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TU Can be sought in no better WdYy
than Dy questioning nswer1ing.

Soliloguies IL, P

Augustine’s recognıtion in Soliloguies 1L, f that the best WdY
seek Tu 18 by question and ANSWEeEeT reflects the interest In VeErd

philosophia that rmeales hIs thıinkıng al Cassıcı1acum The empha-
S1IS In the Cassıc1acum dialogues dıalectica INqUIrY apUYy represents
Augustine’s efforts Christianize the Socratic pursult of TU in the
per10d ımmediately following hıs CONvers1ı1on Christianıity. What
COomMMEeNntTtLatoOors irequently overlook in these works, though, 15 Uugus-
tine’s CONCETN Vr the exclusıveness of thıs approac 18} salvatıon,
hıghly dependent uDON M ZOr0US traınıng 1n the 1ıberal arts and the
applıcatıon of ıts princıples the search for w1ısdom. These COMNCETINS
surface not only in the mıdst of h1ıs dıfficulty establıshıng the
ımmortalıty of the soul but also in hıs dialectical eNCOUNtTter ıth the
partıcıpants In the dialogues, especlally in the Case of hIs mother
Monica.* Augustine character1izes h1s riends and relatıves al Cassı-
CcClacum OCCupyıng Varıo0us Sstages In the approprliation of Chrıstian
w1ısdom.} Portrayıng hımself master of Chrıstian eachıng,
Augustine 1n that CVCN he has yel ascend the Xxalted heights of
Chrıistian DIELY that Monica alone NNaDbıts in the dıalogues.

Augustine’s subordination of hımself Monica {WO
thıngs. irst, Augustine’s 1e W of Monica Chrıstian phılosopher
DAr excellence Ca into question the precıse nature of VEeETd philo-
sophia d ell the role that the method of question and A4d11SWerTr has
in ıt in Augustine’s mınd, Oon1ıca’s natıve intellızence and humıilıty

Compensate for her ack of traınıng in the lıberal.arts,
expertise that Augustine DOSSCSSCS largely aCCoOount of the ubordi-
natıon of her wıshes {O hI1s OWn.“* What 1S strıkıng about Augustine’s
thinking the subject of Verdad philosophia 15 the importance that he
attrıbutes Chrıistian PI1eLY ıIn the pursuıt of w1ısdom in 10n

Soliloquia. 1L, 77 89, 63) Cum nNnımqmehus quaerI1 verıtas possıt
YJUuam interrogando eit respondendo"VERA PHILOSOPHIA"  IN AUGUSTINE’S THOUGHT AFTER 396  Truth can be sought in no better way  than by questioning an  nswering.  Soliloquies I, 7, 14  Augustine’s recognition in Soliloquies II, 7, 14 that the best way  to seek truth is by question and answer reflects the interest in vera  Philosophia that permeates his thinking at Cassiciacum.' The empha-  sis in the Cassiciacum dialogues on dialectical inquiry aptly represents  Augustine’s efforts to Christianize the Socratic pursuit of truth in the  period immediately following his conversion to Christianity. What  commentators frequently overlook in these works, though, is Augus-  tine’s concern over the exclusiveness of this approach to salvation, so  highly dependent upon rigorous training in the liberal arts and the  application of its principles to the search for wisdom. These concerns  surface not only in the midst of his difficulty establishing the  immortality of the soul but also in his dialectical encounter with the  participants in the dialogues, especially in the case of his mother  Monica.* Augustine characterizes his friends and relatives at Cassi-  Ciacum as occupying various stages in the appropriation of Christian  wisdom.* Portraying himself as a master of Christian teaching,  Augustine finds that even he has yet to ascend to the exalted heights of  Christian piety that Monica alone inhabits in the dialogues.  Augustine’s subordination of himself to Monica suggests two  things. First, Augustine’s view of Monica as Christian philosopher  par excellence calls into question the precise nature of vera philo-  sophia as well as the role that the method of question and answer has  in it. To Augustine’s mind, Monica’s native intelligence and humility  amply compensate for her lack of training in the liberal.arts, an  expertise that Augustine possesses largely on account of the subordi-  nation of her wishes to his own.“ What is striking about Augustine’s  thinking on the subject of vera philosophia is the importance that he  attributes to Christian piety in the pursuit of wisdom in addition to a  ' Soliloquia. IX, 7, 14 (CSEL 89, 63): Cum enim neque melius quaeri veritas possit  quam interrogando et respondendo ....  * On the problem of the soul’s  limmortality, see Soliloquia. I, 14, 25 (CSEL 89,  79-81).  * See De ordine. I, 11, 31-32 (CCL 29, 105-106); IL, 7, 24 (CCL 29, 120).  * See De ordine I, 1, 1 (CCL 29, 106); 17, 45 (CEL29.131):On the problem of the soul’s limmortality, Nl Soliloguia. IL, 14, 89,
9-8

See De ordine. L, EL 31392 (CCL 2 C 105-106):; 1L, 7‚ CC 29, 120)
See De ordıne H. 1'Y CCL 29, 106):; 1 E 45 CCH 2 E} 151
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method of question and ANSWEeT. As result, VETd philosophia 1Ss TOA|
enough nclude dıalectici1ans 1ıke Augustine raıned in the 1beral
arts and devout Chrıstians 1ke Moniıca capable of interrogatıng the
truth

Second, Augustine’s insıstence that the practice of Verd philo-
sophia applıes d much ıt 0€es INeN indıicates that the
Christian search for w1ısdom has unıversal appeal and 1S NOL the PIC-
rogatıve of select of indıvıduals who accorded prıvileged
AGGeSS the truth.> In thıs respecl, it suffices recall Augustine’s
astonıshment pr10r hıs CONversion al the abılıty of ordınary people

fiınd happıness LNOTC readıly than hıghly educate people who
easıly succumb the of pseudo-phıilosophers.®

Augustine’s attention {O both educate: and uneducated INquUI1-
IeITISs into the truth In the Cassıcı1acum dıalogues hınts al the INalnNer in
1C he CONCEIVES the nature of Vera philosophia er h1ıs departure
from Cassıcı1acum. CNOolars ave een quı1c po1n out the short
1ve: nature of Augustine’s preoccupatıon ıth dıalectic in the pursult
of Christian Ww1sdom, partıcularly dısplayed ın the Cassıc1acum
dıalogues. SO noticeable 15 the change ıIn emphasıs in Augustine’s
works that SOINE scholars sımply Aa4ssume that, Dy 396, the phılo-
sophıca Augustine 1Ss all but extinct. But happıly for eir5
the theologıcal Augustine CIMNECTSECS and successIully the phılo-
sophıca. bent of hıs early works.’

The objective of thıs study 1s COunter the persistence of thıs
dualıstic WaY f approachıng Augustine’s and csShow that both
before and er 306 Augustine remaıns faıthful eren of VEeErTrd

philosophia In the integral of the term alluded above. Ihe 1Irs

Augustine attrıbutes the or1g1n of Monica’’s wiısdom dıvıne iınflammatio. See
De ordıne . T} (GEL 29, 106) and the in De heata 1ta IL, (CEL 2 E
/ZU) 1 V, CUL 29, S0) where he alludes thıs or1g1n.

See Confessions VI, 6, 9-7, in Aurelı: Augustini Confessionum Libri XL,
ed Martınus Skutella (Stuttgart: Teubner, 106-111

GoulvenAI dıspel thıs WaYy of thınkıng about Augustine’s
In Saıint Augustin el la Philosophie: Notes critigues, Collection des Etudes Augusti-
nıennes, Serıe Antıquite, 149 (Parıs Institut d’Etudes Augustiniennes, Madec
observes that “Il est generalment admıs JuC la doctrine augustinıenne prete mal la
distinction de la phılosophiıe et de la theologie.” arol RRISON’s Beauty and Re-
velatıon In the I’hought of Saint Augustine Oxford Clarendon, exemplıfies
dualıstic approac Augustine’s because che AdSSumMmes that the works wrıtten be-
ore 396 WEIC phılosophical in nature whıiıle those wriıtten after 306 WeTEC theologıcalın cContent The separatıon of the domaıns of phiılosophy and theology 18 ıimplicıt In
her remarks In the openıng chapters.



