
POLITICAL AND TIH  AL VIRTUES
AUGUSTINK, LETTER 155 MACEDONIUS

One of the MOoOSstT persistent sef of questions concernıng Uugus-
tine’s polıtical hought involves the and extent which he
belheves that Chrıistian ethics 0Ug influence polıtical SITUCLUTES
In the Roman Empıre. Scholars examınıng thıs and elated quest10ons
durıng the ast CENLUTY dıvıde between oOse who fınd that Augustine
0€Ss hıttle OT nothıng promote specıfically TISt1an polıtiıcal
ethıcs, and 0OSe who fınd evıidence for such PrOSTAamM In hıs wrIıt-
Ings, however 1mıted in scope.‘ Scholars that Augustine dıd

Among those cholars who dısmıss the possı1ıbilıty of iindıng in Augustine
workabhle Christian polıtical ethics 18 Dahn, Die Könige der (GJermanen, vol I1
Le1ipz1g, Fleischmann, 1908, 209, who ACCUSECS Augustine s doectrine of being
"logically false, morally diseased, polıtically 9 and Incompatıble wıth one’s
duties the state  27 Mommsen, Augustine and the Christian Idea of rogress:
The Background of the City of God, in Journal 0} the History f Ideas, 1 & 1951, PP
346-3’74, al 3’7() Donnelly (ed.) The City of God. Collection of Critcal
ESSays, New York, Peter Lang, 1995, 353-372, at 368, advances the VICEW that
“ Augustine regarded the purely secular aSpeCISs of the drama of mankınd relatıvely
insıgnıfıcant ” COmparıson ıth the theologiıcal. Straub, Augustins Sorge dıe
regeneratıo ımperI1l. Das Imperıium OMANUM als CLIVLEtAS ferrenda, ın Historisches
AanrDuc: YAs M 1954, 36-60., al 5 E that, although in hıs later yCals Augus-
tine allows for * ]ıttle iımprovements which Can be brought about Dy indıvıdual hrıs-
t1ans wıthın the secular state, ” he does nOoTt eXpecCL the Chrıistian relıgıon alter the
essentially fallen condıtıon of socı1al and polıtical lıfe ıIn the earthly cCıty Fortin,
Political ealısm and Christiani In the Thought O SE Augustine, Vıllanova, Vıl-
lanova Universıty Press, 1972 ıbıd., in C'lassıcal Christianity and the Polıitical
Order. Reflections the T’heologico-Political Problem, ed enesta| Lanham,
aryland, Rowman Littlefield, 1996, 31-63, at 41, concludes, e there 1S,
striıctly speakıng, for Augustine such thıng Christian polı Chrıistianıty W as

intended substıitute for the polıtical hlıfe. It TrTanscends all regımes and 1S of
necessity 1mıted In ıts practical applıcatıons Dy the modalıties of ıts ex1istence In thıs
world. ” These and sımılar VIEWS have been renearse‘| by Ruokanen, eology of
Socıal Life In Augustine s De cCluıtate De1., Göttingen, Vandenhoeck uprecht,
1993, 102, 108, I4 158 mong scholars who regard Augustine s polıtical ethics
posıtıvely, Comb  es, doctrine politique de saınt Augustin, arls, Plon, 192/7,
142 concludes that, for Augustine, the Chrıistian eXIsts where Christ rules inte-
riorly In the souls of the head of the magıstrates, and all the cıtızens.
Markus, Saeculum: 1StOorYy and Society In the Theology of W Augustine, Cambrıidge,
ambridge Unıiversıty Press,; 1970, PP 166-178, finds balance In Augustine through
the CONCEDL of “eschatological hope,’ which does NOTL permit .. polıtically sterıle
wıthdrawl” TOM soclety. Markus gu instead that hope results In “crıtical ” and
“subversive” attıtude the of the Chrıstian toward polıtical soclety, but also
ONeEe that 1S realıstically constructive ” toward it p 770) Such attıtude, for
Markus, “draws the behever into partıcıpatıon in polıtıcal ıfe and into full member-
shıp of hıs soclety wıthout tethering hım ıdeology fınal polıtical visıon ” (p
1/3) Lettier1, della StOF1La INn Agostino d’Ippona. Il saeculum Ia gloria
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NOT thınk Chrıistians should aVvOo1d publıc offıce But they dısagree
VCI the extent {O 1C he urge uUuDON publıc officıals Christian
ethıc for the Empıre

As contrıbution to thıs diıscussıon suggest TesS CX AIN1Na-
110 of Letter 155 Macedonıius the mperı1al 1Cal of Afrıca (ULCA-
TIUSN Africae) between 413 414 that thıs letter
demonstrates alfınıty Augustine polıtiıcal hought between [WO
SEeTis of VIirtues the polıtıcal VIrtues of prudence temperance COUTASC
and ustice the OIlC hand and the VIrtues of al hope and love

the er Augustine maımintaıns that faıth hope and love transform
the INanner C Chrıstian statesmen 1  ©& the polıtical Virtues

that they INOTEC closely resemble VIirtues they 11l the
heavenly CILYy Furthermore demonstrate that Augustine
aCCOuntT of thıs transformatıon of polıtical VIrtues parallels Neoplaton-
1st explanatıons of the purıfıcatıon of the soul through hıerarchy of
VIrtue beginnıng ıth the polıtıcal VIirtues For Augustine faıth

nel De ( ivıtate De1 ome orla 908 198 199 maılntaıns that although the dea
Augustine of Christian CINDITC which each member of SOCIELY nspıred by

Chrıstian values intentionally utopıan nevertheless I the poss1ıbulıty fOor
Augustine of al least partıal penetration of Chrıstian ideals the polıtiıcal SOCIELY of
hıs iime Miılbank Iheology and Socıal T’heory Beyond Secular Reason Oxford
Basıl Blackwell 99() p that “ Augustine phılosophy of hıstory AaDPCATrs LLOTC
viable than that of eıther Hegel Marx ” (p 389) For Miılbank Augustine polıtıcal
ethıics be found hıs “deconstruction of antıque polıtıcal SOCIEE Y whereın “the
cCode of peaceful mode of eX1istence has hıstorically somethıng else
altera CLVLEAS havıng logıcal causal CONNECTLION ıth the CILYy of violence ”
(1bıd.) Lettier1i eill 198 204 and Ruokanen CILt i ‚BE! discuss other
ON the MoOst influential studies CONCCIMINS Augustine evaluatıon of Chrıistian
polıtical involvement

See for example Lepelley, (IULS CLIULEAS Augustinus-Lexikon vol ed

Z
Mayer Basel Schwahbhe 986 1994 047 94 / atC 9056 Cılng 138 CLIÜU

SEL s On Macedonius general SCH Martındale The Proso-
pography of the ate Roman Embpire vol 395 52/% Cambridge ambrıdge
Universıty Press, 1980, 697 Macedonius 39 Mandouze, ed., Prosopogra-
phie chretienne du Bas-Empire, vol Prosopographie de [’Afrique chretienne
3053-5533), Parıs, Edıtions du NRS, 1982, 659-661 AF Macedonıius See also

Morgenstern, Die Briefpartner des Aug2ustinus VON Hıppo. Prosopographische,
SOoz1al- und ideologie geschichtliche Untersuchungen Bochum Unıiversıtätsverlag
Brockmeyer, 1993, 107-

Ambrose dubbed ese the"Cardınal ” virtues (ef. ExXpostitio euangelı UN-
dum Lucam 4962), but earlier phılosophers hearkenıng back Plato (cT. Republıc

erme: them polıtical” “"C1IVIC/CIvil ” virtues. See, for example, Ploti-
N1US Ennead politike Augustine referred them “uirtutes Ciulles”
al 138 145) See also cad (CEL 29 543 Tul 4.26 (PL

T33) The [WO des1ıgnatıions dIC SYNONYMOUS but for the sake of clarıty chall
refer them polıtical VIrtTueSs throughout thıs
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hope, and love TaW the belıever beyond the ıimıted, empora. PCI-
spect1ves of the earthly CIty into deeper owledge and love of the
ITUu: God, and therefore into the eternal realıty of the eavenly cıty
He in Letter 155 that Macedonius’s al hope, and love
cshould er the WaY he practices prudence and Justice 1le Tulfiıllıng
the duties of hıs offıce oug the letter offers the clearest expla-
natıon of the relatıonshıp between the [WO Seitfs of viıirtues be OUun:
ın Augustine s wrıtings, it leaves much be desired in ıts description
of the full role of vırtues in polıtical ethics > Neve  eless, it contaıns
sufficıent diıscussıon of the OpI1C O suggest that, ın relatıng the [WO
Seifs of virtues he does, Augustine 1S thınkıng wıthın framework
analogous that of Neoplatonist phılosophers, such Porphyry
TOM OlNUS and Porphyry in the thırd CENLUTY, Proclus, Macro-
bıus, and Marınus in the fifth CeENTLUTY, Neoplatonist phılosophers COIN-

sc10usly set the polıtical vıirtues In relatıonshıp 18 the purıficatory
virtues in urgıng the dıvinızatıon of the phılosopher. mong ese
Neoplatonıist phılosophers ere 1S consıderable dıvergence ıIn descr1b-
ing how ese levels of vırtue relate each er However, ONe 1N!
sufficıent sımılarıty between eır approaches outlıne foundatıon
for general vıirtue eOry In thıs paper I1 seft Ouft ser1es of
allels lınkıng Augustine’s thınkıng Oou polıtical viıirtues ıth that of
Neoplatonists. ese parallels enable understand better how
Augustine beliıeves Chrıstian STtatesmen Can Incorporate the ethıics that
pertaiın the eavenly CIty wıthın eIr admınıstration of the Roman
mpıre Understood agaınst the background of Neoplatonist wrıtings

polıtiıcal virtues, Augustine’s Letter 155 further clearer
intention hıs part O approac polıtical ethics wıthın systematıc
fIramework than has hıtherto een Ssuppose Dy scholars.

Before proceeding, should clarıfy that throughout thıs
uUse the term “ earthly CI (CIuLLAS terrena) SyNONYIMN for the
Roman Empıre in Augustine’s tıme, In the that the empıre 1s
organızed polıtical soclety. It 1Ss Iirue that, for Augustine, the prımary
meanıng of the term earthly CIty  N reaches beyond anı Yy p  ıcular

Brıttain, Attention Deficit INn Plotinus and Augustine: Psychological Prob-
lems INn Christian and Platonist Theories of the Grades of Vırtue, In Proceedings of
the Boston rea Colloquium In Ancıent Phıilosophy, vol 18, ed Cleary and
Gurtler, Leıden, Brıiull, 2003, 223-263, al 248, holds that al Augustine, sol
ITA (AD 386), faıth, hope, and charıty Can be SCCH act ..  cathartıc virtues ”, in
the In which the Neoplatonists used thıs te discuss thıs Neoplatonıic Cafte-
SOTY under the desıgnatıon ““ pur1ficatory virtues ” below However, do NnOot belheve
that the discussıon of faıth, hope, and charıty al sol 1:14 offers clear example of
Augustine’s applıcatıon of the Neoplatonı1c doectrine of the ogrades of virtue.
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polıtical entity, EVCI all of them taken together (ciultates terrenae).
In ıfs STITICLIES for hım, the term “earthly city  2? refers the Cıty
governed by the eVv1 (CIuLtas diaboli), in 1 vırtue Can be
oun According thıs interpretatiıon of the term, ıt 1S inconce1vable
in Augustine s 1e W that VIrtuOuUS Christian COU play anl y In
the >  aN! of the “earthly cıty  7 Nevertheless, the term CIULLAS
errena 15 also amb1ıgu0us for Augustine, because of hıs posıtıon that
the CIty of G0d and the cCıty mı1ıxed In the present time
(saeculum), and that they ıll be separate only In the end-time.®
Ihus, ohannes Vanll Oort po1nts Out that Augustine consıdered the
Rome of hıs time ““earthly CIty,  27 and that BVCH states ruled
Dy Chrıstian ıth Christians theır Ciıtizens ..  are and
remaın states” (CiuLtates terrenae).' Augustine demonstrates
thıs IN of the term ““earthly cıty  77 letter the Roman mperı1al
trıbune and Flavıus Marcellınus, wriıtten In 41 1/312.®

Augustine’s Correspondence ıth Macedonius

As the mper1al 1Car for Afrıca, Macedonıus W as respons1ıble
for the admınıstration of Justice In the Afrıcan C1ıvıl diıocese. He W as

athol1ıc Chrıistian and refers Augustine spırıtua father.? At
sometime durıng Macedonius’s [WO-YECAr tenure in thıs pOSsT, Uugus-
tine WTOTLEe hım, presumably In order request clemency behalf
of indıvıdual facıng the ea penalty In hıs inıtıal reply, the 1Car
expressed puzzlement that bıshops should consıder intercess10ns of
thıs kınd duty that pertaıns relıg10n (ex religione).‘” In h1Is

dee, for example, CLIU 133 Ps 61.8, 64.2
See Oort, Jerusalem and Babylon. UdYy Nnto Augustine s Cıty of (J0d

and the SOurces of Hıs Doctrine of the 1wo Cities, Leıden, Brull, 1991, 130
NSee also 1512163 For further dıscussı0n, SCC F-J Ihonnard, Le probleme dı '"F-
fat chretien, ın (kuvres dı saınt Augustin, vol La ıte de Dıeu Lıvres NIXXXCH.:
Irıomphe de la ıte celeste, ed Bardy and Combes, Parıs, Desclee de Brouwer,
1960, J48-752: and Lettier1, CIl 201-204

See CUCL 44 .144) custodientes amen quandam SUu1 generI1s
probıtatem, UJUaC posset terrenae cluıtatı constiıtuendae, augendae conseruandaeque
sufficere.

See x M (ınfra, 23)
See 153.1 cıting mD (Macedonıius Augustine).

Augustine s inıtıal letter 1S nOoTt but SSS 18771 (Macedonıius Augustine)
1ıtaque sıne INOTAa quod, optabat, obtinuıt. UETUMM quon1am extitit

OCCAaSI1O, hoc 1pSsum, quantulumcumque est, quod admonıtus indulsı, nolo Ssıne mercede
remanere. ” In later letter, Macedonius agaın refers the favor. See 54.1
(Macedonıius Augustine) ° Mıro modo affıc10r sapıentlia tua el in
ıllıs, UUaC edıdısti, ef In h1IS, JUAaC intervenıens PTO sollıcıtıs mıttere NO orauarIls.
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[0)  9 Augustine makes number of observatıons about the qual-
it1es that should characterıize the plety (pietas) of the Chrıistian STates-
119  S In o1ng S  9 he indıcates that the statesman’s practice of the
vıirtues NECCCSSAL Y for g00d government should antıcıpate the ulfill-
ment of vırtue in the eavenly Cıty

He begıns by asserting that, whereas 9 blessed-
NCSS, and Justice AdIc SUDICING, publıc officıals AT NOLT sınless, and
eIr viıirtue 1S NOT the SaJmle As CONSCYUCNCC, they 0Ug

fear dıvıne Judgment, seek dıvıne pardon, and NOL regar theır
deciısıon ShOW In imıtatıon of Chrıist aılure perform

duty.*' In askıng Macedonius acCcept thıs ast poımnt, Augustine
seeks SMa CONCeEess10N firom the imperı1al SOVECINOTL, who fears that

Can easıly be miıistaken for len1encCy, ıth the result that Justice
1S compromised. '“ Augustine readıly admıts the dıfficulties involved
for human beings In balancıng the [WO virtues. ! Furthermore, he I1CC-

OgNn1Zzes [WO uments in the scrıptures regardıng capıtal punısh-
ment The 1Irs 1s indicated al Rom 13435 “If yOUu do evıl, then fear
hım; for he o0€es nNnOoTt W1e Sword In aın He 15 mınıster of (God
and AaVECNSCI of hıs the wrongdoer. ” The PDASSaScC In Romans
contamıng thıs ea Augustine acknowledge theoretical
Justiıficatiıon ın applyıng the ea penalty An alternatıve approac 15
indıcated al Jn ° Let the OIlC wıthout SIN Cast the 1IrsS stone. ”

proinde statım commendatıs effectum desıder11 trıbul: nam sperandı ulam ante patefe-
ceram. ” See also Possıdius, 1ıta Augustini mong the INOTEC recent scholarly wrIıt-
Ings thıs correspondence the studies Dy Raıkas, The State Juridical Dımen-
10N of the ffice of Bishop and Letter 753 of Augustine VIicarıus Africae
Macedonius, in EeSCOVI pastorı In (91 fteodosiand, Rome, Instıtutum Patrısticum
Augustini1anum, 1997, 3-94; Kaufman, Augustine, Macedonius, and the
Courts, in Augustinian Studies, E} 2003, 6/7-82; and Dodaro, Augustine of
Hıppo Between the ecular Cıty and the City of G0Od, in Augustinus Afer Saıint
Augustin: afrıcanite el uniıversalıte. ctes du colloque international Alger-Annaba, F1

avrıl 2001, Frıbourg, Editions Unıiversıiıtaires Frıbourg, 2003, 287-305
ı 1 See 53.8 404-5) “ 1g1ltur Up!| peCcCcalores tanta sıt patıentia,

miıiserıcordia de1, uft ın hac temporalı uıta morıbus emendatıs 1ON damnentur In
aeternum, quı nullıus, JUaC s1bı praebeatur, mi1ser1cordiam, quon1am NECINO
est ıllo beatılor, NECINO potentior, NCINO 1ust10r, quales 1910 SSC oportet homiıines CIga
homines, quı hanc ultam NOsStTam quantacumque laude cumulemus, Cal sıne pECCAaLO
SSC 1910)81 dicımus, quıa, «S1 dıxeriımus, 1105 1DSOS>», sıcut scr1ptum SSt; decıpimus el
uHerıtas In noODiLS on est In 1:8) tamen et1am 1DSOs erımınum ultores In
hoc offic10 1NON Ira proprıia concıtatos sed egum mMin1ısStros NECC SUarum sed 1enarum
In1uriarum Xamınatarum uindıces, quales ludices SSC debent, terruınt CEIMISUTAa dıuina,
ut cogıtarent s1b1 propter sua peccalta de1 m1ıserıcordıiam necessarı1ıam CC ad
culpam SU1 officı pertinere, 1 quıd CIa COS mi1sericorditer agerent, UQ ultae
NeCISsque haberent legıtımam potestatem. ”

