gabriel 1el Un die Brüder VO.: (semeln-

Leben, 34 7-368; ed Werbeck Köpf, Lorenz (ed.), Gabriel ıel
und dıie Brüder VO.: gemeinsamen Leben Beiıträge aAUsS Anlaß des 500 I odestages
des / übinger Iheologen utig 13118“

Falx, O 60-61, g1Vves SUMIMAT y of older lıterature concerning datıng.
Landeen, ‘Gabriel 1e] and the Devotio Moderna in Germany  n 1InNn: Research Stud-

1es of the Washington State Unitversity» 133 consıders that 1el had wriıtten
the treatise fter he entered arıenthal. Bayerer, Gabrielis zel (Gratiarum Actıo
und andere Matertialien einer T’'estimonien-Biographie bezüglich seiner Univer-
sıitätsjahre In Heidelberg, Erfurt, Köln (und / übingen), Forschungen AUS der and-
schriftenabteilung der Anıversıitatsbibliothek Gießen. (Gießen connsıders the
treatıse have appeared before 1468; Ernst, (rott Un Mensch Vorabend der
Reformation. Fine Untersuchung ZUF Moralphilosophie Un -theologie hei Gabriel
zel (Leipzig urter T’heologische Studien 28) and Crus1us, ‘Gabrie]l
1el und das Oberdeutsche Generalkapıtel’, 307/7-308 ICLHNOVC thıs m1sconception;
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However, arguments derived from the texti ıtself OW for much
M1OTEC prec1se atıng of the Tractatus de Communı vıta clericorum. 1e1
mentioned opes Eugene (1431-144 7), Callıstus {11 (1455-1458)
and 1US 11 (1458-1464) auctorıitates because all three had grante:
specıal prıviıleges (8 the Brethren House./ But he dıd not mentiıon Pope
Paul I0| (1464-146 7), who granted perm1ss1ıon the house at Önıgstem

establısh colleg1ate monastery 73 August It 15 unlıkely
that 1e] would not ave known about thıs last prıvılege, that he
ore 1US grudge because the Chrıstian Renalssance took pagan
duriıng hıs pontificate. We mMaYy therefore safely ASSUTMNE that 1e] WTOLE
the treatise before B August 1466 Moreover, 1e1 revealed the PITO-
ogue of De CommunLl vVıta cleriıcorum that he hımself supported the
form of lıfe of the brethren, although he wasn t Fraterherr. Sınce
know from er that he held the posıtıon of cathedral preacher
Maınz November 1465, it 15 poss1ible conclude that he must
ave completed ıt after that date..? Therefore 1e] must ave wrıtten the
TAaC between November 1465 and 273 August 1466

rnst has persuasıvely demonstrated that the eOTY that 1e1
entered the brethren house In Marıenthal ore 23 August 1466 15

and that he only offıcılally Jome the Brüder around 1469
In utzbDac Thıs g1Vves 1T1SE o the question to why 1e1 consıstently
sed the first PCITSON plural in hıis TactT, SCVCN though he had not Joımmne
the brethren yvel As has een SCCHIL, ere WeIC al eas three full YCAaIrs
between the completion of the I ractatus de CommunLı Viıta cleriıcorum
and Biel’s 1na enNtrYy into the ‘Iraternıty’. However, the early datıng
advocated ere makes ıt poss1ıble 18 establısh Bıel’s 1C4aSONsSs for wriıt-
ing the Ta It Iso enables LO dıscern Bıel’s “‘sovere1gnty’. Both
contentlons ll NO be substantıated

ci. furthermore erman, Werden UN Wertung, 6 E Falx, (‚abriel ziel Un die
Brüder VO: (gemeinsamen Leben,

I ractatus de CommunL 1ta cleriıcorum, ed Falx, 3577 Hx quıbus fuıt UNnNUus bone
memorTIEe Eugen1us papa Hıc CU) quodam de ist1is fratrıbus, quı ad Ceu

de domo Monasterlens1 m1SsSus eral, intellexisset, quod ista COMMUnNIS vıta clerıcorum
in inferi1orıbus Almanıe partıbus resuscıtata vigeret, admodum gaVISus est multisque

his, PIO quıbus supplıicabatur, ad instar fratrum SUOTUMmmM canon1ıcam el colleg1alem
fundatiıonem dediıt multaque privilegia apostolıca large concessıiıt, qUC postea SUC-

cessor1bus SU1Ss domıno Calıxto papa tert10 ei domıno Pıo papa secunda amplıata Ssunt
ef dılatata. ’

Langkabel, ‘Königsteı1n’, Leesch, Persoons, Weiler, Monas-
tfiıcon Fratrum Vıtae Communls (Brüssel dl 2 Deutschland, 121-125. CS5SDP 102A

‘Quaesitum est prıdem, unde ordo nOster vel istıtut1o COMMUNIS vıtae cler1-
COTUM, sub quUua ei in qUua 1105 vivere dicımus, sumpserit exordıum), ed. Falx, 34 /
Ompare for the relevant act Ernst, Gott und Mensch, PTE
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1e] exphicıtly emarked at the beginnıng of the Tractatus that he
had been as wriıte it 10 1S surprıse that the brethren chose Bıel,
because he had e1Ipe! them to found Marıenthal, and he must ave struck
them learned and able 11139  - contfhet between {[WO chools of
thought had emerged AMONS the brethren ermanYy around 1465 dur-
ıng the PTOCCSS of reflecting and definıng theır form of hlıfe ntıl 14531,
the Colloquium ofWO had unıted al] exıisting houses of brethren and
sısters of the Common ıfe that YCar second Colloquirum Was
ounded Dy Henry of Ahaus, the Colloquium ofuns  T, hıch consıisted
of all the German brethren houses. tendency towards restructurıng the
ıfe and organısation of the brethren houses accordıng 8 the monastıc
MO subsequently emerged the houses of the Münster Colloquium.

Thıs endency towards "monastıc1isation’ W as encouraged Dy the
fact that Pope Kugene had offered the brethren the opportunıty of
reconstituting theır houses al Münster, Cologne and ese ASs colleg1ate
churches 1439.11 At the 1440 colloquium of Münster, SOTNC brethren
regarde thıs privilege as break ıth the past Kver SINCEe eert Grote,
the fraternity had almed embody the ideals of the prıimıtıve Church
wıthout seekıng foundatıon In law, whereas the assumptıion of
the status of CanNOoNs WOUu provıde such foundation. It IS important

realıse that the PTOCCSS of ’monastıc1iısation’ had long hıstory
followers of the ern Devotion. The free assoc1latıons of
hıch eert Grote and others had encouraged had already een

transformed into regulated houses of Ssısters of the Common Lıfe, ter-
t1ary enNTts observant NTts of ındesheim. Sımilarly, when
accusatıons of heresy had een made agalnst the brethren In the dıo-
CESsSC of Utrecht ıth 16 W suppressing them, they had acquiesced
In canonıcal recognıtıon by the bıshop of survıval.!2 More-
OVCTI, Florıs Radew1]ns had establıshed house of regular of

See Prev1ous footnote.
11 The ull of DODC Eugene 15 publıshed 1n Doebner (ed.), Annalen und

Akten der Brüder des gemeinsamen Lebens Iım Lüchtenhofe Hıldesheim (Hannover-
Leıipzig 2102175 (Ouellen Un Darstellungen ZUr Geschichte Niedersachsens

Corpus documentorum INQULSLHONLS haereticae pravitatis neerlandicae. Verza-
meling VdA.:  \ tukken betreffende de pauselijke bisschoppelijke Inquisitie INn de Ned-
erlanden. Freder1cg, d.' Gent-’s Gravenhage,5 vols vol 27 190-
192; See also the approval by the other bıshops that only Frederık Blankenheim:

Post, The Modern Devotion. Confrontation ıth Reformation and Humanısm
(Leıden 216 (Studies INn Medieval and Reformation I’hought 3)7 Jacobus IralecHh
alıas de Voecht, Narratıiıo de inchoatione domus cClericorum In Zwollis mel akten
hescheiden betreffende dit fraterhuis. Schoengen (Amsterdam 526-539
See Iso GoudrIl1aan, ° De derde orde Sıint Francıiscus In het bısdom Utrecht. Fen
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Wındesheim early 1387 hıs foundatıon Was become the
MOLNeEerNOUSEe of the Congregation of iındesheım, 1C attracted the
alleg1ance of several houses of thırd order CN after 1418 .2° As far
theır external manıfestation Was concerned, the brethren COu ar
be dıstinguished from the rel1210US; the dıfference being that
they dıd not z  ' OWS to ule and thus dıd not become rel1g10us
the canonıcal of the term.14 Apart from the communal lıfe PTaC-
1S€' in the Colloquiums of Zwolle and Münster, thırd form also
emerged the "Canons of the Common ıfe pper ermanYy and the
ı1ddle Rhıneland hıs development involved the transformatıon of
brethren houses into secular chapters and colleg1ıate churches.> The
brethren houses that Jome: the pper German general chapter became
chapters of CanonNs and, lıke secular chapters, Sarnı the offıce choır
and fulfilled pastora. duties. However, unlıke secular chapters, they
had UulLYy communal ıfe eature they chared ıth the houses of
the ongregatıon of Wındesheim The fact that they dıd not take OWS5

ule dıstınguishe them from Wındesheım, ıle the fact that
they Sanıs the entire offıce and that pastora responsı1bilıties WEeTIC
entruste: 18 the communıty such seft them ap from the brethren
of the Common ıfe the Colloquia of Zwolle and ünster.

ome of the brethren regarded Pope Eugene’s privilege, 1C
had stood aft the beginnıng of these developments, AS renuncı1atıon of
the ideals of the or1ginal brethren of the Common ıfe ollowıng in
the spiırıt of rote, they had rejected the Vola (vows) IC WOU
ave made them rel1g10us the canoniıcal’ favour ofproposiıta
(intentions). Accordıing LO them, the Status of CanonNns resembled the
vowed rel1g10uUs ıfe 110780 closely. Pope Kugene’s privilege WAas e_

quently noTt nvoked until 1463 Just before 1e1 TOLe the I ractatus
and then Dy the house of Hıldesheim. Ihe brethren of thıs house had

become embroıliled ıth the magıstrates of the C1tyi and al the inst1ga-
t1on of Cardınal 1CNONlAas of ('usa they decıded reconstitute theır
house ıinto colleg1ate chapter, 1C enhanced theır legal securıty.

voorstudıe’, Jaarboek 0Or middeleeuwse geschiedents (1998), 205-260, CSD 207-
210

ohannes Busch, Liber de orıgine devocionis moderne, In: Des Augustiner-
Iohannes Busch Chronicon Windeshemense un ILiıhber de reformatione

monasteriorum. Herausgegeben Von der Historiıschen Commiss1ion der Provınz Sach-
SCI} Bearbeıitet VO  - Karl (Halle (Geschichtsquellen der TOovinz Sach-
SEN Un angrenzender Gebiete, 19)

Post, Modern Devotion, 460-463
15 Post, Modern Devotion, 450-452; Doebner, Annalen Un Akten der

Brüder des gemeinsamen Lebens ImM Lüchtenhofe Hildesheim, 22; 61-
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Almost paradoxıcally, but VE much in the Spirı of theır form of lıfe,
they rece1ved the privilege of not avıng {O 4SSUMMeE the of
Ihus the privilege of the Bulla gradually became leadıng princıple
in the organısatiıon of the Fraterherren, the German brethren of the
Common Life.le

In hıs Narratiıs Ltaque quibusdam (1467) efier of Dieburg,
brother of Hıldesheim, strongly dısapproved of thıs development.

He also upbraided the members of the ongregatıon of Wındesheim,
who WCIC rel1g10us the canonıcal He accused them of eIu
ıng the brethren Hıldesheim into thınkıng that it W as safer assume
the canonıcal Status of rel1g10us, because theır CUrrent Status only
caused uncertainty and confusion.!/ 1S obvıous that relatıons between
the house In Hıldesheim the ONe hand and the Colloquium of Mün-
ster and the ongregatıon of Wındesheim the other had become
rather straıned between 1465 and 1470

During thıs confusing ep1sode, 1e] OUN! hımself In phase
in 1C hıs involvemen ıth the brethren gradually increased.
He became INOTEC commiıtted. It 1Ss consequently quıte natural CSDC-
C1 1e6W of hıs re and reputatıon that the brethren ked

clarıfy theır status and form of hıfe the atholıc Church Biel’s
I ractatus de CommunL vita clericorum dıd the brethren T Service
in hat appeared fo ave een VE dark OUur for them indeed But
it also provıde 1e] ıth opportunıty shape the further develop-
ment of the ern Devotion WaY he desired hımself.

1e] dıd not refer the contfhet between the “schools of
houg al all in the I ractatus. He dıd reveal that he preferre Pope

(% Van Geest, “"Ihe Interlorisation of the Spirıtuality of the Modern Devotion
Dy Gabriel 1e DAassım. By the WaY, rnst and Oberman do 18(0)! mıinımalıse
the dıfference between Fraterherren and Wındesheimers:;: cft. Ernst, .ott Un Men:-
sch OFraDen. der Reformation. 26, 91; Oberman, Werden und Wertung
der Reformation, 41-42, 5 C 6 D} See also the Iractatus de COmmunL ıta clerico-
FÜ ed Falx, 350

Peter Dieburg, Narratıs ıtaque quibusdam, Annalen Un Akten der
Brüder des gemeinsamen Lebens IM Lüchtenhofe Hıldesheim. Doebner (Han-
nover-Leı1pzig 154-159 de kronıiek stelt Dieburg: ' Nam inpetrare se[de]
aplostolica], ut hujJusmodiı compellantur intrare relıg1onem auft redıre, videtur miıhı
nıchıl alıud SSC q U am Cu eXpens1s nostris vendere lıbertatem nostram, siıngulare
decus Christianae rel1g10n1s, el aborem Magnum vincula el Carcerecs ad COTN-

placendum eit conformandum rel1g10s1s hac parte, ut ei NOS inven1ı1amur subject!
servıtut1 generI1s SCI V OTUIMM, quı DNON nıs1ı CUu supplicus emendantur. num nım est,

S1 solempnem faceremus professione. Restat, ut ef regula acceptetur’ (ed Doebner,
113) See Iso Hınz, Die Brüder VO.: (Tgemeinsamen Lehen Im Jahrhundert der
Reformation. Das Münstersche Kolloquium. (Tübiıngen 25-29 (Spätmittelalter
Un Reformation. Neue eiıhe
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Eugene’s “solution’ the inoblem of the form of lıfe of the devout
Ihus, he remınded hıs readers that the POPC had allowed the
brethren to transform theır houses in Münster, Cologne and ese
into colleg1ate churches in 1439 He must ave viewed the CanoOn1-
cal form of ıfe mıddle WaYy between the monastıcısm of the
Colloquium of Münster and the ‘love of freedom)’ of the TrTeiNren
house of Hıldesheim It 1S almost certamly due to Bıael’s influence
that the brethren houses of Köni1gsteın (1467) utzbac TaAC
(1477) Wolf (1478) Herrenberg (1481) Tübingen (1482) Dettin-
SCH (1482) Dachenhausen (1486) an Einsiedeln (1492) became
collegıiate churches, g1ving eır members the canonıcal STtatus of
CanNnonNls

When consıder that 1e] must ave wrıtten hıs T ractatus de
COMMUuUNL Vvita clericorum between November 1465 and 3 August
1466, ıt 1S V lıkely that 1e1 allowed hıs OW dec1ısıon whether 19(0)1
fo Jom the Fraterherren depend hat sıde the brethren themselves
WOU z the conflıct between the chools of thought 1e1

ave wriıtten hıs to ıf the brethren WEeIC prepared order
theır ıfe (and potentially hıs OW 11e accordıng 18 hıs OW principles
before he decıded throw hIis lot ıth them the brethren chose
the form of lıfe advocated in the I ractatus, they WOU be makıng
choıice for they decıded adopt the order of ıfe and the Canon-
ical STal advocated by hım, he WOU make cho1ice for them It must

note that 1e1 approached thıs 1ssue in spirıt of humilıty.*® The
brethren mMust ave valued Bıel’s organısatıonal and human qualıities
and must ave realısed that they COU eXpect fınd hım energetic
leader if they embraced the letter and the spırıt of the I ractatus.

16 W of the datıng of the I ractatus, Biıel’s UuUsec of the first PCI-
SON plural W dads therefore intended CAPICSS hıs ıdeologıcal, though not
yel ormal, alfınıty 1ıth the brethren 1e] only fınally decıded 18 nNier
the brethren house after it had agree tOo adop °h1is’ ıdeas about the
order of lıfe Shortly after they dıd S the brethren utzbac “üinst1i-
tutionalısed’ theır on of frıendship into the canonıcal form of lıfe
hıch Pope 1US had offered them In hıs bull Ihe bull W d theır SCCU-

rıty, the I ractatus W ds eIr TOSTAMIMGC.
Ihe atıng thus NO only provides insıght into Biel’s alım wriıt-

ıng the TaCtT, but also that he COu NOTt poss1ıbly ave expecte
hıs ıfe after EeNErY utzbDac (1469) 118 ave consısted only of PTaycr

I ractatus de COMMUNL 1ta cClericorum, ed Falx, 368 ‘Que ef satıs, ut

mittenda
arbıtror, sobrıe Ssunt descripta eft correctlon1ı culushbet San u saplent1s humıllıme sub-
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and study 1el must ave known VE clearly that the writing of the
T ractatus WOU bring hım further responsı1bılıties. He must ave
sought these responsı1bılıties purposefully.

The Tractatus in the 1g of the apologetic lıterature
of the odern Devotion

.1 Introduction
In order to 4SSCS5 Biel’s debt the ern Devotion properly,

it 1S NECCSSATY 1e W the T ractatus de COoOmmunL Vita cleriıcorum the
1g of the movement’s apologetic hlıterature. Several apologıas
NCIUCE:! the COorpus documentorum INQULSLIELONLS haereticae DFaVvl-
tatıs neerlandıcae, in which erudıte followers of the Modern Devo-
tiıon vehemently eiende: theır form of lıfe.19 'Thıs collection 1S the
thırd componen of the movement’s legacy fiıfteenth-century Miıd-
die utc spiırıtual Fiırstly, adherents WTOLE copled spiırıtual
works in imıtatiıon of the us1ıan example, inıtially help their
OW in vırtue, but subsequently also a1d the formatıon of
others.?20 These works WEeTC incorporated into theır OW spirıtualıty and
WEeIC dissemminated the movement’'s ollowing. The readers-
CODYIsts integrated ese works into theır OW spiırıtualıty and subse-
quently transmıtted the TUILS of thıs PTOCCSS of interlor1sation fo the
communıty Sometimes the lıne between cCopyıng existing treatise
and writing DCW ONC W as VC fine OTNC indeed econdly, follow-
C1IS of the ern Devotion wrTole chroniıcles. These recorded events
in the lıves of the Ommunıties of f1gures WO of imıtatıon for
the PUTDOSCS of edıiT1i1calion and consolatıion.*! Jo  S Busch’s Liber de

Corpus documentorum INQULSIELONLS haereticae pravitatis neerlandıcae. Verza-
meling VL  - stukken betreffende de pauselijke bisschoppelijke Inquisitie In de Ned-
erlanden. Frederi1cg, Gent-’s Gravenhage,ö ols vol Tot
4UN de herinrichting der Inquisitie onder keizer Karel (1025-1520) ent-’s (iraven-
hage, 1889:; vol Stukken folt aanvulling Vd.:  > het eerste deel (1077-1518) Gent-’s
Gravenhage, 1896;: vol Stukken fol aanvulling Vd.  > deelen (1256-1515)
ent-’s Gravenhage, 1906 From here indicated Corpus.

