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THE BETWEEN PAGANI,; GENTES
AND INFIDELES IN AUGUS SERMONES

POPULUM{'A ASE AUGUS

Augustine s ınkıng has een investigated extensively
NC the ast few decades The philosophical foundatıons, the
hermeneutical dimens10n, the anthropologıical and theological PTCSUD-
pos1it10Ns and implicatıions, the bıblıcal basıs, the controversıal church
polıtical background ave already een the subject of comprehensıve
tudıes The Cn  ’ however, of the doctrine of ın Uugus-
tine’s Sermones ad populum has not yel een investigated. Although
Augustine’s the eas studıed wrıtings of hıs OCUVIC, SOINC

of e1Ir aSspects ave already een explored, such Augustine s
homiletic methodology, and hıs UsSCcC of the and of rhetorIic. Iso
SOINC of the IMOTC specıfiıc themes of ontent ave already een looked
into, such hıs 16 W of the pastoral offıce of the ep1SsCOpaCYy and the

eology of the martyrs veneratıon. er tudies made UuUscC of h1is Ser-

form pıcture of the relationshıp between preacher and audı-
CI1CE® Ihe problem of datıng the SerTMONS and of eır chronology has
also een comprehensively dealt ıth. Yet, study of the
regardıng Augustine s doctrine of 15 still ackıng

Rom 1S potentially good research avenuec fOor exploring
the gratia eme in Augustine s SCTINONS, SINCE it Cal be sed {O OPDCH
the debate the possibilıty of salvatıon and justificatıon before and
wıthout the law of InNan in general, and, IMNOTC specifically, of the
genltes, and the question of whether paganı Call be VIrtuOUSsS. However,

fınd thıs only NCC quoted in the In
thıs Augustine csShows the armonYy between atthew and uke
concerning Christ’s genealogy. The preacher Augustine 15 confronted
ıth the fact that the {WO genealogıes mentıon dıfferent father of

Joseph. Augustine explaıns thıs discrepancy ıth the concept of adop-
t10N:; acCco 15 the natural father of Joseph (Mt 1:16). whıiıle Elı
(Lk 3.28) 15 hıs adoptive father Augustine then elaborates adop-
t10Nn in the crıptures, and fınds Manı y examples in the Old Testament

Dolbeau and P Hombert reject Kunzelmann s datıng of thıs
417-418, and they 624 convincingly place thıs al the end of December
403, which before the Pelagıan CONtroOVerSY. P- Hombert, Nouvelles
recherches de chronologıie augustinıenne, (Parıs, 8284
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and In Paul.* On the adoption of Moses by Pharao’s daughter, Augus-tine COMMEeNtTS In 5} 28
Non erant quıdem 1psae 1Urıs ormulae JUuaC sunt moOdo, sed arbıtrıum
uoluntatis PTO Orma eg1s habebatur. Ssicut eft al10 l0c0 dıcıt apostolus
quıa gentes egem 1ON habentes, naturalıter UJUaC eg1s sSsunt facıunt
Rom 14].°
Rom denotes for ugustine that Moses’ adoption Dy the

Pharao’s daughter, despıite the fact there WAas not yel Jurisprudence
thıs matter, 18 d valı d the legally organısed adoptions of hIıs OW

times. It 15 noteworthy that Augustine equates arbitrium uoluntatis wıth
€eQ1S, and thıs ıth the natural fulfilling of the law Dy the genltes,

wıthout them avıng thıs law ÖOne should, however, VE carefu
use thıs of Rom TawWw conclusıons OoOu gratia, SINCE
Augustine N ere about lex specıfic legal stıpulatıon (on adop-
10N), and nNnoft about lex the soteriological-eschatological gratia context.*

Despıite the absence of Rom In the SCITNONS, the theologı1-cal questions connected ıth it nonetheless present, especlally those
concerning the posıtıon of the gentiles, the paganı and, lesser eOTEE,the infideles. hıs artıcle investigates how Augustine speaks about
Zans, gentiles and non-believers in hıs Sermones ad populum, and,
INOTEC specıfically, whether and how he perce1ves In thıs ontext.

Augustine eferred In [WO WAaVYS, and [WO levels, gentiles
gens, genles, gentiles) and Pagans (paganı) In hıs sermones.> Fiırstly,

Christ natural SON, Christians adopted Dy God
(RB 91, 40/699-702.) “TO SUTC, they didn’t have the ega ormulae that

in IN NO but the choice of ıll Was held have the force of law; the apostle
5SayS somewhere else, The Gentiles who do nol have the Iaw perform Dy alure W.  S
the [aw requıires. ” ıll (trans., notes), Rotelle (ed.); Sermons On the New
Testament (51-94) (New Y ork,

Yates elaborates in his contribution Augustine’s uUsec of Rom 2014 De
SPIrIEM et ittera 4328 1s analysıs of Rom S aul dıstinguishesbetween the Jews and the Gentiles. Gentiles could 19(0)1 have had greater ACCESS, through
nature, salvatıon than the Jews dl - who have the revealed law According Augus-tine, aul 18 "referring NnoTf nonrel1g10us Gentiles but precisely OSsSe Greeks who
have 1O OmMmMe the gospel, but NOTL through the Law of Moses, these Gentiles do
. nature‘ thıngs of the law because they have been restore‘ Dy the gospel the CON-
dıtıon they WEIC pr10r the fall O Jul 4 24) ‘ Nature’ here, then, refers NOTL the
condıtion of humans In theır ungu1lded phılosophic pursuılt of w1ısdom, but rather
that condıtion whereın they Are restore! by theır prev1o0us order (seeIrın 13) 27 R3 Dougherty, ' Natural Law  v in Fıtzgerald (ed.), Augustinehrough the Ages. An Encyclopedia, (Grand Rapıds/Cambridge, 582-584, 583

Chadwaıck, ‘Augustin el les pailens’, In Madec (ed.). Augustin Predicateur
-4 Actes du olloqgue International de Chantıilly (5-7 septembre
arls, 3233726 Dodaro, ‘Auseinandersetzung mıt dem 'He1dentum ’’’, In
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there WeIC the of hıs tiıme, dıstinct from Chrıistians, ıth whom
he Was entangle in diıscussıon and CONLTOVeTSY. Secondly, Augustine
spoke [0111 the 'eschatologıca gentiles’: ose before the comıng of
Christ, and the converted of the ecclesia gentium after the COM-

ng of hrıst

Augustine’s debate ıth paganiısm
1 Rejection of contemporary paganısm

ugustine’s bring 12 SOMNE of the topıcs 1C he
discussed ıth the PDasans of OSse days.® agans apparently COU 19(0)11
accept Chrıist’s incarnation./ ome accused Chrıistianıty of Q1V-
ıng perm1ss1ıon SIN Dy proclaımıng forg1veness of SINS ugustine
replies that when sınners do NOoTLt recelive forg1iveness, they WOUu SIN
CVCN INOTE easıly, SINCEe they WOUuU SUPPOSC that salvatıon has become
for them unattaiınable anyway.® ome “unbelievers’ AISUC that 1DI1Ca
miracles, such dS ra1sıng the dead, longer ugustine COUMN-
ters thıs by referring the miıracle of prophecıies wrıtten OWN ın the
Scriptures eıng fulfilled in hıs OW time (e.g the CONVvers10n of the
gentiles, the end of worshıiıp, et6.).” hen ere Was also the
Pasan accusatıon that Rome fell in Chrıistijan CIa, whereas in the past,
ıth sacrıfıces ST1 eıng performed, the C1Ity had held Ouf. hıs

Drecoll (ed.):; Augustin AandDUC: (Tübingen, 203-208 Hübner,
‘Gentes’, iın ayer (ed.) Chelhus (re. Augustinus-Lexikon, (Basel, 986-

140-147 Mandouze, °Saılnt Augustin el la relıgıon romaıne’, Recherches
Augustiniennes (1958), 187-223 Solignac, °Le salut des palens d’  apres la predi-
catıon d’Augustin’, in Madec, Augustin Predicateur, 419-4728 4 Wang, Saıint
Augustin el les Vertus des palens, (Parıs, See also Bovon, De Vocatıone
Gentium. Hıiıstoire de Interpretation '’Act 7T0, f IS dans les SX premers sıecles,
(Tübingen, Hacker, "Ihe Relıgions of the Gentiles Viıewed by Fathers of
the Church’, Zeitschrift für Missıonswissenschaft und Religionswissenschaft (1970),
24312178 Rıedl, "Röm 27 4ff. und das Heıl der eıden be1 Augustinus und IThomas/’,
Scholastik 4() (1965), 189-213

See ec (ed.), Augustin Predicateur: Lepelley, "L/’arıstocratie ettree
pailenne: U1lc INECNACEC auX YCUX d’Augustin’, 32 71-3472 ÖR ennell, adhuc
habeat fiıdes NOsira reprobatores: Augustine’s Hostile Hearers’, 343-352 Schneid,
"Les reJoulssances des calendes de Janvıer d’  apres le Dolbeau 26 Nouvelles
lumıleres SUuT unec fete mal connue’, 353-365 Dodaro, °Chrıistus sacerdos: Augus-
tine’s preachıing agaınst paganJn priests in the hıght of Dolbeau 26 and Z 317 1-39%3

Sermo 159B .12 @} adec, °Le Christ des palens d’apres le «de
euangelıstarum» de saınt ugustin’, Recherches Augustiniennes (1992) 3-6  .

Sermo 3572
Sermo 374
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accusatıon prompte ugustine wrıte hıs assıve work De Civitate
De:i In theE he replıes in wofold WaY T1st1ans should
NOT other about the fate of Rome SINCE they NOT Suppose: be
ocused C thıngs, but nstead heavenly thıngs. He further
recalls the fact that Rome had en for the Ir time, and that the fırst
[WO times thıs appene: under Pasall rule.10 Moreover, Chrıistians also
suffered from the fall of Rome. ctually, the of Rome’s fall Was

In fact the worshiıp of Dagan gods Constantınople,1 had already
replaced Dagall gods ıth the Chrıistian God, remaıns and ves, Just

Carthage does, in the allle of Christ.!! Ihe Chrıstian era 1s not
°WOrTrSe’ than pagan tımes, SINCEe in the past ere had een WAars and
famınes to0.12

ugustine urge: hıs congregatıon 6 WI  TAaW from Pasall feasts,
CUSLOMS and practices.!* Hıs negatıve perception of paganısm Was
ounded uUuDON the fundamental opposıtıon he perce1ved between anı
and Chrıstıians, namely between and eavenly orlentatıion.
Christians Oll0Owe! God, the eavenly, the pırıtual, 1le Pasalls fol-
OWEe: the C:  V, the materı1al, themselves.!* 'Thıs C attıtude of

culmınated in eır idolatry, veneratıng Creaftures instead of the
Creator. !> We fiınd al of these elements returniıng In LNOIC condensed
form In [WO CONIFra DAganoOsS. 198 and 360AÄA

14 agan prıde
In the long Sermo Augustine eacted agaınst the

accusatıon that Christians venerated idols.!/ As repDIY, he argue
vehemently agaınst Pasall ıdolatry, agaıinst worshıpping Creaftures
nstead of the Creator.!8 Pagan ıdolatry 18 expression of theır
orlentation and attestatıiıon of theır prıde Accepting the notion of

Sermo 296.9
11 Sermo

Sermo 23R
Sermo 6211 in Sermo { 1TA:A; 96.4; 08.1: STL3:

300B.2Z; 3011
Sermo T2.16: H7: 198.2; 296.9; 360B.22; 361.4
Sermo- 2783 67/
Sermo 198 Sermo Dolbeau 26, Maınz See in Madec, Augustıin Predica-

feur Schneıid, "Les re]Jou1lssances des calendes de Janvier d9  apres le Dol-
beau 26 Nouvelles lumıleres SUT UlNlec fete mal Connue’, 353-365 Dodaro, °ChrIıs-
[US Ssacerdos: Augustine’s preachıng agalnst pagan priıests In the lıght of Dolbeau
26 and 23 3°177-3973

Brown, ‘Augustine and the practice of the imperit1. Quı adorant columnas
in eccles1ia (S Dolbeau 232)°% in adec, ugustıin Predicateur, 3267-375

Sermo
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creatiıon, pagans WEIC of the Creator, but due eIr superbia
they attrıbuted everythıng elIr OW capacities.!? agan priıde
in [WO forms: (1) Phılosophers rusting eIr OW capacıtles, ıf they
do NOTL eed mediator. Augustine however explaıned that nobody Can
be lıberated wıthout confiteri theır OW SINS and wıthout hrıs the
mediator. (2) TIhe UuUsc of magıc attaın God.20 oug ese Pasans
realıze that ere 1Ss (10d ıth whom they ave o be reconcıled, in
eır superbia they ST1 irust self-confidently in theır OW POWCIS
achleve thıs Others o0k for mediator, but AdIiIcC ookıngz amongst the
demons, searching for alse mediator, SINCEe TIS 15 the only irue

roya and dıviıne mediator.?) eacting agaınst superbia,
Augustine emphasızed the humuilitas of the incarnation.??2 For thıs 1Ca-
SON Chrıstians, in followıng Christ, ave be humble agans love the
WOT. and not Christ.? In thıs respecl, bad Chrıistians resemble Pagans.
They do not put hrıs but theır OW lusts al the Centre of eIr lives.44
Pagans such WeTC nNnoTt ebuked Dy Augustine, only theır OT1-
entatıon Wä:  N Chrıistians AIC allowed 18 ave CONntacft ıth gans, but
they ave make SUTC maıntaın separatıon mentis.? Augustine
as hıs faıthful STIEVE, Ouf of COMDASSIO, VCT the bad ee‘ of
the Pagans and PTaYy for them .26 Chrıistians ave themselves
agaınst the SaNsS, by prayıng in the rıght WAaVY, fastening and alms-
Q1VINg, that the Pasans m1g gel know God and worshIıp Hım d
He deserves be worshipped.*’

Besıiıdes the eme in reatıng the superbia thıs
contaıns several explıcıt references The CONvers1o0on of

gentes Chrıstianıty Was example of
Saluantur qul cCongregantur de gentibus, saluantur saluteel
salute spiritali, salute promlıissorum del, salute spel bonae, salute SIN-
CerLissımae caritatis.?®

Sermo 98 :29-372
Sermo Sermo 98:58-59
Sermo ET Sermo 3909.41.49  54

Pepın, ‘Falsı mediatores duo Aspects de la mediıiatıiıon dans le d’Augustıin
Contra DaganOs (S Dolbeau 26)‘; ıIn Madec, Augustin Predicateur, 305-41 7 Solıgnac,
‘Le salut des paiens’, 42060:4)7)5

Sermo 98:60.62
Sermo 198 123
Sermo 98.9
Sermo 08.2
Sermo 088
Sermo
Sermo 908.2 Dolbeau, Augustin d’Hippone. iIngt-SIX SCHMONMNS peuple

d’Afrique, (Parıs, 366.) Sermo 08.2 . OSse who dIC gathered TOmM OI
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hrıst had suffer ın order for gentiles be converted, 18 Duy
them back, and enable them to become Christian.??

Thıs hıghlıghts the redemptive nature of Christ’'s eal
the hrıst took OUT flesh, and, eiıng hımself sınless, He carrıed
OUT SIN He had debt ca but paıd hat He dıd not OW!  9 in
order paY OUT debt.>9 eacting agaınst superbia, ugustine
emphasızed the humuilıitas of the incarnatıon and the salvatıon that Camne

precısely from that incarnation.?! agans ave certaın spirıtualıty,
but because of theır prıde, it 1S ONEC wıthout TOmM the mountaın
of eIr prıde, they SC the patrıa another mountaın, but they do 18(0)1
descend the eYV of humility.° (G0d 1S faıthful (0)8 13)

RT consolans NOS In Oomnıbus el mplens gaudio spel bonae, donec
perducat GQUO ducıt U1 qQUAM nOstrae infirmitatı praebere dignatus
est.

Augustine s preachıng divine Was combıned ıth
appeal moral ıfe Chrıstians should avO1d SIN Agaınst the
of the SCa of thıs WOT. they ave UuUsSscC g00d works DUMD Ouf the
ılge They should let the wounds of daıly SINS be cured ıth the ICI1NC-

1eSs of alms, fastenıng and prayern. In o1ng S! they g1ve the Pagahns

the entiles dIiIC made safe ıth the soundness of faıth, the soundness of hope, the
soundness of the MoOst genuıne charıty, spiırıtual soundness, the utterly reliable sound-
1C55 of the promises of God. ” ıll (trans., notes), Rotelle ed.) Sermons
On the Liturgical SECASONS (184-2297), (New York, F ıll ans., notes),

Rotelle (ed.) Sermons HTT NewlLy Discovered Sermons, (New York,
180

Sermo 08.5
Sermo 98.5 g 2024° Is

31 Sermo 98:60.62 CT Sermo Christ 15 central Those who cling
rist, ll NOL be abandoned by hope (sermo 198.60) Everyone who fears Christ
should NO be feared by fellow Christian. Everyone who loves Christ, should be
loved Chriıst (sermo 198.62) In fastening, Chriıst chould imıtated (sermo
Ofons aussı qQUuC, S1 1NOUS cherchons avan tOout dans grand I ractatus CONILFa

DAagano$S la genese de la pensee quı devaıt prendre pleine ILECSUTIC dans la ıte
de Dieu, peut QuUSS1 discerner uUunec aufre gen6ese: la reaction d’Augustın
devant la superbia des nobles ettres palens ANNOMNCEC future attıtude devant les
pelagıens, quı devaıent egalement vouloır une elıte morale eft relıgıeuse, fıere de

valeur efi «de SCS merıtes, fort meprisante CN VEeIS le INECIUÜu peuple chretien, el
elle QUSSI1 dans la bonne soc1ı1ete. ” Lepelley, ‘L,’arıstocratie ettree paienne’,

341-342
Sermo
Sermo olbeau, 417.) Sermo °"T’hus he comforts in all CIr-

cumstances, and fills wıth the JOY of g00d hope Wıs 19), untıl he brings
through the place being led t E} Dy the WaYy hıch he has in R OTaCI1OUS g00d-
NCcss provıded for OUT weakness.” Hıll, Sermons IIHTT 29728

Sermo
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the opportunıity to COMeEe know God, honour Hım d He should be
honoured .° Augustine as love hat Was promısed (eternal lıfe)
and fear hat Was threatened ıth eternal fıre) lıves morally
Out of fear, 15 slave. o0€eSs thıs ıth love, 15 free pCTSON., Fear

ırst, Carıtas only afterwards, Carıtas that reduces fear and
makes fear diısappear. 00d ee aAIic rewarded ıth DI1ZE, bad
behavıour 15 punished.>®

p 3 Gentile
Sermo 360A Was call CONVvert themselves, but ıt

Was also 1recte Donatists Pagans should noft be ahnıs that thıngs
appene: 1C they dislıked, such the dısappearıng of the pagan
cult, SInCe thıs meant that G0od Was fulfiıllıng hıs promıI1ses. The fault,
the offence of the Pagans 15 actually NnOoTt that of the
Donatısts agans unknowingly do not belıeve, 1ıle Donatiısts ave
al] the materı1al SUOUTICECS al elr disposal embrace the orthodox
faıth.>/

Ihe theme of eature: partıcularly al the egınnıng of thıs
"God’’s promıi1ses WEeEIC the foundatıon of faıth for OUT cS-

{OrS, and gıfts the fulfillmen ofal for 11s- 58 TIhe Church
Was gıven the INcanls please God TIhe SINS of Chrıistians WEIC fOr-
g1ven, NOoTt Dy eIr OW merit, but by the gift of God. Augustine elab-
orated further the dıstiınction he made: in the past, Jews had
1le er natıons dıd nOL; nowadays thıs 15 the er WaY around:

*I he ole WOT.| W ds bare of Chrıistians, and dry for ack of
ere Was OMNC people worshıpping God, from the fleshly stock
of raham by descent through the generatıons. Thıs people comprised
INan saınts, prophets, Just INCN, patrıarchs, OUT ancestors; In ıt

Sermo
Sermo 08.4
house (the Church) contaıns hıred working forces: they look for temporary

advantages In Church. T here also slaves: they belong INOTE the house than Ose
hıred, but they SCIVC Out of fear Thıirdly, ere the SOMNS they belong VeCnNn INOTC

the house and created from the slaves sServing ıth love instead Out of fear.
Martyrs belong the SOMNS they rejected the uoluptates saeculı out of love for
Christ (sermo 198.12) Our natural paren(ts, both of them, BaVC OUT mortalıty. God
and Church, UT father and mother, DaVC OUT ıiımmortalıty (sermo 198.42). T1S! 18
born SOI, and SON Dy adoption (sermo

Sermo Sermo Dolbeau Maınz
Sermo Hıll, Sermons IIHNITL, 354 Sermo Fıdem parentibus

nOStrLS del DFOMISSCG fecerunt, em nobıs del dona impleuerunt. (Dolbeau, 232°)
Sermo
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Was be OUunN! in the worshıp of God, and the meriıt that deserved and
hope that looked forward rece1ving reward.“9 thıs Was OMNC

natıon AINONS all natıons, wıth the ole WOT. otherwise eing devo1d
of thıs Come 19(0)  S OUT tiımes; that natıon alone has remaıned

drought for ack of thıs STACC, and the rest of the WOT| has been ell
watered. 2741

According Augustine thıs change between Jews and gentiles
in eIr relatıon towards COUuU be allegorically read in the Book
of Judges, namely in the sıgn as Dy Gideon Augustine explaıned
that the sıgn gıiven nof really sulted the p  ıcular sıtuatıon of
Gıdeon, but that it oreto the future. The 1ITrS S1gN: the woolen fleece
metaphor for the Jewısh people) Was weTl of raın, the eshing floor
(metaphor for the world) dry hıs sıgn metaphorically indıcated that
the Jews possessed 9 ıle all other) natıons WEIC wıthout ıt
(Girace Was be oOun äl the fleece’ : faıth Was nOoTt manıfest but hıd-
den Wringing Outft the fleece symbolızed the suffering and the humil-
Lty of Chrıst Afterwards the waler W as tossed AWAVY outsıde they
threw AaWaY Christ, STACC, m  ıng it poss1ıble that hıs umıilıty would
spread further, all nat10ons. Thıs Was the second sıgn g1ven Gıdeon,
the symbols WEIC 110 reversed: dry fleece, wefl eshing floor. Jews

longer dıd ave9 but the rest of the WOT dıd Thıs faıth Was

NOoTt hıdden but openly manıfest, proclaımed and known by a]1.42

Conversıion of pagans
Augustine s approach towards ContemporarYy paganısm W as NOL

Ways negatıve. Despıte hıs rejection of eır ‘(a-)rel1g10us attıtude
the basıs of h1s posıtıve approac towards pagans consisted iın hıs

{Ihıs 15 s1gnıficant sentence Augustine SCCS patres nostrı belongıng
Abraham’s stock accordıng the esh (instead of spirıtual belongıng) and in

rather ‘pelagıan' WaYy about sanctı and IustL of the Jewısh people (1n the Old esta-
ment, before Christ). Augustine however does NOL g1ve further explanatıons about h1ıs
assert10ons. T here 18 CONSCHSUS date thıs [0)8| between 399 and 405 (probably

Sermo Hıll, Sermons IT 355 Sermo 360A, Orbis errarum chrıs-
FfLANLS NUdUS Tal el INODLA gratiae SICCUS Tal. NUS populus deum colens, Na
Ahraham stırpe CAFNLS el serLie generationls; In QUO populo eran. multi sanctı,
prophetae, LUsStTL, patriarchae, patres nostr1; ıhı gratia In olendo deo, el merıtum
promerendi el SDES accıpiendi mercedenm. Et haec UNd SCHS Tal inter gentes,
ab hac gratia FOTLO orbe entum est ad nOsSIra tempora SCHS Ila UNd

ab hac gratia SICCA remansıt, ef Irrıgatus est Orbıs (REAug (1991)
Dolbeau, 234.)

