
JULIAN NATURAL VIRTITUES
AND ROM 2°14

In his Turbantium I, Julian of Aeclanum, Augustine’s MoOSst
vehement wıthın the ONfextT of the elagıan CONLTOVeETSY,
discusses the virtues of the Pasans. The IcCason for oIng 1S, quıte
obvıously, Juhan’s CONVICtION that the created uman beings’ nature

be arme: Dy the SIN of dam Turbantium Was wriıtten In
Ou 419, B urıng the second per10 of the elagıan Controversy.‘
It Was reDLY 118 Augustine’s 1Irs book De nuptiLs el CONCupliScent1a.

Turbantium Can be read d plea in favour of God, the g00d CIC-

ator, and of humanıty, the g0o0d creati1on. hıs work NS be
homage God and all uman beings, whether they Jews Chrıs-
t1ans In thıs 111 only DAaY attention Juhan’s pOSI-
t10n, NO the OMNC of Augustine, for the atter’s ideas about natural
law ave en een the subject of earne: studies.*

Julıan Was of the opınıon that the WdYy In IC Pasahns (some-
tiımes) do hat all human beings (includıng Chrıistians and eCWS
CXDEGIE {O do, 15 pro0 that humanıty whole, because of 1ts
natural capabılıties, 1S able do hat (G0d CXPECIS them do Indeed,
accordıng ulıan, hat uman beings d Treated beings AIC, 1S the
result of creatıve actıvıty and such actıvıty deserves the
g00d As result of thıs position, Julıian Cannot aCCepDL the doectrine of
or1ıgınal SIN presented Dy Augustine, for such doctrine, al eas in
the 16 W of Julıan, 181011 only rejects the idea of g00d CTreator and CIC-
at10on how COUuU being, born ıth natural evıl, be qualified the-
ologıcally 200  9 hOow COU the Creaftor of mala NnNaAtura deserve the

..  o0d creator? but alsSo excludes, from the VE egınnın? of
human beings’ ex1istence, the poss1ıbılıty that human beings AIC able
aCct In moral Way FOor Julıan, Zz00d nature, the result of g00d CIC-

ator, 1S the precondıtıon for CVCIY moral behavılour. Further, accordıng
Julıan, CVECIY uman eıng 15 respons1ble for hIis OW eceds, NOT for

OSse of others (includıng am For ulıan, thıs 15 sımply matter

Ihe second per10d of the CONLTOVETISY Starts ıth the condemnatıon of Pelagıus
and (Caelestius ın 418 and ends ıth the death of Augustine in 430

See theu of OUGHERTY, Natural Law, ıIn FITZGERALD, Augustine
TIhrough the Ages. An Encyclopedia, Grand Rapıds, Mich1igan/Cambrıdge, 1999,

582-584
LAMBERIGTS, Julian of Aeclanum: Plea for (100d Creator, ın Augus-

finıana (1988) 524
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of Justice. Judging nes  % personal moral actıvıtles 15 essentıal
of qualıification just.“

Wıthın thıs cContext, ulıan sed the actual moral behavıour of
the argument {O that the actıng ll belongs all
uman beings’ capacıtıies. In order substantıate thıs claım, Julıan
seemiıingly quoted Rom 14b-15a, where Paul stated that those, who
do nOot know the Law, “naturalıter ” fulfıl hat 15 ordered by the Law.?
ccordıng 18 Augustine, Julıan quoted thıs text in order sShow that
also ose who dıd not belıeve ıIn hrıst (alıenos fide Christi) COU
ave irue Justice because they dıd hat Was prescribed Dy the Law.®
ıke Paul, Julıan 1S of the opınıon that Pagans also ave certaın COIMN-
SsCJIeNCEe of hat 15 g00d and evıl and, responsıble beings, CON-
cretize thıs conscience./ Julıan NOT only quoted the Paulıne textT, he

Juhan’s posıtiıon clearly dıffers from that of Augustine; SCC, < 400(0)084 others,
CGORATH, Dıvıne Justice and Dıvyıne Equıity INn the Controversy hetween Augustine

and Julian of Eclanum, Downside Review 101 (1983), 312-319; LÖSSL, Julian
Von Aeclanum. Studien seinem Leben, seinem Werk, seiner Lehre und ihrer UÜberlie-
ferung (Supplements Vigıilıae Christianae, 60), Leiıden-Boston-Köln, 2001, 13  =

See Julıan, T urbantıum, irg 109, A OAYE 88, 3165 The teXL, quoted by
Julıan, 1[UNS followıng °Gentes legem NON abentes 1ps1 <1ıbi SUnNt lex, quı habent
ODUS legı1s scr1ıptum in cordıbus Su1S. ” The texti 18 nNOL really discussed Dy OÖSSL,
Julian Von Aeclanum., 207

Juhıan, T urbantıium, irg 109, NS 8 E} 3165 It should be mentioned that
Juhan’s point of departure 18 quıte dıfferent In cComparıson that of Augustine In his
antı-Pelagıan works. Whıle Augustine strongly related Iirue Justice and belief in the
redeemer, Jesus hrıst. Julıan, for hıs the OIMNC hand offered the classıcal philo-
sophical definıtion of Justice found In, J8 others, ( icero (compare De nNatlura
deorum L 38; De finibus V, O: V, 27 wıth Julıan, Florum 17 3 E CSEL 89I, 1, 26
I9 131 ( SR 89I, 17 143; HL, 2! COCSEL 8 C 1’ 332 the other hand, he based his
ideas Scriptural such H7 In fact, large parts of Florum 111
read cCommentary thıs Scriptural text. Further, for Julıan, it W das evıdent that Jus-
tice has ıts FrOOTS In God, who revealed thıs through hıs laws and hıs jJudgements; SCC,

Florum 1, 3718 (‚ANEL 8I, 1! Ar Thıs reference Bıblıcal 18 neglec-
ted Dy SMALBRUGGE, L/’identification interdite el IMDOSEE UÜUVeC Dieu. Sur le INOTYUd-

liısme de Julıen d’Eclane, in Augustiniana 04 ’ 307-323, CSD 310-313
The COrrect understandıng of Paul’s text WAas, for long time, atter of much

debate Current scholarshıp b that Paul, when speakıng OU! the Gen-
tıles, does NO have in mınd Gentile Chrıstians Was suggested Dy Augustine In Con-
Ira Iulianum I 2 C 44’ 730: SCC, in thıs regard, ONg others, ILCKENS, Der
Brief dıie Römer (Röm (Evangelısch-katholıscher OmMmMentar ZU Neuen Tes-
tament, VI, 1 ’ Zürich-Einsiedeln-Köln-Neukırchen-Uluyn, 1978, 133 Ihe ıdea that

actually law themselves, 1S clarly present ıIn StO1C phılosphy. Moreo-
VerT, aul affırm that knowledge of what ONC should do 18 present, real COIMN-
dıtıon of Gentile aWareneSssS, cf. ILCKENS, 133-134 FITZMYER, Romans.

