
AGAINST HIS WILL?/AUGUSTINE
THE OOD IFE D VITA AND

THE PRALECEPTUSTOIC AGAINST HIS WILL?/AUGUSTINE  ON THE GOOD LIFE IN DE BEATA VITA AND  THE PRAECEPTUM “  1. Introduction  1.1. Anthropological optimism in Christianity?  As far as directives concerning the good life are concerned,  philosophy and Christianity do not appear to agree. Philosophi-  cal ideas concerning this theme have always been viewed with  suspicion by Christian leaders, because human nature was repre-  sented in a too rosy colour and divine grace had no part in redemp-  tion.  Thus, Origen was condemned at the Council of Constan-  tinople in 553. Origen saw mankind capable of eliminating by  himself the results of the fall of man and capable of rediscovering  the personal godly “I”. His optimistic view of mankind must have  appealed to the Christian humanist Erasmus of Rotterdam. He  once remarked that he learned more from one page of Origen than  ten pages of Augustine.! Maybe his opinion was based on the trust  that Origen lets mankind shine through, while Erasmus had stud-  ijed those sections from Augustine’s work where mankind is repre-  sented as disorganized and thus incapable of reaching God’s  grace. Despite Erasmus’ great influence on Church and society,  Augustine remained throughout the ages the great auctoritas. Not  Origen, who had an optimistic view of mankind and was indebted  to pagan philosophy. The Church historian and later Cardinal J. de  Jong remarked that Origen ‘teveel den invloed ondergaat der  Philosophie (Plato en Stoa)’ (is too much influenced by Philoso-  phy (Plato and Stoa). He therefore agrees with the quote from Por-  phyry which Eusebius had included in his Historia Ecclesiastica,  } ‘Plus me docet christianae philosophiae unica Originis pagina quam decem  Augustini’, Erasmus, epistola 844 (ed. Allen, dl. 3, 337), quoted in: A.J.M. Davids,  Patrologie en patristiek. Overwegingen naar aanleiding van Eusebius’geschiedenis  van de Oude Kerk. Rede uitgesproken ter gelegenheid van het aftreden als hoogler-  aar in de Patrologie, Patristiek en Geschiedenis van de Oude Kerk aan de Faculteit  der Theologie van de Katholieke Universiteit Nijmegen op vrijdag 30 augustus 2002  (Nijmegen 2002), 8.Introduction

Anthropological optımısm INn Christianity?
As far directives concerning the g00d ıfe dAICcC concerned,

phılosophy and Christianıity do nOoTt aDPCATr Phılosophıi-
cal ideas concerning thıs eme ave always een viewed ıth
SuSsp1cıon by Chrıistian leaders, because human nature W ds IC-
sented in LO00 roSYy colour and dıvıne had part In redemp-
t10n.

Thus, UOrıgen W ds condemned al the Councıl of Constan-
ınople In 553 Oriıgen SAa W mankınd capable of elımınatıng Dy
hımself the results of the fall of INan and capable of red1scoverıng
the personalo Hıs optimıstıc 16 W of mankınd mMust ave
appeale the Christian humanıst Erasmus of Rotterdam He
NCE remarked that he earned LNOTEC from ONeC PascC of Orıgen than
ten of Augustine.‘ aybe hıs opınıon Was ase the
that Orıgen ets mankınd chıne hrough, 1le Erasmus had stud-
ied those sectl1ons from Augustine’s work where mankınd 1S TC-
sented dısorganızed and thus incapable of reachıng

Despıite Erasmus’ influence Church and socıety,
Augustine remaıned throughout the dSCS the auctor1ıtas. Not
Orıgen, who had optimıstıc 1e W of mankınd and W ds>s ndebted

phılosophy. The Church hıstorı1an and later Cardınal de
Jong remarked that Orıgen teveel den nvloed ondergaat der
Phılosophie (Plato toa) (1s LOO much influenced by Phıloso-
phy (Plato and oa He therefore ABICCS ıth the u  (& fIrom Por-
phyry which Euseblus had ncluded In h1s Hıstor1ia Ecclesiastica,

°Plus docet chrıistianae phılosophıiae unıca Or1g1in1s pagına UUa decem
Augustin1’, Erasmus, epistola 844 (ed Allen, dl $ 337 quoted ın A} Davıds,
Patrologie patrıstiek. Overwegingen NaAar aanleiding Va[]n Eusebius ’ geschiedenis
V,  - de Oude Kerk ede ulıtgesproken fer gelegenhei Vd.  > het aftreden als hoogler-
UUr INn de Patrologie, Patristiek (G(reschiedenis VaUuan de Oude Kerk U4UUAN de Faculteit
der T’heologie Van de Katholieke Universıteit Nıjmegen vrıjJdag 30) 2002
(Nıjmegen



534

that ‘hı1]) (Orıigen, PVg) ee als CCI1 Chrısten, 11124lr aCcC als BenNn
Griek’ (he 1ve. Chrıstian but hought Greek).“

De Jong W das certamly NOTL the only OMNC VOolce discrepancy
between Chrıstianıty and phılosophy ase Augustine s
elaDoratıon of It W as always emphasızed that the 11CcCO-

platonısts played OoOWnN the effects of prıma. SIN, dıd not consıder
mportant, and that therefore ın elIr intellectua teachıngs

idea of self-deıijfication COU be perceived.* Because there ıf Was
stated that mankınd COUuU transcend the gulf between hımself and
God, the phılosophers WTG imputed ıth and prıde
16 W as consıdered ypıcal neo-platonic deser1ibed plotinian.“
Neve  eless, ın time certaın ambıvalence developed In the Judge-
ment of neo-platonısm and Chrıistianıty. Ihus, Augustine Was also
brought forward the OIlC in whom both SITeaAmMSs of hought Camle

together. Just ato and Plotinus, alfter all, he Iso consıdered the
body 18 be subservıient the mınd, and lower of eing hıs
W as because he ell Was focussed another WOT. and thus COIN-
1dered eing in thıs WOT. incomplete.”? It Was also pointed Ouf
that In Augustine human 1C4aSON and dıvıne NOTL mutually
exclusive.® It Was, however, remarked that the humuilıtas (‘humıulıty"
Was cons1ıdered exclusıvely Christıian, and that Augustine cCons1ıd-
ered thıs vıirtue the basıc attıtude towards receptiveness for
grace.‘

Kardınaal de Jong, AandDoe: der Kerkgeschiedenis. erzien verbeterd door
ost (Utrecht eic 1947-1949*) vols., vol.1, 12

See 1.1 Marechal, 19 visıon de 1eu SOMMEeTI de la contemplatıon
d’apres Saılnt Augustıin, in Nouvelle Revue ITheologique 191-
204; Hendrıkx, "Platonıisches und bıblısches Denken be1 Augustinus’, 1n Augusti-
NUS Magıster 4-55), 285-299

Cayre, 'Notes SUurT les Confessions de Saılnt Augustıin. Premiers appels de
Dıeu la VvIie interieure’, ın I ’Annee theologique 11 (1951), 239-243; 1d .9 Mys-
t1que dıvıne COurante d’apres Saınt ugustın la SapCSSC prıante, ame  Z des °Con-
fessions ” ei regle d’action’, in Diıviınıtas 3(1959), 43-76; 1id La contemplatıon
Augustinienne. Princıpes de Spiırıtualite ei Theologıe (Bruges-Parıs 1954*), 52-56;
262-263

( Kraft, Einführung In dıie Patrologie (Darmstadt 119
| . ımıted U} of thıs discussıon In Koetsveld, schoonheid, oud

NLEUW. Over christelijke spirıtualiteit de leer waarın Zl wortelt, mel de kerk-
vader AugZustinus als 21ds (Kampen 147-148

Rosenberger, Der Weg des Lebens. Zum Zusammenhang VON FY1LS$-
tologie und Spiritualität In der Verkündigung des eıligen Aug2ustinus (Regensburg