See Da (Macedonius Augustine).
See 3L1 8
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The per1cope in John’s Gospel concerning the caught In
adultery Augustine that only hrıs Can Justly appIYy the
ea penalty.!“ Augustine frames hıs discussıon of capıtal punısh-
ment ıth ese {[WO scrıptural Ihey indıcate for hım the
moral dılemma aCce Dy the magıstrate who desıires 1{8 observe both
Justice and In capıtal He then indıcates resolution of
the competing arguments wıthout collapsınz OIlCc into the er Key

understandıng hıs nuanced approac 18 the 1Ssue 15 the role that he
assıgns John 8:3-11, the per1Cope of the caught In adul-
terYy, In resolving the ens1ı0n wıthın the scrıptures between approva
of capıtal punıshment and general espousıng and fOr-
g1veness of enemies !> Chrıistian rulers MaYy, indeed, cıte scrıpture In
Support of eIr dec1ısıon Impose the ea penalty, Augustine COMN-
cedes. He WAarns, however, that In domng S they should ear In mınd
that the scrıbes and Pharısees who brought the adulteress Chrıst
for condemnatıon also eneve that the scrıptures supporte: 1mMpOoSsI1-
tion of the ea penalty by publıc authorities.!® ıng thıs po1ın
nables Augustine TAaW Macedonius’s attention Christ’s func-
t1on In clarıfyıng the dıspos1t1ons of the soul that dICc requıred In
order interpret 1DI1Ca correctly. He hıghlıghts the
dıalectic between [WO features of Chrıst’'s represented al
In R D He pomts Ouf that, althoug they unamb1guo0us, the
scrıptural 1 the scr1bes and Pharısees ave in mınd
commandıng ea by stonıng for adulterers (cf. Dt 2222220 L

10) do not prevent Christ from showıng the At
the SAdilc tiıme, In o1Ing hrıs cCannot be sa1d contradıct
abrogate the dıvıne law  17

In Letter 155 Augustine leaves behind the specıfic CONCEINS

regardıng capıtal punıshment 2 he discussed In Letter 155 such
d intention reform and NOT destroy wrongdoers, the legıit1-
IMAaCY of Judıcıal clemency, and the responsıbilıty of offıcıals eier
Serous crıme and safeguar publıc order. nstead, in L .etter 55 he
explores the inter10r d1spos1t10ns of the soul which seeks TAaW
closer wısdom. He sTates that Macedonius should 11Xx hıs attention

Augustine cıtes Rom al however, he antıcıpates the PasSsSagc
already al He introduces discussıon of In Naı I] al 539

See especılally 53141516
See 1339 where Augustine makes thıs pomt In reference the oblıga-

t1on of the Judges al JIn Na 171 “serve the Law oth Dit DE and LV 10
oblıge (1 Dy stonıng punıshment for adultery

See 53.9 ..  ıta NC legem ınprobauıit, QUAaC hu1lus modiı TCas
lussıt OC ı See also, 13.4, I0 Ir 33 5 CCL 36.308) ° Non dixıt Non
lapıdetur! Contra legem dıicere ulderetur. ” Ihe argument IECCUTS al Ps 50.8
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the love of G0od that pertains 18 the eavenly CHy. S 10 do he
should OW h1ıs understandıng and practice of prudence, temperanCce,
ortıtude, and Justice be transformed Dy al hope, and love,
because these latter virtues 1recte: OWATr' the owledge and
love of God, in whom all vırtues, includıng Justice and9 fınd
theır irue SUOUTCE and end (finıs)

hıs ast sStatement represents synthesıs of number of Ar U-
wıthın the letter ırst, Augustine the ımportance of the

vıirtue of hope in acquırıng the eternal eneTItS ONa aeternd) which
AIC possessed In the eavenly cıty Hope, he maıntaıns, sustaıns
Chrıstians In eIr endurance of the T1als asSsOcC1ated ıth thıs m  o_
ral ıfe It 0€Ss In conJunction ıth faıth Dy eachıng behevers that
the blessedness they seek for themselves be (010181 in thıs lıfe,
but mMust be longed for in the ıfe COMOC, the basıs of trust in

promises.'” In general for Augustine, al establıshes the
ground for hope, both of which AdIc preparatiıons for the love of God.?0
The relatıonshıp of hope love 1S mportant Augustine’s general

ıIn thıs letter He ea ıf Dy observing that In the pastT,
phılosophers ave faıled 1{0 fınd blessedness in thıs lıfe, though they
ave earched for it 21 Christ, the er hand, has revealed that
blessedness 1s attaınable only after ca in the ıfe COMINC In the
present lıfe, trials mMust be orne JOYyIULLY In patıent expectatıon of thıs
blessedness For Augustine, thıs 15 the sıgnıfıcance of St Paul’s COUIN-
se] xejolce in hope and be patıent In trials” (Rom 2412).2 He

See Augustine, 1557 . quod anımum {uum Carıtate
aeterniıtatıs el uerıtatıs 1DS1US carıtatıs affectum diuimnae Il caelestique re1l p —
blicae, CU1USs est Chrıstus el In qua sola SCIHNDCI beataque uluendum esT. S1
recte hıc pleque uluatur, AYNOSCO inhıantem, uldeo propiınquantem e1usque potiundae
amplector ardentem. ”

See Augustine, 5 R ° Hoc pl1orum praemıum CS CU1US
adıpıscendi SPC uıtam 1stam temporalem mortalem, NOn tam delectabilıter QUamı
tolerabılıter ducımus, eit mala 1US {unc bono consıl1o0 el dıiuino INUTNECTIC fortiter fer1-
INUS, G bonorum aeternorum fıdelı de1 prom1ss1ıone eit fıdelı nOstira exspectatione
gaudeamus. ” Note the eXpression NOSIra exspectatione” in OUT faıthful
hope) Dy which Augustine CONNECTS faıth and hope

For further discussıon 38 the relatiıonshıp of faıth hope, SCC Jackson,
Faith, Hope and Charıity and Prayer In Augustine, In Studia Patrıstica. Papers
presented the Tenth International Conference Patrıstic Studies held In xfor.
1987, vol Z ed Livingstone, Leuven, Peeters TESS, 1989, 2652 0) Jack-
SON observes that for Augustıine, “tTaılth 1s the ground of hope which 1S preparatıon
for loving cCommunı10Nn ıth God” (D 267 cıtıng trın 83.6)

21 See Augustine, 253
See Augustine, 554 “ad hoc NS exhortatus apostolus

Paulus alt SDE gaudentes, INn triıbulatione patıentes (Rom ad hanc SPCIM
exhortor DCI lesum Christum domınum NOSITUM hOcC Nım deus 1pse magıster... ”
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refurns thıs conclusıon ater In thıs letter when he ins1ısts that the
T1sSt1an statesman MUuSst prudently and Justly whıiıle ON-
nızıng hat the vırtue of hope eaches that he nNOT CONCcelve of hıs
prımary a1m foster happıness In thıs earthly ıfe end in itself.
Were he do S the Statesman WOU rısk elevatıng the pursuılt of
empora enefits, such health, wealth, and lıberty, above the DUT-
sult of eternal benefits, such blessedness and ıfe ıIn God, 16
transcend ea For Augustıine, Chrıstian moralıty requıres the
Statesman harmonıze hıs desıre for benefits In the earthly CIty
ıth hıs ongıng for the benefits of the eavenly cıty In sıtuat1ons
where the [WO Seits of g00ds arc In onflıct ıth each 0)  er hope
requıres the sStatesman choose the lastıng benefits of the eavenly
cıty Hope, for Augustine, therefore redirects the aım of polıtical
virtues AWAaVY irom exclusıve CONCETN ıth assurıng eNeTITS for
the earthly CIty the pursuıt of the blessedness that belongs the
eavenly CIty In thıs WaY, hope alters the statesman’’s conception of
polıtıcal virtues.

Augustine continues dıscussıng the dıfferences between virtues
they concel1ved In the present lıfe and the WAaY they exıist In the

eavenly cCıty He es AaSs hıs 1IrsS example the virtue of w1ısdom
(sapıentia). In hıs fınal letter Augustine, Macedonius praısed the
bıshop's w1ısdom evidenced In the fırst three 00 of City of (G(r0d
and In the letter Augustine hım concerning capıtal punısh-
ment Lietter b53) In ICSDONSC, ugustine makes three pomnts rela-
t1ve hıis OW w1sdom. ırst, he SaYyS that he faıls recogniıze In
hımself the wısdom that Macedonius 1N| in him.“« He adds that WIS-
dom In thıs present ıfe “consısts In the irue worshıp of the iru
Ihe identifies the virtue of P1eLY (pietas), whereas WIS-

dom in the ıfe {O COMMIC 1S identical eternal blessedness In the PICS-
ent lıfe, the practice of w1ısdom PI1eLYy 15 task be performed,
whereas in the ıfe COMIC the soul en]JOoys w1ısdom exclusıvely
benefit Fınally, Augustine insısts that an Y wısdom he IMaYy actually
DOSSCSS 1S dırect result of dıvıne 9 and not the product of hıs

See 154.1 (Macedonius Augustine) ° Mıro moOodo affıC10
sapıentlia (ua, eit In illıs QUaC edıdisti, eit In hıs QJUaC interuen1lens DIO sollıcıtıs mıttere
1910)81 grauarıs. Nam el ılla tantum habent aCUm1n1s, scJlentlae., sanctıtatıs. ut nıhıl 1319)
sıt; el haec uerecundıae, uft N1ISs1 facıam quod mandas, culpam 0l
9 NON In negot10 SS5C dıudicem, domiıne merı1to uenerabılıs, eit ueICc SUS-

pıcıende pater. ”
See Augustine, Ia “ Quamu1s sapıentiam QUaM miıh1

trıbuls, 1910)81 agnoscam...’ o “hınc nNnım USu SUT1l
haec ad te J1oquı, ut t1bı sapıentiam, NON qualıs mı1ıhı sıt, Ostentarem, sed qualıs SSC
debeat ostenderem. ”
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OW efforts meriıit.2> He SayS that he ““hopes ın faıth’ (fideliter
sperare) that (G0d 11l bring hı1s w1ısdom full maturity.“°

Thıs ast pomt ecalls the fundamental connection in Augustine’s
hought between the vıirtues of faıth, hope, and love, the OMNC hand,
and humuilıty, the other. Humlulıty 1S that quintessentlally Augustinian
vırtue, 1C Dy countering moral presumption the soul, nables
dıvıne ımpart tirue viıirtue 18 ıt. T demonstrate that the path
“true vıirtue ” (uera ULFIUS) ENCOMDASSCS al hope, and love, ugus-
tine paırs Ps L7C18):1 (“I 111 love YOU, Lord, vırtue ”) wıth Ps
39(40):5 (““Blesse 15 the Ian whose hope 15 the NAamle of the
Lord and sStates that belıevers should °*hold ese words faithfully

[theır| earts. ” Christians who seek ırtue ave (G0d dAS the object
of theır faıth, hope, and love, and they PraYy (10d increase ese
virtues them  27 ugustine insısts that iIirue ırtue inheres uman 1CAa-

SOM only if (G0d 15 present it aSs 1g the mınd. Tust placed
oneself 1S, therefore, folly.“® Finally, he claıms that hat Irue for

indıvıdual Irue d ell for natıon. Quoting from Ps 143(144),
he STITESSES the psalmıst s (and the Holy Spırıt"s) judgment that only the
“°SONsS of foreigners ” (filzı alıenorum) thınk of Israel d blessed
aCcCCount of ıts materı1a|! prosperIity and securıty, ıts storehouses full of
graın, ıts fatted Cal  © 1ts publıc order. Israel, In the psalmıst’s VIeW,
knows instead that °“that natıon 1S blessed whose (G0d 1S the Lord.”’??

See Augustine, 355 435-6) “haec est autem in praesenti
saeculo uUeTUS uer1 de1 cultus, uft sıt 1US ın futuro saeculo CEeTTus integer fructus.
hıc constantıssıma pletas, 1b1 sempılıterna felıcıtas. ista sapıentia, UUaC uUulld CId SSn
S1 quıd habeo, deo SUumps!1, 1NONMN C4  praesumps]1; ...  .

See Augustine, 855 ..  eX ista sapıentla, UJUaC unad uUCId esT,
S] quıd habeo, deo SUmps!\, ON praesumps1; abh 1lo In perfic1
fideliter D  O, qUuUO inchoatum SSC humıilıter gaudeo; I1CC in quod adhuc 110  —;
donauıit incredulus, 11ICC iın quod 1am donauıt ingratus. NON Nım LINCO ue| ingen10
uel merI1to, sed 1US dono SUu: S1 quıd laudabılıter SU L1a quaedam acutissıma el
excellentissıma ingen1a tanto ın maIılrores AA jerunt, quanto praefidentius
(amquam SU1Ss ulrıbus CUCUITUeETUNL, HO supplhicıter ueracıter deum, ut <1b1 ulam
ostenderet, petiuerunt.

NSee Augustine, 155.6 *O1 CT QO NOS ulrtus CIa electat, e1
dıcamus, quod 1US SaCTIS hıtterıs legımus: diligam le, domine, ULFEUS Med (Ps
1/[18] 8 el S1 UCIC beatı SSC uolumus quod nolle NOoN ıd quod eisdem
hıtteris dıdıcımus, f1do corde teneamus heatus ULr CULUS est domuinı SDEX e1US, el
AON respexıt In uanıtates el INSANLAS mendaces (Ps 30 40| LXX) On the ımportance
for Augustine of PTaycCrI fostering faıth, hope, and love, SCC ackson, cıt.

See Augustine, 55.6 436-7) °  quanta est uanıtas, quanitla 1Nsa-
nıa, uantumque mendacıum, homınem mortalem.. in Se1pSOo fidere uft beatus sıt,
quando ıllud quıdem, quod habet In naturae SUAaC dıgnıtate praecC1ıpuum, 1d est
mentem ratiıonem. potest umdıcare ab error1bus, n1ıs1ı deus adsıt Iux mentium. ”

See Augustine, 55 44..43 7-8), quoting Ps 143(144): S15
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In Augustine s VIEW, wıthout the transformatıon of the polıtical
virtues through al hope, and especılally love, the WOU
PUTISUC form of and prosperı1ty devo1d of the love of God
the SUPTCIMMEC g00d As hınted al In hıs earher discussıon of hope, he

that statesmen eır polıtıc vıirtues when they under-
stand the a1mMs of these vırtues wıthın the ımıted, empora. horızon of
thıs present lıfe, wıthout consıdering the end which virtues dIcC
dırected in the eavenly Cihy. * He illustrates thıs po1n Dy comparıng
polıtical virtues AS they understood before and er theır ransfor-
matıon Dy al hope, and love.

For Augustine, consıdered wıthout the changed perspective
provıde: by al hope, and love, prudence 15 the virtue that guldes
the Statesman In reflecting human affaırs, fortitude nables hım

fear of hıs enemı1es, temperance ea hım to aVO1d
corruption, and Justice allows hım 18 render each hıs her due
ese aAIc the polıtical virtues classıcally defined, they dIiCcC
known from ato onward.}! Augustine then 1C4SOMNS that in the
eavenly cCIıty ese SaiIlle four virtues aTrc not conce1ved ın terms of
struggles agaınst an Y evıls, they AIiIC in the present lıfe Ihus, ın
the eavenly cıty prudence ıll longer be oblıged Judge
between g0o0d and bad, because evıl 11l NOTL ex1ist; fortiıtude ıll
longer eed endure TOUDIES bravely, because worldly dıfficulties
111 nOoTt exıist: temperance 11l NnOTt ward off pass1ons, because pPaSs-
S10NS 111 NOT exXist: and Justice ıll 1a(0]1 requıre that wealth be sed

assıst the POOT, because DOVEeITY and materı1al need 111 nOT

See Augustine, 44.440) “ ıtaque 1 OMnNI1Ss prudentia tua, Qua
consulere CONarIıs rebus humanıs; S1 OmMnıI1s fortitudo, QUa nullıus inıquıtate aduersante
terrerIS, S1 OmMnı1s emperantıa, qua In tanta labe nequ1issımae CONsuetudınıs homınum

corruption1bus abstines, S1 OMnISs justitla, quUa recte i1udiıcando SUua Cu1que dıs-
trıbuls, 1d laborat, 1d nıtıtur, ut h1 quıbus u1Ss ut bene Sıt, saluı sınt COTDOIC, el abh Omn1ı
CU1UuSquam improbitate tutı pacatı, habeant fiıl10s sicut nouellas constabılıtas,
fiılıas Ornatas sıcut simılıtudınem templit, cellarıa plena eructantıa hoc In hOC,
fecundas OUCS, CTdasSsas boues, LICC acerl1ae rulna deformet praedıum, 1ICC lıtıgantıum
clamor In plate1s (CE. Ps 143[144| 2-1 ıta NON Tunt ulrtutes
(uae, sicut 1ICC 1storum beatıtudo. ”

31 See Augustine, (supra, 30) See Plato, Republic K
These conventional definıtions of the polıtical virtues Cal also be found in StOo1C
authors Dee, for example, Stoicorum Veterum Fragmenta, ed VO  ; Arnım
(Stuttgart, E (n 00-201), 37 (n 62-294) 1cero’s discussıon of
the virtues in terms of practical ethıics useful for governing 15 ımportant SOUTCEC
for Augustine. See (Cicero, De Inuentione 159-167, De OffiCLLS, o0k Still useful

gulde thıs discussıon 1S North, C’anons and Hiıerarchies of the Aardınd:
Vırtues In Greek and Latın Literature, In The Classiıcal Tradıtion: Literary and Hıs-
torıcal Studies In Honor of Harry Caplan, ed allach, Ithaca, Cornell Universıty
Press, 1966, 165-183
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ex1ist. >2 As CONSCYUCNCC, he TECASONS that only OMNC vıirtue eX1Ists In
the eavenly CIty, namely adherence God, salm Y26F3)
affırms, ° HOr ıt 1S g00d cling Go Augustine SaVyS that
thıs viıirtue 1s also called wısdom (sapıentia), and that ıt 1s identical
ıth ıts reward, 1C 15 blessedness (beatitudo).”° But he adds that
thıs vıirtue Can also be identified ıth prudence, fortitude, temper-
aNCcC, an Justice. At thıs po1n he indicates HhOw ese virtues ex1ist
in the eavenly CIty He explaıns that the soul in heaven aCcts PTU-
dently when ıt clings God the g00d which ıt Can lose; 1t
aCTSs ıth Ortıtude because ıt clings tenacı10usly to thıs g00d and
1ll not be (8)  S from ıt; 1t aCTISs temperately in that ıt clings thıs
g00d In DUIC INAaNNCI, because it Can longer be corrupted; and
it aCts Justly because ıt 1Ss MNg for ıt cling thıs g00d, which
it 15 deservedly subordinate **

After outlınıng hat the polıtical virtues 0o0k lıke in the EaV-
enly cıty and noting how they dıffer from the Sd1L1llec virtues COMNVEIN-

1onally conceived, Augustine that, In the present lıfe, belıev-
CIS 0Ug aım al practicıng ese virtues 4S they eX1Ist the
eavenly cıty Approached In thıs WaY, he SaVYS, prudence In thıs 1ıfe
111 consıst In choosing love God, whom 0Ug love: fort1i-
tude ıll OW hardshıp 118 deter from that love: emperance all
OW temptatıon dıstract from 1t; and Justice 11l prevent
priıde from keeping from it SI He repeats these revised definıtions of

See Augustine, 44.442) . ubı 1am HCC prudenter discer-
nanftur boniıs mala, QuUaC NON erunt; CC ortiter tolerentur aduersa, quıa 1910)98! ıbIı erıt
N1ISs quod AINCINUS, 1ON et1am quod toleremus; NECC temperanter hlıbıdo frenetur, ubı
nulla 1US incıtamenta sentiemus;: HNeC luste subuen1atur OPC indıgentibus, ubı inopem

ındıgnum ON habebimus. ”
See Augustine, 44.442) ...  una ıbı umrtus er1t, el 1dıpsum erıt

ulirtus praem1umque ulrtutis, quod dicıt In sanctıs eloqunus homo quı hoc amat mihr
autem adhaerere deo hbonum est (Ps haec 1bı er1ıt plena ef sempiıuterna
sapıentia, eademque ueracıter ulta 1am eata peruent10 quıppe est ad aeternum
SUIMMUmM bonum, CUul adhaerere 1ın aeternum est finıs nOostrı bon1. ”

See Augustıine, 44 .44 2) “ diıcatur haec el prudentia, qula
prospect1issıme adhaerebiıt bono quod 19(0)81 amıttatur; ei fortitudo, qula firmıssıme
adhaerebiıt bono unde 110  —; auellatur; el emperantıa, qula castıssıme adhaerebiıt bono
ubı NON COrrumpatur; el lustitla, quıla rectissıme adhaerebıt bono CUul merI1to subı1-
Clatur.