New Translatıon ith Introduction and Commentary (TIhe Anchor Bıble, 43) New
Y ork-London- T’oronto-Sydney-Auckland, 1992, 305-312, CSP. 310-311 The-
refore, it 111 be surprıse that recent COMMEeEeNLaAatOTrS offer the Samıe explanatıon
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also trıed substantiate hıs claım that before and outsıde Christianity
uman beings x1isted who, hrough eIr acts, proved act eth1-
cally responsıble beings. Whıiıle Augustine laımed that OMC only
lıve Justly through faıth in Christ (cf Rom 14 447 and vehemently
rejecte the idea that, ap from faıth, OIlC COu be Just, ulıan trıed

demonstrate that uman nature In Was capable do the g00d
Indeed, for ulıan, the goodness of creation such 15 already gıft of
God and deserves be escr1be act of dıvıne STACE Moreover,
the 2g00d creator really wants help and SuUupport humanıty in order
that ıt should attaın perfection.”

TOM Augustinıian perspective, thıs COU be interpreted
sıgn of arrogance. ‘” For the bıshop of 1ppoO, ıt W ds unthınkable that
W  9 sınful uman beings, in OUT Current sıtuation, m1g be able sStart
ourselves in domg theologically g00d works !! However, wıthın Julı-
an s perspective, such posıtıon must be understood logıcal ex{i
Step in the PTOCCSS of human beings moral developments: nature
IC deserves the helping of God, must be qualıified good.!*
In er words, because OUT nature 1Ss 200d, it deserves be helped
by God urthermore, God g1Vves, CVCIY newborn human eing
soul, ratıonal soul, gıfted ıth wiıll, freedom, eic ere,; ıth
regar! the creatıon of the body, ONe speak of interplay be-
ween God and INCN, the eve of the creatıon of the soul, (G0d 15 the
sole creator. On the eve where OM 11l sıtuate TCason, wiıll, freedom,
ethıical responsıbilıty, God and God alone 1s creating and, ıth regar!

the reated product such, before ıt becomes actıvely behavıng

of the [WO CISCS the OMNC found in Juhan. dsee, BENETREAU, L/’epitre de aul
U4UUÜUX OMAINS (Commentaire evangeliıque de la Bıble, 14), Vaux-sur-Seine, 2002,

8R6-87 Paul, touJours SOUCIEUX d’attester ] ımpartıalıte dıvine, veut Oontrer quUC
DOUT les palens aussı l UuU1llc base POUT le Jjugement: ils n ont pas la 101 revelee, maıs
ıls Oont Uune certaine connalssance du bıen ef du mal el U1llc consclence quıdesapprouve, quı fonde unec responsabılıte precı1se. Au 1D il est prec1ıse
JuC «1’oeuvre de la 101>» est gravee dans leur (XUT. Cette these SUPDOSC CCI-
taın accord entre les requetes de la 101 revelee el celles de la consclence. ”

See Augustıine, Contra Iulianum 1 1 $ 447 745
I urbantium, irg 1Ö1, C6GSL:

$ Augustine, C’ontra Iulianum } 1 9 44, 745 “ Sed absıt ut sıt In alıquo
uceTa ulırtus, nN1ıs1ı fuerıt lustus. Quis POITO OTUm quı christianos haberı1 uolunt,
n1ıs1 solı Pelagıanı, auft in 1DS1S et1am forte solus, 1ustum dixerit infıdelem, 1ustum
dixerıt Implum, 1ustum dixeriıt dıabolo mancıpatum? ‚.

11 Ihıs 15 NOTL SaYy that, for Augustine, completely lost the "CapaxX bon1  »” but
sSımply that Wi because of OUT fallen nalture, wıthout God’s nNnOoTt able act
properly; SCC, Augustine, Opus imperfectum V7 58, CSEL 8I, 2 267

tulatıonem meretur. ”
I urbantium, Irg 103 ° BonamJULIAN OF AECLANUM ON NATURAL VIRTUES AND ROM. 2:14  129  also tried to substantiate his claim that before and outside Christianity  human beings existed who, through their acts, proved to act as ethi-  cally responsible beings. While Augustine claimed that one can only  live justly through faith in Christ (cf. Rom. 1:17) and vehemently  rejected the idea that, apart from faith, one could be just,® Julian tried  to demonstrate that human nature in se was capable to do the g00d.  Indeed, for Julian, the goodness of creation as such is already a gift of  God and deserves to be described as an act of divine grace. Moreover,  the good creator really wants to help and support humanity in order  that it should attain perfection.?  From an Augustinian perspective, this could be interpreted as a  sign of arrogance.!'° For the bishop of Hippo, it was unthinkable that  we, sinful human beings, in our current situation, might be able to start  ourselves in doing theologically good works.!! However, within Juli-  an’s perspective, such position must be understood as a logical next  step in the process of human beings moral developments: a nature  which deserves the helping grace of God, must be qualified as good.!?  In other words, because our nature is good, it deserves to be helped  by God. Furthermore, God gives, to every newborn human being a  soul, a rational soul, gifted with a will, freedom, etc. Where, with  regard to the creation of the body, one can speak of an interplay be-  tween God and men, on the level of the creation of the soul, God is the  sole creator. On the level where one will situate reason, will, freedom,  ethical responsibility, God and God alone is creating and, with regard  to the created product as such, before it becomes an actively behaving  of the two verses as the one found in Julian. See, e.g., S. BENETREAU, L’£pitre de Paul  aux Romains (Commentaire &vangelique de la Bible, 17), Vaux-sur-Seine, 2002,  pp- 86-87: “Paul, toujours soucieux d’attester 1’impartialit& divine, veut montrer que  pour les paiens aussi il y a une base pour le jugement: ils n’ont pas la 10i r&vel&e, mais  ils ont une certaine connaissance du bien et du mal et une conscience qui approuve  ou d&sapprouve, ce qui fonde une responsabilite precise. (...) Au v. 15, il est pr&cise  que «l’ceuvre de la loi» (...) est gravge dans leur ceeur. Cette th&se suppose un cer-  tain accord entre les requetes de la loi r&vel&e et celles de 1a conscience.”  ® See Augustine, Contra Iulianum IV, 17, PL 44, 745.  ? Cf. Ad Turbantium, frg. 101, CCSL, p. 364.  10 Cf. Augustine, Contra Iulianum IV, 17, PL 44, 745: “Sed absit ut sit in aliquo  uera uirtus, nisi fuerit iustus. (...) Quis porro eorum qui se christianos haberi uolunt,  nisi soli Pelagiani, aut in ipsis etiam forte tu solus, iustum dixerit infidelem, iustum  dixerit impium, iustum dixerit diabolo mancipatum? ” .  !! This is not to say that, for Augustine, we completely lost the ‘“capax boni”, but  simply that we, because of our fallen nature, without God’s grace are not able to act  properly; see, e.g., Augustine, Opus imperfectum V, 58, CSEL 85, 2, p. 267.  tulationem meretur. ”  ' Ad Turbantium, frg. 103: “Bonam ... hominum naturam, quae talis gratiae opi-homiınum naturam, QuaC alıls oratiae Op1-
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moral PCISON, the only OMNC responsible. * One should STITESS the 1ImMpOTr-
tance of Juhan’s po1n 1f God creates, for CVEIY newly born baby,
181  < soul, the chaın of SIN and gul between predecessors and SUCCCS-