/9-83; Gross]1, ‘Agostino’, ın Dizionarıo dı 1Stica (Cıttäa del Vatıcano
kol 58-65 (< also Rutten, Aug2ustinus MYSECUS. Mystiek, Narcısme

echoisme DiJ Augustinus, geillustreerd AGAN Confessiones Enarratıiıones In Psalmos
(Baarn 64-1
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Towards question
Because Augustine consıders of the utmost ıimportance,

he O0€eSs NOT aPDPCAT be the MNg PCISON eaC modern INan
about the of lıving. best h1s early work Call delıver SOIMNEC

interesting pomints of VIeW, ıt Was not yel steeped ın the Chrıistian
teachıng and still echoed of phılosophy. Augustine became
explıcıtly involved in 386 in the discussıion in ate antıquıty of the
art of lıvyıng and order of lıfe ıth hıs De heata VIita. In thıs SMa
treatıise the shrew discussıon of e  -assured people echoes
through. They aAaPPCAaI especlally theır OW W of hought
In theır indıyvıdual search for happıness. The influence of Cicero
and OLNUS 15 obvıo0us and AaPPCAIS larger than that of crıpture
and the 1stıian tradıtıon of faith.® However, NCE bıshop, in
around 3907 In hıs Praeceptum, he h1s fellow TOLNerTrSs In
hıs house angıble order of lıfe apparently ase another
notion of ıfe In thıs, super10r 1CLates certaın rules behalf of

order of ıfe 17 1rs 1e W aAaPPCAar disqualify the CaIc for
oneself because the communal 1fe 1S cons1ıdered the WAaY owards
receptiveness for

hıs begs certaın questl1ons. Does Augustine OUNg, 18(0)1
yel baptısed, PCISON chare the anthropologıical optimısm of the classı-
cal phılosophers and Origen? Does he play down, 19 8i bıshop, the
W of mankınd, and only then amplıfıes the idea of bodıly infer1-
Orıty in order emphasıze the eed for grace?

In thıs contrıbution, ase analysıs of the [WO afore-
menti1oned SMa treatiıses, ll IrYy make clear that the gulde-
lınes of ancıent phılosophy had longer effect Augustine than
study of hıs opınıon of alone SVCE hıs OW words In the
Confessiones COUuU surmı1se. In anı y CaASC, In h1s practical work he
integrates insıghts from the classıcal art of lıvıng into the Chrıstian
teachıngs in INannNeTr 1C ın WdYy sShows Al Yy dıstrust of ph1-
losophy I0 the CONTTrAarY, he [01N thıs In WaY e provıdes
stepping StONeESs for modern diıscussıon of the art of lıvıng and her
contrıbution.

Beılerwaltes, ‘Agostino 11 neoplatonısmo cristi1ano’, in Platonismo
O0SOfa patrıstiıca (Mılano 16f states that Ven though Augustine thanks
the Hortensius became acquaınted wıth phılosophy, nevertheless in thinkıng through
of the great questi1ons he Was INOTC indebted neo-platonısm. He knew Plotinus’
ork through the translatıon by Marıus Vıctorinus, ci. E.B.J Postma, Augusti-
NUS, De heata 1ta (Amsterdam 38 By the WaVY, the phases in Augus-
tine’s desıgn for spırıtual WAY in De era religione reflect hıs indebtedness well

neo-platonism.
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eas the order of ıfe and the ar{ of lıvine

21 De heata Vvıta

In 3806, Augustıine, together ıth SOTINC famıly members and
frıends, stayed al the estate Cassıc1acum Car 1lan Accordıing
ıth the neo-platonıc 16 W irıendshi1p, in C 1alogue served
metaphysıcs WaYy happıness and the Zweckfreundschaft W ds
ase‘ mutual benevolence and reSspecCtT, four discussions WEIC
held? The TIeENds In fact embodied the ideal stated Dy ('1cero in
hıs Laelius De Amuıcıtia iın 1C he SaYyS that irıendshıp 1S ILLOTC
than the perfect agreement In WaYy of see1ng supernatural and atu-
ral sıtuat1ons and which involves mutual compatıbılıty and EVO-
t10n2. Augustine hımself fılled the part of the Invitator and later
revised the CONversat1ons nNnote Dy the stenographer into four
wrıitings: De heata Vita, Soliloquia, De ordine, and C’ontra acade-
MICOS. In al] dıalogues the 1e W 1S echoed that lıving accordıing
1CasOonNn 1S 1ın order gaın nsıght into the order of thıngs
and 18 experiıence happiness. '° But nNOT only do revelatıon and 1C4-
SOM nng owledge of God, orderly WaY of ıfe makes ONEC

recepuVve towards God !! OLUNUS echoes hrough, when Augustine
describes the unıty ıth G0od the ÖOne, for OUNUS the fiınal
destiny of mankınd

The discussıon which WOU be the foundatıon for De heata
Vita, began November 13th 386, Augustine’s 32nd bırthday (Beata

adot, ‘Amaucıitla’, Mayer (re Augustinuslexikon (Basel 1986-
vol 17 kol 287-293, CSD 291, leaves It al thıs observatıon. The INannNeT in whiıich
Augustine christi1anıses irıendship, whiıich 15 discussed DYy Van Bavel, she does nOoTt
discuss. (F for example, Bavel, Charısma: Gemeenschap. G(G(emeenschap als
plaats OOr de Heer Heverlee-Leuven, 2000; . Natural Spırıtual Relatiıonshıips
in Augustine’, in Augustiniana 19/7-242: 1d., Aug2ustinus. Van liefde
vriendschap. ampen,

Augustinus, De ordine. Green, COorpvs Christianorvm Serles
Latına (Turnholti 1954 Sqgqg.), vol 29, H. 5’ 16-17:; 5’ 18-19 (p 15:11/3)3 1L, LE
3()-34 p 124-127/):;: H. 18, 4 E 19, 49-51 (p 33-135) (Henceforward abbrevıated

Augustinus, Contra Academıicos. Ed Green 29), H. 27
(p 19)

11 See Geest, Integriteit als WES 4ar (10d. ver de spirıtualiteit VaJn

Augustinus. ede ultgesproken bijJ de aanvaardınz Van het ambt Van bijzonder
hoogleraar Augustinse Studies 4UN de Katholieke Theologische Uniıversıteit
ÜUÜtrecht vrijdag oktober 2002 reCc 114

Do1gnon, ' Beata ulta (De- in Fıtzgerald (ed.) Augustine hrough
the Ages. An Encyclopedia (Grand Rapıds-Cambridge col 618- 624, CSP
621
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Vıta L, Par 6) For three days it Orme: effervescent interruption of
the 1alogue upOoN 1C Contra academıicos WOU be based.!® It 15
consıdered the MOSstT rel1g10us work Dy Augustine hımself (ibidem L,

5
Because uman sınfulness 1S not exphicıtly catalogued, ıt 15

assumed that ugustıne In De heata Vvıta dıd NOot describe hıs CONVETI-
S10N Chrıistianıty but neo-platonısm. He ater would reflect thıs In

varıant 16 wıtnesses hrıstianısed recollection h1ıs Confes-
siones.}!  4 In certaın thıs 1s5 Iru  @® De heata Vita, ugustine SCS

images for hıs COonNnversiıon 1C he, probably aVvOo1d m1sconception,
o€es NOT IN longer in the Confessiones. In the images in De heata
Vita, er all, hıs trıbute ancıent phılosophy resounds. For example,
the STay al Cassıcı1ıacum evoked OlNUuSsS and Cicero’s ıimage of ph1-
osophy d safe haven In WOT. (Beata Vıta 1, par Hıs
OW past he indıcates accordıng thıs ıimage in the ıdea borrowed
from Seneca of the seafarer. Thıs he SCS In order invıte the e_
Nas and OUMNNUS follower anlıus ITheodorus IO categorIise hım into
certaın There 15 SIOUD that ands In calm aters al certaın
ADC Dy us al the 0718 There 18 that only reaches for
o0ks, and 1S thus brought back the harbour, er the wınd has led
them deep mI1SerYy (altıssıma mMLserarıum; ıhıdem Ihıs mMI1SeTY
SCS together ıth the of the deceptive com(fort of pleasure and
honours (falacissıma serenlttas uoluptatum honorumque; ıhıdem
ın  V ere 18 the OUD, that al full SCa of the motherland and

immediately after wandermgs COUTSCS for the longed-for e_
ful lıfe (ıbıdem /28:32).° order fo ave hIs make the best
cho1ce, Augustine then g1veESs outlıne of hıs ıfe Especılally In thıs
bıography aCcTt of dependence the phılosophers resounds, ) INOIC