See Augustine, 44..443) “quamquam el in hac ulta, ulrtus
NON est n1is1ı dılıgere, quod dılıgendum GSt: 1d eligere, prudentia est, nullıus inde querTt1
molest11s fortitudo esT, nullıs inlecebrIs, temperantıa eSt.: nulla superbla lustitia est
quıd autem elıgamus quod praecıpue dılıgamus, n1ıs1ı qUO nıhıl mehus Inuen1ımus. hoc
deus est, Cul S] dılıgendo alıquıid uel praeponımus, uel In  n 1105 1DSOS dılıgere
nesSCIMUSs. tanto nNnım nobıs mehnus est, magıs in ıllum 1ImMus, YUUO nıhıl mehus
est  7 Compare thıs DaSSayıc ıth parallel ONC al Frın. 1447
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the polıtıc. virtues ater In the etter, sayıng that when aNnyONC uDON
sober reflection chooses love God, he 1s prudent; when he o€es nof
low hardshıps eter hım, he aCtTts ıth ortıtude; when he o0€s NOTL
OW pleasures deflect hım, he 1S temperalte; and when he prevents
self-ımportance from deterring hım from OoVving God, he 1s gust.”®
both’ Augustine redefines the polıtical virtues they cshould be
practiced eart in INanneTr consıstent ıth theır perfecti1ons In the
heavenly cCıty Clearly for hım, the virtues practiced in the heavenly
CIty provıde models for how they cshould be observed in the present
lıfe In order practice these virtues In thıs WaY, however, the states-

must become AWAaliC of the dıfference between the virtues they
tradıtionally understood, and the WaY they redefined ase|

upOoN theır MO forms in the eavenly CIty
Augustine that arl hope, and love, consıdered col-

lectıvely under the headıng “true plety  27 (uera pietas), provıde the
for the sSstatesman do thıs In hıs VIEW, the Chrıstian states-

man s prımary objective In governing pıously cshould be assıst hıs
subjects love God completely possıble. hıs fundamental a1m
cshould gu1lde al] of hıs endeavors advance CVCIl the empora wel-
fare of hıs subjects, whether he seeks assıst ose In materı1al eed

18 dıscıplıne those who undermıne publıc security.?” By objecting
the conventıonal definıtions of polıtıcal vırtues, Augustine o0€es NOLT

that statesmen chould neglect the pursult of emporal enelIts
for hıs subjects. nstead, he that 1i they understand the
a1ms of ese virtues they found in the eavenly CIty, eır

See Augustine, 44..446) °°hOC quı sobrıa dıscretione elıgıt,
prudens est; quı nulla hınc afflıctıone auertitur, fortis est:; quı nulla alıa delectatiıone,
temperans est, quı nulla elatıone, 1ustus est  27

See Augustine, 441-2 ..  SsS1 nım ulrtutes QUuas accepIistl,
quUO acceperI1s sentlens, e1ique orat1as SCHS, Cas ad 1pS1us cultum et1am In tu1s ist1s

saecularıbus honorıbus conferas, (uaeque potestatı subdıtos homınes ad CUIMl colen-
dum exemplo {[uae rel1ıg10sae uıtae, el 1DSO stud10 consulendi, SCHu ouendo SCUu ter-
rendo er1gas eit adducas, nıhılque alıud In quod PCI SECUTIUS uluunt, uelıs, n1ıS1 ut
hınc ıllum promerean(tur, apud QUCIMN beate uluent; el illae ulrtutes runt  27
See also ayer, ° Pijetas” und “vera pletas JUaC Carıtas est  22 /wel Kernfragen der
Auseinandersetzung Augustins mut der heidnıschen Antike., in Augustiniana
TIraiıectina. C ommunıications presentees olloque International d’Utrecht F3 d4
novembre 19806, ed. den Boeft and Oort, arls, Etudes augustinıennes, 198 7,

119-136, al 126: who explaıns the sıgnıfıcance for Augustine of the adjective
“uyuera” relatıon “pletas ”: “ Nun hat das Adjektiv UCIUS, - -um  02 WIeEe UÜbrigens
auch das dazugehörıge Substantıv “ unerıitas” 1im augustinıschen Sprachgebrauch eınen
SOZUSaSCH über die Tagesere1gn1isse hınausrangenden Gehalt. ‘ Verıtas  27 i1st letzlich
Gott und alles, W d> seinem Wesen gehö: Darum . kommt auch dıe Beıfügung
“ueTUS, r A -um streng gl  3801001 [1UT Gott und dem vA W ds Gott gehö! bzw
W as mıt tun hat.”
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expectations about the substance of the eneTItsS 1C they should
promote in the present dADC undergoes change Ihus, for example,
when the statesman CONCEIVES of the vırtue of in empora.
terms, he thınks of ıts end reedom from suffering. RBut when he
CONCeIveEs of ıt in terms of the eavenly CIty, he thınks of ıts aım
ıfe of blessedness In God ®

He also insısts that Dy lovıng God in thıs< the statesman
the dıvine commandment love h1ıs ne1ghbor hıimself (ef:

Mt 22:37-40, s Dt Lv By lovıng
God, the also loves hımself, because he Can choose
greater g0o0d for hımself than G0od Moreover, the statesman s love of
(G0d oblıges hım assıst hıs subjects In lovıng G0d Thus, by lovıng
(10d properly he also loves hıs ne1ghbor, because he seek
greater g00d for hıs ne1ghbor than God The statesman’s PTODCI love
of God therefore extends both love of self and ne1ghbor: the three
loves unıted In the love of God Fınally, Augustine emphasızes
that the commandment love ne s  2 ne1ghbor oblıges the

love all human beings wıthout discrimination.°?
ugustine o0€es not TAawWw from ese conclusıons T1NOTEC specıf-

IC Christian polıtical PTO STAa ethıcs for Macedoniius. He o€es
not the question of capıtal punıshment C domiınates thıs
exchange of etters ıth the 1CAar. Yet ıf Letter 155 15 read agaınst the
backdrop of Letter 155e the conclusıons 1C ugustine reaches
be SCCIH AdSs elevant the discussıon of capıtal punıshment In the
her etter, ASs ell {O er ethical questi1ons elated the ımper1al
VICar’s offiıce Augustine’s COIC argument in er 155 1S that Mace-
donlus’s Chrıstian plety, hıs faıth, hope, and love of God, requıres hım

er the WaY he CONCEIVES and practices polıtical vırtues from the

See Augustine, 440-441) ..  SI quaelıbet, Inquam, admın-
istrat1o (ua, iıllıs UUuas CommeMOTauUl instructa uirtutibus, hoc intenti1on1s ıne determ1-
nantur, ut homiınes secundum H108 00| nullas IN1QuUas molestias patıantur; NCC ad
ex1istimas pertinere, quUO 1stam quietem, quUam nıter1s, referant, 1d est (ut UuUCI-
DIS 10N ambıam) quomodo deum UCTUMN, ubı est quıietae ultae Omnı1s fructus, colant,
nıhıl tıbı prodest ad ultam UCIC beatam fantus labor.  27

See Augustine, 44..444) “ad iıllum CISO D' pPOS-
u E eti1am ıllı ut peruen1ant Agamus, qUOS (amquam nosmet1psos dılıgımus, S1 1105-

met1psos dılıgere, ıllum dılıgendo 1am NOUIMUS. Chrıstus NAMYUC, 1d est uerı1tas, dicıt
in duobus praeceptis tOLfam legem prophetasque pendere, ut dılıgamus deum [OTLO
corde, tOfa anıma, totfa mente, el dılıgamus proX1mos t(amquam nosmet1psos (cf.
Mt 22:37-40, O-1, O22 6:3 LV DroXImus Sallec hOocC 10CO,
1ON Sanguln1s propinquıitate, sed rat1onıs soceıltate pensandus esT, in qua SOC11 Ssunt

homiınes. ” For further treatment of the relatiıonshıp between love of (G0d and
ove of ne1ghbor in Augustine’s thought, SCC Vanll Bavel, The Double ace of Love
In Augustine, in Augustinian Studies, 1 E 1986, 169-181
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190061018158 in IC ese virtues conventionally understood Pru-
dence, ortıtude, tempeTanCe, and Justice mMust NO be understood d

aSpecCts of love, ugustine argues.  40 ustice In Its classıcal 15
defined renderiıng each hıs due understandıngz which 1S close
in Roman Jurisprudence establıshıng and maıntaınıng equıty
between parties.“” H: thıs definıtiıon of Justice 15 transformed Dy hrıst-
1an plety into aspect of the love of God, ugustine implıes, then the

who seeks punısh Justly would seek do in INanneT

that conforms, d far possıble, thıs love. As ave SCCI) In thıs
eiter; however, love of (GG0d mplıes for Augustine specıfic form of
love of self and ne1ghbor. Hıs COmMMEeNTS at the close of Letter 155 ULSC
the 18 love hıs ne1ghbor in WaYy that in the ne1gh-
bor deeper love of God Much of Augustine’s diıscussıon Letter
153 Ou the preference that magıstrates cshould g1ve reformıng
wrongdoers rather than destroying them be SCCI dS adherıng thıs
princıple of ne1ghbor-love In er 155 At the SAad1i1lec tiıme, Letter 155
draws the earher discussıon In Letter 153 into broader CONTteXT, ONC

ıth deeper implıcatıons for the VITtUOUS rule of Christian Statesmen
than the specıfic CONTteXT of capıtal punıshment allows Letter 153
Augustine s dıscussıon in Letter 155 of the transformatıon of polıtical
viıirtues though al hope, and love for consıderatıon wıder
horızon of ethıical 1SSUES pertamıng government. One example of the
possıbilıties implıcıt thıs discussion be OUnN! in ugustine s
brief reference in the letter the ırtue of, mentioned above.

It cshould be noted that Augustine first makes thıs pomt In 388 al IMMNO:;  < K2S
90.29-30) “namque iıllud quod quadrıpartita dıcıtur ulrtus, 1PS1US aMOTIS

uarıo quodam affectu, quantum intellıgo0, dicıtur. ıtaque illas quatuor uirtutes, QqUarT un
utınam ıta In mentibus u1s uft nomına in ÖOTC SUnt OomMnı1um, S1IC et1am definıre NON

dubıtem, uft temperantıa sıt 11OT integrum praebens el quod amatur, fortitudo 11101

facıle tolerans omn1a propter quod amatur, 1ustitia INOT solı amato serulens el

propterea recte domiınans, prudentıia 1110OT quıbus adıuuatur abh e1s quıbus impedi-
{ur sagacıter selıgens. sed hunc ALLLOTCIIN NON culuslıbet sed de1 SS5C dıximus, 1d est
summ 1 bon1, SUINMAC sapıentiae SUMIMMNACYUC concordıae. QUATC definıre eti1am S1C
lıcet, ut temperantıam dıcamus SSC amn OoTeMM deo SCSC integrum InCorruptumque SCI-

uantem, fortitudınem ALL1OTCINN omn1a propter deum facıle perferentem, iustitiam
ATNOTCII deo tantum serulentem el ob hoc bene imperantem ceterI1s QUAaC hominı
sublecta sunt, prudenti1am ALLLOTCIL bene dıscernentem quıbus adıuuetur ın deum a
hıs quıbus impedırı potest. ”

For the CONCepDL of Justice the habıt of the soul the virtue whereby ONC

“ g1ves each hıs her due,  T A SCC Plato, epublic Arıstotle,
Nichomachean Ethics A; A7 Rhetoric 1366B9; Cicero, De Inuentione
2.160; De finiıbus honorum el malorum 5.05; ell Roman legal codes al
Dıgesta 1 L  plıan Justinian, Institutiones [E8 Ihe Sallılc CONCEeDL 15 found in
Augustine at Ord. 1.19; ıbıd 20 D dıu 23 ıbıd 31 ıb arB. Z Prs SO
CLIU. 19.4; bıd O2
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ere 15 somethıng strıkıng about the personal ONtextTt of
Augustine s discussıion of vırtue and overnment in thıs ast of hıs let-
ters Macedoniius. As note Augustine 0€es nNnOoTt attempt ere
Taw Ouf specıfic thıcal conclusıons for the mper1al VICAar, but
nstead indıcate hım mode of rel1210us ıfe ase In the PTFaC-
tice of al hope, and love through 1C hıs practice of the polıt1-
cal virtues in the exercıise of h1ıs publıc offıce 111 be gradually PCI-
fected Augustine’s careful avoldance in Letter 153 of outrıght
moral condemnatıon of capıtal punıshment allows hım POSC
Macedonıius the IHNOTC dıfficult oblıgatıon examıne the moralıty of
the penalty for hımself, In the 1g of the eformed conceptions of
prudence, fortitude, temperance, and Justice 17 arıse from theır
transformatıon In hıs soul through Irue plety. Augustine ArgUuCS In Let-
ter 155 that result of or1gıinal SIN, the T1sSt1an statesman s rule
1ıle hıs earthly pılgriımage 11l be perfectly VIrtuous. As
CONSCYUCNCE, he 11l completely the dıfficulties In
harmon1zıng Justice and9 when he 15 aCe! ıth the eed
punısh crimınals. Nevertheless, Augustine 15 confıdent that d long
the statesman’s attempt ıth iIirue P1eLYy eal hım under-
stand the a1ms of polıtıcal virtues In armonYy ıth the love Öf God,
and provided that he recCelves ıth humilıty the that Chrıst
bestows hım In thıs endeavor, hıs prudence, temperance, fortitude,
and Justice 111 gradually In the love of God

As much ıt 1S possıble In Letter 155 118 detect polıtical
ethics al work In Augustine s hought, INOTEC systematıc foundatıon
for thıs ethıics aAaDPCATS in the letter when 1t 1s read agamınst the back-
ground of the transformatıon of the polıtical virtues thıs 1S dıs-
cussed by Neoplatonist wriıters. In the exti [WO secti1ons of thıs aDCTI,

examıne thıs question ıt 185 Teated Dy Neoplatonist
phılosophers In the 1r CENLUTY, and agaın in the fıfth and sıxth CCI-
turles.

Political and Purificatory Virtues in arly Neoplatonist Philoso-
phers

In discussing the role of the polıtical vıirtues and theır Tansfor-
matıon result of the soul  7  IN purıfıcation, Plotinus draws explhıcıtly
Irom Plato In hıs treatıse On Vıirtues’” al Ennead 1 OUNUS takes
as the startıng pom for h1s diıscussıon PASSsSasc from Theaetetus
176A-B) In 16 ato mplıes that evıl 15 Ocated In the materı1al
WOor. and that CSCAPDC it the soul must flee the body and the senNnsate
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world and become sımılar God OLlNUS reports ato suggesting
that uman beings able do thıs Dy cultivatıng virtues such
prudence (phronesıs), 1C make them Just (dikaiol) and p1us
(hosi01). OMNUS thus understands ato teachıng that the soul 1S
drawn by virtues 18 the g00d, and that thıs moveme ımplıes “ assım-
latıon God” .4 In Plotinus VIEW, virtues assıst In thıs spiırıtual
PTOCCSS followıng the soul’s purification (katharsıs) from the body and
the materı1al world (mm which evıl exX1sts 4S priıvatiıon of the 200

Plotinus approach vıirtue involves hıerarchy comprising
“l1ower” and “higher” vırtues. He ca the polıtical vıirtues AS found In
ato, Republic AD 443 B prudence, fortitude, temperanCce,
Justice ‘“l1ower” virtues because, the designatıon ‘““polıtical”
implıes, they ınvolve the soul ıth communıty ıfe in the earthly CIty
(polıs) and thıs ınvolvement implıes assoc1latıon between them and
the body.“ However, despite the infer10T posıtıon 1C Plotinus
assıgns the polıtical vıirtues relatıve hıgher virtues, he recognN1Zzes
theır utiılıty in diminıshıng the disorder In temporal ıfe caused Dy
6X GCc68ss of human pass1ıons and desıres, when the soul alls iımpose
appropriate liımıts and them.“* 10 the egree that polıtical
virtues regulate the soul  A  S desıres and ead ıt prefer the truth alse
op1inı10ns, they be saı1d fOo mark the beginnıng of the soul’s 23SS1IM1I1-
latıon God Yel OUNUS concludes, moral and spirıtual perfection
CannO be achlieved by the soul unless ıt transcends the body and the
pass1ıons ® ıts attachment the body Causcs wıthın the soul. 10
do thıs the soul requıres the hıgher viıirtues (melzones aretal), also
called ‘““purifications ” (katharseis), 1C purıfy the soul of the evıl
that dheres it CONSCHUCHNCC of 1fs relatıonshıp the body.®

See Plotinus, Ennead LA along ıth the explanatıon by atapano,
Epekeina fes philosophias. L’eticıta del filosofare In Plotino, Padua, 1995,
49-5

4 See Plotinus, Ennead 1  ja Plato’s discussıon of the four virtues al Republıc
A provıdes the background fOor Plotinus’s treatment of the polıtical

vırtues.
See Plotinus, Ennead { BDA At Ennead Z 45 Plotinus criticızes the Gmnostics

fOor rejecting the necessIity of Justice and temperance in the pursuılt of moral perfec-
tıon FOr discuss10n, SCC Catapano, CH.: and 31 See also ıllon, Plotinus,
Phılo and Orıigen the Grades of Vırtue, in Platonismus und Christentum.
Festschrift für Heinrich Dörrıe, ed H.- ume and Mann, Münster, Aschendor-
fesche Verlagsbuchhandlung, 1983, D

See Plotinus, Ennead 197  ® Plotinus attrıbutes afto the VIEW that there Ad1C

[WO kınds of vırtues, polıtical and purificatory, and that the former Cannot assımılate
the soul God But thıs posıtıon Cannot be found ın Plato’s wrıitings. See Catapano,
0) O 54, who examınes Plotinus’s statement ıIn relatıon ato, Phaedo 82 A-

and epublic VIL D- rmstrong (ed.), Plotinus Porphyry the Life of
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OLNUS 0€Ss not amne the hıgher vırtues in terms dıfferent
from the lower, polıtıcal viıirtues of prudence, temperance, fortitude
and Justice, but instead he indırectly indıcates continulty, In alnılc al
east, between these four virtues before and after the soul  7  S purıfica-
t1o0n. He suggest that result of thıs purıfication, the
virtues change theır focus from the lower realm of the soul-body
composıte the hıgher realm of intellectua reality.“® Ihus, he sStTaftes
that followıng the soul  2  S purıfıcatıon, prudence consısts in thınkıng
ou intellectua realıty wıthout the influence of Op1In10Ns introduced

the mınd through ıts aSsoc1latıon ıth the body ımılarly, temperT-
ANCE er the soul  ?  N purıfıcatıon represents ıts reedom from SCINO-
t10ns assoc1lated ıth the body; ortitude ıts Teedom from fear of
abandonıng the body; and Justice the uncontested domınıon of 1C4AaSOoN
and intellect.“” OLNUS Ins1sts, however, that althoug the soul In thıs
purıfıed becomes God-lıke, virtues pertaın the human soul,
18(0)1 the intellect (NOUS) the One “* He then offers second seit of
explanatıons for the hıgher virtues, OMNC that ollows from the DPTINCI-
ple that the soul becomes INOTE contemplatıve ollowıng ıts purıf1-
catıon, the hıgher virtues focus theır exemplars (paradeigmata) in
the second hypostasıs, the Intellect He explaıns that w1ısdom
dence® thus consısts In the soul  2  N contemplatıon of the reahıties AC
the Intellect POSSCSSCS through immediate contact; Justice consısts In
the soul  ?  IN actıvıty In ırecting itself OWAT! the Intellect: temperance
In the soul  &A  N inward turnıng toward the Intellect;: and oOrtıtude in ıts
treedom from affections.°9 In  V OLlNUS offers hırd way CON-
cCelve the hıgher viıirtues analogues four dıfferent attrıbutes of
the Intellect Ihus, wısdom 1S lıkened the Intellect’s intultıve

Plotinus and the Order of Hıs Books, Enneads 1.1-9, Cambrıdge, Massachusetts,
Harvard Universıty Press, 1978, 135 Z notes that al Republic 430C, Plato
SCS the epıthet “ C1VIC” relatıon virtues, and that al Phaedo 69BC he ca
virtues “ purıfications ”', but wıthout anı y of the iımplıcatıons drawn Dy Plotinus in thıs
PassSagce., On the relatıonshıp between virtues in Plato and Plotinus, en Rıst, FYros
and Psyche. tudıies In Plato, Plotinus and Origen, JT oronto, Unıiversıty of Toronto
Press, 1964, 169-191

Catapano, Cit.. 18/-189, hlıkens the purıficatory virtues in Plotinus’s
thought the virtues characterıstic of the phılosopher. In thıs 11  P the purıficatory
virtues resemble prudence (phronesis) wısdom (sophıia), IC phılosophıcal
virtues, accordıing Plotinus, draw the phılosopher s soul into the perfect under-
standıng of of eternal reahties.

