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Neoplatonic Tendencies ın Augustine’s Jheory of the Passions!

Augus;ine’s atonıc ree

In the De Verd religione, Augustine STates hıs adherence fo
aton1CcC worldview In the Tollowıng WaY if WEeIC ask ato
hımself, he WOU CONvınce that

“"truth be SCCI1 wıth the bodıly CYCS, but only wıth the DUIC
mınd. Any soul that WOUuU attach ıtself the truth WOUuU attaın hap-
pıness and perfection. Nothıing hınders the perception of the truth
INOTEC than ıfe devoted lusts and the alse images of sensıble
thıngs, 1C comıng from the sens1ıble WOT. ATiIC impressed upON us

through the body, and IC mManıTtTo Op1In10Ns and eITOTS. ”
(De Verd relig UL, 33
Thus, Augustine readıly aCCepLS the aton1c bıpartıtiıon of the

sens1ıble and the intellıg1ble WOT Ihe realm of the body yıelds lusts
and alse images, whereas the PUIC mınd 15 orıented towards truth and
perfection. The uUusc of ..  us nobis) in thıs pPASSaLC 15 noteworthy: the
images of sensıble thıngs saı1d be ımpressed uUuDON through
the body SO the ..  us  27 0€Ss nof nclude the body here, but rather the
place where the images AdIC generated 16 the soul, who Can eıther
attach iıtself truth be led aStray Dy bodıly movements.? hıs 1S
not 5Sd y that Augustine excludes the bodıly exIistence from hıs
notion of the human PCTSON. But hat ıt 0O€eSs INCcAan 1S that the soul 1S
the seaft of OUT perception. The body 15 thus SCCH I1NETC instrument
that an:! VCTI the 1Impress10ns the soul.

For meticulous study the termiınology concerning pleasure in Augustıine,
SCC Van Bavel, “Frultio, delectatio and voluptas ın Augustine , Aug2ustinus,

(1993), 499-510
Partly translated Dy aro Harrıson, Beauty and Revelatıon In the I’hought of

Saıint Augustine Oxford Theological Monographs), Oxford, 1992,
hıs close Plotinus’s use of the ord NuELG, ıth thıs restriction, that

Plotinus does reduce the CrSoN thıs ..  we  27 According Plotinus, we dIC in the
first place ‘the hıghest of ourselves’, 1.e., the part of the soul that does NO
descend into the body —although the body does depend on thıs part OUT soul uUses 1t

instrument 1’ 0 A0  S XPOUEVN WEV ODWV OOUATI O10 ÖpyOvo) Although
Canno SaYy that wWwe devo1d of corporealıty, OUT body plays only subordinate
role and does NOTL al all affect (JUTN ‘We’, then, 18 technıcal term, indıcatıng
the human soul in ıts hıghest realızatıon (the 'h1  er of the soul which 18 ıts
plenıitude). All other human attrıbutes dIC noLt we’, but °Oours’ : they depend In
their PIODCI WaY thıs (Enn 47 18.10-36:; cl. 19 7.14-18)



508 VAN 1IEL

Ihus, the operatıon of the soul 1s dıfferent from that of the
Dody, in thıs 9 that the body has ıts OW WaY of eing influenced
by the external WOT. and that the vic1ıssıtudes of the body Can only
reach the soul in MOdIiTI1eE: WaYy They anslate: AdS ıt WEIC, into

anguage which the soul understands
hat thıs 18 } Can be nferred from er CXIS, where ugus-

tine that there 1S dıfference between the thıngs that reach OUT

SCHNSCS (sounds, VIEWS, Lastes, etc.): and theır sigenificatio, which 15
grasped Dy the soul.* The body sımply undergoes the movement that
attaın the SCNSCS, whereas the soul actıvely takes them Vr and
understands them Hence, the soul  7  N ıfe 1S characterized Dy LNETIC

actıvıty (actıo), whereas the condıtiıon of the body 1S entirely and
exclusıvely qualified dS pasSıvıty (passio).”

hıs emphatıc statement of the dıfference between corporeal
states and the soul  7  IN actıve reactiıon O them ea peculıar para-
dox, hıghlıghte Dy Etienne Gilson,° IC be paraphrased fol-
lows: ıf the soul 1S nothıng but actıvıty, how 1S it poss1ıble that it 1S
influenced Dy the OdYy Does thıs nOot Imply that al least the soul
“undergoes” hat 1S offered it Dy the OdY On the er hand, ıf
the body 1S entirely passıve, hOW 1S ıt poss1ıble that ıt influences the
soul? Does thıs not ımply certaın actıvıty of the body, handıng VT

ıts data the soul?
hıs 1Ss paradox CVECIY Platonıst ıll ave face. Augustine

W as by the first Ü and SAaVC the soul’s aUTONOMOUS OPDCI-
atıon ın ıts interactiıon ıth the body He Was predate Dy the early
Neo-Platonıists, and partıcularly Dy Porphyry, who had undenı1able
influence Augustine s COTY of perception.

Augustine’s J heory of Sense Perception

Augustine expounds hıs eOTY of perception In De QUUF-
tıtate anımae 41-XXXIl, 69, and In the sıxth book of the De
MUSICA. Evıdence from the ater works ShoOws that he remaıned ITU:
thıs eOTY, althoug he SOTIIC mportant modıfications.

The startıng po1in of the eOTY 1S agaın Platonic the body
undergoes influences irom the sens1ıble WOT. j} 88 AIC taken VT

De quantıtate Aanımdae XXXIU, 66: De ordıine I, 3 C} De (Genesı ad lıtteram HL,
V’

hıs dıstinction underlhes the entire dıscussıon of De MUSICA VI
Gılson, Introduction ?6:  tude de saınt Augustıin, Parıs. 943 eme ed.),
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Dy the soul. ato hımself qualified thıs overall scheme by addıng that
NOT affect NAONLA of the body reaches the soul. Oome naON-
UT LOO weak; they vanısh in the body before eing taken bDy
the soul, and hence, they AIC nOoTt perce1ved (Plato, Phıilebus, 372 d
hıs statement 1S made ın the ontext of Plato’s eOrYy of pleasure:
pleasure, he SaYyS, 15 the repletion of lack, the condıtion that the
mMoOovemen of the repletion 15 Strong enough be actually sensed. If
the mMoOovemen 1S 1(078 weak, then nothıng 15 perce1ved, althoug the
ack IMaYy actually be replenıished. hıs eOTY of pleasure and PCICCD-
t1on has ıts OW nherent problems, 1C the later aton1c tradıtıon
Was resolve. An ımportant po1In W das the sımple connection
between the quantıty, intensıty, of the physıological and
the pleasurea 1S5 felt CONSCYUCNCC. Does replenıshment ave

be intense in order be We m1g Just ell feel CeNOT-
I1OUS pleasure when V SMa ack 15 eing replenished (e. S
when lıstenıng MUuUSIC: hat kınd of ack 1S involved there?).

Despıte ese problems, 1C ıll ave the OCCasıon
9 the underlyıng eOTrYy of perception has PIOVCD be VE
influential In the ater tradıtıon For ıt Q1ves clue the ındependent
operatıon of body and soul, and explıicıtly places perception ın
the soul. Moreover, ıt provıdes MO that explaıns why corporeal

0€Ss NOoTt necessarıly alteratıons In the soul.
But hat happens when of the body o€es reach the

soul? Ihe StO1CS elaborated VE systematıc 1e W of thıs PTOCCSS,
startıng from the entral claım that the soul 1S ANAONG: ıt 0€eSs NOT
"undergo” anythıng IF the soul takes AYG E mMoOovemen! of the body, it
0€eSs by Its OW UtONOMOUS actıvıty. When mental impress10n

ıtself AS the result of the body’s passıvely undergoing LINOVC-

men(t, OUT soul becomes actıve. Judges KPLVEL the bodily LNOVC-

E decıdıng whether it dısapproves of them Ihıs 1S
hat the StO1CS called “ assent” (OVYKATAOEO1LO): practic Judg-
ment of I1CasOnN 1C the eventual performance of actıon
depends gıven assent esults In mpulse (Öpun), IC 1S defined
aSs "motion of hought towards somethıng AWAY from something”.