SOIS, between parents and chıldren, between dam and h1ıs PrOSCHNY
longer exıists!

As Creator of all and everythıng, G0od o1ves thıs soul all NCW-

born babıes, thus not only 1{8 Christians, but also pagan babıes other
words, accordıng uhan, all uman eINES aAIc, the eve of the soul,

ratıonal eings, IMA20 Dei.! order know hat OIMC 18 expecte
know and do, OIlC 0€eSs 18{011 eed the Jewısh Law Al uman e1ings,

pPagans, Jews, Christians, gifted ıth 1C4SON agans do know hat
should be done, for 1CasOoN naturalıter enables them obey PTC-

Ihe possess1on of the 1Law 1S 1C4SOIl for the Jews boast
On the ther hand, the fact that the Law 1S NOL g1ven the Dans,
NOT be ınvoked Dy them aASs ECXCUSC for theır sınful behavılour. TIThe gıift
of TEASON AdSs such 1S sufficıent know hat OIC should do 15 (Z (G0od
has revealed hıimself through all He has created: all chould be able
18 obey commands through the o1ft of 1e4SON ccordıng Julıan,
there be ou ıf people, 197011 havıng rece1ved the Law, do 187011 do
hat they expected do, thıs 1S the result of kınd of neglıgence
of TCaSOI, and therefore, there 1S SXUUSE for eIr sinfulness.!®

In order substantıate hıs posıtıon, Julhıan refers oOse heroes
of the past who, although nNnOoT amılıar ıth the T1sSt1an faıth, aboun-
ded In virtues. ese people POSSCSS the goodness of nature, nOoTt the
help of9 but, al Can observe, they en ATC mercıful,
modest, chaste and sober, and they due the POWCIS of theır
innate freedom.!” ulıan, opposıtıon the ate Augustine,'® Cal refer

See, thıs regard, LAMBERIGTS, Julıan of Aeclanum and Augustine the
Orıgin of the Soul, ın Augustiniana (1996) 243-260

See, Florum I 3 E} (SELE 8 E} Ü “ nım imagınem De1 LLCI1-

t1s ratione SUSCEPIMUS ci. also I’ 9 C CNEL 8I, 1, 109
see, Turbantıum, irg E38; CGS 8 C 369:; Florum EB 13%:

GKL 8 E 1’ 274: 1, 185, Y 8I, 1? 302
Florum IL 186, CSEL 8I, 1? 303 “Ut quıbus lex data NON esL, intelle-

gantur NOMN SSC praecepla transgress]l, rel autem conulncantur, quon1am neglegentes
ratıonem, QUam propril in UuNOQUOQUC protestantur affectus, uel humanae socletatıs uel
pudorı1s 1ura temerauerıint Y See also W ANG ICH  ANG I'CHE, Saıint Augustıin el les
Vertus des palens, Parıs, 1938, PP. 106-112

Turbantıum, irg 105, CCS 88, . in quıbus sıne adıutor10 40 0
tlae, solum est naturae bonum, lıcet superstitionıbus mancıpatum, quı solıs hıbertatis
ingenıtae uiırıbus el mi1sericordes crebro el modest1 el castı inuen1ıuntur el sobrı1 ®

According Augustine, CVCIY ethical aCct mMust be done propter Deum If thıs
1$ nOoTL the Casc, such acı does nOoTt deserve be qualified g00d
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ncrete Roman people, known for eIr hıgh ethıical WaY of lıving.
In thıs regard, Julıan refers to people 1ıke Fabrıclus, Fabıus, SCIp10
and Regulus. !” Fabrıic1us, VE successful milıtary leader,. had, aAs
cConsul, beaten several trıbes Hıs most famous Victory W d> the ONEe
agamınst the Samnıtes In 2872 In classıc antıquıity he W ds SCCH
the MO of Roman vıirtue and thıcal excellence. C1icero himself

and know how much Julı1an borrowed from Cicero«V praısed
Fabricius for hıs honesty because., ın the WarTrT agaınst Pyrrhus, he refu-
sed acCcept the offer of captıve who had propose po1son Pyr-
rhus?! and W dads VC much impressed by Fabrıcıus Ireely chosen ıfe of
poverty.“ Quintus Fabıus Cunctator, who delıberately avoılded fıght
ıth the Punıiıc LTrOODS urıng the Second Punıiıc War, Was praised In
classıcal tradıtıon for hıs statesmanshıp and hıs brillıant glory, hıs clev-

w1iısdom and h1is lement humaneness.® Cornelius SCIp10 fr1-
Maılor Was described dS and WISe INa  - Cicero stressed

hıs superlor1ty of character and praısed hıs search for “ ot1um ei sol1-
tudo.?*4 Atılıus Regulus W as INan of hIs word and showed be
honest and stworthy. Indeed, imprisoned Dy the Pünies:. he W as sent
Dy them Rome In order negotiate Ou Carthagınıan priısoners.
He efused g1ve hıs Support the Punıiıc request and instead of Stay-
ng in hıs homeland and ıth hıs amıly, he preferre: respect hıs
g1ven word for he consıdered the g00d of the d INOTE iımportan
than his personal fate %> Honesty, w1sdom, faıthfulness, Oyalty and the
lıke, dIC al vırtues that, accordıng 18 Julıan, ATe attrıbuted ese
heroes of the past Juhan’s defence of the intrinsıc values of
pagan behavıour 1S, In , ogıcal CONSCYUCNCE of hıs cConvıctiıon
that all virtues ave theır Org1ın in the ratıonal mınd:

or121n of all the virtues 1S ocated In the ratıonal mınd, and all
the dıspositions Dy IC AIiIcC g00d eıther In Tultful 0)14 In arren

