
EXERCISES GRACE:!
AUGUS 118!

Wıth the completion of the that make ugus-
iıne eXposıtıon of hat he ca the MASNUS psalmus the 176 VEeISCS

of hI1s Latın salm 118 the Bıshop of 1ppO Iınally brought CONMN-

clusıon proJject that had extended VeCTI SOINC three decades He
undertook Systematıc commentary the psalms durıng the S
days of hıs publıc MINISICY prı1es 1ppo Regıus and Dy the
early 47() all but ONe of the 150 psalms had rece1ved hIs explıcıt
attention He the Prooemiıum hıs eXpOS1L10N salm
118 OIMC number of uUuN1GUC features of thıs cCommentarYy, the
1e4SON for the lacuna

Wıth the Lord help ave expounded best COu al
the other psalms contaıned the book 1C all know 15 Dy
the Church’s Custom called the Psalter ave done partly SCI-

L1NONS the people and partly Dy dıctatıon But always put off the
eXposıtıon of salm 118 nNnOoL much because of 1fs formıdable
length because of 1fSs profundıty, C few Can fathom My
brethren took ıf that thıs psalm alone should ack eXpPOSILLON

OUT ins1gnıfıcant (opusculis nOSIrLS) inasmuch 1{ (078

belongs the collection of psalms and they pressed insıstently
ischarge the debt But for long iime dıd nOoTt yıe. theır

request OI EVCIMN theır commands because iiıme trıed hınk
about 1t 1{ always seemed far beyond the DOWCIS of mınd Ihe
plaıner 1t the LLIOTC profoun! does ıf much

h1s study of Augustine eXpOS1IlLON of Psalm 7TI18 seeks hıghlıght the VILa.
CONNeCLION Augustine WTI1UNSS between ıf MaYy be allowed uUusc modern (er-

m1Inology, theology and spiırıtualıty, insıght that CONsS1Iıstent theme throughout
the WT1UNgS of FTr Tarcısıus Bavel It hım that edicate thıs
See also hıis Aurehus Augustinus Commentaar psalm 18/1 Vertaald ingele1d

Van aantekeniıngen door 5 Bavel (Baarn/Antwerpen
Ambok/Krıtak

Ihe recent lıterature Augustine and the psalms exiensıiıve partıcular
SCC ıchael Fiıedrowicz Psalmus VOox Totius Chrısti tudıien Augustins
'‘FEnarrationes Psalmos,” rieburg I Breisgau: Herder, also ‘“ Introduc-

t10n,  27 Dy iıchael Fıedrowicz, Expositions of the Psalms, IThe OT'| of
Salnt Augustine: Translatıon for the 2]st Century, translatıon and NnOTtfEes Dy Marıa
Bouldıng, B E} ed.. John Rotelle, yde ark New Cıity Press,

13566; °“ Fnarrationes Psalmos, Hıldegund Müller, “Phılologische
Aspekte 804 R] Michael Fiıedrowicz “”Theologıische Aspekte 838 858 Augusti-
nus-Lexicon 5/6 ed Cornehus ayer redaction Karl Heınz Chelhus and Andreas
E J TOLEe (Basel Schwabe Co CSP 831 RI
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that BVn demonstrate how profoun it IS When in other
psalms SOINC pasSsagcpdıfficulty, al least the obscurıty iıtself 18
Obvı10us, CVeNn though the meanıng 15 hıdden; but in thıs psalm nOoTt
CVOCIl the obscurıty 15 evıdent, for the surface the psalm 15 sımple
that it m1g be hought requıre reader OT lıstener only, noTt
exposıtor. Now al long last approac the task of dealıng wıth il but
ave absolutely ıdea what Can MANASC. Al the Samnle S  st that

(G0d 111 be wıth and l help for he has one all those
OCCAas1ons when ave sufficıently expounded atters 1C al ırst
had seemed dıfficult almost impossible understand. ave
decıded tackle it In publıc SCITHNONS, hıch the Greeks call homilıes.

thıs 1S the faırest WayYy, because then church congregatıons l
noLt be denijed comprehensıon of thıs psalm They dIC accustomed
en]JOYy the sound of it when ıt 15 SUNS, AS they do wıth other psalms. Let
thıs be enough by WaY of prologue. Now let egın speak about
the psalm tself, after what seemed NCCCSSALTY dS introduction.?

Augustine’s COMMEeNTS both remarkable and intrıguıng. He leaves
oOu that he cCons1ıders exposıtıon of thıs psalmus HMASTUS be

partıcularly challengıng. It has auntiıng obscurıtas C 1S NOT
CVCn apparent and, CVENn havıng al ast undertaken the exposıtıon, he
ST1 remaıns UNSUIC of hıs OW capabılıty adequately explaın ıt As
1ll be SCCIL, Augustine {Urns the Apostle Paul resolve thıs
eXpOSItOTYy dılemma

I1wo sıgnıfıcant modern studıies sıgnaled renewed AWäaTliCeIlCcs>$>

of the ımportance of thıs work. In 1962 Charles Kannengleser pub-
lıshed hıs ° Fnarratio In Psalmum OXVIIL Sciıence de la revelatıon el

progres spirituel.  ”4 In chort STAl Anne-Marıe La Bonnardıere ul
upON thıs work in her 1965 study of Augustinian chronology, ıth
specıfic chapter dedicated hIs exposıtıon of salm 1185 Kan-
nengleser noted Ifs ITeNIC tONe, the virtual absence of polemics, dAS

ell ıts erudıte approach. hıs °“ crOommentaıre magnifique, ”® he
noted, offered mature and alance: pastora statement of the ıfe of

For ıfs composıtıon, he propose the VCAaIs A )- 277 Mme La
Bonnardıere, ıth her characterıstic areful attention scriptural

En Ps ‘ Prooemium ”; en 40, 664-1665 Unless otherwıse noted,
the Englısh translatıon 18 Irom ExXposıitions of the Psalms (Enarratıiones In Psalmos)
9-120, I1/19, IThe Works of Salnt Augustine: Iranslatıon for the 215l Century,
translatıon and nNnOoTtes Dy Marıa Bouldıng, O.S5 ed.; John Rotelle, JN yde
Park New CIity Press, 347

Recherches Augustiniennes (1962) 359-381
See also, eter Brown, Augustine of Hıppo: Biograph,y. New Edıtion wıth

Ep1logue (Berkeley: Universıty of Calıfornıa Press, 1967, 376
Kannenglieser, 362
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cıtations basıs for determinıng chronology, propose per10 of
SOINC unknown duratıon after AD oth scholars Note: that the Pela-
g1an CONLTOVETISY left ıts mark uDON thıs engthy psalm exposıtion.
Prolonged and en bıtter debates about ireedom, sınlessness, u_

p1scence, asceti1cısm, and host of er elated topı1cs requıred
Augustine ponder and address such 1SSuUes. The exposıtıon PTO-
vided OCCasıon for Augustine present constructive rather than
polemical explanatıon of hıs eology of La Bonnardıere also
propose that the mmentary embodies Augustine s OW pastoral
princıple, Oullıne: in De doctrina Christiana 1V.29.62., that less-capa-
ble preachers Can utilıze SCILNONS prepare Dy others INOTE capable.
Augustine, she suggested, took the OCCasıon er ..  MO OM1-
hes  27 for preachers, made SVn LNOTC NCCCSSATY gıven the
Bıshop's insıstence uDON the psalm s elusıve obscurıtas. Kan-
nengleser argue also for specıfic “theologıcal ” intention. Ihe
psalm provıdes OCCasıon for Augustine artıculate carefully evel-
oped teachiıng the nature of supernatural owledge and the rela-
1onshıp between and PTraycCr. WOU 1ıke affırm both
authors’ insıghts and suggest further intention. Before oıng
SOTIIC remarks dIicCc In order regardıng the exposıtiıon s make-up.
An (Q)verview:

Let us wander In the delıght of hrıst’'s meadows. (see C 54.1)
IThe that make thıs work, introduced Dy the

already-noted T1e explanatory Prooemium, er ush Augustinıan
landscape of bıblıcal aTrY, theologıca statement, and spırıtua
counsel. 111e the TUCiIure of the eXpOSLLLO 15 provıde Dy the 176
VCISCS of Augustine s atın texTi of Psalm [158. ese verses
explaıned by weavıng them Into CVCMN richer bıblical
drawn from wıde Tanse of scrıptural Ihe ıtself l
explaın, clarıf y, and amplıfy the Psalmıst intention and meaning.®
hus the 176 VEISCS, stated, repeate and paraphrased, dIC coupled

Anne-Marıe La Bonnardıere, Recherches de Chronologie Augustinienne
(Parıs Etudes Augustiniennes, 119-141:;: N also the COMMEeNTS of Pıerre-
Marıe ombert, Nouvelles Recherches de Chronologıe Augustinienne (Parıs Instıtut
d’Etudes Augustinıennes, 126, 167, 587

Thıs 1s exegetical princıple for Augustine: “In Ose places where
thıngs used openly MaYy learn HhOw interpret them when they ar In
obscure places. doct. chr. 111.26.37, CSEL 8 E 101-102 Englısh translatıon taken
TOmM Salnt Augustine, On Christian Doctrine, TAans 1th intro. Dy Robertson,
Jr (Indıanapolıs: Ihe I ıberal Arts Press, 101
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ıth addıtional 560+ 1DI1Ca references.? What 1S partıcularly
ıng Oou these references 18 the overwhelmıing weıght gıven
the wrıtings of St Paul Citations from Apostle  »”10 outweıigh all
others, VCI 230) atthew s gospel 18 notably present throughout, 18(0)1
surprısıng for psalm the Law, but ıth SOTIIC 60+ references traıls
the Paulıne cCıtat1ons consıderabily. Though the text be sımply
reduced eiıng Paulıne cCommentary the psalm, the of
Paul 15 consıstent and domiınant OW Paul’s VOICe be the
prımary vehiıcle ransmıt the Psalmıist’s MCSSALC. The cumulatıve
effect 1S that thıs 1s salm 118 secundum Paulum-—the obscurıtas and
profunditas that mpeded Augustine s prev10ous ave al
ast OoOun iılluminatiıon. Paul teaches Augustine 18 read thıs salm of
the Law salm of the Law of al faıth that always po1ints

The law of al 18 thıs that belıeve and pray be empowered
through accomplısh what do Dy ourselves, lest
eing 1gnorant of Justice and attempting sef OUT OW.  n
faıl submıuıt the Justice of God (see Rom 10:3) The Justice of
God who commands 15 expressed in the law of works, but the

of hım who elps 1S exercıised through the law of faith.!?
hıs 15 OIMNC of number of key programatıc affırmations throughout
the NTaTrY, layıng Ouft the foundatıona theologıca 1SSuUes al
stake faıth and 9 praycr and owledge, Justice and 9
works, wıllıng and domg and how they intersect. Such 1SSUES l
theologıcally drıve the unfoldıng of the expositi0.

