
LYOTARD AND AUGUSTINE’S CONFESSIONS
French phılosophy has always paıd extensive attention 18 Aty-

gustine Not merely 0€Ss he play role in the tradıtion, in Descartes,
in Malebranche and Pascal, and In OUT time in classıcally academıc
INannNeTr in such uthors Courcelle, Gılson, Guiltton, Marrou and
erheyen, he also DIaySs role in INOTE independent 1nkKers such dASs

Rıceeur, Todorov and Lacan!}. Remarkably, however, he has also COMNC

OCCUDY ıimportant place in the works of such post-modern
uthors AS Derrıda* and Lyotard. hıs 15 NOTL only be ascr1bed 18 the
fact that they LOO0 WCIC orn In Algerı1a OI SOTMNC time ere
Algerıa eing the place of Augustine’s bırth and monastıc lıfe: ell

the seat of HIS eP1ISCOPACY but also the fact that the cContem-
POTALrY discussiıon the sıgnıfıcance of relıg10n in phılosophy which
they seft in mot1on, continues retiurn 1{6 Augustine”.

Here 1mM1 ourselves {O Lyotard, and then 6VENn only
hIs VELY ast work. It remaıns noticeable and CUr10uUSs fact that al the
end of HIS 1ıfe he worked book Ou Augustine, which has een
publıshed under the The Confession of Augustine*. The book
contaıns collection of oosely connected and SKeiIcCNESs Aase‘
h1is OW readıng, In IC he recogn1zes Augustine dS soul mate and

‘post-modern’ hınker °qvant la lettre hıs 1s noteworthy, because
in Lyotard’s preceding work Augustine regularly AaDPCALS the fıgure
whom he 1ercely OPDPDOSCS. When rereadıng Augustine towards the end
of hI1s lıfe, yotard’s Judgment 1s much INOTEC posıtıve. What 0€es
Lyotard apprecı1ate In Augustine” And O€Ss he do hım Justice?

In hat ollows wısh arTrTıve al assessment of the INanner
In 1C. Lyotard reads Augustine. As poIn of departure z  '
the dıfference between the hought of Augustine an: that of the
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Platonısts Oun in the Confessions. Especılally ıth regar the
experiıence and appraiısal of time there be noticeable dıf-
ference. Ihıs aAappCars be good startıng po1n from IC A4dSSCSS

Lyotard’s interpretatiıon of Augustine. Lyotard 111 DaY quıte bıt of
attention the phenomenon of the immediate and the ecstatıc
perience of time. In far in o1ng Lyotard DaYyS less attention 18
temporalıty, umıilıty and umanıty, he AaDPCAIS dısplay sımılarıtiıes

the ‘platonıic’ mode of hought Augustine AaSSeEeTTS that Platonısts dıd
NOl SCC the WaYy of incarnatıon, the WaY of Chrıist hıs also
be the Case ıth Lyotard Lyotard 1S of the opınıon that Augustine’s
Confessions ‘ta1led’ Is thıs Judgment correct? Questions Cconcerning
hıs psychoanalytıc approac and HIS ıdea that the aDSOl1ute 0€6S nOoTt
end ıtself representatıion, INaYy also be as And yet hıs INaNnNeTr of
readıng Augustine remaıns interesting, In partiıcular when he allows
hımself be gu1lded Dy the language of the Confessions, and when he
seeks °read hıs Way ] into Augustine’s LE XT.

OtINUS and Augustine compared
TIo aNSWeT the question whether Lyotard has ell understood

hat confession 1S for Augustine, and IC role time plays thereın.
briefly ddress the dıfference between Augustine s 16 W and

the ONC of the Platonists?°. According the Neo-Platonist OLUNUS (ca
204-27/0), time has 18 do ıth the °‘distension’ (diastasıs of hlıte, that 1S

5SdY, the 1fe of the soul, 1C: in transformıng irom ONC 1ıfe
the other, in immutable eternıty remamnıng in state of

rest® In Augustine d ell In OUNUS there 15 talk of reversal, of
from the outsıde inwards ell upwards Yet they

er in eır assessment of time. OUNUS O€es 187011 deny time and the
WOT. of the SSCNSsScSs ese aA1IC, however, understood AS trap’, OT

“incıdent) through ıc the balance ıth the eternal 1S V1Olate:
In OLUNUS the soul must make eifort °return’ ASs fast poss1ible

the ımmutabılıty and unchangıngness of the ternal hıs 16 W
entaıls that t1ime 1S retardıng, elayıng factor for thıs (conver-
SL0). In the spiırıtual perspective time mMust make WdYy for the 1MM-
mutable Equalliy, thatihappens ıIn tiıme, StOTY, 1S ultımately NOL
ımportant for OUNUS, and in WaY of Sservıice eternıity. In HIS 1e W
nıstory and the inner INnan STan: apart, OMNC external the er internal.