Judg 6:3  ©O Sermo
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hope that Pasgans eventually WOU Convert For thıs ICason
Augustine as PraYy and fast. for Pagans ell for T1S-
t1ans SONC astray ,“ ENCOUTALEC others CONVerT Dy WaY of theır
exemplary lıfestyles, and NOT prevent poss1ıble CONvers1ons by
reatıng PDagans negatively,“ but speak actıvely Pasgans Oou
Christ.“

Here OuC upon the connection between "contemporary
pagans and 'eschatologıca gentiles’. Pagans ave the abılıty COIMN-
ver(l, precısely because God has reated them Iso ZaNS, godless
people and enemıles of the Church created by God, Cvecn though
they do nNnoTf belong to h1ıs ock Augustine saıd in the antı-pelagıan
Sermo Communis est Omnıbus NAaALlur«a, AonNn gratia.“® All INeN ave
the SaJIne nature In COMMON, but not the SaJmInle gratia. Ihe 1C
establıshed uman nature, byCuman beings created, 1S COIM-
INON Christians and The greater STACC, however, 15 the ONMNEC
hıch makes Christians belıevers, and thıs, all do NOoTL ave in COMN-
INON ıth Christians.“/ ugustine repeate: thıs assertion explhicıtly In
Sermo agaınst the elagıans. When elagıans alke. Ou 3Td-
f1d, they only eferred creational the al people recei1ved
by eing TrTeated Thıs Pelagıan Concept of Christians ave in
COINMMON ıth elagıans refused, accordıng ugustine,
consıder another kınd of the that makes ıt poss1ıble for
Christians be Christian.“® agans, Just d Chrıstıians, Just CVCIY
IN AIC TrTeated g00d They Can CoONvert Moreover, they should NOT
espaır, theır blasphemy 11l be forg1ıven in baptısm.“” 'Thıs Conversiıon
however, ll be shown ater 0) requıres

enüules

D Pre-conversion gentes
Pagan phılosophers dıd NOT ave the prophets the Law God

however spoke sılently them hrough hıs works and the eauty of
the WOT. invıtıng them fınd the aAucLior of al] thıs By studyıng the

Sermo
Sermo 178:3! 400  \

45 Sermo (: Sermo
Sermo 26.4 (SL 41, 78.)
Sermo 26.7 Sermo 26.5

4X Sermo
Sermo J3 Dassım.
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work of creatıon, the sapıentes gentium COu ave discovered the Cre-
ator. However, they dıd not.>°% (Jentes dıd not deduce the C(C'reator and
hıs Laws from creatıon. They proudly attrıbuted everythıng theır
OW merits. If they WOUuU ave recognized Hım humbly, they WOUuU
ave een saved. For thıs TCasSOI, God made them into worshıppers of
demons. They venerated idols, creatures These SINS WEIC the result of
theıir prıde, these SINS WEeIC SIN and punıshment al the Samnle time.>!
Consequently, when hrıst Camlc 18 earth, he oun only sınful PCO-
ple, people condemn, Jews d ell gentiles.°“

In the cContext of gentes and paganı fınd SOMT1C theologıcal
Casc tudıes in Augustine’s SCITNONS of hat be PIC-
Christian 1sti1ans Augustine DaVC the example of the Maccabee
TrOtNers, who WeEeIC Christian m  Y before the comıng of Christ.
Sımıularly the chılaren murdered by ero in Bethlehem WEeEIC Chrıs-
t1ans wıthout baptism.““ Centurıion Cornelius COU be consıdered 118
be Chrıstıan, before eing baptızed, Ssince he eady had the ord
in h1is he  z Cornelıus thus rece1ved the Spirıt before hıs baptism.>”
'Thıs distinction between baptısm and rece1ving the pırı underlınes
the fact that ıt W as and not uman act1ons which brought Ou
conversion.>°®

Sermo 243101 ir Sermo 198
S 1 Sermo 19/.1

Sermo 7 U
aCC Augustine regards the Maccabees crowned because of

theır suffering ıth the martyr's Sermo 286.6; 300:1-7; 1-2;
2343 7 They Christian martyrs before the comıng of Christ. Thıs he AaSSEeTTS only
NCC explicıtly in Sermo 300:1-2.5-6

Mt. DE  ON Sermo 202.2:; 3733 (CT. Sermo 575. of which the authentic1ıty 18
ou

Sermo 99.12; 6-/7; 269.2
Sermo 269.2 Ihıs OopI1C of pre-Chrıstıian Christians 15 connected ıth the QUCS-

t1on of salvatıon of people lıyıng before Christ the Pelagıan Controversy, CSPC-
clally hıs discussıions wıth Julıan of Aeclanum, Augustine wıll STITESS the need of
baptısm fOor salvatıon. Other SCITNOMNS also contaın indicatıons of Christ’s BIACC work-
ing before hH1S incarnatıon: Sermo 360B .19 Sermo
explaıns that (hrıst’s salvatıon Was already al ork before h1is incarnatıon, and that
thıs WAas NO restricted only patrıarchs and prophets of Israel, but extended DCO-
ple of other natıons such Melchıisedek and Job Sermo 360B.19 staftes that people
who belıeved in the comıng of Christ Jready belıeved in Christ. Augustin
ense1gne bıen JuUC des palens seront Sauves. {l integre dans la ıte celeste nombre de
Justes ayant VEeCu avant le Christ, el dehors d’Israel. I1 est VTal qu/’’ıl ense1gne dans
le meme temps, eit inlassablement, qu«e la reception du bapteme est la condıtıion ind1s-
pensable POUT parvenir Royaume eternel. Maıs les texies quı le dısent, S1 nombreux
solent-1ls, peuvent faıre oublıer les autres On peut regreittier qu ’ Augustin n aıt pas
cherche resoudre contradıction, d’autant plus qu’’ıl affırme bıen quec le Salu! des
palens des Justes de 1’Ancıen Testament depend de l’unıque Medıiateur, el QUC la



IHE RELATION BEIWEEN ENTES AND INFIDELES 105

Posıtıve eschatological perception After the COoming of Christ
RE Conversion of gentes

entlles however dıd NOL remaın ın theır non-recognıtion of
God They converted, WOIC leansed of eIr Prev10us SINS and became

of the Church.>7 Even INOIC, present maınly (converted) gentiles
constitute the Church The Church, Just aASs Noah constructed h1s Artrk
ıth WOOd, Was ul by hrıst from the orests of the gentiles.?® IThe
eme of gentile CONversi1on Was indicated by four allegorıcal images:
the healıng of the WOINaN who kept bleeding,”” the Canaanıte woman, ©©
the pPasan centurıon Cornelius,®! and the eYy ; hrıs
ntered Jerusalem.®? The PIAyCIS of the Israelhtes Babylon portende
the CONVversı10n of the gentiles.® rophets, Dy the WAaYVY, Oretio that
gentiles WOU COM 18 al and hrıst also spoke about Hıs other
sheep (John 16).°

Erg2o audıte LDSamM unıtatem uehementius commendatam: «habeo»,
INquıit, «alıas OUES, QUAE ANOoON SUunft de hoc Oullı». Loquebatur enım
DrImoO Ouılı de SCHETE CAaFrNIS Israel Erant alız de SENETEel
LDSIUS Israel, el UC, In gentibus praedestinati,

gräce quı les UV! est la volonte salvıfıque unıverselle de Dieu. ” P Hombert,
Glorıia Gratiae. Se glorifier Dieu, principe et fin de Ia theologie augustinıenne de
la gräce, (Parıs, 315

Sermo 149 .7
58 Sermo
*Sermo- 63B.3: 78.2:

Mt 151 AT Sermo 60A.2:; 2403 2032
Ihe Canaanıte figura of the Church: Sermo 26.2: FE 8 ] Accordıng
A{Bonnardıere the topıc of the Canaanıte W OIal g1ves Augustine the CCa-

S10N gıve threefold teachıng: ACH) Le hrıst reserve dUX Juıifs seuls presence
visıble: Il a1lnsı realıse les PTOMCECSSCS de ” Ancıen JTestament ei DrOuVve JuC la {1del-
ıte dıvıne etaıt vrale. (2) Les Gentils, dans UuUNlec economıe divıine de mi1isericorde
devalent acceder salut la predicatiıon des pOtres: |’Evangıle etaıt propose
leur Oule, NOMN leur VUucC {Ils devaıent entendre parler de qu«c les Juifs avalent
(3) Maıs le Christ, plerre angulaıre, Joue SOM TO  Jle de mediatıon entre les deux PCU-
ples prophetisant ”’entree des Gentils dans 1' Eglse, sSo1t paroles, so1lt act1ons.
La Conversiıon de la hananeenne est de CCS MOMmMents privilegıes de la prophetie:
la femme de Chanaan d’avance ]Joue, L’humuilıte de f01, le TO  Je de ‘Eglıse
quı monteraıt des peuples palens L’appel des Apötres. ”’A.-M. La Bonnardıere,
“a Chananeenne. Prefiguration de 1’Eglıse des Gentils d’apres saınt Augustin’,
Aug2ustinus (1967), 209-238, 213-214

Acts (0:24 Sermo 99.12:; 6-7; 26972 ( Mt 8:8-10 In Sermo TY.I2:
88.10

Mt. 2172 Sermo 359B.11
Sermo A1:14
Sermo 60A 2
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nondum congregatı. Hos nOUueralt qul praedestinauerat: nOueral qul
redimere sanguline SUO JUSO ueneralt [Jidebat eOS, nondum uldentes
eum noueral eCOS, nondum credentes In el «Habeo», INquit, «alıas
OUES, QUAE AON Sunft de hOcC Oulliı»: quU1a AON Sunt de ZeENeETE CAaFrNıs
Israel Sed NO  - hoc oulle, qula «oportel e€ds

65adducere, ul sıt UNÜUS STEX el UNMUS»
hat the cConversıon of gentes W as and 1S the work of
W as explıcıtly stated three times In the sermones.°
Augustine preached in callıng of the

genltes. The COom1ıng, passıon and resurrection of hrıst took place
the fulfiıllment of promı1se (and such the payment of
towards the Jews. Towards the gentiles, God, however, Was NOoTL in debt
because of promıi1se made earlhıer. =  at gentes Camlec God, 8} COIN-

verted themselves, W as because they WeIiIC called Dy God, and there-
fore the result of dıvıne orace.®/

Abraham’s real chıladren all who imıtate hıs act1ons, not only
Jews but alsOo converted Gentiles recelıve 9 that
transforms them into chılaren of God.®©8$

Gentile Conversıon 1S the result of the misericordia God
cshowed gentes. He changes ogs (because of theır humıilıty)

usıng the metaphor of the gospel of the Canaanıte in
human beings and such they deserve eal the bread irom the
table.©*

Sermo 238 5 (PE 38, 766/8) £LSO lısten thıs unıty being ‚VCIl ILNOIC urgently
drawn y OUI attention: have other sheep, he 5Sdy>, who UTE nolt of1S He Was

talkıng, yOu SCC, the fırst sheepfold of the LACC of Israel accordıng the esh
But ere WeTiTC others, of the 1ACC of the Samllec Israel accordıng faıth, and they WeIC

still outsıde, they WeiIiC of the Gentiles, predestined but not yel gathered in He
knew those hom he had predestined; he knew those hom he had OMMe

redeem by shedding hıs blood. He Was able SCC them, whıle they couldn’t yel San

hım; he knew them, though they dıdn t yel belıeve in hlm 27 Hıll (trans., notes),
Rotelle ed.) Sermons On the New Testament (94A-147A), (New OIK.