SVE ab Arnım, Stoicorum Veterum Fragmenta, Lips1ae, vols., 1903-
1905, Indices 1924 4-5: Price. Mental Conflict, London/New York, 1995,
146 Ihe first and MOST important ımpulse of lıyıng beings 18 the strıving for self-
preservatıon, which 15 dırected towards that which 1s most PTODCTI, and thus MOST
approprıiate (O1KE10V) them SV 178-189; Long-Sedley Long-D.N.
Sedley, The Hellenistic Philosophers, vols., Cambrıdge, 5/D {Ihıs 1s 1CAC-
t10n agalnst the Epicureans, who fostered the idea that the pursult of pleasure and the
avoıdance of paın the orıgınal impulses of all lıviıng beings
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If ere external obstructions, then the actıon ollows automatı-
cally and immediately upON the ımpulse (Sen., Ep VE
3.169]1) Thus, accordıng the StOo1Cs, the soul performs ıts OW OPCI-
atıon of Judging the movements, wıthout eing affected Dy them

Thıs StO1C doctrine Was taken VCI Dy the Neo-Platonists, wıthın
the cContext of theır peculıar 1eW the connex1on of body and soul
stressing, of COUTSC, the soul’s independent exI1istence. Plotinus repeatedly
discusses the question of whether ‘affects’ (n&On) naturally belong the
body the soul.®. Plotinus 1S that the soul mMust be COIMNN-

pletely “AnaONG’. The seat of affects 1S the body, but 8{011 taken d such:
body In itself would be able 110 experlience eC| It mMust be

the body insofar as it 15 alıve and ensouled, “the body that wants be
181011 only body”.? The bodıly affect cCannot reach the (embodıed) soul but

modiıfied form the soul conscl10ously perce1ves the affect, ASs form
of ‘knowledge’ (yv@o10), '° wıthout being affected itself. !! 10 be SUTC, In
the soul ere be question of ‘affects’ OMNNUS indıcates that pCI-
ception (the sensıtıve SOU. clearly 18 be distinguished from ifects the
former consısts “actıvıitles concerning the affects’, hıch INOIC PIC-
cısely termed ‘'judgments’ (KPLOE1C), 1.e.. evaluatıons of the ffects by
faculty of dıfferent nature For ıt WOU be impossı1ıble that the soul
would be affected the Same WaYy aASs the body 12

° For us, the paın of thıs body and the pleasure of thıs kınd result in
unaffected owledge  27 (IV 4, 9-1

Augustine s versıion of the doectrine 15 en classıfıed d

6 SIQ1C.. Indeed, ıt 15 VE much influenced Dy O1C hought 1C-
ularly Dy Cicero), ** but, ıt MaYy aAapDPCAaL from the parallel SX in

TIhe question 18 raısed al Enn 1’ and TreIUrnNs ONC of the ° Dıfficulties about
the soul’ treated al Enn See also Enn 111 ‘On the impassıbılıty of thıngs wiıth-
Out body Epl TNG NAOELALC TOV ÜOOUATOV), and ‘On the descent of the
soul into bodies’ Epl TNCG ELC Ta OOUATO KaB6S0L TNC WOXNGC)

49 20.5-6 OOUC WEV EOTLUV, eOEAE1L dE UN LWLOVOV OOUC e1VOL.
See the definıtion of pleasure and paın: Enn 4, 19,2-4 (discussed below,

KK

11 Enn 4, 181722183 |B(57e707 ÖE 100ETO TO $KE1L nAO0C ODK OT ta9ovLOAa.
See also IN 67 T Ka TNC NOOVNC dE TO TNC ÖLAYXDTEOMC TOLTO Kal E1C
QioONOLV NKOV nEPL TO OOUO, TO dE nEPL INV WOXTIV OUKETL nA006

I1 69 1.1-7; cT. Blumenthal, Plotinus’ Psychology. Hıs Doctrine of the
MDOdLE: SOoul, Den Haag, 1971,

CY. 111 6, 3.1-7; 16-19; AF  ©O
See, Brachtendorf, “(/1cero and Augustine the Passions’i in Revue

des Etudes Augustiniennes, (1997), 289-308, who g1ves excellent U: of the
StO1C influences, and who also ShOws that Augustine’s vers1ion of Stoicısm 18 nNnOotL

always consıstent. beheve that this exactly reveals the he.  Z of the atter, VIZi, that
Augustine’s interpretation of Sto1cısm 15 medıiated through Neo-Platonıic doectrine.
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otinus, thıs influence 1S SUDOTrdınate 118 much I1NOTIC mportant fea-
ture Augustine’s eOTY of perception 1S essentially Neo-  atonıi1c,
and the O1C background 15 reinterpreted Neo-  aton1c Cal vVas

it W as the Casc In the Tee Neo-  aton1c uthors themselves
In De quantıtate anımae, Augustine ure. 1{8 provıde def1i-

nıtıon of SCHNSUS In first INOVC, perception 1s saı1d be the S1It-
uatıon In which “the soul 15 of hat the body 15 undergoming ”
(non latere anımam quod patıtur COrpus) However, the diıscussıon
partners that ere thıngs C the body undergoes, and
IC do not remaın hıdden the soul, wıthout however eing called
° SCNSUS ” - If SIOW old, for instance, know that getting
0)  er: thıs AaWAaTreNnNess 1s NnOoT Case of perception, but it 15 the
result of operatıon of OUT ratio. Hence, ere 1s eed to reformu-
ate the definıtion, excludıing thıs kınd of indırect AWaTieNCSsSs$S of bodıly
changes. TIhe 181  < definıtion States that “ sense perception 15 affect
of the body 1C Dy ıtself 1S NOT hıdden from the soul” (SENSUS es:
DASSLO COrpDOrIS DEr seıpsSam NO  D latens anımam). The ..  per seipsam ”
denotes immediate reception of the corporeal In the
soul, and thus excludes the Lype of indırect that TOUDIeE:
the 1Irs definıtion.

hıs 1CW definıtiıon 0€eSs 187011 solve all the quest1ons: hOow about
the opposıtıon between the passıvıty of the body and the actıvıty of
the soul? Ihe definıtion of SCHSUÜUSN 0€Ss not solve the paradox. And
hOow 1S ıt poss1ıble that SUOTIINC mMmovement: aTre felt by the soul, whereas
others AIC not? Is ıt only the intens1ity that COUNITIS here? In De MUSICA,
VI, Augustine Offers sophısticated ANSWEeT 18 prec1isely ese YUCS-
t10ns. The operatıons of the soul ase: he 5SdaYyS, phys10log1-
cal PIOCCSS. in CVCIY SCHSOTY ere 1S element that COITSC-

sponds (sımılıa Sımiliıbus) 18 the corporeal nature of the sensed
objects the CYC contaıns somethıng brıght (Iuminosum alıquid), the
mouth somethıng wefl (humidum), eic On the basıs of thıs lıkeness,
everythıng DSOCS ell and calmly (cum quiete) long the SCI1SC5
AIc ouched by thıngs IC correspond theır nature But when
sens1ıble thıngs do 1a(011 correspond the natural quality of the SCHSOTY
9 they alteratıon (alteritas of the body, and In thıs
CadSC, the soul CONCENTTaTtESs 1fs attention thıs influence:

“At that oment, ıt 1S sa1d that the soul SCCS, hears, smells, tastes OT
eeis by touchıing; by these actıvıtles, It gladly aSsSOC1ates wıth thıngs
appropriate ıt, and paınfully resists what 15 not approprIiate.
These, ın AIiIc the operatıons 11 the soul exhıbıts OVCI agamınst
ifects of the body, when the soul SCHSCS, wıthout, however, under-
gomng the passıve states themselves. ” (De MUÜ.:  S NI V 10)
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hıs 15 interesting PAaSSagC, ıt lımıts the of
perception the soul  z  N feelıng somethıng Strange, somethıng 1
o0€es nNnOoTt fıt ıth the PTrOPCI nature of the The e_

QUENCE mMust be that, ıf OUT constellatıon 15 al CasSC, wıthout an Yy dıs-
turbance, do not everythıng 1S go1ng SmoOooOthly and easıly,
and there 1S attention of OUT soul required. ' hıs INa Yy SCCII rather
odd al fırst sıght, but agaln, the aton1c background INaYy help elu-
cıdate thıs pomn

In the 1LLEeEDUS, the basıs of the 1dea that not all influences
eCaVYy enough be actually sensed, ato Arg UCS that, althoug

ere ıll always be aC and replenıshments, somet1mes attaın
condıtıon In 1C (0)01% of the a of the replenıshments aATe

actually felt They present, of COUTSC, but they al 1{070 SMa
be sensed. ato Ca thıs the “neutral condıtion ” (00ÖOETEPOC 10C
In 1C ave neıther pleasure NOT paın (Philebus a)
hıs 15 nNOTt 5Sd y that In thıs sıtuatıon, attaın perfect happıness: ın
fact. ıt 1S essentıal to ofe that ıt 15 wıthout anı y pleasure, and
ato po1Nts out that ıng thıs be pleasure (because of the
absence of paın) 1S form of havınz alse, pleasures. What
0€es happen in thıs condıtıon 1S that Just arTıve al sıtuatıon ıth-
Outft an Yy felt dısturbance. Our aC and replenıshments g01INg 0)
Say>S ato referring 118 Heraclıtus’ adagıo of NAVTO DEL) OUT nature
18 involved In permanent flux of ack and repletion, but TOor whıle,

do nNOT notice them We reach of cConten  nt; short
of the conundrum of pleasure and paın. As opposed Man Yy others,
and In partıcular Epıicurus, who ıll ater Arguc that anı y absence of
paın 1S pleasure PCI definıtion, ato aCCepISs mıddle STa in 1C

do 18{011 al all Just had x00d meal, hunger and thırst
aAaIec VeCT (of COUTSC they 111 COMEC back, but do NOTL feel thıs al the
moment), do NOTt ave paın In the body, eic Just al Casc In
thıs CasSC, do nOoTt E because ere physiological INOVC-
men that reach soul.