Augustinus, De heata ıta Green, Corpvs Chrıstianorvm Serles
Latına (Turnholti 954 Sqg.), vol 29, IL, Z 65-85, 1INZ. eala 1ta (D FO): Augusti-
NUS, Retractationum lihrı Mutzenbecher 5/% I’ 27

ase! Comparıson wıth the aCCount thıs atter in De heata Vita, INan
have doubted SsInCce Harnack the STIOTI1CA authenticıty of Augustine s of COIN-
version in the Confessiones. CT Mc Wıllıam, “Cassıcı1acum Dıalogues’ In Augus-
tine through the Ages An Encyclopedia, kol 135-143, CSP 6-1 Pıerre Courcelle
had already diıscovered In IR innovatıve research into the Confessiones that Augus-
tine strıved for hıstorıical ın h1is attempt fathom h1s inner self before (10d
and fınd the image of (GJ0d wıthın hımself: Courcelle, Recherches SUr les Confes-
SIONS de Saıint Augustin,. Parıs, 96%

CT Drecoll, Die Entstehung der G(nadenlehre Augustins (Tübıin-
Z note and (Beıtrage ZUF hıstorischen T’heologie 109) One tınds 11ıt-

erature and references here, mostly derıved from the edıtıon Dy Green (cf. footnote
13)
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than faıth Scripture er all, he first states that he Was attracted
phılosophy by Cicero’s Hortensius.}  6 Neve  eless, hıs disappomtment
ıth manıchaeı1sm and the academıcs evolves In confession that he
has earnt from Ambros1ius SCTITINONS that nothing corporal be
understood for soul and G0d However, also 1US eodorus 1S
mentioned dSs eacher in thıs ontext Furthermore, Augustine PTO-
fesses that and ambıtion ave wıthheld hım from saılıng into
the harbour of phılosophy and that socı1al esteem made hım ally In
studyıng Plotinus 00 SIC 00 consıdered hıghly Dy hıs e_

nas. 1/ Besıdes the wısh study the phılosophers, Augustine Was

apparently also accustomed COQqQUELTYP. VAN GEEST  538  than faith in Scripture. After all, he first states that he was attracted to  philosophy by Cicero’s Hortensius.!® Nevertheless, his disappointment  with manichaeism and the academics evolves in a confession that he  has learnt from Ambrosius’ sermons that nothing corporal can be  understood for soul and God. However, also Manlius Theodorus is  mentioned as a teacher in this context. Furthermore, Augustine pro-  fesses that women and ambition have withheld him from sailing into  the harbour of philosophy and that social esteem made him tally in  studying Plotinus’ books (sic), books considered highly by his maece-  nas.!7 Besides the wish to study the philosophers, Augustine was  apparently also accustomed to coquetry ....  2.2 _ The influence of classical philosophy  Even though he would still have to undergo a pectoris dolor  (ibidem, 1/105) in order to be able to set course for the harbour of phi-  losophy, in the introductory part of the actual dialogue of De beata  vita Augustine appears to ascribe reaching this to his own powers.  However, also in the rest of the work, the influence of neo-platonism  is obvious. The De beata vita thus seems to reflect the awareness of  life of the modern, self-conscious human being who, especially in his  aspirations towards autonomy, tries to find happiness.  Thus, Augustine, in the onset to the actual debate with Cicero,  links malignity (nequitia) as the mother of all deficiencies (vitia) to  transience, evanescence, and ‘nothingness’. Together with Cicero,  Augustine also mentions fertility (frugalitas) and temperance (tem-  perantia) as the most important parts of virtue (virfus), which  remains, and is always the same (ibidem 11/60-73).!8 At the end he  repeats the contradiction between nequitia and frugalitas in terms of  “nothingness” and “being”. He describes frugalitas as temperantia  and modestia: moderation and self-control (ibidem 1V/194-204).!°  16 Cf. T. van Bavel, ‘“The influence of Cicero’s Ideal of Friendship on Augus-  tine’, in: J. den Boeft, J. van Oort (ed), Augustiniana Trajectina. Communications au  Colloque International d’Utrecht 13-14 novembre 1986 (Paris 1987), 59-72 (Etudes  Augustiniennes).  17 Cf. however Augustinus, Confessionum libri XIII. Ed. L. Verheijen (CCSL  279520  18 <Est autem aliquid, si manet, si constat, si semper tale est, ut est uirtus. Cuius  magna pars est atque pulcherrima, quae temperantia et frugalitas dicitur’ Green men-  tions as source: Cicero, Tusc. (=Colloquies in Tusculum, pvg), 3, 8, 16; Ed. Green, 70.  19 ‘Merito etiam uirtutum omnium matrem multi frugalitatem 'esse dixerunt.  Quibus consentiens Tullius etiam in popolari oratione ait: uf uolet quisque accipiat;  ego tamen frugalitatem, id est modestiam 'et temperantiam, uirtutem maximam  iudico’, ed. Green, 70.The influence of classical philosophy
Fven though he WOU ST1 ave undergo pectoris dolor

(ibıdem, 1/105) in order be able 18 seft COUISC for the harbour of ph1-
osophy, In the introductory part of the actual jalogue of De heata
vıita Augustine AaDDCAaIS ascrıbe reachıng thıs hıs OW POWCIS.
However, also In the rest of the work, the influence of neo-platonısm
1S obvıous. Ihe De heata Vvıta thus reflect the AaWAaTeEeNCSS of
lıfe of the modern, self-cCconscCI10us uman being who, especlally In h1ıs
aspıratıons towards utonomy, trıes fınd appıness.

Thus, Augustine, in the ONSe the actual debate ıth Cicero,
ınks malıgnıty (nequıitia) ASs the mother of all deficıencIles VItLA)
transıence, VaneSCCNC and 'nothingness’. ogether ıth Cicero,
Augustine also ment1ions ertilıty (frugalitas) and temperance (tem-
perantıa) the mMoOost mportant parts of virtue (virtus), 1
remaıns, and 1S always the SAamnlec (iıbidem 11/60-73). ® At the end he
repeats the contradıction between nequitia and frugalitas in terms of
““nothingness” and “Deins.. He descr1ibes frugalıitas ftemperantıa
and modestia: moderatıon and self-control (i!bıdem 1V/194-204).'”

Bavel, "Ihe influence of 1Cero’s ea of Frıendshıip ugus-
tiıne’, in den Boeft, Van Oort (ed) Augustiniana Irajectina. Communications
olloque International d’Utrecht 13-14 novembre 1986 Parıs 59-/72 Etudes
Augustiniennes).

however Augustinus, Confessionum lıhrı HIT Verheyhjen
ZIX% 9,

"Est autem alıquıd, S1 manet, S1 CONSTaL, S1 SCINPDCTI tale esL, ut est umrtus Cumus
Maghna pPars est pulcherrima, qQqUaC temperantıa el irugalıtas cdicıtur’ Green LNCII-
t10Ns SUOUTITCE Cicero, Tusc (=Colloquies Tusculum, DVg), 3‚ S, LO: Green, 70

° Merı1to et1am ulrtutum Oomnıum matrem multı frugalıtatem SSC dixerunt.
Quı1bus consentlens Tulhus et1am in popoları oratıone alt ul uolet QqULSGUE accıplat;,
ECSO amen frugalitatem, 1ıd est modestiam el temperantıam, uırtutem mMmaxımam
Iudico’ , ed Green,
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Irygetius and Augustine, in Beata 1ta IL, derıve the Vırtus from the
human mınd and admonısh a g00d Cal of ıt 1N! 15 thus
indıvıdually capable, through empere ıfe 1C ea 18 fertilıty,

attaın somethıng mmortal 15 thıs posıtıve 16 W of humanıty
upOoN 16 (i1cero’s ideas of vırtue aATc ase‘|

