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hıs artıcle Phılosophıia Chrıstiana ugustin Contra Iulianum
Goulven eCc T[alses the of the relevance of ph1-

osophy Augustine ate works partıcularly relatıon to the CON-

VerSy ıth Juhan of Eclanum Rather than dıvide Augustine
works 1Into [WO 1SUNC per10ds phılosophical per10 PI10T 396
and theologıcal per10d after 306 w observes CONUNULLY
Augustine works from the earhest per10 onwards hat CONTINULLY
revolves around the NOotION of the era philosophia of Christianıty and
Augustine ıdentification of ıf ıth the term philosophia Christiana

Contra TIulianum mploring Julıan embrace the irue
phılosophy of Christianıity, ugustine WT1 “I beg YOU do NOTL let the
phılosophy of entlles be INOTE honest than OUuT Christian phılosophy,
j @ the ONeEe Iirue phılosophy, much the study the love
of wısdom 15 sıgnıfıed Dy thıs amle ”3 Augustine then ENCOUTALCS
Julhıian consıder the implıcatiıons of Cicero Hortensius for VCI-

COMNS hıs
ec Augustine UuUsSsec of thıs term hıs ate works

15 ou sıgnıficant the Currenft endency cast the hought
of the ate Augustine solely theologıcal terms Augustine however
SsSCcSs the term philosophia Christiana three dıfferent OCCas10N1Ns the
CONLTOVETISY ıth Julıan of Eclanum HC the C ontra Iulianum and
WICEe the Opus iımperfectum CONIFra Iuliıanum The entral eme
ese the extfent of humankınd abılıty resIisSt the love
of the WOT. the te of the flesh the fall aftermath
hus the mıdst of hıis CONLTOVEISY ıth ulıan of Eclanum VeCT the
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Christian understandıng of marrıage, or1ıgınal SIN, and the evıl of Cal-

nal CONCUPISCENCE Augustine ecalls Juhan’s attention the role that
the love of wısdom pIlays In combatıng the ı11 ffects of humanıty  C  S fall
from goodness.

In thıs respectT, Augustine s uUsSscC of the term philosophia FLS$-
tiand indıcates that 6 Vl al the end of his ıfe he reliınquıshed hıs
interest in phılosophy because it provides the SUTC of Counter-

ing the threat that Pelagıans lıke Julıan of Eclanum pose Chris-
tianıty. When viewed irom thıs perspective, Augustine s
ulıan 15 much INOTITC complex than inıtially me the CYC For under-
yıng the preoccupatıon ıth marrıage and uman sexualıty 15 the COIMN-

&e that carnal CONCUPISCENCE, the residual effect of the fall, 15 1inım-
ical the phılosophiıcal WaY of ıfe And ıf thıs 1S } then the ust for
pleasure constitutes the antıthesis of the love of wisdom.®

In order 18 TAaW ouf the implicatıons of ese claıms, 0
address Tee in the remarks that follow the distinction
between authentic and inauthentic 1stıan phılosophy, the evel-
opment in Augustine s secular phılosophy, and the extfent
of Augustine s relhlance vertical mode]l of Christian phılosophy.
Far from undermminıng the ımportance of phılosophy in Augustine s
hought, the polemical nature of the CONTTOVETISY manıfests the eed

defend the possı1ıbilıty of Christian phılosophy agaınst the attacks
of pseudo-Christians ıke Julıan of Eclanum, who faıl perce1ve the
relevance of Christ’s incarnatıon and redemption for the practice of
phılosophy.

Augustine’s substitution of the term philosophia Christiana for
erd philosophia in the CONLTOVEISY ıth ulıan of Eclanum sıgnals
subtle chıft in hıs perspective philosophy. ere arc three aCftOTrSs
that MaYy ave contrıbuted thıs change In outlook Fırst, ıt MaYy SImM-
ply be the Casc, ec has argued, that Augustine acquıred the
notion of ı1stıian phılosophy from hıs acquaıntance ıth Rufinus of
Aquıleıa s Histor1ia ecclesiastica, early CeNtUrYy text./ Second,
assumıng that he indeed had SOMNC acquaıntance ıth Rufinus’ texXt,
Augustine INAaYy VE ell ave recognized the usefulness of the CAPDICS-
S10N for distinguishing genumne T1ıstıian phılosophy irom fraudu-
lent ONC, such ASs that of ulıan of Eclanum Aware of the threat
Christian philosophy irom dıssenters wıthın the T1ıstıian communıty,
Augustine COU ave regarded the eXpression convenıent WaY of
differentiatıng pseudo-Christians, 1ıke Julıan, irom {rue, orthodox,