Augustine 15 In lıne ıth thıs aton1c CONCEDL of “neutral
Sstate and, CONSCYUCMNCC, ıth the sStatement that anı Y DCI-
ception 1S eıther pleasure paın: ıf telt, the MOvements of lack

De MUNS VI, V’ SiCut est affectio COrporI1s QUAE SANLLAS dıicıtur: U
quıppe attentione nNOSIra ODUS habet, AON qu1a nıhıl IuncC agıt Aanıma In COFDOFTE, sed
qu1a nıhıl facılıus agıt C Ibid., VI, .45 [talkıng about the dıfference between
absence of perceptions In 1ees, and absence of perceptions In ()UT “neutral state ” |
Alıud est nım stolidıtate, alıud sanıtate COFrporIS nıhıl sentire. Nam In
altero Instrumenta desunt, QUAE adversus DASSLONES COrpor1ıs MOVeantur, In altero
IDSae DAassıONES.
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and replenıshment always yıe eıther pleasure paın. TIhe soul
XeTT: ıts operatıons reaction the affects of the body; Ose
operatıons, Augustine 5SdYyS, yıe pleasure when the soul Can accept
the Tects, and they yıe paın when the soul resists them.!®© Or, In
er words: paın OCCUTS when the soul 1S AWAAaTC of xternal dıs-
turbance, whereas pleasure 15 the AWaliCI16S5S of the of that
IC 15 In accordance ıth nature.!’

Augustine s aCCOoUunLT, however, contaıns mportant exIira
poı1nt, IC 0€eSs AWAaY ıth OMNC of the aforementioned dıfficulties In
Plato’s eOry 15 ere automatıc cCorrespondence between the
intens1ıty of and OUT feelıng 1t? In ato, 15
felt, and must be felt, ıf ıt 18 intense enough attaın the soul. But ıf
} how 1S it possıble, for instance, that dICc caught and disturbed
Dy sma paın, SaVYV, In OUuT Iinger, whereas ack ] ® 15 far grealter,
Sa y CaNCCI, sOomMetimes 1S not eiecie Or, conversely, how
18 it possible that intense paın In OUT finger sometimes 0€Ss NOT
dısturb for whiıle (e:e). when Occupled DYy er Us1-
nesses)”? In ato, the perception remaıned 11078 1ghtly OUuUnNn
physıological explanatıon, IC dıd not OW aCCount for Ss1tua-
t1ons In IC feelıng pleasure paın 15 not Just atter of the
intensIity of the bodıly mMoOovements But the ater tradıtıon provıde:

thıs problem Plotinus made ımportant Step, when he
stated that the soul takes VeCTI the of the body in
ÜVTLANWALG (whıch 1S mostly translated “”CONSCIO0USNESS’”, but 1G
actually “takıng Over . 1ıke when relay TaCcCers z Ve:r the
stick). By thıs AVTLANWLG, OlUNUS SaVYS, “the soul understands
(GVVLELONG) the qualıty that 15 present in the bodies, and takes the
forms of them (QOTOV, 1.e., of the bodies) In ıtse (0)] Enn 4,
© Ihus, OLUNUS combınes the Arıstotehan notion of bstrac-
t10on (n 4C the soul es VCT the for-rns)18 ıth the aton1ı1c the-

De MÜ  > VI, V’ Hae unl operationes QUAS dhibet anıma praecedentibus
DASSLONIDUS COrporI1sS; GUAE delectant €MA: asSOoCLantem, offendunt resistentem.

De MUS NL V’ Corporalia EFSO GUUAECUMQU E hulic corporı ingeruntur AaAuTt
obucıiuntur eXtrINSECUS, AON In anıma, sed INn LDSO COFrDOFre alıquid facıunt, quod operı
1US auft adversetur, Aauft CONZFUGL. Ideoque CUÜU: renıtitur adversanti, el materıiam ıbl
subiectam INn oper1s SUL 1A4s difficulter ımpıingıt, { attentior difficultate INn
actıonem; QUAE difficultas propter attentionem, ( ECuiuiml NO  > latet, sentire dicıtur, el
hoc Vocaltlur aul Olor labor Cum Aautfem Congrult quod infertur, Aul adıacet, facıle

ıd vel quanium ODUS esl, In Sl operlis ıtınera traducıt. Et ısta 1US actıo
GQUA UUM COFDUS convenılentı eXtrINSECUS Corporı adıungit, quoni1am propter ulddam
adventitium attentius agıtur, AOoNn latet; sed propter convenlentiam, CUM voluptate
sentitur.

Ihe qualıities” mentioned In the texti afrec the accıdental forms.
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of remmin1ıscence: the soul eing ÜNAONG, there 1S dırect lınk
between the sensıble forms aATrec present in the sens1ıble hıngs)
and the forms that AICcC actıvated In owledge. The mediıatıon
between them 15 procured by the SCHSOTY OTISanNns,1 aIic corporeal,
but 1C contaın intellıg1ble well.!? In CadSC, thıs
ing VeCT by the soul 1S essentially task of cognıtion (yv@pilcsıvV).“
Almost in passıng, OLMNUS remarks that thıs AÄVTLANWLCG of the soul
implıes certaın attention (nTPOCOYN) of the soul:

Sense-perception knows the ımage (and the soul Starts firom the
image), and eıther provıdes what 15 desıred ıt 15 ifs function do

OT resists and Out and DayS attention eıther what started
the desire OT that hıch 1S desired afterwards ” (Enn 4, 20.18-20).

straıned attention 18 NECCCSSAaL Y in order be able ave
PIODCI understandıng of the thıngs perce1ved.

ese incıdental remarks of OUNUS WeEeIC taken CL by hıs
pupı Porphyry, who DaVC the NDOGCOXN technıcal meanıng, NOT Just

somethıng that 1S ımportant In eXxpekHENcE (as it W ds the Casec
In Plotinus), but 4S ONC of ıts constituent parts

hıs De abstinentia (a Y treatıse the abstinence iIrom eat-
ng mea Porphyry that OIlC successfully CSCADC from the
lure of thıs WOT. by resisting the temptatıon. Someone, for instance,
who 15 paınfully Occupled by healthy dıet, actually ShOws that he/she
1S 17078 much attache eatıng and drinking.“' What should do, 1S
paYy attention al all thıngs that m1g ead us astray:

“'Ihe PCTISON who has devıated from intellect 1s In the VE place where
he turned asıde: he 1UI1S hence and forth wıth the attention (mpOCOYN)
of hIs apprehension (AvtTIANWAG), and where the apprehension 1S, he 185
It 15 ONC thıng NOL DaYy attention the perceptibles because YOU
concerned wıth other matters, another for OTMMNCOIIIC who 1Ss payıng n_

97°tıon them (EQLOTAVTA hınk he 1S NOL present.

Enn 4’ 73 .720-49
. Enn 1, 191016 Cognıtıon ar1ses hen ere 1S handıng OVeT

(UETAQÖOCLG and takıng OVCI (AvtiANnWAG). then ere 1S be takıngz OVCI

(üÜvtiAn ıc of hat 15 presented In thıs WAaY, mMust {u  m OUT 49} of apprehen-
s10N inwards, and make it attend (INV NDOGCOXNV EXEUV) hat 1S there  27

21 Porph., De abstın.
Porph., De abstın. 30 (trans Clark, thoroughly modiıfıed). T here 18 textual

problem here: EMLOTAVTA (translated “ someone who 18 payınz attention them ”)  29
18 the readıngz of the Valentinus edıtıon 1655 the 11855 read ÜQMLOTAVTA (meanıng
“ someone who stands asıde ”, Tans Clark) prefer EQMLOTAVTA, because it precısely
illustrates hat has been sa1d OU! oOse who dIC follow diets eic they
tryıng CODC ıth pass1ıons, Dy payıng partıcular attention them But that 15
exactly hat Porphyry ants aVvO1d: should paYy attention them al all
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So the diırection of OUT attention 1s decıisıve for the WaY in
1C susceptible for the influences of the external WOT
Moreover, the PAasSsSasc quoted intıiımates that AVTLAN WLG 1S 1IMpOS-
<ıble wıthout anl y kınd of NMDOCOYXN. Ihus, the notion of attention gets
the sStatus of orma element in the eOory of perception and action.®
The advantage of thıs 1S that ıt becomes poss1ıble explaın that
WISe PCISON (n the StOIC of the WOT' Can be present In the COI -

poreal WOT. wıthout Z1ving hıs/her indıfference the influence
of lower nature One Call ave ÜÄVTLANWALG of passıons, wıthout
necessarıly surrendering them

hıs Porphyrıan NDOCOYXN, attentio, 15 lıterally taken VCI

Dy Augustine In hıs De MUSLCA:
°° But when those thıngs OCCU 16 affect the body wıth kınd of
alteratıon, speak, then the soul LNOTC attentive act1ons,
adapted the dıfferent parts of the body OT the SCHSOTY organs. ” (De
MÜ  > VL V, 10)
The entire dıscussıon of perception hınges the n_

t10on of the soul: dısturbance of the body 1S only felt f the soul Days
attention ıt, ıf ıt attentiores actıiıones. The attentio 15 the COIN-
dition for experlence: ıf the soul 15 unattentive 18 certaın bod-
ıly MOVemMenL, then ıt 1S noTt felt

“TO Cut thıngs cshort 1e W 1S that when the soul SCMNSCS somethıng
In the body, it does not undergo anythıng from ıt, but ıt Day>S partıc-
ular attention the ifects ese operatıons, 1C AdICc eıther CasS Y
en the ifects are In accordance wıth nature) OT dıfficult en
they dIC CONLrarYy nature), do a(0)1 conceal the Ssoul. Ihat 15 the entire

2924AaCCOUNT of what 18 called °to perce1ve

The Passıons

As ave SCCHIL, the Platonıc-Augustinian aCCOunt of
perception Starts from the iırreducıble dıstınction between the actıvıty
of the soul and the passıvıty of the body nNu NO  9 ave en
thıs dıstınction between actıo and DASSLO in merely descriptive
neutral the perceptiop of the soul PI'  S ın

