
SOME OBSERVATIONS AUGUSTINE

Tree theories of laughter
"You ATIec better Ooff when people aug al YOU than when they

WCCD about you utc eXxpression sometimes addressed SOTNC-
ONEC close IS The words meant console and soften the blow
ea Ouf Dy ITr part who has laughed al the victim. Thıs form of
aughter the aughter of deris1ıon, laughter that hurts 15 explaıned
Dy the superlorIity eOry h1s eOTY 1S ONEC of three theorIies evel-
oped by modern sclentists explaın the phenomenon of laughter.
According 18 the superlor1ty eOTY laughter 1S sed 118 establısh the
laughıng person s domıinance Dy intımıdatıng others, actıng dABBICS-
sıvely Owards them, rıdiculıng them expressing glee al eIr MI1S-
fortune ! Besıides the superlor1ty eOTY the rehef eOrYy has een
developed.“ hıs eOTY explaıns laughter Dy pomting Out that ıt CaAauscs
rehef the PCITSON who laughs. So accordıng the S eOrY the PCI-
SO  —; who Jaughs CauUscs ens1ion ıth the PCTISON who 1S the object of
aughter, but accordıng the Ssecond eOTrY laughter relleves ension
for the PCISON who laughs. Tensiıon generally ea! dıssatısfactıon
and sadness (resulting In weep1ng), and rehef ea| ntand
JOY (resulting ın laughter). The Latın tongZue sed by ancıent Chriıs-
t1an wrıters SCS the word °rıdere’ (YEAQO®, laugh) for laughter in
both the tension-inducing and the tensıon-reducıng Rıdere 1S NOoTt

rarely sed indıicate the kınd of aughter that from humour.®
We therefore DaAaSS Dy that form of laughter In thıs article *

According modern researchers such the Amerıcan scholar
John Morreall, the aug of superl10r1ty 1S In fact the only form of

John ORREALL, Taking laughter sertL0usly, New ork 1983, 4-14; gVild en
Gilhus, Laughing 20dS, weeping VIrgINS. Laughter In the hiıstory O) religi0n, Lon-
don/New York 1997/,

ORRFALL 1983, 20-37; Gilhus 1997,
For the INnCONgTULTLY theory, SE ORRFALL 1983, 15-19; Gilhus 1997, Thıs the-

explaıns laughter stiımulatıng Contrasts

humour In the Bıble
Nevertheless, research has establıshed that there AIC definıtıvely instances of

See Jakob JONSSON, Humour and LrONY INn the New Testament, Illuminate. Dy
parallels IN Talmud and Midrash, ReykJavik 965 It 1S also clear that Augustine Was
quıte WAaTiec of the possı1bıilıtıes of humour hıs diıscourses. See 008 Neer, Didac-
tically responsıible USe of humour INn Augustine s Sermo LA In Augustin1-
ana 551-588
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aughter appCar In the and in the wrıtings of the ancıent Chrıs-
t1an authors.> At alıy rate, P forms of laughter ave NOTL rarely
een observed Dy modern researchers. But has thıs conclusıon not een
drawn 110780 quickly? behlıeve ıt has Firstly, ıt 1s quıite possıble po1In
Out mportant form of the aughter of superlor1ity unnoticed by Mor-
rea 1C OCCUTS regularly throughout ese works: UNCONSCIOUS der1-
S10N. econdly, the and the ancıent Christian wrıtings also cle-
arly evıdence the IN of the laughter of rehef. What 1S MOIC, the MOSst

ımportant kınd of laughter that 15 the kınd of laughter that ultıma-
tely PTIOVCS be the mMoOst sıgnıfıcant 15 the aug of reheft.

In Oorder substantıate these assert10ns, CoN!
several from the and from the wrıtings of Augustine.

I1NCcAan ShoOow that laughter in all must be SCCI from the COIMN-

rastıng perspect1ives of the present 1Te EeI0W earth) and the future
j K above In heaven) the eschatologıca perspective. Neve  eless,
SOITILIC distinctions mMust also be made. Separatıng the [WO s1tuat1ions 15
the ast udgment, 1C ll bring adıcal and definıtıve reversal.
Both sıtuations consequently ave theır OW kınd of aughter and eır
OW kınd of weep1ing Ultimately, intention 15 shed further 1g

Augustine s thınkıng laughter.