Contra TIulianum 49 1 C} 65 (PL 44’ 769-770); 3: 1 (PE 447 808)
Goulven Madec, Petites Etudes Augustiniennes,
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lovers of isdann) Fınally, g1ven the establiıshe nature of the Church
institution ıIn I1  -century soclety and Augustine’s mafure

of Chrıstian doctrine, Augustine COU easıly ave SCCI1 In the term
clear express1on of Chrıstianıity s effective pOossess1ioN of the irue WIS-
dom of hrıs embodıied in salvıfıc relıg10n Opposed the worldly
wısdom OUun In er

Whatever the explanatıon for thıs lınguistic INaYy be, in hıs
antı-Pelagıan wrıtings, Augustine represents Juhan the antıthesıs of

Chrıistian phılosopher aCCount of hıs den1al of or1g1inal SIN and hıs
allure affırm the devastatıng effect that carnal CONCUPISCENCE has

human nature In hıs OW works, 1IrS T urbantıus, and then, ater
0) OTUS, Julıan rejects the ıdea that the taınt of am s SIN W das
transmıtted h1ıs descendents in the form of carnal CONCuUpPISCENCE. As

result, Juhan’s conception of Christian marrıage and the role human
sexualıty has In ıt dıffers considerably from Augustine’s, 0€eSs hıs
doctrine of dıyıne

Sınce, for ulıan, uman beings ST1 POSSCSS the posstbilitas ONl
in theır nature and AdICc therefore capable of choosing between g00d
and evıl, protective form of divine assıstance suffices enable them
8 regulate carnal desıre and hannel ıt in the PTrOPDCI dırection.

conception of ILNOTC intrusıve than thıs, such Julıan COIN-
SITUE: Augustine’s be, robs the all of ıts Teedom choose and
depıicts God A cruel and unJust arbıter who dıyvıdes humanıty into
[WO SIOUDS. the damnata who perısh through personal faults
of e1Ir OW and the elecC who aın salvatıon solely AaCCOUNT of
dıvyıne favor. In far Augustine’s doctrine of or1gınal SIN mplıes
umanıty s complete inabılıty resist the force of carnal CONCUPIS-

wıthout divine STIACC, Julhan concludes that uman sexualıty must
be evıl because fallen uman nature, deprived of ıts or1g1nal goodness,
1S 110 naturally capable only of evıl.?

(G1ven the publıc nature of the CONLTOVEISY between Augustine
and ullan and the COMNCETN that ordınary Christians m1g be miısled Dy
Julıian statementSs, Augustine’s refute Julıan arguments
ınevıtably involved INan layers. Not only W as the CONLTOVETISY VCI
whose theodicy Was LLOTC appropriate whose posıtıon Was ultımately
Manıchaean, but ıt W as also V who truly 1VvVe' and hought
Christian should lıve and thınk TOM Augustine’s perspective, hat

For the gravıty of the threat posed Christianıty, Na Contra Iulianum 1, 6’ 21
(PE 44., 654-655):;: 6, 26, (PL 44, 658)

FoOor the debate between Julıan and Augustine the posstbilitas honı SCC Opus
ımperfectum 59 31-63 85/2, 29-285)
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Was al stake W as the VC nature of Chrıstian phılosophy. As result,
mportant SITAaN! of Augustine s refutatıon of Juhan’s wrıtings in

defense of Pelagıanısm Was strıp AaWaY Juhan’spof eing
Christian phiılosopher and in o1ng clarıfy the iIirue nature of
Christian philosophy.*°

For Augustine, the obvıous sıgn of inauthentic Christian phı-
osophy 1S ıts complete disregard for the necess1ity of the incarnatıon
and redemption. If wısdom 15 be attaıned, then the intellectual COIN-

tent of philosophy must conform the Chrıstian understandıng of
realıty. Julıian den1al of the doctrine of or1gınal SIN and the evıl effect
of carnal CONcupIscence the soul even after ıt has een regenerated
by baptısm implıes, Augustine, that Juhan’s conception of fallen
uman nature 1S radıcally dıfferent than that of iIrue Christianıty. As
result, ulıan places 100 much emphasıs uman being'’s natural
abılıty resist the evıl of carnal CONCUPISCENCE. 0o1ng, he denıes
the aDsolute necessIity for STACC in Overcomıng evıl that marrıed
couples, al best, usc for g00d end, namely, the reproduction of
chılaren For ugustıine, Chrıstian realıty i1CcCLiates that, In the absence
of dıvıne9 the struggle between the flesh and the spırıt 1s PCI-

dısabılıty that afflıcts uman beings in thıs lıfe.1!
Julian’s confidence in the g00d of carnal CONCUPISCENCE, hOwW-

