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Introduction

hıs discusses the I> and {O the exient that the Concept
applıcable the chosen of Romans early,

IC thıs CasSc INCAalls PIC ou CENIUTY, ı1stıan lıterature TIhe
focus 1ll be selection of Dy ree authors Clement of
Alexandrıa Tertullıan and Urıgen Ihe tıreatment ll NOl be exhaus-
uıve but order TICINaln wıthın the lımıts of thıs ll
myself 18 the dıscussıon of few sıgnıfıcant examples from each
author, and T1e conclusıon.

ıll egın ıth SOILIC remarks the 1DI1Ca TeXi and ıts COMN-

teXTL, maınly the chapter 1 i ıt embedde

Romans the text ıfs immediate context and
observatiıons from }INC Irs and early second century SOUTCES

The of Rom Cal be termed 4S °(GI0d Jjudgment specıf-
1cally AS applyıng NnOoTt only the Jews but also the EeANuIiEs Rom
introduced the theme of (GJ0d wrath‘ agaınst humanıty, because INeN
had gnored (10d revelatıon and resorted (8 worshıp of
Creatures and subsequently, unnatural behavıour ater Rom

Paul ıll outlıne the function of the Mosaıc law for the Jews but
ere Rom he descr1ibes the S1tuatıon of the entles who
do nNnOot ave the Mosaıc law

Iwo thıngs strıkıng ere Fırst the unıversal COSITINIC
of Paul reflection Jews and entiues AICcC t1ed 1Into COSITNIC order estab-
lıshed Dy G0od creatiıon (30d jJudgment NOT about the NS-
SICSSION of few commandments oUg the indıvıdual cCommandments

ımportan and Rom ends ıth catalogue of TanSgreSS1ONS and
partıcular focus sexual TranSgreSS10NSs aSs metaphor for the COITUD-
105 of humanıty, 1fs natural’ general But deeper

G0d Judgment CONCCININS the ole COSI1OS the dS
G0d ere VE fundamental basıc °fee]’ 18 the aAr gUu-
ment Rom and 1 NOoL ost early Chrıstian wrıters It
sımple CVCIMN archaı1c and ıf has powerftul thıcal ımpact
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Iwo examples fIrom the earlıer second CeNTLUrYy INAaYy iıllustrate
thıs They do NOL refer 18 Rom specıfically, but {O er
ITS of Rom Yet they INAaYy be interesting iın the present ontext
in several oth hınt al themes and phrases from Rom 2 but
AIc also developıing them The 1IrSsS 1S irom the Epistle of Barnabas,
Barn 4A1  D I he ord e  Judges the unıverse (TOV KOGOHWOV) *wıth-
Out regard for the person ” (ÄNPOCONOANUTTOC KPLVEN) 1S COUuU
hınt al Rom notice the INnCONgTULLY between ÜNpPOCO-
NOANUWTTOC and TOWV KOOHOV.]. 'Everyone (EKAOTOC),’ 1t continues,
wıll recelve hıs due (KOULELTOAL) accordıing 18 h1s ee‘ (KaOOC
ENOLNGEV). If he Was good Ya0OO6), hıs rıghteousness (Ö1KALOGOVN)
11 precede hım (mponNyYNOETAL), 1T he W as bad (mOoVvnN pOC), the
reward (ULOOOC) for hıs badness (mOVN p10) 11l be before hım

The second exXxample IS aken from Clement ı  ON °FoOor credi-
ble 1S only the ONC who that ıll recelve the
reward for hıs her eeds (MLOTOC Yap SGTLV ENUYYELACUEVOC
TÜC AVTLWLOOLAC ÜNOOLOOVAL EKOAOTO TOV EDYOV Q0TOUV).

MYy observatıon ere 1Ss that the INCSSaSC 1S OrceIu and Uun1ver-
sal, and SOTNC extient CVEn automatıc, mechanıcal. 15 NOl SOMIMNEC
Wwrathiu PCISON who eXaCfts thıs mechanısm of deed and reward, but
rather SOMINEC kınd of natural order, law of nature, natural law and
ega. nalture, dS Tertullıan WOUuU later call ıt. Personal CIrcumstances
ıll be EXCILUGE ote the predomınance of the passıve Vvolice in ese

Ings AI eing one INCN, NOTt Dy SOTMNEC dıyıne agent, but
Dy quası natural PTOCC5SS.

Ihe second observatıon regardıng Rom 1Ss ıts rather bleak Out-
ook It 0€eSs noTt focus much the reward for OSse who m1g ful-
fıl the law, but rather the fate of OSse who won t focuses

the condemnatıon of the sınners, nNOoTt the Justiıfication of the rıght-
COUS TIhe ICason for that focus 15 spelled Ouf In 13 Not those who
hear, but OSse who do the law 111 be Justified. The question urkıng
beneath ese phrases, 1C Paul addresses elsewhere, 1s Is there

who Can ‘do’ the law wıthout al Is there who 1S
COUuU become rıghteous In that tull wıthout anı y addıtıonal, dS
ıt WEIC, dıyıne input?'

h1is 1s probably hat has be kept In mınd when Paul 110
introduces the enLWes, In M °For whenever entiles, who do NOTL

For the text SC Rom aM O0GO1 YaÜp ÜVOLOC NUOPTOV, Ü VOUOC KaL
ÜTOAOU VtiOL, KaLl 0601 SV VOH!  ®  A NUOPTOV, dl VOLLOUD KPLONGOVTAL: OD Yap 01
ÜüKPOATAL VOLOUD ÖLKA1LOL X0 A0 TO 0E®, AA ol NOLNTAL VOUOL ÖLKALOONCOVTAL.
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ave the law do by nature hat the law they, NOoTt hav-
INn£ the law the law for themselves 22 Ihe implıcatıon ere 0€eSs
NO SCCII be that enilles m1g actually be able render them-
selves rıghteous by fulfiıllıng by nature hat the law Rather
hat Paul Iry establısh ere that entues ave the SdadIiLlle
bottom lıne d Jews when 1t fo theır abılıty, inabılıty, of ful-
fıllıng the law 0)1 rather the Justifıcatıon (10d Judge them
The mechanısm of FTCCOSIUSINS hat rıght and and then aCT-
INS rıghtly (sometimes) 15 the Samlec for Ihe 15
Does 1{ work for Dy nature law alone? Rom o0€es NnOT
indicate that ıt oes Further Romans Paul 0€eSs explıcıtly
Sa y that ıt 0€eSs not However the fact that he 0€es NOTL do ere
Rom and the WaY he elates the [WO complexes nature/law and

er parts of h1s work INaYy ave contrıbuted the evel-
opment of dısagreements AINONS ater about the PICCISC under-
standıng of the role of law and nature the salvatıon PTFOCCSS