387-388
Comiıng faith 15 always STIACC accordıng Augustine. Sermo 360B, SCI -

19910)81 preached ıth present the church, applhıes thıs general DTIACC topıic
the specıfic condıtıon of belıever 15 sıck, but already allowed the herapy
Dy Chrıstus Medicus. Gentiles however still refusıng the physicıan (sermo 360B
6.19

Sermo
&3 In 33.39-40 Sermo 28
Sermo agans called dogs because of theır ıdolatry: Sermo

‚ %, e 203 2 Ihe Namnılec of the Canaanıte 15 changed from dog *()
Mulıer’, because of her humble faıth Sermo TF B
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Z Converted gentes VeErSsus non-converted Iudaei

Augustine sed several images CADICSS the Tas of the
gentile Conversion ıth the observatıon that Jews dıd NOTt Convert

In Sermo he compared thıs ıth the [WO Judged DySolomon TIhe ıth the dead chıld represented the Jews, ıth
theır ea| works of the Law  w The mother ıth the lıving Was

symbol of the gentiles, of the Church ıth spırıtua. oTaCe, ®
hrıst Was hıis WaY 118 the daughter of the head of the S YNa-

ORUC, symbolizing the Jews He Came Sa4VC the Jews (Mt
when the who kept bleeding, representing the Church of the

gentiles, ouched Hım. ! The humıilıty of that Was her medi-
cıne, in ıth the superbia of the Jews./2

Partıcularly In the Epıphany sermones’'> Augustine iıllustrates thıs
dıfference between Jews and Pagans ıth another bıblıcal image.
agans, 1ıld olıve, grafted 19110 the olıve tree of the Jews, of
which hrıst Was the 1x07018 hıs ımage expressed dıfference graft-
ing of somethıng I1lCc  < and al the Same time continulty graft-
ng NIiO already existing HCE, that aASs such W ds NOTt (completely)
rejected. Jews, the natural branches, WeIC broken off because of theır
unbelief. All those who 11070 superbi, who do NOT remaın faıth, 11l
be broken off. OSsSe however who do not PEISCVEIC In unbelief, 111
be grafted (rentes because of theır humble belıef WG the IIC  S
branches grafted 0) 1le the TrOOT hrıst remaıned and carrıed the 1919  S
branches ”> Augustine sed in Sermo another 1DI1Ca tree image,
thıs time highlıght complete Tas between Jews and gentiles.
TIhe shriveled tree represented the rejecte: Jews. The mountaın throw-
ing ıtself into the SCa symbolızed hrıst 21ving hımself the gentiles. ©

The basıc dıfference between Jews and gentiles Was that
YIS W as physıcally present amongst Jews, but NOTt amongst SCH-tiles.// Jews Sa  < hrıst, gentiles heard his wıtnesses. /8 Augustine PCI-
ceived thıs dıfference somewhat INOTE sophısticated. Christ’s PTCS-
CHCE amongst Jews Was only physıca. TESCNCEC; he W ds$S nNnot In CIr

1Kgs-Sermo 10  D
Sermo 5352 TT&
Sermo R  D
Sermo 200.4; 201.2: 203.3: 3424
Rom 1147 Sermo 111213°
Sermo 2R
Mt. 213182292 Sermo o 7
Sermo TE Sermo 63B.2; ( La Bonnardı&ere, °La Chananeenne’,

24135216
Sermo
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hearts They dıd not belıeve in Hım and EVCN crucıfied Him.” TIhe
gentiles however had Hım already in theır heart.®0 Thıs 1S symbolızed
Dy the centurion,®! the WOMaN which kept bleeding and the Canaanıte
woman.®* For hrıst Was physıcally absent, but He W as PICS-
ent them in the form of praesentia uLlrtutis.® Exactly because OIlC

has ave hrıst in ne s  A heart, Augustine exhorted hıs fellow Chrıis-
t1ans not much destroy the idols in pagan emples (as Was unlaw-
fully one Dy circumcelliones), but destroy the iıdols insıde the hearts
of the pagans.* Jews of the 1ACE of Israel accordıng the flesh,
gentiles of the TAaCe of the Samlec Israel accordıng faıth.® Uppo-
sıtıon between Jews and gentiles Was also expressed Dy the metaphor
of being 1N! and see1ng. Ihe Jews WEIC able SCC, Ssince they had
the Law, but Dy 181011 recogn1zıng hrıst they WEIC al the Samle time
blind The teachers of the LAaW crucified the author of the Law 1N!
6cs5 fell upON Israel in order for be able SC}  ® Jews, claım-
ing they could SCC the 1g the 1g For thıs TrCasSOI, the 1g
enlightened the 1n Wıth hıs (010] hrıst had made medicıne
Hl!ıe the blind.®

hıs dıfference between Jews and gentes 15 related 18
Sermo pomts thıs Oul, usıng the {[WO of Solomon’s Judg-
ment the of the Jews the works of the Law Was dead whıle
the gentiles rece1ved lıfe through hrıst hıs dıfference in
STACC WAas also dealt ıth 136 Jews had the LawW, but dıd 19(0)1

recognize the Lawgıver hrıst thıs opposed gentiles who dıd
nNnOot ave the Law but ST1 recognized hrıst

Augustine applıed the ensiıon between faıth and works the
opposıition between Jews and genles. There WEeIC people in the Law
(Jews) who boasted ou the works of the Law, but perhaps dıd nNnOoT

perform them Ouf of love but Ouft of fear, and they wanted consıder
themselves Just and standıng above the gentes who dıd nOoTLt perform
the works of the Law The apostle Paul, preachıng faıth such PCO-
ple, observed that they WEIC justified Dy faıth in such WaYy that they
WEeIC performing g00d works only after they had COINC faıth hıs

Sermo 62.4
Sermo 62:4-5; 13

x 1 Sermo 62A A
Sermo
Sermo 6225 In the discussion ıth Julıan of Aeclanum, Augustine 15 scept1-

cal about pagall virtues (ef. In
Sermo 6217

x Sermo 28 5
CF JIn 9:39; Rom 117725 Sermo 364 C Sermo 655
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meant that they did 181011 deserve the gıft of al because they wWeIiIe
domg g0o0d works. For thıs ICasON, Paul W as confiıdent in declarıng
that PCISON COu be Justified Dy al wıthout works of the Law,
implyıng that Jews who acte Ouf of fear WCIC not Justified, because
al works through love in the heart, CVOCNMN when that faıth o0€es nNnot
perform outward act1ons (Rom 3426 Gal Paul made ıt clear
to the gentiles that faıth WOUuU g1ve the help NECCECSSALY ulfill the
Law.®8S Precisely because of the Pagans, Paul emphasıses thıs po1In
Jews thınk that the Law 15 sufficient guılde theır treedom of choice.®

Everything oOreto about hrıst in the Old estamen had een
fulfilled Jews continued read the exX(iSs, but they dıd noft understand
ıt The of the Oord nabled the apostles understand ıt The
hearts of the Jews however remaıned closed, they COUuU noft COM-
prehend crıpture. The faıth and understanding gıven Dy God the
apostles, Was gratia.

Er20 Ka discipuli Ul separarentur Iudaeis, QUOFTUM . T. clausum eralt
intellegerent SCFLpDturas, gratia domini fecit separationem. apOS-

tole, Petre, Mathaee, OMAS, ceterl, « qULS enım discernit? D

OT. 4: 7} Forte dicis, fides MNMe:  Q redo, SZ Tle HON daret, qula AON
aberes es [[U discernit. «Ould es quod HON

accepisti? W accepisti, quid gloriaris, qUuası AON acceper1is !
Or 4: 7] Ecce gratia, eCCce resurgıt, A OCulis Ostendiıt aDOS-
tolorum, qul NOn est dignatus Oostendere OCulis Iudaeorum. Ecce
praebet uldendum OCUlIis, praebet manıbus contrectandum. Parum
est. lege, COMMEMOFA. scrıpturas. hocmest aperıt SECHNSUM, Ul
quod egis intellegas.?”
As before, SOMEC Jews belıeved, and others dıd nNOL, in Uugus-

tine’s time SOTIIC gentiles bel1ieved and others dıd 19(018 Many Jews who
ecrucıfied Chrıst, Camnle faıth later Dy the preachıng of the ADOS-
tles about the resurrection. Hıs 00 Camnlec VCT them, NOT {o destroy
them, but 118 wash them As SOTNC Jews elleve: and others dıd nOoL,
O SOTIIC belıeve and others do nOoL. Who belıeves, belıeves
Dy and should NOoLt boast about thıs it 1s dıvine Sift.?*

Judgement, through IC SOTINC rece1ved and others dıd
NOoTt the gentiles WEIC enlıghtened, the Jews had een blınded; SOMMEC

Sermo 29
Sermo 56.4
Sermo 56.4
Sermo (MA 584/17-26.) Christ’s eal the Wäas NECCECSSATY

bring faıth
91 Sermo 229}
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babıles WEIC leansed by baptısm, others remaıned in the ea of the
1IrSs iINnan Judgment 15 profundum.?*

The discussıon between etier and Paul Ou the necess1ity
Juda1ise gentes Was ea ıth ın Augustine s Sermo 162C Jews, after
eing converted the Christian al WeTIiIC a(011 asS the
practice of eIr rıtes SucC CIrCcumC1S10N). Pagans however WeTC

asked g1ve eır rntes (sacrıfıces SI cConvers1on. Such sacrıfiıces
WEeEeTIC required, and always evıl. The Jewısh sacraments WEeEIC

NC NCCCSSAL Y because they foretold the comıng of hrıst. er the
comıng of hrıs the function and salvatıonal capacıty of these 1d-

men! disappeared.”“ Peter forced converted gentiles follow the Jew-
ısh sacraments Augustine explained that these converted pagans,
according Paul, accepted from eter the Jewısh sacraments only
because of eır salvatıon and nOot because they OVEe! them ser-
i of the Law 1S not condıtıon be saved.? Paul cCircumcised
Timotheus, who Camlec firom Jewısh mother, in order not fo scandal-
17€e the Jews. He however dıd 1a(011 force pagans undergo the Samllc

rıtual When SOMNC sed Timotheus’ CIrcumcC1ıs1oN aArg UC that Paul,
LOO, 1N! the Jewısh sacraments for salvatıon, Paul refused