CYH. also Ihıd. 141
De MÜ  n VI, V7 O  © Et longe facıam, videtur mihrL anıma CUM sentit INn

COFDOFE, Nn ab Ilo alıquid patı, sed In 1US$ DAasSSLONLIODUS attentius 8  ’ el has
actıones 1Vve faciles propter convenlentiam, 1ve dıfficıles propter Inconvenlentiam,
Aon CM latere: el hoc est quod sentiıre dicıtur.
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the body, 16 15 DASSLO (translated "altect). But the ermiıinol-
O2Yy 1S 181011 that neutral In fact, ıt 15 needless Sa y that In the tandard
phılosophıc USC, the word DASSLO 15 nOoTt merely that 1C the body
undergoes, but normally denotes morally bad Vi  $ 1C
OVEICOINECS the ratıonal soul and ea| ıt astra The Samnle be saı1d
of the attentio: although, ave SCCIL, CVEIY perception requıres
attention, nNOoTt CVCIY attention 15 morally equıvalent. ere 15 clear
scheme of g00d and bad orlıentations of attention underlyıng thıs
seemmng]ly neutral descrıiption. Thus, the terminology of DASSLO (and
attentio) 15 Just descriptive (indıcatıng ally that the
body undergoes); ıt Ways ntaıls normatıve qualıfication indıcat-
ng OSe MOvements from 1C ave SLaYy aWaYy

hıs morally negatıve qualification of the passıons Was stressed
Dy the Sto1Ccs, who laımed that they should be eradıcated In order
attaın the g00d lıfe In theır VIEW, passıons dAdIcC as  nN{ts of
corporeal mOovements, IC en be 2z00d and choice WO:  Y
where In fact they bad OT indıfferent. Our approva of them

Judgment, the effect of which 1S that OUT 1CasOnNn 1S VCI-
whelmed by the unreasonable mMovements The WISe Ian 111 be able

aVO1d ese pass1ons, SINCEe hıs aSSeEesSsSmMEeNtT of impulses 1S always
COTTECT he rıghtly es somethıng bad bad, somethıng g00d ASs

X00d, and somethıng indıfferent dS indıfferent Of COUISC, thıs analy-
SIS o0€eSs NOoTt IIC that the WIsSe PCISON ıll experl1ence the
physıologıcal MOvements that INAaYy DaVC the WdYy for the pass1ıons, 1ıke
pleasure paın. The WISe PCISON 15 he che who 1$ able feel
pleasure wıthout losıng the rıght ratıiıonal ontrol VEr NC  2 eeds,
LG:. wıthout allowıng thıs pleasure fOo become passıon. Indeed, SOTIIC

pleasures Aarc unavoıdable BVn In the 1ıfe of the Sapc he, LOO, 11l al
the VC ea4s ave Cal, drınk, and ave sexual intercourse. The
WISe PCISON ll be able 4SSCSS these ıimpulses aSs bad, al eas
indıfferent (whereas the ordınary 111 be overpowered Dy ir
eXCEessSIVe violence); he ll NOT PUTSUC them. but f they they
11l NOTt dısturb hım al a11.2>

( Long-Sedley |see n 421, who qualify the indıfferent pleasures the
'entirely ınvoluntary unavoıdable by-products of natural human behavıour). The
problem wıth thıs aCCOount 15 that there 1S I1CAasSson call thıs jJudgment about
indıfferent indıfferent "pleasure’ (although the quoted SOUTCES do make thıs infer-
ence Maybe thıs ‘pleasant sensatıon’ 18 be understood INGCIG presentatıon of

present g00d wıthout assent the presentatıon. In thıs CasSCc, it 111 NOT lead
Judgment and there 11l 8(0)1 be TAO0C, 11OT eLbTAOEILO. It Just remaılns

“shock‘’ (mANYN, LCEUS). OW! thıs dea persona. cCommunıcatıon of Sorab]ı
In thıs CaAsSC, then, the indıfferent pleasure could, perhaps, be consıdered kınd of
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hıs StO1C doctrine W as echoed Neo Platonısm e1aDOo-
ratıon of ato incıtatıon (n the Theaetetus 176a-b) flee from thıs
WOT. OLNUS eaffırms the O1C ea of the SaSC whose happıness
15 18(011 dısturbed by xternal ortunes miısfortunes (sıckness ack
ea health and CVCN perception fOULT court) 26 In HIS CONCCD-
tı1ıon thıs that should leave the eve of the body behıind
and SITIVE for full realızatıon of OUuT 'hıgher soul

O must °flee from here Theaet 176 and
Phaedo ourselves from what has een and not
be the COmMpOSIıTte 1ng, the ensouled body 1C the nature of
body (whıch has SOTIIC of SOU. has the greater W
Enn {{ 23)
hıs 0€eSs NOT INCAall that OUT bodıly exXx1istence altogether

bad 2’7 althoug 1t should be that the Cal! for the body al eas
hınders the Zest T1ıve for the hıgher 28

In Porphyry fınd thıs 1dea the statement that the sens1ıble
WOT. 15 always IV ead r  9 and that must therefore
pPaY attention 1T al all er quolng the PAaSSasc form the
Theaetetus C175 17a a) j ato describes the ınabılıty of
the phılosopher 18 adap thıs WOT Porphyry explaıns that thıs

OoOWnN the following
7in these words ato SayS that ONe CINalnls IUNDASSIVC these thıngs
1 the sensı1ıble world| and out of theır reach NOT Dy descending
them but Dy NO owermıng neself aln Y of them 529

hıs Neo-aton1ı1c solution of Tleeing from thıs WOT. Was
attractıve 118 the YOUNSCI Augustine: hiıs Soliloquiae, he makes
Reason Sa Y the Tollowıing:

“I Can SIVC yOUu only OMNC advıse for know other 0Ug
flee entirely from these sens1ıble thıngs and should carefully
beware ıle bear thıs body, that OUT feathers noTt indere by
theır glue For eed ave OUT feathers intact and perfect
order {ly AaWaY from thıs darkness towards the 1g OVeTr there

prelımınary affection (xporTaOE10) which unchosen bodıly reactiıon which
Vn the Sasc 1EINalns hable (as efined Dy TICEe Op C1t |see / 162) On Augus-
Uiine Cognılıve interpretation of these nPOTAOELAL CC ara yers “ Augustine
and the Cognitıive Cause of STtO1C Prelımınary Passıons (Propatheiali)” Journal
of the Hıstory of Philosoph,y, 41 (2003) 4373 448

See 1 4 3-16
{hıs affırmed al
See I1 6 10
Porph De abstin 137 Tans lark modified
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That 1g does noft SVn eıgn Show ıtself those ımprisoned in
thıs CaVCe, unless they WEIC capable of breakıng ıt ODCH 0)8 destroyıng

230ıt, that they Can evade the IayS of that 1g
hıs ater works, Augustine rejects thıs world-res1gnatıon, and

ookıng back In the Retractationes, he reCoOgNI1ZES that In hıs earher
works, he Was 11070 much influenced Dy bad maxım of Porphyry.*
Thıs ntaıls that he changed hıs 16 W the role of the body In the
pass1ıons. In lıne ıth hıs overall posıtıve 1eW the nature of the
body, he 1IC  < 16 W the interactıon of body and soul,
wıthout, however, rejecting the basıc Platonıic prem1ses of the doctrine.

Augustine’s 11C  S 16 W 1S or1ginal: passıons nOoTt bad DCI S
it al]l depends the moral Oorjıentatiıon of the ONMNC who undergoes
them As CONSCYUCHNCC, the ambıgulty of the tradıtional definıtion of
the passıons vanıshes: passıon 15 longer PCI definıtiıon morally
bad reaction of the soul. stead, passıon 15 In neutral, and
recCe1lves 1ts moral value from the intention of the agent. The central
po1n of the shıftıng emphasıs 1S the role of voluntas: ıt 1S the Orlenta-
tiıon of the 111 that determıines whether passıon 15 g00d bad

In De CLıVitate Deı L Augustine discusses the phılo-
sophiıcal heories of pass1ons: the Platonists>* also erme: er1patet-
1CS ere), who plea‘ for moderatıon of the pass1ıons, 47A8 agaınst the
StO1ICS who wante eradıcate them Augustine AQICCS ıth the SUuS-
gestion of C1CceTrO, that the diıscussıon between Platonıists and StO1CSs
concerned only the wording, and nNOoTt the doctrine iıtself they al
agreed that the mınd of the WISe INan 15 NOoTL icte Dy pass1ons.
Ihus, Vırgıl described hıs eTro Aeneas shedding tears wıthout
actually eing ACTE. Mens iınmota MOLAa lacrımae volvyuntur
Inanes.  33 As Opposed thıs VIeEW, Augustine then proceeds
expound the Chrıstian doctrine: ı1stıan Can be 1cle C Dy
the of SOTLNCOIINC else. The entral question be as. then, 15
NO whether P10US PCISONS Can be caught Dy 5 fear, sadness,
but hat grounds they passıonate.