Mertens, ‘Boeken VOOT de eeuwi1ghe1d. Ter inle1ding’, in Mertens pf

(e0), Boeken 0O“Or de eeuwigheid. Middelnederlands. geestelijk OZd (Amsterdam
8-35, CSP 16-20
Examples Wılhelmus Vorncken, Epistola de prima Instıtutione monaster1l

INn windesem (1450) hıs letter 15 publıshed in JLR ACquoy, Het klooster
Windesheim zım invloed. Utrecht, vols. vol 3, 235-255: Rudolf Der

Muiıden, De magistro Gherardo Grote, domino Florenc1io0 el multis alıis devotis
fratribus (1455), publıshed In Dumbar, Analecta SECU velera alıquot scripta inedita,
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orıgine devoci_ionls moderhe mMaYy be regarded lınk between the
second and the thırd ategorYy, that of the apologı1as, sınce Busch not
only deseribed the OMZINS of the Congregation of ındesheim through
the foundatıon of monasterı1es, but also defended ıts form of rel1g210uUs
hlıfe He emphasısed that ıt W ds the exphcıt desıre of eert Grote’s
establısh monasterl1es wıthın hıs MOovemen

Not the rel1g10uUs but the sem1-rel1g10uUs the ern
Devoti1on WCIC eventually called uDON defend theır ONgZ1NS, theır
rıght exıist and theır form of ıfe agalnst accusatıons from outside.22
The Corpus contaıns apologıas Dy sem1-rel1g10us: fırstly, Nos
publice protestamus, Corpus I1 156-158); secondly, Ex trıbus

ab LDSO publicı JUFLS facta Deventer 1719 vols., vol 17 Jacobus Tralecti allıas de
Voecht. Narratıo de inchoatione domus cleriıcorum In 7 wollis mel akten heschet-
den betreffende dit fraterhults. Schoengen. Amsterdam, 1908; Johannes Busch,
Liıhber de origine devoci_ionls moderne, 1n: Des Augustinerpropstes Iohannes Busch P

ed Grube:;: Het Frensweger handschrift betreffende de geschiedents Van de mod-
TNeE devotie. appe Alberts and Hulshof. Groningen 1953:;: Ihomas
KempIis, Chronicon Montis Sanctae Agnetis and Dialogi nOviIcLOrum Thomae
Kempits Opera Omnıla. Pohl. Freiburg,e vols., vol 79 3-329; 333
478 Br Dıjk, ° De spirıtualiteit de devote regulhıer. Beschouwın-
SCH OVCT de Agnietenbergkroniek Va TIThomas empen), In: Ons Geestelijk Erf
9 de Kru1]f +, Kummer, Peereboom-+ (ed.), Een klooster
ontsloten. De kroniek Van Sint-Agnietenberg DiJ /Zwolle door Thomas Vd.:  > Kempen In
vertalıng Commentaar. ampen, 27000

Ro01]J, Gerard Zerbolt Vd.:  \ Zutphen. Leven geschriften.
Nijmegen-Utrecht-Antwerpen, 1936 discusses 251246 the of the apolo-
g1a of Zerbaolt. VOOT Zerbolt: Staubach, °Christianam sectam arrıpe. Devot1o
Moderna und Humanısmus zwıischen Zirkelbildung und gesellschaftlıcher tegra-
t1on’, 1In: Garber, Wıssmann (ed:); Europdische Sozietätsbewegung Un
demokratische Tradition. Die europdischen Akademien der Frühen Neuzeıt zwischen
Frührenalssance und Spätaufklärung. Tübingen, 1996 vols Vol 17 112-1067; 70 M
‘Gerhard Zerbolt VO  — Zutphen und dıe Apologıe der Lajenlektüre der Devotlo mod-
erna’, Kock, Schlusemann (ed.), Laienlektüre Un Buchmarkt ım spaten
Mittelalter a.M 221-289 (Gesellschaft, Kultur Un Schrift 5 1d.,
° Memores pristinae perfectlon1s. Ihe mportance of the Church Fathers for devotio
moderna) , 1In: Backus (ed.), The Reception of the Church Fathers In the West from
the Carolingians the Maurıtısts. Leıden, 199 / vols. vol 17 405-469 also
de Borne, °De aanvallen eert TOTte Z1]n Stichtingen’, Studia Catholica
r 19-40. He refutes the opinıon that the brothers encountered much resistance
Dy the mendicants by showing that thıs VIEW be reduced the apPPCATANCE of
Matheus Grabow later times. der Wansem, Het Onftstaan geschiedents der
Broederschap Vd.:  \ het (emene Leven fol 1400 Leuven, 9058 (Publicaties het
gebied der geschiedents der philologie, vierde reeks M2Z), discusses several pleas in
ch. and further Post, The Modern Devotion, 241202 He states that
the Key of the defense speeches W da>s °to ShOW that the Brethren and Sisters dıd nOotL
found DCW order, ‚VCI though theır WaYy of hlıfe bears much resemblance that
of established order’
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medijs videntur Lst1 velle procedere CONILra 1StOs Cor-
DUS I1 169-172); thirdly, Primo quaerıitur um by Everard Foec

Corpus I1 159-167); fourthly, Ouaesitum est mihrL by Arnold
Wıllemsz. Corpus I1 1/72-176); {ıfthly, Sequentes quaestiones

Corpus I1 503-511); Sixthly, Reverendissime el domine
Dy Pıerre d’Alılly Corpus 1, 2214-222) and seventhly, Contra
conclusiones Matthei Grabow by Jean Gerson Corpus I1 DD
224} uper assertiones Fr Matthaei Grabow Johannes Gerson,
Dera Omnila, ed Elhes du Pın (Antwerpiae vol., vol 1, 468)

Haverals has also ounted the treatise Super modo vivendı
devotorum hominum sımul Commorantıum (1398) the Defensio verl-
fatıs agnıte by 1ıllıam of Lochem (1415) De COMMUNL Vvıta 1406/9-
1415:; 141) and De utilıtate monachorum by ırk of Herxen (1419)

thıs category.“ uper mMmoOodo vivendı WdS handed OWN y_
mously, hut Can plausibly he ascriıbed Gerard Zerbaolt of Zutphen.“*
Thıs MnNgSs the total number of extfant apologıas LO eleven. Others ave
also included the ANONYMOUS and unpublıshed work Apologeticus DEr
brevis (1455) and Peter of Dieburg’s Narratis ıtaque quibusdam

ese works ost onNne of theır influence after the demise of

Haverals, “Contra detractores monachorum alıas De utilıtate monachorum
Dıiırk Herxen‘, Verbeke, Haverals, De Keyser, (G00ssens (ed.),

Serta devota In memorıiam Guillelmi Lourdaux. Pars Prior: Devotio Windeshemen-
SLS (Leuven 241-294, CSP. 24 7, footnote (Mediaevalia Lovaniensia Serles
1/Studia AX)

Hyma, °Is Gerard Zerbolt of Z/utphen the author of the ““super modo
vivend1”? Nederlandsch Archief 0O“Or Kerkgeschiedenis 107128
CT Van R001]J, Gerard Zerbalt Vd.:  _ Zutphen, 47-90 He states parallels Supermodo Vvivendı the OMNC hand and De reformatione Vvırıum anımae and De spirıtual-ıhus asCenSLONIDuUSs the other. CT also Post, The Modern Devotion, 286, and

Gerrits, Inter timorem el SDEM Study of the I heological Thought of Gerard
Zerbaolten (1567-1598) (Leıden 190 (Studies In Medieval and Refor-
matıon I hought 37)

Trbolt’s work has been publıshed by Hyma, In: Archief voor de Geschiede-
NLS Va]n het Aartsbisdom Utrecht 1-100; ıllıam’s work has been publıshedby St Wachter, "Matthäus Grabow Eın Gegner der Brüder VO! gemeınsamen Leben)’,
In: Sankt Gabrieler Studien. Festschrift ZU): 50-jährigen Bestandsjubiläum des Mis-
sionshauses Sankt Gabriel Wien-Mödling (Wıen-Mödlıng 289-376; Dırk Van
Herxen, De Communı Vita, has NOT been publıshed; the consulted manuscrI1pt of
De Communl Vita, 15 kept the Utrecht, Catal cod. Ms I1 1909, Ms 1586,
fol 206r-212r: Dırk Herxen, De utilıtate monachorum 1s publıshed by Haverals

Haverals, "Contra detractores monachorum alıas De utilitate monachorum Van
Dırk Herxen)’, 1In: Verbeke, Haverals, De Keyser, Goossens (ed.),
Serta devota In memorıam G(ulllelmı: Lourdaux, 249-294; cf Iso Knierim,
Dirc Van Herxen Rector VdO)  > het /wolsche Fraterhutis (Amsterdam
95-98, 135-136; Lourdaux, °Dırk of Herxen’s Iract De utilitate monachorum:

Defence of the Lifestyle of the Brethren and S1isters of the Common Life”,
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the ern Devotion and lcontinued to be used, for instance Dy the
Jesunts.26

As has been SCCH the introduction, cholars ave Ways maın-
taıned that Biel’s T ractatus de COmMmMUuNL vVıta clericorum Was apolo-
get1Cc work. hıs 1e W W as ase‘ the fact that 1el constantly
referred ideas from apologıas of the ern Devotion. However,
Just the atıng rules Ouf the poss1bilıty that 1e] TOlte ıt 4ASs defence
of hıs into house of the brethren, Biel’s aım in wrıting the TAC
undermiıines thıs notion.?/ Ihe question NO arıses hat ese
apolog1as reveal about Bıel’s T ractatus.

Apologetic literature of the Modern Devotion
The uftfc brethren of the Common ıfe WEeIC not mistaken in

regardıng eccles1astical, and Ooccasıonally secular, tatutes Ser10us
threats 18 theır WaYy of ıfe Such often led to the wrıting of
apologıa.

In hıs bull Ex InıuncCto (7 January Pope Boniface
ordered the Archbishops of Trıier, Maınz and Cologne and eir suf-
fragan bıshops investigate ose 1901581 and who VE COIMNN-
munal ıfe POVerTY wıthout seekıng EeNUIY into rel1210uUs order. 78

Lievens, ed.) Pascua meditevalıia. Studies OOr Prof. Dr de Smet (Leu-
Ven 3172-336 (Mediaevalıa Lovanıens1ia serl1es L, studıia Lourdaux, e
utilıtate monachorum Dırk Herxen: 6CMN verdediging de moderne devoten
tegenover de burgerlıjke overhe1d’, Ons Geestelijk n184-196 De utıl-
ıtate monachorum 15 left Out of cons1ıderation because thıs 15 independant legal
defense in which the rıght property and inher1ıtance of the brothers 15 defended
agalnst the cıvıl eaders of 7Zwolle. The work of Peter Dieburg 15 publıshed by

Doebner in Annalen und Akten der Brüder des gemeinsamen Lebens, 154-159
Elm, “Vıta regularıs Ine regula. Bedeutung, Rechtsstellung und Selbsytver-

ständnıs des mittelalterliıchen und frühneuzeıitliıchen Semirelig10sentums’, ıIn Fr. Sma-
hel (ed.), Häreste un vorzeıtige Reformation Im Spätmuittelalter, CSD 2762767
(Schriften des Historischen Kollegs Kolloquien): ‘Im Rückgriff auf altere kırchen-
rechtliche Bestimmungen, VOT allem ber ausgehend VO!  — den Dıigesten entwıckelten
die Kanonisten für dıie ıta media eine Rechtsfigur, die bereıts im Jahrhundert

VO  — den Apologeten der Fratres vitae COomMMUnNIS ın zahlreichen Jurıstischen
Gutachten gestützt, ausgebaut und präzısıiert wurde, dass sS1e ein Jahrhundert später
VO!  - der Societas Jesu übernommen werden konnte)’.

for example Landeen, The Brethren, 155: Falx, Gabriel ziel Un die
Brüder VO: (gemeinsamen Leben, 61

Instrumentum protestationis DFLOFLS el Subpriorts In Windesem, DFLOFLS INn
Arnenm.... Hofman, 1n: Archief OOr de Geschiedents Vd.: het Aartsbısdom
Utrecht (1875), 225-229; cf. Corpus 1L, 156158 and Schoengen, Jacobus
Iraiecti alias de Voeght, 499-501
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result of thıs bull Was that several utc members of the Congre-
gatıon of Wındesheim who had orıginally een part of the reiNren
responded by swearıng affıdavıt arc 1395 In thıs doc-
ment, 10 W as entitled Nos publice protestamus, they recorded
before the imper1al NOLAarY ıllıam Hendriksz that the brethren’s
form of lıfe W as orthodox and contrıibuted o the edıficatiıon of the
Church TIhe aNONYMOUS Ex trıbus medijs W as wriıtten to defend the
brethren agaınst prosecutiıon by the Inquıisıtion. hıs threat of
involvement of the Inquıisıtion also inspired the provost of St SaV-
10uUr’s church in Utrecht, the cıvıl and lawyer Everard Foec LO
wriıte Priımo queritur which Was publıshed CIrca 1397 After
Pope Boniface XI issued hıs bull Sedis apostolicae providentia
31 January 1396 In 106 he branded all eghards, Ollar‘ and
7Zwestriones Negal hereti1cs, the Inquıisıtion tarted investigate
ese STOUDS in Cologne, Utrecht, Maınz, alzburg and Magdeburg.
TIThe reiINren feared that thıs CasSsUuTtTe WOU also affect them and
Foec’s work W as attempt prevent Nquıry of the Inquisı-
tion.*? The treatıise OQuesitum est mihL Dy Arnold, of Dıknın-
SCH, and the Sequentes quaestiones WEIC wriıtten ıth sımılar aılm
during thıs per10d. The Sequentes quaestiones, [WO vers1ons of 1C
ave een handed down, WEIC wriıtten by of theologı1ans and
Jurists from Cologne and W as essentially synthesı1s of the three
apologıas mentioned.>0

(Gerard Zerbolt subsequently hıs uper modo vivendiı
(1398) when the papa. Inquisıtor attempted refute the defence of
the Cologne theologıans. He triıed obtaın condemnatıon of the

Gherardinorum, the female Tanc of the Modern Devotion.}!
Dırc of Herxen, rectior of the brethren house in Zwolle, TOTEe hıs
De Communl Vita and Contra detractores monachorum De utilıtate
monachorum between 1405 and 1419, when the magıstrates of the cıty

“Terc1o0 bulla, sed ista bulla 19710)81 videtur SS5C N1S1 executorlia nOostrum,
ut orma bulle’; Corpus H’ 170; Corpus L, 257 After all 0eC stated: “Kcce
quomodo clarıssıme est Ostensum, quod predicti homines in COomMMUuUNI exira reh-
gionem viuentes NO  —_ sunt de Jurisdıctione inquisıtorI1s... , Corpus I, 166 ıll1ıam
wrote hıs work ıth the intention that h1s work could SCIVC the approval of the broth-
CTS by the bıshop of Utrecht: approval which amnc 1401 A Corpus 1L, 190-
193

IThe fıirst version 18 publıshed 1In: Corpus 1L, 176-181:;: the second in acobus
TIralecti alıas de Voecht, Narratıo de inchoatione domus clericorum In Zwollis, ed

Schoengen,i
31 Dumbar, Analecta, di 17 &2 Van Ro01]J, Gerard Zerbaolt Vd.  - Zut-

phen, 747
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and the gu1ilds trıed ban the brethren from possessing and acquırıng
propertYy through inherıtances. Ihe orthodoxy of theır form of ıfe Was
thus NOotLt 1Ssue In thıs CaSC, but the form of 1ıfe ıtself Camnle under ser1-
OUS hrea nonetheless.>2

thırd cluster of apologı1as WeIC wriıtten when the Groningen
Dominıcan eus Grabow embarked campa1ıgn agaınst the
ern Devotıon. Grabow sed the (0101 Lateran Councıl’s prohı1-
bıtıon of the establıshment of NC  S rel1g10uUs orders (1215) denounce
the brethren’s form of lıfe 18 the Bıshop of Utrecht. i1ince the Bıshop
of Utrecht had already approve ıt in 1401, he unsurprisingly ruled
that rabow’s charges WeTiTC unsubstantiated Grabow refused let the
Matter rest and took h1ıs Casc the Councıl of Constance. The Bıshop
subsequently as 1ıllıam of Lochem to wriıte hıs Defensio verl-
fatıs agnıte before LA November 1A17 hıs treatise W as probably
intended advıse OIMC of the ardınals the triıbunal . Pierre d’Ailly
also addressed ardına Anthony of Verona In hıs harply-worded
Reverendissime el domine SCCUTE condemnatıon of
rabow’s proposıtions. Much of thıs work W as derived from the
Sequentes quaestiones, wriıtten by the Cologne theologıans. Fınally,
Aılly’s pup1 and frıiend Jean Gerson, ater chancellor of the Uun1-
versıty of Parıs, trod in hıs master’s footsteps and sed arguments
irom d’Aılly for hıs Contra conclusiones Matthei Grabow (3 prı
1418):

The remamıng STOUD of apologıas of the ern Devotion COIMN-
sıists of [WO works. Ihe an Apologeticus perbrevis DFO

for hıterature Dıiırce Herxen note C ontra detractores 15 publıshed
in Haverals, ‘Contra detractores monachorum allıas De utilitate monachorum
Dırk Herxen), 1In: Verbeke, Haverals, De Keyser, (GG00ssens (ed.),
Serta devota In memorıam Guillelmi Lourdaux. Pars Prior: Devotio Windeshemen-
SL5 (Leuven 249-294 (Mediaevalıa [ ovanıens1ia Serlies /Studıa AAX)

Ihe accusatıon agalnst Grabow 15 publıshed Corpus E 216-220 See for the
Grabow Post, The Modern Devotion, 269-290, 430 The cConvıcted
statements be found St Wachter, ‘Matthäus Grabow. Eın Gegner der Brüder
VO gemeinsamen Leben)’, 356-358; Corpus II) 133-137, 216-22/7, 390/-411 (SO0r-
DUS 1, 220 ‘excommunıcatı sSsunt OINNCS vitam ducentes exIira relıg1onem
approbatam)’. ST achter, O 3572-358 has pominted Out that there [WO tradıtions
of Grabow’s statements and that he NO held respons1ible for the irst. Thıs also
applhıes for the reproduction of hıs opınıon of the councıl of Konstanz.

St. Wachter, ‘Matthäus Grabow Eın Gegner der Brüder VO gemeiınsamen
Leben)’, 2331

The CcConvıction of Grabow DYy d’Alilly 15 publıshed COrpus 1, 220-221; the
convıctlion of Grabow by Gerson COorpus H: 222-224: the repeal of Grabow’s CON-
viction iın Corpus H’ 226-2727 also the SUMMATY Chronicon Wındeshemense by
Busch, publiıshed Corpus I, 22 1-229
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fraternitate Gregoriana alıas Communl vıtae W as completed CIrca 1455
and W as probably prompte Dy treatise wrıtten by Jan Hus urıng
the Councıl of Constance, Hus appeale to the example of the prım1-
tive Church LO ownplay the ımportance of eccles1iastical authorıity.
Ihıs reference 118 the primıtıve Church Was most unwelcome fo the
brethren, who themselves sed ıts example legıtımıse theır OW form
of lıfe and who dıd not wısh be assoc1ated ıth Hus After the CON-
emnatıon of Hus al the Councıl of Constance (6 July the
brethren felt compelled dıstance themselves from hım.>° Fınally,
when the Congregatıon of ındesheim put the brethren of
Hıldesheim become rel1g10us, eier of Dıieburg responded by wrıt-
ng the second of ese works, the Narratıs ıtaque quibusdam (1467)
0Ug Wındesheim had assısted the brethren in theır defence of
themselves 1394 In Nos publice protestamus, relatıons had clearly
deteriorated much by 146/7, al least in Germany. In hıs Descriptio
quorundam CLIrCAa domus nostre primarıum erectiıonem el
Instiıtutiıonem HNO dominı Dıieburg had already identified the
anımosıty of the cıtızenry and the continumg obstruction of the INaS-
istrates Serlous threats the sem1-rel1g10us form of life.$7/ thıs
second work, however, Dıieburg branded the of Wındesheim
persecutors of Chrıstians, who worked to elımınate the primıtıve
Church and WEIC crimınal intruders the sheepfold of Christ.>® Nor
dıd he hesıtate to characterıise the transformatıon ınto rel1g10uUs order
AS sıgn of impatıence, vanıty, instabılıty and CVCNMN depravıty. Dieburg

E Wılks Dolnıkowskı, “The Encouragement of Lay Preaching Eccle-
s1astıcal Critique Wyrclıfs atın Sermons’, Kıenzle (ed.); Models of
Holiness In Mediteval Sermons. Proceedings of the International Symposium (Kala-
AUZ0OO , ” D May (Louvaın-La-Neuve 193-209 (Federation Internationale
des Instiıtuts d’Etudes Medievales. Textes el Etudes du Moyen Age 5)

@7 Doebner, Annalen und Akten der Brüder des gemeinsamen Lebens ım
Lüchtenhofe Hıldesheim, VSee also Boerner, Die Annalen
Un Akten der Brüder des gemeinsamen Leben IM Lüchtenhof Hildesheim. Eıne
Gründlage der Geschichte der deutschen Brüderhäuser un eın Beitrag ZUF

Vorgeschichte der Reformation. Fürstenwalde, 1905; Barnıkol, °‘“Bruder Dıieburgs
deutsches Christentum und ] uthers ellung den Brüdern VO! gemeinsamen
Leben)’, in Etzrod, Kronenberg (ed.), Das Eisleber TLutherbuch (Magdeburg

18-28; Schültke, Die Brüder VO: gemeinsamen Leben Un Peter Dieburg,
2027 Rostock, 969

spırıtualıbus quıbusdam am1CI1s ef proX1m1s nostr1ıs eit rel1g10s1s NUnNCcC
NUnNnNcC occulte Juventute SUa el qu NUNCcC exXxpugnata sıt eft eXpugnatur, dıjudıcatur,
ut 1O  _ dıcamus condempnatur. Nec hoc M1IrumM eft OVU: videatur nobıs, CU: eft PCNC
OmMnıI1s rel1g10, Clam Christiana SCDC Juventute sıt expugnata’ Non ut fideles
PETSUASOTECS set Chrıisti ovılıs crudeles Invasores statım occulto insıdiantes FTapeIc fes-
tinant, dum attrahunt eum (ed. Doebner, 133)
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regarded the bındıng character of rel1g10us OWS curtaiılment of
free rel1g10us self development 39

The example of thıs ast shows that 1e] dıd not intend hıs
T ractatus de COMMUNLI VILAG clericorum be apologıa It S that
both 1e1 and Dieburg rejecte NITINSIC and exclusıve connectıon
between perfection and mon  1C1sSm But 116e Dieburg eritic1sed
Wındesheim poured SCOTN Ifs andlıng of the and hısted the
negalıve aspects of rel1210uUs ıfe 1el pointed the AYC old dıversıty
of forms of ıfe the Church He also played OoOWN the ıimportance of
the rdo CAaNONICUsSs by emphasısıng that the brethren WeIC the founda-
10n and fırst centre of the ern Devotion 4() 1ıle Dieburg ful-
mınated agaınst the canonıcal interpretation of the CONcepL of rdo
1e] sed it Augustinian by applyıng the term primarıly {Oo
the ordering of ıfe Dy 1Cason The CONTtras between the Tractatus and
the contemporaneous Narratıs LLAqQUeE quibusdam that 1el
TAC should noLt be regarded d apologıa

It possıble that the recruıtment of brethren of the Common ıfe
by the ongregatıon of ındesheım had LLIOTC threatenıng and polar-
151INS effect Northern ermanYy than Southern ermanYy 'Thıs COuUu
perhaps also explaın the emotıve tone of Dieburg Narratıs LLAqQUeE
quibusdam At rate Gabriel 1e] certamly Judged the atmosphere

Southern ermanYy 8 be less C  e and hıs I ractatus has
thoughtful tone He carefully reflected the subject of the brethren

"taceo de ıta clerıcorum ad relıg1onem alıquam set qu1a (SIC pDVg)
OINNECS COoMMUNIteETr mUutacC10NESQUE locorumque Cetfer1s parıbus U: OMZINCS el indices
SSC IMPAaCICENCIE vanıtaftıs instabiılıtatis Aaut perversıtalıs SCDC iInventı sunt ef
ıdeo studıo discussione el discreciıone examınandı Aaut vıtandı NON solum rum
sentenc11s seft cotidiıanıs exemplhıs docemur CU: 19(0)  —_ loco mutando sei
vırılıter pugnando laudabılius eft fructuos1ius Doebner 15353 'Legı1-
tur autem bleatum ] enedictum mandasse culdam %1 VeTUS de1 est 1910)8| te
lıget cathena ferrea PCI1C diıx1issem profess10 {ua sei Carıtas Christ1”” ed Doebner
156 D/} In 1490 Dieburg WTOTLE after all that the return rel1g10us order enter-
INn ONC qU am CU) nNOSsTr1IS vendere lıbertatem nOostram sıngulare
decus Christianae rel1g10n1s ut eit 1105 iNVEN1LAaAINUT subject1 CNCIN1S SCTIT-
VOTUmM qUı 1910)8| N1S1I CU) supplıcus emendatur Num CN est solempnem fac-
eEeTEMMUS professionem Restat ut el regula acceptetur qua 3108 quondam
fulsse recolo, sed reSs1IPDU1L audıens Gabrielem UD hec respondiısse quod
sufficerent rel1g10s1’, ed Doebner, 113

I ractatus de COMMUNL 1la clericorum, ed erbeck, 146- 147
After Cor. 1 E} 1el and Dıieburg BIVC Ordo the SAarIllc definıtiıon The CYyYMN-

ical which Dıieburg sks whether the apostle the bıblıcal PasSsSasc quoted
directs hıimself towards rel1g10us when the order have NnOoTL Ven been ounded yel
SsShows that Dıieburg felt INOTC than 1e1 Doebner 158
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form of lıfe As 1ll SCC, he also discussed ıts canoniıcal Status
He dıplomatically argue that the medius vivendı mMmOdus reated
for people who wıshed be protected from the dangers of the secular
state wıthout actually assumıng the rel1g10us state.+2 He had nothiıng
negatıve Sa y ou indesheım, 1C admıttedly miıght ave een
less of threat in Southern ermanYy because of Biel’s influence ıth
the secular authorities influence hıch Dieburg lacked the north.