Circumcıse 1tus, Greek and not Jew.?®
Augustine iıntroduced the relatıon Jews-gentes into hıs antı-

pelagıan posıtıon regardıng hıs 1S VE clear in Sermo 13%,
ini Augustine explained that superseded human merı1ts,
that g00d ıfe should be attrıbuted God and NOtTt fOo person’s OW

strength Jews nOoTt followıng Christ only had ame themselves.
Gentiles followıng T1S cshould nOot ascr1ıbe thıs theır OW meriı1ts:
emo uenıt ad mM  9 1581 datum fuerit el MeO 6:66)
Everyone who walks the path of Justice, and attrıbutes thıs them-
selves, 111 1sappear from thıs path God works In should
acCCcept and recelve the raın. Grace 1S the raın. Grace 1S not g1ven
superbi, but humiles.?! And thıs eature of humuilıty W as accordıng

ugustıne characterIistic of the genltes; converted paganı Sermo 131
contaıns also other aSpeCISs of gratia. TIhe {[WO S1gNSs g1iven Gideon
WeIC symbol of grace:;?® Ihe ıustLtLa God Justifıes ıth 1S gratia.
Jews, nOoTt knowıng Justice, wanted establısh theır OW Justice,

Sermo 65.5
Gal a 11214 (* Sermo 561
Sermo 1620C*6-7
Sermo
Sermo 62
Sermo ar
Sermo 31.9 (Y Sermo
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CVCN In the cufrent per10 of OPCNH (aperta gratia), time ıIn
1C the prevıously hıdden (occulta) had een revealed:
Christ.?? The Jews COUuU be forgıven, SInNCe they dıd NOTt ave
Chrıstians however, who ave openly al theır 1sposal, but
hostile the of God, who trust in themselves, who ungrate-
ful, and who overestimate nature and LaW, NO be forg1ıven. When
ere WOU be Justice by Law and nature alone, Augustine replıed,
T1IS WOU ave dıed In aın Augustine preache ere VC clearly
agaınst the Pelagıans, agaınst INIMLCL gratiae Christi.100

DE T1IS dS lapis angularis: unıty of cConverted Jews and gentiles
The relatiıonshıp between (eschatologıical) pagans/gentiles and

Jews after the comıng of hrıst W das NOT solely matter of opposıtıion.
ere WEeTC also Jews who cConverted Christianity. One only needs

o0ok the example of the apostles. Other Jews Came bel1ıeve
through the apostles preachıng the resurrection.101! hrıst 11l gather
the gentiles, hıs er sheep, into h1s sheepfold ..  So that ere 11l be
ONC ock and ONC shepherd 10:19)”.102 Augustine saıd in
Sermo 137

Nonne deo dominus uenıt, Ul Institueret ecclesiam, LDSOSUE IUdaeos
hbene credentes el bene sperantes eft hene diligentes segregaret
LaAnquam frumenta paleis, el faceret UNUM parıetem CIFCUMCLSLO-
NLS, CUlLl conıungeretur alıus parıes praeputio gentium, quibus
duobus parıetibus de diuerso uententibus 1DSE apis angU-
laris 103

Ihe Church 1Ss the ONMNC mother of these [WO peoples. !° Onverte:
gentiles and converted Jews form the ONe Church, unıted ın T1IS
Ihe ıimage Augustine sed MoOst portray thıs unıon Was that of L[WO
Wa comıing together al ONe Cornerstone, hrıst (Ps 118 ;22).1% Such

Sermo 219
Sermo 2109

101 Sermo 229
102 Sermo 138.5
103 Sermo 137.6 EB 38, 4A3 °"CThe ICAasSson the ord CaINle, surely, was , to estaD-

ısh the Church, and separate those Jews who had the rıght kınd of faıth, and the
rıght kınd of hope and the rıght kınd of love, lıke wheat, from the chaff; and make
OMNC all from the CIrCUumMCIS1ON, which Was be Joıned another all from the UNCITr-
cumcısed Gentiles, and for these [WO walls comıng TOM dıfferent directions he would
hımself be the cornerstone. ” Hıll, Sermons 343

Sermo 1907
105 Sermo 4.18; S1.15! 60A.2:;: 88.10:; 89.4; 137:6: 200.4; 204:<4: 202.2: 203.1:

249,.2; 2523° Za 1
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CcCornerstone image Was often combined ıth the theme of the {[WO
catches of fısh ıIn the Gospel (Lk and John 21); the first before the
resurrection (wıth the good and bad intermingled) and the second er
the resurrection WI1 only the 200 IThe [WO Oals, the {[WO fishıng
efts of the 1Irs CatcC symbolızes the [WO peoples, Jews and gentiles,
SYNASZOSU! and Church, Circumc1ısıonN and nON-CirCcumcC1s10N, {WO walls
peacefully comıng together ıth hrıs the cornerstone. 10

The ıimage of the Cornerstone Was explicıtly connected the
theme As cCornerstone, hrıst unıtes {[WO peoples SUde DACIS 97 da-

tia’lo7 Christus, pacıfıcam ıuncturam el gratia copulante.\°® Ihe COI -

ne establıshes between {[WO walls, Jews and gentiles, COM-

ıng together from dıfferent directions.1%®

DD Epıphany SeEermONSs

dıstinct CategOTrY of concern1ing pagalls in general,
and about the relatıonshıp gentes-Jews in partiıcular, WT preached at
the eas of Epiphany. The opposıtıon between non-converted Jews
and converted gentiles (blınd versus see1ng, broken versus orafted
branch, prıde Versus humilıty) ell the equatıon of converted
Jews and converted gentiles In the OMNC Church (two walls In ON COTI-

nerstone) WeEeIC ea ıth in ese g 110
ese SETMONS also cShow IMOTEC oOu Augustine s 1e W of

udaısm Augustine elaborates the SLOTY that the magı WEIC NOTL led
Dy the STar Bethlehem, but that they needed consult Jewısh
scr1bes. Ihe Jews WeTiTC able tell the magı where fınd hrıst they
DaVC others the possı1ıbilıty fo ESCADC whıle vanıshıng themselves They
c<howed the WAaVY, miılestones do, but WEeTIC nOoTt able alk that WaYy
themselves.11! Thıs 1S accordıng Augustine the e  use Jews ave er
they rejected hrıst Actually, the st  S Was able 1{0 gulde the magı
Bethlehem, but it dıd nOoL, the magı WEeIC obliged seek advıce

Sermo 4.18; 37:6: 248.2; 249.2; Christ unıting
Jews and gentiles wıthın OMNC Church, 15 also symbolised Dy other ımages: the [WO

blınd INCMN (sermo 88.10; the [WO kılled Dy Jacob and the [WO dıfferent
kınds of sheep (sermo 4.18), the [WO flocks unıted Dy Christ (sermo 13762 the
[WO fıshes from the StOTY of the multiplicatıon of bread (sermo 130 l' 9 Lea and Rachel
(sermo

107 Sermo 89 4
108 Sermo ®

Sermo 7a8 1
110 Sermo 199; 200; 201° 202; 204:; 204 342° 372 3.73: SI4 3275
111 Sermo 373:4.12° 575
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ıth the Jews. In thıs WAdY, it 18 indicated that the Jews POSSCSS Scrip-
ture, the sacred texti NECCECSSATY for the salvatıon of the Pagans. hıs 15
the sıgnıfıcance of the Jewısh Dıaspora ın Augustine’s time: the dıs-
persal of OSse wrıtings 1C proclaım hrıst throughout the WOT.
As for the magı, the Jews also “useful’ Oday, namely that
the Old Testament 15 fulfilled in the New Testament, and CONVINCe
the pagans Since Jews PICSCIVC the prophecıies Ou Christ, ıt Cannot
be laımed that Chrıstians themselves oOse prophecıes ad
hoc/post factum. Jews nNnOoTt slaın Dy God ın order that they Can PIC-
SCIVC the Law, despıte the fact that they o1ng thıs carnaliter. 112

Explıicıitly present in the Epıphany Was the eme of
the 1ıld olıve. TIhe magı prefigured the ıld olıve grafted NIiO the
olıve tree.11 Hıs OW people, the Jews, dıd 19(0)1 aCcept Hım For this
ICAaSON, they became Strangers, broken AaWAaY from the olıve iree
because of eIr prıde The rest of the WOT. deserved, because of ıfs
umilıty, be grafted d 1ıld olıve nfo the olıve tree . 114 The 1ıld
olıve deserved 10 be changed of nature through (gratia).}}>

The Epıphany ea ıth In Sermo 200 ugus-
tine urge: hıs communıty addressed AS CarıSsSIMlL, gratiae fili el haere-
des,}16 remaın (as converted pagans) VIGA hrıst (the cornerstone)
connected ıth the remaılns of Israel (prefigured Dy the shepherds)
saved Der electionem gratiae.‘*'

The shepherds Sa  < hrıst first gratia Came 1Irs for them, they
WCIC LIOTC humble and a4aSs such quicker reJo1ce VeTr e1ır salvatıon.
The magı carrıed the eaVy burden of INanYy SINS and sought LOTZ1VeE-
eCs$s hat umıilıty Was INOTEC present wıthın than Jews, d the
examples of the mag], the centurıon and the Canaanıte 11L1US-
trated.118 Because of that umuilıty, the 1ıld olıve deserved change
of nature through Srace. 1!

As previıously mentioned, hrıst’'s unıtes the [WO walls.120
The magı, the 1IrS frunts of gentiles, WEeTIC warned a(011
eTro: and they changed theır WaY of lıving.!*! Because of eIr INanıYy

18 Sermo 201.3: 202.4;
113 Sermo 2002
114 Sermo 342 4 E: Sermo 200.4 breakıng off the haeretici-branches.
115 Sermo 203.3
116 Sermo 200.4
117 Sermo 200.4 Sermo 2043 ONverte! Jews part of the Jewısh wall
118 Sermo 2032
119 Sermo 2033
120 Sermo 204  &>
121 Sermo 2024
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S1INS, could be EVCA ILNOTC abundan (Rom 5:20) As God
changed eIr path, He changes 110 the lıves of the bad 122 Ultimately,
1Stmas and p1phanYy feasts of TIhe heavens, by ST  > 0)1

Dy angels, proclaımed the olory of God in order that by Christ’'s
the apostles m1g proclaım the ole world. 1253

The SLIatlus of alse believers and non-believers

Augustine repeatedly warned hıs communıty remaın faıthful
1{8 the 1stıan relıg10n. hıs mplıes that they should neıther partıc-
ıpate in pagsarlı festivities and festivals, NOT In CUuStOmMS and PTFaC-
tices.124 The foundatıon of thıs rejection of CUSLIOMS 15 the
‘earthly’ WaYy In which they happen they Güde almed al tempOrary
advantage. !> agans belıeve In demons, put eIr hope In the vanıtles
of thıs time, and love thıs WOT. Christians, the other hand, belıeve
in God, hopefTfully awalt eternal ıfe and love the Creator of thıs world
hat 1sSt1ans mıngle ıth 15 181011 harmful, SINCEe stians
and pagans profoundly separated from each er Christians must
demonstrate thıs separatıon ıth e1Ir deeds, by nOoTt followıng the
lıfestyle and morals of the pagans. All who lıyiıng lıke Kans, do
not recognıze hrıst redeemer. 126 In short, st1ans, instead of
lookıngz for the g00ds of the DaNS, should ook for the only search-
able g00d: the Lord.!?/ According to Augustine Christians ıth
excessively materıialistic attıtude almost pagans.!?8 The expression
DUar excellence of the pagans’ earthly orjıentation 1S eIr idolatry.!??
'The invısıble Christian God Cal only be observed in hıs works. 130

stians worshıp the ONC God, which makes them into gods As such,
Christians aTrc dıistincet from agans worshIıp gods ofel OW

122 Sermo
123 Sermo TE
124 Sermo 62.11: TTA.4; 196.4; 198.1; 311 3: 360B.22;: 301.1
125 Sermo 360B.22

allegorıc express1ion 15 the fight of Davıd agaınst Golıiath in
Tacuıt OMNLS superstitio gentium, QUAE NO  > potult deinceps eriıgere aduersus eccle-
ıam del, qula el quando erigebat, 1DSa Ium iıctuabatur, sed martyrıum coronabatur.
(PLS 2 820/1-11).