CVCI, strıkes Augustine indıcatıve of hıs inabılıty adhere the
intellectual, moral, and rel1g10us demands of the Chrıistian phılosoph-
ical life.12 IN Augustıine, Juhan’s aılure follow h1ıs argumen
demonstrates the truth of the doctrine that Julıan SITIVES undermıne
ıth hıs dıalectics, namely, the doctrine of or1ıginal siın. !® For carnal
CONCUPISCENCE, nNnOL Just personal wrongdoing, weıghs the mınd OoOWN
ıth the lure of pleasure that ODSTITrUuCfts the mınd  2  N efforts fınd the
truth.!* Julıan faulty syllogıstıc reasonıng, hıs elevant remarks and

Contra Iulıiıanum 4, LE 14} 44, 765); 59 9, 3'] (PL 44! 306); 67 2 9 (PL 44’
862)

11 Augustine distinguıishes sensatıon from Concupıscence A C ontra Tulianum 55 1 E}
55 (PL 44, 14-815); 6’ 18, (PL 4 E} 55-856); Opus imperfectum 47

85/2, 27) and g00d and bad CONcupIsScCence al Contra Iulianum 6, 1 C} (L 447
851-852) For definıtiıon of carnal CONCUPISCENCE, SCC Contra TIulianum 6’ 18, 53
(L 449 54-855) and Opus imperfectum 3’ e 8J/1, 476-478) See also ( on-
Ira TIulianum 6, 23 70 (T 44, 65-866) for Augustine’s change of heart in regard
the applıcabilıty of carnal Concupiscence the lıves of saınts

Opus imperfectum 4’ ) 85/2, 9-2
C ’ontra TIulianum 3! 21, (PL 449 724-1725); 26 (D 44’ 35-736)
For study of the CONCepL of mınd ın patristic lıterature, SCC Wıllıams,

The Dıvyıne Sense: The Intellect In Patrıstic eology (Cambrıdge, Eng Cambridge
Universıity Press,
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ver manipulätion, hıs wordıiness and loquacıity, hıs relıance Arıs-
otle Categories and abuse of scripture aTre all Symptomatıc of hıs
1gnorance of the truth.!>

Underlyıng thıs intellectual struggle 15 the moral dıfficultyJulıan experiıences in acknowledging the ineffectiveness of hıs argu-In the of others Even if he o0€es comprehend the TU
of Christianıity, h1ıs stubbornness and prıde prevent hım from admıt-
tıng hıs mistakes and moderatıng h1ıs desıres. Contentious and vaın,
ulıan remıinds Augustine of the Athenıan phılosopher Polemo who,

dissolute INan, urs into the school of Xenocrates In the
mıddle of talk temperance and Was converted phılosophy.
ConJjuring In hıs miınd assembly of holy IMenNn before whom
Julıan stands, Augustine that, following Polemo’s example,
ulıan should desıst fIrom hıs sophıstıc wranglıng wıth them For ese
venerable bıshops AdIc fOo be revered INOTE than Xenocrates SIncCe
TIS 15 theır teacher, and surely Christ 15 INOTE worthy of respecCt
than ato, the eacher of Aenocrates, 15 If Julıan eXN1ıDIts INOTEe ICV-
eICNCE for holy INnen of thıs temper from both east and westT, then PCT-
haps he, LO0O, WOU be able recognıze the irue orth of Christian
phılosophy. 16

Juhan’s unwillingness submuıt the truth of Christian ph1-
losophy, therefore, contrıbutes hıs 1gnorance of the TIu Hıs
defense of the natural Vvirtues of the reflects NOl only the extient
of hıs Pelagıan sentiments, but also hıs 1gNnNorance of the eed for al
ıf Virtuous act1ons be al all effective. The VIirtuous ee| of unbe-
hevers, such 4S Fabricius and Regulus, of avaıl in the attaınment
of salvatıon because they AIcC NO one for the sake of dıvıne glory
Ihey AIC, In short, ıneffectively go0od long they rely the law
of nature ap from al in Christ.!/