VERA AUGUST THOUGHT AFTER 396 55

of thıs focuses the conception of phılosophy that ugus-
tine acquıred hrough h1s readıngz of (1cero’s Hortens1ius and hI1s
subsequent applıcatıon of 1ts princıples the Christian WaYy of ıfe
Agaınst thıs background, the second part of the explores the
sı1gnıfıcance of Augustine’s dıstiınetion between Verd philosophia and
Verd theologia. Fınally, the thırd section of the addresses the
extent IC Augustine’s early conception of VEeETd philosophia
accords ıth ıts Counterpart er 3906 Proceeding In thıs INalnDnNelT
allows for the CMEISCNCC of the Chrıstian phılosopher, the ONC who
ruly dedicates h1ıs lıfe 1alogıc search for Wısdom grounde: In
vırtue and DIELY.

Cicero’s Hortens1ius and Vera Philosophia
Early in the Confessions Augustine the impact that

hıs readıng of (1cero’s Hortens1ius had hıs 1ıfe er noting that
hıs work contaıns exnNortation ph1ılosophy, Augustine proceeds

characterıze phılosophy in erms of the ancıent TeC ea of the
love of wısdom (amor sapıentiae).® Both erTre and elsewhere he
observes the diıstinction between the phılosopher’s love of w1iısdom
and the object of that love, namely, Wısdom iıtself. From the (Cassı-
cC1acum per10d Onwards, Augustine identifhes thıs wısdom ıth the
w1ısdom of God, that 1S, ıth the Son of God, the second DCISON of the
trınıty, the ultımate SOUTCE of all of the ru beauty, and goodness
Oun iın creatiıon.? Thus, lover of dıvine realıty, the phılosopher
not only seeks owledge of the transcendent or1g1ın of hıs eing but
also S$IT1VES passıonately attaın ıt hıs end In lıfe, for only In thıs
WdYy l he DVr arrıve al eternal happıness.””

Augustine’s characterızatiıon of the phılosopher In thıs PAaASSasc
from the Confessions, however, reveals another sıgnıfıcant aspect of
the pursuıt of w1ısdom that COMMEeNntators Augustine’s thought ave
argely gnored Appealıng 18 Paul’s warnıng in Col Z not 18 SUC-
cumb the phılosophy of aın and deceı1tful INCH, favorıte TeXi of
patrıstic authors, Augustine points Out the hazards of mistakıng the
pseudo-philosophy of the DAagans Tr the iIrue wısdom mediated

Confessions 1L, 4, (Skutella, 41) INOT autem sapıentiae STACCUM ha-
bet phılosophıia. De ordıne 1, In CEL 29, 05-106); De CLVitate dei VIUIL,
(CEL 47 217

Academıicos HT. 9, CCLH 2 E 46); De heata ıfa LV, CCL 2 E} 54); Fn-
narratıones In Psalmoxs V, (CEL 38, 1-5

10 On the antıquıty f the MYySTeETYy of eternal 1ıfe SC De CiVvitate dei VII, CL
GL 213)



Christians hrough the Incarnate T1IS Since the phılosopher 1s
lover at w1iısdom and NOT yvelLl ıts POSSCSSOT, he mMmust devote h1ıs ıfe
discerning the dıfference between ADDCATFaNCce and realıty ın order
adhere the VEra philosophia of Chrıstianıity, IC alone 1S capable
of transporting hım 1{6 the VIS1ON of God Moreover. SINCEe thıs VIS1ON 15
the COINMON SUOUTCE of happıness for humankind, Verd philosophia
PI'  S V1isıon of dıviıne realıty that transcends the conflictingVIEWS of the Varıo0us CIS that remaın mıred ıIn nıty, nNOTL
dıscord, 1s the sıngular feature of the VETd philosophia that Augustine
inıtially eNCOUNtTteETS In (Cicero’s Hortensius but subsequently learns
ıdentify ıth the ep of the w1sdom and knowledge of Chrıist. **

On HA than ONC OCCasıon In the Confessions Augustine Insists
hat DIELY 1s w1sdom.'$ In o1ng s} he acknowledges the rel1g10uscharacter of Verd philosophia. ÖOftentimes he assoclates hıs rel1g10usquality ıth Oon1ca’s loyalty O her faıth and the CONSLANCY of her
devotion O the Chrıstian relıg10n."“ Augustine’s attentiveness the
rel1g10us nature of Vera philosophia manıfests hıs sensitivıty phılo-SOpPAY WaY of 1fe that al1lms {O integrate the inner cognıtıve,
voluntary, and affective strıving of the human heart owards the
divine.

The SOUTCE of hıs partıcular cConception of phılosophy les ın
TrTee hought, especılally d ıt ADPDCAaIs iın the works of the Platonists.
In hIis 1icie “ Verissima philosophia”, Pıerre Courcelle observes that,

Confessions UTL, 4, (Skutella, De CiVitate dei VUIL, GL 4 E 2726-
227) the remarks of Anne-Marie MALINGREY, “Philosophia”: Etude d’un
SVTOUDE de MOLS dans la litterature SYECqQUE, des Presocratiques siecle apresJ.- Etudes el Commentaılres (Parıs LAbrairie Klıncksieck, 105-106

12 Confessions I, 4’ (Skutella, Sermo 160 (PL 38, 72-877) The 1N-
fluence of 1cero’s Hortensius Augustine’s notion of unıversal truth underlies hıs
Droo for the existence of God In De libero arbitrio IL, 9, Za CCL 29, 253-255)and hıs eXxeges1s Oof scripture in Confessions AI 2 E 34-35 (Skutella, 318-320)| 3 Dee. for eXample, the al Confessions V‚ D (Skutella, 81); VUIL, 1’(Skutella, 154)

14 De ordine P 8’ CL 29, 99); Confessions IL, IT 19 (Skutella, 3Z3 V’ 9,(Skutella, 89); AL, I2 (Skutella, 206)
ı5 For phılosophy WaYy of lıfe, SCC ulıusz DOMANSKTI. philosophie, theo-

rie anıere de Vıvre Les CONLrOVerses de Antiquite la Renatssance, Vestig1a18 (Frıbourg, Swiıtzerland: Edıtions Unıiversitaires Frıbourg, Pıerre ADOTL,Qu est-ce que Ia philosophie antıque? Folı0 280) (Gallımard, Exercices SDIFL-tuels el philosophie antiıque, 3 rd ed (Parıs Etudes augustiniıennes, Goulven
AD ..  Saint Augustin el la philosophie”;: Malıngrey, “Philosophia”. Malıngrey,ın partıcular, emphasızes the rel1g10us character of phılosophy does ıchael
MORGAN In Platonic Pıety: Philosophy Rıtual In Fourth-Century Athens (NewHaven London: Yale,
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unlıke the eXxpression VerLisSsSıma philosophia, the notion of Verd philo-
sophia, whose SOUTCEC he attrıbutes {O ato, had 1TOA| appeal ıIn both

and Chrıstian cıircles In antıquity and eventually xerted
influence monastıc authors.'® Anne-Marıe Malıngrey, in

turn, iIraces the distinction between iTrue and alse phılosophy 1{8 the
ancıent quarre between Socrates and the rhetoriclans. S5ocrates, ıt 111
be KeL accused h1ıs Oopponents of eing sophısts pseudo-
phılosophers the grounds that eır search for w1ısdom led only {O
ndless wranglıng and arrogant posturıng MCr subtle dıstiınctions that
dece1ved rather than enlıghtened others.!” Because of eır vanıty,
oreed, and superstition, the sophısts’ pursuit of w1ısdom W d> doomed

faılure., all efforts al attaınıng w1ısdom AIc that arıse Ouft of
iımmoralıty and Impilety. '©

