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Renewed biblical and Augustinilan tudies

In reactiıon the wıdespread corruption of Church and clergy
and the aılure bring about instıtutional reform Dy of Coun-
cıls, the ate medieval behever W as inclined CONCENITaATE h1s
her indıvıdual fate In other words, the indıvıdual belhlever’s OW sal-
vatıon damnatıon increasıngly became the fOocus of attention. Insp1-
ratıon for personal cConversion W d> 118 be OUN! in the Tirst instance, In
the Scriptures ell the early Church Fathers Authors such A4S

Eugene Rıce and ern Hamm ave stressed that Jerome, who PTO-
mMote! ascet1iCc ıfe of Praycr and PCNANCEC together ıth ase
spırıtualıty, had become the paradıgm for Christian lıving for the
wealthy and eduCcate': elıte, for CIt1zens and rel1g10us INCN and
around Anthony aVIl! Wrıght nNas pointed Out, however, hat
ıt W ds rather ugustine s COMNCETN for sınful umanıty s eed for INCI-
C1IIU (G0d that attuned hım the spırıtua. questions of the COomMıng
ern Era, CONCEIN for IC the Church Father had progressively
sought SUpport in 1DI1Ca SOUTCECS and Paul In particular“. ntieres in
Paul and Augustine, however, W as or1ıginally restricted the un1ıver-
Siıt1es and the Studia generalıa of the rel1g10us orders. Neve  eless,
number of monastıc and canonıcal orders gradually TE IO ıimplemen

ısh th: OUT colleague, prof. Brıan Doyle, for hıs invaluable assıstance
in translatıng the texL.

Eugene RICE, Saint Jerome INn the Renaitssance, Baltımore London, IThe
Johns Hopkıns Universıty Press, 1985:; Berndt HAMM, Hıeronymus-Begeisterung und
AugZustinismus VOr der Reformation: Beobachtungen ZUF Beziehung zwischen Huma-
NLSMUS und Frömmigkeitstheologie (am Beispiel Nürnbergs), In Kenneth AGEN (e@.).
Augustine, the Harvest, and eology (1500-1650) ESSaAysS Dedicated Heiko
Aug2ustinus Oberman In Honor of HLSs Sıxtieth Birthday, Leıden, Brull, 1990, VE E

Anthony RIGHT, The Counter-Reformation: C'atholic Europe and the Non-
Christian World, 2nd ed., Aldershot, Ashgate, 2005, 1-33., 163-164, F3 DSDAT See
Iso Heıko ÖBERMAN, *7 UUS SUM, salvum 1AC Augustinreveil zwischen
Renaıtssance un Reformation, iın Cornelius Petrus MAYER Wıllıg1s CKERMANN
s Scientia Augustinianad: Studıen über Aug2ustinus, den AÄugZustinismus und den
Augustinerorden. Festschrift Adolar 7Zumkeller O0SA ZUmMmM Geburtstag (Cassıcla-
CU: 30), ürzburg, Augustinus- Verlag, 1975, 349-394; Wıllı1am OUWSMA, The
Two Faces of Humanısm: StOLCLSM and Augustinianism In Renaıissance T’hought, In
Heıko ()BERMAN Ihomas RADY S Itınerarıum Italicum: The Profile of
the Italian Renaıissance INn the Mırror of Lfs European Iransformations. Dedicated
aul Oskar Kristeller the ()cecasıon of H”LS ZOth Bırthday (Studıes in Medieval and
Reformatıon Thought, 14), Leıden, Brull, 1975, 3-6|  Sr
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strıcter observance of Augustine’s rule Augustinian spirıtualıty lıke-
WISsSe OUun:! ıts WaYy from the pulpıt broader publıc, such that hıs
eology of W as longer confined exclusıvely academıc
world, but became pastoral and even exıstentıial CONCECIN fıne
example of thıs Augustinian renalssance 15 be found in Johann VO  —_

taupıtz, 1Car general of the observant Saxon congregatıon of the
Augustinıan Hermiuts, who dıstanced hımself firom the scholastıc
approach and establıshed bıblıcal eology and plety ase‘ Paul
and Augustine”. TIhe MO of Augustine bıshop of 1ppo also
inspıred few reform-minded bıshops, particularly In outhern urope
The latter endeavoured ımprove Jleriıcal formatıon and behavıour N

ell the catechetical formatıon of theal Bıblical studies and
the study of Augustine and er Church Fathers WeIC supporte: at
the time Dy WAaVC of 8a  < texti editions. In the 1503-06, for
example, the Basel ase! publısher ohannes Amerbach edıted UugusS-
tine’s nera Omnıa, 11 parts in iıne volumes*.

Durıing hıs youth In hıs natıve Netherlands, FErasmus
1536)° had extensive ontact ıth the Brethren of the Common Life,
who cherished ‘Jeromi1an’ spirıtualıty and WEeTC thus eferred 18 d

Hieronymianı, and later entered the mMmONaSTeErYy of the Augustiniıan
Canons Regular In eın NCAal ou OMNC of hıs letters, Erasmus
wrıtes that, CanOTl, he read and copied al] of Jerome’s let-
ters In the sa1d instituti1ons, 1C had theır OMZINS in the evotLio Mo-
derna, the and the Church Fathers took priıde of place hıs edu-
catıon undoubtedly left mark the Erasmus, who W as ater

CEIMCISC the leader of the bıblıcal humanısts. Erasmus sought
TaW from or1ıgınal Word ıt had een expressed in the

words of Scripture A0 thıs end, he publıshed SUCCESSIVE edıtıons of hıs

Adolar Z/ZUMKELLER, Johannes VON Staupıtz und seiIne christliche Heilslehre (Cas-
S1IC1ACUM, 45), Würzburg, Augustinus- Verlag, 1994, 25-2J:; TAanz POSSET, The
Front-Runner of the atholıc Reformatıon: The Life and Works of Johann Von Staupıtz
(St Andrews Studıes Reformatıon Hıstory), Aldershot, Ashgate, 2003 See also
Rıchard ETZEL, Staupitz Augustinianus: An Account of the Reception of Augustine
In his Tübingen Sermons, In eıko ()BERMAN Frank AMES Erık Leland
SAA| e  S Vıa Augustinl: Augustine In the Ater Middle Ages, Renaıissance and
Reformatıon. EsSSays In Honor of AMASUS FrappD, (} (Studıes in Medieval and
Reformatıon IThought, 4 Leıden, Brull, 1991, N

On the Amerbach edıtion SCC Joseph GHELLINCK, La premiere dıtıon
iımprimee des “Opera OMNLA Augustini , In Henry BAILLIEN Arm ANSSE!
s Miscellanea Gessler, vol 1’ Deurne, Impr. Govaerts, 1948, 530-54 /

general introduction found in Jan DEN BOEFT, FYFASMUS and the Church
Fathers, In Irena BACKUS (ed.), The Reception of the Church Fathers In the West
From the Caroling1ans the Maurısts, vol 2’ Leıden, Brıll, 1997, S22 745.72
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Latın-Greek New J estament, beginnıng the SAamnlle yYCal, Amer-
bach edıited Jerome’s nDera Omnıa. Frasmus W äas in charge of the fırst
four (of nıne) volumes cCon letters, apolog1iae, and treatises wrıtten
Dy the Church Father Frasmus consıdered Jerome, exft Origen®, A4S

the patron of renewed bıblıcal theology’. eediess IO SaYy, he Was also
OPCI Ose works of Augustine that contributed 10 hıs project®. hıs
Annotatıones the New Testament, he abundantly quotes from Augus-
tine’s Bıble commentarıes. More fundamentally, however, Erasmus
appeals ugustine s De doctrina Christiana N mportant SOUTCEC
of hıs 1DI1Ca. humanıst principles. In the saıd work, Augustine states
that moderate owledge of the 1ıberal arts 1S5 NCCCSSALY for CHhrıs-
t1an ıIn interpreting and preachıng the Erasmus DbOorrows thıs argu-
ment from Augustine and, CONSCYUCNCC, the Church Father’s book
IS consıstently present in works from the egınnınN?g the end of the
humanıst’s 9 partıcularly in hıs Antıiıbarbarı (15053) einOdus
(1516) and the Ratıo theologiae (1518) but also hıs later work

the of preachıng, the Ecclesiastes 1535)- Augustine’s De CLVIL-
falte Del played role ıIn the Encomıiıum mMmoOrıae (Praise of OLLY, I5} 1)
the Ouerela DACLS (15417/) the Consultatio de TUurcıco (1530) and
CVEN De vidua Christiana Augustine s VIEeWS and
free will, 1C echoed throughout Jo  S Colet’s ()xford lectures the
Paulıne pıstles, alsSO OUnN!| ıts WdYy into the central chapters of FEras-
mMus Enchiridion (1503) work that, ıts exercıised CNOTTINOUS

influence the plety of the sixteenth century!*. The humanıst W as

Andre ODIN, Er 'Aasme ecteur d’Origene TavauXxX d’humanısme eit rena1ssance,
190), Geneve, Droz, 90982

For introduction the relatiıonshıp between TaAasSsmus and Jerome SCC RICE,
Saıint Jerome In the Renatssance, 116-136; SCC also John ÖOLIN, YTASMMUS
and Saıint Jerome: The Close ond and Its Sienificance, in FTASMUS of Rotterdam
Society Yearbook (1987/) 33-53; Mark VESSEY, FTaASMUS’ Jerome: The Publish-
INg of Chrıstian Author, in FTFASMUS of Rotterdam Society Yearbook (1994)
62-99

On TAasmus and Augustine, SCC Robert SIDER, Erasmus, in Allan ITZGER-
(ed.), Augustine hrough the Ages: An Encyclopedia, Grand Rapıds, MI (am-

bridge, Eerdmans, 1999, 312:319: SCC also Charles BENE, FErasme el Saıint Augustın
influence de Saint Augustın SUr l’’humanısme d’Erasme TavauX d’humanısme ei

renalssance, 103), Geneve, Droz, 1969; eter Iver UFMAN, Augustinian Pıety and
Aatholıc Reform: Augustine, olet, and Erasmus, Macon, Mercer Unıiversıty
Press, 1982, 111-141:; Vıvlane MELLINGHOFF-BOURGERIE, Erasme editeur el inter-
D: de Saıint Augustin, in Kurt FLASCH Dominique COURCELLES SAugusti-
AUS In der Neuzeıt. olloque de Ia erzog August Bıbliothek de Wolfenbüttel 141
octobre I996; Turnhout, Brepols, 1998, 53-81

BENE, Erasme el Saıint Augustin.
MELLINGHOFF-BOURGERIE, Erasme editeur et interprete de Saınt Augustıin.
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prepared acCcept the prior1ty of ıt appeared In the
Church Father’s earhıer works, before hıs CONLTOVeETISY ıth the Pela-
g1ans. Thıs 1eW Was LNOTC appropriately reconcıled ıth hıs OW (Neo-
Sto1C) humanıst conceptions, stressing the Intrınsıc possıbıilıties of
umanıty's ll perform acts that WEIC worthy of STIACC and
thus contrıbuted uman salvatıon. hıs debate ıth Luther, Eras-
INUS ULLY reCOgNIZES hıis debt ugustine (although ıt 18 poss1ıble that
he epende: ate medieval ugustinıan theolog1ans such Hugol1-
1US of Orvieto)**. Nevertheless, the humanıst COU NO conceal that he
had problems ıth ugustine’s ater, antı-Pelagıan, works in 1C the
necessity of Was over-emphasızed {o the detriment of free 11l
(De Ilıhero arbıtrıo |1524| and the [WO yperaspistes 152 7/4)

hıs edıtiıons of the Church Fathers, Erasmus evıdently BaAVC place
the works of Augustine (as sımply OIlC Father the others)

He Was assısted hıs endeavours by en L1ps and the ugustinıan
Canons Regular of the of ınt-Maartensdal In Louvaın, and
Was able elıcıt the collaboratiıon of uan-Lu1s Vıves for hıs edıtıon
of De CLVLtate Dei Erasmus’ ten Oll0 volumes WEeIC publıshed in 15282

by the printer-edıitor Johannes Froben In ase
ere Call be lıttle oOu that Martın Luther 546)"

enjoyed promiınent place In the Augustinian renalssance of the early

P.L Kaufman has advanced the thesıs that John Colet’s soter10l0gy, formulated
hıs Oxford lectures the Paulıne Epıistles, VC) close that of Augustine.

It remaıns dıfficult determiıine whether Colet Was CONSCIOUS about hıs dept Augus-
tine. K aufman Neves nevertheless that Colet’s VIEWS intluenced Erasmus and that they
became characterıstic of early sıxteenth-century Catholıc reform (KAUFMAN, Augus-
tinıan Pıety and Catholic Reform, VIL-VIIL, 52-54, 69-73, 118-128, 43-148) The
16 W that Augustine Was “ Colet’s favourıte atın Father”, 15 confirmed In John
LEASON, John Colet, Berkeley, LOS Angeles London, Universıity of Calıfor-
nıa Press, 1989, 70, also 201-202 and 205 Wayne Hankey adds that ..  we
miıght aCCOUNLTL for Colet’s Augustini1anısm in thıs WAaY, provided that recognize al
that 1S implıed In hıs acceptance of the Pseudo-Dionys1ius the MOSstTt privileged inter-
preter of Paul” (Wayne HANKEY, Augustinian Immediacy and Dionysıian Mediation
INn John ole Edmund Spenser, Rıchard Hooker and the Cardınal de Berulle, In
FLASCH OURCELLES AU2UStEINUS In der Neuzeıt, 125-160, 134)

see, for example, Christoph URGER, Augustinus’ hetekents OOr FTASMUS’
opvattıng Varlı de vrıJe wil, ın Johannes VAN ORT (ed.), De kerkvaders In Reformatie

Nadere Reformatie, Zoetermeer, Boekencentrum 199 7, 21-34; Chrıstoph
URGER, De receptie Van Augustinus’ genadeleer: Gregori1us Van Rıminl, Hugolinus
Van Orvieto, FTFASMUS Luther (tot In aul VAN (GGEEST Johannes VAN ORT
S Augustiniana Neerlandica: Aspecten Vd.  - Augustinus’ spirıtualiteit AAar
doorwerking, Leuven, Peeters, 2005, 413-425, 420-4272 Comp KAUFMAN, Augus-
finıan Pıety and C’atholıic Reform, 134-141

general introduction be found Manfred CHULZE, Martın Luther and
the Church Fathers, In BACKUS (ed.), The Keception of the Church Fathers In the
West, vol 27 573-6206, 576-578
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sıxteenth CeNTUTY. As member of the observant Saxon congregatıon
of the Augustinian Hermuits and the spırıtual SON of Johann VON

taupıtz, he NOTt only mbıbed Augustine’s rule but also sıgnıfıcant
portion of h1s er wrıitings Whıle studyıng eology in Erfurt, hOow-
CVECT, Luther only read De I rinitate, De CLVItate Dei, the Confessiones,
and SOTITNC of the Church Father’s SCITINONS, and dıd NOT become
acquaımnted ıth Augustine’s antı-Pelagıan works!* Augustine’s the-
O1l0gY W as partıcularly influential at the Universıity of Wiıttenberg,
where he Was consıdered the preferre: interpreter of the Scriptures.
Luther hımself, doctor hıbliae aft Wıttenberg, advanced the thesıs that
crıpture Was the sole and sufficıent ACCEes$S the dıivıne

Charaecterıistic of the CIa, he revealed hımself adıcal eiender
of the centralıty of the crıptures. Luther further admıftte: that UuguS-
tine had played crucı1al role In hıs reformatıonal bre  through (wın-
ter 1518/19°?). On the basıs of Paul’s Epistle the Romans, elucı1ı-
ate Dy the Church Father’s antı-Pelagıan works (partıcularly De
spırıtu el littera, but also De peccatlorum meriıtLis el remLSSLONE, Con-
Ira TIulianum and De NUptILS el CONCUPILSCENTLA) he Calllec the COMN-
viction that ıt W d> ımposs1ble for an y Tundamentally sınful human
eing fo C A hıs rıghteousness Dy omng g00d works!> Luther PVen

On the debated question of Luther’s dependence (Or lack thereof) ate
medieval Augustinian theologıans in general and Staupıtz in partıcular, SO Davıd
STEINMETZ, Luther and Staupitz: An Essay INn the Intellectual Origins of the Protes-
fant Reformation (Duke Monographs in Medieval and Renalssance Studies, 4 9
Durham, Duke Universıty Press, 1980; Markus WRIEDT, Na und Yrwäh-
[ung: Ine Untersuchung Johann VOoO.  - Staupitz Un Martıin Luther ( Veröf-
fentlıchungen des Instituts für Europäische Geschichte Maınz. Abteılung Religions-
geschichte, 141), Maıiınz, Verlag Phılıpp VO|  - Zabern, 1991:; SCC also Adolar
ZUMKELLER, Erbsünde, Gnade Rechtfertigung und Verdienst nach der Lehre der
Erfurter Augustinertheologen des Spätmuittelalters (Cassıc1acum, 395); Würzburg,
Augustinus- Verlag, 1984, 461-502:; Lothar DOHNA, Staupitz and Luther:
Continuity and Breakthrough al the Beginning of the Reformation, In ()BERMAN
AMES SAAK (eds.), Vıa Augustinl, 116-129:;: Z/ZUMKELLER, Johannes Von Staupitz und
seine christliche Heıilslehre, D4 1D

For introduction the relatıonshıp between Luther and Augustine, SCC Phılıp
Y’ Luther, Martın, In FITZGERALD (ed.), Augustine through the Ages, 516-518

NSee Iso Rosemarıe ÜLLER-STREISAND, Zur Rezeption Augustins hei Luther, in Evan-
gelische T’heologie (1962) 602-615:; ( harles OYER, Luther el doctrine, Rome,
Presses de 1’Unıiversıite Gregorienne, 1970, 15- eıf GRANE, Aug2ustins “ Expo-
SIt10 quarundam propositionum epistola apostolı ad OManoOs” In Luthers Römer-
briefvorlesung, ın Zeitschrift für T’heologie und Kırche ID., Diıvus
Paulus el Aug2ustinus, interpres 1US$ fidelissimus: UÜber Luthers Verhältnis
Augustin, ın Gerhard EBELING Eberhard JUNGEL erd SCHUNACK SFestschrift
für Ernst Fuchs, Tübıingen, Mohr Sıebeck, 1973, 133-146; Reinhart TAATS, Augustins
„De spiırıtu el ittera “ın ILuthers reformatorischer Erkenntnis, ıIn Zeitschrift für
Kirchengeschichte 0® (1987) 28-4 J: Berhard LOHSE, Zum Wittenberger AugZustinismus:
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developed LNOTC adıcal conception of the continued effect of SIN
aversion God than Augustine. Was only through al that bap-

ti1zed st1ans COUuU hope be saved Dy graceful inıtlatıve.
Luther’s aDSOlIute denı1al of the idea that PCTSON had the capacıty
contrıbute hıs her OW salvatıon, and hence the debate SUÜT1-

roundıng Augustine’s interpretation, eventually led 18 rıft between
I uther and Erasmus. Nevertheless, Luther also took hıs dıstance irom
Augustine (and priorı from the other Church athers). He W as COIl-

vinced in princıple that the Fathers COUuU and effectively had one
eIr OpIN10NSs had be tested by the divine and aDSOIuTte author-

Ity of Word In crıpture.

