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Introduction
Humour and Jaughter aATCc nOot the first features ONC assoclates

ıth wrıter from ancıent tiımes, and especlally not church father
In fact the church athers had problems ıth kınd of exuberance
al all In eIr VIEW, Cıvılızed people dıd not ndulge In laughter. How-
CVCI, modern anthropologıcal, soclologıcal and psychologıc
research has proved not only that humour and aughter Arec unıversally
uman and ave always exıisted, but also that communıty COUuU
SUTrVIVe wıthout them communıity wıthout language 15 NOTL COIMN-

munıty, and the SaJmılle SOCS for humour.
ere must therefore ave een humour and laughter in St

Augustine s time..! early all the evidence 1s of negatıve attıtude
humour and laughter the of ST Augustine (and all er
church athers), althoug between the lınes ONEC Call fınd glimpses of
authentic humour humour 1C provokes CONTrastis and partıcu-
lar kınd of amusement. hıs 15 because the WaY he preaches ollows
the WaYy he taught in hıs prev10us ertamly, hıis UuUsec of humour
1S mostly dıdactically Aase‘: Educatıon 1S, after‘ all, ase. wonder,
and wonder 15 vVC mportant of when NECCCSSaALY arousıng
wonder and of sustamıng the interest generated. hıs 1S confırmed Dy
theories educatıon and humour developed in the asft decades

St Augustine therefore SCS humour SUppOTT the learnıng
PTOCCSS, SMa extifent but ıth certaın regularıty. hıs artıcle
trıes sShow thıs through example: ragment from In
IC St Augustine unmıiıstakably SCS the possıbılıties 1
humour offers hım Sermo 3,12-14 in thıs end ıt 15 NECCCSSaATY tirst

talk about the indissoluble lınk between hIs preachıng and hıs
eachıng, before turnıng eachıng and humour In general Ihe SCTI-
INOoN 15 then placed In ıts hıstorical Context, er 1C ıts dıdactıc
and humoristic Ontent ATc examıned. The 1SSUES of COMNCEITIN dIC NOW,
and hat extient, O0€es St Augustine handle humour, and how AIiIcC
heories about humour and laäughter applıcable in thıs OoOntext Fınally,

iımpress10n 1S g1ven of hıs general attıtude humour and laughter.

Raskın 1985, k ‘ Independently of theır ADC, SCAÄ, socı1al eCONOMIC STaLus,
culture epoch, people AIC capable of finding thıngs funny, and laughıing al them  27
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St Augustine, preacher and eacher

In hıs SCTILTNON}NS St Augustine stands Ouf clearly d the teacher
speakıng In gentle and atherly tone 18 hıs pupıls He 0€eSs ıf noTt
only implıcıtly, In the WaYy he approaches hıs lısteners intellectually,
but also explıcıtly by presenting hımself ırectly teacher?. In the
ast lınes of Sermo 5313 he 5SayS “Now 1n hard, and instruct I  s
I’m appomting yOUu the teacher, and make myself the on
yYyOUu please teach me ? ” Even though he ere the roles ıth

dıdactıic TIC and rhetorical question, hereby S1VINg the impres-
S10N of being eacher only indırectly, he 1S ST1 the eacher OCTIOr
and hıs audıence Students ere called parvulı lıttle ones). The
tırm yel frıendly demand for attention in thıs PDASSasc 15 alsoO charac-
er1ıst1ic of teacher: °Please be kınd 18 lısten 1981  r because

„W as kınd Just 110  S d lısten to yOou
As preacher St Augustine 1S ST the teacher he sed be >

And why WOulan he be? He W as eacher and he knew ıt
“Great teachers, SaYyS Danıel oyle In attempt ShOW that St
Augustine the preacher developed from the eacher ..  are born ıth
innate qualıities that dıspose them become teachers: cCurl1osıty,
INCIHOLY, analytıcal and conceptual abılıty, passıon, hunger for truth,

desıre communicate, love of w1isdom. Yet such 18 nsuff1i-
clent unless ıt 15 accompanıed Dy skalls carefully cultıvated and ONne:
0Ug dıscıpline learnıng, mentorıng, and experlence. XDE
teachers master words and play ıth them In WaySs that Invıte others

explore and understand the mysterl1es of OUT WOT. and of OUI-
selves. TeA teachers change the lıves of theır students. They eaCc

226beyond elr subject matter Ihey make astıng dıfference
Readıng hıs work makes clear why Doyle’s description of the

teacher fıts St Augustine ell We Ortunate that g00d deal
of hıs volumınous wrıtings has Survıved both the practical and the
theoretical 18(°NY The SCILLNOMNS dIC examples of the practical work,

See also Sermo 53A, Accedentes CI SO ad dıscıpulos SUOS magıster uUNUus el
CIUS docebat ista, Et VOS veniıstis ad NOS, ut 1DSO adıuvante loquamur vobıs eit
doceamus VOS Ihe Englısh translatıons of the SCITNON\NS dIiC TOmMm 11l 991

Sermo 55413 Modo 1am cogita, eit doce Adhıbeo doctorem, el Dar V U-
lum facıo. OCe obsecro

Sermo 3314 S 1 placet, audı IN qu1a In quod tıbı placuıt, audıvı
Verwilghen 1998, 237 “Lorsqu ’ Augustin s1egalt dans cathedra ep1iscopale,

11l retrouvaıt dans un sıtuation semblable celle qu ıl avaıt
OCCupee dans precedente Carrıere. I] redevenaıt professeur OCCUpe explıquer

venerable. ”
Doyle 2000, 1



553DIDACGTIGCALLYREUSE HUMOUR 3,12-14

1ie the theoretical wrıtings allow the reader o0k behind the
SCCI1CS of practice.

Iwo mportant and VC informative works thıs subject,
which furthermore Span almost hıs entire Carcer, AdIc De catechizandıs
rudıbus De doctrina christiana.' Whılst the former 1S maınly COIMN-
cerned ıth instruction in faıth indıyvıduals sSmMa STOUDS, the lat-
ter 15 about educatıon of arger STOUDS. Although ıt 15 outsıde the
SCODC of thıs artıcle discuss both works, ıf 18 g1ve
SOMMNEC attention De doctrina christiana the subject of TI1stıan
rhetoriıic.

As far rhetoric 1s concerned, St Augustine W as INnNan of hıs
time. In full accordance ıth the Roman educatıon System he Was
traıned In STAMMATC and hetoric hIs curriıculum has een dıscussed
extensively In INan works ® Due 18 hıs Commıtment the Chrıstian
al however, he dıstanced hımself from certaın habıts nherıted
from pre-Chrıstian times. At the SamIlle tiıme, he became 1NOTEC and
INOTC Convınced urıng hı1s Calr preacher that ıt COU do harm

adap the tradıtıona Greek-Roman hetoric of (1cero and Quintil-
ian? (but not the Second Sophistic) 1C In hıs time determıned hat
rhetoric Was and had putL 1t In bad lıght) Chrıstian requırements.
Hıs er1ıterion W das immediateness.!0 He had choice, because put
it briefly, Chrıistian preachıng then had mposed fundamentally dıffer-
ent requırements preachers than OSse IC hetoric had Imposed

OTators Whıılst accordıng (C1cero and Quintilan the Orator’s
maın task towards lısteners Was ONe of persuasion,!' St Augustine
knew only 1(070 ell that hıs aım should be IHNOTC keep the attention
of audiıence already convinced.!* No CaS Y Job, in 1C he found

De catechizandıs rudibus Was wriıtten around 400 and therefore 15 early
work. St Augustine (  -4 W d> ordaıned priest In 301 and bıshop In 30905 He
preached from hıs ordinatıon prıes untıl] h1s death De doctrina christiana Was
wrıtten in [WO phases. Books and and part of book WEIC wriıtten In 307 Ihe rest
of book and book (hıghly ımportant for thıs study) WEeTIC wrıtten in 427 not ong
before h1ıs death in 430

Amongst others, ıIn Marrou (1958) 90873
For short but clear u  y Leeman/Braet, Klassıeke retorıca 9087
Brown 1992., ST S 1 need gel INCSSaLC OVeET DuL such St

Augustine that the complıcated smcture of classıcal rhetoric collapsed. ” See also
Oberhelman 1991, 1L10-=1

11 Scanlon 1994, °"CThe rhetor Must persuade the audıence here and O And
plausibility, rather than truth, 18 the g0al. ”

Scanlon 1994, “ Instruction 15 the prımary PUTDOSC of Chrıistian rhetoric. ”
Oberhelman 1991, 116 ‘I ’he prımary PUTDOSC of the Christian
orator/preacher/teacher, however, mMust always be the clear and, al the Samle tiıme, NnOoTt
inelegant presentatıon of Chrıistian truth. ”
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he could only succeed by offerıng g00d and interesting eachıng
Ocere and by V ser10usly takıng the lısteners’ mannerısms into
account. !$ De doctrina christiana‘“* documents hıs 1{8 make
theoretica change irom classıcal persuasıon-oriented hetorıic to
Christian teachıng-oriented hetorIic In 1C truth and eloquence aAIc

OUnN! together followıng St Paul’s example. * The translatıon from
theory practice 1S shown most clearly ın the SCITIHNOMNS

What IS good educatıon ?

We ave SCCI1 that for St Augustine g00d dıd nOoTt
eed be persuasıve In classıcal In hıs time he COUu ASSUTNEC

that MOSstT of the audiıence belonged the Chrıistian al The days of
the Apology WEIC VCOT. 1st1ian preacher would do better eaCc
hıs audıence, provıde explanatıons, and opportunıty
inform them and deepen eIr CONvICUONS. Not In forced WaY, but
Q1VINZ them the INCAans {O digest optimally the Dy CaS Y
Scriptures. In INannNer of peakıng, he DaVC them food.16®

St Augustine quıte rıghtly dıd nNOoTt es1itate to make clever UuUsc

of hıs talent, owledge, and experlence ogrammarıan and Orator.
Even when preachıng he W as ST1 teacher. By then the church
had attaıne: SOM adulthood and he had gaıned certaın Status,
that he COUuU (and Was allowed tO) ASSUTIEC that the church a_
t10n In front of hım WAäs, In princıple, interested In hat he had SaYy
As result, he oun hımself In faırly comfortable sıtuatıon, by

diıssımılar from that of modern) lecturer. T demonstrate
thıs mMust Irs CO the relatıonshıp between preachıng
and educatıon. What 1S educatıon?

ursawe 2000, D R “St Augustine ist durchaus eın Anhänger der tradı-
tionellen Rhetorık, dıe das Eiınwirken auf dıe Affekte für iıne wichtige Aufgabe
des Redners hält Für dıe chrıstlıche Predigt gılt dıes noch AdUus tieferen Grün-
den Durch dıe Offenbarung 1rd dıe N} gele des Menschen angesprochen;
(jott wiıirkt auf das 1 Innere des Menschen e1n, bıblısch gesprochen auf se1n
Herz.“

ursawe 2000, 153-161 ursawe dıstinguıishes three layers: fırst, the parts
which Augustine takes irom classıcal rhetoric; second, the parts which he supple-
ments alTOWS down; hırdly, the parts which he rejects.

e Oberhelman 1991, 116 “St aul 18 the outstandıng example of how elo-
UCNCEC and truth be conJjomıed. Hıs eloquence Was produced naturally, wıthout
an y traınıng In, knowledge of, the rules of rhetorical schools: hıs OW thoughts,
sıncerIıty, and the truth led hım hıs he1ı1ghts of Oratory.

Brown 1992, Z}
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One of the Man theoreticl1ans who ave succeeded In getting
the COIC of educatıon 15 the phılosopher Cornelıs Verhoeven. Ver-

hoeven characterızes educatıon succıinctly intellectual raımnıngz
ase. owledge of the subject the of the eacher and
interest the of the papi / and further he adds .. Sserviıice
106 AdSSUuTI1leEes eed but, 1ıke restaurant wıthout hunger
appetite, Cannot ex1ist wıthout eed 1 Looked al lıke thıs, educatıon
stands [WO CO  es ONMNC hand traınıng and Service bDy the
teacher, and the er the interest of the tudent Partıcularly inter-
esting 1S the WaYy Verhoeven translates h1ıs eOrYy into practice:
Job of educatıon 1S maxı1ımıze interest, NOTt excıte it’’.? Hıs stand-
poimnt, therefore., 1S that in princıple the student has be interested,
that the teacher doesn’t ave 118 ST. from cratch but Can Jump In al

certaın eve 00d eachıng thus demands actıve attıtude from
both teacher and tudent

OWeVer, the pupıl’s assumed interest Can only really unfold ıf
Pup1 and teacher Cal keep eIr mutual influence WAaTrTIn and Can let ıt
blossom nieres 15 lıke reeding ground that has be continuously
watered ıth wonder, In er words, has be continuously stim-
ulated Why? Because “ınterest 15 preamble for possıble Surpriısıng
discoveries.  2720 Healthy teacher-student interactıiıon the student’s
attention and maımntaıns the eed for surprıse 1n both of them ere
ave 1{8 be opportunıtlies for SUurprI1se, and it es time to create them
o0d teachıng, therefore, CannoTL be restricted In terms of time.
‘I here 1S LOOMMN for interest”, wrıtes Verhoeven., “unless wonder
gets the chance hıgher egree of chaos where ere 15
yvel LyrannYy of preconceptions. In OMenNntTsSs of SUrpTISe, the rules of
practice broken and the WOT 1S unmanageable”.*' In er
words, aVO1d dryıng the reeding groun of interest must be
kept watered ıth wonder. It INa Yy CVCIl be depart tem-
porarıly from the ev:e of hought achl1eved far, and urn {O
lower eve In order STart agaın towards the LOP 1ıth renewed elan

° Wonder brake the ontrol of the WOT.
but also broadenıing of the VIeW  37 22 in keep awakenıng interest
whiılst ST1 makıng9ere ave be per10ds of consolıdation

Verhoeven 1980,
Verhoeven 1980,
Verhoeven 1980, 30
Verhoeven 1980,
Verhoeven 1980, Verhoeven’s eCOTY 15 confirmed in practice 1n Skyn-

ner/Cleese 1996
Verhoeven 1980, 13
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and GV SOMIC backward Or, Verhoeven SayYS elsewhere:
“ DDıdactics someti1mes requıres SCal change hıgher of
chaos where preconcepti0ns challenged in order reach hıgher
dimens1ıon in broader context.  2923 hıs that Ooccasıonally the
student, iırecte: Dy the teacher, MUuStTt let of hat he has earne:
far, back SteD, and then OW hımself be g1ven HO  S chal-
enge When thıs happens, kınd of VaCUuUuIM Cal in ; 7@ STU-
dent and eacher ULLY AaWAaTe of the CONSCYUCNCCS gel the OppOrTtU-
nıty 00k al the problem from diıstance put ıt into
perspective, and In o1ng aITıve al broader and deeper understand-
ing than when stickıng only famılıar pa ere has be optımal
interaction and trust between student and eacher It 1S prec1isely In
optımal learnıng sıtuatiıon that the aesthetica experlı1ence brought
about by humour Can play mportant role;: ıt 1S humour SayS the
phılosopher John Morreall that allows people 18 mark time.“*
teacher who dares make USsSCcC of humour wıdens hıs students AWAalilC-

neEss,“ CVCI though ıt takes hım LLOIC time and “A teacher who
integrates humour into the learnıng experlence SayS Morreall
..  wıll ave pul INOTE into eachıng. He she 111 be dealıng
ıth STUdeEeNTS longer LINCIC recelvers of pre-packaged informa-
t10n, but CUr10US, playful, creatıve human beings, who experıment
ıth ideas, Occasıonally ask outlandısh quest1ons, and INa Yy sometimes
CVeNn gel Ore enough make wıisecracks. Such teacher 111
longer be able present hıs her materı1al eal of knowl-
edge which Can be understood In only ONEC WAaY, NOT present traıns
of hought 1C INOVC ıinexorably from gıven po1ın pre-estab-
lıshed conclusıon. He che 11l nNOT ECVCIMN a  « it gıven that al] of
class time must be In learnıng something.  22726 1s noticeable
how well, from the standpoımnt of eOTY, orreall 1e W ınks
ıth Verhoeven)’s. And also NOW, irom the standpoınt of practice,
Morrealls 16 W t1es ıth Doyle’s descr1iption of the ea eacher
1C he SCCS In St Augustine.