Paul intere Rom (J0d Judgment and hıs intere
Rom how God jJudgment Call also appI1Yy enüules
they ave nOot een the law The aAlSsSWeI that they fınd them-
selves rules 1C basıcally the SaJiIlle aASs ose 1C the Jews fınd

the law And thus the enules fulfıl certaın requırements of the law
Dy Lollowıng Certaimn rules (equal the commandments formulated
the Jaw) 1C they diıscover themselves For thıs 1CAasSON they Cal
be jJudged Dy the law whether they ave the law NOl But hHOwW do
they ACCESS thıs law themselves

hıs hat S about The enulles Paul W1IINESS
(EVÖOELIKVUVTAL) the fact that the work of the law (tTO TLOUD

VOMNOU) hat the law prescr1ıbes and hat the entlles SOMeMMES
happen fulfıl CVCII though they do 181011 ave the law that thıs work
15 inscribed eIr 11 the entues hearts YDATNTOV SV LULC
KOAPÖLALG QOTOV) Gentıile VeIS1ON of the law And how do
the entues WI1ICNESS 10 What the evıdence asıde from the fact
that they occasıonally, and perhaps merely incıdentally, fulfıl the

Rom OTUGV Yap EOVN EXOVIO TOUVL
TLOLGOOLV EXOVTEC EQULTOLG E1IG1LV Vulgate C(CUÜ. Hm gentes
GUAE legem AON habent naturalıter GUAE leg21s sunt facıunt hı legem AOonNn habentes LDSE
ıbl Unl lex

For the entire t{exTt SCC Rom 15 OLLLVEC SVÖELKVLDVTAL LOU OUO
YPOTILLO V SV LULC KOAPÖLALG OVDUUL  OVLOTIC OQUTOV NC GUVELÖNOEOC KL

WETOEU ÜAANAOV in AOYLOWLOV KUTTIYODOLVIOV Ka ÜÄNOAOYOLLEVOV. Vulgate:
qUl ostendunt ODUS leQ1s scrıptum cordıibus ULS testımonıum reddente e1LS8S CONSCL-
enlıa el inter NULICeEM cogıtationıbus Accusantıbus aul etiıam defendentibus
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requırements of the law, that Gentiles do indeed respond such
law ‘ Paul’s answer 1sS They ave CONSCIENCE, GLVELÖNOLG, 1C
accompanıles eIr actıons d hat be called Ifs °COo-wıtness’: OUU-
WOPTLVPOVLONG; whıle al the Sarmne time In theır thoughts they constantly
ACCUSE and defend themselves, dSs ıf they partıcıpated In inner COUTT
of law IC eır act1ons aIc Judged.

ome TIEe remarks the background of thıs ere il
three sıgnıfiıcant motıifs here, the inscr1ıption of the law ıIn the heart of
the entiles, the CONCEPL of GUVELÖNOLG, and the COUTT motif, 1C

interpret d inner-court motıf dısregardıng for the PUTDOSC of thıs
the eschatological dimension of the IC undoubtedly

also exI1sts, but had, knowledge, lıttle impact the earhest CAXAC-
geESIS of the In ıth 16 But thıs reCelves SÜUT-

prisıngly lıttle attention in the earhest e and exeges1s of the PASSaLC.
The ıdea of the law eing inseribed In the he.  z of INeNn Can be

found In Jeremıiah LAX 38:33].? Isaıah S57 has only ‘being
rather than being insceribed’ In the heart’ © But oftfe that these [WO ref-
SICGHtes do NnOoTt refer entues but the people of Israel On the
er hand, the idea that moral princıples eıng ımplanted and then
ımprinted in the soul, 1S STtOI1C idea. More thıs further elIl0W But
Paul 15 NnOoTL speakıng ere about mprints OT souls, although ıt 18 DOSSI-
ble asSssume phılosophiıcal background for hıs ıdea, 4S ıt 15 CON-
nected ıth the ıdeas of cCOoNscilence and the inner COUTT ese {WO
1deas Can be oun combıned several times In 110 and Seneca./

For the (exfi SA Rom A  O SV NUEPA OTE  ; G KPLVEL OEOC Ta KPUTTA TOV
ÜVOPOTOV KTa TO EDOAYYEAMÖOV UWOU Ö10 X PLOTOUL Incov; Vulgate: In dıie CHUÜ:
ıudıcabiıt deus Occulta homiınum secundum euangelium Meum DEr Ilesum Christum.

For the text N eremı1ah 2022421 X X OTL  A QOTN ÖL0ONKN, A  HV ÖLAONTOUAL X0U  0O1K® Iopanı WETO TAÜC NUEPAC EKELVOLC, ONOLV KUPLOC ÄALÖOLG 0000 VOLLOUG 1WLOVUELC INV ÖLA VOLOV QLTOV KaLl va  IC KAPOLOAC OUTOV YPAaWOoO QTOÜG' KaLl ECOMUAL QOTOLGELC OEOV, KaLl QOTtTOL EGOVTAL UOL ELC AQOV'
Compare Isaıah 5 ] ÜKODLOATE UOU, ol ELÖOTEC KPLOLV, ACQLÖOCG UOU, 0180

Cn VOLLOC HOUL EV Tın KOPÖLC DHOV:
Compare Phiılo of Alexandrıa, Ouod deterius potiorı InSLdiarı soleat “ Thıs

IHNAall, who lıves In the soul of CVETVYONGC, aCTts sometimes ruler and kıng, al other
times Judge and Jury member the competitions of lıfe; sometimes he also ASSUMMES
the role of ACCUSET; he COonVvıcts of crıme inviısıbly, insıde ourselves, and does a(0]1
allow OPCNH OUT mouths, but takes prisoner, t1es up and ıth the reins of
conscience the unbrıidled of the tongue.’ ODTOC AVOPOTOC SV
SKOAGTOLD TIn WOXN KATOLKOV OTE WEV ÜOXOV KaLl BAGLAELC EUPLIOKETAL OTE ÖE
ÖLKOOTNC Kal BpaßEvTHCG TOV KATO. TOV BLOV Ü YOVOV, OTL OTE  H S WAPTLPOCKOATNYOPOUL OV TOELV ÜOAVOC NUOC EVOOOEvV EXEYYEL UNöE ÖLAPAL TO OTOUCE@OV, EAACUBOVOLEVOC ÖE KaLl ETLOTOULLCOV TALC TOUL GOULVELÖOTOCG NVLALC TOV
QbOCÖN WETO. ÜONVLAECHOU ÖPOMOV YAOTTNCG ETEOYEV. Phılo of Alexandrıa, De
Decalogo °Kor the CONVvIctor who 15 innate CVEIY soul and lıves In it 18 noTt used
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Yet agaın, Phılo consistently SCS the INOTC sophisticated, phılo-
sophıcal, expression TO GUVELÖOC rather than GLVELÖNOLC; Paul
always SsSCcSs GULVELÖNOLG, TO GULVELÖOG; and 110 SCCS COIN-
Cclence INOTEC ASs ACCUSCT °CONvıctor’ (EAEYYOC) at that inner COUTT
For hım CONsSCIENCE 15 prımarıly "bad CONsScCIeENCE). Paul’s interpretatıon
of COoNscience dS °CO-wıtness’ In softer For Paul, al
rate, consclence 0€eSs NOT ASSUTIlEC place For hım hrıst 15 the
Judge, stated in Tertullıan 1ll put ıt sımılarly. Phılo and
Seneca and ater scholastıc phılosophy and eology INOTC phılo-
sophıcal, they ascr1ıbe CONSCIENCE quası dıvıne role ACCUSET
and Judge Wıth thıs INOVC Clement of Alexandrıa ®