126 Sermo 198.2
W Sermo 6.16: 7216 Sermo 17
128 Sermo 2361
129 Sermo 273 %3
130 Sermo
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1ng, through 1C they lose the capacıty become gods them-
selves.!31 Paganısm, opposed 1{0 Christianıity, stands for
orlentation. Augustine expands thıs opposıtıon. Pagans and Jews AIc,
in COINMON opposıtıon ıth Chrıstians, equated in theır strıving for the

and worldly. !> Augustine explaıns Esau’s lentil SOUP from (m
An 21 hıs preoccupatıon ıth transıtory g00ds, 1ICc thus also
be understood AS referring the adoratıon of idols Pagans and
Jews.!>3 Another paralle between Pagans and Jews 15 that althoug
they aCCept the ıfe and ea of hrıst, they deny his resurrection.!*
hIs 1s vıdent corollary of eIr C  V non-heavenly orlentation.

hıs equatıng of dıfferent STOUDS of people the basıs of eIr
orlıentation, 1Gcthem from stians, SCS CVEeEn

further Pagans, Jews, ell A haereticı and schismaticı aAIc Opposed
1{0 Christians.}°> All who outsıde the Church do nNnOoTt z  CD dıstance
from INLQULEAS and arec nwardly dıyıded Jews, SaNS, Arıans, Pho-
tinıans, Donatısts, and Maxıimianists. 156 The ast Augustine

the 1st of the C orlentated people 1S the STOUD of bad
st1ans bad INntus ). Ihey aICc, together ıth Jews and PAagans

bad FONS* : opposed the g00d Christians.}>7
‘T here adulterous souls and there fornicating souls. us SC
what the dıfference 15 Fornicating souls those 1C In ONMNC WdYy OI
another ave prostituted themselves INanıYy false gods Adulterous OMNCS

have, speak eady een marrıed lawful CONSOIT and do NOTL
PICSCIVC chastıty of soul for that lawful CONSOIT. 10 put ıt LNOTEC plaınly
the Pagan has fornicating soul, the bad Christian adulterous OI  e
Ihe pagan soul has lawful husband; it 15 corrupted Dy prostituting
ıtself wıth varıety of demons. why 18 the bad Chrıistian’s soul
adulterous? Because it neıther loves chastıty 1910)8 leaves Its husband. 15

agans, Jews, Manıcheans, and al] haereticı deny Chrıist’'s COTMN-

ıng in the flesh, do bad Catholics Ihey confess in theır words that

131 Sermo 23B.3
132 Sermo 60.5
133 Sermo O A
134 Sermo 215i06: 23315 2343 Sermo 240.2
135 Sermo 34.6;
In Sermo 400.9 dIic presented example for Donatısts. Pagans have

INanYy gods but have inner unıty. Donatısts apparently have found the OMNC Christian
God, but do Nnot have unıty.

136 Sermo 71a
137 Sermo 15  n
138 Sermo 15.3 1ll (trans., notes), Rotelle (ed.), Sermons On the Old

Testament (New York, 3974
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hrıst Calllec in the flesh, but they deny thıs through theır deeds.}>
agans, Jews and haereticı (Donatıists fast, but they do nOoTt do thıs,
Christians do, for the sake of God.140 The goal 15 be inwardly g00d
and olerate the bad Oor1S (the pagall, the Jew, the haereticus) and
INtUS (the bad Christian).!“' To put it another WAaVY, in ugus-
tine’s time large-scale example and applıcatıon of hat ıt INECanls

SIN orlentate oneself creatures instead of the ( reator. Fur-
thermore, it shows that SIN 15 present insıde ell outsıde the
Church

40 Su three dıfferent categories AIicC indicated ıth the
adjective/substantıve infidelis/infideles.

Bad Chrıstians consıdered infideles; they do not ong
180 Chrıist’s flock, hıs wheat. 142 Serul malı, serul infideles dıviıde Christ’s
flock .16 Augustine o1ves the newly aptıze the followıng advıce:

° Beware of imitatıng the bad alıthful, 0)8 rather the alse unfaıthful;
those who al in theır confession of faıth, but unfaıthful, unbe-
Jevers In the bad lıves they lead. ”” 144

Because of OUT eXCusationes infidelis infirmitatis the
DaVC example imitate.1®

The Jewısh olıve branch Was broken off because of theır unbe-
lıef in Christ.146 Ihe Jewısh scr1bes cshowed the magı the WaY eth-
em the infideles (Jews) about the ofal to the fide-
les (mag1).!*/ The gentes belong Abraham’s SEIrDS, because they
born ouf of hım Dy imıtatıng hım TIhe unbelıevers, the Jews, however,
lost Abraham’s fatherhood and AIiICcC transformed into strangers. !#
Jacob 1g ıth the angel (Gn 32:25-29) prefigured both the Jews
believing In hrıst and ose 181811 believing. !

139 Sermo
Sermo 400.7

141 Sermo 15  ON Sermo 7241
1472 Sermo 176
143 Sermo

Sermo 760 ıll (trans., notes), Rotelle (ed.), Sermons AIII/ W On the
Liturgical SCASONS (250-272B), (New York, 185 (’auete imıtemuın! malos
fideles, imo falsos fideles; quası confitendo fideles, sed male uluendo infideles. (PL 3 E
1202/15-18.)

145 Sermo 3751
146 Sermo 21867 300.3
147 Sermo 199.2; 6 04 A
14% Sermo 352.3 ( Sermo 293 .4
149 Sermo
C(M. increduli indicatıon of the Jews: Sermo 1 A
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Since the definıtion of infidelis 15 .  not belıevıing in thıs
adjective 1s MOoOSst frequently applıed the paganı An infidelis 1S
ıdolorum cultor, daemonum seruus.1>0 Augustine exhorts hıs u_

nıty T1ea they themselves WEeIC Teated Dy God before they
converted 1{0 Christianity. !> Augustine’s usec of the word IMDIUS 15 MOoOst
en directed pagani.'>* Paganı, ıudaei and ImpIL only eleve! In
Christ’s passıon, and not in hıs resurrection.!>> The pasgan perSeCULOTS
of the martyrs WEIC IMDIL, daemonum et ıdolorum cultores.)>* Christians
worshıp the OIlC God, Who makes them into gods agans, IMDLL, CIC-
ate eIr gods in theır OW image, and in o1ıng S!  9 lose the capacıty
become gods‘!?? Augustine rarely calls gentes IMDLLL, but when he does,
he 15 referring 1{0 theıir (pagan) before theır cConvers1ion. 1>% yprıan
evealed the stultitia of the gentes; and In o1Ing he Was able {o COIN-
vert them.!>/ hat the epitheton infidelis belongs paganı (and In thiıs

the NOoTt yel cConverted gentes) 1S VE clear in 214714
“r WeTiTC Dans, WOU. make emples for the gods; because
WOU be makıng emples for alse gods, AS the unbelieving natıons
made them, who WeTC estranged from God. ”” 158
In conclusıon, the ack ofal in hrıst defines infides.‘”? From

thıs perspect1ive, the ole of humanıty W ds infidelis when Chrıst

150 Sermo 240.2
151 Sermo 198 (Dolbeau 26).4 ° Adhuc enım gentes est1s, 1ugum ucentes CUu

infıdelıbus. OmMInus {[UuS PTO quod fecıt, fac PTO paganıs, quıla, CUu PTO te fecıt
dominus, nondum 14S5 chrıistianus. ” Dolbeau 370/95-97.)

152 Sermo 328: 349 7)
@ Sermo 299A (Dolbeau ImpDI1 symbolısed by Babylon

(vsS Jerusalem).
153 Sermo 233.1
154 Sermo
155 Sermo 23B.3
156 Sermo
157 Sermo 3124
158 Hıll (trans., notes), Rotelle (ed.), Sermons On the Liturgical Sea-

OnNnSs (154-2297z), (New Y ork, 179 7 paganı EISECMUS, faceremus templa diLSs:
VUMd: diLs falsıs templa faceremus, siıcut fecerunt infideles gentes alienae deo (MAI1,
598/10-11.)

159 The great SIN of the infideles 18 that they do 19(0)1 beheve In hrıst (sermo 144
ct. 1 30A (Dolbeau 19).7; 313B:2) More specıfically, hey do NOTL
belıeve in the incarnatıon (sermo and Can 1a(0)1 acCcept that virgın conce1ved
and remaıned vırgın (sermo 370.3. cf. Increduli: in 191 :1-2), they reject the
dıvıne prouldentia (sermo Dolbeau 29:9-12) In general, they refuse beheve before
understandıng (sermo 140.6; 235.4: Claıming that have theır patıence
from themselves, and NOTL from God, 18 iInfidelis (sermo Ihe Old Testament
wrıitings aArec kept by the Jews, the infideles that the prophecıies about
hriıst WeTiIC a(0)1 concocted Dy the Chrıstians (sermo 3/74.15) Increduli do nOoTt SCCIN
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came 100 He Calllec Justiıfy the IMD11 (Rom 4 5)161 °“ Chrıstus PTro
ImMp1S MOTTUUS est (Rom hrıst MNES the infideles al
infideles converted to fideles by gratia‘® ıth the transformatıon
of Saul Paul example:*®* Despaır 15 not NECCSSALY, Conversıon
15 Ways possıble, for infideles Just for paganl, iudael, haereticı
and schismatici.}®©>

When Augustine mentlions infideles in general In hıs SCITNON\NS,
he SaYyS the followıng. The infideles mingled ıth the fideles.”
Fideles and infideles AIC opposed each erT, ıke heaven and
earth!6/ lıfe and death!®S, lıght/day and nıght/darkness are.169 Further-
MOTC, fideles 11l be rewarded, infideles ll be punıshed, and l
perısh in the eternal fire.1/0 Infideles delectores mundı fene-
brarum.!'\ All people dıe the fırst ca ‘“ secunda solıs malıs, 1mMp11Ss,
infıdelıbus, blasphemıs, el qu1dquıd Aallu: doctrinae aduer-
satur.’1/2 Not belhıeving 1S the ea of the anıma.}"> The WOTNanNn Sub-
ject eedıing fOor twelve VYCaIs 1S cured Dy Chrıst; che 1S brought
from unbelief belhıef, from ugliıness beauty.!/* Fides 15 pulchra,

understand the cdifficult of the Gospel (sermo ( the apostle Ihomas
not belıeving in Christ’s resurrection 2394 2492 259:1} 03

&® Sermo 94A (Dolbeau 6-8 Impıit, ignorant of the LaW, Cut off from
STACC, God’s misericordia unworthy, claım Christians stimulate sinnıng bDy promi1sıng

complete iımmunıty al the moment of convers1ıon. Augustine rephıes that wıthout thıs
promıse of forg1veness, people would the CONLTaTY SIN ILNOTC out of despair, Out of
the infidelıs desperatıo that eventually 11 19(0)1 be forgıven. Opposıte 1s the SDES
DETVETSU that 15 permitted do everythıng, SsInce cConversion WIpes out all S1INS
C Sermo 3106.2 sımılar rebuke, addressed ‚galls, 35729 ere 1ın
O0ftinote 5)