In the followıng actual d1iscuss1on, ıt ADPCAIS that Augustine’s
confession be trıbutary ( 1cero’s Hortens1ius 1S INCIC SYCO-
phancy.““ Not only the theme We wısh be appYy (Beatos ANON PCSSECEe

uolumus; ıhıdem 11/85), but INa y of the convincıng oughts be
traced back 18 thıs work. Ihus, Augustine ets onnıca SaYy that
OMMCONMNC who wıshes for somethıng bad, 1s MILSEeEr, EVEOEIN ıf he has all
he Wwants In order 18 Support thıs 1dea of hıs mother’s in the 1alogue,
he SCS from the Hortens1ius ın IC ıt 1S stated that ıt 15

problem NOoTt 18 recel1ve hat ONMNC D} rather than wısh for
somethıng that 1S NOoTt approprlate. 11l MNZS DCISON LNOIC
bad thıngs than fate 111 In g00d things.“' Even the portrayal of
Orata Augustine has borrowed from (1cero. Tata 15 rich who
ongs for nothıng and thus ADDCAIS WISe, but 1S mLSser because of hıs
fear of losıng everythıng Contrary the fullness of the sapıentia
through hıs fear he knows the Anım. egestas (ibıdem 1 par 26-28,
CSP 120-127/). Does the apprecı1atıon fOor the apatheia resound here?
Irıbute the Stoa resounds when Augustine places the not
the bodıly eve but the EvVe of the anımus ct. Iso iıbidem,
SAugustine s 1e W of corporalıty 15 also O1C the sapıens

AWaVY from bodıly ımperfection, 0€Ss nNnOoTt fear MOS COrporIiıs
11OT dolores, CVCI if he ll I aVO1d ese (Beata Vıtae
Because Augustine ere eflects SOTITNCOIIIC who aCCECDIS hıs suffer-
ng Ouft of self-respect rather than from longıng for ıt In order be
1ıke hrıst, he rather 00 1ıke the ideal of the gentleman more than
ıllustratıng Christian.*? Fınally, hıs emphasıs the necessıity of

cf. Drecoll, 0 34, 1a(07011 De heata ıta 11/ 05 101= Hortensius frg 59-
59b (F ed Green, 70

21 “hcce autemSTOIC AGAINST HIS WILL?  589  Trygetius and Augustine, in Beata Vita IL, 8 derive the virtus from the  human mind and admonish to take good care of it. Mankind is thus  individually capable, through a tempered life which leads to fertility,  to attain something immortal. It is this positive view of humanity  upon which Cicero’s ideas of virtue are based.  In the following actual discussion, it appears that Augustine’s  confession to be tributary to Cicero’s Hortensius 1S no mere syCO-  phancy.? Not only the theme ‘We wish to be happy’ (Beatos nos esse  uolumus; ibidem 11/85), but many of the convincing thoughts can be  traced back to this work. Thus, Augustine lets Monnica say that  someone who wishes for something bad, is miser, even if he has all  he wants. In order to support this idea of his mother’s in the dialogue,  he uses a quote from the Hortensius in which it is stated that it 1is no  great problem not to receive what one wants, rather than: to wish for  something that is not appropriate. A corrupt will brings a person more  bad things than fate will grant in good things.?! Even the portrayal of  Orata Augustine has borrowed from Cicero. Orata is a rich man who  longs for nothing and thus appears wise, but is miser because of his  fear of losing everything. Contrary to the fullness of the sapientia  through his fear he knows the animi egestas (ibidem IV, par. 26-28,  esp. 120-127). Does the appreciation for the apatheia resound here?  Tribute to the Stoa resounds when Augustine places the egere not on  the bodily level but on the level of the animus ( cf. also ibidem,  IV/35-40). Augustine’s view of corporality is also Stoic: the sapiens  moves away from bodily imperfection, does not fear mors Corporis  nor dolores, even if he will try to avoid these (Beata vita IV/32-60).  Because Augustine here reflects as someone who accepts his suffer-  ing out of self-respect rather than from longing for it in order to be  like Christ, he rather looks like the ideal of the gentleman more than  illustrating a Christian.”? Finally, his emphasis on the necessity of  20 cf. Drecoll, o.c., 34, noot 38: De beata vita / 95 — 101= Hortensius frg. 59-  59b. Cf. ed. Green, 70.  21 ‘Ecce autem .... Falsum id quidem; uelle enim quod non deceat, id est ipsum  miserrimum. Nec tam miserum est non adipisci quod uelis, quam adipisci uelle quod  non oporteat. Plus enim mali prauitas uoluntatis adfert quam fortuna cuiquam boni’ ,  De beata vita, I, 10, ed. Green, 71.  2 K, Löwith, ‘Can there be a christian gentleman?’, in: Vorträge und Abhand-  lungen zur Kritik der christlichen Überlieferung (Stuttgart 1966), 28-38, states that  there are no gentlemen nor Christians any more in this world, because both gentlemen  and Christians believe that their respective attitudes can be reconciled. That Augustine  assumes that humility flows from the longing to be more like Christ is seen in his  elaboration of the Christus-medicus idea. Cf. P. van Geest, ‘Inveni medicum, qui in  caelo habitat et in terris spargit medicamenta... Augustinus van Hippo over ziekte en  genezing’, in: Leidschrift. Historisch Tijdschrift 17 (2002), 29-50.Falsum ıd quidem; UEC. nım quod HOn deceat, ıd est 1DSUM
mMmiıserrımum. Nec fa  S 1serum est AON adıpiscı quod uelis, qU aAM adıpiscı UE quod
HON Plus nım malı Draultas uoluntatis adfert quam fortuna CULGUAM bonı
De heata ViLa, IL, 10, ed. Green, S:

LöwIıth, Can there be chrıstian gentleman ?’, 1ın Vorträge und Ahhand-
[ungen ZUr Krıtik der christlichen UÜberlieferung (Stuttgart 28-38, StTates that
there gentlemen 11OT Chrıistians ILLLOTC In thıs world, because both gentlemen
and Christians belıeve that theır respectıve attıtudes be reconcıled. I hat Augustine
dSSUMMNES that humilıty OWS TOmM the longıng be LILOTC lıke Chriıst 15 SCCI1 in hıs
elaboration of the Christus-medicus idea. (T. Geest, °Inven1ı medıcum, quı 1n
caelo habıtat el In terrIıs spargıt medicamenta. Augustinus Van Hıppo OVCI ziekte
genezing', 1in Leidschrift Historisch Tijdschrift (2002) 29-50
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modesty (modestia, derıved from MOduSs) and temperantıa (can be
educed ftemperies: the rıght mixture) eflects hıs preference for
Sto1cısm, that it 1S g00d In ıfe be temperate.““ Excess from abun-
ance of scarcıty SCCH by Augustine defic1enCy, ase: thıs
hought because both ack temperance. Happıness for hım ex1ists In
that wısdom which NCOMPASSCS CasSsuTrTre and balance and shuts Ouft

imperfections.““ The basıs for all these words the
ideas of the Stoa TOM ese, and other Parts of the teXT, ONEC MaYy
safely adduce that Augustine s V1IS10N of the appYy ife In WaYy SUT-

PaASSCS classıcal hought, but, VEn INOTC } actually derıves from thıs
attractıon for people who fınd the Key g00d ıfe ıIn inner stabıl-

1ty and self-control rmstrong NC stated that the attractıve-
6csS5 of Chrıistianıty hes in the elements ıt has borrowed from Tee
philosophy.“ De heata vıta ıth thıs scholar

The stratıfication of vırtue an wısdom

Paradoxı1cally, thıs ast hought 15 both irue and NOTL ITU!:
Augustine consıdered balance and self-control essential, and NnOoTt the
only possı1ıbıilıty reconcıle INan ıth hıs exIistence and experlience
PTeVIEW of redemption

TOm De heata VIta it 1S also clear that around 386 he went
engths approprıiate and interlorize the Chrıstian mysterI1es. Thıs
PDIOCCSS dıd noft entaıl that the ideas of the ancıent phılosophers WeTIC COIMN-
1dered Outdate and Dasan, ese WEIC after all sed ıth and
apprecılatıion. Nevertheless, Augustine s renewed study of Scrpture

another perspective the classıcal oughts the g00d 1ıfe
hıs change In perspective 1S already SCCH In the egınnıng

when Augustine the g00d ıfe NOoTt only task but a1sSO
donum del (Beata Vıta 25-127).70 Up 18 the end of De Beata Vvıta

Ferwerda quotes SOUTCE Terentius, Andrıia, Ga;: c1. Augustinus, Over het
gelukkige leven. Bezorgd, vertaald Van 6CMN inleıding verklarende noten
VOOTrzZIen door dr Ferwerda (Baarn-Kapellen Z463% however also: olıvet,
'Introduction’, ın euVvVres de saınt Augustin. Ire ser1e : Opuscules Problemes fon-
damentaux Parıs 246-2147 (Bıbliotheque Augustinienne).