Clement of Alexandrıa

In Book 1 Chapter 19, of hIs ‘Stromateıs’, C(Clement evelops the
that Tee phiılosophy contaıns SOTINNC element of TU

(dAnON ITLVO ÖOYUATICELV Kal } NVEC). Thıs, he SaVYyS, Can be
explore: in the SUUTCECS (EEEOTI KOAvtsELOEV GKOTELV). He begıns Dy
cıtıng cts L EZ2I28. Paul’s speech the Areopagus, I0Ccus
CIAassIıCUus of natural eology, but lıttle fo do ıth Paul hımself,
Rom 14-16 The relatıonshıp between the [WO 1S externally
constructed, by Clement Clement’’'s love of paradox and HIS COMPITC-
hensıive use and exeges1s of paradoxıcal, parallel and chlastıc motıfs
from all SOTTS of scrıptures, ıblıcal, classıcal 0)8 apocryphal, CINCI SCS

allow anythıng unjJust. He only knows hate agamnst the bad and love of the good
He 15 ACCUSeT and Judge ın ‚0)11(5 Once he 15 wake he aCTIs ACCUSCI, he ACCUSECS and
cshames the aCccused. Ihen agaın, judge he teaches, reproaches, exhorts, and ıf he
1$ able persuade, he 18 happy and reconcıled. NOL, he fıghts U: ırreconcılably, day
and nıght, intfhıcts stings and wounds, untıl he has finıshed off the mı1ıserable and
wretched hlıfe.’ Yap EKAOTN WOXN SVLVUNEQLKOAC KaLl GUVOLKOV EAEYXOG, 0101  ÖEV
E1MOOC TAPAÖEYETOAQL TOV UNALTLIOV, WIOOTOVNPO KaLl MLACPETO YPOUEVOC ÜE
iın MUOEL, KATNYOPOCG ÖUOU KaLl ÖLKAOTNG QÜTOC E A  OV, ÖLAKLVNOELC OC WEV KATN-

QiTLATAL, KAtTNYOPEL, ÖLOOTEL, MNAALV Ö ’ OC ÖLKAOTNC ÖLÖOCOKEL. vovOETEL.
NAPALVEL WETABÄAAEOOCL’ KOV  FA WEV LOXDON NELICANL, EYNOOC KATAAACTTETANL, UN
ÖvVNOELC ÖE ÜÄGTOVÖEL NOAEUEL UNTE WEO’NLUEPOV UNTE VOKTOP ÜQLOTAÄLEVOG,
GAAC KEVTOV KaLl TLITPOOKOV ÜVLIATO, WEYXPLC OLV  y 4M TINV AOALOV Kal ENUPATOV CONV
ÜÄnOpPNEN. Seneca, Epistula 105.7 Securıtatis AasNad portio est nıhıl INIQUeE facere.
Confusam vıtam ef perturbatam ınpotentes Qunl, fantum MeTtuunl, quanium nNOCEeENL,
NeCc ullo fempore VaACAanNIL. Irepidant eniım, CUM fecerunt, haerent; CONSCLENLLA alıud
8! HON patıtur subınde respondere ad cogıt.

For the fexti SCC Clement of Alexandrıa, Stromatelis 19.91-96 (ed GCS
Clemens Alexandrınus, Werke, 2 Aufl., Berlın All Cıtations below
taken from thıs edıtıon.



also In thıs PasSsSasc.: The Athenı1ans dedication of altar the
unknown God 1s matched Dy the ohannıne MOLIL of hrıst owıng
the Father and knowiıng the Father through Christ Paul’s

opened the CYCS of the Areopagıtes, though only of SOMMC, for
already Socrates saıd Ithe reference 15 apocrypha sayıng],

referring the MYyStTeTYy cults, many thyrsos bearers, but only few
bacchanals (vapOnKOoOOpPOL WEV TOAAOL, BüKyOoL ÖE NOVpPOL),

1C remınds Clement of Mt Many called, but only few
chosen‘ (MOAAODG HWEV TOULC KANTOUC, ÖALYOLG ÖE TOUC SKÄSK-

TOVLC):
ement’s SOUTCEC applıes the sayıng Oou the bacchanals 1(0 those

who phılosophızed In the rıght WAaY, practiced the rıght kınd of phı-
losophy, 011 TEQLAOCOONKOTEC Ööp0wCc And by phılosophızıng in the
ng WaY ement’'s SOUTCE INCAaN, other thıngs,
belıeve in ıfe er eaC Was the fınal pomn of the Areopagus
speech. Another characteristic of the iIrue phılosophy 15 the contem-
platıon of the ONe Irue being and the g00d; and ere Clement iIntro-
duces OIlC of h1s famous cıtations from Heraclıtus: °the knowledge of
INan thıngs 0€s NOTt satısfy the soul. ° Implyıng that it 1S only the CON-
templatıon of the One that atters perhaps also alludıng 10:41).?

