
INTRODUCTION

urng the Fifteenth International Conference Patrıstic Stud-
1e6S (Oxford, August Prof. Dr Mathıj]s Lamberıigts (Leuven,
elgıum organısed workshop Rom In the patrıstiıc CIa Par-
tıcıpants ıIn thıs workshop WEIC Prof. Dr 0OSe OSS (Cardıff Univer-
SILy, UK), Prof. Dr Onathan Y ates (Vıllanova, USA), Dra arleen
Verschoren (Nıjmegen, TIhe Netherlands), Drs Anthony Dupont (Leu-
VCN, elg1ıum). The elaborated vers1ions of the DapCIS they delıvered
durıng thıs workshop aAIic gathere: ere Prof. Dr Marıanne u
oronto, Canada) complements thıs workshop collection ıth CON-
trıbution elated Op1C

Rom JE  S ‘“(Jentes QUAE egem AON habent, naturalıter GUAE eg1s
sunt faciunt; hi egem An habentes, LDS1 <ıbi Sunt lex  27

hıs per1cope ouches the COIC of several much debated topıcs
ın the Pelagıan ONLrOVETSY. Rom the debate the pOSSI1-
bılıty of the salvatıon and Justificatıon before and wıthout the law of
INnan in general, and L1NOTEC specıfic of the gentes. 15 interwoven ıth
soteri10logical-patrıstical questions the of the Pagan_ns and the
matter of the natural law, the goodness of creation and the natural
capacıtıes of Man, the relatıon between and freedom, Adam and
hrıst, Jews and gentiles. hıs 15 only SMa selectiıon of theologıica
topıcs elated Rom 14 that nNnOoTt only restricted the elagıan
ONLTOVEISY but extend 18 the ole of patrıstic thınkıng and wrI1t-
ıng hıs 1Ssue of Augustiniana the ONC hand focuses the PITO-
tagon1ısts of the elagıan CONLTOVETSY and theır ınterpretatiıon of
Rom On the other hand it discusses the CONLTOVETISY wıthın the
broader cContext of the Ideengeschichte around Rom

o0s®e OSS eals ıth the pre-controversıal development of the
theology of Rom 2414 In Keeping Closely aul The Larly [/se
an Exeg2es1s of Romans Oome Examples. In 1ITrS INOVC
OSS sıtuates the per1Ccope wıthın the cContext of Paul’s letter the
Romans, especılally regardıngz the themes of the relatıon between Jews
and gentiles, the inscr1ption of the law in the (gentile) hearts OSS
explaıns hOow Rom i1l1ustrates that Paul consıdered the law of
nature d natural equıvalent of the Jewısh LaW, ıimplyıng that SCH-
tıles, Just Jews, 111 ave undergo Jjudgement day OSS also
ınks it ıth First and early Second CeENLUrY OUTCECS Epıistle of Barn-
abas, Clement, and 110 of eXan  a). Subsequently, OSS SKeichNeEes



the development of early exegesI1s of Rom In Clement, a ET-
ullıan and rıgen, ere 15 al first S18 consıderable development
AWAaY from the texf of Paul ertullıan and Clement of Alexandrıa g1ve

dıfferent explanatıon of the Tertullıan en read ıt In
rather negatıve WaY Jews and Dagans chare the Same basıs be
Judged, 18 be condemned. ertullıan generally rejects Tee phı1-
losophy If TrTee phılosophers succeeded In finding God, thıs W as
matter of PUIC cCoincidence and only due the fact that God placed
truth in nature The owledge of God that Tee phılosophers COUuU
reach by nature 1S, however, 1a(0)1 sufficıent, as al remaıns NECCCSSATY.
Clement has INOTE posıtıve attıtude. Jews and gentiles ave equally
Vvalı WaY reach God He IS Convınced that Tee phılosophers COUuU
attaın knowledge of God by studyıng nature ese AIC, however, the
Greeks of the past In the present (G0d CannotTt be oOun wıthout al
rgen continues thıs appreclatıng approac. of non-Christians All PCO-
ple Can COTIINC 18 know (GJ0d Dy nature, Dy the lawW, by faıth In hıs
OVervi1eW, 0OSS shows that despıte the earher supposıtıon that
Clement, ertullıan and rıgen WOUuU devıate from Paul the early
patrıstic eXeges1s of Rom remaıned surprisıngly close hat
Paul meant, the equalıty In Judgment for Jews and gentiles.