In the De doctrina christiana, then, despite hıs respect for the
Platonısts for havıng attaıne: SOTIIC understandıng of the truth, Uugus-
tine Chrıstians thıs Tu from the Platonıists, from
un]ust DOSSCSSOTS, and CONVertT ıt g00d 1stian use.!” hıs wresting
of the TU Irom the Platonists constıitutes NC of Augustine’s entral
a1mMs In the De CLvitate dei iın hıs defense of Verd philosophia agaınst

criıtic1sm. 1ke ato, who represents Socrates denouncıing
hıs OppONnents the grounds of ımmoralıty and impilety, Augustine
reproaches GVn esteemed Dagans 1ke ato for theır prıde and
superstition. 10 Augustine the Platonıists allure phılosophers hes
1ın theır belıef that they COU fınd the Tu hıs OW
wıthout dıvıne assıstance and 1n CIr superst1t10us acCceptlance of
polytheism and ıts practices:” Chrıistians 1ke Augustine, there-
fore, converted the spoils of Platonısm g00d Chrıstian UuUsSsc bDy
seekıng Convınce Pasans that Verda philosophia W ds NONYMOUS
ıth the Christian relıg10on whıiıle practices and belıefs amounted
{O nothing INOTE than pseudo-phıilosophy.“ Accordingly, Augustine
patterned hıs eritic1sm of phılosophy er the Platonists.

16 Pıerre COURCELLE, ““ VerLissıuma philosophia in Epektasis. Melanges patrısti-
qUES offerts cardınal Jean Danielou, eds Jacques Fontaıine and Charles Kannen-
g]esser (Parıs Beauchesne, 655, 425

17 MALINGREY, “PhilosophiaVERA PHILOSOPHIA IN AUGUSTINE’S THOUGHT AFTER 396  57  unlike the expression verissima philosophia, the notion of vera philo-  sophia, whose source he attributes to Plato, had broad appeal in both  pagan and Christian circles in antiquity and eventually exerted an  enormous influence on monastic authors.'* Anne-Marie Malingrey, in  turn, traces the distinction between true and false philosophy to the  ancient quarrel between Socrates and the rhetoricians. Socrates, it will  be recalled, accused his opponents of being sophists or pseudo-  philosophers on the grounds that their search for wisdom led only to  endless wrangling and arrogant posturing over subtle distinctions that  deceived rather than enlightened others.'” Because of their vanity,  greed, and superstition, the sophists’ pursuit of wisdom was doomed  to failure, as all efforts at attaining wisdom are that arise out of  immorality and impiety.'8  In the De doctrina christiana, then, despite his respect for the  Platonists for having attained some understanding of the truth, Augus-  tine urges Christians to wrest this truth from the Platonists, as from  unjust possessors, and convert it to good Christian use.'” This wresting  of the truth from the Platonists constitutes one of Augustine’s central  aims in the De civitate dei in his defense of vera philosophia against  pagan criticism. Like Plato, who represents Socrates as denouncing  his opponents on the grounds of immorality and impiety, Augustine  reproaches even esteemed pagans like Plato for their pride and  superstition. To Augustine the Platonists’ failure as philosophers lies  in their arrogant belief that they could find the truth on his own  without divine assistance and in their superstitious acceptance of  polytheism and its corrupt practices.” Christians like Augustine, there-  fore, converted the spoils of Platonism to good Christian use by  seeking to convince pagans that vera philosophia was synonymous  with the Christian religion while pagan practices and beliefs amounted  to nothing more than pseudo-philosophy.* Accordingly, Augustine  patterned his criticism of pagan philosophy after the Platonists,  '° Pierre COURCELLE, “Verissima philosophia” in Epektasis. Melanges patristi-  ques offerts au cardinal Jean Danieglou, eds. Jacques Fontaine and Charles Kannen-  giesser (Paris: Beauchesne, 1972), 655, nn. 14-15.  ' MALINGREY, “Philosophia”, 100-103.  ' ID., “Philosophia” , 100-101.  ”” De doctrina christiana II, 35, 53 (CCL 32, 69); 40, 60 (CCL 32, 73).  ” De civitate dei VIIL, 12 (CCL 47, 229).  * De vera religione V, 8 (CCL 32, 193): Sic enim creditur et docetur, quod est hu-  manae salutis caput, non aliam esse philosophiam, id est sapientiae studium, et aliam  religionem... .100- 03
I® L “Philosophia”, 100-101
19 De doctrina christiana IL: 55 CC 3 E 69); 40, CCE e D 73)
20 De CıVvitate de1 VUIL, (CCL4L 229)

De erdqd religione V, (L 32, 193) SI1IC Nım credıtur el docetur, quod est hu-
salutıs9 1910)81 alıam SSC phılosophiam, 1d est sapıentiae studıum, eit alıam

relıg10nem...
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refuting the pPagans theır OW grounds for eır inabılıty VCI-
COMLC sectarıan dıspute and embrace the unıfyıng truth of T1S-
tianıty.“

For Augustine, irue phılosophy requlres the integration of the
intellectual, moral, and rel1g10us dımens1ons of human nature d ell

eır outward eXxpress1on in the varıed actıvıtles of Chrıistian ıfe
such dS eachıng, irıendshıp ıth others, and the observance of 1a-
mental rıtes.? When vırtue and DIELY neglected, dıalectica INqUITFY
1S devo1d of 1fe and proceeds solely the basıs ofm DIUS
that, Dy faılıng yıe truth, end In the despaıir of CVeTr being able
tınd Irue phılosophy, therefore, has ıts not only in
virtues such prudence, ortitude, emperance, and Justice but also in
the specıfically Chrıstian virtues ofal hope, and charıty.“” ese
vırtues, however, requıre the P10OUS observance of the Chrıstian relı-
o10N if they AdIc be al al effective.?*® In thıs reESDPECL: phılosophy Cal

ruly be sa1d be WaYy of 1ıfe that unıfles the Varlous strıvings of
human nature CVCN the phılosopher seeks into un1ıon 1ıth
the aDSOlute unıty of the triune

hıs poı1nt, SOMMMC arıse In regard Augustine’s
conception of Verdad philosophia, especılally In 1g of the change that
OCCUTS In hıs thınkıng ıIn 396 Not only o€es Augustine’s 16 W of
and reedom change al thıs tiıme, but notable chıft In perspective
OCGUTS ın hIs works, ONEC that SOTNC scholars represent definıtive
Tea ıth the classıcal ea of phılosophy that Im  es the early
dıalogues. And yel, wıtnessed above, Augustine clearly continues

expound the notion of Verd philosophia In works dıverse dSs the
Confessions, De doctrina christiana, and De CLVIitate del ASs ell dSs ıIn
hıs antı-Pelagıan wrıtings, SCTINONS and etters Augustine’s PICOCCU-
patıon ıth the notion of Verd philosophia in these works prompts
cons1ıderation of the relatıonshiıp between thıs notion and the 1dea of
Verdqd theologia that AaDPCAaIS ıIn the works wrıtten after Cassıc1acum.