Now the question 1C Clement asks 1S, dıd the Greeks hıt
these by chance, dıd they ave SOINE inner, orderly, ACCCOSsSSs {O
the truth, be it natural dıvinely decreed? Clement develops hıs Ar QU-
ment slowly: Even ıf AdSSUuMeE that ere Was element of chance,
he9 chance itself 15 1vinely admıiınıstered. 00d fortune 15 noft
unforeseen (00K ÜNPOVONTOC GUVTLY10). One COUuU AISUC that the
Greeks had natural conception (MVOLIKNV EVVO1LCQV) of ese thıngs,
therefore also notion of the cCreator (TOV TNG QUTEOC ÖNLLODPYOV
EVO), and intellect (KOLVOV VOUV). Just d > In the bıblıcal
sphere the prophets antıcıpated the ultımate revelatıon of God, thus in
classıcal culture ıt WOU ave een the phılosophers. In fact, Clement
Cvecn belıeve that those Greeks who ave phılosophiızed ACCU-
rately, see God Ka KOT ’ EUOOOLV ÖS Ka ÖLAOAOLV 01 ÜüKPLBOC
nap ‚ EAMMNnoO1 MLAOGOQWNOAOVTEC 010PQOO1 TOWV OsOv

But NOotLt everythıng WOU ave een clear from the oufset, 1C
18 where Paul in HC INOTE °Now SE only f through
mirror,’ Clement cıtes Cor PAHD 15 only gradually, after VeCT-

comıng the 1miıtatıons of OUT es ex1ıstence, that W! 1. all INCN,

For extensıive discussion of the Heraclıtus fragment iın the Context of
Clement’'s argumentatıon SCC Wiıese, Heraklıit heı Klemens Von Alexandrien Dıiıss
Kılel. 105:115
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Tee phılosophers nNCIude: proceed fuller, deeper, COM-

prehens1on, and indeed V1S10N, of God And thıs 1S 110 also the COIN-
texfi 1Q Clement cıtes Rom It 15 introduced Dy from
Proverbs, TOV lrl Ou ave deep knowledge of thy
floc YVOOTOC ÖE ENTLYVOON WOXAC MOLLVLOU GO  - The ACCUMMU-
ate'‘ UuUsc of words nvokıng YVOO1C delıberate ere Gnosıis,
full V1is1on of God, 15 the ultlımate goal Overcoming the flesh Dy ful-
fıllıng commandments 1S mportant precondıtıon achlev-
ing thıs goal And all uman beings, enüules included, ave the abıl-
ıty follow that path hıs 15 the poin for 1C Clement sCcCßs
ıteral Cıtatıon of Rom 1 and for SOTITIIC 1Cason he attaches it
paraphrase of Rom 22623 ] quote: "Che Gentiles who do 1970)1 ave the
law do Dy nature hat the law requıres. Therefore, noft avıngz the law
they law for themselves Ihus “un-cırcumcısıon 1S preserving
the of the law, accordıng the apostle. !°

Ihe WaY (Clement CIs thıs PaSSasc deserves SOTIC further
attention. He closes it 4S ole wıth the phrase (0Mn9) TOWV ÜNOGTOAOV,
"accordıng 118 the apostle hıs that he intends ıt be Teated

nıt Otherwise he COu ave separate the {WO VEeISECS ıth
phrase lıke ‘agaln’, KaLl NAALV, d he 0€s lıttle earher the Case of
[WO overb verses.1! But hat he 1S o1ıng here instead 1Ss CONVeTIT
the condıtıonal clause that 1s Rom 2:26a (EQV ODWV üKPOßBLOTLA Ta
ÖLKALOUATO TOVD VOLMOU PLACOON) into absolute genıtıve (INC
ÜüKPOBLOTLAG Ta ÖIKALOUATA TOVD VOLLOU MLAAOGOLONG and attaches
ıt the ıteral cıtatıon of Rom 14, d ıf pretending that he 18 dealıng
ıth ON cıtatıon from Paul hıs INaYy be due 110 hat 15 also observed
elsewhere in hıs work: that he 1S cıtıng 1DI1Ca VEISCS from9

he wWwants put partıcular spın Rom 14, emphasızıng the Gen-
tile role in preserving the law, Dy 16 he obvıously the INOTC
basıc, ascetic; rules of the law rather than partıcular cultıc, purıif1-
aLOTY, elements, aspect ı @ shall SCC rngen discuss hıs
ommentary er all, ıt Was the role of the Gentiles, the Tee
phılosophers, In ach1eving the hıghest egree of uman proximity
God, C W ds the ODPI1C of thıs chapter ın the fırst place

For the texfi SCC Clement of Alexandrıa, Stromatels 1.19.95.3:; s 5  OTOWV Yap E0vn
Ta U VOHOV EXOVTO MLEL a TOULD VOLLOU NOLOOLV, OLTOL VOLLOV UN EXOVTEC
EQUTOLCG E1061 VOLOC (Rom 2:14) TING üKPOßBLOTLACG Ta ÖLKALOUATO. TOV VOLLOU
MQLAAOOOLONG]’ (Rom 2:260) KATO TOV ANOGTOAOV.

11 Compare Stromateis 1095127 8161 ÖE 01 Ta -  ö10 OTNELPDOVTEC O1  N NAELOVO.
TTOLODOLV) TOV Ka TAALV ENIWEAOU TOV SV TO NEÖLO YA@POV
KaLl KEPELC NOOQV, KaLl GOLVOYOYE YOPTOV OPLUOV, LV EXNC mpOBßata ELG
LUATLOLLOV’ (Prov 27:25-26)
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hus Clement only Ses Rom D  S And he 0€eSs in thıs
9)  1cular combınatıon ıth Rom 2:26a, and for thıs PUrpOSC only
He 0€eSs NOoTt explaın the in Context merely fo illustrate
and underlıne the pom he had made SINCEe setting Ouft from the PAaASSapc
In Acts, namely how iımportant role TeeC phılosophy plays in the
attempt attaın Irue SNnNOSIS. hıs 15 tfurther underlined by hat ollows
al the end of the chapter. 1L 1ustirates Just hOow much Clement values
TEeE phılosophy for thıs PUTDOSC. He consıders ıt be INOTIC less
the Gentile versiıon of the Mosaıc law He wrıtes that Solomon In
Proverbs had contrasted phılosophers ıth heretics, when he saıld, TOV
27:10 ° Better frıend (1 Tee phılosophy) who 15 Cal than
brother (1 Chrıistian heresy) who lıves far aWay' (0loveEel ÖE
GUYKPLIOLV NOLOVLEVOC AOYOC TOV TO MLAOGOQOLACG TNDOC TOULC
ALPETIKOLCG KOAOULUEVOUCG, EUOAVOC OVD KPELOOOV’ MNO MLAOC
EYYÜC ÜOEAOOC WOAKPÄV OLKOV Strom 1.19.95.4, quoting TOV

Clement ere aAarguc agamınst the notion (Tamously put
forward by Tertullıan) that the heresies derived from Tee phı-
osophy For Clement the Tee phılosophers stworthy and CVCN
connected ıth God (because nature and revelatıon aAaIiIc through
creation), Just the 1DI11Ca prophets; for accordıng 18 Rom 14
underlıned by the paraphrase of Rom 21268 the law of nature 15 striıctly
equıvalent {O the law of Moses:; whereas the heretics ave ost that
lınk They harvest (GCLVOYOV XEPOLV ÜKOAPTIOV). Phey SCD-
arated from the primıtıve church (TINV EC ÜpYNC TNOAELITOLOAL
EKKANO1LOV). Ihey 1ke people Crossıng the ese wıthout waler
(Ö1EPYETAL ÖL EPNWLAC Q VDOÖPOUV). They AIcC 1ıke ost al SCa
(KATOGLPOVTA. ELC DÜAQHSSAQV). They ave abandoned the basıs PIO>=
VI! by the JawW, including Dy the law of nature for 16 the Tee
phılosophers stan who representing Vall! tradıtıon of Contem-
platıng the One rather than the tumultuous cult of the INanıy (TE
eOvıka Ka ATAKTO. TOUL BLOU KUUATO). 12

Tertullian

I come ertullıan He SCS and IUudes O, cıtes, Rom 14:
in few places. Not entirely unexpectedly he dıffers from Clement

In INan respects, but there also SOTINC counter-intultive simılarıties.