As already noted, thıs work 15 non-polemical. Its tone 1S VCI-

whelmiıingly posıtıve and ıts style empere sımplıcıty. Thıs, how-
CVCI, 0€eSs not INCAan that Augustine 1s O6 VL wiıllıng Compromı1se the
EXePeHCAlL theologıcal, and spiırıtual princıples forged in the rucıble
of the Pelagıan CONLFrOVETSY. Its debates VeCTI nature, perfection,

h1s 18 4aSe\ uUuDON the scrıptural index in the Corpus Christianorum’(1 40, 664-1776
Throughout hıs wrıtings Augustine ıll often sımply refer aul ‘T he

Apostle.
11 Augustine fırst uUusecs the expression lex gratiae in Imp. 1L.1.16: CC 44’ 2 9

294; for Oork closer thıs exposıtiıon SCC and especılally C 38, 823,
8OS

En Ps CXVIIL CAS 4 C} 694 ° Haec est lex fıde1l, qua credimus el OTa-
INUS DCI gratiam nobıs donarı, ut facıamus quod DCI nosmet1psos implere 19(0)8! DPOS-
U  9 1gnorantes De1l lustitiam, efi NOsStram uolentes constituere, 1ustitiae De1l 1NOMN
SIMUS sublect!. In lege ıtaque factorum est De1 iubentis lustitla; in lege autem fıdel,
subuenilentis miser1icordia.
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sınlessness, and CONcupIscenCce provıde unmıs  able aC  rop for
the exposıtıion: 151 gratia de1 echoes In varıety of formulatıons
throughout the work, ıth al] ıts underlyıng presupposıtıions and affır-
mations.!® Nonetheless, Augustine 1N! OCCasıon ere O put asıde
the ars and uncompromısıng approac of the polemicıst and
his understandıng of eology of constructively. Equally
notable 1S rather consıstent erudıte approach, mMar ıth
hıs er psalm cCommentarIıes. He cıtes Tee codices 0)  en, comple-
mented by varıety of Latın codıices ıth varıant readıng. Expres-
S1IONS such ..  ul nonnullı Ccodices habent” repeatedly.'“ One
Can pıcture Augustine seated before ast worke pıle: hıgh ıth
Tee and Latın vers1o0ns of the Psalter ong ıth thıs abıdıng COIN-
CO for extual cr1t1c1sm, ere 15 equally persistent attention
STAMMAAT (e2.; gender of XV,8, erb tenses, ’  *

and parts of speech (XA1LX.3.j 9,
Augustine has un:!  en decıdedly scholarly and sophıstıicate:
approac the 1DI1Ca FexXt. presupposing equa capabılıty for hıs
nNntende: audıence. oOSse he addresses presumed be able
delıght not only in theologıca detaıls but also In extual and STAM-
matıcal intricacıes. He 1S, indeed, wrıting for intellectually and theo-
logıcally dvanced brethren who concerned ıth how read
crıpture correctly yveLl critically. But hat end? If ese
brethren ungTy for owledge of the Scrptures, it 1S equalliy a
enT, certamly ugustine’s that they must lınk thıs owledge

desıre 18 make progress In holiness and viırtue. Augustine’s inten-
t1on throughout 1S lınk carefully both of these a1ms. f the Pela-
g1ans, for Augustine, WEIC ones1dedly concerned about g00d ascet1-
CISM, ugustine l be concerned about both g00d eology and
g00d asceticısm, hat ONEC m1g call the “ dıscıplıne of ograce. “

eaAC. about sweelness, and InStruction, and knowledge, for
have elleve: In YOUF commands (Ps 118.66). He mMust be askıng for
these thıngs be increased and brought perfection in hım: for
SInCe he has already acknowledged that YOU have provide: Sweelness
for YyOoUF Servanl, hOow he NO PTaY, 7240 188 about SweeIness,

See En In Ps CAÄVIUII, 1V.3-4, GGE 40, 16/5: N4 1682; AX11.3; 1702:
1/19:; AAXVI.1, E/53: TE 1:793% XVII.9, 760

Augustine makes references other cCOodıces SOTNC twenty-eıght times,
“unde nonnullı et1am latını cCodıces NON habent, ” EYA: 1674: *“ sıcut quıdam codıices
habent, ” 1706:; ““sıcut alıı codices habent, ND: EAI3: ““plures nNnım
cCodıces NO  _ habent, ” AV1.2, UAO: .6.  Nnam in quıbusdam codıicıbus el HOC legıtur, ”

1760
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unless he 15 pleadıng that INAYy become LINOIC and LLIOTEC

famılıar hım through the SWEEINESS of what 1S 200 er all, the
dıscıples who prayed, Lord Increase OUT al (LK 1/23) truly had
al As long d OUT ıfe in thıs WOT. lasts, thıs request mMust be the
SONS those AdIiIc theır WaYy The Psalmıiıst continues by askıng for
instructi1on, OT d everal codices ave it, discipline. But OUT scr1ıptures
customarıly UuUsSscC the word dıscıplıne translatıon of the Tee
TALÖELC. In where paınful instruction 15 meant So, for C Xamnll-

ple, read, OSE whom the Lord loves, he9 and he whips
everYy whom he aCCeptsS. 'Thıs 18 the SO  m of dıscıplıne usually
enviıisaged in the Church’’s wrıtings when the Tee speaks of
TALÖELO. TIhe word OCCUTS lıttle further in the Letter the
Hebrews:; AIl discıpline al the tiıme alter fOor sadness, nNOT

JOY; hut afterward ıt yıelds the peace-giving harvest of righteousness
INn those who have heen frained by it (Heb 1226

What thıs psalm 111 teach 1S Chrıistian palidelda, the dıscıplıne of
’ offering schooling, exXxercC1Ises, GVn paınful instruction not only
for theologıca. growth but perhaps CVCII LNOTC ımportantly for SPIT1-
tual and ascetical growth and Irue understandıng of thıs
salm of the Law ıll enable ese brethren STOW In al and lıve
In’ provıde they ATc wiıllıng be g00d Students Dıic nobis,
Paule beatıssıme, CX 40, 670)

Molestissıme ferrent fratres mel (En In Ps 1II18, Prooemium)

Augustine s Prooemuium thıs work that he W as long
under from hI1s brethren, atres mMel, bring {O completion
hıs volumınous and protracted Commentary the entire Psalter Who
WEeEeITIC ese fratres mei? Augustine irequently makes reference In hıs

En Ps CAYVER X: 40, 719 ‘ Suaultatem, erudıtıonem, el sclen-
t1am doceI Inquıit, quon1am mandatıs fu1s credid.i. Auger1 <1b1 ista poscıt ei perfic1:
Nal utıque quı 1am dixerat. Suauıtatem fecıstı Cu SCIUO (UO; quomodo dıcıt, Suaul-

doce II nısS1 uft el oratıa De1 magıs magısque innotescat dulcedine. boniıtatıs?
Habebant nım fiıdem quı dixerunt: Domuine, AaUSC nobıs f1ıdem. Et quamdıu ulultur in
hOcC mundo, proficıentium est ista cantatıo. Addıdıt autem, el erudıtionem; uel sıcut
plures codices habent, dıscıplınam. Sed dıscıplınam, QUaM Graec1ı appellant
NALÖELAV, ıbı Scripturae nostrae ONCIC CONSUEUeETUNL, ıbIı intellıgenda est PCI moles-
t1as erudıt1io0: secundum iıllud Quem nNnım dılıgıt Domuinus, COIDIUL; flagellat autem
OINNECIHN fılıum QUCIHI rec1pit. 2eC apud ecclesjiastıcas lıtteras dıicı assolet dıscıplına,
interpretata de TACCO, ubı legıtur, NALÖELOV. Hoc Nnım uerbum In TACCO posıtum est
In Ekpistola ad Hebraeos, ubı atınus interpres alt Omnıs dıscıplına ad 10  —

gaudıl uldetur CSSC, sed trıstitiae; postea autem fructum pacıfıcum hıs quı PCI
Certarunit, reddıit justitiae. ”
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].etters the “fratres qul SUNT In Domino, ”6 the reihnren
who dIC members of hıs monasterıum clericorum In 1ppoO Regıus.
He surely has them ın mınd, but perhaps NOT only them It 1S also
probable that fratres Mel refers wıder cırcle of kındred bıshops
and fellow Serul Del who shared ıth Augustine COININON love for
Christ’'s church and ıts scr1ıptures, offiıce of preaching and teachıng,
and commıtment lıfe of holiness and ascetıical dedicatıon to
spırıtua. growth and progress.'® If } ıt 15 then 1kely that theır INsS1S-
en Calllec 197011 only from deep desıire SG the proJect completed,
but equaliy from theır OW ervent yearnıng better know, under-
stand, and hıve accordıng 18 the Scriptures. Ihey would have, In fact,
learned from Augustine hımself that word must NOT only be
preache and taught. It mMust be 1Ve' Augustine Ostere'‘ such attı-
es through hıs long-standıng practice of discussıng the scrıptures
ıth “the brethren, ””!? and NOT only in 1ppoO Regius.““ INAaYy be COIMN-

Jecture that ese Samle brethren WOU ave also een ell
acquaımnted ıth Augustine s De doctrina christiand, al the date of the
exposıtıon ST1 incomplete but, SCVCN in ıfs unfinıshed form, ciırculat-
Ing valuable gu1de for understandıng, preachıng, and lıvıng the
Scriptures.“' Parallelıng the propose and explaıned Dy
Augustine guldelınes for undertakıng the work of inter-
pretatıon, there 15 complementary theme that perme: the work:
the ıfe of the exposıtor 15 integra. the truth the eXposı1tor wıshes
communıtcate. In fact, wıthout accompanyıngz holiness of lıfe,
scrıpture ’s truth 1S compromised Dy CONTrarYy living.“, Interspersed
throughout thıs presentatiıon of exegetical 15 CONtTINUOUS
counsel regardıng the eXposıtors WaY of ıfe

ED 631 CSEL 3a7 226; SCC aul Monceaux, “La formule qul Uunt

fratres’ dans la correspondance de saınt Augustin, ” in Melanges Paul Thomas,
529-53 / (Bruges Imprimerie Saılnte Catherıine,

See 355-356, 3 E 8-1
“ Vıel mehr dürfte Augustinus Ps 118 VOT einem kleineren Kreıis seiner

Kleriker deren homiletischer Instruktion ausgelest.. . Fiıedrowicz, Psalmus VoOox
T otius CHNSitc

‘ Interrogabar fratrıbus, ” reitr. EAXNEL: HY SA
He Ocates hıs ““proposıitions ” Komans in Carthage: “(’'um presbyter uC

9 contigıt ut apud Carthagınem inter 1105 quı sımul CIaAINUS, OMAanOs ADOS-
tolı epıstola legeretur, el quaedam ınterrogabar fratrıbus; quıbus CU) sıcut poteram
responderem... ” elr L.XXUL.1, CC 5 D 66-6 /

21 Regardıng thıs work, ıts composıtıon, interrupt1ion, audıence, eology, eic SCC
“D€ doctrina christiana ”: CIassıc of Western Culture, eds Duane TINO
and Pamela T1g (Notre Dame Universıity of oOfre Dame Press,

Doct chr. 1IV..29:62. SEL SO, 168
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When the student of Holy Scripture, havıng been instructed In thıs
WaY [a reference Augustine s prev1o0us eaching], begıns
approac hıs textT, he should Ways bear mınd the apostolıc Sayıng,
“Knowledge pu but charıty edıifıes” Cor 1) 23

Augustine NnOT only points Ouf ere that exeges1s must be ACCOMPA-
1ed by w1ısdom and humility,“ but 1ıkewıise insısts uDON the eXpOSI-
tor’s eed for faıth, hope, and love,“ o0d endeavor and g00d
habits, *® and the practice of host of er evangelıcal virtues:154  T. F. MARTIN  When the student of Holy Scripture, having been instructed in this  way [a reference to Augustine’s previous teaching], begins to  approach his text, he should always bear in mind the apostolic saying,  “Knowledge puffs up; but charity edifies” (1 Cor 8:1).?  Augustine not only points out here that exegesis must be accompa-  nied by wisdom and humility,* but likewise insists upon the exposi-  tor’s need for faith, hope, and love,” ‘“good endeavor and good  habits,”?® and the practice of a host of other evangelical virtues:  ... for the life of the speaker (uita docentis) has greater weight in  determining whether he is obediently heard than any grandness of  eloquence.?”  A persistent theme throughout the De doctrina christiana is that the  one who teaches to others what he himself has learned from the scrip-  tures can never rest content with knowledge of languages, grammati-  cal and textual expertise, and all the other important technical learn-  ings proposed by Augustine as integral to the act of exposition. First  and foremost he must live the truth he finds in the Scriptures. In a  striking way his exposition of Psalm 118 provides a classic model for  this Augustinian insistence. Not only does it provide a substantive  theological understanding of the “law of grace,” but just as impor-  tantly it offers necessary spiritual guidance and direction in order to  live that same law of grace.  The Pelagian controversy, one may propose, taught Augustine  that sound theology and a complementary sound ascetical practice are  inseparable. The admirable Pelagian concern for holiness of life  among God’s people was, in Augustine’s estimation, fatally compro-  mised by their theological misunderstanding (at a certain point will-  ful!) of the nature of that holiness. Perhaps the distinctive approach  of Pelagius that so sets him at odds with Augustine is no better cap-  sulized than in his remarks to the young virgin Demetrias:  There is, I maintain, a sort of natural sanctity (emphasis added) in our  minds which, presiding as it were in the mind’s citadel, administers  judgment equally on the evil and the good and, just as it favours hon-  ourable and upright actions, so too condemns wrong deeds and, on  the evidence of conscience, distinguishes the one side from the other  23  JIbid:; H.41.62;CSEL 80, 76-77;see Ml.1.1; CSEL 80, 79; IV.27:59, CSEL 80;  166  24  See esp. ibid. 11.42.63, CSEL 80, 78.  n  Ibid., 1.39.43-40.44, CSEL 80, 32-33.  »  6  27  Ibid., 1.10.10, CSEL 80, 13. On Christian Doctrine, p. 13.  Ibid., IV.27.59, CSEL 80, 165-166.for the ıfe of the speaker (ulta docentis) has greater weıght in

determinıng whether he 15 obediently heard than grandness of
eloquence.“’

persistent eme throughout the De doctrina christiana 1s that the
OIlC who eaches others hat he hımself has earne: from the SCI1P-

rest Content ıth owledge of languages, ogrammatı-
cal and extual expertise, and al the er ımportant e  1Ca learn-
Ings propose by Augustine integra the aCT of exposıtıon. Fırst
and foremost he must lıve the truth he 1N!| In the Scriptures. In
strıkıng WaY hıs exposıtiıon of salm 118 provıdes classıc MO for
thıs Augustinıan insıstence. Not only 0O€eSs ıt provıde substantıve
theologıcal understandıng of the “ Jaw of STaCcE; but Just 4S 1IMpOT-
antly ıt offers spırıtual gulıdance and dırection in order
live that Samle law of