The CoONnTiras between Biel’s TAC and the other apologıas also
demonstrates that the T ractatus cannot be characterised apolo-
g1a There 1S not TACEe of specıfic immediate threats from the Out-
sıde, NOT of eed seek approval from the eccles1astical author-
ıtles. Whıle Pıerre d’Aılly and Jean Gerson WeTC al paıns LO undermine
Grabow’s accusations in theır apologı1as, 171el merely referred 118 the
Grabow affaır in passıng He nevertheless made SUTE {o sShow the
I ractatus de CommunLı vıta clericorum that he W as ell of the
Bıshop of recht approva. of the brethren’s form of ıfe in 1401, of
the Councıl of Constance’s sılence theır acCcount and of Varıous
popes granting of priviıleges the brethren of the Common Life.®
The datıng advocated above has cshown that the T ractatus W as

attempt PICDAIC both the author and the brethren for dec1ıs1io0n.
Biel’s alım and the fact that he had influence ıth the secular
In Southern ermanYy make ıt unlıkely that hıs Was nNnienNde:
be apologıa. We all NO analyse the SITUCLUTrE of argumentatıon in
the apologetic works of the ern Devotion In order {o probe further
the meanıng and a1ım of Biıel’s Tractatus de Communlı vVıta clericorum.

I ractatus de Communl ıta cClericorum, ed Werbeck, 141
43 COorpus Iurts C’AanONICL. Editio Lipstienstis secunda post Aemuli Ludouticı ich-

terı UFra ad T ibrorum MAnU scrıptorum el editionis OMANAe em recognoviıt el
adnotatıiıone Crıtica Instruxıt Aemulius Friedberg. Pars prior: Decretum Magıstrı (1ra-
fLAaNlL. Pars secunda: Decretalium collectiones. (Leıipzıg 18792) Decretales Gregor. FA
1ber 1L, titulus XXXVI, De relig10SLS domibus, capıtulum IX’ Ne ANLIMLA: ‘Ne nım1a
rel1ıg10num dıiversıtas Tavemm ıIn eccles1am De1 confusionem inducat, firmıter DTIO-
hıbemus, qU1s de Cetero OV: relıg1ıonem invenılat, sed quicumque ad relıgıonem
convert1 voluerıt, unam de approbatıs assumaLrt. Sımilıter quı voluerıt rel1g10sam
domum de LIOVO fundare, regulam el institutionem accıpıat de (rel1g10nıbus) approbatıs.
Ilud eti1am prohıbemus, qU1s In diversiıs monaster11s locum onachı habere PTrac-
sumaLt, NC uUuNnNus abbas plurıbus monasterT11s praesidere’. The councıl of Lyon would
enforce thıs dec1ision of 12495 and adı that rece1ving clothing resemblıng rel1g10us
habıt W as prohı1bıited. For Gerard Zerbolt Was the Ne nLIMINA pomint of departure for his
defensive speech. (Gerard /erbolt Z/utphen, Super modo Vvivendı devotorum
homiınum sımul Commorantıum, ed Hyma, 1n : Archief OOr de Geschiedents Vd.:  -

het Aartsbisdom Utrecht 1-100, CSpP The convıcted statements of
Tabow found St. Wachter, ‘Matthäus Grabow. Kın Gegner der Brüder

VO! gemeInsamen Leben)’, 356-358
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33 The SITruCIure of argumentation ıIn the apologias of the Modern
Devotion

I he Tractatus de COommunl vita clericorum has dıfferent SITUC-
ture of argumentatıon than the apologetic works of the ern Devo-
t10n2n. oUg Biel’s TAC o0€Ss reflect the debate of hıs day about the
legıtiımacy of the brethren, neıther hıs 1C4asONs for wrıting 1t, OT the
iructure of argumentatıon he used, NOT the SOUTCES he sed indıcate
that ıt W as intended be apologıa for the brethren.“* On the COIMN-

LTarY, 1e] sed the apologetic lıterature of the ern Devotion hıs
OW ends.

The argumen of Nos publice protestamus concluded 1ıth
denı1al of heresy the brethren and protestation of theır ODed1-
CIICE the hierarchy.“ ımılarly, the strateg1ically constructed argu-
ments Ex trıhus medijJs and in the works of Foec, 111emMs7z and the
Cologne theologı1ans reveal that vindıcatıon of the sem1-rel1g10us form
of ıfe 1S theır primary objective. all of these works, the
arguments for the egıtimacy of thıs form of ıfe and ıts IMMUNILY from
prosecution dIiICc g1ven the beginnıng at the end Just aIMY,
the flanks needed most Ihus the first Dy dısputing
that the inJunction agamst the Beghards and the / westriones the ega
ordiınance Sancta Romana W as applıcable the ern Devotion and
then argued that the brethren of the Common ıfe WCIC not Beghards.
It ended Dy concludıng that the bull Sedis apostolica providentia had
nothing Sa y about communal form of ıfe ase the example of
cts 31-306, and stated exX qUO patet, quod perfection1s est ec1am
exIira relıgıonem socletate honesta al carıtatıua communıter viuere. ’46

er apologısts of the ern Devotion sed the Scholastıc
question-and-answer method for theır argument, the most ımportant
1SSUEeSs eıng ea ıth the fırst and ast question.“” Ihe quaestiones
OoOu the legıtiımacy of the ern Devotion’s form of communal hlıfe

For the rhetorical analysıs the followıng has been sed: TaelL, L ee-
I: Klassieke retorıca: haar inhoud, functie hetekenits. Groningen, 98/

‘Vıdelicet nullam haeresim, sectam, Ssc1sma aut occulta conventicula reper1mus
inter 1pSOS, IC percepimus COS predicare exira eccles1as vel dısputare de artıculıs tiıde1
vel de Summa Irmitate aut de dıyına clementıa vel <1b1 regulam alıquam

vel ordinem aut habıtum OV : relıg10n1s’. Ihe argument 15 that the Modern
Devout the °Romanae eccles1i1ae COTUMYUC praelatısGABRIEL BIEL: BROTHER OF THE COMMON LIFE AND ALTER AUGUSTINUS?  828  3.3 The structure of argurfientation in the apologias of the Modern  Devotion  The Tractatus de communi vita cClericorum has a different struc-  ture of argumentation than the apologetic works of the Modern Devo-  tion. Though Biel’s tract does reflect the debate of his day about the  legitimacy of the brethren, neither his reasons for writing it, nor the  structure of argumentation he used, nor the sources he used indicate  that it was intended to be an apologia for the brethren.“* On the con-  trary, Biel used the apologetic literature of the Modern Devotion to his  own ends.  The argument of Nos publice protestamus concluded with a  denial of heresy among the brethren and a protestation of their obedi-  ence to the hierarchy.“ Similarly, the strategically constructed argu-  ments in Ex fribus medijs and in the works of Foec, Willemsz. and the  Cologne theologians reveal that a vindication of the semi-religious form  of life is their primary objective. In all of these works, the strongest  arguments for the legitimacy of this form of life and its immunity from  prosecution are given at the beginning or at the end. Just as in an army,  the flanks needed cover most. Thus the first tract started by disputing  that the injunction against the Beghards and the Zwestriones in the legal  ordinance Sancta Romana was applicable to the Modern Devotion and  then argued that the brethren of the Common Life were not Beghards.  It ended by concluding that the bull Sedis apostolica providentia had  nothing to say about a communal form of life based on the example of  Acts 4: 31-36, and stated: ‘ex quo patet, quod perfectionis est eciam  extra religionem in societate honesta et caritatiua communiter viuere.’%  Other apologists of the Modern Devotion used the Scholastic  question-and-answer method for their argument, the most important  issues being dealt with in the first and last question.*” The quaestiones  about the legitimacy of the Modern Devotion’s form of communal life  44 For the rhetorical analysis the following has been used: A. C. Braet, A.B. Lee-  man, Klassieke retorica: haar inhoud, functie en betekenis. Groningen, 1987.  45 ‘Videlicet nullam haeresim, sectam, scisma aut occulta conventicula reperimus  inter ipsos, nec percepimus eos predicare extra ecclesias vel disputare de articulis fidei  vel de Summa Trinitate aut de divina clementia vel assumere sibi regulam aliquam  novam vel ordinem aut habitum novae religionis’. The argument is that the Modern  Devout the ‘“Romanae ecclesiae eorumque praelatis ... reverenter obediunt, ecclesias  devote frequentant nec aliquibus se erroribus involvunt sed intimo charitatis amore sibi  invicem serviunt...’, Nos publice protestamus, in: Corpus IL, 157.  % Corpus I, 170-171.  47 ‘Cum quorum responsionibus concordat dominus et magister Everhardus Foeck  (...) sicut patet in eius scriptis, et multi alii’, Corpus I, 177.reverenter obediunt, eccles1i1as
devote Irequentant 191510 alıquıbus errorıbus involvunt sed intimo charıtatıs <1b1
Invicem servlunt...’, Nos publice protestamus, in Corpus 1L, W5 /

Corpus 1, 1/70-171
"Cum UO: respons1on1bus concordat domiıinus ei magıster Everhardus Foeck

sıcut 1USs scr1pt1s, eit multı alıı’, Corpus II’ L
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WEeTIC addressed first ollowe by those Oou obedience the SUDC-
1107 and the obedientia Carılaliıva Ihe DFODFLA confessio of fraternal
Correptio WeIC discussed subsequently, WCIC the delicate tOp1CS of
the readıng of00 the vernacular and the uUuse Dy non-rel1g10us of

mMonastiıc aıly Schedule ıth alternatıng 1mes of praycr and-
ual work 48 These pO1INTIS culmınated the fınal question of whether
the Inquısıtion had the rıght intervene The reply, of COUTSC W as

that such rıght ex1isted 49

Zerbolt also sed the Orma) of MNNC quaestiones SITUCLUTE hıs
strongly worded ega TEALULSE uper modo vivendi Agaın he chose the
fırst and the ast question aNSWeEeT the MoOost substantıal objections
agaınst the ern Devotion form of lıfe The 1rS quaestiones
proved that It W ds perfectly legıtımate lıve together SO

siımplex NLO fraterna CAarıtlatıis (T) wıthout belongıing
rel1g10uUs order [Z) He went foe the CT1LCcC1SM that COMMUNITY
of property 15 pof rel1g10us orders (3) and contest the
charge that gatherings of members of such COMMUNITLIES dIiICc unlawful
(4) the [WO subsequent quaestliones he attempte the egıt-

of Taterna. COTrrection (5) and the egalıty of POSSCSSINS and
readıng [018) the vernacular (6) er LOPI1ICS addressed WEIC obe-
diıence (/) and the confession of S1115 outsıde of the sacrament of COIMN-

fessıon (8) IThese quaestliones culmınated the 1na. quaes hıch
challenged the 1CW that the brethren form of hlıfe W dsSs unlawful
because 1t reilecte mMoOonastlıc lıfe but dıd nNnOoTL TCQUNC the takıng of
OWS 5()

48 For the 1 of readıng books wrıtten the vernacular Dy lay people, and the
apolog1a wriıtten for thıs Dy Zerbolt, Foec, abbot Arnold and the lawyers from Cologne,
SCC Honemann, ”7 Interpretation und Überlieferung des Iraktats De liıhrıs feu-
tonicalıibus’ , Cockx-Indestege and Hendrickx (ed.), Miscellanea Neerlandıca.
Opstellen 0Or dr Jan Deschamps fer gelegenheid Vd.:  > ZIIN Z  € verjJaardag
(Leuven 113 1722 Ihe agreements between Super modo and De Iiıhrıis feuton-
ıcalıhus (and thus the authentic1ıty of the first WOT! have been researched by Hone-

"Lextvarıanz Mıheu der Devotio Moderna Zur Genese der verschliedenen
Fassungen VO  - ‘ Duper mModo vivendı devotorum homınum siımul COMMOrantıum und
"De hbrıs teutonıcalıbus Cajot Kremer Nıebaum (ed.) Lingua T’heodisca
Beıtrage ZUF Sprach und Literaturwissenschaft Jan (700SSENS ZU) Geburtstag
W J; 969 078 cf for the dıfferent and Grote INOTC practical SUgSCS-
107S Staubach ‘Gerhard Zerbolt VON Z/utphen und dıe Apologıe der Laljenlektüre

der Devot1o moderna 731 748 258 263
Foec Utrum INqU1S1LOT heretice prauıtalıs potest INQUITEIC de Vıfa el

CONUETSACIONMNC predictarum ErSONaArTUM S1IC exXIira rel1ıg1ıonem sımul habıtantıum ef
V1IUeENCIUM Corpus I1 165 166

Super modo vivendiı has been publıshed Dy Hyma Archief OOr de
Geschiedents Van het Aartsbisdom UÜtrecht 100 SCC Iso Hyma
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The tracts of Pıerre d’Ailly, Jean Gerson and 1ıllıam of Lochem
WEIC also SITUCLUTE: strategıcally. They ulmınated noft refutation of
trabow’s accusatıons, but rather In hıs denuncı1latıon heretic.>]
evealıng the influence ofx trıbus mediJs, Wıllı1am of Lochem
hıs Defensio by repudıatıng the 16 W that the brethren COUu placed

the Salllc lıne the Lollards, the Beghards and the /Z/westriones.
He concluded hıs treatise by remmindıng hıs readers of the 1401 epISCO-
pal approbation.”* Dıirc of Herxen concluded hıs T ractatus de Communl
Vita sımılar ashıon. However, spıte of the polemı1c tone of hıs
tract, Dıiırce also addressed the ubstance of the 1ssue Dy dıscussıng the val-
ues of communal ıe Ihus he contended that communal struggle for
the necessIıties of hıfe Can ead IO closer observance of the Command-
Ments of God, 118 eater self-knowledge and 18 the practice of virtue.°S
IThıs argument corresponds sımılar pomts argue Biıel’s T ractatus.

Many substantıal simılarıties ex1ist between Biıel’s T ractatus and
thıs work. Like Gerson, d’Aiılly, Zerbolt, Dieburg and the author of the
Apologeticus perbrevis, 1e] attempted broaden the epLtSs of rdo
and religio.°* All of them contended that the perfect communal ıfe
instituted Dy Chrıst, the OL, must be eEsCcCr1DE religio. Thıs term
MaYy nOoTt be res  cie the monastıc form of ıfe only.°> Incıdentally,
"Is Gerard Zerbolt of Z/utphen the author of the ; super modo vivend1”?”, Neder-
landsch Archief OOr Kerkgeschiedents 16( ), 107 28, CSD pAa

51 Pıerre Aılly, Reverendissime Pater el Domuine, °Kst 1g1tur dehberatıo INCA,
quod propter ista el sımılıa, qUC tractatus vel lıbellus, qUO Sunt exXiracte conclusiones
SCU proposıitiones antedicte, continet, damnandus est ut CITONMNCUS eft temerarıus el SCall-
dalosus ei ut dogma falsum scrıptura contrarıum, eit PCI CONSCGUCNS quod iraCc-

est hereticalıs ef 12N1 tradendus....’ (Corpus 1, 221)
C St. Wachter, ‘ Matthäus Grabow. Eın Gegner der Brüder VO gemeinsamen

Leben)’, 365-370
See for the works Dy Dıire Herxen note Haverals W as PIO-

vide wıth miıcrofilm of the I ractatus de COMMUNL 1ta For the Apologeticus
perbrevis depended the doctoral thesıs Dy eurınk, Ut SECUFLUS Deo serviant.
De broeders Vd.  - het (remene Leven In het licht Vd.  - hun verdedigingsgeschriften.
Amsterdam, 1988 |Unpublıshed doctoral thes1s UA

”F Peter Dieburg: ‘Ergo chrıstianae relıg10ne viventes ıtra rel1giones SINe
ordıne sunt? NONNEC clericus ordıne est clericalı, sacerdos sacerdotalı, virgines VIT-
ginall, vidue v1duall, marıtatı auft uxoratı marıtalı SCH matrımon1alı? ’(Ed. Doeb-
NCI, 158); "nonne poss1ıbıile esse! C scılıcet obedienc1am, Ner1 Tp corde INASNO
eft perfecto omnımoda SU1 SUOTUMYUC res1gnacl1one efficacı CCIOMN anımo Jugıter SIC
manendij, qula deo quı intuetur COT equ1lparı valeat VOLO solempn1’
(ed. Doebner, IX Apologeticus perbrevis, tol 61lv ‘Relıg1i0 enım chrıstiana JUC
pr1or eit Ma1l0r est OomMnNıum relıg1onum approbatıssıma estT, {p! christo legislatore
instıituta eit approbata’. For the the work of Bıel, SCC below.

Zerbolt states, after Hendrık Gorkum, Quolibet HL, quaestio ‘Relıg10
est modus quıdem el Ordo vivendı sub erte regula professione eft alıcuus super10r1S
regımıne Largo autem mO0do, secundum Hostiensem, ubı UD  , dıicıtur alıquıs
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eert Grote had also argued thıs case.>° Lıike the Ex triıbus medijs and
the works of Foec, Wıllemsz, d’Aiılly, Gerson and eTrTar‘ Zerbolt of
Zutphen, 1e] appeale cts 31-35.>57 Almost all apologıas Iso
quoted from the Letter of Clement and mentioned Seneca’s VIeEWS
private property 1e] also referred them hıs I ractatus. Zerbolt
and others mentioned the notion that prıvate property W ds disastrous
CONSCYHUCHNCEC of orıgınal SIN and that communıty of property W ds> ere-
fore inherent aspect of umanıty and by L111Calls exclusıve to rel-
g10US, and dıd 1el He argued that the brethren undıd thıs negatıve
CONSCYUCHNCEC of or1gınal SIN Dy adopting communıty of property.”®

rel1g10sus NON ideo, quod asstrıctus sıt alıcul certe regule, sed T' vite, q U am
Clorem eit sanctiorem ducıt q U amı ceter1 homines seculares’ (ChT. Hyma, 1 E
cf Iso The Apologeticus perbrevis states that the evangelıcal VOWS the most
perfect WaYy have been fulfilled by the relig10 ounded by hrıst. eurıink,
Ut SECUFLUS Deo serviant, Dire Herxen stated hıs De CommunL 1ıta Just
Jean Gerson that the religi0 chrıstiana non-canonıical be attaıned by lıving
Ouft the evangelıcal VOWS ‘Ille Status [perfection1s, pvg] NO  —_ dıicıt apud rel1g10sus
perfectionem habıtam vel acquısıtam,. sed dicıt antummodo perfectionem acquiren-
dam. Constat autem quod perfect10 acquırenda NON est 1am acquisıta’, Contra CON-

clusiones atthei Grabow, Corpus 1L, 2238 ci. Corpus 1L, DD For the image of
hrıst abbot in erson’s Super Magnificat N Oberman, The Harvest of
Medieval Iheology. (rabriel zel and ate Medieval Nominalısm (Cambrıdge (Mass.)

343-346
‘Dese doeghet rel1g10 1S SCCTIT geestlıc nde den gotlıken doechten gheloue,

hope vnde MYNNC, CCM de geestelixte doecht326  P. VAN GEEST  Geert Grote had also argued this case.° Like the Ex tribus medijs and  the works of Foec, Willemsz, d’Ailly, Gerson and Gerard Zerbolt of  Zutphen, Biel appealed to Acts 4: 31-35.° Almost all apologias also  quoted from the Letter of Clement and mentioned Seneca’s views on  private property. Biel also referred to them in his Tractatus. Zerbolt  and others mentioned the notion that private property was a disastrous  consequence of original sin and that community of property was there-  fore an inherent aspect of humanity and by no means exclusive to reli-  gious, and so did Biel. He argued that the brethren undid this negative  consequence of original sin by adopting community of property.°®  religiosus non ideo, quod asstrictus sit alicui certe regule, sed respectu vite, quam  arciorem et sanctiorem ducit quam ceteri homines seculares’ (Cf. Ed. A. Hyma, 17,  cf also 19-20). The Apologeticus perbrevis states that the evangelical vows in the most  perfect way have been fulfilled by the religio as founded by Christ. Cf. B. Leurink,  Ut securius Deo serviant, 86. Dirc van Herxen stated in his De communi vita just as  Jean Gerson that the religio christiana in non-canonical sense can be attained by living  out the evangelical vows. “‘Ille status [perfectionis, pvg] non dicit apud religiosus  perfectionem habitam vel acquisitam,... sed dicit tantummodo perfectionem acquiren-  dam. Constat autem quod perfectio acquirenda non est jiam acquisita’, Contra con-  clusiones Matthei Grabow, in: Corpus IL, 223; c£. Corpus IL, 224. For the image of  Christ as abbot in Gerson’s Super Magnificat see: H. Oberman, The Harvest of  Medieval Theology. Gabriel Biel and Late Medieval Nominalism (Cambridge (Mass.)  1963), 343-346.  56 <Dese doeghet religio is seer geestlic vnde na den gotliken doechten gheloue,  hope vnde mynne, een de geestelixte doecht ... Vnde so een mensch in synen werken,  oefenisse, leuene vnde staet dese dinge, meer vnde meer, vaster vnde puerliker vnde  beredeliker doet, so he meer heft de doghet der religien... Vnde dit mach men wal  hebben alse vullencomelike buten ghemeynte vnde buten cloesteren vnde buten cappen,  alse sulke in den cloesteren. (...) Vnde so woert de doeght vulcomen, de religio heit’,  R. Langenberg, ‘Gerrit de Grootes verlorener Traktat ‘de Simonia ad Beguttas’, in:  Quellen und Forschungen zur Geschichte der deutschen Mystik 2(1902), 1-33, esp. 27,  29. Grote therefore develops the idea of religio as holiness and as a virtue which is not  connected to taking final vows, as in Thomas Aquinas: ‘Sic igitur et in statu perfec-  tionis proprie dicitur esse aliquis, non ex hoc quod habet actum dilectionis perfectae,  sed ex hoc quod obligat se perpetuo, cum aliqua solemnitate, ad ea quae sunt perfec-  tionis’, Summa Theologiae I-II 184. 4; Cf£. Tractatus de communi vita clericorum, ed.  Werbeck, 140 ‘... quod excellentius et melius sit vivere ex voto quam sine voto’.  57 Gerard Zerbolt, Super modo vivendi, ed. Hyma, 29-30; Ex tribus medijs, in:  Corpus I, 170-172; Arnold Willemsz., Quesitum est mihi, in: Corpus I, 172-175,  esp. 173; Apologeticus perbrevis, fol. 68v-69r. All apologies refer to Acts 4: 31-35,  when the restoration of the communal way of life is discussed. Cf. E. Foec, Primo  queritur utrum, in: Corpus I, 160-161; cf. Ex tribus medijs, in: Corpus IL, 170-171;  A. Willemsz., Quesitum est mihi, in: Corpus IL, 173; Sequentes quaestiones, in: Cor-  pus I, 178; Super modo vivendi, ed. Hyma, 7-8; Apologeticus perbrevis, fol. 60r.  Cf. Tractatus de communi vita clericorum, ed. Werbeck, 139, 143.  58 Super modo vivendi, ed. Hyma, 29; 34; Tractatus de communi vita Clericorum,  ed. Werbeck, 139-140; 145. Apologeticus perbrevis, fol. 68r: ‘Proprietas vero bono-  rum solum malicia hominum introducta est, ut dicit Seneca’.nde CC mensch SYDNCJN werken,
oefen1sse, leuene vnde dese dinge, IC vnde INCCT, vaster vnde puerlıker vnde
beredelıker doet, he LNCCT heft de doghet der relhıgien... Vnde dıt mach INCMN wal
hebben alse vullencomelıke buten ghemeynte vnde buten cloesteren vnde buten ‚PPCND,
Ise sulke den cloesteren. nde WOEeTT de doeght vulcomen, de rel1g10 heıt’,

