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hundred YCAaIrs AYO ONC doubted that Augustine’s autobI1-
Ography told the SLOTY of hıs COnversion 18 hrıst and the Church.!

the early Ö however, the historical of the Confessions
Was challenged for the first time. Prosper Alfarıc pomted discrep-ancles between Augustine’s early works and the Confessions In order
18 that the text Was idealized reconstruction of hıis eXper1-
CNCEC, claıming that Augustine’s or1ginal Conversıon had NnOoTt een fo
Christianity but tO Neo-Platonism 2 the decades that followed INa Yscholars Camne to the defense of the tradıtional interpretation, but the
debate W as not stabılızed untı the 1950s ıth the arrıval of Pıerre
Courcelle Recherches.® Here Courcelle established that the aCcCCount
of Augustine’s Neo-Platonism In the Confessions Was still
compatıble ıth orthodox Chrıistianity by demonstrating that the
4th century Christian communıty of Imper1al Mılan WAas steeped In
Platonism. and therefore that Chrıstian experience rich In Platonıic
Janguage and themes W as be expected. As result of Courcelle’s
work Contemporary scholarshıp the Confessions has centered
further ılluminating the nature of Augustine’s relatiıonshiıp ıth
the Neo-Platonic tradıtiıon

One of Courcelle’s INOTE notable contrıbutions has een hIs
interpretation of book chapter of the Confessions where Augus-tine NTLs the content of hıs first ontact ıth Platonıic phılosophy,

Press, 9
UO’Donnell, Augustine: Confessions. Vol 1 E (Oxford: Oxford University
Alfarıc, L’evolution intellectuelle de Saint Augustin: E Du Manicheisme

Neoplatonisme, (Parıs, See also, Boıinssıier, ° Est-ce dıre YUC, dans SCS Con-fess10ns, saılnt Augustin alt volontalırement altere la verite? : La Conversion de saılntAugustin”, Revue des Deux Mondes 8 E} (Parıs, n 43-69
Courcelle, echerches SUr les Confessions’ de saınt Augustin, (Parıs de

Boccard, 60-  S Barly defenders of the INOTE tradıtional intepretation include
scholars such Jules Martın, SCC Martın, * Saılnt Augustin Cassıcl1acum veılle
lendemain de conversion ”, Annales de philosophie Chretienne, X MKMIX (1898)Portalie, Nar Portalie, *Saılnt Augustin”, Dictionnaire de theologie Catholique(Parıs Letouzey el Ane, Etienne Gılson, SCC E.. Gılson, “ Revue critique”,Revue philosophique de Ia France el de l’Etranger, LAÄXXVULI, (1919), and, mMostTamously, Charles Boyer, Boyer, Christianisme el Neo-Platonisme dans la
formation de saıiınt Augustin, (Parıs Beauchesne, For thorough treatment
of the debate general SCC Garvey, Saint Augustine: Christian Neo-Platonist?
Miılwaukee: Marquette University Press,
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encounter, he SaYy>, that esults the visıon of immutable 1g
which transcends hıs mınd. According Courcelle’s interpretation of
thıs passasCc, ıle reflecting the immaterı1al na of Truth, Ugus-
tine has mystical v1isıon that, although partially frustrated, reveals

ultımate nature He 1$.
Debate, however, still continues concernıng the EeXaC nature of

Augustine s V1IS10N: essentially, interpretations of how Augustine
aITIVES al knowledge of ultımate identity fall into {[WO maın cat-

egorles. Ihe first consısts of those who hold that it 1S through Neo-

platonıc inspıred mystical V1S10N, whıle the second consısts of those
who hold that ıt 1S through argument for od’s ex1istence based
the transcendence of Truth.> What 15 both interpretations,
however, 1S theır rellance the internal ascent tOo God found in the
De Iıbero Arbitrio fOor establıshıng the pPropCcI understandıng of the

chapter. Simply, the internal ascent functions template agaınst
which the visıon passasc 1S structured.®

James O’Donnell descr1ibes Confessions and Courcelle’s readıng the

followıng “ This paragraph onta1ns the first of [WO (by SOINC Countfs: (
aCCOUNTIS of hat Courcelle defined ‘vaınes tentatıves d’extases lotiniennes’
Courcelle’s VIEWS MmMoOst concisely presented al Recherches, where he

(a), (b) and (C) parallel columns,pr three
markıng stages, hiıch he identifies: (1) readıng the platonıcorum librı (ac),
(2) searchıng for truth and findıng above himself (abc), (3) ascent Dy degrees (b),
(4) Rom 1:20 (bc), (5) of certaınty but incapacıty (abc), (6) ‘Saıblesse’ C
and KRom 1:20 (a) Thıs schema highlıghts the parallels (0)8% these paragraphs, but

ImpOSCS STUCLUTrTE that cshould not be understood orlginatıng wıth Augustine” SCC,

O’Donnell, Augustine: ConfeSSLONS. Vol 2 (Oxford: Oxford Universıty Press,
434-435

Wıth regard the former SCC Mac Donald, ‘“ AugustineP Companıion
In the Middle Ages, ed orge Grac1a and Timothy Noone, (Black-Philosophy

ell Blackell Publıshers, IOM and, Vaught, Encounters ith God In

Augustine S Confessions, (New ork UNY, Wıth regard the latter

SCC, Cary ‘“ Inner Vısıon the oal of Augustine’s Lıife”, Readers Companion
Augustine s Confessions, ed Pafenroth, Kennedy, (Westminster: John

IN Descartes and Augustine, Cambridge:Knox Press, 115-126, Me
and, O’Donnell, mages of Con-Cambrıdge Universıity Press,

version In Augustine s Confessions, (New York Fordham Universıity Press,
142

Thıs understandıng of the De Libero Arbitriıo argument Augustine’s princ1-
stratiıon of God’s ex1istence W as furthered Dy the 21pal argument for the demon

Medievalıst Etienne Gılson, Gılson, The Christian Philosophy of Saıint Augus-
tine, irans L.E Lynch, (New ork Random HoUSC, 11-24; and 15 LyP-
iıfıed the entrYy under the subject headıng “God” the Augustinıan encyclopedia

‘“ Hirst Augustine realized that (God W das the . hght” ofAugustine Through the Ages:
immaterı1al, eternal, and everywhere antruth itself In the visıon passage]:

indivisıbly present. God W as the immaterıal SOUTCC of all perfect1ons and all
Thırd, Augustine realized that God W as Being itself. ‘“"Truth itself” W as identical wıth
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But contradictions arıse when 0)11> 08 proJect thıs
tex{i NTLO the Vis1ıon pasSsagc, and therefore, order to arTıve al the irue
nature of Augustine’s experiıence In Confessions book chapter 10,
ıt 1S the hıstory of interpretation that CI -
iImposes the De Liıbero Arbitrio J9118. the Vvis1ion pasSSasc. wofold

111 be employe in order accomplısh thıs Fırst, Varıous
readıngs of the Vvisıon pasSSagc ll be shown LO be contradıctory, and,
broadly speakıng, thıs ıll sShow that it 15 neıther the acCcCount of IN YS-
tical Vvisıon NOT argument for ex1istence ase‘ the tran-
scendence of Truth, that 1S, ase the nature of truth the tran-
scendent sStandar: of ne s  7 value Judgements. Second, it 11l be
demonstrated that the princıpal Augustine sEeSsSs 18 ICason fo

essentıial nature IS the ex1istential proof, the form of enta-
tiıon 1C shows that treated being 1s dependent uPDON uncreated
Being More specıfically, close analysıs 11l establısh that the chapter
which precedes the V1isıon PAaSsSagc, chapter 9, certamly foreshadows the
Usec of the ex1istential argument, that the chapter that ollows ıt, chap-
ter 11, explicıtly references it, and that chapter iıtself deser1bes hat
Augustine Sqa In terms of ontologıical dependence: therefore, because
all three chapters ouCcC the efinıng characteristic of the exIisten-
t1al ment, that 1S, rational knowledge of God eiıng gaıned
hrough reflection ne’s  E ontologıcal dependence, and because ere
15 er known men for nature sed by Augustine that
makes UuUse of thıs relatıonship, Augustine must be g1Vving description
of ıts UuUse in chapter In short, In book chapter 1 Augustine
attaıns the ratıonal insıght that hıs being 18 dependent upDON eiıng
Itself./

the real SOUTCC of all existence, and thus the incorporealıty and infinıty of truth ıtself
dıd 1a(0)1 INC: that God W as lıterally nothing”. Ihıs reduction of Beıing rtuth mMaYyIso be SCCH In John Rıst’s presentation of Augustinian metaphysıcs h1is work AugQus-
fine: Ancıent Ihought Baptized. See, Ayres and Barnes, “God”‚ AugustineI’hrough the Ages: Encyclopedia, ed Fıtzgerald, S (Grand Rapıds:Wılliam FEerdmans Publıshing Company, and Rıst, Augustine: Ancıent
I hought Baptized, (Cambrıdge: Cambridge Universıity Press; Interestingly,Gilson offers the most un1ique but least plausıble readıngz of Confessions 1.20. denYy-ıng the of the De Lıhbero argument the chapter, and claımıng that it 15
example of “ spontaneous natural theology”, SCC Gılson, The Spirit of Medieval
Philosoph,y, (London: Sheed and Ward, .1

For dıscussion Augustine’s understandıng of God Beıing SCC Ander-
SON, Augustine and Being (The Hague Nıjhoff, and Zum Brunn, Wa AUugQus-
tine Being an Nothingness, trans Namad (New York Paragon House Publısh-
CIS, Wıth Gılson, it 15 AaCCUrate 5a Yy that Augustine’s understanding of being
remaılns the level of CSSCIHICC, ıf hat 15 mean Dy thıs 1s that E 18 concept intu-
ıted by the mıind: clearly, for Saılnt Augustine, apprehens1ion of the verb he 1S NOT
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History of interpretation
In book of the Confessions Augustine relates three chapters

that descrı1be the Platonıc arguments which allowed hım to seil asıde
hıs materıialıstic conception of God According James O’Donnell,

discuss1ıons of Augustine’s Platonıc indebtedness since Courcelle
ave returned tOo these paragraphs in 1C gel OUT ullest ıf not

clearest most cConcrete 16 W of the ımpact that the platonıcorum
liıbrı had hım. ® Of ese three chapters chapter 15 certamly the
most controversı1al, and ıf ONCc 15 ave full insıght into Augustine s
understandıng of the Platonısts contribution to hıs intellectual forma-
tıon the essential content of thıs passagc must be identified. Because
the hıstory of commentarYy surroundıng the passSagc 1s extens1ve,
thıs section ll the alternatıve interpretations of the chapter that
ave een advanced thus far and the paradox that results e_

qUENCEC of ese interpretations. Such analysıs ıll demonstrate that
book chapter of the Confessions Cal neıther be understood
rational insıght based Neo-Platonic meditatıve ascent ruth NOT

the aCCountft of mystical v1is1on.
Augustine s fusıon of Bıblıcal and Platonıc themes the v1isıon

chapter makes ıts propcr interpretation challengıng, but careful read-
ing of the text establıshes that he 1S S1VINg the description of rational
insıght reached V1a reflection hıs ontological dependence. In order

SO thıs the passagc ıtself must fırst be consıdered:

By the Platonıic 1018) Was admonished re. into myself. Wıth

you ASs gulde entered into innermost ıtadel and W as g1iven
W do because yYOou had become helper (Psalms 11

entered and wıth soul’s CYC, such A ıt Wäas, Sa  S above that Sarmılc

CYC of soul the immutable 1g hıgher than mind not the

1g of CVECILY day, obvıous ,NOT arger version of the Same

kınd1WOU. ıt WEeTIC, ave g1ven out much brıghter 1g and
filled everythıng wıth Its magnıtude. It W as nOLt that 1g but dıf-

reduced Judgment, that 1S, the properly Thomist1ic mode of grasping Aı SA for
essentlialıst” understandıng of SEılson. I E} however, OMNC claıms that Augustine

INCcCanls that Augustine understands AA a be capable of definıtion, (for example,
Gilson indıcate that Augustine understands the ESSCIHICC of 6 be

immutabilıty) then such understandıng would nOoLt be 10)  Dtıble ıth th1ıs A
regard the ole of immutabılıty Augustine’s thought ıt SCCII reasonable offer

See for examplethat Augustine understands immutabılıty convertible wıth
De Ooriıbus Manichaeorum : 7 I:  — Wıth regard Augustine s ‘“ essentialıst” under-

standıng of ANAY SS SCC Gılson, The Chrıstian Philosophy of Saıint Thomas Aquinas,
itrans Shook (Notre Dame Universıty of Notre Dame Pre55, 49,50,89.