See Plotinus, Ennead L  > See also Ennead 5.1.10
4X NSee Plotinus, Ennead BDA

INus. See Ennead K  O
Wısdom sophıia and prudence (phronesis) interchangeable terms for 16f-

See Plotinus, Ennead 192  O
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hought; emperance ıts self-concentration; Justice ere designated
olkeoprag1a) ıts characterıstic actıvıty; and ortıtude ıts immaterI1-
alıty and the condıtion Dy which ıt abıdes PUTC Dy ıtself. In thıs WaY,
OUMNUS 9 the hıgher virtues 1mply ONC another rec1ıprocally,
that ıt 1S impossı1ble CONCeEIVEe of ONC of them 191011 implyıng the oth-
ers >} Moreover, he 1CasOoNs that the hıgher virtues in SOTIIC WdYy
derıved irom theır correspondıng exemplars in the Intellect.°* Scholars
ave noted that the three descr1ptions which Plotinus offers for the
virtues the lower (polıtical) virtues correspondıng 18 the soul-body
relatıonshıp, the hıgher virtues consıdered In relatıon the soul alone,
and the hıgher virtues consıdered In relatıon 18 thee ımply
mımetic relatiıonshıp between each of the three levels, in descendıing
order irom the virtues in the Intellect, virtues the soul, virtues

the soul-body composite.”” ccordıng thıs interpretation of ot1-
NUS, the lower virtues weaker imıtat1ons of virtues they exIist in
the contemplatıve lıfe of the soul ollowıng ıts purıfıcatıon from 4SSO-

clatıon ıth the body These ““purificatory ” vırtues, in turn, weaker
imıtations of the viıirtues 1C characterize PUITC hought itself.>* In
Plotinus’s VIEW, the PCISON who seeks happıness (eudaimonia) must

gradually from the lower the hıgher virtues. He INaYy COMN-

tinue POSSCSS the lower virtues whıle he cultıvates the hıgher ırtues;
however, ıf he practices the polıtıc virtues but O0€es NO POSSCSS
gher virtues, [0)11% of hıs lower virtues be perfected.?” Recogni1Z-
ing that, OoWwIng the soul’s continued aSsOcC1atıon ıth the body, it 1S
ımpossı1ıble CVEN for indıvıdual who cultivates the hıgher Irtues
the contemplatıve ıfe 18 rıd hıs soul completely of pass1ons, OLMNUS
nevertheless asks why the hıgher virtues in such PCISON do nNOT SIm-
ply make the lower viıirtues redundan other words, why WOU
PCISON who seeks happıness merely lımıt hıs reactiıon hıis emotıions
Dy exerc1sıng hıs lower vırtues, rather than banısh these emotions COIM-

pletely from hıs soul Dy exerc1sing the hıgher virtues? OUNUS clearly
indıcates hıs preference for the latter approach, because it ımplıes
dec1ısıon leave behind the lıfe of the o0d man  29 who practices
polhıtical virtues, and choose the ıfe of the gods 108 fOn theön). 56

5 ] See Plotinus, Ennead A follow the translatıon of Armstrong, Citi; 145
See Plotinus, Ennead 1.2:6, and the explanatıon by Catapano, Git:;;

53 SO Catapano, CI 6 9 cıtıng Hımmeriıch, Eudaıiımonıia. Die Lehre des
Plotin on der Selbstverwirklichung des Menschen, Würzburg, Triltsch erlag, 1959,

130155
See Catapano, Olt: 60-61
See Plotinus, Ennead 1
See Plotinus, Ennead ß (T. ıbıd., 1A2
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In Chapter of h1ıs Sententiae ad intelligibilia ducentes, Por-
phyry systematıze hıs teacher Plotinus discussıon al
Ennead of the gradatıons of viırtue, along ıth the discussıon of
the four Virtues identified Dy ato al Republic AD
Wıth otinus, he 1IrSsS consıders them “ polıtical virtues’”. eIr
function, he SaVYS, 15 to moderate the pass1ıons and 11 the ffects
of ırratıonalıty the soul, for the benefit of communıty ıfe At thıs
lowest EvVEeE In the grades of virtue, Porphyry maıtaıns, prudence
corresponds the ratıonal soul, Oortutude to the ırascıble soul, tem-
DPCIANCEC balances the concupIıscıble ıth the ratıonal soul, and Justice
A4SSUTEeS that each soul fulfills ıts PTrOpCI duty relatıon the others
Porphyry then consıders the Sad1ille four virtues under the headıng of
“ purıficatory virtues ”> the second of four levels of vırtue which he
tıreats in ascendıng order. As purıfiıcatory virtues, prudence, Orltude,
temperance and Justice purıfy the soul of the act1ons and pass1ıons of
the body, and thus PICDAIC ıt for contemplatıon of the paradızms of
Vvirtues In the dıvıne intellect. ese vırtues dıstance the soul from the
thıngs that pertaın the lower realm, Porphyry maıntaıns, thus ele-
vatıng ıt ıts PTrOPCI 6CSSCIICE Prudence purıfıcatory virtue frees
the soul of OpIN10NS OoOrme!: hrough ıts aSsSOcC1atıon ıth the body, and
thus enables the soul PUr1TYy ıtself through PDUIC hought alone: tem-
PECTANCE frees ıt from the pass1ıons; Ortıtude frees ıt from fear of
detachment irom the body; 111e Justice CNSUTES the uncontested
domiınatıon In the soul of I1CasOnN and intellect. Followıng Plotinus,
Porphyry acknowledges posıtıve role for the polıtıc viıirtues In
iImproving the moral condıtion of mMO INan and preparıng the
purıfıcatıon of the soul. In thıs WAayY, he SaVYS, theır aım 15 enable

{O lıve accordıng hıs nature (kata phusin) However, Porphyry
Ins1ısts, the polıtıcal vırtues AIic superseded Dy the purıfiıcatory virtues,
whose aım 15 produce impassıbılıty (apatheia) In the soul, after
IC ıt Can be assımılated 118 G0d (homoLÖsLs DFOS theon). Porphyry

that ese vırtues both PUTr1TYy the soul from the CONSCYUCNCCS of
ıts assoc1atıon ıth the body and a1d 1t In ıts spırıtua ascent 11ICE It 1S
purıfıed In sayıngz thıs, he SOCS beyond otinus, who noTt
clarıfy whether the purıfiıcatory virtues purıfy the soul act ıt
only HCcE ıt has een purıfıed 1Io ese [WO levels of virtue, IC
AI clearly indıcated in Plotinus’s treatıse, Porphyry adds another {[WO

NSee Porphyry, Sententiae Aad ntelligibilia ducentes (ed. Lamberz,
Le1pz1g, Teubner, 1975, 8-3 Unless otherwıse indıcated, of Por-
phyry doectrine the gradatıons of vıirtues 1S taken entirely irom thıs (eXT.

581 translate aretal kathartıkal “ pur1lficatory virtues”, and nOoT
“Ccathartic virtues ”, the te 18 SsOometimes translated.
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levels, the ““contemplatıve virtues ” and the paradıgmatıc viırtues ”,
IC OLlNUS 0€Ss nNOoTt d specıfic gradatıons of ırtue The
contemplatıve virtues, Porphyry explains, AIC OSse that pertaın the
soul when ıt aCTSs in purely intellectua As contemplatıve
vırtues, wiısdom (or prudence nables the soul contemplate the
princıples al belong 1{8 the dıvıne intellect; Justice nables it
ulfıl! ıts PITODCI function by dırecting ıts DSaZC toward the dıvıne intel-
lect: temperance nables ıts inter10r COonNnvers1ıon OWAT! the dıvıine
intellect: and Ortıtude consısts in the impassıbılıty Dy 1C the soul
18 assımılated that 1C ıt contemplates. esEe contemplatıve
virtues, Porphyry maıntaıns, each er recıprocally. Fınally,
he describes the paradıgmatıc vırtues, the hıghest of the four levels of
vırtue, aSs exemplary princıples PIODCI the dıivıne intellect Thus.,
w1ısdom In the dıvıne intellect consısts of PUIC hought; temperance 15
expressed in the intellect s CONVversı0on ıtself: Justice in the intel-
lect  z A  s accomplıshment of the actıvıty PTODCI tself; Ortıtude In the
W Dy 16 the intellect remaıns ıtself. oug Dy desıgnatıng
these princıples ““vırtues’”, Porphyry o€es NOT accurately represent
otinus, he 0€es follow OLUNUS closely ın explaımıng that ese four
princıples of the dıvyıne intellect provıde paradızms for then_
dıng virtues in the human soul.>? er parallel pomts lınk Porphyry’s
treatment of the grades of vıirtue al Sententia ıth that of Plotinus
at Ennead Wıth otinus, for example, Porphyry that
althoug indıvıdual’s possession of hıgher grade of ırtue CcS-

sarıly mplıes h1ıs possession of the lower grades, the opposıte Casc 15
not irue Moreover, Porphyry pomnts outft that OIlC Can POSSCSS both the
polıtical and purıficatory virtues at the SdIlle time. However, he
that the purıf1catory virtues 0Ug be practiced in preierence the
polıtıcal virtues, because they direct the soul CVCIN hıgher viıirtues
and thus contrıbute the soul  7&  S assımılatıon (G0d er descrıbing
the four levels of vırtues al Sententia 3Z Porphyry returns dıs-
Cussıng the purıficatory virtues In LLOTC detaıl, insıstıng that they AIC
achljevable In thıs ıfe and that they lead hıgher viıirtues.

Hıs briıef treatment ere of the PTIOCCSS through 1C indı1-
vidual, Dy practicıng the purıfiıcatory vırtues. purıfıes hıs soul of
attachment the body parallels discussıon In nother of hıs wrIıt-
ings, Marcellam In thıs letter wrıtten late In hıs ıfe LO hıs wıfe,
Porphyry Marcella continue practicıng the phılosophıcal ıfe

See Plotinus., Ennead 1233 where he clearly indıcates that vıirtue 18 PIODCI
the soul, NOT the divıne intellect. See also Ennead Z 1.26. and the remarks by
Dıllon, C: 96
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whıle he 15 aWaY journey.° Hıs description ıIn thıs letter of the
ascetical practices NECESSATY for the philosophıcal ıfe matches that of
the practices 16 he assoclates aft Sententia ıth the purıficatory
vırtues. For example, he Marcella that cshe chould “ ascend into
herself”, recollect from and ponder the clear oughts COIN-

cerning the philosophıcal ıfe a CINCTISC from the confused and
obscure perceptions In her mınd. At Sententia 32 he assoclates thıs
Samne PTOCCSS of recollection ıth the practice of the purıfiıcatory
virtues.©! Moreover, Just pr10r S1VINg thıs advıce arcella, he

the necessity of purıfyıng her soul of pass1ons, the SOUTCEC of
evıl in the soul, ıt Cal TawWw I11C. (30d in pursult of ıts salvatıon
(söteria). Porphyry’s reference ““purıfication ” in thıs ontext fur-
ther Iınks thıs discussıon ıth that of the purıfiıcatory vıirtues al Sen-
tentia However, although he 15 Cautious STITESS in Marcellam
that worshıp alone, wıthout the practice of vırtue, o0€es NOL advance
the soul toward God, he 18 INOTC explicıt ere than in hıs Sententiae in
lınkıng purıficatiıon of the soul ıth rel1210uUs practices, such PraycIr
and worshıp, which he assoclates ıth the soul’s assımılatıon 118
God.®

In conjunction ıth thıs assımılatıon, Porphyry identifies four
princıples (stoikela) which enable the soul TAaW NC G0d al
(pISELS), truth (alethe1ıa), love (erös), and hope (elpis).“ Concerning
the 1IrS princıple, Porphyry claıms that “a# 15 ave al
that the Conversıon (epistrophe (G0d 15 the only salvatıon. ” More-
OVCI, he SaYy5, “ the al must be possible know the
truth ou God.”®> Porphyry thus palırs al (pISELS) ıth owledge
(@NÖSLS) of G0od Scholarly INqUIrYy concerning the sıgn1ıfiıcance for

For background the letter, S des Places (ed:); Vıe de Pythaéore S Lettre
Marcella, Parıs, Socıiete d’Edıtion “ ] es Belles Lettres”, 1982; Porphyry the

Philosopher T0 Marcella, exft and Iranslatıon ıth Introduction and otes Dy
(O’Briıen Wiıcker, Atlanta, Scholars Press, 1987, 1-41; and Porfirio. Vangelo dı
DASUnO, ed Sodano, Mılan, Ruscon1, 1993, EL

61 Compare Porphyry, Marcellam (1n conjunction ıth Marcellam 85-9)
ıth Sententia Sodano (ed.) Porfirio. Introduzione, OD CIt: 41 59 indıcates
thıs parallel, whiıich he a1sS0O finds in Porphyry, De abstinentia 2.48, and In Augustine,
Confessiones 213 See also Sodano ed.) Porfirio, Vangelo, Citz 49;:

Throughout thıs Y, 111 from the Englısh translatıon of Mar-
cellam by O’Brıen Wiıcker, cıt.

See Porphyry, Marcellam Porphyry here adapts the central assertion
fIrom Plato, Phaedo 67/

dee, for example, Porphyry, Marcellam 1 ‚9 16 (on the necessıity of vırtue),
1 9 18, 19, 2 9 28

See Porphyry, Marcellam
See Porphyry, Marcellam
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Porphyry of thıs couplıng has ocused the relatiıonshıp between
thıs PAaSSaRC al Marcellam and Paul’s pra1ise ofal hope, and
especlally love al Corinthians 13 66 Angelo Sodano, in p  ıcular,

that Marcellam represents continuatiıon of the antı-  T1S-
tı1an polemiıc found in Porphyry’s Aduersus Christianos. Sodano
that In thıs etter, Porphyry Offers ser1es of princıples and max1ıms
from Tee phılosophy nNntende: demonstrate that whatever ethıcal
and ascetical wısdom 1S Oun In Chrıistianıty, represented ıIn the
Old and New JTestaments, x1isted earlıer and In super10r form in
TEeC thought.®” In Sodano VIEW., for example, Porphyry’s couplıng
ofal (pistLs) ıth the truth (aletheia) oOu God wıthın hıs tetrad of
virtues 15 meant COTITTECT Paul’s emphasıs al Cor 13 love
(agape) super10r 18 the pOossess1io0n of charısmatıc g1ifts and spırıtua
owledge (enOsis).° Thus, accordıng odano, agaınst Paul’s
insıstence al Cor 15 that the spırıtual owledge achljevable in
OUT bodıly condıtıon 15 only 19 (*“NOW SCC d> in glass
ar al Porphyry claıms that al guldes 1CasOnN apprehen-
SION of owledge about God that 18 certain . ano maımintaıns that

See VON Harnack, Über den Ursprung der Formel ‘Glaube, Liebe, Hoff-
nNung , In ıdem, Aus der Friedens- und Kriegsarbeit, Gileßen, Töpelmann, 1916,
3-18, who Argucs that Porphyry’s tetrad depends dırectly Paul’s triad Reıtzen-
ste1n, Die Entstehung der Formel Glaube, Liebe, Hoffnung’ in Historisches
Zeitschrift, 2 C 1916, 189-208; ıdem, Die Formel ‘Glaube, Liebe, Hoffnung’ heı
Paulus, In Nachrichten der Gesellscha; der Wissenschaften Göttingen, Phıil
Hıst. Klasse, 1916, 367-416; ıdem, Hıstoria Monachorum und Hıstor1ia LAausalca.
FEıine Studie ZUF Geschichte des Mönchtums und der früchristlichen Begriffe (InOS-
tiker und Pneumatiker, Göttingen, Vandenhoeck Ruprecht, 1916; 1ıdem, Nachwort,
in Nachrichten der Gesellscha der Wıssenschaften (Gröttingen. hıl. Hıst.
Klasse, 1917, 130151 SUu| agamlnst Harnack that the tetrad found In Porphyry
W ds$S already known (0)01 Corinthian Christians al the time of Paul, and that the
apostle WTOLTEe Cor 13 In opposıtıon ıt Corssen, Paulus und Porphyrios, in
Sokrates, /3, 1919, 18-30, A agaınst Harnack that the tetrad 1s NnOT derıved in
opposıtıon Paul, but has deep rOOfS In Porphyry’'s phılosophy. Finally,
Öötscher, Porphyrios, ITp0c MapkK&AA0V. Griechischer ext Herausgeben, übersetzt,
eingeleıtet und erklärt VO  - Pötscher, Leıden, Brıiull, 1969, 839-95, thınks that
Porphyry’s reference the four stoikeia at Marcellam depends Numen1ius’s
four stoikeia in ature Pötscher 15 that the Samnle tetrad 15 also found ın the
Chaldean Oracles, but he does NOT beheve that thıs ork W as SOUTCE for Porphyry
However, Lewy, Aldean Oracles and Theurgy. Mysticısm, Magıc and Platon-
15M In the aAate Roman Embpire, ICV ed JTardıeu, Parıs, Etudes augustinıennes,
1978, 137137 ArgUCS In favor of thıs possıbilıty. Other contrıbutions thıs dıs-
Cuss1ıon AIc provıded by (’ Briıen Wıcker (ed.), Git:; 110 ad loc., and Sodano
(6d.),; Porfirio, Vangelo, CIE:. 1174 and 17521726

