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The early T1stıian wrıters WeIC profoundly impressed Dy
Stephen, the 1IrsS martyr. The TeEe homuiletic tradıtıon contaıns
number of SCTINONS In hıs honour, SCTITNONS Dy John Chrysostom, Gre-
SOLY of yssa, Asterius of Amasea, Proclus of Constantinople, and
Hesychıius of Jerusalem.‘! In the weSstT, ıt 15 maınly the OCUVIC of
Augustine 1C deserves OUT attention. few VYCaIS dYO Father
ayer collected arge amount of data irom the SCIT1NOIMNS of Uugus-
tine regardıng the celebratiıon of Stephen the 1rS martyr.“ In hat
ollows, attempt 1S made, add Father ayer’s work by ana-

Iyzıng thıs data and offerıng SOINC COMMENTIS the results.*

The earliest atın records

Tertullian

x00d place egın 15 ıth o0ok al the pre-Augustinian
Latın tradıtıon It becomes immediately obvıo0us that ertullian took
lıvely interest in the lıfe, minıstry, and ea of Stephen (cf. cts 6-
8 For hım, Stephen 15 MO of patıence in the face of suffering
precısely because he whıle being stoned for the forgıveness of
hıs enemıles’ (De patıentia In Scorplace I5.2. Stephen 15
ımportan ONC of Man y who AIC persecuted because of hrıs In
cts ıt reads: ‘Stephen 1S buriıed (under the stones)’.? In De c_

fione MOTTITUOTrUM 55.9 Tertullıan sShows that human remaıns human
C VEBR when he recCelIves preferential tIfreatment from G0d He SCS the
examples of both Moses and ‘Stephen, who looked ıke angel, but
whose mMO uman knees had nevertheless gıven WaY urıng the
stonıng (Ac 6,15 and 7600 In Adversus Praxean 30.5 and ıth

See the lıst in the C'lavıs Patrum (Gıraecorum.
ayer CS °°* Attende ephanum tuum erm 307 29 3) Sinn

und Wert der Märtyrerverehrung nach den Stephanuspredigten Augustins”, Festschrift
Bartelink, ed Bastıaensen Hılhorst Kneepkens, Steenbrugı1s 1989, A DF

Here., Chadwick-Healy’s D-R edıtıon of the Patrologia Latına has been
help For patrıstic quotatıions, however, the best avaılable critical editions WEOIC

consulted.
LapidaturAUGUSTINE ON THE DEACON-PREACHER-  MARTYR STEPHEN  The early Christian writers were profoundly impressed by  Stephen, the first martyr. The Greek homiletic tradition contains a  number of sermons in his honour, sermons by John Chrysostom, Gre-  gory of Nyssa, Asterius of Amasea, Proclus of Constantinople, and  Hesychius of Jerusalem.! In the west, it is mainly the oeuvre of  Augustine which deserves our attention. A few years ago Father  Mayer collected a large amount of data from the sermons of Augus-  tine regarding the celebration of Stephen the first martyr.” In what  follows, an attempt is made, to add to Father Mayer’s work by ana-  lyzing this data and offering some comments on the results.?  I The earliest Latin records  Tertullian  A good place to begin is with a look at the pre-Augustinian  Latin tradition. It becomes immediately obvious that Tertullian took a  lively interest in the life, ministry, and death of Stephen (cf. Acts 6-  7). For him, Stephen is a model of patience in the face of suffering  precisely because he ‘while being stoned prays for the forgiveness of  his enemies’ (De patientia 14,1).* In Scorpiace 15,2, Stephen is  important as one of many who are persecuted because of Christ: in  Acts it reads: ‘Stephen is buried (under the stones)’.° In De resurrec-  tione mortuorum 55,9, Tertullian shows that a human remains human  even when he receives preferential treatment from God. He uses the  examples of both Moses and ‘Stephen, who looked like an angel, but  whose mortal human knees had nevertheless given way during the  stoning (Ac 6,15 and 7,60)’.° In Adversus Praxean 30,5, and with  l See the list in the Clavis Patrum Graecorum.  ? _ C. Mayer O.S.A., ““ Attende Stephanum conservum tuum’ (Serm. 317, 2, 3). Sinn  und Wert der Märtyrerverehrung nach den Stephanuspredigten Augustins”, Festschrift  Bartelink, ed. Bastiaensen — Hilhorst — Kneepkens, Steenbrugis 1989, 217-237.  3 Here, Chadwick-Healy’s CD-ROM edition of the Patrologia Latina has been a  great help. For patristic quotations, however, the best available critical editions were  consulted.  *4 Lapidatur ... et veniam hostibus suis postulat (Ac 7,60).  5 Stephanus opprimitur.  © Stephanus angelicum iam fastigium induerat, sed non alia genua in lapidatione  Ssucciderant.el venıam hostihbus ULS postulat (Ac 7,60)
Stephanus opprıimıitur.
Stephanus angelicum 1LAam fastıg1um induerat, sed NO  - alıad In lapıdatione

Succıiderant.
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regar: the relatıonshıp between the Father and the Son In the Irın-
Ity, Tertullıan sStTates that the Son SIES al the MNg hand of the Father
Ihe fact Stephen, 1IC eing stoned, Sa Hım ST1 standıng al
Hıs MNg hand Acts Ü J3 Was announcemen that He WOU SIıt
afterwards, when the Father PUutSs al] hıs enemıles under hıs feet (CL. Ps
109[110],1 and Heh 1L3 As 111 5SCC, the question of whether
Stephen W as sıttıng OT standıng al the rıght hand of the Father l
also Capture the attention of Ambrose and Augustine.

Cyprian
In the extian wrıtings of Cyprıan, Stephen ADDCAIS only 161

Ihe text of De ONO patıentiae 15 V sımılar {O the aforemen-
tioned PASSAaSC quoted from Tertullıan here, LOO, hıs patıentia 1s
praised It 15 praıised precıisely because Stephen 'althoug kılled by
violence and Dy stones, dıd NOoTt DIaYy for TeVCNSC, but for forgıveness
for hıs murderers’ ®

1lary
Just after the mıddle of the fourth CENLUTY, Hılary of Poıntiers, In

hıs salm 58 16 contaıns the excla-
matıon: "Exsurge In mıihL!” (*Rıse and COTMNC towards
me! ); places ese words in the MOU of Stephen and that he
W as the 1IrSsS Martyr In alllec of (G10d the Father He also es that, in

tephen’s call, °the Father descended the edge of
heaven ıt WEeIC meel him  79

Stephen Iso plays part In ıllary’s WONdeTTIU allegorıcal
interpretation of Mt 1215 Matthew 1242 [ elates the STOTY about
the miraculous payment of the temple L[aX, when the ord asks eier

Canı hıis hook the hook of the eavenly teachıngs In the
the of the WOT. and DaY for both of them by of the
COIn he found In the MOUuU of the first fısh he caught. Hılary wrıtes:
° Peter indeed Cast104  A.A.R. BASTIAENSEN  regard to the relationship between the Father and the Son in the Trin-  ity, Tertullian states that the Son sits at the right hand of the Father.  The fact ‘that Stephen, while being stoned, saw Him still standing at  His right hand (Acts 7, 55), was an announcement that He would sit  afterwards, when the Father puts all his enemies under his feet (cf. Ps  109[110],1 and Heb 1,13)’.’ As we will see, the question of whether  Stephen was sitting or standing at the right hand of the Father will  also capture the attention of Ambrose and Augustine.  Cyprian  In the extant writings of Cyprian, Stephen appears only once.  The text of De bono patientiae 16 is very similar to the aforemen-  tioned passage quoted from Tertullian: here, too, his patientia is  praised. It is praised precisely because Stephen ‘although killed by  violence and by stones, did not pray for revenge, but for forgiveness  for his murderers’.3  Hilary  Just after the middle of the fourth century, Hilary of Poitiers, in  his comments on Psalm 58 (59),6, a verse which contains the excla-  mation: “Exsurge in occursum mihi!” (‘Rise and come towards  me!”), places these words in the mouth of Stephen and notes that he  was the first martyr in name of God the Father. He also notes that, in  response to Stephen’s call, ‘the Father descended to the edge of  heaven as it were to meet him’.?  Stephen also plays a part in Hilary’s wonderful allegorical  interpretation of M7 17,13. Matthew 17,24-27 relates the story about  the miraculous payment of the temple tax, when the Lord asks Peter  to cast his hook — the hook of the heavenly teachings — in the water —  the water of the world — and to pay for both of them by means of the  coin he found in the mouth of the first fish he caught. Hilary writes:  ‘Peter indeed cast ... the hook of the heavenly teachings ... into this,  the blessed first martyr sank his teeth ... Stephen came up first; he  had the coin in his mouth’ and it was the equivalent of the tvx<o  7 Hunc (Filium) vidit Stephanus cum lapidaretur, adhuc stantem ad dexteram  Dei, ut exinde sessurum donec ponat illi Pater omnes inimicos sub pedibus suis.  8 Qui cum  vi et lapidibus necaretur, non sibi vindictam sed interfectoribus  veniam postulabat.  ... CUM primo nominis sui martyri Stephano velut in primoribus caeli in occur-  sum a Deo Patre descensum sit.the hook of the eavenly teachıngs104  A.A.R. BASTIAENSEN  regard to the relationship between the Father and the Son in the Trin-  ity, Tertullian states that the Son sits at the right hand of the Father.  The fact ‘that Stephen, while being stoned, saw Him still standing at  His right hand (Acts 7, 55), was an announcement that He would sit  afterwards, when the Father puts all his enemies under his feet (cf. Ps  109[110],1 and Heb 1,13)’.’ As we will see, the question of whether  Stephen was sitting or standing at the right hand of the Father will  also capture the attention of Ambrose and Augustine.  Cyprian  In the extant writings of Cyprian, Stephen appears only once.  The text of De bono patientiae 16 is very similar to the aforemen-  tioned passage quoted from Tertullian: here, too, his patientia is  praised. It is praised precisely because Stephen ‘although killed by  violence and by stones, did not pray for revenge, but for forgiveness  for his murderers’.3  Hilary  Just after the middle of the fourth century, Hilary of Poitiers, in  his comments on Psalm 58 (59),6, a verse which contains the excla-  mation: “Exsurge in occursum mihi!” (‘Rise and come towards  me!”), places these words in the mouth of Stephen and notes that he  was the first martyr in name of God the Father. He also notes that, in  response to Stephen’s call, ‘the Father descended to the edge of  heaven as it were to meet him’.?  Stephen also plays a part in Hilary’s wonderful allegorical  interpretation of M7 17,13. Matthew 17,24-27 relates the story about  the miraculous payment of the temple tax, when the Lord asks Peter  to cast his hook — the hook of the heavenly teachings — in the water —  the water of the world — and to pay for both of them by means of the  coin he found in the mouth of the first fish he caught. Hilary writes:  ‘Peter indeed cast ... the hook of the heavenly teachings ... into this,  the blessed first martyr sank his teeth ... Stephen came up first; he  had the coin in his mouth’ and it was the equivalent of the tvx<o  7 Hunc (Filium) vidit Stephanus cum lapidaretur, adhuc stantem ad dexteram  Dei, ut exinde sessurum donec ponat illi Pater omnes inimicos sub pedibus suis.  8 Qui cum  vi et lapidibus necaretur, non sibi vindictam sed interfectoribus  veniam postulabat.  ... CUM primo nominis sui martyri Stephano velut in primoribus caeli in occur-  sum a Deo Patre descensum sit.Into thıs,
the blessed tirst MAartyr sank hıs teeth104  A.A.R. BASTIAENSEN  regard to the relationship between the Father and the Son in the Trin-  ity, Tertullian states that the Son sits at the right hand of the Father.  The fact ‘that Stephen, while being stoned, saw Him still standing at  His right hand (Acts 7, 55), was an announcement that He would sit  afterwards, when the Father puts all his enemies under his feet (cf. Ps  109[110],1 and Heb 1,13)’.’ As we will see, the question of whether  Stephen was sitting or standing at the right hand of the Father will  also capture the attention of Ambrose and Augustine.  Cyprian  In the extant writings of Cyprian, Stephen appears only once.  The text of De bono patientiae 16 is very similar to the aforemen-  tioned passage quoted from Tertullian: here, too, his patientia is  praised. It is praised precisely because Stephen ‘although killed by  violence and by stones, did not pray for revenge, but for forgiveness  for his murderers’.3  Hilary  Just after the middle of the fourth century, Hilary of Poitiers, in  his comments on Psalm 58 (59),6, a verse which contains the excla-  mation: “Exsurge in occursum mihi!” (‘Rise and come towards  me!”), places these words in the mouth of Stephen and notes that he  was the first martyr in name of God the Father. He also notes that, in  response to Stephen’s call, ‘the Father descended to the edge of  heaven as it were to meet him’.?  Stephen also plays a part in Hilary’s wonderful allegorical  interpretation of M7 17,13. Matthew 17,24-27 relates the story about  the miraculous payment of the temple tax, when the Lord asks Peter  to cast his hook — the hook of the heavenly teachings — in the water —  the water of the world — and to pay for both of them by means of the  coin he found in the mouth of the first fish he caught. Hilary writes:  ‘Peter indeed cast ... the hook of the heavenly teachings ... into this,  the blessed first martyr sank his teeth ... Stephen came up first; he  had the coin in his mouth’ and it was the equivalent of the tvx<o  7 Hunc (Filium) vidit Stephanus cum lapidaretur, adhuc stantem ad dexteram  Dei, ut exinde sessurum donec ponat illi Pater omnes inimicos sub pedibus suis.  8 Qui cum  vi et lapidibus necaretur, non sibi vindictam sed interfectoribus  veniam postulabat.  ... CUM primo nominis sui martyri Stephano velut in primoribus caeli in occur-  sum a Deo Patre descensum sit.Stephen Calmnle ırst: he
had the CO1n In hıs mouth‘’ and it W das the equıvalent of the [WO

Hunc (Fılıum vidıt Stephanus CUM lapıdaretur, UC Siantem ad dexteram
Del, Ul exinde donec ıllı Pater INLMLCOS subh pedibus ULS

Oul CUM VI ef [apıdıiıbus neCareltur, AON ıbr Vindiıctam sed interfectoribus
venıam postulabat.104  A.A.R. BASTIAENSEN  regard to the relationship between the Father and the Son in the Trin-  ity, Tertullian states that the Son sits at the right hand of the Father.  The fact ‘that Stephen, while being stoned, saw Him still standing at  His right hand (Acts 7, 55), was an announcement that He would sit  afterwards, when the Father puts all his enemies under his feet (cf. Ps  109[110],1 and Heb 1,13)’.’ As we will see, the question of whether  Stephen was sitting or standing at the right hand of the Father will  also capture the attention of Ambrose and Augustine.  Cyprian  In the extant writings of Cyprian, Stephen appears only once.  The text of De bono patientiae 16 is very similar to the aforemen-  tioned passage quoted from Tertullian: here, too, his patientia is  praised. It is praised precisely because Stephen ‘although killed by  violence and by stones, did not pray for revenge, but for forgiveness  for his murderers’.3  Hilary  Just after the middle of the fourth century, Hilary of Poitiers, in  his comments on Psalm 58 (59),6, a verse which contains the excla-  mation: “Exsurge in occursum mihi!” (‘Rise and come towards  me!”), places these words in the mouth of Stephen and notes that he  was the first martyr in name of God the Father. He also notes that, in  response to Stephen’s call, ‘the Father descended to the edge of  heaven as it were to meet him’.?  Stephen also plays a part in Hilary’s wonderful allegorical  interpretation of M7 17,13. Matthew 17,24-27 relates the story about  the miraculous payment of the temple tax, when the Lord asks Peter  to cast his hook — the hook of the heavenly teachings — in the water —  the water of the world — and to pay for both of them by means of the  coin he found in the mouth of the first fish he caught. Hilary writes:  ‘Peter indeed cast ... the hook of the heavenly teachings ... into this,  the blessed first martyr sank his teeth ... Stephen came up first; he  had the coin in his mouth’ and it was the equivalent of the tvx<o  7 Hunc (Filium) vidit Stephanus cum lapidaretur, adhuc stantem ad dexteram  Dei, ut exinde sessurum donec ponat illi Pater omnes inimicos sub pedibus suis.  8 Qui cum  vi et lapidibus necaretur, non sibi vindictam sed interfectoribus  veniam postulabat.  ... CUM primo nominis sui martyri Stephano velut in primoribus caeli in occur-  sum a Deo Patre descensum sit.CUM DrImMO NOMUINLS SM martyrı Stephano velut In prıimorıibus caelı In Ur-
SUM Deo Patre descensum Sıt.
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dıdrachmas that WEIC wed one for Christ, and ONEC for the preach-
ing of Christ’ .19

The image of Stephen a4Ss the 1Irs fısh caught by the Hc  < eaCN-
ng of Christ 15 also present in the work of Ambrose Ambrose’s
SOUTCEC for hıs 1S NOoTt ımmediıately apparent rıgen 0€eSs NOTt
involve Stephen in hıs interpretatiıon of thıs DASSAaSC of Matthew,
1C he, Dy the WdY, interprets unfavourably.*” Dıd Hılary SC VE

SUUTCEC of inspıratıon for Ambrose?

Ambrose

In Exameron 5,6,16, Ambrose also calls Stephen the fısh that
Was caught 1ın Peter  vA  s  “ net As the S follower of the gospel, he
Calllec Ouft of the W aler ıth the CO1n of Justice in hıs mouth He then
cried Ou  n ‘Behold, SE the heavens opened and the Son of Man
standıng al rıght han: The fısh Was actually the ord Jesus,
because he knew that tephen’s mouth contaıned the SXaC amount of
{ax that W as wed Indeed, through hıs g]0or10Us martyr’s ca the
well-spoken eiender (locuples adsertor) has one Justice both the
Judgement and the eachıng of eier ell the of
Christ’.}® sımılar traın of hought 15 18 be OUunNn: In Expositio eVanN-

gelıl Lucae 445 Here Peter has caught °the fırst 1ısh, poss1ibly the
1Irs MAarITYT, who carrıed the drachma., the LaxXx amount owed, In hıs
mouth Our drachma 1S hrıs The IS MAarTYT, Stephen, carrıed
TEASUTrEe in hıs MOU due the fact that he W ds proclaımıng Chriıst
by of hıs martyr’s death? . omparable thıs 15 De VIrQINL-
fate 119, In 1C read that °the MAartyr who Was the first COINEC

irom the SCa heaven, W as caught Dy Peter before the Servıice al
the altar, nNOoTt ıth ne(t, but ıth hook, In order ascend heaven

Petrus doctrinae hamum MILSIE INn saeculo;... ULC adhaesıt heatus ılle
DFIMUS Ty: hamo105  AUGUSTINE ON THE DEACON-PREACHER-MARTYR STEPHEN  didrachmas that were owed: ‘one for Christ, and one for the preach-  ing of Christ‘ /°  The image of Stephen as the first fish caught by the new teach-  ing of Christ is also present in the work of Ambrose. Ambrose’s  source for his comments is not immediately apparent. Origen does not  involve Stephen in his interpretation of this passage of Matthew,  which he, by the way, interprets unfavourably.!! Did Hilary serve as  a source of inspiration for Ambrose?  Ambrose  In Exameron 5,6,16, Ambrose also Calls Stephen the fish that  was caught ‘in Peter’s’ net. As the first follower of the gospel, he  came out of the water with the coin of justice in his mouth. He then  cried out: ‘Behold, I see the heavens opened and the Son of Man  standing at God’s right hand.’ The fish was actually the Lord Jesus,  because he knew that Stephen’s mouth contained the exact amount of  tax that was owed. Indeed, through his glorious martyr’s death, the  well-spoken defender (locuples adsertor) has done justice to both the  judgement and the teaching of Peter as well as to the grace of  Christ’.!? A similar train of thought is to be found in Expositio evan-  gelii Lucae 4,75. Here Peter has caught ‘the first fish, possibly the  first martyr, who carried the drachma, the tax amount owed, in his  mouth. Our drachma is Christ. The first martyr, Stephen, carried a  treasure in his mouth, due to the fact that he was proclaiming Christ  by means of his martyr’s death’.!* Comparable to this is De virgini-  tate 119, in which we read that ‘the martyr who was the first to come  up from the sea to heaven, was caught by Peter before the service at  the altar, not with a net, but with a hook, in order to ascend to heaven  10 Petrus  . doctrinae hamum misit in saeculo;... huic adhaesit beatus ille  primus martyr hamo .... Stephanus igitur primus ascendit, Stephanus staterem ore  continuit, ... quia talis ... stater et pro Christo erat et pro Christi praedicatione sol-  vendus.  !! See F. Ledegang, Mysterium ecclesiae. Beelden voor de kerk en haar leden bij  Origenes, 2 pts., diss. Nijmegen 1992, 1,184.447-448.  2 Petrus  misit retia et conplexus est Stephanum, qui de evangelio primus  ascendit habens in ore suo statera iustitiae; unde ... clamavit dicens: ecce video cae-  los apertos et Filium hominis stantem ad dexteram Dei. Pro hoc pisce stabat Domi-  nus Tesus; sciebat enim esse in ore eius pretium sui census; denique glorioso mar-  tyrio et Petri iudicium atque doctrinam et Christi gratiam locuples adsertor inplevit.  3 Et fortasse primus hic piscis primus est martyr in ore habens didragma, hoc  est pretium census. Didragma nostrum Christus est. Habebat igitur primus ille mar-  tyr, Stephanus scilicet, in ore thesaurum, cum Christum in passione loqueretur.Stephanus Lgıtur DFIMUS ascendit, Stephanus OTE
continult,105  AUGUSTINE ON THE DEACON-PREACHER-MARTYR STEPHEN  didrachmas that were owed: ‘one for Christ, and one for the preach-  ing of Christ‘ /°  The image of Stephen as the first fish caught by the new teach-  ing of Christ is also present in the work of Ambrose. Ambrose’s  source for his comments is not immediately apparent. Origen does not  involve Stephen in his interpretation of this passage of Matthew,  which he, by the way, interprets unfavourably.!! Did Hilary serve as  a source of inspiration for Ambrose?  Ambrose  In Exameron 5,6,16, Ambrose also Calls Stephen the fish that  was caught ‘in Peter’s’ net. As the first follower of the gospel, he  came out of the water with the coin of justice in his mouth. He then  cried out: ‘Behold, I see the heavens opened and the Son of Man  standing at God’s right hand.’ The fish was actually the Lord Jesus,  because he knew that Stephen’s mouth contained the exact amount of  tax that was owed. Indeed, through his glorious martyr’s death, the  well-spoken defender (locuples adsertor) has done justice to both the  judgement and the teaching of Peter as well as to the grace of  Christ’.!? A similar train of thought is to be found in Expositio evan-  gelii Lucae 4,75. Here Peter has caught ‘the first fish, possibly the  first martyr, who carried the drachma, the tax amount owed, in his  mouth. Our drachma is Christ. The first martyr, Stephen, carried a  treasure in his mouth, due to the fact that he was proclaiming Christ  by means of his martyr’s death’.!* Comparable to this is De virgini-  tate 119, in which we read that ‘the martyr who was the first to come  up from the sea to heaven, was caught by Peter before the service at  the altar, not with a net, but with a hook, in order to ascend to heaven  10 Petrus  . doctrinae hamum misit in saeculo;... huic adhaesit beatus ille  primus martyr hamo .... Stephanus igitur primus ascendit, Stephanus staterem ore  continuit, ... quia talis ... stater et pro Christo erat et pro Christi praedicatione sol-  vendus.  !! See F. Ledegang, Mysterium ecclesiae. Beelden voor de kerk en haar leden bij  Origenes, 2 pts., diss. Nijmegen 1992, 1,184.447-448.  2 Petrus  misit retia et conplexus est Stephanum, qui de evangelio primus  ascendit habens in ore suo statera iustitiae; unde ... clamavit dicens: ecce video cae-  los apertos et Filium hominis stantem ad dexteram Dei. Pro hoc pisce stabat Domi-  nus Tesus; sciebat enim esse in ore eius pretium sui census; denique glorioso mar-  tyrio et Petri iudicium atque doctrinam et Christi gratiam locuples adsertor inplevit.  3 Et fortasse primus hic piscis primus est martyr in ore habens didragma, hoc  est pretium census. Didragma nostrum Christus est. Habebat igitur primus ille mar-  tyr, Stephanus scilicet, in ore thesaurum, cum Christum in passione loqueretur.QU1a falıs105  AUGUSTINE ON THE DEACON-PREACHER-MARTYR STEPHEN  didrachmas that were owed: ‘one for Christ, and one for the preach-  ing of Christ‘ /°  The image of Stephen as the first fish caught by the new teach-  ing of Christ is also present in the work of Ambrose. Ambrose’s  source for his comments is not immediately apparent. Origen does not  involve Stephen in his interpretation of this passage of Matthew,  which he, by the way, interprets unfavourably.!! Did Hilary serve as  a source of inspiration for Ambrose?  Ambrose  In Exameron 5,6,16, Ambrose also Calls Stephen the fish that  was caught ‘in Peter’s’ net. As the first follower of the gospel, he  came out of the water with the coin of justice in his mouth. He then  cried out: ‘Behold, I see the heavens opened and the Son of Man  standing at God’s right hand.’ The fish was actually the Lord Jesus,  because he knew that Stephen’s mouth contained the exact amount of  tax that was owed. Indeed, through his glorious martyr’s death, the  well-spoken defender (locuples adsertor) has done justice to both the  judgement and the teaching of Peter as well as to the grace of  Christ’.!? A similar train of thought is to be found in Expositio evan-  gelii Lucae 4,75. Here Peter has caught ‘the first fish, possibly the  first martyr, who carried the drachma, the tax amount owed, in his  mouth. Our drachma is Christ. The first martyr, Stephen, carried a  treasure in his mouth, due to the fact that he was proclaiming Christ  by means of his martyr’s death’.!* Comparable to this is De virgini-  tate 119, in which we read that ‘the martyr who was the first to come  up from the sea to heaven, was caught by Peter before the service at  the altar, not with a net, but with a hook, in order to ascend to heaven  10 Petrus  . doctrinae hamum misit in saeculo;... huic adhaesit beatus ille  primus martyr hamo .... Stephanus igitur primus ascendit, Stephanus staterem ore  continuit, ... quia talis ... stater et pro Christo erat et pro Christi praedicatione sol-  vendus.  !! See F. Ledegang, Mysterium ecclesiae. Beelden voor de kerk en haar leden bij  Origenes, 2 pts., diss. Nijmegen 1992, 1,184.447-448.  2 Petrus  misit retia et conplexus est Stephanum, qui de evangelio primus  ascendit habens in ore suo statera iustitiae; unde ... clamavit dicens: ecce video cae-  los apertos et Filium hominis stantem ad dexteram Dei. Pro hoc pisce stabat Domi-  nus Tesus; sciebat enim esse in ore eius pretium sui census; denique glorioso mar-  tyrio et Petri iudicium atque doctrinam et Christi gratiam locuples adsertor inplevit.  3 Et fortasse primus hic piscis primus est martyr in ore habens didragma, hoc  est pretium census. Didragma nostrum Christus est. Habebat igitur primus ille mar-  tyr, Stephanus scilicet, in ore thesaurum, cum Christum in passione loqueretur.Sfater el DFO Chrısto Tal el DVO Christi praedicatione sol-
vendus.