See Iso (Gu1do Mertens, Aug2ustinus Ver de MENS, Brussels, 1965, 105 T:
OUNUS, Enneads + 74121
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Hence Plotinus eo-Platonısm 1S contemplatıve mysticısm that
DUISUCS the ea of evasıon of, CSCaDC firom, the temporal-hıs-
torıcal.

Augustine arrıves al dıametrically opposed standpoınt. JI0 be
SUTC, ımmutabiılıty, stabılıty and balance Ar also h1ıs goal But, d he
SaYyS ın book VII of the Confess1ions: °the WaYy 1s the dıfference).
Because Augustine ear Ambrosı1ıus. because he read St Paul and St
John, because he knows that the speaks about the dıfference
between the Creator and creatures, for hım thıs entaıls that INan has
een granted the treedom Increase the dıstance between ıtself and
the Creator, but also that INan INa Yy seek and fınd WAaY return
God For Augustine hıs 1s path that 15 chosen Ouft of nNne s iIree wıll,
desıire and love, and pursued through time path in C ONC INaYy
recognıze the G’race of G0d hıs hought, radıcally dıfferent irom
otinus, 1S made poss1ıble hrough the incarnation, the fact that (G0d
became INan, Dy 16 WaY {O return 1S possı1ıble; od-gıven WaY

OPCH oneself and admıt human weakness, CONVEeTrT, confess ne s  7
past, and SIng pralses.

TIhe INanner iın 1CcC Augustine CONCE1IVES of confess1ion and
practices ıt, demands time. TIhrough t1ime ONeC 1S able fınd the WaYy
back eternıity. As such 1t provıdes the for confess10on. Ihıs,
because 18 confess 15 sıng the Lord’s pralses, tell the of
Ne s lıfe. and confess, that the dıstance between (G0d and INan has
een increased by nes  7 OW actıons. And ere 1s the poss1bıilıty

Especılally the {u  z from prıde, that places ne s  BA OW ıll the
center, {O humıilıty, the path shown In Jesus’ humanıty. Christ’s WdY 1S
human, and almost contemptible In the CYCS of the phılosophers of the
time. In Augustine ON 0O€es NnOoTL fınd the rejection of the empora. that
Platonıists tend towards, but rather apprec1latıon of temporalıty,
corporealıty and humanıty, because the Word became flesh The aım 1s
nNnot reach (G0d dS quıickly AS possı1ıble, through turnıng wıthın and in
immutable ecstasıs. Rather, in the confession 1s reFTieGTtEe the human
struggle ıth SIN and confess1ion, adventure that es time.

yotard’s nıtıal crıtique of Augustine
In the above ave een able focus sufficiently the

question hat confession 1S for Augustine, hat role time plays in il
and how he dıffers irom the Platonists ese poımnts. We ave one

in order be able ddress Lyotard’s readıng oTf Augustine. As
already remarked, inıtlally Lyotard offers st11t resistance Augustine.
We find Lyotard’s inıtial critique of Augustine in La condıition DOST-



moderne'. Postmodernısm prımarıly entaıle: the end of all greag NaTl-

ratıves, that 1S 18 Sa Y ıt entaıle‘ that longer recogn1ıze anı Yy self-
contaıned SYStem, unıty, 1na goal 9 in order make WaY
for pluralıty and ndo the ack of apprec1atıon of mınorıitles. And
Augustıine W as exemplary SOINCONC who projected such grea
narratıve of unıty, ıth clear beginnıng and en: Already earlıer, in
hıs Economıe libidinale® Lyotard ecritic1ızed the rejection of lust, drıve
and sexual desıre (indıcated by Treu. 1b1do), 1C Call,
supposedly, be oun in Augustine’s work. Hence he W as of the
opınıon that when Augustıine SaVyS that ear 1S restless untıl ıt
1N! rest in XOU thıs neutralızes and teleologızes desıre. and makes
1lıbıdo domıitable and seemly. According Lyotard, ıt 1S reprehensıble