22 De erdqd religione V‚ CL 3 ‘9 194)58  M. DJUTH  refuting the pagans on their own grounds for their inability to over-  come sectarian dispute and embrace the unifying truth of Chris-  tianity.”  For Augustine, true philosophy requires the integration of the  intellectual, moral, and religious dimensions of human nature as well  as their outward expression in the varied activities of Christian life  such as teaching, friendship with others, and the observance of sacra-  mental rites.” When virtue and piety are neglected, dialectical inquiry  is devoid of life and proceeds solely on the basis of empty concepts  that, by failing to yield truth, end in the despair of ever being able to  find truth.“ True philosophy, therefore, has its roots not only in pagan  virtues such as prudence, fortitude, temperance, and justice but also in  the specifically Christian virtues of faith, hope, and charity.” These  virtues, however, require the pious observance of the Christian reli-  gion if they are to be at all effective.” In this respect, philosophy can  truly be said to be a way of life that unifies the various strivings of  human nature even as the philosopher seeks to enter into union with  the absolute unity of the triune God.”  At this point, some concerns arise in regard to Augustine’s  conception of vera philosophia, especially in light of the change that  occurs in his thinking in 396. Not only does Augustine’s view of grace  and freedom change at this time, but a notable shift in perspective  occurs in his works, one that some scholars represent as a definitive  break with the classical ideal of philosophy that permeates the early  dialogues. And yet, as witnessed above, Augustine clearly continues  to expound the notion of vera philosophia in works as diverse as the  Confessions, De doctrina christiana, and De civitate dei as well as in  his anti-Pelagian writings, sermons and letters. Augustine’s preoccu-  pation with the notion of vera philosophia in these works prompts a  consideration of the relationship between this notion and the idea of  vera theologia that appears in the works written after Cassiciacum.  * De vera religione V, 9 (CCL 32, 194): ... neque in confusione paganorum neque  in purgamentis haereticorum neque in languore schismaticorum neque in caecitate Iu-  daeorum quaerenda religio est, sed apud eos solos, qui Christiani catholici uel ortho-  doxi nominantur, id est integritatis custodes et recta sectantes.  3 See n. 15 above.  * Soliloquia I, 2, 7-5, 11 (CSEL 89; 11=19).  » Epistula 171 A (CSEL 44, 635).  * See Epistula CLV (CSEL 44, 431-439); Contra Iulianum. IV, 3, 17 (PL 44, 745-  746).  ” Augustine emphasizes philosophy as a way of life in Sermo 150 (PL 38, 840-  849).q in confusione Paganorum qu
in purgament1s haereticorumu in languore schismaticorum ın caecıtate Iu-
daeorum quaerenda rel1g10 Est, sed apud COS solos, quı Christiani catholhcı uel ortho-
dox1 nomınantur, 1d esrt integritatis custodes eft recta sectantes

23 See above.
24 Soliloquia r 2, 7'9 11 8 E} 11-1
28 Epistula 173 44. 635)
26 See Epistula (ANV. 44, 431-439); Contra Iulianum. IV, 37 (PL. 447 TA5-

746)
27 Augustine emphasızes phılosophy WdYy of ıfe In Sermo 150 (PE 38, S40-

8549)
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raspıng the connection between ese 1deas provıdes clearer
understandıng of hat Augustine Dy Verd philosophia.

Vera Philosophia and Vera eologıia
Despıite the fact that hıis 1fe undergoes tremendous change from

301-397 result of hıis into the eccles1iastical ıfe of the
Church, Augustine remaılns UlLY COMMITTE: the era of VETd philo-
sophia that ENCOUTASCS irue lovers of w1ısdom seek the knowledge
Ör T1IS If hıis language becomes INOTE eccles1astical in nature
durıng thıs per10d, Augustine eventually AdSSUuTCes hIis reader In the
Retractationes that the truth Oun In Chrıstianıty, though expressed in

dıfferent language than that of the Platonists, nevertheless aCCords
ıth the Tu contaıned ın CIr wrıitings. It 1Ss possı1ıble, Augustine
eStS, for OTMMCONEC {O be completely gnorant of phılosophy
and yel, through the anguage of the Tıslhan rel1g10n, comprehend
the SdIille 5a that ato 0€Ss In h1s wrıtings.”” Augustine’s in
language hIs owledge of Chrıstian Lliıterature expands, however.
O0€eSs NOL negate hıs interest In Verd philosophia, but rather CauUsecs hım

scrutinıze LNOTEC carefully the wrıtings of the Platonists and
the extient MS they approximate the TU of ( HSH-

anıty
Augustine’s reassessment of Platonısm in the De CLivitate del

compels hım {O dıstingu1s. irue and alse eology in order PTESCIVEC
the integrity of the Christian notion of VeErd philosophia. Augustine
prefaces hI1s remarks In 0o0k JII the meriıts of Plato’s phılosophy
ıth extensive critique of Varro’s conception of eology ıIn 00
VI and VILI In thıs connection, Goulven eCc has observed that
references the notion of theology in Augustine’s works AT few in
number and argely confined discussıon of the implıcations of
Varro’s dıvısıon of eology into natural, mythıcal, and C1ıvıl ın De
CLIVvitate det.

Of these three of eology, the notion of natural eology
15 perhaps the MmMOst useful In discerning the superlor1ty of Plato’s
thought that of other phılosophers. 1ke Varro, ese phılo-

28 Tlen yCars later, Augustine’s interest in expandıng hıs owledge of sacred hlıtera-
ture 1s st1ll evıdent in Epistula 104 3422 583)

29 De Civitate de1 V, 0-11 (L4 s 26-228) For example, SCC Augustine’s
collatıon fMonica’’s and Plato’s insıghts iın De heata ıta LV, (CEL 29, 80)

A() Goulven AD “Theologia chez Augustın el Jean SCot 1n Petites Etudes
augustiniennes, Collection des etudes Augustiniennes, Serıie Antıquıite, 147 (Parıs:Etudes augustinıennes, 261262



sophers succeeded in grasping the dıfference between God and
the natural WOT. ACCOUNT of eIr materı1alısm. ato alone grasped
thıs dıstinction, and insofar d he dıd, he Was able comprehend the
dıfference between the natural order and ıts maker.* Augustine ere-
fore mplıes that Plato’s metaphysıcs 15 super10r Varro’s natural
theology because it upOoNn the dıstınction between the Creator and
hıs creat1on.

Another indıcatıon of the falseness of Varro’s eology, ugus-
tine ins1sts, 1S h1ıs suspens10on of jJudgment ıth respect the CON-

Ilıcting Opınıons Oou the nature of the gods that the Pagans held
Because of nISs inabılıty dıstinguıish between the Creator and hıs
creatıon, Varro 15 eft in state ofB regardıng the TU about
G0 In er words, hıs materı1alısm 1S the of hıs skepticısm
regardıng the possı1bıilıty of EVG. eing able dıstınguıish between irue
and alse Op1n10ns. Augustine’s IN of the atın term opinıiones
throughout h1s crıt1que of Varro ecalls the sıgnıfıcance of Plato’s
dıstinction between the Tu found in the hıgher metaphysıcal WOTr.
of divıne realıty and the Op1IN10Ns ase: uUuDON the shıftıng AppCAaTranCceS
of sens1ıble objects in the lower WOT. of eXDeEMENCE: : For ıf
Tu 1S be oun the phılosopher must 17f h1s mınd above the
conflicting Op1n10Ns of thıs WOT. ın order diıscern SE iıtself.
Only Dy discerning Tu in and of ıtself 15 the phiılosopher able
dıstiınguish between irue and alse op1ını10ons. in h1ıs credit, ato
achi1eved thıs goal As rTeSsult. Augustine ebukes ato for hıs CVECN-
tual m1sapproprlation of the TU of Chrıistianıity prımarıly moral
and rel1g10us grounds Varro, however, he cogniıtıve
grounds AaSs ell account of h1s ınabılıty diseriminate between
Tu and oOpınıon. Nevertheless, iın both the Tu 1S obscured
because of the ack of al 1ın Christ that alone nables the mınd 18
turn towards the truth

