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'When then Apollo SayS "KNOW hyself, he SdYy5S, "KNOW thy
soul’, For the body 1S d it WeEeTC vessel SOTT of helter for the soul:
CVECLY AaCT of yOUI soul 1S aCct of yours. ’}

C1icero, Tusculan Dıisputations

Augustine must ave een famılıar ıth thıs text and 1ıth the
rich tradıtiıon of reflection the self, forthcomıing firom the Socratıc
exXxeges1s of the Delphiıc command. As hıs ancestors, Cicero ıIn hıs Tus-
culan Disputations addressed the problem of the introspection and the
self-knowledge. Dıfficulties arıse, because when u  =} the focus of
the CYVC of OUT soul from the exterl10or objects towards the inner self,
see Dy of the soul alone‘’ (anımo LDSO anımum videre) Cicero
tudıes the nature of the soul as ıt WEIC ın house that 15 not ıfs WNn’,  7
IC 1S °more doubtful than the conception of the nafture of the soul
when it has quitted the OdY Ihe immediate cContext of thıs discus-
S10N of the possı1bıilıty of self-knowledge 1S argument proof the
soul  }  s immortalıty. Thıs, for C1icero, ea in the end the conclusıon
that ere mMust be fiıfth materıa. and immortal) 6SSCIICE of both gods
and souls. 1.26.065) An epistemological problem concerning self-
knowledge MSEeS’ ‘the soul o0€es 187011 SE ıts OW shape (non videt for-
MNd. SUAM, 127.67)

In the past, Augustine s earlıer works sometıimes haven eenNn
contrasted ıth hıs ater works because of the promiınent of
phılosophıcal top1cs and the presumed absence of scriıptural and doc-
trınal Jlanguage.“ More recently, scholarly attention focussed ugus-
tine’s bıographıica. ımınal sıtuatıon in Cassıc1acum: his posıtıon

CCicero, Tusculan Disputations, Transl. Kıng (Cambrıdge
Mass 63 Ihıs artıcle 1S extended version of read al the XVth NieT-
natıona (C'ontference Patrıstic Studıies at the Universıity of (Q)xford 2007 It 15
of research proJect al Utrecht Universıty Augustine s reception of self-knowledge,
Therapy and exercıtatio anıml which hope fınısh ıth dissertation thıs Sub-
Ject. orateful supervV1Sors Wıllemien en and aul Vall ees for theır
advıces and Rob TOUWEeET and Sıimon aul for theır CommMmMen! draft vers1ons of
thıs artıcle.

See arol Harrısson s refutatıon of presumed diéhotomy between the earlhıer
and the ater Augustiniıan works In Harrısson., Rethinking Augustine s early The-
ology. An Argument for Continuity., (Oxford
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between secular CaIicelT professor in hetoric and the baptısed
Chrıistian who ater became ordaıned priıes and WOUu OCCUDY the
seat of the bıshop of Hippo.”

What the attention thıs icle 15 Augustine’s pedagogy
in hıs earlher works, which 111 aAaIguc being rhetorical pedagog2y,
P 704 ugustine’s PUITDOSC Ca Christian phılosophy. hıs
should NOTL surprıse UuS, because ugustine Wäas educate! d professor

rhetorIic, (& combınes hıs interest In teachıng and hıs interest
hetoric hat ollows Ul study and COMPATC elements of the
rhetorical STITrUCIUre of dıalogues wrıtten in the Cassıc1acum perT10 and

the yCar after hıs leave fIrom Cassıc1acum In Rome., De ordine, De
heata VIita, De Magıstro, Contra Academıicos, and De quantıtate ANL-

We ll SCC how the TNEeTtOTrIC: StIrucCture SUPPOTTS ugustine s DECCU-
har and specıfic 1eW topıcs, treated Dy Cicero, such ASs self-knowl-
edge, nature of the uman soul and the appY ıfe The rhetorical
structure of the Cassıcı1acum 1alogues CXÄDTCSSCS fıne rationalıty hıch
pOomts the reader 8 the necessıity of the acCcCeplance of the path of the
authorıty of faıth and Urc In 1005 {O the path of ICasOonN,1has
een explore by (1cero and INan other phılosophers.

Augustine and Selfknowledge
Augustine’s specıal sens1ıbilıty for the Dof the inner self and

self-knowledge has een noticed Dy scholars* and Can be traced In
INanYy works, but especılally In hıs dıalogues, ıIn the Confessiones, and
especlally In De Irınıtate.

As Pıerre and iıchel OUCAaU. and recently also Rıchard
Sorab]yı ave shown, tradıtıon of reflection the self and Cal for
the self has een productive in the intellectual envıronment a
ırectly indırectly m1g ave influenced Augustine.”

