
PALUS APOSTOLUS
(CRESC. 2.21.26) : AUGUSTINE’S PAULINE
TOLEMIC AGAINSTI THE DONATISTS

How formatıve Was the Donatiıst controversy‘ in shapıng hat
MaYy call “ Augustine’s Paulinism ” ??* Whıle the Augustine of the

ONnalıs CONLrOVEISY 1S INOTC en than 197011 explore: under the lens of
eccles1010gy, sacramental eOlogy, Or church/state questi0ons,
OIMC who takes ugustine s antı-Donatıst wrıtings 0Ug be imme-
diately STITUC by the entral role that scrıpture plays in Augustine s
argu agaınst the Donatısts.

It 15 110 tıme, belıeve, Out careful study of these VE
Scriptural testimon1es by C Ithe Donatısts] deceive the less-
nformed hrough theır interpretatıon 1DSCA testımon1a CrID-
Urarum, GQUAE male interpretando decıpiunt ımperı1tos, diligenter en-
ere and, wıth the Lord’s help, explaın them accordıng the catholıc

of truth (secundum intellectum catholicae verıtatis aperire).”

The hlıterature the Donatıst CONLTOVeETrSY 15 extens1ve, especılally after W.H
Frend’s andmark 9572 study W ds>s publıshed The Donatıst Church Movement of
Protest In Roman North Africa Oxford Clarendon Press, 1952, reissued, 3rd Impres-
S10N, For comprehensıve ireatment well bıblıography, SEa the lemma
‘ Donatistae, ” Serge Lancel ID James Alexander (11) AL, 606-638; also, Robert

Markus, ‘ Donatus, Donatısm, ” in Augustine Through the Ages An Encyclopedia,
General Edıtor, Allan Fıtzgerald, O.S5 284-28 7 Tan! Rapıds, Miıchigan: Wm

Eerdmans Publıshing CO Some recent * deconstructive ” studies have sought
paınt overall malevolent portraıt of Augustine in the COUTISC of the CONLTOVeTSY,

SCC Elızabeth Clark, ccon Not Retracting the Unconfessed, ” in Augustine and 'OSst-
modernism: Confession and Circumfession, edıted bDy Jo  S Caputo and ıchael

Scanlon, AA 24A3 (Bloomington, Indıana: Indıana Universıty Press, also,
Brend Shaw, ° Afrıcan Christianity: Dısputes, Definıtions, and ‘ Donatists
rthodoxy and Heresy: Religi0us Movements: Discipline and Dissent, edıited Dy MalIl-
colm Greenshields and TIThomas Robenson, 534 (Lewıston, Ihe Edwın
Mellen Press,

See ‘Augustine and aul Ihe 1stOry of Relationship, ” in Rhetoric and
XEZESLS ıIn Augustine ’s Interpretation of Romans [:24-25A, | E (Lewiıston,
Ihe Edwın Mellen Press,

Parmen. All translatıons dIiC OW for the 1ve antı-Donatist
that form the basıs of thıs study For er the Sallle holds irue, havıng COIMN-

sulted Englısh translatıons hen avalılable. I hıs study 111 primarıly consıder fıve of
Augustine’s antı-Donatist wrıtings: ( ontra Epistulae Parmenianı (ca. 400 C De
Baptısmo 0-4 Contra Litteras Petiliani (ca. 400-403), Catholicos Fratres
(after 400), and C’ontra ( resconıum Detaijled introductions ese works

be found in the standard bı-lıngual edıtions of Augustine s wrıtings: the Latın-
French Bıbliotheque Augustinienne, euvres de Saıint Augustine, the Latın-Italıan,
Nuova Bıibhlioteca Agostinianag, the Latın-Spanısh Bibhlioteca de Autores C ristianos,
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If the interpretation of the canoniıcal wrıtings in general provıdes
central aC  rop the CONLrOVerTSY, hat 1S lıkewıise strıkıng ote
18 the promiınent place gıven the wrıtings A ell the f1gure of
Paul in Augustine s challenge the Donatıst claıms.236  T.F. MARTIN  [38]  If the interpretation of the canonical writings in general provides a  central backdrop to the controversy, what is likewise striking to note  is the prominent place given to the writings as well as the figure of  Paul in Augustine’s challenge to the Donatist claims.  ... your bishops argue against us using the teaching of Paul — doctri-  nam Pauli contra nos proferant episcopi vestri...*  Augustine’s consistent response to their interpretation of the  doctrina Pauli was that they were in error:  Who would not recognize that we, instead, have rightly interpreted  this text of the Apostle — quis enim non videat, ideo magis a nobis  recte positum hoc Apostoli testimonium...°  Undoubtedly, it was the Donatists’ own employment of Pauline texts  that called forth Augustine’s impassioned turn to the Apostle. But it  seems equally clear that Augustine’s encounter with a Donatist Paul  coincided with what many commentators like to note as Augustine’s  own “turn to Paul” in the 390’s.° While he obviously read Paul  ‘“against the Donatists, ” it also seems evident that he was already read-  ing Paul ‘“for Augustine” — that is to say, as part of his own need to  understand Paul more fully, but likewise as part of his own attraction  to and identification with Paul, arising from something more intangi-  bly deep within Augustine’s own self. Paul never seems to be simply  an academic exercise or polemic ploy for Augustine.  In this study it is my intention to highlight Augustine’s use of  Paul in the course of the Donatist controversy, ever mindful that  Augustine’s scriptural repertoire cannot be reduced to its Pauline ele-  ment. In so doing, I make no claim to be a pioneer but wish, in par-  ticular, to build upon the work of W. H. C. Frend and Maria Gratia  Mara. Both of these distinguished scholars have explored the specific  topic of Paul and the Donatist controversy, the former from the  Donatist perspective,’ the latter by looking at some specific Pauline  texts as well as anti-Donatist dimensions of the Confessions.? Within  Obras de San Augustin, as well as Augustine Through the Ages: An Encyclopedia.  Regarding the Donatists and the Bible, see Maureen A. Tilley, The Bible in Christian  North Africa: The Donatist World (Minneapolis: Fortress Press, 1997).  V TESC 119.27.  * C 27 PEn 3.31:63.  © See Martin, “Augustine and Paul: The History of a Relationship, ” esp. 4ff.  7 In particular, see W.H.C. Frend, “The Donatist Church and St. Paul,” in  Le Epistole paoline nei Manichei, i Donatisti, e il primo Agostino, Sussidi patristici,  5 (Rome: Istituto Patristico Augustinianum, 1989), 85-122.  3 In particular, see M.G. Mara, “L’influsso di Paolo in Agostino,” in Le Epis-  tole Paoline nei Manichei, i Donatisti e il primo Agostino (Rome: Istituto PatristicoyYOUI bıshops AarSUuC agaınst usıng the teachıng of Paul doctri-

Na Aaullı CONLra HON proferant epLISCODI vestri.. .}

Augustine s consıstent theır interpretation of the
doctrina Paulı W as that they WeTC In CITOT

Who WOU nOoTt recogn1ıze that instead, ave rıghtly interpreted
thıs tfexXti of the Apostle qUlS enım Hon videat, deo MAQLS nobıs

posıtum hoOc ‚postolı festimonium. . .°

Undoubtedly, it W as the Donatısts’ OW employment of Paulıne CX
that called forth Augustine’s ıimpassıoned turn the Apostle But 1t

equally clear that Augustine’s encounter ıth ONalıs Paul
coincıded ıth hat INanYy COMMENTLALOTS 1ıke ofe Augustine s
OW °turn Paul” in the 390’s.© 1le he obvıously read Paul
“ agamst the Donatısts, ” ıf also evıdent that he Was already read-
ıng Paul “ for Augustine ” that 1S SaY, A of hıs OW. eed
understan:' Paul LLOTC ulNY, but 1kewı1ise of hıs OW attractiıon
O and iıdentification ıth Paul, arısıng irom somethıing ILNOTC intang1-
bly deep wıthın Augustine’s OW self. Paul be sımply

academıc exerc1ıse polemic ploy for Augustine.
In thıs study it 1S intention hıghlıght Augustine’s UuUscC of

Paul ıIn the COUTSC of the Donatıst CONLTOVETISY, 6VOF miındful that
Augustine’s scrıptural repertoire CannoTt be educed 118 ıts Paulıne ele-
ment In O1ng, make claım be plıoneer but wısh, in PDar-
tiıcular, build uDON the work of TeN! and Marıa Gratıia
Mara Both of ese dıstınguıished scholars ave explore: the specıfic
OpI1C of Paul and the Donatiıst CONLFrOVeTSY, the former from the
Donatıst perspective,/ the latter Dy ookıng al SOTNC specıfic Paulıne

ell antı-Donatist diımens1ons of the Confessions.® Wıthın

Obras de San Augustin, ell Augustine I’hrough the Ages: An Encyclopedia.
Regardıng the Donatısts and the Bıble, SCC Maureen TANeN, The Bıhle INn Christian
North Afrıca T’he Donatıst World (Minneapolıis: Fortress Press,

Cresc.
Petil

See Martın, ‘Augustine and aul The Hıstory of Relatıonship, ' CSD A1t.
In partıcular, SCC WH ren “"Ihe Donatıst Church and St Panl. -

Le Epistole paoline nel Manıichel, Donatıisti, ıl primo g0ostino, Suss1dı patrısticl,
(Rome stituto Patrıstico Augustini1anum, n

In partıcular, SC Mara, “ L’influsso cı Paolo ın Agostino, ” ın Le EpD1S-
tole Paoline nel Manichei, Donatıistı ıl prımo Agostino (Rome Istıtuto Patrıstico
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the 1imıted of thıs study nonetheless wısh er LNOTIC COIMNN-

prehensıve drawıng Ouft from number of key antı-
OnNnalıs wrıtings representatıve and exploratiıons that suggest the
iımportance for Augustine of antı-Donatist Paul 15 ell known
that al the prec1ıse moment that the Councıl of Carthage In 411 W as

“officlally ” settlıng the ONnatıs question. nother CONLTOVEISY Was

already the hor1zon. Pelagıus and Caelestius had fled Rome’s sack
and OUnN! themselves In Carthage, Augustine s Ome terrıtory. In
short of time Augustine s attention 111 be 1reCie towards the
Pelagıans, ” and Paul ıll always be al h1ıs sıde. One of the questions

the background thıs study unfolds ıll be the relatıonshıp between
the “ antı-Donatist Paul” and the “antı-Pelagıan Paul” of Augustine.
Such question partıcularly appropriate In Festschrift dedi-
Cate Dr Gerhard Rıng Hıs work Augustine’s Paulıne wrıtings
has, in Man Y WAaYS, argued for ° Kontinuttäats-Hermeneutik”
readıngz Augustine, that 15 SaY, the Bıshop of 1ppo manıfests
“Organıc development” rather than ““rupture and break * Do fınd
that the Paul that CINCTSCS In the Onalıs CONLTOVEISY has anythıng ıIn
COTINIMMNON ıth the Paul of the Pelagıan controversy ? hat question 11l
always hover the background d thıs study unfolds

Testimonia Scripturarum Deil®

Before 00. 199(0)8° closely al Augustine’s “ antı-Donatist” Paul,
it 1S mportant {o emphasıze that hıs employment of the postle’s

Augustini1anum, 125-162; idem.., “Le Confession1 dı Agostino Uulla confluenza
dı raggıunte CONVINZI1ONI, ” Augustinianum XAXXVI/M (1996) 495-509

See iın partıcular Rıng, ° Bruch oder Entwıcklung 1m Gnadenbegrıiff
Augustins? Krıtische Bemerkungen Flasch Logik des Schreckens,” In Aug2(L)
1-11 regardıng Augustine, Paul, and the Donatısts, SCC, idem.., Aurelius
Augustinus, An SIMpLICLANUS WwWel Bücher her verchiedene Fragen, eingeleıtet, über-
tragen und erläutert VoNn Ihomas Gerhard Rıng O0SA CNrıtiten dıe Pelagıaner,
Prolegomena, Ban  C 111 (Würzburg: Augustinus- Verlag, 371 idem..,
Aurelius Augustinus, Die Auslegung des Briefes dıe Galater, Die angefangene
Auslegung des Briefes dıie Römer, UÜber dreiundachtzig verschiedene Fragen: Fra-
sCcH 66-68, eingeleıtet, übertragen und erläutert VO  — Ihomas Gerhard Rıng OSA
Schriften die Pelagıaner, Prolegomena Band {{ (Würzburg: Augustinus- Ver-
lag, 5

Augustine repeatedly calls upon the testımon1a scrıpturarum challenge
Donatıst interpretatıon. Typıcal dIiIC these COMMENEXIS agalnst Parmenian: ..  CUr clausis
OCUlLSs fam multa de Scripturis festimonia proferunt, GQUAE intellecta el CONILTra DFO-
lata repudiant, GUAE $1 secundum ıllorum intellectum accıpıantur nıhtılominus COS de
SUQd peruersitate cConuincunt? (C arm regardıng Parmen1lan’s IN of
scr1ıpture, SCC Yves M.-J Congar, *Notes Complementaires Z ('ıtatiıons scr1ıpturaires
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authorıity, wrıtings, d ell example agaınst hıs Afrıcan Chrıstian
opponents mMust be SCCI agaınst the larger ackdrop of persistent
scrıpturally-based tactıc that 18 manıfest throughout the CONLTOVETISY
Augustine s ..  you do NOTt understan hat 15 wrıtten Iın the SCIID-
tures| AON intellegitis quod scrıptum est  27 Ca 15 charge
that hes Just EeI0W the surface of volley after volley of Augustine s
prolıfic rebuke of Donatıst theology.*' “We sens1bly follow in thıs
altter the MOST certaın authorıty of the canonıcal scriıptures sSequımur
SUNE HNOS In hac etiam CANONLILCArUM auctorıtatem Certissımam SCr1D-
uUrarum (Cresc. 1.:32:38) agaın and agaın the Bıshop of 1ppO 11l
insıst that hat 1S at stake in the debate 1S the interpretatiıon of the
authorıtatıve eachıngs of the canonıcal scrıptures. H|aec SUNL CUUSAEC
NnOSTIrae documenta, AaAecC fundamenta, AaAecC firmamenta ese Ithe
scr1ıptures] the proofs of OUT E} ese, ıts bases:;: ese, ıts SUPD-
ports  27 Ca time er time Augustine ıll insıst that thıs
debate 1S noTt about the behavıor of certaın indıvıduals, ıt COMNCETNS the
VE truth of the crıptures. TIhe phrase testımonıa scrıpturarum echoes
constantly, Augustine’s po1n being that the solution of thıs conftflıct 15
sımple: “lege dıligenter” 508) He Call thus harshly lament

ese |Donatists], erring in understandıng the words of the sacred
scrıptures, and, d the Apostle 5SaYyS, ° Not understandıng what they
speak 11OT what they claım d> true  27 Im 1:7/) put themselves In Ser1-
OUS straıts Dy TIcason of theır PECIVEISC interpretatiıon (secundum DEeET-
versitatem intellectus SUul).
Manifestissimis CanOoNnNIıICarum scrıpturarum ftesStLMONILS Cafr

the Auctorıtas and verıtas of the Scriptures, Augustine contın-
ually9 1S manifestum S  -evıdent Only bad al secundum
perversıitatem intellectus Can explaın the Donatiıst posıtıon. Placıng
the he.  Z of the conftlıct around COITECT readıng of crıpture 1S el