Augustine mentions the notion of Verd theologia in the COUTSEC
of hıs critique of Varro’s conception of theology and hıs reassessment
of Plato’s thought In PaAsSsSasc In GÜ he confirms the antıquıty of
the Hebrew prophets the phılosophers, he portrays Moses dS

Irue theologian (verus theologus) and ımplies that the VETd sapıentia
of the Hebrew prophets 1S the COINIMNON property of Christians because
G0d has spoken through the prophets. Augustine Justifies thıs belıef

De CLiVitate deı VUIL, CCHh 4 $ 216-217).
3° De CıVvitate del Nal (CEL 4 E 99-201)
33 See, for exXxample, De CiVitate de1 VUIL, WCL 4 C} 216-217); (CCE 4 E 2193

T (GCE 47, 224-225) and above.
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the basıs of the COTINMON agreement of the authors ncluded In the
Chrıstian canon.“ The Israelıtes ATIC therefore be commended for
theır abılıty to distingu1s between irue an alse prophets, and for
rejecting the ıdea promote Dy phılosophers that all Op1n10Ns
AdIic of equa WOTr It 1S ese grounds that the prophets ATC rıght-
ulLYy saıld be the Hebrews’ phılosophers, theır irue lovers of W1S-
dom, theır teachers of vıirtue and DIETLY, in short, theır theologıans. For
unlıke the phılosophers, who prefer we in Babylon of
confusıon aCCoOount of eIr conflicting Op1n10Ns and aCTI1MON10US
search for ryuü the Hebrew prophets proclaım COINIMNON TU In
harmonYy ıth others.

In the De Cıviıtate de1 Augustine SEnr the notions of Verd philo-
sophia and Verd theologia interchangeably. Even natural eology

under the rubrıc of Verd philosophia provıded that natural theo-
og1ans AIiICcC irue lovers of w1ısdom. And SINCEe iIirue lovers of wısdom
ATIc irue phılosophers, 1f natural theologıans ruly love w1ısdom, then
they O00 must be irue philosophers. But SINCe the wısdom that the
irue phılosopher loves 1S identical ıth the God who made heaven
and Car natural theologıans Caln be sa1d be irue philosophers
only ıf they the distinction between the Creator and hıs
creatıon. Because the Platonıiısts grasped thıs dıstınction, unlıke
Varro’s physıological explanatıons, eIr metaphysıcal insıghts truly
embody the natural eology that Paul has ın mınd 1ın Rom 1
when he SaYyS that the human intellect Can the invisıble truths
of God hrough the visıble works of creation. But such insıghts into
the nature of God AIC 1ımıted because they rest solely upDON natural
revelatıon.

34 De C1iviıtate dei 18, 1609 48, 632) On the antıquıty of the Hebrew prophets
and eIr relatıon Christianıty, Na Augustine s remarks al De doctrina christiana IL,
28, 47( 3 ‘9 63); De Cıvıtate del VUL, 11 WL 4 ' 227-228)

35 De CivVviıtate del 18, 41 CCL 48, 35-638), especılally the passasc al At
SCNHS ılla, ılle populus, Jla C1u1tas, Jla 165 publıca, ıllı Israelıtae, quıbus redıta Sunt

eloquıa De1., nullo modo pseudoprophetas CUu ueris prophetı1s parılıtate hlıcentiae COIMN-

uderunt, sed concordes inter in nullo dıissentientes SAaCTI ar Ul hıtterarum ueCcTa-

CCS ah e1Is agnoscebantur el tenebantur aucftiores Ipsı e1s eran philosophı, HOC est Adilld-

ores sapılentlae, 1ps1 sapıentes, 1ps1 theologı, 1ps1 prophetae, 1ps1 doctores probitatıs Af-
YuC pletatıs De CLVitate dei 51 CL 48, 648-649) De ordıne 1, 4’ GEL
29, 94) 15 also strıkıng: uer1tas, CUI1US uates sunt, quıicumque pOSssunt SSC sapıentes.

16 De CıvVvıtate del VUN, (CCL 4 9 2416); CUCL 41, 222-224) In thıs connection,
note the allusıon “sc1ence” of God (ratıonem. Deı) al De Civitate dei VI, WCE
41, 176) the DaAsSSasc al De CIVvitate del V, CC 4 9 216-217) where ugus-
tine interprets the ree ord theologia in terms ofVERA PHILOSOPHIA IN AUGUSTINE’S THOUGHT AFTER 396  61  on the basis of the common agreement of the authors included in the  Christian canon.* The Israelites are therefore to be commended for  their ability to distinguish between true and false prophets, and for  rejecting the idea promoted by pagan philosophers that all opinions  are of equal worth. It is on these grounds that the prophets are right-  fully said to be the Hebrews’ philosophers, their true lovers of wis-  dom, their teachers of virtue and piety, in short, their theologians. For  unlike the pagan philosophers, who prefer to dwell in a Babylon of  confusion on account of their conflicting opinions and acrimonious  search for truth, the Hebrew prophets proclaim a common truth in  harmony with others.°  In the De civitate dei Augustine uses the notions of vera philo-  sophia and vera theologia interchangeably. Even natural theology  falls under the rubric of vera philosophia provided that natural theo-  logians are true lovers of wisdom. And since true lovers of wisdom  are true philosophers, if natural theologians truly love wisdom, then  they too must be true philosophers. But since the wisdom that the  true philosopher loves is identical with the God who made heaven  and earth, natural theologians can be said to be true philosophers  only if they grant the distinction between the Creator and his  creation. Because the Platonists grasped this distinction, unlike  Varro’s physiological explanations, their metaphysical insights truly  embody the natural theology that Paul has in mind in Rom. 1, 19  when he says that the human intellect can grasp the invisible truths  of God through the visible works of creation.‘® But such insights into  the nature of God are limited because they rest solely upon natural  revelation.  * De civitate dei 18, 37 (CCL 48, 632). On the antiquity of the Hebrew prophets  and their relation to Christianity, see Augustine’s remarks at De doctrina christiana IL,  28, 43 (CCL 32, 63); De civitate dei VIIL, 11 (CCL 47, 227-228).  3 De civitate dei 18, 41 (CCL 48, 635-638), especially the passage at (637): At ue-  ro gens illa, ille populus, illa ciuitas, illa res publica, illi Israelitae, quibus credita sunt  eloquia Dei, nullo modo pseudoprophetas cum ueris prophetis parilitate licentiae con-  fuderunt, sed concordes inter se atque in nullo dissentientes sacrarum litterarum uera-  ces ab eis agnoscebantur et tenebantur auctores. Ipsi eis erant philosophi, hoc est ama-  tores sapientiae, ipsi sapientes, ipsi theologi, ipsi prophetae, ipsi doctores probitatis at-  que pietatis. Cf. De civitate dei XVIII, 51 (CCL 48, 648-649). De ordine 1, 4, 8 (CCL  29, 94) is also striking: ueritas, cuius uates sunt, quicumque possunt esse sapientes.  % De civitate dei VIIL, 1 (CCL 47, 216); 6 (CCL 47, 222-224). In this connection,  note the allusion to a “science” of God (rationem...Dei) at De civitate dei VI, 8 (CCL  47, 176). Cf. the passage at De civitate dei VII, 1 ( CCL 47, 216-217) where Augus-  tine interprets the Greek word ftheologia in terms of ... de diuinitate rationem siue ser-  monem.de diuimitate ratıonem Ss1ue SCI-