( I urbantıum, irg 106, GE 8 9 For sımılar 1deas the ork of
ContemporarYy of Juhan, Salvıan of Marseılle, SCC COLISH, The StOLC Tradition from
Antıquity the karly Middle Ages I} StOLCLSM In Christian Latın I’hought through Sıxth
Century (Studies In the Hıstory of Christian Thought, 35 Leıden, 1985, 113-114

(M. LAMBERIGTS, Tulianus (Tulianus Von Aeclanum), in RAC 19 (1999),
483-505, CSD 491-4973

Cicero, De OffiCLLS E 40:;: 1L,
(Cicero, Tusculanae Disputationes U,

Cicero, De OffiCLLS 1, 108 For eritical evaluatıon of thıs classıcal VIEW, SO
Ouintus Fabius Maxımus Verrucosus, ISSOWA (ed.) Paulys Real-Encyclopädie

der classıschen Altertumswissenschaft VI, Stuttgart, 1909, 830
Cicero, De OffiCLLS IL, E3 The topıc of otıum W ds ell known In both classı-

cal and Christian antıquıty.
Cicero, De OffiCLLS E 39; UL, 99 _1
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(010181 in the subject that 1S OUT mınd: prudence, Justice,
temperance, COUTALC. There{fore, though the W! of these d1sposI1-
t10Ns 15 naturally in all, it o€es noOL, nonetheless, LNOVC toward ONC end
in all of them Rather, In aCcCcord wıth the jJjudgment of the ll whose
least indıcatıon they SCIVC, they directed eıther eternal OT tem-

pora. g00ds When thıs happens, they dıffer nNnOoL In what they NnOL
in what they do, but only In what they merit. They suffer the
loss of theır DITODCI Name OT of theır PTODCI kınd, but they dIC eıther
enriched by the Jargeness OT dısappointe by the slımness only of the

2726reward they sought.
Human beings reated ratıonal, mMO beings, capable of

vıirtue and VICe, for, by nature, reated in such WaY that they able
fulfıl iransgress commandments protect, the basıs of

natural teachıng, the rıghts of uman socılety. Ihey PDOSSCSS the free-
dom OpL for eıther of the [WO options, whereın OMNC ıll fınd the
ERSCHCE of eıther sSinnNıng o1ng justice.“” What makes g00d
depends uDON hat and do ASs ratıonal beings. In eOTY, all

expecte fulfıl hat 15 requıred Dy virtues such prudence,
Justice, emperance, COUTASLC., Deacto, the wıll choices orı1entate OUuT

moral behavı1our. Whether choose for eternal emporal g00ds 1S,
Julıan claıms, the result of OUT OW ıll What kınd of meriıts ıll
deserve, 15 the result of OUT choices.

It 1S interesting SCC that Juhan’s appeal the moral beha-
V10Ur of Pagalls 1S dırectly elated hıs 16 W that all human beings

gifted ıth innate virtues, and he 11l quote in thıs ontext Rom
1415 argumen for hıs OW posıtıon. One Can Sa y that for

Julıan ere 1S contradıction between g00d thıcal ideas, present
in classıcal tradıtıon, and hat OMNC Can fınd valuable insıghts In
crıpture.

Turbantıum, irg 108, GCEeEsL 88, 3165 Cunctarum ONZO ulrtutum in rat10-
nabılı anımo sıta est, el affectus OINNCS, PCI qUOS aut fructuose auft sterıilıter bon1ı UuS,
In sublecto SUnNLT mentis nNnOstrae prudentıa, lustitla, temperantıa, fortitudo Horum 1g1-
[ur affectuum ul1s CUIHl sıt omnıbus naturalıter NON tamen ad UNUuIN finem
omnıbus» sed DIO 1udic10 uoluntatıs, CU1US nutu1 serulunt, aut ad qgefterna auft
ad temporalıa dırıguntur. Quod CU: fit, NOMN in quod sunt, NON in quod sed

solo uarıant quod erentur. Nec NOMI1NIS SU1 1gıtur pOossunt 11CC generI1s SUS-

tinere dıspendium, sed solıus quod appetiuerunt praem11 aut amplıtudıne dıtantur auf
exılıtate frustrantur. ” Ihe translatıon 1$ taken Irom Answer the Pelagians, Ans-
wer Julian Introduction, Translatıon and oOftes by The Works f Saint
ugustine. Translatıion for the 2Ist Century, I! 24), New York, 1998, 301-392

Florum I’ 79, OS 8 E 1! *Factum est nNnım anımal ratıonale, INOT-

tale, ‚D: ulrtutis ef ult11l, quod possel sS1b1 possibıilıtate uel SCIUATC de1
mandata ue] transgredi ue|l magıster10 naturalı CONSCIUAIC 1USs humanae socıletatıs 1ıbe-

YUC haberet alterutram uelle partem, In qUO peccatı eit lustitiae est.  27
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As Jalian 1ll elsewhere, virtues aAr congenital.“® All
human beings POSSCSS innate nobility,“ for virtues such d W1Sdom,
Justice, self continence and COUTASC belong the domaın of the rat10-
nal soul, gıft DPar excellence. Indeed, Julıan Can easıly combıiıne
Christian thınkıngz Ou the goodness of creation ıth Sto1c reflection
about uman beings ethical possibilities.””

In book 11 of Turbantium, wıthın ontext where he 15 des-
cribıng the task of the soul In ıts relatıon the body for ulıan, it 15
clear that the soul, gıfted ıth rCason, mMust dırect and ontrol the body

Julıan explicıtly refers Sallust Juhian W ds of the opınıon that
human beings consıst of [WO unequal elements, soul and body the
soul 1S expecte: rule VeCT the body, “ quorum alterum nobıs Cu
d11s, alterum Cu beluıls CSSC cCommune ” allust, De (’atılınae
Coniuratione j 2) for the soul 1Ss gıfted ıth vırtue and thus ITCQUCS-
ted commend the body.*! Julıan indeed 15 AWAAaTC of the fact that hat
Christians hold also belongs the ulture he lıves 1n the dıstance
between hıs Chrıstian WOT and hıs “ secular” traınıng 1S, indeed, much
maller it WAaSs, at that time In hıstory, the Case for Augustine.*“

According ulıan, ese virtues AIc, the ONEC hand, innate,
but must also be acquıred Dy the uUsc of perfect reason.°° Indeed, for
Julıan, the and owledge of innate virtues such 1Ss NOl
sufficıent Human beings aATe expecte 18 develop ese viıirtues Dy
lıving accordıng them uman beings not only eed know ese
virtues, but AIC also expecte: make them concrete.** God nables
human beings fulfıl hıs laws. Pıous and Just d He 1S, He ll
ask that should be one hat 1S iımpossıble, for He 15 g00d creator