Compare Osborn, Clement of Alexandria (Cambrıdge: Cambridge UnıLiver-
sIty Press, N
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Generally'® Tertullıan 15 known for refuting TEeE phılosophy:
abuses and pDerverts the ru and Causes heresies: The Gnostics

derıve from ato, arcıon from the StO1CSs (Someone callıng the ket-
tle aCcC erIe On the Sr hand Tertullıan evelops VC sımılar
umen Clement Occasıonally the phılosophers tumbIle the
truth Dy accıdent (De anıma but accıdent mplıes provıdence.
God ratıonally ordered nature (De paenıtentia 1.2) and provıde: INan
ıth ICason 1{8 understand ıt (De COTONAd A1) hıs 1s why phılosophy
sometimes gets ıt rıght (De anıma and hat phılosophy 0€Ss
gel rıght 1Ss ıdentical ıth the truth revealed ıIn the Gospel (De paenı-
tentia 1 De testLMONLO anımae

ere 1S, of COUTSC, dıfference In emphasıs between Tertullıan
and Clement Clement concede phılosophy quası ınde-
pendent sStatus, almost 4S second SOUTCEC of revelatıon besides the bıb-
1Ca tradıtion. Tertullhan’s embrace of phılosophy IS much INOTC bla-
anlıy drıven by hıs interest ASs Chrıstian propagandıst. Hıs interest
1S NOT much in phılosophy getting it rıght, dS Clement’s m1g ave
been, but In the fact that in getting 1t rıght phiılosophy COMICUTS ıth the
Chrıistian MCSSALC., To appIYy hıs famous phrase of the human soul
eing naturally rıstian, naturalıiter Christiana: Clement’'s emphasıs
m1g ave een the word naturaliter, ertullıan WOU ave een
1ırmly Christiana.

Before delving into the evidence for Tertullıan uUse of
Rom 14, Tew the alleged StO1C outlook of hıs hought
m1g be in place, especılally hıs °ethics’. Tertullıan strongly 1n the
O1C trıad of re, law and consclence. But ONC INAaYy wonder whether
he dıd ILNOITIC strongly than Paul He certamly dıd ıt much less
trongly, in phılosophiıcal terms, than 110 Seneca. One m1g also
ask 18 hat extfent JTertullıan Was influenced by Paul nNOot hus he
O€es NOT cıte Rom when he had ample opportunıty 18 do s} for
example ıIn [WO In Adversus Marcıonem: Conscıence 15
prımordıal gılt of G0d for the soul.!/ Marcıon, Tertullıan

For hat follows SCC Osborn, Tertullian ambrıdge Cambridge Universıty
Press,

Tertullıan, De anıma Z (CCL 2:783): plane NO  - negabımus alıquando
philosophos IUXta NOSIra SECNSISSE. .. Natlura pleraque SUÜ  ur QUuası de publico

GUO anımam deus dotare digenatus est.
For the texti COMPDPATC the Prev10us note
Tertullıan, De testLımOnLO anımae (CCL NOn multum refert

deo formata sıt anımae CONSCLeNtLA lıitteris dei
Tertullıan, Adversus Marcionem 10.3 (CER anımae nım prımor-

dio CONSCLENLLA de1 dos est.
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0€es NOT want thınk of God aSs Judge Therefore he wants 1{6 elım1ı-
ate Irom the Gospel Jesus’ word that God 15 etting it raın the Just
and the unjust alıke (Mit 45) Agaımst thıs posıtıon ertullıan9

much Marcıon m1g C O sanıtise the 1DI1Ca Concept of the
Creaftor God who 1s also Judge, he ıll NnOoTt SucCCeCd,: because the WOT.
iıtself 15 inscrıibed ıth ıt and the inscr1ption Can be read by
human eıng in eır conscience.l®

oug Rom (0) be wriıtten al] VeCeTI these9
the 15 NnOoTt C1Ile: CVEN hınted al Nor do W! d far as know,
fınd anywhere In ertullıan the ıdea of inner COUTT, OT Consclence
A Judge ACCUSeT al that inner COUIT 1an s CONncept of COMN-
sclence 15 broader, and contextualised dıfferently. As pPr1moT-
dıal gılt it enables uman beings learn from the law of nature,
IC 1Ss inscribed in creation.1? The CONntext 15 usually pedagogıca
rather than Jjudıcıal. The emphasıs 15 learnıng the law rather than
eıng Judged by ıt In COUTT 1OOIMN, by hrıs the ast Judgment.

15 in thıs cContexft that Tertullıan refers Rom INOTC

openly In De COFrONd 6.1 he that before enquırıng Ou
law concerning certaın Chrıstian practices OMNC should consıder the
COININON law IC 15 engraved the tables of nature (legem. COM-

1Stam. In naturalıbus tabulis). To thıs, he continues, also the
apostle refers when he SayS about the veiılıng of "does 1a(011
nature herself teach yOUu (1 Cor 11::14) ımılarly, when the ADOS-
tle SayS In Romans that the entles do Dy nature hat the law requıres
(Rom 14), he that there 15 natural law and ega nature
(lex naturalıs. NALlIuUra egalıs), nature that 15 structured aCCOTrd-
Ing that law, that the requırements of that law Can be earne:
through careful study of nature Tertullhıan then SOCS discuss
the end of Rom (he ca It pri0r epistulae DAarS, interesting retf-
CICIICE the partıtıon f the letter in antıquıty) example for NOW

dıstınguıish between natural and unnatural behaviour.?%

Compare Tertullıan, Adversus Marcionem 2A9 ‚6 @8 1DSE Mundus
INSCFIDEUS est el OMnı CONSCLeNtLA legitur.

See Tertullıan, De LELUNLO CCL .. .CONSCLENtLAM CON-
Sulamus. Ipsa NALluUFra enuntiabıt.