11 See Ledegang, Mysterium ecclesiae. Beelden (079) de kerk AaAar leden DijJ
Origenes, pfs., dıss Nıjmegen 1992, 1,184.44 7-448

Petrus MLSIE retia el Conplexus est Stephanum, qul de evangelıo DFIMUS
ascendiıt habens INn OTE SUO Sfiatera Lustitiae; nde105  AUGUSTINE ON THE DEACON-PREACHER-MARTYR STEPHEN  didrachmas that were owed: ‘one for Christ, and one for the preach-  ing of Christ‘ /°  The image of Stephen as the first fish caught by the new teach-  ing of Christ is also present in the work of Ambrose. Ambrose’s  source for his comments is not immediately apparent. Origen does not  involve Stephen in his interpretation of this passage of Matthew,  which he, by the way, interprets unfavourably.!! Did Hilary serve as  a source of inspiration for Ambrose?  Ambrose  In Exameron 5,6,16, Ambrose also Calls Stephen the fish that  was caught ‘in Peter’s’ net. As the first follower of the gospel, he  came out of the water with the coin of justice in his mouth. He then  cried out: ‘Behold, I see the heavens opened and the Son of Man  standing at God’s right hand.’ The fish was actually the Lord Jesus,  because he knew that Stephen’s mouth contained the exact amount of  tax that was owed. Indeed, through his glorious martyr’s death, the  well-spoken defender (locuples adsertor) has done justice to both the  judgement and the teaching of Peter as well as to the grace of  Christ’.!? A similar train of thought is to be found in Expositio evan-  gelii Lucae 4,75. Here Peter has caught ‘the first fish, possibly the  first martyr, who carried the drachma, the tax amount owed, in his  mouth. Our drachma is Christ. The first martyr, Stephen, carried a  treasure in his mouth, due to the fact that he was proclaiming Christ  by means of his martyr’s death’.!* Comparable to this is De virgini-  tate 119, in which we read that ‘the martyr who was the first to come  up from the sea to heaven, was caught by Peter before the service at  the altar, not with a net, but with a hook, in order to ascend to heaven  10 Petrus  . doctrinae hamum misit in saeculo;... huic adhaesit beatus ille  primus martyr hamo .... Stephanus igitur primus ascendit, Stephanus staterem ore  continuit, ... quia talis ... stater et pro Christo erat et pro Christi praedicatione sol-  vendus.  !! See F. Ledegang, Mysterium ecclesiae. Beelden voor de kerk en haar leden bij  Origenes, 2 pts., diss. Nijmegen 1992, 1,184.447-448.  2 Petrus  misit retia et conplexus est Stephanum, qui de evangelio primus  ascendit habens in ore suo statera iustitiae; unde ... clamavit dicens: ecce video cae-  los apertos et Filium hominis stantem ad dexteram Dei. Pro hoc pisce stabat Domi-  nus Tesus; sciebat enim esse in ore eius pretium sui census; denique glorioso mar-  tyrio et Petri iudicium atque doctrinam et Christi gratiam locuples adsertor inplevit.  3 Et fortasse primus hic piscis primus est martyr in ore habens didragma, hoc  est pretium census. Didragma nostrum Christus est. Habebat igitur primus ille mar-  tyr, Stephanus scilicet, in ore thesaurum, cum Christum in passione loqueretur.clamayvıt dicens: CC video (CUE-
[058 apertos el Fılium hominis STIantem ad dexteram Dei Pro hoc PISCE stabat Domi-
ANUS Iesus; scCiehat nım AA O In OVe 1US$ pretium SM CENSUS, denique 2lori0so0 INAFr-

tYFL0 ef Petrı Iudıcıum doctrinam el Christi gratiam Ocuples adsertor inplevit.
Et fortasse DFIMUS hic DISCLS DFIMUS est Ly. In OTE habens didragma, hoOc

est pretium CENSUS Didragma nOstrum Christus est. Habehbhat L&Ltur DFIMUS ılle INUFr-

[YF. Stephanus scılıcet, INn OTE thesaurum, CHU\| Christum In DAaSSLONE loqueretur.
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the Stream of hıs (070] ıth hIs mouth he PTrO-
laımed hrıst through the teSLMONY of hıs TE death’

the STOTY of the Stonıng, Stephen SCCS Jesus standıng al the
rıght hand of the Father (Ac 55) Ambrose ‚DLS COIMN-

ents ° Jesus STOO! ere aSs He STOO! ere devoted
helper 18 assıst h1s thlete Stephen battle He STOO there OIlC

prepared paratus h1s martyr 15 Here for Stephen full
aCCOord ıth the tradıtional termınology for martyrdom dASs battle
agaınst the eV1 the des1gnatıon “athlete of hrıst sed

In Explanatio psalmı 13 Ambrose states that when SOTIC-
OMNC S1115 heavıly, (G0d 15 1Sspose OWAT: hım such WAdYy that he
(9) from hım an thıs why dam Sa God walkıng AWAYy
from hım er h1s SIN and that why Stephen Sqa  S Hım standıng
CIS 55) OMNC fell because of h1is evıl SIM the er rece1ved the

of martyrdom’ '° Ihe sStatement of cts that Stephen Sa the
ord standıng and Paul wısh for behevers TICINaln standıng (7 Cor
15 58 stabıles estote el ımmobiıles Col 27 ımmobiıles 5DE eVanN-

gelit) ead Ambrose Explanatio psalmı 617 18 CONJUIC the
of ouble standıng al the immovable standıng

Stephen W ads SCCINS the immovable standıng TIS the [WO motion-
less 191 COMDAIC favourably ıth the chıladren of the TAaltOor who
accordıng the psalm ave wander Ou aımlessly and dIcC

Seduced C2gary
Fınally there the DAaASSasc from De fide ad Gratianum

1374 141 where Just lıke ertullıan Adversus Praxean
Ambrose about both the standıng and Sıtlıng (stare
el sedere) of the Son of Man al the rıght hand of the Father
Ambrose text antı Arıan he emphasızes the equalıty between
Father and Son ol 1t ave een that the words of Stephen WEeETC
sed Dy the Arıans SUuppoOort theır opınıon ? In anı Yy Casc the PAaAsSSasc
deserves be quoted full In DAaASSlıııg IT should be noted that the
Sd1I1lec termınology of 1g agaınst the devıl sed indıcate the
martyrdom

Martyr Ile qUl de MNarl ad caelum FTIMUS ascendit CApTUS Petro MUNLSTer
altarıs, NO  > ell sed hamo levatur, Ul 1VO AW//) SaANSULNLS elevaretur ad caelum,

OYe thesaurus eral, CUM Christum confessione loqueretur.
Stabat Iesus Ud, advocatus; stahat Ud,: sollicıtus, ul Stephanum athletam

UUM Certantem uvarel; stabat Ud. Daraltus, ul COronaret UMUM martyrem
Uhbiı alıquis STUVLIUS peccal COMMOVeLur Deus Ul ab Inde

el dae deambulare est el Stephano SIare GULA Ile praevarıcallone
[Apsus est hic MAFLyFLO COYrONALUS

NO  - MOVLImmeobiltis EFQO fide Stephanus ımmobılem Chrıstum videbat
Stephanus AON MOVL el Christus COMMAOLTI AMOvVeanltur 2L 1US el mendiıcent
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Wıth regar| the standıng al the rıght hand of God, thıs 15 only
OUnN! in OIMC place, Ithe one | where Stephen 5SdayS that he Sa  < Jesus
standıng al the rıght hand of (God Why O0€es it always SaYy that He 15
sıttıng al the rıght hand of God, and only in ONMNC place that He 15
standıng? He 15 sıttıng the Judge of the lıyıng and the dead, He 15
standıng the eiender of h1s friends SO he W ds standıng priest,
when He offered h1s Father the sacrıfıce of the g00d MAartYyT; He W ds

standıng, when he went present, d> h1s proteCc(Tor, the well-deserved
reward the g00d wrestler for hıs exhausting battle 10 indıcate CVECIMN
INOTE clearly that the standıng dıd nOoTt defic1enCcy, but, the
ContrarYy, W  9 Stephen pleaded wıth the Son recommend hım
the Father wıth the words: e Jesus, ecelve spirıt. ” 4O
demonstrate the equalıty In W of the Father and the 5on, he spoke
agaın and sald: AL  d, do NOL ame them for thıs SIN The Lord
SayS the SAadrmnle ıng the Father urıng h1s OW. sumfering the Son
of Man (LKK ’  9 ıt 15 also the Praycr of Stephen the Son of God
in the hour of hI1s torture That the request for essing 1S addressed
equally both Father and S50n, PIOVCS the equalıty of theır W If
they (the Arıans) claım that Stephen saıd thıs the Father, they must
ave noted that the preceding request Was addressed the Son ven
ıf follow theır reason1ıng, the unıty in majJesty of Father and Son 15
demonstrated by us, then ıf the request 15 made Father and Son, the
equalıty of the PraycCI indıcates equalıty of o1ng If they object the
fact that the Son 1S addressed wıth Lord’, conclude that they AT
also ryıng deny Hım the des1ıgnatıon ‘Lord’ !®

I1 Augustine

Augustine 1S, has, ‘Stephen’’s StOry all hıs OW

ayer’s research the ser1es of SCIILNONS he composed

Uno fantum l0c0 Tantem ad dexteram Del lesum Stephanus VIdiSSe dixıt
Cur107  AUGUSTINE ON THE DEACON-PREACHER-MARTYR STEPHEN  ‘With regard to the standing at the right hand of God, this is only  found in one place, [the one] where Stephen says that he saw Jesus  standing at the right hand of God. Why does it always say that He is  sitting at the right hand of God, and only in one place that He is  standing? He is sitting as the judge of the living and the dead, He is  standing as the defender of his friends. So he was standing as a priest,  when He offered his Father the sacrifice of the good martyr; He was  standing, when he went to present, as his protector, the well-deserved  reward to the good wrestler for his exhausting battle. To indicate even  more clearly that the standing did not imply a deficiency, but, on the  contrary, power, Stephen pleaded with the Son to recommend him to  the Father with the words: ‘“Lord Jesus, receive my spirit.” To  demonstrate the equality in power of the Father and the Son, he spoke  again and said: “Lord, do not blame them for this sin.” The Lord  says the same thing to the Father during his own suffering as the Son  of Man (Lk 23,34); it is also the prayer of Stephen to the Son of God  in the hour of his torture. That the request for a blessing is addressed  equally to both Father and Son, proves the equality of their power. If  they (the Arians) claim that Stephen said this to the Father, they must  have noted that the preceding request was addressed to the Son. Even  if we follow their reasoning, the unity in majesty of Father and Son is  demonstrated by us, then if the request is made to Father and Son, the  equality of the prayer indicates equality of doing. If they object to the  fact that the Son is addressed with ‘Lord’, we conclude that they are  also trying to deny Him the designation ‘Lord’.!?  II Augustine  Augustine is, or has, a ‘Stephen’s story’ all on his own.  Mayer’s research on the series of sermons he composed on  18 Uno tantum loco stantem ad dexteram Dei Tesum Stephanus vidisse se dixit...  Cur ... ubique ad dexteram sedere ostenditur, uno legitur in loco stare? Sedet quasi  iudex vivorum et mortuorum; stat quasi advocatus suorum. Stabat ergo quasi sacer-  dos, quando Patri hostiam boni martyris offerebat; stabat quasi bono luctatori bra-  vium tanti praesul certaminis redditurus.... (140) Ut autem evidentius cognosceretur  nulla esse stantis iniuria, sed potestas, Filium Stephanus obsecrabat, ut se amplius  commendaret Patri, dicens: Domine Iesu, recipe spiritum meum. Et ut eandem Patris  et Filii potestatem esse ostenderet, repetivit dicens: Domine, ne statuas illis hoc pec-  catum. Hoc Dominus in passione propria quasi Filius hominis Patri dicit; hoc et  Stephanus Filium Dei in suo martyrio deprecatur. Cum eadem gratia a Patre Filioque  deposcitur, eadem potentia declaratur. (141) Aut si volunt Stephanum Patri dixisse, ...  advertant tamen ... quod Filius prius sit rogatus. Nos autem et secundum eorum inter-  pretationem ostendimus unitatem paternae maiestatis et Filii; nam cum Pater rogatur  et Filius, aequalitas precationis operationis indicat unitatem. Si autem illis non placet  Filio dictum ‘Domine’, videmus quod etiam Dominum eum negare conantur.ubique ad dexteram sedere ostenditur, UNLO legitur INn I0c0 stare? Sedet QUası
iudex Vıvorum el MOTTIUOFTUM; Sal quası advocatus SUOTUM Stabat EYSO quası UCer-

dos, quando Patrı hostiam honı martyrıs offerebat; stahat quası hono Iuctatorı hra-
1um fantı praesul Certamını.ıs redditurus. ... Ut autem evidentius CO@NOSCeEretlur
nulla AYS StANtLS INLUFLG, sed, Fılıum Stephanus obsecrabat, Ul amplıus
commendaret Patrı, dicens: Domuine lesu, recıpe spirıtum Meum Et ul eandem Patrıs
el Füli potestatem AYWYS ostenderet, repetivıt dicens: Domine, STALUAS ıllıs HOC DeEC-
atlum Hoc OMINUS INn DAassıONE propria quası Filius hominıs Patrı dicıit; hoc el
Stephanus Fılıiıum DeL In SUO martyrıo deprecatur. Cum eadem gratia Patre Fıli1oque
deposcitur, eadem potentia declaratur. Aut S11 volunt Stephanum Patrı diXLISSE,
advertant amen quod Fılius DF1US Sıt ro2alus Nos autem el secundum Inter-
pretationem Ostendımus unıtatem malestatis el Fili; Uum CUM ater rogalur
el Fılıus, aequalitas precatıonıs operationıs indıcat unıtatem. W Aautem ıllıs NO  > placet
Fılıo dictum ‘Domine’, videmus quod etıam OmMıInNUM eum NESUATE NANIuUr.
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Stephen!? ave already made thıs clear, but, 1f ayer’s research 1Ss
supplemented ıth other examples from Augustine s OCUVIC, the
pıcture Cal be completed.

Stephen In Augustine s OEUVTE

The Ly Stephen
What applıed the church of h1ıs tıme, alsSO applıed ugus-

tine 1618 he had become Chrıistian and egan preach. Devotion
the MAartyIS Was both popular and mportant, and Augustine, eing the
lıturgıist and preacher that he WAas, went along ıth thıs Stephen, the
fırst MAaITYT, COUuU rece1ving hıs SYMPalhY and hıs elo-
YUCHNCC. hıs 15 especılally because, d he states in Sermo ,  L3
tephen’s DASSLO 1S be OUuUnNn:! In the canonıcal book of the cts of
the postles and, such, DOSSCSSCS inherent guarantee of depend-
abılıty which invıtes both preachıng and reflection. In
the words “"The arves 1S bountiful Augustine SaYyS (Sermo
LO1.2,2) that 'the first preachers of the gospel, the apostles, WEeEeTC sent
Out harvesters and, wıielding the scythe of the gospel, brought the
cheaves the eshiıng floor of the Lord, where Stephen the fırst
of the 11CW CTOD "had be hreshed’ *0 Obvıously In the background
18 the ought that Stephen 18 the fırst of the New Testament
In Sermo C}  C} 3  C} and L3  ’ Augustine, in passıng, draws
attention the fact that Stephen, appominte by the apostles deacon
and 4S such theır infer10T, has precede them In martyrdom.

He also Days attention the attıtude of Stephen, who fırst SCCS
the heavens opened urıng the stonıng and wh SCCS Jesus standıng al

ng hand Crs 7,96),; but who, when kneelıng OWN before
hıs ea pleads ıth the Ord nNOoTt hold hıs perseCcutors ACCOUNIT-
able for theır SIN A 7,60) In Sermo 315:3:4:5 and 61 E} thıs 1s COI-
mented "standıng' StANS) Stephen W ds prayıng for hımself, ask-
ng dS for hıs Just reward; ‘kneelıng oWnNn (fiXO genu he
prayed for for hIıs perseCu(lors. In Sermo C}  ” E the question
1S agaln: why 1IrsS standıng, and then kneelıng down? The preacher
aNnSWEeTISsS W ho for Just has CasS Y task, and that 1S why

See also ootnote hıs ser1es COonsısts of 314-324 Sermons 320
374 describe hat happene in Hıppo, probably durıng the YCaIs 475 and 4206, ıth
regar! Stephen s relıcs. Note ell that they dIiIC of secondary importance in Augus-
tine’s reasonıing.

Mıssı CUÜU.: alce evangelıDmanıpulos ad domuiınıt-
CUNM, uhl Stephanus trıturaretur.
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Stephen W das prayıngz for hımself standıng. When he then had PraYy
for the Jews, for the murderers of Chrıst, for the murderers of the
saınts, for hıs OW murderers: he Was of the fact that theır god-
lessness Was CNOTMOUS, EVCN g1gantıc and dıfficult to forg1ve, and he
kneeled own)’.2! The SaJrmlle traın of hought 15 be OUun! in the SCI -
11101155 Stephen In Sermo ’  , C}  L3 and D3  C}  9 Augustine
makes it pomn ofe that Stephen for hımself standıng and
for hıs executioners kneelıng oOWnNn hıs 1S also the Casec in Sermo
90,9

Augustine also the standıng of Stephen ıth the
standıng of Jesus, who, In tephen’s V1S1ON, 15 standıng al the rıght
hand of God GISs 55) In Sermo ,  C} he explaıns: ‘ Stephen Sa  <

Jesus standıng and that 15 why he W ds standıng hımself and dıd noTt
fall Jesus W as standıng hıgh above and W as lookıng OWN hıs
WAaTrrı10r eI0W and DaVC hım, h1ıs soldıer, invıncıble strengt. not
fall’ .22 In the explanatıon of the Credo, Augustine remarks, ıth ref-
CIr thıs "standıng' of Jesus, the contradıction 1ıth
the creed’s He 15 sıttıng al the rıght hand of the Father’ In Sermo
C}  ’  E} speech delivered for tradıtio symbolıi, LE.; the introduction
of the baptısmal candıdates the creed, he the followıng YUCS-
t1on the text of the symbolum: °How Cal Stephen SaY that he Sa  <

the Son of Man standıng al the Ng hand of the Father He o1ves
the AL1SWCI Dy INCAanls of the atın sedere *$C) sıt’, erb ıth wıde

of meanıngs. Ihe sedet of the creed remaılns’, °he
1s  Bn We fınd the Saillec explanatıon In Sermo 214,8, yvel nother SCI-

I1HNON delıvered al tradıtio symbolı. We cshould NOT interpret the term
sedere lıterally. For example, en SaY Ou PDCISON that has
saflt and YCAaIS in cConvent, meanıng: he has remaıned 1ve:
there’ .24 ‘Sıttıng' 1S 'remamıng', 1S being In word, ıt 1S the Latın
1idıom ıth ıts arge number of meanıngs for sedere that provıdes
Augustine ıth solution the problem

The fact that Stephen suffered ea Dy stonıng also PICS-
eNTs opportunıty for varıety of observations. Specıifically,
Augustine CO the hardness of the STONES ıth tephen’'s

21 Oul DFO IUStO Oralt HON 'ahborat deo STANS DVO Orayvıt. Ventum est Ul rarel
DFO Iudaeis, DVFO interfectoribus Christt, DFO interfectoribus SANCLOFTUM, DVFO lapıda-
ftorıbus SULS; attendıt nımıam el MASTHAHN ANAY SA ımpıetatem LDSOFUM, QUAE ıJfıcıLe
donarı DOSSel, el SENUÜ fixit

Ilesum STIantem videbat; iıdeo stabat el NOn cadebat; quıia STANS SUFTrSUmM el eor-
SUM Certantem desuper SPECLIANS, InNVICtAS mulıt: SUO VIres caderet suggerebat.AUGUSTINE ON THE DEACON-PREACHER-MARTYR STEPHEN  109  Stephen was praying for himself standing. When he then had to pray  for the Jews, for the murderers of Christ, for the murderers of the  saints, for his own murderers: he was aware of the fact that their god-  lessness was enormous, even gigantic and difficult to forgive, and he  kneeled down’.?! The same train of thought is to be found in the ser-  mons on Stephen. In Sermo 316,3,3; 317,4,5; and 319,4,4, Augustine  makes it a point to note that Stephen prays for himself standing and  for his executioners kneeling down. This is also the case in Sermo  90:9;  Augustine also connects the standing of Stephen with the  standing of Jesus, who, in Stephen’s vision, is standing at the right  hand of God (Acts 7,55). In Sermo 314,1,1, he explains: ‘Stephen saw  Jesus standing and that is why he was standing himself and did not  fall: Jesus was standing high above and was looking down on his  warrior below and gave him, his soldier, invincible strength not to  fall’.? In the explanation of the Credo, Augustine remarks, with ref-  erence to this ‘standing’ of Jesus, on the apparent contradiction with  the creed’s ‘He is sitting at the right hand of the Father’. In Sermo  213,4,4, a speech delivered for traditio symboli, i.e., the introduction  of the baptismal candidates to the creed, he poses the following ques-  tion to the text of the symbolum: ‘How can Stephen say that he saw  the Son of Man standing at the right hand of the Father?’ He gives  the answer by means of the Latin sedere ‘to sit’, a verb with a wide  range of meanings. The sedet of the creed means: ‘he remains’, ‘he  is’.2 We find the same explanation in Sermo 214,8, yet another ser-  mon delivered at a fraditio symboli. We should not interpret the term  sedere literally. For example, we often say about a person that ‘he has  sat so and so years in a convent, meaning: he has remained or lived  there’.?* ‘Sitting’ is ‘remaining’, is ‘being’. In a word, it is the Latin  idiom with its large number of meanings for sedere that provides  Augustine with a solution to the problem.  The fact that Stephen suffered death by stoning also pres-  ents an opportunity for a variety of observations. Specifically,  Augustine connects the hardness of the stones with Stephen’s  21 Qui pro iusto orat non laborat: ideo stans pro se oravit. Ventum est ut oraret  pro Iudaeis, pro interfectoribus Christi, pro interfectoribus sanctorum, pro lapida-  toribus suis; attendit nimiam et magnam esse impietatem ipsorum, quae difficile  donari posset, et genu fixit.  22 Jesum stantem videbat; ideo stabat et non cadebat; quia stans sursum et deor-  sum certantem desuper spectans, invictas militi suo vires ne caderet suggerebat.  23 Sedet ... dictum est: manet, habitat.  2 Tot annos ... in monasterio sedit: hoc est, ... commoratus est, habitavit.dictum est. mMmanel, habıtat.