Langenberg, °Gerrit de (Girootes verlorener Iraktat Sımonla ad Beguttas  , 1n :
OQuellen und Forschungen ZUF Geschichte der deutschen Mystik 2(1902), 1-33, CSD. 2 E

Grote therefore develops the iıdea of relig1i0 holiness and virtue whiıich 1s not
connected fınal VOWS, Ihomas Aquımas: °SIC 1gıtur ei Statu perfec-
tion1s proprie dicıtur SSC alıquıs, NON hoc quod habet Cium dılection1ıs perfectae,
sed hoc quod oblıgat perpetuo, CUul alıqua solemnitate, ad qUaC Sunt perfec-
t10N1S’, Summa Theologiae 1 184 47 I ractatus de Communl ıta clericorum, ed
Werbeck, 140326  P. VAN GEEST  Geert Grote had also argued this case.° Like the Ex tribus medijs and  the works of Foec, Willemsz, d’Ailly, Gerson and Gerard Zerbolt of  Zutphen, Biel appealed to Acts 4: 31-35.° Almost all apologias also  quoted from the Letter of Clement and mentioned Seneca’s views on  private property. Biel also referred to them in his Tractatus. Zerbolt  and others mentioned the notion that private property was a disastrous  consequence of original sin and that community of property was there-  fore an inherent aspect of humanity and by no means exclusive to reli-  gious, and so did Biel. He argued that the brethren undid this negative  consequence of original sin by adopting community of property.°®  religiosus non ideo, quod asstrictus sit alicui certe regule, sed respectu vite, quam  arciorem et sanctiorem ducit quam ceteri homines seculares’ (Cf. Ed. A. Hyma, 17,  cf also 19-20). The Apologeticus perbrevis states that the evangelical vows in the most  perfect way have been fulfilled by the religio as founded by Christ. Cf. B. Leurink,  Ut securius Deo serviant, 86. Dirc van Herxen stated in his De communi vita just as  Jean Gerson that the religio christiana in non-canonical sense can be attained by living  out the evangelical vows. “‘Ille status [perfectionis, pvg] non dicit apud religiosus  perfectionem habitam vel acquisitam,... sed dicit tantummodo perfectionem acquiren-  dam. Constat autem quod perfectio acquirenda non est jiam acquisita’, Contra con-  clusiones Matthei Grabow, in: Corpus IL, 223; c£. Corpus IL, 224. For the image of  Christ as abbot in Gerson’s Super Magnificat see: H. Oberman, The Harvest of  Medieval Theology. Gabriel Biel and Late Medieval Nominalism (Cambridge (Mass.)  1963), 343-346.  56 <Dese doeghet religio is seer geestlic vnde na den gotliken doechten gheloue,  hope vnde mynne, een de geestelixte doecht ... Vnde so een mensch in synen werken,  oefenisse, leuene vnde staet dese dinge, meer vnde meer, vaster vnde puerliker vnde  beredeliker doet, so he meer heft de doghet der religien... Vnde dit mach men wal  hebben alse vullencomelike buten ghemeynte vnde buten cloesteren vnde buten cappen,  alse sulke in den cloesteren. (...) Vnde so woert de doeght vulcomen, de religio heit’,  R. Langenberg, ‘Gerrit de Grootes verlorener Traktat ‘de Simonia ad Beguttas’, in:  Quellen und Forschungen zur Geschichte der deutschen Mystik 2(1902), 1-33, esp. 27,  29. Grote therefore develops the idea of religio as holiness and as a virtue which is not  connected to taking final vows, as in Thomas Aquinas: ‘Sic igitur et in statu perfec-  tionis proprie dicitur esse aliquis, non ex hoc quod habet actum dilectionis perfectae,  sed ex hoc quod obligat se perpetuo, cum aliqua solemnitate, ad ea quae sunt perfec-  tionis’, Summa Theologiae I-II 184. 4; Cf£. Tractatus de communi vita clericorum, ed.  Werbeck, 140 ‘... quod excellentius et melius sit vivere ex voto quam sine voto’.  57 Gerard Zerbolt, Super modo vivendi, ed. Hyma, 29-30; Ex tribus medijs, in:  Corpus I, 170-172; Arnold Willemsz., Quesitum est mihi, in: Corpus I, 172-175,  esp. 173; Apologeticus perbrevis, fol. 68v-69r. All apologies refer to Acts 4: 31-35,  when the restoration of the communal way of life is discussed. Cf. E. Foec, Primo  queritur utrum, in: Corpus I, 160-161; cf. Ex tribus medijs, in: Corpus IL, 170-171;  A. Willemsz., Quesitum est mihi, in: Corpus IL, 173; Sequentes quaestiones, in: Cor-  pus I, 178; Super modo vivendi, ed. Hyma, 7-8; Apologeticus perbrevis, fol. 60r.  Cf. Tractatus de communi vita clericorum, ed. Werbeck, 139, 143.  58 Super modo vivendi, ed. Hyma, 29; 34; Tractatus de communi vita Clericorum,  ed. Werbeck, 139-140; 145. Apologeticus perbrevis, fol. 68r: ‘Proprietas vero bono-  rum solum malicia hominum introducta est, ut dicit Seneca’.quod excellentius ef mehus sıt Vvivere VOLO qUamı SINEe voto’.

Gerard Zerbolt, Super modo vivendi, ed Hyma, 29-30; Ex tribus medijJs, ın
Corpus I 170-172; Arnold Wıllemsz.., Quesitum est mihL, Corpus I, 172-173,
CSP FIS: Apologeticus perbrevis, fol 68v-69r All apologies refer Acts 31-35,
when the restoration of the communal WdYy of lıfe 15 discussed. Foec, Prımo
queritur ulrum, in Corpus H7 160-161; c1i. Ex trıbus mediJs, Corpus IL, 1/70=17/1:;:

Wıllemsz., Quesitum est miht, Corpus 1, 173 Sequentes quaestiones, CDr
DUS 1, ET8: Super modo vivendl, ed Hyma, 7_7 Apologeticus perbrevis, fol

I ractatus de Communlı ıta clericorum, ed Werbeck, 139, 143
58 Super modo vivendi, ed Hyma, 29 34: T ractatus de Communl 1ıta Clericorum,

ed. Werbeck, 139-140; 145 Apologeticus perbrevis, fol 68r ‘Proprietas VCIO bono-
TU solum malhlıcıa homınum introducta 6st, uft dicıt Seneca/’.
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Followıng the Cologne jufists‚ 1e] Iso eiende: the UuUse of as-

tic dally schedule.>? lıke Zerbolt, OeC and Wıllıam of Lochem he
emphasısed that the brethren WEeIC not mendicants but supporte: them-
selves ıth theır OW work. As most apologısts he appealed Gene-
SIS and Psalm 128 thıs regard.® Fınally, Biıel’s reference

the First Letter of Peter eier 22) demonstrated hıs owledge
of the apologetic tradıtıon of the movementT, because all apologıas sed
thıs quote explaın the value of the oboedientia Carıtatiıs. Even hıs
dıplomatic argument that the medius vivendı moOodus should be regarded

WaYy for those unsuıted for monastıc lıfe W as derıved from the
apologetic tradıtiıon of the ern Devotion.®! It 15 clear that 1e] W as

acquaımnted ıth LLIOTC than OMNC work irom thıs SCHIC, because ONC of
Pse themes Can be traced back 118 ONMNC specıfic SOUTCEC In particular.

Biel’s I ractatus W as nonetheless not iıtself apologıa. It 15
nothıng short of misleadıng to conclude that ıt 15 because 1e1 sed
SOUTCECS also sed by apologısts. Fven ap irom the fact that Bıel’s
TAC dıd not nclude anı y ega arguments - the organısatıon of the dıf-
ferent parts of the text and the SITUCLUTE of the argumen that the
I ractatus dıffers essentially from the apologı1as. He dıd not UsSs«cC the
format of quaestiones (‘an sıt prohıbıtum , GtC.) NOT strateg1Cc order
of arguments the Scholastıc format The datıng and the organısatıon
of the text agalnst the 16 W that 15 W as apologetic work. 171el
dıd nOot reinforce hıs OW opınıon ıth persuasıve arguments. Neıther
dıd he advance the VIeEWS of oppOonents ıth counterarguments order
118 weaken theır VIEWS. j7el dıd nOoTL UuUsc sSımılar argumen the apol-
og1sts Support hıs VIEWS. Neıther dıd he advance cCounter-arguments
agalınst the VIEWS of opponents Moreover, the 1SSuUes addressed Dy
Zerbolt in the oUu: S1IX eıghth and nınth quaestio dıd not
interest Bıel, CVEN though they contaıned pomnts raısed Dy cr1itics. He
rarely sed rhetorıical questions argumentatıve IThe PTC-
dominantly referential character of Biıel’s TAC 18 further Orne Out Dy
the extensive hıstorical OVEerVIeEW 8i @4 he DSaVC ShOW the TOOLS of

Sequentes quaestiones, 1n : Corpus 1, 179
Wıllem Lochem, Defensio verıtatis agnıite, St Wachter, Matthäus

Grabow. Kın egner der Brüder VO] gemeiınsamen Leben)’, 366 ct. I ractatus de COM-

munl Vıta cClericorum, ed. Werbeck, 145-146
Apologeticus perbrevis, fol 72v-T3r; cf. IT ractatus de Communl 1ta clerico-

VUm, ed. Werbeck, 140 ‘Nobiıs interım satıs est ad OTIMNECIN perfectionem stare el vivere
voluntarıe sacrıfıcarelıbertate legı1s chrıistianae sub uUuno0 abbate Chrısto lesu,

Deo, servando nonnulla consılhus euangelıcıs qUaC IM h1ıs CIO qUaC NOMN

IM  , satılus 910 1udicamus 1910)81 SS5C irret1tos ef oblıgatos VOTLO vel professione
strictl1or1 >
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the Fraterherren In the dıversity of forms of 1ıfe In the hıstory of the
Church Ihıs historical demonstrates agaln that 1e] must ave
wrıtten the book In atmosphere of ympathetic cOo-operatıon rather
than AaNSTY polemics. ere 1S indicatiıon that he ei1leve| that he
Was being pressuriısed into wrıting 'act 18 Convınce the reader of the
orthodoxy of the brethren.

Ihese observatıons ead {O the following question. the Irac-
atus de COMMUNI ıta clerıcorum Cannot be consıdered part of the
Modern Devotlon’s apologetic SCHIC the basıs of the datıng advo-
cate above and of other arguments extrinsıc 118} the text, hat SCHIC
0o0€s ıt then belong?

Structure and Ics characterisation

Bıel TOTLEe al the beginnıng of the TIractatus: ‘Quesitum est
priıdem, nde Trdo nOoster vel instıtutio COMMUNnNIS ıte cler1ıcorum, sub
quUa ef quUua 1910 Vivere dıcımus sumpserıt exordiıum.’. In 16 W of the
datıng, ıt 15 INOTEC than lıkely that thıs demand Camne from hıs future
brethren alX has rnghtly dıviıded the rest of the book into three
parts Defensio COMMUNLS Vıta lAamquam medil modo Vvivendı (Ifol br&
SV Progressus el Commendatio COMMUNLS vıte (fol Sv-13r) and CON-
StitutLo Communlıitatis (fol 13r-201n).°%

the first part, 1e] offers Justification for the medius modus
Vivendı the sem1-rel1g10us form of ıfe Dy examınıng the or1ıgınal
meanıng of the CONcepts of rdo and religio. As has een SCCH, ese
terms had become exclusıve 18 the rel1g10us orders. 1e] characterised
thıs Use ‘1mproprie eit In s1ıgnıfıcatiıone MINUS princıpalı”. By fol-
lowıng ugustine and Gerson in definıng rdo ‘torma allIcuus hon-
este ef ordınate ıte (fol 1vV), he denıed that there W as exclusıve
connection between the monastıc SLALUS perfectionis the OMNC hand
and the WaYy perfection the other.© he defined 'relıg10’ pPr1-
marıly that form of ıfe 'quam Christus observavıt perfect1ssımo

Falx, (G(abhriel 1el Un die Brüder VO. Gemeinsamen Leben, 62-67
63 Gerson 5a W the relig10 christiana the WaYy of lıving and ordered hıfte lıved

through by hrıst the MoOost perfect WaYy °Prıma proposıt1o. Sola rel1g10 chrıstiana
est proprIia, (e]A— el anthonomastice dicenda rel1g10, qUu am Christus obseruauıt perfec-t1ssımo eit SUTMMIMO modo’, Contra conclusiones attheı Grabow, In : Corpus IL, Z
he SCCS rel1g10uUs orders derıved (’relıgıones factities’) TOM the Irue relig10. For the
observance of the relig10 christiana it 15 therefore NOoTt NCCCSSaAL Y tak' rel1g10us VOWS
ıbidem, 22393 ci. Apologeticus perbrevis, fol 6l1v ‘Relıg1i0 Nım chrıstiana, JUC
Pr10Tr el mMal0or omnıum relıg1ıonum approbatıssıma esLT, utputa chrısto, leg1s-
latore, instituta eit approbata el fidelibus deinceps observata H6C indıgens alıqua
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modo’ (fol 2v) For Biel, relig10 W as of hıgher order than the reli-
g10Nes In the canonıcal Continuimng the lıne of argumentatıon
developed Dy Foec, 111emMSs7z and the Cologne Jurısts, 1e] asserted
al the en of the 1rsS part that ıt W as therefore lawfTful Nnon GNSE

monachum eft nıhı lomenus rel1g10se vivere uft monachum)’ (fol 3V)
Followıng (Gerard Zerbolt, 1el concluded that the SLIALlUs medius
between the “saeculares saecularıter viventes’ and the status reh-
210S0OrUum’ 1S of benefit the Church (fol SvV)

the second and central 1e] demonstrate: hOow ‘h1s’ form
of ıfe W ds> derıved from the apostles in the ecclesia primitiva. Com-
munıty of property W as of ıts essence.® Biıel’s ireatment of the DOS-
SCSISLO COMMUNLS Was interwoven ıth of the dıverse forms
of ıfe In the Church and OVerVIEW of STOUDS that had practiced the
vıta COMMUNLS wıthout akıng OWS 1e] also remıinded hıs readers of
the approbatıon of the Councıl of Constance. Moreover, he mentioned
several auctorıtates fo STITESS the legıtimacy of the sem1-rel1g10us form
of ıfe 717el thus attempted to cCreate of the normalıty of
thıs form of hlıte in the Church

1e] also incliude remarkably engthy quotation from letter
from ope Clemen: al the egıinnıng of the second part of hıs TAaC
hıs quotation recommended the communal ıfe 1th communıty of
property the STALUS perfectissimus. Oome percent of the Irac-

1S taken Dy it.©>

approbatıione sedis apostolice’; Ex ftriıhus medilsS, 1ın Corpus 1L, 17/0, ° _ nobıs interım
satıs est ad OTINNECIN perfectionem stare el v1uere hıbertatis leg1s christianae’.

I ractatus de Communl ıta cCleriıcorum, ed Werbeck, 142, °Subıinde magıs CCC-

dendo ad propos1itum, dicımus quod instituti1o vıtae nOstrae exordium el ormam SUMIPD-
sıt primıtıva eccles1a. Deinde paulatım succedente tempore reirıgesceret fer-
VOT iste devoti1on1s el uUunusqu1sque ad vit1um proprietatıs deflecteret, et1am apostolica
constitutione sancıtum est PCI sanctum (lementem

See for thıs letter: Corpus Iuris C’anonIiCL. Pars Pr10Tr: Decretum Magıistrı
Gratianl. Frıedberg, kolom 8 1721. 'Ihıs letter 15 nOotL be confused wıth the [WO

genulne etters of Clement. Here it CONCETNS letter of ‘pope Clement’ TOM OIIC of
the collections which together form the Pseudo-Isiıdorian Decretals. These Decretals
hıch consıst of five collections of anon law, 15 known the the MmMoOst elaborate
and influential falsıfications TOM the Miıddle Ages. For 104 of the works and
etters thıs collection SCC Seckel, ‘Pseudois1idor’, 1n: Realencyklopädie für
protestantische I’heologıe und Kirche?, vol 16 (1905), 265-307 Doubts the authen-
tıcıty of the Pseudo-Isidorian Decretals (large parts of which have Iso appeared
the Decretum Gratiani) already ex1isted iın the fifteenth centurYy, 1ıth Nıcolaus
Cusanus, but apparantly NnOL wıth (Gjerard Zerbolt (cf note 86) and 1el Zechlel-
Eckes has shown that the later abbot of Corbie, Paschasıus Radbertus 2-8
W ds ONC of the ONCS who INnaYy have bene involved 1ın the forgerY; ct. Zechlel-
Eckes, ‘Auf Pseudoisidors Spur. Oder Versuch ınen diıchten Schleier lüften’,

Hartmann, Schmuiutz (ed’), Fortschritt durch Fälschungen? Ursprung, Gestalt
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Ideas of Trbolt’s Bıel contends that communal| PTOD-
eIt W as inherent aspect of the human condıtion before the Fall
He regarded communıty of property proprium of the entire Church
whiıich W dsSs awaıltıng restoration.®® 1e] viewed thıs unadulterated form
of the Vita COMMUNLS something restored by hrıst and renewed by
ugustine. had always een etaıned In the Church, not the least
because of papa. protection (fol v-9v Followıing Jo  ä usc. 1e]
subsequently described the OT121NS and development of the Modern
Devotion renewal of the hıfe of the primıtıve Church, Ing ıth
eert Grote and Florens Radew1ı]ns. He emphasısed the reformıng zeal
of the brethren and Canons ermanYy 10r-13r1). Moreover, hıs
of the hıstory of the ern Devotion also served gently enlıghten
the members of the ongregatıon of Wındesheim Oou theır OW. OT1-
g1INs. hus Bıel stressed that they wed debt of gratitude the
brethren of the Common Lafe, who had stood al the beginnıng of the
ern Devotiıon and continued provıde recrults for ıts monastıc
branch.®’

Finally, the Tract’s thırd part CONstLtutLO Communlitatis, eals
ıth the internal organısatıon of the brethren houses (fol 1 3r-20r).

reemphasısed the importance of communal property also —_
mended the labor MLUANUUMPM, gıven Casec the of manuscrI1pts,

the MoOost mportant of SUupport. ollowıng erson’s TAC De
laude scrıptorum, thıs actıvıty W ds characterise "spiırıtualıbus
studı1ıs el exercıt11s devotion1ıs magıs VICINUS eft aCCOomodus’ (fol 1 5r)
and also beneficı1al the CUTeEe of souls and the preaching of the
Word However, 1e1 the condıtion that ıt W ds fo be alternated

Un Wirkungen der pseudoisidorischen Fälschungen. Beıträage ZU.)| gleichnamigen
5Symposium der Universität / übingen VO. und Junı 2001 (Hannover
170 (Monumenta (rgermanıae Historica, Studien Un Texte, vol H; 1d.,
‘Pseudoisidorische Dekretalen)’, 1n: Lexikon der Kirchengeschichte (2001) 1345

Wetzsteın, ‘ Jense1l1tsvorsorge 1Im Spätmuittelalter. Die Bruderschaft-
spredigten Gabriel Bıels als firömmigkeitsgeschichtliche Quelle’, Roma, magıstra
mundıL. Itınerarıa Culturae medievalıs. Melanges offerts Pere Boyle l’0Cca-
0N de SOn 755e anniıversalre. {Iurnhout 1998 vols vol 3, Parvı Flores, 383-406,
CSD 393-394, 405-406 In Commemoratıione fraternitatis.

"]taque factum est, ut ista radıce annuente gratia Del pullulaverıt iructus tam
unıversalıs reformatıonis NON solum iıllıus ordıinıs, VerIrUMmM et1am plurımorum alıorum
ordınum, quıbus adhuc quU' hodiıernum dıem PCI fratres 1SstOos de COommunı Vvıta
clericorum instituuntur el provıdentur idoneae el regularıbus dıscıplınıs
(fol 13r) tınam autem multı hıs, quı novıter SUrrexXerunt defuncectis patrıbus
SUCCESSCIC, ets1ı debıita gratiıtudine 1910)8| responderunt, saltem ingrati NON ex1isterent h1s
1PS1S fratrıbus COMMUNIS vitae, quıbus primum tantı profectuse utilıtatis
beneficıum susceperunt. , ed erbeck, 146-14 7



GABRIEL BIEL ALTERAUG 331

ıth er activities.© Anälogous fo the WaYy inche rıd the terms
rdo and relig10 of the exclusıvıty of theır canonıcal reference {o the
rel1g10us lıfe, 1e1 continued by separatıng the evangelıcal counsels of
obedience and chastıty from the attendant monastıc OWS He also
emphasısed that in the primıtıve Church, super10rs WeTC obeyed not
eX necessıtate’, but eX carıtate) (Tfol 18r) Thıs W ds reference fo the
dıistiınction between obedientia IusStLCLE (to super10r wh exXxerclises
potestas iurisdictionalis in the rel1g10uUs orders) and obedientia
carıtatis (to each other, ase‘ not OWS and duty, but reedom
and compatıbıilıty). Thıs distinction had also een made by Everardus
Foec, Arnold ofgen and Gerard Zerbolt Ihe neCessitas alluded

referred to the canonıcal oblıgatıon indıng upOon CVETIYONJNC wh had
taken the VO 1e] clearly regarded it AS dangerous ing, because
lıviıng accordıng the letter of the VO W as 1kely 118 dımınısh AW ATiIC-

cs5 of the or1gıinal g00d it embodie‘ By contrast, Carıtas mplıed
free and CONSCIOUS dec1ısıon made before the communıty follow the
WaYy of poverıTtYy, chastıty and obedience. Hıs erse discussıon of the
canonical regulatıon of chastıty that the observance of thıs
counsel W as non-contenti1ous. slıghtly apologetic ote emerged when
discussıng the habıts WO by the brethren Apart from stipulatıng that
the brethren’s clothing W as be ‘pret10 mediocrIis el in colore
humıilıs’, 1e] took posıtion in the debate about the attıre of the
Fraterherren that W as takıng place al the time. Mindful of the decrees
of the Councıl of yons (12/74) 1e] argue: that the wearıng of habıts
dıd not IMecan that rel1g10us order had een ounded and dıd not CONMN-

stitute ‘habıtus OVC relıg10N1s’ 19r/v) 1e] concluded hıs ıth
the observatıon that ıt ore “‘provis1onal’ character.