Pıerre Courcelle has escr1be rich dıversıty in tradıtion and
reception of the Delphıc "know yourself” from Plato’s dıalogues unı

St. Cooper, ‘dcrpture al Cassıclaum: 1 Corinthians the Solıloquies.’
Augustinian Studies 27 (1996) 21-406., and LNOTC recently Coneybeare, "Ihe Duty
of JTeacher Liminalıity and discıplina in Augustine’s De Ordine’, Augustine and
the Dıiscıplines. From CassicLacum Confessiones., ollmann and VesseyOxford 2005., 49-66 Further Coneybeare, The Irrational Augustine (Oxford

Taylor, SOurces of the Self. The Making of the Modern Identity Harvar'
and recently Sorab]l, Self. Ancıent and Modern Insıghts about Indıyidual-

Lty, Life and Death Oxford CSP S
Hadot, Philosophy Way of Life Oxford Foucault, Hıstory of

Sexualıty vol “Ihe are of the Self’ (Parıs Sorab]yl, Emotions and Peace
of Mind. From StOLC Agıitation Christian I emptation OUOxford Rabbow,
Seelenführung. Methodik der Exerzıitien In der Antike (München
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early Chrıstian theologians.® Pıerre has elaborated extensively
the aspect öf exXxercIıse and self-knowledge In ancıent phılosophy

and explaıned the element of exerc1ıse in early Christianıity in Ifs COIMN-

tinulty ıth the exıisting tradıtıon of eXercIse: Chrıistianıty
philosophia christiana.' ichel OUCau has tudıed In hıs 1Tr vol-
un of hıs 1StOrYy of exualı the archaeology of existing PTAaC-
tice of the CAalt‘ of the self, especlally In the StO1C tradıtiıon and ıtfs COIN-

tinuatıon In early monasticism.® Rıchard Sorabyl, in hıs Emotion and
Peace of Mıind has eepene ese insıghts ıth hıs study of Epıicte-
{usS, Evagrıus and Augustine.

mong early Chrıistian theologıca reflection the D of the
self-knowledge en in the Contextf of allegorizıng commentarıes
the book Song of Songs” Augustine takes distinctive and personal
posıtıon in hıs interpretatiıon and expression of the reflection the
self. W as ohannes Brachtendorf who noticed the vıtal function of
the dıscıplınes for the faculty of 1I1Cason In the for the se  OWI-
edge 10

As Michael oley has pointed Out, several Cassıc1acum dıa-
logues WeIC wrıtten in 0 works of Cicero.!! Augustine s ( OR
Ira academıicos reacting (icero’s Academica; De heata Vvıta
('i1cero’s De finiıbus and the Tusculan disputations and De ordıne
d ( icero’s De NALuUr«a deorum and De fato Despıite hıs
admıratıon for Cicero, Augustine dıd not CODY ( icero straıghtaway,
but probably inspıred by Cicero’s example of borrowıng and irans-

formıng ideas transformed (1ceronıan hought hıs OW

(rhetorıcal) PUTDOSC.: the introduction of Christianıty in the Roman
mpıre

Courcelle, ONNALS toL-meme. De Socrate Saıint Bernard Parıs 1974-1975)
Hadot, 107
For evaluatıon of Hadot’s and Foucault’s VICEW self and identity, SE

Rıchard Sorab]J1’s recent Self, Ancıent and modern Insights about Individualıity. Life
and Death Oxford 48-523 and Nehamas, The Art of Living: OCFralıc Reflec-
fLONS from Plato Foucault., (Berkeley

See Orıgin (Hom ın Cantis omm In Cant) and Ambrose (n Ps 18) See
Courcelle <  E Ihe PasSsSagc commenting 15 Cant ant. In thıs DAaAsSSasc
the soul 18 nvıted learn recogn1ıze her lıkeness the diıvıine after which che W as

created (Genes1s) Ihe gnotl seatlon 1s invıtatıon for the brıde recognıze in
whereın her beauty consısts. Beauty, ıts turn, incıtes in the soul desıre for the
celestial and intellıg1ıble things. Therefore, the soul mMust recollect tself, Concentrate
ıtself and far irom the sens1ıble thıngs comprehend iıtself and adhere ıtself the
Ttuth

Brachtendorf, ‘Self -knowledge and the Sclences in Augustine s early Ihınk-
Ing Paper read al the 700 World Congress of Phılosophy.

11 Foley, “Cicero, Augustine, and the Philosophical OOf{fIS of the C’assıcl1acum
Dıialogues.’ in Revue des Etudes Augustiniennes (1999), ST

Foley, 76
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OratıiouIn Augustine’s early work

What OUT attention NO 15 Augustine s uUsSscC of rhetorical
instruments in hıs Cassıcı1ıacum lalogues and also In SUOTIIC works from
the yCal 38R and 389, the YCal Augustine had fo waılt In Rome for hıs
Journey Afrıca and hıs actual return Afrıca These lalogues csShow
towards the end of the work change of the 1alogue style, ratıo obli-
QUU monologue, hıch hlıterature has een denoted dAS Oratıo DEeET-
petua.*?

ese rhetorical alteratıons In majJorıty of the dıalogues,
but MOSst dıstinctive In Contra Academıcos (386-87), De heata Vıta
(386-87), De ordıne_De Magistro and De quantıtate
anımae 3868)." As profession rhetorıic1an, Can CXPpEeCL uguS-
tine UuUsec hıs rhetorical skalls intentionally. Therefore, also eXpect
ese rhetorıical alteratıons ave sıgnıfıcance In STIructiure and argu-
mentatıons. Consequently, 110 111 ave closer look al the COMN-
fexi of these alteratıons.