Scripture
Orms of the word rıdere in thırty-nıne Instances In SCTIp-

iure thirty-sıx in the Old Testament and three in the New Testament.®
hıs numerı1cal dıfference 15 strıkıng. Moreover, closer study of al]
the instances involved reveals ımmediately that not only the super10-
rıty eOTY apphıes, but also the rehef eOry hat 15 SaYy that both
the aughter that Causcs ension and the laughter that relleves ens1i0n

The superlor1ty kınd 15 represented in less than hırty-one
instances. Ihe rehef kınd second place ıth e1g quotatıions.

In the laughter OCCUTIS ıth [WO objects intimıdate
others CXDICSS JOY The fırst form of aughter clearly o0€es not

ORRFALL 1983, [ Ihe laugh of der1ısıon| 15 almost the only kınd of Jaugh-
ter found the Bıble”; “In the Bıble laughter has negatıve connotatıons. It 18
seldom mentioned, but hen ıt 1S, 1t 18 almost always the laugh of derision . Imme-
dıately followıng thıs quotation, orreall iıllustrates the Church Fathers’ attıtude ıth

rather sardonı1c PasSsagc irom John Chrysostom
Paul T OMBEUR, Cetedoc Library of Christian Latın ex[ts (|  153 Turnhout

996 have only considered the sımple verb rıdere YEAQO) and have dısregarded the
compound verbs (such deridere rrıdere)
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benefit’ neıther the PCTISON who laughs 11OT the PCISON who 15
the object of derıs1ıon. The PCISON who laughs 0€eSs NOoTt contrıbute
the improvement of h1s character and the PCISON who 15 aughed al 1s
forced into the role of victim. But 15 the second form of laughter anı y
better? It 1S clear that thıs form of laughter 15 81011 only performed Dy
the PCISON who laughs, but also exclusıvely CONCETNS hım hıs kınd
of laughter ears influence others and 0€es NO harm them But 15
ıt always g00d thıng? In order answer thıs question must
address another 1ssue in the cContext of the Bıble 15 laughter the result
of iru Joy? At thıs Juncture SCC the dıstinction between eart and
heaven CMECTSC., People Can experiıence JOV al thıngs and hea-
venly thıngs. Joy al heavenly 1ngs, 1C AIic lastıng and unchange-
able, 1s 200d, but JOY al thıngs, 16 ephemeral and chan-
geable, 1S NOt Lastıng, unchangeable JOY 15 ITUu: JOV; ephemeral and
changeable JOY 1s false JOoYy Satısfyıng the desıre for 9 for
instance, certamly provıdes reheft and, consequentIy, JOY; but not for
long The POSSCSSOT of ll shortly desıre INOTE 4 and
mMust lıve in an fear of loosing hat he has Augustine 0€Ss NOoTt
aVOo1d discussıon of thıs problem In both laughter provıdes
relef, but only the eavenly laughter 1S good

The dıstınction between C and heavenly laughter 15 clea-
rest in 6:21 and 62  N ese [WO VEISCS en from the Sermon

the Plaın, where Jesus addresses large of dısciples and S yIm-
pathetic Jews and Gentiles who ave COMMEC lısten Him./ In the
1IrsS of ese VEISCS, Jesus PFONOUNCES beatıtude, In the second he
g1ves admonition. The 1IrS 1s Beatlı, quı UnNnC etI1S, qula
rıdebitis”, the Second: “ Vae vobıs, quı 1detis NUNC, quı1a lugebitis eft
flebitis’”. oth VEISCS refer Ps FOS Y and they quoted
in Im

readıng of both irom uke immediately reveals the
Contrasts that al stake ere arc three Fırstly, there 1s the ntras
between [WO modes of tiıme, between present and future. hıs
IS expressed by the combiıinatıon of the adverb UNC and the uUsSscC of the
indicative of the present ense and the future ense respectively. Cor-
respondıng thıs 1S the ntiras between [WO modes of’ between
eart and heaven. Thırdly, ere 1Ss ntiras between the [WO COondi-
tions. The combinatıon of present and eart (the present ıfe ere ECeIO0W