160 Sermo 63.3
161 Sermo 79
162 Sermo i12A.10
163 Sermo 62.8; 65A. /: 326.2 (* Sermo 2806.6; 301.2 the COoNnversiıon

of Nebuchadnezzar.
Sermo DEf 168:4.6.8

165 Sermo FE ( el nolı SC incredulus, sed fidelis John Sermo
145A; 23910 e ON

166 Sermo 1633
16 / Sermo 58.4; 59.5: 121
168 Sermo 62:2; 100.2;
169 Sermo 49.3; 190.1: 198 Olbeau 222 223K° 336.2; 342.1; 360AÄA

(Dolbeau 24).1; 380./ ( Lamıirande, ‘ Fidelıs’, ayer (ed.) Chehlıus
(re Augustinus-Lexikon, (Basel, 1986-2006), 0-1

170 Sermo 2354} 113A:3-4; (: Sermo 1434
1/1 Sermo G5
1/2 Sermo 344 (PL 39, /5-T
1/3 Sermo 6-7/
1/4 Sermo 62.8
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1ıle infides 15 the opposıte: deformis.}/> Infideles ımmundı (fre-
quently 1ıth JTıt 1456

When Christians lıve morally bad lıves, ugustine consıders thıs
4S Uuluere infideliter.‘'' infidelis, who wıll into the eternal fıre, 1S

adulter, homicida, fraudator, sacrıle2us, blasphemator.‘78 Clearly the
IMpIL peccatores‘”? and Augustine ascrıbes 18 these sınful infideles
lot of VICeS: being sterıles, Infructuosi, 180 being sStultz Dy lookıng for hap-piness thıs world,18! being alıenated from being blasphemers'®
and adulterers.1$4 TIhe unbelieving flattery that trıes 110 CONVInce the
Lyr that he has hıs patıence from hıs OW) POWECTS 1S 110 be consıdered as
“ superbıa ista, impla, IN1qua, ingrata. ” 18 ugustine consıders fornıcation
aSs metaphor for paganısm !® and CequUaleSs it ıth Iniquitas.'87 He VETY
strongly the infideles wıth VICES 279.9 ‘ Impus, infıdelıbus,
blasphemuis, per1urI1s, IN1qUIS, omnıbus malıs gehennae 1gnes ardentis ef
aeternas f{lammas mınatus esft deus.’’188 Sermo 13° also states thıs VE
clearly when Augustine preaches hıs audıence that they rece1ved from
(G0d nNOoTt only theır being uman but also theır being Just

Tam enım uUlderis tibi IUSIUS, AON rapiendo alıenum, AAan adulterando,
AonNn homicıidium faciendo, non falsum testımonıum aduersus proxiımum
dicendo, patrem el alrem honorando, UNUM eum colendo, idolis el
daemonits NO  > serulendo. De hac ULQ peribis, $ t1bi Sta DFdAade-
SUMDSerI1S, S17 bı 1Sta 1LDSO eSSECe putauer1Ss. Infideles enım Hon
intrant In uLaAaM Lustam, superbi pereunt de U1a iusta.1®

175 Sermo
176 Sermo 12A2: DILY: 59B (Dolbeau 208.1
177 Sermo 064 ( Sermo 110.5
1/®% Sermo 38095
179 Sermo 164A
180 Sermo 110.1
181 Sermo 2995 :2-3
182 Sermo
183 Sermo 28030 344
184 Sermo 39272
185 (PL 3 E Sermo 284.3
186 Sermo 15  s
187 Sermo R
1XX% (PL 38, 1280/15-18.) °"I’he godless, unbelievers, blasphemers, perJurers, the

unJust, and all vıl people have been threatened by wıth the burning fıres and efer-
nal ames of Gehenna. ” Hıll (trans., notes), Rotelle (ed.), Sermons On
the Saints (2753-305A), (New York,

189 (CCL 4 E 177/26-32.) * You already Just, yOUu see, 1n yYOUTr OW estimatıon
commıtıing theft, adultery, murder, bearıng false wıtness agalnst yOUTne1ghbour, honoring yOUIr father and mother, worshipıing the ON God, nNnOot servingidols and demons. You 111 gel lost from thıs WaY ıf yYOU take the credıiıt fOor all thıs

yourself, ıf yOUu thınk ıt all from yourself. It 1$ unbelhevers who do nNnOoTt sefl Out
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hıs antı-pelagıan lıne of argument equates eing infidelıs ıth
eing INLUSIUS. hıs equatıon infideles/impii-iniusti/iniqui frequently
OCCUTS in the sermons.1%0 By converting to faıth, Ianl 15 brought back

iustitia.1?) Thıs transformatıon and healıng of the uman Mens 1S
establıshed Dy hrıst and by the He gavet? OwevVver,
eart thıs Iustitia 1S NnOoTt yet perfecta.}?°

The question of virtues and the salvatıon of the non-believing
Pagans

Ihe problem of Les vertus des paıens wıthın the interpretation
of Augustine’s hought W as brought the foreground by the study of

Wang Ich’ang che He observes:

“A partır de la pelagıenne, le langage de saınt Augustın
suJjet des ‘“ vertus” des palens, faıt donc de plus plus net, meme

quand l parle dans SCS predications populaıres. reconnait jen que
parmı les paiens, 11 d, ei meme beaucoup, quı paraıssent bons el
honnetes, ıdeles observateurs de la lo1 naturelle. Maıs, pu1squ ’ ıls
TOUV! dehors du bercaıl du Christ, ils accomplıssent Ges UVIES
Salmlls SaVOIr quelle fın les o1t qu  ıls 1gnorent veugle-
ment, so1ıt qu’1 meprisent orgue1ıl la fın verıitable quı est la vVvIie eter-
ne el quı realıse YJUC dans le Christ, il est touJours claır qu«c
leurs UVICS ont AdUCUuTlC valeur verıitable nı peuvent etre regardees

de vraljes | Iract. in Jo xXIv, XXV, 720} ” D4
Despıite the fact that the do nof g1ve SeXpHCIt

the question of whether and how Can be Virtuous,
they do provıde SOTIC clues the matftter Sermo 286.5 STates that
immortalıty 1S nNOT gıven infideles. Baptısm 15 the Ccondıtio SIne qUd
Aon

* So Just A4S the unbelieving Ian 15 sanctıfıed in hıs [belıeving wiıfe,
and yel perıshes ıf he isn 't  2 aptızed; in the Samnec WaYy the cCAHNılaren of

along the WaYy of Justice, it 18 the proud who gel lost irom it. 27 all Tans., notes),
Rotelle (ed.), Sermons On the Old Testament (1 (New Y ork, 3()8-

309
190 Sermo DE Dolbeau 201772 ($ Sermo 2972 4 Wıs DE and

Sermo 361.6 Rom [ 18  -
191 ( Sermo 327702
192 Sermo 59B Olbeau 21).8
193 Sermo 59B (Dolbeau 21).8
194 3 Wang, Saınt ugustin el les Vertus des palens, (Parıs, 116
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the faithful, CVECN though sanctıfıed ın SOMINE fashion, per1s all the Sallle
if they not baptızed. ”” !?>
In the antı-pagan SCITNONS tudıed above, Augustine ebukes the

prou and non-heavenly attıtude of the pagans. Reconcılıation, for-
g1veness and COonversion Can NOTL be found wıthout God Moreover,
NALlur«a AaDPDCATrS be insufficient: 1S needed As mentioned
above, ugustine clearly holds the opınıon that unbelıevers be
virtuous.1%6 Even INOTEC } he equates infides ıth InLustitia. egard-
ng the infideles paganl, Augustine indicates that wıthout belıef in
Chriıst, wıthout Christ’s 9 Lustitia, forgiveness and salvatıon
ımpossıble. hıs assertion 15 the CONSCYUCNCE of the lınk he perce1ves
between fides and LUStLtLa Iustitia eschatological and also
moral CalegorYy. Augustine finds scrıptural grounds for thıs in Rom

“fıdes e1lus ad 1ustitiam 1927 and especılally in Rom 17/Gal
1/Hab “1ustus fıde ulult ” 198 quoted frequently In hıs antı-

pelagıan wrıtings In general, and in h1s antı-pelagıan SCITNONS in
ticular. In 26.5 Augustine SayYsS that being Just and eing
behever Hab (Rom 17/Gal 1) lınkıng Iustitia ıth fides

from (G0d and not from man.1?9 Sermo 36372-COIMM-
bınes thıs ıdea ıth Rom “credendo In eu quı lustificat iImMp1um,
uft deputetur es e1us ad 1lustitiam. ” Thıs induces Augustine 118 Sa Y
about the people of God (the baptızed):

per fidem zustificati SUnNnft sed gubernastı IUStLLA [UG populum
[UUM, AON Praesumentem de IUStLLa SUd, sed PX uluentem Sub ZTU-
F1a IUa populum fuuUum hunc, GUEM liberasti.?%0
Aıded by Hab (Rom 1:17/Gal IUSELLLA and fıdes

coupled In 143 .4 and 158.4 Fides 15 donated Chrıs-
ti1ans already POSSCSS SUOTMNC IUStLLLGa Dy belıeving hat they Cannot

195 Sermo 294 8 Hıll (trans., notes), Rotelle ed.) Sermons On the
Saıints (273-305A), (New York, 193

The praesentia ULFTUELS of 62:4-5, does NnOot contradıct thıs Augustineindıcates that hrist already Was the 110} for the moral lıfe of the gentes that 11l COMN-
ver(t, wıthout them knowıing thıs Christ 15 constitutional for being Virtuous. S50, hen
gentes AIc called VIrtuouUs before theır Convers1on, they WEIC VIirtuous because of
Chrıist’s hıdden INn theır hearts eCcause of the absence of Christ in the hearts
of paganı, they Can not be Virtuous.

197 Sermo Z T0.3: A 292 .6
19X% Sermo 10.2: 4-5; 158.4; 189.2; 361.6
199 Sermo 255 Fideles Z amen quando 1Sta CONntra gratiam dLis-

DULAMUS sed ecce fideles Etiamfideles etiıam 1UStOS, QqUu1a IUSEIUS ex fide ULULt,
LDSse fecit HNOS, el NOn IDS1 NOS. (SL 41, 7-9

Sermo 326372 (PL Sermo 60.7
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SC (Joh 20:27-29) but thıs IusStLtLa still has {O STOW day Dy day
through rece1ving the Spirit.“”! Thıs ir and explhıcıt lınk between
al and Justice mphıes that non-belıevers be consıdered Just

VIrtuOUS accordıng {O Augustine.“” Thıs implıicatıon 1S, however, NnoTt
explicıtly present in ugustine s SCITNONS Ihe above mentioned quo(tes
do NOTt in the ontext of gentes, paganl, IMmpDIL and infideles.

oug noTt explıcıtly present in the SCITNON}NS, they also reveal
somethıng of Augustine’s scepticısm regardıng virtues. In hıs
other wrıtings, CSD in the discussıon ıth ulıan of Aeclanum, he
that aNs, ıf they would POSSCSS virtues, ese would be vaın, SINCEe
they 1a(0)1 grounde: in love. The ex1istence of Pasall virtues
WOU make Christ’'s ea| senseless, because ıt WOU 1I1C that CVEIY-
body COU attaın Justice wıthout needing hrıs Moreover, nOot the
actıon ıtself but the alm of the actıon makes virtue truly virtue, and
thıs am 15 glorıfy G0od agans only aCT virtuously when they ICC-

ogn1ze that they accomplısh thıs not ıth theır OW capacıtles, but
acknowledge that they ave rece1ved theır virtues from hrıst. 1S AaCTIU-
ally also Christ’s that saved the Old estamen! Just.” In COIN-

clusıon, OMNC has be Chrıistian be VIrtuOUS and be saved.