In short, g00d eachıng NOTt only known dıdactıc prın-
cıples but LNOTC importantly interactıon, the PTOCC5SS 1G takes

23 Verhoeven 1980,
orreall 1983, °° Aesthetic experlence generally 15 ımportant in OUT lıves.

We need be able StOp occasıonally amıd the practical Stream of everyday lıyıng
sımply en]Joy attending thıngs and sıtuations perce1ve imagıne. ” Thıs fits

perfectly wıth Verhoeven’s eOTYy
Oorreall 1983, 96-9/ qu teachers pald ILOTC attention humour,P

they would also fınd that it 15 MoOst useful In getting students SC INOTEC aesthetically
and creatively. ”

orreall 1983, 0®
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place between eacher and tudent To put ıt another WaYy In the Case
of interested audıence, persuasıon (persuadere) 18 of less IMpOT-
9 that the emphasıs Can be instruction OoOcere and, if
requıred Or possıble, amusement (delectare). Instruction Dy
itself WOU ead dry and therefore unworkable atmosphere,
whıılst ıth DUIC amusemen the eacher WOU nNnOoTt be taken ser10usly.
The basıs for healthy learnıng sıtuatıon 1s optımal mıxture of
g00d, extensive and clear instruction aımed al learnıng, combıned
ıth SOIMNC amusemen from time time provıde relaxatıon, IC
In iu  -} makes 1OOIM for LNOTC cp

It 1s hard fınd INOTE V1IVv1d descrıption of educatıon SCCH

Dy St Augustine, cshown in both hıs theoretical and practical works,
than that of Verhoeven. What Verhoeven states 15 actually OoNne er
than St Augustine’s EOTY, althoug VC. condensed. If replace
the eacher Dy the preacher and the tudent Dy the lıstener, Can

TanSpOrt ourselves the Basılıca Irıcılarum in Carthage. It W as
there that St Augustine eploye hıs TOAal expertise traın hıs 11S-
teners Dy stimulatıng and MaxX1ımızıng eIr interest.

Humour and laughter
nNnieres 15 ase wonder, SdayS Verhoeven. One Call only gel

of wonder 1f ONEC 15 prepare let of ne’ s normal eve of
thınkıng and for mMoOoment INOVC back 16 earlıer, lower Cve
Roughly speakıng, ON leaves order behınd and ICBICSSCS temporarıly
into diısorder. Ihe danger 15 that famılıarıty, which 15 characterıstıic of
order, stifles the eed for 11Cc  S thınkıng. hen OIlC uts oneself off
from 1919  < Impress10ns and gelts STUC In closed WOT Ihe psychıa-
trıst Skynner and the comedıan John Cleese wrıte In theır book that ıIn
order function effectively ONMNC has chıft from OPCH closed
mode, however difficult that is 27 They dIiIcC sayıngz the Samıec AaSs ernNno-
CVEN In closed mode ere IS NOT the wiıllıngness question thıngs,
whereas in OPCH mode it 1S poss1ıble let 8  < informatıon in

Skynner/Cleese 1996, 86-87 ° About the OPCH mode thıs 15 the
in hen ODCH the world, absorb 11ICcC  S informatıon and adjust OQUT mınd-

INAD accordıingly, make it LNOIC complete and aCCurate The INAaD then 1C-
nNTts the WOT. better and gu1ldes in working Ouf hat do achljeve OUT goals  07

° About the closed mode in thıs mode dAdIiCc indeed shut off Irom the kınd of
information whiıich could free It 15 lıke being automatıc pılot We Just follow
the DIOSTAMMGC, which W as fırst asSsoclated ıth certaın attıtudes emot1ons, and
Was trıggered Dy SOTIIC need gel into actıon. TIhe swıtch TOM OPCD closed mode
1S CasSY, the WaYy back 18 not  27
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Theoretical research confirms practice.“8 In closed mode all
do 15 add detaıls hat already know, but In OPCNH mode
Can change ıdeas, look for DNDCW solutions, and adjust goals.“” Not only
experlienced comedians lıke Cleese exploıt thıs mechanısm ullYy, but
a1sSO g00d teachers and preachers. Humour 15 ONMC of the WaYS 18 help
people change theır behavıour, be flex1ıble, and put themselves
In OPCH mode. >0

o COMMEC 2T1ps ıth the phenomenon humour ıt 15 best {O
ST ıth aughter. oug at 1IrSsS sıght people Can hardly dıstın-
guU1s the L[WO, they neve  eless separate phenomena. Humour
represents the intellectual sıde, laughter the physical.* ÖOr, humour
nearly always Causes aug smile,>* but aug 15 NOTL CcS-
sarıly caused by humour. ere er impulses such aggression
and amusemen which laughter. (Over the centurıies,
researchers from Varıous dıscıplines ave COTINNC {O three theorıes
about laughter: the superlor1ty eOTY, the Incongrulty eOTrY and the
reheft eOTry. Ihe phılosopher John Morreall g1Vves extensive
description and crystal clear hıstorıical Context

The superlorIity eOrYy 1 ase‘ emotı1ons, and sStates that
aughter CADICSSCS person’s feelıng of OVEeT, and aggressi1on
towards, another. Rıdıicule, for example, belongs thıs theory.“° Ihe

See Oorreall 1983, p21: 22 27128 121 “A CISON ıth humorous attı-
tude toward lıfe, has the capacıty for dıstancıng hımself from the practical
aSpeCTIS of mMoOsTt sıtuat1ons. CISON wıth rich of humour tends be
INOTE elaxed, less disappointed Dy faılure. ” 1272 Havıng of humour, then,
involves fex1bility and OPCHNNCSS experlıence which fundamentally Ser10us CISON
lacks.” 1211728 “ Once g1ve the idea that everythıng 18 elated practically

L00O0, longer restricted see1ıng thıngs In Just ONC WaYy And,
thıs mental flex1bilıty brings experlence. ” See also Gilhus 1997,

Skynner/Cleese 1996, 88
Skynner/Cleese 1996,

31 apply thıs language sıtuatıon, then the rule 1S that the sender
(speaker wriıter) who wants make g00d IN of humour has be able Judge
exactly which amusıng contradıctions 11l make the recelver reader lıstener)
Jaugh, and also how handle the contradıctions gel thıs effect The reader h1s-
ener exXxposed such amusıng contradıctions experlences bu1ıld-up of emotional
tens1ion. Ihıs has be released quickly poss1ible ıf he 18 NOT Y The
release takes place through hılarıty: mental enjoyment usually manıfested laughter
whereby ONEC ...  can CÄPTCSS of fun excıtement ” Wınkler Priıns Ency-clopaedıa).

OSS 1998., “It 15 sımplıstic Sa y that it |humour 18 Just for aug There
INAaYy be al for the humour CISON, institution set of belıefs where
the underlyıngz PUTDOSC 18 deadly ser10us. ”

See orreall 1983, 4-1  IN Ihe superlority theory SOCS back Plato It SaysS
that laughter CXÄPTCSSCS person s feelıng of superlorIity OVCTI another (Morreall
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incongrulty eOrY has cognıtıve and ratıonal basıs, sayıng that
laughter 15 intellectua reactiıon somethıng unexpected, ıllogıcal

inapproprIiate. In thıs eOTY, laughter 15 ase humour,** PIO-
vided that the ontext allows it” and that the people involved AT not
only sufficıently cCompetent in the language 316 but also In the rıght
mood.}/ The rehef eOTrYy VIEWS laughter the release of pent-up
CENCISY, the result of emotional relief.°® Fındıng OIlC of ese ade-
quate,*” Morreall adds oOu 1C combiıines the best of the others

1983, hıs kınd of laughter 15 emotıionally determined (Morreall 1983, Whıle
the superlorıity eOTY fOCuses emotıions involved in laughter — Laughter,
accordıng Plato, 18 always harmful: both the OIlC laughıng and the Cerson
being laughed al The ONe being laughed al suffers under ıt, whiılst the ONEC laughıng
being hurtful and 1S lesser CISON result. Furthermore, laughter indıcates
that the Crson laughıng has lost control of hımself, and that damages hıs humanıty.
Arıstotle 15 nNnOoTt strıict about thıs He does NOT only SCC dısadvantages but ‚VenN S{ a e

advantage. 10 laugh al SOMIMNCONC 15 NOL always the Samıe scornıng hım It Can

function socılal correction gel SOITMNECONC COTTECT hımself. Nevertheless, TI1IS-
totle advıses cautıion. Centuries later, Hobbes SUuppOTTS thıs eCOTY Dy suggesting that
people laugh hen they ATIC winnıng. He also ADICCS wıth the hurtful sıde of laugh-
ter expression of malıcıous pleasure it affects one’s character adversely.
Other wrıters add further NUances According the superlor1ty theory, laughter 15
the Sallıc SCOTTN See a1sSO (nlhus 1997,

See orreall 1983, 15-19 I he Incongrulty eOTYy Stems from early attempt
bDy Arıstotle and 15 of cognitıve nature (Morreall 1983, 15 for the IncongrTulty
theory, amusemen! 18 intellectual reaction somethıng that 15 unexpected, illog1-
cal inappropriate in SOMNC other way) The theory COVECIS the objects and the
ideas which the laughter. According thıs eOTY, humour 15 about buıldıng

certaın expectation and SOTIIC tension which 15 then released in unexpected WaYy
For practical TCcasonNSs, Cicero and er hım Quintilian also accepted thıs explanatıon.
Centurıies aftfer the Incongrulty eOTY Was elaborated by Kant, Schopenhauer and
others. It 18 thıs eOTrYy which CoOoNnNecCts humour ıth laughter. OSS 1998, AL.DDe
Incongrulty theory States that humour 18 created Ouft of conflhet between hat 1S
expecte and hat actually CCUIS in the joke  227

Rothbart 1976, 28 ‘ [ incongrulty Can also lead er reactions ıke fear,
Cur10s1ty tendency ant solve problem Faılure resolve the Incongrulty
in the jokıng sıtuatıon leads perplexıty confusıon and smilıng laughter. ”

Apte 1985, 179 “It depends, however, the speaker’s aWaTrTenNnNecss of lıngu1s-
t1C SITUCLUrEe and vocabulary. ”

Zillmann/Cantor 1976, 073 that the intensity of the humor-
OUS presentatiıons critically depends upOoN the respondents’ affective dısposıtion
toward the protagonists involved. ”

35 See orreall 1983, 20-37 Ihe rehef eOTrY 18 from the last centurlies. It sStates
that laughter 1$ emotıonal outlet, kınd of relaxatıon, whereby pent-up CIVOUS

CNCITSY 15 released through bodıly reaction (Morreall 1983, 20) h1s SOITT of laugh-
ter 1S sımılar form of relıef-g1ving Cryıng See also: OSS 1998, 63 ‘C he psychıc
release eOTYy of humour explaıns the trıggering of laughter by of release
from threat being such d reduction of fears

orreall 1983, 358 u( that version of of ese theorlies 18 COMPIC-
hensive enough ACCOUNLTL for all of laughter. ”
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It has TOA| applıcatıon and roughly speakıng states that laughter 185
the result of pleasan psychologıical chift.“0

Although aughter 18 the subject of all three theorI1es, only the
IncongrTuU1ty theory refers direct relatiıonshıp between laughter and
humour. In the er L[WO, aughter has dıfferent and function.
The practice of laughter and the theory of humour elated each
er in the SaJIlle WaYy the practice of the spoken word 15 elated
the theory of hetoric In both D} eOTY Was derıved from practice
and W as therefore of ater date TIhe dıfference 1s that whılst the the-

of the spoken word, because of ıts almost immediately recognızed
usefulness, eached hıgh egree of refinement quickly, had {O
waıt almost untı the twentieth Century for g0o0d eOrYy of humour,
and thıs W as due tO the aASC old negatıve attıtude it 41 Thıs 1s Strange,
see1ng that laughıng 15 as human talkıng. Anımals ave neıther
humour“* 1107 language“” comparable humans. Humour and lan-

aAiIc typıcally uman phenomena, concludes the anthropologıst

Orreall 1983, 38-59 “ Laughter results from pleasant psychological
chıft 2°

It 18 only in recent decades that humour and laughter have been studıed inten-
sıvely. Even the soc1ıal SCIENCES avoılded thıs subject for ADCS, surprisingly SsInce they
In partıcular dırected towards unıversal human behavıour. Years of inveterate
mistrust of humour and partıcularly of laughter, humour’s external eXpress1o0n, made
them suspect that O-OMN Was prepared put theır professional reputatıon rısk
(see orreall 1983, 1X untiıl Tew YCAaIs AQO, the study of laughter Was treated
In academıc cırcles frıvolous. eCcause laughter 1S nNOT Ser10us actıvıty, the under-
stated seemed TU ıt 1S NOTL poss1ıble Z Ser10us interest in 1t; and

an yONC proclaımıng interest In studyıngz laughter probably Just wants goof
off”) Nowadays the old objections AiRe aWQaY It 1S suddenly perfectly possıble,
and VCN NCCCSSaLYy, study humour and laughter. After all,. they AdIc phenomena
which g1ve x00d AaNSWEeTIS quest1ons about why humans behave they do (see
orreall 1983, 1X-X ‘I he fact that laughter and humor involve NnOoNnser10us attıtude
does nOoTt ımply that Cannot adopt Ser10us attıtude toward examının? them Nor
does the NONSEeTIOUS attıtude iın aughter and humor render them somehow unımpor-
tan  a features of human lıfe, and therefore unworthy of OUuT attention. Indeed., OUT

capacıty aug 18 anythıng but perıpheral aspect of human lıfe, and understand
OUT laughter 18 long WaYy OWAT! understandıng UT humanıty ”).