Qui1dquıid 1g1tur ue] Darunmnı uel nımıum eSE, quıia mMmoOodo egel, obnox1ium est
egestatl. Modus CISO anımı sapıentia est Etenım sapıentia contrarıa stultitiae ON

negatur ef stultıtia egestas, egestatı autem contrarıa plenıtudo: sapıentia 1gıtur plen1-
tudo In plenıtudıne autem mMoOodus: modus 1g1tur anımo INn sapıentia est. nde ıllud
praeclarum est el 19(0)8! inmerı1to dıffamatur: hoc prımum In ıta AWYS utıle, Ul quid
NIMLS’ , ed Green,

Armstrong, Negatıve Theology, Myth and Incarnatıon , 1in Melanges
offerts Jean I rouillard (Fontenay-aux-Roses 4 7-62, CS

Drecoll, 0 YTLAQ
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the straın remaıns visıble between human actıvıty (‘Testinantes’) and
passıvıty (*perducı’) in order attaın the heata Vıta (ef. ıhidem
1V/291 f)27 In addıtıon., it has recently een shown that Augustine
ascrıbes In De Beata 1ta dec1isıve meanıngz Deum habere In
order be heatus CCH ıhıdem 1L, 1D The Deum habere 15 In first
instance Iınked by Licentius the good lıfe, Dy rygetlus fOo oıng
the ll of G0od (ibidem IL, 121), and Dy Adeodatus Iınally
Vıvere (iıbıdem ILL, Par. 18) Augustine MNZS together ese defin1-
t10ns In the sStatement that whoever o0€es hat (i0d W1  S; lıves z00d
ıfe (ibidem- cf. 111/ 48-50; 111/41-46). hen he concludes
that, if SOINCONEC 0€Ss hat (G0d wiılls, he 0€Ss NOT ave God, for he 15
ST1 searchıng (ıbıdem&} 111/65-68). As Deum Ihvenıre 1s S1ImM-
1lar heatus ESISE, Deum 0€Ss NOT nclude the heatus AT

earchıng er all SOCS together ıth change and thus 1S nOot sımılar
eing, SEMDEFr MAnNnens hus Augustine deprıves INan the

poss1bıilıty of m  ıng hımself heatus. In thıs, Augustine dıffers radı-
cally from Cicero who dıd consıder the search for TU actıvıty
eadıng beatus and thus conceded 1n the possı1ıbıilıty 18 reach
the of eing beatus al Dy himself.?®

hat Augustine CCS happıness wıthın the iindıng, and, in the
PTOCCSS of becomıng Chrıstıan, NOoTt In the searchıng, he also shows In
onnıca’s words in De heata Vıta. The ependan relatıon of
mankınd (G0d che reflects in her proposa replace the Deum
habere by Deum propitium habere. hoever ea g00d 1ıfe all
find mercıful God, whoever ea| bad ıfe iInfestus Deus (1bi-
dem 111/68-73). By considering (G0od eıther propitius infestus
(unkınd) Augustine sShows the lınk between hOow lıves hıs
V1IsS10oNn of G0d Just before he also suggested that VIirtuous lıfe Dy
itself 15 NOoTt 200d, but especılally ea| 18 kınd of receptiveness,
sens1it1vıty towards God In De heata Vıta IL, 11 er all, he ets Mon-
1Ca Sa y that only through spırıtua self-control (anıma SMl modera-
fiONne) INan Cal reach eing heatus Augustine adds thıs CEXCECDL for
spirıtual emperance (soul) ONC mMust acquıre hat 1S SEMDEF MMAnNnens

(ıbıdem 11/145-146). At the end of 1L, he characterised the VIrF-
[US SCCI1 SEMDEF MANENS , al the end of 1L, Par' 13 he 15 allowed

call (G0d and SCHLDEF MANeEeNS.  29 Because he NOTt only

Drecoll, 0
Drecoll, 0 37 (points at Contra Academıicos 1’ 3
‘Deus, Inquam, uobıs aeternus SSC SCHAIDCT INaneNns videtur? Hoc quıdem,

Inquit Licentius, ıta cCertum est ut interrogatione NON» ceter1que pla deuo-
t1one CONCINueEeruNt. Deum 1g1tur, Inquam, quı habet, beatus est‘, ed Green, N
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descr1ibes the VIrtus (or frugalıtas and temperantıa) but also Deus In
terms of SECMDET UANnEeErFE, all the LIHNOIC because in De heata Vıta he
specıfies the cCertissımae vres Viırtutis prescriptum together ıth div-
INa lex sapıentiae (ibidem V/40-60:;: I 25)i Augustine
intrıinsıc lınk between actıng virtuousiy and sens1itivıty towards

eing Augustine thus ('icero’s descr1ıption of VIrtuSs Dy
lınkıng vıirtue the ontologıcal dıstiınction between nıhıl AAYS and
EIE, nothingness and eing And Dy ascrıbıng the SaJmnle qualıities
VIrtUS d God, el SEMDEF ANENNS, he MNES about the
behef that the g00d order of ıfe clarıfıes eing Moreover, he

oblıgatıon for exertion ıf OIlC wıshes 18 oWnNn thıs eıng,
ıf ONC wıshes receptiveness, sensıit1vıty towards (10d

(0108:4 sımılar procedure, Augustine in De heata vıta adds
another eve of meanıng the words sapıentia and MOdus which
they dıd not yvel ave In the classıcal phılosophy. In I 52, he

wısdom eing able in the mınd keeping the rıght 1I1Ccas-
UT ase: the StOI1C Ne quid NIMLS nothıng 11978 MUC. princıple,
wısdom ADPCAaIS together ıth inner balance When OMC SOCS
into OCXCECSS In UXUrYy and ambıtion, OT, the CONITATY, ıf he 15 fearful

depressed, then the mınd ll NOoTLt fınd w1ısdom (IV, 33)
53Habe CDO modum SUUMN, 1d est sapıentiam, qQU1SQqUIS beatus est.

As Augustine In the followıing ca hrıst sapıentia del 1V/250 In
De heata Vıta he already demonstrates hıs CONversi1on Chrıstianıty
rather than neo-platonısm. He equates hrıst {O the verıtas, 1SSUMNg
forth Irom the SUIMMNUÜUS mMmOdus, God, and also returnıng Hım (Beata
Vıta 1 34) Beatus, NO AaDDCAIS be the ONC, who, enJoyıng
truth, 1S Oun through truth O the hıghest CaSUuTc (i!bıdem IV/281-
283) Sapıentia and MOduUus thus sed In double meanıng. The
mMmoOdus Stan: for virtue an the MOdus for the eing of (G0d
the Father: the sapıentia for virtue an for the being of the Son.“?