Augustine s reframe and relocate the CONTLTO-
Io whom 18 thıs iırecte: WOUu SCCIH MoOst especılally the

lay al both sıdes of the CONLrOVETSY, Catholıc and ONalıs

de Parmenien, ” ralıtes Antı-Donatıistes, Vol I’ (Parıs esclee de Brouwer,
733-735

1 1 Lombardı COMMENTS that Augustine’s polemic agaınst the Donatısts UuUscC of i
blıical cıtations 15 three-fold They misıinterpret them: they faıl notice that they
actually IN cıtat1ons that Oork agalnst them; they cıte incompletely and hence
misread them Anton1o Lombardı, “N0te,” In Sant’Agostino, Polemica COoN Donatıisti,
NBA AV/2 (Roma 1ıttä Nuova Edıtrıce, WE 01

Errantes nım In verbis SANCIArUM Scripturarum el, SICUL dicıt Apostolus: ° Non
intellegentesd qQUAE loqguuntur qu de quibus affırmant,” LDS1 Dotius secundum
perversitatem intellectus SUL HMASHAS patıuntur an2ustias238  T.F. MARTIN  [40]  authority, writings, as well as example against his African Christian  opponents must be seen against the larger backdrop of a persistent  scripturally-based tactic that is manifest throughout the controversy on  Augustine’s part: ‘‘you do not understand what is written [in the scrip-  tures] — non intellegitis quod scriptum est” (cath. fr. 23.66) is a charge  that lies just below the surface of volley after volley of Augustine’s  prolific rebuke of Donatist theology.!! “We sensibly follow in this  matter the most certain authority of the canonical scriptures — sequimur  sane nos in hac re etiam canonicarum auctoritatem certissimam scrip-  turarum” (Cresc. 1.32.38) — again and again the Bishop of Hippo will  insist that what is at stake in the debate is the interpretation of the  authoritative teachings of the canonical scriptures. ““ [H]aec sunt causae  nostrae documenta, haec fundamenta, haec firmamenta — these [the  scriptures] are the proofs of our cause; these, its bases; these, its sup-  ports” (cath. fr. 19.50) — time after time Augustine will insist that this  debate is not about the behavior of certain individuals, it concerns the  very truth of the Scriptures. The phrase festimonia scripturarum echoes  constantly, Augustine’s point being that the solution of this conflict is  simple: “/ege diligenter” (15/2, 508). He can thus harshly lament:  These [Donatists], erring in understanding the words of the sacred  scriptures, and, as the Apostle says, “Not understanding what they  speak nor what they claim as true” (1 Tm. 1:7) put themselves in seri-  ous straits by reason of their perverse interpretation (secundum per-  versitatem intellectus sui)...!?  Manifestissimis canonicarum scripturarum testimoniis (cath. fr.  18.47): the auctoritas and veritas of the Scriptures, Augustine contin-  ually argues, is manifestum — self-evident. Only bad faith — secundum  perversitatem intellectus — can explain the Donatist position. Placing  the heart of the conflict around a correct reading of Scripture is a delib-  erate strategy on Augustine’s part to reframe and relocate the contro-  versy. To whom is this directed? It would seem most especially to the  lay faithful on both sides of the controversy, Catholic and Donatist.  de Parmenien, ” in Traite&s Anti-Donatistes, Vol. I, BA 28 (Paris: Desclee de Brouwer,  1963), 733-735,  !! Lombardi comments that Augustine’s polemic against the Donatists use of bi-  blical citations is three-fold: 1. They misinterpret them; 2. they fail to notice that they  actually use citations that work against them; 3. they cite texts incompletely and hence  misread them. Antonio Lombardi, “Note,” in Sant’Agostino, Polemica con I Donatisti,  NBA XV/2 (Roma: Cittä Nuova Editrice, 1999), 173, n. 91.  2 Errantes enim in verbis sanctarum Scripturarum et, sicut dicit Apostolus: “Non  intellegentes neque quae loquuntur neque de quibus affırmant,” ipsi potius secundum  perversitatem intellectus sui magnas patiuntur angustias ... (c. ep. Parmen. 2.4.8).(c Parmen. 2.4.8)
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Given vident ° Bıblıca intensıity ” that Marke: orth TICaAN Chris-
1anıty 18 mınd 15 Augustine s COMMEeNT Jerome Oou

lıturgical riot  27 VE the changıng of texTi from Jonah, SCC Letter
ONEC only ofte the obvıous cleverness the of the

Bıshop of 1PpO a the CONLTOVEISY thıs AIiC11d.

We do NOoL employ scales (stateras OLOSAS where 111Cas-
UTE what want and In whatever WdYy want, claımıng by (J)UT OW

Judgment: Thıs 1S eaVY; thıs 1S 1g Rather, employ irom the
Lord’s treasures, the dıvıine scale of sacred scrıpture and ıt INCAas-
UIc what 15 LNOTEC weıghty, 0)8 rather, do NOT do OUT OW measurıng
but recognize that one Dy the Lord 3

Augustine’s INCSSaALC ıll be clear and CONstiant oughut the
ONnalıs CONLTOVEISY: word of God 18 YOUF defeat-vicit VONSN Deı
verbum ” Ca8 6.22)

Paulus oster

One needs only 118 look al the scrıptural indıces in the published
volumes of ugustine s antı-  onatıst wrıtings 18 apprecı1ate the breadth
and ecp of the Bıshop of Hıppo  S 1DI1Ca. AI Y Yet the Volce of
the Apostle Paul dominates. Paulus dicit, Paulus alt, Paulus appellat,
Paulus scrıbit, Paulus OCULUS estT, Paulus IUSSIL, Paulus sentit, Paulus
tolerat, ecCı hoc Paulus, Paulus expressit, clamat ıpse Paulus do
nOTt thınk ıt 1s exaggeratıon Sa y that the Apostle Paul indeed
stands Ouft Augustine s princıpal Volce agamlnst hat he ca the

Donatıstarum ap 5.1.1)
Our Paul Paulus noster), however, took the Greeks], addressing
them, correcting them: he Was NOTL intiımıdated Dy the 1arlle of the place
the Areopagus], IC takes its 1amnle Irom Mars, whom they call the
god of WAaTtTsSs There he spoke words of intrepidly those who
WEIC belıeve; there, gırded wıth spırıtual WCaDONS, he wage
agamıst CIIOTL, remamnıng absolutely calm agaınst the quarreilsome, deal-
ıng wıth sımplıcıty agaınst the argumentative. “

Non afferamus dolosas, ubı appendamus quod volumus, el quomodo
volumus, DFO arbıtrio NOSTIrO dicentes: Hoc d  , HOC leve LSt. sed afferamus dıyınam
Siateram de Scripturis SANCELS lAMQuam de thesaurıs dominicIis, el In Ila quid Sıf STa-
1US appendamus; LMO AOoON appendamus, sed Domino ADDENSA FECOSBNOSCAMUS . . .
ap 2:6.9: ci. 2.14.19)

Hos amen Paulus nOSter alloquendos corrigendosque Suscepit: NecC LDSIUS
locı nomıne exterritus, quod Marte indıtum FreSONAaL, quem Deum dicunt AYS hel-
lorum; ıhı pacifica crediturıis intrepidus loquebatur, ıbl spiritalibus ACCINtUS ArmıLSs
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One Can, wıthout dıfficulty, also perce1ve PTOCCSS of self-ıdentifica-
tıon underway ere ıke Paul, Augustine: intrepidus, spirıtalibus
ACCINCILUS armıs, MILEELSSIMUS, SIMpLLCLSSIMUS. In fact, already In thıs
SadiIille treatise agaınst the ONnalıs CTrescon1us, fınd Augustine AdSSO-

clatıng hımself ıth the fıgure of Paul
Recall 110 18(0)1 what Paul spoke but what Chrıst, through Paul, spoke

recole LAM, ”On quid Paulus, sed quid DEr e U Christus OCULUS SI
(19.12)

He then proceeds COmMMEeNntT the Paulıne Text °“ Praedica verbum,
InSta opportune, ımportune ” (2 Im 4,2) and HhOw Paul o0€es thıs
ıth PEISCIVCITANCE (perseverantem) and rıght al (1uxta doctrınam
fidelis verbi, In doctrina Sand), and then, m1g PrODOSC, he stands
hımself ex{i Paul

realıze that also has thıs order een g1ven; that
wıth all strength; In thıs work, the extfent that he who COM-

mands elps, insıst unceasıngly. Why do yOU obstruct, protest, resist,
reprove? ug OMNC obey YOU OT God? >

