
LEX SCRIPTAL AND CONSCIENTIA
ROMANS 2:15) ACCORDING AUGUSTINE

In thıs artıcle WOU 1ke cshed SOTINC 12 Augustine s
interpretation of Romans 15 111 do thıs the basıs of hıs WwrIt-
Ings 7 (De Spiırıtu el ittera included) ome COMMEeNtatOTrS
ave consıdered the StTart of the elagıan CONLTOVETISY be mıng
po1mn in Augustine’s interpretation of Romans 124515 In hıs early
wrıtings, SUOTIIC COMMENTLALOTS ave sald, ugustine interpreted these
VOLESCS N dealıng ıth gentiles. But wrıiting De SDLFLEU et ıttera
Augustine WOUuU ave COMNIC 18 the conclusıon that thıs (eXxTt must be
about gentile-christians, e non-Jewısh people holdıng the Chrıistian
al In er words: Augustine WOU ave changed hıs interpreta-
t10Nn from gentiles gentile-chrıstians because of h1is discussıon
ıth pelagianısm.' Phılıp atz, however, pominted Out that ugus-
tine W as sımply NnOT involved in discussıon ıth elagıus
Romans 14 2 Indeed, elagıus W ds NO partıculary Pelagıan ın hıs

| E.g (Iito Kuss who refers Gutjahr ‘Während Augustinus seinen Schriften De
SCITNONMNC Domuini In MON! (393/4 C Hr3) 2.9.32 (Miıgne 34, 283 E, und OnN! Faus-

397/400 Chr.) 19,2 254 497 . für Röm Heıden denkt, WIT“
seinem Kampf den Pelagıanısmus eiıner Anderung seiner ursprünglichen

Auffassung SCZWUNSCH, WI1Ie AUuUsSs selınen antıpelagıanıschen Schriften De Spirıtu ef lıttera
412 Chr.) 26-28 60, 96-205) und on ulıanum (422 Chr.) 4’ DA
Mıgne 44, 749-751) hervorgeht. Aufschlußreich ist dıe Bemerkung VOIl Gutjahr Röm
1923, ‘Pelagıus faßte MUOEL solıs ulrıbus naturae, SINEe fıde el gratia, und indem

1ISCIC Stelle VOIl den heilsverdienstliıchen Werken erklärte, kam auf dıe irrtümlıche
Lehre rein natürlıche erke heilsverdienstlich und (Glaube und Gnade ZUT Seligkeıit
nıcht notwendiıg selen. Aber auch se1in egner Augustinus ırrte. Miıt Pelagıus einerseılts
festhaltend der Voraussetzung, dıe In dAesem Verse In Frage stehenden Werke sejen
heilsverdienstlich, und andererse1ılts 1m Hınblick auf jene Stellen der Heılıgen Schrift, cdıe
dıe absolute Notwendigkeıt des Glaubens und der (made cdie Seligkeıit aufs schärftse
betonen, kam"LEX IN CORDIBUS SCRIPTAK AND VCONSCIENTIAV  (ROMANS 2:15) ACCORDING TO AUGUSTINE  In this article I would like to shed some light on Augustine’s  interpretation of Romans 2:15. I will do this on the basis of his writ-  ings up to 412 (De spiritu et littera included). Some commentators  have considered the start of the Pelagian controversy to be a turning  point in Augustine’s interpretation of Romans 2:14-15. In his early  writings, some commentators have said, Augustine interpreted these  verses as dealing with gentiles. But writing De spiritu et littera (412)  Augustine would have come to the conclusion that this text must be  about gentile-christians, i.e. non-Jewish people holding the Christian  faith. In other words: Augustine would have changed his interpreta-  tion from gentiles to gentile-cChristians because of his discussion  with pelagianism.! Philip Platz, however, pointed out that Augus-  tine was simply not involved in a discussion with Pelagius on  Romans 2:14.? Indeed, Pelagius was not particulary ‘“Pelagian’ in his  ! E.g. Otto Kuss who refers to Gutjahr: ‘Während Augustinus in seinen Schriften De  sermone Domini in monte (393/4 n. Chr.) 2,9,32 (Migne L 34, 1283 f.) und Contra Faus-  tum (397/400 n. Chr.) 19,2 (CSEL 25,1 S. 497 f.) für Röm 2,14.15 an Heiden denkt, wird  er in seinem Kampf gegen den Pelagianismus zu einer Anderung seiner ursprünglichen  Auffassung gezwungen, wie aus seinen antipelagianischen Schriften De Spiritu et littera  (412 n. Chr.) 26-28 (CSEL 60, S. 196-205) und Contra Julianum (422 n. Chr.) 4, 23-25  (Migne L 44, 749-751) hervorgeht. Aufschlußreich ist die Bemerkung von Gutjahr Röm  1923, p. 79: “Pelagius faßte wüoEL = solis uiribus naturae, sine fide et gratia, und indem  er unsere Stelle von den heilsverdienstlichen Werken erklärte, kam er auf die irrtümliche  Lehre daß rein natürliche Werke heilsverdienstlich und Glaube und Gnade zur Seligkeit  nicht notwendig seien. Aber auch sein Gegner Augustinus irrte. Mit Pelagius einerseits  festhaltend an der Voraussetzung, die in diesem Verse in Frage stehenden Werke seien  heilsverdienstlich, und andererseits im Hinblick auf jene Stellen der Heiligen Schrift, die  die absolute Notwendigkeit des Glaubens und der Gnade für die Seligkeit aufs schärftse  betonen, kam er ... zur Deutung, die &vn an unserer Stelle seien Heidenchristen (im  Gegensatz zu den Judenchristen), ÜEı sei = natura per gratiam reparata und der vöpoc  sei die von den Propheten für die messianische Zeit vorherverkündete Gnadenerleuchtung  und Gnadenbewegung zur Erkenntnis und Erfüllung des Gesetzes””. O. Kuss, ‘Die Hei-  den und die Werke des Gesetzes (nach Röm 2,14-16)’, in: Münchener Theologische  Zeitschrift 5 (1954, 2), 77-98, p. 78 n. 4; Id., Auslegung und Verkündigung, vol. 1: Auf-  satze zur Exegese des neuen Testaments (Regensburg: Pustet, 1963), p. 215 n. 5.  2 ‘Augustin erklärt Rom 2:14 in De Spiritu et Littera recht ausführlich, wohl ein-  fach aus der Freude, den Text des hl. Paulus met dem Propheten Jeremias in Einklang  zu bringen; ‘naturaliter’ spielt hier keine besondere Rolle. Man kann also den Pela-  gianismus kaum als Ursache der eigenartigen Erklärung Augustinus ansehen, höch-  stens als entfernten Anlaß, zumal die Worte Augustins noch erkennen lassen, welcher  Erklärung er den Vorzug gibt’, Ph. Platz, Der Römerbrief in der Gnadenlehre Augusti-  nus, Cassiciacum 5, (Würzburg, 1937), p. 128.ZUT Deutung, dıie E0vn uUNscICI Stelle se]jen Heı1idenchristen (1ım
Gegensatz den Judenchrıisten), PUOEL se1 natura PCI gratiam reparata und der VOMUOC
se1 dıe VO!  —; den Propheten für dıe mess1anısche Zeıt vorherverkündete Gnadenerleuchtung
und Gnadenbewegung ZUT Erkenntnis und Erfüllung des Gesetzes””. Kuss, °‘Dıie He1-
den und dıe Werke des esetizes nacC Röm 2,14-16)', in Münchener Theologische
Zeitschrift 2)9 77-98, 78 4’ I Auslegung und Verkündigung, vol Auf-
satze ZUT Exegese des JTestaments (Regensburg: stet, 215

‘Augustin erklärt Rom in De Spirıtu el Liıttera reCc ausführlıch, ohl e1n-
fach AQUs der Freude, den ext des Paulus mel dem Propheten Jeremi1as in Eınklang

bringen; *naturalıter’ spielt hıer keıine besondere Rolle Man kann also den Pela-
g1aN1smMuS kaum als Ursache der eigenartıgen rklärung Augustinus ansehen, hÖöch-
SteNs als entfernten Anlaß, zumal dıe Worte Augustins noch erkennen lassen, welcher
Erklärung den Orzug g1bt', atZz, Der Römerbrief In der Gnadenlehre Augusti-
HUS, Cassıc1acum 5’ (Würzburg, 128
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interpretation of thıs Pelagıus dıd nNOTL explaın ıf ın the
that people solis ULFLDUS nalurae, SIne fide el gratia obtaın salva-
tion. In hıs Ntary Romans, elagıus mentions that the pDaS-
SapCc ( do Dy nature hat pertaıns the law (Romans 14a)refer the abılıty 18 perform "some g00d (boni alıquid)’ wıthout
knowledge of Christ.* Gathercole correctly pomted the attention the
fact that Augustine COUuU ell ave agreed ıth thıs interpretation,because Augustine, tryıng explaın Romans in De Spirıtu eft Daf-
lera 27.48 mentions people who do NOTL worshıp the Imrue God, but who
nevertheless perform actıons, which NOT only Cannot blame, but
1 must Justly and rıghtly praise’.> Confronted ıth ese facts,

1IrS intended fınd Out whether Augustine dıd change hıs posıtıon
al all, and ıf YCS, when he dıd and why 0o0N diıscovered that thıs
Was NOoTt the Mg lıne of approach, because Augustine’s SO-Calle:
early interpretation of Romans 14a AS dealıng exclusively ıth SCNH-1les (and NOT ıth Christians) m1g NOotL be clear CHt d ONC thinks
Moreover, Irom the above quotatıon In De SDILFIEU el ıttera ıt becomes
clear that in 4172 Augustine had ST1 NOot gıven the interpretationthat Romans m1g correctly be interpreted referring SCH-ıles, though Augustine Setfs Out other lınes of interpretations ell
In De SDILrLEu et ittera (see ın By of the database Libraryof Latin Texts searched in Augustine’s works for locı of
theS lex In corde Scrıpta, CONSCLeENtLLA and cogıtationes CCU-
Sanltes and EXCUSANLES defendentes, which Augustine

By Pelagıan’" 1L11CcCaN hat 1S tradıtionally understood being Pelagıan. How-
CVCT, it should noted that also Pelagıus had Concept of and also Conceptbeing bound by the habıt of SIN

In fact Pelagıus offers [WO alternatıve explanations: "Naturalıiter qQUae legis SUNnft
Jacıunt. S1ue: De hıs dıicıt quı naturalıter 1ust1! fuerunt ante legem. S1ue: Quı1 et1am NUNC
bon1 alıquıid operantur S5outer, Pelagius’s eXDOSILONS of thirteen epistles of St. aul

fext and aApparaltus CFLtLCUS, JTexts and Studies: contrıbutions bıblıcal and patrıs-tic lıterature 9/2 ambridge: Cambridge Universıity« 23
Gathercole, A COoNnversion of Augustine: TOmM Natural Law Restored

Nature In Romans S40° 1n and TeSelle, Engaging AugustineRomans: Self, Context, and eology In Interpretation (Harrısburg/Pennsylvania:Trinity Press International, 168 Ihe relevant DaAsSsSagec in Augustine 15° SI
autem hl, quı naturalıter qQuac leg1s Sunt faclunt, nondum Sunt habendi in UuUumerTo
COTUM, qUOS christi lustificat gratia, sed in OTum potlus, UO] et1iam 1Impl1orum NECC
deum uerum ueracıter lusteque colentium quaedam amen facta uel legımus ue]
NOUIMUS uel audıuımus, QJUaC secundum lustitiae regulam NON solum ulıtuperare NON
uS, uerum etiam merı1to laudamus S1 dıscutiatur, YJUOfıne fant, u1X inueniuntur JuacC lustitiae debitam laudem defensionemue mereantur’,De Spırıtu el ittera Z 48 CSEL 6 E 202

The Liıbrary of Latın JTexts CLECLI) 15 the onlıne databank publıshed by Bre-
polıs (www.brepolis.net).



