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RUMJORDAN OF QUEDLINBURG’S TRACTATUS  VIRTUTUM ET VITIORUM  ‘“ (OPUS POSTILLARUM, SERMONS 439-41)  The Augustinian hermit Jordan of Quedlinburg (ca. 1300-  1370/80) — also called Jordan of Saxony and hence often confounded  with the Dominican friar of that name (+ 1237) — is known as a pro-  lific author of hagiographical, exegetical, spiritual, and homiletic  works. His most important writings date from the last decades of his  life: his Liber Vitasfratrum appeared in 1357, while he completed his  three major collections of sermons (which together comprise some  eleven hundred items) only after 1365.!  Jordan was particularly successful as a preacher. Despite their  huge number, his sermons were widely divulged in Latin as well as in  German and Dutch translations. This article focuses on one particular  text of Jordan which circulated separately as a Tractatus virtutum et  vitiorum but which he also incorporated as sermons 439 to 441 into his  first homiletic collection, the Opus postillarum.? Although each of  This article results from the research project A Genealogy of Morals: The Cardi-  nal Virtues in the Middle Ages, co-sponsored by the Netherlands Organisation of  Scientific Research (NWO) and the Radboud University Nijmegen and directed by the  present author.  ! For surveys of Jordan’s life and works, see Adolar ZUMKELLER, “Jourdain de  Saxe”, in Dictionnaire de spiritualit&, ascetique et mystique, 17 vols (Paris: Beau-  Chesne, 1932-95), VIII, 1420-30; ıp., “Jordan von Quedlinburg (Jordanus de Saxo-  nia)”, in Die deutsche Literatur des Mittelalters: Verfasserlexikon, 2nd ed., 11 vols  (Berlin: De Gruyter, 1977-), IV, 853-61; Eric L. SAAK, High Way to Heaven: The  Augustinian Platform between Reform and Reformaton, 1292-1524 (Leiden: Brill,  2002), 243-65 and passim. See also Cyril L. SMETANA, Life of Saint Augustine by  John Capgrave, Edited from British Library Additional MS 36704 together with Jor-  danus of Saxony’s Vita s. Augustine [!] from Bibliotheque de l’Arsenal, MS 251  (Toronto: Pontifical Institute of Mediaeval Studies, 2001); Giordano DI QUEDLINBURG,  Opus Ior: Registrum sermonum: Tabula contentorum secundum ordinem alphabeti,  ed. by Nadia Bray and Loris Sturlese (Pisa: Scuola Normale Superiore, 2004). For the  date of 1365, see Jordan oF SAXONY, Liber Vitasfratrum, ed. by Rudolphus Arbesmann  and Winfridus Hümpfner (New York: Cosmopolitan Science & Art Service, 1943),  xix. For a survey of Augustinian preaching in the Later Middle Ages, concentrating  on 15th-century Italy, see Carlo DELCORNO, “La predicazione agostiniana (sec. XIII-  XV)”, in Mario MATTEI et al., Gli agostiniani a Venezia e la Chiesa di Santo Stefano  (Venice, 1997), 87-108.  ? The treatise appears separately in four known manuscripts; see Adolar ZUMKELLER,  Manuskripte von Werken der Autoren des Augustiner-Eremitenordens in mittel-  europäischen Bibliotheken, Cassiciacum 20 (Würzburg: Augustinus, 1966), no. 654,  mentioning MSS Basel, UB A.IV.14, ff. 123'-125", and Rome, Angelica 1444, ff. 154-  161; Morton W. BLOOMFIELD et al., Incipits of Latin Works on the Virtues and Viees,(OPUS POSTILLARUM, SERMONS 439-41)

The Augustinian ermı1 Jordan of Quedlinburg (ca 1300-
also called Jordan of aXonYy and hence often confounded

ıth the Dominıican frıar of that ame (T 15 known dSs PTO-lıfıc author of hagıographical, exegetical, spırıtual, and homiletic
works. Hıs MoOst ımportant wrıtings date from the ast decades of hıs
ıfe hıs Liber Vitasfratrum appeared In 15357 whıle he completed hıs
ree maJor collections of SCTIINONS (whıch together COmprIise SOMEeE
eleven hundred ıtems) only er

OI! Was partıcularly successful preacher. Despıite theır
huge number, hI1s SCITINONS WeTeEe wıdely dıvulged ın Latın ell In
German and utc translatıons. hıs artıcle focuses ONEC partıcular
texti of OI! 1C ciırculated separately Iractatus vırtutum ef
vıiıtiıorum butChe also Incorporated SCITNONS 439 441 into h1ıs
1IrsS homuiletic collection, the Opus postillarum.* Although each of

Thıs artıcle results firom the research proJject Genealogy OFrals The (‚ ardı-
nal Vırtues INn the Miıddle Ages, CO-Sponsored by the Netherlands Organisation of
Scıientific Research NWO) and the Radboud University Nıjmegen and dırected Dy the
present author.
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these three SCITHNONS z eIr pomnt of departure in the 1DI1Ca eme
Redde quod debes Ma 18 286), ıt 1s clear from Jordan’s preiface that
he dıd NOotL much consıder hIs work ASs ser1es of SCITIHNOMNS in the
DPTODCI but rather d treatıise cComposed for the instruction of
other preachers. Jordan’s explıicıt intention Was 18 nng the maın the-
ologıca. and phılosophiıcal teachıngs about the princıpa. virtues and
VICES together In CONCIsSe and practical9 that preachers COUuU
easıly pıck them and er elementary moral instruction theır
O06

Jordan treatıise has thus far een neglected in scholarly lıtera-
ture 1S aım {O present analysıs of the tex{i and {O demonstrate
how notably in the secCt10ns the virtues, Jordan evelops

reconcıle phılosophıcal ethıcs ıth moral eology In such WAaY d
form coherent sefi of VIEWS SU1LaDIie for homiletic PUILDOSCS.