TotAUGUSTINE ON THE DEACON-PREACHER-MARTYR STEPHEN  109  Stephen was praying for himself standing. When he then had to pray  for the Jews, for the murderers of Christ, for the murderers of the  saints, for his own murderers: he was aware of the fact that their god-  lessness was enormous, even gigantic and difficult to forgive, and he  kneeled down’.?! The same train of thought is to be found in the ser-  mons on Stephen. In Sermo 316,3,3; 317,4,5; and 319,4,4, Augustine  makes it a point to note that Stephen prays for himself standing and  for his executioners kneeling down. This is also the case in Sermo  90:9;  Augustine also connects the standing of Stephen with the  standing of Jesus, who, in Stephen’s vision, is standing at the right  hand of God (Acts 7,55). In Sermo 314,1,1, he explains: ‘Stephen saw  Jesus standing and that is why he was standing himself and did not  fall: Jesus was standing high above and was looking down on his  warrior below and gave him, his soldier, invincible strength not to  fall’.? In the explanation of the Credo, Augustine remarks, with ref-  erence to this ‘standing’ of Jesus, on the apparent contradiction with  the creed’s ‘He is sitting at the right hand of the Father’. In Sermo  213,4,4, a speech delivered for traditio symboli, i.e., the introduction  of the baptismal candidates to the creed, he poses the following ques-  tion to the text of the symbolum: ‘How can Stephen say that he saw  the Son of Man standing at the right hand of the Father?’ He gives  the answer by means of the Latin sedere ‘to sit’, a verb with a wide  range of meanings. The sedet of the creed means: ‘he remains’, ‘he  is’.2 We find the same explanation in Sermo 214,8, yet another ser-  mon delivered at a fraditio symboli. We should not interpret the term  sedere literally. For example, we often say about a person that ‘he has  sat so and so years in a convent, meaning: he has remained or lived  there’.?* ‘Sitting’ is ‘remaining’, is ‘being’. In a word, it is the Latin  idiom with its large number of meanings for sedere that provides  Augustine with a solution to the problem.  The fact that Stephen suffered death by stoning also pres-  ents an opportunity for a variety of observations. Specifically,  Augustine connects the hardness of the stones with Stephen’s  21 Qui pro iusto orat non laborat: ideo stans pro se oravit. Ventum est ut oraret  pro Iudaeis, pro interfectoribus Christi, pro interfectoribus sanctorum, pro lapida-  toribus suis; attendit nimiam et magnam esse impietatem ipsorum, quae difficile  donari posset, et genu fixit.  22 Jesum stantem videbat; ideo stabat et non cadebat; quia stans sursum et deor-  sum certantem desuper spectans, invictas militi suo vires ne caderet suggerebat.  23 Sedet ... dictum est: manet, habitat.  2 Tot annos ... in monasterio sedit: hoc est, ... commoratus est, habitavit.In monaster10 sedit. hoc est;AUGUSTINE ON THE DEACON-PREACHER-MARTYR STEPHEN  109  Stephen was praying for himself standing. When he then had to pray  for the Jews, for the murderers of Christ, for the murderers of the  saints, for his own murderers: he was aware of the fact that their god-  lessness was enormous, even gigantic and difficult to forgive, and he  kneeled down’.?! The same train of thought is to be found in the ser-  mons on Stephen. In Sermo 316,3,3; 317,4,5; and 319,4,4, Augustine  makes it a point to note that Stephen prays for himself standing and  for his executioners kneeling down. This is also the case in Sermo  90:9;  Augustine also connects the standing of Stephen with the  standing of Jesus, who, in Stephen’s vision, is standing at the right  hand of God (Acts 7,55). In Sermo 314,1,1, he explains: ‘Stephen saw  Jesus standing and that is why he was standing himself and did not  fall: Jesus was standing high above and was looking down on his  warrior below and gave him, his soldier, invincible strength not to  fall’.? In the explanation of the Credo, Augustine remarks, with ref-  erence to this ‘standing’ of Jesus, on the apparent contradiction with  the creed’s ‘He is sitting at the right hand of the Father’. In Sermo  213,4,4, a speech delivered for traditio symboli, i.e., the introduction  of the baptismal candidates to the creed, he poses the following ques-  tion to the text of the symbolum: ‘How can Stephen say that he saw  the Son of Man standing at the right hand of the Father?’ He gives  the answer by means of the Latin sedere ‘to sit’, a verb with a wide  range of meanings. The sedet of the creed means: ‘he remains’, ‘he  is’.2 We find the same explanation in Sermo 214,8, yet another ser-  mon delivered at a fraditio symboli. We should not interpret the term  sedere literally. For example, we often say about a person that ‘he has  sat so and so years in a convent, meaning: he has remained or lived  there’.?* ‘Sitting’ is ‘remaining’, is ‘being’. In a word, it is the Latin  idiom with its large number of meanings for sedere that provides  Augustine with a solution to the problem.  The fact that Stephen suffered death by stoning also pres-  ents an opportunity for a variety of observations. Specifically,  Augustine connects the hardness of the stones with Stephen’s  21 Qui pro iusto orat non laborat: ideo stans pro se oravit. Ventum est ut oraret  pro Iudaeis, pro interfectoribus Christi, pro interfectoribus sanctorum, pro lapida-  toribus suis; attendit nimiam et magnam esse impietatem ipsorum, quae difficile  donari posset, et genu fixit.  22 Jesum stantem videbat; ideo stabat et non cadebat; quia stans sursum et deor-  sum certantem desuper spectans, invictas militi suo vires ne caderet suggerebat.  23 Sedet ... dictum est: manet, habitat.  2 Tot annos ... in monasterio sedit: hoc est, ... commoratus est, habitavit.COMMOFALIU. estT, habıtavıt.
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endure hard men? ese aTiTc h1s words: ard-headed110  A.A.R. BASTIAENSEN  reproach to the Jews that they are ‘dura cervice’ or ‘hard-headed’  (Acts 7,51). This detail is presented in the most surprising man-  ners. In Sermo 317,4,5: ‘when (the persecutors) had gone to the  stones, hard people to hard stones, they threw their equals on  him; he was stoned with rocks, he who died for the Rock, the  rock that was Jesus’.?®° In Sermo 49,9,10, ‘stones threw stones,  hard people threw hard stones, those who received the Law on  stone, threw stones’.? Sermo 315,3,5 offers more of the same,  though here Stephen is presented as a teacher of law. ‘What law?  The law they received on the stone tables. Rightly turned to stone  themselves, they stoned the friend of Christ’.?’ In Sermo 316,2,2:  ‘Under their stones Stephen had to endure hard men, who threw  what they were themselves. Do you want to know that he had to  endure hard men? These are his words: “Hard-headed ...  9’.28  In  Enarrat. in Ps 147,25-26, Augustine speaks about the hardness of  crystal which characterized Saul/Paul at and after the death of  Stephen. ‘Among those who threw stones at the holy martyr  Stephen, was that hard one (Saul), who was maybe even harder  than the others: he was holding the coats of all those who were  throwing stones, so that by the hands of all of them he might be  stoned ... Behold Saul that block of crystal had become, after the  death and the stoning of Stephen, desensitized towards Christ by  a sort of hardness; he requested letters to the high priests (Acts  9,2) to gather christians from all over ... Saul hard as crystal per-  secuted Stephen to death’.? Similar to this is Sermo 229 1,4:  ‘Seven deacons were appointed, among whom Stephen, full of the  Holy Spirit, took pride of place. When they were appointed, the  spirit of the holy Stephen did not back away from the preaching  of the truth: he was blazing, sparks were flying, he inflamed oth-  ers, until the Jews, filled with fanatical anger, threw from the  25 Cum ad lapides cucurrissent, duri ad duros, iactabant in illum pares suos;  petris lapidabatur qui pro Petra moriebatur ... petra autem erat Christus.  mittunt.  2% Lapides ... mittunt lapides, dura duri. Qui in lapide legem acceperunt, lapides  27 Quam legem ...? Quam illi in tabulis lapideis acceperunt. Merito lapidei facti  amicum Christi lapidaverunt.  2 Inter lapides patiebatur duros, mittentes quid nisi quod erant? Ut sciatis quia  duros patiebatur, hoc illis dixit: Dura cervice ...  29 Inter lapidatores sancti Stephani martyris, ibi eratiste durus, et forte ceteris  durior: omnium enim lapidantium vestimenta servabat, ut omnium manibus lapi-  daret. (26) ... Ecce venit illud crystallum Saulus post caedem et lapidationem  Stephani, duritia quadam stupidus in Christum, petiüt litteras a sacerdotibus, ut  ad mortem.  undique exhibeat christianos... Saulus durus ut crys;‘allum Stephanum est persecutus9’.28 In
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stoned110  A.A.R. BASTIAENSEN  reproach to the Jews that they are ‘dura cervice’ or ‘hard-headed’  (Acts 7,51). This detail is presented in the most surprising man-  ners. In Sermo 317,4,5: ‘when (the persecutors) had gone to the  stones, hard people to hard stones, they threw their equals on  him; he was stoned with rocks, he who died for the Rock, the  rock that was Jesus’.?®° In Sermo 49,9,10, ‘stones threw stones,  hard people threw hard stones, those who received the Law on  stone, threw stones’.? Sermo 315,3,5 offers more of the same,  though here Stephen is presented as a teacher of law. ‘What law?  The law they received on the stone tables. Rightly turned to stone  themselves, they stoned the friend of Christ’.?’ In Sermo 316,2,2:  ‘Under their stones Stephen had to endure hard men, who threw  what they were themselves. Do you want to know that he had to  endure hard men? These are his words: “Hard-headed ...  9’.28  In  Enarrat. in Ps 147,25-26, Augustine speaks about the hardness of  crystal which characterized Saul/Paul at and after the death of  Stephen. ‘Among those who threw stones at the holy martyr  Stephen, was that hard one (Saul), who was maybe even harder  than the others: he was holding the coats of all those who were  throwing stones, so that by the hands of all of them he might be  stoned ... Behold Saul that block of crystal had become, after the  death and the stoning of Stephen, desensitized towards Christ by  a sort of hardness; he requested letters to the high priests (Acts  9,2) to gather christians from all over ... Saul hard as crystal per-  secuted Stephen to death’.? Similar to this is Sermo 229 1,4:  ‘Seven deacons were appointed, among whom Stephen, full of the  Holy Spirit, took pride of place. When they were appointed, the  spirit of the holy Stephen did not back away from the preaching  of the truth: he was blazing, sparks were flying, he inflamed oth-  ers, until the Jews, filled with fanatical anger, threw from the  25 Cum ad lapides cucurrissent, duri ad duros, iactabant in illum pares suos;  petris lapidabatur qui pro Petra moriebatur ... petra autem erat Christus.  mittunt.  2% Lapides ... mittunt lapides, dura duri. Qui in lapide legem acceperunt, lapides  27 Quam legem ...? Quam illi in tabulis lapideis acceperunt. Merito lapidei facti  amicum Christi lapidaverunt.  2 Inter lapides patiebatur duros, mittentes quid nisi quod erant? Ut sciatis quia  duros patiebatur, hoc illis dixit: Dura cervice ...  29 Inter lapidatores sancti Stephani martyris, ibi eratiste durus, et forte ceteris  durior: omnium enim lapidantium vestimenta servabat, ut omnium manibus lapi-  daret. (26) ... Ecce venit illud crystallum Saulus post caedem et lapidationem  Stephani, duritia quadam stupidus in Christum, petiüt litteras a sacerdotibus, ut  ad mortem.  undique exhibeat christianos... Saulus durus ut crys;‘allum Stephanum est persecutusBehold Saul that .07 of crystal had become, er the
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petr1is lapiıdabatur qul DVO Petra morLiebatur110  A.A.R. BASTIAENSEN  reproach to the Jews that they are ‘dura cervice’ or ‘hard-headed’  (Acts 7,51). This detail is presented in the most surprising man-  ners. In Sermo 317,4,5: ‘when (the persecutors) had gone to the  stones, hard people to hard stones, they threw their equals on  him; he was stoned with rocks, he who died for the Rock, the  rock that was Jesus’.?®° In Sermo 49,9,10, ‘stones threw stones,  hard people threw hard stones, those who received the Law on  stone, threw stones’.? Sermo 315,3,5 offers more of the same,  though here Stephen is presented as a teacher of law. ‘What law?  The law they received on the stone tables. Rightly turned to stone  themselves, they stoned the friend of Christ’.?’ In Sermo 316,2,2:  ‘Under their stones Stephen had to endure hard men, who threw  what they were themselves. Do you want to know that he had to  endure hard men? These are his words: “Hard-headed ...  9’.28  In  Enarrat. in Ps 147,25-26, Augustine speaks about the hardness of  crystal which characterized Saul/Paul at and after the death of  Stephen. ‘Among those who threw stones at the holy martyr  Stephen, was that hard one (Saul), who was maybe even harder  than the others: he was holding the coats of all those who were  throwing stones, so that by the hands of all of them he might be  stoned ... Behold Saul that block of crystal had become, after the  death and the stoning of Stephen, desensitized towards Christ by  a sort of hardness; he requested letters to the high priests (Acts  9,2) to gather christians from all over ... Saul hard as crystal per-  secuted Stephen to death’.? Similar to this is Sermo 229 1,4:  ‘Seven deacons were appointed, among whom Stephen, full of the  Holy Spirit, took pride of place. When they were appointed, the  spirit of the holy Stephen did not back away from the preaching  of the truth: he was blazing, sparks were flying, he inflamed oth-  ers, until the Jews, filled with fanatical anger, threw from the  25 Cum ad lapides cucurrissent, duri ad duros, iactabant in illum pares suos;  petris lapidabatur qui pro Petra moriebatur ... petra autem erat Christus.  mittunt.  2% Lapides ... mittunt lapides, dura duri. Qui in lapide legem acceperunt, lapides  27 Quam legem ...? Quam illi in tabulis lapideis acceperunt. Merito lapidei facti  amicum Christi lapidaverunt.  2 Inter lapides patiebatur duros, mittentes quid nisi quod erant? Ut sciatis quia  duros patiebatur, hoc illis dixit: Dura cervice ...  29 Inter lapidatores sancti Stephani martyris, ibi eratiste durus, et forte ceteris  durior: omnium enim lapidantium vestimenta servabat, ut omnium manibus lapi-  daret. (26) ... Ecce venit illud crystallum Saulus post caedem et lapidationem  Stephani, duritia quadam stupidus in Christum, petiüt litteras a sacerdotibus, ut  ad mortem.  undique exhibeat christianos... Saulus durus ut crys;‘allum Stephanum est persecutusAutem ral Christus.
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duros patıebatur, hoc ıLlıs dıxıt. Dura Cervıice110  A.A.R. BASTIAENSEN  reproach to the Jews that they are ‘dura cervice’ or ‘hard-headed’  (Acts 7,51). This detail is presented in the most surprising man-  ners. In Sermo 317,4,5: ‘when (the persecutors) had gone to the  stones, hard people to hard stones, they threw their equals on  him; he was stoned with rocks, he who died for the Rock, the  rock that was Jesus’.?®° In Sermo 49,9,10, ‘stones threw stones,  hard people threw hard stones, those who received the Law on  stone, threw stones’.? Sermo 315,3,5 offers more of the same,  though here Stephen is presented as a teacher of law. ‘What law?  The law they received on the stone tables. Rightly turned to stone  themselves, they stoned the friend of Christ’.?’ In Sermo 316,2,2:  ‘Under their stones Stephen had to endure hard men, who threw  what they were themselves. Do you want to know that he had to  endure hard men? These are his words: “Hard-headed ...  9’.28  In  Enarrat. in Ps 147,25-26, Augustine speaks about the hardness of  crystal which characterized Saul/Paul at and after the death of  Stephen. ‘Among those who threw stones at the holy martyr  Stephen, was that hard one (Saul), who was maybe even harder  than the others: he was holding the coats of all those who were  throwing stones, so that by the hands of all of them he might be  stoned ... Behold Saul that block of crystal had become, after the  death and the stoning of Stephen, desensitized towards Christ by  a sort of hardness; he requested letters to the high priests (Acts  9,2) to gather christians from all over ... Saul hard as crystal per-  secuted Stephen to death’.? Similar to this is Sermo 229 1,4:  ‘Seven deacons were appointed, among whom Stephen, full of the  Holy Spirit, took pride of place. When they were appointed, the  spirit of the holy Stephen did not back away from the preaching  of the truth: he was blazing, sparks were flying, he inflamed oth-  ers, until the Jews, filled with fanatical anger, threw from the  25 Cum ad lapides cucurrissent, duri ad duros, iactabant in illum pares suos;  petris lapidabatur qui pro Petra moriebatur ... petra autem erat Christus.  mittunt.  2% Lapides ... mittunt lapides, dura duri. Qui in lapide legem acceperunt, lapides  27 Quam legem ...? Quam illi in tabulis lapideis acceperunt. Merito lapidei facti  amicum Christi lapidaverunt.  2 Inter lapides patiebatur duros, mittentes quid nisi quod erant? Ut sciatis quia  duros patiebatur, hoc illis dixit: Dura cervice ...  29 Inter lapidatores sancti Stephani martyris, ibi eratiste durus, et forte ceteris  durior: omnium enim lapidantium vestimenta servabat, ut omnium manibus lapi-  daret. (26) ... Ecce venit illud crystallum Saulus post caedem et lapidationem  Stephani, duritia quadam stupidus in Christum, petiüt litteras a sacerdotibus, ut  ad mortem.  undique exhibeat christianos... Saulus durus ut crys;‘allum Stephanum est persecutusnter [apidatores sanctı Stephanı martyrıs, ıbı erat 'ıste durus, el forte ceterıs
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daret 26)110  A.A.R. BASTIAENSEN  reproach to the Jews that they are ‘dura cervice’ or ‘hard-headed’  (Acts 7,51). This detail is presented in the most surprising man-  ners. In Sermo 317,4,5: ‘when (the persecutors) had gone to the  stones, hard people to hard stones, they threw their equals on  him; he was stoned with rocks, he who died for the Rock, the  rock that was Jesus’.?®° In Sermo 49,9,10, ‘stones threw stones,  hard people threw hard stones, those who received the Law on  stone, threw stones’.? Sermo 315,3,5 offers more of the same,  though here Stephen is presented as a teacher of law. ‘What law?  The law they received on the stone tables. Rightly turned to stone  themselves, they stoned the friend of Christ’.?’ In Sermo 316,2,2:  ‘Under their stones Stephen had to endure hard men, who threw  what they were themselves. Do you want to know that he had to  endure hard men? These are his words: “Hard-headed ...  9’.28  In  Enarrat. in Ps 147,25-26, Augustine speaks about the hardness of  crystal which characterized Saul/Paul at and after the death of  Stephen. ‘Among those who threw stones at the holy martyr  Stephen, was that hard one (Saul), who was maybe even harder  than the others: he was holding the coats of all those who were  throwing stones, so that by the hands of all of them he might be  stoned ... Behold Saul that block of crystal had become, after the  death and the stoning of Stephen, desensitized towards Christ by  a sort of hardness; he requested letters to the high priests (Acts  9,2) to gather christians from all over ... Saul hard as crystal per-  secuted Stephen to death’.? Similar to this is Sermo 229 1,4:  ‘Seven deacons were appointed, among whom Stephen, full of the  Holy Spirit, took pride of place. When they were appointed, the  spirit of the holy Stephen did not back away from the preaching  of the truth: he was blazing, sparks were flying, he inflamed oth-  ers, until the Jews, filled with fanatical anger, threw from the  25 Cum ad lapides cucurrissent, duri ad duros, iactabant in illum pares suos;  petris lapidabatur qui pro Petra moriebatur ... petra autem erat Christus.  mittunt.  2% Lapides ... mittunt lapides, dura duri. Qui in lapide legem acceperunt, lapides  27 Quam legem ...? Quam illi in tabulis lapideis acceperunt. Merito lapidei facti  amicum Christi lapidaverunt.  2 Inter lapides patiebatur duros, mittentes quid nisi quod erant? Ut sciatis quia  duros patiebatur, hoc illis dixit: Dura cervice ...  29 Inter lapidatores sancti Stephani martyris, ibi eratiste durus, et forte ceteris  durior: omnium enim lapidantium vestimenta servabat, ut omnium manibus lapi-  daret. (26) ... Ecce venit illud crystallum Saulus post caedem et lapidationem  Stephani, duritia quadam stupidus in Christum, petiüt litteras a sacerdotibus, ut  ad mortem.  undique exhibeat christianos... Saulus durus ut crys;‘allum Stephanum est persecutusCCe venıt crystallum Saulus DOst caedem el lapidationem
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ıth theır taıl; EVeEN the enchanter succeeds In getting them OutAUGUSTINE ON THE DEACON-PREACHER-MARTYR STEPHEN  111  hardness of their heart hard stones on him, and provided us, in  that way, with a martyr, the precursor of all martyrs’.?° Augustine  also speaks about the hard stones thrown by hard people in Enar-  rat:in Ps132,8 and Sermo 319,2:2:  A peculiarity in Augustine’s description of the persecutors,  who reacted to Stephen’s words by plugging their ears and by attack-  ing him (Acts 7,57), is that he quotes a Psalm text about a viper  depriving itself of hearing and that he then connects this to a chapter  from the Physiologus, a popular work on natural phenomena (with a  special emphasis on animal behaviour) interpreted from a Christian  point of view.?! The Psalm verse reads: the wicked have poison as  from a snake ‘as from a deaf viper, that plugs its ears’ (sicut aspidis  surdae et obturantis aures suas Ps 57[58],5). This verse is also  referred to in Sermo 315,3,5, since there is mentioned that the perse-  cutors ‘plugged their ears’ (aures obturaverunt). In Sermo 316,2,2,  the behaviour of the viper is elaborated on in great detail, and in exact  accord with the text of the Physiologus: ‘You recognize them (the  persecutors) in the Psalm: ‘“as from a deaf viper, that plugs its ears to  avoid hearing the voice of the enchanter”. About vipers it is said’  (here the text of Physiologus begins) ‘that, when the enchanter  approaches them with his entreaties, and they refuse to appear from  their holes, they press one ear to the ground and plug their other ear  with their tail; even so the enchanter succeeds in getting them out ....  In the same way the persecutors did not come outside yet, they  plugged their ears. Yet’ (it was going to happen anyway) ‘let them  come outside now, let them show who they are: let them run to the  stones. They ran to them, they stoned him’.”? Augustine has taken  even more from the Physiologus. For another example, note that once  30 Ordinati sunt septem diaconi, inter quos eminebat plenus Spiritu sancto  Stephanus. Illis ordinatis sancti Stephani spiritus a praedicatione veritatis se non  continebat: fervebat, scintillabat, accendebat, quousque Iudaei impleti zelo pro duri-  tia cordis sui iniecerunt super eum duram lapidationem, et nobis fecerunt martyrem  omnium martyrum metatorem.  31 This is a very early work on ‘christian physics’. It may have been written as  far back as the second century. It is certain that it was originally written in Greek.  What was to become a very popular Latin translation was made sometime in the  fourth century. In my view, the text about the viper is a welcome addition to our  knowledge of the Physiologus as used by Augustine.  3 Agnoscis illos in psalmo “Sicut aspidis”, inquit, “surdae et obturantis aures  Suas, ne audiat vocem incantantis ...” Sicut enim dicuntur aspides, quando incan-  tantur, ut non prorumpant et exeant de cavernis Suis, premere unam aurem ad terram  et de cauda sibi alteram obturare, et tamen incantator producit illas ..., sic et isti ...  nondum prorumpebant: obturaverunt aures suas. Iam prorumpant, appareant qui  sint: ad lapides currant. Cucurrerunt, lapidaverunt.In the SAame WaYy the perseCulors dıd 1a(01]1 COINC outsıde yel, they
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SUAaAS, audıat IncantantısAUGUSTINE ON THE DEACON-PREACHER-MARTYR STEPHEN  111  hardness of their heart hard stones on him, and provided us, in  that way, with a martyr, the precursor of all martyrs’.?° Augustine  also speaks about the hard stones thrown by hard people in Enar-  rat:in Ps132,8 and Sermo 319,2:2:  A peculiarity in Augustine’s description of the persecutors,  who reacted to Stephen’s words by plugging their ears and by attack-  ing him (Acts 7,57), is that he quotes a Psalm text about a viper  depriving itself of hearing and that he then connects this to a chapter  from the Physiologus, a popular work on natural phenomena (with a  special emphasis on animal behaviour) interpreted from a Christian  point of view.?! The Psalm verse reads: the wicked have poison as  from a snake ‘as from a deaf viper, that plugs its ears’ (sicut aspidis  surdae et obturantis aures suas Ps 57[58],5). This verse is also  referred to in Sermo 315,3,5, since there is mentioned that the perse-  cutors ‘plugged their ears’ (aures obturaverunt). In Sermo 316,2,2,  the behaviour of the viper is elaborated on in great detail, and in exact  accord with the text of the Physiologus: ‘You recognize them (the  persecutors) in the Psalm: ‘“as from a deaf viper, that plugs its ears to  avoid hearing the voice of the enchanter”. About vipers it is said’  (here the text of Physiologus begins) ‘that, when the enchanter  approaches them with his entreaties, and they refuse to appear from  their holes, they press one ear to the ground and plug their other ear  with their tail; even so the enchanter succeeds in getting them out ....  In the same way the persecutors did not come outside yet, they  plugged their ears. Yet’ (it was going to happen anyway) ‘let them  come outside now, let them show who they are: let them run to the  stones. They ran to them, they stoned him’.”? Augustine has taken  even more from the Physiologus. For another example, note that once  30 Ordinati sunt septem diaconi, inter quos eminebat plenus Spiritu sancto  Stephanus. Illis ordinatis sancti Stephani spiritus a praedicatione veritatis se non  continebat: fervebat, scintillabat, accendebat, quousque Iudaei impleti zelo pro duri-  tia cordis sui iniecerunt super eum duram lapidationem, et nobis fecerunt martyrem  omnium martyrum metatorem.  31 This is a very early work on ‘christian physics’. It may have been written as  far back as the second century. It is certain that it was originally written in Greek.  What was to become a very popular Latin translation was made sometime in the  fourth century. In my view, the text about the viper is a welcome addition to our  knowledge of the Physiologus as used by Augustine.  3 Agnoscis illos in psalmo “Sicut aspidis”, inquit, “surdae et obturantis aures  Suas, ne audiat vocem incantantis ...” Sicut enim dicuntur aspides, quando incan-  tantur, ut non prorumpant et exeant de cavernis Suis, premere unam aurem ad terram  et de cauda sibi alteram obturare, et tamen incantator producit illas ..., sic et isti ...  nondum prorumpebant: obturaverunt aures suas. Iam prorumpant, appareant qui  sint: ad lapides currant. Cucurrerunt, lapidaverunt.Sicut nım dicuntur aspides, quando INCAN-
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el de cauda sıbhl alteram obturare, el am Incantator producıit ıllasAUGUSTINE ON THE DEACON-PREACHER-MARTYR STEPHEN  111  hardness of their heart hard stones on him, and provided us, in  that way, with a martyr, the precursor of all martyrs’.?° Augustine  also speaks about the hard stones thrown by hard people in Enar-  rat:in Ps132,8 and Sermo 319,2:2:  A peculiarity in Augustine’s description of the persecutors,  who reacted to Stephen’s words by plugging their ears and by attack-  ing him (Acts 7,57), is that he quotes a Psalm text about a viper  depriving itself of hearing and that he then connects this to a chapter  from the Physiologus, a popular work on natural phenomena (with a  special emphasis on animal behaviour) interpreted from a Christian  point of view.?! The Psalm verse reads: the wicked have poison as  from a snake ‘as from a deaf viper, that plugs its ears’ (sicut aspidis  surdae et obturantis aures suas Ps 57[58],5). This verse is also  referred to in Sermo 315,3,5, since there is mentioned that the perse-  cutors ‘plugged their ears’ (aures obturaverunt). In Sermo 316,2,2,  the behaviour of the viper is elaborated on in great detail, and in exact  accord with the text of the Physiologus: ‘You recognize them (the  persecutors) in the Psalm: ‘“as from a deaf viper, that plugs its ears to  avoid hearing the voice of the enchanter”. About vipers it is said’  (here the text of Physiologus begins) ‘that, when the enchanter  approaches them with his entreaties, and they refuse to appear from  their holes, they press one ear to the ground and plug their other ear  with their tail; even so the enchanter succeeds in getting them out ....  In the same way the persecutors did not come outside yet, they  plugged their ears. Yet’ (it was going to happen anyway) ‘let them  come outside now, let them show who they are: let them run to the  stones. They ran to them, they stoned him’.”? Augustine has taken  even more from the Physiologus. For another example, note that once  30 Ordinati sunt septem diaconi, inter quos eminebat plenus Spiritu sancto  Stephanus. Illis ordinatis sancti Stephani spiritus a praedicatione veritatis se non  continebat: fervebat, scintillabat, accendebat, quousque Iudaei impleti zelo pro duri-  tia cordis sui iniecerunt super eum duram lapidationem, et nobis fecerunt martyrem  omnium martyrum metatorem.  31 This is a very early work on ‘christian physics’. It may have been written as  far back as the second century. It is certain that it was originally written in Greek.  What was to become a very popular Latin translation was made sometime in the  fourth century. In my view, the text about the viper is a welcome addition to our  knowledge of the Physiologus as used by Augustine.  3 Agnoscis illos in psalmo “Sicut aspidis”, inquit, “surdae et obturantis aures  Suas, ne audiat vocem incantantis ...” Sicut enim dicuntur aspides, quando incan-  tantur, ut non prorumpant et exeant de cavernis Suis, premere unam aurem ad terram  et de cauda sibi alteram obturare, et tamen incantator producit illas ..., sic et isti ...  nondum prorumpebant: obturaverunt aures suas. Iam prorumpant, appareant qui  sint: ad lapides currant. Cucurrerunt, lapidaverunt.U el sAUGUSTINE ON THE DEACON-PREACHER-MARTYR STEPHEN  111  hardness of their heart hard stones on him, and provided us, in  that way, with a martyr, the precursor of all martyrs’.?° Augustine  also speaks about the hard stones thrown by hard people in Enar-  rat:in Ps132,8 and Sermo 319,2:2:  A peculiarity in Augustine’s description of the persecutors,  who reacted to Stephen’s words by plugging their ears and by attack-  ing him (Acts 7,57), is that he quotes a Psalm text about a viper  depriving itself of hearing and that he then connects this to a chapter  from the Physiologus, a popular work on natural phenomena (with a  special emphasis on animal behaviour) interpreted from a Christian  point of view.?! The Psalm verse reads: the wicked have poison as  from a snake ‘as from a deaf viper, that plugs its ears’ (sicut aspidis  surdae et obturantis aures suas Ps 57[58],5). This verse is also  referred to in Sermo 315,3,5, since there is mentioned that the perse-  cutors ‘plugged their ears’ (aures obturaverunt). In Sermo 316,2,2,  the behaviour of the viper is elaborated on in great detail, and in exact  accord with the text of the Physiologus: ‘You recognize them (the  persecutors) in the Psalm: ‘“as from a deaf viper, that plugs its ears to  avoid hearing the voice of the enchanter”. About vipers it is said’  (here the text of Physiologus begins) ‘that, when the enchanter  approaches them with his entreaties, and they refuse to appear from  their holes, they press one ear to the ground and plug their other ear  with their tail; even so the enchanter succeeds in getting them out ....  In the same way the persecutors did not come outside yet, they  plugged their ears. Yet’ (it was going to happen anyway) ‘let them  come outside now, let them show who they are: let them run to the  stones. They ran to them, they stoned him’.”? Augustine has taken  even more from the Physiologus. For another example, note that once  30 Ordinati sunt septem diaconi, inter quos eminebat plenus Spiritu sancto  Stephanus. Illis ordinatis sancti Stephani spiritus a praedicatione veritatis se non  continebat: fervebat, scintillabat, accendebat, quousque Iudaei impleti zelo pro duri-  tia cordis sui iniecerunt super eum duram lapidationem, et nobis fecerunt martyrem  omnium martyrum metatorem.  31 This is a very early work on ‘christian physics’. It may have been written as  far back as the second century. It is certain that it was originally written in Greek.  What was to become a very popular Latin translation was made sometime in the  fourth century. In my view, the text about the viper is a welcome addition to our  knowledge of the Physiologus as used by Augustine.  3 Agnoscis illos in psalmo “Sicut aspidis”, inquit, “surdae et obturantis aures  Suas, ne audiat vocem incantantis ...” Sicut enim dicuntur aspides, quando incan-  tantur, ut non prorumpant et exeant de cavernis Suis, premere unam aurem ad terram  et de cauda sibi alteram obturare, et tamen incantator producit illas ..., sic et isti ...  nondum prorumpebant: obturaverunt aures suas. Iam prorumpant, appareant qui  sint: ad lapides currant. Cucurrerunt, lapidaverunt.nondum prorumpebant: obturaverunt UaAdsys Iam prorumpanl, appareant qul
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19(011 hat they dIC o1ng  29 The holy Stephen Oll0OwWwe: hıs exampleAUGUSTINE ON THE DEACON-PREACHER-MARTYR STEPHEN  113  not what they are doing”. The holy Stephen followed his example ...  and prayed for his murderers with the words: ‘“Lord, do not hold  them accountable for this sin”’.” A similar point of view is to be  found in Enarr. in Ps 132,8. In Sermo 90,9, Stephen’s prayer ‘Lord,  do not hold them accountable for this sin’ is claimed to be the equiv-  alent of ‘let me die physically, do not let them die spiritually’.®® Typ-  ical is also the reflection of In Iohannis evangelium tractatus 6,3 on  the raven and the dove that Noah sent out from the ark to explore the  drying earth. The dove is Stephen, the raven are his persecutors.  Stephen forgave just like the Lord: ‘Stephen, filled with the Holy  Spirit, was honest, because he wronged no one; he was devout,  because he tried to persuade to the impious. He also spoke out against  the Jews: ‘“Hard-headed and uncircumcised in heart and ears, you  have always resisted the Holy Spirit”. It was a violent attack, but the  dove continues on without gall, without bitterness. What followed,  shows clearly that the dove preached without bitterness. When they  heard those words, the raven(s) ran immediately to the stones and  stoned Stephen. Shortly before, he had attacked them with fiery con-  viction, as if they were his enemies, and he came down on them with  these blazing words ... ‘“Hardheaded and uncircumcised in heart and  ears”. If you had heard those words, you might have thought that  Stephen, if it were up to him, had wished that they would be con-  sumed (by the fire). Then, when the stones came flying from their  hands, kneeling down he säid: “Lord, do not hold them accountable  for this sin” ... As had been demonstrated by the Master before him  ... Hanging from the cross He had said: ‘“Father, forgive them, for  they know not what they are doing”.? With regard to Stephen’s harsh  reproach addressed to his opponents: ‘“Hardheaded and uncircumcised  37 Pendens in cruce dixit: Pater, ignosce illis, quia nesciunt quid faciunt. Cuius  vestigia secutus sanctus Stephanus ... oravit pro lapidantibus, dicens: Domine, ne  statuas illis hoc delictum.  3 Ego moriar in carne, non illi in corde.  39 Stephanus plenus spiritu sancto simplex erat quia nemini nocebat, fervens erat  quia impios arguebat. Non enim tacuit Iudaeis, cuius sunt verba illa flammantia:  ‘Dura cervice, et non circumcisi corde et auribus, vos semper restitistis Spiritui  sancto’. Magnus impetus, sed columba sine felle saevit. Nam ut noveritis quia sine  felle saeviebat, illi auditis his verbis qui corvi erant, ad lapides statim adversus  columbam cucurrerunt, coepit Stephanus lapidari; et qui paulo ante fremens et fer-  vens spiritu, tamquam in inimicos impetum fecerat, et tamquam violentus invectus  erat in verbis igneis atque ... flammantibus  ‘Dura cervice, et non circumcisi  corde et auribus’: ut qui ea verba audiret, putaret Stephanum, si ei liceret, statim  illos velle consumi, venientibus in se lapidibus ex manibus eorum, genu fixo ait:  ‘Domine, ne statuas illis hoc delictum’ .... Prior ... illud fecerat Magister,... qui pen-  dens in cruce ait: ‘Pater, ignosce illis, quia nesciunt quid faciunt’.and prayed for hıs murderers ıth the words: "Lord, do NOT hold
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ese blazıng wordsAUGUSTINE ON THE DEACON-PREACHER-MARTYR STEPHEN  113  not what they are doing”. The holy Stephen followed his example ...  and prayed for his murderers with the words: ‘“Lord, do not hold  them accountable for this sin”’.” A similar point of view is to be  found in Enarr. in Ps 132,8. In Sermo 90,9, Stephen’s prayer ‘Lord,  do not hold them accountable for this sin’ is claimed to be the equiv-  alent of ‘let me die physically, do not let them die spiritually’.®® Typ-  ical is also the reflection of In Iohannis evangelium tractatus 6,3 on  the raven and the dove that Noah sent out from the ark to explore the  drying earth. The dove is Stephen, the raven are his persecutors.  Stephen forgave just like the Lord: ‘Stephen, filled with the Holy  Spirit, was honest, because he wronged no one; he was devout,  because he tried to persuade to the impious. He also spoke out against  the Jews: ‘“Hard-headed and uncircumcised in heart and ears, you  have always resisted the Holy Spirit”. It was a violent attack, but the  dove continues on without gall, without bitterness. What followed,  shows clearly that the dove preached without bitterness. When they  heard those words, the raven(s) ran immediately to the stones and  stoned Stephen. Shortly before, he had attacked them with fiery con-  viction, as if they were his enemies, and he came down on them with  these blazing words ... ‘“Hardheaded and uncircumcised in heart and  ears”. If you had heard those words, you might have thought that  Stephen, if it were up to him, had wished that they would be con-  sumed (by the fire). Then, when the stones came flying from their  hands, kneeling down he säid: “Lord, do not hold them accountable  for this sin” ... As had been demonstrated by the Master before him  ... Hanging from the cross He had said: ‘“Father, forgive them, for  they know not what they are doing”.? With regard to Stephen’s harsh  reproach addressed to his opponents: ‘“Hardheaded and uncircumcised  37 Pendens in cruce dixit: Pater, ignosce illis, quia nesciunt quid faciunt. Cuius  vestigia secutus sanctus Stephanus ... oravit pro lapidantibus, dicens: Domine, ne  statuas illis hoc delictum.  3 Ego moriar in carne, non illi in corde.  39 Stephanus plenus spiritu sancto simplex erat quia nemini nocebat, fervens erat  quia impios arguebat. Non enim tacuit Iudaeis, cuius sunt verba illa flammantia:  ‘Dura cervice, et non circumcisi corde et auribus, vos semper restitistis Spiritui  sancto’. Magnus impetus, sed columba sine felle saevit. Nam ut noveritis quia sine  felle saeviebat, illi auditis his verbis qui corvi erant, ad lapides statim adversus  columbam cucurrerunt, coepit Stephanus lapidari; et qui paulo ante fremens et fer-  vens spiritu, tamquam in inimicos impetum fecerat, et tamquam violentus invectus  erat in verbis igneis atque ... flammantibus  ‘Dura cervice, et non circumcisi  corde et auribus’: ut qui ea verba audiret, putaret Stephanum, si ei liceret, statim  illos velle consumi, venientibus in se lapidibus ex manibus eorum, genu fixo ait:  ‘Domine, ne statuas illis hoc delictum’ .... Prior ... illud fecerat Magister,... qui pen-  dens in cruce ait: ‘Pater, ignosce illis, quia nesciunt quid faciunt’...  ardheaded and uncırcumcısed in heart and
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for this SIN  29 As had een demonstrate: Dy the aster before hımAUGUSTINE ON THE DEACON-PREACHER-MARTYR STEPHEN  113  not what they are doing”. The holy Stephen followed his example ...  and prayed for his murderers with the words: ‘“Lord, do not hold  them accountable for this sin”’.” A similar point of view is to be  found in Enarr. in Ps 132,8. In Sermo 90,9, Stephen’s prayer ‘Lord,  do not hold them accountable for this sin’ is claimed to be the equiv-  alent of ‘let me die physically, do not let them die spiritually’.®® Typ-  ical is also the reflection of In Iohannis evangelium tractatus 6,3 on  the raven and the dove that Noah sent out from the ark to explore the  drying earth. The dove is Stephen, the raven are his persecutors.  Stephen forgave just like the Lord: ‘Stephen, filled with the Holy  Spirit, was honest, because he wronged no one; he was devout,  because he tried to persuade to the impious. He also spoke out against  the Jews: ‘“Hard-headed and uncircumcised in heart and ears, you  have always resisted the Holy Spirit”. It was a violent attack, but the  dove continues on without gall, without bitterness. What followed,  shows clearly that the dove preached without bitterness. When they  heard those words, the raven(s) ran immediately to the stones and  stoned Stephen. Shortly before, he had attacked them with fiery con-  viction, as if they were his enemies, and he came down on them with  these blazing words ... ‘“Hardheaded and uncircumcised in heart and  ears”. If you had heard those words, you might have thought that  Stephen, if it were up to him, had wished that they would be con-  sumed (by the fire). Then, when the stones came flying from their  hands, kneeling down he säid: “Lord, do not hold them accountable  for this sin” ... As had been demonstrated by the Master before him  ... Hanging from the cross He had said: ‘“Father, forgive them, for  they know not what they are doing”.? With regard to Stephen’s harsh  reproach addressed to his opponents: ‘“Hardheaded and uncircumcised  37 Pendens in cruce dixit: Pater, ignosce illis, quia nesciunt quid faciunt. Cuius  vestigia secutus sanctus Stephanus ... oravit pro lapidantibus, dicens: Domine, ne  statuas illis hoc delictum.  3 Ego moriar in carne, non illi in corde.  39 Stephanus plenus spiritu sancto simplex erat quia nemini nocebat, fervens erat  quia impios arguebat. Non enim tacuit Iudaeis, cuius sunt verba illa flammantia:  ‘Dura cervice, et non circumcisi corde et auribus, vos semper restitistis Spiritui  sancto’. Magnus impetus, sed columba sine felle saevit. Nam ut noveritis quia sine  felle saeviebat, illi auditis his verbis qui corvi erant, ad lapides statim adversus  columbam cucurrerunt, coepit Stephanus lapidari; et qui paulo ante fremens et fer-  vens spiritu, tamquam in inimicos impetum fecerat, et tamquam violentus invectus  erat in verbis igneis atque ... flammantibus  ‘Dura cervice, et non circumcisi  corde et auribus’: ut qui ea verba audiret, putaret Stephanum, si ei liceret, statim  illos velle consumi, venientibus in se lapidibus ex manibus eorum, genu fixo ait:  ‘Domine, ne statuas illis hoc delictum’ .... Prior ... illud fecerat Magister,... qui pen-  dens in cruce ait: ‘Pater, ignosce illis, quia nesciunt quid faciunt’.Hangıng from the He had saıld: ather, Lorg1ve them, for
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‘Domine, TAlUAS ıLLLs hoc delictum)’AUGUSTINE ON THE DEACON-PREACHER-MARTYR STEPHEN  113  not what they are doing”. The holy Stephen followed his example ...  and prayed for his murderers with the words: ‘“Lord, do not hold  them accountable for this sin”’.” A similar point of view is to be  found in Enarr. in Ps 132,8. In Sermo 90,9, Stephen’s prayer ‘Lord,  do not hold them accountable for this sin’ is claimed to be the equiv-  alent of ‘let me die physically, do not let them die spiritually’.®® Typ-  ical is also the reflection of In Iohannis evangelium tractatus 6,3 on  the raven and the dove that Noah sent out from the ark to explore the  drying earth. The dove is Stephen, the raven are his persecutors.  Stephen forgave just like the Lord: ‘Stephen, filled with the Holy  Spirit, was honest, because he wronged no one; he was devout,  because he tried to persuade to the impious. He also spoke out against  the Jews: ‘“Hard-headed and uncircumcised in heart and ears, you  have always resisted the Holy Spirit”. It was a violent attack, but the  dove continues on without gall, without bitterness. What followed,  shows clearly that the dove preached without bitterness. When they  heard those words, the raven(s) ran immediately to the stones and  stoned Stephen. Shortly before, he had attacked them with fiery con-  viction, as if they were his enemies, and he came down on them with  these blazing words ... ‘“Hardheaded and uncircumcised in heart and  ears”. If you had heard those words, you might have thought that  Stephen, if it were up to him, had wished that they would be con-  sumed (by the fire). Then, when the stones came flying from their  hands, kneeling down he säid: “Lord, do not hold them accountable  for this sin” ... As had been demonstrated by the Master before him  ... Hanging from the cross He had said: ‘“Father, forgive them, for  they know not what they are doing”.? With regard to Stephen’s harsh  reproach addressed to his opponents: ‘“Hardheaded and uncircumcised  37 Pendens in cruce dixit: Pater, ignosce illis, quia nesciunt quid faciunt. Cuius  vestigia secutus sanctus Stephanus ... oravit pro lapidantibus, dicens: Domine, ne  statuas illis hoc delictum.  3 Ego moriar in carne, non illi in corde.  39 Stephanus plenus spiritu sancto simplex erat quia nemini nocebat, fervens erat  quia impios arguebat. Non enim tacuit Iudaeis, cuius sunt verba illa flammantia:  ‘Dura cervice, et non circumcisi corde et auribus, vos semper restitistis Spiritui  sancto’. Magnus impetus, sed columba sine felle saevit. Nam ut noveritis quia sine  felle saeviebat, illi auditis his verbis qui corvi erant, ad lapides statim adversus  columbam cucurrerunt, coepit Stephanus lapidari; et qui paulo ante fremens et fer-  vens spiritu, tamquam in inimicos impetum fecerat, et tamquam violentus invectus  erat in verbis igneis atque ... flammantibus  ‘Dura cervice, et non circumcisi  corde et auribus’: ut qui ea verba audiret, putaret Stephanum, si ei liceret, statim  illos velle consumi, venientibus in se lapidibus ex manibus eorum, genu fixo ait:  ‘Domine, ne statuas illis hoc delictum’ .... Prior ... illud fecerat Magister,... qui pen-  dens in cruce ait: ‘Pater, ignosce illis, quia nesciunt quid faciunt’.PrıorAUGUSTINE ON THE DEACON-PREACHER-MARTYR STEPHEN  113  not what they are doing”. The holy Stephen followed his example ...  and prayed for his murderers with the words: ‘“Lord, do not hold  them accountable for this sin”’.” A similar point of view is to be  found in Enarr. in Ps 132,8. In Sermo 90,9, Stephen’s prayer ‘Lord,  do not hold them accountable for this sin’ is claimed to be the equiv-  alent of ‘let me die physically, do not let them die spiritually’.®® Typ-  ical is also the reflection of In Iohannis evangelium tractatus 6,3 on  the raven and the dove that Noah sent out from the ark to explore the  drying earth. The dove is Stephen, the raven are his persecutors.  Stephen forgave just like the Lord: ‘Stephen, filled with the Holy  Spirit, was honest, because he wronged no one; he was devout,  because he tried to persuade to the impious. He also spoke out against  the Jews: ‘“Hard-headed and uncircumcised in heart and ears, you  have always resisted the Holy Spirit”. It was a violent attack, but the  dove continues on without gall, without bitterness. What followed,  shows clearly that the dove preached without bitterness. When they  heard those words, the raven(s) ran immediately to the stones and  stoned Stephen. Shortly before, he had attacked them with fiery con-  viction, as if they were his enemies, and he came down on them with  these blazing words ... ‘“Hardheaded and uncircumcised in heart and  ears”. If you had heard those words, you might have thought that  Stephen, if it were up to him, had wished that they would be con-  sumed (by the fire). Then, when the stones came flying from their  hands, kneeling down he säid: “Lord, do not hold them accountable  for this sin” ... As had been demonstrated by the Master before him  ... Hanging from the cross He had said: ‘“Father, forgive them, for  they know not what they are doing”.? With regard to Stephen’s harsh  reproach addressed to his opponents: ‘“Hardheaded and uncircumcised  37 Pendens in cruce dixit: Pater, ignosce illis, quia nesciunt quid faciunt. Cuius  vestigia secutus sanctus Stephanus ... oravit pro lapidantibus, dicens: Domine, ne  statuas illis hoc delictum.  3 Ego moriar in carne, non illi in corde.  39 Stephanus plenus spiritu sancto simplex erat quia nemini nocebat, fervens erat  quia impios arguebat. Non enim tacuit Iudaeis, cuius sunt verba illa flammantia:  ‘Dura cervice, et non circumcisi corde et auribus, vos semper restitistis Spiritui  sancto’. Magnus impetus, sed columba sine felle saevit. Nam ut noveritis quia sine  felle saeviebat, illi auditis his verbis qui corvi erant, ad lapides statim adversus  columbam cucurrerunt, coepit Stephanus lapidari; et qui paulo ante fremens et fer-  vens spiritu, tamquam in inimicos impetum fecerat, et tamquam violentus invectus  erat in verbis igneis atque ... flammantibus  ‘Dura cervice, et non circumcisi  corde et auribus’: ut qui ea verba audiret, putaret Stephanum, si ei liceret, statim  illos velle consumi, venientibus in se lapidibus ex manibus eorum, genu fixo ait:  ‘Domine, ne statuas illis hoc delictum’ .... Prior ... illud fecerat Magister,... qui pen-  dens in cruce ait: ‘Pater, ignosce illis, quia nesciunt quid faciunt’.Ullud fecerat Magıster,. qul DEN-
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Stephen, yYOUTr he Was human 00114  A.A.R. BASTIAENSEN  ...” Augustinue sums up Stephen’s motivation in an eloquent and  short formula that we can find in Sermo 317,4,5: ‘his voice cries out  >> 40  .  loudly, because it loves  The conservus-theme, which recurs frequently in later sermons,  is especially noteworthy. Its context is rather pastoral: Augustine  points out to his audience that it is difficult to forgive enemies, but  not impossible. He exhorts them to look at Stephen: they are servants  of the Lord, just like he is. Together with him we are all servants,  conservi, of the Lord. If it is possible for one conservus, Stephen, to  forgive his enemies in imitation of the example of Jesus, the same  should be possible for and might even be required of us, his conservi.  In Sermo 49,9,10, Augustine lets an imaginary Christian utter: to for-  give one’s enemies, yes, Christ is capable of that, but this cannot be  expected of me, an ordinary human being. He answers: ‘Just look at  Stephen, your conservus; ... he was human (too); ... he was speak-  ing to the Jews, he was furious with them and he loved them’.*! In  Sermo 56,12,16 Augustine lets the resisting Christian speak again:  ‘yes, Christ could forgive, He was Christ, the only-begotten Son, but  I, poor human being cannot ...:‘Remember your conservus. Stephen  was stoned ... and he prayed for his enemies’.* The same in Sermo  149,15,16: ‘If we find it too difficult to follow the Lord, who forgives  his enemies, let us follow our conservus’.® In Sermo 284,6, at the  occasion of the commemoration of the martyrs Marianus and Jacob,  we find the following answer to the complaint that it is too difficult to  imitate the Lord: ‘Follow, as gift of the Lord, your conservus, follow  Stephen, follow Marianus and Jacob. These were human beings, these  were your conservi, born just like you, but crowned, by Him who was  born differently’.* The conservus-theme is set in sharpest relief in  two sermons specifically dedicated to Stephen. In Sermo 315,6,8, the  answer to the appeal to human weakness is: ‘Are you not aware of  the fact that Stephen is your conservus? ... Nobody must say in his  heart: who does such a thing? Look, Stephen did it. Out of his own  40 Lingua clamat, quod amat. According to the version noted by Wilmart (Revue  Benedictine 44[1932], 203, n. 2), to be preferred over that of P.L.: Lingua clamat,  Ccor amat.  41 Attende Stephanum conservum tuum; ... homo erat; ... loquebatur Tudaeis,  saeviebat et diligebat.  % Cogitetur a te conservus tuus. Stephanus lapidabatur, et ... pro inimicis ora-  bat  %3 Si ergo multum est ad nos imitari Dominum, imitemur conservum.  4 Ex gratia Domini imitare conservum, imitare Stephanum, imitare Marianum  et Iacobum. Homines erant, conservi erant, sicut tu nati, sed ab illo qui non sic natus  est, coronati.he W as speak-
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Sermo ,  ’ He W as able do thıs, Son of GodAUGUSTINE ON THE DEACON-PREACHER-MARTYR STEPHEN  115  accord? By himself? If he did it through the gift of God, has he  entered first and then closed the door in your face? Has he first  crossed the bridge and then destroyed it? Is it too heavy for you?  Then you too must pray. The fountain flows, the fountain has not  dried up’.” The appeal and its rebuttal sound almost enchanting in  Sermo 317,2,3: ‘“He was able to do this, as Son of God ... for His  body was hanging on the cross, but within [it] God was present. Who  is able to do such a thing? Has God deceived us (when He ordered us  to love our enemies)? That is out of the question; He has not  deceived us. If you are finding it too difficult to follow your Lord,  then look at Stephen, your conservus. Christ the Lord is the only-  begotten Son of the Father: does this apply to Stephen too? .... He  has been born just like you, he is born from a body just like you, he  is reborn due to Him through whom you are also reborn, he is  redeemed for the same price as you, he is equally expensive. One  deed of sale was drawn up for all of us. The gospel is the deed of sale  which states that all of us have been bought: you are in it, he is in it.  It is a deed of sale, because we are slaves; it is a testament, because  > 46  .  we are children. Look at him, look at your conservus  $& 3. Stephen and Paul  Stephen and Saul/Paul are a favorite pair in Augustine’ reflec-  tions: they recur frequently throughout his oeuvre. The two of them  were tied together in Acts 7:59 and speaking or writing about one of  them often led him to speaking or writing about the other.“’ Even  prior to 400 Augustine, in Epistolae ad Romanos inchoata expositio  15, in commenting on the text about a word spoken against the Holy  Spirit that cannot be forgiven (Mt 12,32), notes that Stephen, himself  5 Nescis quia Stephanus est conservus tuus?... Nemo dicat in corde suo: Quis  illud facit? Ecce Stephanus fecit: de se, de suo fecit? Si autem de dono Dei fecit,  numquid intravit et contra te clausit? Numquid pontem transivit et praecidit? Mul-  tum est ad te? Pete et tu. Fons manat, non siccavit.  % Ipse hoc potuit, tamquam Filius Dei ... Caro enim pendebat, sed Deus intus  latebat. Nos autem quid sumus, qui ista faciamus? Fefellit qui iussit? Absit: non  fefellit. Si multum ad te putas imitari Dominum tuum, attende Stephanum conservum  tuum. Dominus Christus, unicus Dei Filius: numquid hoc Stephanus? ... Sic natus  est ut tu; inde natus est, unde et tu; ab eo renatus est a quo et tu, eo pretio redemp-  tus quo et tu; tanti valet quanti vales. Unum instrumentum nobis factum est. Evan-  gelium instrumentum est, ubi omnes empti sumus: ubi tu, ibi ille. Quia servi sumus,  instrumentum est; quia filii sumus, testamentum est. Ipsum attende, conservum  attende. With regard to Stephen’s kneeling pose during the prayer for forgiveness for  his enemies and persecutors, see $1 entitled ‘The Martyr Stephen’ supra.  47 In 81 supra we quoted from Enarr. in Ps 147,25-26 regarding both of them.for Hıs
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egotten Son of the Father o0€es thıs app1y 1{8 Stephen t00°?AUGUSTINE ON THE DEACON-PREACHER-MARTYR STEPHEN  115  accord? By himself? If he did it through the gift of God, has he  entered first and then closed the door in your face? Has he first  crossed the bridge and then destroyed it? Is it too heavy for you?  Then you too must pray. The fountain flows, the fountain has not  dried up’.” The appeal and its rebuttal sound almost enchanting in  Sermo 317,2,3: ‘“He was able to do this, as Son of God ... for His  body was hanging on the cross, but within [it] God was present. Who  is able to do such a thing? Has God deceived us (when He ordered us  to love our enemies)? That is out of the question; He has not  deceived us. If you are finding it too difficult to follow your Lord,  then look at Stephen, your conservus. Christ the Lord is the only-  begotten Son of the Father: does this apply to Stephen too? .... He  has been born just like you, he is born from a body just like you, he  is reborn due to Him through whom you are also reborn, he is  redeemed for the same price as you, he is equally expensive. One  deed of sale was drawn up for all of us. The gospel is the deed of sale  which states that all of us have been bought: you are in it, he is in it.  It is a deed of sale, because we are slaves; it is a testament, because  > 46  .  we are children. Look at him, look at your conservus  $& 3. Stephen and Paul  Stephen and Saul/Paul are a favorite pair in Augustine’ reflec-  tions: they recur frequently throughout his oeuvre. The two of them  were tied together in Acts 7:59 and speaking or writing about one of  them often led him to speaking or writing about the other.“’ Even  prior to 400 Augustine, in Epistolae ad Romanos inchoata expositio  15, in commenting on the text about a word spoken against the Holy  Spirit that cannot be forgiven (Mt 12,32), notes that Stephen, himself  5 Nescis quia Stephanus est conservus tuus?... Nemo dicat in corde suo: Quis  illud facit? Ecce Stephanus fecit: de se, de suo fecit? Si autem de dono Dei fecit,  numquid intravit et contra te clausit? Numquid pontem transivit et praecidit? Mul-  tum est ad te? Pete et tu. Fons manat, non siccavit.  % Ipse hoc potuit, tamquam Filius Dei ... Caro enim pendebat, sed Deus intus  latebat. Nos autem quid sumus, qui ista faciamus? Fefellit qui iussit? Absit: non  fefellit. Si multum ad te putas imitari Dominum tuum, attende Stephanum conservum  tuum. Dominus Christus, unicus Dei Filius: numquid hoc Stephanus? ... Sic natus  est ut tu; inde natus est, unde et tu; ab eo renatus est a quo et tu, eo pretio redemp-  tus quo et tu; tanti valet quanti vales. Unum instrumentum nobis factum est. Evan-  gelium instrumentum est, ubi omnes empti sumus: ubi tu, ibi ille. Quia servi sumus,  instrumentum est; quia filii sumus, testamentum est. Ipsum attende, conservum  attende. With regard to Stephen’s kneeling pose during the prayer for forgiveness for  his enemies and persecutors, see $1 entitled ‘The Martyr Stephen’ supra.  47 In 81 supra we quoted from Enarr. in Ps 147,25-26 regarding both of them.He
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Ipse hoc potult, [AMQUAM Fiılius Deı1AUGUSTINE ON THE DEACON-PREACHER-MARTYR STEPHEN  115  accord? By himself? If he did it through the gift of God, has he  entered first and then closed the door in your face? Has he first  crossed the bridge and then destroyed it? Is it too heavy for you?  Then you too must pray. The fountain flows, the fountain has not  dried up’.” The appeal and its rebuttal sound almost enchanting in  Sermo 317,2,3: ‘“He was able to do this, as Son of God ... for His  body was hanging on the cross, but within [it] God was present. Who  is able to do such a thing? Has God deceived us (when He ordered us  to love our enemies)? That is out of the question; He has not  deceived us. If you are finding it too difficult to follow your Lord,  then look at Stephen, your conservus. Christ the Lord is the only-  begotten Son of the Father: does this apply to Stephen too? .... He  has been born just like you, he is born from a body just like you, he  is reborn due to Him through whom you are also reborn, he is  redeemed for the same price as you, he is equally expensive. One  deed of sale was drawn up for all of us. The gospel is the deed of sale  which states that all of us have been bought: you are in it, he is in it.  It is a deed of sale, because we are slaves; it is a testament, because  > 46  .  we are children. Look at him, look at your conservus  $& 3. Stephen and Paul  Stephen and Saul/Paul are a favorite pair in Augustine’ reflec-  tions: they recur frequently throughout his oeuvre. The two of them  were tied together in Acts 7:59 and speaking or writing about one of  them often led him to speaking or writing about the other.“’ Even  prior to 400 Augustine, in Epistolae ad Romanos inchoata expositio  15, in commenting on the text about a word spoken against the Holy  Spirit that cannot be forgiven (Mt 12,32), notes that Stephen, himself  5 Nescis quia Stephanus est conservus tuus?... Nemo dicat in corde suo: Quis  illud facit? Ecce Stephanus fecit: de se, de suo fecit? Si autem de dono Dei fecit,  numquid intravit et contra te clausit? Numquid pontem transivit et praecidit? Mul-  tum est ad te? Pete et tu. Fons manat, non siccavit.  % Ipse hoc potuit, tamquam Filius Dei ... Caro enim pendebat, sed Deus intus  latebat. Nos autem quid sumus, qui ista faciamus? Fefellit qui iussit? Absit: non  fefellit. Si multum ad te putas imitari Dominum tuum, attende Stephanum conservum  tuum. Dominus Christus, unicus Dei Filius: numquid hoc Stephanus? ... Sic natus  est ut tu; inde natus est, unde et tu; ab eo renatus est a quo et tu, eo pretio redemp-  tus quo et tu; tanti valet quanti vales. Unum instrumentum nobis factum est. Evan-  gelium instrumentum est, ubi omnes empti sumus: ubi tu, ibi ille. Quia servi sumus,  instrumentum est; quia filii sumus, testamentum est. Ipsum attende, conservum  attende. With regard to Stephen’s kneeling pose during the prayer for forgiveness for  his enemies and persecutors, see $1 entitled ‘The Martyr Stephen’ supra.  47 In 81 supra we quoted from Enarr. in Ps 147,25-26 regarding both of them.Aaro nım pendebat, sed Deus INtUS
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full of the Holy Spırıt (Ac 6,5 and I5 reproached the Jews for hav-
ng sınned agaınst that Samnle Spiırnıt: VoOos SEIMDET spirıtul SANCLO resti-
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IC he later, havıng een otally fılled ıth that Holy pırıt,116  A.A.R. BASTIAENSEN  full of the Holy Spirit (Ac 6,5 and 7,55), reproached the Jews for hav-  ing sinned against that same Spirit: Vos semper spiritui sancto resti-  tistis (Ac 7,51). Saul was also among those Jews who were opposing  the Holy Spirit and were stoning Stephen, ‘with his own hands he  held onto the coats of the ones throwing stones: this was a deed  which he later, having been totally filled with that Holy Spirit, ...  reproaches himself for’.* The example of Christ and Stephen, who  both prayed for their persecutors, 1s quoted in the equally early De  sermone domini in monte 1,22,73, in connection to the command to  ‘pray for those who persecute you’ (Mt 5,44). In 1,22,77, the former  persecutor Paul is speaking: ‘as Paul himself said, he chastened his  body ( Cor 9,26) and ‘that rejected and negated ... his behaviour  during the persecution of Stephen and the other christians’.* Both  men are also mentioned in De consensu evangelistarum 1,10,16. Paul,  who, after the stoning of the deacon-martyr Stephen, was still called  Saul, persecuted the christians (Acts 8,3).  Epistula ad catholicos de secta donatistarum 11,30 is directed  against the Donatists and in connection with the Catholic belief in the  expansion of the church throughout the entire world: that expansion  began with the passio Stephani diaconi, when Saul as persecutor  caused a first dispersion of the believers outside of Jerusalem (cf.  Acts 8:1-3). Augustine’s commentary the First Epistle of John, the In  epistulam Iohannis ad Parthos tractatus, dates back to the beginning  of the fifth century. In 5,4, Jesus’ forgiveness for his executioners 1s  seen as the lesson, which his disciples including both Stephen and  Paul, put into practice: ‘Stephen was being stoned, and, kneeling  down, he said: ‘“Lord, do not hold them accountable for this sin”  Also pay attention to what Paul says: “I too would like to sacrifice  myself for you (2 Cor 12,15)”. He was among those whom Stephen  was praying for, when he was killed by their hands’.°° In the opening  lines of Sermo 278, 1,1, Paul, while still Saul, is said to be full of  rage. In that rage he ‘dragged the Christians to their deaths;  ‚ Ahe  was the executor of the Jews’ rage, both in the stoning of the holy  martyr Stephen and in the exhibition (exhibendis) and punishment of  48  ... In manibus omnium quorum vestimenta servabat; quod ipse sibi postea ‚..  increpat, eo ipso Spiritu iam plenissimus.  9 Hoc in se prosternebat et debilitabat ... unde Stephanum ceterosque chris-  tianos fuerat persecutus.  50 Lapidabatur Stephanus, et genu fixo ait: Domine, ne statuas illis hoc delic-  tum... Audi et apostolum Paulum: et ipse, inquit, impendar pro animabus vestris.  Inter illos enim erat pro quibus Stephanus deprecabatur, quando eorum manibus  moriebatur.reproaches hımself for  > 48 TIhe example of hrıs and Stephen, who
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body 7 Cor 9,26) and °that rejected and negated116  A.A.R. BASTIAENSEN  full of the Holy Spirit (Ac 6,5 and 7,55), reproached the Jews for hav-  ing sinned against that same Spirit: Vos semper spiritui sancto resti-  tistis (Ac 7,51). Saul was also among those Jews who were opposing  the Holy Spirit and were stoning Stephen, ‘with his own hands he  held onto the coats of the ones throwing stones: this was a deed  which he later, having been totally filled with that Holy Spirit, ...  reproaches himself for’.* The example of Christ and Stephen, who  both prayed for their persecutors, 1s quoted in the equally early De  sermone domini in monte 1,22,73, in connection to the command to  ‘pray for those who persecute you’ (Mt 5,44). In 1,22,77, the former  persecutor Paul is speaking: ‘as Paul himself said, he chastened his  body ( Cor 9,26) and ‘that rejected and negated ... his behaviour  during the persecution of Stephen and the other christians’.* Both  men are also mentioned in De consensu evangelistarum 1,10,16. Paul,  who, after the stoning of the deacon-martyr Stephen, was still called  Saul, persecuted the christians (Acts 8,3).  Epistula ad catholicos de secta donatistarum 11,30 is directed  against the Donatists and in connection with the Catholic belief in the  expansion of the church throughout the entire world: that expansion  began with the passio Stephani diaconi, when Saul as persecutor  caused a first dispersion of the believers outside of Jerusalem (cf.  Acts 8:1-3). Augustine’s commentary the First Epistle of John, the In  epistulam Iohannis ad Parthos tractatus, dates back to the beginning  of the fifth century. In 5,4, Jesus’ forgiveness for his executioners 1s  seen as the lesson, which his disciples including both Stephen and  Paul, put into practice: ‘Stephen was being stoned, and, kneeling  down, he said: ‘“Lord, do not hold them accountable for this sin”  Also pay attention to what Paul says: “I too would like to sacrifice  myself for you (2 Cor 12,15)”. He was among those whom Stephen  was praying for, when he was killed by their hands’.°° In the opening  lines of Sermo 278, 1,1, Paul, while still Saul, is said to be full of  rage. In that rage he ‘dragged the Christians to their deaths;  ‚ Ahe  was the executor of the Jews’ rage, both in the stoning of the holy  martyr Stephen and in the exhibition (exhibendis) and punishment of  48  ... In manibus omnium quorum vestimenta servabat; quod ipse sibi postea ‚..  increpat, eo ipso Spiritu iam plenissimus.  9 Hoc in se prosternebat et debilitabat ... unde Stephanum ceterosque chris-  tianos fuerat persecutus.  50 Lapidabatur Stephanus, et genu fixo ait: Domine, ne statuas illis hoc delic-  tum... Audi et apostolum Paulum: et ipse, inquit, impendar pro animabus vestris.  Inter illos enim erat pro quibus Stephanus deprecabatur, quando eorum manibus  moriebatur.hıs behavıour
durıng the persecution of Stephen and the er christians’ .“ oth
IMNeN aAIc also mentioned In De evangelıistarum ’  ’ Paul,
who, er the stonıng of the deacon-martyr Stephen, W as st1il] called
Saul, persecuted the chrıstians ETS 6:3)