Augustine: Confessions: 434
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ferent thing, utterly dıfferent from OUTr nds of 1g It transcended
mınd, not the WaYy that o1l floats er, 11071 heaven 15 above
eart! It W as super10r because ıt made IN  ' and Was infer10r because

W as made by it. The PCISON who knows the truth knows ıt, and he
who knows it knows eternity. OVe knows it. Eternal truth and ifrue
love and beloved eterniıty: yOou God 10 yYOou sıgh ‘day and
nıght (Psalms 42:2.) When fırst Camne to know YOU, yYOou raısed

make SCC that what Sa 15 eing, and that who Sa
nOoTt yel Being And yYOUu SaVC OC the weakness of S18 Dy
the ir radıance of VYOUTr raYyS, and TEMDIE: wıth love and AW!

OUN:! myself far from YOU 1ın the regıo0n of dıssımılarıty,’ and
heard it WeTC yOUr volice from hıgh $} the food of the Tully
W:  9 STOW and YOU ll feed And yOoUu ll nOot change
into yOoUu lıke the food YOUTr flesh ealts, but YOU wıll‚ be changed into me
And recognızed that because of IN1quıty YOUu dıscıplıne InNnan and
“Cause soul AaWaY 1ıke spıders web’ (Psalms 14), and

sald: ‘Surely truth be nothing, when it 15 not 1T1IUSE: through
eıther finıte OT infinıte? ” yOoUu cried from far aWaY. ı

who (Exodus 14.) heard in the WAaY ONC ears wıthın the heart,
and all ou eft WOUu ave OUN! ıt easler ou whether

W as myself alıve than that there 15 not truth ‘understood from the
thıngs that made Romans
Scholars arguc that ere L[WO lınes that constitute the nucleus

of Augustine ’s insıght in the above, and they claım that the key
Confessions: Eit inde admoniıtus redire ad meme 1psum intravı in

intıma INca duce el potul, quon1am factus adıutor Meus ntravı el v1dı
qualicumque oculo anımae 1ILI1ICAaC Up: eumdem oculum anımae INCAC, Up: mentem
INCcamı lucem incommutabılem, 110}  = hanc vulgarem el Conspicuam Omnı carnı NeEC

quası eodem SCHNCIC grandıor eral, (amquam S1 ista multo multoque clarıus
claresceret occuparet magnıtudine. Non hoc ılla erat, sed alıud, alıud valde
ab ist1is omnıbus. Nec ıta Tat UD mentem INCAaMl, sıcut oleum UD qUu: 1ICC
siıcut caelum UD erram, se.  e super10r, qu1la 1psa fecıt IN eft COO infer10rT, qul1a fac-
{us ab Quı1 novıt verıtatem, novıt C el quı novıt C: nOoVvıt aeternıtatem. (CCar-
ıtas novıt C d} aeterna verıtas el CIa cCarıtas eft CAarL‘: aeternitas! Iu Deus INCUS,
bı SUSp1ro dıe nOCcie Kt Cu prımum COgNOVI, assumpsistı IM ut viderem
CSSC, quod viderem, el nondum CSSC, quı viderem. Ht reverberastı infirmıtatem
aspectus me1 radıans In vehementer, eft contremul el horrore; ef Inven1ı
longe SSC in regıone dıssımılıtudıinıs, tamquam audırem ([uam de
excelso: *(ibus SU grandıum: GCEGSUe. el manducabıs Nec in mutabıs
sıcut cıbum arnıs (uae, sed mutaberı1s ın me  LA Kt COgNOVI, quon1am DFO INLQUL-
falte erudisti hominem el tabescere fecisti SICUL AFYTraneam anımam MEAM, eft dıx1
‘ Numquıd nıhıl est verıtas, quon1am qU' PCI fınıta PCI infınıta locorum SPa-
t1a dıffusa est? ” Kt clamastı de long1nquo: ‘“ Immo ueTO CDO SU; quı SUum.  27 Et audıv1,
sıcut audıtur ın corde, ei NO  —; Talt PTOTSUS, unde dubıitarem facılıusque dubitarem
VIvere qUam 19(0)  z SSC veritatem, qUaC PCI C qUaC facta sSunt, intellecta CONSPIC-
itur. All Englısh translatıons those Dy Chadwıck:; Nl Chadwick, SE UQUS-
tine’s Confessions, (New ork Oxford Universıty Press,
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understandıng thıs chapter hes in the PropcI interpretation of ese
lınes, each of 16 admıts of {tWO dıfferent readıngs. The fırst lıne
relates, ° T ’he pCTrSON who knows the truth knows it, and he wh knows
ıt knows eternity. love knows 7 A Thıs lıne be read eıther 1ter-
ally figuratiıvely. ccordıng the ıteral readıng the statement qul
nOoVvıt veritatem novıt ed: el qul novıt ea novıt aeternitatem
Just that Truth 1S hat Augustine SAaW and ıt 15 ruth that 1Ss eternal
and ruth that 1S known Dy love.10 The alternatıve WaYy of readıng the
lıne would understand the phrase, ‘$he who knows the ruth knows lt,”
figuratiıvely, that 1S, AS understandıng truth, love, and eternity pomnt
beyond themselves in order fo S1gN1L.y realıty other than them The
interpretation of the second lıne depends the rendering of the latın

adsumpsist! Ul viderem A quod viderem, el nondum A S

qul viderem. TIhus, ıt Can be read ASs eıther, ..  you raısed 18 make
SCC that hat Sa W as Being and that who Sa Was not yel

Beıing,  29 ASs in the above., AS5, ..  you raısed that could C

that etre W ds Something lemphasıs added| to be SCCIL, but also that
W as not yel able (35 e 7E If OMNC restricts oneself to the UsSCcC of the

De Libero Arbitriıo ar gument and the sSolute centralıty of ese {WO

lınes, there basıcally four possıble WaYSs of interpreting the above,
and each of these four readıngs has had CONCTEeTte historical realıza-
tion. In the followıing, these four interpretations 111 be briefly
sketched, and it 11l be SCCH that the first paır of cholars interpret the
visıon passSasc aASs the description of ratıiıonal insıght, and that the SCC-

ond paır interpret ıt the aCCount of mystıcal vis1on. er thıs SUT-

VCY has een made the most probable interpretatiıon ll be identified
and csShown aCCount for portion of the content and form of the
experlence Augustine relates in chapter

Phılıp Cary 1S example of cholar that defends the fırst POS-
sıble interpretation. '“ According 1{8 Cary qul novıt veritatem nOoVvılt el

1S read lıterally, that 1S, owledge of Truth, and ul viderem eESSEC 1Ss
understood owledge of ‘“ something.” Advocates of thıs posıtıon
ATIC forced, due the ıteral readıng of qul nOoVvıt verıtatem novıt eU.

understand the passasc referring rational insıght ase the

Although thıs readıng unlıkely it 15 stil] adopted Dy SOTINC scholars: SCC,

Phılıp Cary, eader’s Companıon Augustine s Confessions, 145
11 TIThe strong readıng of AT A W as first suggested Dy Solıgnac. See, Solıgnac,

Aıime, Sß Les Confessions. Bibliotheque Augustinienne, serl1es of (huvres de Saıint
Augustın vol 1 E} (Parıs, 616-617 See also, Mac Donald, “Ihe Dıvıne
Nature ”, Cambridge Companıon Augustine, ed Kretzmann, tump, (Cam-
brıdge Cambrıdge Universıity Press, 86-87,

Reader’s Companıon Augustine s Confessions, 115
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internal ascent to TU OUN:! the De ILibero Arbitrio.* In er
words, ose wh advance thıs readıng generally uUsc the De Tibero
Arbıtrio aASs emplate agamnst which 18 SITUCLUrEe the PASSaLC, and ere-
fore the De ILibero Arbitrio must be riefly consıdered.

Augustine’s argumen In the De ILibero Arıbitrio TUNS fol-
lows. If somethıng ex1ists that 15 super10r ne’s  2 mınd then it 1s (G0d
ruth exIists and 1s super10r ne s miıind. Therefore God ex1sts, that
1S, (God 1S truth Advocates of thıs interpretation hold that al the CCIMN-
ter of the ugustıinıan metaphysıc 15 the notion of immutable JIruth,
for, because OC Judges accordıng to ıts tandards (standards such aASs
“ the infer10r 15 subject fo the super10r ”), ruth 15 hıgher than ne’s  7
mınd, and because (G0od has een defined A that 1C 1S greater than
Nne s  z mınd, ruth mustT, therefore, be called God.” Further, ruth
O€Ss noft change, and hat o€es nOoTL change sımply A therefore, (0d
1S He 15 It ollows that thıs interpretation eal the readıng that,

book chapter 10, Augustine g1ves the aCCOUNT of ratıonal eduCc-
tıon, insıght eached VvI1ia reflection the nature of Iruth, for ıt 15
the nature of TU that 15 explhicıtly @e lıterally) referenced Dy the
phrase qul nOovıl verıitatem nOoVvılt el

()’Conne 15 proponent of the second poss1ıble inter-
pretatıon. He that qul nOVvılt veriıtatem nOovılt C should be read
lıterally, agaın, visıon of Truth, 1ıle Ul viderem esSECe should be
read referring the insıght that God exıists.1* regar: {O the for-
L1CT lıne, AS ıth Cary, ”°Connell’s ıteral readıng hım LO inter-
pret the passSasc rational nsıght In regard fo the latter, he renders
ıt ° And when first CamInle to know Y ou, You raısed that

might SCC that hat Sa existed lemphasıs added|], and that L, who
Sa dıd not yel exıist  9 ”°Connell’s ıteral readıng of qul nOoVvıt verl-
ennm novılt el forces hım fo interpret the reference fo "AANY S Ver-

ification of ex1istence made ımmediately after the conclusıon of
ascent 18 ruth So CVCN though onnell holds that Augustine

makes exphcıt reference to CSYSE, hıs ıteral readıng of qul novılt Ver-
ıtatem nOVvıIt CUÜ.: forces hım LO understand it referring to the fact that
(God exıists and not the truth that God N Ex1istence.

arl Vaught SUppOTTS the 1T! poss1ible interpretatıon, holdıng
that qul nOoVvıIL verıtatem novılt e U 15 f1guratıve and that ul viderem CSIE

refers Vvisıon of ‘ Something, ” readıngz most conducıve eing
interpreted mystica. VIS1ON. Vaught claıms that, “At thıs cruc1al

De Libero Arbitrio:
Images of C’onversion INn SE Augustine s Confessions, 129-131
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Juncture I1.e the Vvisıon lıne of book chapter 10], ugustine 15 181011

drawıng conclusıon from argument for ex1istence... instead]
he 1S respondıng hat he ears from hat ex1ists beyond hıs soul
where the truth that STan! VT agaınst be SCCI1 and understood
through the thıngs that made. ” According to Vaught, Augustine
sCcs the Janguage of see1ng, speakıng, and hearıng, along ıth analogy
and metaphor, order descrıbe, in purely figuratıve eXpress10ns,
experlence that .  could noLt be educed 118 sclentific terms. ” 1>