The Pelagıan CONLTOVETSY, ONEC INa Yy PTODOSC, taught Augustine
that sound eology and complementary sound ascetical practice
inseparable. The admırable Pelagıan COMNCETIN for holiness of ıfe

people WAäs, in Augustine s estimatıon, fatally COMPFO-
mısed Dy theır theologıcal mısunderstandıng (at certaın po1In al
ul! of the nature of that holiness. Perhaps the dıstinctive approac
of elagıus that SEeTISs hım al odds ıth Augustine 1S better CaD-
ulızed than in hıs remarks the vırgın Demetrlias:

ere S, maıntaın, SO  x of natural sanctıty (emphasıs added) in OUT
mınds IC presidiıng d ıt WEOIC in the mınd’s cıtadel, admınısters
Judgment equally the evıl and the g00d and, Just aASs it favours hon-
urable and uprıght actıons, {00 condemns ee| and,
the evidence of Consclence, dıstınguıshes the ONEC sıde from the other

[Ibıd., 1.41.62:; CSEL 80, 76-77; SS CSEL 80, 79; IVZL:39 CSEL 8 9
166

See CSD 1ıbıd CSEL 8S0, 78
Ibıd., CSEL 8 E AD
Ibıd.., SEL 8 C 13 On Christian Doctrine,
Ibıd., FV.27.59. CSEL 8SÜ, 165-166
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Dy kınd of inner law; NOT, in fıne, does it seek decelive Dy dıs-
play of cleverness OT of counterfeıt brilliance In argument but eıther
denounces OT defends Dy OUT oughts themselves, surely the MOSstT
rei1able and incorruptıble of witnesses.“&

It 1S precisely such spiırıtual dıssonance between hat miıght be
anachronistically called eology and spirıtualıty that the exposıtıon
seeks 18 avo1d; In fact, ıt offers radıcally ıfferıng 1e W of the
nature of holıness, the PDOWCIS of the mınd, and ıfs OuftfcCcome in g_
oıng g00d er

If the saınts’ efusal declare themselves sınless 15 LNOTC than
precautiıon agaınst AITOSANCC rather than admıssıon of the truth,
why do they confess their SINS In the hope of deserving forg1ıveness
and cleansing? Surely confession 15 noL made merely in order
aVO1d pretentiousness” How 111 real cleansıng from SINS be earned
Dy confession of SINS that 1S hollow? The hauteur of the prou 1S
self-deceiving. In the hearıng of other people it fe1gns umıilıty by
callıng itself sınful, ıle in ıts 1ImMp10US conceıt it declares ıtself SIN-
less ıIn its OW heart But let it fall sılent NO  S and wıther AaWdY 1ıke

People who claım be wıthout SIN deceıive themselves, and
the truth 1S a10)1 in them: but when they make theır claım iın the ear-
ing of others they miıislead NOT only themselves but others {O0O, hrough
the perversıty of theır unhealthy teachıng. ven ıf they Sa Yy it only
wıthın theır OW hearts they ead themselves astray there, for then
there 15 truth wıthın them eıng self-deceived wıthın, they lose
the 1g of truth from theır hearts.*?

Epistola XVII Pelagıl ad Demetriadem, I XAXIUUIL, 101 ° Hot en1m,
Inquam, in anımıs nostrIis naturalıs quaedam, ut ıta dixerım, sanctıtas, QUaC uelut in
ArCO anımı praesıdens, exerceftl malı bon1ique 1ludıcı1ıum; ei uft honestis rectisque actıbus
fauet, ıta sinıstra D condemnat, ad consclentliae testimonıuum dıuersas
partes domestica quadam ege diludicat: NEC ullo PTFOTSUS Ingen10, auft fucato alıquo
argumentorum colore decıpıit; 1DS1S NOS cogltat1ıonıbus, fidelissımıs ei integerrım1s
SAaNe testibus, aut argult, aut defendit. ” Englısh translatıon, Rees, Pelagius: Life
and Letters, vol {1 (Woodbridge, Ihe Boydell Press, 40

En Ps 12 CCH 4 E} 669 “Sl Nnım propter arrogantiam deuıtandam,
1910)8| propter uerıtatem fatendam, NON dıicunt sanctı 19(0)8| habere peccatum; quıd est

quod confıtentur, ut rem1issiıonNeEmM mundatıonemque mereantur? An ef hoc fit, ut

arrogantıa deuıltetur ? Quomodo CISO impetrabıtur peccatorum ueTa mundatıo, qUO-
HE est falsa confessi10? Conticescat 1g1tur ei arescCat elatıo fenea superborum,
1psa seducens, QqUaC in aurıbus homınum sımulata humuilıtate dıcıt habere Ca-
(um, 1ın corde autem SUO ımpla elatıone dıicıt 1NON habere Quı1 nNnım hoc
dıcunt, se1psos seducunt, eft uerıtas ıIn e1s 1OMN est. Sed quando in aurıbus homınum
hOcC dıcunt, 19(0)8| tantum Sse1pSsOS, sed al10s QJUOYUC doctrinae insanae peruersıtate
seducunt: CH ueTO 1d in corde SU!  ® dıcunt, illıc se1psos seducunt, illıc uerıtas in e1s
1O  —_ est; PCI hoc Se1PSOS ın corde SUO seducunt, el in SUOo corde uerıtatıs lumen
amıttunt
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Chrıstian holiness and theologıca orthodoxy AdICc inseparable DCI-
S1STENT theme oughout the S71a

These observatıons SUuppOTT the COMNSCIISUS of modern scholarshıp
that dates thıs work the VYCAaIS ımmediıately followıng 477 Augustine
had Just completed the SIX 00 of the Contra Iuliıanum and had CVEIY
1C4SON belıeve that the IT1LMONMNILOUS and WECAaII1SOMC Pelagıan debates
WeTITIC behınd hım Thıs be SUTIC dıd not 19019 that he Was prepared
surrender EVCN COMPTIOIMMIS the foundatıona) 15S50UesS princıples and

of the debates audacıa de libero arbıtrıo CONIra gratiiam
confidentis, ” X (* } Rather 1f O ave DIO®
vided hım ıth Opportunıty place ese hard Tought princıples
INTO LNOTC unıf1ed and Onstructıve iramework He Was after all
spe {O fratres Mel INanı lıke hım fellow dispensatores uerbı el
SACFraMenT. 3() sharıng ıth hım deep COMM1TIMeENT 1UNeTarYy of
truth and holiness e1r task W d> not only preach God WAaVY, but

that VC WaY themselves It Wäas Imper: atıve that the founda-
103 charge ald agaınsti the elagıans self-rehlance that W as nothıng
less than prıde NOTt infect theır OW SITViINg for holiness

Ihe apostle Paul CNJOMS the Sdalllc fear and emblıng hıs al
dıscıples Work OUuL YOUF 0OW, salvatıon fear and trembling, for ıf
(J0d who Al work YyOU IASDIFINS hoth ıll and work fOr hiLs OW,

200d DUFDOSE 13) The WaYS of the rıghteous thus OPDCH
the Lord’s SAZC that he INa y gulde theır for theırs the

WAaYS of 1C the Book of Proverbs SaVYS The WdYS the /ı ÜTr €e

known the Lord hut those the left UTE rooked (Prv 3 We
meant understand that these PETVEISC WaYyS AIcC unknown the Lord

the that he 111 5Sd y certaın rooked PCISONS knew
YyOoU (Mit Z3) But Proverbs SOCS ShOW the PDUTIDOSC of the Lord
owıng the WdYy>» of the Just al hıs rıght hand for ımmediately It adds
He ll dırect YOUFr a  rı  er YyOUF JOUFHLE Y [
There ave the 1C4SON why the psalmıst Say>S have kept YOUF COM-
mandments and YOUF If WEeIC ask hım how he dıd I
he WOU reply, AIl WdYS ATr e ODECN YOUF, Lord 31

he 1JOUINCY of holiness 1 Gl hLe gu1lded, el and furthered Dy the
ord It ı1  9 short, the WaYy of

See s.301A .1 MA I $ ] 46 8 ’/4
] En Ps CAVITE G: 1/7/73 “ Nam hunc iiımorem el TeMOrem

apostolus eti1am Paulus 1mpomt C155 quıbus dıcıt Cum i1imore ei tremore uestram 1DSO-
salutem amı eit CUT hoc dıxerıt ADCI1CHS Deus est 111111 INqUIL quıl OPCI-

tur uobıs el uelle eij PTO bona uoluntate Ad hoc Sunt CISO CONSPeECIU
Domiıinı 14C UStOorum ut dırıgat SICSSUS OUOTUI qUON1AIMM P Sunt üÜUü1AaCc de quıbus
Sscrı1ptum est Prouerbils Vıias AaAaufem GUAE dextris Unl NOUL OMINUS DEFTUETSAE

SUNL INqUIL JUAE SINLSIFLS ut intellıgeremus quod CAaSs 19(0)81 NnNOUuerTIL OMINUS
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All 15 Grace

The central affırmatıon that together the entire eXPOSILLON
thus ONEC of indeed OMNC m1g SaY, eology and 1rıLU-

alıty of IThe doctrine of demands NOT Just intellectua
assent but mMust be transformed INnTO WaYy of 1ıfe 372 oughout the
eXPOSILUON such insıstence en es the form of CONCISC yel dense
INaX ıms that 1rIm the theologıca. princıple of but Can equally
be spırıtually employe: easıly remembered TOor lıvıng

es AOoON NMeEemMmor gratiae (s CC
er fiıdem ad gratiam (see XVI (1

lex enim ad hoc prodest ul 1ltat ad gratiiam ( XX C'CL

gratiae fiLLUSs homo NO CANLICL heres festament.]
NOUUL ( @78
ANLSI gratia del ( CM 1675 N Z VI CC 1682 X II
CC 1702 L TE CCL
Ut secundum gratiiam firma S11{ DVOMLSSLO ON SCHNLNI (s GL,

sed del gratiae retrıbuaAmus ( 111 CC
Ul iustificentur Qralis DETr gratiiam LDSLIUS ( 5: <0| (1
iustificat 2ralis DeET gratiiam LDSIUS ( RN CEL
ODUS IUSTLLLAE OPDUS graliide ( X VI Cr

It INa Yy be suggested that Augustine envisı1oned them ashıon S1111-

ılar the ALITOW PraycCrs he h1is Letter TO
The brothers ZYyYpP saı1d SaYy frequent PTIayCIS but VE brief
OMNCS that tossed off d ıf rush, that vigılant and een
intention, whiıch 1ı15 VE NECESSATY for OINC who PIaYyS, INa Yy NOTL fade
AWdAYy and SIOW dull OVECT longer periods.””

propter quod TU dıcturus esft Non LLOUINL uUOS 'OTrTO ut Ostenderet qUuO iIructu uüu1as

UJUaC dextrIis Ssunt ıd est UusSstorum nOUuerTITL OMINUS CONLINUO SUDI1eC1 Ipse 3900891

TreCIiOSs facıet STCSSUS [UOS el tTiınera {ua PAaCC producet CCe QUaTC a1t et1am ste
Custodıiu1 mandata ef testimon1a (ua Et uelut QqUaCTETCMUS hOocC unde
Quıia INquUıL ÜU1laAaCc INCAC CONSPeCIU {uUO Domıne

See Pıerre Philosophy Way of Life Spirıtual Exercises from
Socrates Foucault KEdıted ıth introduction Dy Arnold Davıdson irans
Michael Chase Oxford Blackwell

Ep 130 20 SEL 62 ° Dicuntur fratres aeZgyptO crebras quıdem
habere oratıones sed Cd> amen breu1i1ssımas el raptım quodam modo jaculatas illa
u1g1lanter erecta qUaC orantı plurımum NeCESSAar1la est PCI productiores
euanescat hebetetur 59 S{ Augustine Letters T00 45 Ihe Works of
Saılnt Augustine Translatıon for the 215! Century Iranslatıon and nOotfes Dy Roland
Teske S .J ed Boniface Ramsey (Hyde ark New Cıity Press 193
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ese of STaCE” Caln be employe: teach ell to
enkındle the “ ıntention of orace, GVr subject dıstractiıon and inat-
ention.