See Sodano (ed.) Porfirio, Vangelo, Cıt., especlally ME AT
See Sodano (ed.) Porfirio, Vangelo, CIEN 117-126
See Sodano (ed.) Porfirio, Vangelo, Cit: 120:1253 In SUppOTT of thıs

posıtion, Sodano cıtes Porphyry, Marcellam 2
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in ıng thıs posıtıon, Porphyry 15 asserting agaınst Chrıistians the
Neoplatonıic behef that the human soul 15 dıvıne entity and that ıfts
salvatıon therefore requıres return the owledge of eternal prin-
cıples. Faıth, in thıs VIEW, 1S subordinate and propaedeutic
spırıtual owledge, 1C 15 attaınable in thıs ıfe hrough phılo-
sophıca. Sodano interprets Porphyry opposing hat he
understood Chrıstian antı-ıntellectualısm., demonstrate: In Paul’s
exclusıon of owledge (@NÖSLS) ırtue LHNOVC 16 Porphyry
viewed dangerous the soul’s formation./© ano explaıns that
love (erÖös) ollows from faıth and truth in Porphyry’'s tetrad of
virtues, because ıt derıves from SUTE owledge of God./! Ihe soul
loves hat ıt knows through ıts intellectua CONvers1o0n (epistrophe).
° Hor ıt 15 NECCCSSAL y 27  . Porphyry wrıtes 18 arcella, ° fOor the
knower love the OMNC he knows  3212 Finally, Sodano concludes,
hope elpis) completes Porphyry s tetrad of princıples which gu1lde
the soul salvatıon, by nourıshıng ıt ıth the expectation of happı-
6c5sS5 that belongs OSsSe who ave purıfied themselves through
faıth, truth, and love. /

The purıficatory function of Porphyry’s four princıples 15
atteste: In the letter arcella by theır aSsSOcC1atıon ıth the Vvirtues
that accomplısh the soul’'s lıberatıon from passıons and Op1n10ns.
°Vırtue alone draws the soul upwar' and toward hat 1S kındred, ”
Porphyry wrıtes Marcella. * He explaıns further that w1ısdom
Sophia mphıes owledge of God (episteme perı theou), and that
thıs owledge rejJects Op1In10Ns (dOxXa) about (G0d COINIMNON 18 the
INASSCS, along ıth the .. talk of rhetoricians.  9945 10 iıllustrate
thıs po1mnt, Porphyry insısts that the WwIse INan worshıps (10d not
because he bellıeves G0od needs be worshıpped, the IMp10US
belıeve, but In order be conformed the dıvine dignity. ° Por-
phyry  S dıscussıon in thıs letter of the ımportance of the four PrINCI-
ples 1S ıth h1ıs descr1iption of irue PI1eTYy (eusebelia), the vırtue
through 16 the soul becomes God-lıke though COTTEeCT worshıp
Purıification of the soul from alse Oop1nı10ns about God represents

See Sodano (ed-) Porfirio, Vangelo, Cit.. 12)
/1 NSee ano (ed.); Porfirio, Vangelo, C:, 123

See Porphyry, Marcellam
See Sodano ed;) Porfirio, Vangelo, Cit:; 124, wh identifies the INCAaAaMNl-

ıng of hope expressed Dy Porphyry al Marcellam ıth that of Plato al
Phaedo 114C S and 14C L

See Porphyry, Marcellam 16
See Porphyry, Marcellam
See Porphyry, Marcellam LE 6E
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rejection of vulgarıty in worshıip, but LNOTC ımportantly, he SaYyS, ıt
represents the cultıvatıon of the intellect ın ıts pursuılt of irue under-
standıngs of God.// Porphyry insısts that SıTONZ faıth accompanıed by
owledge Ou G0od CONVINCES the INOTEC philosophically advanced
that (G0d exX1IsSts and that they lıve under hıs scrutiny and care. ®

ome scholars ave suggested that Porphyry derıved hıs four
princıples ın conjunction ıth the SO-Calle aldean Oracles,
theosophıcal ysterYy DOCHI composed of ep1grammatıc revelatıons
which MOStT cholars date the ate second CenturYy, and 1C eX1IStS
oday only compılatıon of fragments. ”” Accordıing the Oracles,
love., truth, and al virtues pertaın the three ““ governors ”
“ rulers” of the WOT. the a10N 1C SOVEINS the COSmIC cırcle
CINDYICAN WOT. the SUu  —; which rules the etinerea WOTr comprising
the f1xed and planets; and the INOON which rules the ylıc
ublunar CIrCIle, COomprising the eart Proclus quotes the Oracles
asserting that ese three virtues (whıch he identifies DISELS,
kaletheia, and erÖös) provıde the I1Cals by which theurgısts unıte
themselves God.® In another quotation from the Oracles, provıde
Dy the sıxth-century phılosopher UOlympıi0dorus, hope elpis) 15 saıd
nourısh the theurgist.®” Karın Alt aArgucs agaınst arnac that Por-
PAYTIYy S conception of love (erÖös) resembles that of ato In YMDO-
SIUM, spırıtua. W through which owledge of the OVe OIlC 1S
obtaıned Furthermore, che Aargucs that whereas Porphyry’s CONCCD-
t10Nn of love 15 close fo that of the AaAldean Oracles, ıt 15 far removed
from Paul’s CONCepPL of a2ape al Cor 13 852 She SUuppoOrTtSs thıs pomnt by

See Porphyry, Marcellam 023
/8 See Porphyry, Marcellam DÄN

See des Places (ed.), Oracles Chaldaiques; Parıs, Socıete d’Edıtion “ Les
Belles Lettres”, I97E: ıdem, Les Oracles chaldaiques, in Aufstieg und Niedergang
der römischen Welt, volZBerlın, Walter de Gruyter, 1984, 9-23 and

Majercıc, TIhe aAaldean Oracles: Text, Translation, and Commentary, Leıden,
E.J Briull, 089 On the datıng, SCC H.- Saltfrey, Les neoplatoniciens el les Oracles
chaldaiques, In Revue des Etudes augustinıiennes, Z 1981, PP 209-225

See des Places ed.) Oracles, CI 189, 199 ragment 46, which refers
thıs trıad of virtues, 18 found al Proclus, In Platonis ImMaeum commentarıa (ed

Dıehl, Procl.i Dıadochui In Platonıis IıImMmaeum commentarıa, vol 17 Le1ipzı1g, Teubner,
1903, 212} See the explanatıon Dy Sodano (ed;); Porfirio, Vangelo, CIE:
125-126, cıting Lewy, Aaldean Oracles, Cit:: £

x 1 ragment 4 E which refers hope, 15 found al UOlympıi0dorus, In Platonts
Phaedonem Commentarıa VII (ed Norvın, Le1ipzı1g, Teubner, 1913, 39)

See Alt, Glaube, Wahrheit, Liebe, Hoffnung heı Porphyrios, In Die
Weltlichkeit des Glaubens In der Alten Kırche. Festschrıft für Ulrich Wıickert Zum

sıebzigsten (reburtstag, ed Wyrwa ıth land and Schäublın, Berlın, Wal-
ter de Gruyter, 1997, 25-43, al 39-473
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observing that lamblichus (6 750) 325); iscıple of Porphyry,
mentions the trıad of love, hope, and al In conJunction ıth the role
of praycIr In the theurgıst’s puriıfication and unıon ıth the gods.®
amblichus amılıarıty ıth the Aaldean Oracles Supports the
assumption that hıs asSsoOoc1atıon of love, al and hope ıth eurgı1c
unıon derives irom that work, and it provıdes Alt ıth addıtional 1CAa-

SOM for thınkıng that Porphyry evelops hı1ıs conception of hıis tetrad of
princıples in conJunction ıth hıs readıng of the Oracles, and nOot In
opposıtıon Paul’s argumen al Cor 13 Harnack suggested.
odano, who evelops arnack’s argument, nevertheless recognN1Zzes
the affınıty between Porphyry s explanatıon of al truth, love, and
hope In Marcellam and the four viırtues found ıIn the aldean
Oracles, and he concedes that Porphyry had the four elements from
the Oracles In mınd he determıined both the number of hıs stoike1ia
and theır purıfi1catory function wıthın the Ssoul. However, Sodano also
belheves that Porphyry transposed and reinterpreted the aldean
tetrad wıthın hıs aton1ıc and Neoplatonıic SyStem, and that he SaVC ıt

thıcal emphasıs IC it dıd not prevıo0usly have. $
OmMI1n1C ()’Meara recently Jomed oOse cholars who crediıt

lambliıchus ıth increasıng the number of levels of virtues
from Porphyry’s four.® ouUg scale of virtues such Cal be
OUun! in ally of lamblichus  S SUrVIVINZ wrıtings, ()’Meara
that in hıs lost treatıse On Vırtues, he inserted [WO levels of virtue
beneath the polıtical vıirtues (at the lowest level the “natural ” vırtues,
ollowe Dy the ‘“ ethıca > virtues), 1ıle he also the °“ theur-
27  SIC vıirtues above Porphyry’s paradıgmatıc virtues. As SUppOTT for
thıs VIeEW, ()’Meara cıtes the eleventh-century phılosopher Michael
Psellus., ..  who attrıbutes amblıchus T1NOTC elaborate 1ıst of the
virtues than that be OUuUnNn:! in Porphyry's Sentences.  2786 ()’Meara
alsSO C1ıtes letter of Llamblichus O Sopatros, In IC he discusses the

x A See Alt, Glaube, cit£ 3 E cıtıng Llamblıchus, De myster1ls 5 DG (ed
des Places, Jamblique. Les mysteres d’Egypte, Parıs, Socıiete d’Edıtiıon “Les Belles
Lettres””, 1966, 82)

See Sodano (ed'), Porfirio. Vangelo, C1it., 126, cıtıng Rıst, Plotinus.
The Dad Realıty, Cambridge, Cambrıidge Universıty Press, 1967, 220

X 5 See O ’Meara, Platonopolis. Platonıic Polıitical Philosophy INn aAate nt1q-
ulty, Oxford, (OQ)xford Universıty Press, 2003, PP 46-49

’Meara, CIt. 4 E cıting iıchael Psellus, Philosophica MINOFA (vol 2
ed O’Meara, Leıipz1g, Teubner, 1989, I ()’Meara also Cıtes H.- affrey,
Abamon, pseudonyme de Jamblique, in Phıilomanthes. Studies and EsSSays INn the
Humanıties In Memory of Philıp Merlan., Ihe ague, Niıjhoff, 1971, 2727-239

K
ıdem, Recherches SUr le neoplatonisme apres Plotin, arls, Vrın, 1990, 210



456 DODARO

educatıon of chılaren in ethıcal virtue .87 Assumıing that ()’Meara 15
COIrrecCtT, Llamblichus Jo1ns Porphyry in proposing both that the polıtical
virtues transformed Dy the purıficatory virtues wıthın INOTC elabh-

grades of virtue, and that faıth, hope, and love play sıgnıfıcant
role in the soul  7  N assımılatıon the dıvıne.

Polıitical and Purificatory Virtues In ater Neoplatonis Philoso-
phers

In holdıng both of ese posıtions, Porphyry and lamblichus
ollowe the tury Dy Proclus (6 412—485) and in the sıxth

by Olympıi0dorus of Alexandrıa, Neoplatonıs phılosophers
who, d ave SCCIL, incorporate into theır COommentarıes ato the
four elements of faıth, owledge, love, and hope, and who aIsSO C
forward earhıer Neoplatonic ireatments of grades of iırtue almed al
the purıfıcatıon of the soul and Ifs assımılatıon the divine ®® er
fıfth-century Neoplatonists who also depend upON Plotinus, Porphyry,
and amblıchus for eır VIEWS the purıfıcatıon of the soul In relatıon
1{6 scale of ırtue nclude Hıerocles (d and Marinus.® Syne-
SIUS, il  -century Chrıistian bıshop of Ptolemaıs Lıbya) (AD 410),
also refers scale of virtue, 1C he earne: from Porphyry.”®

Macrobius’s Commentarıl In SOMNIUM SCIDLIONLS provıdes
mportant SOUTCEC for the transmıssıon of thıs Neoplatonic grades of
virtue in the Latın-speakıng, estern Empire.”' In thıs work he
reflects uDON ( i1cero’s affırmatıon (De publica that the

See ’Meara, CHL.
For treatment of the OUur elements Dy Proclus and UOlympi0dorus, SCC 13100  9
and 81 For Proclus’s treatment of the grades of virtue, SCC Procli Diadochu In

Platonis re:  S publicam Commentarıl (vol 19 ed TO. Leipzig, Teubner, 1899,
12) See Iso Proclus, In Platonuis Alcihiadem „ /-16 For Olympiodorus’s treatment
of the grades of virtue, SCC hıs In Platonis Phaedonem Commentarıa 4-5; 111
1-11; and (ed. Norvın, Le1ipz1g, JTeubner, 1913, A 45-50, and 114-121).

In addıtıon O’Meara, Cit:: the best recent diıscussıon of the Neoplatonic
grades of virtue in fıfth and Sıxth CeNLurYy Neoplatonists 18 found In Marınus, Proclus

Sur le bonheur, ed H.- Saffrey and A -P Segonds, Parıs, Socıete d’Edıtion
“ Les Belles Lettres”, 2001, Ix1x-C. It should be noted that alfrey and Segonds
do NOT include lamblichus iın theiruof Neoplatonists who ‚VCIN indı-
Cale, grades of virtue in theır wrıtings

See Saffrey and Segonds S eit:. IXXVUN, referring S ynes1ius, EDILS-
tula 140 See also Garzya, ()sservazıionı sull’Epistola 140 dı SINESLO, in Platonısm
In ate Antıquity, ed Gersh and Kannenglesser, Notre Dame, Universıity of
Notre Dame Press., 1992, 231288

Yl For background, SS acrobe, (’ommentaire HS de SCIDILION, ed.
Armısen-Marchetti, vols., Parıs, Socıiete d’Edıtiıon “Les Belles Lettres”,
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statesman who a1ds enlarges h1s patrıa 11l
eternal happıness 2 Macrobius aCCEDIS that happıness Cal be OUuUnNn:
only the of that kınd of VITTU: 1C normally reserved

phılosophers because IT complete detachment from
worldly affaırs and wısdom born of the contemplatıon of dıyıne real-

But then he asks hOow the who 0€Ss NOT ASDIIC
ese noO phılosophical a11ls Cal hope ACYULTEC the VITTIU ; (
produces happıness 93 He resolves thıs dılemma Dy turnıng Por-
phyry four-tiered orades of VITT which he mistakenly attrıbutes
OUNUS On Vırtues 94 He that thıs 1erarchy includes
the polıtical VIrTUES prudence temperance fortitude and Justice
which he SayS concerned ıth establıshıng the PIHNACY of 1C4SOIN

Ver oOse IC interfere ıth the x00d government of the
soul the famıly, and the AA publica Macrobius that because
OLMNUS includes the polıtical VIrTUES wıthın the grades of that
ead 118 happıness, the statesman who practices the polıtical virtues
CNJOYS the PTOMMISC of eternal happıness 10% (icero had indıcated.95

clear however OMNUS and ı Porphyry that happıness
15 attaıne: only Dy OSse who transcend the polıtıcal VIrtueEes and
whose souls AIC assımılated 18 the dıvıne through purıfication of
attachment the body and 1fs Macrobius ention of
thıs crucı1al the Neoplatonı1c doectrine of the grades of 96

See Macrobius Commentarıl INn SOMMNLUM SCIDLIONLS (ed S5carpa Mac-
robi Ambrosıiu Theodosıul Commentarıiıorum SOMNLUM SCIDLONLS lıhrı duo NLro-
duzıone ftraduzione nolte Padua 1vlana Kdıtrıce 1981 1372 134) Mac-
robiıus quotes dırectly irom (icero Somnıum SCIDLONLS 13 which found the
Sixth book of (Cicero’ De publica Macrobius apparently knew the Somnıum SCL-
LONLS separate ork See also Boyance, Etudes SUr le Songe de SCIDILON, Essal

histoire el de psychologie religieuse, Bordeaux, Feret, 1936, 138- 14 7, who hısts
SOUTCES for the that (Cicero takes thıs PAaSsSagc OI Sto1C, Neopy-
thagorean and er ancıent Greek phiılosophers

See Macrobius Commentarıl SOMNLUNM SCIPLONLS
See Macrobius Commentarıl SOMNLUM SCIDLONLS He neglects VCI]

ention Porphyry Sententia TOM which he derıves thıs orades of VITrTUEe See
Henry Plotin et 1 Occıdent Firmıcus Aaternus Marıus Vıctoriınus Saıint Augustin

el acrobe OuVaın Spicılegium Sacrum Lovanıense 034 154-162 who
establıshes Macrobius dependence uDON Porphyry, Sententia On thıs S or

also Saffrey and Segonds (eds CIt:; PP I|XX1X-IXXX, and Flamant, acrobe ef
le neoplatonisme latın, Ia fin du IVe siecle, Leıden, Brıll, 1977, 596-608,
especılally 607

NSee Macrobius, Commentarıl SOIMMNLUM. SCIDIONLS On thıs. ““
argument ” Dy Macrobius, SCC especılally, Flamant, acrobe, GIE.. 508-599

See Macrobius ( ommentarıl SOMNLUM SCIDIONLS 11 Flamant CIL
600 608 Macrobius treatment of the four levels of VIirtue detaıl and

1t ıth Ose of Plotinus Ennead and Porphyry, Sententia m.  ıng
ıf UNNECCCSSAL Y for repealt the COMPAISON here
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Moreover, he omıts the affırmatıon, COTLNIMNOMN fo OLNUS and Por-
phyry, that althoug pOoSsess10n of the hıgher virtues sıgnıfles POSSCS-
S10N of the lower viırtues, the opposıte 1S nNnOoTt the case.?/ By Ssummarız-
ıng hıs Neoplatonist SOUTCOCS in thıs WaY, Macrobius seeks
harmoniıze (icero’s posıtion ıth that of OLUNUS and Porphyry al the
po1n where they AICc least reconcılable.