Compare Tertullıan, De COYONAa 6.1 CT QUAETES ıgıtur dei legem?
habes 1ıStam In publico mundı, In naturalıbus tabulıs ad QUAS el apostolus
solet DYOUOCUAFE, Ul CUM In uelamine feminae: NecCc natura, Inquit, J  UOS docet’?

(Or Ul CUÜ: ad Romanos, NALur«a facere dicens natıones GUAE Unt legis
(Rom 14), el legem naturalem suggerit el naturam egalem sed el In priore epLS-
fula (Rom naturalem SUM Condıitionis IN AON naturalem MAaSCUlos el femi-
Nas inter demutasse affırmans retrıbutione errorıs In ulcem OCNAE, utiıque
turalıhus patrocinatur.
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However, comıng back Adversus Marcıonem, nothiıng such
1S gaıned accordıng Tertullıan by the natural abılıty dıstingu1s
g00d from evıl, and ertullıan follow Paul ere quıte closely.
The law of nature only IO Justify Judgment NOT only VeI
the Jews but also VerT the entiles, who do 187011 ave the law of Moses,
but who do ave the law of nature. ertullıian emphasızes thıs in ver-
SUS Marcıonem S4344 ıth explıcıt reference and cıtatıon of
Rom 1421 And eady earlıer, in Adversus Marcıonem 4.16.15,+ he
pomnts Out that the law of nature alone 1S not enough enable IN
lıve 210) ıfe Such ıfe under dıscıplıne (de1 discıiplina
only be led under the fear of God, when g00d 11l and rıght actıon
from faıth ultımately comncıde. The between, the opposıtıon
of, the [WO CONCepILS of law [0) law of Moses and law of nature)
OIlC sıde, and dıscıplıne of G0d the other, 15 vital, ertullıan,
form basıs for Chrıstian ıfe arcıon’s God, revealed he INaYy
be, precisely because he 1s thought of revealed wıthout an Y ref-
GIGHNGE prev10us ega. SyStem (be ıt of nature of Oses), -
191011 provıde such basıs, because he sımply has reference poin In
hıstory.

To conclude Tertullıan It that Tertullıan ollows Paul
closely, though he o0e€es 197011 frequently cıte hım hen ere 1s dıf-
ference between Tertullian’s and ement’'s of natural law
Clement SCCS ıt quası second SUOUTCEC of revelatıon. He PUuts the
ree phılosophers alongs1ıde the 1DI1Ca prophets. ertullıan, INOTEC
1ıke Paul, SCS the CONCEepPL negatıvely, 1{0 ave COININON basıs for the
Judgment of Jews and Gentiles alı Hıs posıtıon 1S coloured by hıs
antı-Marcıonite Be arcıon had postulated second revelatıon
that W ds$s the first Tertullıan knew only ONeE revelatıon 16
dıd NO hıstory, the law Mosaıc and natural), but relıied

ıt. 10 thıs he sed Rom few tiımes, NO VETY 0)  en, but
in SOTNC INOTEC congenlally than Clement

21 Compare Tertullıan, Adversus Marcıonem 134 COE Z nım
iudiıcabit deus OCcculta hominum, am qui In lege deliquerunt GUAM quıl
Ine lege, qulia el hı legem L8nOoran el NaAtlura facıiunt GQUAE SUNT legis (Rom 14),
utıque 15 deus ıudicabıt CULUS SUnft el lex el 1DSA natlurqa, QUAE legis est Instar L@NO-
rantıbus legem.

Compare Tertullıan, Adversus Marcıonem GE N: $S1
NAalura honum el malum notum est, AnonNn amen dei discıplina; qQUd cognita [UNC demum
Conuenltentia uoluntatıis el factı fide, Ul Sub Meltiu del, agıtur. ıtaque deus Marcıio-
NLS CUM mMmaxXıme reuelatus, S1 amen reuelatus, NN potult Auius praecepti de QUO agl-
[ur fam strıctum el obscurum el CAecCcum adhuc el facılius DFO MeoO potius arbıitrio
interpretandum compendium emuttere, CULUS nullam praestruxXeral distinctionem.



Origen
COMMIC ngen ere number of instances when he dıs-

cussed Rom TIhe MOoOst sıgnıfıcant aIc perhaps hıs
arYy Rom translated Dy Rufinus and Contra Cel-
AW// discuss the latter first

Celsus had erıtic1sed the Chrıstians SayıNn2 that theır thıcal
teachıngs WEIC COINMON vulgar 273 and compared those of the
er phılosophers contaıned nothıng 11C  < outstandıng (Or WOI-

thy GEWVOV) KOLVOWV KL NOOC LOUC OÜAAODCG MLAOGOQMOULCG WC
OEWLVOV L1 KL KOLVOWV WOONLO in thıs rıgen replıed that for

people who held that God Judgment W ds Just (KPLIOLV ÖLKALOV 0E0U
1t WOU not be poss1ıble 18 aCCept the kınd of punıshment (Ö1KN) S111-
CIS COUuU CXpecCt ıf they WEIC NOT assured that al]l uman beings had

sound pI'CCOIICCPUOII (mpOANWLCG DYıNG) of thıcal eachıng NEPL
TOU NOLKOUL TOTOU) aCccordance ıth the ideas COINIMNON al] 1991>8!

(KOLVAL EVVO1CL) IC WEeEIC ımplante by nature the soul of CVETY
uman eıng

There tIraces of later StOo1C eachıng thıs PAaAsSSasc A Was

hrysıppus who taught that human eing WOU develop PIC-
CONCCPUONS (npoAnNWELC) of the unıversal ideas (KOLVOAL EVVO1CL)
before the ratıonal faculties WEeIC developed the first

of hıs her ıfe Therefore PIC CONCCPHUONS ese PICCON-
i}WOU be Orme: Dy nature naturally, and then SIOW develop,

NSee for thıs 10 0onNna Die wahre Lehre des Kelsos (Freiburg Herder

Compare Orıgen, (’ontra Celsum (ed GCS OUr1ıgenes, er‘ 17 Berlın
Tö@yuEV KL OC TOV NOLKOV ONO O1£TAL ÖLMBOAELV OLVOV VO KL

NPOC LOUG ÜAAODC MLAOTOQMOUG OSWVOV 0L UL VOV WOONLE. 11p06Cc
dE AEKTEOV OTL LO1LC ELG YOVLOL KOLOLV ÖLKA1LOAV 0£0UV ANEKEKAELGOTO ET LO1LC
ÜLOAPTAVOLEVOLG ÖLKN, (VILOOV EXOVTOV LU LG KOLVOC EVVOLAC NPOANWULV
vYUN nNEPL TOVL nNO1LKOÖ ONO ALOTEP 0DS:  EV OQvLLACTOV LOV —-  oUNSP —-  n
Ö0CE Öl 0Q} V KOUL LOVD OWTNPOC EYKOATEOTNAPNKEVAL TALC ANOAVTOV
ÜvVOPOTOV WUÜXULG ' ÜVATOAOYNTOC SV O10 KOLOSEL NUC ÜAVOPOTOC n‚ CX OV