(For outline of the discourses of the dialozues an the rela-
five posıtıon of the of the Oratıo figure, SCC /

Augustine’s dialogues
In Contra Academicos the change OCCUTS er request of Aly-

pI1us, wh quotes Cicero’s De finiıbus, al the po1ın when Augustine
asks Alypıus defend the posıtıon of the Academıics. They that

Heıinrich Lausberg describes Oratıo in ıth the interrupted
Oratıo CONCILSA and quotes Quintil1anus 2° M7 who COMPAaTrCcs OTatorYy wıth the manual
Mght of the dialectics: duo390  M. CLAES  Oratio perpetua in Augustine’s early work  What attracts our attention now is Augustine’s use of rhetorical  instruments in his Cassiciacum dialogues and also in some works from  the year 388 and 389, the year Augustine had to wait in Rome for his  journey to Africa and his actual return to Africa. These dialogues show  towards the end of the work a change of the dialogue style, ratio obli-  qua to a monologue, which in literature has been denoted as oratio per-  petua.?  These rhetorical alterations occur in a majority of the dialogues,  but most distinctive in Contra Academicos (386-87), De beata vita  (386-87), De ordine (386-387) De Magistro (389), and De quantitate  animae (388).'* As a professional rhetorician, we can expect Augus-  tine to use his rhetorical skills intentionally. Therefore, we also expect  these rhetorical alterations to have significance in structure and argu-  mentations. Consequently, we now will have a closer look at the con-  text of these alterations.  (For an oufline of the discourses of the dialogues and the rela-  tive position of the start of the oratio perpetua figure, see Table I)  Augustine’s dialogues  In Contra Academicos the change occurs after a request of Aly-  pius, who quotes Cicero’s De finibus, at the point when Augustine  asks Alypius to defend the position of the Academics. They agree that  13 Heinrich Lausberg describes oratio perpetua in contrast with the interrupted  oratio concisa and quotes Quintilianus 2.20.7 who compares oratory with the manual  fight of the dialectics: duo ... genera orationis: altera perpetua, quae rhetorice di-  citur, altera concisa, quae dialectice, quas ... Zeno adeo coniunxit ut hanc compres-  sae in pugnum manus, illam explicatae diceret similem. C£. H. Lausberg., Handbuch  der literarischen Rhetorik., (München1973) esp. $920, p. 456. For a detailed study of  Cicero’s tactical use of the oratio perpetua in the persecution of the Roman governor  from Sicily Verres (70AD), see Thomas D. Frazel, “The Composition and Circulation  of Cicero’s In Verrem.’ In: The Classical Quarterly 54.1 (2004) 128-42. (Thanks to  the advises from Rob Brouwer and Karin Salomons)  '4 Contra Academicos I.7.15; De ordine 10.30; De beata vita 33, De Magistro  10.32-33, De quantitate animae XXX1.69-XXXI.70. De musica and De libero arbi-  trio also expose the switch from dialogue towards a monologuous teaching style.  These changes occur in the last books of these works, which are from significant later  date as the before mentioned works: resp. 391 and 395. Therefore we excluded them  from the scope of this article which concerns Augustine’s works from the Cassiciacum  period and immediate after.ENEFVA OFrationis: altera’ GQUAE rhetorice e
CItur, altera CONCILSA, GUAE dialectice, QUAS390  M. CLAES  Oratio perpetua in Augustine’s early work  What attracts our attention now is Augustine’s use of rhetorical  instruments in his Cassiciacum dialogues and also in some works from  the year 388 and 389, the year Augustine had to wait in Rome for his  journey to Africa and his actual return to Africa. These dialogues show  towards the end of the work a change of the dialogue style, ratio obli-  qua to a monologue, which in literature has been denoted as oratio per-  petua.?  These rhetorical alterations occur in a majority of the dialogues,  but most distinctive in Contra Academicos (386-87), De beata vita  (386-87), De ordine (386-387) De Magistro (389), and De quantitate  animae (388).'* As a professional rhetorician, we can expect Augus-  tine to use his rhetorical skills intentionally. Therefore, we also expect  these rhetorical alterations to have significance in structure and argu-  mentations. Consequently, we now will have a closer look at the con-  text of these alterations.  (For an oufline of the discourses of the dialogues and the rela-  tive position of the start of the oratio perpetua figure, see Table I)  Augustine’s dialogues  In Contra Academicos the change occurs after a request of Aly-  pius, who quotes Cicero’s De finibus, at the point when Augustine  asks Alypius to defend the position of the Academics. They agree that  13 Heinrich Lausberg describes oratio perpetua in contrast with the interrupted  oratio concisa and quotes Quintilianus 2.20.7 who compares oratory with the manual  fight of the dialectics: duo ... genera orationis: altera perpetua, quae rhetorice di-  citur, altera concisa, quae dialectice, quas ... Zeno adeo coniunxit ut hanc compres-  sae in pugnum manus, illam explicatae diceret similem. C£. H. Lausberg., Handbuch  der literarischen Rhetorik., (München1973) esp. $920, p. 456. For a detailed study of  Cicero’s tactical use of the oratio perpetua in the persecution of the Roman governor  from Sicily Verres (70AD), see Thomas D. Frazel, “The Composition and Circulation  of Cicero’s In Verrem.’ In: The Classical Quarterly 54.1 (2004) 128-42. (Thanks to  the advises from Rob Brouwer and Karin Salomons)  '4 Contra Academicos I.7.15; De ordine 10.30; De beata vita 33, De Magistro  10.32-33, De quantitate animae XXX1.69-XXXI.70. De musica and De libero arbi-  trio also expose the switch from dialogue towards a monologuous teaching style.  These changes occur in the last books of these works, which are from significant later  date as the before mentioned works: resp. 391 and 395. Therefore we excluded them  from the scope of this article which concerns Augustine’s works from the Cassiciacum  period and immediate after.enO0 adeo CON1LUNXIF Ul hanc COMDFES-
SaJe In DUSNUM UNUÜ.  9 ıllam explicatae diceret sımılem. Lausberg., Handbuch
der literarischen Rhetorik., (München1973) CSD S920, 456 For detaıjled study of
1cero’s tactıcal USC of the Oratıo in the persecution of the Ooman SOVCINOTI
from Sicıly Verres e Ihomas Tazel, "Ihe Composıition and Circulation
of 1cero’s In Verrem.‘ T’he Classıcal OuarterlLy 54.1 7 Thanks
the advıses from Rob TOUWEeET and Karı S5Salomons)