The Preface of the Tractatus vırtutum el VifL0rum, i ( ll
from the printed Opus postillarum, contaıns clear sStatement the
PUTDOSC of the work. Introducıng the eme Redde quod ebes, Jordan
declares that the ullness of Chrıstian relıg10N consısts In Q21VvINgK
OMNC h1ıs due Justice, al by definıtion involves reddere UNICULQUE
quod SUUMM A therefore COmprIses CVEIY poss1ble x00d and excludes
an Y possı1ıble evıl. By Z1VINg CVEITVONC hıs due: actually observe al]
vırtues, aVO1d all ViCes, and fulfıl all OUT rel1g10us duties.* But ıt 15
only by knowıng all the virtues hat realize hat exactly OW:
LO whom ;: conversely, only by knowıng al] the VICES Can aVO1d
ıng undue. Therefore,

In order elaborate further the sa1d theme, have hought ıt UuUSC-
ful insert ere SMa treatise extracted from the moral wrıtings of

O21 (Cambrıdge Mediaeval Academy of America, SEL
add MSS Gdansk, Bıbhoteka (‚danska Polskıe] Akademnu Nauk 1965, 9-32, and
Pamplona, Cabıldo 58 (incomplete). Ihe section the VICeSs (sermon 44 1) SUrV1IVes
separately in 1 ours, 405, 141-145; SCC BLOOMPFIELD ef al., Incıipits,
5116 Ihe unfolhated Opus postillarum (Strasbourg: Georg Husner,
the ree SCITNONS together under the tıtle Iıa deductio eiusdem thematıs (LE, Redde
quod debes| cContinens Iractatum vırtutum el VICLOFUM) the preceding SCTIINONS
deal ıth the Salllc eme

Opus postillarum SCITNO 439A “In hoc Lg1ıtur quod VNICU1QUE debitum SUUM
reddiımus, 1ustic1am iımplemus secundum quod lustic1a includıt In OINMNEC
bonum excludıt OINNEC malum secundum Augustinum, V{ superlor1bus Que
quıdem lustic1a attendıtur In reddendo VNICU1IQUE quod SUUTI eStE; DCI quod Omnı1s VIT-
{uUs ımpletur ei OTINMNC VICI1UmM cauetur ” (spellıng respected, punctuatıon adapted). See
also Jordan SAXONY, Liber Vitasfratrum, XXXIV-XXXV, where the preface 15
quoted in Ifs entirety.
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theologı1ans d ell 4S phılosophers concerning the virtues and Vices,
Dy 16 INaYy learn all the better what should g1ve CVECIY-
body In matters of vıirtue and what mMust avo1d In matters of ViIce

order NOT INnCur the debt of punıshment, the INOTC d ıt often
happens In SCITITINONS that SOMNC virtues OT Vices, y 7i in such mMOoments

be explaıne In CVECIY detaıl, requıre succınct discuss1ion. Seen
Iirom thıs Vvlewpoint, exposıtion these mMatters 15 hıghly useful for
interested preachers.“
Jordan’sn15 noteworth for couple of ICasons Fırst,

it confirms the 16 W of Erıic Saak that Jordan In hıs homiuiletic work
tends equate virtue ıth Justice and SIN ıth debt > Gıiving CVEIYONC
hıs due, the central precept of Chrıistian relıg10n, 1Ss the CSSCHNCE of JuS-
tice IC thus becomes the central moral vırtue; accordıingly, SIN CON-
S1ISts in the allure g1ve hıs due, and hence In debt S51g-
nıfıcantly, ın Jordan’s natıve German the te Schuld refers debt
ell dsSs gul In hıs Latın, the fe debitum CAaITYy S1IM1-
lar double connotatıon. Second, Jordan’s iImmediate CONCEITINS in the
preface AppCAar 18 be intellectual rather than pastoral: he addresses hım-
self preachers ıth interest In study (studiosi predicantes) and
offers them theoretical instruction In the virtues and VICeS. Of COUTSC,
hıs esSSonNs eventually SCIVC pastora ends, but hat Jordan
1S primarıly explanatıon of Current moral doctrine, NOot only from
theological but also from phılosophıcal perspective. Apparently Jor-
dan hought CVCN phılosophical ethıcs relevant In homiletic CONTtexTi
despite ıts apparent lack of rel1210uUs dımensı1ıon. Hıs aım of a..
MNZINS ex1istent teachings 15 consıstent ıth the opınıon expressed in
HIS preface that nearly everythıng WO  WIıle Concerning the vangelı-
cal truth has already een saıd, and that ıt 15 Jordan’s generatıon

bring in the harvest.®

Ibıd ..  1900 plen1i0TI deductione thematıs prenotatı vtıle dux1 de theologorum
YqUam phılosophorum moralıbus Scr1pt1s de virtutibus el VICHS tractatulum breuem hıc
inserere quod ege quo ] dıscamus lucıdiıus quod de virtutibus cuılıbet SI reddendum
et quod de VICHS SIt cauendum PCIC debıta contrahamus, presertim quıa in SCI-
mon1ıbus SCDC OCCUrrIt materl1a de virtutibus vel VIES alıquıbus PTO tempore tractanda,
JuEC iıllıs in locıs 1L1ON pOSSsunt sıngula explıcarIı. Ex qua et1am consıderatione notic1ıa {[a-
lhıum stud10s1s predicantıbus est SUMMODCIC oportuna ”.

C SAAK, “ Pelagıan-Anti-Pelagian Preaching: Predestination, Girace and
00d Works In the Sermons of Jordan f Quedlınburg ESA (T 1380)”, Augustini-
UNA, (2002) S

See Opus postillarum rol NECC modo alıud n1Isı collıgerefructus. Ita Nnım relucet hodie verıtas evangelıca VI PCNC 1am nıhıl NnOul modernıs
doctoribus dicere valeat” Yet “ Nec amen adhuc dıuina sapıentla dıstillare Cessalt et
pluere intellectibus stud10sorum ” (1bıd.)
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The maın body of Jordan I ractatus indeed tradıtıona
product al first S11g Jordan subsequently discusses the PTINCI-
pal viıirtues (the theologıca. virtues of al hope, and charıty COIMN-
1ne: ıth the ardınal virtues of prudence, Justice, fortitude, and tem-
perance) and the deadly SINS accordıng Gregory the Great’s
classıfıcatıon, ıth prıde the mother 1686 Z21Vving bırth 18 vaınglory,
CHNVY, wrath, S10 avarıce, gluttony, and lust./ Exposıtions the prın-
cıpal virtues and the capıtal VICES WeTC in the Later 1ddle
Ages, especılally In popularızıng theologıca. such COMPCNH-
dıa and pastora. handbooks ® Jordan’s approac 15 LNOTE complıcated,
however, In that he o0€es NOoT adop the scheme of princıpal
virtues from the Outset Havıng diıscussed the three theologıca virtues,
which because of theır dıviıne Org1n prevaıl VeCTI all others,” OI'
{uUurns NOot the cardınal but the °human ” vıirtues. By ese he under-
stands the intellectua and moral virtues introduced In Arıstotle’s Nıco-
machean Ethics 1C followıng Jordan’s OW counting, Aiec eN-
teen In number. In order reduce thıs number, Jordan first excludes
f1ve intellectua virtues irom hıs discussıon In order
the eleven moral viıirtues plus prudence hen Jordan subsumes ese
twelve virtues under the scheme of the four cardınal virtues 1C
from that pomnt determine the SITUCTIUTrEe of hıs exposıtıion.