earth) 15 elated grieving ugere and weeping (flere) and the

Ihe Sermon the OUuUnN! Can be found in 0-4 It consısts of three Darts0-26, 2738 and 39-49 Ihe first part (exordıium) contaıns the beatıtudes 6:20-23)and admonitions 6:24-26)
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combinatıon of future and heaven (the future ıfe above in heaven)
1S elated laughıng rıdere) hus the beatıtude In 624 clearly
has eschatologıca dımensı1ıon. IrtTue JOY all bring irue aughter ıth
it © He who SOCS agamnst thıs notion 15 admonıshed (Lk 6:25) alse JOYV
ea alse aughter phenomenon that betrays folly.” As W as

mentioned above, the materı1al for ese VEISCS Can be found In Ps 25
5_9 where the present ıfe ere eIO0W earth 15 contrasted

the ıfe hereafter in heaven usıng metaphors from the agricultural
world, WOT. obviously famılıar to IMNan y people al the time. The texTi
of the salm 1s5 ““Quı1 semımnant in lacrımıs, in exsultatione metent
Euntes ıbant ef ebant, miıttentes semına SWl  « Venilentes autem venılent
CUu exsultatıone, portantes manıpulos SuOS ’”. TIhe farmer who SOWS

(semımnare, mıttere sem1na) represents the combiınatıon of present and
earth, the farmer who NNgSs in the arves (metere, ar manıpu-
10S) that of future and heaven. In the first CasSC, the aspect of gomg
1ıre 1S paramount, in the second the aspect of comıing venıre) owıng
involves weepıng (lacrımae, ere); reapıng the arves involves JOY
(exsultatıo). Apparently the salmıs strongly emphasıse the
dıfference between the paıns of SOW1INg and the buoyant mood that
accompanıes the harvest by introducıng serl1es of cContrasts ADDC-
ATS from Jm that Jubılatıon (exsultare) MaYy be equated ıth augh-
ter rıdere). The text 15 ° Miıser1 estotfe ei lugete ef plorate; r1SUSs VCS-

ter In Iuctum CONvertatur el gaudıum in maerorem . Ihe author
Juxtaposes the aspect of weeping (mıser CSSC, lugere, plorare) ıth the
aSspect of laughing (T1sus) He hereby CONCUTS ıth the admonıtion In

6:24 ASs regards the ontent of hıs assertion. Sıminlarly, the beatıtude
In 621 COMNCUTIS ıth Ps L25 126):5-6.

1I1wo 1n of laughter aPPCAL ıIn the VEISCS quoted. FEarthly
laughter (n 6:25 and JIm 4:9) 1S nNnOoTt irue laughter, but indicates
superlor1ty1 INa Yy be caused by aggress10n, OT by OLlLY hıs kınd
of laughter 111 change fo weeping the asft Day Irue aughter 1S
eavenly aughter (1n 6:21: referring Ps 125(1C
marks the definıtive end of weeping eart laughter 1S the
express1ion of of superlor1ty (whıch manıfests ıtself
In the aug of der1ısıon in glee at another’s mı1sfortune) the
Samne eve of OLLY (whıch manıfests iıtself in irratıonal laughter).
Others MaYy fınd the self-confidence exudıng from thıs kınd of OLLY
restramıng 6 VEn intımıdatıng, eadıng to ens1on. een in thıs 1g

Joseph ITZMYER, The Gospel accordıing Luke, New ork 1981, 630:; 634
FITZMYER 1981, 636
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thıs kınd of laughter INa Yy ell be interpreted dsSs form of the augh-
ter of superiority. ” oth 1n AIcC experienced by people threate-
nıng. hıs PIOVCS that the laughter of superlor1ty 15 represented In
crıpture bDy [WO forms, both of IC clearly arıse from superlorIty,
both of 1C create ensio0on ıth the er Dart involved and neıther
of 1C has anythıng 118 do ıth reheft. eavenly laughter the COMN-

15 eXpress1on of JOYV (exsultatıo); ıt clearly esults from relıelt,
ıt involves only the PCISON laughıng and ıt has nothıng O do ıth SUDC-
norty hıs Lype of laughter Causes elatıon, g00d humour and relef.
hıs PIOVCS that besides the laughter of superlorI1ty, the laughter of
rehef also OCCUTS ıIn crıpture.