Epistula ad catholicos de donatıstarum 11,30 1S 1recte:
agaınst the Donatısts and In connection ıth the atholıc beliıef In the
expansıon of the church throughout the entire WOT. that expansıon
egan ıth the DASSLO tephanı diaconl, when Saul persSeCutor
caused 1Irs dıspersıon of the behevers outsıde of Jerusalem Coip
cts 1-3) Augustine s arYy the First Epistle of John, the In
epistulam Tohannıs ad Parthos [rACLALlUS, dates back the egınnıng
of the fıfth CENLUTY. In 53 E Jesus’ forg1veness for hıs executioners 1S
SC the lesson, 1C hıs dıscıples includıng both Stephen and
Paul, put into practice: ‘Stephen W as eıng stoned, and, kneeling
down, he sald: °Lord, do not hold them accountable for thıs SIN  27
Iso DaYy attention hat Paul SayS “I LOO WOU lıke sacrıfıce
myself for YOU (2 Cor A He Was ose whom Stephen
W as prayıng fOr, when he W ds kılled Dy G1r hands’ >0 In the openıng
lınes of Sermo 278, bal Paul, ıle Nal Saul, 15 saıd be full of
LAa In that TasSC he ‘dragged the Chrıstians theır deaths: he
Was the of the Jews’ TasC, both In the stonıng of the holy
mMartyr Stephen and in the exhıbıtıon (exhıbendıs and punıshment of116  A.A.R. BASTIAENSEN  full of the Holy Spirit (Ac 6,5 and 7,55), reproached the Jews for hav-  ing sinned against that same Spirit: Vos semper spiritui sancto resti-  tistis (Ac 7,51). Saul was also among those Jews who were opposing  the Holy Spirit and were stoning Stephen, ‘with his own hands he  held onto the coats of the ones throwing stones: this was a deed  which he later, having been totally filled with that Holy Spirit, ...  reproaches himself for’.* The example of Christ and Stephen, who  both prayed for their persecutors, 1s quoted in the equally early De  sermone domini in monte 1,22,73, in connection to the command to  ‘pray for those who persecute you’ (Mt 5,44). In 1,22,77, the former  persecutor Paul is speaking: ‘as Paul himself said, he chastened his  body ( Cor 9,26) and ‘that rejected and negated ... his behaviour  during the persecution of Stephen and the other christians’.* Both  men are also mentioned in De consensu evangelistarum 1,10,16. Paul,  who, after the stoning of the deacon-martyr Stephen, was still called  Saul, persecuted the christians (Acts 8,3).  Epistula ad catholicos de secta donatistarum 11,30 is directed  against the Donatists and in connection with the Catholic belief in the  expansion of the church throughout the entire world: that expansion  began with the passio Stephani diaconi, when Saul as persecutor  caused a first dispersion of the believers outside of Jerusalem (cf.  Acts 8:1-3). Augustine’s commentary the First Epistle of John, the In  epistulam Iohannis ad Parthos tractatus, dates back to the beginning  of the fifth century. In 5,4, Jesus’ forgiveness for his executioners 1s  seen as the lesson, which his disciples including both Stephen and  Paul, put into practice: ‘Stephen was being stoned, and, kneeling  down, he said: ‘“Lord, do not hold them accountable for this sin”  Also pay attention to what Paul says: “I too would like to sacrifice  myself for you (2 Cor 12,15)”. He was among those whom Stephen  was praying for, when he was killed by their hands’.°° In the opening  lines of Sermo 278, 1,1, Paul, while still Saul, is said to be full of  rage. In that rage he ‘dragged the Christians to their deaths;  ‚ Ahe  was the executor of the Jews’ rage, both in the stoning of the holy  martyr Stephen and in the exhibition (exhibendis) and punishment of  48  ... In manibus omnium quorum vestimenta servabat; quod ipse sibi postea ‚..  increpat, eo ipso Spiritu iam plenissimus.  9 Hoc in se prosternebat et debilitabat ... unde Stephanum ceterosque chris-  tianos fuerat persecutus.  50 Lapidabatur Stephanus, et genu fixo ait: Domine, ne statuas illis hoc delic-  tum... Audi et apostolum Paulum: et ipse, inquit, impendar pro animabus vestris.  Inter illos enim erat pro quibus Stephanus deprecabatur, quando eorum manibus  moriebatur.INn mMmanıbus OomnıumM UOFUM vestimenta servabat; quod LDSE ıbı pDOostea
increpat, 1DSO Spiritu 1LAM plenissımus.

Hoc INn prosternebat el debilitaba unde Stephanum CeleroSsque chris-
HAanOsS fuerat DerSeCUlus.

Lapıdabatur Stephanus, el SENUÜ fIXO aıt. Domuine, TALUAS 158 hoc ellc-
IU  S udı el apostolum Paulum: eft 1DSE, INQUILT, ımpendar DFO anımabus VestrLS.
Anter ıllos nım ral DFO quibus Stephanus deprecabatur, quando manıbus
morıiehatur.