Augustine’s in the De CLVvitate dei indicate that He
Augustine rarely thınks ın IMS of Irue theology, when he does, he
equates it ıth irue phılosophy. Moreover, Augustine’s acceptance of
Plato’s trıpartıte dıvıisıon of phılosophy into natural, moral, and
ratıonal three thıngs about the nature of true theology.” ırst,
because Augustine speaks of ıt prımarıly in relatıon natural phılo-
SOPNY, the CONCcept of Verd philosophia AappCAars {O be broader han that
of eology. It thıs 15 the CasSC, then iIrue theology CONSUtUtLES part of
phılosophy, but nNnOoTt the ole of 1t.°3 Second, because of Augustine’s
increasıng knowledge of Scripture, the subject matter of Verd philo-
sophia CannoTt be confiıned O Plato’s metaphysıcs. It mMust ENCOMLPASS
the revealed truths found In Scripture.” Fınally, because Verdqda philo-
sophıia has ıts In 1Vve: experlence, it Cannot sımply be 1dentified
ıth body of nowledge sclence but must be construed in terms
of dynamıc, sapıential aWaTreness of the dıvıne that seeks NSs-
cend the confines of the spatıo-temporal WOTr

Augustine’s assessment f the varyıngz amounts of Tu Ooun
in phılosophy acıtly acknowledges thıs fact.“ After 396,
Bıshop of 1ppo, he insısts the authorıty of Scripture d the sStan-
dard for determinıing how much Tu resides in hought The
SOUTCE of thıs authorıty resides In Chrıst’s incarnatıon that confirms
all of the CVCT spoken by genulne lovers of w1ısdom.“ As In the
Cassıcı1acum dialogues, Augustine the Tu of Platonism
agaınst the Oorm of Christ’s authorıty. But NO ıth h1s greater
mMastery of Christian eachıng, he 1s reluctant bestow as much
praise the Platonists he NC dıd al Cassıc1acum . * For althoug
the Platonists approxımate Chrıistian w1ısdom INOTE ulLYy than
materı1alısts 1ke the StO1CS and Epicureans do, eIr phılosophy
nevertheless contaıns INa Y that obscure the truth.“*

EW Augustine CoOommMmMents the trıpartite dıvy1ısıon of phılosophy In De CiVitate del
VUIL, CCE 41 19-221)

4X See Hadot’s remark in the preface of Domaänskı’s book “La philosophie”, V1
“Alors YJUC, dans 1’ Antiquite, la ph1ılosophie englobaıt la theologie eit n hesıtaılt pasdonner des conseıls SUT la pratiıque relıgıeuse62  M. DJUTH  Augustine’s comments in the De civitate dei indicate that while  Augustine rarely thinks in terms of true theology, when he does, he  equates it with true philosophy. Moreover, Augustine’s acceptance of  Plato’s tripartite division of philosophy into natural, moral, and  rational suggests three things about the nature of true theology.” First,  because Augustine speaks of it primarily in relation to natural philo-  sophy, the concept of vera philosophia appears to be broader than that  of theology. If this is the case, then true theology constitutes a part of  philosophy, but not the whole of it.® Second, because of Augustine’s  increasing knowledge of Scripture, the subject matter of vera philo-  sophia cannot be confined to Plato’s metaphysics. It must encompass  the revealed truths found in Scripture.” Finally, because vera philo-  sophia has its roots in lived experience, it cannot simply be identified  with a body of knowledge or a science but must be construed in terms  of a dynamic, sapiential awareness of the divine that seeks to trans-  cend the confines of the spatio-temporal world.  Augustine’s assessment of the varying amounts of truth found  in pagan philosophy tacitly acknowledges this fact.“ After 396, as  Bishop of Hippo, he insists on the authority of Scripture as the stan-  dard for determining how much truth resides in pagan thought. The  source of this authority resides in Christ’s incarnation that confirms  all of the truths ever spoken by genuine lovers of wisdom.“ As in the  Cassiciacum dialogues, Augustine measures the truth of Platonism  against the norm of Christ’s authority. But now, with his greater  mastery of Christian teaching, he is reluctant to bestow as much  praise on the Platonists as he once did at Cassiciacum.* For although  the Platonists approximate Christian wisdom more fully than  materialists like the Stoics and Epicureans do, their philosophy  nevertheless contains many errors that obscure the truth.®  7 Augustine comments on the tripartite division of philosophy in De civitate dei  VL 4 (CCL 47, 219-221).  * See Hadot’s remark in the preface of Domänski’s book “La philosophie”, viii:  “Alors que, dans 1’Antiquit€, la philosophie englobait la th&ologie et n’hesitait pas ä  donner des conseils sur la pratique religieuse ... .”  ” Note Augustine’s comparison of the truths found in Scripture with those found  elsewhere at De doctrina christiana IL, 42, 60 (CCL 32, 73-74).  * Sermo 240 (PL 38, 1130-1133). In De civitate dei I, 7 (CCL 47, 39-40) Augus-  tine indicates that divine assistance accompanies the varying degrees of truth.  “ Epistula 137 (CSEL 44, 111). Cf. De doctrina christiana IL, 18, 28 (CCLBS2,  58)  *® Retractationes I, 1, 4 (CCL 57, 10-11).  *® De civitate dei VII, 4-11 (CCL 47, 219-228).62  M. DJUTH  Augustine’s comments in the De civitate dei indicate that while  Augustine rarely thinks in terms of true theology, when he does, he  equates it with true philosophy. Moreover, Augustine’s acceptance of  Plato’s tripartite division of philosophy into natural, moral, and  rational suggests three things about the nature of true theology.” First,  because Augustine speaks of it primarily in relation to natural philo-  sophy, the concept of vera philosophia appears to be broader than that  of theology. If this is the case, then true theology constitutes a part of  philosophy, but not the whole of it.® Second, because of Augustine’s  increasing knowledge of Scripture, the subject matter of vera philo-  sophia cannot be confined to Plato’s metaphysics. It must encompass  the revealed truths found in Scripture.” Finally, because vera philo-  sophia has its roots in lived experience, it cannot simply be identified  with a body of knowledge or a science but must be construed in terms  of a dynamic, sapiential awareness of the divine that seeks to trans-  cend the confines of the spatio-temporal world.  Augustine’s assessment of the varying amounts of truth found  in pagan philosophy tacitly acknowledges this fact.“ After 396, as  Bishop of Hippo, he insists on the authority of Scripture as the stan-  dard for determining how much truth resides in pagan thought. The  source of this authority resides in Christ’s incarnation that confirms  all of the truths ever spoken by genuine lovers of wisdom.“ As in the  Cassiciacum dialogues, Augustine measures the truth of Platonism  against the norm of Christ’s authority. But now, with his greater  mastery of Christian teaching, he is reluctant to bestow as much  praise on the Platonists as he once did at Cassiciacum.* For although  the Platonists approximate Christian wisdom more fully than  materialists like the Stoics and Epicureans do, their philosophy  nevertheless contains many errors that obscure the truth.®  7 Augustine comments on the tripartite division of philosophy in De civitate dei  VL 4 (CCL 47, 219-221).  * See Hadot’s remark in the preface of Domänski’s book “La philosophie”, viii:  “Alors que, dans 1’Antiquit€, la philosophie englobait la th&ologie et n’hesitait pas ä  donner des conseils sur la pratique religieuse ... .”  ” Note Augustine’s comparison of the truths found in Scripture with those found  elsewhere at De doctrina christiana IL, 42, 60 (CCL 32, 73-74).  * Sermo 240 (PL 38, 1130-1133). In De civitate dei I, 7 (CCL 47, 39-40) Augus-  tine indicates that divine assistance accompanies the varying degrees of truth.  “ Epistula 137 (CSEL 44, 111). Cf. De doctrina christiana IL, 18, 28 (CCLBS2,  58)  *® Retractationes I, 1, 4 (CCL 57, 10-11).  *® De civitate dei VII, 4-11 (CCL 47, 219-228).39 Note Augustine’s Comparıson of the truths found 1ın Scripture ıth those found
elsewhere al De doctrina christiana IL: 42, 6() CCL 3 3-7.