Underlyıng each aX10M 1S substantıve theologıcal aCCOUnNLT,
LOTC often than NOtLt Paulıne In OrNgZ1N, affırmıng that the lex Deı that
15 the fOCcus of thıs psalm 15 ONC er than the lex gratiae :“ “ gratia
ıtaque De:1 nobis praecıpue commendatur.  2739 And ECVCNMN thıs AWAaTilC-

6csS5 18 gıft of emoi comprehendit, 151 Domino acceperit
intellectum.®° And hat 1S C VEr be understood 15 that thıs 1s
NnOTt sımply but always gratia Christi He COMMEeNtTS upOoN
121 of the salm “ Fecı ıudıcıum el LUStELLAM ; tradas n_

fibus Me  27
whıi creates Justice in human beings? He only, who Justifies the

godless; that 15 SdY, he who Dy hıs turns the iImp10us into the
Just (see Rom 4%5) Hence the apostle SaYy>, T’hey 4ıre Justified eely
by his ZQFUAC (Rom 3:24) We conclude, therefore, that AS the work of

1S create Justice ın Just PCTSONS, ll those Just DETSONS aCT

Justly, manıfesting the work of the Justice they have wıthın them.}”

Ex LMDLO Iustum 1S the work of the of Hhrist: thıs 15 the ODUS
Christi.®

Once agaın ıt 18 ımportant (0 emphasıze that the Pelagıan COIMN-

cCOonNvınced Augustine of the necessIity insıst that allır-
matıon of the uer1ıtas gratiae SEL € XKIX 3 CL 40, demands
concomıtant wıllıngness lıve accordıingly: the uer1ıtas gratiae
demands Cconuersatio gratiae.”  9 ıthout ou the nıtıal CONCETNS

of elagıus seemed ave en precıisely OIlIC of lıfe-style: hıs PCI-
ception that the Christian ıfe Was increasıngly compromıi1sed Dy spir1-
tual SIO and mediocrTIty. Augustine s heated, bıtter, and prolonged

S:152.14; 38, 825 °° Alıa CITSO lex, ut dicere C  9 t1bı ostendat Ca-
(um, alıa tollat ostendat lex lıtterae, tollat lex oratiae. ”

En Ps AX1.4, (41 4 E 697
Ibıd
En Ps XV. (: 40, 753 ““Qu1s nım facıt ıIn homiıne justiti1am,

N1ısS1 quı iustificat Imp1um, hOocC est, PCI gratiam SUualml 1ImMp10 facıt iustum ? nde aıt
Apostolus: Iustificati gratis DEr gratiam LDSLIUS. Facıt CTSO lustıti1am, 1d esLT, ODUS 1ust1-
t1ae, quı habet in justitiam, 1d est ODUS oratlae. ”

See I0 Fu A, GB 3 $ 508 ° In hoc D' facıamus P chrıst1,
quıa el 1pSsum credere In Chrıstum, ODUS est (hristi. ”

Perhaps LLLOTIC clearly hıghlighted than 1ın the Rule of Saıint Augustine (Prae-
ceptum) “de bona conuersatione agrzgntes, ON sıcut Serul sub lege, sed
sıcut lıber1 sub oratia constitutl. ” Praeceptum, Edıtion Crıtique, In VerheijJjen, La
Regle de saınt Augustin, I? Tradıtion manuscrıte (Parıs Kevue des Etudes Augustıin-
nıenes, 4S 23730
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debates ıth hıs Pelagıan opponents centered around 1SSUES of II
297  ng free wiıll, sinlessness, perfection, desıre, and host Ol er
1sSsues. Augustine found himself forced 1{0 alk elilcate lıne between
DSTACC and ascetic1ısm. How affırm the former wıthout negatıng the lat-
ter? For SUTC, eQE dısputes only further convınced Augustine that the
SCAaITs of Lenorantıia and Infirmitas ll be ulLy healed ..  CUM In

UC uUlLUCFrES ” 67 40, TIhe 1ving of the ıfe of
the of hrıst 11l Ways be Mar Dy imperfection. ugustine
0€Ss indeed sıgnal strıkıng departure from long-standıng ascetical
tradıtıon that fırmed hero1c holıness d> ıts intention and goal It 15
precısely why ugustıne turns the authorıty of the apostle Paul in
thıs regar! ou an yONC ACCUSC Paul of SIO mediocrIity ?

Tell us, then, mMoOost blessed Paul dıd YOU alk in the WaYyS of the Lord
ıle YOU S{T1 1ve in the esh‘?” “Of COUTISC he answWeIs

Tell please apostle: urıng yOUTL ıfe in the flesh, when yOU WEeIC

walkıng the LOrd’s WaYyS, dıd YOU SIN al all, OT WeIC YOU wıthout sın ?
Let lısten NO — Zdic nobIis, aule beatıssıme, ambulauerts
In MILS Domuni CU. In UC ulueres?.. dic, obsecro, aD OS-
tole, quando UC In UIUECNS INn MUILS Domuni mbulabas;
habebhas um, SInNe peCCAaALO erds 40

15 Augustine s rehlance upON the authorıty of the apostle that 11l
make ese ‘“ exercCc1ıses in grace ” intensely Paulıne in theır orjlentatıon.
The apostle hımselfl eaCc N ell d model hat ıt walk
in the WaY of the Lord, the WadYy sefit forth throughout thıs MASNUS
psalmus “ Vade ıllum Saulum, postea Paulum 27  X  F (s:V.H.2; CC 40,

It 1S nNOoTt only lısten Paul, OILlC must ook al the
example of Paul’s OW ıfe and Journey dıscover and learn hat 1s
the T1stian ]OUTNEY of holıiness.

Walkıing the Way of the ord

Augustine s eXpansıve exposıtıon offers comprehensıve,
dynamıc, and demandıng V1is1ıon of the Chrıstian lıfe OIlC where
both PrOomptSs and SUppOTTtS ıfe Mar Dy love and umilıty, intel-
lıgence and SerViICe; OMNC that provıdes model that 0O€eSs Justice the
redemption wrought Dy hrıs The VC length of the psalm allows
for breadth, ep and repetition: each provıdıng OCCasıon for
exploring reiterating ST1 another aspect of the ıfe accordıng the
law of samplıng of the MOStT consıstently emphasızed themes

En Ps .2 Deß 670



160 MAR IIN

11l demonstrate the of thıs dıstinctively Augustinıan VIis10oNn
of the Christian ıfe

Grace’s STaMMaar;

As professional rhetor. ıth intense interest in both the
nature and NI of language, Augustine DaYS close attention the
atın teXti of Salm 118 When ıt crıpture, word,
STAMMIMAT and VOCAaDUlLarYy a theologıca. sıgn1ıfi1cance, enablıng
Augustine fo find, in the VELY make-up of the (EX1, fırm SUPpOTT for
insısting that ıts MCSSALC of For example he paysS close n_
t1on the, al fırst glance, insıgnıfıcant conjunctions and adverbs such

N UL, and utınam. He 11l fınd ere hat INaYy call “ the STAM-
of STACE.. He COMMENTIS of the salm °“ UYtinam dirı2an-

[ur UlLAde Mede ad custodiendas Lustificationes FUAS.  27
When YOU hear the phrase, uo that..! (utinam)” YOUu MUuUStTL recogniıze
the aCCents of OTMMCOMNC who 15 yearnıng And when yYOU ear thıs
VvolIce of ongıng and hope, lay asıde yYOUI overbearıngz presumption,
for ONC CÄPICSSCS ongıng ıf he 15 free choose that he Call

rıng about the desired Outcome wıth help from al yONC else. f
111all OT 1S ongıng for somethıng happen, somethıng 1C
(Go0od has commanded, must infer that ıt 1S absolutely NCCCSSaAL Y
DIaYy God, that he INa Yy whaft he has hımself enjoined.“”

He continues Dy noting that if it WE only question of °° SOLLS HNOS-
Irae uoluntatis UIFLDUS impleantur” WOU NOoTt fınd the “ utinam, ”

grammatıcal buttress for the theologıca. princıple: “°nNISL adıuuet UG
Sralld. In commenting 121 “Fecı ıudiıcıum el LUSELAM;
fradas nocentibus 29  mMe, fınd another example of thıs STAININAT
of

When the psalmıst nOoTt be delıvered (ne tradatur) Dy the Lord
hıs adversarıles, what 15 he askıng ıf 1a(0)1 what ask in PraycI

when SaY, Lead U NOT nto temptation (ne NON Inferas INn a-
fionem) (Mit 6:3) It 18 thıs adversary that Paul has In mınd when he
SdYyS, Wa afral that the fempter mILg have empted YyOU (ne forte

41 En Ps CAÄVIUII, IVZ: (L 40, 6/4 : audıs utınam optantıs
AQYNOSCC, al agnıta OC«e optantıs, depone superbıiam praesumentis. Quıis Nım dıcat
ar quod SIC in arbıtrıl potestale, ut nullo indıgens adıumento 1d possıt eit1-
cere‘ Ergo 1 homo quod praecı1pıit Deus; ut det ıpse quod praec1pit, rogandus
est Deus  27 Ihe echoes here ıth conf. (T 21 1/O, seem Obvı10us, texti
that Pelagıus found unpalatable, SCC EYSCU. 2053 4 $ 1026
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tentauerıt UOS qul tentat) Ih 3: 5) (G0d hands OVEeET the témpter
ANYONC whom he himself bandons The tempter CannoTt deceive
PCISON whom (G0od does NOT abandon; uman beauty in OTINCOMNC
1ıke that, G0od in hıs kındly ıll adds strength.““

Augustine that the VC SyntaxX of the texTi allırms 9
reinforcing the inspıred text’s meanıng, evıdent In the clear lınk
between the ..  ne  27 of the salm and the ..  ne  27 of the Lord’s Prayer,
both in turn connecting ıth the postle’s affırmatıon to the Thessa-
onlans. Augustine continues Dy lınkıng the mentioned “adversary ”

the struggle ıth “CONCUPLSCENFLIA ”:
When, therefore, PCISON has ecrucıfied the flesh through chaste fear
of God, 15 corrupted Dy carnal allurement, practices Judgment, and
eals Justly, such OMNC should DTIaYy nOoTt be delıivered hıs adver-
Sarıes (ne aduersantıibus tradatur), lest hrough fear of suffering
horrıible fate (ne timendo) he yıe the perseCu(tors and cCommıt hOr-
rnıble ee instead. Pray he must, because (God who grants hım the
victory OVCI CONCUPISCENCE, that he 15 noTt dragged AWaY Dy Uu-

alıty (ne uoluptate pertrahatur), hım also StTONg, steadfast
endurance, that he 1S NOTL broken Dy paın (ne dolore frangatur).”

.. Ut” functions In the Samnle WaAY 60, °Paratus SUM el NO  - SÜU. [UF-
batus, ul custodiam mandata {Ud,  27 15 precede by “denique hoc
ımpetrato gratiae beneficio.” hıs 15 GVn clearer in COMMEeNT

A0 CM Meum iımmaculatum In Lustificationibus {ULS, ul NO  >

confundar. „
Here hrıs speaks OMNCEC LLNOTEC In the VolIce of hıs body, hIs holy PCO-
ple, and that hıs he  Z the eart of hıs members, that 1S INaY
be free fIrom staın. 'Thıs Can COMNC about only hrough ustiıfy-
ing work., NnOL hrough anı y efforts of theır OW. and cleanness of
he.  Z 15 prayed fOr, NOL presumed. The phrase, that HLA Y NO he Dul

shame, 15 remminıscent of words mel in the openıng liınes of thıs
psalm, that WaYS FL Y he dırected toward observing YOUF WdYS
of Justice! Then noOotLT he DUut shame, HL 0o0k carefully Nnto all

En Ps XXVI.2, CCC 40, °Orans ıtaque NC tradatur
Domuino aduersantıbus sıbıi, quıd Oralt, Nn1ıS1 quod Tamnus CU: dıcımus, Ne NOS inferas
in tentatıonem ? Aduersarıus est nNnım de YJUO dicıt Apostolus, Ne forte tentaueriıt uUOSs

quı tentat Fı tradıt Deus YJUCIHN deserıt FEum quıppe ılle NON decı1pıit, QUCIMN iste 19(0)8!
deserit, In uoluntate SUua praestans decorı homiınıs ulrtutem.