0Ug the aton1ıc of the ardınal virtues 15 ın fact
alıen {O Arıstotle’s SyStem, ıt should be note: that Man Y theolog1ans
actıve before Jordan tıme, and 6CVENn Ianı y COomMMEentators of the Nıiıco-
machean Ethics includıng the four MOStT influentıial 1905 (Albert the
reat, Ihomas Aquiınas, Gerald of Odo, and John Burıdan), already
trıed bring Arıstotle’s classıfıcatıon of the virtues In accordance ıth

For classıfiıcations of the virtues and VICES In the Miıddle Ages, SCC Rıchard
EWHAUSER, T’he I reatıse Vices and Vırtues In Latın an the Vernacular,

I ypologıe des SOUTCES du (0)  N age occıdental, 68 urnhnou Brepols, for
the scheme of the deadly SINS, SCC Carla (CASAGRANDE and Sılvana VECCHIO,

171 capitali: Stor1a del peccatı nel medioevo (Turın Eınaudl, French
translatıon by Pıerre-Emmanuel JAUZAT Hıstovre des peches CAPLIAUX Odge
Parıs Aubıer,

Many of ese works dIC lısted in on BLOOMPFIELD ei al., Incıipits of
Latın Works the Vırtues and Vices, Cambrıdge, Ihe Medieval
Academy of Ameriıca, For update of thıs work, SCC Rıchard EWHAUSER
and Istvan BEICZY, Supplement Morton Bloomfield el al Incipits of Latın
Works the Vırtues and Vices, Instrumenta patrıstica el medıiaevalıa UrnNOou' Bre-
pols; in preparatıon).

See Opus postillarum SCITNO 439B “inter virtutes locum obti-
nent virtutes theologice”.
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the ourfold scheme. .10 In hıs treatıse, Jordan actually takes
the eOTrY IC hıs confrere 116S of Rome (T expandıng
the Summa theologiae of Ihomas Aquınas, developed In hıs De
regimine princıpum. Jordan treatment of hıs SOUTCECS 15 orth
Iyzıng In detaıl Dıscussing the status of prudence, 1C Arıstotle
ncluded the intellectual virtues, Jordan in accordance
ıth 1les and Aquınas ne1  er of whom he mentıons Dy name) that
prudence intermediate posıtıon between the intellectual and
moral virtues. Prudence INaYy actually be ncluded the moral
virtues, adds Jordan, because of ıts subject matter, IC 15 human
acfts, and because ıt requıres the rıghtness of the appetite 1S, the
intention do 200 Jordan borrowed these latter arguments, which

absent from the textTi of ıles, ırectly from Aquımnas’s Summa the-
ologiae and interlarded them ıth quotation from the Auc-
torıtates Aristotelis. } After that, Jordan cıtes ıth approva. the 16 W
of T1Stotile that ONe be prudent wıthout eing X00d; 12 the SaJmne
cıtatıon AaDDCAIS in De regımiıne princıpum, M 1S doubtless Jordan
SOUTCE Jordan concludes that prudence pertaıns 118 the moral virtues,
because it 1Ss eIr directive princıple and guarantees elIr intercon-
nectlion. TR conclusıon has paralle in eıther De regımine prin-
CIPUmM the Summa theologiae, althoug ıt 15 compatıble 1ıth the
VIEWS of Aquınas SuSpect that Jordan adapted ıt from John Burı1-
dan cCommenta: Arıstotle’s Ethics; Burıdan W as NOT only the
MmMOst influential cCom  IOr of thıs work, but also the OIl MOST
inchined interpret prudence moral virtue !>

See Istvan EIGZY. I he Cardınal Virtues In Medieval Commentarıes the
Nıcomachean Ethics, -1350°”, In Vırtue Ethics INn the Miıddle Ages Commen-
tarıes Arıstotle’s Nıcomachean Ethics, ed Dy Istvan EJICZY
den Brıull, forthcoming).

(Le1-
11 The quotatıion ADDCATS In Les Auctoritates Arıstotelis: Un florilege medieval

11.91, ed Dy Jacquelıne amesse Louvaın: Publications Universitaires, Parıs: Bea-
trıce-Nauwelaerts, where it 18 referred Arıstotle, Physica 11.9 (200a) how-
CVCI, Arıstotle’s t(exti offers ıteral parallel amesse polnts TIThomas QUINAS, In
OCLIO liıhbros Physicorum Arıstotelis exposıitio DE ed Dy Magg1010 (Turın
Marıetti, 3S the probable SUUuICE of inspıratiıon; SCC also Ihomas
AÄQUINAS, Sententia lihrı Ethicorum v1.4, Opera OMNILA IUSSU Leonts SEE edita (Rome

de Propaganda Fıde, 2-), 346 ' Manıfestum est Nım quod prIN-
C1pla operabılıum SUnNntTt fines CUI1US gratia fiunt operabılıa, quı ıta habent in ODCI-
abılıbus sıcut princıpla in demonstrabılıbus, ut habetur In I1 Physıcorum ”.

AÄRISTOTLE, Ethica nıcomachea vYi. I3 tran:  7 by (GGROSSETESTE (recens10
recognita), ed Dy Rene Gauthıier, Aristoteles Latinus, XAXV1L.1.3.4 (Leıden: Brıull; Brus-
sels Desecl  ee de Brouwer, 491 “inpossıbıle prudentem SSC 1910)91 entem bonum ”.