Apte 1985, V *7 Irme laughter eX1IStSs only AIMNONS human beings’” (Hertzler
970:27) 0Ug INay nOot share Hertzler’s rather strong VIEW, g1ven recent
ork anımal cCOomMmMmMuUuUNIıCaAtION Lınden the fact remaıns that the faculties of
language and humour have advanced In human beings degree considerably
greater than that found in alıy other anımals. Gilhus 18 striıcter CGulhus 1997,
Laughter 1S unıversal human eXpress10n, restricted humans and therefore under-
stood dıyvıdıng lıne between humankınd and anımals ”. St Augustine [O00s
nızed thıs dıfference between humans and anımals. In De lıhero arbıtriıo 1,18 (wrıt-
ten between 3588 and 395) he Say>S Sunt alıa quaedam, QUaAC 1am cadere In feras 1910)8!
videntur NEC amen in homıne 1PDSO sunt, uft 10CAaTI rıdere.

43 Apte 1985, KT defined Homo Sapıens creature ıth language .
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Apte after extensive research, and they belong all people In all
times. STe consıderable sıimılarıties between humour and lan-

They share ıkeness in the aIrca of theır unıversal technical
aspectSs, for example, and theır reception 1S culturally determined.“*
Furthermore, they AIic ın SOMEC WaYy>S dependent each er Lan-

provides humour ıth materı1al, for example. And the WadYy
particular ulture SCS language determınes whether 181011 INCSSALC
1S perce1ived humorous.®

Besıdes sıimılarıties between humour and language,“®© ere AI

also simılarıtiıes between anguage and relıg10n, and between humour
and relıg10N2. Apte Say>S that relıg10n structurıng and connecting
factor*’ affects human ıfe much language and humour.“® el1-
g10N also has the specılal eature that ıt CONCECINS the supernatural,
which uman beings ave hlıttle ontrol over.?? When language
15 inadequate, humour Cal COMNC ın useful for rel1210us u-

nity.” hıs ıll become clear ater

Apte 1985, TTT TE ° Both Janguage and humour have unıversal and culture-
specı1fic attrıbutes. ” Ou language °IThe unıversal attrıbutes ATIC maınly formal in
nature, whıle the culture-specıfic ONCS substantive. In short, human languages
exhı1bıt certaın degree of structural simılarıty in havıng phonological and grammatı-
cal unıts sımılar and In usıng sımılar technıques put them together
About humour: ° Humour 107180 has both unıversal and culture-specıfic attrıbutes. The
techn1ıques used in humour unıversal, The substantive nature of humour, lıke
that of language, varıes ACTOSS5 cultures: (  )„ See also Raskın (1985) i

Apte 1985, TI ° Humour and anguage ShOwWw nNnOL only simılarıtıes but
also interdependence, which 1S manıfested ın [WO ımportant WaYys Fiırstly, concerning
"Iınguistic humour’, the V nature of anguage becomes the subject atter of
humour. Its phonological, morphological, syntactic, and semantıc elements and theır
interrelatıonshıps aATrc exploited in creatıng humour. Secondly, cConcern1ng ‘soc1l1olın-
gulstic humour’, the development, comprehensıon, and appreclatıon of humour arec

determıiıned consıderable degree by the UuUSC and function of Janguage in soclety,
and Dy the cultural attıtudes and values assoc1lated ıth b

See also: OSS 1998,
Apte 1985, 151 “Relıgıon hıghly influential in shapıng cultural values

and In mouldıng and maıntainıng soc1al organızatıons in human socletles CVC
where.

Apte 1985, 151 “Relıgıon resembles humour and anguage in eing
omnı1ıpresent, pervasıve, and yel non-obtrusiıve at the level of indıvıdual CONSCIOUS-
1CS5 in the WaY in whiıich it affects the rest of human behavıour. ”

Apte 1985, ST “A prımary CONCEDL of relıgıon 18 that of the supernatural,
which MaYy include beings, objects, and spırıts in short, all metaphysıcal forces OVCI

which human beings exert lıttle control. The prımary PUTDOSC of such behavıour
15 the well-being of soclety and of indıvıduals, from both the materılalıstic and the
spirıtualistic perspective. ”

hıs V interesting observatıon by Apte St Augustine hıs whole lıfe
lookıng for WaYyS CXPDICSS the inexpress1ible in spıte of the shortcomings of lan-

See Louth 1989, and Smiıth 2000, 66-36
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So SG that ex{i language (and rel1g10n), humour 1S of
ımportance for communication.>! In thıs connection the SOC101l0-

gıst artıneau SayS that humour Can be abrasıve and Jubricatıng, 0)1

both.>?%? In both it has connecting effect lubricant it Can 01l
the communıcatıon PTOCCSS and abrasıve ıt Cal COmMMUnNI-
catıon that has goL STUC Humour enables ONEC COrrect SOTNCOIIIC

else in soclally acceptable way ere 1S OoOu that the uUsc of
humour elps soc1al interaction In fact ıt 1S essentıial for mutual
understanding.”“ hat humour 1S unıversal for all people in all times

has een proved nOoTt only by anthropological but Iso by soc1olog1-
cal research.

oUg for centuries humour and laughter WEeEeIC looked OWN
uDON, they WEIC 1gnored, nNOoTt GVn in times when lıttle
research COU be one hıs 15 proved by the continumg accusatıons
and warnings.”” Underneath al] thıs negatıve publicıty lay sıngle
idea, namely the dogged assoclatıon of humour and, SUL
aughter, ıth exuberance. Critics WeEeIC always drawıng parallels
between the (I16 hand humour and laughter, and the er hand
all SOTTS of other phenomena do ıth ensi1on and reheft (im the form
of ust ase‘ sexualıty power) They Sa laughter aASs evidence
of ack of self-control which COU NO but ave destructive effect

51 Martıneau 1972, 101-103 102 ..  |Humour 1S a| wıdely dıffused Lype of socıal
PTOCCSS and specıfic medium of communıicatıon. ” 101 ° Humour 15 pervasıve phe-
NOMMENON In the soc1lal fabrıc of mOSsT, ıf nOoTt all, socıletles. ” 103 ° Humour 15 of
CVCIY soc1al Ssystem and be analysed ON socıal PTIOCCSS affecting the SyStem;
humour CeEHIS in CVETIY Lype of human interactiıon and Can be analysed hOw it
influences each interactiıon pattern and the socı1al emergıing irom it. 27 See
alsSoO orreall 1983, 1752416 115 “TO laugh ıth another CISON 1S gel
closer that person.’ 116 ° Humour Iso facılıtates soclal interaction ın number
of sıtuations where it 18 added basıcally Ser10us plece of communiıcatıon elım-
inate the offensıveness which that communtıcatıon miıght otherwıse have  27

Martıneau 1972, 103 “AS abrasıve it constitutes CAasSsUurTe of sand.
Ihe CONSCHUCNCEC of such abrasıve humour 18 interpersonal TIictıon and Juncture iın
the communiıcatıon PTOCCSS which INa y modify the character of the interaction. As
ubricant: Humour 1S intended inıtlate socı1al interaction and keep the machınery
of interaction operatıng ireely and smoothly. ” ( orreall 1983, {A “( the fre-
QUCHC Y of non-manıpulatıve humour in interaction 15 g00d indıcator of int1-
MACY In the Sroup  27

Bergson (1899) 1993
Martıneau 1972, 114 ‘I ’he humorous communicatıve instance becomes

vehiıcle soc1al mechanısm employed for interactiıon. Humour INaYy ASSUTNLC dıfferent
forms and has dıifferent functions in Varıo0us structural settings. ” See also OSS 1998,

“* 1 ıke other aspects of language, humour 15 WdYy In which people sShow theır alle-
g1ance The socı1al CONtfexXTt 1S ıimportant for the creatıon and reception
of humour. ”

55 (nlhus 1997, 66



DID  LY USE HUMOUR 53,12-14 563

aughter damaged character. Not that laughter Was entirely forbıd-
den, but yOUu had exert the utmost restraımnt. hıs negatıve attıtude 15
NOTL surprisıng ın 16 W of the or1g1n of the oldest discourses
humour and laughter, inıtially from philosophers”® and ater from
rhetoricl1ans and church athers who WEIC in close cContact ıth them
0Ug rhetoric1ans ıke (icero and Quintilian undoubtedly sr
nızed the advantages of humour and aughter Jud1Cc10uUs contex(t,
they seldom applıed them.>/ Therefore in classıcal lıterature, humour
and laughter mostly suppressed OT avolıded.

Aristocratic phılosophers, in reactiıon Sophists, SAaW dangers in humour.
Plato(427-34 /), fOr example, agıtated for striıct modesty regardıng exuberant humour,
although stopping short of complete abstinence. Arıstotle -3 took miılder
1Nne He SAa W laughter relaxatıon mechanısm which dıstinguished humans from
anımals. But real, refined, humour belonged exclusıvely the domaın of the
classes, because they WEeEeIC INOTEC used being modest. All the Samıc, he W as 19(0)1

agaınst joke L1OW and then, long It W das fıttıng. The tTeeks assoclated the CXU-

berant form of humour wıth professional jokers; they WeIC only allowed practise
al feasts, and elonge completely dıfferent soc1ı1al class. Nevertheless OMNC

ASSUMMCS, although it 15 NOTL always CasS y V  , that humour Was Dy unım-
portant in speechmakıng. See Bremmer/Roodenburg 999

The distinction between refined and exuberant laughter Was somethıng the
Romans took VeT from the G’Greeks. At first it W as applıed maınly theatre the
playwrıghts Plautus and Terentius (n the second Century BO-) WECIC for example
asters al playıng words and St Augustine would be influenced strongly by theır
ork ater the distinction W as applıed rhetoric. laugh happen sponta-
neously but ıt also be induced (see for the role of the laughter in ancıent rhetorıic
Martın 1974, 38-147) Due theır practical approac the Romans Sa  < benefits ın
humour, nNnOTt only dangers. Marcus Tulhıus (icero 106-43), speaker, and
phılosopher, W as the fırst of them recogn1ze the possıble benefits and want
throw lıght the phenomenon systematıcally. In the second book of hıs work De
OYralore (2,54,219-2,71,290), where it 15 assumed he Was elaboratıng In hıs OW WaYy

the lost second book of Arıstotle s Poetica, he discusses refined humour in the
lıght of poss1ıble favourable eitfect the PITOCCSS of persuasıon wıthın Judıc10us
speechmakıng. He maıntaıns NnOoTt only that humour CONNECTIS ork wıth pleasure
2,54,216 * Also Jesting and chafts of wıt agreeable and often hıghly effective ”
(Suavıs autem est eft vehementer ‚P utıilıs 10CUS el facetiae)), but also that he had
experlienced the beneficıal effect of humour in INanı y COUTT (2,54,219
have VE often SCCH thıings al COUTITT being achl1eved through humour and flashes of
wıt multum in Causls lepore ei facet11s proficı v1dı)) At easl, that 15
hat he has ('aesar Say In h1s De OffiCLLS he establıshed authorıtatıve termınology
Dy describing the [WO kınds of humour follows: ”I here ATl generally speakıng,
[WO SOTTS of Jest the OMNC O:  P rude, VIC1OUS, indecent, and the er refined, polıte,
clever and wıtty The latter abounds NOL only in OUT OW Plautus and the Old Com-
edy of thens, but also In the 00 of Soecratic phılosophy ” (Duplex Oomnıno est
10candı NUS, uUuNUumm iıllıberale, petulans, flagıt10sum, obscenum, alterum elegans,
urbanum, Ingen10Sum, facetum Quo CNCIC 19(0)8! modo Plautus nNnOster el Attıcorum
antıquae comoedia, sed eti1am phılosophorum Socraticorum hıbrı refert1 sunt) (De
OfficLLs Hence conclude that there 15 Lype of humour which knows

bounds, and L(ype which DOCS beyond the bounds of decency The latter 15
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TIhe Samnlılec applıes the Scriptures.>® Jönsson observes that
UMOUTr 15 fact there ıf yOUu OPCH it 59 Jesus hımself, he SaYyS,
stands in the mıddle of the rabbıs’ tradıtıon where humour W ds gladly
sed achleve the greates graphical effect teaching.® orreall
Neve  eiless maımntaıns that laughter caused Dy humour scarcely OCCUTIS
In the Bible ©! It 15 irue that ere V few words do ıth augh-
ng and tellıng Jokes, and fewer In the Old estamen than the New ©

nearly always used for mild and constructive eritic1ısm wıthın the Salllc socı1al class of
freeborn, and 15 emmnently sultable for (refined) drama Graf, Cıicero, Plautus
de Romeinse humor, ıIn Bremmer/Roodenburg 1999, 3-5 TOmM 1cCero’s actual
speeches ıt 15 evıdent that he employed subtle humour where possıble. But he W ds of
COUISC VE careful not 1078 far and be taken for entertaıner. h1ıs Sıxth book

De Institutione Oratoria, the rhetoriıcı1an Marcus Fabıius Quintilian 35-100)
obvıously inspıred by (Cicero dıstinguıishes the Varıous aSpecCts of humour (6,3,1-
142) Quintilian LOO SaJ| W INa beneftits in well-dosed applıcatıon of humour In
address, SInCce thıs *°arouses the Judge’s laughter and dıspels ese g100my CI110-

t10ns, frequently dıverts hıs attention Iirom the facts, and sometimes also refreshes
restores hım hen he 18 OTE!| tıred” (rısum 1udicıs movendo el illos trıstes solvıt
adfectus eft anımum ab intentione frequenter avertit el alıquando et1am reficıt
el satıetate vel fatıgatıone renovat) ( 9 Humour Was thus ımportant INCAans

loosen the stick-ın-the-mud and putL stiff people at theır CasCc, wake the
inattentive and dıvert pernickety CTIt1CS.