Solil. I, XAV- Unum est quod fihı DOSSUM praecıpere; nıhıl pDIus OVIL peniıtus
AYS sta sensıbilıa fugienda, cavendumque MASNODETE, dum hoc COFDUS aQ21mus,
GUO VLISCO ENNAE NnNOSIrae iımpediantur, QUIDUS iInte2r1s perfectisque ODUS est,
Ul ad am Iucem ab hıs tenebrıs evolemus: QUAE Oostendere quidem dignatur In
hac INnCIusiS, ALSL tales fuerint ul 1Sta vel effracta vel dıssoluta pOossınt In UNYd.:
UaAs evadere. GT ato, Phaedrus 246 C-d, and, of COUISC, Resp. VIUIL, 544 S

31 Retract. I’ I
hıs does NOTt COMNCECIIMN the Neoplatonıists, but the Platonists whom (icero

(who 15 Augustine’s maın SOUTCEC here) 15 referring; for the Neoplatonists agreed wıth
the StO1CS thıs atter.

Viırgıl, Eneid 44 E quoted al (1 Dei 8 I
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In er words, ıt 18 not bad 18 be passıonate, but yOUu mMust be
passıonate for the MNg 1C4aSOoN If 5 for instance, ıf YOU ave COM-

passıon (COmMpAaSSILO, 1C OoOWnN misericordia, eing caught
in OUT hearts by the mi1sery of SOMNCONMNC else), yOUI cCompassıon makes
YOU INOTEC humane (humanıus). Ihus, Augustine AasserTTs that rıght PDAS-
S10NS (LE pass1ıons that SPEVO rıght reason) g00d, and CVCI that
they arc vırtues rather than vices.°*

Contrary hat Augustine9 thıs ıdea 1s nNnOTt alto-
gether opposed hat the phılosophers had maıntaıined. In
the fırst place, of COUTSC, rowıng together the Platonists and the
Perıipatetics 15 NOT quıte o1ng Justice the latter, and especılally

the subject of the pass1ıons, where the Arıstotelian ıdea of
WETPLOTAOELC 1S Ou play central role ıll ave
COMIC back thıs, for the influence of Arıstotle 1S IO0 bıg be
neglected. Moreover, in the StO1CS and In the eo-Platonists alıke,
the theory of the passıons exceeds the borders of ars rejection
of emotılons. For indeed, CVECIMN the MoOst VIVv1d passıons
(includıing pleasure and desıre) 111 ave that, In the end,
h1ıs OW ıfe choıice 15 the MOST desırable, and promı1ses the purest
and finest kınd of pleasure.

Thus, StO1ICSs and Neo-Platonists dıd accept transposıtıon of
the passıons 18 ratıonal EveL HE, the ıfe of the WISe, who ıll
ave ese motions wıthout eing led aStray Dy them ese o00d
affects  29 eLTAOE1a1 AIC threefold JOY (Xapa), 111 (BovAno1c),
and carefulness (gDAABELO), transposıtiıon of pleasure, desıre,
and fear. An equıvalent the ou prınc1ıp passıon, paın, 15 not
accepted, SINCEe the WI1ISe PCISON 1s NOL suscept1ible paın whatso-
SCVOGTr He 111 rıghtly 4SSCSS5 paın somethıng indıfferent bad
altogether.

ese eLTAGE1A1 dIC not mentioned In the nınth book of De
CLiVitate Dei, but they addressed In the fourteenth book Augustine
ere that all phılosophers chose ıfe secundum CUAYTNem
IC 185 noTt ıfe devoted corporeal usts, but the lıfe of SOTNC-

OMNC who has turned hımself OdY and SOUu. AWaY from hıs dıvine
destinatıion, and takes hımself be the CaSuTe (secundum SeIDSUM).
In domg S  9 he becomes 1ıke the evil, who WEeS hıs wıckedness
hıs ambıtion a  e’ the place of God Ihe 1st of Pasall phılosophers
includes Epıicureans and Sto1Cs, ell the Platonıists, who maıln-
taın that the or1g1n of evıl hes In the corporeal nature Augustine
agaın deduces thıs irom Vırgıl, whom he interprets Dy Platonıising

Civ Dei 1
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im, connecting hıs words clausae tenebris el CUATICere Caeco®® 18
Neo-Platonic rendering of the aton1c idea of the body prıson
chaın of the soul (Phaedo e) Thus, Augustine concludes, aCcCcord-
ng the Platonists, the or1g1n of 1Cce hes in thec and
mortal ımbs, 1C the passıons.

But the Platonists aTc Casec apart they do recCognIse, ugus-
tine SaVYS, that the corporeal nature 1s nNOTt evıl in S SINCEe ıt 1S
Oorme: Dy G0od As CONSCYUCNCC, the passıons do NOT Stem from
the body such, and Canl CVCI ex1ist in the purıfıed soul, after the
corruption of the body Augustine makes thıs po1n by referring
(a Platonısiıng interpretation of) Vırgıl. But it 15 tirue that the 6‘real 27
Platonists sa1d th1ıs As ave pointed Ouft already, OLUNUS held
that the passıons Can be sıtuated only In the ensouled body, the
combinatıon (tO GSLVAUOÖTE POV?') of lower soul and body Enn

S, OUNUS states that the soul Can only be aSsSOC1ated ıth the
body when ıt descends ‘lower nature’ (XELPDOV MUO1G): only ın
thıs Casc fear, desıre, dıstress, and QvLOL) Can COTMNNC be
TIhey al] reveal certaın sıtuatıon of the combınatıon (G0VOETOV, OT

GOVOTAOLC) ody-soul: fear that the combiıinatıiıon ıll be resolved,
dıstress when ıt 1S resolved, eic S, 15.14-18). Porphyry CMn

strengthened the 1dea by insıstıng the Platonıc STtatement that the
soul Can C VEn become corporeal, when it 1S L0O0 much naıled fOo the
body (Phaedo 8 3 d) 38

hıs 1s hınt IC Augustine takes VC. ser10usly: In the end,
the Platonısts that pass1ons Can only arıse In the combinatıon of
body and soul; they do 181011 depend the body such. hıs brings
hım hıs maın pomit ıf the corporeal nature such 15 not responsI1-
ble for the passıons In al y CaSC, for the pass1ons’ being evıl
then the corporeal ımpulses SUCNH AdIc nNnOoTt bad Rather, theır possıble
badness 1S the result of the soul  ?  IN attıtude towards them hat 18
SaY, they Can ell be g00d, ıf the soul has g00d intention. The
central ınge of the value of the passıons 15 the Oorlıentatıon of the ll
The four maın pPassıons (pleasure, paın, desıre and fear) AICc VIC1OUS, ıf

68 Courcelle, «Interpretations neo-platonisantes du lıvre VI de L’Eneide»,
in Recherches SUr la tradıtion platonicienne (Entretiens Fond. Hardt, ), Vandoeu-
VICS, Geneve, 1955,E

Eneid VI 34 C’'iv Del AIV, M,
Plato., Alc 130

CH Porph.., De abhst 31 and 38, where the “nail” mentioned In the Phaedo
18 identified perception, which fixes the soul bodıly pleasure. At $
the image 1S reversed, descrıbing the fınal goal of naılıng OUT soul the hıgher
realm.
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and only ıf the l 15 bad If the ll 15 g00d (recta), then the paS-
SIONS AdIcC not only excusable, but CVCNMN praiseworthy.””

The elaborated notion of the ıll 15 ere ıng MNGIE: the role
formerly attrıbuted the attentio0: all motions of the passıonate soul

voluntates. Augustine makes thıs VC clear Dy reformulatıng the
StO1C definıtiıon of the four maın pass1ons:

When AaDPTOVC of strıving for the ings want, spea. of
desıire, when AaDDITOVC of en]Joyıng the thıngs Wwant, spea of

pleasure. In the SAarmlle WAdY, when disapprove of ıng J C
do NOT want happen, then thıs kınd of 111 1S fear, and when
d1sapprove of somethıng 16 happens agaınst OUT wiıll, then
thıs kınd of0 15 distress.’’40

Augustine ere sustaıns the Sto1C eOTY of passıon being the
result of the assent (OVYKATAOEGLC) gıven iımpulse, but Dy the
addıtion of the notion of voluntas, the O1C termınology 1S actually
urne: ups1ıde own the StOI1CS PUL the emphasıs the value of the
object of OUT passıon, determmıng passıon assessment of
thıs objective value. The Augustinıan voluntas changes the mode
entirely towards OUT subjective attıtude the moral value of the thıngs

want depends the moral value of OUT ıll Hence, 1t mMust be
possıble that pass1ons also In morally g00d s in people
who lıve secundum Deum and arec ONL eIr g0o0d 11l
(bona voluntas, AFMOT , OT Carıtas) Causcs g00d pass1ıons. hıs claım
1S corroborated Dy references Scriptural9 showıng that the
P10US do ave ONng1ngs, JOys and fears. ese AdIcC the StO1C
EONAOE10L, cConstantiae: the transposıtions of the Dassı1ıons
eve ali 1Cason eeps control, and 1s NOT led aStTay by ırrational
MOovements As ave SCCIL, the StO1ICSs do not acCCcept rational
equıvalent of the fourth passıon, paın But Augustine 0€es NOT
he po1nts Ouf that go0d INan be sad, when he recCognIıses that he
has sinned. The StO1CSs dIcC rıght, Augustine 5SdYyS, In thıs9 that the
Iru  @ WISe 0€es 18(0)1 cCommıt SINS, and thus, that he CannoTt ave thıs {FLS-
tıtıa But CC then, Augustine adds, the CLVesSs SANCLIAeEe CLVItatLS (LE..
the Chrıstian WISEe) Call be sad, when they Tas theır present

the eXpeCcte dıvine adoption and redemption of the body, when

(ZU Dei AILV, VI Interest autem qualis Sıt voluntas hominis; Qu1a V DEeErVeErSsa
eSt; TV abhehit hos MOTUS; $ eST; NO  > solum inculpabiles,
etiam laudabiıles erun.