LEX SCRIPTALEX IN CORDIBUS SCRIPTA AND CONSCIENTIA ...  I  quotes from Paul’s letter to the Romans 2:15. According to Richard  Sorabji, Paul might well have been the first to combine the ‘law writ-  ten in the heart’ with. conscientia.’ The purpose of this article is to  make clear that, according to Augustine, the law written in the heart  and conscientia are cClosely related. Moreover, I would like to show  that Romans 2:14-15 occupies a different place in Augustine’s theol-  0gy as to whether Augustine interprets the ‘law written in the heart’  as the lex uniuersalis, which, as will become clear, is an equivalent of  the Mosaic Law, or whether he interprets it as the Law of the New  Covenant.  1. Lex in cordibus scripta  The lex in cordibus scripta must be considered against the back-  ground of the /ex aeterna and the lex naturalis. Anton-Herman Chroust  has drawn attention to the fact that Augustine elaborated the idea of  an eternal and unchangeable rational law from a Christian point of  view and that he fills it out with a personal concept of God.?  In De diversis quaestionibus 83 Augustine offers his view on  Plato’s concept of the Ideas. The Platonic Ideas are ‘enduring and  immutable’ (stabiles atque incommutabiles), ‘not created’ (formatae  non sunt), ‘neither generated nor subject to corruption’ (/cum] neque  oriantur neque intereant). Moreover, they exist as thoughts ‘in the  Divine Intellect’ (diuina intelligentia).° Augustine was convinced that  Plato did not err in holding the existence of a purely intellectual world,  although Plato did not use the terminology usually employed in the  tradition of the church.!° Augustine’s theology ‘transfers’ the platonic  eternal and unchangeable ideas to the divine intellect.!! Following  Chroust, I use the word ‘transfer’ because Plato had located the Ideas  in an impersonal and transcendent intelligible world (mundus intelli-  gibilis), whereas, according to Augustine, these Ideas exist in the mind  7.R;Sorabji. Lecture. (Conscience:«the Graeco-Roman Contribution’ held at the  Fifteenth International Conference on Patristic Studies, Oxford, 6th-11th August 2007.  3 A.-H. Chroust, “The fundamental ideas of St. Augustine’s Philosophy of Law’,  in: American Journal of Jurisprudence (1973), 57-79, p. 58; A.-H. Chroust, ‘The phi-  losophy of law of St. Augustine’, in: The Philosophical Review 53 (1944), p. 195-202,  p- 195-196.  9 De diuersis quaestionibus octaginta tribus 46,2 CCSL 44A, p. 153.  10 Retractationes 1,3,2 CCSL 57, p. 12-13.  !! A.-H. Chroust, The fundamental ideas, p. 58.T

quotes from Paul’s letter the Romans According Rıchard
Sorab]yı, Paul m1g ell ave een the 1IrsS combıne the "law WrIt-
ten in the hea; ıth Conscientia.' Ihe PUTDOSC of thıs icle 15
make clear that, accordıng Augustine, the law wrıtten in the he.  S
and CONSCLENtLLA dIc closely elated Moreover, WOUu ıke ShOw
that Romans LA OCCupIles dıfferent place in Augustine s eOl-
US Y whether Augustine interprets the ‘law wrıtten in the he.  z
d the lex uniuersalis, 1C ıll become clear, 1S equıvalent of
the Mosaiıc Law, whether he interprets ıt the Law of the New
Covenant.

Lex ıIn cordibus scrıpta
The lex In cordibus scrıpta Must be cons1ıdered agamst the back-

ground of the lex aetferna and the lex naturalıs. on-  erman Chroust
has drawn attention the fact that Augustine elaborated the idea of

eternal and unchangeable ratıonal law fIrom Christian pomt of
16 W and that he ıt Ouf ıth personal CONCepL of God.®

In De Adiversis quaestionibus Augustine Offers hıs 16 W
Plato’s CONCepL of the eas The aton1c eas AIic 'endurıng and
immutable (stabiles ıncommutabiles), .  not created’ (formatae
AoONn sunt), °neıther generated NOT subject 118 corruption’ ([cum/]
Orıantur intereant). Moreover, they exIist oughts 1n the
Dıvıne Intellect’ (diuina intelligentia).? Augustine Was cConvınced that
ato dıd NO in holdıng the ex1istence of purely intellectua WOT.
althoug atlo dıd not USC the termınology usually employe in the
tradıtıon of the church. 19 Augustine’s eology ‘transfers’ the platonıc
eternal and unchangeable ideas the dıvine intellect.!! Followıng
Chroust, usec the word °transfer’ because ato had ocated the eas
in ımpersonal and transcendent intellıg1ble WOT (mundus ntelli-
21bilis), whereas, accordıng Augustine, ese eas exIist in the mınd

Sorab]yl, Lecture ‘Conscience: the Graeco-Romah Contribution’ held the
Fıfteenth International Conference Patrıstic Studıes, Oxford, 6th-1 1th August 200

Y Chroust, “"I’he fundamental ideas of Augustine’s Phılosophy of Law  w
in American Journal of Jurisprudence (19/3); 5/7-79, 5 $ 7 ÜE Chroust, “"Ihe phı1-
losophy of law of Augustine’, 1n The Philosophical Review 53 195-202,

195-196
De diuersis quaestionibus octagınta trıbus 46,2 GCESI: 153
Retractationes 1’39 GAST f 12-13

| 1 A.-H Chroust, The Jundamental Ldeas,
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of the Creator.!? Apart from Neoplatonism, Augustine Was famılıar
ıth the teachıngs of the StO1CS. One of the key StO1C princıiples 15 that
of unıversal law of ratıonal causatıon. hat hat all thıngs AIc
ordered Dy ratıonal and dıvıine 0205 and all events arec bound Dy the
rules of and effect.!® To the StO1CS, the eternal COSMIC law 1s
identical "natural ratıonalıty" which Im the universe.14
Change and accıdent do NOTt ave place in the StO1C SyStem, but the
StO1CS also hold the eOTrYy of the lo20i spermatıikol, 1C Cal aCCOount
for apparently inexplicable events The [0201 spermatıko. contaın the
SCIMS of everythıng they become. Ihey arec comparable 18
human embryo,1contaıns all the features of the future baby But
they also aCCOuntT for unexpected and seemingly exceptional events
In thıs CGCaASe they function d .  tıme bomb effect, trıggere 18 off al
SOTINC ater date accordıng dıvinely ordaıned schedule’ .5 hıs
notion of ratıiıonal orderlıness 15 known Augustine, but accordıng
the church father the lex aeterna 15 elıberate act of (G0d and ıt 1S
NnOoTt iıdentical ıth nature 11OT ıth God hıimself.16 Marcıa Colısh
Shows that Augustine made uUsSsc of StO1C materıals in three dıfferent
WaYyYS In MoOost Augustine’s attıtude (posıtıve, negatıve adap-
tıve) towards StO1C ideas 1S consıistent throughout hıs Cateer althoug
he INaYy emphasıze OIlCc aspect another depending the context
Jlowards other StO1C teachings Augustine has changed his mınd VeT
time. In yel er and thıs 15 certamly the Case ıth the eaCN-
ng of the natural law Augustine 1S eing inconsıIıstent In hıs uUsc of
the StO1C ideas.!/ In short

‘Augustine sometimes equaltes natural law wıth ICason d> COSMIC,
ethıcal, OT polıtical princıple, In INanNer evocatıve of (icero.
other pomits he treats natural law reasonable but aASs transcendent, NOL
immanent In the WOT. attachıng it hıerarchical Neoplatonic COIl-

ception of eing and goodness At other times he identifies natural law
wıth the 11C  S of revealed by Chriıst, assımılatıng ıt

S Chroust, The fundamental Ldeas,
13 Colısh, The SLtOLC tradıtion from antıquity the early mıddle asesS, Vol

Stoicısm In C'lassıical Latın Literature, Studies In the hıstory of Chrıstian Thought
(Leıden: Brill, 31

A Chroust, The philosophy of law, 196; Holloway, The transfor-
matıon of StOLC Themes In r Augustine, miıcrofilmed Ph  S dıssertation, Fordham
Universıity, 1966, 200

M.- Colısh, The SLOLC tradıtion. Vol B 31
A Chroust, The fundamental Ldeas,

Colısh, The StOLC tradıtion.Vaol. Stoicısm In Christian Latın T’hought
through the Sıxth Century, Studıies in the hıstory of Chrıstian Thought (Leıden: Brıill,

152:1553



LEX SCRIPTALEX IN CORDIBUS SCRIPTA AND CONSCIENTIA ...  79  firmly to a divine law that embraces both natural and supernatural phe-  nomena. At still other times he contrasts the law of nature with the law  of God’.!8  Therefore the modern scholar trying to explain Augustine’s  theory of the lex naturalis and the lex aeternis in connection with  the lex in cordibus scripta is warned to carefully look to the con-  text of the text under consideration. In Contra Faustum Augustine  defines the lex aeterna as ‘the divine reason or the will of God,  which commands that the natural order be preserved and forbids  that it be disturbed’!?. Immutable is the lex aeterna, and it is all-  encompassing: even non-rational creatures are subjected to the /ex  aeterna, though they are not aware of it. To Augustine law (lex)  and order (ordo) are two closely related or even synonymous terms.  Ordo implies the natural order as well as the moral order. Order  signifies harmony and peace: a person who lives, thinks and acts in  conformity with the divinely ordained order enjoys true peace of  mind. Augustine derives the meaning of lex from legere (to read) or  eligere (to select). Hence, lex signifies the ‘selection of what is  just’.20 The moral order has relations with the natural order:  ‘the rational soul acts well in these if it preserves order and, by  disti guishing, choosing, and weighing them, subordinates lesser  goods to greater ones, bodily ones to spiritual ones, inferior ones  to superior ones, temporal ones to everlasting ones’.?! Observing  the universal and divinely ordained order is following the road  to God.22  What is the interrelationship of the lex aeterna and the lex nat-  uralis? For Augustine the lex naturalis is the ‘imprint’ of the lex  aeterna in the human soul. It is ‘the conscious participation of rational  18 M.L. Colish, The Stoic tradtion. Vol. II, p. 159-160.  19 Translation:. WSA .1,20, p. 317 Contra Faustum 22,27 CSEL 25, 1, p. 621:  ‘Lex aeterna est ratio diuina uel uoluntas Dei, ordinem naturalem conseruari iubens,  perturbari uetans’.  20 A.-H. Chroust, The fundamental ideas, p. 61. The passage Chroust refers to is  Quaestionum in Heptateuchum 3.20 CSEL 28/2, p. 249 and CCSL 33, p. 186: *... legem  a legendo, id est ab eligendo latini auctores appellatam esse dixerunt’; Chroust remarks  that this statement might be under the influence of Cicero, De legibus 3.  21 Translation: WSA II, 2, p. 246 Epistula 140,2,4 CSEL 44, p. 157: *... ita bene  in his agit anima rationalis, si ordinem seruet et distinguendo, eligendo, pendendo  subdat minora maioribus, corporalia spiritalibus, inferiora superioribus, temporalia  sempiternis ...’; Noted by A.-H. Chroust, The fundamental ideas, p. 60.  22 Cf. Chroust, o.c., p. 60; De ordine 1,9,27 CCSL 29, p. 102: ‘Ordo est, quem  si tenuerimus in uita, perducet ad Deum, et quem nisi tenuerimus in uita, non perue-  niemus ad Deum’.Irmly dıvine law that embraces both natural and supernatural phe-
NOMECNAa. At Nal other times he the law of nature wıth the law
of God’ .8
Therefore the modern cholar ryıng explaın Augustine’s