It 15 almost impossı1ıble discover the posıtıion of humour and laughter in the
Scriptures because Scriptural writers, opposed classıcal heathen authors, left

theory consult. The only possı1ıbılıty of getting glımpse of the subject 15
analyse the practice shown in the themselves. See Jönsson 965 h1ıs research
reveals that the Scriptures, In partıcular the New estament, by INCAans lackıng

humour for those who Call S SCC It. See Oorreall 1983, Anı yel if
students WECIC educated read lıterature sensıtıvely, hey would fınd humor in PTaC-
tıcally CVEIY wrıter. ”

Jöonsson 1965, gn 18 CaS y task dıserımınate between the dıf-
ferent of humour and ITONY that INaYy be found In the New estamen! 'Thıs Call-
NnOT be done ıth anı y mathematıcal eXaciness much depends the subjective
feelıng of the scholar. ” 972 ““Cons1idering the subjective element in the valuatıon of
humour In all aAQCS, SOTIIIC of examples IMNay become atter of endiess discus-
S10N, but ‚VenNn ıf the readers miıght dısagree ıth regard SOINC it should nOoTt
necessarıly dısprove the general conclusıon regardıng the question whether the
New JTestament authors make N of humorous eXpress10ns and terms. ”

Jönsson 1965, ‘I ’he lıterature of the rabbıs 15 of specıal importance In thıs
onnection It W ds$s COITNMON homıiletic method In theır cıircles include comıiıcal
and humoristic examples in theır illustratıve teachıng and preachıing. Sımıiles, pPara-
bles and terms that Jesus made UuUsc of quıte often AdICc akın such eXpress1ons In the
haggadıc hıterature and there 15 [CaSOIl belıeve that thıs W as felt dıfferently by
Ose who WeEeIC lıstening Jesus. ”

61 Orreall 1983, the laugh f der1isıon 1S almost the only kınd of
laughter found ın the Bıble. ”

Ihe verb ridere and 1fs derivatıves number of times in the Old esta-
ment but seldom in the of the IncCongrulty theory One ‚dASC 15 Gen. 17-18, the
STOTY of healıng of the childlessness of braham and Sarah In the New esta-
ment the erb riıdere OCCUTS only three times (always in cryıng): ° HOow
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And CvVen then, ese VEeISCS dısapprove hıghly of laughter.® It 15
these eXTISs which Orme!‘ the attıtude humour in the early church.®*
Morreall Sa y S that the Scriptures UuUscC rıdicule only (FE laughter
accordıng the superlor1ty theory).® Gilhus chares thıs opinion.®
The result of all thıs 1S that hınkers, teachers and wriıters from classı-
cal and Bıblical times managed together establısh theır SUSPIC1ONS
agaınst humour and laughter most securely. So much that it W as

not untıl the ast [WO centurıies that, fırst VC cautiously but ater
openly, people dared SE that they also held blessings. It mMust be
emphasızed that thıs old-fashıione: 16 W of humour and laughter

irom intellectua cırcles. We know hardly anythıng ou the
attıtude of the INnan In the street althoug Can TAaW SUOTILIC conclu-
S10NS from the text

Stf Augustine’s Sermo

On anuary 7Iist 413, the estiva of St gnes, St Augustine
preache the Beatıtudes In the Basılıca Irıcılarum
in Carthage. hıs has een kept though the A9CS and 1s
known Sermo 523 67 Rıght from the Start he gelts the attention of the

blest Are yYOUu who WECD NO YOU chall laugh” (Luke 6,219: ° Alas for yOou who laugh
NOW, yYOU shall INOUITN and weep ” 6.25): ‘“ Be Sorrowtul, I1L1OUTN and WECD
Jurn yOUI laughter nto mournıng and yOUr galety nto gloom ” ames 4,9) Deridere
and irridere found number of times in both the New and the Old JTestament, but
only In the of rıdıculıng.

(nlhus 1997, °“These sayıngs dICc stamped ıth negatıve attıtude towards
galety ın thıs lıfe, combıned wıth expectation of happıness COIMNC, al eas
for SOTILIC Laughter has moOoved Out of the present world and has become sub-
jeet of eschatology and apocalyptısm, sıgn of the JOYy which wıll be reie4se! al the
end of time  27

(nlhus 1997, 60-61 ‘T he crıtique of worldly laughter reflected iın the sayıngs
TOmM uke found runltful ground in the early Church and took 'o0t.  27

orreall 1983, “In the Bıble, LO0O, laughter has negatıve connotatı1ons. It 18
seldom mentioned, but hen 1t 1S, it 18 almost always the laugh of der1isi10on. ”

(nlhus 1997, E TE In the Old Testament “ IIıvıne laughter in the Old
JTestament 15 mockıng laughter. ” °“ Jehovah’’s dıyıne laughter W ds the derisıve
laughter of male power. ” 26 *“ IIıvine laughter Was destructive force, it A1L1lc from

ıde OPCH mouth (!) 1NOTC powerful and terriıble than those seit ıth teeth and
swords, ready swallow and destroy. ehovah'’s laughter ecrushed and destroyed
those who opposed hım In the New Testament °"[hıs laughter 18 instrumenta
in preserving the dıyıne/human hıerarchy, putting humans in theır place In relatıon
dıyıne beings, makıngz order In the world. In short, dıvıne laughter AaDPDCAIS mech-
anısm of control that contrıibutes ratıonal management of the COsSsmos. ”

See Verbraken 1994, 9-20 Sermo 53 W as probably preached In 413 but 1t
INAaYy have been shortly er @13 See Verbraken 1976, 65
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lısteners by double antıthesı1ıs tell hat had appene the
Martyr che Was publıcly slaın and secretly crowned 68 ıthout 5SdYy-
1NS 1t INan words he also that EVOCN er all the
adversıty the WOT. COU IMPDOSC che had al ast oun happıness
(1 g00d ıfe heaven) The INCSSaSC that gel heaven
ave make earth But do nNOoTt eed Stan: alone

ese the Scriptures er advıce The blessings
the Sermon the Mount®? AIC example where Jesus provıdes

hıs followers ıth dırections gu1de and SUppOTT them The esSsS-
INSS inspıred i Augustine remınd the audıence Carthage (and
partıcularly the feast day of the m  Y that appY lıfe
heaven Was wıthın eır reach long they worked for 1{
earth

In Sermo 53 St Augustine adheres the enumeraling charac-
ter of the Beatıtudes SO the 15 collection of LNOTC less
complete sub SCITNONS of length each beatıtude eıng COV-

ered separately In SOINC sub SCTINON}NS ere aTrec Jonger and shorter
LINOTC 0)1 less independent elements 72 In thıs INannNeT ST Augustine
devotes exIira attention the sıxth beatıtude al  CW ° Blessed
AIC the PUIC he  z for they SCC God’”’) fact ILNOTC than half
of the (chapters 16) In thıs sub chapters
Taırly AaULTONOMOUS In these chapters he advıses the audıence 18{011
INASINC God PCISON and he o0€eSs thıs hıs OW. partıcular style
and NOT wıthout humour

68 Sermo 53 ) palam OCCISaC occulte Coronatae razor-sharp double
antıthesıis the Martyr Was dead earth but crowned heaven And LOP of that
CVECIYONC had SCCI1 NOW che had dıed whiılst ONC had SCCI1 her being crowned It
had been poss1ible through (physıcal) CYCS SC her sufferiıng and her eal but NOTL

SCC her happıness It W as therefore hardly that nNnOot everybody cherished
the ısh follow her example

In Ihe Sermon the oun (Matthew Jesus eaches hıs pupıls real
lecturer See Mathew docebat See also Wenneker/Van Reıisen 2000
Introduction 16 Ihe Beatıtudes Matthew and uke 23 St
Augustine practical WAaVY, describes the Beatıtudes advıce for attaınıng
happy ıfe See Sermo 53 multas Causas beatae Vitae several Ways

attaın lıfe of blıss
Rıght from the sStart Jesus eachıng See Mathew docebat See

Iso Sermo 53A
Sermo 523 Quod volumus quod desıderamus quod petımus post erıt quod

autem i1ubemur ut facıamus propter ıllud quod DOSL eT1t modo SIl (What want
hat desıre, hat AI at, 111 OM afterwards; but hat AIC told

do for the sake of hat 11l OMC afterwards., must OmMe NnOW).
Sermons 56-59 the OTd’ Prayer. ese SCITILNLONS have sımılar STITUC-

iure
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Sermo 53,12-14
Ihe advıce j 79 Jesus Q1VveSs in the form of beatıtudes 15 nOot aASs

clear ıt al first S12 al eas NOTL immediately. People atu-

rally tend 18 z  e’ thıngs they ear lıterally. So earıng the sSıxth
Beatıtude, and earıng In mınd the corporeal and anthropomorphic
image of God, they inclined thınk incorrectly that (G0d Can

physıcally be seen. ”® But SINCEe chapters ı ave already explaiıned
that (God 15 spirıt, thıs incorrect CONCECDL, although unıversally
uman endency, 15 not allowed To make SUTC thıs ACTOSS, St
Augustine ackles the problem in chapters 7213 maınly in Ser10us
WayYy, but becoming slıghtly INOTEC playful ater In chapters 19172
he sCcSs humour emphasıze the insıghts. chapters 15-76 he fın-
ishes the Ser10us otfe

chapter St Augustine teaches: *PION: Start thınkıng ere
oOu corporeal face  P You ave ook for God ıth yYOUI heart,
not ıth yOUTr CYCS It sounds VC eimie “It OoOu
Countenance, ou d Ou ands, ou foot-
stool, Ou seat, ” he SdYyS, ont thınk oOu human
limbs. however tempting that 15 The 1mM and objects ave
deeper, fıguratıve meanıng i 78 he then carefully explaıns: *God’s
hands INCAal D face 15 knowledge, feet

seat, ıf YOU wısh, 15 you  .„76 Now that it 15
clear that Cal perce1ve G0d only spırıtually, it 15 also clear that
he SCC Hım in the normal WdYy ıth hıs CVYCS, because they Call

only SCC somethıng which takes He, eing
omn1present, has physical S1Ze. Therefore only the CYCS of the
he  Z Call SC God

In chapter St Augustine answWeTISs the question why the SCrIp-
often ascrıbe 1m God 1S one for 1CAaSONS connected

mnemotechnıcs: G d though physıcal actıvıtles WECIC allotted
Varıo0us Darts of the body, and OMMCOIIC WEeIC 5Sd y for example:
Blessed those who ave feet, because they walk: blessed
those who ave ands, because they work; blessed those
who ave VO1CeSs, because they shout; blessed OSsSe who

ON in hıch Augustine VE subtly approaches God, Trinity, V1ıa
the philosophical road, 15 Sermo 52

Sermo 53 Non hıc COTDOICA facıes cogıtetur.
/5 Sermo 537 Dıiıcıtur De1 vultus, cdicıtur De1l brachıum, dicıtur De1 JNUS,

dıcuntur De1l pedes, dıcıtur De1l sedes, cdicıtur scabellum pedum e1us; sed nolı INEeIMN-
bra cogıtare.

Sermo 5317 Manus Del, potentlia De1 Facıes Deı, notitia De1i es Deıl., PTaC-
sentia De1i es Deı, S1 VIS,
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ave mouths and tOoNgUuUeES, for they speak; blessed those who
ave CYVYCS, for they S  A For the PUTDOSCS of g00d instruction,
he elates of the body ıts practic usefulness. hıs reasonıng
1S NOoTLt naıve ıt Ihe Beatıtudes do exactly the SAdLilec but in

spirıtual ”In the Samıe WAaVY, he Was it WEeEeIC putting the parts
of spırıtual body ogether, and eachıng hat elonge hat
umıilıty 15 sulted possessing the eart. mournıng 1S sulted being
consoled; hunger and thırst for Justice sulted {O eing satısfıed;

1S sulted obtamıng9 PUIC he  Z 15 sulted see1ng
God.‘‘ $ hus the cComparıson between the physıca and the spırıtual
body 15 complete.

In chapters and ( St Augustine explaıns that through
belıief Can purıry the CYVCS of OUT he.  z Not through an Y old belıef,
but hrough irue behef rather than the devıl’'s “So let dıstıngu1s
(OUT faıth, and SO that belıeving 1S NOT enough. Ihat’s nOoTt the SO  e of
faıth that purıfıes the he:  z Purifying theır hearts, ıt SaVYS, Dy al
Acts 159) But C al hat SOTT of faıth? The ONC, surely,
1 the apostle Paul defines when he SayS Faıith 1IC works
through love (Gal 5,6).

Sermo 3512
110 hat 0€Ss al ıtself actually do? Wıth INa y

testimon1es from Scripture, INanıy dıfferent readıngs, such plent1-
ful varıety of SCITNON\NS and exhortatıons, hat 0€Ss ıt actually do, ıf
1a(0)1 CNSUTC that 110 an Dy MmIirror In the ©: ater face
face? But 1a(0)1 that YOUu should {u  - yOUI oughts back agaın that
face of hınk of the face of the heart Force YOUT he  S 1n
about dıvine matters, compel 1t, drıve 1t Anythıng that OCCUTS ıt
in ıts thınkıng 1C 15 1ıke Dody, ilıng ıt AWAY You yel SaY,

Sermo 53,9 Quemadmodum S1 corporalıa D' membris corporalıbus
eit diceret verbI oratıa qu1Ssquam: °Beatı quı pedes habent, qula 1ps1 ambu-

labunt; beatı quı 10108 habent, qula 1ps1 operabuntur; beatı quı habent, quıa
1pDS1 clamabunt; beatı quı el lınguam habent, quıa 1DS1 loquentur; beatı quı OCulos:
1ps1 Nnım videbumnt).