It 1S nNOoTt CasS y to g1ve eiInNıte characterisation of Biel’s Irac-
AaAlus de CommunL vViıta cleriıcorum. Hıstorical SULVCYS and directives
about the organısatıon of communal 1ıfe hand in hand ıth AUC -

torıtates from the apologetic hlıterature of the ern Devotion. How-
CVCI, unlıke the apologı1as, the I ractatus placed partıcular STITESS the
communıty of property and the organısatıon of communal hlıfe Biel’s
semantıc and historical explanatıons of the terms rdo and relig10 and
hıs interpretation of the evangelıcal counsels indıcate that he W as alm-
ing for acceptance of the proposed form of lıfe and not priımarıly

ıts canonıcal legıtimacy. ere 1S INOTC be saı1d about thıs
1SSUE, however. As ll be SCCIL, Bıael’s prımary intention W das wriıte

68 I ractatus de Communlı 1ta clerıcorum, ed Werbeck, 146-147
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Rule, vaguely resonant of Augustine’s and indıcatıve in partıcular of
hıs OW interest In the Chrıistian communıiıtıies of the fıirst centurıies.

The indıvidual character of the I ractatus in the 1g
of erson’s Discours Sur Pexcellence de virginite
and erbolt’s uper modo Vivendı

The indıvıdual character of Biıel’s I ractatus de COMMUNL Vita clert-
1s probably best dıscovered through examınatıon of the SOUTCES

sed by 1el Apart from Biıel’s translatıon of Jean erson s Opus {rFL-
partıtum and the latter Contra conclusiones Matthei Grabow hıch has
been mentioned eady, cholars ave also suggested that erson’s Dis-

SUr ' excellence de la virginite elpe 1el explore the ern
Devotion’s perspective the communal lıfe and ıts spirıtualıty O_
ATSs ave suggested that 1el discovered the spiırıtualıt of the ern
Devotion through readıng erson’s works.© As has been SCCIL, however,
the influence of erar! uper modo vivendı 1Ss also evıdent.

' ean erson’s Dıscours SUT L’excellence de la virginıte
Gerson, who W ds al crucılal phase of hıs lıfe al the tıme, COMN-

pleted hıs Discours SUr '’excellence de la vırginite around 1400 Thıs
work propose alternatıve form of lıfe for the female inhabıtants of
the Convent of St. Donatus in Bruges;} Gerson seft Ouft show IC

W as the most certaın WaYy DOUF 1en Vıvre MILS-
ere marıage charnel marıage spirituel. Exploring the latter option,
he advısed the inhabıtants of the Convent LO lıve from the proceeds of
theır work In communıty of propertY, {O learn read, meditate
anuals of virtue, but nNnOL Jom order (religion) become
Beguines.'! He made reference the condemnatıon of the Beguınnes

Kraume SCCS ‘weıtgehenden Abhängı1gkeıt Bıiels VO  - Gerson der Verte1-
digung der freien Lalengemeinschaft dıe tradıtionelle monastısche Lebensweise’,
in Kraume, Die Gerson-Übersetzungen Geilers VO.  > Kaysersberg. Studien ZUF

deutschsprachigen Gerson-KRezeption (München
ean Gerson, euVres Completes. Glorieux. Parıs- Tourna1ı-Rome-

New York, jn vols., vol (1966) "OeuVvre Francalse, 416-421 also
Kraume, Die Gerson-Übersetzungen, M0222)

‘ Vous, INCS S1X Ul  y demourez de7z ensamble, Sal entrer relıg10n, 5 A1l:
demourez cıtez (de beg1i]nhoven, pVg), eft durant la VIeE de 110585 PCIC ef INECIC VOUS

aAaVECQUE eulx OINIMNC OUS aVes est Jusquez ef plus granit devocıon selond
U:  y QUC mieulx le porriez faiıre la manılere qUu«e Je dıray samblable, el Viverez
de nNnOstire abeur ensamble332  P VAN'GEEST  a Rule, vaguely resonant of Augustine’s and indicative in particular of  his own interest in the Christian communities of the first centuries.  5. The individual character of the 7ractatus in the light  of Gerson’s Discours sur l’excellence de la virginite  and Zerbolt’s Super modo vivendi  The individual character of Biel’s Tractatus de communi vita cleri-  corum is probably best discovered through an examination of the sources  used by Biel. Apart from Biel’s translation of Jean Gerson’s Opus tri-  partitum and the latter’s Contra conclusiones Matthei Grabow which has  been mentioned already, scholars have also suggested that Gerson’s Dis-  cours sur l’excellence de la virginite helped Biel to explore the Modern  Devotion’s perspective on the communal life and its spirituality. Schol-  ars have suggested that Biel discovered the spirituality of the Modern  Devotion through reading Gerson’s works.® As has been seen, however,  the influence of Gerard Zerbolt’s Super modo vivendi is also evident.  5.1 Jean Gerson’s Discours sur l’excellence de la virginite  Gerson, who was at a crucial phase of his life at the time, com-  pleted his Discours sur l’excellence de la virginit& around 1400. This  work proposed an alternative form of life for the female inhabitants of  the convent of St. Donatus in Bruges.’° Gerson set out to.show which  estat was the most certain way pour bien vivre en ceste presente mis-  ere: mariage cCharnel or mariage spirituel. Exploring the latter option,  he advised the inhabitants of the convent to live from the proceeds of  their work in community of property, to learn to read, to meditate on  manuals of virtue, but not to join an order (religion) or become  Beguines.’! He made no reference to the condemnation of the Beguines  69 H. Kraume sees a ‘weitgehenden Abhängigkeit Biels von Gerson in der Vertei-  digung der freien Laiengemeinschaft gegen die traditionelle monastische Lebensweise’,  in: H. Kraume, Die Gerson-Übersetzungen Geilers von Kaysersberg. Studien zur  deutschsprachigen Gerson-Rezeption (München 1980), 54.  70 Cf. Jean Gerson, Oeuvres Completes. Ed. P. Glorieux. Paris-Tournai-Rome-  New York, 1960-1973. 10 vols., vol. 7 (1966) L’oeuvre Francaise, 416-421. Cf. also  H. Kraume, Die Gerson-Übersetzungen, 20-22.  71 ‘Vous, mes six suers, demourez adez ensamble, sans entrer en religion, sans  demourez en citez (de begijnhoven, pvg), et durant la vie de nos pere et mere vous  serez avecque eulx comme vous av6s est jusquez cy, et a plus grant devocion selond  aussy que mieulx le porriez faire par la maniere que je diray ou samblable, et viverez  de nostre labeur ensamble ... Et serez toutes ficheez et arresteez de jamais non prendreEt tOutfes fıchee7z el arrestee 7 de Jamaıs NON prendre
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by several authorıties. In his Ouaestio determinata De CONSsSIliLSs
evangelicis el STA perfection1s, Gerson eiende: the 16 W agamst
objections by Dominicans and Francıscans that lay people COU attaın
1{8 perfection wıthout takıng OWS5 and that consılıum (evangelıca.
counsel) dıd not necessarıly ave to become lex aW in order LO
bear frut. ®

De CONSILLS evangelicis (wrıtten CIrca and In De PCeT-
fectione Cordis (1428) Gerson eferred the primıtıve Church hıs
example. He argue: that the fırst Chrıstians achlj1eved perfection H-
oOut takıng OWS Hıs vernacular tracts, such AS manuals of confession,
treatises the Decalogue and the La Montagne de contemplation wriıt-
ten for simple SENS, showed that Gerson W as convınced princıple of
the fact that perfection COU be attaıned Dy lay people. ’ Thıs notion 1S
also emphatıcally present in the Contra conclusiones Matthei Grabow.
Gerson must ave regarded the ern Devotion prıme example
of hıs concept of the viviıficum and reformatıyum, the lıfe-g1ving
and reformıng seed 1C penetrates the entire body of the Church./*

thıs regar the ern Devotion, Grerson and 1e1 COIM-

plete armonYy ıth ONC another. ”> erson’s argument the Discours
has led SOTINC scholars observe that Bıel’s VIEWS the Vvıta COM-
MUNLS remarkably sımılar to hıs./6

The 1brary of utzbDac provıdes clear evıdence that the
TeiINrTreEenN of the Common ıfe indeed read Gerson intens1vely.

autre el de jamaıs 1O  —; demander autre marı qUC Dieu’; hures quı declaıirent les
cCOommendemens de Dieu ed. Glorieux, 416

car VIaYy dıre ei Sall: blasme de relıgı0n, Je n avoye pas inchnacıon grande
qU«C OUuS fuc1es m1ses relıgıon qUe Je CONCUSSC, POUT Causes plusieurs quı
mouvoyent’, ed Glorieux, 4174 Burger, Aedificatio, Fructus, Utilıtas.
Johannes (rJerson als Professor der I’heologte und Kanzler der Unıiversitat Parts.
(Tübingen 159-164 (Beiıträage ZUF hıistorischen I’heologte 70)

/3 Brown, Pastor and Laılty In the I’heology of Jean (Gerson (Cam-
brıdge 7 217 4 E 14-717, 21A

Pascoe, Jean (Jerson: Principles of Church Reform (Leiıden 44-
48, S (Studies INn Medieval and Reformation Thought T

OMILINUS ALs ODUS habet, ed Glorieux, vol 57 03 °SI1IC instituta videtur eit
gubernata fuisse sufficiıenter Eccles1ia primıtıva sub Apostolıs, deinde PCI ‚UCECS-
S10NESs varıas qu ad doctores Sanctos, qu1ıbus temporıbus 1910)8| Tat distinctio
theologorum ef canon1istarum)’; ct. Johannes uscC. Liber de orıgine devocL_iontis
moderne, i}l CUl 1uxta primıtıve eccles1ie institutionem SINE solempn1
professione vıta vivant apostolica”. For the opınıon of Geert 'oote the CUFLOSLLAS
SCC Staubach, ‘Gerhard Zerbolt VonNn Zutphen und dıe Apologıe der Laijenlektüre

der Devotio moderna’, 253-263
Kraume speaks of berraschende Übereinstimmung Bıels mıt ersons bere-

ıts zıt1erten Überlegungen ZU Ihema der Laıenhäuser’, 1n: Kraume, Die (Jerson-
Übersetzungen Geilers VO.  - Kaysersberg,
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It contaıned not only the fırst three printed D OMNLA of the
famed chancellor’s wrıitings, but also almost all atın Gerson-
edıitions and less than four coples of hıs Tripartitum.'' 1e] ECVCI

iru: LO the principle of communıty of property integrated h1s OW

1brary ıth the utzDaCcC collection and MaYy therefore ASSUTNC

that the brethren’s interest ın Gerson 1S due hım 1el Iso TEW
inspıratıon from Gerson in hıs reflection the 1C4SONMNS for choos-
ing the particular order of lıfe he favoured. hus he sed erson’s
description of Jesus In the I ractatus. ımılarly, hıs A4SSCSS-

ment of the relatıon between copyıng manuscrıpts and other forms
of labour asceticısm pro deuıtando OC10  ? 1s derived from (jer-
SON’’s De laude scrıptorium, 1s hıs interpretation of manuscrıpt
cCopyıng form of pastora. work because ıt amounts to preaching
and nOL only SOUTCEC of income. ’® Biel’s translatıon into Rhein-
fränkisch of the Opus Irıpartıtum 1S another clue that he took GerT-
SO  —_ mportant gu1ı1de during hıs formatıon in the Modern Devo-
t1on. It 1S sıgnıfıcant that the fırst edition of thıs work W as printed
by the of the Marıenthal brethren house in 1468.° It 15 quıte
possible that 1e1 also prepare the translatıon of erson’s rFac
Oou the ten commandments, hıs manuals of vıirtue and the AT

moriendıi durıng in the SAamılec orlıentational phase before hıs entr in
1469, probably Just after he had completed the Iractatus. 171el must
ave regarded the translatıon of erson’s works SOUTCC of INSpI-
ratıon for hıs OW NC W ıfe ollower of the ern Devotıion,
and he must ave consıdered ıt g00d WaYy of creatiıng order in the
lıves and al of wıder readership.

Thıs assumption that Gerson W as the most importan SOUTCEC for
1e] 1s nevertheless only partly ITru!  @® erson’s Discours SUr l’excel-
lence de la virginite and Biel’s T ractatus WCIC wriıtten ıth the Samllec

alm, addressed the Samnec 1SSUEeSs and WeTC both sceptical about the rel-
Q10US ıfe But it 1S not 1kely that 1e1 sed erson’s Discours dırectly
when he wrıting hıs OW TAC He dıd nOoTt UuUsc the dıstinction between
marlage charnel and marıage spiritual. Nor dıd he include the PrIayCIS
{O Dieu, nostre Sauveur (  n  Iu SCC5S, VIaYy Dieuiu the Ires digne
el glorieuse Mere de Jhesucrist nOsTtre Seigneur that characterıstic

iıbidem., S32
78 ‘Quod SAall! artıfıcıum qUamı commendabıle el fructuosam sıt, luculenter XSC-

quitur venerabiılıis magıster Iohannes (rerson. Nos VOCC LAacCemus, scr1pto praedica-
INUS damusque ODCTI A, ut sanctı hıbrı ei SACTAC lıtterae multipliıcentur ef venlaln{t ın
uUsSus plurımorum quıbus verbum salutıs populo deinceps possıt ministrar1 , ed Wer-
beck, 148

Kraume, Die Gerson-Übersetzungen Geilers VO.  \ Kaysersberg, 49
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of erson’’s book Moreover, ere W as TACEeE Biel’s I ractatus of
the sept enselgnemens hıch Gerson sed instruct 181011 18 be
proud, Sa y theır pPrayers aft the PTODCI tıme, to eal soberly, LO CON-
fession frequently, lıve together iın armony, noTt 1{8 speak Strangers
and learn to read.®0 1e] and Gerson undoubtedly share several fun-
damental ideas. 1e] has certamly followed erson’s example
popularısıng theologıan and above all Aas champıon of the primıtıve
Church lıke Gerson, he regarded the ern Devotion g00d
example of the realısatıon of these 1ıdeas. Nevertheless, the T ractatus
betrays INOTC of affınıty ıth ideas advanced by reformıists than
great indebtedness Gerson.®!

Gerard uper mMmoOodo vivendı devotorum homınum
siımul cCommorantıum

Dıd wrıters of the ern Devotion form the greates influence
Gabriel Bıel’s thought ou the communal lıfe? erbolt’s uper

modo vivendı provıdes the best clue to Bıel’s debt to the ern
Devotion.®2 As has een SCCI, Biel’s acquaıntance ıth the LINOVC-
ment  7  s apologetic adılıon influenced the development of several of
hıs ideas. Zerbolt, 1e] and the apologıists shared certaın notions about
the legıtimacy of the medius vivendı MOdus and sed the Samnec SOUTCES

defend theır VIeWwSs. ® hus they WeTC all agreed that ommunıty of

Discours SUr l’excellence de la virginite, Glorieux, 418, 419-420
erson’s COMMEeEeNnT the Castıtas well, stated the Dialogus apologeti-

CUS DFO celıiıbatu ecclestiasticorum, does nNnOTL resound the I ractatus. Nowhere does
171el mention that chastıty 15 the dıfference between anımal and human and enables
hım meditate. CT Grevy-Pons, Celihat el nalure Une Controverse medievale.
DFODOS d’un traıte du debhut du XE «zecle (Parıs 110-1 (Centre d’hıistoire des
SCIENCES el des doctrine. Equipe de recherche SUur ”"humanisme francals des el
XV® sıecle. Textes el etudes I)

Cf note
To UsSe but ONC example: Gerard Zerbolt, Super modo vivendi, ed Hyma,

‘Sept1imo, sıicut dıcıt eda in quadam omelı1a, perfectum ıte magı1sterıum est SCINPCI
eccles1ie primitıve AaCTIus imıtarı ıllamque edifhic1 spirıtualıs ad finem qUul SCI-
Vare, qU am ab 1PS1S apostolıs in fundamento {1de1 lıquet SSC proposıtam. Status nım
eccles1ie fuınut Staftus perfect1ssımus chrıstianıtatis, ut dıicıt Ihomas quolıbeto 1 qUl  ‚-
110 X X IF Sed primıtıva eccles1a Oomn1a Tant cCcommunla, ut ActuumI CUu
amen nondum eran! rel1g10nes alle qU am vite Christiane. Krgo sequıtur, quod sıt 198155
1torıum hac parte primıtıvam eccles1am Imiıtarı. Unde ad OTIMNMMUNUNG) vitam XCIN-

plo prımıtıve eccles1e pulchre hortatur Clemens, serıbens ad acobum Iherosolim1-
anum ep1scopum ef habetur In decreto quest10 1’ capıt. IT ‘“ Communi1s ”, Inquıt,
‘“ vyıta omnıbus est necessarla, fratres, maxıiıme h1is, quı ırreprehensı1bilıter Deo mıilıtare
cuplunt eit vıitam apostolorum, COTUMUC discıpulorum imıtarı volunt’; Gabriel Bıel,
I ractatus de CommunL 1ta clericorum, ed Werbeck, 147 “Unde SAaNnCTI{uUs IThomas
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property W ds traıt of the prelapsarıan state of mankınd and n_

t1al aspect also of the primiıtıve Church and of theıir OW form of lıfe.$+
They clearly concurred ıth OMNC another regard fundamental COIN-

ou the order of ıfe
further analysıs of the Way hıch Zerbolt and 1e1 treated

chared SOUTCES provıdes clearer pıcture of Biel’s intentions in wrıting
the It 111 become evıdent that 1e] sed SOUTCECS also sed bDy the
apologısts of the ern Devotion, but achleve dıfferent a1ım

1e1 and Zerbolt both quoted from the Letter of ST Clement,
16 has SInNCEe een PrOVCN false However, 1e] quoted firom thıs
SOUTCC much L1NOTC profusely than an Y of the wrıters of the ern
Devotıion. He quoted from salm 132 ( BOce Q Ua bonum eft QqUamM
1ocundum habıtare Tatres in unum ) and cts 237235 ‚.erat mul-
titudıinıs COT NUmMmM ut anıma una  + in order place the let-
teT.; which dealt ıth communıty of property, explicıtly in the ontext
of the unıty of the communıty and the JOYS of communal life.® BYy CON-

Tas(T, Zerbolt sed the letter not general SOUTCEC of inspiratiıon but
to extract from ıt number of rationes 4S fo why non-relig10us could
also ave communal possessions.® Biel’s quotations irom Seneca WeTIC

uo| quarto quaestione ”Sta.tu . Ü inquit, ”primitivae eccles1ae perfect1ssımus
erat®®. CU1US et1am praecon1um scr1bıt venerabiılıs eda ”Perfectum””, inquıt, ” vıtae
magı1sterıum est eccles1ae primitıvae SCHIPCI ACIUS imitarı ıllamque aedific1 spirıtualıs

ad finem qus qUam ab 1PS1S apostolıs fundamento fide1 lıquet
SSC proposıtam. ; cf also 142-143 (Letter of emen!