Contra Academicos De ordine 0.30; De heata ıta 35 De Magıstro
10.32-33, De quantıtate anımae XX  1170 De MUSLICA and De lihero arbı-
fr1L0 also CAÄDOSC the swıtch from dıalogue owards mOonologuous teachıng style
These changes iın the last books of these works, whiıich from sıgnıfıcant later
date the before mentioned works: ICSD 301 and 305 Therefore excluded them
from theIof thıs artıcle which COMNCEINS Augustine’s works from the Cassıcı1acum
DeT10: and immediate after.
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al thıs moment the burden for Alypıus’ intellect 15 100 eaVY, and
Augustine decıdes continue in monologue. He explaıns Alypıus
the defects of the (exoterI1Cc) Academıc posıtıon and the presumed CSO-

ter1ıc Platonıc doctrine of the Academıics which culmıinates in
aCCount of the ‘phılosophy of the 0)  er: intellıgıble world’ Augustine
refers the crucı1al role of self-knowledge when he pomts Ouft that
‘truth about the intellıgıble 1S refined and brightened ıIn the soul that
knows itself.?)> i 18 only ıth help of incarnatıon that Call reach
the realm of the intellıg1ble WOT "Yefi the MOoOSstT subtle chaın of ICa-

sonıng WOU call back thıs intellıg1ıble world souls that ave
een blınded by the manıfold hadows of CI1OTI and rendered forgetful
by the deepest from the body, had nOoTt G0d the Hıghest, moved
by certaın Compassıon for the multıtude, humbled and submıiıtted the
authorıty of the Dıvıne Intellect SV 118 the human body itself. 716 The
monologue fınds its clımax when Augustine pomts the path of the
authorıty of hrıs °I’m resolved 181011 depart from the authorıty of

531}hrıs whatsoever: fınd INOTEC powerful authorıty.
In De heata vVıta ıt 15 antı-Academıiıc agenda 1C under-

SCOTCS the dıalogue Wıth help of the D of the banquet the discus-
S10N evelops towards the conclusıon that the appY ıfe 1S lıvıng
ıth God (47) Augustine alters dırect speech in Oratıo when
they discuss the virtues femperantıa and modestia (31) Ihe conclusıon
15 that happıness 1S the pOSSeESSION of w1ısdom. It 1S dıvıne author-
Ity which discloses that w1ısdom 15 the Son of (10d who proceeds
from hıghest easure (34) Monniıca reCOogN1ZES and identifies in thıs
Neo-platonic iıdıom reference the Trmity and ASs reaction che
recıtes lıne of Ambrose’s hymn the Trmity. She concludes that
only PCISON who lıves accordıng the theologıcal vıirtues al hope
and love, lıve appY ıfe Once INOTC the path ofal and author-
1ty 1Ss condıtıon for appY ıfe hıs conclusıon 0€eSs NOl

deny the value of the path of 1C4SONMN but makes clear that, chronolog-
ıcally, fırst phase of formatıon needs the path of the authorıty of the

and al In the Trinity.'®
De ordıne shows analogous modificatıon of style in 1IL.30

when Augustine starts hıs monologue eternal 1C4AaSOIl path

15 C’ontra Academıcos EL1F transl. Kıng (Indıanapolıs See also
Schlapbach, (ontra Academıcos uch Einleitung und Kommentar, (Berlın