Il Augustinianiısm In Louvaın

In Louvaın, specıfic interest In Augustinian tudıes (as part of
broader revıval of patrıst1ıc studıes) ates back, al east, the ast YUar-
ier of the fiıfteenth Tury Aftf the request of the students, and er
havıng sought the advıce of the professors and doctors of the Faculty
of eology, the tOown magıstrate of Louvaın reated 191  - extraordi1-
Na COUISC esM11Ne! explaın the treatises of Duns Scotus and OSe
of Augustine, beginnıng In 1479 Ihe lecturer In charge of the COUTISC

agreed read and explaın the treatises De doctrina Christiana
Augustine’s work 1DI1Ca hermeneutics De CLVitate Del,
another of the Church Father’s works Sundays and eas day16
John of Westphalıa, the Universıty’s “in-house’ printer, edıted UuguS-
tine’s De CLVvitate Del WI1 cCommentar' by Ihomas Waleys and
Nıcholas Irıvet) In 1488, ıIn 1t10N few of the Church Father’s
er works (e°'2 De evangelıstarum [1481/83] and De Irınt-
fate [14951)7

Augustins Schrift De Spirıtu el Littera In der Auslegung heı Staupitz, Luther und Karl-
stadt, In AGEN (ed:) Augustine, the Harvest, and T’heology, 9-109; ohannes
OORT, Augustin, le Moyen Age, Luther: ug2ustin el SOoN influence, specıialement SUr

Luther, la Revue Reformee 51735 42-56; URGER, De receptie Vd:  > Augusti-
NUS genadeleer, 47272 -47%

Joseph WILS, Les professeurs de l”’ancıenne Faculte de theologıe de l’Univer-
ıte de Louvaıin, in Ephemerides Theologicae Lovanıenses (1927) 338-358, 340-
341

Gresamtkatalog der Wiegendrucke, vol 39 Le1ipzıg, Karl Hıersemann, 1928,
110S 28806, 2898, 2930; M.-Lou1s OLAIN, Catalogue des livres Imprimes quinzieme
sıecle des bibliotheques de Belgique, vol { Brussels, Socıete des Bıblıophiles
Iconophıles de Belg1que, 1932, 11055 363, 37/4, 419
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The Correct interpretation of De doctrina Christiana, and hence
the posıtıon of the wıthın theologıca studies, Was al stake in the
debate between the 1DI1Ca humanısts and the scholastıc theologıans
who include: the Louvaın 'magıster’ acobus Latomus (c.1475 1544)

theır number‘!®. In atfer phase of the CONLTOVEISY dealıng
ıth Luther Latomus stressed that crıpture had always be inter-
preted accordıng (8) the regula fidel, the atholıc faıth d ıt Was defined
Dy the Church VCT the COUTISC of Tradıtion. The Fathers of the Church
and the scholastıc theologıans WeTIC called be the MoOst ımportant
wıtnesses of the Tradıtion Augustine W ds> 1a(011 only consıdered
Church Father, he W ds taken be the first scholastıc theologian‘?.
omtıng the °Correct‘’ interpretation of the S, Augustine (and
the other doctores), Latomus rejecte Luther’s central assertion and
insısted that after baptısm, gıven the help of dıvıne’ free l
W as capable of belıeving the Gospel and of o1ng g00d works that
pleased God and WCIC mer1tor10us for the afterlife%09 Latomus’ appeal

On Augustini1anısm al the Faculty of Theology in Louvaın, SCC especılally Ma-
th1]s LAMBERIGTS LeoOo KENIS SL Augustiniısme l’ancienne Faculte de theolo-
g1€ de OUVAILN (Bıblıotheca Ephemer1dum Theologicarum Lovanıensium, HE Leu-
VCN, Unıiversıity Press Peeters, 994 Ihe absence of thıs ork in Wrıght’'s revised
bıblıography represents s1ıgnıficant lacuna.

Marcel IELIS, L’augustinısme antı-erasmien des premıers controversıistes de
OUVAaILN Jacques Latomus el Jean Driedo, in LAMBERIGTS FENIS L ’ Augus-
HiInısme l”’ancıenne Faculte, 9-61, 9-32 hIs artıcle 15 based for the MOST

the author’s excellent doctoral dissertation: Marcel TELIS, Scholastiek Human-
1ISME : De kritiek VaN de Leuvense theoloog Jacobus Latomus de Erasmıiaanse theo-
logiehervorming CHF -Studies, 23); Tilburg, Tilburg Universıity Press, 1994 See also
Charles BENE, Saint Augustın dans la CONLroverse SUr les frOLS langzues OUVAaILN
1518 el I519, In |Joseph (OPPENS (el Colloquium Erasmıianum. Actes du Colloque
International reunı Mons du 26 2Q octobre 1967 l’occasıon du CINQuULEME CenNn-
tenaıre de Ia NALSSANCE d’Erasme, Mons, Centre Universıitaire de 1’Etat, 1968, 19-32;
Krık: UMMEL, FTASMUS’ Conflict ıth Latomus: Round [WO, In Archıiv für Reforma-
tionsgeschichte (1989) 5-23:;: ID:; FASMUS and A”LS C’atholıc Critics (Bıblıotheca
humanıstıica reformatorica, 45), vol 19 Nıeuwkoop, De Graaf, 1989, 72-8T7:;
Wım FRANCOIS, diıvinarum cognıtiıonem: Petrus Mosellanus and Jacobus
Latomus Bıblical Scholastıc T’heology, In Renatissance and Reformation/ Renalts-

el Reforme (2005) 13-47
Leopold VINKEN, Jacobus Latomus aarten Luther: De botsing Van [wee

VLSLES theologıe, In Edmond KL (6d.) Facultas Theologiae Lovanıen-
SS 797 Bıjdragen fol AAar geschiedenits. Contributions Its Hıstory. Contrt-
hutions SoON hıistoire (Bıblıotheca Ephemer1dum Theologicarum Lovanıens1um, 45),
Leuven, Leuven Universıty Press, I9513 Rudolf HERMANN, Studıien ZUF heo-
logie Luthers und des Luthertums, ed. OTS BEINTKER (Gesammelte und nachgelassene
erke, 2 9 Göttingen, Vandenhoeck Ruprecht, 1981, pp 256-268; Erwın ISERLOH,
Kırche Ereignis und Institution: Aufsätze und Vorträge. Ban!: Il Geschichte und
I heologie der Reformation (Reformationsgeschichtliche Studıen und eXle: Supple-
mentband 3/11) Üünster, Aschendorff, 1985, 70-87; Jos VERCRUYSSE, Jacobus
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the and Augustine W as embedde: large extent wıthın
preformed scholastıc framework. In the hırtıes and forties of the S1X-
teenth CENTLUTY, however, Augustinianısm in Louvaın SICW full
stature through the works of John Drıedo In lıne
ıth Latomus, TIE emphasızed both crıpture and the tradıtiıons of
the Church SOUTCECS that SaVC ACCCO°cSsSS the diıvine TtTuth More than
Latomus, however, he stressed the ımportance of 1DI1Ca. studıes,
appealıng in thıs regar Augustine s De doctrina Christiana  21_ In the
fı1eld of jJustifiıcatıon doctrine, Driedo dissoc1i1ated himself from the
scholastıc frame of thought and 1s ıkely ave studied the works of
Augustine. He fınally developed strıct Augustinıan eology that W as

closer Luther than Erasmus, the latter havıng een accused of
Pelagianism““. 1T leadıng theologıan who deserves OUT attention
1S uar: Tapper althoug he W as evıdently L1NOTC

3attache the Thomuistic tradıtion than 18 STIT1IC Augustini1anısm
The Louvaın Theological Faculty continued nevertheless

develop into independent Centre of Catholıic Augustinianısm, CVCMN

after the Councıl of Irent IThe decrees of the latter, whether the
SOUTCECS of al Justiıfication, WeIC in Casec areful search
for EXpress10ns that COU do dS much Justice dS poss1ıble CVCLY egıt-
imate form of existing atholıc thought““. In the COUTSC of the S1X -
teenth CenNturY, Augustinian eology in Louvaın eached ıts pınnacle
in iıchel de Bay OT Balus m  9 who continued and SVn

Latomus und Martın Luther: Einführendes einer Kontroverse, In Gregorianum
(1983) 5-5 ID7 Die Stellung Augustins INn Jacobus Latomus’ Auseinandersetzung
muıt Luther, in LAMBERIGTS KENIS Augustiniısme "ancıenne Faculte, 7-18;
Anna VIND, Eın Streıt Oorte ILuther Versus Latomus, ın Neue Zeitschrift für SYS-
tematısche Theologie und Religionsphilosophie 2004) ID., The Use of
Augustine Dy Latomus und Luther, In ISSEN ef al S Luther hetween Pre-
senft and 'ast. Studies In Iuther and Tutheranısm (Schriften der Luther-Agricola-
Gesellschaft, 56), Helsıinkı, Luther-Agricola-Socıiety, 2004, 132-150

20 Wım FRANCOIS, Augustinus als ‘De onweerlegbare vertolker Van de theolo-
Q1€406  W. FRANCOIS  to the Bible and Augustine was embedded to a large extent within a  preformed scholastic framework. In the thirties and forties of the six-  teenth century, however, Augustinianism in Louvain grew to full  stature through the works of John Driedo (1479/80 — 1535). In line  with Latomus, Driedo emphasized both Scripture and the traditions of  the Church as sources that gave access to the divine Truth. More than  Latomus, however, he stressed the importance of biblical studies,  appealing in this regard to Augustine’s De doctrina Christiana*'. In the  field of justification doctrine, Driedo dissociated himself from the  scholastic frame of thought and is likely to have studied the works of  Augustine. He finally developed a strict Augustinian theology that was  closer to Luther than to Erasmus, the latter having been accused of  Pelagianism?. A third leading theologian who deserves our attention  is Ruard Tapper (1487 — 1559), although he was evidently more  23  .  attached to the Thomistic tradition than to strict Augustinianism  The Louvain Theological Faculty continued nevertheless to  develop into an independent centre of Catholic Augustinianism, even  after the Council of Trent. The decrees of the latter, whether on the  sources of faith or on justification, were in any case a careful search  for expressions that could do as much justice as possible to every legit-  imate form of existing Catholic thought*. In the course of the six-  teenth century, Augustinian theology in Louvain reached its pinnacle  in Michel de Bay or Baius (1513-89), who continued and even  Latomus und Martin Luther: Einführendes zu einer Kontroverse, in Gregorianum 64  (1983) 515-538; Ip., Die Stellung Augustins in Jacobus Latomus’ Auseinandersetzung  mit Luther, in LAMBERIGTS — KENnIS (eds.), L’Augustinisme ä l’ancienne Faculte, 7-18;  Anna VinpD, Ein Streit um Worte: Luther versus Latomus, in Neue Zeitschrift für Sys-  tematische Theologie und Religionsphilosophie 46 (2004) 448-466; Ip., The Use of  Augustine by Latomus und Luther, in Ulrik NIsseENn et al. (eds.), Luther between Pre-  sent and Past: Studies in Luther and Lutheranism (Schriften der Luther-Agricola-  Gesellschaft, 56), Helsinki, Luther-Agricola-Society, 2004, 132-150.  21 Wim FRANCOIS, Augustinus als ‘De onweerlegbare vertolker van de theolo-  gie’: Johannes Driedo over Schrift, Augustinus en de katholieke traditie (1533), in VAN  GEEST — VAN OORT (eds.), Augustiniana Neerlandica, 427-446. See also John L. MUR-  PHY, The Notion of Tradition in John Driedo (Pontificia Universitas Gregoriana.  Facultas Theologiae. Dissertatio ad lauream), Milwaukee, WI, Seraphic Press, 1959.  22 Gıeuis, L’augustinisme anti-&rasmien des premiers controversistes de Louvain,  pp- 32-61.  23 Valentine J. PETER, The Doctrine of Ruard Tapper (1487-1559): Regarding  Original Sin and Justification (Pontifica Universitas a S. Thoma Ag. in Urbe. Facul-  tas Theologiae. Pars dissertationis ad lauream), Rome, s.n., 1965; Martijn SCHRAMA,  Ruard Tapper und die Möglichkeit gute Werken zu verrichten: “Non omnia opera  hominis mala” , in LAMBERIGTS — KENnIS (eds.), L’Augustinisme ä l’ancienne Faculte,  63-98.  2 Comp. WRIGHT, The Counter-Reformation, pp. 20-21.Johannes Driedo OVeEer Schrift, Augustinus de katholieke tradıtie (F333X ın
BEST VAN OOoRT e  S Augustiniana Neerlandıica, PE See also John MUR-
PHY: The otıon of Tradıtion In John Driedo (Pontificıa Unıiversıtas Gregor1ana
Facultas Theologıae. Diıssertatio ad lauream), Miılwaukee, WI1, Seraphıc Press, 959

IELIS, L’augustiniısme antı-erasmıien des premıers controversiıstes de Louvaın,
32-61

Valentine PETER, The Octrıne of Ruard Iapper (1487-1559) Regardıing
Original Sın and Justification (Pontıifica Universıtas IThoma Aqg. In TtTbe Facul-
tas Theologıae. Pars dissertation1s ad auream), Rome, S 1965:; Martıjn CHRAMA,
Ruard Tapper und dıe Möglichkeit gzulte Werken verrichten: “Non OMNLA D
hoOomıinıs mala  T In |AMBERIGTS ENIS e  S L’Augustinisme l’ancıenne Faculte,
63-98

Comp WERIGHT, The Counter-Reformatıion, 2021
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radıcalıze' the strıct Augustiniıan Stance of hI1s master, John Driedo
Augustine’s doctrine of and salvatıon Was regarded the pr1-
Mar Yy channel of cCommunıtıcatıon between the opposing confess1ional

in Europe. Accusatıons of devıatıon Iirom reaffiırmed orthodoxy
ultımately earned Baius papa condemnatıon In 1567 He and h1ıs
lıke-minded colleagues submitted?> nieres In Augustinian eology
in Louvaın also went hand In hand ıth the endeavour publısh
ımproved edıtion of the Church Father’s work. the 1576-77,

11ICcC  < edıtıon of Augustine s works (ten volumes), thoroughly revised
Dy Louvaın theologıans, W as publıshed Dy Chrıistopher Plantın in
Antwerp“®.

111 Augustinian 1cCa exegesI1s in Louvaın and John Hessels

The existence of Augustinian school of atholıc 1DI1Ca CXC-

gESIS in Louvaın 1S lıttle known fact In 1546, [WO SO-Calle: "pro-
fessors roYy. WEIC appomnted al the Universıty of Louvaın by Emperor
Charles V, OMNC in the Sacred Scrptures and the er In Scholastıc
eology. ere 15 much 18 be sa1d for the suggestion that Charles
assoc1lated hımself in o1ıng ıth the spırıt of the Councıl of Trent
nspıre by the humanısm of the day, the Councıl’s sSessION une
Z expressed the desıre that bıblıcal tudıes be made avaılable
ıIn instıtutes for traınıng the clergy OW the latter ase eır
preachıing 1DI1Ca. texts27 Ihe newly appominted professors taught

TOM the abundant lıterature qvaılable Balus, refer X aviıer-Marıe
LE BACHELET, Baılius, Michel, in Diıctionnaitre de Theologie Catholique J (1905) 38-
ND Henrı1 UBAC, Augustinisme el theologie moderne (Theologıe, 63), Parıs,
Aubıer, 1965, CSP 15-48; Vıttorino ROSSI, Baıo0 Bellarmino, interpreti dı

Agostino nelle question!ı del soprannaturale (Studıa Ephemeri1dıs ‘ Augustinianum ”,
33 Rome, Augustini1anum, 1968; Alfred V ANNESTE, ature el gräce dans Ia theologie
de Baıus, in VAN UL ed.) Facultas Theologiae Lovanıensis /9/, 327-350;
Ifred V ANNESTE, Le ID prıma AhOmInNLS Justitia” de Balus: Une relecture crıtique,
and Manfred IERSACK, Bellarmıin und die “(AUSA Bali  27 LAMBERIGTS ENIS
S L Augustiniısme l’ancıenne Faculte, 123-166, and 167-178; Martın
STONE, Michael Baıus (1515-1589) and the Debate ‘Pure ature (Grace and Moral
Agency In Sixteenth-Century Scholasticıism, in Jill RAYE Rısto S AARINEN S
Moral Philosophy the Threshold of Modernity, Dordrecht, Juwer, 2004, 5 1-90

Lucıen EYSSENS, Le ‘ Saıint Augustin ” du X VIIe «ıecle: L’edition de OUVAaLN
(F3 Z In XVIIe Sıecle (1982) 103-120 Also Leon VOET, The Plantın Press

Bibliography of the Works Printed and Published Dy Christopher Plantın Aat
ntwerpen and Leiden, vol 17 Amsterdam, Hoeve,; 1980, 205218

TIThe text of the decree: SECSSLO quinta: Decretum de lectione el praedicatione,
in Concıliıum Irıdentinum: Diarıorum, ACLOrUM, epistularum, fractatuum OVd col-
lectio. Actorum Pars ]a, ed Stephanus HSES, Freiburg LBT.: Herder, 1911,
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day (whıle the professores Ordınarıl only taught aıly basıs
for S1X weeks of the year) hıs W ds 1  > evolutıon, SINCEe ıt mean
that the Sacred Scriptures whole, al eas the greater part
hereo(f, and systematıc eology In Its entirety WEeEeIC 19(0)  S in the an!
of qualıified professors“®. It DaVC ımportant mpetus hat has
een called the Golden Age of atholıc Exegesı1s durıng the
peTI1O: between 1550 and 1650

The 1IrS professor roya of Sacred Scriptures Was John Leonard
Van der Eycken (Oor Hasselıus). He served of delegatıon the
Councıl of Irent In 1551 111e hıs chaır, ıIn the meantıme, W ds

entruste the doctor iıchel de Bay, Balus. When Van der
Eycken passed AaWaVY In Ten In 1552° hıs substıtute remaıned
in hıs pOStL and before long had gathere consıderable followıng in
Louvaın. Baılus (010181 ally In hıs VOUNSCI yel equally intellıgent
colleague John Hessels 1522-66)” who taught eology and Sacred

BÜ EL On the or1g1n of the Irıdentine decree Bıble study and preachıing, SCC
Arthur ÄLLGEIER, Das Konzil VON Irıent und das theologische Studium, In Historisches
Jahrbuch IM auftrage der Görres-Gesellschaft (K932) 313-339; Hubert EDIN,
Geschichte des Konzils VOonNn Irıent Ban: il Die ersite Irıenter Tagungsperiode
545/47/, Freiburg LBT.. Herder, 195 7, 3-103; Leopold ‚ENTNER, Volkssprache
Un Sakralsprache: Geschichte einer Lebensfrage his ZU nde des Konzıils VonNn
Irıent (Wıener Beıträge ZUT Theologıe, Vıenna, Herder 1964, 264-274; Ted-
erick CGINNESS, An Erasmıan Legacy Ecclesiastes and the Reform of Preaching
Aat Irent, in Ronald ELPH Michelle ONTAINE John Jeffries MARTIN S
eresy, Culture, and Religion INn Early Modern Italy Contexts and Contestations
(Sıxteenth Century ESSaySs Studies, 76), Kırksville. TUumMan ate Universıty
Press, 2006, Sal