‘ Wıchtig ist, dass der entscheiıdende Unterschie: nıcht zwıschen den VCI-

schiedenen Formen des e1ls suchen Ist, sondern zwıischen eıl und
Nicht-Heil Unheıl) Es ist entscheıdend, “ınnen ” se1n, nnerha. des
rettenden Zırkels, ausserhalb dessen der Schreken der berechtigten Angst
VOT der Vernichtung der Gottlosen aufgrund mangelnder Einsıicht der
nade (Gottes herrscht (forınsecus terret). °“ Draussen ” kann einem nıcht
eıinmal helfen Nur WCTI VON vornhereın °“iınnen ” VO Jenseıts
des inneren Menschen und se1Ines Wiıllens her VO magıster inter10r das
ollen und ırken reıteft bekomme, kann wen1gstens hoffen. 7’7204

201 Sermo 58.5
2072 “Le verıtable eif le dernier du salnt Docteur CcConfire les “ vertus” des

palens, est donc L[Ouf sımplement 1 ’affırmatıon du princıpe de la necessıte absolue de
la fO1 Christ POUT L’acquısıtion de vralıe vertu, eit rien de plus D’aıilleurs,
Augustin s’est bıen garde, A 421, de donner UnNC explıcatıon defin1-
tive de C6r bonnes (©£UVICS lesquelles pailen accomplıt la 101 «naturellement».
est touJours UunNcC double hypothese qu ' ıl presente POUT maintenir la verıte fonda-
mentale du Christianisme: S 1 quelqu ’un de vrales vertus, est qu/’ıl la fOo1
rst; S1 quelqu ’un na DaSs la 101 hrıst, 1] peut pas QVOIT de vrales vertus. ”
Wang, Saıint Augustin, 137

203 B Hombert, Gloria (Gratiae, 279-281 Dodaro, ‘ He1idnische J1ugen-
den und dıe rage nach dem Heıl’, iın ıbıd., ‘Auseinandersetzung , 207-208

Löss!I, Intellectus gratiae. Die erkentnisstheoretische und hermeneutische
Dimension der Gnadenlehre Augustins VO.:  - Hıppo, (Leide  eW York/Köln,
192 ( * Se1n |Julıans|] intellectus gratiae besagt, dass sıch alle Menschen auf iıne
VON en als ıne einz1ıge wahrnehm- und mıiıtte1ilbare, Urc (Gottes Schöpfergnade auf
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Wolfgang Hübner summarızes (regardıng Sermo
wohl auch dıe Heıden uUurc Chrıistus geschaffen sınd, g1bt 6csS
keıne gemeınsame na für Christen und Nıchtchristen:; deshalb
unterscheı1idet be1ı der Auslegung VO  —; Rm Q den
eıgentlichen Inn zwıschen ° He1iıdenchristen’ und unbegnadeten
genltes.

Ome chronological notes206

Sermones agaınst the orlentation of pagans OUN!| In
all per10ds of Augustine s preachıng. Hıs react1ons agamst pagan 1dol-
alr y maınly of h1ıs early SCIILLONS (before and around 400), but
the elaborate 198 CONIFra DASUaNOS ates from 4)260-4725 The pPOS-
ıtıve perception that Pagans WEeEIC reated through ıth the Samnle

g0o0od nature dA4S Chrıstians, but however do NOTt chare Christian9
W as late tOp1C >  9 clearly sıtuated In the Pelagıan CONLTOVETSY.
The negatıve eschatologıca. appreclatıon fıttıng into the Paulıne
scheme of before the Law, the Law, Chrıst be S1Tuate
around 403, but thıs date E G sufficıent of confirmatıion.
The OpI1C of pre-Chrıstian Chrıstians apparently belongs the 1IrS
Pelagıan CONTLTOVEeTISY: Maccabees maınly er 417, Cornelius around
410 Sermo 138, Ou the ‘predestine: er sheep 1S sıtuated around
41 12A72 The image of converted gentes of the WOINAaNn who Kept eel  S
ing, and of the centurıon Cornelıus, ave place in the ole per10
that Augustine W as actıve preacher, 11e the metaphor of the
Canaanıte ADDCAaIS after 410 TIhe assertion that the CONversıon

natürlıcher Basıs aufruhender Wiırklichkeit beziehen. Auch dıe spirıtuell-moralısche
Basıs der Menschheıit 18 ıne einz1ge. Auch cdıe umrtutes der Heıden tragen bereıts 1Im
eigentlichen, gnadentheologischen Siınne ZU Von Gott intendıierten eıl aller Men-
schen be1 Wenn Augustin meınt, diese natürlıchen Fähigkeıten für wertlos oder
für Laster erachten müssen, dıe Taufgnade als allwırksam für das Heıl PTIO-
filıeren können, denkt CIVEIS. ulıans intellectus oratiae besagt, dass In der
Schöpfung nıchts verloren gehen kann Natürlıch ist auch für Julıan dıe durch cdıe
Taufe vermuittelte Gnade allwırksam für das Heıl Das nımmt ber der Heılswirk-
samkeıt der natürlıchen moralıschen Fähigkeıten nıchts VO  —_ ihrer Bedeutung. ”
[Ibıd., 20352

205 Hübner, ‘Gentes’, 146
206 1ll (trans., notes), Rotelle (ed;). Sermons;, (The Works of Saınt Augus-

tine Iranslatıon for the 2131 entury 1-Al), (New York, 1990-1997) Rebillard,
‘Sermones’, in Fıtzgerald (ed.) Augustine through the Ages An Encyclopedia,
(Grand Rapıds/Cambrıdge, Y S P.- Hombert, Nouvelles recherches de
chronologıe augustinienne, (Parıs, Gryson (re. Repertoire general des
AuUuteurs ecclesiastiques Latıns de Antıquite el du Haut OY! äge, (Freıburg,
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of 15 due 1S be found after 400, partıcularly
around 410 approxımately the Samle per10d, the opposıtıon between
Jews and Christians 15 clearly made in ugustine s SCILLLONS 404
41 1.207 Thıs dıfference 1S applıed SIACC especılally around the YCar
AL in partıcular in the antı-pelagıan 131 hrıst unıtıng
gentiles and Jews 18 ODIC Augustine back 18 urıng hıs ole
preachıing office Ihe maJorıty of the Epıphany 1S S1Tuate:
around 405-413, also these regardıng The identificatıon of Infi-
deles ıth Jews and an has een made by ugustine throughout hıis
ole preachıng9 hıs identificatıon of infideles ıth bad Chriıs-
tıans, however, 185 noticed ave een predomınantly around 410-4720
There SOTIIC early examples In Augustine s SCITIHNOMNS showing the
VICES and injJustice of the infideles, but MOST examples COTMINC from after
410 and around 420, 1e urıng the heat of the Pelagıan CONTTOVETSY.
I hıs 1 also the Casec of Augustine s usc of Rom ( and Rom

Conclusion

Concerning the IN of the terminology paganı and gentes OIC
Can conclude that Augustine dıd NOT always SCC strıct dıfference
between the [WO words, and en sed them closely In SCH-
eral, rather negatıve approac towards PAagans CSD e1Ir ©
orlentatıon, theır idolatry, theır sacrıfices Was indıcated ıth the term
paganı Yet the [WO antı-pagan 198 and 360A alsSO used,

lesser OTEL the gentes terminology 1S noteworth that the
double usec of gentes and paganı wıthın OMNC OCCUTI'S frequently
in ese [WO Dolbeau 198 26) and 360A 24),
but also In er Dolbeau SCILLNONS tudıed ere 341 22)i
162C 10), 374 23), 208 Chrıstianı and paganı had COMMUNLS
NnNaALlura The eschatological gentiles the ILOTC posıtıve approac
SaNs, namely due 116 theır COoNnversıon Chrıstianıty, and the ODDO-
SIt10N between converted gentiles and non-converted Jews WeTC MOST
en called gentes. The dıfference gratia cCompared the Jews Was

expressed Dy the term gentes.*” The eme of the unıty of Jews and

62C 397 of 405) the discussion between Peter and aul
207 Exceptions: Sermo 29 NnOoTt works Ouf of fear, but Out of love. Sermo

700
208 Thıs double IN 1S also found outsıde the Sermones Dolbeau, Sermo 88:
709 The eme of the of T1S for gentiles dıfferent Irom Jews uUscs

paganı and genltes.
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gentiles in the lcomerstone hrıst and the Epıphany SCITNONJNS, WeIC for-
mulated ın the gentes vocabulary, although ere SOMNE examples
of the IN of paganı In thıs context In thıs the terminology of
gentes and paganı had dıstinguishable features, but WeTEC Sal inter-
ıne:' because ultımately they WOUuU meeftl the Sa”mne salvatıon ıIn theır
Conversıon through od’s

Chronology seemed influence ontent Ihe of ugus-
tine’s debate ıth paganısm the controvers1es Donatısm
and especılally Pelagıanısm WAas not wıthout importance. Paganısm

gentiles changed fIrom dıscussıon ner into Case study that
proved that not ne s  z OW meri1ts but prevaıled, and that al
W dads g1ift The superbia he accused the PAasans of, became fre-

refraın agaınst the elagıans.
Thematically, ıt 1IrS be concluded that Augustine’s af-

ment of the posıtıon of gentes and paganı Was NOoTt lack-and-white
pıcture. Jews had In the past, 110 gentiles, and also converted
Jews do ave AnyWway, the question Was whether the Jews
re had superbia and fear nstead of humulitas and love. Gen-
11es ave NOW, but there also non-converted More-
OVCTI, also ın the past gentiles had NOoTt een completely deprived of

praesentia ULFrtutLs of Christ, hıs in theır hearts, the
"pre-Chriıstian’ VIS, the predestine: er sheep already known Dy
hrıst

Secondly, ONe CannoTt help but notice the sometimes explıicıt,
sometimes implıcıt iımportance of the gratia-topic in SCITNONS deal-
ing ıthpaganl, gentes and infideles. Augustine reaCcts strongly agalns
al] forms of superbia, and es that NOoTt uman nature meriıts but

gratia and miserıcordia provıde Convers1on, faıth, reconcılıatiıon
and salvatıon. Na ıt 1S quıte vVldent that thıs research of the STa-
fia-posıtion of paganı and gentes In the should be supple-
mented Dy studyıng Augustine’s SCITNONS regardıng hıs conception of
human NALlura (ultıata) (and ıts relatıon gratia), natural law dSs the
ratiıonal law owable by INCAans of TrCason, ımplanted In the CONSCL-
entia*\9, the relatıon between natural and moral law, between natural
and divine law, hıs 1eW the eed of and al (of 1C INL-
ti1um and perseuerantıa also grace) for salvatıon. Dogmatically,
Augustine remaıns strıct In h1s SCITHNON\NS vıirtues and salvatıon aAIic NOT
avaılable non-Christians.*!!

210 See the contrıbution of Verschoren.
211 See the contribution of amberi1gts.
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Fiınally, INaYy conclude that Augustine dısplayed posıtıve
pastora. attıtude towards Dagans and gentiles. He rejecte eIr
orlıentatıon, but he in hıs Confessiones he,; LOO, had NCC
een 1kewı1ise orlentated. Salvatıon Was only attaınable ıf converted,
but COonversıon 15 gıft from God In vVC polemical such

198, Augustine always kept CYC the poss1ıble COMNLVEOI-
S10N of He rejecte them and he always xhorted hıs
congregatıon facılıtate CONvers1o0ns. hıs posıtıve and OPCH attıtude
Was characterıstic of Augustine s pastoral CONMNCETNS In hIs Sermones
ad populum

Anthony Dupont (candıdate O-Flanders
fac of Theology

euven (Belgı1ıum)