IHE EACON-PREACHER-MARTY STEPHEN 17

the others’ >1 DASSaLCc from another (Sermo 291 IHNECMN-
t10Ns that Saul WAas obvıously present when the first martyr
Stephen W das eıng stonedAUGUSTINE ON THE DEACON-PREACHER-MARTYR STEPHEN  417  the others’.°! A passage from another sermon (Sermo 279,1,1) men-  tions that Saul ‘was obviously present  when the first martyr  Stephen was being stoned. ... He held on to the coats, in order to  assist the hands of those throwing stones: this way he could rage on  even more fiercely ... than if he had been throwing stones himself”.°?  In Sermo 116,6,6—7,7, with regard to the expansion of the young  church we read: ‘Let the Jews rage, let them work, let Stephen be  stoned, let Saul hold on to the coats of those throwing stones ...; let  Stephen be killed, let the church of Jerusalem be shaken up (Acts 8,1),  let burning pieces of wood depart (discedant), let them set off and  spread fire. For somehow or other the wood of the Holy Spirit was  burning in the church of Jerusalem, since they believed they were of  one heart and of one soul for God (Acts 2,44-45; 4,32). After  Stephen’s stoning that woodpile had to endure a persecution: the  wood got scattered and the world caught fire. ... The raging Saul ...  received letters from the high priests (Acts 9,2) and set off as a mad  man. ... But where is God, where is Christ, where is the one who will  crown Stephen? Where but in heaven? ’ With regard to Saul’s hold-  ing of the coats of the stoners, Sermo 175,6,7 says: ‘Saul was a terri-  ble sinner...; is he not the one whose one hand was not enough for  the stoning of Stephen and who held on to the coats of the others? ’“  There are also two corresponding passages from Sermo 299,6 and  Sermo Dolbeau 4,6. In the first of these, Saul/Paul is addressed: ‘Yet  you were the one who ... dragged the christians to their death, and,  who, when Stephen was being stoned, held onto the coats of all in  order to stone him with the hands of all?’°° In the second passage,  5  1 ... pertrahebat christianos ad necem;  minister furoris Iudaeorum, sive in  lapidatione sancti martyris Stephani sive in ceteris exhibendis et adducendis ad poe-  Nam.  > Quando lapidatus est Stephanus primus martyr  ‚ evidentius aderat et  Saulus.... Ut enim esset in omnium lapidantium manibus, ipse omnium vestimenta  servabat, magis saeviens ... quam suis manibus lapidando.  3 Insaniant Iudaei, impleantur zelo, lapidetur Stephanus, servet lapidantium  vestimenta Saulus  .. Occidatur Stephanus, perturbetur ecclesia Jerosolymitana:  discedant inde ligna ardentia, accedant et incendant. Ligna enim quodam modo in  ecclesia Jerosolymitana ardebant Spiritu sancto, quando erat in illis in Deum anima  una et cor unum. Lapidato Stephano passa est illa congeries persecutionem: sparsa  sunt ligna et accensus est mundus (7,7) ... Furens Saulus ... accepit epistulas a prin-  cipibus sacerdotum, et coepit ire saeviens ... Sed ubi deus, ubi Christus, ubi Stephani  coronator? Ubi, nisi in caelo?  4  in iniquitate primus;  nonne ille est cui ad lapidandum Stephanum  manus una non sufficiebat, et aliorum vestimenta servabat?  5 Tu eras ille ... qui christianos trahebas ad mortem, qui, cum lapidaretur  Stephanus, ut in omnium manibus lapidares, omnium vestimenta servabas?He held the E} in order
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ECVCN LNOTC lercelyAUGUSTINE ON THE DEACON-PREACHER-MARTYR STEPHEN  417  the others’.°! A passage from another sermon (Sermo 279,1,1) men-  tions that Saul ‘was obviously present  when the first martyr  Stephen was being stoned. ... He held on to the coats, in order to  assist the hands of those throwing stones: this way he could rage on  even more fiercely ... than if he had been throwing stones himself”.°?  In Sermo 116,6,6—7,7, with regard to the expansion of the young  church we read: ‘Let the Jews rage, let them work, let Stephen be  stoned, let Saul hold on to the coats of those throwing stones ...; let  Stephen be killed, let the church of Jerusalem be shaken up (Acts 8,1),  let burning pieces of wood depart (discedant), let them set off and  spread fire. For somehow or other the wood of the Holy Spirit was  burning in the church of Jerusalem, since they believed they were of  one heart and of one soul for God (Acts 2,44-45; 4,32). After  Stephen’s stoning that woodpile had to endure a persecution: the  wood got scattered and the world caught fire. ... The raging Saul ...  received letters from the high priests (Acts 9,2) and set off as a mad  man. ... But where is God, where is Christ, where is the one who will  crown Stephen? Where but in heaven? ’ With regard to Saul’s hold-  ing of the coats of the stoners, Sermo 175,6,7 says: ‘Saul was a terri-  ble sinner...; is he not the one whose one hand was not enough for  the stoning of Stephen and who held on to the coats of the others? ’“  There are also two corresponding passages from Sermo 299,6 and  Sermo Dolbeau 4,6. In the first of these, Saul/Paul is addressed: ‘Yet  you were the one who ... dragged the christians to their death, and,  who, when Stephen was being stoned, held onto the coats of all in  order to stone him with the hands of all?’°° In the second passage,  5  1 ... pertrahebat christianos ad necem;  minister furoris Iudaeorum, sive in  lapidatione sancti martyris Stephani sive in ceteris exhibendis et adducendis ad poe-  Nam.  > Quando lapidatus est Stephanus primus martyr  ‚ evidentius aderat et  Saulus.... Ut enim esset in omnium lapidantium manibus, ipse omnium vestimenta  servabat, magis saeviens ... quam suis manibus lapidando.  3 Insaniant Iudaei, impleantur zelo, lapidetur Stephanus, servet lapidantium  vestimenta Saulus  .. Occidatur Stephanus, perturbetur ecclesia Jerosolymitana:  discedant inde ligna ardentia, accedant et incendant. Ligna enim quodam modo in  ecclesia Jerosolymitana ardebant Spiritu sancto, quando erat in illis in Deum anima  una et cor unum. Lapidato Stephano passa est illa congeries persecutionem: sparsa  sunt ligna et accensus est mundus (7,7) ... Furens Saulus ... accepit epistulas a prin-  cipibus sacerdotum, et coepit ire saeviens ... Sed ubi deus, ubi Christus, ubi Stephani  coronator? Ubi, nisi in caelo?  4  in iniquitate primus;  nonne ille est cui ad lapidandum Stephanum  manus una non sufficiebat, et aliorum vestimenta servabat?  5 Tu eras ille ... qui christianos trahebas ad mortem, qui, cum lapidaretur  Stephanus, ut in omnium manibus lapidares, omnium vestimenta servabas?than ıf he had een hrowıng STONES himself?’ >2
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WO0Od goL scattered and the WOT. caught fıre The ragıng SaulAUGUSTINE ON THE DEACON-PREACHER-MARTYR STEPHEN  417  the others’.°! A passage from another sermon (Sermo 279,1,1) men-  tions that Saul ‘was obviously present  when the first martyr  Stephen was being stoned. ... He held on to the coats, in order to  assist the hands of those throwing stones: this way he could rage on  even more fiercely ... than if he had been throwing stones himself”.°?  In Sermo 116,6,6—7,7, with regard to the expansion of the young  church we read: ‘Let the Jews rage, let them work, let Stephen be  stoned, let Saul hold on to the coats of those throwing stones ...; let  Stephen be killed, let the church of Jerusalem be shaken up (Acts 8,1),  let burning pieces of wood depart (discedant), let them set off and  spread fire. For somehow or other the wood of the Holy Spirit was  burning in the church of Jerusalem, since they believed they were of  one heart and of one soul for God (Acts 2,44-45; 4,32). After  Stephen’s stoning that woodpile had to endure a persecution: the  wood got scattered and the world caught fire. ... The raging Saul ...  received letters from the high priests (Acts 9,2) and set off as a mad  man. ... But where is God, where is Christ, where is the one who will  crown Stephen? Where but in heaven? ’ With regard to Saul’s hold-  ing of the coats of the stoners, Sermo 175,6,7 says: ‘Saul was a terri-  ble sinner...; is he not the one whose one hand was not enough for  the stoning of Stephen and who held on to the coats of the others? ’“  There are also two corresponding passages from Sermo 299,6 and  Sermo Dolbeau 4,6. In the first of these, Saul/Paul is addressed: ‘Yet  you were the one who ... dragged the christians to their death, and,  who, when Stephen was being stoned, held onto the coats of all in  order to stone him with the hands of all?’°° In the second passage,  5  1 ... pertrahebat christianos ad necem;  minister furoris Iudaeorum, sive in  lapidatione sancti martyris Stephani sive in ceteris exhibendis et adducendis ad poe-  Nam.  > Quando lapidatus est Stephanus primus martyr  ‚ evidentius aderat et  Saulus.... Ut enim esset in omnium lapidantium manibus, ipse omnium vestimenta  servabat, magis saeviens ... quam suis manibus lapidando.  3 Insaniant Iudaei, impleantur zelo, lapidetur Stephanus, servet lapidantium  vestimenta Saulus  .. Occidatur Stephanus, perturbetur ecclesia Jerosolymitana:  discedant inde ligna ardentia, accedant et incendant. Ligna enim quodam modo in  ecclesia Jerosolymitana ardebant Spiritu sancto, quando erat in illis in Deum anima  una et cor unum. Lapidato Stephano passa est illa congeries persecutionem: sparsa  sunt ligna et accensus est mundus (7,7) ... Furens Saulus ... accepit epistulas a prin-  cipibus sacerdotum, et coepit ire saeviens ... Sed ubi deus, ubi Christus, ubi Stephani  coronator? Ubi, nisi in caelo?  4  in iniquitate primus;  nonne ille est cui ad lapidandum Stephanum  manus una non sufficiebat, et aliorum vestimenta servabat?  5 Tu eras ille ... qui christianos trahebas ad mortem, qui, cum lapidaretur  Stephanus, ut in omnium manibus lapidares, omnium vestimenta servabas?rece1ved etters from the hıgh priests CLES 9,2) and sef off madAUGUSTINE ON THE DEACON-PREACHER-MARTYR STEPHEN  417  the others’.°! A passage from another sermon (Sermo 279,1,1) men-  tions that Saul ‘was obviously present  when the first martyr  Stephen was being stoned. ... He held on to the coats, in order to  assist the hands of those throwing stones: this way he could rage on  even more fiercely ... than if he had been throwing stones himself”.°?  In Sermo 116,6,6—7,7, with regard to the expansion of the young  church we read: ‘Let the Jews rage, let them work, let Stephen be  stoned, let Saul hold on to the coats of those throwing stones ...; let  Stephen be killed, let the church of Jerusalem be shaken up (Acts 8,1),  let burning pieces of wood depart (discedant), let them set off and  spread fire. For somehow or other the wood of the Holy Spirit was  burning in the church of Jerusalem, since they believed they were of  one heart and of one soul for God (Acts 2,44-45; 4,32). After  Stephen’s stoning that woodpile had to endure a persecution: the  wood got scattered and the world caught fire. ... The raging Saul ...  received letters from the high priests (Acts 9,2) and set off as a mad  man. ... But where is God, where is Christ, where is the one who will  crown Stephen? Where but in heaven? ’ With regard to Saul’s hold-  ing of the coats of the stoners, Sermo 175,6,7 says: ‘Saul was a terri-  ble sinner...; is he not the one whose one hand was not enough for  the stoning of Stephen and who held on to the coats of the others? ’“  There are also two corresponding passages from Sermo 299,6 and  Sermo Dolbeau 4,6. In the first of these, Saul/Paul is addressed: ‘Yet  you were the one who ... dragged the christians to their death, and,  who, when Stephen was being stoned, held onto the coats of all in  order to stone him with the hands of all?’°° In the second passage,  5  1 ... pertrahebat christianos ad necem;  minister furoris Iudaeorum, sive in  lapidatione sancti martyris Stephani sive in ceteris exhibendis et adducendis ad poe-  Nam.  > Quando lapidatus est Stephanus primus martyr  ‚ evidentius aderat et  Saulus.... Ut enim esset in omnium lapidantium manibus, ipse omnium vestimenta  servabat, magis saeviens ... quam suis manibus lapidando.  3 Insaniant Iudaei, impleantur zelo, lapidetur Stephanus, servet lapidantium  vestimenta Saulus  .. Occidatur Stephanus, perturbetur ecclesia Jerosolymitana:  discedant inde ligna ardentia, accedant et incendant. Ligna enim quodam modo in  ecclesia Jerosolymitana ardebant Spiritu sancto, quando erat in illis in Deum anima  una et cor unum. Lapidato Stephano passa est illa congeries persecutionem: sparsa  sunt ligna et accensus est mundus (7,7) ... Furens Saulus ... accepit epistulas a prin-  cipibus sacerdotum, et coepit ire saeviens ... Sed ubi deus, ubi Christus, ubi Stephani  coronator? Ubi, nisi in caelo?  4  in iniquitate primus;  nonne ille est cui ad lapidandum Stephanum  manus una non sufficiebat, et aliorum vestimenta servabat?  5 Tu eras ille ... qui christianos trahebas ad mortem, qui, cum lapidaretur  Stephanus, ut in omnium manibus lapidares, omnium vestimenta servabas?But where 18 God, where 15 Chrıst, where 15 the OMNC who 11l
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YOU WeTITC the ONEC whoAUGUSTINE ON THE DEACON-PREACHER-MARTYR STEPHEN  417  the others’.°! A passage from another sermon (Sermo 279,1,1) men-  tions that Saul ‘was obviously present  when the first martyr  Stephen was being stoned. ... He held on to the coats, in order to  assist the hands of those throwing stones: this way he could rage on  even more fiercely ... than if he had been throwing stones himself”.°?  In Sermo 116,6,6—7,7, with regard to the expansion of the young  church we read: ‘Let the Jews rage, let them work, let Stephen be  stoned, let Saul hold on to the coats of those throwing stones ...; let  Stephen be killed, let the church of Jerusalem be shaken up (Acts 8,1),  let burning pieces of wood depart (discedant), let them set off and  spread fire. For somehow or other the wood of the Holy Spirit was  burning in the church of Jerusalem, since they believed they were of  one heart and of one soul for God (Acts 2,44-45; 4,32). After  Stephen’s stoning that woodpile had to endure a persecution: the  wood got scattered and the world caught fire. ... The raging Saul ...  received letters from the high priests (Acts 9,2) and set off as a mad  man. ... But where is God, where is Christ, where is the one who will  crown Stephen? Where but in heaven? ’ With regard to Saul’s hold-  ing of the coats of the stoners, Sermo 175,6,7 says: ‘Saul was a terri-  ble sinner...; is he not the one whose one hand was not enough for  the stoning of Stephen and who held on to the coats of the others? ’“  There are also two corresponding passages from Sermo 299,6 and  Sermo Dolbeau 4,6. In the first of these, Saul/Paul is addressed: ‘Yet  you were the one who ... dragged the christians to their death, and,  who, when Stephen was being stoned, held onto the coats of all in  order to stone him with the hands of all?’°° In the second passage,  5  1 ... pertrahebat christianos ad necem;  minister furoris Iudaeorum, sive in  lapidatione sancti martyris Stephani sive in ceteris exhibendis et adducendis ad poe-  Nam.  > Quando lapidatus est Stephanus primus martyr  ‚ evidentius aderat et  Saulus.... Ut enim esset in omnium lapidantium manibus, ipse omnium vestimenta  servabat, magis saeviens ... quam suis manibus lapidando.  3 Insaniant Iudaei, impleantur zelo, lapidetur Stephanus, servet lapidantium  vestimenta Saulus  .. Occidatur Stephanus, perturbetur ecclesia Jerosolymitana:  discedant inde ligna ardentia, accedant et incendant. Ligna enim quodam modo in  ecclesia Jerosolymitana ardebant Spiritu sancto, quando erat in illis in Deum anima  una et cor unum. Lapidato Stephano passa est illa congeries persecutionem: sparsa  sunt ligna et accensus est mundus (7,7) ... Furens Saulus ... accepit epistulas a prin-  cipibus sacerdotum, et coepit ire saeviens ... Sed ubi deus, ubi Christus, ubi Stephani  coronator? Ubi, nisi in caelo?  4  in iniquitate primus;  nonne ille est cui ad lapidandum Stephanum  manus una non sufficiebat, et aliorum vestimenta servabat?  5 Tu eras ille ... qui christianos trahebas ad mortem, qui, cum lapidaretur  Stephanus, ut in omnium manibus lapidares, omnium vestimenta servabas?dragged the chrıstians theır ca and,
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order one hım ıth the hands of al1?2 >> In the second DASSaSC,AUGUSTINE ON THE DEACON-PREACHER-MARTYR STEPHEN  417  the others’.°! A passage from another sermon (Sermo 279,1,1) men-  tions that Saul ‘was obviously present  when the first martyr  Stephen was being stoned. ... He held on to the coats, in order to  assist the hands of those throwing stones: this way he could rage on  even more fiercely ... than if he had been throwing stones himself”.°?  In Sermo 116,6,6—7,7, with regard to the expansion of the young  church we read: ‘Let the Jews rage, let them work, let Stephen be  stoned, let Saul hold on to the coats of those throwing stones ...; let  Stephen be killed, let the church of Jerusalem be shaken up (Acts 8,1),  let burning pieces of wood depart (discedant), let them set off and  spread fire. For somehow or other the wood of the Holy Spirit was  burning in the church of Jerusalem, since they believed they were of  one heart and of one soul for God (Acts 2,44-45; 4,32). After  Stephen’s stoning that woodpile had to endure a persecution: the  wood got scattered and the world caught fire. ... The raging Saul ...  received letters from the high priests (Acts 9,2) and set off as a mad  man. ... But where is God, where is Christ, where is the one who will  crown Stephen? Where but in heaven? ’ With regard to Saul’s hold-  ing of the coats of the stoners, Sermo 175,6,7 says: ‘Saul was a terri-  ble sinner...; is he not the one whose one hand was not enough for  the stoning of Stephen and who held on to the coats of the others? ’“  There are also two corresponding passages from Sermo 299,6 and  Sermo Dolbeau 4,6. In the first of these, Saul/Paul is addressed: ‘Yet  you were the one who ... dragged the christians to their death, and,  who, when Stephen was being stoned, held onto the coats of all in  order to stone him with the hands of all?’°° In the second passage,  5  1 ... pertrahebat christianos ad necem;  minister furoris Iudaeorum, sive in  lapidatione sancti martyris Stephani sive in ceteris exhibendis et adducendis ad poe-  Nam.  > Quando lapidatus est Stephanus primus martyr  ‚ evidentius aderat et  Saulus.... Ut enim esset in omnium lapidantium manibus, ipse omnium vestimenta  servabat, magis saeviens ... quam suis manibus lapidando.  3 Insaniant Iudaei, impleantur zelo, lapidetur Stephanus, servet lapidantium  vestimenta Saulus  .. Occidatur Stephanus, perturbetur ecclesia Jerosolymitana:  discedant inde ligna ardentia, accedant et incendant. Ligna enim quodam modo in  ecclesia Jerosolymitana ardebant Spiritu sancto, quando erat in illis in Deum anima  una et cor unum. Lapidato Stephano passa est illa congeries persecutionem: sparsa  sunt ligna et accensus est mundus (7,7) ... Furens Saulus ... accepit epistulas a prin-  cipibus sacerdotum, et coepit ire saeviens ... Sed ubi deus, ubi Christus, ubi Stephani  coronator? Ubi, nisi in caelo?  4  in iniquitate primus;  nonne ille est cui ad lapidandum Stephanum  manus una non sufficiebat, et aliorum vestimenta servabat?  5 Tu eras ille ... qui christianos trahebas ad mortem, qui, cum lapidaretur  Stephanus, ut in omnium manibus lapidares, omnium vestimenta servabas?pertrahebat christianos ad minıster furoris Iudaeorum, 1Vve INn
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servabat, MAQLS SACVILIENSAUGUSTINE ON THE DEACON-PREACHER-MARTYR STEPHEN  417  the others’.°! A passage from another sermon (Sermo 279,1,1) men-  tions that Saul ‘was obviously present  when the first martyr  Stephen was being stoned. ... He held on to the coats, in order to  assist the hands of those throwing stones: this way he could rage on  even more fiercely ... than if he had been throwing stones himself”.°?  In Sermo 116,6,6—7,7, with regard to the expansion of the young  church we read: ‘Let the Jews rage, let them work, let Stephen be  stoned, let Saul hold on to the coats of those throwing stones ...; let  Stephen be killed, let the church of Jerusalem be shaken up (Acts 8,1),  let burning pieces of wood depart (discedant), let them set off and  spread fire. For somehow or other the wood of the Holy Spirit was  burning in the church of Jerusalem, since they believed they were of  one heart and of one soul for God (Acts 2,44-45; 4,32). After  Stephen’s stoning that woodpile had to endure a persecution: the  wood got scattered and the world caught fire. ... The raging Saul ...  received letters from the high priests (Acts 9,2) and set off as a mad  man. ... But where is God, where is Christ, where is the one who will  crown Stephen? Where but in heaven? ’ With regard to Saul’s hold-  ing of the coats of the stoners, Sermo 175,6,7 says: ‘Saul was a terri-  ble sinner...; is he not the one whose one hand was not enough for  the stoning of Stephen and who held on to the coats of the others? ’“  There are also two corresponding passages from Sermo 299,6 and  Sermo Dolbeau 4,6. In the first of these, Saul/Paul is addressed: ‘Yet  you were the one who ... dragged the christians to their death, and,  who, when Stephen was being stoned, held onto the coats of all in  order to stone him with the hands of all?’°° In the second passage,  5  1 ... pertrahebat christianos ad necem;  minister furoris Iudaeorum, sive in  lapidatione sancti martyris Stephani sive in ceteris exhibendis et adducendis ad poe-  Nam.  > Quando lapidatus est Stephanus primus martyr  ‚ evidentius aderat et  Saulus.... Ut enim esset in omnium lapidantium manibus, ipse omnium vestimenta  servabat, magis saeviens ... quam suis manibus lapidando.  3 Insaniant Iudaei, impleantur zelo, lapidetur Stephanus, servet lapidantium  vestimenta Saulus  .. Occidatur Stephanus, perturbetur ecclesia Jerosolymitana:  discedant inde ligna ardentia, accedant et incendant. Ligna enim quodam modo in  ecclesia Jerosolymitana ardebant Spiritu sancto, quando erat in illis in Deum anima  una et cor unum. Lapidato Stephano passa est illa congeries persecutionem: sparsa  sunt ligna et accensus est mundus (7,7) ... Furens Saulus ... accepit epistulas a prin-  cipibus sacerdotum, et coepit ire saeviens ... Sed ubi deus, ubi Christus, ubi Stephani  coronator? Ubi, nisi in caelo?  4  in iniquitate primus;  nonne ille est cui ad lapidandum Stephanum  manus una non sufficiebat, et aliorum vestimenta servabat?  5 Tu eras ille ... qui christianos trahebas ad mortem, qui, cum lapidaretur  Stephanus, ut in omnium manibus lapidares, omnium vestimenta servabas?QUUAP ULS Manıbus [apıdando.
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SUNT liena el est mundus(AUGUSTINE ON THE DEACON-PREACHER-MARTYR STEPHEN  417  the others’.°! A passage from another sermon (Sermo 279,1,1) men-  tions that Saul ‘was obviously present  when the first martyr  Stephen was being stoned. ... He held on to the coats, in order to  assist the hands of those throwing stones: this way he could rage on  even more fiercely ... than if he had been throwing stones himself”.°?  In Sermo 116,6,6—7,7, with regard to the expansion of the young  church we read: ‘Let the Jews rage, let them work, let Stephen be  stoned, let Saul hold on to the coats of those throwing stones ...; let  Stephen be killed, let the church of Jerusalem be shaken up (Acts 8,1),  let burning pieces of wood depart (discedant), let them set off and  spread fire. For somehow or other the wood of the Holy Spirit was  burning in the church of Jerusalem, since they believed they were of  one heart and of one soul for God (Acts 2,44-45; 4,32). After  Stephen’s stoning that woodpile had to endure a persecution: the  wood got scattered and the world caught fire. ... The raging Saul ...  received letters from the high priests (Acts 9,2) and set off as a mad  man. ... But where is God, where is Christ, where is the one who will  crown Stephen? Where but in heaven? ’ With regard to Saul’s hold-  ing of the coats of the stoners, Sermo 175,6,7 says: ‘Saul was a terri-  ble sinner...; is he not the one whose one hand was not enough for  the stoning of Stephen and who held on to the coats of the others? ’“  There are also two corresponding passages from Sermo 299,6 and  Sermo Dolbeau 4,6. In the first of these, Saul/Paul is addressed: ‘Yet  you were the one who ... dragged the christians to their death, and,  who, when Stephen was being stoned, held onto the coats of all in  order to stone him with the hands of all?’°° In the second passage,  5  1 ... pertrahebat christianos ad necem;  minister furoris Iudaeorum, sive in  lapidatione sancti martyris Stephani sive in ceteris exhibendis et adducendis ad poe-  Nam.  > Quando lapidatus est Stephanus primus martyr  ‚ evidentius aderat et  Saulus.... Ut enim esset in omnium lapidantium manibus, ipse omnium vestimenta  servabat, magis saeviens ... quam suis manibus lapidando.  3 Insaniant Iudaei, impleantur zelo, lapidetur Stephanus, servet lapidantium  vestimenta Saulus  .. Occidatur Stephanus, perturbetur ecclesia Jerosolymitana:  discedant inde ligna ardentia, accedant et incendant. Ligna enim quodam modo in  ecclesia Jerosolymitana ardebant Spiritu sancto, quando erat in illis in Deum anima  una et cor unum. Lapidato Stephano passa est illa congeries persecutionem: sparsa  sunt ligna et accensus est mundus (7,7) ... Furens Saulus ... accepit epistulas a prin-  cipibus sacerdotum, et coepit ire saeviens ... Sed ubi deus, ubi Christus, ubi Stephani  coronator? Ubi, nisi in caelo?  4  in iniquitate primus;  nonne ille est cui ad lapidandum Stephanum  manus una non sufficiebat, et aliorum vestimenta servabat?  5 Tu eras ille ... qui christianos trahebas ad mortem, qui, cum lapidaretur  Stephanus, ut in omnium manibus lapidares, omnium vestimenta servabas?Furens SaulusAUGUSTINE ON THE DEACON-PREACHER-MARTYR STEPHEN  417  the others’.°! A passage from another sermon (Sermo 279,1,1) men-  tions that Saul ‘was obviously present  when the first martyr  Stephen was being stoned. ... He held on to the coats, in order to  assist the hands of those throwing stones: this way he could rage on  even more fiercely ... than if he had been throwing stones himself”.°?  In Sermo 116,6,6—7,7, with regard to the expansion of the young  church we read: ‘Let the Jews rage, let them work, let Stephen be  stoned, let Saul hold on to the coats of those throwing stones ...; let  Stephen be killed, let the church of Jerusalem be shaken up (Acts 8,1),  let burning pieces of wood depart (discedant), let them set off and  spread fire. For somehow or other the wood of the Holy Spirit was  burning in the church of Jerusalem, since they believed they were of  one heart and of one soul for God (Acts 2,44-45; 4,32). After  Stephen’s stoning that woodpile had to endure a persecution: the  wood got scattered and the world caught fire. ... The raging Saul ...  received letters from the high priests (Acts 9,2) and set off as a mad  man. ... But where is God, where is Christ, where is the one who will  crown Stephen? Where but in heaven? ’ With regard to Saul’s hold-  ing of the coats of the stoners, Sermo 175,6,7 says: ‘Saul was a terri-  ble sinner...; is he not the one whose one hand was not enough for  the stoning of Stephen and who held on to the coats of the others? ’“  There are also two corresponding passages from Sermo 299,6 and  Sermo Dolbeau 4,6. In the first of these, Saul/Paul is addressed: ‘Yet  you were the one who ... dragged the christians to their death, and,  who, when Stephen was being stoned, held onto the coats of all in  order to stone him with the hands of all?’°° In the second passage,  5  1 ... pertrahebat christianos ad necem;  minister furoris Iudaeorum, sive in  lapidatione sancti martyris Stephani sive in ceteris exhibendis et adducendis ad poe-  Nam.  > Quando lapidatus est Stephanus primus martyr  ‚ evidentius aderat et  Saulus.... Ut enim esset in omnium lapidantium manibus, ipse omnium vestimenta  servabat, magis saeviens ... quam suis manibus lapidando.  3 Insaniant Iudaei, impleantur zelo, lapidetur Stephanus, servet lapidantium  vestimenta Saulus  .. Occidatur Stephanus, perturbetur ecclesia Jerosolymitana:  discedant inde ligna ardentia, accedant et incendant. Ligna enim quodam modo in  ecclesia Jerosolymitana ardebant Spiritu sancto, quando erat in illis in Deum anima  una et cor unum. Lapidato Stephano passa est illa congeries persecutionem: sparsa  sunt ligna et accensus est mundus (7,7) ... Furens Saulus ... accepit epistulas a prin-  cipibus sacerdotum, et coepit ire saeviens ... Sed ubi deus, ubi Christus, ubi Stephani  coronator? Ubi, nisi in caelo?  4  in iniquitate primus;  nonne ille est cui ad lapidandum Stephanum  manus una non sufficiebat, et aliorum vestimenta servabat?  5 Tu eras ille ... qui christianos trahebas ad mortem, qui, cum lapidaretur  Stephanus, ut in omnium manibus lapidares, omnium vestimenta servabas?accepıit epistulas prın-
CIDLIDUS sacerdotum, el coepit Lre SAECVIENSAUGUSTINE ON THE DEACON-PREACHER-MARTYR STEPHEN  417  the others’.°! A passage from another sermon (Sermo 279,1,1) men-  tions that Saul ‘was obviously present  when the first martyr  Stephen was being stoned. ... He held on to the coats, in order to  assist the hands of those throwing stones: this way he could rage on  even more fiercely ... than if he had been throwing stones himself”.°?  In Sermo 116,6,6—7,7, with regard to the expansion of the young  church we read: ‘Let the Jews rage, let them work, let Stephen be  stoned, let Saul hold on to the coats of those throwing stones ...; let  Stephen be killed, let the church of Jerusalem be shaken up (Acts 8,1),  let burning pieces of wood depart (discedant), let them set off and  spread fire. For somehow or other the wood of the Holy Spirit was  burning in the church of Jerusalem, since they believed they were of  one heart and of one soul for God (Acts 2,44-45; 4,32). After  Stephen’s stoning that woodpile had to endure a persecution: the  wood got scattered and the world caught fire. ... The raging Saul ...  received letters from the high priests (Acts 9,2) and set off as a mad  man. ... But where is God, where is Christ, where is the one who will  crown Stephen? Where but in heaven? ’ With regard to Saul’s hold-  ing of the coats of the stoners, Sermo 175,6,7 says: ‘Saul was a terri-  ble sinner...; is he not the one whose one hand was not enough for  the stoning of Stephen and who held on to the coats of the others? ’“  There are also two corresponding passages from Sermo 299,6 and  Sermo Dolbeau 4,6. In the first of these, Saul/Paul is addressed: ‘Yet  you were the one who ... dragged the christians to their death, and,  who, when Stephen was being stoned, held onto the coats of all in  order to stone him with the hands of all?’°° In the second passage,  5  1 ... pertrahebat christianos ad necem;  minister furoris Iudaeorum, sive in  lapidatione sancti martyris Stephani sive in ceteris exhibendis et adducendis ad poe-  Nam.  > Quando lapidatus est Stephanus primus martyr  ‚ evidentius aderat et  Saulus.... Ut enim esset in omnium lapidantium manibus, ipse omnium vestimenta  servabat, magis saeviens ... quam suis manibus lapidando.  3 Insaniant Iudaei, impleantur zelo, lapidetur Stephanus, servet lapidantium  vestimenta Saulus  .. Occidatur Stephanus, perturbetur ecclesia Jerosolymitana:  discedant inde ligna ardentia, accedant et incendant. Ligna enim quodam modo in  ecclesia Jerosolymitana ardebant Spiritu sancto, quando erat in illis in Deum anima  una et cor unum. Lapidato Stephano passa est illa congeries persecutionem: sparsa  sunt ligna et accensus est mundus (7,7) ... Furens Saulus ... accepit epistulas a prin-  cipibus sacerdotum, et coepit ire saeviens ... Sed ubi deus, ubi Christus, ubi Stephani  coronator? Ubi, nisi in caelo?  4  in iniquitate primus;  nonne ille est cui ad lapidandum Stephanum  manus una non sufficiebat, et aliorum vestimenta servabat?  5 Tu eras ille ... qui christianos trahebas ad mortem, qui, cum lapidaretur  Stephanus, ut in omnium manibus lapidares, omnium vestimenta servabas?Sed ubı deus, ubı Christus, uhı Stephanı
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In gıven the OCCasıon of the eas celebratıon of
Peter and Paul, fınd dıfferent, but al VE “ Augustinian ” traın
of hought (Sermo 298 1.1) Peter 1S the ONeC who appomted hım
(Stephen) deacon, Paul Was hıs perseCutor118  A.A.R. BASTIAENSEN  Saul/Paul is not addressed, but he is talked about: ‘Is that not Saul  who was present ‘when Stephen was stoned, and who held on to the  coats of those throwing stones in order to stone him with the hands of  all?78  In a sermon given on the occasion of the feast celebration of  Peter and Paul, we find a different, but still very ‘“ Augustinian” train  of thought (Sermo 298,1,1): ‘Peter is the one who appointed him  (Stephen) as deacon, Paul was his persecutor .... We have said that  Paul was Stephen’s persecutor. Peter must be regarded as the denier  of the Lord. Peter has washed away his disavowal of the Lord with  his tears, Paul has paid for his persecution of Stephen with blind-  ness .  3S  $ 4. Stephen’s oration  Augustine was not just inspired by Stephen’s death as a mar-  tyr. He was also interested in the oration Stephen addressed to the  members of the Sanhedrin (Ac 7,2-53). Augustine was very familiar  with this oration. More than once he cited from it without mention-  ing Stephen — for example in Enarr. in Ps 46,6, and Sermo 6,2,2,  where Ac 7,30 and 7,39 are quoted, respectively. Most of the time,  however, his name is added. He considers Stephen to be an author-  ity on the history of the Jewish people. In one of the sermons on  Stephen, Sermo 315,2,3, Augustine presents Stephen as the teacher  of his Jewish audience: ‘He explained ... the law of God to them  from the beginning’.° In Sermo 217,4, he recalls an utterance from  Stephen from the same oration: ‘Listen to the words of the holy  Stephen (Ac 7,47-48) ... “Solomon built Him a house, but the most  High does not dwell in temples made with hands””.° In Quaestiones  in Exodum 2, Augustine completes the text Exodus 2,12 with an  illustration taken from the story about Stephen (Acts 7,25). In  Quaestiones in Genesim 25,3, he tries to reconcile the apparent  56  cum lapidaretur Stephanus, qui lapidantibus vestimenta servavit, ut in  omnium manibus lapidaret? The same presentation also in Sermo 317,4,5 [in addi-  tion to Wilmart (see footnote 39), 205]: ‘Saul who stoned with the hands of all, who  held on to the coats of those throwing stones’ Saulus, qui omnium manibus lapidabat,  qui lapidantium vestimenta servabat.  57 Petrus illius ordinator, Paulus illius persecutor ... Paulum diximus Stephani  fuisse persecutorem, Petrum respiciamus Domini negatorem. Petrus negationem  Domini lacrimis lavit; Paulus persecutionem Stephani caecitate expiavit.  53 Hic ... exposuit illis ab initio legem Dei.  59 Audite sanctum Stephanum ... ‘Salomon aedificavit ei domum’, sed Summus  non in manufactis templis habitat.We ave saı1d that
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Stephen, Sermo ,  53 Augustine Stephen the eacher
of hıs Jewısh audıence: He explaıned118  A.A.R. BASTIAENSEN  Saul/Paul is not addressed, but he is talked about: ‘Is that not Saul  who was present ‘when Stephen was stoned, and who held on to the  coats of those throwing stones in order to stone him with the hands of  all?78  In a sermon given on the occasion of the feast celebration of  Peter and Paul, we find a different, but still very ‘“ Augustinian” train  of thought (Sermo 298,1,1): ‘Peter is the one who appointed him  (Stephen) as deacon, Paul was his persecutor .... We have said that  Paul was Stephen’s persecutor. Peter must be regarded as the denier  of the Lord. Peter has washed away his disavowal of the Lord with  his tears, Paul has paid for his persecution of Stephen with blind-  ness .  3S  $ 4. Stephen’s oration  Augustine was not just inspired by Stephen’s death as a mar-  tyr. He was also interested in the oration Stephen addressed to the  members of the Sanhedrin (Ac 7,2-53). Augustine was very familiar  with this oration. More than once he cited from it without mention-  ing Stephen — for example in Enarr. in Ps 46,6, and Sermo 6,2,2,  where Ac 7,30 and 7,39 are quoted, respectively. Most of the time,  however, his name is added. He considers Stephen to be an author-  ity on the history of the Jewish people. In one of the sermons on  Stephen, Sermo 315,2,3, Augustine presents Stephen as the teacher  of his Jewish audience: ‘He explained ... the law of God to them  from the beginning’.° In Sermo 217,4, he recalls an utterance from  Stephen from the same oration: ‘Listen to the words of the holy  Stephen (Ac 7,47-48) ... “Solomon built Him a house, but the most  High does not dwell in temples made with hands””.° In Quaestiones  in Exodum 2, Augustine completes the text Exodus 2,12 with an  illustration taken from the story about Stephen (Acts 7,25). In  Quaestiones in Genesim 25,3, he tries to reconcile the apparent  56  cum lapidaretur Stephanus, qui lapidantibus vestimenta servavit, ut in  omnium manibus lapidaret? The same presentation also in Sermo 317,4,5 [in addi-  tion to Wilmart (see footnote 39), 205]: ‘Saul who stoned with the hands of all, who  held on to the coats of those throwing stones’ Saulus, qui omnium manibus lapidabat,  qui lapidantium vestimenta servabat.  57 Petrus illius ordinator, Paulus illius persecutor ... Paulum diximus Stephani  fuisse persecutorem, Petrum respiciamus Domini negatorem. Petrus negationem  Domini lacrimis lavit; Paulus persecutionem Stephani caecitate expiavit.  53 Hic ... exposuit illis ab initio legem Dei.  59 Audite sanctum Stephanum ... ‘Salomon aedificavit ei domum’, sed Summus  non in manufactis templis habitat.the law of God them
irom the beginning”.°® In Sermo 246 he ecalls utterance from
Stephen from the SAalillec Ooratıon: ‘L1isten the words of the holy
Stephen (Ac 17,47—486)118  A.A.R. BASTIAENSEN  Saul/Paul is not addressed, but he is talked about: ‘Is that not Saul  who was present ‘when Stephen was stoned, and who held on to the  coats of those throwing stones in order to stone him with the hands of  all?78  In a sermon given on the occasion of the feast celebration of  Peter and Paul, we find a different, but still very ‘“ Augustinian” train  of thought (Sermo 298,1,1): ‘Peter is the one who appointed him  (Stephen) as deacon, Paul was his persecutor .... We have said that  Paul was Stephen’s persecutor. Peter must be regarded as the denier  of the Lord. Peter has washed away his disavowal of the Lord with  his tears, Paul has paid for his persecution of Stephen with blind-  ness .  3S  $ 4. Stephen’s oration  Augustine was not just inspired by Stephen’s death as a mar-  tyr. He was also interested in the oration Stephen addressed to the  members of the Sanhedrin (Ac 7,2-53). Augustine was very familiar  with this oration. More than once he cited from it without mention-  ing Stephen — for example in Enarr. in Ps 46,6, and Sermo 6,2,2,  where Ac 7,30 and 7,39 are quoted, respectively. Most of the time,  however, his name is added. He considers Stephen to be an author-  ity on the history of the Jewish people. In one of the sermons on  Stephen, Sermo 315,2,3, Augustine presents Stephen as the teacher  of his Jewish audience: ‘He explained ... the law of God to them  from the beginning’.° In Sermo 217,4, he recalls an utterance from  Stephen from the same oration: ‘Listen to the words of the holy  Stephen (Ac 7,47-48) ... “Solomon built Him a house, but the most  High does not dwell in temples made with hands””.° In Quaestiones  in Exodum 2, Augustine completes the text Exodus 2,12 with an  illustration taken from the story about Stephen (Acts 7,25). In  Quaestiones in Genesim 25,3, he tries to reconcile the apparent  56  cum lapidaretur Stephanus, qui lapidantibus vestimenta servavit, ut in  omnium manibus lapidaret? The same presentation also in Sermo 317,4,5 [in addi-  tion to Wilmart (see footnote 39), 205]: ‘Saul who stoned with the hands of all, who  held on to the coats of those throwing stones’ Saulus, qui omnium manibus lapidabat,  qui lapidantium vestimenta servabat.  57 Petrus illius ordinator, Paulus illius persecutor ... Paulum diximus Stephani  fuisse persecutorem, Petrum respiciamus Domini negatorem. Petrus negationem  Domini lacrimis lavit; Paulus persecutionem Stephani caecitate expiavit.  53 Hic ... exposuit illis ab initio legem Dei.  59 Audite sanctum Stephanum ... ‘Salomon aedificavit ei domum’, sed Summus  non in manufactis templis habitat.° Solomon built Hım house, but the MOSstT
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Petrus ıllıus ordinator, Paulus ıllıus persecutor118  A.A.R. BASTIAENSEN  Saul/Paul is not addressed, but he is talked about: ‘Is that not Saul  who was present ‘when Stephen was stoned, and who held on to the  coats of those throwing stones in order to stone him with the hands of  all?78  In a sermon given on the occasion of the feast celebration of  Peter and Paul, we find a different, but still very ‘“ Augustinian” train  of thought (Sermo 298,1,1): ‘Peter is the one who appointed him  (Stephen) as deacon, Paul was his persecutor .... We have said that  Paul was Stephen’s persecutor. Peter must be regarded as the denier  of the Lord. Peter has washed away his disavowal of the Lord with  his tears, Paul has paid for his persecution of Stephen with blind-  ness .  3S  $ 4. Stephen’s oration  Augustine was not just inspired by Stephen’s death as a mar-  tyr. He was also interested in the oration Stephen addressed to the  members of the Sanhedrin (Ac 7,2-53). Augustine was very familiar  with this oration. More than once he cited from it without mention-  ing Stephen — for example in Enarr. in Ps 46,6, and Sermo 6,2,2,  where Ac 7,30 and 7,39 are quoted, respectively. Most of the time,  however, his name is added. He considers Stephen to be an author-  ity on the history of the Jewish people. In one of the sermons on  Stephen, Sermo 315,2,3, Augustine presents Stephen as the teacher  of his Jewish audience: ‘He explained ... the law of God to them  from the beginning’.° In Sermo 217,4, he recalls an utterance from  Stephen from the same oration: ‘Listen to the words of the holy  Stephen (Ac 7,47-48) ... “Solomon built Him a house, but the most  High does not dwell in temples made with hands””.° In Quaestiones  in Exodum 2, Augustine completes the text Exodus 2,12 with an  illustration taken from the story about Stephen (Acts 7,25). In  Quaestiones in Genesim 25,3, he tries to reconcile the apparent  56  cum lapidaretur Stephanus, qui lapidantibus vestimenta servavit, ut in  omnium manibus lapidaret? The same presentation also in Sermo 317,4,5 [in addi-  tion to Wilmart (see footnote 39), 205]: ‘Saul who stoned with the hands of all, who  held on to the coats of those throwing stones’ Saulus, qui omnium manibus lapidabat,  qui lapidantium vestimenta servabat.  57 Petrus illius ordinator, Paulus illius persecutor ... Paulum diximus Stephani  fuisse persecutorem, Petrum respiciamus Domini negatorem. Petrus negationem  Domini lacrimis lavit; Paulus persecutionem Stephani caecitate expiavit.  53 Hic ... exposuit illis ab initio legem Dei.  59 Audite sanctum Stephanum ... ‘Salomon aedificavit ei domum’, sed Summus  non in manufactis templis habitat.Paulum dixiımus Stephanı
fuLSSE persecCultorem, Petrum FeESPICLAMUS Domuini negatorem. Petrus negatıonem
Domuini lacrımıs lavit; Paulus persecutiıonem ephanı eaecıtate expiavit.