28 Edmond VAN EUL, De theologische faculteit Leuven INn de ME
VE eUuwW Organisatie opleiding, in VAN AT (ed.), Facultas I’heologıae
Lovanıenstis DaAT 9-1 95-98, 152 See also Vıctor BARONI, La Contre-
Reforme devant la Bıble T question ıblique (doctoral dıssertatıion Faculty of Ihe-
O10g2Y Lausanne), Lausanne: La Concorde, 1943, 235-23 %. 287-2906; Robert DE
‚ANGHE, Les recherches bibliques ’Universite de Louvaiın, Joseph ('OPPENS

ESCAMPS Edouard MASSAUX S Sacra Pagina: Miscellanea hihblica CON-

STESSUS internationalıs catholicı de hihlica (Bıblıotheca Ephemer1dum Theologı-
arum Lovanıensi1um, vol E3 Gembloux, Duculot, 1959, 28-40, 29-30

eITus Francıscus aver1us RAM, Memaoıre SUur la part GUE le clerge de Bel-
21QUE el specıialement les docteurs de l’Universite de Louvaın, ONnl prıse Concıle
de Irente (Academıe Royale de Belg1ique. Nouveaux Memoıires, 14), Brussels, ayeZ,
1841 3725 addıtıon Van der Eycken, other OUVaın theologıans sent the
Councıl included uard Tapper, Francıscus SOnn1ius and Josse Ravesteyn irom 1e
(Or T 1ıletanus)

On Hessels lıfe and works, SCC, for example, Edward VAN EVEN, Hessels
(Jean), In Bıographie Nationale de Belgique (  6-85 320-322; FORGET, Hes-
sels, Jean, In Dictionnatre de T’heologıe Catholique (1920) Andre
DUVAL, Hessels (Jean), In Catholicisme (195/) 699-700
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Scripture the Norbertines of the Premonstratensian CY of
Park, Just outsıde the cıty walls, between 1551 and 1559, and assısted

Ludovıcus Van den Berghe (T 1543-58) in hıs endeavour
restore the strıct observance of the rule and communıty lıfe, efforts
that WEeIC continued Dy hıs SUCCCSSOT Charles Van der I ınden (T 155S8-
576)2 Largely due the facılıt1es and materı1al support offered Dy
the abbey, Hessels sımultaneously continued hıs OW tudıes al the
Faculty of Theology*. He W as appomnted professor al the Faculty in
1554 and awarded the degree of Doctor In eology in 1556 In 1562
Hessels W as ultımately appomnted to the chaır of professor roya. In
Scholastıc eology. oth roya chaırs’ Sacred Scriptures and
Scholastıc eology WEEIC thus entrusted 18 1ICc  S generatıon of PTIO-
fessors. Ihe °old Quar 16© ST1 consisted of the dıscıples of drıan
of Utrecht and W as represented by uar‘ Tapper, ost consıderable
degree of influence in the PTOCCSS. TIhe IroNY of the sıtuation, how-
CVCI, 1S that Balus, professor roya. of Sacred Scriptures, dıd NOT pub-
ısh anı y sıgnıfıcant Commentary, whereas essels, his colleague
In Scholastıc eology, dıd produce SOTINC interesting commentarıes.
It should be remembered, however, that another colleague of Baılus
and essels, namely Cornehus Jansenıius of ent, ordınary professor
of eology and later bıshop of ent; WOU IO be Louvaın s
maJor 1DI1Ca scholar of the Early ern Era Whiıle Hessels INaYy NOTL

41 *] udovıcus Van den Berghe, abbas Parchensıs ab 1NO 1543 ad ı9181 1358.
perpetuam SU1 emori1am Parchensibus relıquıt, monasterıum laboribus Joannıs
Hessel11 ectorIis In CU) Statum reformans, ut multıs allıs In sanctıtate el studıorum
exercIt1ils sıt exemplar” (Joannes MOLANUS, Hıstoriae Lovanıensium, hıber AL ed
eITUus Francıiscus aVverl1us RAM |Collection de Chron1i1ques Belges inedites, 9/2]
Brussels, ayeZz, 18061, 691 Comp Emıile V ALVEKENS, L’Ordre de Premontre el le
Concıle de Irente: Le chapıtre national neerlandats de Iö7Z, In Analecta FTaemon-
stratens1ia | 1930| 14-97, 75-76; orbert Joseph EYNS, La reforme des Pr.  71
montres AUX VIZe el «ıecles particulierement dans Ia CIrCcarıe de Brabant, ın
Analecta Praemonstratens1ia |1970] 5-51, 14-1 Thıs 15 early testiımonYy
the cooperatıon between the OUuUVaın theolog1ans belonging the Augustinian Tac-
t1on of the Faculty and the abbots of the (rıch and powerfu. Brabant Premonstraten-
s1an abbeys. Ouvaın theologı1ans noTt only SOTIINC YCaIs teachiıng the Nor-
bertines, but eventually contrıibuted the Premonstratensians’ clear-cut optıon for
strict Augustinıan theology of h1Is would become VE INOTC manıfest in the
COUISC of the seventeenth CeNTUrYy (See Norbert Joseph WEYNS, De Brabantse Nor-
bertijnen het Jansenisme, In Analecta Praemonstratensia |1953|] 5-66)

. CH laude ıllı olleg10 locoque |Parchensıi1i|AUGUSTINIAN BIBLE EXEGESIS IN LOUVAIN  409  Scripture to the young Norbertines of the Premonstratensian abbey of  Park, just outside the city walls, between 1551 and 1559, and assisted  abbot Ludovicus van den Berghe (r. 1543-58) in his endeavour to  restore the strict observance of the rule and community life, efforts  that were continued by his successor Charles Van der Linden (r. 1558-  1576)*. Largely due to the facilities and material support offered by  the abbey, Hessels simultaneously continued his own studies at the  Faculty of Theology®. He was appointed professor at the Faculty in  1554 and awarded the degree of Doctor in Theology in 1556. In 1562,  Hessels was ultimately appointed to the chair of professor royal in  Scholastic Theology. Both ‘royal chairs’ — Sacred Scriptures and  Scholastic Theology — were thus entrusted to a new generation of pro-  fessors. The ‘old guard’, which still consisted of the disciples of Adrian  of Utrecht and was represented by Ruard Tapper, lost a considerable  degree of influence in the process. The irony of the situation, how-  ever, is that Baius, professor royal of Sacred Scriptures, did not pub-  lish any significant Bible commentary, whereas Hessels, his colleague  in Scholastic Theology, did produce some interesting commentaries.  It should be remembered, however, that another colleague of Baius  and Hessels, namely Cornelius Jansenius of Ghent, ordinary professor  of theology and later bishop of Ghent, would prove to be Louvain’s  major biblical scholar of the Early Modern Era. While Hessels may not  31 “Ludovicus Van den Berghe, abbas Parchensis ab anno 1543 ad annum 1558,  perpetuam sui memoriam Parchensibus reliquit, monasterium illud laboribus Joannis  Hesselii lectoris in eum statum reformans, ut multis aliis in sanctitate et studiorum  exercitiis sit exemplar” (Joannes MOLANUS, Historiae Lovaniensium, liber XI, ed.  Petrus Franciscus Xaverius DE RAM [Collection de Chroniques Belges ine&dites, 9/2],  Brussels, Hayez, 1861, p. 691. Comp. Emile VALVEKENS, L’Ordre de Premontre et le  Concile de Trente: Le chapitre national neerlandais de 1572, im Analecta Praemon-  stratensia 6 [1930] 74-97, pp. 75-76; Norbert Joseph WEYns, La reforme des Pre-  montres aux XVIe et XVIIe siecles particuli&rement dans la circarie de Brabant, in  Analecta Praemonstratensia 46 [1970] 5-51, pp. 14-15). This is an early testimony to  the cooperation between the Louvain theologians belonging to the Augustinian fac-  tion of the Faculty and the abbots of the (rich and powerful) Brabant Premonstraten-  sian abbeys. Louvain theologians not only spent some years teaching the young Nor-  bertines, but eventually contributed to the Premonstratensians’ clear-cut option for a  strict Augustinian theology of grace. This would become even more manifest in the  course of the seventeenth century (See Norbert Joseph WEYNns, De Brabantse Nor-  bertijnen en het Jansenisme, in Analecta Praemonstratensia 29 [1953] 5-66).  32 « __ summa cum laude sacro illi Collegio locoque [Parchensi] ... in quo tot ille  annos sacras est literas interpretatus; cuiusque liberalitate ac munificentia et in studiis  fotus, et ad summum est Doctoratus gradum evectus”. (Henricus GRAVIUS, Epistola  dedicatoria Carolo Lindano Monasterii Parcensis ... Abbati, in Ioannes HESsSELS, In  priorem B. Pauli apostoli ad Timotheum epistolam Commentarius/a Henrico Gravio,  Lovanii: apud Ioannem Bogardum, 1568, [8], 193, [1] f.; in —8°, f. A7v).in qUO LOL ille
MN SdadCIdsSs est ıteras interpretatus; Culusque hlıberalıtate munıfıcentia el in studı1s
fotus, el ad SUTINMUIMM est Doctoratus gradum evectus’”. (Henricus RAVIUS, Epistola
dedicator1ia Carolo Iindano Monaster1nl ParcenstsAUGUSTINIAN BIBLE EXEGESIS IN LOUVAIN  409  Scripture to the young Norbertines of the Premonstratensian abbey of  Park, just outside the city walls, between 1551 and 1559, and assisted  abbot Ludovicus van den Berghe (r. 1543-58) in his endeavour to  restore the strict observance of the rule and community life, efforts  that were continued by his successor Charles Van der Linden (r. 1558-  1576)*. Largely due to the facilities and material support offered by  the abbey, Hessels simultaneously continued his own studies at the  Faculty of Theology®. He was appointed professor at the Faculty in  1554 and awarded the degree of Doctor in Theology in 1556. In 1562,  Hessels was ultimately appointed to the chair of professor royal in  Scholastic Theology. Both ‘royal chairs’ — Sacred Scriptures and  Scholastic Theology — were thus entrusted to a new generation of pro-  fessors. The ‘old guard’, which still consisted of the disciples of Adrian  of Utrecht and was represented by Ruard Tapper, lost a considerable  degree of influence in the process. The irony of the situation, how-  ever, is that Baius, professor royal of Sacred Scriptures, did not pub-  lish any significant Bible commentary, whereas Hessels, his colleague  in Scholastic Theology, did produce some interesting commentaries.  It should be remembered, however, that another colleague of Baius  and Hessels, namely Cornelius Jansenius of Ghent, ordinary professor  of theology and later bishop of Ghent, would prove to be Louvain’s  major biblical scholar of the Early Modern Era. While Hessels may not  31 “Ludovicus Van den Berghe, abbas Parchensis ab anno 1543 ad annum 1558,  perpetuam sui memoriam Parchensibus reliquit, monasterium illud laboribus Joannis  Hesselii lectoris in eum statum reformans, ut multis aliis in sanctitate et studiorum  exercitiis sit exemplar” (Joannes MOLANUS, Historiae Lovaniensium, liber XI, ed.  Petrus Franciscus Xaverius DE RAM [Collection de Chroniques Belges ine&dites, 9/2],  Brussels, Hayez, 1861, p. 691. Comp. Emile VALVEKENS, L’Ordre de Premontre et le  Concile de Trente: Le chapitre national neerlandais de 1572, im Analecta Praemon-  stratensia 6 [1930] 74-97, pp. 75-76; Norbert Joseph WEYns, La reforme des Pre-  montres aux XVIe et XVIIe siecles particuli&rement dans la circarie de Brabant, in  Analecta Praemonstratensia 46 [1970] 5-51, pp. 14-15). This is an early testimony to  the cooperation between the Louvain theologians belonging to the Augustinian fac-  tion of the Faculty and the abbots of the (rich and powerful) Brabant Premonstraten-  sian abbeys. Louvain theologians not only spent some years teaching the young Nor-  bertines, but eventually contributed to the Premonstratensians’ clear-cut option for a  strict Augustinian theology of grace. This would become even more manifest in the  course of the seventeenth century (See Norbert Joseph WEYNns, De Brabantse Nor-  bertijnen en het Jansenisme, in Analecta Praemonstratensia 29 [1953] 5-66).  32 « __ summa cum laude sacro illi Collegio locoque [Parchensi] ... in quo tot ille  annos sacras est literas interpretatus; cuiusque liberalitate ac munificentia et in studiis  fotus, et ad summum est Doctoratus gradum evectus”. (Henricus GRAVIUS, Epistola  dedicatoria Carolo Lindano Monasterii Parcensis ... Abbati, in Ioannes HESsSELS, In  priorem B. Pauli apostoli ad Timotheum epistolam Commentarius/a Henrico Gravio,  Lovanii: apud Ioannem Bogardum, 1568, [8], 193, [1] f.; in —8°, f. A7v).Abbatıi, ın loannes HESSELS, In
priorem Paulı apostoli ad Timotheum epistolam Commentarıius/a Henrico GravIl1o,
Lovanıl: apud loannem Bogardum, 1568, 181| 193, 8 fY iın A/v)
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ave enjoyed the fame of Cornelhus Jansen1us, he Cal al be consı1ıd-
ered early representatıve of Louvaın school of Augustinian
exeges1s.

As know, Augustine s antı-Pelagıan works led both Balus
and Hessels Iıke-minded conceptions regardıngz am s fall, the
CONSCYHUCNCECS hereof for posterı1ty, and the relatıonshıp between
and free ll Theır pos1t1ons these atters Camne SuSsp1C10usly close
fo those of Luther, Calvın and the other reformers. Concerns Oou
theır orthodoxy and the hope that close CONTLACTS ıth the Apostolıc
See and the atholıc bıshops WOUuU bring both theologıans into lıne
ıth atholıc adıtıon contrıibute: eIr selection Louvaın’s ICD-
resentatives al the Councıl of TeN! hıs 1S evıdent from the etters
wrıtten June and July 1561 Cardınal Ercole Gonzaga Dy Bıshop
(later Cardınal) (HanfrancescC„ Commendone who W as actually sent
the north Invıte the Catholıic and Protestant Estates of ermany
partıcıpate In the Councıl of Trent®. On the OCCasıon of visıt LOu-
vaın earher that YCAL, the NUNCIO had cautioned Hessels and hıs col-
league udocus Ravesteyn of 1e (Tiletanus), insıstıng the eed
PTESCIVC the unıty of doctrine In letter Commendone ate' May
13061: Hessels remembers the even and confirms hıs undıvıded
engagement the 1g agaınst heresy, basıng hımself ..  on the ancıent
and SOI foundatıons of the faith ”4

TIThe theologıcal method, hıch both Balus and Hessels ase
themselves, 1S also explaıned frequently quoted letter wriıtten Dy the
former ardın: Ludovıico Sımoneta 1568 'Theır eology char-
acterised Dy radıcal the crıptures and the Church Fathers,
both of hıch enjoyed egree of crediıt „ 190(0)082 the otes and WEeIC
thus the best WaYy ackle the “heretics”. Balus, however, dıd NO COIN-
ceal the fact that he and Hessels made partıcular reference the work

37 Commendone Gonzaga, June 15061 In Concıiılium Tridentinum: Dıiıa-
rLOFrum, aCtorum, epistularum, Iracilatuum OVdO collectio. 11L Actorum Pars Va,
ed Stephanus HSES, Freiburg LBT. Herder, 1919, 2974 3-20:; Idem, June 1361

226-227:; Idem, July 1561 PP. 234-236 alus and Hessels, together ıth Janse-
NnIuUS of Ghent, WEIC al the Councıl TOM the of 1563 the spring of 15  A

attenta exhortatiıone, quUua ef magıstrum NOsStIrum ı1letanum In colleg10
socletatıs lesu generalıter 1310) unıtate doctrinae exhortarı dıgnatus410  W. FRANCOIS  have enjoyed the fame of Cornelius Jansenius, he can still be consid-  ered an early representative of a Louvain school of Augustinian Bible  exegesis.  As we know, Augustine’s anti-Pelagian works led both Baius  and Hessels to like-minded conceptions regarding Adam’s fall, the  consequences thereof for posterity, and the relationship between grace  and free will. Their positions on these matters came suspiciously close  to those of Luther, Calvin and the other reformers. Concerns about  their orthodoxy and the hope that close contacts with the Apostolic  See and the Catholic bishops would bring both theologians into line  with Catholic tradition contributed to their selection as Louvain’s rep-  resentatives at the Council of Trent. This is evident from the letters  written in June and July 1561 to Cardinal Ercole Gonzaga by Bishop  (later Cardinal) Gianfrancesco Commendone who was actually sent to  the north to invite the Catholic and Protestant Estates of Germany to  participate in the Council of Trent®®. On the occasion of a visit to Lou-  vain earlier that year, the nuncio had cautioned Hessels and his col-  league Judocus Ravesteyn of Tielt (Tiletanus), insisting on the need to  preserve the unity of doctrine. In a letter to Commendone dated May  1561, Hessels remembers the event and confirms his undivided  engagement in the fight against heresy, basing himself ‘on the ancient  and solid foundations of the faith”**.  The theological method, on which both Baius and Hessels based  themselves, is also explained in a frequently quoted letter written by the  former to Cardinal Ludovico Simoneta in 1568. Their theology was char-  acterised by a radical return to the Scriptures and the Church Fathers,  both of which enjoyed a degree of credit among the Protestants and were  thus the best way to tackle the ‘“heretics’””. Baius, however, did not con-  ceal the fact that he and Hessels made particular reference to the work  3 G. Commendone to E. Gonzaga, 9 June 1561, in Concilium Tridentinum: Dia-  riorum, actorum, epistularum, tractatuum nova collectio. T. VII. Actorum Pars Va,  ed. Stephanus EHseEs, Freiburg i.Br., Herder, 1919, p. 224 1. 3-20; Idem, 15 June 1561,  pp- 226-227; Idem, 24 July 1561, pp. 234-236. Baius and Hessels, together with Janse-  nius of Ghent, were at the Council from the summer of 1563 to the spring of 1564.  34 « , attenta exhortatione, qua me et magistrum nostrum Tiletanum in collegio  societatis Iesu generaliter super unitate doctrinae exhortari dignatus es ... Nobis etiam  praecipue incumbere putamus, ut studendo, docendo, disputando ex antiquissimis et  solidissimis nostrae religionis fundamentis studeamus nostri temporis erroribus occur-  rere” (J. Hessels to G. Commendone, 27 May 1561, in Concilium Tridentinum.  T. VIIL. Actorum Pars Va, ed. EHsEs, p. 215 1. 19-21, 25-27; comp. G. Commendone  to E. Gonzaga, 9 June 1561, in Concilium Tridentinum. T. VII. Actorum Pars Va, ed.  EHSES, p. 223 1. 8-18).1S et1am
praecıpue incumbere putamus, uft studendo, docendo, dısputando ant1qu1ssımıs el
sol1diıssımıs NOSsSTTAaE rel1g10n1s fundamentis tudeamus nostrIı temporı1s errorıbus UT-
rere ” J Hessels Commendone, May 1561 In Concılium Triıdentinum.

VL Actorum Pars Va ed HSES, J1 19-21, 25-27; COMD Commendone
Gonzaga, June 1561 in Concılıum Trıdentinum. JIl Actorum Pars Va, ed

EHSES, 2R 8-18)
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of Augustine->. The letter in question Was wriıtten few months after
Pope 1US had ebuked Balus wıth offıcıal condemnatıon (1567)1C Was provoke In ıts turn Dy earhlıer CeEMNSUTE of CXCETDIS from
Balus’ works Dy Varıous fore1gn theological faculties. Hessels hımself
escaped condemnation, partly because he W dads consıdered INOTE moder-
ate than Baius*® and partly because he dıed 1566 al the youthful ADCof yCars hıs letter the Cardınal Sıimoneta, Balus Nneve:  eless
CXPTCSSECS hıs Convıction that the condemnatıon also affected hıs lıke-
mınded colleague and frıend John Hessels?/.