Thıs princıple 1S stated in Terentius, Andrıa 1,1! 3 E} Cicero, De Jinibus, 3
2 E Seneca, Epistula 94, 423 ( note

31 °Illa est 1g1tur plena satlıetas anımorum, hoc est beata uıta, pıe perfecteque
COPNOSCCIC, quO inducarıs ın uer1tatem, qua uerıtate perfruarI1s, PCI quıd conectarıs

modo’, ed Green,
Beata 1ta I Par 33-34; ed Green, RZ_RA ook CT. Madec, °S1 Plato

Vviverei... Augustin, De Vera relıgıone 53 1n Neoplatonisme: Melanges offerts
Jean Trouillard, 231-24 7, CSD 2324233: eC pA that Augustine for example in
Contra Academıcos ıth the phılosophıcal termınology does CADICSS °la
specıficıte du chrıistianısme)’: 1’abaıssement de l’ıntellect, Ia kenose du No  Üs, est bıen
dans SOM esprit |’ıncarnatıon du erbe
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Even though the meanıngs remaın clearly istınct, Augustine’s opt1-
m1ısm mankınd echoes through In the USE of the Same words for
divine and human characterıstic. By reusıng the words he makes ıt
clear that INan, Dy hıs OW DOWCIS, Can reach sensıitiıvıty for
eıng through gathering the human MOdUsS and sapıentia. And, despite
the fact that exertion 15 requıred in order attaın thıs receptive-
NCSS, ONEC mMust also rely Augustine er al also indıcates
that the admonitio, the Holy Spırıt, enlıghtens INan that he INAaYy
remember (Go0od (ıbıdem 1V/268-270). hus all AaDDCAaI dependant of
the TIrınıtarıan SUMMUS modus-veritas-admonitio, Father-Son-Holy
pırı Even the guldelınes emanate from the dıvine admonitio \°

hether hıs tranquillitas after the pectoris dolor SICW from
readıng OolUNuUus ooks, Augustine O€Ss NOTt mention in De heata Vıta
LE aybe he Was sılent through tactıcal ICasons Dıd he do
in order NOT hıs neo-platon1c anlıus Theodorus
and dıd he realıse that hıs understandıng of MOduSs, VIFrtuUS and sapıen-
f1ß partly, but In CSSCNCEC, dıffered from the phılosophers whom he
neve  eiess admıred? He wısely 0€Ss not dıverge In anı y CasSC, In De
heata Vıta Augustine o0es nNOoTt drown the classıcal phılosophers’
understandıng of ethıics and vırtue Dy emphasızıngz the PTIMAaCY of

He adds ıth respect {O the phılosophers NCW PECISDCC-
tive the words VIrtus, MOdus and sapıentia by, the ONC hand,
recognısıng ıt WAaY nsıght into eing, but, the T
hand, also and especılally qualıity of Go0od Hımself. hus In these
words anthropological optimısm resounds, 1C WECS fo classıcal
phılosophy. But urthermore., CONCEDL of lıfe sounds hrough ın
21© INan 15 reconcıled ıth 1ıfe and tastes Previ1eWw of the deepest
salvatıon Dy realısıng hıs dependence mercıful God In the words
Vırtus, MOdus and sapıentia Augustine thus interweaves the human
and dıviıne realıty in INLAaNNET IC W ds then yel unknown.

Applied arf of lıying

The Praeceptum
As ıll L1OW become clear in the Praeceptum, thıs connection

between the human and dıvyıne realıty W as always remembered.

See for the trınıtarıan formula of Augustine especlally Do1ignon, ' Notes
complementaıres’, ın EeUVres de saınt Augustin 4/1, Dialogues philosophiques. De
heata Vıla La VIE heureuse (Bruges Introduction, criıt1ique, traduction,
NOofes el tables Jean Do1gnon, 151157 (51bliotheque Augustinienne).
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Neve  eless, O1C agaınst h1ıs 11l ıt Augustine ST1
wed much the Stoa when wrıtıng thıs SmMa treatıse bıshop.
We ıll COMIC thıs NO

3906, when he succeeded Valerius d bıshop of 1ppoO, he
ounded In the bıshop's house communıty of clergy Before he ettled
there hımself,. he had wrıtten the Praeceptum around 30’7 for the lay
CONVvent the garden of the diocese where he had een attacnhe! AS

priıes and superI10r. Was Sma. normatıve treatise ıth long SCNC-
S1S, rooted In classıcal phılosophy, but also rooted in the experience that
ugustine had undergone SINCEe hıs TICA In communal life.**
In hıs bıshop’s house, he needed keep In cConsıderation that GVEeENn

though people COU together choose 1deal, they MAaYy NOT be COINN-

patıble In character. C'assıcı1ıacum he lıved ıth sımılarly mınded and
moulded people, In 1ppoO, for example, there W ds>s Possıdıius, who, COIMN-

Lrary ugustine, had enjoyed educatıon before he entered
the CONvenTt Augustine s earlher ideas rıendshıp WEIC tested and
purıfıed through ese experiences.”” 18 longer question of PUTC
neo-platonıic 1eW friendship.”° In hıis Confessiones, 1C he also
began in 397, he states explıicıtly that irıendshıp only eX1ISts where G0d
1S the adhesive between people, who attachnhe: each other ıth the
love poured Out into the hearts Dy the Holy Spirit.>’ Apparently, the
emphasıs the Dırı 1S accompanıed Dy the insıght that communal
ıfe 15 NOT sımple 4S 15 suggested In the neo-platonic en of irıendship.

By the WAdY, thıs 1S NOTL the only dıfference hıch becomes obvıous
when ONC COMDPDATICS De heata Vıta the Confessiones. Besides the fact
that he defines the lalogues from before h1is baptısm ASs 1SSUINg firom °the
school of arrogance’, the oughts 1US ECOCOTUS radıcally
different.°® De heata Vıita he pra1ses hım for hıs owledge of Plotinus

IThe research done Dy erheyen has cshown that the (ext had long genes!I1s.
At ıts basıs ays another SMa treatıse De ordine. Thıs Ork W as inspıred Dy the
“Pythagoras”, plece of ork which Augustine consıdered archetypical for early
Christian thınkıng behavıour, values and example of treatise ın which the
DIOCCSS of aSCEeNT 15 developed. ( Verhe1ijen, 'Vers la Beaute spırıtuelle’,
Nouvelle Approche de Ia Regle de Saıint Augustın (Begrolles Mauges 201=
242. CSP 239 2229 Vie monastıque

35 For the datıng, SS VerhehuJen, Tln Lo1 el la Gräce. La ate ancıenne ” ei la
““date recente ” de la Keole ; 1n Nouvelle Approche (1980) 58-/3, and id.; ‘Reflex-
10Ns SUT les identites augustinıennes 3806, 397, 412, 426., “1 1 „7, Verhe1ujen,
Nouvelle approche de la Regle de saınt Augustin. IL Chemin Ia VIeE heureuse
(Louvaın 74-85, CSD 80-S1

adoL, ‘Amuicıtıa’, in Augustinuslexikon, vol 1 kol 287-293; CSD 291
Augustinus, Confesstionum lıhrı AIII, 44 17; c1. 4) 55

CEOBHCBS
ıbıdem, 9, 47 CT Drecoll, 0 Al footnote for further lıterary ref-
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and for hıs generosıty, d ave SCCH, eleven YCAaIS ater Augustine
calls hıs bombastic and (Confessiones VII, 9,
135) The COQUEITY, ypic for hıs YOUNSCI YCAaIS, ApPPCAaIS ave een
conquered Dy the bıshop, but somehow the change attıtude
Strange. Even though ase‘ hIs Confessiones ugustine 15 NSGOCH AS the
author whom the modern subject (as far aASs the inter10r and experlience

concerned) for the 1IrsS time pIlays important hıs work it
0€Ss that he dısqualifies the care for hımself” 7 he had bor-
rowed from the Stoa He extensively describes hıs SINS, In the hope that
God Hıs 111 aCCept hım The aspıratıon of the self-
assured searcher who In De heata vVıta SCS the receptiveness for (G0d
or1g1nate from personally wrought PIODCI WaY of 1V1Ing, longer
resounds. Much INOTC INan speaks Ouf ere who knows that feelngs of
sinfulness and powerlessness 11l be overshadowed Dy W

Despıte the qualification of hıs earher work in the Confessiones,
hıs dıstancıng from anlıus Theodorus, and the repeate emphasıs of
hıs OW sınfulness and eed for9 Augustine’s thınkıng before and
after hıs baptısm sShows more unıty than he wıshes to CONVCY In the
Confessiones. The anthropological optimısm and hıs trıbute {O the Stoa
resound in the Praeceptum IC he WTOLe shortly before the Confes-
SLIONES. Apparently agaınst hıs wısh, SINCE he defines the dialogues from
before hıs baptısm 1SSUMg from °the school of arrogance ! But ıIn
spıte of thıs, the thoughts finding mercıful (G0d through PTODCI
WAaY of lıvıng form the introduction and theoretica foundatıon {O the
guldelınes 16 he esSCT1IDE: for hıs communıty In the Praeceptum.