theory of the lex naturalıs and the lex aeternLis in connection ıth
the lex In cordıbus scrıpta 1S warned carefully o0ok the COIN-

text of the texti under consıderatıion. In Contra Faustum Augustine
defines the lex aelernd °the dıvıne 1C4aSOIl the all of God,
16 commands that the natural order be preserved and orbıds
that ıt be disturbed’??. Immutable 15 the lex aeternd, and it 15 al
encompassıng: EVECIN non-rational Creatures AdIC subjected the lex
aeternd, though they AdIc 19(811 of ıt 10 Augustine law exX.
and order (ordo) AICcC [WO closely elated ECVECIN SYNONYMOUS terms
rdo mplıes the natural order ell the moral order. er
sıgnıfıes harmony and PCIrSON wh: lıves, thınks and aCTSs ıIn
conformıty ıth the dıvinely ordaıned order en]JOoys Iirue of
mınd. Augustine derıves the meanıng of lex from legere (to rea OT

eligere (to selecCt). Hence, lex sıgnıf1es the ‘selection of hat 1S
Just — The moral order has relatıons ıth the natural order:
‘the ratıiıonal soul aCTIS ell in ese f it PICSCIVCS order and, Dy
dıstı gulshing, choosing, and weıghıng them, subordinates lesser
g00ds greater ONCS, bodıly 11CS5 spırıtual ONCS, infer10T NeCSs

18 super10r ONCS, empora 1CS everlastıng ones’.2l serving
the unıversal and 1vinely ordaıned order 15 followıng the road

God .22
What 1S the interrelatiıonshıp of the lex Adeltlerna and the lex Nalt-

uralıs? FOor Augustine the lex naturalıs 1S the ‘iımprint’ of the lex
Aaelerna in the human Ssoul. 1S °the CONSCIOUS partıcıpatıon of rational

Colısh, The StOLC tradtıon. Vol I E 159-160
Translatıon: WSA 1,.20, 317 Contra Faustum Z2.27 SEL Z E 621

"LexX geterna est ratıo diuina ue]l uoluntas De1l, ordınem naturalem Conseruarı lubens,
perturbarı uetans’.

An Chroust, The fundamental ideas, 61 Ihe PaSSagc Chroust refers 18
Ouaestionum In Heptateuchum 3 () SEL 28/2, 249 and CCSL 33 186 legem

legendo, 1d est abh elıgendo latını AauCtOT! appellatam SSC dixerunt'; Chroust remarks
that thıs statement miıght be under the influence of CicerTo, De egibus

21 Iranslatıon: WSA I, 27 246 Epistula 9  9l COCSEL 44, 157 ıta bene
In hH1s agıt anıma rationalıs, S1 ordınem Serue el dıstınguendo, elıgendo, pendendo
subdat mınora ma1l0o0r1bus, corporalıa spiırıtalıbus, inferl1o0ra superl1or1bus, temporalıa
sempitern1s Noted Dy A Chroust, The fundamental Ldeas, 60

Chroust, 0 60; De ordıine 1927 CSL 29, O2 °Ordo est, QUCIN
S1 tenuerıimus in uıta, perducet ad Deum, el quem n1sS1 tenuerımus in ulta, NON PCTIUC-
n]ıeMUS ad Deum
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In the lex aeterna) .?> God establıshes hıs law in the hearts of PCO-
ple De I rinitate (399-422/426) the relatıonshıp of the unıversal law

Truth the OTMIC hand, and the lex naturalıs the other hand, 15
illustrate. wıth the eatıtu image of the sıgnet nng and ıts seal:

ere they |=these Standards wrıtten but in the book of that
1g 1C 18 called truth, from 1C CVETY Just law 1S copled, and
transferred into the he.  Z of the INan who does Justice, noTt by 10COmMo-
tıon but Dy kınd of impression (tamquam ımprimendo), rather lıke the
seal IC both PaASSCS into WaxX and 0€es NOTL leave the sıgnet ring?.
egardıng the lex naturalıs Augustine makes ample use of bıb-

1Ca language Ihe eXpressi1on ODUS le2is INn cordıbus scrıptum of
Romans 215 becomes lex INn cordıbus scrıpta In Augustine. Sımıilar
eXpress10Ns found oriınthians 5 erem1ah 31 (mm
eremı1ah where quotation of Hebrews 15 found; salm
40:4 and Because of hıs Christian pomint of VvIeW, Augustine had
clarıfy the relatıonship between the inner law and the Tora. The inner
law eady ex1isted before Tora, but people dıd Not keep ıts prescrIipts:

‘Even before the law Was gıven ONC W as allowed be 1gnorant of
ıt, for even those whom the law had not een revealed WeIC held
hable Jjudgmen Dy thıs tandard But z  m AWaY from human
beings anı y 2TOUN! for complaııng that they had not een provıde: fOr,

law wrıtten ablets Was g1ven. It stated what W dads already wriıtten
In theır hearts, for they had NOT hıtherto lacked wriıtten law; they had
sımply been unwiıllıng read it’.2>
TIhe JIora 1S the law shown {O people before e1r CYCS, that 15

from outsıde, that they forced ook insıde, theır CONSCLENLLA:
"What appeal does the wrıtten law make those who ave abandoned
the law engraved in theır hearts? Return YOUF hearts, YOoU NS-
OFS (Is 46:8)726

A Chroust, The philosophy of law, 198
Iranslation: WSA 175 387 De I riniıtate 14,15,21 (L 5J0A, 451 "ub1

CISO scrıptae Sun(t, n1ıs1ı lıbro lucıs iıllıus QuaC uerıtas dıcıtur unde Omnıs lex lusta
descer1ibitur eif In COT hominıs quı lustitiam NON mı1grando sed (amquam IMPpTrI1-mendo transfertur, sıcut 1imago anulo el in CIam transıt el anulum NON relinquit? ”Iranslation: WSA IH1/17, 120 Enarratio In Psalmum 97 CSEL 3 E708 :*‘hoc el antequam lex daretur NCINO 1gnorare perm1ssus est, ut unde 1udi1-
Carentiur el quıbus lex NON data Sed s1bı homiınes alıquıid defulsse qJu  -
rerentur, scrı1ıptum est el In tabulıs quod 1ON cordıbus NON legebant Non nım SCT1D-
tum NON habebant, sed legere nolebant’.

JIranslation: WSA H1/17, 120 Enarratio INn Psalmum 301 CSEL 3 } 708
‘propterea scrıpta lex quıd clamat e1s quı deseruerunt legem scrıptam In cordıbus
su1s?”’ Redite, praeuarıcatores, ad Cor



LE ANDLEX IN CORDIBUS SCRIPTA AND CONSCIENTIA ...  81  The natural law written in the hearts of people does not make  the Tora superfluous. Rather on the contrary, the Law can be seen as  a help because people do not know the lex naturalis any more. More-  over, neither temporal nor human laws are superfluous in regard to  the eternal law. They serve to maintain society and to combat evil of  the worst kind. It is clear that Augustine’s interpretation of the lex in  cordibus scripta in the above quoted Enarratio in psalmum 57 is not  an adequate reading of Romans 2:15. Paul is speaking of gentiles  doing by nature what the law requires, whereas Augustine is dealing  with transgressors of the law, in other words: those who have aban-  doned the Mosaic law and are asked to ‘return within’ in order to read  the law written in the heart. One can easily see that Augustine oper-  ates in a creative way by interpreting the concept of the lex in cordibus  scripta (cf. Romans 2:15) against a cluster of biblical references (e.g.  2 Corinthians 3:3; Isaiah 46:8). He fits the concept in his preaching  as he judges it to be suitable in the new context of his own sermon.  In De sermone Domini in monte 2.9.32 (392/395) Augustine  interprets Romans 2:14-16 as an explanation of the natural law which  God laid in the hearts of people (in cordibus hominum). Every rational  being (animal rationale) is able to use his ratio and has a conscience  (conscientia) in which God speaks.?’ In the process of rational think-  ing, each single rational soul, regardless of the degree to which it is  blinded by desire, may not attribute to itself whatever is true in its rea-  soning, but what is true must be attributed to the light of Truth itself,  by which the rational soul is enlightened.?® Apparently, Augustine’s  Manichean opponents who did not accept the authority of the Old Tes-  tament had some difficulties understanding how the devil could pos-  sibly enter into consultation with God (cf. Job 1: 6-12). Because even  evil people do possess a conscientia in which God speaks, it is not  surprising that the devil has learned from God, the Truth himself,  everything he veraciously knows about Job. Here, the lex naturalis  refers to the ever-existing link between God and his creation. To the  Manicheans the princeps tenebrarum is an independent substance.  They held a radical dualism. North African Manicheism presented  itself as a form of Christianity. This form of Christianity had previ-  ously attracted Augustine because of its explanation of the origin of  evil.” In his antimanichean writings, however, Augustine is careful to  27 Cf. Simon J. Gathercole, A conversion of Augustine, p. 149-150.  28 De sermone Domini in monte 2,9,32 CCSL 35, p. 122.  29 J. Kevin Coyle, “The manichaeism of Augustine’, in: T.J. van Bavel (ed.), Saint  Augustine (Brussel: Mercatorfonds, 2007), p. 184.8 ]

The natural law wrıtten In the ea of people 0€Ss not make
the Tora superfluous. Rather the arYy, the Law be SCCI

help because people do NOT know the lex naturalıs anı y INOTC More-
OVCT, neıther empora 11OT uman laws superfluous in regar!
the eternal law They SCIVC maıntaın soclety and combat evıl of
the kınd It 15 clear that Augustine s interpretation of the lex In
cordıbus scripta in the above quoted Enarratıo In psalmum 5 / 1S not

adequate readıng of Romans 21  n Paul 1 speakıng of gentiles
o1ıng by nature hat the law requıres, whereas ugustıne 1s dealıng
ıth TanNSZTrESSOTS of the law, er words: those who ave aban-
ONe!: the Mosaıc law and aTrec as °return wıthın in order read
the law wrıtten in the he  z One Call easıly SGC that ugustıne OPDCI-
ates In creatıve WaYy by interpreting the Concept of the lex In cordibus
scrıpta (cf. Romans 159 agaınst Juster of 1DI1Ca references (e.g