John Hessels enjoyed profound familıiarıty ıth the works of
Augustine. texti has also een preserved In the Louvaın Universityarchıves In which Hessels questions the authentic1iıty of number of
works attrıbuted Augustine In Erasmus’ Froben edıtion, 1C
mıght ave made hıs colleagues of the problems assoc1ated
ıth the saı1d and ave evoked the eed for e and
iImproved dıtıon of Augustine’s writings?®. revised and improved

” Ante NNOS octodecım. CUu prımum Coepl publice el quotidıie SAaCTamMm The-
ologı1am in Scholıs nostris profiter1, partım ob Haeret1icos, quı nıhıl audıre volunt, NnIs1
Scripturam SacTam ei veterum dicta Sanctorum, partım et1am ob consortium CUu)
optimo quodam ef erudıtissımo VITrO Joanne Hessels, Sacrae Theologiae Professore, quıeandem docendiı sequebatur in lectione, YUam N1NUNC plusquam octodecım
NNO! cContinuos Deo confortante quotidıie PrOSECULUS SUu pOst lectionem etr1
Lombardı ei alıcuyus Doctoris Scholasticı, Conatus S U} SAacCTae Theologiae studıum
statım ICVOCAaTrec ad Scripturam SaCTaMl, el veterum scr1ıpta Sanctorum, Cyprıiani,Ambrosıil, Hıeronymli, Augustini, Leon1s, ProsperI1, Gregoril, el sımılıum, YJUOS et1am
Haereticı saltem alıqua parte veneranturAUGUSTINIAN BIBLE EXEGESIS IN LOUVAIN  411  of Augustine®, The letter in question was written a few months after  Pope Pius V had rebuked Baius with an official condemnation (1567);  which was provoked in its turn by an earlier censure of excerpts from  Baius’ works by various foreign theological faculties. Hessels himself  escaped condemnation, partly because he was considered more moder-  ate than Baius*® and partly because he died in 1566 at the youthful age  of 44 years. In his letter to the Cardinal Simoneta, Baius nevertheless  expresses his conviction that the condemnation also affected his like-  minded colleague and friend John Hessels?”.  John Hessels enjoyed a profound familiarity with the works of  Augustine, A text has also been preserved in the Louvain University  archives in which Hessels questions the authenticity of a number of  works attributed to Augustine in Erasmus’ Froben edition, which  might have made his colleagues aware of the problems associated  with the said corpus and have evoked the need for a new and  improved edition of Augustine’s writings®. A revised and improved  5 “Ante annos octodecim, cum primum coepi publice et quotidie sacram The-  ologiam in Scholis nostris profiteri, partim ob Haereticos, qui nihil audire volunt, nisi  Scripturam sacram et veterum dicta Sanctorum, partim etiam ob consortium cum  optimo quodam et eruditissimo viro Joanne Hessels, Sacrae Theologiae Professore, qui  eandem docendi normam sequebatur in lectione, quam nunc plusquam octodecim  annos continuos Deo me confortante quotidie prosecutus sum; post lectionem Petri  Lombardi et alicujus Doctoris Scholastici, conatus sum sacrae Theologiae studium  statim revocare ad Scripturam sacram, et veterum scripta Sanctorum, Cypriani,  Ambrosii, Hieronymi, Augustini, Leonis, Prosperi, Gregorii, et similium, quos etiam  Haeretici saltem aliqua ex parte venerantur ... nos totos ad horum Veterum, et prae-  sertim D. Augustini (qui in tractandis quaestionibus omnium diligentissimus fuit) imi-  tationem formare conamur ...” (M. Baius to L. Simonete, 16 March 1568, in [Michael  BAIus,] Michaelis Baii ... Opera: Cum Bullis Pontificum et aliis ipsius causam Spec-  tantibus  opuscula aucta/studio A.P. theologi [Gabrielis Gerberon], Coloniae  Agripinae: sumptibus Balthasaris ab Egmont et Sociovum, 1696, 2t. in 1 v. [xvm,  (2), 492, 248 p.]; in—4°, t. 2, pp. 124-125).  %® G. Commendone to E. Gonzaga, 24 July 1561, in Concilium Tridentinum.  T. VIIL. Actorum Pars Va, ed. EHsEs, p. 234 1. 17-18: “... 1’ Hessels, ch’ & il piü  moderato ...”; p. 235 1. 30-31: “... il Bay solo come piü pericoloso...”  3 M. Baius to L. Simoneta, 16 March 1568, in [Michael BAIus,] Michaelis Baii  ... Opera, ed. GERBERON, t. 2, pp. 125-126.  %3 The two page text is part of a compilation consisting of orations, consultations  etc. written by John Hessels and other professors of the Faculty. The handwriting  reveals that the compilation was copied at the end of the sixteenth century by John  Molanus, who was one of the promoters of the Louvain Augustine edition. The said  text, with the number 32, belonged among the items preserved in the Archives of  Ghent Seminary until they were brought back to the University Archives in Louvain.  See Ferdinandus CLAEYS-BOÜÜAERT, Inventaire de documents relatifs ä l’ancienne  Universit& de Louvain (Facult& de Theologie) conserves au Grand SEminaire de Gand,  in L&on VAN DER ESSEN (ed.), L’Universit& de Louvain ä travers cinq siecles: Etudes  historiques, Brussels, A. Lesigne, 1927, 273-308, p. 279.NOS ad horum Veterum, PTac-sertim Augustinı quı In tractandıs quaestion1bus mnıum dılıgentissiımus fuılt) 1M1-
tatıonem formare COMNAaINUT Balus Sımonete, March 1568, in | Mıchael
BAIUS, | Michaelis BaınlAUGUSTINIAN BIBLE EXEGESIS IN LOUVAIN  411  of Augustine®, The letter in question was written a few months after  Pope Pius V had rebuked Baius with an official condemnation (1567);  which was provoked in its turn by an earlier censure of excerpts from  Baius’ works by various foreign theological faculties. Hessels himself  escaped condemnation, partly because he was considered more moder-  ate than Baius*® and partly because he died in 1566 at the youthful age  of 44 years. In his letter to the Cardinal Simoneta, Baius nevertheless  expresses his conviction that the condemnation also affected his like-  minded colleague and friend John Hessels?”.  John Hessels enjoyed a profound familiarity with the works of  Augustine, A text has also been preserved in the Louvain University  archives in which Hessels questions the authenticity of a number of  works attributed to Augustine in Erasmus’ Froben edition, which  might have made his colleagues aware of the problems associated  with the said corpus and have evoked the need for a new and  improved edition of Augustine’s writings®. A revised and improved  5 “Ante annos octodecim, cum primum coepi publice et quotidie sacram The-  ologiam in Scholis nostris profiteri, partim ob Haereticos, qui nihil audire volunt, nisi  Scripturam sacram et veterum dicta Sanctorum, partim etiam ob consortium cum  optimo quodam et eruditissimo viro Joanne Hessels, Sacrae Theologiae Professore, qui  eandem docendi normam sequebatur in lectione, quam nunc plusquam octodecim  annos continuos Deo me confortante quotidie prosecutus sum; post lectionem Petri  Lombardi et alicujus Doctoris Scholastici, conatus sum sacrae Theologiae studium  statim revocare ad Scripturam sacram, et veterum scripta Sanctorum, Cypriani,  Ambrosii, Hieronymi, Augustini, Leonis, Prosperi, Gregorii, et similium, quos etiam  Haeretici saltem aliqua ex parte venerantur ... nos totos ad horum Veterum, et prae-  sertim D. Augustini (qui in tractandis quaestionibus omnium diligentissimus fuit) imi-  tationem formare conamur ...” (M. Baius to L. Simonete, 16 March 1568, in [Michael  BAIus,] Michaelis Baii ... Opera: Cum Bullis Pontificum et aliis ipsius causam Spec-  tantibus  opuscula aucta/studio A.P. theologi [Gabrielis Gerberon], Coloniae  Agripinae: sumptibus Balthasaris ab Egmont et Sociovum, 1696, 2t. in 1 v. [xvm,  (2), 492, 248 p.]; in—4°, t. 2, pp. 124-125).  %® G. Commendone to E. Gonzaga, 24 July 1561, in Concilium Tridentinum.  T. VIIL. Actorum Pars Va, ed. EHsEs, p. 234 1. 17-18: “... 1’ Hessels, ch’ & il piü  moderato ...”; p. 235 1. 30-31: “... il Bay solo come piü pericoloso...”  3 M. Baius to L. Simoneta, 16 March 1568, in [Michael BAIus,] Michaelis Baii  ... Opera, ed. GERBERON, t. 2, pp. 125-126.  %3 The two page text is part of a compilation consisting of orations, consultations  etc. written by John Hessels and other professors of the Faculty. The handwriting  reveals that the compilation was copied at the end of the sixteenth century by John  Molanus, who was one of the promoters of the Louvain Augustine edition. The said  text, with the number 32, belonged among the items preserved in the Archives of  Ghent Seminary until they were brought back to the University Archives in Louvain.  See Ferdinandus CLAEYS-BOÜÜAERT, Inventaire de documents relatifs ä l’ancienne  Universit& de Louvain (Facult& de Theologie) conserves au Grand SEminaire de Gand,  in L&on VAN DER ESSEN (ed.), L’Universit& de Louvain ä travers cinq siecles: Etudes  historiques, Brussels, A. Lesigne, 1927, 273-308, p. 279.Opera: Cum Bullis Pontificum el alıis LDSLIUS CUUSUAM SDEC-tantıbus opuscula aucta/studıio theologı1 |Gabrielis Gerberon], Coloniae
Agrıpinae: sumpt1ibus Balthasarıs ab KEKgmont el 50CI10VUm, 1696, DE in XVIL,
(Z 492, 248 D ın—4°; 27 124-125).

ommendone Gonzaga, July 1561, in Concıliıum Iriıdentinum.
11L Actorum Pars Va, ed HSES, 234 18 . Hessels, ch il DIUmoderato 2  &n 235 30-31 ' ıl Bay solo (0)901% a  DIU per1coloso...”

Baijus S5Sımoneta, March 1568, in Miıchael ‚AIUS, Michaelis BaııAUGUSTINIAN BIBLE EXEGESIS IN LOUVAIN  411  of Augustine®, The letter in question was written a few months after  Pope Pius V had rebuked Baius with an official condemnation (1567);  which was provoked in its turn by an earlier censure of excerpts from  Baius’ works by various foreign theological faculties. Hessels himself  escaped condemnation, partly because he was considered more moder-  ate than Baius*® and partly because he died in 1566 at the youthful age  of 44 years. In his letter to the Cardinal Simoneta, Baius nevertheless  expresses his conviction that the condemnation also affected his like-  minded colleague and friend John Hessels?”.  John Hessels enjoyed a profound familiarity with the works of  Augustine, A text has also been preserved in the Louvain University  archives in which Hessels questions the authenticity of a number of  works attributed to Augustine in Erasmus’ Froben edition, which  might have made his colleagues aware of the problems associated  with the said corpus and have evoked the need for a new and  improved edition of Augustine’s writings®. A revised and improved  5 “Ante annos octodecim, cum primum coepi publice et quotidie sacram The-  ologiam in Scholis nostris profiteri, partim ob Haereticos, qui nihil audire volunt, nisi  Scripturam sacram et veterum dicta Sanctorum, partim etiam ob consortium cum  optimo quodam et eruditissimo viro Joanne Hessels, Sacrae Theologiae Professore, qui  eandem docendi normam sequebatur in lectione, quam nunc plusquam octodecim  annos continuos Deo me confortante quotidie prosecutus sum; post lectionem Petri  Lombardi et alicujus Doctoris Scholastici, conatus sum sacrae Theologiae studium  statim revocare ad Scripturam sacram, et veterum scripta Sanctorum, Cypriani,  Ambrosii, Hieronymi, Augustini, Leonis, Prosperi, Gregorii, et similium, quos etiam  Haeretici saltem aliqua ex parte venerantur ... nos totos ad horum Veterum, et prae-  sertim D. Augustini (qui in tractandis quaestionibus omnium diligentissimus fuit) imi-  tationem formare conamur ...” (M. Baius to L. Simonete, 16 March 1568, in [Michael  BAIus,] Michaelis Baii ... Opera: Cum Bullis Pontificum et aliis ipsius causam Spec-  tantibus  opuscula aucta/studio A.P. theologi [Gabrielis Gerberon], Coloniae  Agripinae: sumptibus Balthasaris ab Egmont et Sociovum, 1696, 2t. in 1 v. [xvm,  (2), 492, 248 p.]; in—4°, t. 2, pp. 124-125).  %® G. Commendone to E. Gonzaga, 24 July 1561, in Concilium Tridentinum.  T. VIIL. Actorum Pars Va, ed. EHsEs, p. 234 1. 17-18: “... 1’ Hessels, ch’ & il piü  moderato ...”; p. 235 1. 30-31: “... il Bay solo come piü pericoloso...”  3 M. Baius to L. Simoneta, 16 March 1568, in [Michael BAIus,] Michaelis Baii  ... Opera, ed. GERBERON, t. 2, pp. 125-126.  %3 The two page text is part of a compilation consisting of orations, consultations  etc. written by John Hessels and other professors of the Faculty. The handwriting  reveals that the compilation was copied at the end of the sixteenth century by John  Molanus, who was one of the promoters of the Louvain Augustine edition. The said  text, with the number 32, belonged among the items preserved in the Archives of  Ghent Seminary until they were brought back to the University Archives in Louvain.  See Ferdinandus CLAEYS-BOÜÜAERT, Inventaire de documents relatifs ä l’ancienne  Universit& de Louvain (Facult& de Theologie) conserves au Grand SEminaire de Gand,  in L&on VAN DER ESSEN (ed.), L’Universit& de Louvain ä travers cinq siecles: Etudes  historiques, Brussels, A. Lesigne, 1927, 273-308, p. 279.Opera, ed ERBERON, 23 125-126
Ihe [WO Pasc texti 18 part of compulatıon consisting of orat1ons, consultations

eic wriıtten by John Hessels and other professors of the Faculty. The handwritingreveals that the compıiulatiıon W ds copıed the end of the sıxteenth CENLUTY Dy John
Molanus, who Was ONC of the promoters of the Ouvaın Augustine edıtion. Ihe saıd
(EXT wıth the number 32 belonged ng the ıtems preserve: in the Archives of
Ghent deminary until they WEIC brought back the University chıves ın OuVvaIımn.
See Ferdinandus LAEYS-  OUUAERT, Inventaıire de documents relatifs l’ancienne
Universite de OUVaILlNn (Faculte de T’heologie) CONSEFrVeESs Grand Seminaire de Gand,
in Leon VAN DER SSEN (ed.), L’Universite de OUVAaILN [ravers CING siecles: Etudes
historiques, Brussels, Lesigne, 1927, 273-308, 219
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LOouvaın edıtıon of Augustine W as only AaDPDCAaI ten YCAaIS after Hes-
sels ca in 157 In hıs introduction thıs extensive work, the
edıtor, John Molanus Van der eulen, admıts havıng had the
““manuscrI1pt that John Hessels made ıne volumes  29239 al
h1ıs 1Sp0sa ıIn the PTOCCSS of delıberatıng the authenticıty of
Augustine s works.

John Hessels left number of theologıca. and polemical works
posterı1ty. Hıs famous Catechismus, systematıc exposıtiıon of dog-

matıc and moral eology, W ds publıshed posthumously in 457 140
0Ug he W as holder of the roya chaır In Scholastıc eology,
Hessels also eft number of commentarıes, ree of which
WEeIC edıted er h1ıs ea Dy hıs yYOUNSCI colleague Henry Gravıus
and publıshed Dy Jean (I) Bogard (Joannes Bogardus) in Louvaın In
1568 commenta: the 1TS Letter of Paul Tımothy, COIMN-

mentary the 1IrS Letter of Peter and COomMmentarYy the IrSsS
Letter of John*!. In the prelımınary of the commentar the
Epistle Tımothy, fınd dedicatıon wrıtten Dy (jravıus
Charles Van der Liınden of Park CY, who had een OIMC of Hes-
sels Students when the latter ectiure in the CY and who had
maıntaıned amıcable relatıons ıth hıs professor. essels’ COINMECN-

LarYy the Gospel of Matthew W as published in ST agaın thanks
18 the efforts of Henry Gravius?2. In hat ollows, l examıne
essels’ discussıon of John 2.15-1823. per1cope that 1S not ıth-
Ouft importance for Augustinian eology.

““Quae VCTIO manıfeste deprehensa CONsSstTLat Augustinı NO  ; CSSC, praem1ssı1ıs
Censurıs in Appendice SU1 tom1ı reponenda censul. In hıs autem CensurIıs TASMUS
alıquoties; saepl1us autem Indiculus Possı1ıdı; cıtationes 242e CEMNSUTAa manuscrıpta
doctissımı theologı loannıs Hesselhl1n In ef reverend1 patrıs Martıin1 L1p-
S11 In omMmum decımum, SNn nobıs adıumento fuerunt ” ([Aurelıus Augustinus,|
Opera Aurelu Augustinı ftOMLS decem comprehensa.../per theologos
Lovanıenses... loannem Molanum];, Antverplae: offıcına Christophorı Plantınıi,
1576-77; In —}, [ introducti0| *4v).