Florum I 129 SEL 8 E 27 K3öS homo PCI omn1a probus, COMN-

genit1s dicatur florere uirtutibus. ”
Turbantium, irg 8I, CCSL 88, 23672 ob hOocC dıcatıs 19(0)8! SC

In Carllec malı necessitatem, ut erubescat UNUSqU1ISquUE laudabiılıter condıtus, deformiter
uluere, SIC pudor turpI OCCUrrat lgnaulae de commendatıone nobiılıtatıs ingenıtae E  ;

On the StO1C aspectT, SCC, Paradoxa Stoicorum
31 Turbantium, irg 116, CESE 88, 366 quon1am imparıbus bonis

composıit! ul  $ anımum corporIi debere dominarı, [(0) alterum nobıs CUM dı1s,
alterum CU belutis OTMINMECTINOTA: SSC COMMUNG; el iıdeo 1d quod est melıus, ıd esT,
anımum, ulrtute praedıtum el membris COrpOTIS bene eft cupıdıtatibus ımperare. ”

‚ÖSSL, Julian VonNn Aeclanum, 83-90 Däakulare Bıldung und kırchliches
Mılıeu)

Florum 1L, 1653. CSEL 8 E 19 469 de iıllıs CRO uırtutibus d1co, qUas
USu 1am perfectae rat1on1s adıpıscımur. ” See also REFOULE, Julien d’Eclane. The-
ologien el philosophe, in RSR (1964), 42-84,

(M. Commentarius In Cantıcum Cantıcorum, irg 99 EL 88, 400 l S1IC
CTSO ei in t E CU1US generosıtatem doctrina Componıt, uft ulırtutes, QuUas natura inchoet,
dıscıplına consummet. ”
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of uman beings, who AIcC innocent by nature, and al the Same time
able freely ıfe accordıng the virtues,° for God made allD
virtutis.?° 11l be vıdent that Julıan, ıth hıs belıef In God who
1S the cCreator of all human beings, (G0od who created hıs umanıty in
such WaYy that they naturalıter know hat they must do, ar Cal

aCCcept the idea that people born ou1lty because of the SIN of theır
ancestor, Adam.}

Julı1an posıtıon all result in fırm protest agaınst anı y iıdea of
natural eviıl, because of hıs CONCETIN for ıfe accordıng the
vırtutes. 1ıke Hıncmar of Reıms and Hrabanus Maurus ıIn the nınth
CeNTUTY, he fears that the ıdea of natural evıl might question ne’s  A pCTI-
sonal responsı1bıilıty, somethıng Roman cıtızen, CVCN ın the fıfth CEN-

LUrY, COU noft accept.® cshould be emphasızed that Julıan protest
agaınst an Yy idea of natural evıl 1S thoroughly elated ıth thıs CONCETIN

for the auof the indıvıdual, rational and thus ethically ICSPON-
S1 uman being.””

ulıan 15 ell AWAaTeC of SOMNC er CONSCQUCNCECS of hıs e_
clatıon of the pagans ethıical capacıtles. Indeed, it unfaır hım
that OSse who able fo aCt In Just WayY, who that irue Jus-
tice 1S In themselves, ll recelve eternal condemnation.“© In 9
Julıan quest10ons Augustine’s clear but radıcal posıition: wıthout al
in T1S ONMNC Call be saved, LO ose who do NnOTt belıeve in hrıst
(e.9., because they lıved before Christ’s comıng), ıll be condemned

eternal ea ulıan 1s of the opınıon that such adıcal posıtıon 1S,
In unjust towards ose who dıd not know ST1 do nNnOot know
Jesus Christ, whiıle al the Samlec time fulfillıng hat ethically Was and
1S requested from them Cynically, ulıan remarks that ıf ONC 15 lon-
SCI lowed call the chastıty of the Dagans chastıty, ONeC longer

Florum 1L, 82, CSEL 8I, 15 406 “Ergo Deum el 1ustum ef pı1um cred1i-
INUS ei ueTaCeM PCI hoOocC nıhıl impossı1ibiıle mandasse egem 1US tenemus, nıhıl fal-
SU)} confirmare testimon1a, nıhıl In1quum pronuntlare judıic1a, sed 1psum SSC hom1-
NU: condıtorem, qUOS nullo Crimiıinı obnox10s creal, uUeTUIMM plenos quıdem innocentı1a
naturalı, uoluntarıarum autem ulrtutum capaces. ”

Florum I’ 79, CSEL 8I, 1’
&'] For Juhan’s ideas Ou dam. N LLAMBERIGTS, Julien d’Eclane el UQUS-

Hn d’Hıppone: deux conceptions ’Adam, in Augustiniana 4() (1990). 373-410,
CSD 373-382; LÖSSL, Julian Von Aeclanum,

See, Turbantıum, irg 8 $ CGS 88, 362
Florum H: 197, GCSEE 8I, . 496; I 129, C SEL 8I, 29

Wıth regard Juhan’s dıstınction between human beings created nature and their
moral act1vıty, SCC FOULE, Julien d’Eclane: theologıen el philosophe?, in RSR

64 , 42-84:; 2339247
I urbantıum, irg 191 CENSL 8 E 365
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call eIr bodies bodies, NOT the frunts of eır tields TU1TsS hıs 15
absurd, Julıan concludes.“! Therefore, Juhan askes Augustine, CCIf

WEeTIC clothe the naked, FESGCUE the ONEC in anger, CAal!‘ for the
wounds of the sıck, schare hıs wealth In honest irıendshıp and COU In

WaY be forced g1ve alse testimonYy CVECN Dy TE 1Ss thıs all SIN,
because ıt o0€es not COTMINC from faith‘? ”’42 In Juhan’s VIEW, OIMNC must
evaluate hat people actually do One gelts the impress1ion that, In Aul-
an s argumentatıon, hat do 1S LNOTC ımportant than why do ıt
In Case, ONeE CannoTt separate the why from the what

al hıs convıctıon that human beings’ nature deserves
the qualıification g00d, he repeats that human beings be wıthout
SINS Dy pursumng holıness, pursuılt 16 15 supporte: Dy God .“
In Juhan’s VIEW, (G0d elps h1s humanıty [WO times: ITrS through the
gılt of go0od creation; ex{i through hıs CoOonNnstian help and Support of
oOSse who want do hat Heu them to do.**