92-3, and Coneybeare, The Irrational Augustine.(Oxford SE  \O
Contra Academıcos 11.19.42
Contra Academıcos 11.20.43
FOor excellent analysıs of Monnica’s cruclal role In De heata VIEa, SCC Cather-

ine Coneybeare s readıng in The Irrational Augustine (Oxford 64-92
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owards God and into the self. Augustine describes abstracting
ascent of the intellect from empora objects owards the intellıgıble
realm. hıs ascent PICS  S 1CAasSONMN ıts undament, but Augustine
cCriticızes the exclusıve focus the path of 1CaSOMN The 1CAasSonNn 1S that
for mMoOst people thıs 1S fallacıous, only Talt‘ class of TI1CH 15
capable of usıng |reason| gu1lde the owledge of God of the
soul;: eıther of the soul wıthın the world-soul’ quae aul In nobıis
Aauft GUAGUÜUE est anımam). Thıs IS due 18 nothıng else than the fact
that, for who has advanced toward objects ofr ıt 1Ss dıff1i-
cult himself . !? Only when ICason 1S self-restraıned and dıs-
COVEOETIS the order In ıtself, ıt Can focus ıts attention towards God, "the
SOUTCE of al] truth. 720 Augustine makes ıt clear that the path of author-
1ty 1s indıspensable ın 1l10N the path of 1CasOoMNn

In De mag21stro 10.32-33, the swıtch from 1alogue INONO-

ogue happens at the moment when the OpIC of the dıscussıon
from debate S1Z2NS discourse the nature of earnıng

wıthout S12NS. Wıthın thıs discourse the function of the conventional
eacher who eaches ıth help of S1ZNS 1Ss explaıned stimulus
for the student into hıs self In order onsult hıs inner
Teacher Augustine identifies thıs Teacher hrıs It$ in thıs
CasSc the swıtch from Oratıo obliqua Oratıo WAaTllS the reader
that dıfferent style of pedagogYy OCCUTS TIhe first of the
dıalogue COMNCECINS learmnıng from S12NS, ıle the monologue Uugus-
tine larıfıes hOow Cal learn wıthout S12NS in the inter10r1ty firom the
inner Teacher when turn Into OUT selves.

De quantıtate anımae Was wrıtten In 388 urıng Augustine’s
second STaYy In Rome before he W as able return TICa It 1S
CONversatıon ıth Evodıus er havıngz discussed the 1viıne or121n
of the soul, Evodius and Augustine diıscuss the magnıtude of the soul
and function of the They conclude that the soul Cannot be
dıyıded body Can be divided *! At the end of XXXIL.68 ugus-
tine refers deficıencIıes in Evodius educatıon In order address the
complex question of the (neo)platonıc eOTY the dıvısıon of the
soul at the of In ıts connecti1on ıth the body Augustine’s
conclusıon 15 that the magnıtude of the soul 1S NOT determıined by exien-
S10N tıme, but Dy Ifs strengt. and W They decıde 118
the diıscussıon of the question of the number of souls. Ihe change from

De ordıne HAL transl|. Russell, ‘Dıvıne Provıdence and the Problem
of Evıl’, (New York

De ordıine 11.19.51
21 De quantıtate anımae XX O2:XXAXIL66
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lalogue towards Oratıo OCCUT'S ımmediately after thıs COIN-
clusıon.

Augustine Starts explaın 118 Evodius the value valeam) of the
soul and decıdes ıth reference the OpIC of self-knowledge
estrict hıs speech the uman soul, for ‘ıt 1S only for her that
should Cal‘ ıf CAal‘ for OUT SS quam solam CUYAYTE debemus, $
nobismetipsis sumus).*? In staged ladder Augustine
describes the asSsCent of the soul. First the eve of b10logy, the SCHNSCS,
the9purıfiıcatiıon of the soul, continuatıon of purıfıcatıon and
self-awareness, cleansıng of the CYC of the soul, and the last
IC 1S NOTt C but house (destination): the of frul and
delectatio . In the latter Augustine explaıns the path towards
G0d (Chrıst) and explaıns why aAIic fed ell Dy the lac parvulorum
of the church“*, and he Ssummarızes maın top1cs of the ule ofal
incarnatıon and resurrection. The relatıonshıp ıth the maın topıc of
thıs dialogue the nature of the soul becomes clear, when ugustine
clarıfıes the intermediıiate posıtıon of the human soul. He concludes
that the magnıtude of the soul 1s reconstituted by the reconcılıatıon of
the soul ıth God ıth help of the Verd religione, Cll 1DerTrate
the soul In the Servıice {O God.®* al 1S therefore indıspensable ele-
ment in the ascent of the soul. The ascent of the soul 15 explaıned in
terms of the path owards contemplatıon, of the turn inwards, icC
sımultaneously 1S MOvemen upwards. But ugustine alsSOo SCS the
metaphor of partıcıpatıon In beauty. Despıite the free ıll only the Verd

religi0ne reconcıles the soul ıth God, 1C has een dıvorced from
G0d because of SIN al gu1ldes the soul, purıfıes and reforms her, and
ee the Ssoul. Love and meriıts of g00d works Can strengthen the soul.
TIhe conclusıon 1S ambıvalent the soul uffers death because of SIN, but
thıs 0€eSs NOT destroy the excel In moral ırtue. Truth, the
Vis1ıon of (10d hımself 15 the reward for VIrtuouUs lıfe, 1C respects
meticulously ods cCommands.