Augustine

Augustine s hought 15 orme by crıpture. It 15 SurprIse,
then, fınd that he the SaJmIlle VIEWS the when ıt

laughter and weeping Owever, h1ıs translatıon of these VIEWS o hıs
OW System of hought 15 In INan y WaYyS or1g1ınal. As in Scripture,
Augustine aSsOcCI1lates weepıng ıth the present ıfe ere eI0W
and laughter ıth the future ıfe above heaven. We WCCD eart
and aug in heaven, putL ıt dıfferently: ere 15 laughter
eart and weeping in heaven. NOow ere 1S ou 18 the truth
of the latter assertion ere 1s weep1ing in heaven. But hat ou
the former? Surely Call easıly establısh that ere 1S lot of laug-
hıng In everyday ıfe eart ere must therefore be [WO kınds of
laughter, and eavenly kınd The C kınd COMNCEINS
ephemeral and changeable thıngs and CannoTt therefore be iIrue augh-
ter. By C} the eavenly kınd CONCEITINS astıng and unchangeable
thıngs and 1S consequently irue laughter. hıs lıne of reasonıng strıkes

dSs rather aton1ıc Augustine spe of hope (Spes) and realıty res
hıs present ıfe ere EeI0O0W eart 1S constantly subject change
and 15 therefore NOTL real. On eart hope for ILNOTC than SUOTIIC-

ıng ll only POSSCSS ın realıty later in lıfe, when AdICc above
in heaven for eternity. ' However, the SadIlle word rıdere) 1s sed
indicate ese [WO kınds of laughter, 1C do NOTt correspond in al y

hıs Lype of aughter Was noted before, but W ds recognıised form of
Jaughter explaıned Dy the superlorIity eOrYy For aCCount of 1ts OCCUITENCE, SCC
Teodor ACONSKY, Le 1re des Peres, Essal SUur le ıre dans la patrıstique SFECQUE,Parıs 1996, 44-49 (Le rıre de l’ınsense®).

11 Enarratio INn Psalmum 92,1 requles ılla ın SDC est, nondum enetur
In re  er
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er WaY eediess 5SdYy, thıs po1in of 1e W has bearıng
Augustine s usec of and WaYy of thınkıng ou humour.

Augustine addresses the 1ssue of the Contrasts between laughıng
and weep1ng, betweene and heavenly aughter and the dıfferent
forms of JOY (gaudıum) that accompanıes them several times. In hıs
Enarratıio In Psalmum 1255 he asserts that eart rather COMN-

cerning thıngs weep1ing 15 INOTEC appropriate than laughing. “
Living proo of thıs claım 1Ss hıs observatıon that newly-born infant
0€eSs nOoTt aug but WCCD al hıs arrıval In the present ıfe ere earth.'®
hıs condıtion persısts throughout hıs entire ıfe TIhe seed of
(misericordıa) 1S SOWIL In (n lacrımıs) and ıth anxıety (n ista
aerumna) the fiıeld of the Church, accordıng Augustine ıth
clear reference Ps 1725 (126):5-6 We all ICaD the harvest noTft NO
but later, in the future lıfe above in heaven; harvest consısting of

(paxX, SGCe 14) and resurrection (resurrect10 mortuorum).
We IMaYy nOoTt eXpect the harvest In the Samle SCASonN that ave
sown.!  4 Augustine belıeves thıs 15 only for the best, SINCE otherwıse
WOU perhaps NOT be prepared make the effort at a11.1> The COIMN-

nection between SOWINZ and reapıng les in the seed (semımna). COIMN-

SIStSs of g00d works (opera 0na), works of charıty (opera mI1ser1COr-
1ae), almsgıvıng (eleemosynae) and g0o0d 11l ona voluntas, SC

Z Put dıfferently: the connection hıes in the concept of
hope.* We WCCD in the hope of JOY  18 Augustine Q1VES 1C  S and OTr1-
g1na. dynamıc the CON{ITAaSTISsS 1C arıse from crıpture and which
al IrSsS S1g SCCII rather statıc and therefore lackıng the W g1ve
hope OUT experlence of everyday ıfe hıs 11IC  S dynamıc the

NAarratıo In Psalmum “ Nolıte seducı gaudıo0 TeTrUumMm humanarum;: en!
In rebus humanıs advertite ”.