Hıc118  A.A.R. BASTIAENSEN  Saul/Paul is not addressed, but he is talked about: ‘Is that not Saul  who was present ‘when Stephen was stoned, and who held on to the  coats of those throwing stones in order to stone him with the hands of  all?78  In a sermon given on the occasion of the feast celebration of  Peter and Paul, we find a different, but still very ‘“ Augustinian” train  of thought (Sermo 298,1,1): ‘Peter is the one who appointed him  (Stephen) as deacon, Paul was his persecutor .... We have said that  Paul was Stephen’s persecutor. Peter must be regarded as the denier  of the Lord. Peter has washed away his disavowal of the Lord with  his tears, Paul has paid for his persecution of Stephen with blind-  ness .  3S  $ 4. Stephen’s oration  Augustine was not just inspired by Stephen’s death as a mar-  tyr. He was also interested in the oration Stephen addressed to the  members of the Sanhedrin (Ac 7,2-53). Augustine was very familiar  with this oration. More than once he cited from it without mention-  ing Stephen — for example in Enarr. in Ps 46,6, and Sermo 6,2,2,  where Ac 7,30 and 7,39 are quoted, respectively. Most of the time,  however, his name is added. He considers Stephen to be an author-  ity on the history of the Jewish people. In one of the sermons on  Stephen, Sermo 315,2,3, Augustine presents Stephen as the teacher  of his Jewish audience: ‘He explained ... the law of God to them  from the beginning’.° In Sermo 217,4, he recalls an utterance from  Stephen from the same oration: ‘Listen to the words of the holy  Stephen (Ac 7,47-48) ... “Solomon built Him a house, but the most  High does not dwell in temples made with hands””.° In Quaestiones  in Exodum 2, Augustine completes the text Exodus 2,12 with an  illustration taken from the story about Stephen (Acts 7,25). In  Quaestiones in Genesim 25,3, he tries to reconcile the apparent  56  cum lapidaretur Stephanus, qui lapidantibus vestimenta servavit, ut in  omnium manibus lapidaret? The same presentation also in Sermo 317,4,5 [in addi-  tion to Wilmart (see footnote 39), 205]: ‘Saul who stoned with the hands of all, who  held on to the coats of those throwing stones’ Saulus, qui omnium manibus lapidabat,  qui lapidantium vestimenta servabat.  57 Petrus illius ordinator, Paulus illius persecutor ... Paulum diximus Stephani  fuisse persecutorem, Petrum respiciamus Domini negatorem. Petrus negationem  Domini lacrimis lavit; Paulus persecutionem Stephani caecitate expiavit.  53 Hic ... exposuit illis ab initio legem Dei.  59 Audite sanctum Stephanum ... ‘Salomon aedificavit ei domum’, sed Summus  non in manufactis templis habitat.exposult ıllıs ab InıtLO legem Dei
Audıte SANCIUM Stephanum118  A.A.R. BASTIAENSEN  Saul/Paul is not addressed, but he is talked about: ‘Is that not Saul  who was present ‘when Stephen was stoned, and who held on to the  coats of those throwing stones in order to stone him with the hands of  all?78  In a sermon given on the occasion of the feast celebration of  Peter and Paul, we find a different, but still very ‘“ Augustinian” train  of thought (Sermo 298,1,1): ‘Peter is the one who appointed him  (Stephen) as deacon, Paul was his persecutor .... We have said that  Paul was Stephen’s persecutor. Peter must be regarded as the denier  of the Lord. Peter has washed away his disavowal of the Lord with  his tears, Paul has paid for his persecution of Stephen with blind-  ness .  3S  $ 4. Stephen’s oration  Augustine was not just inspired by Stephen’s death as a mar-  tyr. He was also interested in the oration Stephen addressed to the  members of the Sanhedrin (Ac 7,2-53). Augustine was very familiar  with this oration. More than once he cited from it without mention-  ing Stephen — for example in Enarr. in Ps 46,6, and Sermo 6,2,2,  where Ac 7,30 and 7,39 are quoted, respectively. Most of the time,  however, his name is added. He considers Stephen to be an author-  ity on the history of the Jewish people. In one of the sermons on  Stephen, Sermo 315,2,3, Augustine presents Stephen as the teacher  of his Jewish audience: ‘He explained ... the law of God to them  from the beginning’.° In Sermo 217,4, he recalls an utterance from  Stephen from the same oration: ‘Listen to the words of the holy  Stephen (Ac 7,47-48) ... “Solomon built Him a house, but the most  High does not dwell in temples made with hands””.° In Quaestiones  in Exodum 2, Augustine completes the text Exodus 2,12 with an  illustration taken from the story about Stephen (Acts 7,25). In  Quaestiones in Genesim 25,3, he tries to reconcile the apparent  56  cum lapidaretur Stephanus, qui lapidantibus vestimenta servavit, ut in  omnium manibus lapidaret? The same presentation also in Sermo 317,4,5 [in addi-  tion to Wilmart (see footnote 39), 205]: ‘Saul who stoned with the hands of all, who  held on to the coats of those throwing stones’ Saulus, qui omnium manibus lapidabat,  qui lapidantium vestimenta servabat.  57 Petrus illius ordinator, Paulus illius persecutor ... Paulum diximus Stephani  fuisse persecutorem, Petrum respiciamus Domini negatorem. Petrus negationem  Domini lacrimis lavit; Paulus persecutionem Stephani caecitate expiavit.  53 Hic ... exposuit illis ab initio legem Dei.  59 Audite sanctum Stephanum ... ‘Salomon aedificavit ei domum’, sed Summus  non in manufactis templis habitat.‘Salomon aedificavıt el domum), sed Summus
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appeared MosesAUGUSTINE ON THE DEACON-PREACHER-MARTYR STEPHEN  119  contradiction between the text of Genesis 12,1 and the words of  Stephen recorded in Acts 7,4. In Quaestiones in Genesim 56, he  makes a similar attempt with Genesis 21,32-33 and Acts 7,5. Gene-  sis 12,1 and Stephen (Ac 7,4) are again under discussion in De civi-  tate dei 16,15,2. In ibid. 16,32,3 the statements of Genesis 11,31-32  and of Stephen (Acts 7,4) are harmonized.  Stephen’s oration also supplies Augustine with material for  theological discussion. In his work against the Pelagian Julian of  Aeclanum (Contra Iulianum 6,24,76), Stephen’s claim that it was  Moses who “fled on that word [to Midian]’ (Acts 7, 29) is used as  starting point for a reflection on the meaning of God’s word. In the  dispute with the Arian bishop Maximinus, the divine nature of the  Holy Spirit and its indwelling in the believer is brought up for dis-  cussion, and Augustine’s response includes Stephen’s statement (Acts  7,47-48) regarding God’s ‘dwelling place’ (Contra Maximinum  2Q160):  Stephen’s words against the Jews frequently lead Augustine to  contemplations of the problem of the visio Dei: viz. 1s God visible to  man? In the early text of Contra Adimantum 1,9, he writes in order to  oppose the Manichean rejection of the Old Testament. At issue here  is the figure of Moses. Stephen says (Acts 7,30-38) that God appeared  to Moses in the burning bush and on Mount Sinai. According to  Augustine, Stephen uses the expression ‘angel of God’ to indicate  God himself. ‘He speaks by means of an angel, as an angel who pro-  claims the truth; it is correctly said that ‘““God has spoken”” and that  „3.6()  “the angel has spoken  Augustine deals comprehensively with this problem in De  trinitate 3,10,24. Here he again emphasizes, with reference to  Stephen, that the expression ‘the angel of God’ can indicate God the  Lord himself. He writes: ‘Stephen recounts all of this in the Acts of  the Apostles (Acts 7,30-38), in the same way as it was told in the old  books.  .. The God of glory appeared to our father Abraham in  Mesopotamia  following these words he says that an angel  appeared to Moses ... and that the angel of the Lord appeared to him  in the Sinai desert in the burning bush. When he was drawing closer  in order to inspect [it], the voice of the Lord said: “I am the God of  your fathers, the God of Abraham, and the God of Isaac, and the  God of Jacob.” ... Here he identifies the angel with the Lord as well  as with the God of Abraham, the God of Isaac, and the God of  ©0 Sic et in angelo ipse loquitur, quando veritatem angelus adnuntiat, et recte  dicitur ‘deus dixit’... et item recte dicitur ‘angelus dixit’.and that the ange of the Oord appeared hım
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God of acob. ”AUGUSTINE ON THE DEACON-PREACHER-MARTYR STEPHEN  119  contradiction between the text of Genesis 12,1 and the words of  Stephen recorded in Acts 7,4. In Quaestiones in Genesim 56, he  makes a similar attempt with Genesis 21,32-33 and Acts 7,5. Gene-  sis 12,1 and Stephen (Ac 7,4) are again under discussion in De civi-  tate dei 16,15,2. In ibid. 16,32,3 the statements of Genesis 11,31-32  and of Stephen (Acts 7,4) are harmonized.  Stephen’s oration also supplies Augustine with material for  theological discussion. In his work against the Pelagian Julian of  Aeclanum (Contra Iulianum 6,24,76), Stephen’s claim that it was  Moses who “fled on that word [to Midian]’ (Acts 7, 29) is used as  starting point for a reflection on the meaning of God’s word. In the  dispute with the Arian bishop Maximinus, the divine nature of the  Holy Spirit and its indwelling in the believer is brought up for dis-  cussion, and Augustine’s response includes Stephen’s statement (Acts  7,47-48) regarding God’s ‘dwelling place’ (Contra Maximinum  2Q160):  Stephen’s words against the Jews frequently lead Augustine to  contemplations of the problem of the visio Dei: viz. 1s God visible to  man? In the early text of Contra Adimantum 1,9, he writes in order to  oppose the Manichean rejection of the Old Testament. At issue here  is the figure of Moses. Stephen says (Acts 7,30-38) that God appeared  to Moses in the burning bush and on Mount Sinai. According to  Augustine, Stephen uses the expression ‘angel of God’ to indicate  God himself. ‘He speaks by means of an angel, as an angel who pro-  claims the truth; it is correctly said that ‘““God has spoken”” and that  „3.6()  “the angel has spoken  Augustine deals comprehensively with this problem in De  trinitate 3,10,24. Here he again emphasizes, with reference to  Stephen, that the expression ‘the angel of God’ can indicate God the  Lord himself. He writes: ‘Stephen recounts all of this in the Acts of  the Apostles (Acts 7,30-38), in the same way as it was told in the old  books.  .. The God of glory appeared to our father Abraham in  Mesopotamia  following these words he says that an angel  appeared to Moses ... and that the angel of the Lord appeared to him  in the Sinai desert in the burning bush. When he was drawing closer  in order to inspect [it], the voice of the Lord said: “I am the God of  your fathers, the God of Abraham, and the God of Isaac, and the  God of Jacob.” ... Here he identifies the angel with the Lord as well  as with the God of Abraham, the God of Isaac, and the God of  ©0 Sic et in angelo ipse loquitur, quando veritatem angelus adnuntiat, et recte  dicitur ‘deus dixit’... et item recte dicitur ‘angelus dixit’.Here he identifies the ange ıth the ord ell
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Jacob’ 6! The Judgement of Stephen A 51:55) quoted In De
frinıtate C  3 Augustine * Aa ave rece1ved the Law
In the utterances of the angels, and VOU ave NOoTt kept it! 27  * ”T he Law
W as gıven that people by utterances of the angels, but ın that Law
the comıng of the ord Jesus hrıs W ds eing prepared
(dısponebatur) and announced, and He Hımself, Word of God,
Was present, In miraculous, indescrıbable WaYy In the angels
through whose utterances the Law W as given’.® PAaASSaAaLC from
Sermo % exXxN1ıDItSs sımılar hought °Our athers recogniızed the
ord In angels; they SaVC glory NOT the shapes that WEIC CaIL Yy-
ing, but 18 the One inhabıtiıng120  A.A.R. BASTIAENSEN  Jacob’.®! The judgement of Stephen (Acts 7,51-53) are quoted in De  trinitate 3,10,26. Augustine comments: ‘“ You have received the Law  in the utterances of the angels, and you have not kept it!”: “The Law  was given to that people by utterances of the angels, but in that Law  the coming of the Lord Jesus Christ was being prepared  (disponebatur) and announced, and He Himself, as Word of God,  was present, in a miraculous, indescribable way in the angels  through whose utterances the Law was given’.® A passage from  Sermo 7,6 exhibits a similar thought: ‘Our fathers recognized the  Lord in angels; ... they gave glory not to the shapes that were carry-  ing, but to the One inhabiting ... Stephen says (Acts 7, 53): ‘“ You  have received the Law by the disposition of angels, and you have not  kept it!”: If he had said “from an angel”, not ‘““from angels”, then  some people might have said: “it is Christ”, then he is called ‘“the  angel of God’s decision””, He is the Christ because he is called “the  angel of the Great Counsellor”. An “angel” is thus Christ, are then  “angels” not Christ? The apostle Paul said that the seed of Abraham  has been, a deposit done through angels by the hand of the Media-  tor’.® In his letter to Consentius on religious knowledge (Epist.  120,2,9), Augustine argues with reference to Jesus’ appearance to  Stephen (‘I see the heavens opened, and the Son of man standing at  the right hand of God’[Acts 7,56]), that the corporality of the risen  Lord was visible to mortal eyes: ‘just as the Lord showed himself  after his resurrection to his disciples, and after his Ascension to the  apostle Paul and to the deacon Stephen’.® Epist.147 (De videndo  deo), 6,18 is also worth quoting here: ‘God appeared ... to Abraham  ©1 Nam et Stephanus in actibus apostolorum eo more narrat haec quo etiam in  veteribus libris conscripta sunt ... Deus gloriae apparuit Abrahae patri nostro cum  esset in Mesopotamia ... In consequentibus dicit quod Moysi angelus apparuit....  Apparuit illi in deserto montis Sinai angelus Domini in flamma ignis in rubo. Qui  cum accederet considerare, facta est vox Domini: Ego Deus patrum tuorum, Deus  Abraham, Deus Isaac et Deus Iacob... Hic certe et angelum et Dominum dicit eun-  demque Deum Abraham et Deum Isaac et Deum Iacob.  ® In edictis quidem angelorum illi populo lex data est, sed Domini Tesu Christi  per eam disponebatur et praenuntiabatur adventus, et ipse tamquam Verbum Dei  miro et ineffabili modo erat in angelis in quorum edictis lex dabatur.  ®3 Patres nostri Dominum in angelis agnoscebant ... non portantibus, sed insi-  denti gloriam dabant... In Actibus apostolorum Stephanus dicit: ... qui accepistis  legem in edictis angelorum, et non custodistis. Si diceret ‘angeli’ et non ‘angelorum’,  non deerant illi qui dicerent: Christus est, quia dictus est magni consilii angelus.  Angelus Christus, numquid angeli Christus? Dicit et apostolus Paulus, quoniam  semen Abrahae dispensatum est; dispositum, inquit, per angelos in manu Mediatoris.  ... Sicut se discipulis post resurrectionem Dominus ostendit, sicut etiam post  ascensionem apostolo Paulo et diacono Stephano.Stephen SayS CIS R 95) GB
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deo), 6,18 1S alsSO orth quoting ere °(G0od appeared120  A.A.R. BASTIAENSEN  Jacob’.®! The judgement of Stephen (Acts 7,51-53) are quoted in De  trinitate 3,10,26. Augustine comments: ‘“ You have received the Law  in the utterances of the angels, and you have not kept it!”: “The Law  was given to that people by utterances of the angels, but in that Law  the coming of the Lord Jesus Christ was being prepared  (disponebatur) and announced, and He Himself, as Word of God,  was present, in a miraculous, indescribable way in the angels  through whose utterances the Law was given’.® A passage from  Sermo 7,6 exhibits a similar thought: ‘Our fathers recognized the  Lord in angels; ... they gave glory not to the shapes that were carry-  ing, but to the One inhabiting ... Stephen says (Acts 7, 53): ‘“ You  have received the Law by the disposition of angels, and you have not  kept it!”: If he had said “from an angel”, not ‘““from angels”, then  some people might have said: “it is Christ”, then he is called ‘“the  angel of God’s decision””, He is the Christ because he is called “the  angel of the Great Counsellor”. An “angel” is thus Christ, are then  “angels” not Christ? The apostle Paul said that the seed of Abraham  has been, a deposit done through angels by the hand of the Media-  tor’.® In his letter to Consentius on religious knowledge (Epist.  120,2,9), Augustine argues with reference to Jesus’ appearance to  Stephen (‘I see the heavens opened, and the Son of man standing at  the right hand of God’[Acts 7,56]), that the corporality of the risen  Lord was visible to mortal eyes: ‘just as the Lord showed himself  after his resurrection to his disciples, and after his Ascension to the  apostle Paul and to the deacon Stephen’.® Epist.147 (De videndo  deo), 6,18 is also worth quoting here: ‘God appeared ... to Abraham  ©1 Nam et Stephanus in actibus apostolorum eo more narrat haec quo etiam in  veteribus libris conscripta sunt ... Deus gloriae apparuit Abrahae patri nostro cum  esset in Mesopotamia ... In consequentibus dicit quod Moysi angelus apparuit....  Apparuit illi in deserto montis Sinai angelus Domini in flamma ignis in rubo. Qui  cum accederet considerare, facta est vox Domini: Ego Deus patrum tuorum, Deus  Abraham, Deus Isaac et Deus Iacob... Hic certe et angelum et Dominum dicit eun-  demque Deum Abraham et Deum Isaac et Deum Iacob.  ® In edictis quidem angelorum illi populo lex data est, sed Domini Tesu Christi  per eam disponebatur et praenuntiabatur adventus, et ipse tamquam Verbum Dei  miro et ineffabili modo erat in angelis in quorum edictis lex dabatur.  ®3 Patres nostri Dominum in angelis agnoscebant ... non portantibus, sed insi-  denti gloriam dabant... In Actibus apostolorum Stephanus dicit: ... qui accepistis  legem in edictis angelorum, et non custodistis. Si diceret ‘angeli’ et non ‘angelorum’,  non deerant illi qui dicerent: Christus est, quia dictus est magni consilii angelus.  Angelus Christus, numquid angeli Christus? Dicit et apostolus Paulus, quoniam  semen Abrahae dispensatum est; dispositum, inquit, per angelos in manu Mediatoris.  ... Sicut se discipulis post resurrectionem Dominus ostendit, sicut etiam post  ascensionem apostolo Paulo et diacono Stephano.1{8 Abraham
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veteribus lihrıis cConscrıipta SUNfTt120  A.A.R. BASTIAENSEN  Jacob’.®! The judgement of Stephen (Acts 7,51-53) are quoted in De  trinitate 3,10,26. Augustine comments: ‘“ You have received the Law  in the utterances of the angels, and you have not kept it!”: “The Law  was given to that people by utterances of the angels, but in that Law  the coming of the Lord Jesus Christ was being prepared  (disponebatur) and announced, and He Himself, as Word of God,  was present, in a miraculous, indescribable way in the angels  through whose utterances the Law was given’.® A passage from  Sermo 7,6 exhibits a similar thought: ‘Our fathers recognized the  Lord in angels; ... they gave glory not to the shapes that were carry-  ing, but to the One inhabiting ... Stephen says (Acts 7, 53): ‘“ You  have received the Law by the disposition of angels, and you have not  kept it!”: If he had said “from an angel”, not ‘““from angels”, then  some people might have said: “it is Christ”, then he is called ‘“the  angel of God’s decision””, He is the Christ because he is called “the  angel of the Great Counsellor”. An “angel” is thus Christ, are then  “angels” not Christ? The apostle Paul said that the seed of Abraham  has been, a deposit done through angels by the hand of the Media-  tor’.® In his letter to Consentius on religious knowledge (Epist.  120,2,9), Augustine argues with reference to Jesus’ appearance to  Stephen (‘I see the heavens opened, and the Son of man standing at  the right hand of God’[Acts 7,56]), that the corporality of the risen  Lord was visible to mortal eyes: ‘just as the Lord showed himself  after his resurrection to his disciples, and after his Ascension to the  apostle Paul and to the deacon Stephen’.® Epist.147 (De videndo  deo), 6,18 is also worth quoting here: ‘God appeared ... to Abraham  ©1 Nam et Stephanus in actibus apostolorum eo more narrat haec quo etiam in  veteribus libris conscripta sunt ... Deus gloriae apparuit Abrahae patri nostro cum  esset in Mesopotamia ... In consequentibus dicit quod Moysi angelus apparuit....  Apparuit illi in deserto montis Sinai angelus Domini in flamma ignis in rubo. Qui  cum accederet considerare, facta est vox Domini: Ego Deus patrum tuorum, Deus  Abraham, Deus Isaac et Deus Iacob... Hic certe et angelum et Dominum dicit eun-  demque Deum Abraham et Deum Isaac et Deum Iacob.  ® In edictis quidem angelorum illi populo lex data est, sed Domini Tesu Christi  per eam disponebatur et praenuntiabatur adventus, et ipse tamquam Verbum Dei  miro et ineffabili modo erat in angelis in quorum edictis lex dabatur.  ®3 Patres nostri Dominum in angelis agnoscebant ... non portantibus, sed insi-  denti gloriam dabant... In Actibus apostolorum Stephanus dicit: ... qui accepistis  legem in edictis angelorum, et non custodistis. Si diceret ‘angeli’ et non ‘angelorum’,  non deerant illi qui dicerent: Christus est, quia dictus est magni consilii angelus.  Angelus Christus, numquid angeli Christus? Dicit et apostolus Paulus, quoniam  semen Abrahae dispensatum est; dispositum, inquit, per angelos in manu Mediatoris.  ... Sicut se discipulis post resurrectionem Dominus ostendit, sicut etiam post  ascensionem apostolo Paulo et diacono Stephano.Deus gloriae apparuıt Abhrahae patrı NOSLIro CUM
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Patres nOostrı OmMmıInNUM In angelis agnoscebant120  A.A.R. BASTIAENSEN  Jacob’.®! The judgement of Stephen (Acts 7,51-53) are quoted in De  trinitate 3,10,26. Augustine comments: ‘“ You have received the Law  in the utterances of the angels, and you have not kept it!”: “The Law  was given to that people by utterances of the angels, but in that Law  the coming of the Lord Jesus Christ was being prepared  (disponebatur) and announced, and He Himself, as Word of God,  was present, in a miraculous, indescribable way in the angels  through whose utterances the Law was given’.® A passage from  Sermo 7,6 exhibits a similar thought: ‘Our fathers recognized the  Lord in angels; ... they gave glory not to the shapes that were carry-  ing, but to the One inhabiting ... Stephen says (Acts 7, 53): ‘“ You  have received the Law by the disposition of angels, and you have not  kept it!”: If he had said “from an angel”, not ‘““from angels”, then  some people might have said: “it is Christ”, then he is called ‘“the  angel of God’s decision””, He is the Christ because he is called “the  angel of the Great Counsellor”. An “angel” is thus Christ, are then  “angels” not Christ? The apostle Paul said that the seed of Abraham  has been, a deposit done through angels by the hand of the Media-  tor’.® In his letter to Consentius on religious knowledge (Epist.  120,2,9), Augustine argues with reference to Jesus’ appearance to  Stephen (‘I see the heavens opened, and the Son of man standing at  the right hand of God’[Acts 7,56]), that the corporality of the risen  Lord was visible to mortal eyes: ‘just as the Lord showed himself  after his resurrection to his disciples, and after his Ascension to the  apostle Paul and to the deacon Stephen’.® Epist.147 (De videndo  deo), 6,18 is also worth quoting here: ‘God appeared ... to Abraham  ©1 Nam et Stephanus in actibus apostolorum eo more narrat haec quo etiam in  veteribus libris conscripta sunt ... Deus gloriae apparuit Abrahae patri nostro cum  esset in Mesopotamia ... In consequentibus dicit quod Moysi angelus apparuit....  Apparuit illi in deserto montis Sinai angelus Domini in flamma ignis in rubo. Qui  cum accederet considerare, facta est vox Domini: Ego Deus patrum tuorum, Deus  Abraham, Deus Isaac et Deus Iacob... Hic certe et angelum et Dominum dicit eun-  demque Deum Abraham et Deum Isaac et Deum Iacob.  ® In edictis quidem angelorum illi populo lex data est, sed Domini Tesu Christi  per eam disponebatur et praenuntiabatur adventus, et ipse tamquam Verbum Dei  miro et ineffabili modo erat in angelis in quorum edictis lex dabatur.  ®3 Patres nostri Dominum in angelis agnoscebant ... non portantibus, sed insi-  denti gloriam dabant... In Actibus apostolorum Stephanus dicit: ... qui accepistis  legem in edictis angelorum, et non custodistis. Si diceret ‘angeli’ et non ‘angelorum’,  non deerant illi qui dicerent: Christus est, quia dictus est magni consilii angelus.  Angelus Christus, numquid angeli Christus? Dicit et apostolus Paulus, quoniam  semen Abrahae dispensatum est; dispositum, inquit, per angelos in manu Mediatoris.  ... Sicut se discipulis post resurrectionem Dominus ostendit, sicut etiam post  ascensionem apostolo Paulo et diacono Stephano.NO  - portantıbus, sed INSL-
denti gloriam dabant. In Actibus apostolorum Stephanus dıcıt. qul accepistis
legem INn edictis angelorum, el HON CUStOdISstLS. W diceret 'angeli el NOn angelorum),
NO  > deerant Il qul dicerent: Christus esl, qu1a dıctus est magnı consılıı angelus.
Angelus Christus, numquid angelı Christus ? Dıicıt el apostolus Paulus, quoniam