Sermo 332 SI1C, tamquam spırıtalıa membra COMPONCNS, docuit quıd ad quıd
pertineat: apta est humıilıtas ad habendum ICSNUmM caelorum, apta mansuetudo ad
possıdendam eITam, apta Iuctus ad consolatıonem, apta fames ef SIf1S lustitiae ad
saturıtatem, mi1iserıcordıia ad ımpetrandam m1ser1cordiam, m mundum COI
ad videndum Deum

Sermo 531 1scernamus CIO fiıdem nOostram, TICC credere sufficı1at. Non est
talıs fıdes QJUaC mundat CO  z Fide, Inquıt, MUNdans corda Sed qua fıde, qualı
fıde, nısı QJUaln definıt Paulus apostolus, ubı alt Fides GUAE DEr dıilectionem ODE-
ratur?
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“Thıs 1S hat He 1s  272 but do al eas SaYy, “CIhıs 15 hat He 1S not.  27
When, after all, 11l yOUu be able 5Sd y “Thıs 1S hat God a Not
CeVECN when YOUu SCC hım, because hat YOUu SC 1S inexpressı1ble. The
apostle SayS he W das SnNaticnNe! the Ir heaven and heard words
that be uttered If the words be uttered, hat about the
OIMNC whose words they are?

So perhaps, 1ıle yOU aArc thınkıng Ou God, SOTIIC ast and
wondertful shape in vaguely human form CTITOSSCS yYOUTr mınd. You
ave sei ıt in the S12 of YOUI mınd  ?  s CVYC, somethıng huge, 111aSs-

S1Ve, vastTi, ıts CNOTMMOUS bulk spreadıng In all dırections. Somewhere
yOUu reached the end of ıt If you ’ ve eached the end of It. ıt isn 't God
If yYOUu can t fınd the end of 1t, where 1S ıts face‘? You AIC thınkıng of
SOINC bulk INaSss, and in order dıstıngu1s Ifs Varlıous members 0)1

parts, yYOU ave define the INass, o1ve ıt outlıne lımıts.
Unless YOU g1ve ıt outlıne YOU can’t  7 dıstinguısh ıts parts What
YOU LO, yYOU oolısh materıjalıst WdYy of thıinkıng? You ave COIN-

tructed ast INass, and the LNOTC CITIOTINOUS ıt 1, the greater 15
the honour yOUu imagıne YOU S1VINgZ 18 God If SOTNCOIIC else adds

2780Just yard pound, he makes ıt CVCIl bıgger

ommentary Sermo 5512
The COTC of chapters VL 1A 1S the between knowıng

and belıevıng, visıble and invısıble, realıty and ıllusıon, Sspırı and
body The question 1s hat 15 the uUSeE of belhief IC 18 ounded
such complex and multiıform Scriptures: “wıth Ial y testimonI1es
from crıpture, Man Yy dıfferent readıngs, such plentiful varıety of
SCITILHOMNS and exhortations ”” 10 fınd the AaNSWeT it’s best leave the

Sermo YYTZ Kt modo 1psa fıdes quıd agıt” Tantıs testimon11s scrıpturarum,
tam multiplıcı lectione, tam arıa COp10saque exhortatiıone quıd agıt, nısı ut videamus
DEr speculum INn aenıgmate, postea factie ad facıem? Sed NON ıterum redeas ad
1stam facıem [uam. Facıem cordıs cogıta. Coge COT tuum cogıtare dıvına, compelle,
uUurse Qu1dquıid simıle COrpOrIS cogıtantı OCCcurrerit, abıce. ondum dicere:
°Hoc est‘: saltem dıc "Non est hoc Quando nım dices: "Hoc est eus’®? Nec C
viıderI1s, qula ineffabıle est quod 1debis S 1 dicı potuılt, 1NON est hoc Raptum dıicıt
apostolus In tertiıum caelum el audısse ineffabılhia verba. 1 effabılia SuUunt verba, quı1d
est CU1US SUunt verba® Cogıtantı CIQO bı de Deo OCCUrrIt alıqua fortasse in humana
specıe mira ei amplıssıma magnıtudo: constitulstı CA] CONSpeCIuU cogıtat1on1s ([uae
tamquam INASNUM alıquıd, amplıssımum, grande, ingent1ssıma mole 111uUusum Finısti
alıcubıl. 1 inistl, eus NON est; S1 1910)91 finıstı, facıes ubı est‘‘? Cogıtas molem et, ut
membra dıstınguas, definıs molem. Alıter nım membra dıstinguere 1910)81 , nN1ıS1
mol}1 dederıs finem. Quıid ag1ls, stulta et carnalıs cogıtatıo ? Grandem molem fecıst1,

grandıorem putastı eum amplıus honorare. Addıt alıus uUunum cubı1-
tum et facıt tıbı malıorem eum.
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complexıty and multıformıty for hat they (St Augustine empha-
S17ES them stylıstıcally by INCAanNs of anaphora and asyndeton),
and take another approach: ° But not that YOU cshould turn yOUI
oughts back that face agaln. ” Ihe admonıshıng tone brought
Oou by the subjunctive redeas together ıth the personal PTFONOUN
l 1C 15 always sed g1ve eCaVYy emphasıs, ShOW that St
Augustine 110  S addresses hımself eacher (fıctıt10us) tudent
who 18 runnıng around In cırcles and can ’t CSCADC. The tudent dıs-
plays obstinacy, In er words mechanıcal and compulsıve behavıour
IC mMust be corrected ®} Corrections chould prımarıly be one Dr1-
vately. Only ast should outsıders be brought 1Io COI -
reCcCt ose who felt ouched Dy hıs crıtic1sm, St ugustine had Step
back from h1ıs personal involvement ıth the audıence and be orma
for time. hıs 18 why he SCS instead of the usual PITONOUN VOo.  %,

In thıs C lıfe ere 1S only belıef, but in heaven there 1S
owledge. hıs first S12 paradoxıcal idea, or1ginally platonıc, 15
borrowed Dy St Augustine from St Paul Cor What the
body’s CYVCS SCC 1s transıent and unreal, the opposıte of hat the
he CYCS SC  @ I0 CONCEIVEe of (10d 15 the job of the he  Z 181011 the
head TIhe modest admonıshment In the subjunctive redeas 110  S

changes hard cCommands In the imperatıve: “Ihınk Force
compel IT1ve throw AWaY do

SaY, He o0€eSs thıs because hıs experlıence hım hOow difficult
ıt 15 for human eıng avOo1d corporeal image of G0od in buıld

ne s  7 belief OMNC certamly needs CONCECPL of God, but anthro-
pomorphıiıc image 1S striıctly forbıdden He then proceeds explaın
the rule He makes 1t clear that in thıs ıfe earth, (G0d Can only be
approached from the opposıte: ( XOl CannoTt say,  Ihıs 1S hat He

but do al eas say, Ihıs 15 hat He 1S 0(01 50 You can’t Sa Yy hat
He 1S, only hat He 15 nOot Even SOINCONC who had SCCH Hım would
NOoTLt be able describe Hım And 1f he pretends he C then he Calnll-
181011 be alkıng about God God 15 beyond words (”that human lıps
INaYy nNOTt repealt them  .. (*Or. FL Z adapted Dy ST Augustine Dy
the fırm but unmiıstakeable”ineffable ınexpress1ıble)‘‘), and ıf SOINC-

ıng Call be explaıned in words ıt Can 1 be dıvıne.
However, INa y people thınk of (G0od PCISON, althoug bıg-

SCI and etter, somethıing colossal, still, bulk Ihey do (G0d
Justice and 6C make Joke of Hım ToO pomt Out the InCONgTULtYy

example Sermo 52,4
x 1 1{10 discover Incorrect behavıour but NOTL COTTECTI ıt, would be rem1ss. See IOr

According Regula 4,9
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of thıs kınd of hought, St ugustine SCS hyperbole: ”° Y Oou ave sef
ıt (1.e.” some ast and wondertful shape In vaguely uman form”) In
the S12 of YOUI mınd  7  s CYC somethıng huge, assıve, vastT, ıts
CNOTINOUS bulk spreadıng in al dırections. ” hıs rather imagerYy
and the UuUsc of hyperbole the fırst towards humour. hen he
Say>S ° Somewhere yOUu eached the end of “ E In image ıke thıs,
(G0d 1S 1imıted And 6‘If you ve eached the end of 1t. ıt isn t Go
God 15 not only ineffable but also infinıte. The Og1C 1S watertight. The
question 110 15 HhOW do YOU assıgn COouUuntenanc (GG0d ıf He 1S
infınıte yYOUu can t fınd the end of ıt, where 15 ıts Tace ! 79 St
Augustine continues along the lınes of the hyperbole: ° You thınk-
ng of SOTIIC bulk mass, ” and ..  In order dıstıngu1s ıts Varıo0us
members OT parts, yOUu ave define the bulky mass. ” Because of the
ımportance of thıs conclusıon it 15 repeate: In somewhat dıfferent
words: “ Unless yOUu g1ve it outlıne yYOUu can’t dıstinguısh ıts parts ”

At thıs pomnt ıt that in Oorma the eacher in St
Augustine 15 19(0)1 addressing hıs lısteners much theır thoughts; in
er words, he doesn’t blame the indıvıdual ırectly but
reach hım vıa hıs (personıfied) mınd, which 1s determined by hıs
body “What YOU LO, YOU oolısh materılalıst WaYy of thinkıng? ”
Thıs makes ıt easlier for hım 118 SaYy somethıng unpleasant. TIhe 11S-
tener’s mınd 15 nOoTt only fleshly, MC in itself 1S bad enough, but also
oolısh Now the hyperbole changes into derision: Y Ol CONSITU:
ast bulky INaSss, and the LNOTC CNOTITNOUS it 1S, the greater 1S the honour
YOU imagıne yOUu 1VvIng Man imagınes bıgger God in
order be able honour Hım ILNOTC intens1ıvely. As ıf thıs Was NOTt

enough Jeering, In the ast senten! of thıs chapter he Cufts OoOWN the
(anonymous) dıssıdents “If SOTNCOIIC else adds Just yard pound,
he makes ıt CVCI bıgger In thıs statement both the emotionally-deter-
mıned superlority theory and the intellectually-determined Incongrulty
eOTY in play ccordıing the fırst eOTY, St ugustine PUuts the
dıssıdents al dısadvantage. According the second, he eXaggerates
the INnCONgTUILLY of physıcal eıty Dy suggesting that (0d Can be
made taller Dy who PUtS hıs mınd it There 15 lement of
hyperbole ere 1(070] The Og1C 18 compellıng that the ..  Way of thınk-
ng (cogitatio)”, the lıstener himself, ll ave oug Job fınd
u defend opppsing standpoınt.

Sermo 53313
L ‘Bu I’ve read it. YOU Sa y What ave yYOU read, yOUu who

ave understood nothing ? But tell all the SdI1l1lc hat you ve read.
Doni’t let’s brush asıde the playıng ıth ideas. ell u hat
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ave yYyOUu read? Heaven AAy throne, 1lle the earth 15 footstool.
ear YOU; I’ve read ıt L00 But yYOUu perhaps thınk yourse the better

for havıng read ıt and el1leve: it Well, 1(0780 belıeve hat yOUu ave
read. be Companıons in belıevıng. What sayıng ? be
Companıons In seekıng!
SO ere yOUu AIC, hold 118 hat yYyOUu ave read and e11eve
Heaven 15 throne. hat 1S, ..  MY chaır ” “throne, ” yYOU SCC, 1S
TEeEC word, for 1C. the Englısh 1S CHalr; ıle the eart 1S
footstool Haven’t yOUu also read that er textT, Who measured
heaven ıth the palm of hıs an thınk YOU ave read I yYyOUu ITCC-

ogn1ze 1t, and affırm that YOU belıeve ıt We both, er all, read each
texti In that Samlec place, both beheve each of them Now thınk
hard, and nstruct I IL’m appomting yOUu the teacher and makıng
myself the Now 111 YOU please eaC me ? Who z vl sat in the
palm of hıis OW. hand? ”®

ommentary Sermo 53015
The reckons ave OUunNn!| defensıve in the

Scriptures 'But I’ve read it., yYOUu Sa y What ave yYOUu read, YOU who
ave understood nothing ? ” St ugustine pretends 18 nterrupt the
other PCISON in order rub In agaın the fact that he has understood
nO tell us all the SadIllec hat you ve read.” Whoever has read
the crıptures WOU SCCIN be Lalrly SUTC of hımself ıth the a_
t10n irom saıah Heaven 15 throne, 1le the earth A
footstool. Thıs taken Out of CONTEXL, makes non-anthropomor-
phıc image of (G0d almost ımpossıble. At fırst sıght ST Augustine

ADITCC ıth hıs student, CEXCeDL that he eats hım lıke child
Thıs evokes eachıng sıtuation In 1C the tudent 15 begıinner. St
ugustine SayS he has read the Isaıah LOO (“I hear YOU, I’ve read
it {00. : and also believes it (“I 11070 beheve hat yYOUu ave 1cad..) 'Ihıs
15 argument Scholarshıp APPCAars Sa Yy that the 1magınary) OPPO-
ent 1S rıght throne‘’ yOU SCC, 1S Tee word, for which the Englısh

Sermo 5313 ‘Sed leg1’, INqu1S. Quid legıstl, quı nıhıl intellexıist1 KEt amen dıc
Quid legıst1? Non repellamus parvulum corde ludentem. Dic Quid legist1? °Caelum
mıihL thronum est, TT utlem scabellum pedum MeEeOFrUmM . A10 'Legı1 el ego Sed
forte potiorem D  „ qula legıstı efi credidisti. Credo el CQO quod AIxIsSU. Sımul
credamus. Quıid diıco! Sımul D 1001 CCe tene quod legıist1 ef quod credidisti:
( aelum mıihL thronum est 1d est sedes (*thronus’ nNnım TACCC, latıne “sedes’ est)
erra Aautem scabellum pedum INEeOTum. Non legıstı ei alıud Oul palmo Mensus est
caelum Puto leg1sse: COgNOSCIS, el credere confiterI1s. Ibı nım utrumque
legımus, utrumque credimus. Modo 1am cogıta, el doce Adhıbeo doctorem, el

parvulum Tacı0. Doce obsecro qu1s est quı sedet In palmo Suo ‘
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18 .  chaır  7  29 Thıs Og1C Q1Vves St Augustine the chance bring In
another Irom saıah (40,12), ıth 176 he Can NOoTt only rıdicule
hIs opponent’s reasonıng but defeat hım completely, and also, I1NOTE

ımportantly, strengthen hıs belıef. If G0d has throne, He must ave
backsıde 1(078) St Augustine 110 applıes the Incongrulty eOTYy In the
extreme Who0 measured heaven ıth the palm 0)his an The lısten-
ers reaction 15 because they egın fee] where the speaker 1S
eadıng them, and St Augustine observes: a thınk YOU ave read lt;
yYOUu recognıze 1t, and affırm that yYOU belıeve 1t 27 Thıs marks inter-
mediate phase in hıs speech, that in the meantıme 15 dırected the fic-
1t10US lıstener agaın S5Speaker and liıstener dICc famılı1ar ıth both CXIS
“We both, er all, read each (eXxXTi in that SadINe place, both belıeve
each I8 them  29 110 At thıs moment, the experienced
eacher in St Augustine, hlıke stand-up comedian, the roles
and SOCS In WaY that INan cabaret artıst WOUuU CHVY “NOow
thınk hard, and instruct IN  9 I’m appomting yOUu aSs the eacher and
makıng myself the chıild Now 11l yYOU please ea me° Whoever saf
in the palm of hıs OW hand? TIhe (3 IS the word heaven. the [WO
quotations from saıah, (10d o0€eSs [WO thıngs ıth heaven 1Cc
incompatıble: He SIfS LOP of heaven and Z) He heaven
ıth the palm of hıs hand Now CVEITVYONC understands why physıcal
and anthropomorphic image of G0d 15 not realıstic.