In E Juhan emphasızes the importance of human beings’
responsıbilıty sımply because he fears that iıdea in 16 only al
cshould ead salvatıon miıght result In kınd of lazıness atalısm
ullan fears that such ıdea annıhılates uman eings free all and eth1-
cal responsı1bıilıty, for f evıl 1S in ne’s  C reated nature, he 111
be able it and do the g00d, ONMNC IS expecte: do 45 More-
OVCI, Julıan interprets 11ım eus) quı homiınes vult
Salvos fler1 ei ad agnıtıonem verıtatis venıre ” In ıts TOades D} ıd
estT, (J0d wants al] uman beings be saved, for al] hıs creatures.%6

41 I urbantıum, irg 142( 88, 365 “S1 dicatur qul1a Castıtas nT1-
delıum castıtas NON N eadem fronte dıcetur, qulau L9) NON sıt
el oculı Paganorum SCIHSUMmM NON habeant intuendı el Tumenta quUaC in Nas-
Cunftur agrıs frumenta 1910)8! sınt; ef multa alıa QUaC tantae absurdıtatıs Sunt, ut
rsum possint intellegentibus Commouere. ”

I urbantıum, irg 114, GESL 88, 3166 “Sl gentilıs nudum operuerI1t, per1-
chtantem lıberauerit, aegT1 uulnera fouerit, diuitias honestae amıcıtlae iımpenderıt, ad
testimon1um falsum NeEC tormentis potuerit iımpellı, numquıd qulia ON est fıde, PCC-
cCatum est‘? ” The translatıon 1S, ıth SOTINC Sma changes, taken from Answer the
Pelagians, Answer Julıan. Introduction, Iranslatıon and Notes by I1 ESKE
The Works f Saint Augustine. Translatıon for the 2Ist Century, 1,24), New Y Oork,
1998, 308

43 T urbantıum, irg 115 OCSL 88, 3166 ‘ Perfacıle 1g1ıtur stud10 sanctitat1is,
quod Deus adıuuat, potest homo peccatıs. ”

It should be remembered that people lıke Pelagıus and Julhıian constantly adı
‘“wıth the help of God” hen they speak of human beings abılıty do the g0ood they

expected do
45 T urbantıum, irg 118 GL 8 E} 3166 “Sl alıquıs malus condı possetl

NUM Ua in bonum ablutione transıret. ”
Turbantium, irg 123 GENL 88, 36 /
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hıs 18 possıble for Law 15 wrıtten in the he  Z of al] people
and, be SCCI1 in the moral behavıour of the prophets, patrıarchs
and er saınts of the Old ] estament, of pPagans and stlans, PCO-
ple really excel through eIr OW efforts*” Julıan really thınks
through the CONSCQUENCCS of unıversal creativıty and the g00d-
( related it

Julıan reproaches Augustine that the latter o0€Ss not eXpect
ing from human beings’ ethical fforts According Julıan,
Augustine thus contradıcts Mt where the ord explicıtly
states and yYOUu ıll recelve; seek and YOU 111 find;: knock and
the 0OOT ıll be opened fOor yOou For who asks rece1ves;

who seeks finds; and the OOT all be opened for CVEIY-
ONeC who knocks.”48 Scholars dealıng ıth the Pelagıan CONLrOVEISY
quıte often claım that ONC of the 1SSUeS, underdeveloped by the Pela-
g1ans, 1S prayen. thınk thıs reproach 1S COrrect OIMC 1l seldom fınd

systematıc discussıon of the ımportance of prayciI in Pelagıan WT1-
ings At the Samnlc tiıme, ONC must admıt that text the ONC qUO-
ted above makes clear that somebody lıke Julıan, when dealıng ıth
evangelıcal referring praycCl, interprets ese hıterally:

expected ask, seek and knock We AICcC expected z the
inıtlatıve. We ave to recogn1ze that eed help In er
words, although Julıan o0€es not chare Augustine’s 1e W of gratia
praevenıens, voluntas Deo praeparata al eas in far
such ideas aTic related postlapsarıan status he 1Ss S{i1 ell

of the eed pray in order be helped. At the Samle tiıme,
thıs o0€Ss NOL exclude OUT duty make IN of the capacıtıes all
rece1ived.

Julıan 18 of the opınıon that Augustine 11070 easıly attrıbuftes the

gratia Chriısti (to the Savıng and restorıng oTaCE) hat Can be CONsI1-
dered belongıng human beings’ reated nature such. E.S
Julıan reproaches Augustine for considering marıtal chastıty d gift
of STACC, whıiıle such chastıty IS also present am OoN£ unbelievers.“? ulıan
ere suggest that Dy attrıbuting 100 Man human qualities
and actıvıties Chrıistian 9 ONC, in 1S endangering the

Florum I’ 124, CSEL 89, 1‚ 137 ‘“ Prophetas el patriarchas OMNCSYUC
SAanCIOS ueter1s testament! CcCOoNnstat baptısmatıs eXpertes fu1sse, sed Deo condıtos PTO-
PT11S deinceps fulsısse uirtutibus

( Turbantıum, irg v22, CESL; 88, 36 /
Turbantıum, irg 123 CCS 88, 367 (Qui est aute: quod loquer1s

nıhıl pertinere ad laudem oratiae, S1 ıd one! SU1S, quod peccala iMP1LS largıuntur prop-
ier pudıicıt1am scılıcet con1ugalem, quamı bı habere uldentur el imp11? Ut quıd
AQUuU!' pudicıt1am el uirginıtatem quası eiusdem gener1s jung1s?)”
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actual value and specıfic1ıty of such9 for the qualıties and aCtH1VI-
t1es mentijoned, also present ıth pagans.” Not wıthout rhetorical
exaggeratlon, ulıan states ıf aCcCCountft of thıs evıl of sexual
desıre CVCN Chrıstian SPOUSCS produce sınful offspring, ıt ollows
that virgınal chastıty 1S the bearer of happıness. And SInce ıt 15
OUuUnNn In people wıthout the al OSse unbehevers xalted by the VIr-
tue of chastıty better than Christians defiled by the staın of sexual
desire.  »51 Agaın, Juhan’s po1in 1S clear: much of hat 15 consıdered

be one ..  sub gratia”,  39 52 1s already present in the Pasans, who, al-
though 191011 havıng experienced 9 o1Ing the SAamnle thıngs

the Chrıistilans. It that Juhan’s maın CONCETN and
irankly mM1 that the bıshop sometimes Cal be extremely orıng in

hıis consısts in protecting and defending hat be QUa-
hlıfıed COINIMMNON humanıty By oıng he in WaY
deprecı1ate Chrıistian ethıical behavıour, but wants aVO1d that hat
be one Dy human beings because of theır OW natural capacıtles,
should be attrıbuted by Christians external savıng W  9 wrongly