Mathı]s LLAMBERIGTS, The Place of Augustine In the Fırst and the Second Books
of Hessels’ Catechismus, in |AMBERIGTS ENISsL’Augustiniısme "AanCLienNNeE
Faculte, 99-172

4] loannes HESSELS, In prımam Toannıs apostolı el evangelıstae Canonıcam
epistolam absolutissımus Commentarius/a Henr1ico GravIl1o, OVanıl: apud loannem
Bogardum, 1568, [8] AB |1 f} In

See Jean-Pierre DELVILLE, ‘Europe de [’exegese VIe sıecle: Interpreta-
HLONS de Ia parabole des OUVFIerS Ia vıgne (Matthieu 20,1-16) (Bıblıotheca
Ephemer1dum Theolog1carum Lovanıensium, 1’774), Leuven, Universıty Press Peeters,
2004, 468-4 /4
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John Hes$els’ commentary ]4 John 2,15-18a
15 Love nolt the WOT : HOr the things that UFE In the WOT L

an y Md  > love the WOor. the charıty of the Father 18 nNOL In him For
all that 15 In the world, 18 the CONCUPISCENCE of the flesh, and the CON-

CUPLSCENCE of the CYES; and the pride of life 10 18 noTL of the Father,
hut 18 O} the WOr. And the WOr. passeth AWAY, and the u_

DISCENCE thereof: hut he that doth the ıll ofGod. abideth for ever. 18a
Little children, ıf 18 the last OUFrAUGUSTINIAN BIBLE EXEGESIS IN LOUVAIN  413  IV. John Hessels’ commentary on 1 John 2,15-18a  15 Love not the world, nor the things that are in the world. If  any man love the world, the charity of the Father is not in him. 16 For  all that is in the world, is the concupiscence of the flesh, and the con-  cupiscence of the eyes, and the pride of life, which is not of the Father,  but is of the world. 17 And the world passeth away, and the concu-  piscence thereof: but he that doth the will of God, abideth for ever. 18a  Little children, it is the last hour ...  1. Love of the world and love of God  In his commentary on verse 15%®, Hessels insists that the con-  cept “world” should be taken literally, but that it also refers to the  ‘worldly’ people who opt for the created world instead of the law of  the Creator. Hessels implores his readers and listeners not to love the  world as such, arguing on the basis of Matt 6,24 that anyone who loves  the world cannot love God at the same time. The ‘worldly’ people to  whom the concept refers, however, are to be loved and removed from  the world according to the will of Christ. A connection is made at this  juncture with John 15,19*. Hessels’ description of the contrast  between love of the world and love of God sounds particularly Augus-  tinian® and is reminiscent of the Church Father’s second sermon on  %3 HesseLs, In primam B. Ioannis ... Commentarius, £. 36v.  %* HESsSELS, In primam B. Ioannis ... Commentarius, £. 36v: “Diligi prohibetur hic  mundus inquantum mundus est sive impius: Nam quatenus sunt homines, diligendi  sunt, et eruendi de mundo ...”  %* The contrast between heavenly and earthly things plays an important role in  almost all ethical questions touched upon by Augustine in his Sermones ad populum,  Enarrationes etc. Prompted by his pastoral preoccupations, however, the Church Father  also stresses the gradual conversion from the love of the world to the love of God. This  represents the basic idea of all the conversion schemes in the Confessiones: Aversion  from the earthly and conversion to the heavenly. The contrast is also present in Augus-  tine’s doctrinal writings (e.g. De civitate Dei) where the ethical distinction has even  been built upon an ontological distinction. Human persons are at liberty to make use of  the world but not to enjoy it on its own account. People were to love God and their fel-  low human beings, to the extent that the latter refer to God (Comp. Dany DIDEBERG, Saint  Augustin et la premiere epitre de Saint Jean: Une theologie de l’agape [Theologie His-  torique, 34], Paris, Beauchesne, 1975, pp. 175-181; also Raymond F. CANNING, The  Unity of Love for God and Neighbour in St. Augustine, Leuven, Augustinian Historical  Institute, 1993). It is clear that this is also related to the Augustinian topic of ufi and frui  (Anthony DuPoNnT, Using or Enjoying Humans: Uti et Frui in Augustine, in Augusti-  niana 54 [2004] 475-506; the bibliography gives a list of studies consecrated to the  theme of love, albeit from the perspective of ufi and frui).Love of the WOr. and love of God

In h1ıs COoMMeNnTarYy 1543’ Hessels insısts that the COINl-

cept °“ world” should be taken hııterally, but that ıt also refers the
WOT.  N people who opt for the created WOT. instead of the law of
the Creator Hessels implores h1ıs readers and lısteners NOT love the
WOT such, arguıng the basıs of Matt 6,24 that al yOMNC who loves
the WOT Cannot love G0od al the SadIillc time. Ihe WOT.  y people
whom the Concept refers, however, AI be OVEe: and removed from
the WOT accordıng the ıll of hrıst connectı1on 15 made al thıs
Juncture ıth John essels’ descrıption of the
between love of the WOT. and love of (G0d sounds partıcularly Uugus-
tinıan*  S and 1S remiminıiscent of the Church Father’s second

4%3 HESSELS, In prımam ToannısAUGUSTINIAN BIBLE EXEGESIS IN LOUVAIN  413  IV. John Hessels’ commentary on 1 John 2,15-18a  15 Love not the world, nor the things that are in the world. If  any man love the world, the charity of the Father is not in him. 16 For  all that is in the world, is the concupiscence of the flesh, and the con-  cupiscence of the eyes, and the pride of life, which is not of the Father,  but is of the world. 17 And the world passeth away, and the concu-  piscence thereof: but he that doth the will of God, abideth for ever. 18a  Little children, it is the last hour ...  1. Love of the world and love of God  In his commentary on verse 15%®, Hessels insists that the con-  cept “world” should be taken literally, but that it also refers to the  ‘worldly’ people who opt for the created world instead of the law of  the Creator. Hessels implores his readers and listeners not to love the  world as such, arguing on the basis of Matt 6,24 that anyone who loves  the world cannot love God at the same time. The ‘worldly’ people to  whom the concept refers, however, are to be loved and removed from  the world according to the will of Christ. A connection is made at this  juncture with John 15,19*. Hessels’ description of the contrast  between love of the world and love of God sounds particularly Augus-  tinian® and is reminiscent of the Church Father’s second sermon on  %3 HesseLs, In primam B. Ioannis ... Commentarius, £. 36v.  %* HESsSELS, In primam B. Ioannis ... Commentarius, £. 36v: “Diligi prohibetur hic  mundus inquantum mundus est sive impius: Nam quatenus sunt homines, diligendi  sunt, et eruendi de mundo ...”  %* The contrast between heavenly and earthly things plays an important role in  almost all ethical questions touched upon by Augustine in his Sermones ad populum,  Enarrationes etc. Prompted by his pastoral preoccupations, however, the Church Father  also stresses the gradual conversion from the love of the world to the love of God. This  represents the basic idea of all the conversion schemes in the Confessiones: Aversion  from the earthly and conversion to the heavenly. The contrast is also present in Augus-  tine’s doctrinal writings (e.g. De civitate Dei) where the ethical distinction has even  been built upon an ontological distinction. Human persons are at liberty to make use of  the world but not to enjoy it on its own account. People were to love God and their fel-  low human beings, to the extent that the latter refer to God (Comp. Dany DIDEBERG, Saint  Augustin et la premiere epitre de Saint Jean: Une theologie de l’agape [Theologie His-  torique, 34], Paris, Beauchesne, 1975, pp. 175-181; also Raymond F. CANNING, The  Unity of Love for God and Neighbour in St. Augustine, Leuven, Augustinian Historical  Institute, 1993). It is clear that this is also related to the Augustinian topic of ufi and frui  (Anthony DuPoNnT, Using or Enjoying Humans: Uti et Frui in Augustine, in Augusti-  niana 54 [2004] 475-506; the bibliography gives a list of studies consecrated to the  theme of love, albeit from the perspective of ufi and frui).Commentarıus, 36V
HESSELS, In prımam ToannısAUGUSTINIAN BIBLE EXEGESIS IN LOUVAIN  413  IV. John Hessels’ commentary on 1 John 2,15-18a  15 Love not the world, nor the things that are in the world. If  any man love the world, the charity of the Father is not in him. 16 For  all that is in the world, is the concupiscence of the flesh, and the con-  cupiscence of the eyes, and the pride of life, which is not of the Father,  but is of the world. 17 And the world passeth away, and the concu-  piscence thereof: but he that doth the will of God, abideth for ever. 18a  Little children, it is the last hour ...  1. Love of the world and love of God  In his commentary on verse 15%®, Hessels insists that the con-  cept “world” should be taken literally, but that it also refers to the  ‘worldly’ people who opt for the created world instead of the law of  the Creator. Hessels implores his readers and listeners not to love the  world as such, arguing on the basis of Matt 6,24 that anyone who loves  the world cannot love God at the same time. The ‘worldly’ people to  whom the concept refers, however, are to be loved and removed from  the world according to the will of Christ. A connection is made at this  juncture with John 15,19*. Hessels’ description of the contrast  between love of the world and love of God sounds particularly Augus-  tinian® and is reminiscent of the Church Father’s second sermon on  %3 HesseLs, In primam B. Ioannis ... Commentarius, £. 36v.  %* HESsSELS, In primam B. Ioannis ... Commentarius, £. 36v: “Diligi prohibetur hic  mundus inquantum mundus est sive impius: Nam quatenus sunt homines, diligendi  sunt, et eruendi de mundo ...”  %* The contrast between heavenly and earthly things plays an important role in  almost all ethical questions touched upon by Augustine in his Sermones ad populum,  Enarrationes etc. Prompted by his pastoral preoccupations, however, the Church Father  also stresses the gradual conversion from the love of the world to the love of God. This  represents the basic idea of all the conversion schemes in the Confessiones: Aversion  from the earthly and conversion to the heavenly. The contrast is also present in Augus-  tine’s doctrinal writings (e.g. De civitate Dei) where the ethical distinction has even  been built upon an ontological distinction. Human persons are at liberty to make use of  the world but not to enjoy it on its own account. People were to love God and their fel-  low human beings, to the extent that the latter refer to God (Comp. Dany DIDEBERG, Saint  Augustin et la premiere epitre de Saint Jean: Une theologie de l’agape [Theologie His-  torique, 34], Paris, Beauchesne, 1975, pp. 175-181; also Raymond F. CANNING, The  Unity of Love for God and Neighbour in St. Augustine, Leuven, Augustinian Historical  Institute, 1993). It is clear that this is also related to the Augustinian topic of ufi and frui  (Anthony DuPoNnT, Using or Enjoying Humans: Uti et Frui in Augustine, in Augusti-  niana 54 [2004] 475-506; the bibliography gives a list of studies consecrated to the  theme of love, albeit from the perspective of ufi and frui).( ommentarıus, 36vV Dılıgı prohıbetur h1C

mundus inquantum mundus est SIVe ImMpI1us: Nam Sunt homines, dılıgendi
Sun(t, ef eruendı de mundo “

45 The between heavenly and earthly thıngs plays ımportant role in
almost all ethical questions touched UDON by Augustine In h1is Sermones ad populum,
Enarrationes eic Prompted DYy HIS pastoral preoccupatıons, however, the Church Father
also STITESSES the oradual COoNnvers1ion from the love of the world the love of G0d Ihıs
represents the basıc iıdea of the Conversıon schemes In the Confessiones: Aversıon
Irom the earthly and conversiıon the heavenly. The Conftrast 15 alsSO present In Augus-
tine’s doctrinal wrıtings (e.g. De CLVIitate Dei) where the ethıcal dıstınction has AT IO
been built uDON ontologıcal distinction. uman DCISONS al lıberty make IN of
the world but NOTL en]Joy it its OW] ACCOUNL. People WeTC love God and theır fel-
10wWw human beings, the extfent that the latter refer (G0d (Comp Dany DIDEBERG, Saint
Augustin eft Ia premıere epitre de Saıint Jean: Une theologıe de 'agape [ Theologıe HI1s-
tor1que, 341 Parıs, Beauchesne, 19/3:; 1/5-181:; Iso Raymond ‚ANNING, The
Unıity of Love for (10d and Neighbour In Augustine, Leuven, Augustinıian Hıstorical
Instıtute, It 15 Jear that thıs 15 also related the Augustinian 'OP1C of uti and frul
(Anthony DUPONT, Using NJoyıng Humans: Uti el Frul In Augustine, Augusti-
NLANG 04 | 475-506; the bıblıography o1ves lıst of tudıes consecrated the
eme of love, albeıt from the perspective of utl andul)
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the First L etter of John“®, althoug thıs 1S nOoTt mentioned such in the
margıns of h1is book

The threefold temptation
Jo  u 2.:16 provıdes the I1Cason why the WOT. should NnOoTt be

OVe It 1S rampant ıth the CONCUPLSCENFIA CAFNLS the desire of
the flesh, the CONCUPILSCENKLA oculorum the Iust of the eVES and the
superbia vıtae the ambitions of the present life, OMNC of which 1S °of
the Father’ Hessels’ commentary“” STan! completely In lıne ıth the
interpretation Augustine offers of the SaJrmnle Ihe Church Father
had inıtially elated thıs threefold temptatıon from Jo  S 2,16 ıth hıs
eceio understandıng of the pass1ıons, 1C ST1 had ıts ro in
Antıquity: voluptas, CUFLOSLEAS and superbia OT ambıtio saeculı. We
fınd etaıle meditation John 2,16 In the second part of the
en book of Augustine’s Confessiones (024) Xl [41]
from 397, 16 CVECI derıves Its STITUCTLUTrEe from the eei0o tempta-
t1on described in the saıd The Church Father Iso elaborates

ConCupisScentia CAaFrNnısS, CONCUPISCENLKIA oculorum and superbia vVıtae
in h1ıs Ssecond the First Letter of Jo  S 406-407)°°. Hessels’
ary the 1Irs temptatıon 1S partıcularly remmnıIscent of the
latter work, although nNote: above dırect reference 15 made

hıs SOUTCEC In the dıtıon of 1568 In paraphrase of Augustine’s SCC-
ond the IrS Letter of John”, Hessels consıders the CON-

Cupiscentia CAaFrNLS 18 be unordered desıire for the thıngs of the esh
whereby natural lıfe 1S maıntaıned, and he explıcıtly alludes food
and In thıs regard, ell the concubıitus the share' bed’>°©
In lıne ıth Augustine?*, Hessels understands the CONCUPLSCENTIA

Augustine, In TIohannıs epistulam ad Parthos Iractatus 11., 11-12, ed. aul
AGAESSE (SU) 19 arls, Cerf, 1961, 174

HESSELS, In prımam Toannıs414  W. FRANCOIS  the First Letter of John*®, although this is not mentioned as such in the  margins of his book.  2. The threefold temptation  1 John 2,16 provides the reason why the world should not be  loved: It is rampant with the concupiscentia carnis or the desire of  the flesh, the concupiscentia oculorum or the lust of the eyes and the  superbia vitae or the ambitions of the present life, none of which is ‘of  the Father’. Hessels’ commentary*’ stands completely in line with the  interpretation Augustine offers of the same verse. The Church Father  had initially related this threefold temptation from 1 John 2,16 with his  threefold understanding of the passions, which still had its roots in  Antiquity: voluptas, curiositas and superbia or ambitio saeculi. We  find a detailed meditation on 1 John 2,16 in the second part of the  tenth book of Augustine’s Confessiones (Conf. X, 30 [41] — 39 [64]),  from 397, which even derives its structure from the threefold tempta-  tion as described in the said verse. The Church Father also elaborates  on concupiscentia carnis, concupiscentia oculorum and superbia vitae  in his second sermon on the First Letter of John (406-407)%. Hessels’  commentary on the first temptation is particularly reminiscent of the  latter work, although — as we noted above — no direct reference is made  to his source in the edition of 1568. In a paraphrase of Augustine’s sec-  ond sermon on the First Letter of John“*, Hessels considers the con-  cupiscentia carnis to be an unordered desire for the things of the flesh  whereby natural life is maintained, and he explicitly alludes to food  and drink in this regard, as well as the concubitus or the ‘shared bed’°,  In line with Augustine>!, Hessels understands the concupiscentia  % Augustine, In Iohannis epistulam ad Parthos tractatus tract. II., 11-12, ed. Paul  AGABSSE (SC, 75), Paris, Cerf, 1961, p. 174.  47 HesseLs, In primam B. Ioannis ... Commentarius, £. 37r-v: “Tria explicat  Ioannes quibus universa comprehendit quae habent impii quibus Deo adversantur... ”  48 For further commentary on these passages, see DIDEBERG, S. Augustin et I Jean,  pp- 182-186; James J. O’DONNELL, Augustine: Confessions. Vol. III: Commentary  on Books 8-13. Indexes, Oxford, Clarendon Press, 1992, pp. 150-154, 199-249.  %9 Augustine, In Iohannis epistulam ad Parthos tractatus tract. II., 12 (SC, 75),  p- 176: “Hoc ergo, ait nobis: ‘desiderium carnis est’, id est, desiderium earum rerum  quae pertinent ad carnem, sicut cibus et concubitus, et cetera hujusmodi”.  5 HesseLs, In primam B. Ioannis ... Commentarius, £. 37r: “Concupiscentiam  carnis vocat inordinatum desiderium earum rerum quae pertinent ad carnem, quibus  natura sustentatur, cuiusmodi sunt cibus ac potus, et concubitus, quo humani generis  species conservatur, et alia consimilia”.  51 Augustine, In Iohannis epistulam ad Parthos tractatus tract. II., 13 (SC, 75),  p- 176: “... desiderium oculorum dicit omnem curiositatem. Jam quam late patetCommentarıius, SUTEV. A a explıcat
loannes quıbus unıversa comprehendit UJUAC habent Imp11 quıbus Deo adversantur.

48 For further Commentary theseESCC IDEBERG, Augustıin el Jean,
182-1806; James O’DONNELL, Augustine: Confessions. Vol 11L Commentary

Books Nat  e Indexes, Oxford, (C'larendon Press, 1992, 150-154, 199-249
Augustine, In Iohannıs epistulam ad Parthos tractiatus 1E (SC, 73

176 °° HOC CISO, alt nobıis: "desıderium arnıs est‘, 1d esL, desıderiıum aIrUum ICIUMM

UJUaC pertinent ad9 sıcut cC1ıbus ei concubıtus, ei cCetera hujJusmodi1”.
ESSELS, In prımam Toannıs414  W. FRANCOIS  the First Letter of John*®, although this is not mentioned as such in the  margins of his book.  2. The threefold temptation  1 John 2,16 provides the reason why the world should not be  loved: It is rampant with the concupiscentia carnis or the desire of  the flesh, the concupiscentia oculorum or the lust of the eyes and the  superbia vitae or the ambitions of the present life, none of which is ‘of  the Father’. Hessels’ commentary*’ stands completely in line with the  interpretation Augustine offers of the same verse. The Church Father  had initially related this threefold temptation from 1 John 2,16 with his  threefold understanding of the passions, which still had its roots in  Antiquity: voluptas, curiositas and superbia or ambitio saeculi. We  find a detailed meditation on 1 John 2,16 in the second part of the  tenth book of Augustine’s Confessiones (Conf. X, 30 [41] — 39 [64]),  from 397, which even derives its structure from the threefold tempta-  tion as described in the said verse. The Church Father also elaborates  on concupiscentia carnis, concupiscentia oculorum and superbia vitae  in his second sermon on the First Letter of John (406-407)%. Hessels’  commentary on the first temptation is particularly reminiscent of the  latter work, although — as we noted above — no direct reference is made  to his source in the edition of 1568. In a paraphrase of Augustine’s sec-  ond sermon on the First Letter of John“*, Hessels considers the con-  cupiscentia carnis to be an unordered desire for the things of the flesh  whereby natural life is maintained, and he explicitly alludes to food  and drink in this regard, as well as the concubitus or the ‘shared bed’°,  In line with Augustine>!, Hessels understands the concupiscentia  % Augustine, In Iohannis epistulam ad Parthos tractatus tract. II., 11-12, ed. Paul  AGABSSE (SC, 75), Paris, Cerf, 1961, p. 174.  47 HesseLs, In primam B. Ioannis ... Commentarius, £. 37r-v: “Tria explicat  Ioannes quibus universa comprehendit quae habent impii quibus Deo adversantur... ”  48 For further commentary on these passages, see DIDEBERG, S. Augustin et I Jean,  pp- 182-186; James J. O’DONNELL, Augustine: Confessions. Vol. III: Commentary  on Books 8-13. Indexes, Oxford, Clarendon Press, 1992, pp. 150-154, 199-249.  %9 Augustine, In Iohannis epistulam ad Parthos tractatus tract. II., 12 (SC, 75),  p- 176: “Hoc ergo, ait nobis: ‘desiderium carnis est’, id est, desiderium earum rerum  quae pertinent ad carnem, sicut cibus et concubitus, et cetera hujusmodi”.  5 HesseLs, In primam B. Ioannis ... Commentarius, £. 37r: “Concupiscentiam  carnis vocat inordinatum desiderium earum rerum quae pertinent ad carnem, quibus  natura sustentatur, cuiusmodi sunt cibus ac potus, et concubitus, quo humani generis  species conservatur, et alia consimilia”.  51 Augustine, In Iohannis epistulam ad Parthos tractatus tract. II., 13 (SC, 75),  p- 176: “... desiderium oculorum dicit omnem curiositatem. Jam quam late patetCommentarıus, SIr ““Concupiscentiam

Carnıs VOCAa| inordınatum desıderiıum Carl Ul ICI U QuUaC pertinent adg quıbus
natura S  n Culusmodı SUnt cıbus el concubıitus, qUO humanı gener1s
specl1es CONSeETValLuUr, ei alıa consımılıa .