Sermo 533.14
° What you ’ ve one 1s 18 CODY the shape and outlınes of

1m and features from the uman body Perhaps the notion into
yOUr mınd that made In image aASs far dS OUT bodies COMN-
cerned. 1 aCCePpL that CONCCPL for the time being, d somethıing be
consıdered, dıscussed, examıned, and hrashed Out by CnNL Please
be dS lısten IN because Just NOW Was kınd enough 11S-
ten {O yOou 5o, (G0od 1S seated heaven, and He 15 measurıng heaven
wıth the palm of hıs han:  Q Does thıs Same heaven become wıder when
He 1s sıttıng 1t, and NaITOoWeT when He 1Ss measurıng ıt? Or 15 G0od
Hımself the Samıe S17e in hıs seat d He 15 hıs palm? If that’s the CaASC,
God dıdn t make In hıs OW lıkeness, because ave palms IC

much 1aTOoWeT than the of the body sıt ıth But ıf He 15 d
broad In the palm d He 1S in the beam, then In OUuT Case He made these
parts VE unequal No, that’s NO where the lıkeliness hes. Such dol
should be ashamed of iıtself In Chrıistian mind.?’$**

Sermo 53314 CCce f1guras ef Iınıamenta membrorum De1l COIDOTC humano
duxıist!ı. Sed forte subrepsıt t1bı ut secundumu pultares NOS factos ad imagınem
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ommentary Sermo 533:14
In chapter St Augustine expands the problem of heaven

in order Improve h1ıs audıence s notion of God The quotations
Iirom Isaıah m1g lead them conclude that God 15 physıcal and
anthropomorphic, aWOU ave comıcal effect ere due the
hıghly contrastıng imagery Ihen - comes, VAS cynıcally: PCI-
haps the notion into yOUT mınd that WEIC made in
image ASs regards OUT bodies. ” One 1S EXDECIE thınk Ou thıs
workıng hypothesıs before concludıng that it 15 untenable da
acCcept thıs, for the time eing, somethıng be consıdered, dıs-
cussed, examıned, Tashe Ouf Dy argument. ” What 15 accepte: 15 the
contradıction 1n ° 15 seated ıIn heaven, and He 1S measurıng
heaven ıth the palm of hıs han: St Augustine CX  S the
assumed ridiıculousness of thıs sStatement CVCIl further Dy putting [WO
rhetorıical questions: ” Does the Samnlec heaven become wıde when He
15 sıttıng in 1t, and aITOW when He’s measurıng ' and “Or 15 (G0d
Hımself the Samllle S1IZe in hıs backsıde He 15 in hıs palm >> The first
rhetorical question focuses heaven, the second God St ugus-
tine Skıps the first but nNnOot the second: ıt 1S assoc1lated ıth enesI1is

If z  e’ Isaıah lıterally, the words In enes1is can’t be iru  ®
“If that’s the CasSC, (G0d dıdn t make ın h1s OW lıkeness, because

ave palms 16 much NaITOWeT than the part of the body
sıt But ıf He IS d TOA| in the palm He 1S in the beam, then for

He made OUuT parts VEILY unequal No, that’s 1a(011 where the lıkeness
hes_.” It 15 because everythıng in the Bıble 1S iIirue that the lısteners AIC
nOoTt allowed ave anthropomorphıc image of God And ıf they
ave ıt nevertheless, they AdICcC NOTL honouriıng G0od but 1dol, and
Chrıstian cshould be deeply ashamed of thıs °“ Such dol should be
ashamed of itself in Chrıstian mınd. ” The conclusıon 1S that (G0d 15
indeed NOTt be capture in words because language 15 inadequate.
The only ıng efit for mankınd do, 15 praise Him.® hıs hought
rounds off the digressıon about uman image of (G0d and the intro-
duction the ast chapter.

De1l Interım aCC1p10 consıderandum, dıscutiendum, regquırendum, dısputando
excutiendum. S1 placet, audı II qula In quod tıbı placuıt, audıvı Sedet Deus in
caelo, eit palmo metitur caelum. Idem caelum fıt latum CUuU sedet, ef angustum &8i
metıitur ? An ıpse Deus fantus est In edendo, quantus in palmo ? S1 hoc ıta est, 910)8! ad
simılıtudınem SUuamnll 11055 fecıt 1105 nNnım palmum angustiorem valde habemus, QUaMl
partem COrporI1s qua sedemus. He autem, S1 tam atus est in palmo SUO (QUaM latus est
In sessi10Ne Sua, dısparıa membra nobıs fecıt. Non est ista sımılıtudo. Erubescat CI ZO
tale 1ıdolum In corde chrıstiano.

85 See Smiıth 2000 and Louth 9%9
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Ihe physiıcal, anthropomorphic God

Before St Augustine’s tıme, but also urıng ıt, it Was noTt
UNCOM for Chrıstians to imagıne (G0d physıcal and anthropo-
morphic.®° The Scriptures DaAaVC CVCIY ICason to do TOM the fırst
book of the Old Testament (Genes1s) the ast of the New esta-
ment (Revelatıon) there dIC allusıons God In uman form © And
although, under the influence of Neoplatonısm, Chrıstians gradually
began adop NCW, incorporeal and non-anthropomorphic ıimage of
G0d IC in the end WOU definıtıvely dominate the ole of
Chrıstian theology,°® there WCIC ST1 mMoOovements 1C dıdn t choose
thıs road and held to uman-lıke God An example of such INOVC-
ment W äas Manıche1sm, a St Augustine elonge for iıne
YCaIs before hIs CONvers1o0n ıIn 386 Dıiıssatısfıied ıth Manıchei1sm
because ıt had AdL1SWETIS number of quest10ons he consıdered
critical®?, he gradually ost interest in the Iso al thıs time

he moved 18 1ı1lan z the pOst of CIty rhetoricı1an. Hıs
interest in other speakers then led hım the church of the atholıc
Bıshop Ambrose in Milan.?9 Wıthın VCar h1s inıtıal purely profes-
s10Nal interest urne: into commıtment. Thıs W ds due NOoTt only the
exNortalons of hıs mother Monica who had Jomed hım al the eg1n-
nıng of 389, but also {O the I11CW WaY of thınkıng ıth 17 Ambrose
had managed broaden hıs horizons.?! W as also indırectly
10 Ambrose that St Augustine gol 18 know the work of the Neopla-
tonısts, and vıa St Paul started the Scriptures IC untıl
then he had rejected. urthermore, Ambrose confronted hım ıth
allegorıcal interpretations of the Scriptures. And he OUnN:! anSWeTIs

Griffin/Paulsen 2002, 2 has been recognızed Dy al least SsSome cholars
that INanıy early Chrıstians, and NOT only the sımpliciores, beheved G0d be COTDO-
real (materı1ally embodıied) anthropomorphic (humanlıke In form), SOTIIIC Bıblı-
cal narratıves DOTrtTaYy Hım  27 In thıs artıcle they dısagree (successfully ıth Kım Paf-
fenroth who holds the opposıte VIEW.

Gen E “Ihen G0d sald, °Let make INan in OUT image and lıke-
1CSS “°SOo G0d created Ial in hıs OW image; In the image of God He CIC-
ated hım; male and female He created them  27 Rev 20,1 ‘I hen Sa|] W whıte
throne, and the One who sat upOonNn it:;

Griffin/Paulsen 2002, that Christian theology which developed, PT1-
marıly under the influence of Platonısm, non-anthropomorphic and incorporeal
cConception of God that has OMC dominate al subsequent theology and ph1l0so-
hy„

Firstly, 15 (GG0d g00d? Secondly, 15 He spırıtual ” Thırdly, 1S He rıghteous”? See
O’Donnell 1994,

Ambrose 39-39 Was the bıshop of Mılan.
Patout Urns 1990, 2373374
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hıs questions.?“ Now that he completely accepte ı1stıian behef
he COUuU make clean break ıth Manıche1sm. Hıs spectacular COIN-

versıion ollowe: in 386
Breakıng ıth Manıche1sm dıd NOTt INCcCAan that Manıchean COMN-

Cepts went entirely ouf of S12 oug he certamly dıd leave the
theory behınd, SOTIIC of the questi1ons stayed ıth hım all hıs life ?®
One in partıcular concerned the pıcture people had of God He refers

thıs INanYy times In hıs works, always ıng the opportunıity
that God 1S Incorporeal, non-anthropomorphic, spırıt, and en

reasonıng from the tangıble Vıa the absurd the aDSTITaC
It 1S ar surprısıng that also in hıs SCIIL1LOMNS for the publıc ST

Augustine addressed the 1ssue of the image of G0d The SCTINONJNS not
only SaVC hım the chance ..  test  77 Hc  < ldeas, 1C WeEeIC ntended
for hıs maın works, hıs audience.** But they also enabled hım
elaborate establıshed ideas for the beneftıt of OSse already amılıar
ıth them .” The ragment from Sermo 53 (chapters — ShOows he
OCccasıonally went far aASs fo steal the chow .?® hıs PASSaALC 1s Ou
generally-accepte ideas.?/ Ihe question 15 Wwe  OoOWN whether ONE

INAaYy CONCeIve of God in human form and the AaNSWeT 1S We  OoOWN

O ’Donnell 1994, ‘ Ambrose’s SCIIMONS, ıth theır emphasıs the Pauline
distinction of letter and spiırıt of interpreting the chasm between the Old
and New estament, rescued God’s Justice. The first eNCOUNTeET ıth the 00 of the
Platonıists, revealed hım (10d who W as NnOoL lıke the all-penetrating SCa soakıng
Into the SPONSC of materı1al creatiıon, but who Was nstead spirıt. The ına in
that revelatıon Aanle second look the Platonıists, hen the doectrine of vıl
priıvatiıon of g0o0d made iıtself understood hım, and he could SC that all that Was
created Was g00d, and thus that the cCreator Hımself Was g00d. ” See also Patout
Uurns 1990, 37133F7, and Griffin/Paulsen Z0U02, 108

O’Donnell 1994, 21 “My OW. VICEW 15 that Augustine fully 00 off hıs
Manıche1sm In CVEIY atter of doctrine, but shook off the quest1ons they had
as The (J0d he clung insıstently Was precısely the (10d who WOU ward off
the Manıchean God, and in that WdYy there dım shadows of Manıchean doectrine
Iyıng aACTOSS Augustine’s words down through hıs whole career. ”

Dolbeau 1998, 96 CIn sermons) SONL meme de la creation d’Au-
gustın, le re quotidien de SCS pensees eit SOUVENLT banc d’essal DOUI argu-
mentatıon d’ouvrages (81018 de redaction. ” See alsSO Mohrmann 1948, 111 °“ Rut
VCIN hıs study 1OOIN remaıned OPDCH for unsophıisticated lısteners. Augustine had the
extraordınary gıft of being able explaın insıghts he had OUnN! scıentific thınker
and theologıan in sımple and clear terms, understandable the INan in the streel. So

RS how yCar In, yCar Out hıs SCIILLONS reflected hıs sci1entific WOT
An example of ultra-subtle incorporeal and non-anthropomorphic approach

(J0d and the ITrımıty In (0)01 be found in Sermo
Brown 1992, 220 Most of Augustine s SCITILHONS WEIC V successful PCI-

formances before enthus1ıastıc Carthage publıc.
I hese 1deas Can be found, amongst others, In Confessiones (wrıtten between

39’7 and 401) 1,1.41°2 translatıon of the Confessiones 15 In Bouldıng 996
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L00 M' it 15 NOT Mg Hıs criticısm 15 1recie NOoTt only the
Manıcheans 1S Was gıven nearly LWeEeNLY after h1s
break ıth em but also C  ar atholıc Chrıistians who
SC G0d corporeal and anthropomorphıc. 'I1he latter, eing
Catholi1cs, INa Yy be consiıdered super10r the Manıcheans, but they
AIC ST1 far infer10T7 ..  200 Catholics eıIr behef 15 carnal and
eIr behavıour chıildlıke ı1laren ave 18 be brought 1{8 develop
from carnal spırıtua. beings. It 1S therefore ımportant CINISUTEC that
eIr development 0€Ss not stagnate.”® And who Can do thıs better
than teacher? What makes thıs PAaAsSSarc S remarkable, preache:
ıt 15 NOoT of Manıcheans but church full of athOolıc
Chrıistians Not the ıdeas: rather, nOoTt hat W ds actually sald, but
how it W as sald.