The Community Wd Y mercifu (G(G0d

In order discover the influence of the phılosophers In Augus-
tine’s Praeceptum, iıt 1S ımportan keep in mınd that the
Augustine Sa receptiveness for God enclosed wıthın PTODCI WAaY of
ıfe hıs insıght, described in De heata Vifa, he abandone:
He only recognısed er hıs baptısm and ordınatiıons that the COM-

munıty should recelive LNOTC credıt than Was inıtially assumed. As
bıshop, ıt became clearer that the unıty of communıty 15 foregone
conclusıon, but 1Ss Neve  eless WdYy G0od

hus Augustine hıs Praeceptum ıth the admonıtion
lıve together ONE soul an ONeE heart, the WAaY God’ > hıs

Augustinus, Praeceptum, L Z ın Praeceptum, in Verheyjen, La regle de
Saınt Augustin, Parıs, 967 vols., vol Tradıtion manuscrite; vol Recherches
Historiques Etudes Augustiniennes), vol 1’ 417-437, quotation: A



546 VAN

unıty of he  z and soul Was ascrıibed the fırst Chrıistians in
Jerusalem ıIn cts Ar 32ı and W ds consıdered ea for hım At the
end of the fırst chapter he Con the sensit1vıty for the ySTeTrYy of
God, eached through the unıty of he.  Z and soul, ıth the v1is1on of
communal relatıonshıp:

‘Prımum, propter quod In UNUuMmMm est1Is congregatl, ut unanımes
habıtetis in OMO el sıt uobis anıma uUunNna ef COT UNUumM In deum. 24

The inclusıon in the first chapter makes ıt clear that for Uugus-
tine from 39 the perfection of the indıvıdual 15 correlated the
wholeness of the communıty. Ihe latter ave SCCI, 15 INOTC of
task than d oıft The directives for the order of the day, prayecr tiımes,
fastıng, dıstrıbution of asks, brotherly admoniıtıon, and obedience In
the followıng chapters er all SCIVC towards thıs unıty Ihey the
evıdence for the fact that Augustine Sda thıs unıty carrıed Dy the
INanner In 1 the specıfic aıly exIistence 1S experlenced. How-
CVCI, ıt 1S also clear that he has not abandone the ideas from hıs
you ordered ıfe 1S STi1L WaY God Furthermore, al the end
of the Praeceptum hıs oyalty the insıghts stated In De heata Vıta

SCCH The orderly lıfe, and thus the exertions of hımself,
ea| communıty through the order and CadSuIic IC ex1Ists.
Idealıiter the communıty, Dy lıyıng thıs orderly lıfe, finally in {O
the wavelength In which ıt WOU be capture by desıre for spırıtual
beauty and becomes sensıtive the of In the
eıghth and 1na chapter Augustine wrıtes:

‘ Donet dominus, uft obseruetis aeC Omn1a CUu dılectione, Lamquam
spiırıtalıs ulchrıtudinıs el bono Chrıstı odore de bona
conuersatione {lagrantes, L1O sıcut Serul sub lege, sed sıcut 1ber]1, sub

241gratia constıtut1.

hus fundamental princıple AaPPCAIS IC Augustine stated yYCal
before h1ıs baptısm In De heata VIita. It turns Ouf here, that thıs PIINCI-
ple 1S ST1 relevant in hıs oughts the PIODCI ıfe when he 15
bıshop: Ihrough PTODCI WdYy of lıvyıng INnan 15 focussed and SCI1-
SIt1ve euUus propitius.

Although In the Praeceptum the communıty 1s 110 made
explıcıt dS indıspensable lınk In the PTOCCSS towards receptiveness
for God, the Sallle princıple resounds dS In De heata Vita. The ethıcally
Justifıed WaY of 1fe makes receptive LO, sensıtive for iımmortalıty

Praeceptum, I? 8’
41 Praeceptum, V,
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(Beata vıta 1L, 8 I S51 the eing of God Augustine Sal
belıeves that INnan through h1s OW and wıthın the C real-
Ity Call reach the wavelength 1C he all be receptive {O the

of Go0od

StOLC agalnst hiLs WI1 The applicatıion of the Ne quıd nımıs prin-
cıple

In several of the diırectives of the Praeceptum ıt 1S clear that
fIrom 386 {O 307 Augustine had NOoTt only tudied and inter1o0rısed the
Chrıstian mysterIles. The dıstancıng of hIis works fIrom h1ıs you dıs-
closes that thıs PTOCCSS of makıng it hıs OW went together ıth the
influence of O1C princıples h1ıs oughts communal ıfe Even
INOTEC in De heata Vıta he only catalogues the quid NIMLS-PTIN-
cıple, he ADDCAaIS ave applıed ıt In the s1ıde-notes for [WO directives
in the Praeceptum. The Stoa remaıns influential whether he wıshes OT
NOL

Wıthın the inclusıon through 16 he the unıty of
heart and soul WaYy God, Augustine introduces the communal
property ere must be personal property, everythıng amongst the
TOTLNeTS MUuUST be are: and the super10r mMust provıde for food and
clothing.““ Ihe communal unıty 1S thus A4SEeE: specıfic founda-
t10n. But the Standar:‘ 15 OllOowe: Dy sıde-note 1C cshows that
Augustine SCCS the sStandar: dS directive for personal ST0OW er
all, he wriıtes that the superi0r cshould noTt g1ve equa amount all,
er all, NOoTt al AdIic equally SITONZ, but each must be g1ven hat he
needs.“

Augustine ShoOows he 1S AWAaIC that sharıng g00ds 0€Ss not NECC-

essarıly CEINCTISC from the fact that thıs 1Ss tandard The unıty of he  z
and soul WOU er all be ounded quıicksan cshould the STan-
dards be ımplemented from op-down approach. He must ave
realısed that freedmen hrough dıfferent PTOCCSS of becomıng
aCccustomed 18 communal g00ds than ownıng reeborn In order let
each diıscover the value of communal property and thus Sstrıve towards

authentic unıty of he.  Z and soul, Augustine takes each indıvıdual
separately.““ He aDPCAIS each the 100 for growth owards
unıty of heart and Ssoul. But he O€Ss NOoTt ally In callıng OSse who

43 Ihidem
Praeceptum, 1,

der Meer, AugZustinus de zıielzorger. Een studıie Over de praktıjk VanN
een erkvader (Brussel-Utrecht 155
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NOTL yel accustomed A ‘weak’ ©5 However, In spıte of thıs sharp defi-
nıt10n hI1s COoNvıctiıon resounds that each indıvıdual ’s development
mMust be taken ser10usly, only then he SIOW naturally towards the
CaSUuTec of the communıty. But especılally al the egınnıng of thıs
PTOCCSS ıt 1S clear: quid NIMIS. In Tact, Augustine StTatfes explıcıtly
the foundatıon of the sıde-note of the Praeceptum In De heata Vıta
when he wrıtes:

praeclarum est ef 1910)81 inmerıto dıffamatur hoc prımum INn
ULlta CSSEC utile, Ul quid NLIMLS. 34