OW realıty be domiıinated DYy OC princıple. Augustine controls
and commands from Ouft of obsessıive-compulsıve po1n Zero the
l0g20s’ According to Lyotard, the reduction of realıty centered ONE

pDOo1nN 15 somethıng that o€es NOL do Justice 18 realıty and ultımately
reduces ıt 18 nothiıng 1NICC the po1In of reference 1S lost, only nıhılısm
remaıns. Wıth SOINC exaggeratıon he then adds Not Nıetzsche but
Augustine 1S the nıhNn11l1s

er such OrCeIu ecritic1sm ıt 1S surprisıng that al the end of hıs
ıfe Lyotard intensely worked book about Augustine. One 1MmM-
portant aspect 1C contrıbutes the eliucıdatıon of thıs fact 1s
yotard’s deep involvement ıth aesthetics. In order {O understand
pleces of he analyses the gesthetic experience in detaıl, that
1S SdY, NOL only where beauty 1S concerned, but also al] that has 18 do
ıth SCHSOT Y perception. TOM h1s 1t 1S clear that he W as

prımarıly ouched Dy Augustine’s close attention SCHSOTY DCI-
ception. hıs 1Ss already retflecte in the 1IrsS “Thou allest and
crlest aloud 1901  s thou CN breakedst OPCH deafness: thou
hınest thıne beams uDON IN and hath putL blındness 1g thou
hast MoOSstT Iragrantiy OoOWnNn uDON I and TAaW ın breath and
pant after thee:; tasted thee and 19(0) do hunger and thırst er thee:;
thou OuUuC and eSVen burn agaln en]JOoYy yOUL A

How oOe€eSs Lyotard read Augustine?
If 19(0) ddress the WaY in @ Lyotard reads Augustine in

INOTEC detaıl, ın the r instance do ıth attention {O ree
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poı1nts. Fırst, Lyotard ınterprets the Confessions ın 1g of hıs OW

Op1InN10NSs of anıma-anımus, second, he o0€es ıth SIrONg focus
rance: the ecstatıc experlence, and 1r he o0€es ıth h1is OW

cConcept of time, 18R he ca syncopated.
10 egıin wıth, ONE important aspect In 1e W of IC Lyotard

reads Augustine, 1s the opposıtıon of Aanıma and ANIMUS. Lyotard en
SCS th1ıs opposıtion in hıs OW work, for example {O clarıfy the
aesthetic CXPEMENCE: and he has hıs vVEeLIYy OW interpretation of the

ANıIıMA and Aanımus. He Juxtaposes ANLIMUS (spıirıt, 0Ug
Aanıma soul, SCHSOTY receptivıty). And he 15 of the opınıon that “"Che
soul Can be ouched Dy SCHSOTY perception anıma exXx1Ists only
altecte: eing No matter whether the SCHSOTY perception 1s pleasan

horrific TIhe soul 1s nothıng other than the awakenıng of the
affective capacıty, and thıs capacıty remaılns unused ıf something 1ke

tiımbre, color SmMe 1S mM1ssS1ng, f ere 1s SCHSOTY experiıence
that stimulates 1t The soul o0€es nNOT (Qi0(% iıtself: only hat 1s er
ouches ıt ‘Irom the outs1ıde)’. Here, exIist 1s NOTL the SaJamle the eX1S-

of CONSCIOUSNESS involved ıth ıfs noematıc correlate, the
eing of enduring substance. 10 ex1ist be awakened Dy
SCHSOTY experlence from the nothıng of insensitiveness’”’ L For Lyotard
anımus has negatıve connotatıon: it 1S the spırı that Can become
SyStem. 1s representatiıon In time,9 and CONCEPL, OT the System
ON finds in egel, the intellectual synthesı1s in Kant, the crıtique of
representatıon Ooun ıIn Teu and Heıdegger. It 1s the spiırıt that
AaDDCAIs NOW iıtself and works ıth 1C8 and clean opposIitions: 1ın

Oufl, before after, all nothing The anıma breaks hrough thıs,
and demands sensit1vıty for al that 0€S NOT fıt into the clean-cut
categories of tıme,, and CONCEPL.