St Augustine and humour

St Augustine made propaganda for aughter, quıte the
IEVEISC In number of places he makes oOu of hıs avers1o0n
ıt It m1g CVCII be that hıis dıslıke W d$>s orma (but nonetihNeless Sser1-
OuUS) reactıiıon hıs Manıchean background. Manıcheism Was (Inos-
t1C sect The (imnostics who subjected 1st1ian Ccarnıng crıitical
analysıs and helped develop it”? WEIC NOoTL agamnst humour and
laughter, because of eIr dualıstic WOT. 1eW For them the spırıtual
WOT. W ds present In the materıal WOT. and al the SaJLlle time hıdden
In it eIr dynamıc approac In relatıon thıs (incongrulty
theory), In 1C they dıstanced themselves from other mMoOovement.
1ıke Jewry and Chrıstianıty, often led laughter (laughıng al the
Op1n10ns of others sounds lıke the superiqrity theory) So dıd the

0® Griffin/Paulsen 2002, 9-1 109 ° He frankly confesses that SOTNIC do
beheve thıs. but they children In theır understandıng. ” 110 °Carnal and chıildısh
Christians concerning anthropomorphiıc Janguage in Scripture, understandıng it
lıterally nstead of allegorıcally. Augustine s 1e W thıs Q1ves another slant
the atter, because ıt TNZS u the question why the Scriptures UuUsec carnal
images. Ihe 1CAasSOonN 1S that develops from the carnal the pırıtual Ihe carnal
image 15 SO  a of fırst Step owards the spiırıtual 27  image Fr.: ° I he Scrptures
include carnal images for theır sake, stepping STONES hıgher conceptions of
G0

(nlhus 1997, 69 ‘I ’he Gnostics WEOIC ıimportant partıcıpants In the
Christian movement, and they Ourıshe'| al time hen the Chrıstian doctrine W as
NOT yel fırmly establıshed. Karly Chrıstianıty Was complex phenomenon, and it W ds
In shaped through dıalogue and confhet ıth (mostıic STOUDS and theır exXts  27

° Humour and laughter OPCH the body and the mınd, laughter 1$ sıgn of
receptivıty; ıth ıt the body lıterally DCI up ( Skynner/Cleese 996
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resulting insıght, thıs time followıng the rehef eOrYy The Gnostics
OUnN! salvatıon through owledge gnNOSIS I0 achleve thıs W ds ıke
solving puzzle see1ng joke.** The dualısm W as maınly applıca-
ble Jesus, who Was both God and INa  = In Jesus lay the ESSCIICC of
Gnostic1sm, namely that the materı1al had een mıstaken for the SPIT1-
tual.19! For them LOO, iTru  e’ humour Was ase: Incongrulty partıc-
ularly the between spırı and body but STl had PUTDOSC.

learn.1!0%
For Chrıstians, and thus for the converted St Augustine, the

body includiıng physıca. react1ons 1ıke Jaughter WCIC LTormally SuSpectT.
He MnNgSs al] the old objections laughter agaıln. Like all hrıs-
t1ans, he SCCS laughter pro0 of iırratıonalıty and weakness of char-
acter. 19° In 1t1on, he chooses for hıs SCIILLLOMNS subjects Ouf of the
MOST venerable Scriptures, because they inspıred Dy the Holy
Spirit. However, he W as in heart and soul teacher, and I11all of
anguage and rhetoric. And he W dS$ impelled UuUsSscC the possı1bilıties
IC humour offered hım meetl the demand for laughter and
amusement,whıch CVECIYONC 15 born ıth Humour and laughter ave
een sShown above be unıversal; in er words, for al] people and
al] times. For thıs I1ICason St Augustine regularly wıelded the CI-
ful WCaDON of humour, albeıt always ıth grex subtlety. He had
time for bolsterous aughter, al eas nNOT aPDCI, SINCE he W dads

steeped In the classıcal heathen tradıtıon and, ater 0) In the 1DI1Ca
tradıtion. ese {WO tradıtiıons together Oorme: gran of CX
which he knew lıke the back of hıs han:ı  Q

aughıng expression of ırrationalıty
In St Augustine’s CYCS the abılıty aug (as ave SCCI1

earlıer) 18 ımportan dıfference between humans and anımals. In
hıs early phılosophiıcal 1alogue De liıhero arbıitrio, wrıtten between
38R& and 305 eiweecn his CONversion and becomıing bıshop) when

(nlhus 199 7, PIOCCSS of acquırıng salvıfıc knowledge Was akın
solving rıddie see1ng the pO1n! of joke. the Gnostic approach W das dynamıc
and Incorporated the aughter of insıght and understandıng. ”

101 Gilhus 1997, J2 ‘I he heart of Gnostic ideology: atter miıstaken for spirıt.  27
102 (nlhus 1997, T “(TIhe Gnostic aug 18) see1ng through, understandıng

poı1nt, acquırıng NCW owledge, exploıutatıon of the unıversal connectlon between
wıt and learnıng; a-ha and °‘a-ha’. The laugh creates openings: laughter ICDIC-
sented pPassagc TOM the hıdden the revealed,

103 Cnhlhus 199 7, 61 in ıts inartıculate outbursts, laughter violates
ratıonal hought and speech. ‘“ Excessive laughter reveals weakness of character
and destroys dıscıplıne. ”

De doctrina christiana, 9  ’
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through study and praycr he hrows off h1s lıfe, he SayS ° Rut
re et thıngs IC apparently do 181011 pertaın anımal lıfe,
though EVCMN in 11a they not h1s hıghest endowments, such the

Jest and laugh? !® Anımals, he Sa y>S, dıffer from humans in
that they do 1a(011 SCCIN able make jokes and augh, and g00d
thıng 00 Why? St Augustine o1ves explanatıon of h1ıs dısdaın for
thıs abılıty, dısdaın mMoOost clearly conftfessed. hıs change took place
VEeLY SOON er hıs conversiıon: ' Anyone ıth irue dıscernment of
human nature 11l Sa Yy that thıs 1s uman qualıity, though of lower
order.  << 106 oug jokıng and aughıng arc only human, they nOoTt
marks of g0o0d character.

hus the tone 15 set people MaYy augh, but ıt doesn’t Carl them
respectT. They had better do ıt lıttle poss1ible. And ıf they do
augh, ıt 15 eviıdence of unfıttiıng ack of of realıty. ere 1S
after al] eed aug TIhe fact that al bırth on aug but
C SaYyS ıt all °"The newborn infant m1g fırst aug before he
wept,  29 he SayS In from A4.) doth he ıfe
ıth weeping ? He knoweth NOTt yel how aug why doth he
already know how 18 weep? Because he hath egun upOonNn thıs
life.? 197 ıfe eart o1ves WCECD but nOot fo aug In thıs
sStatement gel glımpse of the dıfference between the physıcal and
the metaphysıcal aug 16 alsoO SCC in the New Testament It
had consıderable influence the church athers, and St
Augustine t00.  108 People C iımmediıately er bırth but nevertheless
StTart aug VELY early ‘° After thıs began 18 smıle, al first only
in sleep and then when Was awake,  27100 wrıtes St Augustine in
the 1IrS book of hıs Confessiones Even thıs uncontrolled reflex
augh, @ he produced d infant, PTIOVCS that physıca aughter
poıints irrationalıty. Inartıculate cCAılaren WCCIC considered not yel
ratıonal Dy the standards of ancıent times.

It 1S Strange 11070 that soclety told cChılaren ıIn Infancy and
puberty control the unbriıdled reflex aug (and er physıca

105 De lıhero arbıitrio, 1,18 Sunt alıa quaedam, JUaC 1am cadere in feras NON

videntur 1ICC amen In homıne 1DSO sunt, ut 10CAarı el rıdere: Ihe transla-
tıon of De lıhbero arbıtrıo 15 1ın Russell 967/ There number of quotations irom
thıs translatıon.

106 De lıhbero arbıtrio, 1,18 quod humanum quıdem, sed intımum homiınıs
ludıcat, qU1SQqU1S de natura humana rectissıme iludicat

107 Enarratıo In psalmum (sermon in Carthage in 412) Poterat rıdere
PrIUS PUCT quı nascıtur ? Quare etu InC1p1t riıdere? Rıdere nondum nOovıt; U:
plorare 1am novıt? Quı1a coepit ire in i1stam vıitam.

108 See (nlhus 199 7, 60-61
109 Confessiones 1,6,8 Post el rıdere COePL, dormiens prımo, deınde vigılans.
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eXpress10ns of exuberance) al al costs _ 110 hıs attıtude 1S in complete
Con ıth certaın kınds of aughter which from child’s
standpoınt uncompassionate, and ere S the superlor1ty the-

work. oUg In adulthood he had problem ıth thıs, the
St Augustine Sa  < the far 1{078 nonchalant attıtude of adults

(includıng, h1ıs astonıshment, hıs OW parents) towards cChılaren
the ultımate in unfaırness: ° But ıf thıs PCISON who erInne
of such tortures, could he ST make 1g of them, dSs dıd OUT parents,
who aughed al the Orments boys suffered? 111 that for
the 1IrSsS time he realızed that he 1ve' In LODSY-LUTVY WOT. where
people laughed al the thıngs.

aughıng al the thıngs happens also In the heatre
Before hıs CONvers1ıon St Augustine en went the heatre,
althoug VeCT the VCaIs he managed free hımself completely irom
Ifs magnetıc attractı1on. ere LO0O, laughter evidenced ırratıonalıty,
Tallıng under both the superlor1ity and the amusement theorı1es. By ıts
VE nature heatre 15 the prıme example of all that 15 deceptive and
COUuUNfTfer truth er all, AaCTIOTS AIC always pretending and therefore
violatıng truth nearly al those who make Jokes lie  .”112 In thıs
respect heathen playwrıghts made AaCTfOTrS speak 111 about heathen gods
“Quae 1 adoranda sunt, CUT rıdent ın theatrıs? S1 rıdenda
sunt, plus rıdendum estT, Cl adorantur ın templıs In thıs PASSAaLC
St Augustine the physıca) augh, 1C eXN1IDITS 12NOrance,
gullıbilıty ırratiıonalıty (n the heatre they aug gods IC in
the temple praised), ıth the intellectua aug which Shows that
ONEC 1s in control. In De CLVvitate Dei he denounces 6S VEn LNOTEC sternly
the sordıd sıtuatiıon around the authorıty of the Varlıous gods SItU-
at1on which In WaY remınds OMNC of modern bureaucracy:
1C. when it 1S one Dy mM1ImI1Cs knowıng hat they AiIc 0O1ng, 1S
deservedly aughed al in the heatre, but when ıt 1S one by oolısh
PCISONS who do NOT know better, 15 IHNOTC deservedly rIGiICHIeE In the
world.  L1 TIhe comparıson between heatre ACTIOTS and everyday
iıdiıots iıllustrates clearly hOow false heathen gods .. and though

110 As for example the puerilem levitatem in De ordine, .21
111 Confessiones, 1913 stne qu1squam quı varıa ormenta ıta

Darvı aestıimet, quemadmodum parentes nostrı rıdebant tormenta, quıbus puerI1
magıstrıs afflıgebamur.

112 SOlLloguia 2.76 (wrıtten In 387) el fere quı locantur, mentıuntur.
115 De evangelistarum 1,13 (wrıtten In 400)
114 De C1vVitate DeL1 6’ wriıtten between 413 and 427) Quod CUu f1t abh sclen-

us M1m1S, dıgne rıdentur In theatro; CUu CIO nescientibus stultıs. diıgnı1us INT1-
dentur In mundo. translatıon of De CIVitate Deı1 1s In Schaff 1979 ere
number of quotations from thıs translatıon
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the gods who AdIcC laughed al in the heatre NOoTL er than oOse
who AIicC adored in the emples

Heathen gods WEIC en victıms of St Augustine s sharp
(ONZgUE. In early letter 390/1) the enlıghtened heathen Max1ımus,
devotee of kınd of heathen monothe1ısm, he wrıtes that ıf they want

aug al themselves ere 18 shortage of materı1al: ° Verum
amen S1 rıdere electat, es apud VOS INAaSNal mater1am face-
t1arum: eum stercutium. eum cluacınam, enerem calvam, eum
ımorem, eum pallorem, deam febrem el cetera innumerabılıa
hulusce moOdi, quıbus Romanı antıquı sımulacrorum cultores templa
ecerunt el olenda censuerunt.  27110 In thıs sentence ıt becomes quıte
clear that hat he Dy the WOTrd ridere and al] ıts derıvatıves
(lıke deridere and irridere) 15 NOoTt much °humorous ” “ridicu-
lous  27 rather, the humorous vıa the rıdiculous. Up fo thıs po1In he
has sed ridere meanıng corporeal and senseless.

aughter express1ion of latıon

eal aughter 0€es however ıth St Augustine, usually
reaction of efined humour. As saıd earlıer, fınd

examples of the practical applıcatıon of humour al Varıo0us places in
hıs works, and fınd hıs theoretica ideas reflected In, for example,
De catechizandıs udibus and De doctrina chrıistiana. Readıng the
SCITNONS, it 1S noticeable how easıly he handles humour and laughter:
he o0€es ıt professionally, LE in the MNg dosage and yvel Ssponta-
neously Ihe idea behıind thıs 1S hıs convıctiıon that preacher’s
enthusı1asm 11l nearly always infect lısteners, but that In SOTIINC
ıt ll do harm (and m1g SVen be neCEeSSary) eıghten
of elatıon ıth bıt of Numour, NOoTt for ıts OW. sake but always wıthın
the subject, and in efined WaY, arcıcal

eal humour 0€Ss NOoTt ave lead loud laughter, rather ıt
should be extensıon of enthus1ı1asm. ndeed, people lısten
ıth much greater pleasure when ourselves Z pleasure In thıs
Samlle work of instruction. The hreaı of OUT diıscourse 1s altecte Dy
the VC JOV that ourselves experlence, and CONSCYUCMNCC 1s
delıvered LINOTC easıly and rece1ved LLOTC STateIuNy, . he SayS If