Gabriel Bıel, I ractatus de Communl ıta clericorum, ed Falx, 34 / ‘ad
modum vel formam alıculus honeste ef ordıinate ıte dicımus NOS habere vel SCICIC
ordınem apostolorum vel discıpulorum Christ1i vel sancte primıtıve matrıs ecclesıe. A
ct. ibidem, 355 ‘|communıs vıta] Chrısto ef primıtıva eccles1a iterum instıtuta ef
servata ut supra’; Gerard Zerbolt, Super modo vivendil, ed Hyma, Tg0 sequıtur,
quod sıt mer1torium ıIn hac parte primıtıvam eccles1iam imiıtarı ; ıhiıdem ‘Quo-
modo autem hıic modus vivendiı in gracIie sıt, quodammodo Chrısto innovatus,
ab apostolıs ei OT U discıpulıs observatus el continuatus, superfluum est dıcere’;
Gabriıel Bıel, I ractatus de Communl ıta cClerıcorum, ed Falx, 355 °Kst Ihec COIN-

MUnN1S vıta, pVg] nNnım ab 1IN1C10 nascent1s mundı instıtuta’ ; Gerard Zerbolt, Super
modo vivendil, ed Hyma, ‘ ...semper fuıt Communı v1vere, 110O) solum princ1-
p10 eccles1ie, sed PIInC1p10 creac10n1s humane Hıc enım modus vivendi incepit
in innocencle ın paradyso ( Iso Al ed alX 351-ed Hyma 2 E} ed
alX 367-ed. Hyma,

Gabriel Biel, T ractatus de Communl ıta cleriıcorum, ed alX, 354
Gerard Zerbolt, Super modo vivendl, ed. Hyma, 34-472 ‘Hierosolymıis erant

quıdam quı pPropr11s renunctlaverunt CUu 1DS1S Apostolıs sed NO  — bene servabant:
1deo Clemens Papa docet, quod omn1a debent SSC communla. Kt hoc probat

SCX rat1ıonıbus336  P. VAN GEEST  property was a trait of the prelapsarian state of mankind and an essen-  tial aspect also of the primitive Church and of their own form of life.**  They clearly concurred with one another in regard to fundamental con-  cepts about the order of life.  A further analysis of the way in which Zerbolt and Biel treated  shared sources provides a clearer picture of Biel’s intentions in writing  the tract. It will become evident that Biel used sources also used by the  apologists of the Modern Devotion, but to achieve a different aim.  Biel and Zerbolt both quoted from the Letter of St Clement,  which has since been proven false. However, Biel quoted from this  source much more profusely than any of the writers of the Modern  Devotion. He quoted from Psalm 132 (‘Ecce quam bonum et quam  ijocundum habitare fratres in unum’) and Acts 4: 32-35 (‘...erat mul-  titudinis eorum cor unum ut anima una...’) in order to place the let-  ter, which dealt with community of property, explicitly in the context  of the unity of the community and the joys of communal life.® By con-  trast, Zerbolt used the letter not as a general source of inspiration but  to extract from it a number of rafiones as to why non-religious could  also have communal possessions.% Biel’s quotations from Seneca were  Quodlibeto quarto quaestione 23:”Status““, inquit,”primitivae ecclesiae perfectissimus  erat‘“. In cuius etiam praeconium scribit venerabilis Beda: ”Perfectum“‘, inquit, ”vitae  magisterium est ecclesiae primitivae semper actus imitari illamque aedificii spiritualis  normam ad finem usque servare, quam ab ipsis apostolis in fundamento fidei liquet  esse propositam.’; cf also 142-143 (Letter of Clement).  84 Cf. Gabriel Biel, Tractatus de communi vita clericorum, ed. Faix, 347: ‘ad  modum vel formam alicuius honeste et ordinate vite dicimus nos habere vel gerere  ordinem apostolorum vel discipulorum Christi vel sancte primitive matris ecclesie...’;  cf. ibidem, 355: ‘[communis vita] a Christo et primitiva ecclesia iterum instituta et  servata ut supra’; Gerard Zerbolt, Super modo vivendi, ed. Hyma, 33: ‘Ergo sequitur,  quod sit meritorium in hac parte primitivam ecclesiam imitari’; ibidem 39: °Quo-  modo autem hic modus vivendi in statu gracie sit, quodammodo a Christo innovatus,  ab apostolis et eorum discipulis observatus et continuatus, superfluum est dicere’;  Gabriel Biel, Tractatus de communi vita clericorum, ed. Faix, 355: ‘Est [hec com-  munis vita, pvg] enim ab inicio nascentis mundi instituta’; Gerard Zerbolt, Super  modo vivendi, ed. Hyma, 37 ‘...semper fuit in communi vivere, non solum a princi-  pio ecclesie, sed a principio creacionis humane [...] Hic enim modus vivendi incepit  in statu innocencie in paradyso  ‚ Cf also f.i.: ed. Faix 351-edi Hyma‘23; ed.  Faix 367-ed. Hyma, 20.  85 Cf. Gabriel Biel, Tractatus de communi vita clericorum, ed. Faix, 354.  8 Gerard Zerbolt, Super modo vivendi, ed. Hyma, 34-42: ‘Hierosolymis erant  quidam qui propriis renunctiaverunt cum ipsis Apostolis sed non bene servabant:  & ideo Clemens Papa (...) docet, quod omnia debent esse communia. Et hoc probat  sex rationibus ... Prima est, quia de uno naturali a principio (...) Secundo auctoritate  Platonis ... Tertio, auctoritate Prophetae .... Quarto, exemplo Apostolorum. Quinto,  rae  exem;)lo christianorum primitivae Ecclesiae ... Sexto, exemplo Ananiae et Saphi-T1ma est, qula de uUnNnNO naturalı PIInNC1p10 Secundo auctorıtate
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1ACex;mg)lo christianorum primıtıvae Eccles1ae exto, exemplo Ananılae eft Saphı-
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also INOTE prec1ise than Zerbolt’s: He sed the philosoper’s words
famous followers of the ern Devotion substantiate

the notion that communal property brought community.®’
Zerbolt W ds not interested in thıs argument. He Was wrıting apolo-
g1a, 111e Biel’s intention W as to explaın rather than defend the form
of hlıfe he Was proposing 1e] also quoted INOTEC coplously from other
are: SOUTCCS, such De morıiıbus ecclesiae catholicae and De vıta
honestate clericorum. He W as INOTC interested than Zerbolt in the
advıce these works had {Oo er about the order of lıfe.$8 We INa y CON-
clude that 1e] W as IMNOTEC concerned (8 clarıfy hıs form of ıfe than
defend ıt 1e] wanted motivate, inspıre and perhaps confront hıs
readers ıth hıs OW decısıon, hıle Zerbolt primarıly wıshed 118
the legıtımacy of hıs communiıty. The dıfference between theır TeSPCC-
tive alms 1s demonstrated by the WaYy they ea ıth mutual SOUTCES

These dıfferences also emerged ıIn theır discussıon of manual
labour. oth Zerbolt and 1e] quoted enes1s 19, Thessalonians
1 and Thessalonıi1ans 11 But whıle Zerbolt mentioned ese paS-

hıst of auctorıtates ıncludıng Ambrose, ernar! the sanctı
altres In Eg1ipto:..); 1e] argue that manual labour Was instituted {Oo
aVO1d ıdleness and that the holy athers recommended it strengthen the
aUtoNOMY of the communıty because it W as SOUTCEC of income. More-
OVEeT, he supplemented ese admonıtions ıth quotations from Paul’s
second letter 118 the Thessalonians Thessalonıians and 8) 89
1e] therefore other counsels ose taken from the SOUTCECS
are ıth Zerbolt {O achljeve hıs objectives INOTE clearly. Thıs COIMM-

parıson between uper modo vivendi and Bilel’s TAC shows
that 1e] almed g1ve detaıjled explanatıon of the form of lıfe he WAas

proposing inspired Dy the example of the primıtıve Church Agaın ıt 15

&>5 Gerard Zerbolt, Super modo vivendi, ed Hyma, 3 x F .1uxta iıllud Senece,
* De morı bus' Quietissımam vitam homiıines agerent, S1 duo verba natura ICTUMmM
tollerentur, IMEUM el tuum  27 cfT. Gabriel Bıel, De Communlı ıta clericorum, ed Wer-
beck, 145 °Est et1am pacı ef quiet1 vıitae temporalıs magı1s accommoda,
quemadmodum UPp: ın Gilossa Dılectissim1ı allegatur dıctum Phılosophıi: ““ Quiet1s-
mına ” meum “ et’”tuum‘‘.
sSımam vitam ducerent homines, S1 de medio0o sublata essent ista duo ONO-

See Gabrıiel Bıel, De COommunLl ıta clericorum, ed. Werbeck, 153-154; ed. Falx,
358; 364-366

See Gabriel Bıel, De Communl ıta Cleriıcorum, ed Werbeck, 147; Gerard Zer-
bolt, Super modo vivendi, ed Hyma, 98-99; ctf Iso the constitutions of the Brother-
house Deventer: De labore (n Hyma, The christian Renaltssance. history of
the ‘Devotio Moderna” (Hamden 1965*), ‘Que promovıt beatissımum
Paulum, CU; scr1bit ad Thessalonıicenses: °“ Nec Pancm gratis manducamus abh alıquo,
sed ıIn labore eft fatıgacıone, qQUCIMN VvVes gravaremus .
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clear that 1ıle erbolt’s intention Was {O legıtimacy, 1e]
wıshed inspıre. est hıis essentially referential treatıse miıght faıl
{o do thıs, he quoted papal exhortations supplement hıs OW defi-
clencIles.

further example of the WaYy 1e] sed SOUTCCS also sed by
apologıists of the ern Devotion for hıs OW ends In the WaYy
Zerbolt and 1e] vaıled of the wrıitings of Augustine. oth quoted
ugustine ıth TEVETEIICCG and assent Zerbolt quoted hım 23 times and
mentioned hım times. Biel’s I ractatus, though only of
the length of uper modo vivendi, quoted ugustine times. IThe [WO
works chare Just ONMNC quotatıion, passasc often sed by wriıters of the
ern Devotion. It 1S taken from De D: monachorum and 1s in
{u:  S] derıved irom Cicero. It that inner armonYy 1S the result of

orderly aıly routine.?9 Ihe fact that Zerbolt and 171el chare few
quotations from ugustine 1S due the fact that theıir alms WCIC dıf-
ferent Ihus Zerbolt mentioned the Church father other AUC-
torıtates when addressing themes not eferred al all Dy 1el Christ’s
secreft eachıngs, study engaged in by lay people, the advantages of
communıty ıfe compared solıtude and ıts legıtımacy EeVECN Out-
sıde of the rel1g10us ıfe He mentioned Augustine auctor1ıtas

OCCAas1o0oNns in thıs section MNan other sources.?! Bıel’s
WaYy of dealıng ıth Augustine W ds dıfferent. hus he hardly INECMN-
tioned hım auctoritas, but quoted freely from De D MONd-

chorum, the Praeceptum and De moribus ecclesiae catholicae: works
In ıc Augustine specıfically addressed the 1ssue of the order of
ıfe Whıle Zerbolt sımply sed Augustine AS ONC of INan Yy AuCtorLl-

Bıel’s UuUse of directives taken from De D: monachorum cshows
that he W as concemed_ ıth writing work that W dsSs both statute and

rule of ıfe
In thıs respect, 1el derıved nothing from er works of the

ern Devotion. 1s irue that the tatutes for the Master eert House

Gerard Zerbolt, Super moOdo vivendi, ed Hyma, ‘Unde Augustinus in hıbro
De D' monachorum : ““Optima est  97 aıt ““ gubernacı10, ut omnı1a SU1S temporıbus

distrıbuta gerantur ordıne, anımum humanum turbulentis inplıcacıonıbus INVO-
Juta perturbent”. also the constitutions of the Brotherhouse In Deventer, Hyma,
The Christian Renatssance, 441 the under cons1ıderation W ds much cıted in the
cıircle of the Devotes. alsoO Goossens, De meditatie In de eerste tiJd VdA.|:  n de
moderne devotie (Haarlem-Antwerpen 180

91 Gerard Zerbolt, Super modo vivendi, ed Hyma, 53-56; 56-58 Zerbolt legıit-
1Im1zes the transcription and readıng of books by lay people by usıng reference
Augustine’s epistola ad Bonifacium, et operibus and the Retractationes. Books

vernacular WEeIC legıtımızed Dy referring De CLVvitate Dei and De doctrina ChHhriLs-
tf1iana (ed Hyma, 5 9i
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and Florens Radew1]ns’ Tractatulus devotus and consequently
Zerbolt’s uper modo vivendı that manual labour W ds

importan of the tradıtion of the ern Devotion, ıt W as for
Augustine.”* But Biıel’s Tractatus betrays structural influence of

such oOse of the aster eert House Deventer, the Con-
suetudines domus nOostre (the brethren house of Zwolle) the Con-
suetudines SIve Sfatufte domus fraternae Embricensis, house that
maımintained close relatıons ıth the Master Florens House Deven-
ter.?> then inspıred 1e1 wrıting ule

Towards the hasıc sirucfture of the T ractatus

6.1 Jordan of QOuedlinburg an Augustine SOMUTCEN for wrıters
of the Modern Devotion

1e] WTOTLe the Tractatus de COoOomMunL Vıta clerıcorum rev1-
talıse the form of lıfe of the primıtıve Church hıs aspıratıon W as

wholly in lıne ıth the spırıt of the ern Devotion. However, in
spıte of thıs affınıty ıth the apologı1as of the ern Devotion, Biel’s

debt Was the wrıtings of the er of Augustinlans.
Of COUTSC Augustine also played mportant role aAM ON the

adherents of the ern Devotion. eert TOTEe had insısted that the
brethren of the Common ıfe and the rel1ıg10us of hıs mMOovemen! should
adop the ule of Augustine.?“ Augustine’s Praeceptum orme the

Gerard Zerbolt Vall Z/utphen, Super modo vivendi, ed Hyma, 9 E} Florens
Radew1ıjns, Tractatulus devotus, E Goossens, De meditatie In de eerste t1Jd
Van de moderne devotie, 213-254, CSP RET (quote from De monachorum: Can-
tica VeTIO dıyına cantare ec1am manıbus operan(te facıle pOossunt, MOn

Bıel, I ractatus de Communl 1ıta clericorum, ed. Falx, 64-3 Epiney-Bur-
gard, ‘Salnt Augustin el la ..  vVIe cCcommune ” dans la devotion moderne’, 1n ; Medioevo.
Rıvısta dı stor1a della filosofia medievale (1983), 61-75, CSP.

For Deventer, N Verde1uJen, °La devotion moderne: uUunc spirıtualite POUT
les Jaiques’, 1n Rencontres de Colmar-Strasbourg (29 septembre octobre
D devotion moderne dans les Da y bourgulgnons el rhenans des orıgines la fin
du Te siecle” Actes publies OMUS la direction de Jean-Marıe Cauchies (Neuchätel

5‘3 CSD 6" for Zwolle SCS . acobus Iralecti alıas de Voecht. Narratıo de
inchoatione domus cleriıcorum In Zwollis, ed Schoengen, 239-273; for Emmerık
SCC; Fontes hiıstorıam domus fratrum embricenstis aperientes. ed Jappe Alberts and

Dıtsche (Groningen B (Teksten Documenten, ultgegeven door het
Instituult OOr middeleeuwse geschiedenits).

Lourdaux, ° De broeders het SCINCHC leven)’, Bijdragen9
3/72-416, CSP 380; 1d., ‘Devotion moderne ei humanısme chretien’, The late Mid-
dle Ages and the Dawn of Humanısm outside Italy Proceedings of the international
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basıs for the 14072 Constitutions edıted by John Vos of Heusden
IThomas Kempis’ Sermones ad NOVICLOS and erbolt’s De reforma-
fione vırıum anıme eESCT1DE: the communıty of property accordıng {O
the ea of the Praeceptum.?> Sımilarly, the Congregatıon of
Wındesheim adopted the ule of ugustine because ıt propagated the
ideal of the primıtıve Church that communıty of property 15 NECCCSSAL Y
{o enable unıty of hearts and souls (L Praeceptum 1.1-2) The ule
served inspıratıon the brethren and of legıtimısa-
t1on for the ongregatıon of Windesheim .?® pıney-  urgar has
Neve  eless contended that the Congregatıon of Wındesheim only
adopted Augustine’s VIEWS communal propertey 1mıted extent,

ıt placed 1070 much emphasıs the connection between renuncı1a-
t1on of property and renunc1atıon of ne s  7 OTNC will.?/ The Fraterher-
ren of utzbac also held ugustine hıgh regard. They possessed
Man Yy manuscrIıpts contaimnıng hıs works and the florilegia 16 they
made consıisted mostly of quotations from Augustine. These florilegia
WEIC often organısed accordıng ogmatıc themes, and must ave
een sed a1d for preachers.”®

How dıd Gabriel 1e] relate {Oo the spiırıtualıty of the ern
Devotion and the ugustinıan tradıtion respectively” Three works PTO-
ıde answWwWerT the Tractatus de CommunL vıta cClericorum,
preache before confraternity between 1461 and 1466 entitled
In Commemoratıione fraternitatis and the Collatio de vıta Communl,
poss1ıbly held in 1477 These wrıtings describe communal hlıfe the
basıs of communıty of property A4Ss “sanctıssıma vetustissımaque inst1-
ut1o0’, 1U had een intrinsıc aspect of the human condıtiıon

conference Louvaıin, May 11:435: 1970 (Ihe Hague-Leuven 5/-1IT, CSP 6 C
Epiney-Burgard, ‘Saılnt Augustin’, 62-63

Epiney-Burgard, ‘Salnt Augustin
Verhe1uJen, ‘Reflex1ions SUT les identites augustinıennes 386, 397, 412, 426,

‘1 5n, Verhe1uJen, Nouvelle approche de la Regle de saınt Augustin. Chemin
ers la VIE heureuse (Louvaın E (Institut Historique Augustinien Louvaıin).

I!bidem, T2006 La reference AUX Actes des Apötres (4, aUuUX COTN-
mentaılres du SaUume 131 SUTrT le des bilens el du SaUMe 132 SUT la VIeE frater-
nelle est constitutive des COoMMUNaUtEs devotes, la S le lıen ntre l’unıon des ames eft
des COCUTS eft la miıise COIMMMUN des bıens, la conception de la communaute
‘“ hheu POUT Dieu  »” Pourtant, la Devotion Moderne Epulse la richesse de theme
tel qu’’ıl developpe dans la pensee augustinıenne: 11 qu la q} de la verıte,
UuUnc dimens1ion plus contemplatıve (sauf hez Grote) eft SUrtout SCI1S5 eccles1iale,
figuree I’unıte de la communaute

0® Bayerer, °) ıbrı Capıtulı FEcclesiae Sanctı Marcı. Zur Katalog1isıerung der
utzbacher Handschriften der UnLhversıitäts-Bıbliothek Glessen)’, in Wetterauer
Geschichtshlätter (197/5), 68
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before the Fall.?? 1e] blamed avarıtıa humana for the dısappearance
of communiıty of property, a necessıIitated the creation of 1U
humanum; the ıta COMMUNLS W ds continued however by the phıloso-
phers, renewed by hrıs and practised agaın in the primıtıve
Church

1e] continually demonstrate: that he viewed communal PTOD-
eIt instrument restraın man’s desıre for delicias, diuicias (pr1i
ate property and honores, 1C enslave the WOT and oOSse who
lıve In it.1091 1el apparently deriıved hıs remedy agaınst the interrelated
maladıes of WOT. and prıvate property from Jordan of Quedliınburg’s
Tiber Vitasfratrum work assoclated ıth the Augustinian tradıtion
rather than that of the ern Devotion. Jordan W ds fourteenth-
CenturYy Augustinıan frıar and W as the 1ITrS 18 wriıte hıstory of hıs
order. He also composed LLIOTC SCITNONS than other Augustinıan
the ater 1ddle Ages.!%

Just ASs mMan other medieval spiırıtual wriıters, 1e1 118 ave
regarded Jordan work verıtable mıne of ideas. alX has estab-
lıshed that 1e] transcribed Capıta 1-VI of the tertia Dars of the Liber
Vitasfratrum ıle Butzbach margınal comment, Bıel referred

thıs eXcerpt Commendacıo COMMUNLS vıte. TIhe index of the
manuscrı1pt (NOW 111S 67/5, Universıitätsbibliothek Glessen) records the
transcrıpt Sermo recommendatorius COMMUNLS vıte el de diverstis
MOdLS vivendi_ Communi. © the ontext of extensive treatıse ou
Augustinıan monastıcısm, Jordan devoted these chapters the ONMZINS
and development of communal ıfe and of voluntary pOoVveITtYy, which he
argued W as intrinsıc communıty of property and the or1ıgınal

Wetzsteın, ‘Jense1tsvorsorge Spätmuittelalter’, 391, 393-394; for the
Collatio SCC Faıx, Gabriel zel und die Brüder VO. (jemeinsamen Leben, 68-71

Jean Gerson, Conversi estLs ANUNCG ad pastorem., Glorieux, vol 57 A
.  non alıter Eccles1ia primıtıva legem evangelıcam CU) canon1ıca conjungebat quamVISs
evangelıca ad eum ei canonıca magıs ad proximum ordinaret’; Jordanus Van

Quedlınburg, exord1i0 Nnım rationalıs creaturae de jure naturalı el dıyıno mn1ı1a
fuerunt communla omnıbus’, 1n : Jordanı de Saxonla, Ordiınıs Eremitarum Augus-
tını, Liber Vitasfratrum. Arbesmann, Hümpfner (New York 3970 18-

(Cassıcl1acum. Studies In St Augustine and the Augustinian Order, (American
Series).

101 Gabriel Bıel, Collatio de ıta Communl. Falx, 314 ‘Hvellatıs Carnıs COIMN-

cupliscentlas, destruatıs fraudes dıabolicas, dısperdatıs proprlietates nOX1as, dissıpet1s
presumptlones superbas, edıificetis autem humilıa, plantet1s virtutum germina!

102 For Jordans bıography and the histor10graphy Jordan N Saak, Hıgh
Way Heaven. The Augustinian Platform Between Reform and Reformation, AA
1524 (Leiden passım (Studies In Medieval and Reformatıon T’hought 59)

103 Hs 1essen 6/5, fol. 871-96v; cf. Falx, Gabriel iel Un die Brüder VO:

(jemeiInsamen Leben, 7 '9 footnote 100-101
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condıtion of humanıty. In thıs SLIAtlus ortiginalis rectitudinis the 1US
naturale el divinum prevaıled and ere W as yet eed for the
ordering of prıvate property accordıng 1{8 the 1US humanum D apu
IL, OT! explaıne the e1g modı vivendi In COmMmMUuNnL that ATOSC VCI
the centuries bDy acıng theır Org1Ns 18 dıfferent WayS of dealıng ıth
communal property ccordıng 18 ordan, the splıtting of eccles1-
astıcal property into prebends (septimus modus) and prıvate property
of clerics (octavus modus) W as the undomlng of the iıdeal of the COM.-
MUNLS DOSSESSLO. He presented ugustine the renovaltor vitae ( OM-
MUNLS the subsequent four Capita, because ugustine had wriıtten
ule 10 unlıke er rules, derıved 1fs inspıratıon from the cts of
the postles HL, IV) Jordan argued that Augustine had one thıs
because cts regards the COMMUNLS DOSSESSLO uncondıtional PIC-
condıtıon of communal life.104

Jordan’s wrıtings probably prompte 1e] turn ugustine
for inspıratıon when he W as developıng hIis order of life.105 Fa1x has
correctly suggested that apu 1S sımılar fo certaın in the
Collatio.106 Moreover, 1e] ollowe OT! precıisely Dy mentioning
that ugustine WwrTOTte three Vvers1ions of hıs ule The Regula Consen-
SOF1a Was proviısıonal compendium for lay monks the(hıch
he later ascr1ibed Basıl: he presumed that ugustine had wrıtten the
Regula secunda hıle he W ds prıes and the Regula tertia when he
had een made bıshop and had the fratres and CAaNnoONnILCL In mind.107

Liber Vitasfratrum, ed 'besmann, Hümpfner, 111 l_y 320-340;
cf. Falx (rabriel zel und die Brüder VO.: (Tgemeinsamen Leben, FT

105 Faıx, Gabriel zel Un die Brüder VO. (gemeiInsamen Leben,
ibidem, 7 5 Liber Vitasfratrum, ed Arbesmann, Hümpfner, ı888 1-6;

374 103-1 16 ‘consequenter haec paupertas Christi fidehbus In primıtıva KEcclesıia
acceptata ef observata. pretia ponebant ante pedes apostolorum. Kt 1OMN dıicatıs alıq-
u1d proprium, sed sınt vobıs omn1a communla)’. CT. Chapter 11l ‘Qualiter beatus
Augustinus prımus COoMMUN1oONEM apostol1ıcam PCT regulam renovavıt), and
‘Qualıiter Regula sanctı Augustinı Uup! AaCTIUS apostolorum est fundata. Quı1a Trant ıllıs
Oomn1a communla, ei distrıbuetur UN1CU1qUE siıcut CuU1que ODUS eTratl. Ecce quomodo fun-
data est haec Regula Actıbus Apostolorum’. (Liber Vitasfratrum, ed. Arbesmann,

Hümpfner, 333-334).
107 In general wıth the Regula Prıma the Regularis Informatio 15 mean (see note

114) Jordanus meant the rdo MonasterIil; wıth the Regula Secunda the Ordo ONMNdSy-
terıl 15 meant; wıth the Regula Tertia both the Praeceptum the Regula recCepta
referred VerheyjJjen, regle de saınt Augustin. Parıs, 1967 vols vol
tradition manuscrite; dl Recherches historiques. |diss.] vol 2) 7-16, CSP 14-16

Iiher vitasfratrum, PaIls 1, (De regula sanctı Augustini, qualiter Tatrıbus
nostr1 ordınıs cIif collata eft de constıitutionıbus ordınıs (Liber Vitasfratrum.