Ahrahae dispensatum BSE: dispositum, INquIit, DEr angelos In MANU Mediatoris.120  A.A.R. BASTIAENSEN  Jacob’.®! The judgement of Stephen (Acts 7,51-53) are quoted in De  trinitate 3,10,26. Augustine comments: ‘“ You have received the Law  in the utterances of the angels, and you have not kept it!”: “The Law  was given to that people by utterances of the angels, but in that Law  the coming of the Lord Jesus Christ was being prepared  (disponebatur) and announced, and He Himself, as Word of God,  was present, in a miraculous, indescribable way in the angels  through whose utterances the Law was given’.® A passage from  Sermo 7,6 exhibits a similar thought: ‘Our fathers recognized the  Lord in angels; ... they gave glory not to the shapes that were carry-  ing, but to the One inhabiting ... Stephen says (Acts 7, 53): ‘“ You  have received the Law by the disposition of angels, and you have not  kept it!”: If he had said “from an angel”, not ‘““from angels”, then  some people might have said: “it is Christ”, then he is called ‘“the  angel of God’s decision””, He is the Christ because he is called “the  angel of the Great Counsellor”. An “angel” is thus Christ, are then  “angels” not Christ? The apostle Paul said that the seed of Abraham  has been, a deposit done through angels by the hand of the Media-  tor’.® In his letter to Consentius on religious knowledge (Epist.  120,2,9), Augustine argues with reference to Jesus’ appearance to  Stephen (‘I see the heavens opened, and the Son of man standing at  the right hand of God’[Acts 7,56]), that the corporality of the risen  Lord was visible to mortal eyes: ‘just as the Lord showed himself  after his resurrection to his disciples, and after his Ascension to the  apostle Paul and to the deacon Stephen’.® Epist.147 (De videndo  deo), 6,18 is also worth quoting here: ‘God appeared ... to Abraham  ©1 Nam et Stephanus in actibus apostolorum eo more narrat haec quo etiam in  veteribus libris conscripta sunt ... Deus gloriae apparuit Abrahae patri nostro cum  esset in Mesopotamia ... In consequentibus dicit quod Moysi angelus apparuit....  Apparuit illi in deserto montis Sinai angelus Domini in flamma ignis in rubo. Qui  cum accederet considerare, facta est vox Domini: Ego Deus patrum tuorum, Deus  Abraham, Deus Isaac et Deus Iacob... Hic certe et angelum et Dominum dicit eun-  demque Deum Abraham et Deum Isaac et Deum Iacob.  ® In edictis quidem angelorum illi populo lex data est, sed Domini Tesu Christi  per eam disponebatur et praenuntiabatur adventus, et ipse tamquam Verbum Dei  miro et ineffabili modo erat in angelis in quorum edictis lex dabatur.  ®3 Patres nostri Dominum in angelis agnoscebant ... non portantibus, sed insi-  denti gloriam dabant... In Actibus apostolorum Stephanus dicit: ... qui accepistis  legem in edictis angelorum, et non custodistis. Si diceret ‘angeli’ et non ‘angelorum’,  non deerant illi qui dicerent: Christus est, quia dictus est magni consilii angelus.  Angelus Christus, numquid angeli Christus? Dicit et apostolus Paulus, quoniam  semen Abrahae dispensatum est; dispositum, inquit, per angelos in manu Mediatoris.  ... Sicut se discipulis post resurrectionem Dominus ostendit, sicut etiam post  ascensionem apostolo Paulo et diacono Stephano.SıcCut discıipulis DOst resurrectionem OMINUS ostendit, Sıcut etiıam post
AsCensiONEmM apostolo Paulo el diacono Stephano.
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ave NO etraye and murdered. You ave rece1ved the Law put into
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tephen’’s words over-sımplıfıed In far d past events AdIc PIC-
sented d relatıng the entire Jewısh people Augustine ollows thıs
lıne of interpretatıon and Just lıke in the textTi of ‚DLS 147 CIfe above,
Stephen and °the people Calnlle face face ıth ONEC another UguS-
tine took °the people 118 INcan the Jewısh people, d ıf the ole 1ACC
W ds involved agaınst Stephen, and NOoTL Just followıng eIr
eaders In Sermor Augustine Iludes 118 tephen’s PTaycCI for
hıs executioners: he prayed for them kneeling down: ’so Was

tephen s umıilıty; but a 1S the guilt of that people’.  > 66 The short
express1ion Iudael ‘the Jews’ 15 usually hat 1s used; but there Caln be

oOu that the ole Jewısh people 1S meant In Contra (Jauden-
tium 9  ’ fınd the iıdentificatıon of tephen’s perSeCulors and
‘the Jews’. Ihe iıdentificatiıon 15 made V1a reference Jo  S 16,2
“"Ihe OUur ll COMNC that they who kall VOU 11l thınk that they
offerıng Servıice (God’ ugustine wrıtes: °What the ord had PIC-
dıcted 118 h1s frıendsAUGUSTINE ON THE DEACON-PREACHER-MARTYR STEPHEN  121  because He willed it; He didn’t appear to others because He did not  will it. He was also seen by Stephen when he was being stoned by  the people, the heavens being opened; Jesus was also seen standing  at the right hand of God, but he was not seen by the people’.®  Augustine’s attention was often drawn to the closing of  Stephen’s oration when he fiercely rebuked the Jewish leaders: ‘[You  are] hard-headed and uncircumcised in your heart and ears, you  always resist the Holy Spirit, just as your fathers did before you.  Which of the prophets have your fathers not persecuted? They have  slain those who announced the coming of the Just One whom you  have now betrayed and murdered. You have received the Law put into  effect by the angels, but you have not kept it! (Acts 7,51-53).’  Stephen’s words are over-simplified in so far as past events are pre-  sented as relating to the entire Jewish people. Augustine follows this  line of interpretation and just like in the text of Epist. 147 cited above,  Stephen and ‘the people’ came face to face with one another. Augus-  tine took ‘the people’ to mean the Jewish people, as ıf the whole race  was involved against Stephen, and not just a group following their  leaders. In Sermo 319,4,4, Augustine alludes to Stephen’s prayer for  his executioners: he prayed for them kneeling down:’so great was  Stephen’s humility; but great is the guilt of that people’.® The short  expression Iudaei ‘the Jews’ is usually what is used; but there can be  no doubt that the whole Jewish people is meant. In Contra Gauden-  tium 1,23,26, we find the identification of Stephen’s persecutors and  ‘the Jews’. The identification is made via a reference to John 16,2:  “The hour will come that they who kill you will think that they are  offering service to God’. Augustine writes: ‘What the Lord had pre-  dicted to his friends ... has been fulfilled by the Jews, who have killed  the holy Stephen and many others, thinking that they were offering  service to God’.° In Sermo 315,6,9, the brief answer to the question of  what an angry person can contribute is: ‘what the Jews [gave] to  Stephen: punishment for themselves, the crown for  im? 68  .  In a earlier  passage of the same sermon (5,7) the Jews are called ‘great crimi-  nals’.® The text of Epist. 184A,2,4 labels the@ as ‘unbelievers’, for  © Apparuit ... deus Abrahae quia voluit; aliis, quia noluit, non apparuit. Visum  est etiam Stephano, cum lapidaretur a populo, aperiri caelum; visus est etiam Tesus  stans ad dexteram dei et non est visus a populo.  %® Tanta humilitas Stephani; magnus reatus est illius populi.  © Quod Dominus praedixit suis, per Iudaeos impletum est, qui sanctum  Stephanum et multos alios occiderunt, dum putabant se officium Deo facere.  S ... quod Iudaei Stephano: sibi poenam, illi coronam.  69  ... tam scelerati.has een fulfilled Dy the Jews, who ave kılled
the holy Stephen and INa others, thınkıng that they WCIC offerıng
Servıice 18 God’ ©7 Sermo C}  E} the brief the question of
hat 10824 PCISON Can contrıbute 15 what the Jews |gave] 18
Stephen punıshment for themselves, the for > 68 earher
PASSALC of the Salmlllec (547) the Jews dIC called great CT1mM1-
nals? .° Ihe texti of ‚PIS 84A,2,4 labels them ‘unbelievers’, for

ApparultAUGUSTINE ON THE DEACON-PREACHER-MARTYR STEPHEN  121  because He willed it; He didn’t appear to others because He did not  will it. He was also seen by Stephen when he was being stoned by  the people, the heavens being opened; Jesus was also seen standing  at the right hand of God, but he was not seen by the people’.®  Augustine’s attention was often drawn to the closing of  Stephen’s oration when he fiercely rebuked the Jewish leaders: ‘[You  are] hard-headed and uncircumcised in your heart and ears, you  always resist the Holy Spirit, just as your fathers did before you.  Which of the prophets have your fathers not persecuted? They have  slain those who announced the coming of the Just One whom you  have now betrayed and murdered. You have received the Law put into  effect by the angels, but you have not kept it! (Acts 7,51-53).’  Stephen’s words are over-simplified in so far as past events are pre-  sented as relating to the entire Jewish people. Augustine follows this  line of interpretation and just like in the text of Epist. 147 cited above,  Stephen and ‘the people’ came face to face with one another. Augus-  tine took ‘the people’ to mean the Jewish people, as ıf the whole race  was involved against Stephen, and not just a group following their  leaders. In Sermo 319,4,4, Augustine alludes to Stephen’s prayer for  his executioners: he prayed for them kneeling down:’so great was  Stephen’s humility; but great is the guilt of that people’.® The short  expression Iudaei ‘the Jews’ is usually what is used; but there can be  no doubt that the whole Jewish people is meant. In Contra Gauden-  tium 1,23,26, we find the identification of Stephen’s persecutors and  ‘the Jews’. The identification is made via a reference to John 16,2:  “The hour will come that they who kill you will think that they are  offering service to God’. Augustine writes: ‘What the Lord had pre-  dicted to his friends ... has been fulfilled by the Jews, who have killed  the holy Stephen and many others, thinking that they were offering  service to God’.° In Sermo 315,6,9, the brief answer to the question of  what an angry person can contribute is: ‘what the Jews [gave] to  Stephen: punishment for themselves, the crown for  im? 68  .  In a earlier  passage of the same sermon (5,7) the Jews are called ‘great crimi-  nals’.® The text of Epist. 184A,2,4 labels the@ as ‘unbelievers’, for  © Apparuit ... deus Abrahae quia voluit; aliis, quia noluit, non apparuit. Visum  est etiam Stephano, cum lapidaretur a populo, aperiri caelum; visus est etiam Tesus  stans ad dexteram dei et non est visus a populo.  %® Tanta humilitas Stephani; magnus reatus est illius populi.  © Quod Dominus praedixit suis, per Iudaeos impletum est, qui sanctum  Stephanum et multos alios occiderunt, dum putabant se officium Deo facere.  S ... quod Iudaei Stephano: sibi poenam, illi coronam.  69  ... tam scelerati.eUsSs Abrahae qu1a voluıt; alıis, qulia noluitt, NO  > apparult. Vısum
est etiıam Stephano, CÜU. lapıdaretur DOopulo, aperırı caelum; VISUS est etiıam Iesus
SLIANS ad dexteram del el NO  > est VISUS populo.

Tanta humuilıtas Stephani; MASNUS Fealius est ıllius popul1.
Ouod OMINUS praedixit SULS, DEr Iudaeos impletum eslT, qul SANCIUM

Stephanum el multos alios occiderunt, dum putabant offiıcıum Deo facere.AUGUSTINE ON THE DEACON-PREACHER-MARTYR STEPHEN  121  because He willed it; He didn’t appear to others because He did not  will it. He was also seen by Stephen when he was being stoned by  the people, the heavens being opened; Jesus was also seen standing  at the right hand of God, but he was not seen by the people’.®  Augustine’s attention was often drawn to the closing of  Stephen’s oration when he fiercely rebuked the Jewish leaders: ‘[You  are] hard-headed and uncircumcised in your heart and ears, you  always resist the Holy Spirit, just as your fathers did before you.  Which of the prophets have your fathers not persecuted? They have  slain those who announced the coming of the Just One whom you  have now betrayed and murdered. You have received the Law put into  effect by the angels, but you have not kept it! (Acts 7,51-53).’  Stephen’s words are over-simplified in so far as past events are pre-  sented as relating to the entire Jewish people. Augustine follows this  line of interpretation and just like in the text of Epist. 147 cited above,  Stephen and ‘the people’ came face to face with one another. Augus-  tine took ‘the people’ to mean the Jewish people, as ıf the whole race  was involved against Stephen, and not just a group following their  leaders. In Sermo 319,4,4, Augustine alludes to Stephen’s prayer for  his executioners: he prayed for them kneeling down:’so great was  Stephen’s humility; but great is the guilt of that people’.® The short  expression Iudaei ‘the Jews’ is usually what is used; but there can be  no doubt that the whole Jewish people is meant. In Contra Gauden-  tium 1,23,26, we find the identification of Stephen’s persecutors and  ‘the Jews’. The identification is made via a reference to John 16,2:  “The hour will come that they who kill you will think that they are  offering service to God’. Augustine writes: ‘What the Lord had pre-  dicted to his friends ... has been fulfilled by the Jews, who have killed  the holy Stephen and many others, thinking that they were offering  service to God’.° In Sermo 315,6,9, the brief answer to the question of  what an angry person can contribute is: ‘what the Jews [gave] to  Stephen: punishment for themselves, the crown for  im? 68  .  In a earlier  passage of the same sermon (5,7) the Jews are called ‘great crimi-  nals’.® The text of Epist. 184A,2,4 labels the@ as ‘unbelievers’, for  © Apparuit ... deus Abrahae quia voluit; aliis, quia noluit, non apparuit. Visum  est etiam Stephano, cum lapidaretur a populo, aperiri caelum; visus est etiam Tesus  stans ad dexteram dei et non est visus a populo.  %® Tanta humilitas Stephani; magnus reatus est illius populi.  © Quod Dominus praedixit suis, per Iudaeos impletum est, qui sanctum  Stephanum et multos alios occiderunt, dum putabant se officium Deo facere.  S ... quod Iudaei Stephano: sibi poenam, illi coronam.  69  ... tam scelerati.quod Iudaeı Stephano: ıbı OCHUHL, Ilıi C(COTYONUaM
am sceleratti.
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whom the Lord, when He W as eing mocked by them hangıng from
the and the blessed Stephan, when he Was eıng stoned,
prayed’.’ Sermo Aı amıdst dıscussıon of whether z00d Can

spring from evıl, hear somethıng sımılar: [thıs 15 ] hat the Jews
dıd Stephen Dy domg evıl they sent hım the g0o0d [One]’. ” In
Sermo ’  E} ugustine complaıns OUu the amoun of
the Christi1an wheat In hıs OW day and he ınks thıs, wıthout immedi-
ate E the faulty behavıour for which Stephen reproached the
Jews CS HSG Sermo 49,10,11 ct. the gul of the
Jews 15 paınted In the acKes of terms Of Stephen Augustine
that he also .  prayed for the Jews, the murderers of hrıst, the murder-
CIS of the saınts, hıs OW murderers: he W dads AWAadIC of the fact that theır
godlessness W as beyond CaSUuTtc CVCIl g1gantıc whıle also being dıiffi-
cult forgive’.”® D:  9 the harshness of tephen’’s murderers
Was made clear Dy quoting EeXCcerpt from Sermo 229 I’ E} where
ese murderers sSımply °Jews untiıl the Jews, fılled
ıth anatıca anger/zeal, threw hard STONES hım from the hardness
I8 eIr heart’./* Sermo’ Saul 1s called ‘the (mıinıster)
of the Fasc of the Jews  > D

Augustine 0O€eSs NOT In the eas temper the sharpness of
tephen s words. He 15 however of the fact that Stephen hım-
self Was Jew Stephen elonge the congregatıon of Jerusalem,
the SUOUTCE of and MO for al] subsequent Chrıstian churches.
Augustine staunchly defended the unıque character of thıs 1rsS church
and ıts exceptional of communıty when he agamınst the
Donatısts, who, due eır focus Afrıcan Chrıstianıty, COUuU not
SCC anythıng especlally pra1ısewOo  Yy about the CIty the church of
Jerusalem. ./® In Sermo 204,3 he not al] Jews ave een
rejected: remember the crowd 116 greeted Jesus Palm Sunday;
'temember the dıscıples, chosen from that Crowd, becomıng apostles,122  A.A.R. BASTIAENSEN  whom the Lord, when He was being mocked by them hanging from  the cross, and the blessed Stephan, when he was being stoned,  prayed’.’° In Sermo 47,3,3, amidst a discussion of whether good can  spring from evil, we hear something similar: ‘[this is] what the Jews  did to Stephen: by doing evil they sent him to the good [One]’.’! In  Sermo 252,4,4, Augustine complains about the amount of chaff among  the Christian wheat in his own day and he links this, without immedi-  ate cause, to the faulty behaviour for which Stephen reproached the  Jews (Acts 7,51).”? In Sermo 49,10,11 — cf. supra — the guilt of the  Jews is painted in the blackest of terms. Of Stephen Augustine notes  that he also ‘prayed for the Jews, the murderers of Christ, the murder-  ers of the saints, his own murderers: he was aware of the fact that their  godlessness was beyond measure even gigantic while also being diffi-  cult to forgive’.’® In &81 supra, the harshness of Stephen’s murderers  was made clear by quoting an excerpt from Sermo 229 1,4, where  O  these murderers are called simply ‘“Jews’:  until the Jews, filled  with fanatical anger/zeal, threw hard stones on him from the hardness  of their heart’.’* In Sermo 278,1,1 Saul is called ‘the agent (minister)  of the rage of the Jews’.”>  Augustine does not in the least temper the sharpness of  Stephen’s words. He is however aware of the fact that Stephen him-  self was a Jew. Stephen belonged to the congregation of Jerusalem,  the source of and model for all subsequent Christian churches.  Augustine staunchly defended the unique character of this first church  and its exceptional sense of community when he wrote against the  Donatists, who, due to their focus on African Christianity, could not  see anything especially praiseworthy about the city or the church of  Jerusalem.’®° In Sermo 204,3 he wrote: ‘not all Jews have been  rejected: remember the crowd which greeted Jesus on Palm Sunday;  ‘remember the disciples, chosen from that crowd, becoming apostles,  79 ... pro infidelibus ... pro qualibus et Dominus, cum pendens inrideretur, et  beatus Stephanus, cum lapidaretur, oravit.  7 Quod Stephano Iudaei fecerunt: faciendo malum miserunt ad bonum.  72 Unde Iudaeos quoque Stephanus accusabat.  73  ... ut oraret pro Iudaeis, pro interfectoribus Christi, pro interfectoribus sanc-  torum, pro lapidatoribus suis; attendit nimiam et magnam esse impietatem ipsorum,  quae difficile donari posset.  ... Qquousque Iudaei impleti zelo pro duritia cordis sui iniecerunt super eum  duram lapidationem.  75  ... minister furoris Iudaeorum.  7 See my study Urbs beata Jerusalem: Saint Augustin sur J&rusalem, in The  Apostolic Age in Patristic Thought, ed. Hilhorst, Leiden 2003, 227-240, esp. pp. 230-  231.DFO InfıdeliDus122  A.A.R. BASTIAENSEN  whom the Lord, when He was being mocked by them hanging from  the cross, and the blessed Stephan, when he was being stoned,  prayed’.’° In Sermo 47,3,3, amidst a discussion of whether good can  spring from evil, we hear something similar: ‘[this is] what the Jews  did to Stephen: by doing evil they sent him to the good [One]’.’! In  Sermo 252,4,4, Augustine complains about the amount of chaff among  the Christian wheat in his own day and he links this, without immedi-  ate cause, to the faulty behaviour for which Stephen reproached the  Jews (Acts 7,51).”? In Sermo 49,10,11 — cf. supra — the guilt of the  Jews is painted in the blackest of terms. Of Stephen Augustine notes  that he also ‘prayed for the Jews, the murderers of Christ, the murder-  ers of the saints, his own murderers: he was aware of the fact that their  godlessness was beyond measure even gigantic while also being diffi-  cult to forgive’.’® In &81 supra, the harshness of Stephen’s murderers  was made clear by quoting an excerpt from Sermo 229 1,4, where  O  these murderers are called simply ‘“Jews’:  until the Jews, filled  with fanatical anger/zeal, threw hard stones on him from the hardness  of their heart’.’* In Sermo 278,1,1 Saul is called ‘the agent (minister)  of the rage of the Jews’.”>  Augustine does not in the least temper the sharpness of  Stephen’s words. He is however aware of the fact that Stephen him-  self was a Jew. Stephen belonged to the congregation of Jerusalem,  the source of and model for all subsequent Christian churches.  Augustine staunchly defended the unique character of this first church  and its exceptional sense of community when he wrote against the  Donatists, who, due to their focus on African Christianity, could not  see anything especially praiseworthy about the city or the church of  Jerusalem.’®° In Sermo 204,3 he wrote: ‘not all Jews have been  rejected: remember the crowd which greeted Jesus on Palm Sunday;  ‘remember the disciples, chosen from that crowd, becoming apostles,  79 ... pro infidelibus ... pro qualibus et Dominus, cum pendens inrideretur, et  beatus Stephanus, cum lapidaretur, oravit.  7 Quod Stephano Iudaei fecerunt: faciendo malum miserunt ad bonum.  72 Unde Iudaeos quoque Stephanus accusabat.  73  ... ut oraret pro Iudaeis, pro interfectoribus Christi, pro interfectoribus sanc-  torum, pro lapidatoribus suis; attendit nimiam et magnam esse impietatem ipsorum,  quae difficile donari posset.  ... Qquousque Iudaei impleti zelo pro duritia cordis sui iniecerunt super eum  duram lapidationem.  75  ... minister furoris Iudaeorum.  7 See my study Urbs beata Jerusalem: Saint Augustin sur J&rusalem, in The  Apostolic Age in Patristic Thought, ed. Hilhorst, Leiden 2003, 227-240, esp. pp. 230-  231.DVYO qualibus el Dominus, CUM pendens inrıderetur, el
heatus Stephanus, (U): lapıdaretur, OFraYMvılt.