(iv De1 XIV, VI Cum CONSeNtUMUS appetendo GQUAE volumus, CupILditas;
CUM autfem consentimus fruendo ALS QUAE volumus, laetitia VOCaALUr. Itemque CUM dis-
Sentiımus ab quod accıdere nolumus, talıs voluntas Metus esl, CU: uUulem dis-
sSentiımus ab quod nolentibus accıdıt, talıs voluntas trıstıtia est.
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they commıt SIN (for thınkıng that ONEC 15 wıthout SIN 1S sınful h1e),
and when they AdICc empted (Civ De1 AIV, I In SUu: Iirue
Chrıstian has g00d passıons (Just T1S hımself COU shed ears,
be anX10us, be cCompassı1onate), passıons 16 In accordance
ıth rıght 1C4SOMN (recta ratio).

15 mportant {O ote that ugustine PTE actually (0) from
the O1C doctrine of eDTAOE1O. Ihe O1C constantıae not pass1ıons,
SINCE the WISe man s ıfe 1Ss marke: by the strictest arnaBeEıa. EötrTaßsıa
1S anadsıa: stable ate of the WISe man s miınd, 1C allows hım
aVO1d passıonate motions. The only ıng that happens In EDACBELC,
XOPC, and BOLANOLC 15 physiologıcal DIOCCSS of broadenıng of the
soul, whereas in passıon, physıiologıcal reaction SOCS together ıth

arkenıng of the W of ICaSOT, the basıs of Judgment
Ou certaın ımpulse s eing preferable 81018 In the EOTAOE1AL, thıs
latter effect 15 eXCIude SINCEe they g00d reactions to the recognıtion
of g00d impulse s being g00d In Augustine *s perspective, however,
the Constantıiae reinterpreted genulne pass1ıons: the P10US 1S
not ANAONG; he o0€es fee] fear, pleasure, COmpassıon, S0C:; albeıt d
result of hıs g00d all and In accordance ıth rıght 1C4SON

As atter of fact, Augustine’s reinterpretatiıon 18 not StOI1C al
al] an Y INOTEC Rather, Augustine s viewpoınnt 1S in lıne ıth that of
rıstotle, though expressed In StO1C termınology. For Augustine
echoes Arıstotle’s overall a1m exercIse WETPLOTAOELOG, emperıng
the passıons result of employıng rıght I1ICason and fOor Arıstotle,
MNg 1C4aSON 1S the Ca’SUuTe of virtue (Nicomachean Ethics I1 4) 41 Of
COUTSC, the StO1ICS also eferred rıght reason ” In order indıcate
eOTAOsE10. But it 1S mportant oftfe the dıfference between the [WO

For the Sto1Ccs, 1C4A4SON which 18 noTt iındere: Dy xternal
ımpulses 18 always “rıght reason ; the ratıonal DOWCIS d such arc

always g00d For ugustine, the er hand, “rıght reason ”
opposed bad orlıentatiıon of IcCason According 18 hım, ıt 15 pOSSI1-
ble be entirely ratıiıonal wıthout eıng g00d (for example, In the
exerc1ıse of the prudentia Carnıs). Ihus, the “"rıghteousness ” of 1C4SON
15 nNnOoTt guarantee: HC OUuT ratıonal Taculty takes ontrol HEence., ıfe
devoted ICasSOMN 15 NOT PDCI g00d be eıther 200d bad And
In both D} ıt 1S susceptible 18 passıons.

It 15 Irue that Augustine refers thıs WETPLOTAOELO in negatıve WAaY, hen
he SayS that SOTINC people AdIcC able mModerate theır pass1ıons, but proud and
boastıng because of theır ack of plety, that they dIiIC caught by another, ‚VCIl
vıl (Civ Dei AIV, 1 6 Ihıs 18 a(0)1 5SdYy that WETPLOTAOELG 1S bad in it
down the overall reproach that the Pagans, Ven OSse who have hıgh moral stan-
dards, Ways fall PICY superbia, which {[urns theır virtues into VICEeS.
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Augustine thus reJects the entire idea of anadsıa altogether.
hıs rejection of AnaOE10, however, 0€Ss NOoTt COTINC OoOWnNn the claım
that the soul 0€Ss ave pass1ıons er all thınk Augustine Ways
remaıns irue the doctrine that the soul In 0€es nNnOoTt ave pass1ıons.
The TreDuttia of aärna9sıa rather that the absence of pass1ıons

be healthy for lıvying being that has bodıly ex1istence.
16} there 1S body involved, then impassıbılıty 15 unattaınable and
undesıirable STate Apart from thıs, the 16 W of the WaY in IC body
and soul combined, remaıns unchanged.

In an Y CasSC, Augustine leaves OPCH poss1ıble anadsıa In the
ıfe er Redemption: reedom from passıons 15 g00d and hıghly
choice worthy, he 5Sday>, but NOoTt In OUT present life.*% For OUuT SINIU

needs pass1ıons; MUST feel and fear in order aVvOo1d
SINS, and MUST be able be compassıonate. lıfe wıthout DaS-
S1ONS WOU be of reproachable, inhumane, insensı1bilıty, CVCN

than 1Cc@8e€ (CIv Deı AIV, 1 4) 43
Ihus, Augustine leaves the StO1C EeOTY behind He allows for

posıtive notion of the passıons (whıch he introduces reinter-
pretatıon of the Sto1C EONTAOE1A1). o1ng } he avo1ds rıddie
inherent the StO1C doectrine. Indeed, eventually, it 1s VCIYy dıfficult
for O1C for qualıitative dıfference between the passıons
and the eOTAOE1A1. On thıs po1nnt, ere W as CONLTOVETISY

the StO1Cs themselves TIThe STandar: eOTY, establıshed by
Chrysıppus, held that JOY and pleasure Stem from the SaJlille ımpulse,
IC in the Casc of pleasure, becomes “eXCESS1IVE), thus going
beyond the ratıonal proportion.““ In thıs CasSC, then, there 1s dif-
ference In kınd between pleasure and JOY The only dıfference 15
that pleasure exceeds the lımıts sei by ratıiıonal cho1ce. But, then, ıt
1S dıfficult explaın hOow mpulse becomes eXCESSIVeE: how aATICc

decıde where the 1mM1 hes between en that 1Ss 1Cd-
onable and that breaks Ouf of the lımıts seti Dy reason?
robably the ground of thıs kınd of objections, Posıdonius
strongly dısagreed ıth the Standar O1C doectrine. He rejecte
hrysıppus unıtary 16 W of the soul, and returned 18 the Platonic,
threefold dıyısıon of the psyche He thus TEW opposıtıon

( ZV Dei AIV, I hona plane el maxıme optanda, sed NecC 1DSA huius est
Vıtae.

43 On the inhumane character of that Ihid AIV, I
Galen, lac 42 10=-18 (Long-Sedley 653: SVFE Ihe example gıven Dy

Long-Sedley |see n. /| GHGGHG4720 1s ıllumınatıng: they COMDAIC MNg ratiıonal
proportion the setting of spee lımıt What 1S below the lımıt 18 in accordance
ıth TCason, hat SOCS beyond it 15 eXCEsSsSIVe and passıonate.
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between T1ECASON and the irrational parts of the soul,*> which had
ımportan repercuss1ons for the eOTY of pass1ons. For ıt nabled
hım maıntaın that mpulse 1S brought along eıther Dy 1C4aSOIl

by the irrational part of the soul. In the former Casc, the impulse
ea eLDTAOE1C (or JOY in partıcular), 1le in the latter Case it
l result In passıon (VIZ:. pleasure). hıs entaıls dıfference in
kınd between pleasure and JOV, correspondıng the dıfference of
the faculties firom IC they or1g1inate. hıs W as the vers1o0n of S{tO-
1C1SmM that W as the MOST influential In the Platonıic schools, and the
eo-Platonıc reformulatıon reSsSTts thıs Posıdonian eory

Augustine, for hıs 1S able aVO1d thıs discussıon the
eXa| dıfference between eDTAOE1A1 and pass1ons: for hım, passıons
and constantıiae AIC Just qualitatively identical They al] fall under ONC

and the SaJmıe aCCount of passıon ; the go0odness of the constantiae
1s nOoT depending crıter1a wıthın the constantiae themselves, but
rather the orjlentation of the 11l of the PCISON who has the PAS-
S10NS.