Arbesmann, Hümpfner, 165-179, cft. Ixxv-IxxXxVI. ( OWeVver also Faix, Die
Brüder VO: (Gemeinsamen Leben, 356, footnote
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16 W of the fact that iel transcrıibed SOMIC of Jordan work, it 1S
noft iımpossı1ble that he copled ese SOUTCES dırectly from hım.108 The

in 1C 1el escr1De: the story of communal hıfe fo
Augustine and the treatise the ules ave the Samllc ductus Jor-
dan Dars IL, D IS {11 and Biıel’s thought about the communal
ıfe WAas thus informed Dy ideas stemmiıing from the tradıtion of Uugus-
tinıan hermits, and especılally from the work of the Augustinian her-
mıt Jordan of S5aXony. Remarkably, 1ıle 1e1 Was al paıns empha-
s1se the canonıcal distincection between ‘hıis’ form of lıfe and the
rel1g10us state, he TEW hıs inspiration for the organısatıon of ıfe from
the works of Jordan, which enjoyed popularıty durıng the Miıd-
die Ages As Augustinian hermit, Jordan Was member of OMNC of
the four mendicant orders, 1C WeTC embedde: in the canoniıcal
Siructures of the Church!

The datıng of the Iractatus and the Commendacıo COMMUNLS
vıte cshows that 1e] must ave completed the transcrıption of Jordan’s
work after he WTOTEe hıs OW I ractatus. However, ıt 1S quıte poss1ıble
that he had become acquaınte ıth Jordan wrntings before he started
workıng the I ractatus. Perhaps he realısed in utzbDac that the
passSagec from the Liber Vitasfratrum 1C he copied COU SCTVC A

108 The relevant TOM the glosa Nolo, Codex Iuris C’anonıcCcı editio
Lipsiensis Pars Priıor Decretum Gratianl. ed Friedman (Leipzıg 1879%),
kol 683; cfl. Falx, Die Brüder VO: (gemeiInsamen Leben, 356 (footnote 87/);
%3 Jordanus Liber Vitasfratrum. ed Arbesmann, Hümpfner, 168 108 00 9
169 11 201 19 Propter hoc scıendum, quod, sıcut NOLatUr X II® 1° Nolo, Augusti-
NUSs fecerat tres Constitutiones Up' proprietate clericorum. Prima fult, quod clericı
1NON possunt habere proprIia. Secundo, Ila male servabatur:; ef qula plurımı Tant trans-
SICSSOICS ıllıus, ideo revocavıt Tertio, de clerıcorum confor-
mavıt prımam Constitutionem. De prıma Constitutione SUa loquıtur prımo SCITNONC
De COMMUnNI vıta clerıcorum, quı inc1ıpıt Propter quod volut, qu' Certe ESO SUM, qul
S7alueram Kt 1b1 loquıtur de secunda Constitutione revocatorıe primae, ut X I]a e
Certe De tertia loquıtur in secundo SCITNONC De Communı vıta clerıcorum, quı inc1ıpıt
Carıtatı vestrae. Et OINNECSs has tres complectitur atlanus sub eodem capıtulo Nolo

1el SsUummarızes the developments in the VE SaImnc WaYy ordanus: cf. Gabriel
Bıiel, De Communl ıta cleriıcorum, ed Faıx, 356 EKst eft PCI sSsanctum Augustinum
iterum renovata eft reservala, ut eodem capıtulo Nolo eft capıtulo sequenti, el iın SCI-
mon1bus SUu1s de Commun1ı ıta clericorum (sermo 355 356, pVg) eft ın regula Sua,

Kt lıcet SAaANCLIUS Augustinus istam cConstitutiıonem revocaveriıt adhuc Vivens
propterea, qula vidıt multos [ransgressores 1US el mInus malum judicaveriıt TEVOCAarc

preceptum, qU amı 19(0)81 obedientibus aAaUSCIC transgress10n1s Postea tamen
Cal ıterum conformavit PTO clericıs SU1S, quı viıvebant ef constitution1 hu1c vol-
untarıe obediebant, 11a ON revoCaverat Cannn ut malam, sed vergeret mMaljus dıs-
Timen eit periıculum COTUM, qUOS contraveniıre videbant, ut videtur glosa Nolo ut
UD el eadem quest10 prıma capıtulo Certe eic Fecıt ıtaque Sanctus Augustinus In

revocatıone 1910)8| quıdem, quod ıpse voluıt, sed quod Cu inobedientlia cleriıcorum
eit contumacla facere coegıt’.



excellent continuatiıon of hıs OW. OT! provıde STO-
ogıcal foundatıon for the communıty of property He interpreted
Christ’s POVerTY ASs ‘paupertas perfect1issıma ef nobıilıssıma) (ef D

of the Commendacıio COMMUNLS Vitae). Jordan hıstorıical treatıse
W ds also INOTEC exhaustive than Biel’s In the Tractatus. Moreover, Jor-
dan contention that Augustine had rediscovered communal ıfe Was

argued LNOTC persuasıvely. 1el traced the ONMg1INS of hıs MOvemen
back the spırıt of eert rote, but then argued that (irote’s hlıfe and
work WeTC ımportant because they supporte the ea of the primıtıve
Church, 1C itself Camec from Augustine. !° Grote’s sıgnıfıcance W as
subordinate that of ugustine and NnOTt 1C@€e It 15 1kely, there-
fore, that 1e] urne: Jordan and the Augustinian adılıon rather
than the ern Devotion when he Was developıng hıs OW order
of ıfe durıng and after hıs entry into house of the brethren Perhaps
OT! W ds importan' 18 1e] because he enjoyed general popularıty in
the 1ı1ddle Ages and nOoTt hbecause he elonge the er of Uugus-
tinıan hermiuits. Nonetheless, hıs influence W ds such that 1el regarded
hıs OW T ractatus ASs connected ıth Jordan’s Commendacıio u_
NLS vıte. Thıs observatıon brings the ast argument of thıs artıcle
What W as the s1gnıfıcance of the ule of Augustine accordıng to 1e

The canonical ' dismantling” of the Praeceptum
1e] had (011187 confirmatıon erson’s wrıtings that ugustine

dıd not wriıte hıs ule exclusıvely for monachos. oth wanted rıd
Augustine’s Regula irom e1r canonıcal connotations.110 TIhe fact that

Gabrıiel Bıel, De Communı ıta clericorum, ed Faıx, 359-360. 'Thıs plece
follows treatise where 1el fter dıverging versions of the ule of Augustine (see
note 106) renders the developments of the fraternitfies in Italy, ounded thıs Rule,
and the developments Modern Devotion around Tote Grote it 15 also explıc-
ıtly saıd that he drew hıs inspıration TOM the works by Augustine. Gabriel Bıel, De
CommunLl 1ta cClericorum, ed. Faıx, 359 "Cum ıtaque NOn iInventret, ubı requiesceret
DeS eIUS, eXcogıtato consılı10 una CU) <1b1 adherentibus presbiter1s el clericıs COIMN1-

Uun!| vitam instituere decreviıt et, quemadmodum de Sancto Augustino legıtur,
monasteriorum cClerıcorum I1HNOX Instiıtult el cepit Vivere secundum regulam sub 'ANC-
{1LS apostolis Constitutam . By taılorıng thıs TOM Possidıius, 1ta Augustint
EpiSscopl, 5, Patrologia Latına 3 E} kol 37/) Tote, he identifies Grote ıth the
church father and legıtimızes the foundatıon of semirel1g10us WayS of lıving, for he
ascr1bes the foundatıon of simılar WaYy of lıving Iso Augustine.

110 Jean Gerson, (C’ontra conclusiones atthei Grabow, 1n Corpus 1, E °‘Rel1-
10 chrıistiana NON requirıt ad perfectionem SUu1 obseruationem tam in precept1s quam

consil1Js, quod superaddatur lıa rel1g10 quales dıcuntur obseruationes instıtute PCI
SancftiOs Basıl1ıum eft Augustinum, eic. el quales Anselmus VOCAa! relıg10nes factıcl1as,

precedent1ibus’
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there WeTiIC dıfferent versions of the ule convınced 1e] that rules dıd
nOot necessarıly ave to be definıtive and unchangeable, but that they
Cal be rewriıitten 118 z the possıbılıtıes and the lımıts of u_

nıty into AaCCOUNL As SOM rule became statıc entity sed merely
to aın ega. Ce  V, ıt became unable fo avo1d the pıtfall of T1S
1e] eileve: that the rel1g10us stTate in the canonıcal implıcıtly
embodied T1S because ıt laımed to be the sole VIG perfectionis.!'!
Just he had freed the CONCEPL of rdo of ıts exclusıvely canonıcal

by quoting from De CLivVvitate Deli, he dıvested Augustine’s ule
of ıts canonıcal ımplıcatıons, thus restoring ıts W! moral guı1de
and legıtimısıng hıs OW interpretatiıon of the ule But hat exactly
dıd thıs interpretation amount to? Are hıs quotations from ugustine’s
Praeceptum and De D monachorum the I ractatus de Communlı
vıta clerıcorum merely ornamental, do they truly reveal the influ-
CI1CC of ugustine influence hıch precludes the poss1bıilıty of
substantıal indebtedness fo the ern Devotion? order 18 discover
the extent of ugustine’s influence Bıel’s I ractatus de CommunLı
vıta cleriıcorum ıt 15 NCCCSSATY to examıne SOTIIC of the Church ather
wrıtings.

6.3 The Praeceptum An De monachorum
When Augustine eturned from aly in 388, where he had

become acquaımnted ıth the monastıc ıfe and ıts rhythm of manual
work, PIaycI and study, he established communıty in hıs parental
ome in Thagaste (Provincıa Africa) avıngz een elected 18 the priest-
hood in Hıppo In 390, he ounded sımılar communıty ere Ver-
he1jen has demonstrate: that Augustine completed the Praeceptum
ule around 30 / Verhehjjen has also establıshed that the Praeceptum
W as compendıum and index all of Augustine’s works. Ihe Rule’s

of words, oughts and spirıtualıty 15 not UlLYy diıscovered until
ıt 1S viewed the context of ugustine s teachıng hıs other wriıt-
nes,.

111 Gabriel Bıel, De Communl 1ta cClericorum, ed Faı1x, 356
112 °Les idees n Yy Sont guere developpees, bıen contraıre, Jles SOnt presentees

de facon tres cConcıse Pour les famıhers de saınt Augustıin, la Regula certaline-
ment ete uUune SOrte d’aide-memoire renvoyant el faısant suınte ense1gnement oral
habıtuel’, Bavel, Paralleles, vocabulaıre ef cıtatı1ons bıblıques de la “Regula
sanctı Augustin1“. ontrıbution probleme de {0)  — authenticıite’, Augustiniana
9(1959), 12-77, 73: L.Verhe1iJen, ‘La Regle de salnt Augustin (0)9091881> prisme
POUT UuUne ecture “ orlentee ” de SCS OeuVres’, ın Verhe1uJen, Nouvelle approche de
la Regle de saıint Augustin. IL Chemin (AÄRN Ia VIie heureuse (Louvaın 60-73
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Alypıus brought the Praeceptum back Italy.!!> The hıstory
of the manuscrıpt shows that the tradıtiıon of the Praeceptum W ds

Ilınked that of the rdo onasterıl al eas from the S1X century
onwards. The latter W as ule probably compıle by Alypıus and
authorised by ugustine and W as ase Kastern rules. The {tWO
works WEeTC frequently copled together in Gaul, paın and alYy and
WEeIC included in collections of rules SOUTCEC mater1al for
the wrıting of er rules. Copıles of the Praeceptum wıthout the rdo
monasterıl ave Survıived from the nınth CeNTLUrY onwards. Very often
the Praeceptum W as transcrıbed ıth the fırst lınes of the rdo
monasterı1l: te mn1la, fratres Carlssım.L... , followed by the text
of the Praeceptum. The Praeceptum W as dissemıinated VeETIY apıdly,
especlally in paın and aul In paın thıs happened because the
female version of the Praeceptum, the Regulartis informatio, W as

always transmıiıtted together ıth female version of the rdo
monasterii.114

The Praeceptum succınctly covered all aspects of the ıfe of
the communıty. TIhe inıtıal alım of thıs ıfe W ds the unıty of ea
and souls (Praeceptum 11 cts AD and 2-3 'Thıs unıty
W as iıtself but the prelude fo the fınal a1m of communal lıfe fo be
moved bDy longing for spiırıtual beauty, e  g1ving forth the g0o0d

(Instiıtut Hıstorique Augustinien Louvain). Parallel textual hıch deepen the
insıght into certaın of the Praeceptum for example found De D'
monachorum (on manual ork and obedience the prepositus), Epistola 210 and
(on the question whether monk chould accept prlestly duties), Enarrationes In
Psalmos 131 (Corpus Christianorum 40, and Enarrationes In
Psalmos LE and ibidem, 355 and 356 (De ıta el MOrLDUS cleri-

SUOrum) (on communal g00ds). Cf also Verhe1uJjen, ‘Reflex1ions SUT les 1den-
ites augustinıennes 386, 397, 412, 426, 1219 1d., Nouvelle approche de la Regle
de saıiınt Augustin. I, 174-84, CSP 82-83 For Augustine’s opnınıon the early
Christlans: 41-43; w Iso: 1d., ‘Spirıtualite el VvIeE monastıque he7z Salnt Augustin.
L’utilisatiıon monastıque des Ccies des Apötres 4, (31) 37-35 1d, Nouvelle
Approche de la Regle de Saıint Augustin (Begrolles Mauges E (Vıe
monastıque 8)

113 Verhe1uJen, 5 Regle de saınt Augustin’, 25  etat actue des questiohs (debut
973)% Augustiniana 193-263

114 The four dıfferent rel1g10us rules which In later times WEIC ascr1bed ugus-
tine delıvered nıne dıfferent Vvers10ns: OUr for IMeN and five for
See for the hıstory of research the Regula Prıma (sometime named the Regularıs
informatio), the Regula secunda monaster1l) the Regula tertia (eıther Prae-
Ceptum Regula recepta): Verhe1jJen, Regle de saınt Augustin. I1 echerches
Historiques (Parıs 7-85; 1d., ‘La Regle de saılnt Augustin’, IA  etat actuel des
questions’, 193-263, completed 1d., ‘La Regle de saınt Augustin. Complement bıb-
liıographique’, Nouvelle approche de la Regle de saıiınt Augustin. Chemin ers

la VIe heureuse (Louvaı 394-400 (Instıtut Historique Augustinien Louvaıin).
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odour of T1S in the hoiiness of Y OUr lıves’ (Praeceptum 8 1) 115
Community members’ ealıngs ıth each er WEeIC be such
to make Christ’s felt almost angıbly. Because perfection
in communal ıfe 15 elated perfection ın the indıvıdual ıfe of
each member of the communıty, Augustine formulated DFUaE-
e viuendı that COUu contrıbute establıshıng thıs unıty Com-
munity of property W as the 1IrS condıtiıon for unıty of hearts.116
er concerned communal and indıvıdual prayCcCl, the UsSscC

of the refectory, readıng durıng meals, eavıng the house, personal
hygliene, the who ave yel reach adulthood, ealıngs ıth
the opposıte SCA, fraternal correction, Servıce the communıty such

the washıng of clothes and the lending of o0Oks, the askıng and
1Vving of forg1veness and relatıons between the praepositus and the
other TOTtLNeTS 2'9 1'9 1'a 1-11; SAl 1_9
14981

Wanderprediger of the welfth Century defended the eOTY
that the rdo monasterıl betrayed the SIroNg hand of Augustine hım-
self, and that the Praeceptum W as the softer versıion of the CanonNs

(CanoniCi OrdinLis antıqul). As CONSCYHUCNCC, the regular CanNnOoNs

(CanonIiCI Ordinıis nOoVI) who developed Ouft of these circles took eIr
OWS the rdo monasteriL.1)® All vers10ons of Augustine’s Prae-
cCeptum ave deeply influenced communitles, Dy provıding them ıth
legıtımacy inspıratıon both.11? It 1S surprIise, therefore, that

115 ‘Prımum, propter quod in NUumM est1Is congregatl, ut unlanımes habitetis domo
el sıt uobıs anıma una el COr UuUNnUumM in deum’ (Praeceptum, ed Verheijen, L 417) Eng-
lısh translatıon: Robert Russell, OS al http://www.geocities.com/Athens/1534/
ruleaug.html June

116 CYT. Praeceptum, ed Verhe1Jen, I? 417-419
117 °Donet dominus, uft obseruetis haec omn1a CUu dılectione, tamquam spirıtu-

Jıs pulchritudinıs amaftores el bono Christ1ı odore de bona conuersatiıone flagrantes,
NO]  _ siıcut Serul sub lege, sed sıcut hıber1 sub gratia constitut1’ (Praeceptum, ed Ver-
he1Jen, I7 43 7); ( Verhe1hJen, °Klements d’un commentaıre de la Regle de salnt
Augustin. omme des amants de la beaute spirıtuelle. Dans Augustin eveque‘,

Verheyen, Nouvelle approche de Ia Regle de saınt Augustin. 1, 117-165, CSP 122-
126, 138, 140-149

115 L.Verhe1uJen, La Regle de saınt Augustin, I1 echerches Historiques (Parıs
7-85, CSP 19-20

119 Meyujns, ‘“Veelhe1d verscheidenhe1i1d. De kanonıkale instellingen
het graafschap Vlaanderen tOt irCca Irajecta. Tijdschrift OOr de geschiede-
NLS Vd.:  _ het katholiek leven In de Nederlanden (2000) CSP 733-237 See Iso

Elm, °Vıta regularıs ıne regula. Bedeutung, Rechtsstellung und Selbstverständnıis
des mittelalterlichen und frühneuzeıtlıchen Semirelig10sentums’, FrT. mahe]l (ed),
Häreste Un vorzeitige Reformation Im Spätmittelalter (Wiıen-München 239-
7T3 (Schriften des Historischen Kollegs Kolloquien 39)
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the Praeceptum left profoun mark Biel’s I ractatus de COM.-
MuNnL Vita clericorum. However, ıt 15 easl]1er fo detect direct quotations
from De D monachorum in the I ractatus because they dIiIeC 1LHNOTC

Augustine TOLE De D monachorum in 400 fo challenge the
Messalıans uchytes. They WCIC of monks who wıthdrew
from manua|l work and nNtende: lıve only from the offerings of the
althful In deference fo Matthew 22-34, thus arousıng the iIre and
CONCETN of the Primate, Aurelhus of Carthage (E2; S
ugustine are‘ Aurelhus’ CONCETNS he felt the auUtonOmY and cred-
ıbilıty of all monks WEeTITC al stake He emphasısed that manual work
Was intrınsıc of monastıc lıfe, excepting only the sıck and those
engaged preachıing. He regularly quoted from essalo-
n]ans ‘quon1am S1 qu1s NO  —_ vult operarı, 11CC manducet’ 1,
and DAassım). In the fırst part of De monachorum, Augustine
vehemently 1spute: the theory that Paul only eferred only SpIr1-
tual work In thıs pasSagc. He presented eviıdence irom Paul’s wrıtings
and especılally irom hıs lıfe 18 refute the assumption that manual work
contravened the evangelıcal instruction aVvOo1d worldly thıngs and
that ıt hındered the preaching of the gospel, 1C W as task gıven
by hrıst the preachers (Prıma ParS, sect10 prıma and VIUIL, 9, DAaS-
SIm). However, ugustine also admıtle ıth Paul, that it should be
possıble 18 adjust manual work the CIrcumstances and that charıta-
ble donatıons should be g1ven the servants of (God the Church of
Jerusalem had one (AÄV, 1 AVIL, 1, 18, 19) the second he
frequently sed ITrONY STITESS that manual work COU VErLY easıly be
combined ıth spiırıtual actıvıtles and preachıng in the lıves of monks

20; Z XXIL, dg XAIIL; ct. Praeceptum 1, o
The work of human anı W ds WaYy of earnıng nNes lıyvelıhood, it
strengthened humıilıty and contrıbuted to the g00d (AXV, 3 -
33) ugustine belhieved that form of ıfe In i ( spiırıtual and I1an-
ual work alternated sensıitised its adherents to the 6ESSCIICC and the act1V-
1ty of (G0od 'quı1a eft hoc quod u  ’ eJus ILNLUNETEC SSUMUS, l
C 1INC V1IVImMUS, illo largıente V1VImMUS, quı argıtıs est ut pOosSsımus’
XAXXVI).

1e] must ave felt attracted 18 the Praeceptum because Ugus-
tine DSaVC hıs instructions about the ıfe of the communıty ıth 16 W

120 De monachorum 18 publıshed bDy Zycha In the COorpus Scriıptorum
Ecclestiasticorum Latınorum. Wıen 1877-.., vol 41 (Wıen, 529-596
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8 revıtalıse the ea (and, indeed, ıdealısed) lıfe of the first Chris-
t1ans of Jerusalem.!?! Ihe emphasıs of De D monachorum lay

the insıght that inner armOonY COu be fostered by findıng bal-
ANCEC between physıca. and spiırıtual labour. oug 1e] regarded
De D monachorum mportant SOUTCC of practical advıce for
communal lıfe, it Was nevertheless the Praeceptum 16€ re deter-
mıned the basıc SITUCLUrE of hıs IT ractatus de CommunLı Vviıta clerıco-
FÜ Moreover, diıscern thıs SsStiructiure o dıscern tO ultımate
alım of Biel’s I ractatus.

The Iractatus de COomMmMmMuUun1I ıta clerıcorum In the light of
Augustine s Praeceptum an De monachorum

Our analysıs of the apologetic wrıtings of the Modern Devotion has
demonstrated that Biıel’s T ractatus W as not apologıa 1e] certamly
took stanı agalnst the prevaılıng 1e6W that the concept of rdo applıed
eXxclusıvely the rel1g10uUs state He argue that ere WeTiTC Man dıffer-
ent forms of hlıfe the Church and that the Councıl of Constance had
approve of non-monastıc communal hlıfe However, Bıel’s wrıting
the Tractatus W ds wriıte work sımılar OT of Quedlinburg’s
Liıber Vitasfratrum. As has been SCCIL, OTI' interspersed instructions
about the organısatıon of the hıfe of the communıty wıth historical obser-
vatıons about the story of the Augustinıan Order which he belonged.

When regard Bıel’s I ractatus de COommMunLl VIita clericorum
the lıght of Augustine s Praeceptum, ıt becomes obvıous that ıt has the
SaJmnle basıc S  C  Fe., although do not know which version of the
Praeceptum 1e1 acquaınted wıth But ıt 1S clear that hıs prımary aım
W as 18 wriıte rule sımılar 18 Augustine’s. Like ugustine the Prae-
Ceptum, 1el stressed al the beginnıng of the Tractatus that communıty
of property W das the oundatıon of communal ıfe He included the entire
Letter of St Clement order 18 SUpport thıs assertion. lıke Augus-
tiıne the Praeceptum, 1e1 subsequently proviıded pecıfic instructions
ou the form of lıfe be adopted These instructions WeTC derıved
entirely from DeDmonachorum. Ihe simılarıties indıcate that Biel’s

W as wrıte Regula and 18(0)1 apologıa STIOrT1Ca treatise. The
STIOrT1ICcCa and apologetic of the I ractatus merely asıdes.