51 Augustine, In Iohannıs epistulam ad Parthos IracLIiatius 'aCct I 13 (SC 73
176 . des1iderium oculorum dıcıt Ccurlosıtatem. Jam QJUaM late
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oculorum CUFLOSILLAS. In OUT CONtemporary understandıng
of the term, curiosity has negatıve connotatıon ın Hessels’ COIMN-

mong the cherısne'| objects of Curlosıty, Hessels includes>°2
the acquısıtion of unusual and godless arts, the observatıon of aın
and immoral spectacles eitc Hessels then SOCS nterrupt hıs lıne
of hought, 1C eXN1IDITS consıderable degree of influence from
ugustine’s second the Fırst Letter of John, wellıng fur-
ther the dıfference between the CONCUPISCENTLA CAaFNLS and the CON-

Cupiscentia oculorum, evıdently the basıs of elements borrowed In
thıs instance from the tenth book of Augustine’s Confessiones. Hes-
sels that ONEC should understand the CONCUPLSCENFLA CAFrNLS
embrace form of desıre for whatever gratifies the SCIISCS Dy ıfs
VC nature He refers by WaYy of example 18 attractıve colours that
please the CVYC, and SWEE odours that ndulge OUT of sSsme They
SCITIVC supplement the aforementioned f0o0d, drı  z and are'
bed, althoug Hessels remaıns far-removed from Augustine’s “ sense-
by-sense exploratıon of the temptatiıons of the flesh OUuUC 9
Sme earıng, sight  ”53 17 ® enCounter In the en book of hıs
Confessiones. Hessels dıstinguıishes between the CONCUPILSCENTLA CUr-
NLS and the CONCuUPLSCENTLA oculorum, basıng hımself the observa-
t1on that the latter 0€es 19(0)1 long for thıngs that desırable by nature,
but for thıngs consıdered be desırable by human Tantasy, IC AL
sometimes CVOCIN offensıve the senses>*. Wıth Confessiones X: in
mınd, he adds that thıs 1s rıghtly called the “ocular desıre ”, because it
refers hunger for owledge, and the CYCS en]JOYy prıde of place
AI ONS the 1ve SCIHSCS when ıt fo the acquısıtion of knowledge>>.
As already notTte: the insertion of elements borrowed from (/ON-
fessiones interrupts essels’ structured discussıon of John 2,16
SOITIC desree, althoug they ar ave een NECCSSATY, neverthe-
less, for clarıfyıng hıs dıstınction between the CONCUPILSCENLA CAaFNLS

curlosıitas? Ipsa in spectaculıs, in theatrıs, In sacramenti1s dıabolji, ıIn magı1C1s artıbus,
in malefic11s 1psa est curlosıtas ”.

HESSELS, In prımam ToannısAUGUSTINIAN BIBLE EXEGESIS IN LOUVAIN  415  oculorum as curiositas. In contrast to our contemporary understanding  of the term, curiosity has a negative connotation in Hessels’ com-  mentary. Among the cherished objects of curiosity, Hessels includes°?  the acquisition of unusual and godless arts, the observation of vain  and immoral spectacles etc. Hessels then goes on to interrupt his line  of thought, which exhibits a considerable degree of influence from  Augustine’s second sermon on the First Letter of John, dwelling fur-  ther on the difference between the concupiscentia carnis and the con-  cupiscentia oculorum, evidently on the basis of elements borrowed in  this instance from the tenth book of Augustine’s Confessiones. Hes-  sels argues that one should understand the concupiscentia carnis to  embrace every form of desire for whatever gratifies the senses by its  very nature. He refers by way of example to attractive colours that  please the eye, and sweet odours that indulge our sense of smell. They  serve as a supplement to the aforementioned food, drink and shared  bed, although Hessels remains far-removed from Augustine’s “sense-  by-sense exploration of the temptations of the flesh: Touch, taste,  smell, hearing, sight”°®, which we encounter in the tenth book of his  Confessiones. Hessels distinguishes between the concupiscentia car-  nis and the concupiscentia oculorum, basing himself on the observa-  tion that the latter does not long for things that are desirable by nature,  but for things considered to be desirable by human fantasy, which are  sometimes even offensive to the senses*, With Confessiones X, 35 in  mind, he adds that this is rightly called the ‘“ocular desire””, because it  refers to a hunger for knowledge, and the eyes enjoy pride of place  among the five senses when it comes to the acquisition of knowledge°.  As we already noted, the insertion of elements borrowed from Con-  fessiones X interrupts Hessels’ structured discussion of 1 John 2,16 to  some degree, although they appear to have been necessary, neverthe-  less, for clarifying his distinction between the concupiscentia carnis  curiositas? Ipsa in spectaculis, in theatris, in sacramentis diaboli, in magicis artibus,  in maleficiis ipsa est curiositas”.  > HesseLs, In primam B. Toannis ... Commentarius, £. 37r: “Concupiscentiam  oculorum appellat omnem curiositatem, quae valde late patet, ut in addiscendis curio-  sis ac nephariis artibus; in vanis aut turpibus contuendis spectaculis, in conquirendis  magnis opibus, in dinoscendis carpendisque proximorum vitiis””.  3 O’DONNELL, Augustine: Confessions. Vol II: Commentary on Books 1-7,  »20 1  M Hessels may be alluding to Augustine’s Confessiones X, 35 (55), ed. Lucas  VERHENEN (CC SL, 27), Turnhout, Brepols, 1981, pp. 184 1. 21 — 185 1. 25.  5 This is a clear allusion to Augustine’s Confessiones X, 35 (54) (CC SL, 27),  p- 184 1. 7-9. Comp. Hans BLUMENBERG, The Legitimacy of the Modern Age (Studies  in Contemporary German Social Thought), Cambridge, MA, MIT Press, 1995,  pp- 309-323.Commentarıius, 3Jr “ Concupiscentiam
oculorum appellat curl10sıtatem, UJUaC valde ate ut In addıscendis Urlo-
S15 nepharı1s artıbus: In Vanıs auft turp1ıbus contuendis spectaculıs, ın conquırendı1s
magnıs op1bus, in dinoscendis carpendisque proximorum vituns .

ONNELL, Augustine: Confessions. Vol Il Commentar'y Books I'9
SA

Hessels MaYy be alludıng Augustine s Confessiones X’ (55), ed L ucas
VERHEDEN (CC SL, Z7); Turnhout, Brepols, 1981, 184 A 185

Thıs 15 lear allusıon Augustine s Confessiones X‚ (54) (CC Z
184 WE Comp Hans BLUMENBERG, The Legıitiımacy of the Modern Age (Studıes

ın Contemporary German Socı1lal Thought), Cambrıdge, MITL Press, 1995,
309-3253
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and the CONCupISCENTIA oculorum. Hessels returns to Augustine’s SCC-

ond the First Letter of John In hıs discussıon of the eCrs
hia° Augustine prefers 18 refer the superbia AS the ambıtio saeculi,

COoncept Hessels O€eSs not DbOorrow from the Church Father. Accord-
ıng the Louvaın theologıan, the superbia SUrS unordered desıre
In PCISON oOWE above other people and EVCN hand himself VEr

difficult asks, ehicıt pralıse and consıder hımself exalted,
ACCOUNT of hıs wealth intellect and SCIeENCE, GVENn PCI-
sonal virtue> .

Followıing hıs discussıon of the threefold temptatıon ıIn John
16, the basıs of CX irom Augustine, Hessels SOCS AISUC that
dam hımself W as subject the Salmllle three temptatiıons and Was VCI-

COMNC by them>® cshould be note for the sake of clarıty that thıs idea
1S NOTt be OUuUnNn! in the works of Augustine! TOM essels’ PECISPCC-
tıve, dam Was empted Dy the CONCUPILSCENFIA CAFNLS when the
persuaded hım eal the forbıdden fruılt; by the CONCuPLSCENTLA OCUÜU-

lorum when he suggested: ** OB ıll acquıre owledge of g00d and
evıl and yOUI CYCS be opened”, and by the superbia when he
sald: MO become lıke gods  27 Hessels adds that am s descen-
dants ıll be confronted by the SAamnle Ithree | temptations In immense
varıety of forms AS long they dIC of thıs world>?. In the INal-

g1NS of the 1568 dıtıon of essels’ book. reference 1S clearly made al
thıs po1n Augustine ’s Confessiones, book X, from chapter 28
the end For the first tıme, reference 1S explıcıtly made work of
Augustine®,

By WaY of CONTTrF.: ıth dam and hıs descendants. Hessels
pomts Out that Jesus Was also subject the Salllec temptatıiıon but Was

nNnOoT Dy them Ma 4 JSS He W as empted Dy the

Augustine, In Tohannıs epistulam ad Parthos IrACLAaius H. 13 D: 79
178 ‘° AmbIitıio saeculı superbıa est. actare vult In honorıbus:;: IMNAagNUuS sS1bI vide-

tur homo, SIVve de dıvıitus, S1Vve de alıqua potentia .
HESSELS, In prımam Toannıs416  W. FRANCOIS  and the concupiscentia oculorum. Hessels returns to Augustine’s sec-  ond sermon on the First Letter of John in his discussion of the super-  bia®. Augustine prefers to refer to the superbia as the ambitio saeculi,  a concept Hessels does not borrow from the Church Father. Accord-  ing to the Louvain theologian, the superbia stirs an unordered desire  in a person to tower above other people and even to hand himself over  to difficult tasks, to elicit praise and consider himself exalted, on  account of his wealth or power or intellect and science, or even per-  sonal virtue>”.  Following his discussion of the threefold temptation in 1 John  16, on the basis of texts from Augustine, Hessels goes on to argue that  Adam himself was subject to the same three temptations and was over-  come by them®®. It should be noted for the sake of clarity that this idea  is not to be found in the works of Augustine! From Hessels’ perspec-  tive, Adam was tempted by the concupiscentia carnis when the enemy  persuaded him to eat the forbidden fruit; by the concupiscentia 0Cu-  lorum when he suggested: ‘“ You will acquire knowledge of good and  evil and your eyes shall be opened”, and by the superbia when he  said: “ You shall become like gods”. Hessels adds that Adam’s descen-  dants will be confronted by the same [three] temptations in an immense  variety of forms as long as they are part of this world”. In the mar-  gins of the 1568 edition of Hessels’ book, reference is clearly made at  this point to Augustine’s Confessiones, book X, from chapter 28 to  the end. For the first time, reference is explicitly made to a work of  Augustine®,  By way of contrast with Adam and his descendants, Hessels  points out that Jesus was also subject to the same temptation but was  not overcome by them (Matt 4,1-11)°'. He was tempted by the  5 Augustine, In Iohannis epistulam ad Parthos tractatus tract. II., 13 (SC, 75),  p- 178: “ Ambitio saeculi superbia est. Jactare se vult in honoribus; magnus sibi vide-  tur homo, sive de divitiis, sive de aliqua potentia”.  57 HesseLs, In primam B. Ioannis ... Commentarius, £. 37v: “Superbia est, qua  quis inordinate quaerit excellere, et ardua tentat, qua quis ambit honores, et magnus  sibi videtur, sive ob divitias, sive ob potentiam, sive ob ingenium et scientiam, sive  etiam propter ipsam virtutem”.  5 HesseLs, In primam B. Ioannis ... Commentarius, £. 37v: “Per haec tria tenta-  tus et victus est Adam ...”  59 HesseLs, In primam B. Ioannis ... Commentarius, £. 37v: “Per eadem haec  innumeris modis tentatur posteritas Adae quamdiu in hoc mundo vivit ...”  S0 Although Hessels’ text is particularly reminiscent of Conf. X, 35 (54-55), the  Louvain theologian refers in a more general way to the famous passage of Augustine,  Confessiones X, 28 (39) — 43 (70) (CC SL, 27), pp- 175-193.  $1 HesseLs, In primam B. Toannis ... Commentarius, £. 37v — 38r: “Ab iisdem  vitiis tentatus est et dominus Iesus, sed non item superatus ...”Commentarıus, SV “ Superbia estT, QUa

qu1s inordınate quaerıt excellere, ei ardua tentat, qua qu1s ambıt honores, eit MAagNus
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et1am propter 1psam virtutem .
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Although Hessels’ {exXT 1S partıcularly remıminıscent of Conf. X7 (54-55), the
OUVaın theologıan refers in LLNOTC general WaYy the famous passSasc of Augustine,
Confessiones X? 39) 43 #0) CC SL, ZTX% 175-193
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CONCUPISCENFIA CAFNLS when atan suggested that he *tell the STONES
become read” He Was ure': by the CONCUPLSCENFLIA oculorum when
atan dvısed hım TOW hımself the ground from the hıghest
po1In in the temple and SCC 1f angels WOU ouar hım At 1IrS
sıght, thıs 15 18(0)1 obvıous connection, but ıt 15 completely in lıne
ıth Augustine who SCVCMN Sa  < the SeEervants of (J0d empted Dy CUr10S-
1ty ..  So that they wısh work miracle, test whether God 1stens

them In regar: miracles  „62. Fınally, Jesus Was empted Dy the
superbia when atan promised hım all the kıngdoms of the WOT. ıth
all theır magnıfıcence ıf he WOU fall OoOWnNn in worshıp before hım It
WOU also al that Hessels W as nspıred by Augustine’s second

the 1IrsS Letter of John ın the composıtıon of thıs PASSaLC,
althoug the 1568 dıtıon S{T1 contaıns explıcıt reference the
saıld work®> As matter of ract, Augustine 15 OIlC of the few Church
Fathers ıf NOoTt the only one) relate John 2 18 the narratıve of
Jesus’ temptatıon In the wilderness®“, Hessels SOCS that
Chrıst propose ree forms of antıdote ese ree evıls in the
gospel®°. As antıdote the COoNCupiSCeNt1La CAFNLS he propose fast-
ing, the CONCupiSCeNt1a oculorum the g1ving of alms and charıty
towards nNne ’ s  7 ne1ghbour, and (8) the superbia of thıs ıfe humble PTaycCI
Ma In sımılar fashıon, the apostle Paul propose: modera-
tıon, Justice and DIELY (Tiıtus

Hessels in passıng that words In the PASSALC In YUCS-
t10n WeTIC NOoTt ntended d explanatıon of CVCIY SIN but rather of the
evıl TOO of CVCIY sin°® He makes explicıt reference in thıs regar
Ihomas Aquınas’ Summa Theologiae, the Irs and only time he O0€eSs

in h1s discussıon of thıs per1cope More specıfically, Hessels refers
18 Ihomas’ explanatıon ıth reference the CONcupLSCeNtLA oculorum.
The fact that Ihomas in turn explicıtly refers ugustine s Confes-
SLIONES X, ıth regar thıs pomt has the effect of turnıng essels’
reference Ihomas into indırect reference Augustine®”.

Augustine, In TIohannıs epistulam ad Parthos Iractatius IL (DE, 75)
176 Comp Augustine, I ractates the Fırst Epistle of John, Z trans John
ETTIG (TIhe Fathers of the Church: 1I1CW translatıon, 92), Washıngton,

C W Press, 1995, 156
Augustine, In TIohannıs epistulam ad Parthos Iractatius H: DEC; F,

178-180
IDEBERG, Augustın el ] Jean, 186
HESSELS, In prımam ToannısAUGUSTINIAN BIBLE EXEGESIS IN LOUVAIN  417  concupiscentia carnis when Satan suggested that he ““tell the stones to  become bread”. He was lured by the concupiscentia oculorum when  Satan advised him to throw himself to the ground from the highest  point in the temple and see if God’s angels would guard him. At first  sight, this is not an obvious connection, but it is completely in line  with Augustine who even saw the servants of God tempted by curios-  ity “so that they wish to work a miracle, to test whether God listens  to them in regard to miracles”®?, Finally, Jesus was tempted by the  superbia when Satan promised him all the kingdoms of the world with  all their magnificence if he would fall down in worship before him. It  would also appear that Hessels was inspired by Augustine’s second  sermon on the First Letter of John in the composition of this passage,  although the 1568 edition still contains no explicit reference to the  said work®. As a matter of fact, Augustine is one of the few Church  Fathers (if not the only one) to relate 1 John 2, 16 to the narrative of  Jesus’ temptation in the wilderness®*. Hessels goes on to argue that  Christ proposed three forms of antidote to these three evils in the  gospel®. As an antidote to the concupiscentia carnis he proposed fast-  ing, to the concupiscentia oculorum the giving of alms and charity  towards one’s neighbour, and to the superbia of this life humble prayer  (Matt 6,1-18). In similar fashion, the apostle Paul proposed modera-  tion, justice and piety (Titus 2,1-15).  Hessels notes in passing that John’s words in the passage in ques-  tion were not intended as an explanation of every sin but rather of the  evil roots of every sin®. He makes explicit reference in this regard to  Thomas Aquinas’ Summa Theologiae, the first and only time he does  so in his discussion of this pericope. More specifically, Hessels refers  to Thomas’ explanation with reference to the concupiscentia oculorum.  The fact that Thomas in turn explicitly refers to Augustine’s Confes-  siones X, 35 with regard to this point has the effect of turning Hessels’  reference to Thomas into an indirect reference to Augustine®,  © Augustine, In Iohannis epistulam ad Parthos tractatus tract. II., 13 (SC, 75),  p- 176. Comp. Augustine, Tractates on the First Epistle of John, tract. 2, trans. John  W. RETTIG (The Fathers of the Church: A new translation, 92), Washington, D.C.,  C.U.A: Press, 1995, p. 156.  © Augustine, In Iohannis epistulam ad Parthos tractatus tract. II., 14 (SC, 75),  pP- 178-180.  ° DIDEBERG, S. Augustin et I Jean, p. 186.  65 HeEsseLs, In primam B. Ioannis ... Commentarius, £. 38r: “ Adversus tria haec  mala proponit Christus in Euangelio tria item antidota ...”  % HesseLs, In primam B. Ioannis ... Commentarius, £. 38r.  ©7 Thomas Aquinas, Summa Theologiae 1-IL, q. 77, art. 5 (ed. Leonina, 7), Rome,  Typographia de Propaganda Fide, 1892, pp. 66-67.Commentarıus, 3587 ° Adversus trıa haec

mala proponit Chrıistus ın Euangelıo0 trıa tem antıdoftfa S
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The nature of Concupiscentia
Hessels continues Dy statıng that he wıshes 118 elaborate
allusıon the fact that the eei0O temptatiıon 0€Ss not COINC

from Go0od but rather from the WOT. ıthout further ado, however, the
Louvaın professor PAaSSCS VCcr the eei0O temptatıon and SCS
er number of observatıons ıth respect 118 COnNcupILSCeNtLAa such.
In O1Ng, he ollows completely In the Lootsteps of Augustine, who
fOocuses the nature of Concupiscentia in the second of hıs CXC-

gESIS of John 2.16. urıng the CONTTOVEISY ıth Julıan of Aeclanum
It chould COMIMNEC surprIise, therefore, that Hessels cıtes Contra
TIulianum 1 chapters 13 and (421/422) ın SOINC detaıl at thıs Junc-
ture®® In lıne wıth Augustine®?, Hessels consıders Concupiscentia in the
e instance d fundamental deficıency of uman nature after the fall
and in thıs punıshment for or1ıginal SIN oenda peccatli). At
the Samllle tıme, however, ıt 1s partiıcularly compellıng incıtement
stimulus 18 SIN In Augustine s opınıon, all uman beings, EVCI those
who ave een aptısed, subject the temptations of the flesh.
which [UNS COUuUNnter the Spirı and lures 199181 and into ıng
TE VECNLC, for example, the pursuıt of wealth, the imposıtıon of
N6 S  7 OW wiıll, OT the pursult of honours. Sexual desıire 1S clearly the
manıfestation excellence of CONCUPISCENA, althoug ıt 0€Ss NOT
ave prominent place in essels’ argumentatıon. Given the fact that
CONCUDPILSCENLIA dırects human desıre in unordered INannNcT in all
SOTTS of dırections, human beings COMNNC love the vCLY
thıngs they should avOo1d and aVO1d the thıngs they should embrace.
SUOCS wıthout sayıng that Hessels also makes reference 18 the 1CU-
larly Augustinıan theme of the struggle between COoncupiscentia and
continentia, the latter understood Dy the Church Father d nothıng er
than gılt of God