Nevertheless, Macrobius’s of Porphyry’'s four levels of
ırtue 15 otherwiıise largely accurate,”® and it MaYy be possıble fınd in
his commentary affırmatıon of the role of the hıgher virtues in
the Neoplatonic SySstem. Jacques Flamant has drawn attention Mac-
robius’s cıtatıon of ('icero’s fiınal exhortatıon the Dream of SCIDIO,
that the should CNSALC in the finest pursuılts, OSse “under-
taken In defense of the patrıa, because these actıvıtles guarantee
“ swıfter flıght lof the SOU. Its PTOPDCI ome and perm abode  27
But Cicero adds thıs counsel that the soul should be permitted 18

‘“contemplate hat hes outsıde tself,” and thus etach itself dSs much
IMNaYy be from the body. ” Immediately followıng thıs cıtatıon of

Cicero, Macrobius outlınes three of virtue 10 he SCCS mphed
in (1cero’s text 1) hıgher, contemplatıve Irtues (uırtutes ot10Sae),
which, he Sday>S, pertaın phılosophers and exemplıfıed In Pythago-
ras; 2) actıve virtues (uirtutes ne20ti0Sae), E 16 practiced by
Statesmen (rectores rel publicae) and exemplıfıed In Romulus: and

m1ixed CategOrYy hıch belongs those TAal‘ who also
DUTSUC phılosophy and who exhı1bıt both the contemplatıve and actıve
virtues. Among such INEeN Macrobius amnes Lycurgus and Olon for
the eeks, and Numa and the [WO atos for the Romans .!%®% aman
Cıtes thıs 1na argument of Macrobıius agamst the VIEWS of cholars
who, in hıs Opınıon, 1M1 Macrobius’s appreclatiıon of the Neoplatonıc
doctrine the Irtues 18 the self-serving a1m of Justifyıng ( icero’s
posıtıon that eternal happıness 1S guarantee {O OSse sStatesmen who
selflessly advance the well-being of the res publica.'“' Flamant’s

See Flamant, C 602, cıtıng Plotinus, Ennead. and Porphyry, Sen-
tentia

So Argucs Flamant, CI 60 /7-608% Furthermore, he asSserTts that Macro-
bıus’s only SOUTCECS for hIis AaCCOUNLT of the OUuUr levels of virtue WEeIC Plotinus. Ennead
1 and Porphyry, Sententia

See Macrobius, ( ommentarıl INn SOomnNıUmM SCIDLIONLSE(ed Scarpa, Mac-
robil, CIt: 360), quoting Cicero, De publıica

See Macrobius, Commentarıl INn SOoMNIUM SCIPLONLS 5-9 (ed. Scarpa,
Macrobıil, Cit.. 360-362)

101 See amant, Cit.. 610, where he CTIt1CISES the VIEWS of Mras, Mac-
robius’ Kommentar 1Cceros Somnıium. Eın Beıtrag VÄST SIR Geistesgeschichte des
Jahrhunderts CR S.PA.W hıl 1st. lasse, 1933, 2392-288
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VIeW, Macrobilus’s dıscussıon of the three kınds of ırtue ollows from
C(icero’s decisıon at the end of the Dream of SCIDILO place polıtical
actıon and phılosophıcal contemplatıon in close proximıty each
er Flamant SCCS Macrobius AdS also led by C(icero’s texti harmo-
1Zze ıt ıth the Neoplatonist teachıng regardıng the necessIity for
phiılosophers long for the separatıon of theır souls from eIr bodies
and acquıre Vvirtues in pursuıit of the reward that 1S reserved bDy (G0d
for the moOost virtuous.  102 aman thus understands Macrobius d affırm-
ıng the superlor1ty of the contemplatıve virtues VeI the polıtıcal
virtues. !©

Wıulting also in the fıfth NIUTY, Marınus of eapolıs, author of
the 1ıta Procli, treats the Neoplatonıic orades of virtues in relatıon
the ıfe of hıs teacher.1% He 15 Oll0wWwe! In thıs endeavor ın the S1xth-
CeNTUrYy Vıta Isidor1, work of the Neoplatonist phılosopher IDamas-
CIUS, iC evaluates Isıdore s contemporarıes and predecessors in
terms of theır place in the SaJIlle grades of virtue. 19 Marınus classıfıes
viıirtues into S1X dıstinct STOUDS, in ascending order: physıcal, moral,
polhıtical, purıfiıcatory, contemplatıve, and theurgic.‘  06 Hıs bıography
consIısts largely in demonstrating evidence for these iırtues In the lıfe
of oclus Sıgnificantiy, he StTates al the egınnıng of the work hıs
convıctlion that Proclus Was the applest InNan of IeNOWN ave 1Ve'
for long tiıme, and that hıs appıness, which Was perfect, consıisted in
hıs pOSsess10N of both internal g00ds, such w1ısdom, and external
g00ds, such prosperity.  107 It becomes clear in the COUTSC of the bl0g-
raphYy that Marınus Proclus’s PTOSICSS from the lower the
hıgher classes of virtue chronologically, from hıs boyhood and you

102 See Macrobius, Commentarıl In somnıumM SCIDIONLS (ed chrpa‚ Mac-
robil, G, 362)

103 See Flamant, C 610
For critical edıitıon, SCC Marınus, Proclus, cCit See also asullo ed.)

1ta dı Proclo, Marıno dı Neapolı. esto Crit1CcO, introduzione, ftraduzıone COMMeNL-

far10, aples, D’Aurıa edıtore, 9085 noteworthy study the work 15 provıded
Dy Blumenthal, Marınus’ Life of Proclus: Neoplatonist Biograph,y, in Byzantıon,
5 E 1984, 469-494 1ıdem, Soul and Intellect. tudies In Plotinus and Later Neopla-
ftONLISM, Aldershot, Varıorum, 1993, SSaYy XII An excellent Englısh translatıon
together ıth nNnOtfes and introduction has been publıshed Dy Edwards, Neoplatonic
Saıints. The Iıves of Plotinus and Proclus Dy theır Students, L1ıverpool, Universıty of
Liverpool Press, 2000, xlıv-Iv, 58-1

105 See Damascıl Vıtae Isıdorıi reliquiae, ed Zinten, Hıldesheim, Olms,
196 / O’Meara, CI 4 E} observes that ..  [s]ome of them, for example Theose-
bıus, dICc pegged al the level of ‘polıtical’ vırtue, nNOL havıng SOoNC much higher, ” C1It-
ıng Damascıus, 1ta Isiıdori, fragment 109, in the edıtıon Dy Zinten, C1It

See Marınus, 1ıta Procl.i:
107 See Marınus, 1ta Procli See the helpful note internal and external

g00ds at Edwards, Cit.. 29
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hıs later YCAaIS Accordıing Marınus Proclus exhı1bıts the Tadı-
tional polıtıc. VIrtues Dy the i1ime he concludes hıs study of phıloso-
phy Athens 108 Marınus TeCOUNTS that phılosopher Proclus
offered counsel the Athenıan magıstrates matfters of ustıce
Moreover he advısed cholars the CILy be discrete (Oor temper-
ate) 109 Marınus indıcates that oclus demonstrate: Oortıtude and
outsıde Athens VaTr1lOuUus OCCaSs1ONsSs notably urıng CONLTOVEISY
the CILY, IC Henrı Domiminique Saffrey concerned the
forced CONVETIS10O0N of the temple of Asclepıius 1INtO Christian
church 110 In addıtion ese er polıtıcal Vviıirtues 1C
Marınus attrıbutes Proclus nclude pı1eLYy, phılanthropy, and TIENAd-
shıp 111 ollowıng OUNUS Marınus Sa y S of polıtıc VIrtues that they
INDOSC lımıts and the temper and appettes of the soul
and that they annınılate and alse OPUINMONS 112 hus he SayS
polıtıcal VIrTuUES Can be called purıfıcatıions of SO  e and Can be
hought of dASs bringing about the moral Improvement of OSe who pPOS-
SCSsSS them thıs present hlıfe Yet hlıke Porphyry al Sententia Mar-
1L11US emphasızes the role of the hıgher purıficatory 1berat-
INn the soul completely from the CONSCYUCHNCECS of 1fs attachment the
Dody 113 He repoOrts that oclus 1mıted hIis CONSUumptıonN of food and
drı  S and abstaıned from ealıng meat Moreover he carefully
observed rel1g10us rıtuals and fasts almed al purıfyıng the soul Marı-
1US records hım dS PrTayıng, keeping vigıls and CVCN authorıng hymns

PTa1IsSC of the gods All these observances WEIC almed al self-
enl 114 Ihe effect of ese practices Proclus accordıng Marı-
NUS W dsSs SIVC hım greater freedom from ıth respect
physıca Pallı brought Dy Iness and other
brought Dy xternal CITrCUMSTLANCES 15 Marınus claıms that Proclus
soul purıfıed thıs WAaVY, al] but departed from the body At thıs

Proclus spırıtual development accordıng 18 Marınus hıs

10% See Marınus 1ta Procli
109 See Marınus 1ta Procli 15 and Edwards CIl 78 146 sophro-

UunNne the passSagc
110 See alfrey, Allusions anı chretienes hez Proclus Revue des SC‘L-

ences philosophiques et phılolog1iques, 19/5 553 563 al 555 557 cıted al
Edwards, CIEE, \O 149, 151

111 See Marınus, 1ıta Procl: 155
112 See Marınus, 1ta Procli: 18 Plotinus Ennead
115 See Marınus 1ta Procli
114 See Marınus 1ta Procli
1 15

116
See Marınus 1ta Procli
NSee Marınus 1ta Procli 20 follow the Englısh translatıon al Edwards

CIl
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soul  TA  S emperance manıfested itself the ofa absence of feelıng
(apathe1da), CONSCQHUCHNCEC of ıts detachment from the body; ıfs fort1-
tude consisted In the absence of fear ofca understood separatıon
from the body; 1fs Justice consısted In the rıght ordering of the soul  2  s
infer10r faculties the mınd and n.117

Marınus SUOCS explaın how Proclus proceeds irom ese
purıfıcatory viırtues the contemplatıve ırtues, ıIn which the soul
knows the paradıgms of the dıvıne intellect wıthout the eed for dıs-
Cursıve reasonıng dialectic.1!® ue al thıs in Proclus’s SPIT-
ıtual ascent 15 longer called practical ICason (phronesis), but rather
wısdom Ssophıia Proclus 15 portraye: speakıng ıf under dıvine
inspıratıon and sharıng ıIn dıvyvıne ıllumınatıon. Marınus, carefully
adhering the MO advanced earher in Plotinus and Porphyry, dıs-
CUSSCS Justice, temperance, and ortıtude they exıist in the soul of
Proclus aSs contemplatıve vırtues. Ihus, he SaVYS, Justice 15 exhıbıted In
the WaYy that Proclus’s soul O€Ss hat 1S PTODCI f Dy attending
intellect and God Hıs temperance consısts in hIıs soul’s inward CI-

SION the mind, in 1C ıt 0€Ss NOL Ssuccumb dıstractiıon.
Hıs Ortıtude 1Ss expressed In hıs soul  2  s desıre POSSCSS the 1Impassı-
bılıty 1C ıt beholds In God.1!? In thıs of vırtue, accordıng
Marınus, Proclus has accomplıshed hat OUNUS had stated W as the
PUTrDOSC of the soul’s purıfication, exchange the ıfe of the ..  o0d
man  27 for that of the gods.  120 Marınus clearly that Proclus
attaıned thıs spiırıtual condıtıon and practiced the vırtues al thıs hıgh
eve ıle ST alıve and actıve philosopher. ** He further attrıb-
tes hım progression the hıghest eve of vırtue, the eurg1c
virtues. 122

Augustine and Neoplatonist Accounts of the Grades of Virtue

hıs reVIEW of the teachıngs concerning the grades of ırtue
offered by otinus, Porphyry, lamblıchus, Macrobius, and Marınus
reveals StTroNg parallels ıth ugustine s discussiıon In Letter 155 of
the transformatıon of the polıtical virtues through al hope, and

117 See Marınus, 1ıta Procli Z
118 NSee Marınus, 1ıta Procli
119 See Marınus, 1ta Procli 24-725 See Plotinus, Ennead 12 Porphyry, Sen-

tentia
120 See Marınus, 1ıta Procl.: 23 cT. Plotinus, Ennead K
121 See Marınus, 1ta Procli
1272 See Marınus, 1ta Procli 28
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love. Perhaps the StronNgest of these parallels Can be SCCI1 in the S1M1-
larıty between Augustine’s descr1iıption of prudence, ortıtude, temper-
ANCC, and Justice they 1Ve' In the eavenly CIty, and the Neo-
platonists’ description of them followıng the soul’'s purıfication. Wıth
regar! thıs parallel, both Augustine and the Neoplatonı1s authors

ave examıned dıfferentlate between prudence, ortıtude, temper-
ANCC, and Justice they exIıist when the soul 1S strugglıng agamıst
evıls, and these virtues they exIıist in the soul that has een TEE!|
irom the struggle ıth evıl. For example, al the lower levels, both
Augustine and the Neoplatonıists consıder fortiıtude the virtue
which wards off fear of ea 1ıle they asSsocılate temperance ıth
the struggle keep the soul from ylıelding passıons. For both
Augustine and the Neoplatonıists, prudence, fortitude, temperance,
and Justice undergo gradual change In theır respective a1ms the
soul becomes LNOTC etiacne: from the influence of the body and from
the materıal WOT. 29 the body belongs, and ıt draws closer

the dıvıne. Clearly, for Augustıine, the transformatıon of the polıtı-
cal virtues involves theır becomıng forms of love of God, whereas for
the Neoplatonists, the hıgher virtues x hıbıt greater purıfıcation of
owledge of the eternal princıiples contaıned In the dıyıne intellect.
But thıs dıfference in emphasıs 1S less strıkıng when the relatıonshıp
between love and owledge 1s examıned LLOTC closely In both
Augustine and Neoplatonıist phılosophers. Furthermore, for both
Augustine and the Neoplatonists, the soul approaches attaıns
assımılatıon God, prudence, temperance, ortıtude, and Justice AIic
escr1DeE forms of effortless adherence (GJ0d (or intellect
for SUOITIIC Neoplatonists), 1iC 1S completely free from dıstractıiıon
er CONCCINS. Augustine In Letter 155 describes thıs d ICDOSC,
whereas the Neoplatonıists descr1ıbe ıt unencumbered CONtem-
platıon

Augustine and the Neoplatonıists both 16 W the relatıonshıp
between the dıfferent conceptions levels of the polıtical viıirtues
hıerarchically, In the that the lower levels ex1ist imıtations
of the hıgher levels In Letter 13 Augustine identifies ree dıstınct
levels of prudence, temperance, ortıtude, and Justice. the lowest
evel, he consıders the polıtical virtues under theır conventional def-
inıtl1ons. At the hıghest evel, In the eavenly CIty, he SaYyS that they
eX1ist aSpeCts OT qualıities of the soul  w  IN adherence G0od At thıs
evel, he explaıns, the soul clings (J0d prudently, courageously,
temperate N and justly. Between ese {[WO levels Augustine

123 See Augustine, (supra, 34)
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Ocates sıgnıfıcant intermediate evel, which he SaYyS descrıbes
ese virtues they ex1ist in the soul that embraces irue plety in thıs
ıfe He insısts that al thıs evel, prudence chooses love (G0d
the hıghest g00d, fortiıtude allows hardshıp, temperance temp-
tatıon, and Justice prıde from keeping the soul from lovıng
God 124 Ihus, Augustine Macedonıus that the prudence, fort1-
tude, temperanCce, and Justice which he chould practice through irue

plety fınd e1Ir iIirue paradıgms in these virtues they aATIc practiced
in the heavenly cıty Augustine chares ıth the Neoplatonists the
16 W that indıvıdual who practices the polıtical viıirtues COMN-

ventionally understood already AaCTS in morally responsible WaAY
hıs individual’s act1ons aTrec certamly INOTITC VIrtuOUS than ATC ose
of indıvıdual who 0€Ss not practice ese virtues al a1l1.12> At the
Samnlle tıme, Augustine belıeves that the statesman becomes INOTC

truly VIrtuUOUS he leaves behıind the lower eve of the polıtical
virtues conventionally understood and, hrough al hope, and
love, ascends the intermediıiate evel, where hıs practice of the
polıtical virtues 1S attuned the love of God that he ıll perfectly
embrace only after ea In the heavenly cıty In thıs WaYy ugus-
tine’s conception of the statesman s personal in vırtue COI -

responds hıs place in scale of viırtue. Once agaın Augustine s
explanatıon of the transformatıon of the polıtical virtues parallels
that of Neoplatonist philosophers. Fınally, in Plotinus, in the
er Neoplatonists ave examıned, prudence, temperanCce, fOor=
tıtude, and Justice, considered “hıgher” vırtues, ımply OMNC

another rec1ıprocally, that the soul which POSSCSSCS anı y OIC of
them Cal also be sal1d POSSCSS each of the others. In Augustine,

124 See Augustine, (supra, 35)
125 Augustine makes thıs point ıth strıkıng clarıty al ] etter 138 Marcellınus,

when he dıstinguıishes between the ‘“powerftul polıtical virtues ” that the Romans
practiced in establıshıng and enlargıng the res publıca, and, the other hand, that
Iirue relıg10n2, whıiıch, had the Romans adopted, would have resuted in theır becomıng
Ciıtizens of the heavenly CIty. See Augustine, “deus nım
S1C ostendıt 1ın opulentissımo el praeclaro Imper10 Omanorum, quantum ualerent
cCiu1lles et1am sıne ueTa relıgı1one uiırtutes, ut intellegeretur hac addıta fıer1 homiıines
C1ues alterıus Clultat1s, CU1US 1CX ueritas, CU1US lex carıtas, CU1USs modus ageterniıtas. ”
One 18 here remıinded of Augustine’s observatıon at CIU. 5.13 CEL 47.14/) about the
virtues practiced by Roman polıtical eaders, that they WeIC “ less base  27 (mInNus
turpes) than those oman eaders who practiced virtues al all Ihus, belıeve that
Brıttain, Cat:: 252 15 ON conclude that Augustine s grades of vırtue dıffer
TOM the Neoplatonists’ insofar he denıes that ethıical virtues VITtUOUS
people exIist, and that ““the lowest orade of vıirtue Augustine Cal recognIıze 1S that of

faıthful Christian 8 Augustine’s posıtıon the virtues of non-Christians 15 INOTC

nuanced than Brıttain stark statement of ıt allows.
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thıs princıple 15 expressed in the iıdentificatıon in the eavenly CIty
of the each of the polıtical virtues 1ıth the OMC virtue, 16
Augustine (: adherence God, but IC he also identifies
wısdom and blessedness.126

Ihe evelopments ıIn the Century Dy Macrobius and Mar-
INus of the of the grades of virtue by OLUNUS and Por-
PAYTYy er [WO addıtional, ıimportant parallels Augustine’s Letter
155 InST: Macrobius makes CasSc for applyıng the Neoplatonic
scale of virtues the sStatesman, where prevıously only the SaLC OT

the phılosophıcal soul W as hought capable of ascendıing from the
lower the hıgher vırtues. Macrobius claıms that wıthın hıs m1ıxed

of virtues, IC incorporates both the contemplatıve and
actıve vırtues, ONC Cal fınd Ose Iaic statesmen, such YyCUurgus,
olon, Numa, and the [WO atos who combıne the pursuılt of ph1-
losophy ıth g00d government. '“ Marınus, the other hand,
employs the grades of vıirtue WaY of describing the moral

of specıfic indıvıdual known hım, hıs eacher Proclus,
whereas in OUNUS and Porphyry, the scale of viıirtues W as dıscussed
only theoretically, wıthout applıcatıon fo anı y partıcular person. *“*
arınus charts Proclus’s fIrom practicıng lower grades of
virtue 18 hıgher NEes

In Augustine, O6 parallels of both ese developments In
hıs applıcatıon of the grades of virtue 18 Macedonius. At the eg1n-
nıng of Letter 135: Augustine the imperı1al VICAar that he already
“approaches Calr 1Oo eavenly ommonwealth ” and that he
°“hurns ıth desıre for 16 insoTfar he 1S a1sS0 “inspıred ıth
love for eternity, for truth and for love.  22129 Augustine s attrıbution
18 Macedonıius of love for truth and for love echoes the qualıities
IC he later pomnts In ook of De Ciultate de1 the SC-

126 Langan, Augustine the Unity and the Interconnection of the Virtues,
in T’heologica, Studies, 7 AS 1979, 81-95, assoclates Augustine s posıtıon the
interconnectedness of all virtues mostly ıth StO1C phılosophical prem1ses, and Oomıts
explanatıons drawn TOM Neoplatonısm.