Corinthians 3 saıah 46:8) He fıts the CONCEDL in h1ıs preachıng
dS he Judges ıt 10 be Su1table in the 11Cc  < OoOnfext of hıs OW

In De SErMONE Domuni In 2.9.32 (392/395) Augustine
interprets Romans 14-16 d explanatıon of the natural law which
God aıld in the hearts of people (iIn cordıbus hominum). Every ratiıonal
eing (anımal rationale) 1S able IN hıs ratıo and has CONsScCIenNCE
(conscientid) In 1C God speaks.“’ In the PTOCCSS of ratıonal thınk-
Ing, each sıngle ratıiıonal soul, regardless of the degree 16 ıt 1S
blınded Dy desıre, INaYy 18(0)1 attrıbute ıtself whatever 15 Imrue In ıts 1CA-

son1ıng, but hat 15 irue must be attrıbuted fo the 1g of Truth tself,
by 1C the ratıiıonal soul 1S enlightened.“® Apparently, Augustine’s
Manıchean opponents who dıd NOl acCcept the authorıty of the (Old Tes-
tament had SOTIIC dıifficulties understandıng how the devıl COU POS-
S1 into consultatıon ıth (GJ0d (OI. Job 6-12) Because CVECN
evıl people do POSSCSS CONSCLeENtLA In 1C (G0d spe  S, ıt 1s not
surprisıng that the eVvV1 has learned from God, the ruth hımself,
everythıng he verac1o0usly knows about Job Here, the lex naturalıs
refers the ever-existing lınk between G0od and hıs creatiıon. 10 the
Manıcheans the princeps tenebrarum 15 independent substance.
They held adıcal dualısm orth Afrıcan Manıcheism presented
ıtself form of istianıty. hıs form of Christianıity had prevI1-
ously attracted Augustine because of ıts explanatıon of the Org1n of
evıl.?9 In hıs antımanıchean wrıtings, however, Augustine 18 careful

S1imon Gathercole, Conversion of Augustine, 149-150
De SEerMOnNnNe Domuni In MonNnlte 2,9,32 GCECSL 35, A

Kevın oyle, "Ihe manıchae1sm of Augustine’, in T} Bavel ed.) Saıint
Augustine Brussel: Mercatorfonds, 184
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dıstinguish hıs doctrine from the Manıchean eachıng of substantıal
principle of eviıl. According Augustine, the eVvV1i 1S fallen angel,
subordinated God He and hıs angels aTrec ontologıically go0od (uera
rel I3 but fell Dy theır OW wiıll, by the SIN of prıde (Iib 3 25)720
Should in SOIIIC WaY C CSCaADC from God, ıt neve  eless
always remaıns connected ıth ıts Creator Compare ıt ıth uUumD1l-
ical (0) C but OIMlC that CcCannot be snıpped [W!  © TIhe Manıchean elect
hought that they alone COU gaın ACCESS LO Q2NOSLS because they col-
lected lıght-particles wıthın them, whereas ugustine ITCasons that CVCN
bad people know the trut He makes QNOSLS unıversally CcS-
S1 One m1g Sa Yy that Augustine, In De SEUEermMmone Domuinı In
interprets Romans 15 tex{i about gentiles,°* however, ıt 1S much
LLNOTEC COIrTeCT SaVy that ıt 15 ugustine States Ou OMNLS anıma
rationalıs CVCNMN 1f ıt 15 Cupiditate CaeCala Moreover, ıt should be noted
that thıs 1S polemical texti and that Augustine had (sSo say) er
optıon speak of anıma Cupiditate CAECAaAld, prec1isely because
hıs task consısted In explamıng how the eV1 COu poss1ıbly gel In
touch ıth God

IThe quotatiıon of Romans s In Contra Faustum (397/399)
has equalliy served proo that Augustine interprets thıs

(exi about gentiles. Sımon Gathercole has rıghtly drawn the
attention the fact that thıs quotatıon o0€es NOT ADDCAaT In texfi of
Augustine hımself, but In OMNC of Faustus’s speeches, quoted by
Augustine In order crıticiıse Faustus’s reasoning.>> Ihe discus-
S10N between Augustine an hıs Manıchean 1Ss oOu
Jesus’s statement "Do not 1n that ave COINC abolısh the
law the prophets; ave COMNNC noTt 18 abolısh, but fulfıl
a  CW 17/) According the Manıchean Faustus ere three
1N! of laws:

"One 1s that of the Hebrews,e the apostle ca the law of SIN
and eagl (See Rom 23 Another 15 the law of the gentiles, 1C he
ca the natural law He SaVYS, For the gentiles by nNalture do what DEr
FfalNns the [aw, and, nolt having the law, they U“Te€e Iaw for them-
selves, fOor they show that the work of Iaw 18 wrıtten INn their hearts

Fleteren, ‘devıl’, in Fıtzgerald ed.) Augustine through the Ages
TaN! Rapıds MI ıllıam Eerdmans, 268

31 De SEITINONE Domuinı INn 2? 9,32 ( SE 38% E ' Nam quando ıllı
the Manıcheans| ualent intellegere nullam SSC anımam quamul1s ITUCTISAM, QUAaC
tamen ullo modo rat1ocinarı potestT, In CU1US conscıentia 19(0)81 loquatur deus?’

( Gutjahr 923 (see notfe
SE Cathercole, CONVersion of Augustine, 149



LEX SCRIPTA ANDLEX IN CORDIBUS SCRIPTA AND CONSCIENTIA ...  83  (Rom 2:14-15). But the third kind of law is the truth. In order to indi-  cate this, the apostle said: For the law of the Spirit in Christ Jesus has  set me free from the law of sin and death (Romans 8:2)’.*  Faustus is of the opinion that Jesus is not talking about the law  of the Hebrews in Matthew 5:17, but about the law in general. Look-  ing closer, Faustus argues, Jesus would have meant that he came to ful-  fil the law of the gentiles, for the prescripts of the righteous men of anti-  quity are confirmed by Jesus and their defects are supplied (e.g. ‘they  shall not kill’ becomes: ‘be not even angry’), whereas the precepts of  the Jews are destroyed (e.g.: ‘an eye for an eye and a tooth for a tooth’  becomes: ‘whosoever shall smite thee on they right cheek, turn to him  the other also’). Clearly, in Faustus’s view, Romans 2:15 functions as  a proof text that the gentiles have a law of nature. What Augustine crit-  icises is the way in which Faustus goes on straining, trying to seek (but  not finding!) a way out ‘through the three kinds of law and three kinds  of prophets’. Gathercole is completely right, when he says that Augus-  tine is not criticising Faustus’s taxonomy of laws.? Therefore, one  should be careful not to see Contra Faustum as a proof text of the early  Augustine interpreting Romans 2:15 as a text about Gentiles. On the  other hand, nothing here proves that in Augustine’s view an interpre-  tation of Romans 2:15 as dealing with gentiles would be wrong.  Time and time again, the natural law turns up in the lives of  individuals. This becomes clear from the Confessiones (397/401),  Augustine’s description of his personal quest for God. Discussing the  famous pear theft in the second book of the Confessiones, Augustine  mentions ‘the law written in human hearts’:  ‘Beyond question, theft is punished by your law (l/ex tua), O Lord, and  by the law written in human hearts (et lex scripta in cordibus  hominum), which not even sin itself can erase’.?  34 Translation: WSA 1/20, p. 237 Contra Faustum 19,2 CSEL 25, 1, p. 497: ‘sunt  autem legum genera tria: unum quidem hebraeorum, quod peccati et mortis Paulus  appellat; aliud uero gentium, quod naturale uocat. Gentes enim, inquit, naturaliter,  quae legis sunt, faciunt; et eiusmodi legem non habentes ipsi sibi sunt lex, qui osten-  dunt opus legis scriptum in cordibus suis. Tertium uero genus legis est ueritas, quod  perinde significans apostolus dicit: lex enim spiritus uitae in Christo Iesu liberauit me  a lege peccati et mortis’.  35 Translation: WSA I/20, p. 241 Contra Faustum 19,7 CSEL 25, 1, p. 501: ‘nec  perges extendi per tria genera legis et tria genera prophetarum quaerens, qua exeas,  et non inueniens’.  36 S.J. Gathercole, A conversion of Augustine, p. 149.  37 Translation: WSA 1/1, p. 67 Confessiones 2,4,9 CCL 27, p. 21: ‘Furtum certe  punit lex tua, domine, et lex scripta in cordibus hominum, quam ne ipsa quidem delet  iniquitas’.83

(Rom 4-1 But the 1T! kınd of law 15 the truth In order ind1ı-
cate thıs, the apostle sald: For the Iaw of the Spirıt In Chriıst Jesus has
sel free from the Iaw of SIN and ea Romans 812) 77
Faustus 1S of the opınıon that Jesus 15 NOT ng Ou the law

of the Hebrews In Matthew PE but Ou the law in general 00k-
ng closer, Faustus9Jesus WOU ave meant that he Callle ful-
fl the law of the gentiles, for the prescrıpts of the rıghteous 1991501 of antı-
quıty confırmed Dy Jesus and theır defects AIic supplıe (e'9 CYV

NOT becomes: °be NO CVCIMN angry), whereas the of
the Jews estroye (eG:£ CYC for CYC and 00 for ooth‘’
becomes: “wWwhosoever smıte thee they rıght( turn hım
the er also’) Clearly, in Faustus’s VIEW, Romans 15 functions d

pro0 tex{i that the gentiles ave law of nature What Augustine CTI1t-
1C1SES 18 the WAY ıIn ıC Faustus SOCS straınıng, tryıng seek (but
NOoTL findıng WAY Out ‘through the three kınds of law and three kınds
of prophets’>>. Gathercole 15 completely rıght, when he Say>S that UgUS-
tine 1Ss nNOoTt criticısıng Faustus’s of laws.> There{fore, ONEC
cshould be areful NOT SCC Contra Faustum d proo texti of the early
Augustine interpreting Romans 15 d texti about entues On the
er hand, nothing ere PITOVCS that ın Augustine’s 1e W nterpre-
tatıon of RKRomans d dealıng ıth gentiues WOU be

Tıme and time agaın, the natural law turns ıIn the lıves of
indıvıduals hıs becomes clear irom the Confessiones (397/401),
Augustine s description of hıs personal for God Dıscussıng the
famous PCaI in the second book of the Confessiones, Augustine
ment1ions ‘the law wrıtten ıIn human hearts’:

‘Beyond question, 1S punıshe by yOUTr law (lex {uUd), Lord, and
by the law wriıtten in human hearts (et lex scrıipta In cordıiıbus
hominum), 1C nNnOTL VEn SIN iıtself Call erase’ .37

Iranslatıon WSA 1/20, 23 ] Contra Faustum 192 COCSEL 2 E 17 49 / "sunt
autem legum CNCIA trıa UNUI quıdem hebraeorum, quod peccatı ef morTtis Paulus
appellat; alıud UuUCTO gentium, quod naturale uUO0CAal Gentes en1ım, Inquıit, naturalıter,
UJUaC leg1s sun(, facıunt; el eliusmodiı egem NON habentes 1ps1 sS1b1 sunt lex, quı Osten-
dunt ODUS legı1s scr1ptum ıIn cordıbus SUulS. Tertium UCTO I} legı1s est uer1tas, quod
periınde s1gn1ıf1cans apostolus dicıt lex Nnım spirıtus ultae ın Christo lesu lıberauıt

lege peccatı ef mortis’.
Translatıon: WSA 1/20, 241 Contra Faustum 19,7/ SEL 23i . 501 °  nNneC

PECISCS extendiı DCI trıa CNCIA leg1s el trıa CNCIa prophetarum,qua P
el NON inuen1lens’.