68 IDEBERG, Augustın el I] Jean, 18/7-189
According Augustine, CONCUpPISCENCE indıcates longing both for hat 18

good and hat 18 bad 'The Church Father recogn1ıSses that there 15 spırıtual OMNCU-

piscence for w1ısdom, for example, and natural longıng for happıness. Due the
ınjJured wıll of 1988 CONCcupiscence usually has peJjoratıve connotatıon, and bears
CVCIY desıire of the esh hostile the spirıt. It 18 therefore referred CONCUPILS-
centia CAaFrNnıs. Comp Math1ı]s LAMBERIGTS, Critical Fvaluatıon of Crıtiques of
Augustine s Vıew of Sexualıty, in Robert ODARO eorge LAWLESS S UQUS-
HNne and Hıs UNAcs. EsSSays INn Honour ofGerald Bonner, London New York, out-
ledge, 2000, 176-197:; N Iso Gerald BONNER, Concupiscentia, in Augustinus-
Lexikon, ed Cornelhus vol 1’ Basel, Schwabe Co 1986-94,
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As already nNOote Hessels elaborates in the first Instance
the Johannine observation that CONCUPILSCENFLIA (1n ıts threefold form)
0€eSs NOT COMME from God but rather from the world’®. Indeed,
(G10d Can be the of SIN, 16 human beings submıt
themselves and o1ve theır Consent. Hessels SOCS aAarguec that VE
the CONCUPILSCENFLA of infants pr10r baptısm, 1C the latter do
noft grant theır CONseENnNT and IC ONe thus describe d sınful,
0€es NOT COTINEC from the Father JTogether ıth Augustine, he adds SIf
such CONCUPLSCENLLLIA WEeTIC COIMINE from God, everythın ıt desires
WOU ave be granted ıt If ourselves aAIc unable n ıt
whatever ıt desıres, the Father WOU ave be as satısIy the
CONCUPILSCENELIA, 1C he has ultımately given / Support of Uugus-
tine, Hessels makes reference the Venerable Bede’s arYy
the 1IrsS Letter of John’? Hessels also insiısts that thıs CONCUPILSCENFIA
should NOoTt be OoVe: rather ıt should be approached ıth hatred and
CVEen persecuted when ıt manıfests iıtself the rıghteous. It

people In lıfe that TUuNs Counter the pırıt,S them
from doing g00d, and tempts them acTt in vlolatıon of od’s COIMN-
mandments. large number of bıblıcal quotations aIc sed In SuUupport
of thıs ıdea, en In partıcular from Paul’s pıstles (e.g Col 3D Rom
S and 18-19, Gal 53.17) and from the Letter of James Iwo
further quotatiıons from Augustine AdIc 1kewıise sed in Support of thıs
1dea, ONMNC from hıs aTrYy salim and the er from De
CLVItate Dei'+

Hessels also eals ıth assoc1ated question, namely whether
it 18 poss1ıble AarSUC that ea o0€eSs NOl COINC from (G10d but Irom the
world”>. He responds Dy insısting the first Instance that G0d dıd nNnoTt

HESSELS, In prımam ToannısAUGUSTINIAN BIBLE EXEGESIS IN LOUVAIN  419  As we already noted, Hessels elaborates in the first instance on  the Johannine observation that concupiscentia (in its threefold form)  does not come from God but comes rather from the world”®. Indeed,  God can never be the cause of sin, to which human beings submit  themselves and give their consent. Hessels goes on to argue that even  the concupiscentia of infants prior to baptism, to which the latter do  not grant their consent and which one cannot thus describe as sinful,  does not come from the Father. Together with Augustine, he adds: “If  such concupiscentia were to come from God, everything it desires  would have to be granted it... I£ we ourselves are unable to grant it  whatever it desires, the Father would have to be asked to satisfy the  concupiscentia, which he has ultimately given”’!. In support of Augus-  tine, Hessels makes reference to the Venerable Bede’s commentary on  the First Letter of John”’?. Hessels also insists that this concupiscentia  should not be loved, rather it should be approached with hatred and  even persecuted when it manifests itself among the righteous. It  ensnares people in a life that runs counter to the Spirit, prevents them  from doing good, and tempts them to act in violation of God’s com-  mandments. A large number of biblical quotations are used in support  of this idea, taken in particular from Paul’s Epistles (e.g. Col 3,5, Rom  7,15 and 18-19, Gal 5,17) and from the Letter of James (1,14). Two  further quotations from Augustine are likewise used in support of this  idea, one from his commentary on Psalm 118”? and the other from De  civitate Dei'*,  Hessels also deals with an associated question, namely whether  it is possible to argue that death does not come from God but from the  world”’°. He responds by insisting in the first instance that God did not  7° HesseLs, In primam B. Ioannis ... Commentarius, f. 38r — 39v: “Porro mani-  festum est tria haec dum nobis dominantur, eisque consensum praebemus, ex Deo non  esse... Ista igitur concupiscentia secundum Ioannem non est diligenda, sed odio  habenda et persequenda etiam in iusto ... Displicet enim Deo haec concupiscentia, ut  quae non ex ipso, sed ex mundo est orta ...”.  7! A chain of quotations from Augustine’s Contra Iulianum, IV, ca. 13.64; ca.  14.65 and 73, ed. Jacques-Paul MIGNE (PL, 44), Paris, Migne, 1841, cc. 769 1. 28-39;  770 1. 11-15 and 775 1. 10-19.22-27.  7? Beda Venerabilis, In epistulas septem catholicas. Lib IV (in I To), cap. II, 16,  ed. David HURST (CC SL, 121), Turnhout, Brepols, 1983, p. 294 1. 191-196. With ref-  erences to'Qöh 7;30: Jas 1,13°  73 Augustine, Enarr. in Ps. CXVIII, s. vil, 4, ed. Eligius DEKKERS — Iohannes  FRAIPONT (CC SL, 40), Turnhout, Brepols, 1956, p. 1688 1. 34-41.  ’* Augustine, De civitate Dei XI, 28, ed. Bernhard DOoMBART — Alphonsus KALB  (CC SL, 48), Turnhout, Brepols, 1955, p. 348 1. 11-17.  75 HesseLs, In primam B. Toannis ... Commentarius, £. 39v — 40v: “... Deus  (inquit Sapiens) mortem non fecit: creavit enim hominem talem, qui posset nunquamCommentarius, 3517 30v ° Porro manı-
festum est trıa haec dum nobıs dominantur, e1sque CONSCHNSUM praebemus, Deo 1NON
SSC Ista 1g1tur Concupiscentla secundum Iloannem 1910)81 est dılıgenda, sed od10
habenda el persequenda et1am in 1ustoAUGUSTINIAN BIBLE EXEGESIS IN LOUVAIN  419  As we already noted, Hessels elaborates in the first instance on  the Johannine observation that concupiscentia (in its threefold form)  does not come from God but comes rather from the world”®. Indeed,  God can never be the cause of sin, to which human beings submit  themselves and give their consent. Hessels goes on to argue that even  the concupiscentia of infants prior to baptism, to which the latter do  not grant their consent and which one cannot thus describe as sinful,  does not come from the Father. Together with Augustine, he adds: “If  such concupiscentia were to come from God, everything it desires  would have to be granted it... I£ we ourselves are unable to grant it  whatever it desires, the Father would have to be asked to satisfy the  concupiscentia, which he has ultimately given”’!. In support of Augus-  tine, Hessels makes reference to the Venerable Bede’s commentary on  the First Letter of John”’?. Hessels also insists that this concupiscentia  should not be loved, rather it should be approached with hatred and  even persecuted when it manifests itself among the righteous. It  ensnares people in a life that runs counter to the Spirit, prevents them  from doing good, and tempts them to act in violation of God’s com-  mandments. A large number of biblical quotations are used in support  of this idea, taken in particular from Paul’s Epistles (e.g. Col 3,5, Rom  7,15 and 18-19, Gal 5,17) and from the Letter of James (1,14). Two  further quotations from Augustine are likewise used in support of this  idea, one from his commentary on Psalm 118”? and the other from De  civitate Dei'*,  Hessels also deals with an associated question, namely whether  it is possible to argue that death does not come from God but from the  world”’°. He responds by insisting in the first instance that God did not  7° HesseLs, In primam B. Ioannis ... Commentarius, f. 38r — 39v: “Porro mani-  festum est tria haec dum nobis dominantur, eisque consensum praebemus, ex Deo non  esse... Ista igitur concupiscentia secundum Ioannem non est diligenda, sed odio  habenda et persequenda etiam in iusto ... Displicet enim Deo haec concupiscentia, ut  quae non ex ipso, sed ex mundo est orta ...”.  7! A chain of quotations from Augustine’s Contra Iulianum, IV, ca. 13.64; ca.  14.65 and 73, ed. Jacques-Paul MIGNE (PL, 44), Paris, Migne, 1841, cc. 769 1. 28-39;  770 1. 11-15 and 775 1. 10-19.22-27.  7? Beda Venerabilis, In epistulas septem catholicas. Lib IV (in I To), cap. II, 16,  ed. David HURST (CC SL, 121), Turnhout, Brepols, 1983, p. 294 1. 191-196. With ref-  erences to'Qöh 7;30: Jas 1,13°  73 Augustine, Enarr. in Ps. CXVIII, s. vil, 4, ed. Eligius DEKKERS — Iohannes  FRAIPONT (CC SL, 40), Turnhout, Brepols, 1956, p. 1688 1. 34-41.  ’* Augustine, De civitate Dei XI, 28, ed. Bernhard DOoMBART — Alphonsus KALB  (CC SL, 48), Turnhout, Brepols, 1955, p. 348 1. 11-17.  75 HesseLs, In primam B. Toannis ... Commentarius, £. 39v — 40v: “... Deus  (inquit Sapiens) mortem non fecit: creavit enim hominem talem, qui posset nunquamDıisplicet Nnım Deo haec COnNcupIiscentla, ut
QUAaAC 1NON 1DSO, sed mundo est Orta u
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make death of human nature, rather he made uman eings in
such WaYy that they could dıe Hessels adds, however, that God
has trıcken humanıty ıth ea punıshment for SIN He SUppOTTS
hıs ıdeas for the most ıth references the Scriptures: Wiıs 43
SIr 1114 eut 32,39, Jas 135 Hessels thus distinguıishes between
ea 1C ultımately from God, and Concupiscentid, whıch
cCannot ave (G0od ıts orgın SOUTCE Whıle ea 15 to be under-
stood AS evıl, ıt 15 sed Dy (G0od instrument of h1is Justice in
order to punısh SIN It SOCS wıthout sayıng that cConcupiscentia 15 also

be understood evıl, but in CONTTrAa: ca ıt 1S completely
opposed jJustice and thus implıes incıtement SIN In brief
digress1ion, Hessels adds nevertheless that God has also een able
{u  -} concupiscentia into punıshment for SIN and that ıt hereby Camnle

fo SCIVC Justice. hıs ea hım the realısatıon that rıghteous people
could Iso make UsSsCcC of Concupiscentia in g00d WayY, cıtıng the S1X-
teenth chapter of Augustine s Contra Tulianum V76 in Support of hıs
argument. the passSasc In question, Augustine appeals Prov SCC

L: and In partıcular Jo  S 2154162 order demonstrate that
ıt W as possıble make usec of somethıng evıl In g00d WaVY, such AS

the cConcupiscentia CAaFrNILS wıthın marrıage. According Augustine,
therefore, uman PCISONS al make UuUsc of the WOT. but
nOoTt love the world Returning the comparıson ıth death, Hes-
sels repeats that he 1S fundamentally convınced that death, opposed

concupiscentid, 1S not from the world By WdYy of decisıve Arg Uu-
ment, he points Out that hrıs freely subjected hıimself ea the
Father had commıss1ıoned hım (wıth reference John 10,17-18),
arguıng that ıt would ave een impossı1ıble fOr hrıs embrace
somethıng that W as of thıs world TIhe Louvaın theologıan concludes
Dy makıngz reference number of Tee Church Fathers, namely
Methodius of Olympus, Epiphanıus of Salamıs, Gregory of Nazıanzus
and Irenaeus of Lyon, each of whom had argue that death Was CIC-

ated by G0od that the evıl of concupiscentia In humans would nOot

mOT1 C A] amen in OCHAaM peccatı Deus inflıxıt420  W. FRANCOIS  make death a part of human nature, rather he made human beings in  such a way that they could never die. Hessels adds, however, that God  has stricken humanity with death as a punishment for sin. He supports  his ideas for the most part with references to the Scriptures: Wis 1,13,  Sir 11,14, Deut 32,39, Jas 1,13. Hessels thus distinguishes between  death, which ultimately comes from God, and concupiscentia, which  cannot have God as its origin or source. While death is to be under-  stood as an evil, it is used by God as an instrument of his justice in  order to punish sin. It goes without saying that concupiscentia is also  to be understood as an evil, but in contrast to death, it is completely  opposed to justice and thus implies an incitement to sin. In a brief  digression, Hessels adds nevertheless that God has also been able to  turn concupiscentia into a punishment for sin and that it thereby came  to serve justice. This leads him to the realisation that righteous people  could also make use of concupiscentia in a good way, citing the six-  teenth chapter of Augustine’s Contra Iulianum V’® in support of his  argument. In the passage in question, Augustine appeals to Prov 10 sec.  LXX, and in particular to 1 John 2,15-1677, in order to demonstrate that  it was possible to make use of something evil in a good way, such as  the concupiscentia carnis within marriage. According to Augustine,  therefore, human persons are at liberty to make use of the world but  not to love the world. Returning to the comparison with death, Hes-  sels repeats that he is fundamentally convinced that death, as opposed  to concupiscentia, is not from the world. By way of decisive argu-  ment, he points out that Christ freely subjected himself to death, as the  Father had commissioned him (with a reference to John 10,17-18),  arguing that it would have been impossible for Christ to embrace  something that was of this world. The Louvain theologian concludes  by making reference to a number of Greek Church Fathers, namely  Methodius of Olympus, Epiphanius of Salamis, Gregory of Nazianzus  and Irenaeus of Lyon, each of whom had argued that death was cre-  ated by God so that the evil of concupiscentia in humans would not  mori: eam tamen in poenam peccati Deus inflixit ... At prava concupiscentia, qua  nullum bonum, sed malum omne concupiscitur, Deum non habet authorem ... Quare  nullo unquam casu eligenda est prava concupiscentia, aut ei consentiendum, quem-  admodum mortem aliquando optare et eligere licet ...”  76 Augustine, Contra Iulianum, V, ca. 16.60, ed. Jacques-Paul MIGNE (PL, 44),  Paris, Migne, 1841, c. 817 1. 13-26.  77 «Thus, the Apostle John does not tell us not to use the world, but says: ‘Do  not love the world’, in which he also puts the concupiscence of the flesh” (Augus-  tine, Against Julian, V, ca 16.60, trans. Matthew A. SCHUMACHER [The Fathers of the  Church: A New Translation, 351, Washington, D.C., C.U.A. Press, 1977, p. 299).At V, concupiscentla, qua
nullum bonum, sed malum OIMNNEC concupiscıtur, Deum NON habet authorem420  W. FRANCOIS  make death a part of human nature, rather he made human beings in  such a way that they could never die. Hessels adds, however, that God  has stricken humanity with death as a punishment for sin. He supports  his ideas for the most part with references to the Scriptures: Wis 1,13,  Sir 11,14, Deut 32,39, Jas 1,13. Hessels thus distinguishes between  death, which ultimately comes from God, and concupiscentia, which  cannot have God as its origin or source. While death is to be under-  stood as an evil, it is used by God as an instrument of his justice in  order to punish sin. It goes without saying that concupiscentia is also  to be understood as an evil, but in contrast to death, it is completely  opposed to justice and thus implies an incitement to sin. In a brief  digression, Hessels adds nevertheless that God has also been able to  turn concupiscentia into a punishment for sin and that it thereby came  to serve justice. This leads him to the realisation that righteous people  could also make use of concupiscentia in a good way, citing the six-  teenth chapter of Augustine’s Contra Iulianum V’® in support of his  argument. In the passage in question, Augustine appeals to Prov 10 sec.  LXX, and in particular to 1 John 2,15-1677, in order to demonstrate that  it was possible to make use of something evil in a good way, such as  the concupiscentia carnis within marriage. According to Augustine,  therefore, human persons are at liberty to make use of the world but  not to love the world. Returning to the comparison with death, Hes-  sels repeats that he is fundamentally convinced that death, as opposed  to concupiscentia, is not from the world. By way of decisive argu-  ment, he points out that Christ freely subjected himself to death, as the  Father had commissioned him (with a reference to John 10,17-18),  arguing that it would have been impossible for Christ to embrace  something that was of this world. The Louvain theologian concludes  by making reference to a number of Greek Church Fathers, namely  Methodius of Olympus, Epiphanius of Salamis, Gregory of Nazianzus  and Irenaeus of Lyon, each of whom had argued that death was cre-  ated by God so that the evil of concupiscentia in humans would not  mori: eam tamen in poenam peccati Deus inflixit ... At prava concupiscentia, qua  nullum bonum, sed malum omne concupiscitur, Deum non habet authorem ... Quare  nullo unquam casu eligenda est prava concupiscentia, aut ei consentiendum, quem-  admodum mortem aliquando optare et eligere licet ...”  76 Augustine, Contra Iulianum, V, ca. 16.60, ed. Jacques-Paul MIGNE (PL, 44),  Paris, Migne, 1841, c. 817 1. 13-26.  77 «Thus, the Apostle John does not tell us not to use the world, but says: ‘Do  not love the world’, in which he also puts the concupiscence of the flesh” (Augus-  tine, Against Julian, V, ca 16.60, trans. Matthew A. SCHUMACHER [The Fathers of the  Church: A New Translation, 351, Washington, D.C., C.U.A. Press, 1977, p. 299).Quare
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Parıs, Miıgne, 1841, 817/ 13-26

“"Ihus, the Apostle Jo  =a does nOTLt tell nOTLt uUusSsec the world, but Say>S °Do
not love the world’, in which he also PULS the CONCcuplIscenCce of the esh” (Augus-
tıne, Agaınst Julıan, N., 16.60, irans atthew CHUMACHER | T'he Fathers of the
Church New Translatıon, 334 Washıngton, (Zıb) Press, E: 299)
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be immortal. God sed ea In order prevent humans from sınnın?
forever’®