4() Sermo 240 (PL 38, 1333 In De CıVvitate dei IL, CCE 4 E 39-40 Augus-tine indicates that dıvine assıstance accompanıes the varyıng degrees of truth.
Epistula 137 4 E LH) ©8 De doctrina christiana IL, 18, 28 GCH 3253)

472 Retractationes I’ 8 (L DF 10-1
44 De CLIVIitate de1 V, 4-11 (CEL 4 E 219-228)
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Augustine’s reflecthons the Hebrew prophets irue ph1lo-
sophers ell that hIs knowledge of Chrıstian authors
increases, he includes other lovers of w1ısdom besides dialectica
philosophers traıned ıIn the 1beral arts in the of irue phılo-
sophers.“” In thıs E} Monica becomes the prototype of uneducated
Chrıstians whose mınds Augustıine 1ıft greater
understandıng of God 1n hIis Varıo0ous encounters ıth them ugus-
tine’s patent admıssıon iın the Retractationes that he placed {00 much
emphasıs the 1ıberal arts in h1ıs early works attests the nlarge-
ment of hıs understandıng regardıng who Can partıcıpate iın the search
for wısdom.”

And yel, Augustine CCascCc®s {O value the importance of
Christian dıialectic, 19(011 Just sSımply in the STITIC of the 1ıberal arts
but also In the that lalogue ıth others 1s the WISe an cha-
ıtable of sharıng the word of God ıth them Augustine
hıbıts hıs propensıty {O 1alogue ıth others In Varıo0us In hıs
works. One of the obvıous 15 in h1Is SCITINONS, partıcularly
ose preache al the height of the elagıan CONLrOVerTSY. TIhomas
artın has shown hOow the dialogues between Paul and the elagıans
in these CTIINONS enable Augustine uUusec Paul’s volce defend hıs
OW posıtıon agaınst the Pelagıans.“ er SCITILONS reveal thiıs SadInle

technıque al work In Augustine’s fforts refute the alse phı1ılo-
sophıes of the StO1CSs and Epicureans.“” In thıs instance, the Bıshop
OT 1PpO and SUCCESSOT Paul, Augustine e-enacts in the VvolIce of hıs
OW SCITIINON the truth contaıned In Paul’s speech 18 the Athenıans
warnıng them of the alse phılosophies of the StO1CS and Ep1icureans.
For uneducated Christians who 1stene {[O Augustine’s SCITINONS, thıs
1mes1s of Paul’s words surely had the posıtıve effect of sharpening
CIr nsıght into the F al the Sa”mle time d ıt functioned MO
for theır OW enNCOUunNnter ıth the alse phılosophers of theır day

Augustine’s SCITINONS, however, NOT the only works In 16
thıs 1alogıc PTFrOCCSS OCCUTIS In the De Verd religione and the Contra
Iulianum Augustine confronts others ıth questions Socrates NCC
dıd In the STITrEETIS of Athens ın order elicıt the Tu from them

See Augustine’s COomMmMents in Epistula 155 44, 431-39) and Sermo 150
(PL 38 840-49)

45 Retractationes I, 37 CCL WE 4’ CCUL S FÖ Augustıine refers
the IN of the ıberal arts in De docrina chrıstiana 1, 35. (LZ 69)

46 Ihomas MARTIN, OS5A, ““VOX Paulı Augustine and the C'laiıms S5Speak for
Paul An Exploratıon of Rhetorıc al the Service of ExegesI1s”, in The Journal of Early
Christian Studies, 8/)2 (Summer DE LDTT:

4J Sermo 150 (PL 38, 540-849)



U1IH

Amazed al the rapı spread of Chrıistianıty In the ou CEeNLUTY, in the
De VeErd religione Augustıine asks ato, “What do YOU make of thıs
phenomenon?” And ato responds, “If WTG lıyıng oday, WOU be
Christia: Sımularly, in the Contra Iulianum Augustine asks Julhıan

{O ıimagıne himself ın cConversatıon ıth peacefu aSSCMDILY of
Chrıstian athers who gently an: kındly question hım regardıng h1ıs
alse aCCusat1ions of Manıchae1ism. ° HOW 111 YOU ANSWET elIr
question?” Augustine inquıres. ‘What sophıstıcal arguments 111 yYOU
hurl agaınst them ?” “‘What dıstastefu show of AaITOSANCC 111 yYOUu

uDON them?”” * In both Augustine {urns the arguments of
others agaınst them in order confifront them ıth the uth

The Contiras that Augustine draws between Moniıica the
humble and devoted Chrıistian capable of advancıngz in the practice of
irue phılosophy and Julıan the Drou: and wranglıng pseudo-philo-
sopher adep al manıpulatıng arguments obscure the truth CXCIMM-

plıfıes the dısparıty between irue and alse phılosophers.” When
wranglıng replaces 1alogue method of attaınıng w1ısdom, the
ısharmony that esults from prıde hınders the d1scoverYy of Tu And
yel, because alse phılosophers M1X truth and Lalsıty in theır pursuıt of
W1Sdom, they nNnOot bereft of truth that they cCannotTt search for ıt al
all They merely seek ıt in PEIVEISC manner.>!

SO intent, then, 1S Augustine in employıng 1alogue In the
search for wısdom that he applıes ıt 6C VEn in where there AL

human respondents. In Confessions X, for example, Augustine
inıtl1ates the aSCeEenNT God hrough INCINOLY Dy ınterrogatıng the
natural WOT around hım determıne 11 ıt 1S God When nature
replıes that 1t 1S nOL, Augustine hımself an undertakes the
Sdadllle PIOCCSS of questioning ıth respect hıs OW nature untıil he 1S
satısfıed hat thıs nature 1S NOT Augustine N the SaIne tech-
nıque in Book X I1 In h1ıs eXegesISs of Scripture. In thıs instance,
Augustine interrogate Moses regardıng the truth of his e_
ments In (JeneSsSIiS. But when he realızes that Moses Cannot ADNSWET

4® De erd religione 3’ 3-4, CCL 3 E 188-193).
49 Contra Iuliıanum 1, 4, (PE 44, 7-648) ugustine questions Varro in De C1-

Vıtate del AL CC 4 9 190)
5() De ordine &: 11, Al AD CC 2 E 05-106); Contra Iulıiıanum N: 18, 54-55 (PL.

44, 834-855)
De CLvVvitate del 41 (CCL 48, 35-638); 53 CL 48, 648-650):; Epistula

149 44, 69-376); Sermo 141 (PL 3 9 514-819); 150 (PA 38, 5340-849); 160
(PU. 38, 872-877) Contra academıicos IL, D, 11 CCL 29, 24)
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hıs questions because he 1S absent, Augustine consults the truth wıthın
and questions 1t instead _”

Ihusfar, in commenting VeErdqd philosophia and Verd theo-
log214, Augustine sımply reaffiırms the insıghts into the nature of true
phılosophy that he acquıred uDON 1IrsS readıng the Hortensius, but
19(0) he extends them irue eology insofar iIrue theology 1S
5>SYyNONYyIMIMOUS ıth iIrue phılosophy. Accordıingly, both dıscıplınes
involve love of w1sdom. Both ENCOUTASC authentic search for
Tu and dıscourage inauthentic OI  @ And both strıve fo attaın the
COININON object of theır love hrough agreement ıth others It
remaıns, then, the ına part of thıs study, {O examıne the ımplı-
catı1ons of these ideas for Augustine’s conception of Verd philosophia
before and after 306

The Continuilty ofAugustine’s Understanding
of Vera Philosophia

Augustine’s interest In Verd philosophia 15 vident from the
VETY beginnıng In hI1s Cassıc1acum dialogues. Not only 0€es thıs 1dea
play iımportant role In the dıalogues, but ıt also attests the
Chrıistian character of Augustine’s CONVvers1o0n. Moreover, Augustine’s
d1SscoverYy of ('1cero’s Hortensius clearly plays cruc1al role in UuguS-
tine’s understandıng of the meanıng of thıs terMm, both before and er
306