The Passıons in the Afterlife

As ave SCCH, Augustine pushes anadsıa back, AWAY from
OUT present lıte, accusıng the StO1CS of propagatıng inhumane ack
of sens1bilıty. Does thıs NC then, that ana9sıa IN Its PTOPCI
place in the afterlıfe ? Augustine acCcept that, In the
ave een followıing untı NO he admıts that eed passıons for
the sake of OUT sınful existence, addıng that arnadsıa 18 g0o0d and
choice worthy, though not In thıs ıfe

However, Augustine proceeds by modiıfyıng thıs statement In
fırst IMOVC, he SOCS statıng that the perfecta hbeatıiıtudo 1S wıthout

fear and dıstress, but, surprisingly, and wıthout preparatıon, he sud-
denly ralses the followıng question: WOU SaY, wıthout
entirely m1ssıng the truth. that ere 111 NOT be love (amor) and JOY
(gaudıum) in that life? 46 hıs Deus machına ıf INaYy USsSCcC thıs
expression 1S strıkıng, and shows the immense hesıitatıon of ugus-
tine d whether aünadsıa would E be desıirable Moreover, he
immediately revokes hıs Judgment Ou the ahbsence of fear, arguıng
that there 1S ıkely 18 be tiIMOr CASTIUS in the afterlıfe: fear that

45 alen took OVCI thıs VIeEW, and used Posiıdonius criticıze Chrys1ıppus; cf.
Long-Sedley AD 4973

(27V Del XIV, 1
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eeps AWAaY from SIN (not by ou anı Yy weakness, but Dy
the tranquiıllıty of OUT OoVe In CaSC, dıstress and fear strıcto

dIicCc dropped from the lıst of passıons In the redeemed lıfe, and
only [WO pass1ıons eft VCT gaudium and AMOFr The 1CasOonNn for
thıs selection 15 be sought in the loss of mortality.“” mMO pleas-
UTE and desıre always coloured by the poss1bıilıty of losıng eIr
objJect. Hence, 1n the mMO state, must nclude the opposıte
affects of dıstress and fear, 1C ıimplied by the possı1bıilıty of the
loss. Any experl1ence of pleasure in thıs mMO lıfe SCS together ıth

possıble paın, 1C 15 ıts ıng po1mn (pleasure OCCurring when
lack 18 remedied), and 1C ll become actual when the object of
OUT pleasure 15 ost And, correspondıingly, CVCIY desıre implıes fear,
SINCEe the wısh attaın the object SOCS together ıth the possı1bıilıty
that the object all CV6: be lost, ıf indeed ıt 1S attaıne: al all

In the mmortal state, the CONITrAaTY, thıs poss1bılıty of losıng
the object of pleasure and desıre 1S eXCIUde: always be
present ıth the object of (T longıng, and always en]Ooy thıs
> wıthout, however, getting unıted ıt that OUT desıre
WOU OMI fo end The mmortal gaudium and INOr rooted In

desıre that 1S ulLy satısfıed, despıte ıts eternal and perfect Salt-
isfaction. Contrary ıts Neo-Platonic Counterpart, the UugusS-
tinıan ına unıty o€es AWAaY ıth alterıty The ll O0€es NOT
COM resi, NOT CVEN when it 1IN! ıts ultımate and final destination
In the V1s1onN of God.“®

On the basıs of hat has een saıd before concerning the inter-
actıon of body and soul, ONMNC Can NO explaın why thıs redeemed
ST1 has pass1ıons: after all, ıt remaıns corporeal Ci and hence,
passıons AdIc unavoıdable In thıs ell In the end, 1t 15 due
thıs corporealıty that ıll together ıth the object of
OUTr contemplatıon. Our bodıly existence, GVEen In the afterlıfe, 15 the

of the iımpossı1bıilıty of o1ıng AWaY ıth alterıty.
Waıth thıs 1e W of the passıons in the redeemed lıfe, Augustine

agaın complıcates the atter 1C he had sımplıfıed before We
ave SCCH how he MNZS al] passıons and CcConstantıiae together under
OTlC sıngle headıng, thus avoldıng the eadi0Cc of the StO1CS OoOu
qualıitative dıfference between passıons and eLTAOgE1a1. But NO  r
when he suddenly aCCepts only [WO pass1ıons In the afterlıfe, 1n
the dıfficulty returns boomerang. Ihe ICasSson why the [WO COUIN-

Tp JOYV and love dIc EeXCcIude: 1S clear enough. But the fact that

wısh hank Bernard Bruning, who brought thıs point attention.
4X De rın Au 6, 10
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only these [WO passıons arec left, wıthout eIr Counterparts, iımplıes
essentjal modiıfıicatıon of ose [WO passıons. Indeed, ere 15
immense dıfference between havıngz pleasure In COoONnTtras paın,
and havıng pleasure wıthout the possı1bıilıty of paın. And the Same

SUC5S, mutatıs mutandis, for desıre. Ihus, the qualıtative dıfference
that Augustine denıed between passıon and eLTAGE10 1S replace: by

qualıtative dıfference between the passıons in thıs lıfe (no atter
whether they secundum CUTNem —1,.e.; pPassıons— secundum
Deum —1.e€.; Constantiae—) and the passıons in the afterlıfe In the fınal
section, S  —. make thıs poIn ıth reference {O pleasure, kınd
of test CasSCcC for the entire doctrine of pass1ıons.

Pleasure (and Paın?)
One of the maın features of the Augustinıan eOTrYy of

perception 15 the entral role attrıbuted pleasure and paın. We
pointed Out already that perception always eıther 15 pleasure

paın. There states In IC do NOTt ave pleasure paın,
but ese States In 16 sımply do not ave perception
al all Wıth thıs statement, Augustine 1S in lıne ıth ato (as argue
before) and ıth Arıstotle, for whom pleasure 18 natural phys10-
ogıcal S12n that everythıng 1S °a rıght  ME whereas paın 15 sıgnal that
somethıng 18 g0o1ng

hıs overall idea 1s expressed In the following, Jlear-cut definı-
t10Nns of pleasure and paln:

‘“What 15 the SO-Calle: bodıly paın, but sudden Corruption of the
healthy of that 10 the soul, by makıng IN of it,
brought corruption ? what 1S the SO-Calle: spirıtual paıln, but
the privation of perıshable thıngs ac? the soul enjoyed OT ope
en]Joy?” (De Vera relig AIl, 23)

yourse. what 15 captıvatıng in bodıly pleasure: yOU l fınd
nothıng but accordance (convenientia); for thıngs that dIC opposing
IN (resistentia) yıe. paın, whereas thıngs that In accordance (con-
vententia) yıe pleasure. ” 72Z)
hıs 1s Platonıic definıtion, g0o1ng back Plato’s Philebus,

where pleasure 15 defined the felt restoration of lack (n the
basıs of Arıstotle’s 1e W of pleasure natural S12N, the StO1C the-

of Convenılentia 1Ss coupled ıth thıs PTOCCSS of restoration: OUT
tirst natural impulse 1S PICSCIVC OUT lıfe, Dy strıving for ose
thıngs that naturally supply that which 1S Convenlens, 1.e., in OI -
dance ıth nature When thıs Convenlence 1Ss attaıne welcome ıt
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ıth pleasure. But thıs pleasure 15 exclusıvely the restora-
t10n PTOCCSS; hence, ıt 15 absent In the healthy ate eached after the
restoratıon. In the en book of the Confessions, Augustine draws
dıstınction between voluptas and Salus, exactly the basıs of thıs
definıtion of pleasure: “Ipse enım transıtus SC indigentiae
molestia ad quietem satıetatis| voluptas » on ÄX, 44) Ihe 1na.

of health Salus) 15 ate of rest in satısfactıon (quies Satlı-
etatıs), which 1s wıthout voluptas. And, Augustine adds, it 15 In the

towards satısfaction that all 1n of temptations
tend seek pleasure for ıts OW sake, whereas the real goal of

the pleasureable mMOovements 15 the healthy Ihus, pleasure 1S
SCCI1 kınd of self-destructive owards thıs ate the
closer gel satısfactıon, the less pleasure experlence.

hıs 15 the doectrine of pleasure fınd it in the Neo-Pla-
tonıc tradıtion. otinus, for instance, g1ves the following definıtion of
p;1in and pleasure:

°‘Paın 15 CONSCIOUSNESS of wıthdrawal of body ı 7’64 15 eing
deprived of the image of soul, and pleasure 1S the owledge of 11v-
ing eing that the image of soul 15 agaın fıtting ıtself back In the
bd 27 (IV 4, 2-4
In thıs PAaSSapC, the “image of soul ” 1S the lower soul, which 15

combıned ıth the body, and vıtal functions: vegetatıon (the
soul being the OIlC who nourıshes the body, ..  as mother’””),* Sa-
t1on, and discursıve thınkıng. The soul, the other hand,
0€Ss NOT descend into the materı1al WOT. and remaıns eternally In the
iıntellıg1ıble WOT. it o0€eSs not eed discursıve hınkıng, but intuıtively
STaASPS the VODC hat the body ..  15 depriıved of the image of soul”
0€eSs not I1NCAan that the combınatıon of body and soul really 15
resolved. hıs WOU entaıl the impossı1bıilıty 18 experlıence pleasure,
dıstress, whatsoever, SINCEe perception 15 ONMNC of the psychıc func-
tions°%. rather that the combiıinatıon 15 threatened, and that the
body 1Ss Ou lose the image of soul. Ihe harm one the
integrity of the body (whıch CaUuUsScCcs paın IS radıcally opposed the
natural function of vegetatıve soul, whose task ıt 15 nourısh,
CUIC, and SaVC the body According thıs analysıs, paın 15 the

of the broken armony between the actual condıtıon of the
body and the natural a1m of the function of the soul; pleasure 15 the
CONSCIOUSNESS of the restoration of thıs harmony