ere 18 ou that Augustine COUuU env1is1ıon the Apostle espond-
Ing hıs ° Paulus noster” ıth “AugZustinus meus! When he thus
exclaıms: Oulid CFSO dicat Apostolus AauUudiamus240  T.F. MARTIN  [42]  One can, without difficulty, also perceive a process of self-identifica-  tion underway here. Like Paul, so Augustine: intrepidus, spiritalibus  accinctus armis, mittissimus, simplicissimus. In fact, already in this  same treatise against the Donatist Cresconius, we find Augustine asso-  ciating himself with the figure of Paul.  Recall now not what Paul spoke but what Christ, through Paul, spoke  — recole iam, non quid Paulus, sed quid per eum Christus locutus sit.  (1.9:12):  He then proceeds to comment on the Pauline text: “Praedica verbum,  insta opportune, importune” (2 Tm. 4,2) and notes how Paul does this  with perserverance (perseverantem) and right faith (iuxta doctrinam  fidelis verbi, in doctrina sana), and then, we might propose, he stands  himself next to Paul:  I realize that also to me has this [same] order been given; that I carry  on with all my strength; in this work, to the extent that he who com-  mands helps, I insist unceasingly. Why do you obstruct, protest, resist,  reprove? Ought one obey you — or God? !>  There is no doubt that Augustine could envision the Apostle respond-  ing to his “Paulus noster” with an “Augustinus meus’””! When he thus  exclaims: Quid ergo dicat Apostolus audiamus ... (cath. fr. 6.11), he  gives every impression that Augustine’s own voice is to be included  in that “audiamus.” And he can even more explicitly compare him-  self to Paul. In addressing the Letters written by Petilian he calls upon  Paul, in particular citing 1 Cor. 15, and boldly asserts: sic etiam in  Epistola mea ... (c. litt. Petil. 3.46.56). Yet, this self-identification is  always intended to point back to Paul: “this is not my teaching, it is  the salutary apostolic teaching of Paul — non ex mea, sed ex apostolica  Pauli salutari doctrina” (bapt. 6.2.3). Who better than Paul to oppose  the Donatists! “Quisquis contradicit, non mihi, ‚sed Apostolo con-  tradieH ea A8);  Augustine certainly works this Pauline ambush of the Donatists  programmatically by the constant presence of Paul at his side as he  seeks to discredit, dismantle, demolish and deride Donatist exegesis  and theology: ‘is there anything more foolish [than Parmenian’s teach-  ing], indeed, is there a more insane madness to be found — quid hac  perniciosos expugnabat errores; nec contentiosos tamquam mitissimus, nec dialecti-  cos tamquam simplicissimus formidabat (Cresc. 1.12.25).  15 Unde hoc etiam mihi iussum esse cognosco: hoc pro viribus ago; huic operi,  quantum ipse qui iussit adiuvat, perseveranter insisto. Quid obstas, quid obstrepis, cur  prohibes, cur reprehendis? Tibine obedire oportet, an Deo? (Cresc. 1.9.12).(cath 6.11), he
Q1VveESs CVCIY impressiıon that Augustine’s OW VOolIce 1S 1{8 be include
In that “ audiıamus. ” And he CVCIMN LLNOTC explıcıtly COMDATC hım-
self Paul In addressing the Letters wrıtten Dy eiilan he ca uDON
Paul, in partıcular cıtıng COr 15, and boldly asserts IC etıam In
‚pistola Med240  T.F. MARTIN  [42]  One can, without difficulty, also perceive a process of self-identifica-  tion underway here. Like Paul, so Augustine: intrepidus, spiritalibus  accinctus armis, mittissimus, simplicissimus. In fact, already in this  same treatise against the Donatist Cresconius, we find Augustine asso-  ciating himself with the figure of Paul.  Recall now not what Paul spoke but what Christ, through Paul, spoke  — recole iam, non quid Paulus, sed quid per eum Christus locutus sit.  (1.9:12):  He then proceeds to comment on the Pauline text: “Praedica verbum,  insta opportune, importune” (2 Tm. 4,2) and notes how Paul does this  with perserverance (perseverantem) and right faith (iuxta doctrinam  fidelis verbi, in doctrina sana), and then, we might propose, he stands  himself next to Paul:  I realize that also to me has this [same] order been given; that I carry  on with all my strength; in this work, to the extent that he who com-  mands helps, I insist unceasingly. Why do you obstruct, protest, resist,  reprove? Ought one obey you — or God? !>  There is no doubt that Augustine could envision the Apostle respond-  ing to his “Paulus noster” with an “Augustinus meus’””! When he thus  exclaims: Quid ergo dicat Apostolus audiamus ... (cath. fr. 6.11), he  gives every impression that Augustine’s own voice is to be included  in that “audiamus.” And he can even more explicitly compare him-  self to Paul. In addressing the Letters written by Petilian he calls upon  Paul, in particular citing 1 Cor. 15, and boldly asserts: sic etiam in  Epistola mea ... (c. litt. Petil. 3.46.56). Yet, this self-identification is  always intended to point back to Paul: “this is not my teaching, it is  the salutary apostolic teaching of Paul — non ex mea, sed ex apostolica  Pauli salutari doctrina” (bapt. 6.2.3). Who better than Paul to oppose  the Donatists! “Quisquis contradicit, non mihi, ‚sed Apostolo con-  tradieH ea A8);  Augustine certainly works this Pauline ambush of the Donatists  programmatically by the constant presence of Paul at his side as he  seeks to discredit, dismantle, demolish and deride Donatist exegesis  and theology: ‘is there anything more foolish [than Parmenian’s teach-  ing], indeed, is there a more insane madness to be found — quid hac  perniciosos expugnabat errores; nec contentiosos tamquam mitissimus, nec dialecti-  cos tamquam simplicissimus formidabat (Cresc. 1.12.25).  15 Unde hoc etiam mihi iussum esse cognosco: hoc pro viribus ago; huic operi,  quantum ipse qui iussit adiuvat, perseveranter insisto. Quid obstas, quid obstrepis, cur  prohibes, cur reprehendis? Tibine obedire oportet, an Deo? (Cresc. 1.9.12).(& lıtt el 3.46.56). Yet; thıs self-ıdentification 1S
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We fınd sım1ılar tack in hıs Contra Liıtteras Petilianı. Here
Augustine 1s respondıng charge by ean that ..  you fe1gn
ıth Ccrıimes and seek unıty Dy of (vos scelere fin
21l1S, el hello quaerıitis unıtatem ” (6 litt Petil 2.68.153). Augustine
responds: “We do NOoTt eıgn9 rather preach Gospel
AON scelere fingimus: sed Evangelıio praedicamus242  T.F. MARTIN  [44]  who now, according to faith ‘““are sons of God” but according to sight  “what we will be has not yet appeared” (1 Jn. 3:2). We are saved not  yet in reality, “but in hope. A hope which is seen is not hope. When  someone sees, there is no longer a need to hope. If what we do not see,  we hope for, we patiently wait” (Rm. 8:24-25). Thus as long as we  “patiently await the resurrection of our body” (Rm. 8:23) we dare not  say we are completely faultless, lest this very arrogance (superbia)  become the most monstrous of vices.!7  Clearly, Augustine’s polemics with the Donatists regarding perfection  has prompted him to articulate a “theology of imperfection” — non  audeamus nos dicere carere omni vitio, one closely tied to issues of  pride and humility: ne ipsa suprbia sit immanissimum vitium. Nor does  the Galatians text stand alone, for it is ever supported and buttressed  by other Pauline texts as well as a wider scriptural armory.  We find a similar tack in his Contra Litteras Petiliani. Here  Augustine is responding to a charge by Petilian that ‘‘you feign peace  with crimes and seek unity by means of war (vos pacem scelere fin-  gitis, et bello quaeritis unitatem” (c. litt. Petil. 2.68.153). Augustine  responds: “We do not feign peace, rather we preach Gospel peace —  non pacem scelere fingimus: sed pacem ex Evangelio praedicamus ...  (68.154). And never one, it would seem, to back down from provoca-  tion, after a comment which includes a citation of Lk. 24: 45-47 —  “praedicari ... per omnes gentes,” he takes up Petilian’s own words  to refute them:  If, by warfare, we seek unity, our warfare could not be more praise-  worthy; for it is written: “Love your neighbor as yourself” (Mk.  12:31; Rm. 13:9). And again it is written, “No one hates their own  flesh” (Eph. 5:29), and again, ‘“the flesh intensely desires against the  spirit, and the spirit against the flesh” (Gal. 5:17). So, if no one hates  their own flesh and yet intensely desires against their own, behold,  unity is sought by means of warfare (ecce bello unitas quaeritur) ...'®  17 Quamvis enim, in quantum ex Deo nati sumus, non peccemus, inest tamen  adhuc etiam quod ex Adam sumus, quia nondum est “absorta mors in victoriam,”  quod etiam in corporum resurrectione promittitur, ut omni modo beati et immaculati  et incorrupti simus qui iam secundum fidem “filii Dei sumus” sed secundum speciem  “nondum apparuit quod erimus.” Nondum enim re, “sed spe salvi facti sumus. Spes  autem quae videtur non est spes. Quod enim videt quis, quid sperat? Si autem quod  non videmus speramus, per patientiam expectamus.” Quamdiu autem “per patientiam  expectamus redemptionem corporis nostri,” non audeamus nos dicere carere omni  Vvitio, ne ipsa superbia sit immanissimum vitium ... (ibid.)  18 Nam si bello quaerimus unitatem, non potuit laudari praeclarius bellum  nostrum; quandoquidem scriptum est: “Diliges proximum tuum tamquam te ipsum.”  Et iterum scriptum est: “nemo umquam carnem suam odio habet.” Et tamen “caro(68 154) And ONC, ıt WOU SCCHL, back OoOWN from PIOVOCAd-
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VItLO, 1DSA superbia Sıt IMMANLSSIMUM vıtıum242  T.F. MARTIN  [44]  who now, according to faith ‘““are sons of God” but according to sight  “what we will be has not yet appeared” (1 Jn. 3:2). We are saved not  yet in reality, “but in hope. A hope which is seen is not hope. When  someone sees, there is no longer a need to hope. If what we do not see,  we hope for, we patiently wait” (Rm. 8:24-25). Thus as long as we  “patiently await the resurrection of our body” (Rm. 8:23) we dare not  say we are completely faultless, lest this very arrogance (superbia)  become the most monstrous of vices.!7  Clearly, Augustine’s polemics with the Donatists regarding perfection  has prompted him to articulate a “theology of imperfection” — non  audeamus nos dicere carere omni vitio, one closely tied to issues of  pride and humility: ne ipsa suprbia sit immanissimum vitium. Nor does  the Galatians text stand alone, for it is ever supported and buttressed  by other Pauline texts as well as a wider scriptural armory.  We find a similar tack in his Contra Litteras Petiliani. Here  Augustine is responding to a charge by Petilian that ‘‘you feign peace  with crimes and seek unity by means of war (vos pacem scelere fin-  gitis, et bello quaeritis unitatem” (c. litt. Petil. 2.68.153). Augustine  responds: “We do not feign peace, rather we preach Gospel peace —  non pacem scelere fingimus: sed pacem ex Evangelio praedicamus ...  (68.154). And never one, it would seem, to back down from provoca-  tion, after a comment which includes a citation of Lk. 24: 45-47 —  “praedicari ... per omnes gentes,” he takes up Petilian’s own words  to refute them:  If, by warfare, we seek unity, our warfare could not be more praise-  worthy; for it is written: “Love your neighbor as yourself” (Mk.  12:31; Rm. 13:9). And again it is written, “No one hates their own  flesh” (Eph. 5:29), and again, ‘“the flesh intensely desires against the  spirit, and the spirit against the flesh” (Gal. 5:17). So, if no one hates  their own flesh and yet intensely desires against their own, behold,  unity is sought by means of warfare (ecce bello unitas quaeritur) ...'®  17 Quamvis enim, in quantum ex Deo nati sumus, non peccemus, inest tamen  adhuc etiam quod ex Adam sumus, quia nondum est “absorta mors in victoriam,”  quod etiam in corporum resurrectione promittitur, ut omni modo beati et immaculati  et incorrupti simus qui iam secundum fidem “filii Dei sumus” sed secundum speciem  “nondum apparuit quod erimus.” Nondum enim re, “sed spe salvi facti sumus. Spes  autem quae videtur non est spes. Quod enim videt quis, quid sperat? Si autem quod  non videmus speramus, per patientiam expectamus.” Quamdiu autem “per patientiam  expectamus redemptionem corporis nostri,” non audeamus nos dicere carere omni  Vvitio, ne ipsa superbia sit immanissimum vitium ... (ibid.)  18 Nam si bello quaerimus unitatem, non potuit laudari praeclarius bellum  nostrum; quandoquidem scriptum est: “Diliges proximum tuum tamquam te ipsum.”  Et iterum scriptum est: “nemo umquam carnem suam odio habet.” Et tamen “caro(1bıd.)
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Rather than deny ean s °hellum charge, ” ugustine embraces it,
and makes ıt aulıne[45]  AUGUSTINE’S PAULINE POLEMIC AGAINST THE DONATISTS  243  Rather than deny Petilian’s “bellum charge,” Augustine embraces it,  and makes it Pauline!  ... behold, unity is sought by means of warfare (bello unitas quaeritur),  so that the castigated body is made subject (cf. 1 Cor. 9:27). However,  what the spirit does against flesh is not a warfare of hatred but of love!  This is what spiritual people do against carnal people. What they do  towards themselves, they do towards those, because they love their  neighbor as themselves. But the warfare of the spirit is a correction car-  ried out in love, their sword, God’s word. To such a battle the apos-  tolic trumpet (fuba apostolica) sounded the call to arms with great  force. “Preach the word, insist in season and out of season, reprove,  exhort, reproach, with forbearance and [sound] teaching” (2 Tm. 4:2).  Behold, we carry on this war not by weapon but by word (ecce non  agimus ferro, sed verbo)...  The military trumpet (tuba apostolica) signaling the. start of this battle  is sounded by none other than Paul, and it is a bellum verbi — gladius  sermo dei est! Augustine perhaps has in mind another Pauline text,  Eph. 6:17 as well as Heb. 4:12”, as well as Paul himself, the intrepid  “soldier of the word.”?! Since Paul had to wage war adversus carnales,  he will use Paul’s own words to charge the Donatists with being car-  nales — and so find apostolic support for his own battles.  ... Since in our mortal condition as Adam’s descendants, ‘“what pre-  cedes is not what is spiritual but what is animal, then comes the spi-  ritual” (1 Cor. 15:46). Every sort of argument and schism is generated  from this sensus animalis, because the homo animalis does not per-  ceive what pertains to the Spirit of God” (1 Cor 2:14). Those linger-  ing in this sensus animalis are said by the Apostle to belong to the  Old Testament (cf. Gal. 4:24; 2 Cor. 3:14). They are captive of earthly  concupiscit adversus spiritum, et spiritus adversus carnem.” Quod si nemo carnem  suam odio habet, et tamen adversus carnem suam concupiscit; ecce bello unitas  quaeritur ... (c. litt. Petil. 2.68.154).  19 ... bello unitas quaeritur, ut corpus castigatum servituti subiciatur. Quod autem  spiritus facit adversus carnem, non odio, sed dilectione belligerans; hoc spiritales  faciunt adversus carnales, ut quod agunt erga se, agant et erga illos, quia diligent  Proximos tamquam se ipsos; sed bellum spiritalium est in caritate correptio, gladius  eorum sermo Dei est. Ad tale bellum tuba apostolica concitantur cum mango impe-  tus personante: “Praedica verbum, insta opportune, importune; argue, hortare,  increpa, in omni longanimitate et doctrina.” Ecce non agimus ferro, sed verbo  (ibid.).  20 Regarding Augustine and the Epistula ad Hebraeos, see civ. 16.22. In his late  Collatio cum Maximino, dated 427-428 C.E., he says: “Dicit enim sic Paulus ad  Hebraeos: non enim in manufactis templis intrauit Christus exemplarium ueritatis;  sed in ipso coelo modo apparet personae Dei pro nobis?” (15.4)  21 [I]pse miles egregius, Io. eu. tr. 122.3; s. 351.5.behold, unıty 15 sought Dy of warfare (bello UNLtAS quaerıtur),
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nales and find apostolıc SUupport for hıs OW battles[45]  AUGUSTINE’S PAULINE POLEMIC AGAINST THE DONATISTS  243  Rather than deny Petilian’s “bellum charge,” Augustine embraces it,  and makes it Pauline!  ... behold, unity is sought by means of warfare (bello unitas quaeritur),  so that the castigated body is made subject (cf. 1 Cor. 9:27). However,  what the spirit does against flesh is not a warfare of hatred but of love!  This is what spiritual people do against carnal people. What they do  towards themselves, they do towards those, because they love their  neighbor as themselves. But the warfare of the spirit is a correction car-  ried out in love, their sword, God’s word. To such a battle the apos-  tolic trumpet (fuba apostolica) sounded the call to arms with great  force. “Preach the word, insist in season and out of season, reprove,  exhort, reproach, with forbearance and [sound] teaching” (2 Tm. 4:2).  Behold, we carry on this war not by weapon but by word (ecce non  agimus ferro, sed verbo)...  The military trumpet (tuba apostolica) signaling the. start of this battle  is sounded by none other than Paul, and it is a bellum verbi — gladius  sermo dei est! Augustine perhaps has in mind another Pauline text,  Eph. 6:17 as well as Heb. 4:12”, as well as Paul himself, the intrepid  “soldier of the word.”?! Since Paul had to wage war adversus carnales,  he will use Paul’s own words to charge the Donatists with being car-  nales — and so find apostolic support for his own battles.  ... Since in our mortal condition as Adam’s descendants, ‘“what pre-  cedes is not what is spiritual but what is animal, then comes the spi-  ritual” (1 Cor. 15:46). Every sort of argument and schism is generated  from this sensus animalis, because the homo animalis does not per-  ceive what pertains to the Spirit of God” (1 Cor 2:14). Those linger-  ing in this sensus animalis are said by the Apostle to belong to the  Old Testament (cf. Gal. 4:24; 2 Cor. 3:14). They are captive of earthly  concupiscit adversus spiritum, et spiritus adversus carnem.” Quod si nemo carnem  suam odio habet, et tamen adversus carnem suam concupiscit; ecce bello unitas  quaeritur ... (c. litt. Petil. 2.68.154).  19 ... bello unitas quaeritur, ut corpus castigatum servituti subiciatur. Quod autem  spiritus facit adversus carnem, non odio, sed dilectione belligerans; hoc spiritales  faciunt adversus carnales, ut quod agunt erga se, agant et erga illos, quia diligent  Proximos tamquam se ipsos; sed bellum spiritalium est in caritate correptio, gladius  eorum sermo Dei est. Ad tale bellum tuba apostolica concitantur cum mango impe-  tus personante: “Praedica verbum, insta opportune, importune; argue, hortare,  increpa, in omni longanimitate et doctrina.” Ecce non agimus ferro, sed verbo  (ibid.).  20 Regarding Augustine and the Epistula ad Hebraeos, see civ. 16.22. In his late  Collatio cum Maximino, dated 427-428 C.E., he says: “Dicit enim sic Paulus ad  Hebraeos: non enim in manufactis templis intrauit Christus exemplarium ueritatis;  sed in ipso coelo modo apparet personae Dei pro nobis?” (15.4)  21 [I]pse miles egregius, Io. eu. tr. 122.3; s. 351.5.SINCEe In COQUT mortal condıtıon dam’s descendants, ..  what PIC-

cedes 1S nOoTt what 15 pırıtual but what 1S anımal, then the Sp1-
rıtual” Cor. Every SO  ı} of argument and schısm 15 generated
from thıs SCHSUS anımalis, because the homo anımalıs does NOTL PCTI-
cCelve what pertaıns the pırı of (SOF 14) ose lınger-
ıng In thıs SCHNSUS anımalıs AIc saı1d by the Apostle 18 belong the
Old Testament (CL Gral. A ZEE: COr 14) Ihey captıve of earthly