But 18 Lyotard Ng read’ thıs opposıtıon of anıma and
ANIMUS .  ınto Augustine” Lyotard interprets the Aanıma being
touched’, ‘penetratıon’ and ‘“incarnation’ and aAargucs that the body
COrps) 1s transformed into 'Tlesh’(chair), esh of the soul ame-
chair). Anıma 1Ss 1ve experience in the flesh, DUIC receptiVvıty, wıthout
dıstance dıstinction, whereas ANIMUS 1S cognıtıve dıstınction and
thınkıing wıthın the firameworks of representatıon. Sometimes he
indicates the dıstınction between ANIMUS and anıma d the dıstinction
between what and the INCTIC that’ For his OW hought the dıistinc-
t1on between anıma and AaNnıMUS ADPDCAaIs be quıte frultful, but ıt

terms
hıs mMust also strongly be distinguished from the uUsSse Jung makes of these

12 Jean-Francois. Lyotard, Moralıtes postmodernes, arls, Galılee, 1993, p.147



ill-suited for understandıng Augustine. What he has SCCH 1S
Augustine’s extensive attention {O SCHSOTY eXpeMNeENCE, but such
dıstiınction between Aanıma AS the sensit1vıty for na ex1istence and
AaANIMUS spırıt TIG hought, o0€eSs NOL ıIn Augustine.
Augustine makes much less strongly dıstınguished uUusec of the erms
ANIMUS and anıma, somet1mes CVCI confusıng them, and nOTt ın the

that Lyotard attaches them ear proo for thıs 15 that he
refers time distensio anıml, and hence sensatıon x SO the
ANIMUS 1S subjected.

Second, Lyotard AaC ıIn Augustine the moment of
trance)°. When Lyotard SaYy>S invent1o, the enNnCoOounter wıth, the
d1Sscovery of God, 0€Ss nOoTt take place in the STOTES of INCINOT Y, such
apprenticeshıip exceeds the mınd” thıs be confıiırmed by
Augustine’s words *T HOou werTtt INOTEC insıde than inmost part;
hıgher than LOpMOSL part that COUuU reach” Lyotard interprets
thıs ollows The eNCOUNnter ıth God hes beyond opposıtes such
iınternal and external. He speaks of ‘prımal scene‘’ I6 suddenly
overwhelms °T ımıts dIiIC reversed, the insıde and the outsıde, the
before and the after. these mi1ser1es of the mı1ınd’” L ese statements
AdIcC bothersome because lımıts fall AWdY ete The hıghest 1S al the
SdIlle time the lowest hıs happens ın irance In tirance ere 1S DPIC-

in absence, hat the fore 1S hat wıthdraws In 16 W
of the fact that the trance CannotTt be inıtıated, it also Cal Stop
And thıs cannot be expressed in an y er WaY because the aDSOlute
o€es NnOL fıt into tiıme, CONCEPL. As fıgure of speech, the

1S correctly identified at thıs pomt: ıt 1S that fıgure of speech
In 16 contradıctory terms enNnCoOounter each 0)  er, ın 1C there INaYy
be talk OT: the intiımate sStranger, the dıstant prox1imıty, remaılınıng
transıt1vıty, the absent

Lyotard 1S ng in claımıng that 1ın Augustine there 1s talk of
that IC SOCS beyond Is ıt NOL the Case that the “I’hou WE  P INOTEC
insıde than inmost part; hıgher than LOpmMOSL part that
COU reach‘ Can be understood from the °Latı dıd learn love YOuU,
You WEeIC insıde and desperately looked for YOou outsıde)”? For
0€eSs Lyotard DaY sufficıent attention the WdYy irom the outsıde
the insıde and upwards”? When Lyotard 5SdYy>S that “there 18 LOOIIN in
INCHMLOTLY for the enCounter ıth he or of the path that

F Lyotard, The Confession of Augustine, Dl
14 yOo'  , The Confession of Augustine, DOJ
15 Augustine, Conf., IL, V1,; 11
16 Lyotard, The Confession of Augustine, D.33
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Augustine travels in the Confessions. In the fırst book the question 15
as “Where AIc YOn X and al the en of page-long Journey of
INqUIrYy Augustine descr1ibes hat 15 emOrY 1s CHNOTIMNOUS

and the place ıIn1 he asks hımself the question whether he
TIG agaın brings God into hımself and remembers Hım I hıs,
therefore., OCCUTS in,and only afterwards 0€Ss he ask W here
then ave COMNC NOW You? In 1981  E in You above me‘?”” And the
ANSWeT 15 In You above me! TIhe recognıtion that God 15 be OUnN:
above IN  E o€es 197011 much reflect trance EXPEMENEGE,; but 1s rather
hat WOUuU call oday the fruınt of patıently executed phenomeno-
ogıcal analysıs, path 1C Augustine knows hımself 18 be put
and drawn by (G0od