S} Gathercole, CONnversion of Augustine, 149
Iranslatıon WSA HA Confessiones 2,4,9 ((( 2 E 28 ° Furtum erte

punıt lex [ua, domıine, lex scrıpta in cordıbus homınum, quam 1psa quıdem delet
inıquıtas
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fact Augustine spe of [WO laws: law and the law
wriıtten In uman hearts The first 1Ss the lex aeternda, the second the lex
naturalis.>® The law wriıtten uman hearts CannotTt be erased, NO MO
by SIN Augustine repOIts the PDCAr eft aAs Incomprehensible act and
d somethıng ICason. TIhe Augustine Wäas WaYin eed of PCAars On the he had un of PCAIS hıs dıs-
pOosal; Cven of better ste than the 1905 he sStole TIhe ırrationalıity of
the SIN 1Ss al odds ıth the rationalıty of the lex naturalıs. IrrationalıtyexIists precısely In noft conforming oneself ratıo. When Augustine trıes
{O fınd Ouf hat COUuU ave moved hım steal and the frult, he
dıstinguishes SIN from crıme (facinus) and allıes hıs ıth the for-
INeTr (2.5.1 1) Crimes intellig1ble reference object of desıre

materı1al gaın, fame, ICVENSC; SIN IS NOL. thıs PaAsSsSaLcC, od’s law and
the inner law function dS call 110 Convers1on. Thıs 15 not texft aDOou
gentile Sang, but about potential Christian, Augustine hımself, who,
SVCN before hıs CoOnvers1on, relıg10usly lıves wıthın Chrıstıian, but SCC-
tarıan envıronment. In jact. Augustine discovers that the irue G0d of
both Old and New Testament had always een present In hıs ıfe

Enarratio INn psalmum 7 (possıbly preache In 403) sheds SOMNEC
1g the content of the law which CVEIVONEC has knowledge:

the hand of OUT Fashioner truth has wriıtten In OUTrT VE hearts the
preceDpL, Do NOT do another what YOU WOMU. noT Wanltl ANYONE do

YOU 16).?
The ontent of the inner law 15 the Golden Rule, IC in thıs

PAasSsSase 1S formulated Dy of Tobılas Augustine offers
plenty of examples of sıtuations which people Judge actıon be
bad from the fact that they do NOoTt S ave ıf one themselves,for example adultery and The formulation of the Golden ule 15
also mentioned In Augustine’s aCCOuUnT of the PCAaT ‘for when
D0es an Y 1e tolerate being robbed by another 1ef, CVCN ıf he 1s riıch
and the er 1Ss drıven by want? 740 should be note: that the Golden
rule 1Ss also formulated doing somethıng posıtıve, that 15 kınd
act1ons such dS generosıty in 21VINg, sheltering foreigner eic

The mutua relatıon between the ex1istence of the natural law and
the interpretation of scr1ıpture works In [WO WayS On the ONe hand,

CE S.J Gathercole, CONVersLion of Augustine, 150
J ranslatıon: WSA 120: Enarratio In psalmum 7, CC 59p 708

'quandoquıdem IHNanu formatoris nostrı In 1DSI1S cordıbus nostrıs uerıtas scrIpsit: quodtibL NO  > uLS fierl, JACLas alteri.
Translation: WSA 1/1, 67/ Confessiones 2,4,9 CCSL 2 9 BED "qUI1S Nnım

fur quO anımo furem patıtur? Nec COPI1OSUS adactum inopla’.



LEX SCRIPTA AND CONSCIENTIALEX IN CORDIBUS SCRIPTA AND CONSCIENTIA ...  85  Augustine derives the universality of the natural law from scriptural pas-  sages on the basis of logical thinking. Wisdom 1:9 reads: ‘An enquiry  will be instituted in the thoughts of a godless person’. An ‘inquiry”,  Augustine reasons, presupposes a law according to which the inquiry  takes place: this is the inner law, which already existed before the Tora.  On the other hand, the concept of the natural law provides Augustine  with a key to understand difficult and apparently contradictory biblical  passages. For instance, how could it be that, according to the psalmist  ‘all sinners have been judged to be transgressors’ (Psalm 118:118);  whereas, at the same time, according to the apostle Paul, ‘where there  is no law, there is no transgression’ (Romans 4:15)? Augustine offers  two different possibilities to resolve the apparent contradiction. In Let-  ter 157 (written around 414) Augustine’s use of the law of the heart is  triggered by a reference to Romans 4:15: ‘For where there is no law,  there is no transgression’. Augustine goes on to argue that the law which  is the precondition of transgression in the verse is not confined to Israel  ‘since there is also a law in the reason of a person (in ratione hominis)  who already uses free choice, a law naturally written in the heart (nat-  uraliter in corde conscripta), by which he is warned that he should not  do anything to anyone else that he himself does not want to suffer’.*! In  other words: by interpreting the law mentioned in Romans 4: 15 as the  law written in the heart, the apparent contradiction between Psalm  118:118 and Romans 4:15 is resolved. In Enarratio in Psalmum 118  Augustine offers a different interpretation of Romans 4:15. This time  Augustine states that the apostle is referring to the Mosaic law, but,  Augustine goes on, according to the apostle, it is possible to sin outside  the scope of the Mosaic law, otherwise he would not have written:  “Those who have sinned without the law, will perish without the law’  (Romans 2:12). But what law had the psalmist in mind when he wrote:  ‘all sinners have been judged to be transgressors’? According to Augus-  tine the answer lies in Romans 2:14b: ‘they are a law to themselves’.  Subsequently, there is g00d reason to reckon all sinners on earth as vio-  lators of the law (cf. Psalm 118:118). Therefore, the psalmist must have  had the natural law in mind, containing the Golden Rule.*2  The law of Romans 2:14 is not merely the natural law known to  people before the revelation of the Mosaic Law. Augustine also  41 Translation: WSA 11/3, p. 25 Epistula 157,3,15 CSEL 44, p. 463: ‘proinde  quoniam lex est etiam in ratione hominis, qui iam utitur arbitrio libertatis, naturaliter  in corde conscripta, qua suggeritur, ne mali aliquid faciat quisque alteri, quod pati  ipse non uult...’.  %2 Enarratio in Psalmum 118, 25, 1-4 CCSL 40, p. 1747-1750.Augustine derıves the unıversalıty of the na law from scriptur:
the basıs of ogıcal thınkıng. Wısdom reads: ‘An eNqUIrYy

ıll be instituted in the oughts of godless person’. An '1NquIiry’,
Augustine ICaSONS, PT'  S law accordıng (8) which the INQUITY
takes place thıs 1Ss the inner law, IC already ex1isted before the JTora.
On the er hand, the Concept of the natural law provıdes Augustine
ıth Key 10 understand dıfficult and apparently contradıctory 1DI1Ca

For instance, how COU. ıt be that, accordıng the pS
"“all Ssinners ave een Judged ( be transgressors’ (Psalm 118 18);
whereas, al the Sdad1Ille tiıme, accordıng the apostle Paul, ‘where ere
15 lawW, there 18 transgression’ (Romans 15)? Augustine offers
L[WO dıfferent possı1bilıties resolve the apparent contradıction. Let-
ter 157 (wrıtten around 414) ugustine’s UuUsSscC of the law of the he.  Z 1S
trıggere Dy reference ( Romans °For where ere 1S law,
there 18 transgress10n’. ugustine SOCS aIDucC that the law 1C
15 the precondıtıon of transgression in the 15 18(0)1 confined Israel
“sSınce ere 1S also law in the ICason of PCISON (iIn ratıiıone hominis)
who eady SCS free choı1ce, law naturally wrıtten the he.  Z (nat-
uralıter In corde CONSCrIpta), Dy 1C he 15 warned that he should NO
do anythıng else that he hımself o0€es NOTt z}  ß suffer’ 4! In
er words: by interpreting the law mentioned in Romans 15 the
law wrıtten in the heart, the contradıction between salm
118:118 and Romans IS resolved. In Enarratio In Psalmum 118
ugustine offers dıfferent interpretation of Romans hı1s time
Augustine States that the apostle 1S referring the Mosaıc law, but,
ugustine SOCS 0) accordıng the apostle, ıt 18 possıble SIN outsıde
the of the Mosaıc law, otherwıse he WOUuU not ave wrıtten
I hose who ave sinned wıthout the law, ll perI1s wıthout the law
Romans 12 But hat law had the psalmıst In mınd when he

sInners ave een Judged be transgressors’ ccording UgUS-
tine the hes ın Romans 14b CY law themselves’.
Subsequently, there 1S g00d 1CAasSson reckon all siınners eart d VIO-
lators of the law (et. salm 118 18) Therefore, the psalmıs must ave
had the natural law in miınd, contamıng the Golden Rule .42

TIhe law of Romans 15 NOTL merely the natural law known
people before the revelatıon of the Mosaıc Law Augustine Iso

41 Iranslatıon WSA 11/3, Epistula SSS SEL 447 463 ‘proinde
quon1am lex esft eti1am In ratione homin1s, quı 1am utitur arbıtrıo lıbertatıis, naturalıter
In corde conscrıpta, Qqua suggeritur, malı alıquıd facıat qu1ısque alter1, quod patı
ıpse 19(0)81 uult

Enarratio In Psalmum 118, 23 1-4 CCS 4 9 x
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interprets Romans d> the prophecy of the New Covenant In Enar-
ratio In Psalmum 45,6 Augustine refers 1{0 eremı1ah 31 Hebrews

10) these laws, ese commandments, that WOIC stamped upOoNn the
al and believing hearts of al] natıons by the apostle’.® The 11Cc  S law
15 the STACE of the Holy Spirıt, 1C 1S gıven belıevers through faıth
In hrıst hIs law 1S operatıve through Carıtas; it provıdes for
people order that they m1g be able fulfil the prescrIipts of the law
In fact, hat Augustine 15 domg here, 15 harmoni1zing dıfferent
from scrıpture: Romans 14, erem1ah 31 and Romans °Cartı-
[AS UGa diffusa est In cordibus nNOStrLS DeET spirıtum sanctum.. In Enar-
ratıo INn Psalmum 118 fınd sımılar connection between
the pırıt, the 11C  S Covenant and the law wrıtten In the he  ä

: Y.OuU;: who Afie INOTC intimate o than inmost self (Iu Inter10r
INtLMLS mMEelLS), have seft law wıthın he.  z Dy the actıon of y OUTr
Spırıt (Iu INtUS In corde egem DOSULSTI mihL SDIFLEU {UO), though
wrıting 1t wıth y OUI finger (tamquam digito fu0O) You have wrıtten it
wıthın that INaYy not TrTea| it 1ke loveless slave but love it
wıth chaste fear 1ke SO  —; OT aughter and fear it wıth chaste love’ 44
Ihe old law prescribes Carıtas, but, accordıng Augustine, PCO-

ple fulfilled that law ıth fear. As 18 the 11Cc  < law, Augustine spe
of people who fulfıl the law ıth chaste love.