Finally, Co MacDonald advocates the fourth poss1ıble inter-
pretation.'® Here qul noVvıt verıtatem nOovılt e U 1Ss read figuratively,
s1ıgnıfyıng somethıing other than Truth, and Ul viderem AA S 1S inter-
preted vis1ıon of Beıing, not ‘“ Something. ” MacDonald, agaın,
ıth most of the other scholars above, SCS the De Libero Arbitrio
the ultımate MO for ugustine’s metaphysıcs, but that ıt 1S
unable g1ve Augustine nsıght into ultımate nature Mac-
Donald claıms that there 15 intrinsıc dıfficulty ıth the conclusıon
that ruth 1s super10r LO ne s  2 mınd reached in the De Libero rbi-
fr10, dıfficulty, he SaVYS, that 1S acknowledged by both Augustine and
hıs interlocutor In the text.1/ =  at 1S, MacDonald nOotes that Uugus-
tine’s interlocutor in the De Iiıbero Arbitrio points outft that to demon-
strate that ere 1S somethıng gher than 1C6C4aSON O€eSs not yel that
God ex1sts, for when OMNC Say>S °God ” ONC o€es not sımply INCAaN °“that
which 1S hıgher than Nne s  2 self,” but, ‘“ that than whiıich nothiıng 15
higher.””*!® MacDonald that thıs argumen O€eSs not reveal °“that
than 1C nothıng 15 gher,  27 eıng tself, and he arg uc>s that

experlence beyond Yedson 15 the only WaYy explain Augustine’s
mature understandıng of nature Consequently, he SaYyS, ° Augus-
tine’s OW intellectual ascent ave succeeded where hıs argu-
ment Ithe De Libero Arbitrio argument| short because, he
reports it, hıs OW ascent culmıinated glımpse of the divıne nature
iıtself.” Immediately after thıs senten! he quotes book chapter of
the Confessions, relatıng the reader the fırst vers10n, CIite above, of
the ul viderem eCSSECe lıne. According MacDonald chapter must
be understood acCcount of V1IsS1ON of Being for three addıtional

Encounters ith God In Augustine s Confessions,
The Cambridge Companıon Augustine, 86-87, It 15 ıimportant note

that Courcelle and Henry hold vers1o0n of thıs argument. They dıiffer TOmM MacDonald
that they not commıtted the strong readıng of the viderem AAA lıne that he

advances.
Companıon Philosophy In the Middle Ages, 167

The Cambridge Companıon Augustine, 86-87,
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reasons.!? First, he argUCS that the translatıon 1C that
Augustine has Vvisıon of ‘ Something ” o0€es not capture Augustine’s
OW oughts concerning the experlence, for, describing thıs V1S10nN,
Augustine SayS thıngs such AS, “I first Camnlec 1{8 know VOol and, after-
ward, “I W ds lovıng You, and, .. of You remaıned me  29
MacDonald claıms that ıf ONec aCCepts the second readıng af the ul
viderem AA S lıne, ese claıms become unjustified, fOr, “lf Augustine
has COTMINC to know and love the iIrue God result of thıs nNL, he
must ave SCCH INOTC than merely that there WAas something lemphasıs
added| be SCCH he must ave SCCNH what it W das he Was seeinNS:
Second, ugustine SOCS Sa Yy that he 15 nondum C$SSIE, ..  not yel
Beıing,  99 phrase, claıms MacDonald, that 1S often intentionally MmMI1S-
translated, but IC certamly reads ..  not yvel Beıing  99 Thıs statement,
claıms MacDonald, WOU make unless Augustine intended

TAaW Contras between nature ASs Beıing (esSse) and ugus-
tine’s nature that 1C 15 not yel Beıng (esse.) Finally, MacDonald

that the second readıng faıls CONNeCT ıth the chapter that
ımmediately ollows 1t, chapter 14 where Augustine SdYyS, “I turned

BAaZC the other thıngs below YOUu (InSpexi Celera infra fe) and Sa
that they neıther entirely being 19(0)8 entirely non-beıing. 221 The SCC-
ond interpretation of the Ul viderem A lıne WOUuU not CONVCY ugus-
tine’s princıpal phılosophical pomint clearly artıculated chapter 1
agaın, the chapter ımmediately following the vis1ıon chapter, for ere
he relates that all beings aATec dependent uPpON eıng Itself. In other
words, accordıng fo MacDonald, in chapter 11 ugustine applıes LO
creatiıon the po1ın that hıs Vision of God Beıing has made clear
hım in chapter

Given the premi1ses that arey, onnell, Vought, and Mac-
Donald start ıth theır four conclusıons only natural, but L1NOTEC
fundamental WaYy of readıng the passagc 1S possıble. Before thıs 1s
shown, however, ıt must be SCCH that ese four readıngs on OW
for coherent AaCCOUNT of ugustine’s experlence, for several Contra-
diıcthons surface when ONC attempts read the chapter aASs eıther Neo-
Platonıic inspıred mystica. vis1ion ratıonal argument ase! the
transcendental proof.

Consıder fıirst the claım that the pPAassSasc describes eXperI1-
CI1ICC beyond 1Cason Ihe first Inconsıstency involves ugustine’s UuUsec
of the phrase, ..  not yel Being  29 Such Janguage explicıtly ODPOSCS the

The Cambridge Companıon Augustine, 86-87,
The Cambridge Companion Augustine, 86-87,
Confessions:
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idea that Augustine had mystıca. V1s10n, for Plotinus maıntaıns that
mystıica. VISIONS amount absolute assımılatıon of the soul ıth
the One in such STal there 1S distinction between the soul and
the ultımate princıple because the soul’s identity 15 ‘“absorbed, ” for
ack of better term, into the One.22 If thıs had een authentic Neo-
Platonıc ascent ugustıne WOUuU not ave laımed that he could SCC

that he W as ..  not yel Being  27 Second, and mMoOost importantly, thıs Call-

not be the aCCount of mystical visıon because, immediately after the
visıon passasc, Augustine claıms that h1s insıght W as the conclusıon
of rational PTrOCC5SS, for he SaYyS that he Came know the truth, “ from
the thıngs that made, ” quotation of Romans: NOowW, In the
aCCount of hıs insıght that (G0od 15 Being Augustine claıms that God
raısed hım order SCC eıther esse ‘ Somethıing,’ and that he,
who sa W as ..  not yelLl Beıin  27 ..  not yel able see  27 But, mat-
ter how ONMNC reads thıs lıne, ıf thıs 15 the aCCount of mystıcal Vv1isıon
then ıt CcCanno be the aCCoOount of Augustine’s graspiıng truth “ from the
thıngs that made, ” for then the truth that God 1S eıng WOUuU not
be inferred but *seen ” The Thing (1.e God) that 1s unmade. hat
1S, the aCCount g1ven chapter 10, in ıt WCIC be mystical V1S10N,
WOU communtıcate ugustine immediately that God 1s Being and
that ugustine reCcelves hıs eing from God thıs WOUuU not be know/l-
edge rece1ved through created realıty, and therefore Romans 1:
would ave een quoted in aın ugustine would be movıng from
the fo ıts effect, not firom effect ıtss and Augustine
certamly understands Salnt Paul 18 INCcCan the latter Nor Can ONCcC Sa y
that Augustine experienced immediate9and then, al

subsequent time after the wıthdrawal of immediate9
formed concept of thıs realıty, concept of Beıing, and, after that,
nferred that he W as noLt eiıng and required for hıs being Thıs
15 not possıble because ıt 1s clear that ere AdIC nOoTt [WO separate CADC-
riences elated in chapter eTe 1s only OM  ® In other words, if
Augustine W as {o ave had purely mystıical experience of PICS-
HCO in thıs passagc he WOU then requıre second experience in
1C he confirmed ex1istence purely through rational inference
prıor hıs claım that God known from the thıngs that dIC made.
However, there 1s second experience made ore thıs claım T here-
fore, Vaught and MacDonald’s pos1t1ons Can be seft asıde for the CADC-
rience ugustine describes 1S not mystical ON  ®

Swiıtalskı, The Neoplatonic Ethics of Saıint Augustine, (New York Polısh
Institute of Arts and ScIiences Amerıiıca,

see, Cıty of God 8 _6 and P Z
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Incredibly, neıther 15 ıt possıble for the V1sıon passSasc be
aCCount of ratıiıonal argument for ex1istence ase: UuguS-
tine’s famous internal ascent ruth Sımply, thıs men 0€es not
harmon1ı1ze ıth M gZOr0US analysıs, for the anguage of ontologıcal
dependence sed In descr1bing Augustine’s relatıonshıp hat he
Sa takes much stronger and LLLIOTC entral role than WOUuU be
OUN! In argumen ase: the De Libero Arbitrio. galn, hat 15
meant Dy ascent to rTuth 15 demonstratıon for ex1istence and
nature found in book of the De Iibero Arbitrio. ccordıng thıs
eOTY the indıvıdual mınd partıcıpates ıIn the mınd of God, the
unchangıng and eternal exemplars that dIec the patterns of all changıng
and empora thıngs. One SCS meditatıve ascent that 15 mean
clear from ne s  ? mınd those images, Impress10ns, and ideas that PIC-
ent ONC from see1ng the mınd’s self-evıdent partıcıpatıon ın tuth
iıtself. Augustine, however, Canno be understood {O be referring fo
demonstratiıon for ex1istence Aase| such argument Thıs 1Ss
clear from hıs UuUse of the verb facere the lınes that precede the VIS10N,
for ere Augustine SsCcSs the erb facere order 18 des1gnate rela-
tiıonshıp of ontologıcal dependence: °It Was super10r because ıt made

eCt me), and W ds infer10r because W as made Dy ıt (factus ab
ea)  27 Ihıs relatıonshıp 1S otally alıen fo the contexftf of the De Tibero
Arbitrio argument, but 1s often sed Dy Augustine in the onftext of
exXıistentia dependence.“ hıs 1s not fo Sa Yy that Augustine O€Ss not

The verb facere 15 noL used In Augustine’s demonstratiıon TOM Tuth in the
De ILibero Arbitrio: 213 Confessions: ıt 1S, however, often used wıthıin
the Context of Augustine’s ‘“ exyıstential ” proofs for (God’s ex1istence
which he 1S discussıng the dependence of beings Beıing. There aAIc several instances
of the latter, for example, De ( 'ıvitate Dei Confessions: 11.4.6 In the latter
Augustine SaYyS, 7 dC8. heaven and eart. exI1ist, they aloud that they made, for
they suffer change an varıatlon. But in anythıng which 1S NOL made and yel 1S, there
1S nothıng hıch prev1ıously W as NO present. 10 be hat OMICC W ds 181011 the dsSCcC 1s
be the subject change and varlıatıon. IThey Iso aloud that they have NOoTt made
themselves: “"CThe INannNeTr of OUT ex1istence csShows that ATIC made, for before
amec be, dıd NOL exIist be able make ourselves.’ And the Vvolce ıth which
they speak 15 self-eviıdence. Y ou, Lord, who beautıful, made them for they
autıful You g00d, for they g00d. You arc, for they Yet they not beau-
tıful good possessed of being ıIn the that YOoUu theır maker In D  -
1son ıth YOU they deficıent beauty and goodness and being. We know thıs
thanks yYOoUu and yeLl OUT knowledge 15 1gnorance cComparıson ıth yours. ” Ihe
latın reads, Kcce Sunt caelum el terra, clamant, quod facta sınt; mutfantur enım
varlantur. Qu1dquıid autem factum NON est el tamen est, 1910)8| est qu1dquam, quod
ante 1ON Tat quod est mutarı ('lamant et1am, quod 1psa NON fecerıint:
‘Ideo 194  ‚U:  9 quıa facta 198  U:  9 1910)8| CISO CTAIMNUS, antequam ESSCINUS, ut Her1 Ö:  C-
I1US nobı1s’. Et VOX dicentium est 1psa evıdentla. Iu CI£O, Domuine, fecıstı C quı pul-
her pulchra Sunt en1m; quı bonus bona SUNtT en1ım; quı Ssunt N1ım. Nec ıta
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ave secondary demonstration for ex1istence ase| such
proo(f, but sımply that such demonstratıon 15 not al work thıs paS-
sage.?