43 bıd “ QuIi1squıis ıgıtur timore De1 Casto crucıfixas habet arllecs SUas, ei nulla
carnalı COTrTUpIUS iıllecebra facıt 1udıcıum OPUSQUC Jlustitiae, T1airc Ne aduersan-
tıbus tradatur:; 1d est, timendo perpeti mala, ad facıenda mala persequent1ıbus
cedat. qUO Nım accıpıt ulctor1am concupıiscentlae, uoluptate pertrahatur; ab illo
et1am robur patıentlae, dolore Irangatur.
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YyOoUr But there the eXxpression used W as that (utınam)
1C indıicates wısh; ere have instead the language of PTaYyCTI,
Let heart he unsullied (fiat COr IMeuirm immaculatum). However,
there 15 dısagreement between them, and neıther dısplays the A110O-

of free l trusting ıtself In opposıtıon In the Car-
her the psalmıst saıd noTl he Dul shame (tunc ON CON-

fundar) and 110 he that MNMAY nolt he pul shame (ut AON

confundar). The heart of hrıst’'s members, the he.  Z of hı1ıs body, 15
rendered immaculate Dy the of (God that OWS ıt through Ifs
head, that 1S; through Jesus Christ, OUT Lord Grace OWS Christ’s
members hrough the laver of rebirth, In 1C all OUT past SINS have
been destroyed. In al these WAaYSs, through the 191  < bırth gıven uS,
through help altforde: in OUT truggle, and through Praycr
poured Oul, OUT eart 1S purıfıed from ıts pollution, that INa Yy NO
be put chame . .“*

hıs attention 18 STAMNAT 15 not meant 118 be taken exXcursıion
into erudıtion. Rather, ıt confirms Augustine’s insıstence that CVCN the
Psalm SyntaxX affırms the law of

Grace’s DraVver:

At the Outsetl of XIV Augustine
Thıs INan of God (homo Dei) has hıtherto een begging for the help
of d he constantly prayed, In YOUF Justice Q1Vve life,

145and let YOUF COMeEe UDON F Lord.

Augustine ecalls 2A14 of Psalm 118, observing in the psalmıst s
declaratıon uncontestable evıdence of the eed PIaYy for
Prayer 1S persistent eme throughout the exposıtıon, already

En Ps CAÄVIII, XIX.7, X . 40, 729 “ Redit ad COrporI1s Sul, sanctı
sc1ılıcet populı Sul, ei 1am immaculatum Nerı COT SUUuTl preCa(ltur, hoc est CO membro-
IU U  ° In lustificatıonıbus Deı, 97(0)81 in uirıbus OTUMm poposcıt nNnım hOC, NON

praesumpsıit. Quod autem addıdıt, Ut NON confundar; tale l1ıquıd ei In Pr1Im1s hulus
psalmı uersibus inuenitur. ubı dixıt, Utinam dırıgantur ulae INECAC ad custodiendas 1US-
tifıcatıones {uas tunc 910)81 confundar, Cu INSPICIO in mnı1a mandata {ua. Quod 1b1,
qula dıxıt, Utinam, uUuNnNO uerbo sıgnıfıcauıt optantıs; hoc 1StO l0co apertior1bus uerbıis
expressıt orantıs, dıcendo, Fılat COT ILICUIN immaculatum: uf 1ICC in ılla, NC In ısta
sententia, UJUaC utraque una EsSE inuen1atur audacıa de lıbero arbıtrıo Contra ogratiam
confidentis... Ita donata nobıs regeneratıone, adıuta conflıctione, fusa precatıone, fıt
COT NOSITUM immaculatum, uft 910)8! confundamur.

45 En Ps CAVEH.: AIV.1.( 4 E OF °° Petebat Nnım homo Del super1us adıu-
torıum ogratiae De1, UE dicebat, In [[U Iustitia ULULFLCA N el uenıLat D MLSE-
rL1COrdia [UG, Domuine. ”
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noted Dy Kannengieser.“® Augustine 15 fırm insıst, however, that
the psalmıst’s Praycr 15 also theologıca Statement Ouid LQ1tur OYAdalL,
151 Ul pDPraecepta qUAE Deus iımponit ıubendo, mbplerıi faciat adıu-
uando? (s.XXVIL.6, ** 40, ral Ul sıbi lex Domino
pDOonatur CCL 40, ral Ul DEeET spiırıtum faciat quod DEr
lıtteram sciebat 1' 4, WL 40, ral ul uelıit (1bıd.6, EL,
40, CL OYFal, ul Aadıuuetur ad custodienda uerba del ($.V.53,
CM 40, ral Ul Concupiscentia qUd CONCUPILSCIIUF Aaduersus
spırıtum, MAQLS MAZLSGUE miınuatur CS AZ) CL 40, hoOc
ıtaque OYal, ul In 1LDSA uoluntate proficiat CEL 40,
ral ul A”non sıt e1US 1ıta sub sole, ubı OMNILA UANLLIAS; sed INn IIo U In
QUO ULULfLCAFI petit (s.XIL.1, (<1, 40, eic The PTaycCI for

COVECIS all aSspecCts of holy lıfe, from VIrtuOUS lıyıng 18 inter10r
Af Varıo0ous po1ints throughout the exposıtıon ıt also PrOompts

Augustine scriptural texT that 1S hıghliıghted all through-
Ouf hıs wrıtings, namely Mt askıng, seekıng, and Knockıng
Here ıf becomes ellıng affırmatıon regardıng the ıfe of He

upOoN 131 “*Os Meum aperul, el attraxı spiırıtum, qUO-
1am mandata IUa desiderabam. “

What else Was he ongıng for, f noTt observe command-
ments‘? But weak PCISON has of performıing mi1ghty feats,
1OT COUuU lıttle ONC achleve thıngs; he opened hıs mouth
confess that he COUu NOTL do it of hımself, and he TEW in the Breath
that WOUuU CINDO W CI hım do ıt He opened h1is mouth ask, seek,
and NnOoC he thırsted, and he Tan in the g00d pırıt, hrough
whom he WOUuU be able do what he COUu NO do unaıded observe
the command that W as holy, and Just, and g00d If W! evıl d

NOW how g1ve g00d g1ifts OUuT chıldren, HOW much INOIC 11l OUT
Father in heaven g1ve h1is g0o0d Spirıt those who ask him? It 1S NOT
those iımpelle Dy theır OW spiırıt, but all those moved Dy the Spırıt
of God, who AI cNılaren of God Thıs does 181011 INCcAan they do oth-
ıng but that they moved Dy the g00d Spırıt In what they do (a
hono aguntur Ul boni]) for otherwise they m1ig be actıve
indeed but do nothing g0o0d The INOTEC generously the g00d Spırıt 1S
bestowed OINCOMNC Dy the Father, the LNOTC he ÖOI che becomes
g0o0d SOM OT aughter of God.“

Kannengleser, S4634
En Ps XVIL.4, CC 4 9 758 ““Quı1d desıderabat, n1ısı facere

data dıuina? Sed NON erat unde aceret infırmus fortla, paruulus SN aperult OS,
confitens quod DCI 1ıpse NO aceret; ef attraxıt unde aceret aperult petendo,
quaerendo, pulsando; el sıtl1ens hausıt spırıtum bonum, unde faceret, quod PCI Se1P-
SUu NON poteral, mandatum SANCIUM el IUusStum el honum. W nım NOS (UM SIMUS
malı, NOULMUS hona data dare filiis nOstr1S; quanto MAQZ1S Pater nOsSstier de coelo dat
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The Chrıstian ıfe of must be CONtHINUOUS PIayCI of petendo,
quaerendo, pulsando, emblematıc of dıyıne-human spırıtua. and
moral intimacy: ONO aguntur Ul

|God| makes ask for the OMNC MoOst desıre reCe1lve: he makes
us seek the ONC long find; he makes NOC al the door of hım
into whose strıve COINEC Thıs 15 what the apostle 1S
teachıng when he SaYyS that C Out, Father! (Rom 15)
In the Holy pırı gaın in another place he SdYyS, God has senlt nto
OUFr hearts the Spirit of hLs SON, cryıng Father'! (Gal 4:6) How
Cal be saı1d CI Y Ouft ıf the Spiırıt hımself 18 cryıng Ouf ın us’?
Surely because he has een makıng us C OutL, ST sSInce he first
egan we In Once ave rece1ved hım he works In u E}
empoweriıng us demandıng INOTC, that Dy askıng, seekıng,
knockıing, INaYy recelve hım In CVCOT greater plenıtude. All those
who AdIc ımpelle Dy the pırı of (G0d AIiIc SOIMS and daughters of God,
whether theıir Praycr ar1ses from g0o0d ıfe OT begs that g00d ıfe
INAaYy be granted them CI Rom

If must PIaYy for 9 nonetheless, the VE PraycI for 18
ıtself grace! Ipse HNOS EL DEIETE: Once agaın Augustine affırms
myster10us intiımacy that allows for both dıvıne and human ABCNCY.

Love and aCe.

IT Paul provıde Augustine ıth the exegetical-theological
IESOUTITCECS NECECSSATY nng lıght the psalm s obscurıitas, OIMC
Paulıne texXti that served hım ell W ds Rom ıth ıfs declaratıon
of love poured forth into human hearts Dy the Holy Spiırıt.
In thıs psalmus leg21s ıt 0Ug COMNC surprıse that Augustine
0! be gulded DYy the lex Carıtaltıs. 1$ the MOST sed Paulıne (eXti
(some 11 times) In the exposıtıon and Dy thıs time In Augustine’s
spırıtum honum petentibus eum? Non nNnım quı spiırıtu SUO 9 sed Spl-
rıtu De1 agun(tur, h1 fln Sunt De1 NOn qul1a 1ps1 nıhıl sed nıhıl bon1 n

bono aguntur ut Nam magıs efficıtur qu1sque fılıus DOnNus, quanto
largıus e1 datur atre spiırıtus bonus. ”

48 En Ps GCÄVIUII, AIV.Z: ({74: 40, 709 “AC PCI hoc 1pse 1105 facıt petere, YJUCIM
desideramus accıpere; 1pse NOS Tacıt C  , YJUCIN CUpPIMUS inuenire; 1pse 1105 facıt
pulsare, ad YJUCIM nıtımur peruenıire. Hoc O0Ce Apostolus, quı Cu dıicat in spiırıtu
Sancto 1108 clamare, Abba, Pater:; alı0 loco dıcıt, Dedit Deus spırıtum Füili Ul
In corda NOSIra clamantem, Abba, Pater Quomodo 1910 clamamus, S1 ıpse clamat in
nobıs, nısı quı1a clamare 110 fecıt, dum habıtare coepit in nobıs? Etiam hoc ıtaque
agıt aCCeDLUS, ut lJargıus accıpıendus petendo, quaerendo, pulsando, S1ue
nım uft uıta bona petatur, SI1uUE ut bene uluatur; spiırıtu De1l agun(tur, h1 fılu
SUNT De1.”
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OW theologıca. development has become key affırmatıon of the
nature and functionıng of the of Christ.” He
FF “ Ideo dılexı mandata IUa el tODAaZION. ”

TIhe effect of 1 that commandments, 16 COUuU nOoTt
poss1ibly be iımplemented Dy fear, AdIic fulfılled Dy love; for through

the charity of GoOod has heen poured OUuL NtO OUFr hearts hrough
the Holy Spirit who has heen g1iven (Rom 5: 5) Thıs 15 why the
Lord hımself eclare CAaAMe noTt annul the law, hut ring ıf
ullness (Mit 17); and the apostle Concurred: The ulLNeESS of the Iaw
15 love (Rom 13:10)”

Augustine {urns Paul establısh intimate operatıonal lınk
between gratia and Carıtas, connection made CVCIMN Dy the
postle s lınkıng the paır 18 faıth “fides qUAE DEr dılectionem OPE€-
ratur ” (Gal ese on taken programmatıc STatus for
understandıng the irue nature and intent of law

TIhe law he 15 the law of al (see Rom 5:21); noTt dle
al but the al that 15 actıve through love (see Gal 53:26) In

such al belhevers recelve the that strengthens
them in temporal troubles, that they do NOL per1s in the humıiılıa-
tiıon attendant OUT mortality.”“

Love resolves hat IMaYy be perce1ved apparent, inevıtable, and
CVCI irreconcılable onfhet between reedom and obedience,
and works, law and al hıs al 1C works through love 15
Ways “fides Aon IMMemOr gratiae ” CA. 40, 15
thıs Samnlle love 1C guarante that the lex fidei 0€Ss not become
INANLS fidei?? Commenting uDON 119 “Propterea dılexi testımon1a
[Ud, GQUAE SUnNnt In lege {Ud,  27 Augustine delıcately In armonY
9 love, and the law

But that 15 why have OVe YyOUF testımonl1es, the testimon1es
enshrined ın yOUI law, u 70 ell of yOUIL, bıddıng 00k in

See Arı La Bonnardıere, D o verset paulınıen Rom 35 dans ”’oeuvre de
Augustın, ” In AugM (1954), 65 7/-665

En Ps XAXVI.S, CC 40, 756 “Id agıt oratla, ut dılectione ıimplean-
tur mandata Deı, UJUaC timore 1910)  — poterant. (sratia quıppe Deı1 diffunditur carıtas INn
cordıibus nNOStFLS DEr spırıtum SANCIUM, qul datus est nobıs. Propter quod ıpse
OMINUS dıcıt, Non enl legem soluere, sed ımplere; ei iıdem Apostolus, Plenitudo
leg1s carıtas.”