Wıth hıs dıachronic analytıcal entiıtle: Romans TE VE In
the Latın Tradıtion Before the elagıan Controversies, onathan ates
samples the Varıo0us WAaYyS and XIS In IC ese VOeISCS WEIC

employe Dy Latın Chrıistian authors In the half-century Dr10T 411
ates begıns ıth brief SUMMAATY of questions that

continue puzzle of thıs section of Paul’s Letter the
Romans. ates then transıtions of the atrıstıc data Except
for the first sub-section, 1C 15 dedicated {O Rufinus of Agquılle1a’s
translatıon of rıgen, thıs I[UNS In chronological order and INnCOT-
porates CXCETDIS from the work of 1llary of Poıitiers, Ambrosı1iaster,
Ambrose, Jerome, Augustine and elagıus. The ideas of the sOo-calle:
but ST1 hıghly problematıc, ‘ Budapest anonymous ” AT Teated in

hıs demonstrates that, despıte substantıal varıatıon
both and between the authors surveyed, all of them UNQUCS-
1o0nably aCCeptL that SOMINEC form of Natural Law mMust exXIist CVCN ıf
several of them aAIc Just SUTC that mankınd has “Iorgotten ” MOoOst of
1ts tenefts, al least SOTNC degree. ese authors also In general
agreement In rejecting the notion that PCISON INaYy experience Just1-
ficatıon solely Dy keeping the parts of Natural Law that AI (Or
remaın) known hım ates also csShows that it Was quıte COINMIMNON for
atın authors of thıs per10 cConnect Natural Law and negatıve
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formulatıon of the Golden ule robably the MoOSst obvıous po1in of
dısagreement AIMONS these authors CONCEINS the precı1ıse ıdentity of the
gentes: SOINC of ese authors SUTEC that Paul 15 referring fo pagans

eıther PIC- post-Chrıistıan ıle others prefer read the term
reference Chrıistian gentiles VCT agaınst Chrıistian Jews.

arleen Verschoren’s contrıbution, Lex In cordıbus scrıpta and
CONnscCLentia Romans 2° b8) accordıing Augustine, combınes the
notions of lex naturalıs, lex In cordıbus scrıpta ıth ugustine s early
ınkıng CONSCLENLLA. Augustine ınks hıs notion of CONSCLeENtLA
exphıicıtly ıth ratıo. IThe natural law, 1Cc resonates In the human
Consclence, W as g1ven human kınd in paradıse and o0€es NOoTt ave
ontent dıfferent from the moOsaıc law cCarıtas, the golden rule Ver-
schoren that thıs Augustinıan CONSCLENLLA 15 NOT “‘secular’ self
CONSC1I0USNESS, but always CONSCIOUSNESS of God

In hıs artıcle, The relatıon hetween paganı, gentes and infideles
In Augustine Sermones ad Populum CAyEe study of Augustine doc-
ftrıne of9 Anthony Dupont investigates the gratia-position of
agans, gentiles and NON bellevers the ad populum, SOUTITCE
much neglected in ugustine research. Ihe antı-pagan SCITIHOMNS reject
vehemently hat Augustine cConsıders the earthly’ orlentatıon of
SaNs, prıde TIhe underlyıng discourse of these SCTTINONS
1Ss the insuffic1ıenCy of the uman NALluUra reach salvatıon, the eed of
hrıst A4Ss mediator and ASs gratia. Augustine, however, 1S alsoO posıtıve
about paganı, in the that he always eeps ODCHN the poss1ıbılıty
that they WOU CONVeTrT. Thıs CONVversı1o0n requıres Exactly thıs