So 1S clear from Romans 1420 Augustine cannot understood
S1VINg the account of mystical V1S10N, and therefore Vaught and

MacDonald’s posıtıon 1S OUnN:! deficlent, but, neıther Can it be saıd
that the argument based the transcendence of ruth 15 at work ere
because such proof 15 not grounded relationshıp of ontologıcal
dependence, hıle the argument book certamly 0€Ss Therefore,
thıs PasSsSasc presents the reader ıth eemimngly insurmountable para-
dox it explicıtly states it 1S not the AaCCOUNL of mystıical Vvisıon yel ıt does
nNOL relate hat cholars believe 15 Augustine’s most trusted argument for
od’s ex1stence. hat WaY then 0€Ss ugustine COMNC fo knowledge
of ultımate nature?

The philosophy of cts 17:285

The phrase ..  1in Hım hlıve and LMOVC and are  27 OUnN! ın cCts
A 15 borrowed by Paul from CEeNtUrY Tec poel named Ep1-
menıdes and it OCCUTS 373 times in the Augustinıan Corpus.“® One of

pulchra SUunt NC iıta bona Sunt HOC ıta sunt, sıcut Conditor COTUM), qUO CO
HO pulchra SUunt NC bona Sunt NCC SUnNL. SCIMUS haec, gratlas tıbi, ei sclentlia nOostra
sclentlae ([uae comparala ignorantıa est

There 15 second WaYy of readıng the De Libero Arbitrio ar gument. TIhe SCC-

ond WaYy 15 based the movement irom immutable truth rtuth Itself. Ihıs read-
ng of the De Iıbero holds that the immutable and eternal truths grasped by the mınd

not Tuth Itself: truths that not Iruth Itself however requıre eternal sustalner:
therefore all truth must have ground ruth ıtself. However, neıther form of the
De Iibero Arbıtriıo argument be al work in book chapter More specıfically,
second vers1ion Cannot be implemented in chapter because there 15 intermedi-

between Augustine’s mınd and what he SCCS That 1S, the texti explhıicıtly Says that
Augustine OV! TOmM h1s mınd that hıch transcends ıt there 1S account of
LOVEC from h1ıs mınd truth, and irom truth Tuth Itself. Thus, it 15 certaiın that
Augustine g1ves description of the exıistential proof.

IThese 3 CCUITENCEO: INa Yy be found in the followıng Epistulae 140
and187/; De (renesl ad Litteram A 192 (2), A 5.16; Ouaestionum In Heptateuchum:
4.42; Expositio OQuarundam Propositionum Epistula ad Romanos: 3 Enarrationes
In Psalmaos: 34.2.6, 99,5, A Sermones: 79 (2); L: 362: 369, 198; De (avIi4
falte Dei 8.10:; Contra Versarıum Legis et Prophetarum: 2’ De I rınıtate: 41
AT S 4.12(2); Contra I ıtteras Petilianit: De Unico Baptısmo: (2);
Contra Gaudentium: Contra Julianum. 3.506; Contra Maximinum; L1
Contra Sermone; Arıanorum: The preceding have been identified ıth
the a1ld of the Cetedoc Library of Chriıstian Latın Texts CECET); ed tombeur.
Turnhout: Brepols, 1991 For artıcles concern1ing cts 1728 SC Franco1s Chatıllon,
‘“ Quidam secundum e0sS  A, Note d’exegese augustienne on 77 1X, 159; dans Revue
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ese OCCUI'I'CIICCS 15 found in Confessions book chapter 9, and under-
standıng Augustine’s UuUse of Acts 1 FeDN in thıs chapter 15 essential for
the Correct readıng of Confessions book chapter But before chap-
ter Can be analyzed, ONC must fırst understand how Augustine inter-

thıs passSasc in general More specıfically, study of thıs PassSasc
l reveal that Augustine understands Acts 1/:28 refer 18 aX10mM
that reveals ) 1  b abılıty 18 attaın knowledge of (G0d He 18 by
WaYy of natural 1cCason

The metaphysıcal COTC of Acts 1778 1Ss interpreted hıterally by
Augustine only ONCEC, and thıs ınterpretation 1s found In hıs work De
(rJenesı ad Litteram In passSasc that COMNCETIINIS the hıch ONC
1S understand cripture’s claım that God rested the eventh day
of creation. According Augustine ere aATIC al eas [WO dıfferent
WaYy>S fo understand rest the seventh day Ihe I5S 15
Lype of pre-figurement of the spırıtua. rest that people WEeIC

g01ng {O experlıence through Christ, rest d® 1Ss LO be had prı0r
hrıst Dy ımıtatıng mMO of inactıvıty the seventh day The
second 15 SCC ıt ASs referring LO Hıs avıng rested from makıng an y
191  S of creatures Augustine qualıifies thıs latter form of rest by
noting that, althoug 191°  < creatures WCIC made, God continued
COMNSCIVC the ex1istence of the ings he had already made:

It 15 the creator’s W  9 after all, and the virtuosıity, the Skı and C-
Ity of the almıghty, that Causes created thınz subsIist. It thıs
tenacı10us virtuosıity ceased for ON mMOoment o rule and direct the thıngs
that ave een created, theır Varlous specles WOU aft 0)3109>

exIist, and CVEIY nature WOUuU collapse into nothingness...
Indeed, the vVCIy eXpression employe Dy the Lord, My Father 15
working untiıl HOW, poılints the continuousness of hıs work, bDy
1he together and INaNasScCS the ole of creation. It COU.
yYOoUu SCcC, ave een understood dıfferently ıf he had sald, ..  and 1S
NO working, ” ere WOU noft ave Z the work eing
CONntInuOuUs. But by sayınz untiıl HOW, he forces us 18 understand ıt in
the other that IS: A meanıng irom the time when he had
worked al the or1g1inal establıiıshment of all thıngs. And then there 15
what 1S wrıtten about hıs 1sdom She reaches from en en
mightily, an all things sweetly Wisdom about whom

du OYEN dge latin, 1) 1945, 287-304; Pıerre Courcelle, Un Er d’Epimenide
dans le * )iscours SUr l’Areopage”, dans “Revue des etudes, 76, 1963,

404-414; Folhiet, Les (ıtations de Cties 7,28 el 1te £. 'hez Augustin, dans
Revue des etudes augustiniennes, T1 1965, 293-295
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ıt 15 also wrıtten that her MOVE: 15 swiıfter and L1OTC nımble than
all movements.

then there 15 what the apostle saıd when he W as proclaimıng G0od
the Athenı1ans, that In hım live an MOVE an U“re CIS 28);

interpreted straightforwardly, the extent of the human mınd C>=
Ity, it ll Ssupport thıs convıctiıon hıch makes us belleve and SaYy that
God 15 cCeaselessly al work in the thıngs he has created. We aATiIcC 191011 in
hım, INCAanN SaYy, 1ıke hıs substance, In the WaY it 15 saı1d that he has
life In himself 5:26); but evıdently, since AT somethıng dıf-
ferent from hım, only hım because he 15 workıng al thıs, and
thıs 1S hıs work Dy 1C he all thıngs together, and by IC
hıs 1sdom reaches from en en mightıily and all things
sweetly, and ıt 15 by thıs arran. gement that hım lıve and IMOVEC

and Ar TOM thıs the conclusıon ollows that ıf he wıthdraws thıs
work from things, 111 neıther lıve 11OT LNIOVC 11LOT be.?/

According Augustine, Acts 1/:7% and Wıisdom 8l S1gN1LYy
continuous creatıve actıon, and, 15 clear from the anguage

he SCS iıllumınate thıs passSasc, Augustine understands Acts 17928
be ıth the MOSsStT fundamental theme of metaphysıcs, the

ension between eing and non-being, for God actıvely sustalns CICAa-

TES Dy S1VINg them being and by preventing them from collapse into
non-being. What establishes thıs readıng for Augustine 1S Paul’s UuUsec

De (Genesl ad ılteram 417220273 CreatorIis qU' potentla, el omn1poten-
t1s omnıiıtenent1is virtus, subsistend1 est Omnı creaturae QUaAC VIirtus ab e1s
qUaC creata Sunt regendis, S1 alıquando cessare(t, sımul eit iıllorum Cessareil specles,
Oomn1sque natura concıderet. Proinde ef quod Dominus alt Pater Meus d: ANANUNC

operaltur, continuationem quamdam Oper1s e1us, qUua unıyersam creaturam continet
admınıstrat, ostendit. Alıter nım possel intelleg1 1 diceret: KEt NUNC opera(tur,

ubı 11ONMN esseft HObesSse uft Oper1s continuationem accıperemus: alıter autem cogıt intel-
leg1 CU alt Usque NUNC, illo scılıcet qUO cuncta CU) conderet OP! est. Kt
quod scrı1ıptum est de saplentla 1US Pertingit a fineq ad finemfortiter, et disponiıt
Oomnla suavıter; de qua ıtem scr1ıptum est, quod MOLUS 1US$ agilior celeriorque sıt
Oomnıbus. Kt illud quod alt Apostolus CU Deum Atheniens1ibus praedicaret. In Ilo
VIVIMUS, el OVemur eln lıquıide coglıtatum quantum humana INCNS valet, adıu-
vVvalt hanc sententiam, qua credimus el dicımus Deum 115 qUaC creaVvıt, indesinenter
operarl. Neque nım tamquam substantıa 1US S1IC illo u 9 quemadmodum dic-
{um est, quod habeat vıiıtam semet1pso: sed uti1que CUu alıud qU am 1pSe, 1910)  —_

ob alıud ın illo UuS, n1ıs1ı quı1a 1d opera(tur, eit hoc est ODUS e1us, qUO continet omn1a,
ef qUO 1US sapıtentia pertendit fine d: ad finem fortiter, et disponit omnl1a
suaviter; PCI QUaln dispositionem In Ilo VLVIMUS, el MOVEMAUF , el Unde col-
lıgıtur quod S1 hOocC ODUS SUUMmM rebus subtraxerit, NEC V1vemus, NECC movebıimur, NCC

erImus. The Englısh translatıon used above W ds taken TOmM On enesis: Refutation
of the Manichees/Unfinished Literal Commentary Genesis/The Literal Meaning of
GenesIis, ed. Rotelle, Tans all (Hyde-Park: New Cıty Press,
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of SUIUMNUÜUNS Because of God AFE, opposed LO not JIhere{fore,
SUTIUMNUSNS demonstrates that the phrase refers form of ontologıcal
dependence in 1C ONC recelves the otalıty of hat ONMNC 1S, the oftal-
ıty of He <  2 being, from God

Due the ontological priımacy of the pItS Augustine fınds
latent in thıs pPAasSsSasc, ıt should COMINC surprıse that several 00
later he evelops the full implıcations of thıs insıght passasc COMN-

cerning the immutable and eternal nature of the diıvıne exemplars, and
thıs pasSsSasc, De (rJenesı ad Litteram 5.16 Augustine clearly indı-

Cales that he the phrase ..  1n Hım lıve and LNOVC and are  27 18
refer rational owledge of God ASs Beıng eached through reflec-
t1on ne s  2 ontologıcal dependence:

So then, that eternal and unchangeable nature, 1C God 1S, havınz
in iıtself be, Just Moses Was old “I who (Exodus 14),
1S otally dıfferent from those thıngs 1C ave een made. Only that,
YOU SCC, really truly and primordially 1S, {A Ways 15 In the
Samnec WayVY, and NnOoTt only changes but 15 absolutely incapable of
changıng. So wıthout bringing into existence yel an Yy of the Ings
1C he made, he has all thıngs primordially hımself the Sailllc

ASs he 15. er all, he WOUuU 8{011 make them unless he knew
them before he made them; NOT WOU he know them unless he had
them wıth hım: and he WOUuU not have wıth hım thıngs that had NOTL
yel een made eXcept In the In 4C6 he hımself 15 noTt made.