eturnıng the question of the change Oratıo in
A11.70, ıt that ıt marks Evodius’ defic1enCcy In educatıon in
TON of the ascCent of the soul. Augustine’s description of the ascent
of the soul In terms of the ladder, and the subsequent explanatıon of
maJor artıcles of the creed. makes it clear that the lac parvulorum of

De quantıtate anımae
De quantıitate anımae XX 176
See Van avel, ’L’humanıte du Christ lac paryvulorum el (09)091881°%

VIGA dans la spırıtualıte de saınt Augustin., ın Augustiniana (1957/) 77 245-281
De quantıtate anımae XMXMXIV./S
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the church 15 indıspensable for the soul ıts Journey owards God,
which 15 closely connected ıth turn inwards.

In 1972 Bernd Reıiner VOoss noticed the structurıng framework
of 1C4SOIl and authorıty in the dıalogues. According hım, the rhetor-
ical changes ave rhetorical function in the dissolving of the lıterary

> 26dıstance between the ‘dialogue-author’ and the ‘dialogue-speaker
We ave SCCI) that the Oratıo perpetua sStarts al cruc1al stages in

the dialogues: the moment where Augustine (Or Monnıi1ca) employ
argumen(ts and insıghts which exceed the regular uUusc of 1C4SOI and,
IC sometı1mes culmınate In the ame of Christ In explanatıon

the ule of al (De Magıstro, Contra Academicos) De ordıne
closes ıth aCCount of the dıyıne In the order, and In De
heata VIita onnıca concludes ıth praycr the Irmıity. In De GQUUH-
tıtate anımae the change fo Oratıio ccurs. when the question
of indıvısıbıilıty of the soul 1S al stake hıs question immediıately
touches Augustine’s 16 W of the self and the individualıty, which Was

ONMNC of the 1SSUES which Augustine must ave felt urged fo develop
hıs OW posıtion, poss1bly In reactıon platonıc 1e6W the self,
e allowed, CVCN assumed multiple self, the embodıied souls

divided selves from the unıfi1ed intellıg1ble self.?’ Augustine s reply
15 description of the ascent of the soul in grades and expla-
natıon of maJor artıcles irom the TrTeE: hıs Was ollowe by
description of the present intermediate posıtion of the soul, reconcılı-
ated ıth (God ıth help of the verd religione. hıs appCals be the-
ologıical repILY cContemporarYy question concerning the uman soul
and the nature of the self, amplıfıed ıth help of Augustine’s rhetor1-
cal skılls In sServıice of hıs n  < born 1ss]1on.

ese observatıons Support the impress1ion that Augustine ıth
help of hıs characterıstic ambivalent philosophic-Chrıistian 1d1ıom, hıs
scrıptural references, PrayCI>S the Trmity and the mentionıng of the
MNalllec of hrıst had refined apologetic agenda, which he implemented
wıth help of hıs rhetorical skalls Augustine’s posıtion o0€es nOot xclude
the path of 1C4SOIN why WOU he otherwıse spen the dıs-
Ccuss10on of the dıscıplınes but rather adds NC  < discıplıne the
famılıar dıscıplınes: the discıplıne of Christian al In the authorıity of
Chrıist hıs Chrıstian doctrine requıres attıtude of intellectual

Voss. Der Dialog In der frühchristlichen Literatur (München Z

For discussıion of indıvidualıty in Platonısm and Neoplatonısm, SCC Rıchard
Sorab]yl, Self, Ancıent and Modern Insights about Individualıty, Life and Death
(Oxford CSD Is the Iirue self indivıidual In the Platonist tradıtiıon from
ato Averro6€6s’, s
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modesty in the approva of the authorıty of the Bıble and the teachiıng
of the church ın the ule of Faıth, 1C obvıously Orme: the COIN-
text of interpretation for Augustine In hıis earlıer and later scriptural
exegesis.“.