CONCUPILSCIE adversus spirıtum, el SDIrFLEUS adversus Ccarnem. “ Ouod SI neMo CArNnem
UAM 0d1i0 habet, el amen adversus CArNnenm UaAM CONCUPILSCILE; CCe hello UNLias
quaerıtur[45]  AUGUSTINE’S PAULINE POLEMIC AGAINST THE DONATISTS  243  Rather than deny Petilian’s “bellum charge,” Augustine embraces it,  and makes it Pauline!  ... behold, unity is sought by means of warfare (bello unitas quaeritur),  so that the castigated body is made subject (cf. 1 Cor. 9:27). However,  what the spirit does against flesh is not a warfare of hatred but of love!  This is what spiritual people do against carnal people. What they do  towards themselves, they do towards those, because they love their  neighbor as themselves. But the warfare of the spirit is a correction car-  ried out in love, their sword, God’s word. To such a battle the apos-  tolic trumpet (fuba apostolica) sounded the call to arms with great  force. “Preach the word, insist in season and out of season, reprove,  exhort, reproach, with forbearance and [sound] teaching” (2 Tm. 4:2).  Behold, we carry on this war not by weapon but by word (ecce non  agimus ferro, sed verbo)...  The military trumpet (tuba apostolica) signaling the. start of this battle  is sounded by none other than Paul, and it is a bellum verbi — gladius  sermo dei est! Augustine perhaps has in mind another Pauline text,  Eph. 6:17 as well as Heb. 4:12”, as well as Paul himself, the intrepid  “soldier of the word.”?! Since Paul had to wage war adversus carnales,  he will use Paul’s own words to charge the Donatists with being car-  nales — and so find apostolic support for his own battles.  ... Since in our mortal condition as Adam’s descendants, ‘“what pre-  cedes is not what is spiritual but what is animal, then comes the spi-  ritual” (1 Cor. 15:46). Every sort of argument and schism is generated  from this sensus animalis, because the homo animalis does not per-  ceive what pertains to the Spirit of God” (1 Cor 2:14). Those linger-  ing in this sensus animalis are said by the Apostle to belong to the  Old Testament (cf. Gal. 4:24; 2 Cor. 3:14). They are captive of earthly  concupiscit adversus spiritum, et spiritus adversus carnem.” Quod si nemo carnem  suam odio habet, et tamen adversus carnem suam concupiscit; ecce bello unitas  quaeritur ... (c. litt. Petil. 2.68.154).  19 ... bello unitas quaeritur, ut corpus castigatum servituti subiciatur. Quod autem  spiritus facit adversus carnem, non odio, sed dilectione belligerans; hoc spiritales  faciunt adversus carnales, ut quod agunt erga se, agant et erga illos, quia diligent  Proximos tamquam se ipsos; sed bellum spiritalium est in caritate correptio, gladius  eorum sermo Dei est. Ad tale bellum tuba apostolica concitantur cum mango impe-  tus personante: “Praedica verbum, insta opportune, importune; argue, hortare,  increpa, in omni longanimitate et doctrina.” Ecce non agimus ferro, sed verbo  (ibid.).  20 Regarding Augustine and the Epistula ad Hebraeos, see civ. 16.22. In his late  Collatio cum Maximino, dated 427-428 C.E., he says: “Dicit enim sic Paulus ad  Hebraeos: non enim in manufactis templis intrauit Christus exemplarium ueritatis;  sed in ipso coelo modo apparet personae Dei pro nobis?” (15.4)  21 [I]pse miles egregius, Io. eu. tr. 122.3; s. 351.5.(c lıtt. Petil 2.68.154).[45]  AUGUSTINE’S PAULINE POLEMIC AGAINST THE DONATISTS  243  Rather than deny Petilian’s “bellum charge,” Augustine embraces it,  and makes it Pauline!  ... behold, unity is sought by means of warfare (bello unitas quaeritur),  so that the castigated body is made subject (cf. 1 Cor. 9:27). However,  what the spirit does against flesh is not a warfare of hatred but of love!  This is what spiritual people do against carnal people. What they do  towards themselves, they do towards those, because they love their  neighbor as themselves. But the warfare of the spirit is a correction car-  ried out in love, their sword, God’s word. To such a battle the apos-  tolic trumpet (fuba apostolica) sounded the call to arms with great  force. “Preach the word, insist in season and out of season, reprove,  exhort, reproach, with forbearance and [sound] teaching” (2 Tm. 4:2).  Behold, we carry on this war not by weapon but by word (ecce non  agimus ferro, sed verbo)...  The military trumpet (tuba apostolica) signaling the. start of this battle  is sounded by none other than Paul, and it is a bellum verbi — gladius  sermo dei est! Augustine perhaps has in mind another Pauline text,  Eph. 6:17 as well as Heb. 4:12”, as well as Paul himself, the intrepid  “soldier of the word.”?! Since Paul had to wage war adversus carnales,  he will use Paul’s own words to charge the Donatists with being car-  nales — and so find apostolic support for his own battles.  ... Since in our mortal condition as Adam’s descendants, ‘“what pre-  cedes is not what is spiritual but what is animal, then comes the spi-  ritual” (1 Cor. 15:46). Every sort of argument and schism is generated  from this sensus animalis, because the homo animalis does not per-  ceive what pertains to the Spirit of God” (1 Cor 2:14). Those linger-  ing in this sensus animalis are said by the Apostle to belong to the  Old Testament (cf. Gal. 4:24; 2 Cor. 3:14). They are captive of earthly  concupiscit adversus spiritum, et spiritus adversus carnem.” Quod si nemo carnem  suam odio habet, et tamen adversus carnem suam concupiscit; ecce bello unitas  quaeritur ... (c. litt. Petil. 2.68.154).  19 ... bello unitas quaeritur, ut corpus castigatum servituti subiciatur. Quod autem  spiritus facit adversus carnem, non odio, sed dilectione belligerans; hoc spiritales  faciunt adversus carnales, ut quod agunt erga se, agant et erga illos, quia diligent  Proximos tamquam se ipsos; sed bellum spiritalium est in caritate correptio, gladius  eorum sermo Dei est. Ad tale bellum tuba apostolica concitantur cum mango impe-  tus personante: “Praedica verbum, insta opportune, importune; argue, hortare,  increpa, in omni longanimitate et doctrina.” Ecce non agimus ferro, sed verbo  (ibid.).  20 Regarding Augustine and the Epistula ad Hebraeos, see civ. 16.22. In his late  Collatio cum Maximino, dated 427-428 C.E., he says: “Dicit enim sic Paulus ad  Hebraeos: non enim in manufactis templis intrauit Christus exemplarium ueritatis;  sed in ipso coelo modo apparet personae Dei pro nobis?” (15.4)  21 [I]pse miles egregius, Io. eu. tr. 122.3; s. 351.5.UNLIAS quaerıtur, ul COYDUS castıgatum servıtult! subıciatur. Ouod
SPIFIEUS facit adversus CUFNEM, Aoün od10, sed dilectione belligerans; hoc spiırıtales
faciunt adversus carnales, Ul quod Ersa \ el EFSd OS, Qu1a diligent
DFOXIMOS lAMquam 1DSOS; sed bellum spirıtalium est In carıtate correptio, gladıus

Deı1 est. tale hellum tuba apostolica Concıtantur CUM MANZO Impe-
[US personanfte: “Praedica verbum, Insta Opportune, ımportune; 8SUEC, hortare,
Increpa, INn OMnı longanimitate el doctrina. ” Eecce AON a21Mmus ferro, sed verbo
(ıbıd.)

Regardıng Augustine and the Epistula ad Hebraeos, SC CLV. 5622 In hıs ate
Collatıo CUM Maximino, dated 4A97 TEADR8 he SayS C nım LV Paulus ad
Hebraeos: NO  > Nnım INn manufactis templis Intrauıit Christus exemplarium uerıitatis;
sed In LDSO coelo mMmOdo apparet Del DFO nobis‘?”

21 I]pse miles egZreQ21Us, Io 1223 3515
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promı1ses, those figures of pırıtual promıises, for the homo anımalıs
does noTt perce1ve what pertaıns the pırı of God??

Just Paul lovıngly “ sShamed ” the Galatıans in suggesting that they
belonged 118 the Old estament, Augustine imıtates the Apostle and
mplıes that the Donatısts AIc exactly lıke the alatıans For an yOoNC
who has carnal sentiments (carnaliter sapıant, in thıs CaASC,
Donatısts who Judge the church and acrament: by ‘“ external ” crite-
rna, the verdict from Paul 1S clear: A anımales pertinet Vetus Tes-

ad spiritales Novum “ aD
er the Lord Calle in the flesh, the New Testament Was evealed The
sacraments of the Old then ceased, but theır CONCUPISCENCES dıd not

(sed Concupiscentiae tales AoONnAl)23
Anyone amılıar ıth the mature wrıtings of Augustine 0Ug be
struck Dy the COMMENT regardıng concupiscentia.“ Especı1ally urıng
the ater elagıan CONTTOVETISY Augustine 111 constantly ınk hıs Ar gUu-

for ıts continumg GVn AaMONS the baptızed ıth the
(Galatıans fext that began thıs cons1ıderatıion. Augustine continues:

As in the sacraments of the Old Testament there WEeEeIC homines SDILFL-
tales in hıdden WAaY, In hıdden belongıing, they WEIC [already] of
the New, the Salllec 15 Imrue presently in the Sacrament of the New
Testament NO revealed. Many still| lıve N homines anımales. IThose
unwiıllıng make in perce1ving what 1S of Spırıt
(CE. LLOE 14), the V ıng the apostolıc utterance exhorts them
{O, such belong the Old Testament. If, however, they make9
eVvVcn before reaching understandıng, Dy theır VE and dıs-
posıtion, they belong the New Testament.*244  T.F. MARTIN  [46]  promises, those figures of spiritual promises, for the homo animalis  does not perceive what pertains to the Spirit of God”  Just as Paul lovingly ‘“shamed” the Galatians in suggesting that they  belonged to the Old Testament, Augustine imitates the Apostle and  implies that the Donatists are exactly like the Galatians. For anyone  who has carnal sentiments (carnaliter sapiant, 15.24), in this case,  Donatists who judge the church and sacraments by “external” crite-  ria, the verdict from Paul is clear: “Ad animales pertinet Vetus Tes-  tamentum, ad spiritales Novum” (bapt. 15.24).  After the Lord came in the flesh, the New Testament was revealed. The  sacraments of the Old then ceased, but their concupiscences did not  cease (sed concupiscentiae tales non cessaverunt  )_23  Anyone familiar with the mature writings of Augustine ought to be  struck by the comment regarding concupiscentia.“* Especially during  the later Pelagian controversy Augustine will constantly link his argu-  ments for its continuing presence even among the baptized with the  Galatians text that began this consideration. Augustine continues:  As in the sacraments of the Old Testament there were homines spiri-  tales — in a hidden way, in a hidden belonging, they were [already] of  the New, so the same is true presently in the Sacrament of the New  Testament now revealed. Many [still] live as homines animales. Those  unwilling to make progress in perceiving what is of God’s Spirit  (cf. 1 Cor. 2:14), the very thing the apostolic utterance exhorts them  to, such belong to the Old Testament. If, however, they make progress,  even before reaching understanding, by their very progress and dis-  position, they belong to the New Testament.”  22 .. quia in ipsa sorte mortalitatis nostrae, ex quo Adam nascimur, “non est  prius quod spiritale, sed quod animale, postea spiritale.” Ex ipso autem animali sensu,  quia “homo animalis non percepit quae sunt Spiritus Dei,” omnes dissensiones et  schismata generantur. In quo sensu perseverantes Apostolus dicit ad Vetus Testa-  mentum pertinere, id est, ad terrenorum promissorum cupidatem, in quibus quidem  spiritalia figurantur, sed “ animalis homo non percepit quae sunt Spiritus Dei” (bapt.  14523  23 Tbid:  24 See Gerald Bonner, “Concupiscentia,” AL 1, 1113-1122 as well as accompa-  nying bibliography.  25 Sicut enim in Sacramentiis Veteris Testamenti vivebant quidam spiritales, ad  Novum scilicet Testamentum, quod tunc occultabatur, occulte pertinentes: Sic et nunc  in Sacramento Novi Testamenti quod iam revelatum est, plerique vivunt animales. Qui  proficere si nolunt ad percipienda quae sunt Spiritus Dei, quo eos hortatur sermo  apostolicus, ad Vetus Testamentum pertinebunt. Si autem proficient, et antequam capi-  ant, ipso profectu et accessu ad Novum pertinent ... (bapt. 15.24).qu1a In LDSA sorte mortalitatis nOstrae, qUO dam NASCIMUF , —-  non est

DF1US quod spiritale, sed quod anımale, postea spiritale.” Ex 1DSO autem anımalı NSUÜU,
qu1a “homo anımalıs NO  - percepıit qUAE Sunt Spirıtus DeiX: dissensiones el
schismata generantur. In qQUO perseverantes Apostolus dicıt ad Vetus esta-
mentium pertinere, id esl, ad lerrenorum DromLSSorum cupidatem, In quibus quidem
spiritalia figurantur, sed “ anımalıs homo ANON percepıit qUAE Sunft Spirıitus Dei” (bapt.
1.415:23)

Ibıd
See Gerald Bonner, ‘“ Concupiscentia,” 19 1292 ell ACCOMDA-

nyıng bıblıography.
SIicCut nım INn SacramentiLs Veteris Testament vivebant quidam spiritales, ad

Novum sciılicet T estamentum, quod func occultabatur, occulte pertinentes: SIC el NUNC

In Sacramento Novı Testamenti quod 1AM revelatum esl, plerique vıvyunt anımales. Oul
proficere 1 nolunt ad percipienda QUAE Unl Spiritus Dei, QUO COSN hortatur
apostolicus, ad eius Testamentum pertinebunt. Sı auproficient, el Capl-
anlt, LDSO profectu el ACCeTessSsu ad Novum pertinent244  T.F. MARTIN  [46]  promises, those figures of spiritual promises, for the homo animalis  does not perceive what pertains to the Spirit of God”  Just as Paul lovingly ‘“shamed” the Galatians in suggesting that they  belonged to the Old Testament, Augustine imitates the Apostle and  implies that the Donatists are exactly like the Galatians. For anyone  who has carnal sentiments (carnaliter sapiant, 15.24), in this case,  Donatists who judge the church and sacraments by “external” crite-  ria, the verdict from Paul is clear: “Ad animales pertinet Vetus Tes-  tamentum, ad spiritales Novum” (bapt. 15.24).  After the Lord came in the flesh, the New Testament was revealed. The  sacraments of the Old then ceased, but their concupiscences did not  cease (sed concupiscentiae tales non cessaverunt  )_23  Anyone familiar with the mature writings of Augustine ought to be  struck by the comment regarding concupiscentia.“* Especially during  the later Pelagian controversy Augustine will constantly link his argu-  ments for its continuing presence even among the baptized with the  Galatians text that began this consideration. Augustine continues:  As in the sacraments of the Old Testament there were homines spiri-  tales — in a hidden way, in a hidden belonging, they were [already] of  the New, so the same is true presently in the Sacrament of the New  Testament now revealed. Many [still] live as homines animales. Those  unwilling to make progress in perceiving what is of God’s Spirit  (cf. 1 Cor. 2:14), the very thing the apostolic utterance exhorts them  to, such belong to the Old Testament. If, however, they make progress,  even before reaching understanding, by their very progress and dis-  position, they belong to the New Testament.”  22 .. quia in ipsa sorte mortalitatis nostrae, ex quo Adam nascimur, “non est  prius quod spiritale, sed quod animale, postea spiritale.” Ex ipso autem animali sensu,  quia “homo animalis non percepit quae sunt Spiritus Dei,” omnes dissensiones et  schismata generantur. In quo sensu perseverantes Apostolus dicit ad Vetus Testa-  mentum pertinere, id est, ad terrenorum promissorum cupidatem, in quibus quidem  spiritalia figurantur, sed “ animalis homo non percepit quae sunt Spiritus Dei” (bapt.  14523  23 Tbid:  24 See Gerald Bonner, “Concupiscentia,” AL 1, 1113-1122 as well as accompa-  nying bibliography.  25 Sicut enim in Sacramentiis Veteris Testamenti vivebant quidam spiritales, ad  Novum scilicet Testamentum, quod tunc occultabatur, occulte pertinentes: Sic et nunc  in Sacramento Novi Testamenti quod iam revelatum est, plerique vivunt animales. Qui  proficere si nolunt ad percipienda quae sunt Spiritus Dei, quo eos hortatur sermo  apostolicus, ad Vetus Testamentum pertinebunt. Si autem proficient, et antequam capi-  ant, ipso profectu et accessu ad Novum pertinent ... (bapt. 15.24).ap
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In far the Donatısts aTrec unwiıllıng make (proficere)
they ıll I1CINaıln carnales