So what sayıng 1S that althoug. that substance 15 inexpressible and
only be presented by ONeC uman being another in words taken

OVeT from and tiıme, though it 15 before all times and places, al
for all that the ONC wh: made 1s DNCAaTeZeT us than the INan y thıngs
1C he made, “ £9r in hım lıve and LIOVC and are, ıle MOSst
of these 1Ings removed from the uman mınd acCcCcount of theır
dıssımılarıty in kınd, eing corporeal.
Nor 15 OUT human mınd capable of seeıng them where they wıth
God, in the ormulae according hıch they WEeTC made, that In
thıs WaYy m1g know how Man Yy, how and of what SO they
AIC, CeVcn though do NOT SCC them wıth the SCMNSCS of the body Ihe
fact 1S they remote from OUT bodıly SCHNSCS, eıng far AWdY, OT
cuft off from OUT observatıon and actıvıty by the interposition of other
bodies The result 1sS that ıt 1S mucher work fınd Ouft about them
than about the OMNC by whom they WEIC made, and furthermore it 1s
incomparably INOTC satısfyıng and WO: for the devout mınd
COTIIC into the slıghtest Confact wıth 1m, than for it comprehend he
ole un1ıverse. So how rıght the book of 1sdom 1S to fınd au wıth
the investigators of thıs WOT. and age! ° or ıf they WeTC capable,’ 1{
SaYyS, “Of much that they COu appraıse and we1g u the world,
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how 15 it that they dıd not INOTC easıly fınd ıts ‚OT! (Wisdom 13
Ihe foundatıons of the earth, after all, inaccess1ıble OUT CYCS,
and the ONC who aıld the earth’s foundatıons draws 11C. OUT
minds.?®
In the above Acts 17:28 1s interpreted aX10m sed tOo

reach the conclusıon that God 15 LINOTC easıly known, that 18, “near
27  us, than the thıngs that aTic made. hıs 1S clear from the relatiıonshıp
between the second and first paragraph. The second paragraph 1S
commentary the fırst, and hat Augustine 1S sayıng in the second
paragraph 15 that ıt 15 easıer to know (G0d He 1S described in the
fırst paragraph, eing (E20 S qul Sum), than it 1s know mate-
ral thıngs due Acts 1 7r therefore Acts 11 N leads knowl-
edge of God eıng The argument takes the form of “reversed”
syllogısm. As ıth all reversed syllogısms the conclusıon 1s stated
fırst, 6$He who makes 1S NCAaTIcT fo than the thıngs that aATC made, ”
ollowe Dy the second premise, c Hım lıve and IMMOVC and are  77
Augustine then indicates hat ONC 1s TaW from Acts W 2 in
order reach thıs conclusıon by opposing ıt {O the first premise he
K{ In the argument, premise IC explıicıtly contrasts ıts COIMN-
tent .  while MOST of these things UYe remolTle from the human mind
ACCOUNIT of theır dissimilarity INn kind, being corporeal.” hıs lıne 15
an {O designate the opposıte of Acts 11:28, and therefore ıf ONC

De (renesi ad Litteram: Quamvıs CIgO illa aeterna incommutabılısque
natura, quod eus est, habens ın ut sıt, sicut Moysı dictum est E20 S UM qul SU:
longe scılıcet alıter qU am sunt ista qUacC facta Sunt quon1am illud VeIC primitus est,
quod eodem modo SCINPCI est, NeEC solum NON commutatur, sed cCommutarı OmnınNO NO  —_

potestL; nıhıl horum qUacC fecıt existens, eft omnı1a primıtus habens, sicut 1pse est qU'
nNnım faceret, n1ıs1ı NOSSeTl antequam faceret; NC nOSsSseLl, nısı videret; I1CC videret,
n1s1 haberet;: 11CC haberet QUaC nondum facta eran(t, n1ısı quemadmodum est ıpse
1910)8| factus:quamVIs, Inquam, illa substantıa ineffabiılıs sıt, NC dıcı utcumque homiını
pPCI homıiınem possıt, n1s1 usurpatıs quıibusdam locorum temporum verbıis, CU sıt
ante omn1a tempora ef ante IMNMNCS 10CcOs; tamen propinqui1or nobıs est quı fecıt, QqU am
multa qUaC facta SUnNL. In Tlo nım VLIVIMUS, el MOVEMAUF, el istorum autem pler-
aque remota sSunt mente nostra propter dissiımiılıtudinem SUu1 generI1s, quon1am COI -

poralıa sunt; NC idonea est 1psa ICS nostra, In 1PS1S ratiıonıbus qu1bus facta sunt,
videre apud Deum, ut PCI hoc SClAamMUs quot efi qualiaque sınt, eti1amsı NO  —_
videamus PCI COrporI1s SCIHSUS Remota quıppe sunt sensibus corporIis nostr1, quon1am
longe sunt, vel interposit1is aut Oopposıt1s allııs NOSITO contuıtu actuque '#Kx
qUO fıt ut malor ad ılla invenıenda sıt labor, q U am ad ıllum qUO facta sunt, C! sıt
incomparabılı fehicıtate praestantıus iıllum quantulacumque partıcula pla mente SCI1-

tıre, qU am Jla unıversa comprehendere. nde recte culpantur in lıbro Sapıentiae
Inqu1isıtores hulus saeculı: $ 7 Nnım tantum, Inquıit, potuerunt valere, ul possent aestL-
INAYe€ saeculum; quomodo 110458 OomıInumM NO  S facılius Invenerunt? Ignota nNnım sunt
fundamenta errae oculıs nostrI1s, ef quı fundavıt terram, propinquat ment1ibus nostrIis.
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inverts ıts meanıng ONC arrıves at Augustine’s understandıng of
Acts 1/7:28 in thıs context Hıs men INa Yy be expressed INOTC

clearly ollows:

Materıal thıngs AT noTt easıly known.
(G0d 15 easıly known ( %)
Therefore (God 15 INOTEC easıly known than materı1al things.“?

According {O Augustine ıf ON understands the full ımplicatiıons
of Acts 1778 ONC all SCC how the second premise sed in the Argu-
ment above Can be generated from ıt More precıisely, Augustine 15
able derıve the premise od 15 easıly known ” from Acts 17:28
because he interprets h1ıs description of nature In the first Para-
grap. nsıght that ollows from cts 11 D consıdered N&
aX10M that reveals ex1istence and nature ımmediately uUDON the
definıtion of ıts terms

Created eing 1s not the of ıts OW being
Uncreated eing IS the of ıts OW being
T herefore created beings recelve elr eing from uncreated
eıng “In Hım lıve and IMOVEC and are  27

TOM the argumen above, ıt 1S clear that the premi1se needed
establısh hI1s conclusıon in the second paragraph ollows from

Acts F7R28: for ıt demonstrates that knowledge of God 1S easıly
attaıned and that God 1S immater1al.?90 It 1S certaın that Augustine
ntends Cts 1/:28 {O refer (8 rational owledge due the quotation
from the book of Wısdom in the 1IT\ paragrap. which 5SaYyS, GGIf they
COUuU know much that they could speculate Oou the un1ıverse, how
dıd they not INOTC easıly discover the ord of thıs WOT and iıts Cre-
ator? ” Thıs quote from Wisdom repeatedly sıgnıfies ratıonal NOWI-
edge for Augustine.*' In addıtıon, because the phrase refers {O rational
knowledge ofGod eing ıtself reached bDy WdY of reflection nNe s  z
ontological dependence ONC must conclude that Augustine 15 describ-
ıng the UuUsec of the ex1istential argumen here, for, W as mentioned
previously, the transcendental proo argUCS for nature by
showıng the mınd something qualitatively super10r than itself and NOT

Or * Most of these things remote TOmM the human mind because they COI -

poreal”’, but “In Hım lıve and IMOVC and are  27 therefore, “He wh' makes 18
than the thıings that ATC made  »”

He Who 18 18 unchangıng and hat 18 unchangıng 18 non-materal.
See Augustine’s Commentary the Epistle the Romans
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through reflection ıts contingency. That 1S, analysıs of thıs aX10M
demonstrates that God Can be known He 18 by WaYy of natural
TCasoln, conclusıon that 15 grounded in Augustine’s most basıc inter-
pretation of the scrıptural passSagc gıven earlıer in book 4, reflection

creation’’s ontologıcal dependence. It 15 only Dy readıng Acts 1}:28
thıs that ONC explaın the conclusıon eached in the SCC-

ond paragraph quoted above.
Acts 14:28 15 explicıtly assoc1lated ıth knowledge of eing

attaıned through reflection ne s ontologıical dependence in at least
er places. The tirst OCCUTS In book chapter of De IT rınıtate in
passSagc which CONCEINS the nature of the o00d Here Augustine

eg1ns hıs description of the 00d by reflecting the Varıous CÄDC-
rliences ONC has of predicatıng goodness of thıngs For example, when
ONC SaysS that ‘Food 1s g00d ” ıt 1S because ıt 15 ‘“ conducıve {O ea 27
and when OIMIC SayS that ‘ Karm 15 g00d” ıt 15 because ıt 15 “pleasant
and fertile. ” ugustine claıms that if ONMNC takes aWaYy the subject of
the statement 1S go0od,  9 ONC ıll SCC that 1C 1S ‘“ (Goodness
tse the o0d of CVECLIY other g00d According Augustine, ONC

WOU not be able to make value based predicatıve statements ıf the
idea of the o0d Itself had not een impressed OM  @ Thıs 1Ss because
the 00d 1S noTLt that 16 ONC Judges but that by iC OMNC Judges,
and therefore the - object 1C ONMNC loves, the Iru: object that OMNC

values. Augustine clarıfy hıs posıtıon ıth the example of
..  o0od soul. ” He explaıns that he understands [WO CONCEePIS when he

hears these [WO words: 0)91> by ; @4 the object spoken about 1S
.  soul, ” and ONC by 1C it 1S ‘6good.” These must be separ. ale, SaYyS
ugustine, because, ‘““certamly the soul ıtself had nothing do ıth
makıng itself soul, for al that time ıt Was nOoL, that ıt could nOoTLt

bring about ıts OW being  29 Augustine continues, thıs time S1VINg
INOTC properly philosophıcal AaCCOUNLT of the relatiıonshıp that he 1S [
ıng 18 explaın He begıns Dy statıng the atonıc aX10M that that
“there AIC changeable g00ds wıthout unchangeable 506d.”
It ollows irom thıs that when ONC SCCS g00ds that aATC not g00d al]
respects ONC understands the 00d Itself sımultaneously for these
g0o0ds dIC g00d Dy partiıcıpatiıon in the 00d Itself. other words, if
ON strıps aWaY from ne’s  S mınd the g00ds that good by Goodness
ONC ll SCC that IC 1Ss absolute Goodness. Therefore, OMNC should
love g00ds for the sake of the .00d se and the ONC who loves g00ds
for theır OW sake 1S oolısh ugustine then qualifies thıs posıition, fOr,
EeVCN though goods aTrTec OVEe only for the sake of the ultımate Good,
the soul that properly understands iıtself InNay love itself insofar ıt
understands iıtself in the ° Art 1C it W as made: that 1S, 0)91> o€es
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noft love the soul] iıtself because of ıtself, but because it ONMNC SCCSs the
eternal archetype in 1C it WAas made. Thıs archetype 1s “ the rtuth
and the sımple 00d.” Augustine then ‚PtS clarıfy hıs under-
standıng of thıs Platonic aXx10m by rearticulating hıs men er
terms, and ıt 15 ere that Acts 17:28 contriıbutes LO hıs aCCount of ne’s  Pı
knowledge of the 00d Augustine begıns hıs attempt iıllumınate
hıs Prev10us Iıne of reasoning Dy noting that In order 18 be g00d the
soul turns the 00d ıt WCS for being soul:

In order be g00d therefore, the soul turns 118 thıs 00d 10 1C ıt
15 also ndebted for eiıng soul. Hence, the ll then works har-
INONY wıth nature when, In order that the soul INaYy be perfecte In
g00d, that :00d 15 OVEe!l by the 111 turnınz 118 It. from 1,& that
other Z00d also that IS not lost CVCNMN Dy the turnıng AaWaYy of the
ll For Dy turnıng AWAaY from the Supreme Go0od, the soul CCases 18
be g00d soul, but ıt does NnOTt to be soul, and SCVCN AdSs such ıt
1s eady better g0o0od than the body Ihe will, therefore, loses that
1C the 11l acquıres. For there already Was soul that COUuU wısh

be turned that fIrom hıch it WAäas, but there wasn’t yel soul that
COU. wısh 1{0 be before ıt Was thıs 1S OUrTr Go0od, when SE that
it Ithe SOU. OWECS OT has owed eing comprehend whatever has OT
had fOo be, and when SCC that it Ithe SOU. COU not be unless ıt
owed eing do NnOT in anı y WaYy comprehen whatever had be
Therefore this 00d 15 NOT far Irom of uS, for In Hım lıve
and INOVEC and ave OUrTr DE,
Here agaın ONC SCCS the basıc metaphysıcal theme of being and

non-beıing. The 00d 15 that 1C g1ves being “the 00d 1s OVEe!:
by the ll turnıng ıt, fIrom 1C that other good also that
15 nNnot lost CVCNMN by the turnıng AWaY of the wıll” for 66by turnıng AWaY
Irom the SUPTEME o00d  the soul 0€es not {O be soul. ” By
turnıng AWaY from ıts SOUTCEC the soul o€es not lose ıts being but the

De I rinitate: R2 hoc 1g1ıtur anımus Convertit ut bonus sıt, qQUO habet
ut anımus sIit. TIunc CITZO voluntas naturae congrult ut perfic1atur bono anımus, Cu
illud bonum dılıgıtur Conversilone voluntatıs, unde est el illud quod NON amlıttitur 11CcCC
aversione voluntatıs. Avertendo enım SUTIMNIMO Bono, amlıttit anımus ut sıt bonus
anımus; 1910)8| autem amlıttit ut sIıt anımus, CU) ef hoc 1am bonum sıt COTDOIC melı1us;
hoc CISO amlıttiıt voluntas quod voluntas adıpıiscıtur. lam enım Tal anımus, quı COMN-
vert1 ad 1d vellet qUO eTral; quı autem vellet SSC antequam esse nondum TaLl. Kt hoc
est bonum nOostrum, ub1I videmus utrum SS5C debuerit aut debeat, quı1dquid SSC
debuilsse auft debere comprehendimus, eit ubı videmus SSC non potu1sse nN1ıS1 SSC
debuisset, quı1dquid et1am quomodo SSC debueriıt 110  — comprehendimus. Hoc CIZObonum NO  > longe posttum est ab UHNOGQUOGUE nostrum In Ilo nım VIVIMUS, el MOVEe-
FIUF, , el TIhe Englısh translatıon found above 15 mıine made ıth the a1d of
Edmund Hıll’s translatıon. See, The I rinıty, (Brooklyn: New Cıity Press,
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00d Itself ‘T he ll therefore loses that whiıich the 11l acquıres. ”
The 1CaSOoN it must be the 00d Itself that 15 lost 15 that the soul loves
the o0d sebut 1S noft the 00d Itself: “* for there already Was soul
that COUu wısh tOo be turned that from 1C ıt Was but ere W as-
n't yel soul that COoOu wısh be before ıt wWwas  29 Ihıs 15 merely the
reapplıcatıon of the princıple artıculated earher the chapter hıch

that thıng Canno bring ou ıts OW being Fınally, thıs rather
cryptic of revealıng the soul’s relatıonshıp ıth ıts SOUTCE 1S
then explhıcıtly g1ven content in the second 18 the last lıne: “ H18 then
1s OUT Good, when SCC that ıt Ithe SOUu. WCS has wed being

comprehen whatever has had be, and when SCC that it the
SOUu. COU noTt be unless it wed being do 1a(0)1 an Y WaYy COIMNN-

prehend whatever had LO be.” poımnt must be made regardıng the
COTTeECT Englısh renderiıng of, el hoc est honum nOSsStrum, ubı videmus

CSSE debuerit aul debeat, quidqguid AA S debuisse aul debere
comprehendimus, el ubı videmus A on potulsse L1S$1 CSYIE debulsset,
quidquid etiam quomodo eEsSSEe debuerit AON comprehendimus. TIhe latın
expression debere PESSECe 1S typıcally rendered .  oUg. be,’ and S
for example, the cKenna translatıon reads: * And thıs 15 OUT g00d,
whereıin SCC whether the ıng 0Ug ave een 0Ug be,
insofar ASs comprehen whatever 0Ug to ave een OUg 118 be;
and whereın SCC that the thıng COU not ave been, unless ıt OUg
118 ave been, althoug. al the SaImnlle time do nNnOoTLt CVCI comprehen

hat ıt OUg LO ave been. ” There aAIC, however, several
defic1encles that surface ıf thıs readıng 1S accepted, point that
becomes clear when ONMNC consıders hat MUST be present In these lines
sımply by ırtue of eir context. Hırst, due the of CFSO In
the fınal lıne, owledge of God must be understood conclusıon
that ollows irom the lınes that preceded 1t; but hat ex1ists in the COIN-

clusıon must pre-exIist In the prem1ses, and therefore the ht hoc est
hbonum nOsSIrum lıne must be understood the inıtıal of argu-
ment that refers, in SOTIIC9 fo the nature of the o0d Second,
the theme of ontologıcal dependence 1s Strong In chapters and
that it 1S certaın that Augustine intends focus the fact that
i1nıte eIngs OW! elIr eing 18 God, observatıon he makes In the
De Libero Arbitrio ıth the uUusc of debere reflected In the translatıon
offered here.*4 Thıs 1S clear from the fact that the eme of ontologıcal

On the I rınıty, trans. Stephen McKenna, ed Gareth Matthews, (Cambrıdge:
Cambridge Universıty Press,

See for example De Libero Arbiıtrio °“"Thus temporal thıngs do much
W as gıiven them do, and they theır debt God, whom they OW! the fact
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dependence 15 mentioned at eas tiımes, for example, the reference
g00d’s partıcıpatıon Goodness, the eed for unchangıng prın-

cıple to sustaın anı y changıng 1ng, the dependence of mutable form
eternal archetype, and the notion that the o0d g1ves the soul

eing, ame the mMost obvıous instances. Jhırd, it must be the Casec
that whatever insıght 15 conveyed the first clause 1s mırrored In the
second due to the repetition of ubi, videmus, debere, quidquid, and
comprehendimus. 15 precısely these three pomts that dIC noft mel Dy
the cKenna translatıon. -  at 1S, if aCccept the necessI1ity of find-
ıng reference 118 the .o0d the Et hoc est bonum nOostrum lıne it 15
unclear hat INanneTrT the phrase “whatever 0Ug {O be’‚ WOU
describe thıs Go0d, ıf in fact ıt Was CeVCN intende: fOo do S ıf ONC
o€eSs not read the hoc est bonum nostrum referring 18 the o0d
then the UuUsc of ErSO and the nature of the fınal Iıne conclusıon AIC
eft unexplaıned. Second, ıt 15 clear that the eme of ontologıcal
dependence reilecte In chapters and D ell Acts 17/:2®% itself
WOU also be eft otally unexplaıned In the McKenna translatıon.
Fınally, f ckenna 15 referring the o0d ıth the phrase ..  what-
CVCT oUg be97 he O€Ss not parallel thıs reference the fınal clause,
and therefore the intended SymMmeTLTY between the [WO clauses WOU
be broken ugustine SCS Acts 17728 s1gn1fy the soul  ?  s
adıcal ontologıcal dependence ıts9 dependence grasped Dy
natural rCason, fact that 15 clear irom the aton1ıc anguage and
ugustine’s descrıiption of the soul  ?  s relatıonshıp 118 ıts ultımate
Wıth regar to the phrase quidquid CSIEC debere ıtself Augustine merely
wıshes 18 pomnt out that somethıng had LO be in order for the soul LO
OW: being (1e g1ve being 110 the SOU. nsıght that 1s reilecte:
in the 1IroNY of the [WO SCHNSCS of debere AANAY S which 1Ss revealed In hat
1S essentially play words.°> Moreover, accordıng 18 ugustıine,
SC that OIlCc WECS Nne’s  z being O€Ss not 111CcCAanNn that ONC 111 understand
how whatever had 18 be had be sımply, OMNC 111 11011 uMLy STASP
hat ONC sees.30 Further, the dependent nature of the soul ıllustrates,
somethıng that partıcıpates in eing needs that 0O€es 1a(011

that they exıist ıIn whatever degree they ex1ist” (Ouantum nım aCceperunl, fantum
el tantum reddunt el CUL debent quod unl In quaniumcumque sunt), and

‘I herefore, all Creaftures OW! somethıng God First, they OW! hım whatever they
insofar they natures’ (Omnla EeFrsO Ilı debent, primo quidquid SUunl, In GQUUAN-

fum naturae sunt)
the 1IronYy of the [WO poss1ble UsSecs of the erb OMNC Can N the NCCCSSATY

metaphysıcal connection between contingency (owıng) and necessity (havıng to)
Thıs readıng 15 confirmed by the fact that it 15 precisely the theme of God’s

incomprehensı1bıilıty that begins the chapter that follows.
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partıcıpate in being because ıt 1S iıtself Being In hıghlıghting thıs
insıght ugustine 1S merely returnıng theme that he begıns chap-
ter of De Irınıtate and ıth hıch he touches repeatedly through-
Ouft the texT, for nature He Who LS 15 0)11% of the key inter-
pretive tools he SCS descrıbe the relatıonshıp between the three
PCISONJNS of the Tınıty Fiınally, ıt should be noted that the methods of
demonstratiıon ouched before the fınal argumen function
analogs for the nature of the ultımate and 1989(0)1% fundamental argument
reflected the tınal lıne. hat 1S, when he takes the theme of the
soul  /  s being In the fınal paragraph ıth phrases such ASs “the soul COU.
111 that irom C ıt W as but there wasn ’ t yel soul that COU 111
18 be before ıt Was,  27 ugustine elevates the argumen O the ex1sten-
t1al eVvVe

ugustine addresses the meanıng of Acts 14 D agaln later the
De I rınıtate. The theme of De I rınıtate 14.15 CONCETINS the human
mınd abılıty always remember, understand, and love tself, and,
accordıng to ugustine the mınd  ?  s love for itself 1S Sirong that eVCN
when ıt 1S immersed in the love of materıal goods it loves itself 19910) 8°
He sEeSs the example of confronte ıth the choice of loosıng
eıther hıs mınd hıs S12 and he argucs that such INan WOU
clearly choose 118 loose h1s S12 CVOCI though ıt 1s the ighest of phys-
ical POWCIS, because wıthout hI1s mınd he WOUuU be INeTSC anımal.
He SOCS 18 explaın that the mınd COUu 181011 love ıtself ıf ıt dıd nNnOoL
know ıtself, and thıs abılıty of the soul know and love iıtself 1S S1g-
nıfıcant for ugustine because the human mınd 155 made the ıimage
of God, and therefore, In lovıng tself, the mınd also manıfests ıts love
of God Further, ugustıne claıms that the ımage of (God that 1S the
soul of INan has the “cleave” LO ıts Creator, and when ıt

cleaves Hım In ıts destined sSTLate of eternal 15S everythıng
that ıt SCCS ll be "unchangeable. ” the soul  S  IN present fallen ıt
Can WaYy SCH the unchangeable 00d ccordıng 18 ugustine, thıs
1S clear from the fact that the soul 15 unhappYy, but yel desıres appYy
hıs COUu not be the Casec 1f the soul COUu SCC the unchangeable
g00d, that 1S: ıt COu not be changed from of unhappıness LO
appıness. Further, Augustine claıms that the soul anno:| CVvVen —
ber hat ıt 1S hlıke be appYy It Can only belıeve 1ın the tradıtion
passed ıt Dy the prophets concerning am s orıgınal STLatfe the
emMpOora. 1S5S of paradıse Interestingly, althoug ıt Canno remember
thıs stTate of or1ginal 15S but ıt Can remember ıts Creator