1r ıIn hI1s readıng of the Confessions _Lyotard prıimarıly has
CYVC for rather specıfic empora. eXxperlence: For Lyotard, time 1S

1ke beat’ ‘fissure’ ‘break-ın) When Augustine Sday>S °"100 ate
dıd COMNNC love XOU. _Lyotard interprets thıs syncopated
experiıence of t1ime. The Tee Su2koptoo CIas ogether,
Trea into pleces, shorten. Just dSs in the sılent Casure before after

syncopatıon iın MUuSIC, somethıng Can ere be intimated in the
absence of the LO0 early the LOO0 ate Lyotard maınly SCCS the a_

empora In the emporal. The not-being of past that longer 1S, of
future that 18 NOTt yel, and of present that knows er eing than
that of becomıng the past of the future. The Tace towards the future 15
primarıly desceribed restlessness. Rıghtly, Lyotard also perce1ves
hıs certaın restlessness and problematızatıon of the AaCCOUuNT of
Augustine Dy hımself. The reflection upDON nNeSs  7 OW inner self 15 ONE
IC wıll be resumed Dy Descartes ıth the CO210. . Augustine’s
turn INCINOTY has een determıinatıve for “the phenomenology of
internal time. The ole of modern ex1istential hought temporalıty
CNSUES from thıs meditation: usser]l, Heıidegger, Sartre’” l

Of COUISC, Lyotard 1s rıght Sa y > yel hıs description of time
that, properly speakıng, 15 nothıing, merely fissure break-in OT

somethıing that 1S only perce1vable in the sılent CadSUuTe before er
e falls OT} For ave SCCI that when Augustine asks hat time
IS he anNnsSWEeTSs that CaSure time ıth the anımus, and thıs ıth
the immense reservoIr of INCMOTYV: ıth ıt recall memorTIES and
through it there ex1Iists WAarcecnecss of time. Tiıme 15 °dıstension’
(distensio) of the "spırıt' (anımus). Time 1S nNOLt f1ssure, break-ın

1/ Augustine, COnf., . XXVI,;
IX Lyotard, The Confession of Augustine, p./3
19 Augustine, Conf., AlL, X1V,
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nothing, but it 15 collected in INCINOLY and antıcıpatıon and measured
in the NO of actual experlence.

In the forego1ng, ave already raı1sed SOTNC questi0ons ıth
regar! the opposıtion between Aanıma and ANIMUS. aybe they Caln

NO be formulated INOTEC po1gnantly: Lyotard holds that time cannot
be hought He argucs that MECMOLY and future AIc measured ıth the
anımus, and he only ascr1ibes the un1ıqueness of the sıngular the
Aanıma. The AanımusSs time ıth INCIMOLY and future And,
accordıng hım, it 18 prec1isely hıs 1C the actual 0€Ss nOoTt end
itself. The actual 1S sıngular, and such Cannot be grasped by the
anımus. The eing ouched ın the anıma 1s sudden break-ın that
Cannot be brought back It 1s irue that the 10ss of intense moment
has do ıth the temporalıty of desıre. TIhe Aanıma the loss of
the actual Dy which it Was ouched al syncopated MOMenT The rest
18 'deception’ dısappoıntmen because ıt has een taken from The
actual 1s 1ıke the aste of food Just IC Yy explaın the of oney
when yYOU AdIcC not actually tastıng it Lyotard then concludes: ıt 1s
°t00 ate Augustine, however, CONCE1IVES time in extension of desıre
and ıts transformatıon. Lyotard’s cConcept of time has nOoTt enough CYC
for the temporalıty of desıire. Only the immediate impact COUunNnfs and ıt
cCannot be retrieved. For Augustine, however, eTe 15 t1ime for
1111CU. and long-lastıng PTOCCSS of Conversi1on and transformatıon.