53called 66

hıs 1S NnOT Sa y that, from the perspective of the Chrıstian
faıth, ere should be problem ıth ese pagans posıtions. ece|
the pagans bonum nalurae 15 caught In superstition,“ IC Call,
accordıng ulıan, in WaY be eXcused, for the Pasans 1{070 COUuU
ave known law the basıs of eIr innate ICaSON, for God
had revealed hımself through hıs creation.° Indeed, that human beings
must and honour the OMNC and true G0od 15 imprinte in them

Of COUISC, it should be admıtted that, for Augustine, the UOIC of hıs argument
had NOoTL much do ıth what OIlC de facto 15 domng, but ıth hat motivates SOTINC-
OMNC aCct in such

51 Turbantium, irg 12 GCE-NE, 8 E} 367 ‘“ Sed S1 propter hoc hıbıdınıs
malum et1am de conı1ug1bus chrıistianıs proles CTI1ImınO0sa profertur, sequıtur uft pudıc1-
t1a uırginalıs sıt fehcıtatıs ıllatrıx; el quı1a ın IMp1S inuenıtur antecellunt infıde-
les pudıcıtıae ulrtute sublımes, christianıs hıbıdınıs tabe pollutıs. ” Ihe translatıon 1S,
ıth SOTITIIC SMa changes, taken from Answer the Pelagians, Answer Julian.
Introduction, Iranslatıon and ofes by TESKE (The Works of Saıint Augustine.

Translation for the 21Ist Century, I’ 24), New X OrK, 1998, 409
Meant 1S the savıng of Christ.
In I urbantıum, irg CESL 88, Juhan 111 ( ShOW that,

the corporeal level, elements such CONcupiscence should be consıdered
belonging OUT created nature and thus, In \ deserve the qualıification g0o0d for they
refer God’s creatıve actıvıty. According Julıan, moral qualifications such go0od

evıl should be elated moral actıvıtles of human beings, NOTL theır substance,
In Its creatiıon result of 0od’s OW) actıvıty.

I urbantıum, irg 105, BF 88,
Florum I Za CSEL 8I, 29 RE
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d images of God through eır natural reason>®. In er words, ulıan
0€eSs beheve that pagans perform g00d aCTS but at the Same time
po1ts outft that theır adoratıon of the pagan gods Can in WadYy be
EXCUSC for them

thıs regard, OMC should remember that Juhan, throughout the
CONtTOVETSY, constantiy protested agaınst ugustine’s accusatıon that
the Pelagıans laımed that they WeIC able venerTrate God wıthout h1ıs
help.>” For Julıan, the cult of Go0od 18 rich and dıverse and has
mMan implicatiıons that ıt 1S sımply nonsensıcal suggest that uman
eing COUuU fulfıl all ese thıngs wıthout helping grace.?”®
Moreover, the level of doctrine and VSTeTY, the human beings’
free 311 1S sSımply insufficient.”? Julıan clearly saı1d yes 1{8
that elps belıeve and understand Chrıstian doectrine.

As far Cal SCC, ullan read, better, replied 18

Augustine s Contra Iulianum. Therefore, ıt 18 hard know whether he
6CVET WOU ave agreed ıth Augustine that the great heroes of ancıent
Rome could nNnot be truly rıghteous because they dıd not ave the irue
al in hrıst At the Samllec tiıme, ıt must be recognızed that also for
ulıan, Christ’s COomıng, suffering, ea and resurrection
MO In Christian story6ulıan speaks of hrıst’s manı-
fold hrıst created all ouf of nothıng, DaVC TrCaSOoN, made

Julıan, Florum 1L, ÖL CSEL 8 E 1: PP 214-2753; 1L, 106, CSEL 8 E} 1,
426 *(Inm utique sta Omn1a, QuaC dogmatıbus quUam qQuaC myster11s cont1-

nen(Ttur, 1ıbertas arbıtrı1 PCI 19(0)81 potuerit inuenire, quamuı1s, ut 1ICC 1dola colerentur
i e Deus, quı1 innotescebat mundı 1PS1US condıtor, spernere(lur, magıstro gentium
docere potuerit ratiıo naturalıs. ”

Florum HL, 1 CSEL 8 E 19 475 “Quod enım als ad colendum recte Deum
SINEe 1PS1US adıutor10 dıcı nobıs sufficere UN1ICUIQUE 1bertatem arbıtril, OmMnınO mentir1s. ”

Florum ML, 106, CS 8I, 1’ 475-4726 “(’um nNnım cultus De1 multis
intellegatur modiıs ef in custodia mandatorum ef in exsecratione ult1orum el in S1Im-
pliıcıtate conuersatıon1s el in ordıne myster1o0orum ef in profundıtate ogmatum, QqUaAC
de trinıtate uel de resurrectione multisque allıs siımılıbus fıdes chrıstiana consequıitur,
quı erı pOteSsLT, ut 105 inconfuso diıcamus SiNne adıutor10 De1l lıberum arbıtrıum suff1-
clens ad 1US SSC culturam, CUM legamus in euangelı0 diıcentem domınum : confıteor
tibi, ater, Domine caelı ei errae, quı abscondistı haec sapıent1bus el prudentibus ei
reuelastı paruulıs: ıta, ater, quon1am S1C fuıut beneplacıtum ante te‘? ”

Florum 1L, 106, CSEL 8I, 1’ 4726 “Cum uti1que ista Omn1a, QUaC dog-
matıbus quam qUaC myster11s continentur, 1ıbertas arbıtrı1 DCI NON potuerıt Inue-
nıre., quamu1s, ut 1ICC 1dola colerentur NC Deus, quı innotescebat mundı 1DS1US COIMN-

dıtor, sperneretur, magıstro gentium docere potuerıt ratio naturalıs. ” On Juhan’s
16 W about STACC, SCC LAMBERIGTS, Julıan of Aeclanum (Girace: Some C(ONSL-
derations, In L IVINGSTONE (ed.); Studia Patrıstica. Papers Presented al the Ele-
venth International Conference Patrıstiıc Studies eld In xforı 199] Vol=
Cappadocian Fathers, ree: Authors after Nıicaea, Augustine, Donatısm, and ela-
21ANLSM, Leuven, 1993, 23472-349
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hıs image, and 4granted free ıll oug9enelIts increased.
Grace iıtself DaAaVC the law aASs help that should stimulate the 1g
of 1C4aSON Christ’s incarnatıon W ds described d belonging 18 the full-
csS5 of. W as SCCH A4S eXpression of incalculable altfeC-
t1on for u that WOU love hım In love Was

that He dıd NOoTft hıs w{0)  — but delıvered hım for TIhrough
baptısm, He not only LOTZ1VEs OUuT SINS but ralses adopts and
makes holy IThe only ıng Julıan aCcCcept 15 that, through the
gift of9 the essentıals of the reated uman nature radıcally
changed OT destroyed.°“