Enarratıio In Psalmum .  Quare |puer quı nascıtur| etu InC1pIt vivere”
Rıdere nondum NOVIt. Quare plorare 1am novıt? Quı1a coepıit ıre ın 1istam vitam  27 See
also Sermo 60,2 "°I ura est vıta mortalıs. Quıid est alıud h1C nascCl, nN1ısS1 ingred1
labori0sam vıiıtam ? y Sermo 1674 ‘“ Nascıtur, el statım plorat: post nesCI0O quot dies
rıdet. Quando plorabat NASCCHS, propheta SUac calamıtatıs Tat acrımae nNnım testes
sSsunt miıiserae. ondum loquıtur, el 1am prophetat”.

Sermo ı53 u( ut sem1inatıon1s nOsitrae mercedem, NON sto tempore qUO
semınavımus speremus ; De NUuptiLS el COoNCupiSCcent1La ®  , u( quı ent trıst1i-
t1a praesent1s malı, gaudeant SPC futurı bon1,

FEnarratıo In Psalmum 92,1 “Opera bona NnOSsTtra quası CUu labore Sunt;
el requles ılla In SPC SSE: nondum enetur In T' el n1ıSI esse In SPC, deficeremus in
labore)

See Enarratıio In Psalmum 125:1
Enarratıo In Psalmum ’  ’
Sermo 4N * SUmus hac vıta sperantes alıuam vitam, plorantes ın SDC, 1Immo

plorantes in I' gaudentes In 27  spe
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‘1mpasse’ and mıddle COUTSC In h1s VIeW, the of
somethıng fact already constıitutes kınd of pOSSess10N of ıt

WOUu 1ıke CoOomMmmMent [WO examples INOTE extensıvely,Sermo 175 and Sermo 31

Augustine ()  x uke 6:21 the physician (Sermo 175)
In Sermo P/O:2 Augustine addresses the niras between WCC-

pıng and laughing derived from 6:21 In the ontext of another
eXpressive 1C he SCS frequently: that between health and
illness.!? In o1Ing he fully exploıts the semantıc of the words
sed 118 describe these condıtıons. Augustine’s employs the
Same basıc Contrasts in time present ture), ca heaven)
and condıtıons (weepıng laughıng) the In heaven ere 1S
only laughter and weeping In heaven, laughter 1s sıgn of health
and weeping sıgn of illness. But hat about laughter and weepingearth? Judging from uke WOU ave EXpeCT unceasıng WCC-
pıng earth, and laughter al all In fact, accordıng Augustine,the opposıte of the sıtuation In heaven 15 the realıty: eart weeping15 sıgn of health, and aughter sıgn of IUness However, CVCNMN [an-
dom inspection of the WOTr around ll reveal that there 15 NOoTt
merely weep1ng, but also laughter earth much laughter and also
oud laughter. The only conclusıon that INa Yy Taw from puttingthıs observatıon together ıth ugustine’s assertion 1S that there NOTL
only healthy, but also dl people earth Augustine es thıs earthlylaughter dS sıgn of pride and consequently aSsSOCI1ates ıt ıth illness
(aegrotare). By rast, WECCD earth PTOVES ne s  z humility, and
sıgnıfies health, In the of creatıng tfertile so11 for 1ıfe In heaven.

The 191  S and or1ginal 15 therefore that between health
and iıllness. Augustine SCS the word for health, but NOT the MNCU-
tral word Insanus (Or, for instance, aeger) for the opposıte. The word
he has chosen USC, phreneticus, indıcates much STaVCT kınd of
disease. Phreneticus IS derived from Tee and insane. ugus-tine apparently 0€es nNnoTt wısh pomn physıcal iıllness, but {O 1se-
dSeC of the mind .< TIhe mınd has een affected by fevers (febres) and
has become overheated hıs Causecs delırums. ater In h1ıs

For extensive tIreatment of thıs theme, SCC PC  D Eı]Jkenboom, Het Christus-
Medicusmotief INn de preken Van Sınt Augustinus, Nıjmegen 960