121 Bavel, ‘Paralleles, vocabulaiıre el cıtatiıons bıblıques de la Regula
sanctı Augustinlt. Contrıibution probleme de S O]  — authenticıte”, in Augustiniana
H 1959), K A On salıt qUeC “De D' monachorum ” renferme de nombreuses
phrases dont le 1ıbelle est LOUL proche de celu1 de la Regle’; ci. Verhe1uJjen, La Regle
de saınt Augustin, I1 Recherches historiques, 18/7-193; Verhe1uJen, Nouvelle
approche de la Regle de saınt Augustin. Chemin ers la VIie heureuse, 178-193
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Like ugustine in the Praeceptum, 1e1 regarded the u-

nal hlıfe of the first stians orthopraxic ideal.122 nlıke ugus-
tine, however, he addressed the developments described in cts
31-35 at length al the of the I ractatus. Augustine W as CON-

tent merely remıind hıs readers of the ımportance of armonYy of
hearts and souls the Praeceptum b} 1e] by Contras started by dıs-
cussıng the communı10n of all the al ‘ Multitudinis autem CIC-

dencıum erat COT NUmm el anıma una The fact that he quoted thıs
DassSasc irom cts integraliy 1S s1gnıficant, because he W as attempting

sıtuate the form of lıfe he W as proposing wıthın the cContext of the
commun1o0on of all the althful Moreover, he exphıcıtly f subtly denıed
that Augustine’s of the armonYy of hearts and souls Was attaın-
able for rel1210Us only

Biel’s readıng and iınterior1satıon of Augustine s Praeceptum
must ave led hım recognIıse the nature of hıs OW basıc intention.

Verhe1Jen has contended that the Praeceptum has profound fun-
amenta S  ©  E} 1C 15 obscured somewhat by the fact that it 1S
subdivıided into twelve chapters. He has argued that dıivısıon into
[WO parts 1S INOTC approprlate:

‘Une repartıtion quı laisse gulder le deroulement meme de la
pensee arrıve necessalrement UunNncC divisıon euxX partıes: a) onde-
mMent de la VIE relıgıeuse augustinıenne; aspects de la vVvIie quot1id1-
z de monastere, VUuSs la umilere de la premiere partıe. 4>
Ihe Samnlec SIrUCLUTrTE be discerned in the I ractatus de COM-

MUNnL viıta clericorum. 1el also sed the image of the first Chrıstian
communıty Jerusalem hıs eme He repeate ugustine’s argu-
ment and al great length that communıty of property 1s S_

Sar y condıtion for unıty of hearts and souls. 1e] regarde communıty

122 Gabriel Bıel, T ractatus de COMMUNL ıta cleriıcorum, ed Falx, 234 7 S1C
accıpıendo ef applıcando istum termiınum ON understood in the of Augus-
tine’s definıtion De (ıvıtate Dei 19  W ‘ordo est parıum disparıumque CIUMMM SUa

Cu1lque loca trıbuens disposı1t10’, PVg) alıculus honeste el ordinate vıte dicımus NS

habere vel CICIC ordınem apostolorum vel discıpulorum Chrıstı vel sancte primitive
matrıs ecclesı1e, de CU1USs ordıne vel modo vivendı scr1ıbetur Actus 40 Multitudinis Cre-

dentium ral COr uUunum el anıma Un  S Domuino, nNecC quLSquam de hIs, qUE DOS-
sıdebat, aliquid UMUM SC dicebat, sed eran ıllıs OmMmNLa COMMUNLA vendentes
afferebant precla EOTUYÜ, GUE vendebant, el ponebant ante pedes apostolorum. Diviıde-
hatur autem SINZulis OPUS ral CULQUE’.

123 Verhe1uJjen, “"Theologıe de la VvIe monastıque de Saılnt Augustin, Nouvelle
Approche de la Regle de Saınt Augustin. I’ 33- CSP. 3 E 1d., ‘“Spirıtualite eit vIie
monastıque hez Saılnt Augustin. L ’utiliısatiıon monastıque des Actes des pötres 4,
(31) 3735 1in : ıbidem,
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of property guarantee for the preservatıon of and z free-
dom, which AT ost through lıving in the world.124 hıs negatıve
appraısal of the WOT explaıns why 1e1 Was INOTEC forthright than
Augustine recommendıng the DOSSESSLO COMMUWUNLS: ‘Quı 1970)81 TENUN-
1averıt omnıbus qUaC possidet, 1O  - potest INEUS 6CSSC discipulus’.!%>
He mentioned nanılas warnıng. oth Augustine and 1el how-
EVea. behlıeved that ıt WAas condıtion for ell result of the vırtue
of Carıtas 18 be able g1ve the desıre for prıvate pOSSESSI1ONS and
hıve ommunıty of property. 12

Lıke ugustine the Praeceptum, 1e] provıde: instructions for
the communal lıfe the basıs of communıty of property the second

of the T ractatus. thıs of the tract, he followed the Leitmotiv
formulated Dy Augustine De D: monachorum that everythıng must
be organısed accordıng fıxed tıme, that everything ıll take place
wıthout confusıon and no wıll dısturb the uman mind.!2/

1e] argued the basıs of quotations from De D MONAd-
chorum that balanced lıfe epende: balanced aıly rIny Just

ugustine had done, he mentioned Paul AS wıtness 18 thıs truth. 128
Biel’s discussıon of manual work, obedience, clothing and chastıty
Was consistently based from De Jal monachorum.

1e] devısed Sschedule of time and actıvıtles in 1C inner
balance Was facılıtated Dy alternatıng manual work and praycerl. Agaın
ıke Augustine in the Praeceptum and De D monachorum, he
esCT1DE manual labour and ınkıng complementary actıvıtles.

124 Gabriel Biel, I ractatus de CommunL 1ta clericorum, ed. Falx, 358, ° Docet
et1am experlentla quotidıiana, quod multo quietius vivıtur el expeditius servıtur Deo
plurıbus unum habıtantıbus, S1 e1s PCI uUunum dıspensatorem de rebus nNeCessarı1s
providetur... Facıt ad hoc Augustinı regula (cf. Praeceptum, and 5’ pVg)

125 Gabriel Bıel, I ractatus de CommunlL 1ta clericorum, ed Werbeck, 143
(Luc 33)

126 Praeceptum, ed Verhe1ijen, I, 429-430 153-156 Ita Sanc, ut nullus <1b1
alıquıid opere(tur, sed Oomn1a D' uestra COIMNIMMUNC fiant Carıtas en1m, de quUa
scrı1ıptum est quod .6  NOn quaerat qUaC SUa sunt”, S1IC intellegıtur, quıia Communıla PTO-
PI11S, NON propria communıbus anteponıt’.

127 Gabriel Bıel, I ractatus de Communl ıta cClerıcorum, ed erbeck, 149 °Com-
mendat hoc Augustinus ıIn mMemMoOoTrato lıbro De P' monachorum ıta diıcens: Ista
““optıma gubernatio est, ut omn1a SUu1s temporıbus distrıbuta gerantur ordıne,
anımum humanum turbulentis implicationıbus involuta perturbent’.

128 CN Gabriel Bıel, De Communl ıta clericorum, ed Falx, ‘T estem, Inquıit
(=Augustinus, DVg), INVOCO Deum anımam MEdHIN, eit quantum .attınet ad INeum

commodum, multo mallem DEr singulos dies CertLis horis, quantium INn hene moderatlis
monasterıLs Constitutum esl, alıquid manıbus operarı el Celeras horas habere ad leg-
endum el orandum, dum ef aliquid de divinıis lıtteris agendum lıberas, qQU aM tumultu-
OSaAsSs perplexitates alienarum patı de neZOCULS secularıbus” etc De D:
monachorum,
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I ıke Augustine, he emphasısed that contemplatıon and Prayecr COUu
during manual work urıng the actıvıty of writing.'*? 1e]

allowed Augustine speak for hımself thıs 1Ssue. No less than S1X
PCI cent of the I ractatus W as taken by passagc from De D
monachorum, 1C Augustine recommended the contemplatio In
actıone real possı1bılıty:

°‘C’antıca VCTO dıvına ‚ M et1am manıbus operantes facıle possunt,
et 1Ipsum aborem diıvıno celeumate consoları. 1gnoramus,
OINNES opıfices quıbus vanıtatıbus eft plerumque et1am turpıtudiınıbus
theatrıcarum abularum donent corda eft 1inguas SUas, Cu ab

NO  — recedant? Quı1d CI2O impedit De1l manıbus-
tem in lege Domuin1 meditarı (Ps } 2 ef psallere nomiı1ını Domuiını
Altıssımı (Ps 12
At the en of De D monachorum and the Praeceptum,

Augustine that ere 1S connection between the WaYy the hlıfe of
the communıty 1S ordered and man’s OPCHNNCSS the of God
Especılally the Praeceptum, he presented communıty lıfe excel-
lent WaYy of becomiıing attuned the PCISON of hrıst The Tractatus
omıtted thıs Chrıistological dimens1ıon of treedom 1e] ‘merely’ stated
that he belıeved uman reedom WOU CINCTISC when people refraıned
from ıng VOWS, and he Oollowe: Augustine in arguıng that COIM-

munıty of property and harmon10us aıly rhythm Iso SaVC r1se
TrTeedom

hıs short descrıiption of the simılarıtıes between Augustine’s
Praeceptum and De D monachorum the ONMNC hand and Biel’s
Tractatus the er that 1e] greatiy respected ugus-
tine’s orthoprax1c wrıtings. He must ave held De D: monacho-
YUÜU. close at hand when he W as workıng hıs OW TAC It 1S also
remarkable that the SIructure of the Tractatus clearly eflects the
bıpartıte Te c Fa Verhe1jJen has observed in the Praecep-
[um TIhe hıstorical an apologetic ATC anchored. ın thıs

129 Gabriel Biel, I ractatus de CommunlL ıta clericorum, ed. Faıx, 365 Oultd
ErSO ımpedit Dei manıbus operantem In lege Dei meditarı die NO

De monachorum -  at 1el W as influenced by Augustine and NOt by
the lıterature of the Modern Devotion far work 1Ss concerned 18 also SCCI1 iın the
Comparıson ıth sımılar PassSasc ın the work of Florens Radew1]ns’ Tractatulus
devotus, 1n : AGoossens, De meditatie INn de eerste tiJd V  _ de moderne devotie,
213254 "Nec et1am labor impedit sanctas meditationes, yIMMO ad haben-
das multum MVatı s Where Florens paraphrases the COIC, 1e] 15 quoting lıterally.

130 De monachorum, ed Zycha, 2 5 cfi. Bıel, I ractatus de ( OM-
munl ıta cClericorum, ed. Falx, 356
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ciure 1C Was derıved from Augustine’s ule hıs Structure
served Biıel’s mo In 16 W of the datıng of the and the
fact that the Iractatus cCannot be classıfıed apologıa, ıt 15
mistake regard the historical and apologetic of the Irac-
Uus its COTITC

pllogue. Gabriel 1el erugustinus?

Contemporarles eferred Gabrıiel 1e] the ast of the
Scholastıcs and hıs systematıc mmentary the Sentences of eier
Lombard, hıch he WTOLEe hıle professor of the VIA moderna the
recently ounded unıversıity of Tübingen, greatly influenced Luther
and Melanchthon. The Fathers of the Councıl of Irent also eferred LO
hıs theologıcal wrıtings.!! 1e] hımself WTrole that, AS Scholastıc the-
ologıan, he regarde ckham ASs hıs mode].1>2

It 1s LHNOTC dıfficult diıscern who WAas Bıael’s MO adherT-
ent of the Modern Devotıon, OI, INOTC appropriately, aASs priıes seek-
Ing Chrıstian form of ıfe for hımself and for others. Metz has
assumed correctly that 1e] “durch die spirıtuelle Kraft der Devotio
oderna alte Strukturen mıt einem Geilst erfüllt und dıe
bısher eher neben der 1ITC laufenden ewegung als stirumen für
dıe Kırchenreform entdeckt’ .} However, thıs conclusıon aIlsSO lacks
certaın ecp

Oberman has observed that ° Die Charakterıistika dieser Bewe-
SUNg the ern Devotion| verschlieben sıch ach eıt und und
sınd somıt N1cC leicht in einem ‘ Programm ” fassen ’ .1>&4 1e] COI -

aıly contrıbuted 18 thıs dıversıty ıth hıs T ractatus. The form of hlıfe
16 he presented to the TeINTEN in Southern Germany in hıs Irac-
A de CommunLl Vıta cleriıcorum dıffered sıgnıfıcantly from that
eiende by the TeINrTreN of the Common ıfe ın the OrtiNern

131 Especılally the Sacrı CANONLS Missae eXxpoOsitLO resolutissima literalis el mystica
and h1ıs Collectorium 1ve epitome In magistrı sententiarum libros WCIC quoted.

1372 E Bayerer, Gabrielis iel (Gratiarum Ctho, 3 ’ Werbeck, ‘Gabrie]l
1el als spätmittelalterlicher Theologe’, in KÖpT, Lorenz (ed.), Gabriel 1el
Un die Brüder VOoO. gemeiInsamen Leben Beıtrage AUS Anlapß des 500 I odestages
des / übinger T’heologen ulg 25-34, CSP 62 (Contubernium. Tübinger
Beiträge Z Unitversitdats- und Wissenschaftsgeschichte 47)

133 CYT. Metz, Gabriel zel un die Mystik ullg (Contubernium.
Tübinger Beiträge ZUF Universitats- und Wissenschaftsgeschichte 35

134 Oberman, Werden Un Wertung der Reformation., Vom Wegestreit zZzUum

Glaubenskampf,
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Netherlands from that attempted by eier of Dıieburg Northern
ermanYy In canonıcal terms 1e] advocated the StTatus of Can of
the Common ıfe Hıs form of ıfe W as based the Regula
Augustint

(OQur analysıs of the IT ractatus de COMMUNI VILGA cleriıcorum has
revealed hat extifent 1e] W as influenced Dy the ule of S{ Uugus-
iine Scholars ave tradıtionally regarded the TAC mportant mate-
ral evıdence that Bıel W ds ollower of the Modern Devotion 15

certamly irue that 1e1 oun much that W as interesting, enthusing and
motivatlıng the hıstory of the ern Devotion But the spirıtualıty
of the ern Devotion W das 131011 the PIHNAT'Yy SOUTCEC of hıs thınkıng
Ou communal ıfe which W ds hıs INaln CONCECOTITN when wrılıng the
Tractatus de COMMUNL VILGA clericorum Hıs Inspıratıon for ıl Came

mostly from ugustinıan wrılıngs and from Augustine orthopraxX1c
works Bıael’s rdo ‘Augustinian rather than inspıred by the
lıfe and work of eert Grote

Datıng and of the TaAC suggest that ıt Cannolt be clas-
sıfle apologıa for the WaYy of ıfe practiced by the ern Devo-
t10N 1el W as al iiıme of personal dec1ısıon when he WwTOoTte the Irac-

and the brethren houses of Marıenthal and utzbac had lıttle
fear from eccles1iastical secular authorıtles The atıng therefore SUS-

that 1e] intende: make proposal 18 hıs future brethren ou
order of ıfe the brethren decıded adopt the rule embodied

the I ractatus they WOU be makıng cho1ice for hım and he WOU
decıde JOoM them

oth the atıng of the T ractatus and 1e] development reveal
remarkable parallel wıth the lıfe of Augustine The form of lıfe hıch 1e]
advocated by WaYy of preparatıon for hıs entry utzDaC bears Man Yy
simılarıties 18 that pursued Dy ugustine and hIs OMMUNILY Thagaste
Ihe Thagaste communıty W as not monastıc foundatıon 1ı the strıct

of the word. ‘Se1ine mıt ıhm dort versammelten Freunde legten
eiıne Gelübde ab stets der Klostergemeinschaft verweılen, och
gelobten SIC Gehorsam uch handelte sıch dort imMmMmMer och
C1iNCIMN ausgewählten Freundeskreı1s der Urc 6IM Bıl-
dungsnıveau gekennzeıichnet 135 1e] MaYy well ave been acquaınted
ıth the nal of the COommuUunıty Thagaste and thıs 15 1kely to ave

135 Hadot Amaiucıtıa ayer (ed ), Augustinuslexikon Basel 1986-
vol 287 293 CS5D 291 cf (rusıus Gabriel 1e] und dıe oberdeutschen Stifte
der devotio moderna the institutionalısed friendsh1ps Butzbach
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led hım to closer study of works such the Praeceptum and DeD
monachorum. 1e] also stated expheitly that ugustine dıd not wrıte hıs
rule for monks but for clerics. 196 Moreover, he included discussıon of
these early developments orth Afrıca the Tractatus.}?'

In anı y event, when considering the dıfferent layers of the TIrac-
it 15 vıdent that future Fraterherr, 1el TEW inspıratıon

from the spiırıtual wrıtings of eert Grote and of yYOUNSCI authors from
the ern Devotılon. However, he AaDPDPCAIS 118 ave tudıed these
SOUTCECS almost cursor1ıly, SV perfunctorily, compared fo the wrıtings
from the Augustinian tradıtıon Clearly, Bıel regarde the ern
Devotion credıble reform mMmovemen He described the eginnıng
of the ern Devotion example and showed hOow ıt Was rooted
in the hıstory of the Church ome of the aCccusatıons countenanced Dy
adherents of the ern Devotion ın eIr struggle for Ssurvıval AdIC

addressed In Biel’s I ractatus. Compared 18 Augustine’s Praeceptum,
however, the apologı1as of the ern Devotion served merely ASs

collection of quotations. 1e] made much UuUscC of it that the
sem1-rel1g10us sSTate W as legıtımate form of ıfe iın the Church The
ern Devotion W as also useful for hım because it nabled hım
Use the canonıcal sSTate °cCover‘’ for hıs OW proposal. But ese
ideas from the apologetic lıterature of the ern Devotlion only
served the PUTDOSC of supporting the legal and techniıcal part of the
I ractatus de Communl Vita clericorum. They remaıned aft the surface
eve of the text and dıd nOoTL form the ESSCIICC of the TAC

717el adopted arguments for the legıtiımacy of hıs form of ıfe
from the apologetic lıterature of the ern Devotion, but he deriıved
hıs inspıratıon from the Augustinian tradıtion. Thıs 1s evıdent in the
WaY he ea ıth Jordan of Quedlinburg’s Iiber Vitasfratrum. In the
hıstorıical part of hıs TaCT, 1e] mıtated Jordan’s practice of combın-
ng reflections the hıstory of the order ıth observatıons the
WaYy the evangelıcal counsels had influenced the ally rhythm in
Augustinian communıtıes and theır WaY of dealıng ıth authorıty. The
fact that 1el copled part of the Vitasfratrum 15 another indıcatıon of
hıs interest In Jordan In hıs search for suntable order of lıfe, 1e]
primarıly consulted works dealıng ıth the charısm of communal ıfe
from the Augustinian tradıtion.

136 T ractatus de Communl 1ta clericorum, ed Werbeck., “Hst [vıta Uu-

nIS, pvVg] el PCI sanctum Augustinum iterum renovate ei reservata ut in eodem capıt-
ulo olo ei capıtulo sequent, eft In sermon1ıbus SU1Ss de COomMMuUnNıI ıta clericorum el iın
regula SUua, QqUam praesumıtur adversus cler1cos SCr1ps1sse ei NOMN ad monachos, hıcet
postea multis rel1g10s1s Qa

137 I ractatus de Communl ıta cleriıcorum, ed. Werbeck,
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The basıc iructure of the I ractatus that 1e] intended
wrıte ule that W as ‘Augustinıian’, and not work inspıred by the

ern Devotion apologıa. In 16 W of thıs basıc S  9 ıt 15
clear that 1el wanted wrıte ule for hımself and hıs future
brethren Its SITUCLUTE 15 essentially derıved from that of Augustine’s
Praeceptum. er explaımıng the nıtlal aım of the order of lıfe and of
the communıty (unıty of hearts and souls) and discussıng at length
indıspensable condıtıon for achieving ıt (communıty of property), 1e]
SaVC instructions how order the day and shape mutual relatıons.

Verhe1hjJjen has establıshed that the SAaillc STITUCLUTE be observed
In the Praeceptum. Moreover, 1e1 derıved Man y of these instructions
dırectly from ugustine’s De D monachorum.

Several scholars ave argued that 1e] interpreted quotations
from Augustine In CONLrarYy tO theır actual meanıngz In hıs
academıc work. hıs spiırıtual wrıtings, however, Bıel aDPCAIS ave
understood the Church father VE ell indeed.}>® ugustine’s influ-
BNCE 1el Was immense, not only In thıs instance, but also others.
Hıs exeges1s of the Our Father In the CanonLts Mıssae eXxposıtL0 1S
another Casec In point. !”

We MaYy conclude that Gabriel 1e] had the story
of the ern Devotion {O enthuse hıs readershıp and establısh
onnection ıth reform mMmovemen He made UuUsc of the apologetic
tradıtion of the ern Devotion LO legıtiımıse hıs OW proposed form
of lıfe But ıle the ern Devotion leg1ıtimısed and enthuse
ugustine and hıs order inspıred. Biıel’s debt LO ugustine and 18 the
Augustinıan herıtage much exceeds hıs debt the lıterature of the
ern Devotion. He integrated the wısdom of the ern Devotion
into the w1ısdom of Augustine, but ıt W as the latter 16 essentially
determıined the shape of hıs OW oughts.

It WOU be exaggeratıon to Sa y that 1e] intended to become
alter Augustinus for hıs Tretihren He turned Augustine be

inspıred by the forms of spırıtual ıfe that ex1isted the first centurıes
of Chrıistianıty. Biıel’s interest in the first Chrıistians stemmed irom hıs
convıctlion that the sStructures of the primıtıve Church WCIC yeLl

138 Schulze, ‘Marsılıus VO  —_ Inghen und die vorreformatorische heo-
logle: Augustinrezeption, Wiıllensfreiheit und Gnadenlehre’, M.J.F.M Hoenen,
J.J.M akker (ed.), Philosophie Un T’heologıe des ausgehenden Mittelalters. Mar-
SLLLUS VO.  \ Inghen Un das Denken seiner eıt (Leiden-Boston-Köln 67-87

139 Van eest, ‘Aquınas Augustine ? On the SOUTCCS of Gabriel Bıels
Canon1s Missae Exposı1t10’, Zeitschrift für Antıkes Christentum/Journal of Ancient
Christianityn73-95
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unsullıed by cleriéal canonıcal character. Accordıing Bıel,
Augustine had een the creaftfor DUar excellence of these Structures

Paul Geest
Theologıcal Faculty, Universıity, Amsterdam
Faculty of atholıc Theology, Tilburg Universıty