See EJCZY, I ’he Cardınal Vırtues In edieva Commentaries”. The texti
used 18 John BURIDAN, [QOuestiones] UD decem Liıbros Ethicorum (Parıs Ponset le
Preux. agr reprint Frankfurt Maın Minerva,
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etaıle' Comparıson of Jordan texti ıth hıs probable SOUTCES
Can make the parallels

Jordan of Saxony, Opus postillarum, Jordan’s probable SUUTCES
439}

Vırtutes medie inter intellectuales Vırtutes mediae inter intellectuales
el morales SUnt JuEC exıstunt In intellectu ei morales sunt virtutes ex1istentes In
pratiıco, VT prudentia ef alıe virtutes <1ıbı intellectu practico, ut prudentia ei alıae

de quıbus infra patebıt Tuden- virtutes 19)| ANNEXaC Prudentia
t1a en1ım secundum COoOomMMeNntLatorem secundum COomMMeNntatorem hıbris
mediıia est inter virtutes intellectuales el Ethiıcorum, media est inter vırtutes
morales. Anumerarıi potest C morales el intellectuales. Computarımoralıbus, potest Cu vırtutibus moralıbus,

(Gıles of Rome, De regımine princıpum
1L1LZ. 6-4 7)

quı1a lıcet secundum essenti1am SUam sıt prudentıia, secundum essentiam SUam), est
virtus intellectualis, conuenıit Cu intellectualis virtus. Sed secundum MmMate-
virtutibus moralıbus secundum mater1am ram, convenıt Cu virtutibus moralıbus
SUuam YJUC sSsunt 1Dsa agıbılıa, puta IThomas Aquınas, Summa theologiaehumanı, 1L1iLIvyın.3 ad
In quıbus ıta finıs sıcut princıpla Fınıs in operabılıbus est Ssıcut princıp1umIn speculabılıbus, V{ dıcıtur.vV1J. Ethyco- In speculabılıbus.
IU (Auctoritates Arıstotelis 11.9
nde ad prudentiam requiırıtur quod Et 1deo ad prudentiam. requirıtur quodhomo sıt bene diıspositus CIrca fines, 0OMO Sıt bene dıspositus CIrca fines,quod quıdem est PCI appetitum rectum quod quıdem est DCI appetiıtum rectum
Appetitus SIıt reCtus PCI virtutem Et 1deo ad prudentiam requirıtur moralıs
moralem. virtus, PCTI JUam fıit appetitus TreCIus

(Thomas Aquımnas, Summa theologiae
1  V1

Ideo dıcıtur V]J thycorum quod IMpOS- Inde est CI SO quod dıcıtur 1C
sıbıle est prudentem CSSC 1ON ımpossibile est prudentem CSSC 1910)8! eX1S-
bonum. tentem bonum.

(Gıles of Rome, De regimine pPrincıpum
TI 47)

Ex YJUO quod prudentia ad virtutes |prudentia ] concediıi potest moralıs N-
morales pertinet, 1mMo0 1psa est dırectiua dum cConnex1o0nem, qu1a moralıbus
Oomnıum virtutum moralıum ei In 1psa CesSsarıo CONNCXA; potest eti1am concedı

morales Vvirtutes N10)| Inu1cem CON- moralıs dırectiue, quıa ırıg1 VIT-
nectuntur. morales In SUuls operatıonıbus.

Burıdan, uper libros Ethicorum
9’ 125va)
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TOmM thıs analysıs it becomes clear that Jordan 15 anythıng but
nalve compiuler of CONLeEMPOTATY moral theorIles. Just In order PTCS-

ent prudence moral virtue, he elects Irom four dıffer-
ent theological and phılosophical SOUTCES and combines them form

unıfied, cogentnHıs plea for moral understandıng of
dence 15 definitely Stronger than hat 1s OUnN:! In (nles of Rome’s De
regımiıne princıpum and INOTE ConNvıincıng In ıts COmMpacIness than the
Sshattered throughout the Summa of Aquımmnas Moreover, he
makes hıs basıcally antı-Arıistotelian plea under an UuUse of ATIG-
otle OW authorıty In WAaY scholastıic author COUuU 1ImMprove.What Jordan offers hıs audıence of preachers 15 hence elemen-
C instruction in moral hought but, in thıs CAase al east, personal
rearrangement of Current doctrine.

Havıng prudence Arıstotle’s 1st of moral vırtues, OT=-
dan SeTts Ouft subsume ese virtues under the scheme of the four
ardınal vırtues, takıng agaın hIs pomt of departure iın CGıles of Rome.
Following Aquinas, 11e6Ss taught that prudence resides In the intellect,
Justice In the ll the intellectual appetite, and Arıstotle’s ten
remamnıng moral virtues in the [WO ensual appetites: emotıon (IFASCL-
bilitas) and desıre (concupiscibilitas). The Irascıble appetite 15 the seat
of fortitudo, mansuetudo, MAaZnanımltas, and magnificentia, the COMN-
cupıscent appetıte of temperantıa, [iıberalitas, philotimia honoris
amatıva (the term comed Dy Gıiles for Arıstotle’s unnamed virtue of
aspırıng Cr moderate honour), verıtas, affabilitas, and eutrapelia.‘“
OI! aCCECDIS thıs dıvısıon, but 12nNores Giles’s claım that fortitude and
temperance AIc the maın vıirtues of the ırascıble and cConcupiıscent
appetıtes which the remamınıng moral Vvirtues AI affıliated VIrF-
es UNNEXAde nstead, OT' Q1ves four 1C4asSsonNnNs dSs 18 why the cardı-
nal virtues the priıncıpa moral virtues. We verıf y that OT'
adapted these ICasons from the wıdely dıffused Summa de vırtutibus
of the Dominıcan frıar ıllıam Peraldus, agaın wıthout namıng hıs
source. !> 0Ug he the 1Casons iın dıfferent order and
introduces double for each of them, hIs dependence eral-
dus 1S 11070 Obvious 12N0re:

Giles ROME, De regımine princıpum 14123 (Rome Lu1g1 Zanetti, 1607;
ICDT. Aalen Sclientla, , 5056

For the Vasti dıffusıion of thıs work, G6 ıchıjel VERWEN, [ he ManuscrıiptIransmissıion of the Summa de vırtutiıhus Dy Guulllelmus Peraldus: Prelıminary SUr-
VCY of the Manuscripts”, Medioevo 31 (2006) 1032077 the ork from the
Summae Vırtutum VifL0orum, vols (Lyon Beringen,
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quatuor de Caus1ls intellıgereInter vıirtutes morales sunt

principales qu«cC dicuntur cardı- Ccas dıcı cardınales... (p Tertio,
propter preeminentiam qUam habentnales. 1um propter CaTrUumM primıtatem eft

preeminentiam QqUam habent respectu res caeterarum vıirtutum. Cardınes
alıarum virtutum moralıum; cardınes enım dıcuntur primae partes caelı uel ter-

enım dıcuntur prıme celı ei terre vel 1AC uel marIıs. Deuteron \ ad CUar-

dines caelı Jfuer1is dissıpatus, nde 'aA-marıs Ceh quıdem unde Deut. D.0.0  D dıic-
iıtur: 7 ad cardınes celi fueris dissipa- het Deus. egum Domuni enım

Sunfl cardınes lerre Iob Cardınes[US; terre VeEeTO egum 1] Domuni
enım Sunf cardınes erITEe; marıs eti1am, QUOGQUE MAFLS operıet. SI1IC ulırtutes istae
unde Iob XXXVI.! Cardınes QUOGUE MAFLS prımae Sunt res alıarum ulırtutum

operıet. S1C eti1am he qu virtutes p
sunt rıme omnıum alıarum.