Apart from miıdrıff, the Greek OPNV heart (the place where feelings AIiec
sıtuated) mınd (where thought 15 Oocate:
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Augustine spe of amentia, meanıng that the sıck PCISON has COIMN-

pletely ost hıs mınd. He 0€Ss NOT ECVCIl realıse aAN YINOTC that he 15 ıll,
and has consequently In sıtuatiıon far than that nduced
by ordınary disease. TOM thıs posıtıion Augustine Call explaın Wwhy
the ord had be kılled He Can des1ıgnate the guilty OIlC and sımul-
taneously iree hım of Sul Augustine thus places the Strong term phre-
neticus VCT agaınst Sdamllus In hıs explanatıon of the between
the [WO condıtions. ımılarly, hıs descr1ıption of the condıtions them-
selves (laughter weep1ing he has sed much 1NOTC OrCeIu word

emphasıse the dıfference He has chosen nNnOT the neutral term rıdere
N the opposıte for flere, but the word cachınnare. Just ıke phreneti-
CUS thıs word 1S of TrTee extraction. 1S OoNnOomatopoe1a expressing
the loudness, exuberance and the long duratıon of augh, indıcatıng
that the PCISON who 1S aughıng has ost ontrol of himself.*!

The question facıngz Augustine al thıs po1n 1S whether ıt 1s pPOS-
S1 to be cured of thıs dısease, and ıf S how ysıca. diseases AdIc
COmMDate: Dy 1Irs ascertamıng how they WEIC contracted, and then by
consulting doctor and followıing hıs advıce. Diseases of the mınd Call
be fought In the SAarmnıec C} but ıth ONC dıfference We tackle
INa y physıca illnesses Dy ourselves, perhaps al Dy the assıstance
of physıcıan. But thıs 1S NOoTt poss1ıble ıth thıs disease of the mınd.
We always eed help ere, and nNnoTt physıcıan s help, but the help
of the ysıcıan. hıs IIness has entered the WOT through the SIN of
OIlC INall, dam (unus peccavılt), and Can only be combated Dy ONC

other, hrıst (unus venıt sıne peccato).““ For hrıst has COMNC set free
and CUIC (Lk 19:10:; Im 1:16) Provıded that acCcept thıs:
because besides those who follow the counsels of theır physıcıan, ere
AIc always people who 1gnore them oth SITOUDS of people ıll, but
the belıever, who perce1ves that he 1S i11 and who ollows the counse]l
of hıs physıcıan, 1s In better sSTate than the unbelhever, who o0€eSs not.2
For the behever enlıghtened Dy the Scriptures chooses (elıgere)
the WdYy 18 JOYy  24 And redemption only takes place 11 it 15 chosen. Ihe
behever lıves, because he remaıns eve headed hıs owledge of hıs
iıllness, and thus the WaY IECOVEIY 1S opened.“> On the CONITAaTY, the

21 Ihe TeE KOYOCELV laughing loudly, roarıng ıth laughter. An audı-
ble SeTIEs of breaths dısturbs the quiet which 18 characterıstic of irue JOYy

Sermo 1731
23 For full discussıon of thıs ıdea, SCC for instance Sermo 80,4

For the aSspecCt of choice, SCC also Sermo
In Iohannıs evangelium Iractiatiusf € SIC ei NOS, Car1ssım1, S1 recepImus

medicınam de caelo venıentem, qula ef 1OS 190181° phreneticı CIAIMNUS, (amquam salvı
facH. quıa UJUaAC dılıgebamus, 1910)8! dılıg1imus,
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unbelıever that he 15 healthy and therefore 0€es NOoTt seek the
intervention of doctor, CVCN resists ıt Consequently, he closes off
the WaY ICCOVCTIY for hımself and remaıns ıll But atters Can be

SET1

Augustine S salm 125 g00d works (Sermo 31)
In Sermo 31 Augustine discusses the rp of 626 in the

1g of Ps 125(126):5-6, 16 1s the maın subject of hıs The
lıne of that he takes 1S ollows Firstly, he Inquires into
the meanıng of the Contrasts evinced by the salm (to 18 COMEC,

SO arvest, WCCD 18 laugh) What do g0o1ng and comıng
mean? What 15 sowed and harvested? He explaıns g0omg d g0o1ing
Into ea (n Ttem 1re), eıng born (nascı), d the beginnıng of
the WaY that 15 1ıfe He interprets ‘ comıng’ comıng from ea
(a MmMorTrte venıre), aSs MsSINZ 1fe (resurgere), the end of the WAdYy that
1s ıfe o0d works ona opera) AI sowed, and the eternal reward
(merx aeterna) 15 harvested.?%®© O1ng, SOWINZ and weeping arec thus

eve ıth each Cr and al] a  « place ıIn the present ıfe ere
eart. Coming, harvesting and laughıing AdIc equalliy connected, and all
three a place In the future ıfe above In heaven. The question
remaıns aSs O how SOWINg£ and weeping INAaYy be lınked. hıs question
1Ss especılally urgent SINCEe Paul wrıtes that G0od loves the heerful g1ver
(hılarıs dator) (2 Co 9:/) He who SOWS,9 but he who g1Vves, 15
heerful How 1s that poss1ıble?