Its ımportance aIsSO note: Dy Kannegıleser, 476377
En Ps CXVUII, XAXI1.4, CII 40, 734 “Ista lex fıde1 est:; NON inanıs fıde1l, sed

UJUaAC DCI dılectionem Per hanc impetratur ogratıa, JUAaAC fortes facıt in trıbula-
ti1one temporalı, pereant in humıilıtate mortalı. ”

bıd
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myself for rıghteousness of OW but only The func-
tı1on of law 15 send Not only o0€es law ear wıtness

the Justice of God be revealed outsıde the law;: it also turns
those who NOW the law into aw-breakers, such point that the
letter 15 death-dealıng (see Cor 3:6) In eıther CasSC, the fear ıt
ATOUSCS5 forces us flee the lıfe-g1ving Spirıt, hrough whom

kınd of SIN 1S blotted Ouf and charıty 15 reathe: into us, that
INaYy aCct arıg Therefore, SayS the psalmıst, have OVEe: YOUF

ftestimonies.“

Augustine portrays the of love both transformatıve and PCI-
formatıve. OVEeTCOMES fear, ıt inspıres g00dly eel

Grace’s knowledge:

Augustine ell AWAaTC that the eology of he 18
explamıng provocatıvely challenges human understandıng. On the
surface, ıt miıght SCCI1I that the Pelagıan aCCoOount of human au
and responsıbıilıty 1s much INOTEC “reasonable. ” requent charge of
Augustine’s Pelagıan opponents W as precısely that thıs Augustinıan
1e W of the dıyıne-human relatıonshıp SCS agaınst human 55
Augustine provocatıvely responds the charge Dy insıstın? that

18 NECCCSSALY for COTrTECT understandıng of He COMMENTIS
66, ‘“ Mandatıs {ULS credidi:
What ıt INCAN, then, SaY, have elleve: INn YyOUFr commands?
Surely it “I ave eileve: that it Was yOUu who commanded
u E NOLt SOTINC MIGCIE mortal, CVESNn though yOUTr commands AdICcC passed
hrough uman beings other human beings. ” And since ave
ei1eve!| that these yOUI commandmentSs, let the al Dy 1C
beliıeve it WIN from YOUu the need do what YOU ave COIMN-

manded 1r OINCOMNC who 15 LLOTC than human WEeEeTC Jlay those
commands from outsıde, WOUuU he also help irom wıthın
do what he ordered? Of COUTISC nOL. Do YOU, then, teach SWeeiIneEeSsSs
by nspırıng charıty, teach dıscıplıne Dy granting patıence, and

En Ps CÄVIUII, XAXMS: CL 40, 750 “ Propterea dılex1 testimon1a (ua, QUaC
SUnt In lege (ua, de gratia (ua; ut ON sıt In lustıitıa INCA, sed {ua Lex nım ad hoc
prodest, ut mıiıttat ad gratiam. Non solum nNnım quod attestatur manıfestandae justitiae
Deı, UUaC sıne lege eST; CIUMM et1am hOocC 1DSO quod praeuarıcantes facıt, ıta et1am
ıttera occıdat: ad uluıficantem spırıtum confugere timore compellıt, PCI QqUECIMM PCC-
Catorum deleatur un1uersıitas, ef recte factorum carıtas inspıretur: Propterea, Inquıit,
dılexıi testLmon1a Ua  27

See for example how Augustine emphasızes rationabiılius when arguıng
agaınst Juhıan, Iul. 133 447 664
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teach owledge by iıllumınatıng intellıgence, hecause have
elleve: In yOoUr commands.?°°

‘T eaCc owledge by ıllumıinatıng intellıgence ” ave
ere another actıon of’ impartıng owledge and understandıngz

the mınd. h1s owledge and understandıng, iıtself 9 has
ıts ontent Augustine IN CVOCIMN greater Support for such
affırmatıon in the “Da mihL intellectum, el scrutabor egem [UAM, el
custodiam am In LOTO corde MeO  27 of He 1ll repeal ıt en
ıIn the COUTSC of the exposıition 1rım that the understandıng of

15 ıtself be sought:
(JLve understandıng, that FL Y know YyOUF testımonles. We must

er thıs Prayer, for ıt 15 noLt enough ave rece1ved
understandıng OMNCEC and earne testimonı1es ONCEC, need
keep rece1ving it all the time and be drinkıng continually from
the fountaın of eternal 1g As PCISON W: in understandıng,
do testimon1es become known LNOTEC and more..>/

hıs intellectum gratiae 15 not only theoretica. understandıng but
conconmıtant commıtment 1o growth and Commenting ST1
another time upON da mihr intellectum, he consıders hat 1Ss meant Dy
such understandıng:

Is noTt understandıng qualıity inherent in uman nature, dıstınguısh-
ıng us from the beasts? Or 15 human nature a| deformed by SIN
that CVCI ıts 1C4A4SOIMN needs reformatıon? Yes, perhaps it does, fOr the
apostle Sa y>S al] who dIiIcC reborn, Be renewed spiritually In YyOoUFr
minds (Eph 4:23); and obvıously understandıng 1S exercıised hrough
the mınd. gaın he SaYySs, OW yourselves he reformed Dy the
renewal of your minds (Kom 12) But when he speaks of those who
ave cshare in the 191  < bırth, he WAarnNs, T’hLs MUST SAY, and adjure
YOU In the Lord Walk MOYE NO  S the DASahls alk. eır mIinds
UTE empty they GT € Aarkene: In theır understanding and estranged

En Ps CXÄVIUII, CC 40, J2r ‘““Qui1d est CI QO, mandattıs fULS credidi,
n1S1, credıdı quod ılla mandauerIı1s, 19(0)8! alıquıs homo, quamul1s PCI homiınes
homiıinıbus miınıstrata siınt? Quıa ıtaque credıidı {ua SSC mandata, 1psa tıdes ICa qua
1d credı1di, ımpetret abs ogratiam qua facıam quod mandastı. 1 Nnım homo mıhı
haec iuberet forinsecus: numquıd, ut et1am facerem quod ı1ubebat, adıuaret intrınse-
cus? OCe CTgO suauıtatem Inspırando carıtatem, doce dıscıplınam donando
patıentiam, doce sc1entiam iıllumınando intellıgentiam: OQuoniam mandatıs fULS
redidı

En Ps GCAMVEI: XV. CL 4 $ W “Da mihL intellectum, el SCLAM testi-
MONLA IUa Numquam intermıttenda est ista petit10. Non Nnım sufficıt acceplısse intel-
lectum, el De1l testimon1a dıdıcısse, n1ıS1 SCHLDCTI accıplatur, ei quodam moOodo SCIMNPCI
bıbatur de fonte lucıs ageternae estimon1a qu1ıppe Deı, quan(to fıt qu1sque intellıgen-
t10T, magıs mag1sque scıuntur. ”
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from the WdY of (G(G0d Dy the L8enNOranNCE that 15 In them, OWINZ the
hlindness of their hearts (Eph F The blındness of the inner CYC5S
15 ack of understandıng, but hearts aTrec cleansed Dy al (see
Acts F329) CYCS AIc opened and become BV clearer. It 15 TU that
wıthout SOTIIC understandıng OMNC Cal belıeve ın God: but the al
whereby egın belıeve in hım has healıng eifect, that
COIMINEC understand LIOTC ere SOTNC thıngs that do 181011
belıeve unless understand, and others that do NOoTt understand
unless belıeve What I1NCAan 15 thıs SINCEe al Dy hearıng
(Kom k/): and earıng reCelves the word of hrıst, hOow Can an Yy-
OIMC belıeve preacher of the al unless he OT she al least under-
stands the language that 15 spoken, NnOoL mention all else‘? On the
other hand, there must be SUOTIIC thıngs that CannotTt understand
unless first belıeve, for the prophet SdYyS, Unless YyOUF believe, YyOoU
ıll NOT understand (Is Y LXX) We mMust conclude that OUT under-
standıng evelops LNOTC ırmly the truths have eieve:
and that OUT al W beheve LNOTEC ırmly what ave egun

understand. By Itfs VE aCT of understandıng the mınd evelops and
thus penelrates the truths of al LNOTEC deeply Ihıs PTOCCSS OCCUTS
NOT hrough OUT natural POWCIS but Dy the help and graC10USs gılt of
God: 1t 18 PIOCCSS NOTLt of nature but of healıng, 1C ımparts
diseased CYVC the W see >8

Grace 1S not only question of the wıll, it 1S Just ımportantly ONEC of
the mınd, ugustiıne lays oOuf remarkable aCCOuntTt of how
transforms uman intellect Once agaın he turns Paul, showıng hım

58 En Ps V3 K, 4 E T D * Nonne 1ps1 naturae humanae intel-
lectus est indıtus, uft discernatur pecore” An S1IC est deformata peccando, ut et1am
hoc In reformandum sıt? Propter quod eit Apostolus omnıbus ad regeneratıonem
pertinentibus dıcıt, Renouamıinı Spiırıtu mentLis Hestrae el ut1que intellectus in mente
est. Hınc [UTISUS alt, Reformaminı INn noultate SECHSUÜUS Mestrı: de hıs autem quı hu1lus
regenerat1ion1s CONSOTTES 1NON erant, Hoc Inquıt, 1CO el testificor In Domuino, Ul AnonNn
1AM ambuletis SiCUL el Gentes ambulant IN uanıtate mMmentiıs S3UAE, obscuratı intelligen-
{1d, alıenati U1a De1 DEr L8eEnOrantıam, GQUAE est In 15 propter Caecıtatem COYdLIS

Propter hos 1gıtur interlores OCulos, (0) caecıtas est ON intellıgere, ut
aper1antur, el magıs mag1sque serenentur, fide corda mundantur. Quamuı1s en1ım, n1ıs1ı
alıquıd intellıgat, NECINO possıt credere In Deum : amen 1psa tıde UUa credit, Sanatur,
ut intellıgat amplıora. ]ıa Sunt nım UUaAC n1ıs1ı ıntellıgamus, 110  — credıimus; el alıa
SUnNt QUaC Nn1ıs1 credamus, NON intellıg1mus. Nam CU) fides Sıf audıtu, audıtus
autem Der uerbum Christi; quomodo credıt praedıicantı fıdem, qul, uf alıa (aceam, lın-
SUamnı 1psam QUamı loquıtur 1NOMN intellıgıt? Sed N1ıs1 essent LTUTSUS alıqua JUaC intel-
lıgere 1NON IM  , NIsı ante credamus, propheta NON dıceret, Nısı credideritis, NO  >
intelligetis. Proficıt CISO NnOster intellectus ad intellıgenda UJUaC credat, el fıdes
proficıit ad credenda JUaC intellıgat; eft eadem 1psa uft magıs mag1ısque iıntellıgantur, in
1DSO intellectu proficıt INCMNS Sed hoc 10  —_ fıt TOPT11S tanquam naturalıbus ulırıbus,
sed Deo adıuuante donante; SıCut medicına fit, NON natura, ut uıtiatus oculus
ulm cernendiı rec1plat. ”
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callıng st1ans OoN-gomg and CVe deepening understandıng of
workings. hıs apostolıc exhortatıon 18 alıgned by the Bıshop of

Hıppo ıth key Isa1an Tfexti OUuUnNn! in hıs Latın texXTi of the Septuagınt,
mıned and explore: throughout hıs wrıtings d affırmatıon of the
complementary relatiıonshıp that exXx1Ists between fides and ratıo: “Nısı
credideritis, HOn intelligetis. Faıth ea| the gratiae SCLENLLIA
(s.XVL.6, CC 40, owledge that ıtself 1S transformed Dy
love that it INaYy be profitable:

ıf owledge outranks charıty In ımportance, ıt does nNnOoL ul
but only pu  S hım (see Cor 5:1) However, when

charıty ın ıts benevolence has W: that ıt be
quenche: by the trıbulations IC dıscıplıne subjects i then
owledge 111 be profitable. Ihrough the g1ift of owledge DCISON

know hımself better. He dıscerns what he has merıted Dy hıs
OW acfs, and what o1ifts ave een bestowed hım by G0od He real-
17es that through those endowments he 1S capable of thıings he FOr-
merly knew be ımposs1ıble for hım, thıngs he certamly COUuU noTt
ave done by himself.°?