/1 Ouod Stephano Iudael fecerunt: faciendo malum miserunt ad honum.
Unde Iudaeos QUOGQUE Stephanus ACCcusabat.122  A.A.R. BASTIAENSEN  whom the Lord, when He was being mocked by them hanging from  the cross, and the blessed Stephan, when he was being stoned,  prayed’.’° In Sermo 47,3,3, amidst a discussion of whether good can  spring from evil, we hear something similar: ‘[this is] what the Jews  did to Stephen: by doing evil they sent him to the good [One]’.’! In  Sermo 252,4,4, Augustine complains about the amount of chaff among  the Christian wheat in his own day and he links this, without immedi-  ate cause, to the faulty behaviour for which Stephen reproached the  Jews (Acts 7,51).”? In Sermo 49,10,11 — cf. supra — the guilt of the  Jews is painted in the blackest of terms. Of Stephen Augustine notes  that he also ‘prayed for the Jews, the murderers of Christ, the murder-  ers of the saints, his own murderers: he was aware of the fact that their  godlessness was beyond measure even gigantic while also being diffi-  cult to forgive’.’® In &81 supra, the harshness of Stephen’s murderers  was made clear by quoting an excerpt from Sermo 229 1,4, where  O  these murderers are called simply ‘“Jews’:  until the Jews, filled  with fanatical anger/zeal, threw hard stones on him from the hardness  of their heart’.’* In Sermo 278,1,1 Saul is called ‘the agent (minister)  of the rage of the Jews’.”>  Augustine does not in the least temper the sharpness of  Stephen’s words. He is however aware of the fact that Stephen him-  self was a Jew. Stephen belonged to the congregation of Jerusalem,  the source of and model for all subsequent Christian churches.  Augustine staunchly defended the unique character of this first church  and its exceptional sense of community when he wrote against the  Donatists, who, due to their focus on African Christianity, could not  see anything especially praiseworthy about the city or the church of  Jerusalem.’®° In Sermo 204,3 he wrote: ‘not all Jews have been  rejected: remember the crowd which greeted Jesus on Palm Sunday;  ‘remember the disciples, chosen from that crowd, becoming apostles,  79 ... pro infidelibus ... pro qualibus et Dominus, cum pendens inrideretur, et  beatus Stephanus, cum lapidaretur, oravit.  7 Quod Stephano Iudaei fecerunt: faciendo malum miserunt ad bonum.  72 Unde Iudaeos quoque Stephanus accusabat.  73  ... ut oraret pro Iudaeis, pro interfectoribus Christi, pro interfectoribus sanc-  torum, pro lapidatoribus suis; attendit nimiam et magnam esse impietatem ipsorum,  quae difficile donari posset.  ... Qquousque Iudaei impleti zelo pro duritia cordis sui iniecerunt super eum  duram lapidationem.  75  ... minister furoris Iudaeorum.  7 See my study Urbs beata Jerusalem: Saint Augustin sur J&rusalem, in The  Apostolic Age in Patristic Thought, ed. Hilhorst, Leiden 2003, 227-240, esp. pp. 230-  231.ul Oraret DFO Iudaeis, DFO interfectoribus Christi, DFO interfectoribus UNC-

OFrum, DFO lapıdatorıbus SULS; attendit nımıam el FHMLUSFTLAHN AA s ımpietatem 1LDSOFTUM,
QUAE dıfficıle donarı pOosSsel.122  A.A.R. BASTIAENSEN  whom the Lord, when He was being mocked by them hanging from  the cross, and the blessed Stephan, when he was being stoned,  prayed’.’° In Sermo 47,3,3, amidst a discussion of whether good can  spring from evil, we hear something similar: ‘[this is] what the Jews  did to Stephen: by doing evil they sent him to the good [One]’.’! In  Sermo 252,4,4, Augustine complains about the amount of chaff among  the Christian wheat in his own day and he links this, without immedi-  ate cause, to the faulty behaviour for which Stephen reproached the  Jews (Acts 7,51).”? In Sermo 49,10,11 — cf. supra — the guilt of the  Jews is painted in the blackest of terms. Of Stephen Augustine notes  that he also ‘prayed for the Jews, the murderers of Christ, the murder-  ers of the saints, his own murderers: he was aware of the fact that their  godlessness was beyond measure even gigantic while also being diffi-  cult to forgive’.’® In &81 supra, the harshness of Stephen’s murderers  was made clear by quoting an excerpt from Sermo 229 1,4, where  O  these murderers are called simply ‘“Jews’:  until the Jews, filled  with fanatical anger/zeal, threw hard stones on him from the hardness  of their heart’.’* In Sermo 278,1,1 Saul is called ‘the agent (minister)  of the rage of the Jews’.”>  Augustine does not in the least temper the sharpness of  Stephen’s words. He is however aware of the fact that Stephen him-  self was a Jew. Stephen belonged to the congregation of Jerusalem,  the source of and model for all subsequent Christian churches.  Augustine staunchly defended the unique character of this first church  and its exceptional sense of community when he wrote against the  Donatists, who, due to their focus on African Christianity, could not  see anything especially praiseworthy about the city or the church of  Jerusalem.’®° In Sermo 204,3 he wrote: ‘not all Jews have been  rejected: remember the crowd which greeted Jesus on Palm Sunday;  ‘remember the disciples, chosen from that crowd, becoming apostles,  79 ... pro infidelibus ... pro qualibus et Dominus, cum pendens inrideretur, et  beatus Stephanus, cum lapidaretur, oravit.  7 Quod Stephano Iudaei fecerunt: faciendo malum miserunt ad bonum.  72 Unde Iudaeos quoque Stephanus accusabat.  73  ... ut oraret pro Iudaeis, pro interfectoribus Christi, pro interfectoribus sanc-  torum, pro lapidatoribus suis; attendit nimiam et magnam esse impietatem ipsorum,  quae difficile donari posset.  ... Qquousque Iudaei impleti zelo pro duritia cordis sui iniecerunt super eum  duram lapidationem.  75  ... minister furoris Iudaeorum.  7 See my study Urbs beata Jerusalem: Saint Augustin sur J&rusalem, in The  Apostolic Age in Patristic Thought, ed. Hilhorst, Leiden 2003, 227-240, esp. pp. 230-  231.Iudaeı impleti zelo DFO durıtia COYFdIS SUL Inıecerunt D € Ü:
duram lapidationem.122  A.A.R. BASTIAENSEN  whom the Lord, when He was being mocked by them hanging from  the cross, and the blessed Stephan, when he was being stoned,  prayed’.’° In Sermo 47,3,3, amidst a discussion of whether good can  spring from evil, we hear something similar: ‘[this is] what the Jews  did to Stephen: by doing evil they sent him to the good [One]’.’! In  Sermo 252,4,4, Augustine complains about the amount of chaff among  the Christian wheat in his own day and he links this, without immedi-  ate cause, to the faulty behaviour for which Stephen reproached the  Jews (Acts 7,51).”? In Sermo 49,10,11 — cf. supra — the guilt of the  Jews is painted in the blackest of terms. Of Stephen Augustine notes  that he also ‘prayed for the Jews, the murderers of Christ, the murder-  ers of the saints, his own murderers: he was aware of the fact that their  godlessness was beyond measure even gigantic while also being diffi-  cult to forgive’.’® In &81 supra, the harshness of Stephen’s murderers  was made clear by quoting an excerpt from Sermo 229 1,4, where  O  these murderers are called simply ‘“Jews’:  until the Jews, filled  with fanatical anger/zeal, threw hard stones on him from the hardness  of their heart’.’* In Sermo 278,1,1 Saul is called ‘the agent (minister)  of the rage of the Jews’.”>  Augustine does not in the least temper the sharpness of  Stephen’s words. He is however aware of the fact that Stephen him-  self was a Jew. Stephen belonged to the congregation of Jerusalem,  the source of and model for all subsequent Christian churches.  Augustine staunchly defended the unique character of this first church  and its exceptional sense of community when he wrote against the  Donatists, who, due to their focus on African Christianity, could not  see anything especially praiseworthy about the city or the church of  Jerusalem.’®° In Sermo 204,3 he wrote: ‘not all Jews have been  rejected: remember the crowd which greeted Jesus on Palm Sunday;  ‘remember the disciples, chosen from that crowd, becoming apostles,  79 ... pro infidelibus ... pro qualibus et Dominus, cum pendens inrideretur, et  beatus Stephanus, cum lapidaretur, oravit.  7 Quod Stephano Iudaei fecerunt: faciendo malum miserunt ad bonum.  72 Unde Iudaeos quoque Stephanus accusabat.  73  ... ut oraret pro Iudaeis, pro interfectoribus Christi, pro interfectoribus sanc-  torum, pro lapidatoribus suis; attendit nimiam et magnam esse impietatem ipsorum,  quae difficile donari posset.  ... Qquousque Iudaei impleti zelo pro duritia cordis sui iniecerunt super eum  duram lapidationem.  75  ... minister furoris Iudaeorum.  7 See my study Urbs beata Jerusalem: Saint Augustin sur J&rusalem, in The  Apostolic Age in Patristic Thought, ed. Hilhorst, Leiden 2003, 227-240, esp. pp. 230-  231.minister furoris Iudaeorum.

See study Urbs heata Jerusalem: Saılnt Augustin SUT Jerusalem, In The
Apostolic Age INn Patrıstic T’hought, ed Hılhorst, Leıden 2003, 227-240, CSD DA
231
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remember ‘Stephen eing the fiırst TGCGIVE the of MAarITYyT-
dom er the resurrection of the OT! T7

Corollarium the chronology of the SECITIIMONS Stephen
few words the datıng of the specıfic SCITINONS Stephen

(Sermo 14—324) ll be helpful al thıs Sermons WCIC

certamly delıvered after 415 hıs W ds$s the yCal Stephen relics WEeEeIC
discovered Jerusalem ome of ese relics SOONMN found eIr WaY
TICA ‚DLS z Augustine repOTTS that the W1dow and
her aughter the VITZIN Simplicıiola ave brought ıth them relıcs of
the MOSstT blessed and MOST glor10us Martyr Stephen’® Just 1ke
Sermo 316 Augustine PT'  S eIr 1ppO 79 hıs
not the Case Sermo 315 the relics AdIc nNOoTt mentioned The sStartıng

of that Cts the pPaSSagc IC discusses the
choosing of the deacons As atter of fact thıs 15 real
‘Stephen the ıchest of the ole Stephen had Ways
een of Augustine but ere fınd especılally
StroNg CONCENTratiıon of hıs ideas and avorıte themes

appoılınted by the apostles but preceding them MAartyr PIayINnS
standıng for hımself and PIayıns kneelıng OoOWnNn for hI1s perseCuftors
“ Stephen OUuT CONSerVus al] of 1€: 18 ater per10
Augustine preachıng CaIicelT and 1C AIc repeatedly employe
hıs later SCITNONS Stephen The eme of the deaf also
APPCAIS SCITNONS 315 and 316 suggesung chronologıica. PTrOX1MILYy
oug the relics nNnOoTt mentioned Sermo 315 1t nNnOoTt CSsS-

5d) consıder ıt havıng een preache before 415 ere WOUuU
probably 181011 ave een large chronologıca. San wıthın thıs SCI1C5 of
SCITINONS Stephen

Sermo 3141ı probably nOoTt sıgnıfıcantly earlhıer than Sermones
3176 324 Strikıng, however, 15 the mention of the date of Stephen
feast day the 26[h of December Augustine begıns ıth remınder
of the feast of Chrıistmas that had een celebrated the day before
Yesterday celebrated the eas of the bırth of the ord oday

celebrate the eas of hI1s sSservant al the feast of the bırth of the ord
celebrated the of hıis bırth al the eas of hIs Servant

Cogitentur GqUl discipuli inde electi el apostoli facti SUNf Cogılelur Stephanus
O: pOost resurrectionem Domuni MAFTLYFLO COFTrONALUS

/8 (yalla vidua el 18 LLLa Sımplicıiola U portant reliquias heatıssımı
el 2Ll0rL0SLSSIMLI MAFTyFLS Stephanı

See footnote 19
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celebrate that he W as crowned’.®0 Sermo ’  ’ also contaıns
remıinder of the eas of Chrıistmas: 'We ave celebrated the feast of
the bırth of the Lord:; let alsSO celebrate that of hıs servant'.  2:31 15
ıkely that Sermo 314 and Sermo 31 / aIc closely chronologı-
cally It NECECSSATLY assıgn all ese SCITNOMNS Stephen the
SaJmnıılc per10d, Kei the er 415 It quıte possıble that the
eas of Stephen Was introduced in 1ppO only er the d1scovery of
the relics In 415 and the arrıval of SOTINNC of these reliıcs in Afrıca.

Conclusions

The comparıson of Augustine s SCTINON\NS Stephen oOse of
hıs predecessors, includıng mbrose, reveals several innovatıons.
Augustine SCS tephen’s StOTY In hıs OW un1que WAdyY, althoug there
AIC SOTINC points of Ontftact ıth earlıer wrıters and preachers. For
example, Man y ave laımed that c  martyrdom 1S ba: “the
Martyr 18 athleta”, Just ASs Man y ave wrestled ıth °how 1CC-

oncıle the standıng of the Son of Man SCCI1 Dy Stephen ıth the SIt-
ting of hrıs al the rıght hand of the Father In the end though ese
simılarıties AIC Jlargely superficı1al. Augustine s interpretation of the
coin-episode (Mt 17,24-27) found In Enarr. In Ps (namely
that the fısh 1S hrıs and h1is MOU contaıns [WO COINS which
together aATrec orth four drachmas 1IC symbolıze the four gospels),
1S completely dıfferent from those of eıther Hılary Ambrose ©4 It 1S
obvıous that ese reflections for the mMoOst part Augustine s OW

2) Augustine s interest in Stephen 15 promiınent SVENn in hıs early
works. It 1S closely lınked ıth his CVCII deeper interest In the STOTY of
Paul’’s COonvers1ıon from peTrSCCULOT apostle In Augustine s mınd,
Saul W ds tephen’s chief executioner precisely because he held the
garments of those hrowıng the STONES For Augustine, thıs made h1ıs
convers1i1on the road {Damascus CVENn INOTC miraculous. oth
Paul and Stephen en! theır lıves VIS; in the end, Stephen

Natalem Domuni hesterna dıe celebravımus; Serv1ı hodıe natalem celebramus;
sed natalem Domuini celehbhravımus QUO NASCL dignatus eSt; natalem ervVı celebramus
QUO COYTrONALUS est.

81 Celehbhravimus natalem Domuni, celebhremus el ervV.ı (in addıtiıon Wılmart,
203: SCC footnote 38)

Recall alsoO of the unfavourable interpretation of thıs ffered by rıgen (cf.
footnote ‚8} Apparently solıd exegetical tradıtıon exısted for thıs rather intrıgu-
ng atthean PAasSsdsC.
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welcomes irıend the INan who contrıbuted sıgnıfıcantly O h1s
ea

3) Clearly, Augustine’s portraıt of Stephen undergoes development.
The presentatıon of Paul holdıng the lothes of those throwıng STONES
1S rather early The Same SUOCS for Augustine’s repeate: references
tephen s oratıon agamınst the stiff-necked Jewısh eaders IThe prob-
lems assoc1lated ıth the VLSLO deı and ıth Chrıist’'s sıttıng and STtand-
Ing al the rıght hand of the Father also pose: early Ihe CON-
ervus-theme and the theme of the double posture of PTaycCI standıng
prayıng for hımself, and prayıng kneelıng OWN for hıs executioners
only OCCUTS In works of the ater VCAaIrS, when the adoratıon of Stephen
had In ımportance, probably due the d1iscovery of hıs relics.
hıs data m1g helpful for the datıng of number Augustine’s
SCITNON\NS partıcularly Sermones 41, 56, 149 and 284, all of 1784 COIMN-
taın the conservus-theme. erbraken’s early date for al]
ese sermons.® It MOST Su1ıtable {O place them after 415
together ıth the SCITNON\NS specıfically devoted Stephen

Augustine s giftedness ASs preacher dıd not only consıst of
amazıng abılıty.to Vd) hıs themes Iso characteristic of hıs preach-
ıng hıs imagınatıve DOWCIS, hI1s force of presentatıon, h1is kılful
WOord and hought selection. The 1DI1Ca STOTY of tephen’s stonıng
encouraged hıs imagınatıve DOWCLIS. The hard STONES represent the
hardness of the heart’'s of the throwers.®* He Was maınly interested In
Saul, who held the COAaTts of those hrowıng STONES Augustine also
regarded hım Stoner, EVCNn the 1e6 sStoner, the ONC who took
charge of all StOoNes In Sermo C}  , he SayS ° Just throwıng STONES
ıth hıs OW an:! he consıdered insufficıent: he held the
of those throwıng stones’ ® He expressed the Sadrmnle sentiment In
Sermo n  ’ auAUGUSTINE ON THE DEACON-PREACHER-MARTYR STEPHEN  125  welcomes as a friend the man who contributed so significantly to his  death.  3) Clearly, Augustine’s portrait of Stephen undergoes development.  The presentation of Paul holding the clothes of those throwing stones  is rather early. The same goes for Augustine’s repeated references to  Stephen’s oration against the stiff-necked Jewish leaders. The prob-  lems associated with the visio dei and with Christ’s sitting and stand-  ing at the right hand of the Father are also posed early on. The con-  servus-theme and the theme of the double posture of prayer — standing  praying for himself, and praying kneeling down for his executioners —  only occurs in works of the later years, when the adoration of Stephen  had grown in importance, probably due to the discovery of his relics.  This data might prove helpful for the dating of a number Augustine’s  sermons: particularly Sermones 41, 56, 149 and 284, all of which con-  tain the conservus-theme. Verbraken’s suggests an early date for all  these sermons.®® It seems most suitable to place them after 415,  together with the sermons specifically devoted to Stephen.  4) Augustine’s giftedness as a preacher did not only consist of an  amazing ability.to vary his themes. Also characteristic of his preach-  ing are his imaginative powers, his force of presentation, his skilful  word and thought selection. The biblical story of Stephen’s stoning  encouraged his imaginative powers. The hard stones represent the  hardness of the heart’s of the throwers.** He was mainly interested in  Saul, who held the coats of those throwing stones. Augustine also  regarded him as a stoner, even as the chief stoner, the one who took  charge of all stones. In Sermo 116,3,3, he says: ‘Just throwing stones  with his own hands he considered insufficient: he held on to the coats  of those throwing stones’.® He expressed the same sentiment in  Sermo 315,5,7: ‘Saul ... held on to the coats of those throwing stones  so that he might stone with the hands of all’.® The expression in  Sermo 175,6,7 is also striking: ‘one hand did not suffice to throw  stones onto Stephen‘.®” The same portrayal of the ‘stoning’ Saul is to  83 See the relevant sections of P.-P. Verbraken, Etudes critiques sur les sermons  authentiques de saint Augustin, Instrumenta Patristica 12, Steenbrugis — Hagae  8  Comitis, 1976.  34 See the discussion in $1 supra.  ®5 Adhuc manus suas quibus lapidaret parum putabat: lapidantium vestimenta  servabat.  87  86 Saulus vestimenta lapidantium servabat, ut omnium manibus lapidaret.  ... Cul ad lapidandum Stephanum manus una non sufficiebat.held 18 the COal of those hrowıng STONES

that he m1g ıth the an:! of al1’.86 The expression In
Sermo ”  , 15 alsSO strıkıng one hand dıd NOoTt suffice throw
StONES NTIO Stephen‘.®” Ihe SaJme portraya. of the "stonıng' Saul 1S

See the relevant sectl1ons of Pız Verbraken, Etudes crıt1ques SUuT les SCITI11OM1S

authentiques de saınt Augustin, Instrumenta Patrıstica 1 E teenbrugıs Hagae
Comiuitis, 1976

See the diıscussıon 1ın SUDFAa.
UC U”nıuÜä. Udy Quibus lapidaret Uru putabat: lapıdantium vestimenta

servabat.
Saulus vestimenta lapidantium servabat, ul omnıum Manıbus lapıdaret.AUGUSTINE ON THE DEACON-PREACHER-MARTYR STEPHEN  125  welcomes as a friend the man who contributed so significantly to his  death.  3) Clearly, Augustine’s portrait of Stephen undergoes development.  The presentation of Paul holding the clothes of those throwing stones  is rather early. The same goes for Augustine’s repeated references to  Stephen’s oration against the stiff-necked Jewish leaders. The prob-  lems associated with the visio dei and with Christ’s sitting and stand-  ing at the right hand of the Father are also posed early on. The con-  servus-theme and the theme of the double posture of prayer — standing  praying for himself, and praying kneeling down for his executioners —  only occurs in works of the later years, when the adoration of Stephen  had grown in importance, probably due to the discovery of his relics.  This data might prove helpful for the dating of a number Augustine’s  sermons: particularly Sermones 41, 56, 149 and 284, all of which con-  tain the conservus-theme. Verbraken’s suggests an early date for all  these sermons.®® It seems most suitable to place them after 415,  together with the sermons specifically devoted to Stephen.  4) Augustine’s giftedness as a preacher did not only consist of an  amazing ability.to vary his themes. Also characteristic of his preach-  ing are his imaginative powers, his force of presentation, his skilful  word and thought selection. The biblical story of Stephen’s stoning  encouraged his imaginative powers. The hard stones represent the  hardness of the heart’s of the throwers.** He was mainly interested in  Saul, who held the coats of those throwing stones. Augustine also  regarded him as a stoner, even as the chief stoner, the one who took  charge of all stones. In Sermo 116,3,3, he says: ‘Just throwing stones  with his own hands he considered insufficient: he held on to the coats  of those throwing stones’.® He expressed the same sentiment in  Sermo 315,5,7: ‘Saul ... held on to the coats of those throwing stones  so that he might stone with the hands of all’.® The expression in  Sermo 175,6,7 is also striking: ‘one hand did not suffice to throw  stones onto Stephen‘.®” The same portrayal of the ‘stoning’ Saul is to  83 See the relevant sections of P.-P. Verbraken, Etudes critiques sur les sermons  authentiques de saint Augustin, Instrumenta Patristica 12, Steenbrugis — Hagae  8  Comitis, 1976.  34 See the discussion in $1 supra.  ®5 Adhuc manus suas quibus lapidaret parum putabat: lapidantium vestimenta  servabat.  87  86 Saulus vestimenta lapidantium servabat, ut omnium manibus lapidaret.  ... Cul ad lapidandum Stephanum manus una non sufficiebat.CUlL ad lapidandum Stephanum un un  - AON sufficiebat.
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be OoOun In Sermo ’  ’  E} ’  ’ C}  C} 299,6; 229 C,1’
and Dolbeau ese depıctions remınd of those Sa  <

In Sermo ’  ’ where, ıth regar the necessıity of the baptısm
of chıldren, he paınts powerful image of babıes who alk on er
people’s ee Oose of parents, godparents, caretakers "wıth gTea

» 88aste {O obtaın healıng Ssanentur
Iso strıkıng 1s the depıction of the (scatterıng fıre of the

preachıng), lıt and kındled by the spark of tephen’s WOorTrd. In Sermo
229 14 AiIC told that °the spırı of the holy Stephen dıd nNnOoTt refraın
from the preachıng of the truth he Was blazıng, sparks WEeTC flyıng,
he nflamed others’ . The exXt phase of the PIOCCSS (cf. cCts 5, 1 and
recall that after tephen’’'s er the church of Jerusalem W as e_
Cute and scattered In all dırections 1S descer1ibed in Sermo 299 B,
After the martyr’s passıon of the mMoOst blessed Stephen, the TOtLNeTS
in Jerusalem WEIC dıspersed, and because they WEIC lıghts, they WEeIC

fıre ıth the Sspırı of God: wherever they CamMme, they started
blaze? ?0 Sermo ,  ’ 15 CVCIl INOIC exhaustive and eXpress1iVve: "Let
Stephen be kılled, let the church of Jerusalem be en CLS 8,1), let
the burnıng pleces of WOo0od depart, let them dısperse and catch tıre.
Then, somehow, ose pleces of Wwood of the Holy pırı burnt In the
church of Jerusalem, SINCEe they WEeIC of OMC heart and of ONMNC soul for
God CLS 2,44-45; 4,32) After tephen’s ca that woodpile Was
allowed face persecution: the WOo0od W ds scattered and the WOT.
urs into flames’ ?! hıs SAadiIlle presentatıon 1s also OUnN! In Sermo
229 L, After tephen’s murder, the church IC had een born in
Jerusalem, had 18 endure persecution126  A.A.R. BASTIAENSEN  be‘ found: in Sermo: 168440279110 298:4,4: 2996 229 Cl  317,4,5 and Dolbeau 4. These depictions remind us of those we saw  in Sermo 176,2,2, where, with regard to the necessity of the baptism  of children, he paints a powerful image of babies who walk ‘on other  people’s feet’ — those of parents, godparents, caretakers — ‘with great  > 88  haste to obtain healing (sanentur)  .  Also striking is the depiction of the (scattering fire of the  preaching), lit and kindled by the spark of Stephen’s word. In Sermo  229 1,4, we are told that ‘the spirit of the holy Stephen did not refrain  from the preaching of the truth: he was blazing, sparks were flying,  he inflamed others’.3® The next phase of the process (cf. Acts 8,1 and  recall that after Stephen’s death the church of Jerusalem was perse-  cuted and scattered in all directions) is described in Sermo 299 B,4:  ‘After the martyr’s passion of the most blessed Stephen, the brothers  in Jerusalem were dispersed, and because they were lights, they were  on fire with the spirit of God; wherever they came, they started a  blaze’.” Sermo 116,6,6 is even more exhaustive and expressive: ‘Let  Stephen be killed, let the church of Jerusalem be shaken (Acts 8,1), let  the burning pieces of wood depart, let them disperse and catch fire.  Then, somehow, those pieces of wood of the Holy Spirit burnt in the  church of Jerusalem, since they were of one heart and of one soul for  God (Acts 2,44-45; 4,32). After Stephen’s death, that woodpile was  allowed to face persecution: the wood was scattered and the world  burst into flames’.?! This same presentation is also found in Sermo  229 1,4: ’After Stephen’s murder, the church which had been born in  Jerusalem, had to endure persecution .... The persecution started and  the brothers got scattered, because the burning wood of the woodpile  started a fire wherever it went throughout the earth’.??  88 Alienis pedibus currunt ut sanentur.  89 Sancti Stephani spiritus a praedicatione veritatis se non continebat: fervebat,  scintillabat, accendebat.  % Post passionem beatissimi Stephani dispersi sunt fratres qui erant in  Jerosolymis, et quia lumina erant, spiritu Dei ardebant: quocumque venerant accen-  debant.  %” Occidatur Stephanus, perturbetur ecclesia Jerosolymitana, discedant inde  ligna ardentia, accedant et incendant. Ligna enim quodam modo in ecclesia  Jerosolymitana ardebant Spiritu sancto, quando erat illis in Deum anima una et cor  unum. Lapidato Stephano passa est illa congeries persecutionem: sparsa sunt ligna  et accensus est mundus.  ” Occiso itaque Stephano persecutionem passa est ecclesia, quae nata est in  Hierosolymis ... Facta est persecutio et dispersi sunt fratres; quia de una congerie  ignis ligna ardentia dispersa per terram, quocumque venera<n>t, accendeba<n>t.The persecution started and
the TOLNeTS gol scattered, because the burnıng WwWo0od of the woodpıile

fıre wherever ıt went throughout the earth’ 72

Alıenıs pedibus CUFrFrunft Ul Sanenlur.
Sanctı tephanı SDILFLEUS praedicatione verıtatiıs AON continebat: fervebat,

scintillabat, accendebat.
Ost DassıoneEm heatıssımı Stephanı dispersiı unt fratres qul an In

Jerosolymis, el qu1a Iumiına Ta spirıtu DeL1 ardebant: UHOCUMQUE veneran) N-
debant.

Occıdatur Stephanus, perturbetur ecclesia Jerosolymitana, discedant nde
li1ena ardentia, accedant el Incendant. Ligna nm quodam MOdoOo In ecclesia
Jerosolymitana ardebant Spirıtu SANCLIO, quando TYal ıllıs In Deum anıma UN  - el COr
TLUIMNM Lapıdato Stephano (07  d est Ila congeries persecutionem: SDAFSa SUnfl liena
el est MuUndus.

OCcciso ıtaque Stephano persecutiıonem (87  ( est ecclesia, GQUAE Nala est INn
Hıerosolymis126  A.A.R. BASTIAENSEN  be‘ found: in Sermo: 168440279110 298:4,4: 2996 229 Cl  317,4,5 and Dolbeau 4. These depictions remind us of those we saw  in Sermo 176,2,2, where, with regard to the necessity of the baptism  of children, he paints a powerful image of babies who walk ‘on other  people’s feet’ — those of parents, godparents, caretakers — ‘with great  > 88  haste to obtain healing (sanentur)  .  Also striking is the depiction of the (scattering fire of the  preaching), lit and kindled by the spark of Stephen’s word. In Sermo  229 1,4, we are told that ‘the spirit of the holy Stephen did not refrain  from the preaching of the truth: he was blazing, sparks were flying,  he inflamed others’.3® The next phase of the process (cf. Acts 8,1 and  recall that after Stephen’s death the church of Jerusalem was perse-  cuted and scattered in all directions) is described in Sermo 299 B,4:  ‘After the martyr’s passion of the most blessed Stephen, the brothers  in Jerusalem were dispersed, and because they were lights, they were  on fire with the spirit of God; wherever they came, they started a  blaze’.” Sermo 116,6,6 is even more exhaustive and expressive: ‘Let  Stephen be killed, let the church of Jerusalem be shaken (Acts 8,1), let  the burning pieces of wood depart, let them disperse and catch fire.  Then, somehow, those pieces of wood of the Holy Spirit burnt in the  church of Jerusalem, since they were of one heart and of one soul for  God (Acts 2,44-45; 4,32). After Stephen’s death, that woodpile was  allowed to face persecution: the wood was scattered and the world  burst into flames’.?! This same presentation is also found in Sermo  229 1,4: ’After Stephen’s murder, the church which had been born in  Jerusalem, had to endure persecution .... The persecution started and  the brothers got scattered, because the burning wood of the woodpile  started a fire wherever it went throughout the earth’.??  88 Alienis pedibus currunt ut sanentur.  89 Sancti Stephani spiritus a praedicatione veritatis se non continebat: fervebat,  scintillabat, accendebat.  % Post passionem beatissimi Stephani dispersi sunt fratres qui erant in  Jerosolymis, et quia lumina erant, spiritu Dei ardebant: quocumque venerant accen-  debant.  %” Occidatur Stephanus, perturbetur ecclesia Jerosolymitana, discedant inde  ligna ardentia, accedant et incendant. Ligna enim quodam modo in ecclesia  Jerosolymitana ardebant Spiritu sancto, quando erat illis in Deum anima una et cor  unum. Lapidato Stephano passa est illa congeries persecutionem: sparsa sunt ligna  et accensus est mundus.  ” Occiso itaque Stephano persecutionem passa est ecclesia, quae nata est in  Hierosolymis ... Facta est persecutio et dispersi sunt fratres; quia de una congerie  ignis ligna ardentia dispersa per terram, quocumque venera<n>t, accendeba<n>t.Facta est persecutio dispersi SUNft fratres; qu1a de NL  - congerıe
LQNLS ligna ardentia dispersa Der lerram, UHOCUMQUE venera<n>(T, accendeha<n>t.



12}IHE DEACON-PREACHER-  ARTIY. STIEPHEN

Ihe words of Sermo ‚  ’ 111 form Mnıttiıng conclusıon:
‘Stephen 1S humbled, hrıs 15 exalted; Stephen 15 bent oOWwn the
ground, hrıst 15 hung hıgh the WO0d. He W ds seated the chaır

» 9%3of the C  ’ and from ere Was eachıng Stephen the rule of love
hıs image 15 quıte ypıcal of Augustine: the bıshop-rhetor In hıs
cathedra holdıng the ord the perfect eacher for hıs flock, and
portrayıng hrıst speakıng ırectly hıs iscıple Stephen from hıs
throne, the cross.**

A.A

Ouod Stephanus humilis, Christus sublimis; quod Ile ad ferram inclinatus,
hoc Christus In ligno a cl Sedebat In cathedra CFUCIS, el docebat Stephanum
regulam pietatıs.

fınal remark. Many from Augustine s CUVTIC concerning Stephen
have been diıscussed. noted down several INOIC, but Judge ese be “neutral’ and
wıthout being able add lıttle nothıng OUT Knowledge. Ihe Inquıisıtıve
researcher Cal read Enarrat. In Ps 03:1;16 and A In ans Ich 93.3. 101,4
and 120,4; Sermo 61 A’5 * 1L28:2,3 and 9  9