I8 IIn margıine: haeres1 Or1igen1s. In Ooratıo de Pascha Laib 35| John
Hessels fırst refers Methodius of Olympus also named Methodius Martyr) who
reacted hıs work De resurrectione (Or the Aglaophon) agalnst Urigen’s spiırıtualısm
and defended the ıdentity of the earthly body wıth the heavenly, glorıfıed body T he POS-
it1ve VIEW of death, which 18 saı1d prevent humans fIrom SIiNNINg, 15 be found
Methodius Olympıus, De resurrectione E 38, 5 39, 5-7; partıcularly E 40, 44, 3:
also I’ 4 C 6, II’ 67 3, ed Nathanael BONWETSCH COS, 21 Leipzıg, Hınrıchs, 19417

281 282 29 283 13 284 89 partiıcularly 284 294 5‚ also
295 6-12; 330 34() It 15 ımprobable that Hessels had direct ACCCcSsS5

the works of thıs Church Father. Methodius’ De resurrectione I’ . 8’ however,
had been copied in ıts entirety Dy Epiphanıus of S5alamıs, h1is Panarıon aer. 64’ 121

TIhe Methodıius’ works which referred, ILNOTEC specıfically
found Epıiphanıus, anarıon aer. 64, 30, 8 31, 8- 1 % partıcularly 64, 3 E} 3 $ 5‚
also 6 9 3 9 6.3) 64, 60, 3, ed Karl HL Jürgen UMMER CS 37), Berlın,
Akademie- Verlag, 1980, 10-12:;: 45() 451 a partıcularly 451
1 45 / 23 also 458 459 3: 495 ] Edıtions of Epıphanıus’ works
WeTC avaılable sıxteenth CenturYy. 1342, Janus Cornarıus publıshed hıs self-made
atın translatıon of the Panarıon, the Contra ogdoaginta haereses ODUS (followe
15  S by Greek edıtion). Thıs edıtion had been reprinte: several times, complement-
ng it ıth other books of Epıphanıius’ (see, for example, aul Oskar KRISTELLER el al
leds.], Catalogus translationum el commentarıorum. Mediaeval and Renaıissance Latın
Translations and Commentarıes. Annotated LSES and (yuldes, vol 7, Washıngton,
(L} Press, 1992, Furthermore, Hessels also discovers the CONCEDL of death

antıdote SIN the ork of Gregory of azlanzus. He undoubtedly refers (re-
SOT1US Nazlıanzenus. Oratıo In SANCIUM Pascha H* VUl, ed Jacques-Paul IGNE

(PG, 36), Parıs, Mıgne, 1858, 633 AF Ihe SalLllc PaAsSSsasc 18 also be found word
for word Gregorius Nazıanzenus, Oratıo XXXVIIJ. In Natıutitatem uel In T’heophanıa,
1 9 ed C'laudıo OREFSCHINI aul ' ALLAY (3 358), Parıs, Cerf, 1990, 130 Ddn

Oratio ‘38’ belongs the collection of Nnıne Oratiıones that Rufinus of Aquilea tTrans-
lated into atın. Gregory  S Oratıo 4459 de Pascha Was also translated into Latın, after
Rufinus’ time, by IMtranslator. It Was attested for the first time In cod Lau-
rent. San Marco 584, datıng TOmM the nınth Lury It 18 poss1ıble that thıs translatıon of
Oratıo c453 Was adapted by Wıllıbald Pırckheimer and inserted HIS edition of ISal.
which contaıns '] Orationes. These translatıons WCIC also integrated nto ater edilons
{  STELLER ef al leds.], Catalogus translationum el commentarıorum, vol 2’ 197/1,

46-48, 53-55, 134-135, 51-153) 10 iıllustrate hıs po1nnt, Hessels fınally refers Ire-
Lugdunensıs, Adversus haereses HL, 2 E 6, ed. Norbert ROX (Fontes Chrıstianı,

8/3), Freiburg UBT.:; Herder, 1995, 290 14228 Thıs Latın translatıon, made Dy
an  II and datıng back ore Was edıted and printed by Tasmus for the fırst
time 526 and enjoyed several reprints STELLER el al [eds.], Catalog2us transla-
ftionum el commentarıorum, vol 7’ 1992, 17-23, the margın of the IEXE:
reference 18 made Laıb 35. but the PaAsSSasc hıch Hessels (Or hıs edıtor) intends

refer, stems from In SOMINC of Tasmus’ enaeus edıtions, the numbering of
and has been 'opped and the (exti of these chapters has been printed

under the headıng of 35 these edıtions, the numberıng ımmediıately SOCS from
35 38 'Thıs 15 the asScC wıth respect the 534 edıtıon, for example, but further
research needs be done order determıine whether there st1il] other edıtions of
thıs It 1S clear, nonetheless, that Hessels made IN of OIlIC of them °(I00d’ prints
included the editio princeps irom 526 and the reprints of 548 and 560
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Hessels W as thus convınced that CONCUPILSCENFIA dıd 1a(011 COMNC
from (10d but from the WOT. and ASs CONSCYUCNCEC it should NOoTt be
OVEe: In hıs readıng of Jo  z Z 7 however, Hessels observes SCC-
ond 1CaAason why the WOT. and ıts assoc1lated CONCUPLSCENTLA should
NOT be loved”?, namely the WOFTr. 18 finite®. nserting Cross-references

other ,he explaıns thıs ollows Bad people PCI-
ısh together ıth all er emporTa. thıngs that ere Can be
further opportunıty satısfy anı y SO  a of evıl temptatıon the Day of
Judgement®!. Hessels adds al thıs Juncture that hat CR eXpect al
the end of time happens daily basıs al the e of indıvıdual
godless PDPCISON, oOse who ave indulged themselves In the satls-
actıon of worldly desires®2 Ihe PCISON who 0€eSs al and loves
hım above al empora. thıngs, however, NOT perısh but
remaın. TIhe holy desıires the saıd PCISON cherished in thıs 1ıfe 111 nNnoTt
ave een In vaın, rather they all be fulfilled ıIn eternıty. 0Ug the
saınts became finıte and mortal AaCCOUNT of or1ıgınal SIN, they 11l
nNeve  eless ımmortalıty the hope granted them by hrıst Hes-
sels SUppOTTS hıs el e agaın ıth ıteral quotation from
Augustine s second the First Letter of John®°. oUg
reference 1S made the Church Father hıis SOUICC, Hessels hıs
edıtor do NOoTt indıcate the prec1se work from IC the quotation has
een taken, In spıte of the fact that Hessels quotes repeatedly from
Augustine s second the First Letter of John

0Ug the per1Ccope John 15 taken be unıty, Hes-
sels also makes reference 18 18a In hıs Commentary, In 1C he
observes thır ICason why cshould 1a(0)1 love the world Children, the
final OUF 18 alt hand®* The Louvaın theologıan underlines the Tact that
he and hıs contemporarıes WeTIC experlencıng the end of tıme, ;&
the comıng of hrıst Judgement Was nearby, In 1C alse prophets
and OSse who indulge theır wıcked desıres WCIC in abundance. TIhe
closer the comıng of the ord and the LIOIC abundant the asters of

HESSELS, In prımam Toannıs422  W. FRANCOIS  Hessels was thus convinced that concupiscentia did not come  from God but from the world, and as a consequence it should not be  loved. In his reading of 1 John 2,17, however, Hessels observes a sec-  ond reason why the world and its associated concupiscentia should  not be loved”®, namely the world is finite®. Inserting cross-references  to other Bible passages, he explains this as follows: Bad people per-  ish — together with all other temporal things — so that there can be no  further opportunity to satisfy any sort of evil temptation on the Day of  Judgement®!. Hessels adds at this juncture that what we can expect at  the end of time happens on a daily basis at the death of an individual  godless person, to those who have indulged themselves in the satis-  faction of worldly desires®?, The person who does God’s will and loves  him above all temporal things, however, shall not perish but shall  remain. The holy desires the said person cherished in this life will not  have been in vain, rather they will be fulfilled in eternity. Although the  saints became finite and mortal on account of original sin, they will  nevertheless taste immortality in the hope granted them by Christ. Hes-  sels supports his argument once again with a literal quotation from  Augustine’s second sermon on the First Letter of John®. Although  reference is made to the Church Father as his source, Hessels or his  editor do not indicate the precise work from which the quotation has  been taken, in spite of the fact that Hessels quotes repeatedly from  Augustine’s second sermon on the First Letter of John.  Although the pericope 1 John 2,15-17 is taken to be a unity, Hes-  sels also makes reference to verse 18a in his commentary, in which he  observes a third reason why we should not love the world: Children, the  final hour is at hand**. The Louvain theologian underlines the fact that  he and his contemporaries were experiencing the end of time, in which  the coming of Christ in judgement was nearby, in which false prophets  and those who indulge their wicked desires were in abundance. The  closer the coming of the Lord and the more abundant the masters of  79 HesseLs, In primam B. Ioannis ... Commentarius, £. 40v — 41v: “Et mundus  transit. Addit Ioannes aliam rationem cur mundus non sit diligendus, nec eius concu-  piscentia ...”  SL.Rey-:18.  %0 As a Bible passage expressing the same idea, Hessels is referring to 1 Pet 1,24.  82 PsG [vUL] 145;4:  33 Augustine, In Iohannis epistulam ad Parthos tractatus tract. II., 10 (SC, 75),  p- 170.  84 HESSELS, In primam B. Ioannis ... Commentarius, £. 41v — 42r: “Tertiam  adijcit rationem cur non debeamus diligere mundum: quia videlicet nunc extremum  tempus est, quo Christi ad iudicium imminet adventus, quo abundant pseudoapostoli,  et pravarum concupiscentiarum imitatores ...”Commentarıus, 4A()v 41 v “Et MUNdUS
TAansıt. Addıt loannes alıam ratıonem CUT mundus 1910)81 sıt dılıgendus, NEC 1US Uu-

pıscentia
X 1 Rev

As Bıble PasSsSsasıc expressing the SAaillec idea, Hessels 18 referring Pet 1:24
PsG 145,4

83 Augustine, In Tohannıs epistulam ad Parthos IracCcLIatius 14 (DE, /33,
170

HESSELS, In prımam Toannıs Commentarıus, 41 v ADr “"Tertiam
adıjcıt ratıonem CUT 1910)8! debeamus dılıgere mundum: quıa videlıcet M1UNC extiremum
(emMpus est: YUUO Christi ad iudiıc1um immıiınet adventus, quO abundant pseudoapostoli,
et Tavarumnı CONcupIscentiarum imıtatores422  W. FRANCOIS  Hessels was thus convinced that concupiscentia did not come  from God but from the world, and as a consequence it should not be  loved. In his reading of 1 John 2,17, however, Hessels observes a sec-  ond reason why the world and its associated concupiscentia should  not be loved”®, namely the world is finite®. Inserting cross-references  to other Bible passages, he explains this as follows: Bad people per-  ish — together with all other temporal things — so that there can be no  further opportunity to satisfy any sort of evil temptation on the Day of  Judgement®!. Hessels adds at this juncture that what we can expect at  the end of time happens on a daily basis at the death of an individual  godless person, to those who have indulged themselves in the satis-  faction of worldly desires®?, The person who does God’s will and loves  him above all temporal things, however, shall not perish but shall  remain. The holy desires the said person cherished in this life will not  have been in vain, rather they will be fulfilled in eternity. Although the  saints became finite and mortal on account of original sin, they will  nevertheless taste immortality in the hope granted them by Christ. Hes-  sels supports his argument once again with a literal quotation from  Augustine’s second sermon on the First Letter of John®. Although  reference is made to the Church Father as his source, Hessels or his  editor do not indicate the precise work from which the quotation has  been taken, in spite of the fact that Hessels quotes repeatedly from  Augustine’s second sermon on the First Letter of John.  Although the pericope 1 John 2,15-17 is taken to be a unity, Hes-  sels also makes reference to verse 18a in his commentary, in which he  observes a third reason why we should not love the world: Children, the  final hour is at hand**. The Louvain theologian underlines the fact that  he and his contemporaries were experiencing the end of time, in which  the coming of Christ in judgement was nearby, in which false prophets  and those who indulge their wicked desires were in abundance. The  closer the coming of the Lord and the more abundant the masters of  79 HesseLs, In primam B. Ioannis ... Commentarius, £. 40v — 41v: “Et mundus  transit. Addit Ioannes aliam rationem cur mundus non sit diligendus, nec eius concu-  piscentia ...”  SL.Rey-:18.  %0 As a Bible passage expressing the same idea, Hessels is referring to 1 Pet 1,24.  82 PsG [vUL] 145;4:  33 Augustine, In Iohannis epistulam ad Parthos tractatus tract. II., 10 (SC, 75),  p- 170.  84 HESSELS, In primam B. Ioannis ... Commentarius, £. 41v — 42r: “Tertiam  adijcit rationem cur non debeamus diligere mundum: quia videlicet nunc extremum  tempus est, quo Christi ad iudicium imminet adventus, quo abundant pseudoapostoli,  et pravarum concupiscentiarum imitatores ...”
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injJustice, the INOTC the rıghteous should strıve aVO1d the temptations
of thıs WOT. Hessels refers In thıs instance Rom 1314 Matt AT
PsG | VUL ] 112 and PsG | VUL|B W ds 19(0)1 unusual the S1X-
teenth CENTLUTY belıeve that the final OUur had dawned and interpret
the Varlous phenomena of the turbulent times (the schısm between
Protestants and atholıcs, the advance of the Uur'! efC.) the 1g of
the crıptures. Hessels mıitigates hıs statement, however, and avo1ds CIC-

atıng anxıety ıth respect the end of time Dy istancıng hımself from
endeavours establısh mMoment in the proximate future In
hıs Op1nı0n, ugustine rıghtly countered those who took the reference

OUur  797 In the Scrptures Iımply specıfic mMoment In time. Hes-
sels refers thıs Instance Augustine’s er Hesychius the end
of time (LE letter 199)°>° The ndıvıduals question maımntained that Q1 X-
housand YCAars represented sıngle day and that fıve hundred yYCaL>s
welfth of s1x-thousand had 1{0 represent OUuUr.

Hessels concludes hIis Commentary John 2.15-18a3 ıth
ote the term of address Children Filioli®, IC he cons1ıdered

be both flattering and exhortatory al the Samllle time. He alludes In
thıs regar: Augustine probably hıs Commentary salm 3887
who consıdered the te of ddress be recommendatıon CON-
tinue in ne’‘s  8 spırıtual growth and develop manly strength, PIC-
cısely because the inescapable 1na OUur Was al hand

Conclusion
We IMaYy conclude, therefore, that essels’ cCommenta:

Jo  u 2,15-18a 1Ss full of references (8 the and the Church Fathers,
ıth Augustine ıng prıde of place In 1U10N the quotatıions
eferred 1{8 exphicıitly in the margıns of hıs book, several other allu-
S10NS ugustine AIc vıdent In hıs work. In hıs diıscussıon of the
eei0 temptatıon from the texti of John, Augustine’s aTrYy

the Fırst Letter of John and chapter ten of hıs Confessiones clearly
play importan role. When Hessels wrıtes in LNOTC fundamental
terms CONCUPILSCENLKIA, however, he makes abundan IN of UguUS-
tine’s antı-Pelagıan work ( ontra Iulianum that the Church Father’s
V1is1ıon of the SIN of dam and or1ginal SIN 15 clearly vident it tact, ıt
WOU be faır 18 SaVY that the second of Hessels’ mmentary 15

Augustine, Ep De fine saecult, ed Aloıs (JOLDBACHER 573,
Vıenna, JTempsky Le1ipzı1g, Freytag, 191 1’ 258 4-

HESSELS, In prımam ToannısAUGUSTINIAN BIBLE EXEGESIS IN LOUVAIN  423  injustice, the more the righteous should strive to avoid the temptations  of this world. Hessels refers in this instance to Rom 13,11, Matt 4,17,  PsG [vuUL] 11,2 and PsG [vu1] 118,126-27. It was not unusual in the six-  teenth century to believe that the final hour had dawned and to interpret  the various phenomena of the turbulent times (the schism between  Protestants and Catholics, the advance of the Turks etc.) in the light of  the Scriptures. Hessels mitigates his statement, however, and avoids cre-  ating anxiety with respect to the end of time by distancing himself from  endeavours to establish a concrete moment in the proximate future. In  his opinion, Augustine rightly countered those who took the reference  to “an hour” in the Scriptures to imply a specific moment in time. Hes-  sels refers in this instance to Augustine’s Letter to Hesychius on the end  of time (ie. letter 199)®. The individuals in question maintained that six-  thousand years represented a single day and that five hundred years — a  twelfth of six-thousand — had to represent an hour.  Hessels concludes his commentary on 1 John 2,15-18a with a  note on the term of address Children or Filioli®, which he considered  to be both flattering and exhortatory at the same time. He alludes in  this regard to Augustine — probably his commentary on Psalm 38%7 —  who considered the term of address to be a recommendation to con-  tinue in one’s spiritual growth and to develop manly strength, pre-  cisely because the inescapable final hour was at hand.  V. Conclusion  We may conclude, therefore, that Hessels’ commentary on 1  John 2,15-18a is full of references to the Bible and the Church Fathers,  with Augustine taking pride of place. In addition to the quotations  referred to explicitly in the margins of his book, several other allu-  sions to Augustine are evident in his work. In his discussion of the  threefold temptation from the text of 1 John, Augustine’s commentary  on the First Letter of John and chapter ten of his Confessiones clearly  play an important role. When Hessels writes in more fundamental  terms on concupiscentia, however, he makes abundant use of Augus-  tine’s anti-Pelagian work Contra Iulianum so that the Church Father’s  vision of the sin of Adam and original sin is clearly evident. It fact, it  would be fair to say that the second part of Hessels’ commentary is  85 Augustine, Ep. CXCIX. De fine saeculi, ed. Alois GOLDBACHER (CSEL, 57),  Vienna, Tempsky — Leipzig, Freytag, 1911, p. 258 1. 4-7.  3 HESsseELSs, In primam B. Toannis ... Commentarius, £. 42r.  37 Augustine, Enarr. in Ps. XXXVII, 3, ed. Eligius DEKKERS — Iohannes FRAIPONT  (CC SL, 38), Turnhout, Brepols, 1956, p. 405 1. 69-72.Commentarius, ADr
Augustine, FBnarr. INn Ps 37 ed Elıgıus DEKKERS lohannes R AIPONT

(CC 38), Turnhout, Brepols, 1956, 405 6972



474 FRANCOILS

nothıng INOTC In places than chaın of quotations irom Augustine’s
book Nevertheless, the Louvaın theologıan be ULLY of
the [WO stages of Augustine s exeges1s of John 216 1C permits

PITESUMIC that he Was ell acquaımnted ıth the Church Father’s
work and realm of hought 1S alsoO strıkıng that Hessels refers only
He the grea| medieval theologıan Thomas Aquınas, ın spıte of the
fact that the Louvaın professor Was professor roya of Scholastıc The-
O108Y irom 1562 The prec1ise date of or1g1n of Hessels’ posthumously
edıted and publıshed commentarıes remaıns question, althoug
ıt 15 possıble that they stem from the perT10: in IC he served d

lecturer in Park CY
Wım RANCOIS