Why, according Lyotard, °confession’ aıuls

Lyotard AI UCS that for Augustine °confession’ (se confesser)
aıls er all, adıcal Convers1on, adıcal devotıon, 928  SCS
actıvıty and passıvıty. Augustine 1S constantliy of certaın
dısıntegration and inabılıty (distentio) dS ell certaın frustration
and ack of 111 (consuetudo force of love of CAaS6). How-
CVCI, accordıng IN Lyotard O0€es nOT Na that hat Augustine
addresses 15 WaYy of confession transformatıon of desıre. And
hıs eing the CaSC, 18 Lyotard nNOTL PIOVCN when he that
confession alls because of tiıme, rhetoric, and because iıt wıshes
pos1 d present hat wıthdraws?

Lyotard observes that wrıting takes place in time, and therefore,
accordıng hım, 1S Ways pOSL actual “He wrıtes in order wrıte
AWaY from himself the past, and hence also the past of the wrıting he
1S Ooccupled wıth, when he wrıites hıs past AdWdYy from himself” *

) Lyotard, The Confession of Augustine, p.50
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Confess1on, for Lyotard, has therefore faıled, whereas for Augustine ıt
1S precısely confession 1e actıvates and changes desıre, INn 1C
he 1N! back hıs PITODCI orlentation.

Furthermore, accordıng 18 Lyotard, confession also aıls,
because Augustine cConsıders eloquence for eloquence’s sake prideful,
111e al the Sd_I11le time continuously relapsıng into hıs old habıts of the
rhetorıcıan garnısh hıs text ıth refinements. gaın and agaın he
OWS h1ıs head the demon of eloquence and aesthetics. 1n that
he Des in order do al he Can SINg pralses, though
Augustine ACCUSCS hımself of self-praise. readıng of the begiınnıng
and end of al y chapter of Augustine’s Confessions suffices become
enthralled by the beauty of Augustine s language and composıtıon,
especlally ıf OMNC wrıtes ıt OoOWnN In visual form

Fınally, confession 1s suppose ave faıled, because it wıshes
posıt eing present hat wıthdraws oday thıs 15 eferred

the problem of representatıon. Lyotard’s readıng 15 influenced Dy
psycho-analysıs ın 3 {P ere 1S also en talk of the UNCONSCIOUS

prımal IC O€Ss NOTL OW iıtself tO be represented. In the
tradıtıon LO0O, OMNC has already for long time een acquaınted 1ıth the
problem of the representatıon of the aDsolute oth of ese aspects

19(0) ddress in INOTE detaıl

psychoanalytiıc readıng
yotard’s diıscussion of Augustine 1S influenced, arge

degree, by the work of the French psychoanalyst Lacan (1901-1981).
TIhe UNCONSC1IOUS, accordıng Lacan, 1s prımarıly language’ NOTt al
OUT 1sposal. If Augustine wıshes confess hıs entire lıfe before God,
he must also COMIC the realızatiıon that INan 1S iınhabıted by SOTINC-

ıng immemorI1al. Before the spırıt COUuU register ıt, hıs 1fe already
egan Of hIis Ccrl1es baby, his jealousıes, hıis sadness, he o0€eSs nNOoTt
NOW much about, when he ttaıns CONSCIOUSNESS. He hımself SayS
that he knows ese thıngs through hat he has een told Dy others
Lacan speaks of the “discours de [’autre’. Parents and others tell us
hat and who WETIC, when dıd NOT yel know that WEIC Man
1s the product of the language and wrıtings of others Augustine SOCS
urther than that, and SaYyS “These questi1ons mMust puL yOUu for I
ave ONEC else aNnsWer them Neıther father 1OT mother
COU tell Where COU such lıvıng COINEC from 1T NOTL
Irom yOUu OT! Can it be that anı Y Ial has Skal fabricate hım-
self?”” 2!

Augustine, COoNf.: L V1,;
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We afic the product of d1iscourse, spoken d ell wriıtten IeXL
As Lyotard 5Sday>S “ dubject of the confessive work., the 4A78 PCISON
author forgets that he 1s the work of wrıting” Z If author thınks of
hımself AdS the SOHIGE and Org1n, confession and CONvers1ıon become
undone, SINCE mortal author in o1ıng places hımself the throne
of the Most Hıgh But 1S thıs the CadsSc ıth Augustine? do nOoTt 1n

On the CONILrAaTY, confessing ears WwItNeEeSsSs eing 1recie OWAar:
that 1C SUCS beyond u  9 and Augustine hımself points the fact
hat confession INAaYy Taıl because $4B the mı1isdırection of desıre iın the
dıfferent forms of ust the ust of the flesh, 218 the CVYC, and of prıde
(concupiscentia CAarnıs, CONCUPISCENTLA OCcCulorum, and superbia).