In language remminiıscent of Arıstotle’s ethıcs, Augustine
tes Juhan’s CITOT hıs inabılıty 1{0 discern the dıfference between the
function and the end of actıon. Irtue virtue takes into aCCount the
end of the actıon, the ICAasSsonNn for 1C the actıon 15 be done, In
addıtiıon {O ıts function, the actıon that 1S be done.!® T0 Judge

Contra Iulianum 2 6, (F 44? 685); 6, 6, (PL 449 831-832); 2 }
(PL 445 7997 Opus iımperfectum 29 31 85/1, 99-200)

Contra Iulıiıanum 19 49 (PL 44, 17-618) 7! IFL 447 65-666)
C'ontra Iulianum 4’ 37 (PL 44, 45-746); Opus ımperfectum 1’ 83
85/1, 96) Compare Augustine’s Julıan the rıghteous people of

the Old Testament al Opus ımperfectum 19 124 85/1, 37-138)
Augustine provıdes example al Contra Iulianum 47 1 5 66 (PL 449 70-771)
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actiıon s moral orth solely the basıs of ıts function 1S IUn the
rısk of mistakıng the appCarance of vırtue fOor real viıirtue. Ihe 1066 of
stubbornness, for example, deceptively mM1mı1Cs CONSLANCY, and yel, ıfs
resemblance viıirtue 1S far removed from actual vırtue the other
VICES are.19

In Augustine s mind, then, the of irue ırtue in the soul

depends upon the possess1ionN of irue wısdom. On thıs aCCOUNL, UgusS-
tine Call truly SaYy that wıthout faıth that works through love unbe-

leving 11l 1S 1ll at a]1.20 And ıf thıs 15 the CasSC, then the natural
virtues of the insufficıent for calvatıon because they noft

from God, but solely irom nature that, when deprived of dıvıne9
lacks the capacıty fo love others d ıt ought through the love of God.*!
In thıs respecl, EVEOIl the moral nobilıty of the pagans 1S suspect because
ıf ineviıtably involves love of the world, which 15 nOoTt from God

in Augustine, then, Juhan’s attempt philosophıze wıthout
hrıst manıfests nOL only the extent of hıs intellectual and moral confu-
S10N but also the egree of hıs rel1210uUs impaırment. For eVCcmn though he
identifies uman goodness for the moOost ıth ırtue instead of ıth

bodıly pleasure, A the Epıcureans do, he alls comprehend that irue

ırtue 1S SYNONYMOUS ıth the vıirtue of irue plıety “ Pıety 1S wisdom, ”
Augustine SaVS, quoting Job 28:28; that W1Sdom, namely, that

only from God.?2 Thıs kınd of plety implıes faıthfulness, the devote 10y-
alty of humble SCTVant of God who, lıke Job, remaıns steadfast in truth
and go0odness EVOCIN in the mıdst of great T1als and triıbulatiıon

Augustine, however, Can thınk of greater SOUTCEC of MISETY
than the struggle between the flesh and the spirıt. The stark COntTtra:

that he draws between fidelıty and Julhan’’s infidelıty highlıghts
the intractabilıty of Julian’s impiety in stubbornly refusıng relın-

quısh hıs belief in the natural goodness of carnal concupiscence.“ Con-

sequently, Juhan’s aılure lıve the intellectual, moral, and rel1-

S10US demands of the Christian philosophical ıfe implıes, Augustine
al east, that Julıan 1S nothıng but sophıst, lıvıng example of hat
ıt be alse, inauthentic, Christian philosopher.

Contra Iulıanum 47 39 0272 (PL 44’ 48-749)
( ontra Iulianum 45 39 19 (PL 4 9 1747-748); 37 (PL 44, 53-754); 8’ 5 ]

(PL 44, 763-764) and Opus imperfectum 5’ B, 64-266)
21 Contra Tulianum 4, 39 33 (PL 44, 55-756)

C ontra Iuliıanum 37 21 48 (PEL 44, 726-727)
Compare Augustine s TemMmark at ( ontra Iulianum 6! 16, (PL 44, 851-852)

in which he maıintalıns that the antıdotes 1gnorance and difficulty, namely, truth and

charıty, aATCc the gift of dıvine
Contra Iulıanum 29 59 (PL 445 683-684)