As In er aspect of grace s workıng, true owledge and
understandıng of confırm yel agaın that °° all 1s grace. ”

Grace and Interiority

partıcularly aCute challenge Augustine rece1ved from h1s
Pelagıan Opponents W as that h1is artıculatıon of eology of
ev1iscerated human ireedom, reducıng it hollow Hıs
recently completed Contra TIulianum Must ST be Les ın : hıs mınd
where he note: that Julhıan of Eclanum charged that hı1is eology of

NOoTt only demoralızes the Chrıstıan, but gıven the entral role of
human sexualıty In thıs debate, ENCOUTASCS l1ıcentio0usness. Q ıı
Say‚„ Augustine quo(tes Julıan,

“that have other intention in mınd than alleg1ance the
VICes In order make WarTrT agalınst the virtues, s$frıve for the
destruction of the CIty of (G0od wıth CVCIY bıt of cunnıng and fury, and

rıghten wıth despair OVer acquirıng chastıty those who resist

En Ps @83 40, 720 '4 quon1am S1 magnıtudıne SUua PTaC-
cedıiıt sc1entia magnıtudınem carıtatıs, 1910)8| aedıficat, sed inflat Cum CI SO fuerı1t
Carıtas ın bonitate SUauUl, ut triıbulationıbus 1970701 possıt eXstingul, QqUas adhıbet disc1-
plına; tunc utilıs erıt scıentla, QuUa innotescıt et1am s1b1 homo quıd Ipse merueriIıt,
JUaC Deo donata sınt C PCI QuaC (9) sc1at UUaAC 19} nescliebat, eit PCI se1p-
SU Omnıno NON poterat.  27
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cshamefulness. You Sa y that falsely claım that the strength of tfoul
sexual desıre 15 that 1C4SONMN Cannot ıt and hold it in

260eC: for 6CVCIl the legıon of apostles dıd 187011 1g agaınst it.

Throughout the debates Augustine’s persistent the charge
15 flaggıng insıstence that Teedom for goodness 15 precisely
hat bestows.®! Grace 15 the gratia liberatoris, the VELY
liherator emphasızıng the reedom ESTOWE: Augustine buttresses
hıs argument in varıety of WaVYyS, In partıcular ıth the assertion that
thıs actıon of 15 Invasıve 1L1OT intrusıve because ıt works
irom wıthın, domg in lovıng and redemptive WAay, only the
Creator of humankınd COU make ıt work:

Y OU; who LI1LOIC intiımate than inmost self, ave seft law
wıthın he.  Z by the act1ıon of yOUI pırıt, though wrıting ıt wıth
yOUTr iinger. You ave wrıtten ıt wıthın that MaYy noTt TEAl ıt
1ıke loveless clave but love it wıth chaste fear 1ıke SOM OT augh-
ter and fear it wıth chaste love.®

Grace, Augustine insısts, 0€eSs 1a(011 interfere 1NOT enslave. Echoing ere
theme that has een Constant SINCE the Confessions,® Augustine

contends that thıs inter10r workıng of pırı 1S alone hat
nables understan:ı and Cal Ouf the irue intent of the lex Dei

Thıs 15 the Spirıt hrough whom charıty 1Ss poured Ouft In OUT hearts,
that by lovıng God and ne1ghbor INaYy out the dıvyıne COMM-
mands.®

In ıts interlorI1ty, works upDON both mınd and wiıll, conferring
reedom and manıfesting iıtself d love. spırıt, the G0od who CIC-

ates and redeems humanıty, 15 able wWe wıthın the human he.  Z in
such WaYy that there 18 question of intrus1on, interference,

Iul 1H.2665. 447 735 \ quod NON sıt alıa mel SCHNSUS intent10, QUaI
ad inferendum uirtutibus bellum in ult1orum sSsacramenta Jurare, el ad excıdıum 1U1-
tatıs De1l., omn1ı aStu, mMnı furore connıtl, adıpıscendae castıtatıis desperatiıone g-
nantes turpıtudını territare, mentirı tantas obscenae hlıbıdıinıs ulres, ut Cal ratıo
ICHCIC frenare NON possıt, Cul 1ICC Apostolorum leg10 repugnauerIt. ”

61 See Iul 44, 702-703
See NUDL. el ONC H.338. SEL 42, 259-260
En Ps ( 40, 1740 L‘Tu inter10T Intımıs me1s, intus In

corde egem posulstı mıhı spirıtu [UO, tanquam dıg1ıto [uO uft Calll NON tanquam
sıne meftuerem, sed Casto timore uft fılıus dılıgerem, el dılechone Casta
timerem.

Conf. Hi16:11, CM 2 $ 372
En Ps CXVIII, ALV:2: ( C 40, 709 ° Hıc est Jle spirıtus PCTI qUuUCM dıffun-

dıtur cCarıtas In cordıbus nostr1s, ut eum proximumque dılıgendo dıuina mandata
facı1amus.
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restriction. Suaultas 15 key term employe Dy Augustine affırm
how 15 present, ıts gentle working and delıghtful effect. He
thus COmMMEeNnNtT 65, Suauttatem fecistl CUM [UO, Domuine,
secundum uerbum I[UUM

Now when the psalm 5SdYyS, You have provide. Sweelness for YOUF Ser-

Vanl, thınk it neıther LNOTEC 19(0)8 less than ..  you determıined that
cshould be delıghted wıth what 15 d”, for fınd enjJoyment in

goodness 15 gıft from (G0d If the opposıte 15 the CaSC, and SOTIIC

g00d actıon enjoımned Dy law 15 performed noLt Out of delıght in rıght-
but from dread of punıshment, because (G0d 1S eare‘ but NOT

OoVEe'! that actıon 1S done AS slave WOU do ıt, nOoL in spırıt of free-
dom. But slave Oes NOl SIAY In the house permanently, whereas SON

Or ever (Jn T3D because C  J made perfect out fear
In 18) S! Lord, YyOoU have provide Sweelness for YOUF servanıil
Dy turnıng OMNC who Was slave into YOUI SOM 0)8 daughter.®

hıs 1S the 1Dertias gloriae filıorum Dei (Rom 8:20-25), reedom
grounde in9 treedom guaranteed Dy, reedom reated
Dyv marked by inter10r SUAULLAS and delectatıo that r  9
9 and redıirects the 11l toward God, NC pırı
dwells wıthın

walked continually In wWwIide freedom, SayS the psalmıst, hecause
sought YyOoUFr commandments. He sought them and OUnN! them,
because he as for and rece1ved the g0o0d Drı Made g00d Dy the
Spırıt, he W ds able do g00d things ell (QUO factus honus bene fac
erel Oond from the al that through love (see Gal )67

Once agaın Augustine lays Ouft in ng and suggestive anguage
intımate and rec1procal relatiıonshıp between G0d and the faıthful,
portrayıng both ıts orace character and the moral and
spirıtual integrıity of the belıever. ere 15 question of the gifted-
6cS5 of g0o0odness, yel thıs goodness proceeds from the VE he  Z of
the SOIMS and daughters of G0d and S  9 through > 15 truly iree.

En Ps CC 40, Kl “ Nıhıiıl hıc CITZO alıud dictum
ex1st1mo, Suaulitatem fecistl CUÜU.: [UO, N1S1, ecıIst1 uft delectaret bonum.
Quando Nnım delectat bonum, MAaAgNUumM est De1 donum. uan autem bonum OPDUS
quod lex imperat, fıt timore OCNAC, 19(0)8! delectatıone lustitlae, CU) Deus metultur,
1910)81 amatur; serullıter fit, NON lıberalıter. Seruus autem HON MAaNne In OMO In aeler-
HU filius MANe: In ae. quı1a CONSUMMALA charıtas foras muttit fimorem.
Suaulitatem ıtaque fecisti CUÜ: [UO, Domuine, facıendo fılıum quı fuıtEXERCISES IN GRACE: AUGUSTINE’S EN. IN PS. 118  171  restriction. Suauitas is a key term employed by Augustine to affırm  how grace is present, its gentle working and delightful effect. He can  thus comment on v. 65, Suauitatem fecisti cum seruo tuo, Domine,  secundum uerbum tuum:  Now when the psalm says, You have provided sweetness for your ser-  vant, I think it means neither more nor less than ‘“you determined that  I should be delighted with what is good”; for to find enjoyment in  goodness is a great gift from God. If the opposite is the case, and some  good action enjoined by law is performed not out of delight in right-  eousness but from dread of punishment, because God is feared but not  loved, that action is done as a slave would do it, not in a spirit of free-  dom. But a slave does not stay in the house permanently, whereas a son  stays for ever (Jn 7:35), because charity made perfect casts out fear (1  Jn. 4:18). And so, Lord, you have provided sweetness for your servant  by turning one who was a slave into your son or daughter.°  This is the libertas gloriae filiorum Dei (Rom 8:20-25), a freedom  grounded in grace, a freedom guaranteed by grace, a freedom created  by grace, marked by an interior suauitas and delectatio that restores,  empowers, and redirects the will toward God, once God’s Spirit  dwells within.  I walked continually in wide freedom, says the psalmist, because I  sought your commandments. He sought them and found them,  because he asked for and received the good Spirit. Made good by the  Spirit, he was able to do good things well (quo factus bonus bene fac-  eret bona) from the faith that operates through love (see Gal 5:6  )_67  Once again Augustine lays out in striking and suggestive language an  intimate and reciprocal relationship between God and the faithful,  portraying both its graced character on God’s part and the moral and  spiritual integrity of the believer. There is no question of the gifted-  ness of goodness, yet this goodness proceeds from the very heart of  the sons and daughters of God and so, through grace, is truly free.  ® En. Ps. CXVIII, XVMI.1, CCL 40, 1718-1719. “Nihil hic ergo aliud dictum  existimo, Suauitatem fecisti cum seruo tuo, nisi, fecisti ut me delectaret bonum.  Quando enim delectat bonum, magnum est Dei donum. Quando autem bonum opus  quod lex imperat, fit timore poenae, non delectatione iustitiae, cum Deus metuitur,  non amatur; seruiliter fit, non liberaliter. Seruus autem non manet in domo in aeter-  num, filius manet in aeternum; quia consummata charitas foras mittit timorem.  Suauitatem itaque fecisti cum seruo tuo, Domine, faciendo filium qui seruus fuit... ”  57 En. Ps. CXVIII, XIV.2, CCL 40, 1709. “Ergo ambulabam, inquit, in latitudine  quoniam mandata tua exquisiui. Exquisierat et inuenerat, quoniam petierat et  acceperat Spiritum bonum, quo factus bonus bene faceret bona, ex fide quae per  dilectionem operatur. ”En Ps CXVUII, AIV2i C6 40, 1709 “E go ambulabam., Inquıit, INn latıtudine
quoniam mandata [UG EXGULSLUL. Exquisıerat el inuenerat, quon1am petierat
acceperat Spırıtum bonum, YJUO factus bonus bene faceret bona, fıde JUaC DCI
diılectionem
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Grace an Imperfection
If the contention 18 CoOrrect that Augustine ntends thıs COTMNMMECN-