BOLANLCO YPOANTOV»EV ZUVLTOVL KApPOLO. Rom 154 OTNEP NVLEOTO
EvV VOULCOLOLV EAMNvVEC WO0O@ AOYOC NOLNOAC LOV EOWV YEYDUOSVOAL ö10
«ÖAKTLA@O» LOC EVTOAGC KL MoOüces1 ÖEÖOOMKEVAL ÜC «OULVELODLWEV>» aKıdC an
HOOXOTOLNOCVTOV OC EAEYEV ETNEKADLGEV UNG ÜUOAPTLIAC AÄEDTEPOV
ÖE YPUWVWAC NOALV E  3E  Ö0O0KE AÄCUTOUNGOAVTOCG A1L000G MoOücEOC 0EOC, O1l0VEl TOU
NOOOTITIKOL AOYOU EÜTPENICOVTOC UETIO INV ILOWTLT|V ÜUOPTLOV ÖEVTEPOLC

TOUVU 0200
For hat ollows COMLDATC Lössli ° Der Glaubensbegriff des Klemens VO  _

Alexandrıen Kontext der hellenıstiıschen Phılosophıe I heologie und Phıiloso-
phie (2002) 3721 337
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into indıvıdual mınds. Ihey WEeIC therefore also called NPOANWELC
ELQUTOL, ' Ingrown preconceptions’, NOoTt confuse ıth ‘“innate’ .26 Ihe
eachıng of MDOANWELCG EWLQUTOL W as therefore Chrysıppus’s WaY of
explamıng the or1g1n and nature of the KO1LVOL EVVO101, the unıversal
Cepts, also sımply known unıversals. Ihe CONCEPL of KO1LVOL
SVVO101 d such 1Ss 1a(011 O1C, but Platonist As KNOW, ato and
TI1STOLIE had dıfferent WAaYS of explaınıng the unıversals, 1deas, but
they both eieve that they WEeEeTIC real. In$ the early Sto1Cs, in
partıcular Zeno0, reljecte the ıdea that they WEeIC real and held that
only gel the Impression that they real from the WaY In 1c nature
Organıses ıtself in and through u through thıs PTOCCSS of imprıint-
ng 0)1 ıimplantıng themselves In the soul. oug there AIc differ-

In the WaY in 1C earlıer and ater StO1CS WCIC usıng the COIMN-

CepX, all StO1CSs agreed the ex1istence of the KO1LVOL SVVO101 and
the tendentially physıca. in the Casc of materı1al) understandıng of
the Concept. We gel hınt of that WaYy of explaımıng the unıversals
from Urigen’s aCCOounL, hıs uUusec of the word NPDOANWLC and hıs IN of
the CONCepL of the KO1VOL EVVO10C1 eing ıimplante In the soul, though
rıgen SCS slıghtly dıfferent te for thıs, EYKATAOTELPO, lıterally
"SoWw1In£ Out in S ere 1S also hınt ere of Platonist eachıng, and
indeed Chrıistian Platonısm: for rıgen ArSUCS that the preconceptions

present In the soul "accordıng to (KATO) the unıversal CONCEepPIS,
rıgen ımply that the unıversal real and PTC-

ex1ıstent, IC 15 In lıne generally ıth hıs Platonısm. Moreover, in
hat ollows rıgen also of (10d personal in thıs
PTOCCSS, rather than the ole PIOCCSS eing purely natural, ın StO1C

"There 1S nothing amazıng about ıt, 1f the SaJmne God should
ave ımplanted (EYKOATEOTNAPKEVAL) that IC he taught (EÖ100EE)
through the prophets and the SaV1OUr into the souls of all uman eINES
(LE NO VTOV ÜvVOPOTOV WOYXaLC). He dıd thıs that CVEIY uman
eing WOUuU be wıthout CXCUSC (QAVATOAOYNTOC) al the dıvıne Judg-
ment (EvV TIn S-  \ KPLOE1), havıng the requırement of the law (tTO
BOVANLCO TOUL VOMOU) wrıtten in hıs her he.  Z YPOATNTOV SV ( SQV-
TOVLD KApöLO)

So ere ave paraphrase of Rom 15a TIhe plural °‘hearts’
has become sıngular (‘everybody’'s and °the work‘’ (TtO EOYOV)
of the law 1S understood Tequırement’ (BobAnNuO, lıterally "waıll’)
hıs 1s also how INa Yy modern understan the Accord-
ng hat sa1ld earlher rıgen 15 also in lıne ıth Paul when he

See SVF 29 irg 105 473; Steinmetz, Die St0dG, Ueberweg / Antıke
4/2, 1994, 594-595



emphasızes that God PUTDOSC wrılıng the law the hearts of all
iNeN to make SUTC that nobody has EXCUSC af the dıvıne Judgment
What Oou the erb EYKATEOTAPKEVOAL? 1NCcAanls spread Ouf

the of sprinklıng SOWINS, seeds rıgen SCS
the word els 27 when he spe of ideas havıng een
spread Out all uman beings (EYKATEOTAPNOOV LO1LC ÜVOPOTOLG
EVVO1LCL) the PAaSSIVC and eavıng ıf OPCH who 0€6Ss the
spreadıng Out According Sto1C eachıng, indıcated ıt 15 nature
herself purely ratıonal sclentific PTOCCSS But ere Contra GCel:
AW// rıgen indıcates that God hımself the

What 115 that rıgen not entirely dıssımılar Ter-
tullıan combiınes the motıifs of learnıng and SOW1NS Outft God has SOWIN
Ouf ese semımnal ideas all human beings and taught them also
hrough the prophets and the SAaVI1IOUT

Fınally, brıef of rıgen of Rom and
15 hıs arYy Romans translated by Rufinus Ihe lemma
also includes which AMDMNOUNCECS that the COUTT Sıtuatıon esCT1DE!