It evıdent that the law wriıtten In the he  S Cannot be
erased. hıs 1s confırmed Dy the Confessiones: °the law wriıtten in
human hearts, which NOtLt SVn SIN itself erase’®* SIın m1g
that the imprint of the law 18 fadıng AWAaY, whiılst the keeping of
prescripts (praecepti dei), the other hand, makes the imprint clearer.
In De Spiırıtu el ıttera ıt 1s mentioned that law has een
removed from the hearts of Sinners (lex del esit deleta de cordibus)®®,
1Cc {O contradıct the Confessiones. Neve  eless, bıt further

iın De SDLFIEU el ittera ıt becomes clear that the image of G0d
(ima20 el) has nNOoTt een removed such po1In that lınes

be perce1ved and that the imprint CcCannot be repaıred by orace.?/

43 Iranslatıon: S5A/16, 315 Enarratio In Psalmum 45,6 CS 3 E} 520
TIranslatıon WSA 11/19, 44% Enarratio INn psalmum 18226 (3L 4 C}

1740 "tu interi10r intimıs me1s, intus In corde legem posuılstı mıhı spiırıtu [UO,
(amquam dig1to [uo ut Cam NON (amquam Ssıne et{uerem, sed Casto
timore ut fiıllus dılıgerem, eit dılectione Casta timerem).

JIranslatıon: WSA VAR 6 9 Confessiones (CCGIE 2 E} 21 ‘"lex scrıpta In
cordıbus homiınum, QUam 1psa quıdem delet inıquıtas’.

De Spiırıtu el ıttera 21,47 SEL 6 D} 201
De Spirıtu el ittera 28,48 SEL 60, 202



LEX SCRIPIA AND CONSCIENTIALEX IN CORDIBUS SCRIPTA AND CONSCIENTIA ...  87  Before I proceed, let me recapitulate the theory of the lex in  corde scripta. This law can be interpreted as the natural law because  it belongs to human nature. The /ex naturalis is the imprint of God’s  eternal law. It brings knowledge of good and evil. This law was given  in Paradise, before the Mosaic law, but the content is not different  from the Tora: caritas and the Golden Rule. The Mosaic Law was  intended to remember people of the law written in their hearts. The  ‘law written in the heart’ refers to the New Covenant as well (cf. En.  in Ps. 45; En. in Ps. 118, 20): the Holy Spirit pouring out caritas in  the hearts of people. The Holy Spirit pours out grace in order that one  might be able to actually fulfil the prescripts of the law. The law writ-  ten in the heart contains not merely the prescripts, it also refers to the  ‘works of the law’, that is: the fulfilment of the law.  2. Conscientia and the conflicting thoughts  The concept of concientia will be investigated in relationship  with Romans 2:15. What is the function of conscientia and what is the  relationship of conscientia and the lex naturalis regarding the rela-  tionship with God, moral prescripts and salvation?  Etymologically conscientia means ‘the holding of knowledge in  common’. Consciousness is the act of being aware of something one  has done or for which one is responsible. In particular it can refer to  consciousness of right and wrong. This is the moral sense or con-  science. One can have a good conscience or a guilty conscience.%® To  Augustine, conscientia has essentially to do with God.® It is no self-  awareness without God. ‘Deum et animam scire cupio’, Augustine  writes in Soliloquia.”® The religious character of conscientia 1s stressed  by the formula ‘coram Deo’: conscientia tua coram Deo (est).>  Augustine’s concept of conscientia is based on a biblical-christian con-  ception of God. In the bible, the idea of people being aware of an all-  knowing God who sees everything is present e.g. in 2 Corinthians 4:2  and Galatians 1:20.° When Paul says in 2 Corinthians 1:12a: ‘this is  our boast, the testimony of our conscience (festimonium conscientiae,  testis conscientiae)’, this is not to be understood autonomously, but,  4 P.G.W. Glare (ed.), Oxford Latin Dictionary (Oxford: Clarendon, 1968-1982),  p- 411; Lewis and Short, A Latin Dictionary (Oxford: Clarendon, s.d.), p. 426.  49 J. Stelzenberger, Conscientia bei Augustinus, p. 27.  90 Solloquia 1.2.1CSEL 89 p.ull:  51 E.g.: Enarratio in Psalmum 7,4 CCSL 38, p. 38; sermo 47, 11 CCSL 41, p. 581.  5 J. Stelzenberger, Conscientia bei Augustinus, p. 37.Before proceed, let recapıtulate the eOTY of the lex In
corde scrıpta. hıs law be interpreted the natural law because
ıt belongs to human nature Ihe lex naturalıs 18 the imprıint of
eternal law It rngs owledge of g0o0d and evıl. hıs law Was g1ven
in Paradıse, before the Mosaıc law, but the Onfent 1S 181011 dıfferent
from the lora: Carıtas and the Golden ule TIThe Mosaıc Law W as
nNntende remember people of the law wriıtten in eIr hearts Ihe
"law wrıtten In the he.  z refers the New Covenant ell (el: En
In Ps 45: En INn Ps 118, 20) the Holy Spırıt pourıng Out carıtas in
the hearts of people TIhe Holy Spirıt out in order that OMNC

m1g be able actually fulfıl the prescrIipts of the law Ihe law wriIıt-
ten In the he.  A contaıns 181011 merely the prescrIipts, it alsSo refers the
‘works of the law  w that 15 the fulfiılment of the law

Conscientia and the conflicting oughts
The cConcept of Concıentia ıll be investigated ın relatıonshıp

ıth Romans 15 What 18 the function of Conscıientia and hat 1S the
relatıonshıp of COonscıentia and the lex naturalıs regardıng the rela-
1onshıp ıth God, moral prescrIipts and salvatıon ?

Etymologically CONSCLENLLA INCAans °the holdıng of owledge in
Common/’. Consciousness 1s the act of eing AWAaIC of somethıng ONMNC

has one for IC OIlC 18 responsıble. In partıcular ıt Can refer
CONSCIOUSNESS of MNg and hıs 1s the moral COIN-
Clence. One ave g00d CONsSCIeNCE oui1lty conscience .“ 10
Augustine, CONSCLENLLA has essentially do ıth God.”” It 1S self-
AWäaTENCSsSs wıthout God °Deum el anımam SCLFre CUPIO : Augustine
wrıtes in Soliloquia.”” TIhe rel1g10us character of CONSCLENLLA 1S stressed
by the formula °coram Deo’): CONnscientia [[U Deo est).>!
ugustine s CONCEDPL of CONSCLENLLA 1S ase bıblıcal-chrıstian COIMN-

ception of God In the E: the idea of people eing AWATC of all-
knowıng (10d who SCCS everythıng 18 present C in Corinthians
and (Galatıans When Paul SayS in Corinthians 1°1723 ‘thıs 18
OUT oast, the testimonYy of OUT CONsScCIeNCE (testiımonıum conscientiae,
testLs conscientiae)’, thıs 18 19(0)1 be understood autonomously, but,

48 PG Gilare (ed.); xforı atın Dıctionary Oxford Clarendon, 1968-1982),
411; Lewiıs and Short, Latın Diıctionary Oxford arendon, s:di); 426

Stelzenberger, Conscıientia heı Augustinus,
Soliloquia 19  - CSEL 8 9 Ml:

5 ] E.g Enarratıo In Psalmum 77 GCSL: 38, 38: 47, 14 CSL 41, 581
Stelzenberger, Conscıientia heı Augustinus, AL
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18 usec neologısm, theonomously. The testimonYy of h1s CONsSCIENCE 1S
nNnOoTt merely uman matter, it 18 establıshe in God Of COUISC, ere
1S dıfference between the testimonYy of the CONSCLENtLLA and the est1-
INONY of God, in that the latter 15 absolute.°

Conscientia 18 'organ of the soul’, whose specıfic function 1S
aımed at people’s character and onduct of life.>“ Conscientia
INtus, the inner nothing 15 INOTC inter10r PCISON than hıs
conscılence. ugustine COMDAICS the CONSCLeENtLA aSs ne s  ? inner self ıth
the epths of the SCa "You INaYy plum the depths of the SCC, but hat
15 deeper than the uman CONscCIeNCEe qul profundius humana CONSCI-
entia)?”>> order 10 iıllustrate CONnscCILenNtLa ıth vıisual a1ds, he depıicts
ıt metaphorıcal WaY °the belly of the inner man (uenter Interl-
F1LS$ hominis>°). Conscientia operates assısted by Mens Therefore both

mentioned ogether In CONnscCientia)>! and IN CONSCIL-
entia el intellectu? > fact, they eady mentioned together in the
e, for example In the letter of Paul 1{tUSs 115 where mınds and
CONSCIENCES of the unbelhevers together. Because the CONSCL-
entia in the inner Augustine exhorts wıthiın:

y OUI consclence, question it eturn wiıthin, brothers, and
in all the thıngs whichever yOUu do, o0k uDOoN God aSs yOUI wıtness’ >>

Conscientia 1S$ INtUS hominis, the place of the eNCOUNfTfer ıth
God “There 1s only yourse and God’ © Confugere ad COoNnscCiıentiam
and conjJugere ad del CONSDeCIium in fact ONMNC and the Samle aCt1v-
ıty we must z  C 1g wıthın, OUT consclience, the place where
G0od sees’ 6! The CONSDECIUS CONSCLENtLAE and the CONSDECIUS Deı1 arec

closely elated 118 each other Accordıing Augustine, what human
S12 cannot enetrate, 1ıke the SecTeEeTts of Consclientia, that 1S properly
and speclally called the S12 of God’ ©2

Stelzenberger, Conscientia hei Augustinus, 3°7-38
ayer, ‘conscılentla’, ın Mayer, Chelius and Feldmann (  S

Augustinus-Lexikon (Basel chwabe, 806-), col Z
Enarratıio In Psalmum 76, 18 ( SL, 3 E 063
In Iohannıs euangelium Iractatus 3 E ST 3 ’ 3()1-302
De MUSICA 6,40 32, col 1185
Ouaestiones euangeliorum 2,40,3 CS1:
In TIohannıs epistulam ad Parthos Iractiatus 3 E col 992
Enarratıo INn Psalmum 54,9 ((( S 3 E 663 °S1 forte in conscılentla, JUO nul-

Ius homınum intrat, ubı NECINO ecum SE ubı ei Deus es
61 Iranslatıon: WSA 111/15, 99 Enarratıo In Psalmum S: et ideo ntro ad

consciıentiam el ad de1 CONSpectum confugıiendum est
Iranslatıon: WSA U1/1, s 12,6 ND 41, 169 "sed ille PIO-

prıe de1 dicıtur, quod humanus 1ON potest CONSPECIUS, siıcut SuUunt
secrefa conscıentlae’.