VERSUS JULIAN ECLANUM IHE OVE WISDOM 147

nlıke Julian. irue OT authentic Chrıistian phiılosopher orders
hıs lıfe in keeping ıth the love of dıvine w1ısdom and thereby shuns
the w1ısdom of thıs WOT. that ulıan finds attractıve Because the
wısdom that he seeks 18 Chrıstıian, ıt 1S inconce1lvable ugustine that

COU CGCV.GE phılosophize wıthout Christ, much less that the WIS-
dom the phılosopher ultımately 1n COUu CVeET be divisıve.2> Thus,
Juhan’s efforts set dıalectical for Un WarYy Christian ph1loso-
phers lıke Augustine ınevıtably faıl because 1{0 phılosophiıze ıth the
Mediator implıes that TU defies all contradıctions, both inner and
outer .26 f the PUIDOSC of the redemption 15 reconcıle uman eINES
ıth God, then the PUTDOSC of phılosophy 1s reconcıle all Oopposing
VIEWS In the harmony of truth; for ıt 15 the harmony of truth that
hrıst 15 found.?/

In rejecting worldly W1sdom., though, Augustine 1s careful 1{0
dıstinguısh the pseudo-wısdom that Juhlian CS from that of

phılosophers who, 1le 1gnorant of the fullness of TU
revealed in Chrıstianıty, hold VIEWS that INOTE less approxiımate
1t.28 Augustine’s rejection of Juhan’s dıialectics should NOT be CON-
strued d mplyıng Manıchaean denuncı1atıon of the secular WOT. for
being ınherently evıl and, hence, complete avoldance of ıt TOmM
the time of hıs Conversıon onwards Augustine dısplays ambıvalent
attıtude towards the WOT. although, he hımself admıts, hıs youth-
ful appraısal of it lacked the sobering effect that the masterYy of SCT1P-
ture eventually provıde: for hım regardıng the full ımplicatiıons of the
fall and the of dıvıne Much 1ıke Julıan, whom he e_

wayward SON and the heretical antıthesis of the ONEC who
sought Ouf Ambrose and Sımplici1anus, he Was struck Dy the goodness
of creatıon, much that in the Retractationes he VO1ICEeSs h1s regrei
for havınz put 1{078 much emphasıs the insıghts of the Platonısts in
hıs early works *®9 But unlıke ulıan, Augustine insısts that CVCN d

Opus imperfectum 59 85/2, ZA1) EgoO uUCIO 1ON Arıstotelem uel
Chrysiıppum, multo m1Inus NU CU) SUua loquacıtate Iulıanum, magıster delector
habere; sed Chrıstum, quı profecto n1is1ı atura humana INASNUM esse bonum 1ON PIOilla homo fıeret, C Deus esse‘

Contra Iulianum 6, 1 E} EPL 44, 8II); 19, (PL 449 83I86-859).
Contra Iuliıanum 67 5, 1 (PL 44, 28-829)
Contra Iulianum 3: 16, 6() (PL 44, 544-545); Opus iımperfectum 47 18
85/2, 8-1

Retractationes 17 19 CC Y O-1 Compare the remark al C’ontra
Iulianum 6, F 39 (PL 447 843) See also Augustine’s uUsSsec of the image of wanderıingIn relatıon Julıan, ıimage that ecalls the parable of the prodigal SON, al Opusiımperfectum 27 59 89/1, 206-207):; 5: 85/1, 362-363);
89/1, 400-401)
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recent CONVvert Chrıistianıty he denıed the doctrine of or1gıinal
sin.>0

NOow, agıng bıshop well-versed both scrıpture and SCCU-

lar phılosophy, Augustine adopts balanced approac. ıth respect
the pagans’ appropriation of the truth of Christianıty By collatıng SCI1P-
ture ıth the of pasan_n phılosophers, hıs wrıtings agaıns ulıan
Augustine 1S able dıscern the dıfference between truth and error.}!
Thus, when Julıan trıes paınt hım 4S atıonal extremist for choos-
ng scrıpture VCI Og1C, Augustine 18 quick pom ouf ulan that
dialectical reasonıng 1S be avoılded only ıf ıt 15 sed ımproperly d