1Ss conveyed (converted) gentiles, dıstinguıishing them from
(non-converted) Jews, who dıd nNnOoTt recogn1ze Christ and proudly
assumed that the works of the Law AdIcC sufficıent Chrıstian Jews and
converted gentiles the er hand form unıty, In and Dy (the COI -

nerstone) hrıst dS g1ver, maın eme in the Epıphany SCIIHNONS

Dupont subsequently enlarges the framework of hıs study Dy invest1-
gatıng the posıtion of the infideles In the SCTIITNON\NS and pomting Ouf the
strong ugustine perce1ves between es and IUSELLLG. All ese
elements bring Dupont fo the conclusıon that Augustine remaıns dog-
matıcally strıct In hıs SCITILTNONS viıirtues and salvatıon 19(0)1 avaılable
for non-Chrıstians but that eventually posıtıve pastora. attıtude
towards and gentiles CINCI SCS in hıs SCILT1ONS

Mathıj]s Lamberigts dırects the exeges1s of Rom the
heat of the Secon Pelagıan CONLTOVEISY in Julian of Aeclanum



Natural Law INn the 1Q of Romans Da  R ulıan of Aeclanum
in hıs Turbantium sharply reacting agaınst Augustine, in
favour of the ex1istence of genume virtues. Accordıing Julıan,
creatiıon such 15 already and humanıty INn 15 created g00d
Human ratio, the uman soul, 15 VIirtuous itself and 15 IMAZO0 Dei
Consequently, the Jewısh Law actually 1S nNnot NECCECSSATY for salvatıon,
SINCE humanıty has Dy ıts nature the capacıtıes obey G0d hıs
ımplıes that gentiles, NOoTt havıng rece1ved the Law, do not ave Valı
CACUSC for NOL lıstenıng cCcCommands. second CONSCQUCNCE
15 that Chrıstian faıth al eas theoretically 15 NOT condıtıon be
Just, in Case of the and old testamentic IUSEL. Julian however
admıts that ıt 15 almost ımpossıble de facto to attaın IUStLLLA wıthout
Christ’s help TIhe Case of the Pagan IuUsStL ıllustrates, Julıan CON-
ends, that al] Ian created ıth good nature, SINCE they aIic born
ıth ratıonal soul. Moreover, (G0d wıshes SO the ole of uman-
Lty saved, Justified. Julıan 1s Convınced of the natural g00dness of
humanıty because he refuses aCCeptL the ex1istence of natural evıl

thıs 15 how he interprets Augustine’s CONCEPL of peccatum ortıginale.
Marıanneuoffers analysıs of the s1gnıfıcance of hrıs-

t1an phılosophy and ıts relatıon phılosophy In Augustine’s
Contra Iulianum In Augustine Versus Julıan of Eclanum the Love of
iısdom Ihıs topı1c 18 interwoven ıth lot of Key pomnts in the dıs-
Cuss1onN Rom u takes Goulven Madec’s plea for continu-
1ty In Augustine’s thınkıng namely the recumng of the SO-Calle:
early eme of phılosophy in the ater wrıtings pomt of depar-
ture analyse the CONCEDL of philosophia Christiana love of SaApL-
entia. ountering ullan of Eclanum, ugustine dıstınguıshes authen-
t1C from inauthentic Chrıstian phılosophy, the inauthenticity of hıch
hes in dısregardıng the necessity of incarnatıon and redemption.
According Augustine, ulıan 1s gui1lty of thıs 1sregar. because he
reJects the ffects of orıgınal SIN and asserTts that uman beings ave the
abılıty resist evıl and choose g0o0d wıthout needing the iırresistible

Augustine observes that the dangers of carnal CONCupISCeNCE
GCVCn recognized by SOTINIC phılosophers, despıte theır 1gnorance
of TIS In the end, the Chrıstian phılosophy, the pursult of Chriıstian
wısdom that Augustine enhances 15 ONC that balances faıth and I1ICason

Anthony UPONT