The Apostle speaks what 15 MOST rehable fılled wıth the 1g of truth
Ihe ° hOmMmO anımalıs he SayS “does NOoTt what belongs the
Spirıt of COr 14) And yel that he W ds Sayıng thıs the
eady aptıze 15 clear For he SayS them “Was Paul erucıfied for
you? Were yOUu baptıze the alnle of Paul” Cor 13)7 ese
ave the Sacrament of Baptısm and yel theır owledge 15 carnal
they COUu only belıeve (God accordıng the carnal 1C
15 why the homo anımalıs does nOoTt what 1ı15 of the Spırıt of
God26

Workıng off of (Gral Augustine has carefully uMlze: Paul
antıtheses caro/spiritus carnales/spiritales carnalıiter/spiritaliter
Counter hıs Onalıs OppOonents ıth Paul al hıs sıde he charge
the Donatısts d Paul dıd the alatıans adhuc enin carnales
Cor 13) DA

Oui1 gloriatur, Domino glorietur (1 Cor

Central the Donatıst CONLTOVEISY for Augustine Was the rela-
tıonshıp between the worthiness of the and the holiness of the
sSsacraments He 111 call uUuDON famılıar Paulıne fext thıs regarı

Ihe VICIOr |Paul| through hıs church and hıis church 15 the V ONC
who hıs Wwrı0Ngs taught us °“ let ONeE glory uman eing;
alı y ONC who glories glory the LOIdG COr 21) Behold indeed

who speak wıth the discourse of truth that belhiever 15 NOL JUS-
tiıfıed by the ONe by whom they dIiIcC aptıze but Dy hım of whom I 15
WwTrTIıtten “TO the OIC who bellieves hım who Justifıed the unrıght-
COUS al 15 mputed accordıng Justice” (Rm for do 181011
glory humans (non gloriamur homine) but make CVECIY

Verissımam GQULIDDE sententiam dıxıt Apostolus plenus Iumine Verıtatıs Anı-
malıs INQULE homo AON QUAE SUNfL SpIrLItuS De1 Fit amen de ALSs hoc dice-
hat qUOS IAfuisse baptizatos LDSE manifestat E1LSs NM dicıt Numquid Paulus CYUÜU-
CIfIXUS est DFO vobıs Aut OMNe Panulıi baptizatı esILS Habehbhat ErSO 1811 Baptısmi
Sacramentum el amen carnalıter saptendo quid de Deo credere ANLSI UnN-
dum SCHSUM CAarnıs WW/A) ubı anımalıs homo HON GQUAE unl Spiritus Del
(bapt 19)

NSee bapt. 1
% Regarding thıs feXt, SCC Piıerre-Marie Hombert. Gloria Gratiae. Se glorifierDieu, et fin de la theologie augustinienne de la d  r Collection des Etudes

Augustiniennes, S  erı1e Antıquıite, 148 (Parıs Institut Etudes Augustiniennes,
Regardıng IfSs UuUsSscC the Donatıst CONLTOVeTrSY SCC CSD
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wıth h1ıs that when glory, glory in the Lord hOow
SCCUTC whatever OT mısdeeds COUuU be laın uDON an y ONC
of OUT communilon. neıther do fear lest they baptıze wıthout JuS-
tifıcatıon eing conferred, SInNCEe they belıeve In hım who Justifies the
unr1ıghteous, that al 15 iımputed accordıng Justice CL Rm

Paul, Augustine insısts, eaches that Chrıistians glory in Chrıst, not In
themselves, and certamly NOoTLt In theır miınısters. He delıberately ınks
the Corinthians’ (exXti 118 important Romans’ tex{i ıth profound
Christological-soteriological ımplıcatıons: “ Credenti In el qul IUS-
ıfıcat ımpıum deputatur fides ad ıustitiam. “ It 18 remıinder, d M1UM-

ber of COMMENLaAftOTS ave insısted uUuDON, that Christology 15 far
from Augustine s intentions. What 15 really al STa 1S the gloria
Christi

When put forth such divine proofs agaınst vaın uman spe
mMust bear bıtter reproaches from the enemles of the S10r y of Christ
(ab INIMILCLS gloriae Christi).?) But let them SaYy what they WantT, SInCe
he Christ] exhorts u 9 sayıng ‘“ Blessed ATIC those who suffer SC-
cution for Justice’s sake. theırs 1S the kıngdom of heaven. Blessed 111
yOUu be when they persecute yOUu and YOUu and, yıng, CVEIY
sSo  m { of evıl agaınst yOUu for sake ” (Mt O-1 What he saı1d
above OT Justice’s sake,” he repeats when he then Says Rar
sake, ” because “he has become for W1Sdom, Justice, and holiness
and redemption, that, AS it 15 written, TLet who glorlies, glory
in the Lor (cf. Cor. 30.:31)

Imo er° Ile vıcıt DVO Ecclesia SUd el INn Ecclesia SUd, qul NO docult In SCFID-
Iura SUQ, ..  ut EemMOo glorietur IN homine, el ul qul gloriatur, INn Domino glorietur. ”
Ecce nım NOS, qul CUM verıtatis eloqui0 dicımus, HNOn Iustificarı credentem ab homine

qQUO baptizatur, sed ab Ilo de qUO scrıptum est “Credenti In eU. qul iustificat
ımpıum deputatur fides ad iustitiam’” ; quoniam AON gloriamur In homine, nıtımurque
donante 1DSO, CUM gloriamur, INn Domıino gloriari, qUAM SEeCUrl quidqui de
quibusdam nOStIrae COMMUNLONLS hominıbus errorıs Aauft CFLMUNLS probare potueri1t...
d nım metulmus, qU OS baptizant Iustificarıi AonNn pDOsSsSIint; CUM lı In AT

credant qul iustificat ILMDLOS, Ul deputetur fıdes ad ıustitiam tE: litt. Petil
3.36.42)

Dee, Hubertus Drobner, “ Studyıng Augustine: OVerV1I1eW of recent
research, Augustine and Hıs Critics, edıted Dy Robert aro and eorge |aW-
less (London Routledge,

31 One 18 tempted COMPATIC thıs epıthet ıth another that 111 SUOIN become
COTILLNON for Augustine: INLIMLCL gratiae christi, el olo uocabulo chrıstianı (€ Iul
3:43)

Haec el talıa dıyına ftestLımon1a NOS adversus humana vaniıloquia proferentes,
ab INLMILCLS gloriae Christi acerba opprobria SUSYHNEMUS. ıcant quod volunt, dum
Tle HOS exhortetur, dicens: ‘“ Beatı qul persecutiıonem patıuntur propter Lustitiam, U1a
LDSOrUumM est FVESHUÜUN}N coelorum. eal erıtis CUM VOS persecutı fuerint, el maledixerint
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INLIMICLS gloriae Christi acerba opprobria SUSYNEMUS! Augustine
hımself has een the of much ONnatıs venom,* certamly
indıcatıon of hOow ımportant they viewed Augustine s role In the CaMll-

palıgn being wage agaınst them Despıite Augustine’s an ıf
NOl dısmay al the personal turn theır ave taken, he ıll
uUusec ıt d fertile opportunity 18 insıst, usıng Paulıne phrase, “nemo
glorietur In homine” Cor CZ Ihe followıng EXCETpL takes
Augustine’s Petihan’s maledicta agaınst hım He 1s in the
mıdst of Paulıne

. As for ıt atters lıttle be Judged Dy yOU OT anı y human tr1-
bunal, but neıther do Judge mys Cor. 3-4) egardıng Paul’s
words that follow, CVCNMN though dare NOL 5SaYy they refer “I
nOoTt CONSCIOUS of Anı y fault” (SOr 4:4), yet full of confıdence in the
S12 of God do Sa y None of these Ings 1{ Petiliıan ACCUSECS
of durıng thıs time of ıfe after baptısm AWAAaTC of o1ıng
* Not however that Justifıed in thıs; it 15 the Lord who Judges
me And on’t Judge before the time when the Lord 11l
COIINNC Ihe continues wıth engthy cıtatiıon of Cor 4'a turnıng
then COr 3:21-23|] let OMNC glory In human. All 15

yOUu however hrıst's, and Christ 15 od  da ?? And repeal,
°°] _ et ONe glory in human ; often repeal, ° Let OMNC glory in

human. ” If yOUu meef OTINCONMNC WO: of pralse, refer the praise
hım of whom ıt 15 sald: ‘° al] that 1S g00d, everythıng that 15 perfect, 1S
that 1C 1S gıven from above:;: ıt OWN Irom the Father of
all 1g wıth hım there 1S such ıng alteratıon, shadow of
chang  27 (Jam (Ba

vobıis, el dixerint OMNe malum adversum VOS, mentientes propter Me: OQuod aıt
Superi1us, “propter Lustitiam ; hoc repetivit, quod aıt DOSteAa, “propter Me  79 quıia
“factus est nobıs sapıentia el Iustitia el sanctifictio el redemptio; uUl, quemadmodum
scrıptum est. Oul glorıiatur, INn Domuino glorietur” (6 litt Petil SS

dee., Cresc. litt Petil 3.16.19-17.20; hreuilc. 30
°Mıhı autem MINLIMO est Ul vobhıs iudicer, aul ah humano die; sed U: CSO

LDSUM iudico.” Iam quod Sequıtur, S! mıihrL on audıo Coaplare, Ul diıcam: Nıhı
nım mihrL CONSCIUS 27  Sum, fidenter amen In CONSDECIU DeL1 dico Nıhuıl U:  P Qquibus
Petilianus femDus Vıtae Mede, DPOSteAaquam INn Christo baptızatus SUM, Crımınatus est,
mihr CONSCIUS SUu. “ Nec amen INn hoc IUStIfiCAtus SUM, qul autem diüudicat M
OMINUS est. Itaque nolıte Aante fempDus quidqguam iudicare, donec venıat OMINUS

' Itaque eEMO glorietur In homine. (O)mnıia VesLIra SUnl, VOS autem Christi, Chris-
[US eTO Dei.” Iterum 1CO “ Nemo glorietur In homine” ; daeD repetoO: ‘“ Nemo gL0-
rietur INn homine. 79 SZ quid In nobhıs laudabile advertitis, ad ıllius laudem referte, qQUO
est ““ omne datum optımum, el OMNeE donum perfectum: desursum est nım descen-
dens Patre [umiınum, apud qUEM NO  > est iımmutatıio, NecCc Ooment] obumbratio”
{ litt Petil S23



248 50]

Nemo glorietur In homine echoes throughout thıs treatise agaınst eNl-
1an, and each OCCasıon for ıts UuUsSsCcC Carrıes ıth ıt certaın sting of
reproach. In fact the EXCerpt Just cıted 15 precede by clear indica-
tıon of Augustine s state of mınd:

Therefore, Petilıan, {u  =] discourse AaWaY from YOU and speak
those whom yOU seek turn agaınst by yYOUT abusıve language
AS if tryıng CONVert people myself and nNnOoTt rather, wıth

God.®°
1S precisely turn the argument AWAaY from ugustine uman

and back (G0d that the Bıshop of 1ppO 11l insıst time er
time In speakıng agamnst the Donatısts emOÖö glorietur In homine.