115 De CLViLate Del 6,6 CC alıı d rıdeantur In theatrıs, QUaIn quı adorantur
in tem 11s

116 Epistula LK (wrıtten in 390/1)
117 De catechizandıs rudibus 2,4 Et quıdem CId multo gratius audımur, CU

NOS eodem D' delectamur affıcıtur Nnım fiılıum locuti1on1s NOsSITaAEe 1PDSO NOSITO
gaudıo, el x1t facılıus acceptius.
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lıstener gets tıred, humour help lıven hım “ When
observe thıs, should eıther efresh hıs mınd by sayıng somethıng
seasoned ıth becomıng lıyelıness and sulted the matter under
discuss1ı0n, C hıs fun (hilaritas, but in partiıcular honesta
hilarıtas) has do ıth stimulatıon: ..  OTr somethıng calculated

wonder and amaz  9 (D ° Nunc tamen CINO

ambıgıt, el Cu alıqua dıfficultate quaesıta multo gratius InvenIr1.
atever incıtes wonder and amazement Call incıte laughter, aCCOTd-
ng the InconNgTUNtYy eOTy be sımple PUun Can also be
stimulatıng traın of hought In longer pPAaSsSascC, OCCUTS in the
efined humour of the classıcal heathen and Bıblıcal tradıtıons, both
of which had SıTONZ influence St Augustine. For example: in
Jlalogue ıth hıs SOIl Adeodatus he reasonıng In such COIMN-

plıcate WaYy that Adeodatus must almost certamly ave had aug
(inwardly) Ol ave made intellıgent miıstake. But in order that
YOU IMay be miıstaken longer, pPaYy closer attention hat ave
SdYy, 1 only CXPICSS ıt the WaY want NOow dealıng ıth
words by of words 1S Just bewildering intertwinıng and
scratchıng HN6 s  Y fingers, when ıt 1S almost ımposs1ble tell, EXCEDL
for the PCISON o1ng ıt, C Iingers tchıng and IC dAIC rehev-
ng the üÜCch.. 10 which Adeodatus replies: °Look, all attention!
-  af analogy has stirred curiosity.  »”121 Humour ere 15 clearly
question of intellect and for the PUTDOSC of instruction. hıs 1S stated
in De Verd religi0one: el 1d est mentIis acıe, Ua videntur
quı doct1 aut urbanı aut facet1 nom1ınantur, excellere

Humour and aughter aATec primarıly of soc1al nature ‘‘ Perhaps
because ıt 15 18{011 CaS y 18 eNJOY joke by oneself”? Not CaSVY, be
sure,  123 wrıtes St. Augustine. But people Call STl experl1ence hılarıty

eır OW it Des sometimes happen that people who dIC

118 De catechizandıs rudiıbus 13,19 Quod ub1 senser1mus, oportet eJus
anımum, diıcendo alıquıd honesta hılarıtate condıtum el m re1l UUaC agıtur,

119 De catechizandıs udibus 13,19 vel alıquıid valde mırandum ei Stupen-
dum120 De doctrina christiana 2,85,13

121 De mag1stro 5,14 (wrıtten in 389) Aug CcCute quıdem allerıs, sed uft fallı
desıinas, aCut1us attende quod dıcam, S1 am 1d dıicere, ut volo, valuero: Nal verbıis
de verbıs e tam implıcatum est, QUam dıg1tos digı1t1s inserere el conirıcare, ubı
VI1X dıgnoscıtur, n1ıSs1 abh 1DSO, quı 1d agıt, quı dıgıtı prurlant, el quı auxılıentur
rmentibus. Et {[OTLO anımo adsum, LiLalll ista haec sıimılıtudo intentissımum fecıt.

translatıon of De agıstro 15 in Russell (1968) 990
ı 2 De erd religione wriıtten In 389)
123 Confessiones 2017 qula et1am NCINO facıle solus rıdet? emo quıdem

facıle,
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entirely alone, ıth ONEC else present, dIC Dy aughter ıf
somethıng VC unny presents ıtself theır SCI1SC5 OT eır
thoughts. ”!“ Burt however much fun ere 15 in secreti amusement,
humour works best In situations.!?> ere 1S5 example of thıs
in De heata Vıita: Whıle the others aughed al the fact that they WEIC
miısled through eır OW admıss1ons, OUT mother, tunned for
whıle, requested that through explanatıon should loosen and
untangle for her the logıcal knot had een compelled {o present
The VE fact that Monica 0€Ss 191011 Jom In ıth the laughter shows
that the sıtuatıon 1S ıllogıcal. In passıng ıt should be NOoTte: that the
humour in ese arı1ses firom intellectua stimulatıon

Irue laughter
It 15 surpri1sıng that the physıca augh, opposed efined

humour, hardly aAaDPCAIS AaNYINOIC in St Augustine s later works. Ihe
words ridere and L10Carı and elr derıvatıves do however in the
ater works, quıite frequently in fact RBut the WaY they sed fol-
lows the CXCETPIS from the New Testament quoted earlıer, and 15 alsSO
In lıne ıth the tradıtıona basıc attıtude laughter 1C he had in
the meantıme adopted ater he makes structural aSsSOcC1atıon
between physıca aughter and foolıshness The ultımate irue aughter,
however, has nothıng do ıth humour and SV be known
in thıs ıfe It belongs the ıfe {O COINC TOM thıs argument 1t 1al-
lows that all laughter in thıs lıfe 1S alse and sıgn of ırratıonalıty, and
thus should be avoıded In Sermo 175 (preached in 412) St Augustine
states thıs VC. clearly: ‚ People who ave ost theır mınds hrough
fever AdICcC much INOTC dangerously ıll They augh, and SAaJnle people
C hat’'s INOIC, oOse of sound mınd C for the nNnes who AdIC

aughıng. f YOU DIODOSC choıice between ese [WO thıngs which
15 better, aug ÖT C 15 there anybody who WOUuUlan prefer
laugh ? And then, because repentance involves salutary E the
ord presented tears requırement, laughter the resulting ene-
fıit How? He SaYyS ıt in the Gospel, ° Blessed UVe those who C
hecause they <hall augh” 6,21) So cryıng 15 requırement,

124 Confessiones 2017 sed amen et1iam solos el sıngulos homines, CU)
alıus NECINO est, vincıt T1SUS alıquando, S1 alıquıid nımıum ridıculum vel SCI1-
sıbus OCCUurrtIt vel anımo.

125 See also Bergson (1993) SE DA
126 De heata ıta 3,19 (wrıtten in 386) Hıc el ceter1 concess10N1ıbus SU1Ss

deceptI1s rıderent, postulavıt mater, CUIM dıu stupıda fulsset. ut el hOocC 1DSUm, quod
conclusıon1s necessıtate intorte dıxeram, explıcando relaxarem solverem.
translatıon of De heata 1ıta 15 ın Schopp 948%
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and laughter the reward, of w1sdom. He Sdy>S laughter, meanıng JOVY
NOoTt guffawıng, but Jumpıing for JOVY So if yYOUu put the choıice between
ese [WO thıngs, ıf yOU ask IC of ese 15 the better, aug
C everybody aug and WOU rather 181011 C But NO f
yOUu add partıcular ndıvıduals ese eXpress10Ns of feelıng, and put
the choıice ıth PCISON}NS ncluded 1C 15 better, for PCISON

aug SadiIlec DCISON C ECVETITVONC prefers tears ıth sanıty 18
laughter ıth madness. Such 1S the value of mental health, IC 15
preferable GCVENn ıth lamentation.  2127

The dıstinction between cryıng and laughıing 18 connected in
paradoxıcal WaYy ıth ıfe earth and ıfe In heaven: whoever laughs
1O 111 C ater, and whoever Cr1es NO all aug ater. Someone
who laughs 110 1S 111 (aegrotant), Sılly (phreneticus) 1n (cae-
CUS). “Insane. SayS St Augustine threatenıngly in Sermo Z
referring the Scriptures, ‘ Madman, the StONe 15 yıngz neTte, and
that’s why yOUu mock 1t But ıf YOU mock, yYyOUu AIc ın ıf yOUu AI

IN yOUu tumble; ıf YOU tumble, YOU en pIleCes;
).”128 ıfe eart 15 ale of tears 1f yOUu ıll yOUu LNOVC from

cryıng ıth laughter‘ on earth in thıs 1ıfe AT  ng wıthout augh-
ter  27 in the er ıfe In other words, yOUu LMOVC from OIlC form of C
ıng O another.!?? aughıng In thıs ıfe therefore INCanls that ONC has
the delusıon of eıng healthy whıilst In fact OMNC 1S sSıck mad, and ıt

that weeping 15 sıgn of health Ihe latter 15 iIrue laughter:
‘$He laughter, meanıng JOYy 1a(811 guffawıng, but Jumping for
JOY

127 Sermo 1932 Periculosius aegrotant, quı mentem febribus perdıderunt. Il
rıdent. el Sanı plorant. Rıdet Nnım phreneticus: sed ON est OITO autem quı quı
mentis est 5Sanac, plorat phreneticum riıdentem. Primum, S1 duo sta9quıd est
melıus, rıdere, plorare? Quı1s NON s1b1 elıgat rıdere? Den1ique propter dolorem salu-
brem paenıtentiae, In etu OMINuUuSs posult officıum. In T1Su beneficıium. Quomodo?
Quando alt in Evangelıo, Beatı quı plorant, quon1am rıdebunt. Ergo In ploratu offi-
1um est, In r1SUu est praemıum sapıentlae. Rısum Nnım PTO gaudı10 posult, ON cachın-
natıonem, sed exsultatiıonem. Ergo S1 duo sta, el QUaCTAS quıd horum sıt
melıus, rıdere, plorare: OMmMnı1s homo plorare 1NON vult, ei rıdere vult. OITO S1 as

ad 1StOs affectus, eit ita CU person1s: Quı1d est melıus, rıdere phre-
net1cum, plorare sanum ? Elıgıit 19)| homo fletum CU sanıtate, quam r1sum CUu
amentıa. Tantum valet mentis sanıtas, ut et1am CU planctu elıgatur. See also Sermo
314

128 Sermo 1222 Insane., lacet lapıs, 1deo des Sed Cu rıdes, CaCCus C: Cu
CACCUsSs 65S, offendis; CUu offendis, CONqUaSSATIS;

129 Sermo 3103 (preached before 405) etu ad fletum, etu CUMm T1ISU adfletum Ssıne TISU.
130 Sermo 32 Rısum nNnım PTO gaudıo posult, 19({6)  s cachınnatıonem, sed exsul-

tatıonem.
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Conclusions

apters 12014 of Sermo 53 ATC clearly ou form of ele-
vale: and OUT CYCS modern, eachıng. In unpretenti0us WaY thıs
eachıng employs elevate kınd of humour, pleasıng the C
both stimulatıng and instruct1ve: in fact kınd of humour IC
wıthın all definıtions of efıned humour. In spıte of attıtude
humour which 18 consıstently negatıve, the church athers includıng
St Augustine do indeed UuUsc humour, 1S be expecte In 16 W of
the unıversal character of the phenomenon. It 1s clear E VEn from the
eXCerpl seieCcCie that St Augustine apphıes the INnCONgTUNLLY eOTY, but
he also SCS the superlor1ty eOTY (the only kınd of humour in Chrıs-
t1an times, accordıng Orrea. In efıned WaY St Augustine
makes hıs ımputatıons only indırectly, Dy addressing ficthti0ous

OL, CVENn INOITIC sımply, the pponent’s oughts. Because St
Augustine knows hat he 15 alkıng about, he 15 of h1s
strengths. Not everybody Can UuUsc thıs humour. An approac lıke thıs

such subject (0] COU ead haotıc atmosphere E VEn

self-mockery. Ihe eacher ın St Augustine, however, 15 master of the
echnıque. He CVcn dares Creaftfe such sıtuation delıberately, ıth
the CÄDICSS DUTDOSC of bringing hıs lısteners into the ODCH mode. St
Augustine 15 able appIy both the superlorIity eOTY and the IncCOon-
STU1LY eOTrY In complex WaY The ens1io0n inherent ın the humour
works roughly speakıng [WO subjects. On ONC hand ere 15 the
Contiras between the M(_)St Hıgh and the dısproportionate outward
uman form ascrıbed Hım On the er hand there 15 the
between the learned bıshop al (MIE ıth HIS subject matter and the (fic-
t1t10US) ordınary INan who hardly knows anythıng about the SCIPD-
D} ıIn Casc nOoTt enough be able play ıth them Behınd
the fırst subject hes the INCONZTULLY eOTY and behind the second hes
the superlor1ty eOory The latter ADPCAIS in extremely miıld form,
SINCEe St Augustine s DUITDOSC ıth ıt 1s 1dacl1Cc, d also ıth the
INnCOoNgTUItLY eOTY actually Dıdactic goals, er all, AdSSUTNEC Opt1-
mal atmosphere of communıtıcatıon and irust In 1Cc the method 1S
NOT fınd au but COTITTeECLT In the 16 of relıg10n atmosphere
of 1S prerequıisıte.

Ihe ultımate capabılıty of St Augustine hes In the effect of
h1ıs presentatiıons enabhle the lıstener, In (QUT times the reader,
ıdentify ıth both preacher and fictıt10us ong the WaY
the lıstener 18 alerted hıs shortcomıings that he Call ICHIOVC them
and end the rıght road. The value of St Augustine’s
owledge and experlıence eal impercept1ibly form of dıfferen-



586 VAN NEER

ti1ated eachıng. Everyone Can benefit from it in hıs OW WayYy, by
elımınatıng faults and correcting inadequacıes. More CONVıncıng
proo of hıs super10r qualities eacher Can ar be imagıned. Hıs
humour 15 abrasıve and lubriıcatıng al the Samle tiıme, and has een
shown, thıs 1S only poss1ible ıth optımal relatıonshıp of Tus It
1S therefore NOL lıkely that he preache: thıs to dissıdents
unbelıevers; nothıng pomts fo thıs It probable that he
preache atANOolıc arthagınıans who NC W the subject ackwards
and Was then the Casec WEeIC intellectually CUrT10USs hOow the
famous bıshop WOUuU ackle the subject matter thıs time. And they
knew only LO00 ell that ere W ds chance that the teacher-preacher
St Augustine WOU shıne 1ıke real abaret 15 Hıs SCITNONS
WEeIC becomiıng ILNOTC and LNOIC 1ıke workshops.* And, hıs frıend
and bıographer Possıdıius SayS “there aIc words 18 CÄDICSS HOwWw
much Chrıstians admıred hım and unanımously praısed hım

Joost VAN NEER
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