At 1IrsS VIEW, ıt ımpossı1ble. But ıf arec prepared
thınk Ou ıt further, INaYy fınd acceptable solution the PIO-blem */ He who SOWS g00d works,9 he who Q1VvES g00d works,
18 heerful Cheerfulness (hılarıtas) 1s 1a(011 the SaJmIlle ıng JOY (gau-
1um It 1Ss 181011 equıvalent 18 JOYV, but ıt 18 ıts pr  18  T Stage; and d
such INaYy be regarded steppıng ne Iirue laughter. On earth
there rıghteous and unrıghteous people, homiınes 1ust1 and OMmM1-
11CSs inlustl. Both 1N! of people aug rıdere) and both kınds of PCO-
ple WCCD (plorare). But there 1S dıfference between the laughter and
the weepıng of these [WO STOUDS. TIhe unrıghteous WCCD aCCOuUuntT of
dıverse thıngs, that 18 Sa y thıngs that AIc of value (plo-
LAal‘ sterılıter, inanıter), 1C entaıls theır TuUu1N (malum sSuum). They

In Enarratio INn Psalmum Augustine UuUSsScCs the terms “ fructus sem1n1s ”,
and “corona gaudıorum el exsultation1is”.

See also De CLViLate Del 14,9



VAN NEER

aug aCCount of thıngs that In fact meriıt weeping The rıghteous
WCCD aCCOountT of the unrıghteous. hat that theır weeping 1Ss
real (plorare veracıter). They do NOL aug

hıs ast conclusıon the rıghteous do NOT aug 1S quıte COIMNN-

patıble ıth the 1dea that they WECCD But hat about the aspect of
cheerfulness? Weeping 15 made manıfest by the shedding of
(lacrımae), and tears oide x00d works ona opera) lears ‘100se’
TODS, SMa unıts that form unmıstakeable ole when they flow
together.“® TIhe Samııec DOCS for g00d works. aughter Can relleve ten-
S10N Call weep1ng For the rıghteous, weepıing rehef of ten-
S10N In the present ıfte ere eart| And the ıscharge of ens1ion by
definıtion involves rehef and cheerfulness o1ng g00d works for
others and prayıng God result In cheerfulness hıs that ıt 1S
possıble in the present ıfe ere eart| obtaın advance the
JOYV of the future ıfe ın heaven. Cheerfulness 18 not the SaJmnle

JOY, ıt 1S the collectıve term for number of small and brief iragments
of JOY that make ıfe eart bearable and that g1ve the COUTASC PCI-
SCVEOEIC Cheerfulness MaYy be compared to the preparatıons for So1ng

holıday trıp If wısh make Journey, 11l ave make
certaın arrangements beforehand thıngs that ATIC NO pleasant in them-
selves SuC packıng bags and o1ng shoppıing). Neve  eless
undertake ese actıvıtles cheerfully ıth the of the destina-
t10n, where pleasurable antıcıpatıon 1ll change into JOYy

Does thıs INCcan that ere 15 Iirue spırıtual JOY earth? Since
everythıng earth 1S In permanen sSTatfe of change, there Can be

JOYV, sState of JOY “Irtue CJOY 15 lıke all thıngs
subject the lımıtatiıons of time It hes in the domg of g0o0d works and
it 15 foretaste of and stepping StoNe to the {rue, eavenly JOVY hıs
true, eavenly JOY IMAaYy Occasıonally be eached for instant earth,
such d when Augustine and hıs mother WeTiIC allowed DAaZC uDON
w1ısdom for instant NC in st1a.

Conclusion

It 18 clear that both the and Augustine know [WO
of laughter: the aughter of superlor1ty and the laughter of reheft.