“What do ave that ave nNnOL received? If, however, have
rece1ved, 11l nOoTt glory ıf had NOoTt rece1ved” (cf. Cor 4: 7)
And regardıng all those thıngs In us 16 yOUu know be g00d, be
OUT ımıtator, ASs long AS AdIiCcC imıtatıng hrıs (F Cor. 4:16) I,
however, yOUu suspect OT believe OT SCC somethıng bad about u © hold
fast that sayıng of the Lord by IC in all securIıty, YOUu do nOoTt
leave hıs church because of the evıl o1Ings of INECN and ‘““What

SaY, do; what evıl thıngs YOUu hınk do OT know do, do nNOoTt
do” (cf Mt 2313) It 1S NOT time for ust1ıfy myself before yOUu
fOr, putting asıde myself 1SSuUe, pomt yOUu towards utary
realıty; ..  SsSo let OMNNC glory uman.  27 ‘“ FOr, * cursed 1S the OMNC who
places theır irust in uman beın  27 (Jer 25

ETSO, Petilıane, avertam ; el ad COS cConvertam, qUOS
maledictis fULS CONALUS avertere, qUuası hoc ECQO moliar, Ul homines ad

CONvertlantur, el NO potius ad Deum 3:12)
Ouid nım habemus quod AON accepimus? W autem ACCIDIMUS, HNOn gloriemur

quası ANON acceperımus. Et In hiLs Oomnıbus UAECUMQUE INn nobis hona nost1Ss, ImIıta-
Ore, nostrı estote, SI NOS Christi S11 autem alıqua mala In noOhıLs vel SUSPICAMINL
vel creditis vel videtis, retinet dominicum, QUO SEeCUFL 1US Ecclesiam HO  > propter
mala hominum deseratis: Ouae dicımus, facite; qQUAE autem mala NOS facere putatıs
aul nost1S, nolite facere. Non nım fempus est purgandı vobis, CUÜ: Med UuUUSa

neglecta, rem vobhiıis salubrem commendare susceperim, Ul “nemo glorietur In
homine. “ “ Maledictus” nım “OMNLS qul SDEM SUd: ponı INn homine ”248  T.F. MARTIN  [S0]  Nemo glorietur in homine echoes throughout this treatise against Petil-  ian, and each occasion for its use carries with it a certain sting of  reproach. In fact the excerpt just cited is preceded by a clear indica-  tion of Augustine’s state of mind:  Therefore, Petilian, I turn my discourse away from you and speak to  those whom you seek to turn against me by your abusive language —  as if I am trying to convert people to myself and not rather, with me,  to God.®  It is precisely to turn the argument away from Augustine or any human  agent and back to God that the Bishop of Hippo will insist time after  time in speaking against the Donatists: nemo glorietur in homine.  “What do we have that we have not received? If, however, we have  received, we will not glory as if we had not received” (cf. 1 Cor. 4:7).  And regarding all those things in us which you know to be good, be  our imitator, as long as we are imitating Christ (cf 1 Cor. 4:16). I£,  however, you suspect or believe or see something bad about us, hold  fast to that saying of the Lord by which, in all security, you do not  leave his church because of the evil doings of men and women: “ What  we say, do; what evil things you think we do or know we do, do not  do” (cf Mt. 23:3). It is not time for me to justify myself before you  for, putting aside myself as an issue, I point you towards a salutary  reality; ‘““so let no one glory in a human.” ‘“For, ‘“cursed is the one who  places their trust in a human being” (Jer. 17:5).°  3 A te ergo, Petiliane, sermonem parumper avertam; et ad eos convertam, quos  a me maledictis tuis es conatus avertere, quasi hoc ego moliar, ut homines ad me  convertantur, et non potius mecum ad Deum (ibid. 3.1.2).  3% Quid enim habemus quod non accepimus? Si autem accipimus, non gloriemur  quasi non acceperimus. Et in his omnibus quaecumque in nobis bona nostis, imita-  tores nostri estote, si tamen nos Christi; si autem aliqua mala in nobis vel suspicamini  vel creditis vel videtis, retinet illud dominicum, quo securi eius Ecclesiam non propter  mala hominum deseratis: Quae dicimus, facite; quae autem mala nos facere putatis  aut nostis, nolite facere. Non enim tempus est purgandi me vobis, cum, mea causa  neglecta, rem vobis salubrem commendare susceperim, ut “nemo glorietur in  homine.” “Maledictus” enim “omnis qui spem suam ponit in homine” ... (\bid. 3.2.3).  Augustine will use this text often against the Pelagians: “Immo dicimus uel ante legem  uel tempore ueteris testamenti a peccatis fuisse liberatos non uirtute propria, quia  maledictus omnis qui spem suam ponit in homine - et in hoc sine dubio maledicto  sunt, quos etiam psalmus diuinus notat: qui confidunt in uirtute Sua —, nec vetere tes-  tamento, quod in seruitutem generat, quamuis certae dispensationis gratia diuinitus  datum sit, nec ipsa lege sancta et iusta et bona, ubi scriptum est: non concupisces,  quoniam non est data, quae posset uluificare, sed praeuaricationis gratia posita est,  donec ueniret semen cui promissum est, sed liberatos esse per sanguinem ipsius  redemptoris, qui est unus mediator Dei et hominum homo Christus Iesus” (c. ep. Pel.  E7A2)$.203).
Augustine ıll use thıs text en agaınst the Pelagıans: “ Immo dicımus uel Aante legem
uel fempore ueterıs testamentı peccatıs fuisse liıhberatos NO  > uırtute proprIida, quia
maledictus OMmMmnNnIS qui SPEM Uam ponit ın homine et In hoc INne dubı0 maledicto
SUnNLl, qUOS etiam pSsalmus diuinus qul confidunt In uırtute SUd NeC velere fes-
famento, quod In serultutem general, QUAMULS Certae dispensationis gratia diuinitus
datum S1it, NecC 1DSA lege SANCLA el 1Uusta el bona, ubı scriıptum est. AON CONCUPISCES,
quoniam AON est data, QUAE posset uLuLfiICAaAre, sed praeuarıcationis gratia posita ESt,
donec uenıret CUL Dromıssum est, sed liıhberatos AT DEr sanguiınem LDSIUS
redemptoris, qul est NUS mediator De1 el hominum homo Christus Iesus” (C Pel
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Once agaın Augustine surrounds hıs key Paulıne (ex{i ıth wıder
aITaYy of bıblıcal cıtations and allusıons, all in Support of the basıc prın-
cıple emo glorietur In homine. In TaCct: thıs persistent UuUsc of Cor
1031 INaYy be SCCI1 be delıberately Niende: short-circuıt ONnals
readıngz of the GK sed that the OLY confer
holiness.}/

Deus incrementum dat Cor S

Throughout hıis writings agaınst the Donatısts Augustine 111
seek dısmantle hat he SCCS central eIr ecclesi0logy and
sacramental theology, emphasıs FfOFrLS hat 1Ss exterli0r and
observable, whıle the workıng of God 1s INtuS, and, in the 1na. analy-
SIS, not subject uman observatıon inspection.[51]  AUGUSTINE’S PAULINE POLEMIC AGAINST THE DONATISTS  249  Once again Augustine surrounds his key Pauline text with a wider  array of biblical citations and allusions, all in support of the basic prin-  ciple: nemo glorietur in homine. In fact, this persistent use of 1 Cor.  1:31 may be seen to be deliberately intended to short-circuit a Donatist  reading of the 1 Cor. 4:7, used to argue that the unholy cannot confer  holiness.?7  Deus incrementum dat (1 Cor. 3:7)  Throughout his writings against the Donatists Augustine will  seek to dismantle what he sees as central to their ecclesiology and  sacramental theology, an emphasis on foris — what is exterior and  observable, while the working of God is intus, and, in the final analy-  sis, not subject to human observation or inspection.  ... for even when spiritual grace is imparted to believers by a holy and  faithful steward, it is not the steward who justifies, rather that one of  whom it is said that he justifies the unrighteous. Or is it the Apostle  Paul who is head and source (caput est et origo) of those who do the  planting? Or Apollo, the root (radix) of those who do the watering?  Rather, does not he give faith of whom Paul speaks: “I planted, Apollo  watered, but God gives the increase; and so neither the one who plants  is anything nor the one who waters, but God who gives the increase”  (1 Cor. 3:6-7); neither was [Paul] their root but rather he who says:  “I am the vine, you are the branches” (Jn. 15:5).3  Augustine addresses whether the baptizator is the origo, radix, and  caput of the fides conferred in baptism, seeing this as central to the  workings of Donatist sacramental theology.  What human rashness and arrogance (0 humana temeritas et super-  bia)! Why do you not grant that it is always Christ who gives faith,  7 See c. ep. Parm. 2.13.27; Lombardi notes the central importance of 1 Cor. 4:7  for the Donatists: ‘“Qui non habet quod det, quomodo dat?” See Antonio Lombardi,  “Note, ” in Sant’Agostino, Polemica con I Donatisti, NBA XV/1 (Roma: Citta Nuova  Editrice, 1998), 149, n. 30.  %® Neque enim etiam cum per sanctum et fidelem dispensatorem gratia spiritalis  credentibus impertitur, dispensator ipse iustificat ac non ille unus, de quo dictum est  quod iustificat impium, aut uero apostolus Paulus caput est et origo eorum quos plan-  tauerat aut Apollo radix est eorum quos rigauerat ac non ille, qui eis in credendo  fidem dederat, cum idem dicat: “ego plantaui, Apollo rigauit, sed Deus incrementum  dedit; itaque neque qui plantat est aliquid neque qui rigat, sed qui incrementum dat  Deus” ; nec radix eorum erat ipse, sed potius ille qui ait: “ego sum uitis, uos estis  sarmenta” (e. Titt: Penil: 4.5:6):for CVCMN when spırıtual 15 ımparted belıevers Dy holy and

arl steward, it 15 nof the steward who Justifies, rather that ONeE of
whom it 15 saıd that he Justifies the unrıghteous. Or 15 it the Apostle
Paul who 15 head and SOUTCE (caput est el Or120) of those who do the
plantıng? Or Apollo, the TrOOT Fradıx) of those who do the watering”
Rather, does NOL he g1ve al of whom Paul speaks “I planted, Apollo
watered, but God g1Vves the increase; and neıther the OMNC who plants
15 anythıng 11OT the ONeC who aters, but God who g1ves the increase”

Cor. 3:0=/): neıther W das |Paul| theır 1n07011 but rather he who SayS
“I the vine, yOUu AIC the branches” (Jn 15:5)

Augustine addresses whether the baptizator 15 the 0OF120, radıx, and
D of the fides conferred in baptısm, see1ng thıs entral the
workıings of Donatiıst sacramental theology

What human rashness and humana temer1ıtas el Cr
1a Why do YOU nOoTt that 1t 15 Ways Chrıst who o1Vves al

NSee Parm Lombardı nNnOotfes the central ımportance of ( Or
for the Donatists: “Qul NO  \ habet quod det, quomodo d l_-7„ See Anton1o Lombardı,
“Note,” in Sant ’ Agostino, Polemica COoON Donatisti, NBA XV/1 oma (Cittä Nuova
Edıtrıce, 149,

Neque nım etiam CUÜ: DEr SANCIUM et fidelem dispensatorem gratia spiritalis
credentibus ımpertitur, dispensator LDSE zustificat AnOoONn Ile UNHUS, de GUO dictum est
quod Iustificat ImMpPLIUM, Aaut er° apostolus Paulus est el Or120 qUOS plan-
auerat Aaut Apollo radıx est qQU OS rigauerat O  > lle qul e1Ls In credendo
fiıdem dederat, CUM ıdem dicat. ..  e20 plantaul, Apollo rLQ2ault, sed Deus Incrementum
dedit; ıtaque (1 qul plantat est aliquid GquU qul rı2at, sed qul Incrementum dat
Deus” ; NecC radıx ral IDSE, sed potius Ile quıl aıt .  e20 SUM ULELS, UOS estLs
sarmenta ” (C lıtt. Petıil. 1.5.6)
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and In oıng makes OINCONC Chrıistian ? Why do yYOUu nOTL
that Christ 15 Ways the SOUTCEC of OIMMNCONC becoming Chrıstlian, that

Chrıistian 15 OINCOMNC who siınks theır in Christ, that T1S 15
the head of Christian (Christus christianı Sıf caput).””

Deus Incrementum dat 1S Augustine’s Pauliıne anıs WT, supporte NICE

agaın by host of other Paulıne and non-Paulıne
Let OMNC claım: follow SsO-and-so because he made Chrıstian;
O 9 follow SsO-and-so because he aptıze ° Neıther the OMNC who
plants 910)8 the ONEC who aters |matters];, only God who g1VveESs the
increase ” Cor. 37 And, 18 love and who abıdes in love
abıdes In God and God 111 in them  27 JIn 4:16) No OMNC

preaching the Narnılec of Christ and possessing and miınıstering the Sacra-
ment of TIS cshould be ollowe ıf they aATeC agaınst the unıty of
Christ. “Everyone should examıne theır OW conduct and fınd glory
only in themselves and NOoTt In another. Everyone should Cal theır
OW burden ” (Gal 4:39; the burden, namely of rendering aCCount,
SINCEe “everyone mMust g1ven Al AaCCOUNT of themselves. Let IN longer
Judge OMNC another” (Rm 2-1 For regardıng the mutual burden
of love, * JTet IN bear OMNC another’s burdens and yYOUu 111l fulfil the
law of Christ yone who themselves be something, sınce
they aATeC nothıng, seduce themselves” (Gal 6:2-3) Let IN bear wıth
ONC another in love, Content SCIVC the unıty of the spirıt in the bond
of (GT. Eph 4:2-3) Outside of thıs bond anı yONC who gathers,
does 197011 gather wıth rst: aNyONC, however who does NOTL gather
wıth nst, (CL. Mt 30): ”

hıs mMOSsal1C of scrıptural cıtatıons and allusıons gives the Paulıne
(ext both cp and breadth, ere MOSsT especlally ıth another

humana temer1ıtas el superbia! Cur NN SINLS pot1us ul SEMDET Christus det
1dem, christianum dando facturus. Cur non SINLS Ul SEMDET Sıt Chrıistus 0F120 chrıs-
f1aNl, In Chrısto radıcem christianus infigat, Christus chrıistianı ıf
4.42.51)

Nemo dicat um SECQUUAF , quonı1am IDSE chrıstiıanum fecıt; au  S Illum
SECQUUT , quoniam LDSE baptizavit. ‘ Neque qul plantat est alıquid,q qul
sed qul iIincrementum dat Deus. » > FEt “ Deus Carıtas est, el qul MANn In carıtate, In Deo
an el Deus In ıllo manıet. ” Nullus etiam praedicans Christi, el Zestans
MINLSTIFANS Sacramentum Christti, sequendus est CONIra unılatem Christi. "Opus UMUM

probet UNUSGQULSGUE ; el [UNC In 1DSO fantum gloriam abebiıt, et NO  > In altero.
Unusquisque nım proprium ONUS portabit,” ONUS videlicet reddendae rationLSs: qula
“UNUSGULSQUE nOSIrum DVO ratiıonem reddet. Non ıtaque amplius Invıcem Iudice-

MUS.  27 Nam quanium attınet ad MuLluae carıtaltıs, “Inviıcem VestIra DOT-
fate, el IC adimplebitis legem Christti. Oul nım AWYS Iiquid, C nıhıl SIit,

LDSUmM seducıt. Sufferamus EFSO InVvICcCem dılectione, SaLtLS agentes SECerVare unıtatem
SpIrıItus In vinculo DACIS: GQUAM QULSGULS collıgıit, NO  > CU. Chrısto colligi
QULSGULS au AOoONn CUÜU: Christo colligit, spargıt (1ıbıd 3.5.0).
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entral eme of Augustine’s antı-Donatist discourse: Carıtas. UuguS-
tine SCS Paul the Donatısts constantly that they lack CAFL-
[AS

Paul teaches that when charıty 15 lacking, suffering 1Ss of USC, ıt does
them g00d (nıhil prodest), those who lıve wıthout love (sine Carı-
fate uluere), Carryıng wıthın CHVY and ll will.“!

hıs Carıtas 1S closely humulitas.
Ihıs 15 what holy umilıty and apostolıc love (sancta humulıtas el
Fritas apostolica unquestionably prohı1bıt, resoundlyın proclaımed Dy
Paul ° 1 _et ON glory in another human eing (nemo glorietur INn
homine)” Cor 32219 4°

Paul ere 15 both eacher and model, announcıng Christ, but also WIt-
nessing h1ıs OW humble yel lovıng work in the Sservıice of hrıs

Those who, uUuDON ıts proclamation, welcome the gospel, do nOoTt attrı-
ute it the planter 1107 1{8 the waterer but the ONEC who g1ves the
increase, the ONC by whom they AIc leansed and Justified.“

Workıing off of key Pauline texT, Augustine CONstructs COMPIC-
hensive theologıca Vv1is1ıon that CNCOMPASSCS Chrıistology, sacramental
eology, eccles1i0logy, ell theology of mIinIstry.