Despite thıs continulty In outlook, the changes hat In
Augustine s thınkıng in 306 inevlıtably affect hIs understandıng of
Verd philosophia. ere AdIie al eas ree sıgnıfıcant WaYS In C
hıs 15 the CZ IrSt, Augustine’s into the eccles1astical 1ıfe of
the Church requıres hım O broaden the of h1s method of seekıng
truth hrough question and ADNSWEeET and O moderate the emphasıs that
he placed the 1ıberal arts of salvatıon in the Cassıc1acum
dıalogues. Second, Augustine’s reassessment of the Platonists leads
hım curb hıs you  u enthus1asm for Cir wrıtings and submıt
them INOTEC rıgorously {O the Standar of Christ’s authorıty. IF'
Augustine’s altered perspective and human reedom requıres
hım 18 alıgn the notion of Verd philosophia ıth the doectrine of
that he defends durıng the elagıan CONLrOVeETSY. Of these ree
CONCETNS, the 1T‘ CONSüuUtfESs the maın focus of thıs section SINCE the
first [WO Aave already een addressed above.

54 Confessions Al, 3’ (Skutella, 267)



In hI1s crıt1que of Varro in De CLvVvitate dei VII Augustine ind1-
that he intends root Ouft all of the harmful, OpIN10NS

that ave arkene: the mınds of the eneml1les of iIirue plety for
generat1ons. Augustine attrıbutes the persistence of thıs problem (8) the

that CONCUpISCENCE has VT humankınd.° In o0k 388|
Augustine diıscovers La Y. of 1g In Plato’s phılosophy; for ıt W as

ato who 1IrsS realızed that the SUOUTCE of all lıfe, truth, and goodness
W as eternal, incorporeal being.” Despıite the brilliıance of hıs
insıght, Augustine criıtic1zes ato for hıs prıde and places hım in the
COMPDANY of the enemı1les of irue plety As Was the Casec ıth all of the

phılosophers, in the end, ato tfaıled fınd the TU because
he relıied uDON hımself In searchıng for wısdom instead of humbly
submıiıtting hımself (O Chrıst’'s authorıty.”® Plato’s aılure phılo-
sopher, then, irom h1is desıre phılosophıze wıthout the
of God, the only SOUTCE of the humilıty that informs tirue PI1eLY Ihus,
C VEeEn alo, the phılosopher of them all, or of
the TU because he CannotL dıscern the dıfference between PIC-
sumption and confessıion. And he Cannot do because he has nOoTt
oun the Way {O the truth.>

Augustine’s crıtique of ato pomnts the redemptive character
of VErd philosophia and the necessity for 1f the Iirue phılosopher
15 attaın WwW1Sdom. In concludıng the De CLıvVviıtate del, Augustine ob-
SCITIVCS that CM Cicero 1S compelled admıt that in SOTMNNC WaY the
Pagans recognized that the phılosophıcal 1ıfe depends But
the ıfe that Augustine has in mınd 18 that of the iIrue phılosopher, NnOTL
Just an Y kınd of phılosopher. Moreover, 1E Verd philosophia 15 instru-
mental in the attaınment of beatıtude, and 1f S  e phılosophers AI few
in number, eir scarcıty warrants the belhief that human beings ave
een Justly condemned ıfe of m1sery aCcCount of eır
1gnorance and wrongdoing.”®

What 1s of interest In thıs PASSasC 1s the suggestion that the irue
phılosophers of thıs WOT. AF the elect because they ALC the irue
Chrıistians who MOST earnestly and plously seek w1ısdom. 111e ere
1S guarantee that particular indıvıdual 11l be saved, al AT
entreated {O tollow the path of wiısdom ın the hope that they 111

54 De CivViıtate dei VI, (CCL AF 184); VII,; preface (CCL 4 C 84-185)
55 De CLVitate dei V, CCr &T, Z21E) CL &F, 224-225).
® E’pistula 186 5 9 413
5 / De C1IvVvitate del VIIL, (CEL 4 E 2212223 Confessions VIIL, 2 5 (Skutella,

149-150):; Sermo 141 (PE 38, 8314-819)
5 De CivVvitate del X XAH. (CEL: 48, 740-741)
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eventually attaın happıness. In thıs respecl, Augustine 0€eSs not
CcCIuU ANYVONC from the of Iirue lovers of w1isdom. Since all
human beings YCarn for the truth, the poss1bıilıty of seekıng w1sdom In
thıs 1fe 15 offered all, though only SOINEC 111 choose to do In
uprıght manner.°

Thus, in hıs role Christian bıshop, Augustine Aa4SSumes the
role of Chrıistian eacher who, hrough 1alogue ıth others, seeks
recall wayward indıvıduals themselves iın the hope that they LOO
InNaYy humbly submıt Christ and hereby seek the w1ısdom of (J0d
Concomitantly, human nature ıth the CHECISZY of
dıvıne love and ralses Irue lovers of w1ısdom from the INass of
fallen humanıty. Why SOTIIC reject thıs love and others do nNOot remaılns

yStery Augustine. Yet he CHEases beheve that where truth
15 found €eFe also 15 atf work reconcılıng the conflıcting
demands of the intellectual, moral, and rel1210us Str1vings of human
nature corrupte iın the fall.® For SCVECRn ıf the wısdom of Chrıst 1s
beyond the of Pasgans 1ke ('1cero and ato, Augustine OS-
N1IZEeSs that Chrıst speaks powerfully hrough them he o0€s
through Christians.®

Augustine’s acknowledgement of the CONSTUCNCE between
and Chrıstian w1isdom both before and er 396 reveals

gradual but CVeEeT deepening understandıng of hat VeErd philosophia
ın the onftext of the search for Chrıistian w1ısdom. Perhaps the

MoOst sıgnıfıcant change that OECHES In hıs thınkıng thıs subject 1s
the abandonment of the belıef that human effort alone suffices
inıtlate the search forF Augustine’s pessimısm regardıng fallen
humanıty’s abılıty ıft ıtself the truth through ıts OW endeavor
1Ss nonetheless completely CONSONaAaNT ıth the Platonic notion that (G0d
1Ss the SOUTCE of all the ru beauty, and goodness In the WOT. hıs
CONSCIOUSNESS combıned ıth Augustine’s growıng AaWareness of the
implications of Chrıistian hought for the pursuıt of wisdom effect
change in hıis approac Verd philosophia wıthout erodıng ıts 1N-
t1al characteristics.

59 Epistula 155 447 431-439)
De CLiVItate dei VIIL, CCH 41, 190); A, CCL 48, 545) . Contra Iulia-

luU. I 3’ (PL 4 E 745-746):; Epistula 3 $ 363); 155 44, 431
439); 184 44’ F38); 186 T F
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As CONSCYUCNCC, al the end of hıs lıfe, in the mıdst of hıs COIN-

ıth Julıan of Eclanum, Augustıine continues 18 cling the
distinction between irue and alse philosophy and the hope that, ıke
hımself, Juhan Call hıs incessant wranglıng in the allle of
truth For 1t 1S only true, Chrıstian, phılosophy that nables the lover
of wısdom rNse above the dissonance of worldly phılosophers ıIn
seekıng the aNnsSWEeTIs quest1ons Oou the celf and 10 appeal {O
dualıstic categorıes of hought 18 IU the rıisk of l1gnorıng the
antıquıty of the Vvolce of dıvıne w1ısdom that Augustine clearly CNCOUN-

ters ın h1ıs readıng of ( icero’s Hortens1ius and the wrıtings of the
Platonists.

arıanneCanısıus College, Buffalo
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