Secundo, qula sıcut ostium cardını inn1-I1um propter sustentatiıonem ei innıten-
t1am: sıcut enım hostium cardını innıt1- tıtur, S1IC tOtLa conuersatıo ona hıs

quatuor uırtutibus innıtıtur p{Uur, S1IC tota conuersatıo ona CIrca has
qu vıirtutes princıpalıter
1um propter stabılıtatem eit PCEIMANCH- Prımo, propter stabılıtatem. ar sta-

111S m: lıcet ostium in uertaturtiam: lıcet enım hostium in
dıne, cardo stabılıs SIC he quatuor ulrtutes stabıles sunt, hıcet

qQquUaC uer:  r scılıcet quıbusSIC lıcet CIrca quUC ulusmodiı vıirtutes
versantur sınt mutabılıa, scılıcet utendum estT, sunt mutabılıa (p
quıbus vtendum SE vel et1am varıabılıa,
V{ humanı; ıpse virtutes Sta-
11es sSunt

1um propter princıpalıtatem el sufficıen- Quarto, propter princiıpalıtatem. Cetere
tiam, Nanl alıe vırtutes morales ad enım ulrtutes ad has 1QqUO modo TECU-

has alıquo modo reducuntur el sufficıen- Cuntur (pp 281b-282a)
1ssıme sub e1Ss, V{ sequıtur, collocantur.

er asserting the pre-emminence of the cardınal vırtues, OI!
o0€es NO immediately explaın HOW the other moral virtues COIN-

prI1SEe: under them; hıs remamınıng observatıons the human virtues
in general (for C 1les of Rome SECTVCS agaın hıs princıpa.
SOUTCEe) CONCEIN theır relatıon ıth the passıons and ıth g00d 1SpO-
S1t10NS C AI vıirtues. Jordan’s classıfiıcatıon of the human
vıirtues 1S only from the chapters the indıvıdual ardınal
virtues IC f 11 the remaınder of hıs treatise the section the
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VICEeS. 11eSs of Rome’s De regımine princıpum longer plays role
In ese chapters. Each of them Starts ıth Varıo0ous definıtions of the
ırtue in question coplied in maJorı1ıty from eTrTaldus and continues ıth
the subdıvisıons of the Same vıirtue accordıng the Summa theologiae
of Aquınas (n the chapters the theological virtues, OI! lıkewise
N eraldus and Aquınas, though much 1NOTC sparingly).!° In the
Summa, Aquınas NOTL only subsumed al] Arıstotelian virtues under the
cardınal el, but also varıety of er virtues haıled Dy
Chrıstian tradıtion, 1C al] In Jordan’s text Eventually, then,
the Summa theologiae determıines Jordan perspective; startıng h1ıs
treatise ıth Arıstotle’s dıyısıon of the human virtues, he gradually
ubdues ese vırtues under Aqgquimas’s moral eology.

ave discussed Jordan’s dealıngs ıth the Arıstotelıian virtues at
length because these virtues put challenge the arrangement of h1ıs
treatıse ell ıts The sıgnıfıcance of the theological
virtues and the deadly SINS In the ontext of preachıing and relıg10n 1S
ObvI1O0us, SInCe these of Chrıstian or1g1n ıth diırect rel-
CVanNncCceEe for the CCONOMY of salvatıon. The sıgnıfıcance of hat OI!
ca the °human ” vırtues 1s less ObvI10us, especlally SINCE he n_
(uates theır non-Chrıstıan, Arıstotelian TOVECNANCE., oug Jordan
o0€s NnoTt make specıfic Octirına statements, z ıt that he viewed
the human viıirtues eing naturally acquırabile, wıthout the inter-
vention of° Nowhere In hıs treatise o0€es Jordan subscr1ıbe the
16 W that the moral virtues Can be dırectly nfused Dy God, 16 W
1C anyhow Was far from unıversally accepte in fourteenth-cen-
Lury theology.*’ What, then, Was the relevance of the human viırtues
for the fiınal destination of 988 4 } Br constituted the princıpa frame
of reference for Jordan’s ntended audıence? Many theolog1ans CON-
teMpOTarY Jordan eileve that virtues, Virtuous act1ons, C
or1g1nated in uman nature COU be ordered the 1na destination
of INan through the influence of charıty and But Jordan’s maın
authorıties, Wıllıam eTaldus and TIThomas Aquınas, eft the problem

Ihe chapters Taıth and hope Start ıth definıtions that back in maJority
Peraldus:;: there 15 detectible influence from Aquınas. Ihe beginning of the chap-

ter charıty 18 ase\ Ihomas AÄQUINAS, Summa theologiae 1.1lL.xxv1.3 Ihe chap-
ter the theological virtues In general has dırect parallels in eıther Peraldus
quınas.

See don LOTTIN, Psychologie el morale X II® ef siecles, vols (Gem-
bloux Duculot, OUVAaIln: Abbaye du Mont C  esar, 942-60), IL, 459-535, and I
739-807; Bonnıe KENT, Vırtues of the Wıll The I ransformation of Ethics In the ate
I’hirteenth Century (Washıiıngton: Catholıic Universıity of merıca Press,
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untouched; actually, scholars do nNnOoTt CVCMN LO whether the
cardınal virtues ar in Aquınas’s Summa theologiae natural
supernatural virtues. 18

Even ıf (8) 0€eSs NOoTt explaın ın Nan y words how human
virtues relate rel1g10us ends, I: ıt possıble 18 infer hıs 16 W
from the chapter Justice, IC for Jordan 15 the entral Concept of
hıs treatise. Not only 15 Justice ONC of the ardınal virtues, but ıt also
stands for moralıty in general, ASs ave SCCI1 Not for nothıng 1s the
chapter Justice the largest chapter an Y indıvıdual vırtue TICce
in Jordan treatise. Moreover, ıf forms the egınnıng of 11C  S
In the Opus postillarum: 47309 COomprIses the preface of the irea-
tise and the chapters the theologıca vırtues, the uman virtues ıIn
general, and prudence, ıle 44() includes the chapters JUS-
tice, fortitude, and temperance ] One m1g rather ave expecte Jor-
dan ave devoted OIIC the theologıcal and nother 18 the
uman viıirtues. Starting 11Cc  S ıth Justice, however, permit-
ted hım the 1Ca eme quod debes and
explaın in detaıl ıts relatıon O the virtue of Justice.