15 ll z  e’ place the day (In dıie) that God through Jesus
hrıst ll Judge al] hat hıdden IMN OCCUlla hominum)

rıgen begıns hıs arYy of the PaSSasc SaYın2 that
o€eSs NOT refer cultıic of the law but INOTC fundamental
requırements 1ıke the ten cCOommandments perhaps also SOMNC
basıc princıples from 16 everythıng else be deduced that
the ONC G0d 15 the creator of the quod euUs NUS Crealtor S1[
OMNLUM 28 hıs INaYy hınt al rıgen metaphysıcal understand-
INn of the OYyOoL EUQULTOL KOLVOL E VVO101 But then he CONTMNUES
Sayıng that hat 15 MoOst probable that the requırements of the law
that inscerıbed people hearts AIC those of the law of the Gospel
1ıke the Golden ule hen he CONTLINUES Obvıously, the natural law
CannotTt ıth the law of Moses ıteral but only spırıtual

(leg1 er° 0YsI concordare lex naturalıs secundum
AOonNn secundum lıtteram potest) for there Cannot be an Y natural ICasOMN

why ONC cshould CITICUMICIS! DOys the eıghth day aVO1d WCAaVIN£
flax 1Into wool eiCc

NSee Oriıgen Contra Celsum UKOULV KOl1 NEPI TOLTOUL AESKTEOV IL ÖHO1LOC
AAA NOLK® LO EYKATEOTAPNOAV LO1LC ÜAVOPOTOLG £EVVO10C1L

For sımılar thought SCC Clement of Alexandrıa, Stromatels D ET  7
QUOLKT]V EVVO1LGQV EOYNKEVAL LOUC EAAMNVOC AEYOL, TOWV NC WUOEOWC

ÖNLLOLPYOV EVO  4 YLIVOOKOUS V, KaBo KL IV ÖLKOALOGÜVNV QDUOLKT|V EINNKALEV,
e1TE  P UT V OLVOV EOYXNKEVAL VOUV, L1LC TOUTITOULD KLl NC KUÜTC INV TOU VOU
ÖLA VOLTIV ÖLKALOGUVNC OKOTMTJOOUEV YUÜp NMDOCVOAQOVTIOLV LLC ELTLT] KLl
GUVEKOOVTIOLV QiITLAONTAL NMDPOQOQTNNTELAC EIÖN AEYEL V1 WUT| V KULT EUOQGOLV
nOE1AC O01 DBEAODLGOLV E1IPNOOAL 1VUO. LO1LC MLAOGOQMOLCG
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rıgen points Ouft that few 0OCCAaSsS10Ns he challenged Jews
ıth thıs question,“” but they merely answered that that Was hOow the
legıslator had decıded and there Was nothıng else add qula ıta ULSUM
Sıt legislatort). We, however, Orıgen continues, paraphrasıng Paul,
NOW that ıt 15 NOL oOse who ear the law who Justifıed, but OSse
who fulfıl 1t Fulfillıng, however, 0€Ss 1a(011 INnecan the ıteral fulfilment
of the law, 16 15 ımpossı1ble, but fulfilment accordıng fo the spiırıt;
and thıs 1S, of COUISC, poss1ıble for entiles, ıf they do hat 15 requıred
ın the law, the law that 15 wrıtten in theır ea (Rom 159 not
ıth ınk, but ıth the spırıt of the lıyıng (G0d’ (2 Cor 3139

We Call SCC that Urıgen ere aAaWaVY from Paul’s meanıng
in Rom ıth the help of another Paulıne wrıting, Corinthıians,
and aAargucs that the law wrıtten in people’s hearts 1s not the law of
Moses, but the spırıtua. law underlyıng, but NO lıterally agreeing wıth,
the ıteral Jaw of Moses.

Urıgen then Continues sayıngz that ‘hearts’, LOO, AIic NO
be the physıca ea  S, but the soul  w  $ ratıonal (rationalis

anımae ULFtuS). hus rıgen 0€eSs ere NOT far sımply iden-
tfy ea and souls, but he 0€eSs TAawW VC close lınk between the
{W  © He then proceeds analysıs of hat 15 Dy consclence.
He defines ıt the spırıt who accordıng Paul 1S the soul’s COIMM-

panıon ‚SDIVLIUS qul ab apostolo CC CUÜU. anıma dicıtur), COMPAaLA-
ble gulde (paeda2020s. el rector) who praises the PCI-
SOM when che 1S domg the rıght thıng and punıshes chastıses her
when che 1Ss acting wrongly

Now thıs 15 dıfferent from both Paul and the phılosophical iTra-
dıtıon mentioned earher. Both had kept INOTEC closely the Judıcı1a.
contex(t, whereas rıgen interpreted the MO in pedagogıcal Context
Paul had only spoken of cCOoNsclence d Co-wıtness, 110 and Seneca

ACCUSCI and Judge But the role of Judge for the Chrıistian
15 reserved for Jesus hrıst; and the other hand already

Tertullıan, SaW, lınked the Judıcıa. motif ıth the pedagogica
MO and spoke of learnıng In the Onftfext of the law

In last section Orıgen 0€eSs riefly discuss the CONSCIENCE’Ss
role of wiıtness, but In eschatologıica. ontext Nobody knows
PCISON, only the spırı insıde that PCISON Cor TIhe spiırı hım-
self 15 wıtness OUT SPIrC (Rom 16) If the spirıt dıstances hımself
from the PCISON whom he 1S attache WItNESSES agaınst her,
that PCTISON ıll be eft Ouft in the cold rıgen ere N A Mt

FoOor examples Nr De Lange, Origen and the Jews Cambrıdge Cam-
bridge Universıty Press, \  KB
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Of [WO PCTSONS fıeld ONEC ll be taken AWAaVY, the eTt ONEC eft
behind etc

Conclusion

By WaY of conclusıon let summarıse Tew pOoINtS: Paul’s
understandıng of the law of nature In Rom ave een
that of natural equıvalent the Mosaıc law The PUTDOSC of the CON-
structi1on 18 ave een explaın why enüules should ave
OGXCUSEC for being Judged Judgment day 0Ug has rem1-
NniIscenCEes of the phılosophical MO of the inner COUTT ıth CONsSCIENCE
d Judge, Paul fırmly PUutSs (J0d in the Judgment Sseal, in eschato-
ogıical cContextft (v 16) Although there 15 endency ın early Christ-
1an lıterature CAÄDICSS thıs complex in 110616 phılosophical 9
oun It strıkıng how close wriıters 1ke JTertullıan and rıgen follow

Paul In these crucı1al pomts. Clement slıghtly dıfferent He
UuUse Rom d 19)K010) texti hat certaın of Tee ph1loso-

phers COu attaın ir SNOSIS, salvatıon In the full But
ave consıder that thıs 1S hıstorical, abstract, construction, dSs 18
demonstrated Dy the references {Oo the heretics. In h1s OW time
Clement WOU consıder AaNVONC followıing TeEEC phılosophy in def1i-
ance of Chrıistian eachıng heretic. So even for Clement, Rom
18 less about relatıvisıng the Chrıstian claım in the present than Ou
explaınıng ıts valıdıty In the pre-Chrıstian pastT.
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