Augustine probably CAÄDICSSCS thıs attıtude of intellectua.
esty 1{0 the attıtude of prıde 1C irrıtated hım ın ph1lo-
sophıca. debate ell In the prax1s of the Manıchean relıg10n.
Obvıously, thıs dıd nNnoTt wıthhold hım from usıng eır owledge and
skaılls for h1s OW PUTDOSC. the defence of the faıth 4S Irue ph1loso-
phy What COu be characterıstic of Augustine’s irue phılosophy?
Augustine s contrıbution the eudaımonıstic dıscourse 18 a-
t10n of hrıs d> mediator of real happıness. (De heata Vita) React-
ing Manıchean ideas the nature of evıl, Augustine evelops h1ıs
OW ideas dıvyıne order and the function of the disciplinae in thıs
order. (De ordine) In De quantıtate anımae, Augustine’s reaction
the Current discussıon of the nature and GSSCIICE of the uman soul 15

ascent of the soul and the al of the church In
Contra academicos, Augustine discusses incarnatıon
intermediate for the soul who acquıre owledge of the self,
In 1t10N hıs enthusıast plea for the secrTefl hıstory of Platonısm

In hıs VIEW, Augustine 0€eSs not xclude the path of ICAaSOI, but
he modiıfies Current 1ideas the ascent of the soul ıth Its specı1al
posıtıon of the study of dıscıplınes traınıng for the soul (exercita-
f10 ment1S).

It Augustine s rhetorıical changes of style sıgnalıze lımı-
atıons the capacıty of human ICason and of the principle of PXEeNFCL-
tatıo menti1Ss. He Walrlls the reader that from that pomt 0) the Ar S
ment PI'  S the recognıtion of the path of the dıscıpliıne of
Chrıistian doctrine TIhe noticed swıtches of ”rhetorıical gear also alarm
the reader that ıf 15 Augustine (Oor Monnica) personally who explaın
theır 1e W the top1cs and longer varıety of OpIN10NS and hought
A4Ss expressed In the varıety of VOlICes In the 1alogue.

What COUuU be the sıgnıfıcance of Augustine’s focus nclude
the authorıty of faıth and scrıpture In hıs pedagogıca framework‘?
Augustine s hought 1Ss much LOO efined explaın h1ıs rhetorical
changes In sımple ICAasON authorıty dıchotomy dS pagan) phıloso-
phy VCISUS stan eology.

OUung, Biıblical ‚XeQeESIS and the Formatıon of C Ahrıstian C(C’ulture. (Cam-
briıdge For discussion of the of Augustine s theme’’s of and
provıdence In hıs early works, SC arol Harrıson s Rethinking Augustine’s early The-
ology.,
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Michael oley in hIis artıcle noticed the close correspondence
between Augustine’s Cassıc1acum dıalogues and Ciceronıan works.
Augustine thus imıtates (Cicero in hıs capacıty transform intellectual
and lıterary CONC: firom the past

As the CONCepPL of self-knowledge 1S maJor structurıng OpI1C in
the dıalogues, ıt Can be assumed that Augustine intended CXPICSS h1ıs
16 W the top1c of the self-Knowledge, pOoss1ıbly reaction the
tradıtional treatment of the OpI1C of self-knowledge, IC he COU
ave read in Cicero and er authors.

ng1n and nature of Augustine s concept of self has recently
een the subject of scholarly attention. ome ascribed Augustine
the invention of the concept of inner self which has domiıinated CECI-

turıes of western philosophy and theology.“” Öthers, recently
Rıchard Sorabyl, suggest sımılarıty In Porphyry’s aCCount of the self
and the epistemological supposıt1ons for owledge of the self,
awareness of the self, and Augustine s called og1to-arguments ın
De Irınıtate, but also from earher date Sorab]ı cshowed that 181011

only (neo)platonic d1iscourse, but also in sceptic and StO1C schools, the
discussıon the epistemologiıcal condıtions for owledge of the celf
Was maJor Oop1C As Pıerre and ichel OUCau both ave
sShown, the consequentıial thıcal practice Was practice of exercI1se.
Certain existing practices of rel1g10us 1ıfe matched VeELY ell ıth thıs
Concept of eXerCISe, such forms of monastıc lıfe, in the solıtude of
the desert ell in the communal monastıc lıfe, 1C ater
became Augustine s ideal As the reception of the Delphıc command
has een complex, the discussıon the knowledge of the celf W as

iıtself express10n of varıety of practices and (mystical) theorles.
Seneca prescribed practices of self-examination?®, nostI1C, platonıc
and T1ıstıan interpretations which took the shape of the ques for the
divıne in the self in mYysticısm, but also materlalıstic inter-
pretat1ons of the soul such ın the Tusculan Disputations of ( '1cero.
What the eEXaC shape and nature Was of these ‘technıques de SO1
remaıns object of discussıon, but the ICI of them ShoOows
that Augustine VC ell could ave known about these exercises.?‘! As
self owledge W as OTMC of the maJor top1cs of philosophical debate,
Augustine VE ell could in whatever form ave felt impulse

Taylor
S5eneca, De Ira

31 On the discussıon between Pıerre Hadot and Michel Foucault, and Martha Nuss-
baum’s eritic1ısm both of them SCC, Sellars. The Art of Living. The StO1LCS
ature AAan Function of Philosoph,y. (Burlington/Ashgate SG
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11Cc  S born Christian {O artıculate the intellectua framework of hıs
16 W philosophia christiana. 15 lıkely that thıs NncIiude ICAC-
t10N CVCN repLYy the existing discourse self and elf-know-
edge SCVECNMN self-awareness.