LEX AND CONSCIENTIALEX IN CORDIBUS SCRIPTA AND CONSCIENTIA ...  89  In Contra litteras Petiliani (400/403) and Ad Cresconium  (405/406), two of Augustine’s works against the Donatists, the con-  cept of conscientia appears many times.® Because the discussion on  conscientia is not related to Romans 2:14-15 I will just briefly men-  tion it. During the Donatist controversy the concept of conscientia  receives a special interpretation. Among other things the discussion is  about the legitimacy of baptism. According to the Donatists the sacra-  ment of baptism could not be valid, unless the minister had an inte-  ger faith and morality, and belonged to the true church. The Donatists  hold a broad concept of conscientia. Regarding baptism they spoke of:  ‘conscientia sancte dantis attenditur quae abluat accipientis’ or ‘what  we look for is the conscience of the one who gives in holiness, to  clean that of the recipient’.® This inner state which the Donatists  required of the minister was not the one catholic priests, who during  the persecution of Diocletianus had brought offers for the gods, could  possibly possess. These priests possessed a damnata conscientia.  Augustine’s arguments against the Donatists are not directed against  their dogmatic interpretation of conscientia. Here, Augustine himself  is holding a dogmatic concept of conscientia in that his concept of  conscientia is essentially aimed at the unity of the church: ‘conscien-  tia is das Innere als Basis des Religiösen und Kirchlichen’®. Augus-  tine is aware that it is impossible to find out whether the conscientia  dantis latenter immunda or munda is. Though the Donatists and the  Catholics did not share the unifying caritas, they shared the same  fides. Therefore, according to Augustine, sacraments were valid  regardless of the inner state of the minister who performed the action.  Moreover, according to Augustine, the actual minister of the sacra-  ment is Christ as origo et radix et caput.® The conscientia Christi  provides security.°7  The concept of conscientia plays an essential role within moral  conduct. In the conscientia God speaks in an excellent way about the  63 “Nach der EDV-Frequenzliste dominiert c. in den beiden 401-406 entstandenen  (cf. retr. 2,25sq.) antidonatistischen Schriften Contra litteras Petiliani (110 mal A.;  45 mal Petil.) und Ad Cresconium grammaticum partis Donati (95mal A.; 9 mal  Cresc.) in denen A. den Terminus apologetisch wie kirchenpolitisch bedingt verwen-  det.’ ‘Conscientia’, in: Augustinus-Lexikon, col. 1222.  $4 Contra litteras Petiliani 1,1,2 CSEL 52, p. 4; See: ‘Note complementaire 19:  Conscientia [sancte] dantis’, in: Saint Augustin. Traite&s anti-donatistes V, trad. de  G. de Finaert; intr. et notes par A.C. De Veer, Biblioth&que augustinienne. (Euvres de  saint Augustin 32 (Paris: Descl&e de Brouwer, 1968), p. 773-777.  65 J. Stelzenberger, Conscientia bei Augustinus, p. 96.  6 J. Stelzenberger, Conscientia bei Augustinus, p. 105.  67 J. Stelzenberger, Conscientia bei Augustinus, p. 103-105.In Contra lıtteras Petilianı (400/403) and Cresconium
(405/406), {[WO of Augustine s works agaınst the Donatıists, the CON-

cept of CONSCLENtLLA aAaDDCALS INanıy times.®° Because the dıscussıon
CONscCLentLa 1S not elated Romans 14-15 all Just riefly INeN-
t10n ıt Durıng the ONnatıs CONLrOvVerSYy the Concept of CONSCLeNtLA
recCcelves specıal interpretatiıon. mong er thıngs the diıscussıon 1S
Ou the legıtimacy of baptısm According the Donatısts the a_
ment of baptısm COU noft be Vall' unless the miıniıster had inte-
SCI al and moralıty, and elonge the irue church The Donatısts
hold TOA| cConcept of CONSCLENLLA. egardıng baptısm they spoke of.
"CONSCLENLLA sancle dantıs attenditur qUAE abluat accipientis’ what

ook for 15 the conscıence of the OIC who g1ves in holıness,
clean that of the recipient .° hıs inner 1C the Donatısts
requıred of the mıinıster W as NO the OIlC Catholıc priests, who urıng
the persecutıon of Dıiocletianus had brought offers for the gods, COUuU
poss1ıbly pPOSSCSS. ese priests possessed damnata CONSCLENLLA.
ugustine s arguments agaınst the Donatiısts AIc 1a(0)1 directed agaınst
e1ir ogmatıc interpretation of COoNnscıentia. Here, Augustine hımself
15 holdıng ogmatıc concept of CONnscCLientia in that hıs CONCEPL of
CONSCLENtLA 1Ss essentially almed al the unıty of the church “CONSCLEN-
f1a 1S das Innere als Basıs des Relıg1ösen und Kirchlichen’®. ugus-
tine 18 AWAAaTC that it 1s ımposs1ıble fınd Ouft whether the CONsSCLeNtLA
dantıs latenter ımmunda 0)1 munda 1sS Though the Donatısts and the
Catholics dıd not share the unıfyıng Carıtas, they cshared the Salmllle

fides Therefore, accordıng Augustine, Sacraments WEIC valı
regardless of the inner of the mınıster who performed the actıon.
Moreover, accordıng Augustine, the actual minıster of the a_

ment 1S hrıs OFL20 el radıx ef caput.° The Conscıientia Christi
provıdes security.®/

The CONCeEpPL of COoNnscıentia plays essentlal role wıthın moral
onduct In the CONSCLENLLA (J0d spe in excellent WaYy about the

Nac der EDV-Frequenzlıste dominıiert In den beıden 401-406 entstandenen
(cf. reftr. 2,23806) antıdonatıstiıschen Schriften Contra lıtteras Petilıanı mal A.:
45 mal Petil.) und ( resconıum grammatıcum partıs Donatı (95mal A E} mal
Cresc.) in denen den erminus apologetisch W1e kırchenpolıtisch bedingt VCIWEIN-
det.’ ‘Conscıientia’, ın Augustinus-LexiKkon, col ET

Contra litteras Petiliani 1112 CSEL 5 ‘9 4’ See Note complementaıre
Conscıentia |sancte ] dantıs ın Saıint Augustin. Traites antı-donatistes V9 trad. de

de ınae: ntr. ef Nnotes De Veer, Bıblıotheque augustinıenne. (FKuvres de
saınt Augustın Parıs Desclee de Brouwer, TE BTA

Stelzenberger, Conscientia heı Augustinus, 96
Stelzenberger, Conscıentia heı Augustinus, 105
Stelzenberger, Conscıientia heı Augustinus, 103-105
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natural law, which 1S In lıne ıth the rdo rerum.°® The natural law dic-
atfe| the law wriıtten In the heart (Romans 14) G0d 15 present in the
ONEC wh Carrıes Carıtas In the heart ora prescrIipts, such the
Golden Rule, S1TUate in the CONSCILENLILA. As triıbunal ment1iSs the
CONSCLENLLA 1a(0)1 only reaCcts actual transgression of the law, ıt also
Judges moral conduct ıIn advance ©

God 1s not merely the author of the law wriıtten In the he  z He
also plays essentlal role In the workıng of CONSCLENLLA. G0od 1S the

corda el renes.'© He examınes person’s he  z and inward
parts, that 15 God SCCS the thoughts of CVEIYONC, because that 1S hat
the word ‘heart’ (G0d supervI1ses person’’s COoNscIencCe and 15
the arbıter (Confessiones 51 PCISON WeEeS ACCOUNT of hıs CON-
SCLENLLA Go0od In lıne ıth scrıpture, Augustine SCCS the functionıng
of the cConsclience awsult G0d 1S present both dS 1tNness and
udge Or d Augustine ormulates 1t

eYy do NOTL decelive (G0od who 18 theır wıtness, 1910)8 do they CSCaDC hım
d theıir Judge, for the uman Consclence hıes OPCH Hı .

Or elsewhere:
“"CIhe Judge  S trıbunal 1S wıthın yOUTr mınd. ere God takes 1ts sealt;
theıir yYOUTL CONSCIENCE d counsel for the prosecution, and there
stands the OoOrturer waltıng, the Orturer whose Namnlec 15 Fear’./2

Hence, God 1S the author of the inner law, He 15 wıtness of the
ee: of people and He 18 udge In the Conscientia.

Since the Fall CONSCLENLLA 1S eferred eıther ONa OT d
mala. In metaphorıical language the dısadvantage of evıl CONscCIenNCEe
AlKe epı1cte and the advantages of x00d CONnscCLentia AIic praiısed

CONSCLENLtLA mala m1g become CONSCLeENtLLA ONa through confes-
S10 peccatorum In corde paenıtentis and through Torg1veness DCISON
has longed for hıs happens through in Christ. ®

ayer, ‘consclentla’, in Augustinus-Lexicon, col 724
Stelzenberger, Conscıentia hei Augustinus, 124-128; ayer, CONSCILEN-

f1d, col 275
Enarratıo In Psalmum /7.9 and 11 ( SEL 38, 47 -44

/1 Translatıon: WSA H/2; 309 Epistula 144,3 SEL 44, 265 “ 7eCQquUı tales
sunt, quon1am) deum, CUu1l nuda est humana conscılentia, 1ICC testem allunt 1ICC 1udicem
fuglunt .

Iranslatıon: WSA 11/17, 1277 Enarratıo IN Psalmum 572 CCSL39. 709
‘“1udicıs trıbunal est In mente ([ua; se. ıbI deus adest aCCusatrıx consclentla,
timor’.

Mayer, ‘conscılentla , In ayer, Chehus and Feldmanns
Augustinus-Lexicon (Basel: Schwabe, 98%6- )’ col V



LEX SCRIPTA ANDLEX IN CORDIBUS SCRIPTA AND CONSCIENTIA ...  9l  Although conscientia is involved in the judgement, it does not  guarantee salvation. It rather testifies the correctness of God’s judg-  ment. I will illustrate this with two examples. Firstly, in Enarratio in  Psalmum 5:13 (written around 392) Augustine explains what  Psalm 5:10b means: ‘Judge them, Lord; Let them fall by their own  thoughts’. Because the psalm text deals with people who obstinately  persevere in sinfulness, the meaning must be negative. Augustine  writes: ‘their own conscience bears witness against them, as the apos-  tle says, whether their thoughts accuse or defend them, when God’s  just judgment is revealed’ (Romans 2:15-16). A second example is  provided by Expositio quarundam propositionum ex epistula ad  Romanos 10. Explaining the concept of conscientia of Romans 2:15,  Augustine uses 1 John 3:20: ‘Quod autem dicit ‘contestante consci-  entia illorum’, secundum illum locum loquitur Iohannis apostoli, quo  ait: ‘Dilectissimi, si cor nostrum nos reprehenderit, maior est Deus  conscientiae nostrae et cetera’. With his use of 1 John 3:20 Augus-  tine says that Paul is referring in Romans 2:15 to God’s acquittal of  ‘us’ despite the testimony of the conscience.”*  In De Spiritu et littera (412), Augustine discusses Romans 2: 14-  15 at length. He offers a theological and exegetical comment on  Romans 2:14-15a. The explanation of these verses fits in a broader  explanation of the Old and the New Covenant. Augustine interprets  Romans as referring to the New Covenant. The law of the New  Covenant is not written on tablets of stone, but it is written on the hearts  of people (cf. 2 Corinthians 3:3). Whereas the Law of the Old Testa-  ment fills someone with dread from outside, the Law of the New Tes-  tament brings inner joy. Against this background Augustine clarifies  the meaning of Romans 2:15a (‘they show that what the law requires  is written in their hearts’). Doing so, Augustine uses two bible verses  as key passages. Firstly, the promise of the New Testament is men-  tioned in Jeremiah 31(38):33: ‘I will put my laws within them  (in mente eorum) and I will write it on their hearts (in cordibus eorum)’.  Augustine interprets the law written in the heart as the fulfilment of  the promise and the presence of the Holy Spirit as ‘God’s finger’  (Luke 11:20). A second key passage is Romans 5:5: the love for God  has been poured out into our hearts through the Holy Spirit, which has  been given to us. Hence, the law of Romans 2:15a is the descent of  the Holy Spirit announced for the messianic time, a pouring out of  grace in order that one might be able to fulfil the law.”>  74 S.J. Gathercole, A conversion of Augustine, p. 160.  75 De spiritu et littera 25,42-28,49 CSEL 60, p. 194-204.01