127 See 13100 100
128 oUg Porphyry spe  S abundantly in h1s 1ıta Plotinı about Plotinus’s

virtues and hıs ascent the dıvyıne (notably at 1ta Plotini 23); he does NOL refer in
systematıc WAY moral spirıtual ascent by Plotinus through the several

grades of virtue, Marınus does In the Adsc of Proclus
129 See Augustine, a . quod anımum tuum carıtate

ageterniıtatıs el uerıtatıs 1PDS1US carıtatis affectum dıiuinae iıllı caelestique reli p -
blıcae, CU1US est Christus ei In ua sola SCINDCI beataque uluendum estT, S1
recte h1ıc pıeque uluatur, AYNOSCO inhıantem, uldeo propınquantem e1usque potiundae
amplector ardentem. ”
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QqUENCECS of m1ıxed contemplative—active lıfe 150 Hıs 1C4SONS for
acknowledging ese qualities ıIn Macedonıius Can be surm1ısed from
the ontent of enr correspondence, In partiıcular from Letter 154,
whiıich the VICar Augustine Just shortly before In hıs eiter:
Macedonius indıcates that he has granted the pardon sought by
Augustine. Moreover, he thanks Augustine for sendıing coples of the
1Irs Tee 00 of De Ciultate del, which had Just een completed,
and which he had request twıce from the bıshop before reCe1IV-
INS131 Macedonıius CXPTCSSCS deep admıratıon for the content of
ese 00 He Sdy>S that they emande: time irom hım, snatchıng
hım from the anxıietlies asSsSOcC1ated ıth hıs office.!>2 He
Augustine that he 0€eSs a(011 NOW hat admıre INOTEC about the
O0OKS, the maturıty of the priesthood IC they exhı1bıt, the eaCcN-
Ings of philosophy, the wıde owledge of hıstory, the pleasıng
eloquence IC they offer.! Macedonius endorses the perspective

Roman hıstory that Augustine pr' in ese 00 He specı1f-
1cCally pralses the Con the bıshop draws between the of the
Romans’ forefathers, who immersed themselves in pleasures, and
thus Orie1te the happıness they sought In thıs lıfe, and, the er
hand, the commandments and the mysterl1es of the incarnatıon and of
eternal lıfe, 16 15 offered reward fo the truly VIrtuOUS. He
adds that these commandments and mysterı1es “even ı1ghten the bur-
den of thıs present dABC and of the unavoıdable CiIrcumstances into

1 30 At CIU 9.19 CL CIU 191 Augustine consıders the socı1al and cultural PTaCc-
t1ces of Chrıstians (mores populı christianl) in conJunction ıth the ree kınds of ıfe
(genera ultae), contemplatıve, actıve and m1ixed, which the Roman intellectual Mar-
CUS Terentius arTro had presented In De philosophia. He emends the cContent of
Varro’s categorlies that the contemplatıve lıfe 1$ assoc1ated wıth the study of phılo-
sophıcal truth (ueritas), whıle the actıve lıfe 1S portrayed charıtable SerVIice (carı-
{AS) behalf of one’s ne1ghbor. He that the m1ıxed ıfe represents the

of contemplatıves DasSs others the frunts of their phılosophiıcal INVes-
t1gatıons in effort Improve the welfare of eIr ne1ghbors. At CIU. 9.19 he
specıfically mentions bıshops ıIn thıs connection. See FÜ Thonnard, Les frOLS etats
de VIE, in (Euvres de saınt Augustin. La ıte de Dieu. Iıvres MNX XLE Irıomphe de
Ia ıte celeste, Parıs: Desclee de Brouwer, 1960, 752-:753

131 See Augustine, 1547 (Macedonıuus Augustine). We learn Augustine,
1378 (Macedonıius Augustine) of the iımper1al VICar’s ANNOYANCC at havıngz

ask second time have the books
132 See Augustine, 1542 (Macedonius Augustine)

explicu1 {[UOS lıbros: qu nNnım tam langu1dı auft inertes erant, ut alıud QUaMn
CUTAare paterentur: inıecerunt MAaNUum, ereptumque allıs sollıcıtudınum Causıls, SUuls
vinculiıs ıllıgarunt (ıta nNnım mıhı eus propiıtius sıt) A

133 See Augustine, 1547 (Macedonius Augustine) . ut
CQO D S1IM, quıd in illıs magıs mıirer., sacerdot11 perfectionem, phılosophıiae dog-
mata, hıstori1ae plenam notıit1am facundıae 1lucundıtatemPOLITICAL AND THEOLOGICAL VIRTUES IN AUGUSTINE  465  quences of a mixed contemplative-active life.!®° His reasons for  acknowledging these qualities in Macedonius can be surmised from  the content of their correspondence, in particular from Letter 154,  which the vicar wrote to Augustine just shortly before. In his letter,  Macedonius indicates that he has granted the pardon sought by  Augustine. Moreover, he thanks Augustine for sending copies of the  first three books of De ciuitate dei, which had just been completed,  and which he had to request twice from the bishop before receiv-  .  ing  .31 Macedonius expresses deep admiration for the content of  these books. He says that they demanded time from him, snatching  him up from the anxieties associated with his office.!'”? He tells  Augustine that he does not know what to admire more about the  books, the maturity of the priesthood which they exhibit, the teach-  ings of philosophy, the wide knowledge of history, or the pleasing  eloquence which they offer.!*® Macedonius endorses the perspective  on Roman history that Augustine presents in these books. He specif-  ically praises the contrast the bishop draws between the errors of the  Romans’ forefathers, who immersed themselves in pleasures, and  thus forfeited the happiness they sought in this life, and, on the other  hand, the commandments and the mysteries of the incarnation and of  eternal life, which is offered as a reward to the truly virtuous. He  adds that these commandments and mysteries “even lighten the bur-  den of this present age and of the unavoidable circumstances into  130 At ciu. 19.19 (cf. ciu. 19.1), Augustine considers the social and cultural prac-  tices of Christians (mores populi christiani) in conjunction with the three kinds of life  (genera uitae), contemplative, active and mixed, which the Roman intellectual Mar-  cus Terentius Varro had presented in De philosophia. He emends the content of  Varro’s categories so that the contemplative life is associated with the study of philo-  sophical truth (weritas), while the active life is portrayed as charitable service (cari-  tas) on behalf of one’s neighbor. He suggests that the mixed life represents the  attempts of contemplatives to pass on to others the fruits of their philosophical inves-  tigations in an effort to improve the welfare of their neighbors. At ciu. 19.19 he  specifically mentions bishops in this connection. See F.-J. Thonnard, Les frois Etats  de vie, in (Euvres de saint Augustin. La Cite de Dieu. Livres XIX-XXII: Triomphe de  la cite celeste, Paris, Descl&e de Brouwer, 1960, pp. 752-753.  131 See Augustine, ep. 154.2 (Macedonius to Augustine). We learn at Augustine,  ep. 152.3 (Macedonius to Augustine) of the imperial vicar’s annoyance at having to  ask a second time to have the books.  132 See Augustine, ep. 154.2 (Macedonius to Augustine) (CSEL 44.429):  “explicui tuos libros; neque enim tam languidi aut inertes erant, ut me aliud quam se  curare paterentur: iniecerunt manum, ereptumque aliis sollicitudinum causis, Suis  vinculis illigarunt (ita enim mihi Deus propitius sit) ...”.  133 See Augustine, ep. 154.2 (Macedonius to Augustine) (CSEL 44.429): “... ut  ego anceps sim, quid in illis magis mirer, sacerdotii perfectionem, philosophiae dog-  mata, historiae plenam notitiam an facundiae iucunditatem ...”.
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IC ave een born. 154 In the 1g of the ViICar’s etter;
Augustine s statement al the beginnıng of Letter 155 that acedo-
1US exnN1ıDI1Its love for love (carıtas) COUuU be explained by reference

the pardon 16 he extended 18 the indıvıdual facıng the ea!
penalty, whereas hıs love for TU COUuU be saıd follow from h1ıs
professed commıtment the Chrıstian relız10n (uera pietas) and ıts
teachıngs, exhı1ıbıted ıIn hıs reaction Augustine’s wrıtings.
Augustine COUuU also fınd basıs In Macedonius’s letter for the
virtues of faıth, hope, and love, which i1gure prominently In hıs

18 the 1Car Macedonius’s profession of Chrıstian al and
hope 15 clear irom h1ıs endorsement of Augustine s 1e W In De C1IUL-
fate deı that the mysterı1es of the incarnatıon and eternal ıfe
reward for virtue ıghten the burdens assoc1ated ıth thıs present
lıfe Ihus, In hıs Macedon1i1us, Augustine claıms that
althoug the VICAar eXxerCcIses polıtiıcal responsıbıilıties In thıs lıfe, he
lıves already “near the eavenly CIty,  27 and adds that although he

the belt of Judge, he has hıis mınd argely 1Xe
the eavenly ommonwealth. }° In these terms, Augustine brings
together in Macedonius the qualıities of the philosopher-statesman,
which Macrobius pr Just few later in Neoplatonıic
terms He also fo that Macedonıius has eıther attaıne
already, OT 15 close attaınıng, that intermediıate level of prudence,
fortiıtude, temperance, and Justice in 1C ese virtues AIC PTraC-
ticed in conjunction ıth al hope, and love.

The parallels 1C ave drawn between Augustine s Letter
155 Macedonius and the wrıitings of Neoplatonic phılosophers
concernıng the grades of virtue do nOoTt inevıtably lead the conclu-
SION that Augustine had fiırst-hand owledge of the relevant Ne0o-
platonıc He COu 181011 ave known Macrobius Marınus, and

ave evidence that he CVCI read Lamblichus ()tmar CAISSE

134 See Augustine, 1547 (Macedonıius Augustine)
“ conuilctı NAamMyUuc sunt ımpudenter pertinaces, 1am inde bonis JUaC memoran SdCc-

culıs, PDIO naturae ICI UIMN obscurıtate cont1ig1sse pe10Ta, falsosque iıllıtıs quadam
dulcedine felıcıtatıbus SUl1S, PCI quas NON ad beatıtudınem, sed ad sunt
duct1 haec uUCIO nOSsSITa praeceptla, el sımplıcıs uer1que de1 myster1a, praeter ultam

quam DUr1SSIM1S ulırtutibus pollıcentur, et1am haec saecularıa el necessarıo0
quı natı euentura mıtigare. ”

135 See Augustine, 44.44 /) ““pletas 1gıtur, 1d est uer1 de1
cultus ad Omnı1ıa prodest, el qUaAC molestias hu1lus ultae auerTtat auft lenıat el UUaC ad
ıllam ultam salutemque perducat, ubı HEet alıquıid 1lam malı patıamur el bono
semplternoque perfruamur. ad hanc perfectius assequendam el perseuerantiıssıme
retinendam exhortor ut 1DSUum. CU1US n1ıs1ı 1am particeps (uUOSque 1StOs hO-

temporales e1 serulre opotere ludıcares, ut in terren1ı judices
cingulo 1ON pParua parte caelestem TIemMM publıcam cogıtare. ”
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VO  —; Fleschenberg has attempted demonstrate that Augustine s
discussıon al De quantıtate anımae 70-81 of the last four of the

gradatıons of the soul depends uDON Plotinus treatise On
Vırtues Ennead KZ); and most irectly upOoN Porphyry’s four
ogrades of virtue al Sententia Yet the paraphrases of Por-
phyry’s Sententia that Schissel VON Fleschenberg fınds In De
quantıtate anımae Can al best be described parallels of hought,
and do nOot establısh ıth certainty dırect UuUsc EVCI owledge of
thıs texti Dy Augustine. *”  Y Henr1-Domin1ique Saffirey and a1ın-
Phılıppe Segonds make the ıimportant observatıon that Augustine s
discussıon in De quantıtate anımae 1s Ou grades of the soul, 181011
of vırtue. Nowhere In thıs texti o€es Augustine speak of grades of
virtue. !® For thıs rCasol, they do NOL include Augustine
ose wrıters, and Chrıstıian, who advanced vers10ns of OUl-
1188  vA and Porphyry’s doectrines. The in question from De
quantıtate anımae, therefore, should 81011 be pressed establısh
diırect contact by Augustine ıth orphyry s Sententia 10 hold
thıs VIEW, however, ONC eed not conclude that Augustine W as

uUuNaWare of OrphAYyTrYy S doectrine. Yet he Ma Yy ave learned of it from
nother work of Porphyry than the Sententiae, ONMNC 1G INAYy
longer be extent On the er hand, he INaYy ave learned of the doc-
trıne irom SOUTCC closer lamblıchus wrıtings, SOMNC of which
ave sımılarly been lost, although ave eyidence that they WEeIC

136 Schissel VO!  - Fleschenberg, Marınos VonNn Neapolıis und die neuplatonischen
Tugendgrade, thens, Kunstdruckere1 Verlag, 1928, 81-94, especılally 88
401 For further discussıon of the question of Augustine’s dependence uPpON Porphyry
for the doectrine of grades of vırtue, SC Du KROY, L’intelligence de Ia Ol la
Trinıte selon saınt Augustin, Parıs, Etudes augustinıennes, 1966, 6-6/:; Neıl,
Neo-Platonic Influence Augustine s Conception of the Ascent of the Soul INn «De
quantıtate anımae » , in Prayer and Spirituali In the Early Church, vol Z ed
Allen el a Everton Park, Centre for Early Chrıistian Studıes, Australıan C'atholıc
Universıity, 1999, 197-215; and Brittain, 0) cıt Theıler, Porphyrios und
Augustin, Halle, Nıemeyer, 9033 idem, Forschungen zZum Neuplatonismus, Berlın,
Walter de Gruyter, provıdes hıst of parallels between Augustine s wrıtings
and Porphyry’s Sententiae (see the Stellenverzeichnıs ZUFr Lehre des Porphyrios al the
conclusıon of the book for references). However, eıler in thıs ork

generally regarded ıth skepticısm Dy INa cholars
137 Solıgnac, Reminiscences plotiniennes el porphyriennes dans le du

D ordine ” de saınt Augustin, ın Archives de philosophie, 2 E 195 7, 45 /-
462. fiınds echoes of Porphyry, Sententiae 39329 and iın Augustine s De ordine.
On thıs poi1nt, SE also Du ROY, Cit.. PP 183-196

138 See Saffrey and Segonds, C1t.. XX Nevertheless, Brıttain,
C1it., 248-260, ollows closely Schissel VO  —; Fleschenberg and Du KROY, CIE..
258-260, in treatıng 70-81 though it WEeEeTC arYy the orades
of virtue, inspıred by Plotinus and Porphyry.
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known Proclus and UOlympi0dorus. It 15 also poss1ible that from the
latter half of the fourth through the S1X centurIies, Varlıous forms of
thıs doctrine OUun in the early Neoplatonists had ciırculated
wıdely throughout the Empıre, and that Augustine earne: of it
hrough intermediary SOUTITCCS Perhaps the most that Can be saı1d ıth
certaınty about the doctrine of the grades of virtue 1C Augustine
explores in Letter 155 15 that ere AdICc Strong parallels between ıt
and Varıous elaboratiıons of thıs doctrine Dy Neoplatoniıc wriıters. 10
Sa Y thıs, however, 15 Sa y much.

TIhe SaJIlle Caut1o0us approac parallels between Augustine s
Letter K55 and Neoplatonist wrıtings 0Ug prevaıl In regard
the role of faıth, hope, and love, virtues which TAaW the soul
closer God We Sa  - the iımportance that Porphyry In arcel-
lam attaches the four principles of faıth, owledge, hope, and
love In conJunction ıth the purıfıcatıon of the soul it approaches
God, and the poss1ıble role of the Chaldean Oracles SOUTCE for
thıs doctrine in Porphyry We also Sa  < parallel role for al hope,
and love al lamblıchus, De mysterils z O  ON ertamly, the s1gnıf1-

of faıth, hope, and love in Augustine’s ACCOUNT of the ascent
of the soul 118 God 15 derıved from er SOUTCCS, both 1DI1Ca and
patrıstic, 8{011 the eas in conJunction ıth Corin  1ans We Call-
NOTt Sa y that he knew Porphyry’s Marcellam the SO-Calle':
Liber de myster1ls, attrıbuted 18 Llamblichus !> However, the Juxta-
posıtıon of ese three viıirtues In relatıon the polıtical virtues and
the subsequent purıfıcatiıon of the soul 1C Augustine discusses In
Letter 155 offers another strıkıng paralle]l the treatment they
recelve In ese Neoplatonıist wrıtings. hıs fact should be note
CVCIMN ıf Cannot yel aCCOUNT for ıt The endurıng sıgnıfıcance of
these princıples virtues for the Neoplatonists 1S indıcated Dy the
fact that ın the fıfth and Ssıxth centurIies, they ICOCCUIL In COTININECIL-
tarıes aton1ıc dıalogues Dy Proclus and Olympiodorus. '“
Domuinic ()’Meara’s recent DOOK, Platonopolis, has demonstrated
that OUT understandıng of the revıval of Neoplatonist polıtical
hought iın the and SI1xth centurıies 1S ST1 In nıtıal phase. *

139 Theıler, Cit.: claıms have identified number of parallels between Por-
phyry  S Marcellam and Varı0ous works of Augustine. But SCC remarks 13100  r

136
140 NSee 1910) 8 E 81
141 In the lıght of Augustine’s cCorrespondence ıth Christian publıc offıicıals

such Macedonius and Flavıus arcellinus (see argument al ınfra, 142,
143), ()’Meara MaYy ant rethıink hıs conclusıon that Augustine eventually rejects
completely Neoplatonıic polıtical ideas. See O’Meara, Cit: 154-158:; AY2
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belıeve that the examınatıon in thıs of Augustine’s USsSCcC of the
Neoplatonic doectrine of the grades of vıirtue strengthens ()’Meara’s
central argument, concerning the revıval of Neoplatoniıc polıtical
philosophy in the fıfth and S1X centurIies.