SI carıtatem autiem NO  - habeam COr. 15:2)
Not surprisingly, Paul’s emphasıs Carıtas in addressing the

Corinthians ıll er Augustine SuUuDstiantıve for hıs chal-
enge Donatıst theology.

For Paul SaYyS “If ave faıth enough LNOVEC mountaıns but have NOTL
love (carıtatem AON habeam), nothing. ”“

Augustine’s MOST Ser10us indictment agamst the Donatists, reıterated
repeatedly throughout ese debates, 1S that they lack the ONMNC ıng
NECCCSSATY, love.

41 OQuod S17 propter hoc qu1ia Carıtas deest DASSLO nıhıl prodest, NecC 15 prodest,
qUOS INtUS In INULdIA el maleuolentia INne Carılate uUluere Paulus dıcıt ap 4.17.24)

Hoc est quod apertissıme prohibet SANCLAa humuilitas el Carıtas apostolica cla-
Aanlte Paulo “nemo glorietur In homine” (C lıitt. Petil 3:28:33)

Oul ulem Omnibus ıllıs annuntiantıbus euangelium D  erunl, Non plan-
fatore uel rigatore, sed ab qul Incrementum dat mundarı el Lustificari potuerunt(1bıd 3.55.67)

Unde el Paulus apostolus: .  KYi habeam,’ INQqUuIt, ““omnem em ıta ul MoONnTes
transferam, carıtatem <AUuTeEemMm> NO  - habeam, nıhıil SUM (Cresc 1.29.34)
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eel OIIC POSSCSSCH all the sacraments of Christ 13(0)1 for salvatıon (ad
salutem) but for Jjudgment (ad iudicıum) ıf they possessed wıthout
the love of the unıty of Hrıs (sıne carıtate UNILLALLS Christi)45

in Support thıs, Paul l HGC agaın provıde the centerpiece for
ugustine s assert1ons:

Let them realıze how it 15 of usec ave Man Yy and thıngs
ıf ON ıng alone 15 ackıng 57 UNUM quiddam defuerit). And let
them realıze what 1S thıs vVeLIYy ing Let them 18(0)1 lısten but
the Apostle: qu speak wıth the tongue of LECN and angels, but have
not love, NO1SY gONSg, clashıng cymbal... (1 Cor 1-2
What they do, they do separated (separatı), not bearıngz wıth ONC
another in love, nOot strıving the unıty of the spırıt in the
bond of For wıthout love, 6 V 1f OIlCc possessed everythıng
else, it 15 of use for eternal salvatıon (ad salutem UE-
nıre HON DOSSUNL)46

Nıhuıl e1Ls DFrOSUnNl;: nothıng 1S of usec wıthout love 1S hat Paul eaches
all Chrıstians, love whose hallmark 1S unıty

Thıs 18 what the Apostle SayS 5T ave al IMOVC mountaıns,
and yel ave 1810171 love, nothing. ” But it mMust be as who has
love qUlsS habeat caritatem)? You 11l fınd thıs be the
those who love unıty (nISL AORN qul ılıgunt unıtatem)47

Such ack 1S 181011 wıthout Ser10us CONSCQHUCNCES:
We the ONECS who arec catholic because [accordıng the apostolıc
VO1CEe, ( Gal 6:5)|252  T.F. MARTIN  [54]  Indeed one possesses all the sacraments of Christ not for salvation (ad  salutem) but for judgment (ad iudicium) if they are possessed without  the love of the unity of Christ (sine caritate unitatis Christi  ).45  To support this, Paul will once again provide the centerpiece for  Augustine’s assertions:  Let them realize how it is of no use to have many and great things  if one thing alone is lacking (si unum quiddam defuerit). And let  them realize what is this very thing. Let them not listen to me but to  the Apostle: “If I speak with the tongue of men and angels, but have  not love, I am a noisy gong, a clashing cymbal... (1 Cor. 13:1-2).  What they do, they do separated (separati), not bearing with one  another in love, not striving to serve the unity of the spirit in the  bond of peace. For without love, even if one possessed everything  else, it is of no use for eternal salvation (ad aeternam salutem perue-  nire non possunt  ).46  Nihil eis prosunt: nothing is of use without love is what Paul teaches  all Christians, a love whose hallmark is unity.  This is what the Apostle says: “If I have faith to move mountains,  and yet have not love, I am nothing.” But it must be asked: who has  love (quis habeat caritatem)? You will find this to be the answer:  those who love unity (nisi eos qui diligunt unitatem  )_47  Such a lack is not without serious consequences:  We are the ones who are catholic because [according to the apostolic  voice, (cf. Gal. 6:5)] ... we do not abandon unity; you are the true  heretics because on account of some real or imagined wrongdoing,  you fail to maintain love with the seed of Abraham.“®  % Omnia quippe sacramenta Christi non ad salutem, sed ad iudicium habentur  sine caritate unitatis Christi (c. litt. Petil 3.40.46).  % Videant quam multa et quam magna nihil prosint, si unum quiddam defuerit,  et uideant quid sit ipsum unum, nec me in hoc audiant, sed apostolum: si linguis  hominum, inquit, loquar et angelorum, caritatem autem non habeam, factus sum aera-  mentum sonans et cymbalum tinniens... tamen quia separati haec agunt non suffe-  rentes inuicem in dilectione neque studentes seruare unitatem spiritus in uinculo pacis,  caritatem utique non habendo, etiam cum illis omnibus quae nihil eis prosunt ad aeter-  nam salutem peruenire non possunt (bapt. 1.9.12).  #7 Hinc et apostolus ait: “si fidem habeam ita ut montes transferam, caritatem  autem non habeam, nihil sum.” Hoc ergo quaerendum est, quis habeat caritatem;  inuenies non esse nisi eos qui diligunt unitatem (c. litt. Petil. 2.55.126).  % Et ideo nos sumus catholici, qui secundum istam sententiam non deserimus uni-  tatem, uos uero haeretici, qui propter quorundam hominum crimina seu uera seu falsa  non uultis tenere cum Abrahae semine caritatem (c. litt. Petil. 2.36.84).do noLt abandon unıty; yYOUu AdIic the true
heretics because aCCOUNLT of SOINC real OT imagıned wrongdolng,
yOUu faıl maıntaın love wıth the seed of Abraham.“®

45 Omnıa quıppe sacramenla Christi A”nOonNn ad salutem, sed ad IUdIicıum habentur
INne Carılale UNLIAtLS Christi (C litt. Petil 3.40.46)

Vıdeant qU am multa el GQUUÜFHN asn nıhıl prosint, $ NUMM ulddam defuerit,
el uldeant quid ıf LDSUM UNUNM , NecC In hoc audiant, sed apostolum: S17 [INnZ2ULS
hominum, INquItL, loquar el angelorum, carıtatem autem AON habeam, Jactus SUM Aerad-

mMmentium SONadNS el cymbalum HNNLENS... amen qu1a separatı haec Aon suffe-
rentes InULCEM In dılectioned studentes SECTUÜUTE unıtatem SDIFLEUS In ULINCULO DACIS,
carıtatem utique ANon habendo, etıam CUM L5 OMNILDUS qQUAE nıhıl eLs Drosunlt ad aeler-
Ham salutem peruenire HNOn DOSSUNL ap

Hiınc el apostolus aıt. ..  S12 dem habeam ıta ut MoNnTes transferam, carıtatem
Au NO  - habeam, NL SUmM. Hoc eErsgo quaerendum CSE qULS habeat carıtatem;
INUENLES on F AA ANLSI eOS qul dıligunt unıtatem f lıtt. Petil 2:35:426)

48 Et deo NOS catholict, qul secundum 1ıstam sententiam noüon deseriımus UNL-
mM, HON er° haereticli, qul propter quorundam hominum Criımına SCU erd seu falsa
NO  - UUuLELS fenere ( UM Ahrahae semıne carıtatem (C litt. Petil. 2.36.84)
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Paul’s eachıng love 1S clear, ıt 15 catholic love:
Since ıf 15 taught that the Holy pırı 1S bestowed only in the catholıc
church Dy the imposıtıon of hands, undoubtedly OUT forbears wanted
thıs be understood [accordıng what the Apostle saıd]: *Or the
love of God has een poured forth into OUT hearts by the Holy pırı
who has een gıven us  27 (Rm

ere 15 vıtal ınk between catholicity, Carıtas, and the of
the pırı of God, supporte by key Paulıne [EXE Rm

Thıs 15 love 116 ONMNC has who 15 Cut oft firom the COomMmMmuUN1ON
of the catholıc church; for thıs rCason, ıf they spea wıth the tongue
of angels OT INCI, f they know all mysterl1es and owledge, f they
have al prophecy and al LNOVEC mountaıns, ıf they dıstrıbulte all
they OW the POOT and hand theır bodies OVeT be urne: it 15 of

UuUsec for them (nıhil e1s prodest).””
The hallmark of catholica 1s Carıtas:

No OMC has the love of God who 0€eSs nOoTt love the unıty of the church
For thıs ICAasON it 15 ıghtly sa1d that the Holy pırı 15 only rece1ved
In the catholıc church >!

Ihe postle s eachıng together form distinctive profile
ugustine speaks of catholic 9 Catholıc unıty, catholıc u_
n10n, GVr drawıng uDON Paul aASs hıs SOUTCC, Ways letting the Apostle
ave the ast WOTd.

Wıth these apostolıc words commendıng love above all, sought
sShow how it 15 of HSC for ave the sacraments of al
when love 1S aC  O; thus when yOUu COMNNC catholıc unıty understand
what 1S bestowed upon yOU and what it W ds yOoUu WeTiIC ackıng for
Chrıistian love Can only be maıntaıned in unıon wıth the phurch and

Spiritus Aautem SANCIUS quod INn sola catholıca DEr UunU. Inpositionem arl
dicitur, nımırum hoc intellegi AalOres nostrı uoluerunt quod apostolus aıt quoniam
““ Carıtas Dei diffusa est INn cordıibus NOSEIFLS Der spırıtum SAaNCIUM qul datus est
nobis” —SpILrItus autem SANCLUS quod In ola catholıca DEr UnNnÜ.: Inpositionem darı
dicıtur, nımırum hoc intellegı MAalores nostrı uoluerunt quod apostolus aıt. "quoniam
Carıtas Deı1 diffusa est In cordıibus nOSEIrFLS DEr spırıtum SANCIUM qul datus est nobis”
(bapt. S1621

Ipsa est nım Carıtas, GUUAH NOn habent qul ab ecclesiae catholicae CommunlOne
Praecıisı SUNL, DEr hoc, etiamsı [In2uls hominum el angelorum loquantur, $1 SCLaNnt
OMNLAG TYramenla el sCLENLLAM el S17 abeant OMNemM prophetiam el
fidem ıta ul MoONTes transferant el Adistriıhbhuant OMNLAGA SUd pauperibus el tradant COFDUS
UUM ul ardeant, nıhıl e158 prodest (1ıbıd)

Non Aautfem habet Deı carıtatem, qul ecclesiae AON diligit uniıtatem, Der hoc
intellegıitur dıcı NO  > aCCIpL 151 In catholica SDIFLEUS SANCIUS (1bıd.)
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there YOU ll SCC that wıthout ıt YOU nothıing, CVECN ıf YOU ave bap-
t1sm and a enough LNOVC mountains.°*

The Apostle teaches that wıthout catholic love the CONSCYUCNCECS
inevıtable

And baptısm 15 the sacrament of 1# o  S ıfe and eternal salvatıon
1G INan do noTt ave for eternal ıfe but for eternal punıshment,

usıng such g00d only g00d PCISON has the irue love
1C 15 the bond of perfection. No ONeC wıth love be schısmatıc
0)8 heretic. When aNVONC comıng the unıty of the church, 18 truly
unıted wıth 1ts members, such OMNC recCel1ves the Holy pırıt, through
whom love 1S 11IUSEe: into OUT hearts, that SaJlIlle love 16 COVETIS
multitude of SINS, that baptısm IC Was first pOossessed nfio Judg-
ment (ad iudicıum) 1S 19(0) merıted be had nto reward (ad
praemium).°

Throughout all of Augustine s Paulıne-based exhortations regardıng
the pr1macy of Carıtas, ıt 1S vıdent that Paul nNOoTLt only eaches Carıtas,
he models ıt d ell

Imitatores mel estole, sıcul el CSO rTLs (1 or.4 16)

Augustine 15 Ontent merely cıte Paul’s words. Just d

great authorıty 1S the example Paul has seft for ater Christians Paul
lıves and models hat he eaches critique agamınst the
Donatısts Augustine’s 1S that they wısh Sseparate NO hat
d only be separate eschatologically. In hıs work agamınst arme-
1an he NOTtes that, indeed, the prophets en called upON PCO-
ple Sseparate themselves physıcally fIrom evıl doers, makıngz specıfic

Hıs nım NOSN apostolicis uerbis commendantıbus emınentiam carıtatis uobLS
solemus ostendere, quomodo HON prosıt hominıbus, QUAMULS In e1Ss sınl uel SACraMeNTAa
uetl Jıdes, ubı Ccarıtas NO  - est, Ul, CUM ad unıtatem catholicam uenit1S, intellegatis quid
uobis conferatur el quanium Sıt quod MINUS habebatis Ccarıtas nım christiana 151
INn unıtate ecclesiae 1470)4) potest Custodırı ıta uUldeatıs INnNe ılla nıhıl HMOS ECSSE,
ets1 baptısmum et fidem enealıs el DEr ıllam etıam Montes transferre DOSSIELS (c lıtt
Petil D MC 172)

Baptısmus Lg1tur SACramentium est ultae salutis aetern qUuemM multı
habent HON ad ultam aeternam, sed ad OCHUM aeternam, NO  > hene Ultlentes
Dono; carıtatem CTYO SAanNCIaM, QUAE est umnculum perfectionis, HNemo potest habere ANON
honus. Nemo qul potest AYS uel schismaticus uel haereticus. Cum EFSO QqULSGUE
ad ecclesiae HENLENS unıtatem, CUÜ: 1US$ membris ueracıter copulatur, accıplat SPUFL-
Ium SANCIUM, DEr GQUEIM diffundıitur Carıtas INn cordıibus nostrIiSs, eadem UE Carıtas
cooperı1at multitudınem DeCCatlorum, Ul el baptısmum, QUEM prımum habebat ad IuUd!-
CIUM, habere 1AM mereatur ad praemıum... (Cresc 243.16)



S AUGUST. PAULINE POLEMIC AGAINST IHE DONATTISTS 755

reference Isaıah 52011 He asks the question: CUr hoc NO  S fecit
Paulus apostolus? (3.4.25) certamly W as NOoTt because Paul
found hımself evıldoers:

Were they 1a(0)1 C  a those who preache Christ NOoTt Out of sıncerıty but
Ouft of enVy? Were they noTt unclean, those who preache: the gospel
wıthout DUTIC intention. That there WEIC such in the church of those
days |Paul] testifies and hıs MOST excellent love in earıng wıth all
thıngs, those who Camme after hım imıtated. |He then o1VvES yprıan d

example]... He tolerated the blameworthy lest he bandon the
ameless, wıth whom he washed hıs an (see DSS 25
/£3) V2): SINCE he OVEe: the beauty of the house of the Lord, beauty
OUun! honorable vessels: “II] large house there NOTL only VOesSSCSs
of gold and sılver, but also of WOo0od and earthenware, the former for
hOonor, the latter for humıilıation (2 Im 2 20).27

It 1s NECCSSATIY NOT only interpret Paul’s words but look carefully
at Paul’s OW behavIıor. Hıs act1ons Can be SCCH hermeneutical,

WaY interpret hıs wrıtings, d mMO for how pul the Content
of the postle’s wrıtings into practice. hus Paul’s tolerance OUg
be SCCHIL, NOT aSs sıgn of weakness but, rather, sıgn of deeper
love, ONMNC that SEeTis the STtandar:' for Christian tolerance C VT er

i YOU wiısh be imiıtator of Paul, be tolerator wıthın Ithe church]
of alse brethren, noTt outsıde Ithe church| d calumnı1ator of the INNO-
cent.°>

Augustine takes CVETIY OCCasıon remınd hıs Donatıst OppONeNTIS that
Paul Was often speakıng fellow Chrıstians when he spoke of the
eed for tolerantıa.