The does however remember ıts God He Ways 1S: it 15 not the
Casec that he W as and 15 NOL, OT 15 and W ds noL, but Just he 111
nOoTt be, he W as NO  — he 1s all of hım everywhere, and
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therefore In Hım ıt lives an OV ! an 15 [emphasıs added], and for
thıs ICason 15 able fo remember Hım.?
Here agaın Augustine lınks Acts 11 .8 ıth eıng es order

indıcate knowledge of God eached V1a the insıght that ONC 15 nNtiO-
logıcally dependent. It 1Ss 1ImMpOo oftfe that thıs account of the soul  ?  S
abılıty remember ıts creator 1s the conclusıon of theme setl forth al
the end of chapter where ugustine makes explicıt reference
Acts FT and NS the paradox it SEeTSs forth namely, that
OMNC Canno be wıthout Hım whom ONC 1S, and yel, ıf ON O€es not
remember, understand and love Hım, ONC 1S nol ıth whom ONe
1s hıs paradox 1s resolved, OIMC Can sSCC the above, when ONe
realızes that ONc truly 1S ex1ists not Just Dy being but by ımıtatıng
(rememberıng, understandıng, and Jovıng) eiıng Itself. Although ere
1S change PCTISON and number it 1s clear that Augustine understands
the [WO formulations CONVECY the identical philosophical po1n

other words, the above, Acts PE 1S slıghtly adapted order
hıghlıght the soul  ?  S dependence God, but the terms and meanıng
iıdentical 18 the or1ginal formulation. Wıth regar the lıne of argu-
mentatıon tself, ugustine that due the fact that the soul lıves,
and E} and 1s in God ıt 1s poss1ıble 18 remember Hım, for the soul
has notion of the Dıivıne impressed ıt that 15 revealed through
ratıonal reflection Nne’s contingency. Ihıs 1S poss1ıble because (G0d
1s everywhere. He 1Ss everywhere in the that he anno be educed

finıte interval of tıme, (eıther past, present ture), place He 1$
The soul, however., 16 1S finıte, 1s and 1Ss not therefore the soul 1s
ex1ists through God because God Ways 1sS It 1S orth nothing that thıs
readıng 15 supporte by the and cContext 1C Acts 17798
Was sed chapter Ö, treated above, where ugustine pomnted OufTt that
“the soul had nothıng do ıth makıng ıtself soul, for al that time
ıt Was nOoL, that ıt COu NOT bring about ıts OW being  99 Agaın, the
crucı1al notion 15 that the soul had egınnNıNS, bringing into being,
IC requıres SOUTCEC that had begınnıng, SOUTCE that Call g1ve
being because ıt Ways 1S, and ıt 1s prec1ısely thıs understandıng of God
that underles Augustine’s lıne of reasonıng chapter Ultimately,
matter hOow thıs example of Cts 1F 1s supporte by the readıng
offered in chapter Ö, ıt 15 important 118 olte that the above passSasc
clearly Dy 1tse that 1S, separate from er textual evıdence,
4S paradıgmatıc example of Augustine’s UuUsec of the phrase

De I rınıtate 15:24 {Ille quıppe SCHMPCTI esLT, NC funt l NON est,; NECC est ef 19(0)8|
fult, sed sıcut NUMdg U am 197(0)8| erıt ita NUMdd Ua 1ON raft. Et ubıque est, propter
quod ista iıllo el VIVIt ef mMoOoveltur el est, el ideo 1US rem1in1ısSCI potestT.
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In  S Acts 1/7:728 1S treated agaın Exodus. Here
ugustine wıshes {O explaın the meanıng of self g1ıven amne “I

who
So 110 the angel, and in the angel the Lord, W as sayınz Moses
when he as hıs NaINe, WHO this 15 what YyOoMU SUY

the children O] Israel:; He who L$ has senlt YOU (Exodus 14)
“I 27 1s Name for the unchangıng Everything that changes CCascs

be what it Was and begıins to be what ıt W as nOoL. “I 27 Irue 4
15

genulne ..  1s  27 real 61a 2?  1s belongs only OMNC who des not change
an y WaYy al all able seek God and ack down Hım Who

AN and indeed He 15 hıdden nol far from each ON  8 of Ü  ’ fOor In hıiım
Iıve and MOVEe an have OUr eing CEIS 1/:27/-28) let us then

pralse, though cannot fınd words for 1t, h1is eing and love his
Amen.°®

In the above Augustine claıms that OMNC 1S able “ sceek God
and ack OoOWN Hım 15  29 (Lum qul est), that 1S, know Hım, due

Acts 17 D 1ImpIY, De (Grenesı ad Litteram and De I rınıtate,
reflection the relatıonshıp of ontologıcal dependence sSCCH Acts
1/:7)8 ea ONC owledge of ultımate nature

The above of ugustine’s UsScC of Acts MO 1s s1gn111-
cant for, agaln, it establıshes that it eal 18 ratiıonal owledge of God

Beıing Dy WaYy of reflection Ne s  z ontologıcal dependence. Fur-
ther, because ıt ea ratiıonal owledge of God aASs Beıing by WaYy
of reflection ne s  T ontologıical dependence o€es the exıistential
argument and because there known alternatıve mMeNLISs that
UuUse thıs relatıonshıp, Acts 78 must, therefore, refer IO insıght
generated by the ex1istential proo Agaın, Acts 11° 2 Cannot be inter-
preted reference LO the De Iibero Arbıtrio argument for [WO prın-
cıple 1C4SONS Fırst, of the 373 times ıt 1S sed by Augustine, the INOVC-
ment from reflection uUuDON Nne s  2 ontologıcal dependence {O the insıght
that God 1S He Who 15 1s mMediate: by truth Second, W as

argued earlıer, the argument from ruth 1S not rooted in the notion of

Sermones lam CI SO angelus, el angelo Dominus dicebat Moysı UaCT-
ntı SUUMmMm E 20 S UM qul VW/ / Haec dices filits Israel: Oul est miLsıt ad VO.  i
KEsse est incommutabiılıtatis. Omnı1a enım qUaC mufantur desinunt SSC quod
Tant el inc1ıpıunt SSC quod 1810)8| rant. KEsse est. erum CSSC, sincerum CSSC, CrImManum
SSC NO  — habet nısı quı 19(0)8!| utatur. Mle habet SSC erum CUul dicıtur: utabıs el
mutabuntur, autem Ldem IDSse Quıid est E20 S Um qul SU: n1s1, aeternus sum ?
Quıid est, Eg20 \Ww/7 qul SU. NISL, quı mutarı 1910)8| OSSUM... S1 qUO modo pOSSIMUS
Deum el investigare CUu quı SS el quıdem L1ONMN longe posıtum ab UWHOGQUOGQUE
nOsIrum In Ilo nım VLIVLIMUS el OVemur el9 laudemus CISO ineffabıilıter 1US
essentiam ei aInNeINUus mi1iseri1cordiam. TIhe Englısh passSasc above 1s taken TOom Ser-
INONNS trans Edmund Hıll, (Brooklyn: New Cıty Press,
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(God the sustaining of all beings. stead, ıt establıshes that
ere 1Ss somethıng super10r than ICason Dy revealıng those normatıve
standards that dIiIc presupposed Ne’s  7 value Judgments. The argu-
ment referred here, however, CONCETNS relatıonship of ontologıcal
dependence, relationshıp otally foreign 8 the De Libero Arbitrio
argument.

ook chapter reconsturcected

o0ok chapter of the Confessions 15 often misınterpreted
because cholars neglect read ıt wıthin the context of the chapters
that precede and follow ıt. Review of these chapters, however, 1s n_
t1al for the PIODCI understandıng of the vısıon passSagc. More specıfi-
cally, the theme of ontologıcal dependence found ın the ex1istentijal
argument also be found chapters 9, 10, and 11, and close analy-
SIS of these chapters ıll establısh that chapter 15 the acCount of ıts
UuUsec

In book chapter Augustine sECes slıght Vvarlatıon the
meanıng of Acts 17528 presented above. Of the 37 times that
Acts 1478 1S sed of ese instances nclude the concludıng remark
..  as SUOTIIC of yYOoUu ave sa1d. ” For example, Augustine’s work C om-
mentar'y the Epistle [O the Romans Was cComposed 394, approXx1-
mately three before he egan work the Confessions, and
here, hat 1S the earhıest known UuUsec of the phrase, ugustine clearly
indıcates that he ..  1n Hım lıve and INOVE and al ASs SOINE
of yYOUu ave saıd, ” LO refer LO the Athen1lans’ abılıty to know God
through natural 1Cason More specıfically, Augustine’s ınterpretation of
Romans 1:18 1s that ex1istence and intended order Can be known
from Hıs effects, and he aITıves al thıs interpretation ıth the help of
Wısdom 13:9 and Acts f He begıns by observing that, the book
of Wisdom, those whom Solomon chastısed dıd nOot COTINC 18 knowledge
of God through reflection creation CVen though they COUu have,
fact 1C 1S establıshed, SaysS Augustine, Dy Paul’s statement to the
Athenlans

‘I he wrath of God 15 revealed from heaven agamst all implety  » and
(Romans 1: 18) ven Solomon sald, concerning those whose

w1ısdom 1s of thıs WOT. “If they COU know much that they COUuU
speculate about the unıverse hOow dıd they 8(0)1 I1OTIC easıly discover
the Lord of thıs WOT and Its Creator? (Wisdom 9) IThose whom
Solomon reproved had know the Creator 0Ug hıs creation;
but those whom the Apostle reproved knew but dıd not g1ve anks
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and, claımıng be WwIse actually became OOIS and fell into dolatry
For that the WISse AaINONS the Gentiles had discovered the Creator, the
Apostle hiıimself plaınly cshowed when he spoke to the Athenılans.
For when he had saı1d “In Hım lıve and LOVC and are, hee
..  So CVCIMN SOINC of YOU ave sa1d ” CES 1 /:28):37
TOM the above ıt 15 clear that Cts 28, when ıth the

phrase ..  as SOTIIC of yOoUu ave saıd, ” that the Athenılans ave
attaıned ratıonal knowledge of God, for Augustine SayS that ose
whom Solomon chastısed faıled fo know the creator through hıs
creation ” (a phrase derıved irom Romans 1: 20); whıle “the WIse

the enüules had discovered the Creator, ” that 1S, had attaıned
thıs owledge, fact 1C he establıshes by quoting Acts 17:28
Augustine beheves that cts 17 establıshes that the Athenılans had
rational owledge of God because he reads the phrase Hım
lıve and TMOVC and are  27 aX10m H{e that all eINngs AdICcC

dependent uUupDON eing Itself, aX10M that, uUuDON definıtion of ıts
terms, demonstrates ex1ıstence and nature

As W ds>s mentioned previ1ously, in all the instances that
Acts 1/:28 15 sed of them nclude the concludıng remark
SOTINC of yYOoUu ave Sa1d.. phrase 1C. almost always refers
ratiıonal insıght, and ıt 1S in precisely thıs INanNnNeTr that ıt 15 sed in
Confessions book chapter thıs chapter, agaln the chapter imme-
dıately preceding the v1is1ıon passSasc, Augustine 1S introduced fo the
10710} of the Platonıists and in these [070) he reads hat he descer1bes