What Can refer characterıstic of Augustine’s early
acCcount of the complex tradıtıon of self-Knowledge”? 1 clear that
both the Socratıic aCcCCcount and Augustine’s discourse that INECN-
tal StTate of “CONSCIOUS 1gnorance’ 15 NECCCSSaL Y condıtion for the STart
of the PIOCCSS of formatıon. hıs 15 C expressed wıthın the classıcal
tradıtıon In the lıterary f1gure of Alcıbjades In Plato’s dialogues and
in ıts cCommentarıes and reception. Augustine’s apprecılatıon of the
function of secondary emotıions Alcıbijades’ grief in the PTOCCSS of
mental orowth and formatıon echoes (lcero’s description of SseCcond-

emotions in hıs Tusculan Disputations.”“
1Ss in thıs Ontext that ONNICÄS PCISON hıghlıghts. As Cather-

ine oneybeare has shown In her readıng of the dialogues, Monnica’s
role 15 Very specı1al role.° mong authors ın Augustine’s intellectua
envıronment it W äas NOL UNCOMINMMON IN allegorıcal lıterary technıques
of personiıfication, en ıth help of female fıgures Varro’s PCTSON-
iıfiıcatıons of the disciplinae, Augustine s Reason ıIn the Solıloquies,
Martıanus apella’s De nNUuptLLS, and ater e  1US Lady Phılos-
ophy.*“ anuta Shanzer has pomnted Varro’s influence Uugus-
tine’s style Monnica’s role be 1(078 specıal and crucılal In
Augustine s dıalogues be INCIC lıterary conventıion. Augustine s
uUsec of rhetorıical skılls, especlally of the Oratıo in hıs early
works suggest that Monnica’s lıterary PCTISON her and her
role somehow must ave served Augustine’s rhetorical DUTDOSC
explaın essentıal aSpeCISs of h1s repLY the classıcal herıtage of reflec-
t10n the self. The onnıca from the dıalogues incorporates ele-

of Augustine’s CONCEPDL of °humbile w1ısdom)’, 1C adds the
path of ICAasSsOonN the dıscıplıne of the authorıty of hrıst, al dASs PXeEerCL-
fatıo menti1S, d rel1210uUs exercise . hıs NCIUdE:! VITrtuOUS ıfe
accordıng {O, and ıth help of, the theologıca viıirtues.

Brachtendorft.,., ‘“C(Mcero and Augustine the Passıons.’ in Revue des Etudes
Augustiniennes 289-308, especlally 294-5 and 300-3

Coneybeare, The Irrational Augustine (Oxford
Shanzer, ‘Augustine s Disciplines: Sılunt diutius Musae Varronis ? x ; In

Pollmann/M Vessey SAugustine and the Disciplines. rom (ASSICLACUM Con-
feSSLONS OxfTford 69-1

Otten, Exercıtatio ment1iS: religie als denkoefening Diesrede Vall de Uni1-
versıteıit Utrecht 2007
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ese observatıons suggest that Augustine sed h1ıs rhetorical
skalls hıghlıght the overarchıng framework of 1CAasSON and authorıty
in hıs early works.

It the above-mentioned observatıons do Support Johannes
Brachtendorfs reported observatıons in h1ıs ecture al the OTr Con-
ference of Phılosophy. Concerning the function of the discıplinae they
also Support large extend Catherine oneybeare s observatıons in
the stagıng and construction of the Cassıc1acum dıalogues and Uugus-
tine’s fashıonıng of Monnica’s role. Sıimultaneously the discussed
observatıons suggest that Augustine s rationalıty W as rhetorıical
rationalıty whiıich presupposed the a$ of faıth Perhaps thıs could be
evaluated AS philosophical weakness ırratıonalıty, but the stra1ıght-
forwardness of the uUsSscC of the rhetorical technıques suggest that for
Augustine hımself thıs (already) Wäas obvıous, early ASs the Cassıc1-
ACUIM period.*° hıs eventually would Support aro Harrıson s obser-
vatıons concernıng the of theologıcal topı1cs such in
the earher work of Augustine. Augustine s rhetorıical pedagogYy Shows

rhetorical rationalıty,1 simultaneously imıtates and transforms
classıcal intellectual herıtage

Augustine ıIn hıs reactıon the classıcal and cContem-

POTALY varıety of OpIn10Ns In the discussıon owledge of the self
that the path of the discıplınes (reason) alone 1S noTft sufficıent Uugus-
tine adds the path ofal and of the authorıty of Christian dıscıplıne,
IC ıll later 1N! 1fs LNOTC developed eXpress10n ıIn De Doctrina
Chrıiıstiana and De Trınıtate scriptural hermeneutics and AS PDOS-
S1 also d reply the tradıtıon of reflection the self.

Martın LAES

Coneybeare, The Irrational Augustine and 40