Jordan begıns h1s exposıtıon ıth the observatıon that althoug
the theme Redde quod es refers all virtues, ıt antonomastıcally
applıes 18 Justice In partıcular, SINCEe Justice prec1isely consısts in Q1V-
ng CVEIYONC hıs due;: the 1DI1Ca theme therefore offers SU1LaDle
startıng-pomnt for discussıon of justice.”” Thereupon, OT! explaıns
that Justice Can be understood In several WaYysS He dıstinguıishes three
meanıngs of Justice IC all derıve irom Peraldus Summa de VIrF-
tutibus. eTraldus dıstınguıshed the SadIinle TEE meanıngs, but the SCC-
ond and IT 1915 ave changed places In Jordan’s text

1 X See KENT, Viırtues of the Will,
Opus postillarum SCITIIO 440A “ Redde quod debes Quamu1s hoc thema

virtutes complectatur, specılalıter autem antonomasıce lusticle ascrıbıtur, ad QUam DCTI-
tinet proprıie reddere VNICUIQUE quod SUUMm esL. Quapropter de lusticıa Tactarı volent1
optıme COoNuenıIt PTOPONECIC dem verbum, Redde quod dehbhes Hoc Nnım facıendo Omnı1s
lusti1c1a adımpletur ”.
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Jordan of Saxony, Opus postillarum, William eraldus, Summa de vırtutibus
440A

Quandoque enım sumıtur Va large Iusticıa quandoque ua arge sumıtur,
quası PIO bonitate, siıcut ad Heb sc1ılıcet PIO bonuitate. Secundum hOocC dicıt
Dilexısti LUSELCLAM, (Glossa ıd est OMNe Augustinus uas 6SSC lustitiae,
honum. Et secundum hoc dıicıt Augusti- scılıcet declhnare malo eft facere bonum.
11US duas SNIl lusticle, sc1ılıcet dec- Et Heb Dilexisti Lustitiam,
lIınare malo ei facere bonum. SIC 1US- dicıt Glossa OMNe bonum. S1C sumıtur
t1c1a dıstinguitur Conftra Sıicut Mat Fulgebunt IUsSEL SiCul ol INn
amphlıus dıcıt Ro Alıquando HON fuLsse patrıs S1C et1am sumıtur
SCTUOS peccatı, HUNC VeTO SCTUOS IuUsticLe. YJUUuMmM dıcımus iımp1um iustificarı.
SI1IC et1am sumıtur CUu dıcımus ımpı1um
lustificarı. Et quod dıcıtur Fulgebunt IUSEL
eic Et ıta in sımılıbus l0CcI1s Scripture. Eit
SIC accıpıtur hic in proposıto nOostro.

uandoque VCIO sumıtur PITO inflıctıone uandoque sumıtur strıct1us,
PCHNAaTUM, Ssıcut dicımus 1ludıcem facere attendıtur in inflıctıone DOCNATUM. SI1IC
1ustic1am malefactor]1. Et S1IC videtur N n uldetur lustitia 6SN opposıta pletatı ue]
Oopposıta pletatı el mı1ısericordie. Et S1C misericordie. SI1IC sumıt hoc lust1-
iıntellıgıtur (1 dıcıt Bernardus Nullum tiale| Bernardus diıcens: Nullum

Del est quod AON Aul IUSEL- Deıl est quod HOan Aaut zustitiam aul
CLaM Aaul f letatem. letatem.

Quandoque sumıtur PTO virtute uandoque et1am sumıtur 1ust1-
reddente VNICUIQUE quod SUUMM est. Et SIC t1ae MINUS large, scılicet DTO ulrtute red-
continet sub plıetatem el alıas virtutes dente UN1CU1quUE quod SUUuTNn esLT, ef SIC sub
YJUC hıc sub collocantur. Et SIC esft VIr- lustitia pletas uldetur continer].
{us cardinalıs.

OI! declares Justice ıIn the ırst, bıblıcal In IC ıt
colncıdes ILNOTEC less ıth go0odness and moral probıity be hıs
PIODCI subject. When speakıng of Justice In large d includ-
ıng g00d and excludıng CVCIY evıl, Jordan therefore apparently

bıblical Justice. hıs Lype of Justice dıffers from Justice
cardınal vırtue, 1C 15 defined d S1VINg CVECTYONC hıs due %0 Justice

For parallel for thıs double understandıng of Justice SCC the Dominıiıcan
preacher Hugh RATO (T Sermo INn Dominica DOST Pentecosten, In Con-
CLONUM de fempore, ed Gulllaume Van Oonsel, vols (Antwerp: Bellerus, Dars
aestıvalıs, 191 Justice ex1Ists ““vırtus specılalıs, DCI YUaMı VNICU1quUE reddıtur quod
SUUuMmM esT, h1C NON acc1ıpıtur SIC  D and ““VIrtus generalıs, ad quam virtutes
reducı pOSSuUnLt, quı1a omn1a D' virtutum SUNtT iusta. (u1lus ratıo est, quı1a In Omn1ı
D' virtutum homo sub1jcıtur Deo, quod est valde lustum.... Et deo OINNE bonum
ad lustit1am reducıtur, OINNE malum ad inı1ustitiam, el S1IC accıpıtur lustitia Hie
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cardınal vırtue 1S, however, Jordan’s specıfic subject al thıs po1ın
in hıs treatıse; ıt 1S, after all, the cardınal virtues IC hIs eXpOSI1-
t10Nn focusses (n the preceding chapter, Jordan introduces three I1NCAanN-

Ings of prudence in order acCCcept the ONEC 1C Corresponds, in hıs
VIEW, the notion of prudence ardınal virtue).“!