Augustine SCS the Salllc metaphor in dıfferent Context Sermo TABET. There
the drops s1gn1fy the minor SINS that must be ale| Ouft daıly In order prevent the
shıp from sınkıng. Ihe balıng Out sıgnıfles the domg of x00d works.

See Confessiones 9,10,23-25



SOME OBSERVATIONS AUGUSTINE LAUGHIER 01

The aughter of superlor1ty in ıts u  -} ADDCAIS In [WO dıfferent forms.
It has the abılıty 1{0 ensi1ion In [WO WaYysS It Can eıther al
aggress1ıve intımıdatıng and thus verstep lımıts Or ıt Can V  cp
lımıts through foolıshness In the 1IrsS CaSC, the aughter of superlor1ty
15 cCrıme; In the second CS it 15 disease of the miınd. In both
people INAaYy feel harassed Dy ıt NOow, d atter of fact all people AdIic

ıll, but al the SaJmnle time all ave the choıce 1{0 follow the advıce of theır
ysıcıan and be healed There people who choose do thıs, and
ere AI people who choose NOoTt O, NOoTt yel do thıs The 1Irs

15 CONSCIOUS of ıts sıtuation in all humilıty, and The
second 18 blınded Dy ıts prıde, has become uUuNaWare of the COIMN-
dıtıon ıt 15 In and laughs. The 1rs lıves in comparatıve health
and eed NOTL WO about the ast udgment. The second 15 111
and 0€s nOoTt CevVecn consıder the ast udgment.

ugustine interprets weeping and aughter theır bıblıcal
the present lıfe ere ıfe before the ast udgment augh-

ter 15 sıgn of illness and weeping sıgn ofea Ihe laughter INAaY
NOTL yvet be known ere eart! the future hıfe above heaven

ıfe after the Last Judgment laughter dl sıgn of rehef and health
1INCce all ens1i0on wıll' then ave fallen from OUT shoulders, ere ll be

INOTC weeping Weeping has een reserved for OSse who COIMN-

emne: and they ll NOL heaven. TIhe present ıfe ere eart
sStan! the 1g of the future ıfe above heaven, and forms PIC-
paratıon for it order be able aug ere that 1s experience
the Iirue JOY ave WCECD ere that 1sS 18 do g00d works: SOW
In tears, 1{80 free ourselves of OUT burden of SIN Dy askıng for forg1veness,
{O PIaYy effort 18 accordingly requıred, beıt OIIC that enthuses and then
hıberates. We MUST choose the dıifficult WAdY, NOL the CaS y WaY TIThe WaY
of actıvıty rather than the WaY of passıvıty, the WaY of humılıty STEeAl
of prıde In word, awakenıng of OUT CONSCIOUSNESS that eal
responsı1ıble cho1ce. Only then ll hrıst’s burden become 12 Only Dy
etting of earthly StTIVvINZS become free consıder heavenly
strıvings. We Must NOT fınd JOV obtaımıng ephemeral and changeable
thıngs, but obtamnıng lastıng and unchangeable thıngs Ihat IN the true,
perfect, unadulterated JOYV, the efern.: reward, ıfe everlasting.*”

Is there then JOY al all In the present ıfe ere earth? There
certamly 15 We ST1 Ways POSSCSS hope.* ugustine irst elects DaS-

from crıpture ıth sharp Contrasts such present-future and

Sermo 108,6
31 Enarratio INn Psalmum 8312 u(  )’ el S1 alıquantum gaudendi, sed uUuC in

SC
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arth-heaven (the quotations from Psalms and Hıs second step
1S 18 poIn OufTt viable road between the [WO poles It 1S mportant
hım that ATC NOoT dıscouraged Dy as that 11078 forbıd-
dıng m1g make unınterested In choosing the rıght path, LOO

{O do hat 15 the PUIDOSC of Augustine’s exeges!1s. What
statıc al first S18 he makes dynamıc, he breaks OPCHN On the

Journey irom earthly weeping 8 heavenly laughter ere INan POS-
abilıties experlıence foretaste of hat 1Ss COM The tears
shed the g0o0d works that do and en]Joy o1ng Weepng 18 eNne-
ficıal. We MaYy experlence OSse tears rops of authentic JOYV, OWEe-
VeTrT SsSma and short-hved whenever do g00d works. Not only do
they make ıfe bearable, but they make ıt worthwhıiıle lıvıng.

00S VAN NEER