Even in the advıce concerning fastıng, the quid nimLSs-princıple 1s
applıed Fırst, Augustine states the tandard 18 be Oll0owe| by [WO
sıde-notes. He 1IrsS advıses ontrol the body through fastıng and
abstinence from food and drınk, ımmediıately Tollowıng he adds that
thıs 15 only allowed where ne s  ? health allows The sıck mMust recelve
approprıate fo0d, but he mMust be able let of thıs treatment when
well.*/

Fastıng ontrol bodıly desıres must be
the detriment of ne s health, and thus the weak mMust be spare TIhe
rıght CasSsuTrTe must be kept, and therefore nothıng 1070 much. For the
unıty wıthın the communıty ıt 1S possıble that 1a(011 al] follow the SaJmnle

reg1ıme, however paradoxıcal thıs INa Yy SCCIH Already in De heata Vıta
Augustine stated explıicıtly that DCISON must keep In mınd the 11CAas-
UuTe 1C nafture has seft for the body NOTt eatıng ea {O loss of
weıght, eatıng growth and strengt (De heata VıtaShus
it ADPDCAIS that he 0€es NOoTt ascrıbe the idea of negatıng the body
because the spırıt 1Ss hıgher in the order of eIng; he also o0€es nNOoTt
ascrıbe ng1d ascetics.“8

TOM thıs second sıde-note well, ıt APPCAIS that the bıshop Wäas
STL inspıred Dy the priıcıples of the Stoa, and that ese WEeIiIC the foun-
datıon for hıs gu1ldelınes for order of ıfe 16 WOU enhance COI-
munal unıty. Thıs unıty must be fought for. The insıghts of the Stoa
ave had LNOTEC influence than he WOU Cal admıt publıc.
CVCIMN onger! Iso In hıs letter roba, wrıtten 4A12 he 1S stil] loyal

thıs princıple First of all Augustine states, d he o€es De heata
Vita, that appYy ıfe 0€es NOTt necessarıly that yOU gel hat YOUu
want, but that ıt 15 elated 118 nNnOoTt o1Ing anythıng Improper (3.10: cL. De

See also Praeceptum E 3- 7: 1, n 418-419; 421-422).
( notfe
Praeceptum 1, { (421-42
€} for Plato and Plotinus: Kraft, Einführung In dıe Patrologıe armsta'
119
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heata VILA 1V/194-204) But he also StTates that Prayer 15 struggle ıth
fastıng and abstinence and each mMust do hat they Can What ONeE

only do less one another who do INOTEC

Conclusion

Because of the stratıfıcatiıon Augustine work ıf
for complete study of hıs rehance the Stoa fınd PTODCTI
method order keep the oughts of the Stoa 18  C from ese
of crıpture Do1ijgnon and Ferwerda ave undoubtedly COIMN-
T1Dute through the COMPAMSON between SOUTCES and eIr
parallelısm OUNUS Enneads and De heata Vıta Especılally the
former has stated ase: the Soliloquia, that the thınkıng of the
Stoa NCIude: PIayCI thıs PTaycCI already betrays Augustine
Chrıistianıity because 1{ 15 there that he deeply believes that for purıf1-
cCatıon INan 15 al dependent God 5()

ertaın thıs contrıbution be SCCI1 lıne ıth the
prevıo0usly mentioned research fter all ave SCCH 19({0)  S IT W dsSs

attempted make clear that ugustine the word-level ires inten-
SILy the S} for and the Samne ıme the knowledge of depend-
CIICE God through wordH consıdered Dy the veleres ırtue
d much qualıity of (G0d Ihus he the INCAaNUNS and Chrıis-
1anızes 1{ f the Sdallle i ime hat ugustine ns hıs CONVETITS1ION

Chrıistianity already hıs early works also SCCH thıs word level In
the guldelines for order for 1fe but also the description of the
word VIrTUS the respect for phılosophy I1INSS Out the VIrTUS
APPCAaIrs be the WAY nsıght (J0d being, but the ET hand
also and especılally 4S characterıstic for describing (G0d Hımself. He
thus provıdes the CADICSSION ıth I11Cc  S perspeclhive

It Iso the EVe of the applıcatıon of the Prinzıipien-
lehre that the eifect of the veleres ugustine work be noticed

APDPPCATrS the C  arıson of De heata VILA and the Praeceptum that

Augustinus Epistula 150 ad Probam Zycha Corpus Scriptorum Ccle-
1COrum Latınorum (Pragae Vındobonae Lips1ae 18714 Sqg.) vol 41 3053 3473
CSD 343

Do1ignon °Notes complementaıres euvres de 'aın. Augustin 4/1 Dia-
logues philosophiques De heata VıLa La VIE heureuse (Bruges Introduction

traduction nNOotfes el tables Jean Do1ignon 145 146 148 149 Bıb-
liotheque Augustinienne); ; 1d La lımınaıire des Soliloquia dans la lıgne
phılosophique des Dıalogues de Cassıcı1acum), den Boeft, Oort (ed),
Augustiniana Irajectina. Communications olloque International Utrecht 13

novembre 1986 (Parıs Y105 CSD 86-S17, 104- 105 Etudes Augustinl-
ennes); Ferwerda, 'Plotinus’ Presence ı Augustine’, ıbidem, 106- 118
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Augustine least in hıs works the of lıviıng and order of ıfe Was

Ways inspıred by the princıples and optımısm of the classıcal philoso-
phers Although he 0€Ss NOL chare theır 1e W of the affects for instance,
and Professor ave has SUCCESS  Y shown that ugustine has
turned around (I1cero’s At the passıngz of the VYCalS, ugus-
tine SEA  < that jendshıp 15 LNOTC than intellectual affaır because in
frıendshıp eternıty be tasted That 1S why, CONITAarY Cicero, he
places the uman before the dıvine. Thıs be SCCI1 the Praeceptum
dS ell evertheless, the lıne of thought suggested and indıcated Dy
Van ave the influence of the veleres resounds Augustine’s work

the PVe of the applıcatıon of princıples. eady before his baptısm
he In hıs fırst treatise the theoretica foundatıons for thıs, aSse‘

the classıcs. Not only 0€es anthropologıcal optimısm nng Out,
thanks classıcal phılosophy, but also that 18 OM-

C1le' ıth hıs ex1istence and already tastes the deepest redemption
because he knows that he 1S ependan mercıtul G0d

In hıs Praeceptum Augustine has let thıs dual nsıght become
the foundatıon for the organızatıonal advıce for order of lıfe In hıs
communiıty. The bıshop has remaıned faıthful the insıghts of hıs
you LNOTC than he all M1 Indeed, In the Confessiones he dıs-

hımself irom hIis earher works Dy statıng the aAITOSANCC, and 15
Manlıus EOCdOTUS gradually less favoured. But In the Praeceptum
he catalogues nNOoTt only everal princıples from classıcal antıquıty COIN-

cerning the order of lıfe, In De heata VILa, but he aIsSO applıes them
in the guldelınes. In thıs, the ypıcal StO1C Care for oneself‘ 1S In
WaY dısqualified. ere AL STar guldelınes resulting In ng1dly
ascet1iC WaY of lıte, Inj the V1IS10N of Ian d sınful 15 the foun-
datıon Hıs oughts the quid ANIMLS princıple probably ave
saved hım from anthropologıcal pessimısm.

The princıples wıthın the StO1C ea of the g00d ıfe AdIc thus
WaYy 'evaporated’ In Augustine’s practical works. FÖ the CONITAaTY:

ıIn De heata Vıta they dIC happıly apprecılated In the COUTSC of desıgn
for ıfe where the VISION of God 15 intensıf1ed, and In the Praeceptum
ıth thıs In mınd applıed hus it ADPCAIS that the indebtedness the
gu1ldelınes of the Stoa has made Augustine, lıke Orıgen, optimıst,
al eas In h1ıs work wrıtten for ıfe itself. But al in uman abılıty
Was for Augustine apparently noTt redeeming enough. According fOo
hım, thıs dıd NOTt bring ou the reconcılı1atıon searched Dy hıs TO
A N foretaste of the 1na. redemption I1a ıll fınd when he
becomes sensıitive (J0d through hıis rdo Vıtae.

Paul (JEEST