L be NOL merely eXpOSItOTY but SC VE dS verıtable handbook
for SeEervants of God makıng holıness, inevıtable eme
that must be faced COUOMMICGETAS the question of perfection. Not SUTPTIS-
ingly, it became another bıtterly argue: OpI1C urıng the COUTITSC of the
Pelagıan CONLTOVETSY, specıfically debated under the protoco of SIN-
lessness.© Can holy 1891 achleve such of perfection in
thıs ıfe that they longer sın Augustine’s 15 unequ1vocal:

dıfficult question W äas raısed by thıs psalm We read there,
OSe who Frend. his Iaw have nol walked In his WaYS (v and the
apostle Jo  ze assertTTts that SIN AAy reakıng Iaw In 3:4) Yet
scrıpture also SdYyS, and rıghtly, A4Ss know, If SAY that have
SiM, deceive ourselves, and the fruth 18 noOoL In U 1 1:8) How 1S
it possıble, then, that the saınts nNnOoTt wıthout SIN in thıs ıfe and yel
walk In the Lord’s WAaYyS, when those who break hıs law do not alk in
them? It 1S puzzlıng, but the apostle Paul resolves the ıffıculty. L
NOl who Al work, he SU”YS, hut the SIN that dwells In (Rom
I How Can Paul be wıthout SIN, ıf SIN dwells wıthın hım? Yet he

walks In the Lord’s WAdYS, WaYyS untrodden Dy those who SIN, because ıf
1S noTt he hımself who does the bad ıng but the SIN welling In hım
One problem has been solved, however, only g1ve TSEe another
that 1S LHNOTEC dıffiıcult how OTINCONC be saı1d act, when it 1s noTt
he hımself who performs the actıon? Paul asserted both these thıngs:
What do 18 what do nNOTL WAanlT do Rom 16), and, EW nNOoTL who

AL work, hut the SIN that dwells In TOM these Must
conclude that when 1t 1S the SIN welling In that 15 al work, OUT-
selves nNnOoTt performing the actıon, for then OUT 11l in WaY COIMN-

it and CVECN eeps control OVE OUT bodıly members restraın
them from obeyıng SIN S desıres. If do NOTL l 1t, what SIN
eitfect,. other than Ihıcıt desires? If the 111 0€s not CONSENT such
desires, there indeed be emotional upheaval, but SIN 1S g1ven

achljeve ıfs PUIDOSC The apostle commanded us make SUTE
thıs 15 the Case Do NOT let SIN reign INn YOUF mortal body, DEeET -
suade YOU yie 1ts CraviIn@S; and do noL make YOUF members
avaılabhle SIN WEADONS of NIQUILLy 1 1 E}

Recent scholarshıp has questioned Augustine’s portrayal of “the Pelagıans” in
thıs regard; SCC Lamberıgts, “ Recent Research into Pelagıanısm, ” Augustiniana

(2002) 2/4, 181
En Ps CXVIIIL, ML, (: 40, 671 Propter 1d quod In psalmo sto scr1ptum

eSLT, Non Nnım qul operantur Inıquitatem, INn 115 1US ambulauerunt, quon1am CU-
Ium INIQULEAS est, sıcut loannes apostolus dıcıt, XO dıfficılis quaest1o, Quomodo
possınt sanctı In hac ıta ei NON SSC sıne DECCALO, qula el illud CIUM est, S dixeriımus
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Throughout the debates Ou “<inlessness” Augustine has looked
Paul, findıng in both h1s eachıng and example hohliness not marked
Dy perfection but rather Dy humility. ”” “Tell please, apostle dur-
ing yYOUIr ıfe in the flesh, when yYOU WEeIC walkıng In the Lord’s WAaVYS,
dıd YOU SIN al all, WeEeIC VOU wıthout Sin 2 C: 40,
Drawıng upOoN KeYy and theologıically dense from Romans
anchoring the Just excerpted CX ell er Paulıne affırma-
t10Ns such “ OQuamdıu In COFDOFE, peregrinamur Domino;
DEr fidem enım ambulamus, AON Der specıem (2 Cor ugusS-
tine MO for Christian holiness marked 187011 Dy —
plıshment and victory but by ension and struggle avorıte Uugus-
tinıan description of thıs sıtuation, HE agaın taken from Paulıne
wrıtings, 15 COFDUS MOFtTLS hulus, the body of thıs (oba1 (SgEe ss.11.3,
CL 40, 1671; CC 40, 1693; (L 40, 1/51: SCC Rom
/424) hıs 1s NOT “ anatomıcal ” statement but key Augustinıian
affırmatıon regardıng theologıca. anthropology: the ‘body of thıs
death ” refers present embodied experience marked by the
wounds and of the first SIN and aunting and intractable 199(0) 5

talıty. It 18 buttressed by CONsSLaN reference pereginatıo, exercıta-
f10, and humilitas, irue Augustinıan hallmarks of the spiırıtua. Journey
Pereginatio remınds ON that eartly ome 18 NOT be OUuUnNn! el
INn hac peregrinatione gemitu LO patrıae suspirarunt”
CS VL Cal 40, exercıtatio eaches that ere 1S L[OOIN

for COmMplacenCYy: “ SIC In deı mandatıs exercet ecclesia,
aduersus IANLIMLICOS fidel Chrıiıstianae catholicae
CAHN. 40, and humuilıitas becomes the efinıng characterıstic of

quia AON habemus, NOS 1DSOS seducımus, el uerıtas INn nobıs non est el
tamen ambulare ulas Domuin1, quas NON ambulant quı inıquıtatem: soluta est,
dıcente apostolo Paulo, Iam NO  - erso ODEFOFr u sed ıd quod In abıtat CU-
IU  S Quomodo nım est sıne peccalto, in qUO habıtat peccatum ? Ambulat amen ulas
Domauin1i, QUaS NON ambulant quı oOperan{tur; qula 1lam NON 1ıpse u sed quod

habıtat Verumtamen ıta soluta est quaest10 ista, ut difficıhor altera
nascere(tur, Quomodo agal homo quod ıpse HON agıt. trumque Nnım dixıt; C Non
quod uolo, a80O, el, Non ECSO ODEVOF Ullud, sed quod abıtat In nde
intellıgere debemus, quando quod habıtat In nobıs, In nobıs. {[uncC
110S5 1d 11011 operarl; quando el uoluntas nOsIira consentit, ei et1am COI-

DOT1S membra, obediant desiderus 1US Quı1d nNnım nolentibus
nobıs, n1ıs1ı sola iıllıcıta desıder1a? Quıibus S1 uoluntatıs 1ON adhıbeaturs INOUC-

tur quıdem nonnullus affectus, sed nullus el relaxatur effectus. Hoc praecepit iıdem
apostolus, ubı cdicıt Non ErSO regnel In Hestro mortalı COFYDOFE, ad obedt-
endum desideriis e1US; NecC exhibeatis membra Hestra AFMAad INIQUILEALTLS peccato.”

In thıs regard SCC the COMMENIXIS by Pierre-Marıe Hombert. ““CGlor1a ratiae .
Se glorifie en Dieu, princıpe et fın de Ia theologie augustinıienne de la gräce (Parıs
Institut d’Etudes Augustiniennes, 306-310



174

Christian holıness, placıng in PTOPDCI perspective all er vıirtues and
aspıratıons: profecto aecC LDSQ humuilıtas In [0CcCO peregrinationis
hulus, QUAE NOX intelligitur, prodest 2158 qul salubriter PCXET-

Cenliur In C  y ul discant Hon superbire; (S.XV.8, (1 40, It 15
from thıs perspective that Augustine offers MO for the spırıtual
Journey that 15 mMar Dy progressive rather than SUCCECS5 MO
el quamdıu ULIULEUF In hoc mundo, proficientium est 1Sta cantatıo
(SXVAUL.2; CGS 40, hıs emphasıs proficere nables
Augustine insıst improvement and yel hold fırm notion of
imperfection. hıs 15 nNOTL mean ENCOUTASC mediocrIty neglı-
9 rather ıts intent 15 humble dılıgence.

Let hrıst’s holy amıly ralise dıfferent C Chrıist’'s holy fellowshıp
that 18 earıng fruıt and SrOoWINg throughout the ole WOT. humble
in 1fs truthfulness and ruthful In ıts umilıty. Let it shout, Ir SaYy
that have SIN, deceive ourselves, and the ftruth 15 NOT INn
But f confess OUFr SINS. he 15 al  u and Just that he forgives
OUTFr SINS, and cleanses from all NIQUILy JIn 1:8-9) 'Thıs declara-
t1ıon must be matched Dy inner Convıction, for umilıty 11l be SCH-
uıne ıf ıt 15 NOoLt much flaunted Dy the toNguUe modeled the
apostle’s descrıiption: Not haughty, hut of ONEe mınd wıth humble JOolk
Rom 2 16)

hıs of imperfection prompts both humble dedıicatıon and
ever-deepening receptivıty progressing In ..  et ab

hac < perseueranter proficıt, quotidie reululSsCceEre, ululficante
ıllo, CULUS gratia homo nOSter inter1ı0r FrenOUuUalur de dıie In 1em  29 2
Cor 4.16)

Vıa gratiae ”“
f Augustine has gıven O those entruste: ıth the task of

eachıng and preachıng the scrıptures the for hıs ONUTMNECIN-

tal ODUS the Psalter, he has equally offered in thıs engthy ser1es of

IA} En Ps LE C6 4 ' 669 ° Exclamet autem sancta famılıa Chrıstı,
fructificans In un1uerso mundo, humuilıter ueracıter humıilıs;
exclamet, Inquam: S17 dixeriımus qu1a NO  - habemus;, NOS 1DSOS SEducCIMus, el
uerıtas In noObıs NO  > est. Ouod S17 confessi fuerimus delicta nOSLra, fidelis est el LUSTUS,
ul dımuttat nobıs DeCCala NOSTTAa, el mundet NOS ab Omnı Inıquitate. Haec ut dıcuntur,
ıta sentlantur. Uunc nım erıt humıilıtas uCTAa, 1 NON sola Ostentetur In lıngua; ut SIMUS
secundum Apostolum, NO  - alta sapıentes, sed humuilıbus consentientes.”

En Ps CAÄVUII, (: 4 E 1695 °“ Non Currerem, Nn1ıS1 dılatasses COT
meum. ”
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homilıes verıtable gu1lde, complex AS it 15 comprehensıve, for the
Journey of In the step-by-step exposıtion, each of the

psalm, ONEC m1g SaYy, shedding 1g yel another
aspect of the path of, Augustine Sets forth noTt much SYS-
ematıc PTFOSTaI for attaınıng virtue and holiness but rather seft of
guldıng values and princıples. Ihe VeC expansıve nature of the COM-

mentarYy the dynamıc and unprogrammatıc character of the
Journey of al ONC that Cannot be circumscribed Dy rubrical formu-
las, OMNC that Cannot be simplistically reduced specıfic practices
behavıoral detaıls, yel Journey in eed of guldıng values and PrINCI-
ples grounded ın, eXpressiıve of, and secured Dy key Christological
and scriptural affırmatıons TIhe foundatıonal affırmatıon remaıns
always gratia CAFISEL humbly acknowledged and lovıngly lıved,
that gratia, Carıtas, and humilıtas become together the hallmarks of

Augustinıan Vvis1ıon of the T1ıstıan ıfe What 15 perhaps MmMOSsSstT
remarkable Oou the exposıtıon 15 the WaY ıt es all of the hard-
fought theologıcal princıples of the Pelagıan CONLTrOVETISY and {urns

them into lıving for m  ıng In It remınds
that Augustine the theologıan and polemicıst Cal Dy separated
from Augustine the pastor and spiırıtual gu1ı1de and hıimself Serulls

Dei Hıs insıstence that °° all 1S grace” 18 merely theoretical
academıc insıstence but 15 ntended be profound statement OoOu
the Christian lıfe, hOow ıt 1S be lıved, ıfs affırmatıon offerıng the
only SUTC gu1de for irue lıfe in God, the ıfe of faıth and holiness. It
1S equaliy evıdent that Augustine discounted the ımportance of
understandıng the Journey, ıfs hıstory, make-up, content, and implıca-
t10NS: the Psalmıist’s da mihL intellectum becomes both call and
warran undertake the Journey intellıgently, ıth he  z and miınd,
the scrıptures BV in hand AaSs both Mal and MITTOTF. In the end, the
exposıtor has rece1ved from Augustine 181011 only valuable exegetical-
hermeneutical but perhaps CVENn INOTC importantly, visıon
of the Journey of faıth, ıth the law of both 1g and path

Ihomas ARTIN ()SA