Commentary the Epistle the Romans Quod autem dixıit Revelatur
Ira De1 de caelo UPpP' OTINNCIN impletatem el celtera, alt ei Salomon de saplentibus
mundl: SI enım p scıre, ut possent ngestimare saeculum, quomodo
1PS1USs mundı omınum el Creatorem 1910)  —_ facılıus invenerunt? Sed qQqUOS argult
Salomon, 11OMN Cognoverunt PCI creaturam Creatorem; qUOS autem argult Apostolus,
Cognoverunt, sed orati1as 1910)  - egerunt el dicentes SS5C sapıentes stultı factı sunt ef
ad colenda simulacra decıderunt. Nam sapıentes gentium quod invenırent Creatorem,
manıfeste 1idem Apostolus, CU) Athenıiensibus Joqueretur, ostendit. Cum enım dix1s-
set Quiıa 1PSO V1IvImuUs ei OVCINUI el U  U:  ’ addıdıt: Sıcut el quıdam secundum
VOS dixerunt. Ihe Englısh pPassSagc above 15 taken TOM Augustine Romans: Propo-
SIHONS from the Epistle the Romans Unfinished Commentar'y the Epistle of
the Romans, irans Fredriksen-Landes, (Chıcago Scholars Press, Another
example 1S De ( 'ıvyıtate Del [T'J]hat he INa y nOoTL SUDPDOSC that all philosophers dIiICc

such do thıs 1.e decelive Chrıistian belıevers], he hears the SaImnec apostle SaYy COIMN-

cerning certaın of them ‘“ Because that which 15 known of (God 1s manıfest ON
them, for (God has manıfested it them. For hıs invısıble thıngs TOM the creation of
the world clearly SCCHIL, being understood by the thıngs which made, Iso h1s
eternal 192 and Godhead.” when speakıng the Athen1ans, after havıng 5SPO-
ken mighty thıng concerning God, hıch few able understand, “In Hım
lıve, and INOVC, and have OUT being, ” he SOCS SaYy, “ As certaın Iso of yYOoUr OW|]

have sa1d ”
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sclentific account of the begiınnıng of Salnt gospel Uugus-
tıne 1Ss quU1c pomt out that the 00 make reference the incar-
natıon Christ’s savıng actıon through Hıs death the C  E but
despıite the fact that the gentiles lacked thıs revealed knowledge, they
WETIC, he SdaYyS, still] “ called into od’s inherıtance” through those
truths generated by natural 1cCason He SOCS fo explaın that ıt W as

through these that he hımself Camne know God Augustine
Justifies thıs path Dy referring 18 the pıllagıng of the of the Egyptlans
by the Hebrews In Exodus, PAaASSagc that establıshes for hım SCI1P-
ura Support for the Christian practice of approprlatiıng from
pagan ex(fs, and ıt 15 in the COUTSC of thıs explanatıon that Augustine
appeals LO Acts LJSO®

So also read of ‘the glory of yYOUr Incorruption’ changed into OlISs
and Varıous images In the 1keness of corruptible and bırds and
beasts and serpents’, that 15 the Egyptian food (lentils) for1Sau
lost hıs bırthright (Genesis Your iırstborn people honored anı-
mal  IN ea instead of YOU, being turned in he.  Z towards gypt
CLIS 1739) and makıng YOUr image, theır OW) soul, bow down before

calf that eats hay (Psalms 105:20). OUnN! thıs in those [076) and
dıd nNOtLt feed it. It pleased VOU, Lord, to "tTemoOve from aCcCo the
opprobrium of being Juni0r’ Psalms 118:22), that the elder should
SCTVC the younger’ (Romans _3); and YOU called the Gentiles into
yYOUTr inheritance. had COTIIC yOUu from the Gentiles and 1Xe

attention the gold hıch yOoU wılled YOUTr people take from
ZYpL, sInce the gold W as, wherever it WAas. And through YOUTr
apostle yOoUu saıld the Athen1ans, that in You wWwe lıve and LHNOVC and
are CIS also SOTIIC AI ON them had sald, and Athens 15
where these 1070} Camnec from. dıd NOT g1ve attention o the OlISs of
the Egyptians hıch they served wıth yOUTr gold and "cChanged the truth
of God into he and worshıipped and served the creature LLLOTC than
the Creator’ (Romans

Confessions: FA ] Et 1deo legebam ıbi et1am inmutatam glorıam INCOTITUD-
t10N1s tuae in ıdola el varıa sımulacra, ın siımılıtudınem imagınıs corruptibilıs hominıs
eit volucrum el quadrupedum ei serpenti1um, videlicet Aegyptium cıbum, qUO Esau
perdidıt primogenıta SUua, quon1am quadrupedis PTO honoravıt populus PT1-
mogenıtus, CONVETSUS corde in Aegyptum l imagınem (uam, anımam SUamM,
ante imagınem vıtulı manducantıs faenum. Inven1 haec 1ıbi el 1910)8| manducavı. Placuıt
nım tıbi, domuine, auferre opprobriıum dımınutionis ab lacob, ut malo0or serviret m1norT1,
eft vocastı gentes In hereditatem Iuam Et CO ad VvVeneTrTam ex gentibus et intendi in
AUTUM, quod ab Aegypto voluıstı ut auferret populus [uUus, quon1am tuum erat,
ubicumque Trat. Kt dixıst1ı Atheniensibus PCI Apostolum (uum, quod VLVIMUS el
OVemur el9 SICUL el quidam secundum COS dixerunt, eft utique inde Tant iıllı
hıbrı KEt 1910)8| attend1 in ıdola Aegyptiorum, quıbus de UTO [UO ministrabant, qul
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The PUITDOSC of thıs passSasc 1S tell the reader hat ugustine
took and hat he dıd not z  C& from the 00 of the Platonists. What he
dıd nNOot take W as polytheısm. What he took the gold of the Egyptians
(Be the pagans) defined terms of Acts 17:28 The argument TUNs aSs
ollows the Athenıians SaYy, “In lıve, and INOVC, and are,  29 and
the [0780) WEeIC wrıtten Dy the Athenıl1ans therefore, the 1078) SaY,
“In lıve and MMOVC and are.  27 other words, accordıng 18 Augus-
tıne, the Athenıjans SaYy that rational knowledge of Beıing 1S attaıned
by reflection ne’s  d ontological ependence (m Hım lıve and MMOVC
and are), and thens 15 where these books he read Camne from: therefore
the books SA Y that rational knowledge of God eing 18 attaiıned by
reflection nNe s  * ontological dependence. Ihe gold that ugustine
gleaned irom the SaNS, the gold that 1S defined terms ofActs 1/:28.
1S the Platonıic insıght hıch that beings dependent upDON
Beıing se Consequently, Augustine, found De (Jenesi ad Litteram
3.16. De Irınıtate and 14.14, and Sermon E consıstently interprets
Acts 17728 aX10mM that demonstrates ex1istence and nature.

galn, in book chapter of the Confessions, Augustine,
whıiıle readıng the [0780) of the Platonists, has the V1is1ıon of
mmutable 1g hıgher than hıs mınd. IThe central lınes of thıs chap-
ter should be riefly revisıted. Augustine describes h1ıs relatıonshıp {O
hat he Sa in [WO cerıtical lınes that precede the visıon passSasc. Ihe
Tirst reports, {1] Sa above the Samne CVC of soul the immutable
1g hıgher than mınd (mentem meam),” and the second, Pat the
Light] Was super10r because ıt made (fecit me) and Was inferi1or
because W as made by ıt (factus ab ea)  27 From these it 15
clear that ugustine 15 escribing the most prımordıial relatıonshıp of
ontologıcal dependence possı1ble, the dependence of ne s  X indıvıdual
being upOoNn eıng tself, due hıs UsSCcC of facere, erb that 15 CONSsSIS-
tently sed by Augustine refer such relationship.“! Further,

matter how the viderem A lıne 1s read, OIC knows that the paS-
SaLC COMNCECITINS the insıght that God 1s eıng because ugustine SayS,
c& yOUu called ouft from far aAaWdAY ° ] wh am '’(£t clamastı de
longinquo: ‘Immo UMero CO SU. qul SUmM gaın, ONC also knows

fransmulaverunt verıtatem Del In mendacıum el coluerunt el servierunt Creaturae
potius qUAM CreatorL.

41 Agaın, the verb Jacere 15 NOL used in Augustine’s demonstration TOM ruth in
the De Libero Arbıtrio: 2:10% ın Confessions: It 1S, however, often used
wıthin the contexft of Augustine’s ‘“ ex1ıstential ” proofs for God’s ex1istence paS-
pA in which he 185 discussing the dependence of beings Beıing. Agaın, there
several instances of the latter, for example, De (ıyıtate Dei Confessions: 1.4.6
See fn
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that ugustine understands ıt 118 be ratiıonal insıght, for he 5SayS,
‘6I WOU ave oUun ıt easıer ou whether W ds myself alıve than

5 99that there 1S truth understood firom the thıngs that AIcC made
(Romans 1:20) (facılıusque dubitarem Vivere qU am on AA S verl-

GQUAE DEr GUAE facta Sunl, intellecta CONsSpiCItur). hat 1S,
through readıng the 10780} of the Platonists ugustine 1{8 under-
stand that hıs mınd has eing but 1S nOoTt the of ıts OW being he
SCC5S, therefore, that ere must be for hıs mınd  A  S being that 15
itself ADSOIUTteEe Being Moreover, thıs interpretation 1s further substan-
tiated by chapter i}. and, althoug Mac Donald nNnOotes thıs, he 0O€Ss
not develop ıts full implications.“ In chapter 14: the chapter immedi-
ately followıng the visıon chapter, ugustine applıes hıs experience
the WOT around hım

And consıdered the other things (cetera) e1I0W YOU, and Sa  < that
neıther they be saıd absolutely be OT absolutely not be They

because they COTMINC from you But they nOoTt because they nNnOL
what YOU -  at 1C truly 15 1S that 1C unchangeably abides.®©

Here agaln OIlC the repetition of the SaJmle theme Created
being 1s ependent upOoN uncreated Beıng, and ıt 15 clear that thıs aX10mM
1s understood Dy ugustine apprehended Dy natural 1C4SOIN What
Mac Donald does not develop 1S that, when he Say5S, °“ the other things
(cetera) eI0W ‚X Ol Augustine indıcates first thıng ther than (30d
that he unders fo neıther absolutely being 11OT absolutely non-being
from hıch the ex1istence of God 15 eITEe: What COUuU thıs first fınıte
effect be? TOm the fact that Augustine begıns hıs meditatiıon by enter-
ing hıs “iınnermost self” ıt 1s clear that he 1S 187011 speakıng of matter, and
because he SayS ıt 1S, ‘below You, ” ıt CannotTt God Therefore ıt 15 clear
that the or1g1inal object contemplated Dy ugustine W as hıs OW mınd
(mentem meam), for ıt 1S the last fınıte realıty eferred ore hIs VIsS1ON.

Conclusion

In summatıon, from Romans 1:20 and Acts 1L< ıt 15 certaın
that Augustine 1s referring ratiıonal nsıght in chapter 1 and
therefore ıt 1S not poss1ble interpret ıt ASs the aCCount of mystıca.

The Cambridge Companıon Augustine, 86-87,
Confessions: eft inspex1 cetera infra t E} el v1dı 1ICC OmMnNınNO SSC 1ICC

OmMnNnNınNO 19(0)81 SSC SSC quıdem, quon1am abs sunt, 19({0)8| SSC autem, quon1am 1d quod
ON Sunt. enım VeOTE est, quod incommutabılıter manetL.
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V1is1on. Further, due Augustine’s uUsec of the erb facere In the
description of hıs V1is1ıon it 1s not poss1ıble interpret chapter
ratiıonal ascent fo Iruth, for thıs argument, the De Liıbero Arbitrio argUu-
ment, refers 18 the transcendent standard presupposed In ne s  ? value
Judgments and not to relatiıonshıp of ontological dependence 15
desıgnated by thıs erb

order {O COINEC LO the Correct understandıng of thıs chapter OMNC
must remember that chapter certamly foreshadows the uUsec of the
ex1istential argument due to the of Acts that the chap-
ter that ollows ıt, chapter 141 exphcıtly deals ıth ıt In ıts treatment
of the Celera 1C nNeC OMNMNINO A nNeC OMNINO NO  - ESSE, and, it
has een repeatedly note that chapter ıtself describes hat Augus-
tiıne Sa terms of adıcal ontological dependence ASs 1s indiıcated by
the UuUsSsec of the erb facere in terms of the fundamental relationship
described the ex1istential proo JT herefore, because all three chapters
deal ıth the definıng characteriıstic of the ex1istential Dr00: rational
knowledge of CGi0d Beıng gaıne: through reflection ne s nNntO-
logıcal dependence and because there 1S other known argument
for Tre sed DY Augustine that makes uUse of thıs relationship,
ugustine must S1VINg descrıiption of ıts uUse book chapter
It 1s the connection between Cts 1/:28: Romans 1:20, the verb facere,
and the UsSec of Celera that form the GGE of thıs interpretation, for
these pomnts of CONZTUCHCC, taken ASs ole and pul agaınst the back-
drop of the PITOVCN incoherence of prev10us interpretations, establısh
the readıng of Confessions book chapter offered ere the
strongest possıble.
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