Fınally, ıt should be stressed that Juhan’s posıtıon Was NOT SIM-
ply held because he wante: undermiıine Augustine’s doctrine of OTr1-
g1na. SIN Indeed, ıt W as integra. part of hıis OW theologıcal COIMN-
Vict1ons. In thıs regard, OIlC m1g refer Julıan Expositio 7 TIobh
XXUIL12 Here, Julıan explıicıtly States that the Bıblical fext 66Man—
aUs labıorum e1us 1910)0| recess1” cshould be interpreted ollows

orders AICcC impressed In the uman nature Dy the of I1CcCa-
SOIl and such they AIC, lıke the law, able eaC Justice human
beings, posıtıon, confırmed Dy Paul in Rom 14 ©! In er words,
the belıef that all uman beings ratıonal images of (10d know hat
cshould be one and AIC reated in such WaYy that they able

Julıan, Florum I’ 94-95, AL 831 109-110 °°Gratiam CISO Chrıstı
multiplıcem confitemur: prımum 1US est, quod factı nıhılo SeCcun-
dum, quod uf uluentibus ıta sentientibus ratione praestamus, JuUaC impressa est
anımo, ut condıtorIis imago doceretur, ad CU1US qu' respicıt dıgnıtatem arbıitrı1 COMN-

lıbertas. Ipsı et1am gratiae beneficı1ıo0rum, quaC nobıs NO desınıt, dUS-
menta reputlamus; 1psa oratia legem ın adıutoriıum misıt: ad 1US spectabat officıum,
uft rat1o0n1s lumen, quod prauıtatıs exempla hebetabant el consuetudo ult1orum, multi-
modis erudıtionıbus excıtaret imıtatos SsSUuOoS oueret; ad ist1us CISO ogratliae, 1ıd est
dıuinae beneuolentiae, QUaC rebus CaUuUsamMl dedıt, plenıtudinem spectauıt, ut uerbum
aAilOQO fıeret ef habıtaret In nobıs. Reposcens nım Deus abh imagıne SUua aMOTIS ulcem
palam fecıt, QUam in NOS inaestimabıiılı egısset affectu, ut uel SCTO redamaremus
CUM), quı cCommendans carıtatem SU amı nobıs fil10 SUO NON pepercıt, sed PIO nobıs ıllum
tradıdıt pollıcens, quıa, S1 uolulssemus deinceps uoluntatı 1US oboedire, unıgenıtı SUul
praestaret NOS SSC coheredes Haec CISO gratia, UUaC in baptısmate NON solum PCC-
ata condonat, sed Cu hoc indulgentiae benefic10 ei prouehit el cConsecratli,
haec, Inquam, ogratia, merıtum 10)  9 NON lıberum condıt arbıtrıum, quod
aCC1pımus tempore qUO CTITCAIMMUT, utıimur autem, qUO ualentiam inter bonum ef malum
discretion1s adıpıscımur. Bonae ıtaque uoluntatı innumeras achutor11 dıuinı adesse SPC-
1e6S$s 197(0)8! NCSAMUS, sed ita, ut ON DPCI adıutorım CNCIa aut fabrıcetur QUaC fuerıit arbı-
tT11 destructa 1ıbertas auft alıquando exclusa uel bon1 uel malı Cu1lquam necessIıtas
credatur incumbere., UETUTMN arbıtrıo lıbero OINNC adıutorium cooperatur. ”

Julıan, E.xposıitio librı Iob 1 E} CSE 8 9 265 ‘ Mandata abıorum
De1 SSC dıcıt naturae SUacC uım rat10n1s impressam, QUaC ulce leg1s potult homines
docere lustitiam, sıcut el apostolus alt Gr Nnım gentes QqUaC egem ON habent, natu-
ralıter qUuUaC legıs SUnNnt facıunt, e1iusmodı legem 19710)8| habentes, 1ps1 sıbı SUnt lex  97
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realıze commandments belonged the essentıals of Julıan
personal ConVvıction, whether thıs Was eiende:‘ In CONLTOVETISY
explained in exegetical Com  ary

I thınk that the followıng conclusıons be TAawW from hat 15
developed In thıs 1Cc16e€

The iıdea that the g00d (G0d 15 the g00d Creator of all human beings
(Chrıstians, Jews, pagans) 15 OC of the CO  es of Juhan’s
eology.
All uman beings born ıth ratıonal soul and aT' especlally

that level, ıimages of God ora behavıour happens the eve
of the soul: here, ONC mMust ıtuate the innate viıirtues and the PCI-
sonal consclence. Moreover, here, in CVCIY uman eing

ab OV.  S No pPrev10us sinners, NOLt BVn Adam, Cal destroy the
and innocence of the newly created soul of baby

Further, that all humans beings reated ıth morally g00d
nature 15 proved by the thıcal behavıour of pagalns.
As Chrıstıian, ulıan that God WAants all human beings,
includıng Pagans, be saved, for all born ıth the needed Capa-
bilıties (cE Rom 14)
Julıan radıcally denies the ex1istence of all y natural evıl In human
beings’ reated constitution, for that m1g result in the neglıg1bi-
lıty of uman beings’ personal and ethical responsıbıilıty.
Juhan’s praise of the moral ıfe of the o0€es not 1C. that
pagans do not eed the savıng of hrıst

COUISC, Juhan’s posıtion, in ıts ogıcal coherence, also CaU-

SCS SOTIC problems especlally the eve of CONC uman beings’
moral behavıour. Indeed, all uman beings aATrc born in CO COMN-

texT. The influence of educatıon chıldren 18 ell known and nobody
15 born tahula TE ANYE R At the Salmllc tıme, it remaılns irue that Juhan’s CIC-

at1onıst approac 18 VEeLY fundamental crıt1ique of Augustine’s ideas
Ou or1ginal SIN Moreover, hI1s 16 W that non-Christians lıve and
aCctl d ethically speakıng g00d humans 1S not only challenging sState-
ment towards Christians, ıt 1S CVCN, In the ontext of Oday, VE rele-
z posıtıon. Julıan 1s convınced that non-Christians aIc able do
hat cshould be done, but, al the Sd111Cc tiıme, he STIre that ese NOMN-

Chrıistians ave P6EXCUSE for nNnOot veneratıng the true God

Lamberı1gts
fac of Theology

euven (Belg1ıum)