INCAalls of personal aggrandızement rather than pursult of the truth As
the Casec of the Platonists, it 1S Juhan’s prıde, not dıalectic, that 15 al

issue.>?
For thıs FrCasSON, Augustine prefers focus the insıghts of

moral phiılosophers INOIC than the natural philosophers that
Julhan lısts opponents of the doctrine of orıgınal SIN 10 Counter
Juhan’s claım, Augustine produces hıs OW hıst of phılosophers
from Cicero’s Hortens1ius, who, despiıte e1Ir 1gnorance of T1S-
t1anıty, recogn1ıze the dangers inherent in carnal CONcupIscence far
LHNOTC than the bıshop of Eclanum does.3 Long before Augustine s
debate ıth Julıan, ese philosophers, whom Cicero 1NCI-

t1ons Arıstotle, WEIC able the empirıcal basıs of the doctrine
of orıgınal SIN from eIr famılıarıty ıth the and hardshıps
of ıfe

As result of the insıghts gaıne irom the collatıon of hrıst-
1an and pagan eXIS, the model of Chrıistian phılosophy that Augustine
1n MmMoOost approprıiate the pursult of Christian w1ısdom 18 OIMC that
reconcıles the opposıtıon between faıth and TrCeasonN, revelatıon and
dıalectic, and freedom, OPCNNCSS and 1ddenness, and dıvinmıty
and humanıty, for ıt 1S in thıs ashıon that the ediator res the
eternal armonYy of creation.“* Even urıng thıs per10| ugustine COIN-

tinues O fuse ascension and Journey imagerYy in paradoxıcal armonYy
of horizontal and vertical indıcators of salvatıon. oth the horizontal
image of the Christlan’s pılgrımage through time and the vertical image

Contra Iuliıanum 6, 12 30 (FE 449 843)
31 Contra Iulianum 2, 99 (FE 44, 95-696)

Contra Iulianum 3, 7, 16 (PL 44, 710) 10, 20 (L 44, TI2 3: 1 E 5} IPL 44’
763-764)

Contra Iulianum 4, 1 $ 60-61 (PL 44, 67-768); 1 E} (PL 449 174-775); KD
75 (PL 44, 176-779); 1 E (PL 44, 781-782); 57 S, 373 (PL 44! 804)

Augustine’s recogn1zes the dıffıculty of undertakıng such task al Contra
Iulianum 4, 8, (PL. 44’ 61-762)
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of the mınd  ?  IN libération from the force of carnal CONCuUPISCENCE weıgh-ng It OoOWN integral hıs efforts refute Juhan’s arguments.°>
Augustine’s interest Christian philosophy the works agaınstulıan IMaYy SCCIMN odd al times when viewed from the perspective of

Contemporary theologıans who en pOosı sharp dıvisıon between
phılosophy and theology in interpreting ugustine’s works er 306
But when viewed hıstorically In the ontext of CENLUTY houghtand In keeping ıth adec suggestion that the continulty In UuguS-tine’s thought 1S rooted In the iınabıilıty 1{8 CONCeIVve of ICAason func-
tıonıng independently of Chrıistian belıef, Augustine’s approprliationof the term Christian phılosophy 15 perfectly understandable >© In fact,
ıt reveals the extent 1C phılosophically-minded bıshops 1ıke
Augustine excelle In cCo-opting secular phılosophies and replacıngthem ıth dıstinctive phılosophy of eIr OW oth Goulven eCc
and Pıerre ave observed that In ate antıquıty the notion of ph1-losophy 15 often sed synonymously ıth Christianity.?” In thıs
ıt 18 completely fıtting that Christian phılosophy 15 nothıng er than
the irue relıgıon of hrıst that all iIrue lovers of w1ısdom embrace.

Furthermore, ulıusz Domanskı, acıng the development of the
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only the een CeNturYy that theology aASs sclence, d dıscı-
plıne Its OW rıght, CINCT SCS from the shadow of patrıstic ph1loso-

Because Augustine’s influence early edieva thought Was
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See, for example, the al Opus imperfectum 17 69 85/1, 5-739 85/1, 84-385): 57 8I/2, 65-167); 11 85/2, 79-183)for weıght imagerYy.
See above.
Goulven Madec, Petites Etudes Augustiniennes, IF Pıerre Hadot, Ou’est-ce

qUe la PALLOSODPNILE antıque ? Folıo 28) (Gallımard, 195), 355
Juhiusz Domanski, La philosophie, theorie manılere de Vıvre? Les CONILIFrO-

Verses de [’Antiquite la Renaissance, Vestigla (Freiburg, Swiıtzerland: Editions
Universitaires Fribourg Sulsse, 61-79 Compare Hadot’s remarks phıloso-phy the of theology al Ou’est-ce qUe€ la philosophie antıque, 379387