Conclusion

Neve  eless, hat CINCI SCS from thıs analysıs and comparıson
of Augustine’s Letter 155 ıth Neoplatonist AaCCOU of the ogrades of
virtue 1S clearer pıcture of Augustine s intenti1ons In thıs etter, ONC

ıth wıder CONSCYUCHNCCS for OUT conception of hıs polıtıcal ethıics
than ave previ1ously perce1ved. Letter 155 confırms that Uugus-
tine 1S AWAaIC of SOMNC form of the Neoplatoni1c doectrine of the grades
of virtue, and that he frames hıs dıscussıon of Macedon1ius’s polıtical
responsıbılıties agamınst the backdrop of thıs Neoplatonı1c doctrine,
IC he nonetheless modiıfies sult hıs OW theologıca. ASSUMID-
t10NS. Iwo mportant CONSCQHUCNCECS follow from thıs in addı-
t1on Oose indıcated al the conclusıon of the inıtıal section of thıs
artıcle. ArST. by incorporatiıng vers1o0n of the Neoplatonic doctrine
into the counsel he Qg1Vves Macedon1us, Augustine brıdges SaD
between the VIrtuouUs ıfe of the eavenly CIty and the VIrtuOoOuUs ıfe of
st1ans who the C CIty Letter 155 ıth ıts emphasıs

the transformatıon of the polıtiıcal virtues through al hope, and
love, ShOows In IMNOTEC detaıl than ave prevıiously understood how
ın Augustine s 16 W ıt 1S possıble for Chrıstian sStatesmen deepen

wıthout aban-theır love of G0od AdS *“ Cıtızens of the eavenly CIty,
donıng the oblıgatıons of eIr polıtical offices One m1g CVCNMN SaYy
that Augustine SEeis thıs general expectation for Christian STateSs-
1801  - ou [WO VCAaIS before wrıting Letter 155 Augustine WT'
Letter 138 the Roman imper1al trıbune and nO  V Marcellınus, and
in the COUTSC of the etter, asserted that faıth, hope, and love make
Chrıistians ““adopted cıtiızens ” of the eavenly CIty, that they eıther
reform the morals of those who would OW VICEeS 1o rasc In the
e commonwealth OT, Tallıng reform these indıvıduals, they AIcC

al eas able olerate them  142 As in Letter 1595. Augustine makes
thıs claım Oual hope, and love ın the ONTtexXtT of discussıon of
the STatus of polhıtical virtues before and er theır transformatıon

147) See Augustine, (GEL 144) ..  CUul 110S C1ues adscıiscıt fıdes,
SDCS, carıtas, ut, QUaMı dıu nde peregrinamur, feramus COS, S1 corrıgere 1OMN ualemus,
quı ult1s inpunıt1s uolunt sStare 16111 publicam, za
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hrough irue plety. ** er OCCAaS10Ns In 1 Augustine discusses
al hope, and love In the context of the transformatıon of polıtical
virtues Can Iso be OUunNn! in hıs writings. !4

epresentatıve of oSse COmMMEeNntTtatoOors who perce1ve in ugus-
tine’s hought Sapn between the g00d cıtizen and the 00d 1st1an
15 the late ITNeSs 1n, who insısted that,

°Chrıstian wısdom and polıtical W! INaYy Occasıonally coOex1ıist ın
sıngle subject, the PCISON of the Chrıistian ruler, but CVCI ın that CasSC,
they remaın dıstinct, cooperating wıth each other whenever possible
but merg1ing into the other. The Chrıistian who, Dy hıs
actıve In the CIty, 15 wiılly-nılly caught in 1ts INOTEC OT less
Just distrıbution of g00ds and honors OT ıts INOTC 0)8 less Just WAaTs 1S
NOT eıng as. love the evıls Consequent the establıshment and
maılntenance of that soclety, but only the substantıve Justice IC it
embodıies and 1C WOU 18(0)1 exıist wıthout ıt

“By jJudıc10usly blending the teachıng of classıcal phılosophy wıth
that of the O, Augustine Was able Counter the massıve objec-
t10ns 17 polıtical grounds Christianıty Was eXposed, dS ell
4ASs the assıve objections a Chrıistian grounds the polıtical
ıfe W as eXposed. Yet the solution at 1C he arrıved Cannot be saı1d

ave een completely harmon10us OT symmetrıcal. He educed but
dıd noTt the ension between man s perfection cıtiızen
and hıs perfection Christian and uman eing 1SpOSE: of
the problem of the polhıtical lıfe, not by integrating the Christian UulLYy
into it: but by movıng beyond ıt in the dırection of goal 4C Was

„not only transpolıtical but other-worldly.
143 As 15 Jlear TOM hat ımmediately ollows the preceding pPAassSasc (supra,

142) al Augustine, (GCL 44 .144) ' QUam prımı Romanı COIMN-
stituerunt auxeruntque uirtutibus ets1 19(0)91 habentes plıetatem CIa deum UCTUMNL,
QUaC illos et1am In aeternam CcClultatem pOossel salubrı relıg10ne perducere, custodi1i-
entfes quandam Su1 gener1s probıtatem, QqUaC pOossel terrenae cCluıtatı constituen-
dae, augendae conseruandaeque sufficere. ” These statements should be read 1n the
CONTtfeXT of thıs entire section of the letter.

S5ee, for example, Augustine, CIU. 5.20 C AFA3D) “unde ; non e1 dıgne
serult solıdıtas quaedam fırmıtasque ulırtutum, ut nıhıl prou1deat prouldentia, nıhıl
dıstrıbuat lustitla, nıhıl toleret fortıtudo, nıhıl temperantıa moderetur, nN1ısS1 unde
placeatur homınıbus el uentosae glorıae serulatur. NEC ıllı abh ista foeditate defen-
derınt, qul, CU): alıena spernant ludicıa uelu glorı1ae Contempltores, sS1b1ı sapıentes
uldentur el <1b1 placent. 11a1l OTUum ulirtus, S1 amen ulla estT, alıo0 modo quodam
humanae subdıtur laudı; qu nNnım 1pSe, quı sS1b1i placet, homo 1NON est. quı autem
ueTra pıetate in deum, QUuUCM dılıgıt, credıiıt el speraLt, plus intendit In C: In quıbus S1b1
dısplicet, QUamı ın C S1 JUua in Ho sunt, qQUaC NON tam 1ps1 QUamı uerıtatı placent;
qu' 1d trıbuilt, unde 1am pOotest placere, n1ısı 1US miser1ıcordlae, Cul metult d1ıs-
plıcere; de hıs sanatıs gratias n ’ de ıllıs sanandıs ICCCS fundens. ”

145 See Fortin, CI 47-49
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Fortin’s descrıption of Augustine s Chrıstian ruler cıtızen
ASSUMNECS the inevıtabılıty of morTal Compromı1se between the [WO

poles of CIVIC responsı1bıilıty and Christianıty. By thıs readıng, eıther
the Christian ruler/cıtiızen o1VES LNOTC weıght the tenets of the
Chrıstian relıgıon and less the sometimes ars oblıgatıons of
publıc office, he fulfıills hıs publıc duties 1ıle payıng less heed

the .  other-worldly  27 claıms h1s soul made Dy hıs Chrıistian
faıth However, Fortin’s summatıon of Augustine s thınkıng o€es
nOot OW the poss1ıbılıty of gradatıon of polıtical vırtues, such
Justice in ASSUMICS, for example, that the CONCepL of Justice
behind the Chrıstian statesman’’s dıstrıbution of g0o0ods and hOonOors,

hIis onduct of Just W äals, remaıns Con  ’ and 0€Ss NOT undergzo
Al y modificatıon result of hıs al hope, and love. We m1g
EVECN Sa y that, accordıng 1n, Augustine equaltes the demands
of Justice conce1ved Dy the T1st1an statesman ıth the demands
of Justice conce1ved by Roman Statesmen who g1ve place
Chrıstian al hope, and love. However, Letter 155 clarıfiıes that
for Augustine the CONCepPL of Justice, of the et polıtical vırtues,
undergoes s1ıgnıficant change in the Statesman NC he consıders h1ıs
publıc responsibilities in the 1g of the claıms of Chrıstian faıth,
hope, and love.

Augustine Q1Vves SOTIIC indıcatıon of thıs changed perspective In
Letter 138 Marcellınus As already noted, thıs letter contaıns
brıef but ellıng reference the fact that the polıtical virtues undergo
transformatıon in the Chrıistian result of h1s al hope,
and love.146 Elsewhere In the eiler. Augustine responds the ACCU-
satıon by the proconsul of TICA, Rufius Volusıanus, that the morals
of the Christian relıgıon NOoTt SU1taDlie for governing the Roman
Empire.!*/ In ONSC, Augustine claıms nOTt only that Chrıstian
morals WOU nNOoT harm the mpıre, but that they would 1kely

146 See Augustine, (supra 142, 143)
14 / See Augustine, 138.9 tef: Augustine, 36.2 Flavıus Marcellinus

Augustine |). On Rufius Volus1i1anus, SCC Chastagnol, Le senateur Volusıien el Ia
CONVersion d’une famille de l’arıstocratie romaıne Bas-Empire, in Revue des
etudes ancıennes, 58 1956, 2741-253 See also Rebillard, Augustıin el le rıtuel
epistolaire de IP£E  Jite socıiale el culturelle de SOoON M, Elements DOUF ÜUNE analyse
processuelle des relatiıons de L’eveque el de la ıte dans l’antiquite tardıve, in
L’eveque dans la ıte du IV® V€ sıecle. Image el autorite, ed Rebillard and
Sotinel, KRome, Ccole fIrancaıse de Rome, 1998, 127-152, and cLynn, Aug2us-
tine‘s Roman Embpuire, In Hıstory, Apocalypse and I[magınation: New SSAY
Augustine s the Secular Cıity of God, ed. Vessey, el al., Bowlıing Green, Bowlıng
Gireen State Unıiversıty, Phılosophy Documentatıon Center, 999 Augustinian
Studies, 3022 29-. al 40-44
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enhance ıts strength in the face of ıts enemies.148 He SaYyS, for CX alll-

ple, that the Gospel admonıiıtıon at Mt turn the other ee
when SITUC Dy assaıllant result in evıl PCISON eıng
eieate: through the g0o0odness, rather than the brute force, of hıs
Christian adversary He adds that whıiıle 1stians who PUTIrSUC less
violent in the defence of soclety must be prepared olerate
SOTIIC loss of empora enefn1ts, they wıtness eIr Convıction that
there hıgher g00ds to be sought 1ın lıfe, them al and JuS-
tice. Furthermore., Dy ıng thıs stand, Christians MaYy succeed ın
drawıng theır enemı1les into reformıng themselves by choosing ese
eternal g00ds.  149 Agaımnst the criticısm that practice Chrıs-
t1an nonvıolence In thıs WaY WOUuU leave the Empıre defenceless
agamınst Ifs enemıl1es, Augustine responds that thıs moral princıple 1S
NOTL rule Out the UuUsSscC of force altogether, but curb ıt,
hereby rendering the force applıed less harsh.!>% He concludes thıs
argument Dy statıng,

“If the e commonwealth observes Chrıstian pre In thıs
WAaVY, then SVn W Aal:  N ıll be wage In spırıt of benevolence;: theır
aım ll be SCIVC the eieate LNOTEC easıly by securıng peacefu.

„soclety that 1S D10US and Just.
14X See, for example, Augustine, ..  Ccum ueTO legıtur

praec1ıpiente auctorıtate dıiuina 19(0)8| reddendum malum PIO malo, Cu haec salu-
brıs admonıiıt1io congregation1ıbus populorum Lamquam publıcıs utriusque XU!:
omnıum aetatum el dıgnıtatum scholıs de superliore l0c0 personatl, AaCCUSAaTLUr rel1g10
Lamquam inımıca rel publiıcae. QUaC S1, ut dıgnum SL, audıretur. longe mehllus
Romulo, Numa, TUTLO ceter1sque illıs Romanae gent1s praeclarıs uWIrs constitueret,
Consecraretl, firmaret augereique ICI publıcam. ”

149 See Augustine, 6-1 ..  quı CISO ulncıt bono malum,
patıenter amlıuttıt temporalıa commoda, ut doceat, QUam PITO fıde lustitia CON-
temnenda sınt, UUaC He nım1ıs amando fıt malus, S1IC IN1UTIOSUS ab 1PSO, CUul fecıt
in1url1am, dıscat, qualıia sınt, propter JUaC fecıt inı1ur1am, In concordıam, qua
nıhıl est utiılıus Clultatl, paenıtens adquıratur ulctus NON saeulentIis uirıbus sed ben1uo-
lentia patıent1s. ”

150 See Augustine, 39-140) °sunt CISO ısta praecepla
patıentiae SCIHNDCI in cordıs praeparatione retinenda 1psaque beniuolentia, reddatur
malum PTIO malo, SCHMPCI in uoluntate complenda esl. agenda SUnt au multa et1am
CUul inuıtis ben1ıgna quadam asperıtate plectendis, UO pot1us utılıtatı consulen-
dum est QUaM uoluntatı, quod in princıpe Cluıltatis luculentissıme ıllorum ıtterae lau-
dauerunt Narn In COorrıp1endo fil10 quamlıbet ASPCIC NUMMY Ua profecto 1NOT CT
NUS amıttitur: fıt tamen, quod nolıt ei doleat, quı et1am INu1ltus uldetur dolore
sanandus. ”

151 See Augustine, 140) ..  LTE pPCTI hOcC S1 terrena ista e

publıca praecepla chrıstiana custodiıat, 1psa sıne benıuolentia NON gerentur, ut
ad pletatıs justitiaeque pacatam socl1etatem ulctis facılıus consulatur. ” Englısh Tans-
latıon Dy Atkıns al Augustine. Paolitical rıtıngs, ed Atkıns and RJ
Dodaro, Cambrıidge, Cambridge Unıiversıity Press, 2001, 38R
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Augustine’s conclusıon implies that the kınd of benevolence,
9 plety, and Jjustice produced in earthly commonwealth IC
15 governed accordıng 18 Chrıstian should be morally SUDC-
MOT the benevolence,9 plety, and Jjustice OUuUnNn! In COININON-

wealth not governed accordıng ese princıples. As ıf provıde
evidence for thıs poıinnt, Augustine ater indıcates that the polıtical
virtues of the arhest Romans establıshe and enlarged eır COIMNN-

monwealth, and that although these Romans dıd 197011 practice iIirue

plety, they nonetheless practiced vırtues such AaSs integrıty (probitas)
in order defend theır© cCıty

°° HOr Augustine declares, “revealed in the wealth and fame of
the Roman Empıre hOow powerful C1IVIC virtues EVCNMN wıthout Iru

plety; make ıt clear that wıth the addıtiıon of thıs, human beings
become cıtiızens of the other CIty, whose kıng 1S truth, whose law 18

,order, and whose lımıt 18 love.

It al perhaps only become completely clear through careful
readıng of Letter 155 that, for Augustine, the 1t10N of IiTrue plety
and the resulting acquısıtion of cıtızenshıp in the ..  other cıty  797 of
IC he speaks In Letter 138 0Ug ead the transformatıon of
polıtical virtues In the Christian sStTate above the elementary eve
f ese vıirtues that the Romans observed wıthout irue piety. !° Ihe

152 See Augustine, 144-145) “ultl1s inpunit1ıs uolunt stare
ICI publıcam, Ua prımı Romanı constituerunt auxeruntique ulrtutibus ets1 910)81

habentes CTalll pletatem Crga deum UCITIUMN), UUaC illos et1am In ageternam Clu1ıtatem
pOSssel salubrı relıgı1one perducere, custodientes amen quandam SUu1 gener1s probi-
m, QUaAC posset terrenae cluıntatı constituendae, augendae conseruandaeque SUT11-
CIC. deus Nnım S1IC ostendiıt in opulent1ssımo el praeclaro imper10 Romanorum, YUaN-
tum ualerent ciu1lles et1am sıne ueTa relıg10ne uırtutes, ut intellegeretur hac addıta
Herı homiınes C1UEeS alter1us clultatıs, CU1US 1CX uer1tas, CU1US lex cCarıtas, CU1US modus
ageternıtas. ” Englısh translatıon al Atkıns, CIE: 40

153 Deane, The Political and Social Ideas of St Augustine, New Y Oork, Colum-
bıa Universıty Press, 1963., mMI1SS thıs point hen he wrıtes at 1472 °° Pro-
vided that the Chriıstian eeps patıence and benevolence in his he.  Z he punıshes
and dıscıplınes the crimınal for hıs OW g00d and for that of soclety, he commıts
SIN 1n correcting ıth certaın benevolent severIty, VE agaınst theır OW) wıshes,
INenN whose welfare rather than theır wıshes it 18 OUT duty consult’ cıtıng
Augustine, In makıng thıs statement, eane UuNaWarIec ortın
that when Augustine refers In thıs and sımılar polıtical virtues such
patıence and benevolence, he thınks of them havıng been transformed In the Chrıs-
t1an Statesman CONSCQHUCNCEC of hıs irue plety (Taıth, hope, and oVve), and there-
ore virtues which dIic practiced In WaYy nOoLt characterıistic of publıc offi-
c1lals. 10 understand what 15 precısely °“ Christian ” about Augustine polıtıcal ethıcs,
ON has [ understand NOW he imagınes the dıfference between governing
through polıtical Virtues hey conform iTrue plety, and governing through polıtı-
cal virtues which do nNnOL.
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of thıs 1erarchy of ırtue In Augustine s polıtical hought
progressively dıimiıinıshes the onflhıct which Fortin and others detect
In ıt between the Justice 1C statesmen AIcC oblıged PUTrSUC in the

CIty and the love of G0od which elIr Christian commıtment
requıres of them  14

second, related CONSCYUCHICC ollows from thıs first general
conclusıon. Letter 155 o1ves further ICason approac ugusS-
tine’s polıtical ethıiıcs through INOTEC systematıc examınatıon of hıs
virtue theory Studıes of Augustine s polıtical hought to date ave for
the MOST 1gnored the role of vırtues, 1C MmMaYy yelLl be cshown
be central hıs polıtical ethics.!>> The study of comprehensıve
virtue eOrYy In Augustine WOU fl lacuna Augustinıan studıes,
whıle, In VIEW, ıt also offers the mMoOost promı1sıng WaYy advance
OUT understandıng of hıs polıtical ethics

DODARO OSA

154 At another pomt ıIn L etter 138, Augustine observes that the faılures whiıich
Volus1i1anus attrıbutes Chrıistian C  , ıf {TUue, the result of theır moral
faults, and NnOoT of the Gospel teaching which OUg have inspıred them See ugus-
tine, 138

155 In future study of Augustine s virtue theory, the role of humıilıty ın rela-
t10n other virtues mMust be examıned ıth partıcular * 18} IThough have nOoTt COIM-
mented ogreatly the prec1ıse role Augustine assıgns humıilıty in Letter 133 the
relatıonshıp between it and the er virtues which he Macedonıius practice
1S clear, and cConsısts largely in recogn1zıng that whatever irue virtue he practices 185
CONSCYUCMNCEC of dıvıne and NOTL of hıs OW efforts. DeE, for example, Augustine,

55.5; 155.9,