In fact, Jordan understandıng of the cardınal viıirtue of Justice
has remarkably secular MNng Ou ıt Fırst, he quotes the WE  OWN
definıtions of Justice introduced In (i1cero’s De Inventione (a of
the mınd IC attrıbutes CVEIYOJNC hıs dıgnıty, preserving regar'

the general welfare) and in Roman law (a 1Xe 111 {O g1ve CVETIYV-
OMNC h1ıs rıght) Thereupon, Jordan pre definıtion derıved, he
claıms, from o0k 1ve of Arıstotle’s Ethics and IC IMaYy be TAanNnS-
ate'| AdS ollows ° Justice 1S i 16A makes OSse who ave it
choose and aCTi In aCcordance ıth equalıty In dıstrıbutions and In
dırections, that 1S, In exXchanges . In realıty, thıs ast definıtion STeEM.:
from ANONYMOUS Tee aTrYy the Nıiıcomachean Ethics
which TOSSEeTfESTE translated into atın together ıth the Arıs-
totelıan texti ıtself. According Ordan, al]l other definıtions of Justice

ardınal virtue be educed it 22 Hence, In Casc of Justice AdSs
ardınal virtue, o1ving CVEIYONC hıs due apparently I1Ccans fulfiıllıng

ne s©oblıgatıons 1{0 ne’s fellow uman beings. But hOow 0€eSs
thıs secular conception of Justice relate 1ts 1DI1Ca understandıng,
IC for Jordan first?

See Opus postillarum SCTIINO 430H ‘ Prudentia dicıtur multiplıcıter. Quandoque
Nım sumıtur PIO apparentI prudentia. uandoque CrU sumıtur arge Quandoque
CIO sumıtur strıcte PTO virtute perficıente intellectum practiıcum. Et SIC aCC1pl1amus
Cal h1C videlicet ponıtur VIirtus cardınalıs. ” ıllıam RALDUS, Summa de
vırtutibus H.1

Ibıd “ Iusticıa autem V{ est VIirtus cardınalıs deser1ibıitur Tullıo prımo
etorice SUC SIC Iusticıa est habitus Aanım. COMMUNL vtilitate CONSErNTrUALGA Uam CULQUE
frıhuens dignitatem. Descrbitur et1am secundum Jurısper1tos el et1am secundum 2n
lıum SIC. Iusticıa est el voluntas 1US UUM VNICULQUE trıhuens. Secun-
dum Arestotilem autem, sıcut collıgıtur quınto ycorum, SIC dıiffinıtur: Iusticıa
est habiıtus QUO habentes LDSUM fiunt el electiul el operatıul 158 quod est equale In
distributionibus el diırectionibus, ıd est commutationıiıbus. hanc autem ultımam dıff-
inıt1ıonem, S1 bene attendatur, alıe reducı possunt ”. Ihomas AÄQUINAS, Summa
theologiae 1.1.Ixvan. 1, Opera, I 9-10, approaches the Jurıdıcal definıtion
Arıstotle “Et quası est eadem definıtio CUu YJUamn Phılosophus ponıt, in Ethic.,
dicens quod lustitia est habıtus secundum YQUCIN alıquıs dicıtur operatıvus secundum
electhonem i1ust1”. For the Greek Commentary, SCC Eustratıil el Michaelis el ANONYMA
INn Ethica nıcomachea commentarıa, ed bDy (Justav EYLBUT, Commentarıa In Arıs-
totelem Graeca, (Berlın Reımer, DA Albert the Great, Super Ethica vV.S

ed by Wılhelm übel, vols, Opera OMNLA (Münster, 52-), AILV, 347,
quoted the definıtion ° Justıitja est habıtus, quO operatıvı el electivı fiunt 1US quod
In dıstrıbutionıbus ef dırection1ıbus, aequalıs”.
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In order 18 provıde ANSWCTI, ıt cshould be noted that OI!
subsumes all three understandıngs of Justice dıstinguıshed in hıs trea-
tise under Justice of the dıvyvıne law (IuUSECLA IUFLS diuinl), CONCcepL
C the theme quod es refers. By Justice of the dıvine law
OT Cannot INCAall dıvıne Justice, for he leaves ou that the sub-
Ject of all three of Justice 15 the uman being rather than God.®
ustice of the dıvıne law COmMpPpTrIses three forms of human Justice,
includıng Justice ardınal vıitue IC In Jordan 16 W 1S COIMN-
cerned ıth the dıstrıbution and exchange of g00ds
faır interpret IUSELCLA IUFLS diuinı aASs Justice be observed Dy uman
beings In spiırıtual ell d emporal affaırs the basıs of PTC-

hıs interpretatiıon accords ıth the usual emphasıs In Jordan’s
preaching Justice d followıng the dıvıne law and oıng x00d works,
both of which aAIc WAaYySs for Jordan conform gradually hrıst and

heaven.** hıs WOU uggest, however, that EeVECN ın ıts Arıs-
totelıan understandıng the ardınal vıirtue of Justice Can only be PIOD-
erly observed by Christians. WOU suggest that the Cardı-
nal virtue of Justice has salvıfıc effect, 1C 1S only possıble through

I0 hat extient AIc Jordan’s ° human ” vıirtues really human,
then

Jordan 0€Ss noTt o1ve dırect AaNnsSsSWCeT, but inserts In h1ıs chapter
revealıng cComparıson between the Arıstotelian cConcept of ega JusS-

tice and hıs OW CONCEPL of Justice of the dıvıne law In Arıstotle’s
Ethics, ega. Justice stands for all ırtue, AS OT! pOo1mnts Ouft correctly.
Explamıing the alllec of the CONCcepL, Jordan that ega Justice
“orders everythıng the COTMNMMON g00d, C 15 the end and aım of
the human law, in the Samllle WdYy 4S Justice of the dıvıne LaW, which
mentioned before, orders everythın 18 God, who 15 the end and aım
of OUT law”.  3325 Apparently moralıty eXISts [WO levels for ordan,

Opus postillarum SCITILNO 440  > ° KHt has acceptiones In complectitur
1ustic1a thematıs nostrı YJUC potest dıce1 lustic1a 1Ur1S dıumn1. Nam hec 1ustic1a facıt
homiınes declinare malo ef facere bonum quantum ad prımam acceptionem. Item
facıt homiınes inflıgere PCHAamM, tam sSıb1i PIO peccatıs SU1Ss quUam alııs PTO OTUum orefac-
t1s quantum SU1 interest, ıta quod nullum malum remanea! ımpunıtum. Et hoc QUan-
tum ad secundam acceptionem. Item Tacıt homınem reddere VNIcu1que quod SUUTN est
quantum ad tert1am acceptionem. Quıid autem SIif quod VN1Icul1que debetur suffi-
Ccl1enter diccıs el dicendis”.