See Peter belard, Collationes, edıted and translated Dy John arenbon and
Glovannı Orlandı Oxford Clarendon, 88AUGUSTINE VERSUS JULIAN OF ECLANUM ON THE LOVE OF WISDOM  149  of the mind’s libération from the force of carnal concupiscence weigh-  ing it down are integral to his efforts to refute Julian’s arguments.5  Augustine’s interest in Christian philosophy in the works against  Julian may seem odd at times when viewed from the perspective of  contemporary theologians who often posit a sharp division between  philosophy and theology in interpreting Augustine’s works after 396.  But when viewed historically in the context of fifth century thought  and in keeping with Madec’s suggestion that the continuity in Augus-  tine’s thought is rooted in the inability to conceive of reason func-  tioning independently of Christian belief, Augustine’s appropriation  of the term Christian philosophy is perfectly understandable.?® In fact,  it reveals the extent to which philosophically-minded bishops like  Augustine excelled in co-opting secular philosophies and replacing  them with a distinctive philosophy of their own. Both Goulven Madec  and Pierre Hadot have observed that in late antiquity the notion of phi-  losophy is often used synonymously with Christianity.?7 In this sense,  it is completely fitting that Christian philosophy is nothing other than  the true religion of Christ that all true lovers of wisdom embrace.  Furthermore, Juliusz Domanski, in tracing the development of the  notion of Christian philosophy in Western thought, has noted that it is  only in the thirteenth century that theology as a science, or as a disci-  pline in its own right, emerges from the shadow of patristic philoso-  phy.8 Because Augustine’s influence on early Medieval thought was  considerable, Julian’s perspective on the fall and its consequences was  largely lost to sight in the west until the twelfth century when Abelard’s  objections to Augustinianism surfaced in his Collationes, a dialogue in  which he associates Christian, or true, philosophy with theology.??  3 See, for example, the passages at Opus imperfectum 1, 69 (CSEL 85/1, 75-78);  3, 44 (CSEL 85/1, 384-385); 5, 1 (CSEL 85/2, 165-167); 11 (CSEL 85/2, 179-183)  for weight imagery.  36 See n. 2 above.  37 Goulven Madec, Petites Etudes Augustiniennes, 177; Pierre Hadot, Qu’est-ce  que la philosophie antique? Folio 280 (Gallimard, 195), 355.  3 Juliusz Domanski, La philosophie, th&orie ou maniere de vivre? Les contro-  verses de l’Antiquite ä la Renaissance, Vestigia 18 (Freiburg, Switzerland: Editions  Universitaires Fribourg Suisse, 1996), 61-79. Compare Hadot’s remarks on philoso-  phy as the servant of theology at Qu’est-ce que la philosophie antique, 379-387.  39 See Peter Abelard, Collationes, edited and translated by John Marenbon and  Giovanni Orlandi (Oxford: Clarendon, 2001), 88:... a quo tanquam uera Sophia idest  sapientia Dei quicumque instructi sunt, ueri sund dicendi philosophi. Abelard con-  strues this wisdom as the wisdom of Christ in Ep. 13. See n. 23 in Marebon, 89. See  also Madec’s comment in Petites Etudes Augustiniennes, 177: “La vraie philosophie,  dans l’esprit d’Augustin, s’identifie A la vraie religion, dans cette enterprise d’intelli-  gence de la foi qui s’appellera plus tard, — avec Abelard precisement —, la th&ologie.”QUO ueTa Sophia i1dest
sapıentia De1 quıcumque instructi Sun(t, uer1 sund diıcendi phılosophıi. belard COIMN-
SITUES thıs w1ısdom the wısdom of hrist In Ep 13 See Za in Marebon, See
also Madec’s COMMEeNnNtT in Petites Etudes Augustiniennes, 17T E vrale phılosophie,dans l’esprit d’Augustin, s’1dentifie la vrale relıg10n, dans enterprise d’ıntellı-
N de la fo1 quı s’appellera plus tard, VECC Abelard precısement la theologıe.
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Augustine, however, ceased phılosophızıng ıth hrıst because
he Wäas cConvınced that hrıst Was the sole ed1iator who COUuU hıber-
ate human nature from the evıl of carnal CONCupIScCeNCeE that dam
transmıtted hıs descendents in the tall
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