Yet for the love of rst, who died for the weak, and fearful lest In
weeding out the weeds the wheat be also uprooted, he [Cyprıan| PTaC-
ticed tolerance wıth deep love that W ds both paternal and maternal,

An palea AOoON ran qul Hon uerıitate, sed INULdIA Christum annuntiabant ?
An iIımMmmundı Aon VAan. qul NO  \ euangelium praedicabant, QUOS In ıllius MDO-
F15 ecclesia fuLlsse el CULUS excellentissiımam carıtatem OMNLA tolerantem etiıam
posteriores Imıtatı Ssunt? 1Ideo quıppe tolerabat es,; desereret InnOcentes
CUM quibus UNÜ: auabat, qu1a diligebat specıem domus dominl, GQUAE specıes IN
UASLS honorabilibus ral “In UAsN Aautem OMO NO  > solum USa SUnNf el argen-
fed, sed el lignea et fictilia. Et ılla quidem SUNnft INn honore, Ila autem In contumelıa ”
CC Parm Bavaud, ° Notes Complementaires Z L/’exegese de {{ ‚iM
LL20: in Iraıites Antı-Donatistes, Vol I7 28, 609 (Parıs Desecl:  ee de Brouwer,

W EFSO uelles Imıtarı Paulum, INtUS esses falsorum fratrum tolerator, non foris
InnOocCentium calumnıiator A lıtt. Petil 2.76.170)
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havıng imıtated the Apostle Paul, who put wıth the ill-wılled and
eNVIOUS, o1ıng wıth the Sa_mlle love that he had for the church.°®

theme that Augustine al insıst uDON VCTI and VEr agaın 1S that
know for SUIC hat 15 In the heart of SOITNCOMNC else and hat

ll happen that PCISON In the future
Whoever 111 be g00d In eternity, GVn if for time they evıl, such
dICc nOoLt weeds but wheat in foreknowledge (sed trıtiıcum SUunfl IN
praescientia dei).

Unlıike God, Call truly know whether SOINCONMNC 1S Z1ZAanıa
Friticum. However, the tolerance demanded Dy love 0€eSs nOoTt IN1CAall that

sımply remaın sılent passıve In the face of apparent evıl. Once
agaın Paul SEeTs the example, ASs Augustine takes scr1ıptur. aCCount
that has already een al the he  Z of hıs tens10ns ıth Jerome, Paul’s
acCCount of h1ıs Correction of eter ın (Gral 258

So if Peter COUuU devıate from gospel truth, in compellıng the Gentiles
aCTt d Jews, IC Paul records In hıis Epistle in 1C wıth God
his wıtness, he testifies that he 15 nOoTt yıng, for he sald: ‘“What

wriıte YOU, Sa y before God, do NOTL he  27 (Gal 1:20) And after thıs
holy and tremendous testimonYy of God, he recounted all those

ngs about 1C he spoke ‘ When Sa  < that they had devıated from
the gospel truth, sa1d Peter before all If yOUu Jew lıve
Gentile and NnOL accordıng Jewısh WAaYyS, HhOwWw Cal YOU compel the
gentiles act Jews? (Gal 2:14) And } SInce Peter, havıng
done what he dıd, Was subsequently corrected Dy Paul, yel maımntaıln-
ing the bond of and unıty, Was xalted martyrdom, how much
INOTC easıly and forcefully 0Ug prefer what 15 establıshe': by
the unıversal church OVeT the authorıty of siıngle bıshop OT sıngle
provincıal councıl. Ihus dıd yrprıan hımself CXPDICSS what he hought,

remaın unıted in wıth those wıth whom he disagreed.””

K amen COS propter Christum, qul DTFO Infirmis OFTUUS estl, AaAnte fempus
eradıcaltis 717ANILS sımul eradıcaretur el trıtıcum, el Maternae carıtatis MUMLS-
ceribus tolerauıt, ımıtatus utıque apostolum Paulum, qul malıuolos el INULdOS ıbl
eadem CLIrCAa ecclesiıam carıtate Sustiınullt (bapt.

Ouicumque nım honı In futurı SUNL, ets1 ante leMpuS malı SUnNLl, Anon

ZIZAaNld, sed friıticum SUNft In praescıientia Deı Ca
58 See Bavaud, * Notes Complementaıires 9’ La faute de Pıerre blämee

Paul, ” In Traites Antı-Donatistes, Vol I E (Parıs Desclee de Brouwer, 964),
590-592; ° Ihe lıterature the CONLTOVEISY between Jerome and Augustine 1s extien-
S1vVve. FOor helpful OVEerVIEW and bıblıography SCC Mark Vessey, ‘ Jerome, ” in Augus-
fine Through the Ages: An Encyclopedia, General Edıtor, Allan Fiıtzgerald, O.S
460-4672 Tan! Rapıds, Miıchigan: Wm Eerdmans Publıshing Co.,

SI ersO potult Petrus In alıquo AON recte ingredi ad ueritatem euangelil, ıta ul
gentes cogeret ILudalzare, quod Paulus In scrıiıbıt epistula In GQUd Deum est
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Paul’s Correction of efer and Peter humble acCceptance of that COT-
rection er Augustine provocatıve MO of truth, love, and humıil-
Ity that A the hallmarks of the DAX catholicae untitatis (bapt
SEAZ2) hus Augustine JOo1ns the authorıty of Pauls words the
eloquent authorıty of Paul’s example fecit hoc Paulus (C litt Petil
2.58.:132). 8

Praedicator carıtaltıs

|C]ontra donatistas uehementer exercebamur (retr. 2:36)
throughout the COUTSC of the Donatist CONLTOVETISY Augustine
host of polemical treatises ntended both for Catholic and Onatıs
audıences AISUuC for the COrTreCInNESs of the “catholıc” posıtıon VeF
and agaınst Oonalıs eology. Up untiıl thıs po1In In thıs study, all of
the examples of Augustine’s use of Paul ave een taken from these
INOTEC orma exposıtions. It 15 equaliy clear that ese treatises WEeTIC

complemented ıth preachıing campalgn, HCcE agaın ntended for
both Onalıs and Catholıic Cal  N and hearts Before thıs study 15 CON-
cluded, it 11l be helpful {Oz brief glımpse ugustine’s preach-
ıng Paul durıng the ONalıs CONLrOVeTSY. Sermon 162A (Denıis
placed Dy COmMMEenNntTtators In the early Si ıth Carthage d ıts Sseft-
ting, 15 ımpass1ıoned discourse where, 1MICE agaın, Paul’s volce 15
brought forward dısmantle OnNnaltıs theology. In partıcular, UuguS-
tine ll TAawW uDOoN the Apostle place the question of love al the CECIM-
ter of thıs dıspute “ According the apostle ıIn love 15 be OUnN!
superemiınent WAaY est enım secundum apostolum In carıtate SUDET-
eminentissıma U1a  27 (s 162A.1). And hat for ugustine 15 clear 15

Hon mentıiırı aıt nım QUAE autem scribo uODIS, GGE OYd: Deo quia NO  > Men.-
10r el DOst hanc am SAaNCLAM adque terriıhbilem adtestationem Deı narrauıt haec OMNLA
In quibus dıxıt CUM uldissem, QUu1a Anon recte ingrediuntur ad ueriıtatem euangelii, dixı
Petro OmnILDuUS: Z CUM (VAÄN IUdaeus gentiliter el AOoONn iudalice ULULS, quemad-modum gentes CORQ1S Iiudaizare ? .. quapropter (C(UM Petrus ıllud facıens Paulo DOS-
feriore corrıigitur el DACIS adque UnNILtatLis UINCULO CUStOdLtuUs ad martyrıum DFYFOMOUE-
[UrF, QUANLO facıilius et fortius, quod DEr UNIUEFrSAE ecclesiae Tatluta firmatum est, uel
UNLIUS ep1ISCOPL auctoriıtatı uel UNIUS DroulINCLAE Cconcılıo praeferendum est, CUM iıdem
I1DSe Cyprianus 1ta dixerıit quid el ulderetur, Ul INn DACE UNLIALLS SC uoluerit etiıam
CUM e1S, quıl de hac diuersa sentirent (bapt. 21.2)

Many INOTC examples could be g1ven: SCC, Cresc. 6:6.3: cath 2A3ı
61 Regardıng Sermon 162A, SCC the COomMMeNTS Dy Edmund Hıll In Sermons

S-1 the New Testament, translatıon and notes, Edmund Hıll,. edıtor
John Rotelle, 0O.S5 Ihe Works of Saınt Augustine: Translatıon for the
21 Century New Rochelle, New City Press, 135271766 have consulted
the Hıll translatıon of the on
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that the Donatısts do nOot alk in thıs WaY ““accordıng the apostle
°1I1 do not ave love,’ he SaYy5S, } nothing COr 1302) n_

dum apostolum: $1 carıtatem, INquIit, AOoON habeam, nıhıl S 3)
They do nOoTt love because they neıther understand nNOTL herısh the COF-

DUS Christi, Paul’’s model of 1stıan love:
On thıs pomt the apostle hımself DaVC the example of love, when he
W as urging love OMNC another in the Sadillc WaYy ASs the members of
the body love each other in the body “If OIlIC member suffers, ” he
sald, “the other members also suffer wıth ıt; and if OMNC member 1S
honored, all the members reJo1ce wıth lt” COR. 26:27)

Ihe unıty of the body, C V iın bearıng ıth members ın distress,
becomes Paulıiıne allmar. of the demands placed uDON the church,
the Body of Christ, by love. eTre 1S only OIMIC WdYy be unıted 1ıth
hrıst ULC capıtı AON 151 DerT carıtatem connectiımur (6) And the
only WAaY hold love 15 hold 118 the Church

So hold ONO thıs church, yOou don’t; f yYOUu ave een Cut off, 1C6C-

ogni1ze what yOou ave een Cut off from. Come back, and be grafted
1n, 0)8 else yYOUu l wıther and be thrown the fıre. The prophets
speak, the apostles speak, the Lord speaks about the Church spread
oughout the WOT. these all g1ve Judgment agaınst you  63

In the 1na analysıs Paul’s volce 1S sSımply of chorus led Dy
(Zhst. echoed Dy all the prophets and apostles: CONIrFra dicunt

Conclusion

Thıs brief exploratıon of Augustine s uUsc of Paul agaınst the
Donatists the foundatıonal role played Dy the apostle s WT1-
Ings and example In artıculating hat he clearly Sa  < “ catholıc ”
V1IsS10N of the Chrıstian lıfe in al of Ifs cp and complexıty It 18 clear
that in the COUISC of thıs CONTLTOVEISY Augustine urne: extensively (0

Ipse nde apostolus carıtatis exemplum, exhortans NOS, Ul ıta NO diliga-
MUS INULCEM, quemadmodum ıIn COFDOTE diligunt membra: 1 patıatur, INquıIit, JLUM

membrum, compatıuntur el alıa membra; el 7 glorıficatur NUmM membrum, CONSUAU-
dent OMNLA membra 33

Hanc EFSO ecclesiam eNneO, am Hon ene. Z EFSO DFAaEeCLISUS S: A8NOSCE
nde DFAaEeCLISUS redi, el Inserere, AFESCUAS, el In ıenem muittarıs. [oquuntur
prophetae, loquuntur apostoli, [oquıitur domıinus de ecclesia foto orbe diffusa: CONILra

dıicunt K sententiam 12) See also lıitt. Petil A Y
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the apostle’s wrıtings and DaVC them place of promıinence ıIn CON-
structing scrıptural Casec agamst Donatiıst theology and practice. (G1iven
the intensity of feeling and ommıtment all sıdes of the CONTTrO-
9 ıt 15 NOoTt surprisıng that thıs Pauliınısm en has sharp edge
lınes clearly drawn, the stakes aTrec starkly a1ld Out ad salutem, ad
IUdIcıium. We also SCC eTre the continuing CIMETSCNCE and develop-
ment of theologıcal V1Is1on that 11l z  m GVENn greater detaıl and
rehef throughout the COUTSE of the elagıan CONtroVversy. Its hallmarks
1ll be expressed In Key Paulıne alfırmations: CAFrO CONCUPILSCIE adver-
W/AN spiırıtum, Ul emOo glorietur In homine, quid enım TZAN quod AON
accepisti? Deus Incrementum dat 1S evıdent that the elagıan
CONLTOVETISY 1S ou gel underway, Augustine l already ave al
hand arsenal of Paulıne themes and affırmations from fadıng COMN-

LLOVETSY wıth 1C meeftl emergıing CONLTOVETISY. Hıs words the
6 Donatists” COUuU 0)  en, Just easıly be addressed the ° Pela-
21ANSs ”

Whatever yOUu POSSCSS that 1S integral and {rue, ıt 0€es YOU g0o0d
unless yOUu WOUuU COTMNC the of Ährıs hoc uobis QUAMULS
integrum el NL prodesset, 151 ad Christi gratiam
uenıretis. ap
Who frees the wretched unless the of God through Jesus Christ
OUT Lord qULS ıberat hominem MLSErUM, 1S1 gratia del DETr L1esum
christum dominum nostrum? (& Tul IMpD 5.62)

Ihomas MARTIN ()SA