See T1C SAAK, ‘“ Quilibe christianus: Saınts 1in Society In the Sermons of
Jordan of Quedlınburg, OLESA’”, Models of Holiness INn Medieval Sermons: Pro-
ceedings of the International Symposium (Kalamazoo, Au May 995), ed Dy Beverly

Kıenzle ef al (Louvaın-la-Neuve: 3S CSD 3306; 1d., °°Pela-
g1an-Antı-Pelagıan Preaching  22  n CSD 6 YA

Opus postillarum SCITI1IO 440A * 1usticıa legalıs|] Oomnıa refert bonum COIM-

un  r quod est finıs el intent10 leg1ıs humane, sıcut lusticıa 1Uurıs dıuin1, de ua up
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OMNC natural, the er supernatural. On both levels Justice ex1Ists d

overarchıng ırtue ega. Justice ComprIises al] vıirtues natural eve
and directs theır operatıons the natural end of the COINMMNON x00d,
11e Justice of the dıvyıne law COMPTISES all virtues supernatural
eve and dıirects theır operatıons the supernatural g00d IC 15
God hımself. It WOUu SCCHNL, then, that Jordan assıgns IUSELCLA IUFLS
diuinı the role which INan y CONtemporary theologıans reserved for
charıty the capacıty order the acCt10Ns of the moral virtues IC6 AIc
human in Org1n the celestial destinatiıon of INa  S In fact, Jordan
already approaches Justice and charıty al the VE beginnıng of hıis
preface He corroborates hıs openıng statement that g1VviIng CVCIYONC
hIs due makes the ullness of Chrıstian relıgıon ıth quotatıons
irom Paul, who in Rom 13 NOTt only sald: ° Render to al] 19918! theır
ues  27 but “Owe nothing aM yONC, CXCECDL 18 love UIlCc

another: for the ONEC who loves hıs ne1ghbour has fulfilled the law  27
(Rom 13 J At the hıghest eve of moralıty, Justice and charıty
COIlNcC1Ide.

Savıngz the four ardınal virtues and relatıng these virtues rel1210us
moralıty WEeIC [WO of the maın problems of vıirtue ethıcs in the Later
1ddle Ages The Nıcomachean Ethics, IC enjoyed undısputed
authorıty In academıiıc moral dıscourse, defied both the scheme of the
ardınal virtues, 16 1t Sımply 12NnOores, and the rel1210us conception
of moralıty, SInNCe virtues AaDPCAaL In Arıstotle’s work naturally
acquırable qualıties IC gu1lde the human eing In the practical COIN-
GE N> of the actıve ıfe In hıs Tractatus vırtutum el VifL0rum, which
pretends merely summarıze Current moral theorı1es, Jordan propose:
solutions for both problems. Takıng the Arıstotelı1an challenge,
IC dS pastora. author he Was under oblıgatıon do, Jordan

hIis diıscussıon of the uman virtues ıth Arıstotle’s classıfıca-
t1on of SIX intellectua and eleven moral virtues. TIhe tırst ıng he dıd
W dsS leave the intellectua vıirtues asıde but retaın prudence dA4Ss moral
instead of intellectual virtue, Step Justifi1ed by areful combına-
t10n of from several authorıties (Gıles of Rome, Ihomas

memorTaul, omn1a refert in eum quı est Mnıs el intent10 leg1s nostre . Ihomas
QUINAS, Summa theologiae 1.1IL.Ixvan.6, Opera, 1  9 “ Sıcut nNnım cCarıtas potest
dıcı virtus generalıs Inquantum ordınat AaCTIUS OomnNıum virtutum ad bonum dıyınum, ıta
et1am lustitia legalıs Inquantum ordınat AaCTIUS omnıum virtutum ad bonum cCommune .

Ibıd SCITINO 4239 A “ Redde quod debes, qula complementum chrıistiane rel1-
210N1S consıstit In reddendo debiıtum VNICU1QUE, dıcente apostolo Ro X11J.: Redädite
OMNLDUS dehıta. Et subdıt: Nemuiniı GULCQUAM debeatıs ANLSL VI InULCEM diligans. Oul
nım dılıgit DFrOXIMUmM, legem ımpleuit”.
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Aquinas, the Auctorıitates Arıstotelis, and probably John urıdan).
Next, he subsumed Arıstotle’s ıst of moral vırtues, extiende:‘ ıth
dence, under the scheme of the cardınal vırtues, followıng (nles of
Rome and ıll1ıam (wi R  us, and modeled hıs analysıs of the ndıvıd-
ual cardınal virtues eTraldus and Aquiınas, the mMoOst ımportan
authorıties In the fields of pastora and theologıca moral hought,
respectively. But Jordan’s MoOst or1ıginal contrıbution hes ıIn hıs COMN-

ception of Justice. ollowıng hıs treatıse, Arıstotle’s ega Justice orders
all virtues the COINIMNON g0o0d natural evel, but 15 herself gu1lded
Dy Justice of the dıviıne law, 1C orders all virtues the supernat—
ral g00d and in thıs NO only resembles {O, but actually CO1N-
cıdes wıth, charıty. In the COUISC of hıiıs exposıtıion, Jordan thus
reshapes Arıstotle’s classıfıcatıon of the virtues In such WadYy d>
subdue ıt under the scheme of the cardınal virtues ell d under
Christian relıg10n. The phiılosophical perspective gradually g1ves WAaYy

relıg10n; the Arıstotelian element remaılns recognizable d such, but
O€eSs NOL present challenge longer thanks ıts subjugatıon bıb-
1CcH Justice.

aken face value, the Iractatus vırtutum el vıtıorum hıt-
tle INOTEC than relatıvely sımple compıilatıon of moral EOTY; atu-
rally, the fexXTi had make such Impress1ion in order SCIVC ıts
PUTDOSC. But behind Jordan’s compilatıon 15 much creatıve ICAITANSC-
ment Ihe eOTY of the human virtues which he made fıt for dıvulga-
t1on from the pulpıt W as in ıimportant hıs OW
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