oug CONSCLeENtLA 18 involved in the Judgement, ıt 0€eSs NOT
salvatıon. rather testifies the COrreciness of Judg-

ment ıll iıllustrate thıs ıth [WO examples. Fırstly, In Enarratio In
Psalmum 5:13 wrıtten around 392) Augustine explaıns hat
salm 10b ‘Judge them, Lord; Let them fall by theır OW

thoughts’. Because the psalm texTi eals ıth people who obstinately
PEISCVECIC In sınfulness, the meanıngz mMust be negatıve. Augustine
wrıtes: eIr OW consclence ears wıtness agamınst them, the ADOS-
tle SaYy5S, whether theır oughts AdCCUSC defend them, when
Just Judgment 15 revealed’ (Romans s second example 1s
provıded Dy ExXpositio quarundam propositionum epistula ad
Romanos Explaming the Concept of CONSCLENTLA of Romans 15
Augustine SCS Jo  S 32  S ‘Ouod dicıt ‘cContestante CONSCL-
entia ıllorum, secundum ıllum locum loqguitur Tohannıs apostoli, QUO
aıt. Dilectissiml, $1 COr nOstIrum NOS reprehenderit, MAaLOF est Deus
CONSCLENtLLAE nNOSLIrae el cetera). Wıth hıs NS of Jo  z 3: ugus-
tine SayS that Paul 1s referring In Romans 15 acquıttal of
us despıte the testimonYy of the conscience../*

In De Spiritu el ıttera Augustine discusses Romans LA
| B al length. He offers theologıca and exegetical COMMEeENT
Romans 2144152 The explanatıon of ese VOeISCS fits in broader
explanatıon of the Old and the New Covenant. Augustine interprets
Romans referring the New Covenant. The law of the New
( ovenant 1S NOTL wriıtten ablets of stone, but ıt 1S wrıtten the hearts
of people (ef Corinthians 5:3 hereas the Law of the Old esta-
ment fills SOTITNCONMNC ıth TEA| from outsıde, the LaWw of the New les-
tament brings inner JOYy Agaınst thıs background Augustine Jarıfıes
the meanıng of Romans 15a (‘they ShOW that hat the law requıres
1S wrıtten In eIr earts’) o1ng S Augustine SCS [WO VEeISCS
d key Firstly, the promi1se of the New Testament 1S INECN-
t1ioned In Jeremı1ah R 11l put laws wıthın them
(in eorum) and 11l wriıte ıt theır hearts (iIn cordıibus eorum)’.
ugustine interprets the law wrıtten in the he.  Z d the fulfilment of
the promiıse and the of the Holy Spiınıt God’s finger’

second key pasSSasc 1S Romans the love for (G0d
has eGeCeN poured Out into OUT hearts through the Holy Spirıt, IC has
een gıven Hence, the law of Romans 15a 1s the descent of
the Holy Spirıt announced for the mess1anıc tıme, pourıng Outft of

in order that OIlC m1g be able fulfıl the law. ”>

SJ Gathercole, CONVversion of Augustine, 160
De spirıtu el ıtteraSSEL 6 E} 194-204
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ccordıng Augustine, when Paul 1S speakıngz of the gentiles
who ave the work of the law wrıtten in e1Ir hearts, he must ave

ose gentiles who belong 1{0 the 191  < 44 In er
WOorTds: those who belıeve in 44 ou ıt be possıble
that gentiles who ave NOoTt yel COMMIC Christian al POSSCSS the law
by nature? Sınce the egınnıng of creatıon, the image of God (Iima20
Dei) 1s mprinted In the human soul. Meanwhıiıle thıs image had
AWAaVY, but 1t 15 191011 erased otally by SIN It 1S repaıred gratia Christti.
The OIlC who 0€es NOoTt OW COMe uDON hım that 1S the
godless PCISON gaıns nothıng regardıngz eternal ıfe from the g00d
he m1g Occasıonally ave one Augustine interprets the ‘gentiles’
of Romans 7 14 gentile-c  1st1ans who receptive for

Augustine o0€es in WdYy xclude that 1IMp10US PCrSON
m1g occasıonally do SOTINC g00d works. Even random scoundrel
0€eSs 1a(0)1 CSCaADC from oIng SOINEC g00d In hıs lıfetime, he SayS But
the ONC who 15 nNnOoTt receptive for o0€es NOotL gaın anythıng

respect of eternal salvatıon). Of hat uUsec 11l be e1Ir ' eXcusıng
thoughts’ the day when God ıll Judge the SECTEIS of INnen
(Romans 16)? 1g it perhaps PTOCUTEC mıiılder punıshment? 1s
clear that Augustine o0€es 1910)1 SCC possı1bıilıty for salvatıon wıthout

What o0€es it INcan when Paul SdayS that the gentiles (to be
understood the gentile-cChrıstians) do naturalıiter hat the law
requıres? It 1s nature that has een renewed and restored Dy
NALlur«a DEr gratiamaGrace and nature therefore nNnOTt COIN-

adıctory epts nature towards ıts or1gınal form d

IMA20 Dei
Does thıs 1991° that gentiles eXCcIude: from eıng saved?

And hat about people who 1ve eır lıves before the comıng of
should be nNnote: that Augustine 1S NOT systematıc theolo-

g1an He StTates that “God always x1isted and always wılled SAaVeC

rıghteous and P10US PCISONS who dıd hIs ıll hrıst remaıns the
SdadiIlle irom the creation of the WOT. the end of ıt, despıte the
10US Stages of salvatıon hıstory. Augustine claıms that hrıst has
chosen reveal hımself human beings whom he knew WOUuU
belıeve In hım So LOO, Augustine claıms that from the time of dam
the salvatıon brought Dy the true relıg10nN W dsSs lackıng
who Was WO: of

Summary of Epistula I02. 34,;2: 552-558) quoted from the
introduction Letter 102 in WSA 11/2, 21



LEX SCRIPIA AND CONSCIENTIALEX IN CORDIBUS SCRIPTA AND CONSCIENTIA ...  93  3. Conclusions and final considerations  Augustine is a rhetorician. He could interpret Romans 2:14-16  ä la bonheur, but it is always fitting within his theology. The verses  can refer to omnis anima rationalis even if it is cupiditate caecata (as  in De sermone Domini in monte) when Augustine had to explain how  God and the devil could possibly talk to each other. The verses can  refer to everybody especially when Augustine must explain that  nobody can possibly say that he or she did not know the law.  The law written in the heart is the natural law, which existed  before the Tora. It is also the law one can discover in one’s heart.  The Law written in the heart can also be the law of the New Covenant,  It is the law which the Holy Spirit writes in the heart with his finger.  This interpretation is the one Augustine favours when he interprets  Romans 2: 15a in a cluster, together with Romans 5:5; Jeremiah 31:33  and 2 Corinthians 3:3. Because of these divergent interpretations of  Romans 2:15, one should take care not to speak too easily of Augus-  tine first interpreting Romans 2:15 as referring to the gentiles and only  later as referring to gentile-Christians. Augustine rather gave different  interpretations regarding the context of the text.  As to conscientia I can say that conscientia (in a moral sense)  and the law written in the heart (as a parallel to the Mosaic Law) are  closely related, sometimes nearly identical. Both the Law written in the  heart and conscientia refer to God. The law written in the heart is the  imprint of the /ex aeterna on our soul. The conscientia is the place  where God is witness and judge. The law is written in the heart. The  conscientia operates within, in the inner part. Both the law written in  the heart and the conscientia prescribe the Golden Rule. Neither the  Law, nor conscientia is a garantee for salvation.  Augustine’s two interpretations of the law written in the heart  (Romans 2:15) represent two different degrees of one and the same  scale of participation. In the case of the inner law, Augustine speaks  of the fallen nature that has fled from God. Regarding Romans 2:15  as the law written in the heart by the Holy Spirit (that is: the New  Covenant), humans ascertain the higher degree of participation in the  person who by fides and caritas both owns and participates in Christ’s  revelation in history and Church.  Marleen Verschoren03

Conclusions and final considerations

Augustine 1S rhetoric1an. He COUu interpret Romans 14-16
la bonheur, but ıt 15 Ways fıttıng wıthın hıs eology. Ihe VOTSESN

Can refer OMNLS anıma rationalıs CVEen f ıt 18 cupiditate CaeCala (as
in De SEIINONE Domuni In monte) when Augustine had explaın hOw
God and the devıl COU poss1bly talk each other The VEeISCS Can
refer everybody especılally when Augustine must explaın that
nobody Can poss1bly SaYy that he che dıd not know the law

TIhe law wrıtten In the he.  Z 15 the natural law, s x1isted
before the 1ora. It 1S also the law OMNC Can discover in ne s  ? he  z
Ihe Law wrıtten in the he.  Z also be the law of the New Covenant,
It 1S the law IC the Holy pırı wrıtes In the he.  Z ıth hıs inger
hıs interpretation 1S the ONEC Augustine favours when he interprets
Romans 15a In cluster, together ıth Romans Rr eremı1ah 31
and Corinthians Because of these dıvergent interpretations of
Romans 15 OMNC cshould z Cal NnOoTt speak 11070 easıly of ugus-
tine 1ITrS interpreting Romans d referring the gentiles and only
ater referring 18 gentile-Chrıstians. Augustine rather DaVC dıfferent
interpretations regardıng the ONnftfext of the texXxt

As CONSCLENLLA Can Sa Y that CONSCLENLLA (n moral sense)
and the law wrıtten in the he  Z (as paralle]l the Mosaic Law) dIiCc

closely elated, sometimes nearly dentical oth the Law wriıtten the
he.  Z and CONSCLENtLLA refer to God Ihe law wriıtten in the he.  Z 1s the
imprint of the lex aeltlerna OUT Ssoul. Ihe CONSCLENLLA 1s the place
where God 1S wıtness and Judge Ihe law 18 wrıtten the heart TIhe
CONSCLentLa wıthın, in the inner oth the law wrıtten In
the he  Z and the CONSCLENLLA prescrıbe the Golden ule Neıther the
Law, NOT CONSCLeNtLA 15 garantee for salvatıon.

Augustine s {WO interpretations of the law wrıtten in the he  Z
(Romans 15) represent [WO dıfferent degrees of OIlC and the Sa”me
scale of particıpation. In the Casec of the inner law, Augustine spe
of the fallen nature that has fled from God egardıngz Romans 15

the law wrıtten in the heart Dy the Holy Spirıt 1s the New
Ovenant), humans ascertaın the hıgher degree of partıcıpatıon the
PDCISON who Dy fides and Carıtas both WINS and partıcıpates in Christ’s
revelatıon in hıstory and Church

arleen Verschoren