Enn 4: 20.25-36
Enn 4, 28
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hıs parallel ıth otlmnmıan adduces evidence that UugusS-
tine’s definıtion of pleasure 1S essentially Neo-  aton1ı1c 15 thıs
basıs that Augustine Can aAarguc that ere 15 qualitative dıfference
between the pleasures UUa pleasures of ıfe secundum CUATYTNem
and ıfe secundum Deum, SINCE both lıves equalliy consıst In COINN-

bınatıon of body and soul. OWEVeT clear thıs INaYy SCCI1I al 1IrsS S12
thıs aton1ıc definıtiıon of pleasure 15 causıng problems, ıf
aCcept the ex1istence of pleasure in the redeemed lıfe, in state where

ack ıll longer ex1Ist. Indeed: the absence of ack CONTTrAadICTSs
the VC definıtion of pleasure the restoration of lack, which
WOU entaıl that pleasure sımply 15 impossible In thıs On the
er hand, thıs sStTate should be pleasurable, ıf want (8) ArSucC COIMN-

vincıngly that it 1S the MOST desıirable ate of all
galn, Augustine 1S Dy 1L1CcCAalls the 1IrsS the only author

who had CODC ıth thıs ypıcal problem In fact: the question ralsed
ere 18 inherent the entire aton1ı1c tradıtion, and Neo-Platonism
In partıcular In the Neo-  aton1c tradıtion, phılosophers ave GEn
strugglıng ıth the question of hat Was 8 happen, when reach
the ultımate unıty: 1s it nOoTt lıkely that thıs 11l yıe. the purest
pleasure, wıthout anı y ack pain?>' The 15 VC dıfficult,
gıven the definıtion of pleasure. The STtandar: e0O-  aton1ı1c 1e W 1S
that attaın kınd of ..  JOY  27 that 1S dıfferent from genulne
pleasure. At Plotinus wrıtes the followıng:

When people qask about what 15 pleasant In ıfe of the SapC, they
11l nNOoL SUDDOSC that he should en]JOoy of the pleasures of the deb-
auchee OT of the body —_these CannotTt be present and they diC destruc-
t1ve Oof happıness— OT CVCMN exireme emotıional pleasures of anı y kınd
—why should the g00d InNan have anYy ?— but only those pleasures
1Cc ACCOMPANY the PIC  U of g00ds, 1€e pleasures that do noTt
consıst In movement: OT In PTOCCSS of becoming: for the g0o0ods AICc
there already, and the g00d INnan 15 present himself; hıs pleasure
and cheerfulness at rest The g00d INnan 1S always heerful; hıs

1s tranquıl, h1is dısposıtion contented and undısturbed Dy anı y
called evıls Daf he 1S really 200d It 00 for another kınd of
pleasure in the 1ıfe of virtue it 15 noLt the ıfe of vıirtue he 15 ookıng
for (1 4, 1-12, Rıst, combıned wıth Armstrong)
In thıs PASSaALC, the pleasure of the sage ” 1S NO be taken

lıterally. As Plotinus pOoINts Out In ONEC of hıs most mportant treatıses,
the o0d lıte”, 1Cc 18 the hıghest performance of OUT natura|l

5 ] (° Pleasure and the (100d Life Plato, Arıstotle and the Neoplatonitsts,
Leıiıden (Philosophia Antıqua, 8I), 2000
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condıtıion, ave kınd of #pleasure . However, 1t 1s esSCrT1BeE: aASs
.. sState of lumınous clarıty  27  9 and it 1S Dy INnecans genume pleasure,
for ave eft behind the affective mMoOovements of the WOT. of
becomıng

“ Assuming that such of intellect 18 MOST pleasıng and aCCEDL-
able, they-”“ Sa Yy that it 1s mıxed wıth pleasure because they
fınd approprıate WaYy of speakıng about it. (VI 77 30.24-2 /)
If thıs 1S genuıne pleasure, then hat 1 ıt? What allows

call thıs “joy”? In fact, the exIistence of thıs JOV 15 argue Dy
referring completely dıfferent definıtiıon of pleasure, 1C 1s that
of 1SsSTolLle Indeed, Arıstotle saı1d that pleasure, rather than eing the
restoration of lack, 15 the effect of OUuT performıing actıvıty in
perfect Wdy, wıthout hındrance. If en]Ooy playıng the flute,
then thıs 15 noL, Arıstotle SayS, because OUT actıvıty lack, but
because ell performıng the actıvıty of playıng the ute I he
Neo-Platonists WeIC {O z  @’ VeCT thıs Arıstotelıan notion of
pleasure, to indıcate the hıghest kınd of pleasure: OMUNUS JOV OCCUTI'S

exactly In the actualısed ıfe of vırtue, 1C 15 saı1d be the nım-
pede performance of UT natural condıtion. As CVCI, the eo-Platon-
ists follow alo far dS they C usıng all other phılosophıcal
chools in order MOUu the aton1c vlewpoınt, and findıng partıc-
lar in rıstotle, when alo Jonger be ollowe: But,
the other hand, they remaın iIrue ato for them, thıs JOYV be

genulne pleasure, because 1t CannotTL be reconcıled ıth the aton1ı1c
definıtion of pleasure the restoration of lack

When Augustine takes V 61 the Neo-Platonic definıtion of
pleasure, he Iso inheriıts the peculıar problem of explaınıng the eX1S-
ence of pleasure In wıthout anl y ack In the earher works,
Augustine Opt for the adıcal e0o-  aton1c solution: ere
111 NOL be anı y pleasure ere What attaın 1S “neutral ”
condıtıon, Outlıne: Dy ato, and 18(011 pleasure.”” hıs 1S in lıne
ıth the overall definıtion of pleasure d the transıtiıon towards
of contentment.>*

One does nNnOoTt eXpect plural form here Clearly, afto hımself 1S mean iın the
first place Ihe plural, however, places the reference in roader perspective; 1t MmMaY,
then, ımply the entire Platonıic “school’, includıng Arıstotle.

53 De NMUÜ.:  e VI, V, 15 Alıud est stolidıtate, Aalıu. sanıtate COFrpDOorILS
nıhıl sentıre. Nam In altero instrumenta desunt, GQUAE aAdversus DAaSSLONES COFDOFIS
MOVeEAUANTUr, INn altero LIDSAE DAasSSLONES.

( Conf. X’ 447 quoted above, and Vera relig. LIL, 101 quid appetit voluptas
COFrDOFrILS NLSL quietem, GQUAE AON est 151 ubı nulla est indigentia el nulla COorruptio 7
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ater 0)  s however, Augustine changes hıs mıind: pleasure 1S
orth wıle In ıtself. As ave SCOCIl, the gaudiıum in the redeemed
ıfe 1s pleasure wıthout anı y possıble dıstress. hıs 1S ıIn lıne ıth
hıs acceptance of the passıons in the g0o0d ıfe But thıs 0€es not
INCan that he 1S eavıng the overall Platonıc framework. For the
question of how 18 Sa Y that thıs gaudıum Call be called pleasure 15
addressed by ıng VCI peculıar Neo-Platonic schemes. Augustine
ll make hıs po1n Dy statıng that ere aArc {[WO 1n of “qulies’”':
ONC 1S the result of satıatıon, and OCCUTS er the pleasurable LNOVC-

ment(T, whıiıle the er OCCUTI'S ‘“when fınd OUT JOY In the LOrd”
(delectare INn domino), accordıng the word of the salmıs The
latter kınd 1s irue rest the satıatıon of the body Cal be eternal
1910)8 GVÜOH longlastıng, whereas enJoyıng G0d 15 everlastıng rest_>>
But hOow Can thıs rest be enjoyable? We fınd AaNSWEeT fo thıs QUCS-
t1on in the De Trınıtate. er havıng indıcated (n the eleventh
00 that OUT ıll Can z  e’} rest when partıal goal 1S achı1eved,
and that Can en]Joy thıs partıa rest,?® Augustine pomnts Ouf (n
the fıfteenth 00. that OUT 11l 1S accomplıshed perfected (per
1CLtur when it attaıns hat it W as tending {O, and when ıt takes rest
in thıs attaınment. The result of thıs 1S that the desıre of the OIlC who
W as seekıng (appetitus quaerentiS) 1S modiftlie Into the love of the
ONEC who eeis JOY (amor Fruentis);” Hence, the JOY of frul consısts
In the perfection of the ıll (voluntas), when ıt attaıns ıts fınal goal
hıs INaYy SCCIH paradoxıcal, SINCEe al 1IrS sıght ıt ntaıls that the 111
1S perfect when ıt ıts end But that 1S NOL hat 1S mean
ere when the ıll attaıns ıts 1na object, and thus 1N!| ıts rest in
God, the ıll o0€es nOLt Playıng the words, ONEC COM 5Sd y
that the ll 0€Ss not COMIC ıts end when it attaıns ıfs end Rather,
ıt fiınds ıfs rest in the attaınment, but the actıvıty of willıng contın-
ucs The attaınment modıiıfies the character of the actıvıty, from
desıre (of that 1 1S NOT present yet) love (of that C 1S
present), and the affect changes correspondıingly: from voluptas (n
the movement) frul (at rest)58

Thus, Cal conclude that when Augustine ITanSpOSeSs pleas-
i the of the redeemed Dbody, he 1S oıng the Sdallle the

Neo-Platonists he ollows TI1STOLIE rather than ato The

ED 5 1X
De Irın A N&
Ihıd. XXVI,
( Augustine s definıtion ul al De rın X, X’ Jrulmur cCognitis, In

quibus voluntas LDSLS propter LDSG delectata CONquılescCIit.
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notion of gaudiıum the Arıstotelian definıtion of pleasure
the supplementary effect of unımpeded actıvıty, namely, of the
perfect actıvıty of the ll that has attaıned ıts fınal goal hat 15 hat
makes voluptas (the pleasure in thıs lıfe, eıng the restoration of
aC dıfferent in kınd from 2audıum, from frul Deo

erd VAN RIEL