At hıs po1nt, the question of how rel1g10us pathos 15 mı1ıxed ıth
sexual drıve also plays role. Accordıng to Lyotard, the sexual
PDCAarSs SINCE it manıfests itself IMNOTE easıly. And thıs AaDPCAaIS
be confırmed, when also read In Augustine hat the dream, for
example, 1S amb1igu0us for hım He 1S certaın whether hıs plea-
SUTC from (G0d irom hıs sexualıty: ° HOr 111 Was PDCLIVEISC
erversa and ust (Libido) had from i and when DaVC in
lust, habıt (consuetudo) Was born” *

In the CYCS of thıs readıng olored by psychoanalysıs, the
meanıng of the sıgnıfıcance of the sıgnıfıers of language 1S the exXti
atum that makes confession dıfficult Not only aATC sıgnıfiers ambı-

because of the entanglement of the rel1g10us and the sexXual;
whenever Augustine’s despalr al attachıng sıgnıfıcance becomes O00
much for hım., he 1s apt SCC indıcatıon of G0d In the Ssmalles
thıngs. He SE sıgn of (10d in SONS SUNS tolle 1656 ; In Ambrose
wh SItSs readıng In sılence, In the of the CONVversı1on of
Anthony, and In incıdental in 1C he recogn1Zzes the
hand of God The aDSOIutfe eeDS ıtself dıscreetly hıdden:; 1S ıt nNnOoTt
sıgn of hubris 1solate Tfew instances of the absolute? Lyotard asks
critically. Anyone who in confessing pralses (G0d for Hıs hand In hıs
lıte., has NnOTL yvet relinquıished hıs OW authorship.

According Lyotard thıs has do ıth the inevıtabıilıty of
forgetting. Conversion necessarıly SCS together ıth torgetting. The
eNCOUNtTter OC hole into INCMOTY and Causecs In the IC-
sentatıonal coordıinates of and time. It has already een TOor-
goltten dS the prıma trauma’. CannoTt tell hat has appened,
Cannot CVCMN tell that something has appened, and yelLl there 15 SU1 the
UNCAaNNY (unheimliche) feelıng that ONEC has forgotten somethıng’.

2 _Lyotard, The Confession of Augustin, p.36
273 Augustine, Conf., VUIL, V,
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made restless Dy the impossı1ıble INCMOTLY of forgetting.Thıs ‘prımal forgetting’ Can be compared the experence of NS  A
OW back cCannot r1ıd myself of ıt Neıither Can take stock of ıt
Forgetting orments and only becomes INOTE unbearable when, 1ke
Augustine, ] resolutely make ıt task confess all, and surrender

entire ıfe completely {[O the aDsolute Pr How confess hat
prıimordially has already een forgotten? For Lyotard confessing 1S
somethıng that Cannot be conce1ved ÖT eing empora eıngintentional. For Augustine, however, that 15 exactly the Case

If o1ve Augustine unprejudıiced readıng, he does, how-
CVCI, ADPCAaL be that Janguage 15 NOL always al h1is 1sposal,but also that In thıs AdWaTreness he recCognN1Zes Grace, ag 1S
always already al work ın hım For Augustine aAargucs: where SIN 1s al
work ıt from the human being, where 18 al work ıt has {O
be ascr1bed God Perhaps Augustine proceeds much INOTE SCIU-
pulously in hıs investigation of the sexual drıve than WOU ese
days cConsıder sound; h1s intention 18 {O emphasıze actıve W!
ere the ambıguıty of sıgnıfiers 15 Concerned: Augustine has relın-
quıished authorship. In h1ıs for PTODCI place he o0€es NOL
sıtuate Hım iın INCINOTY, but above an beyond INCMOTY. ere
forgetting 1s cConcerned;: it 1s certamly the Case that In antıquıity INOTE
SITESS Wäas placed remembering than currently place
forgetting (Freud, Nıetzsche, Levıinas, Chre  108 enry and others)
But ere LOO, ıt ADDCAars that the basıc dıfference between Augustine
and Lyotard 1s question of time. Lyotard constantly speaks of
confession comıing oo-late, and ırredeemably ost mMmOMmen(T,
whereas ın Augustine ere 1s talk of readıng back, In 1C 1fe 15
rece1ved gıft that iın remorseful Convers1ion Can be turned into
SONg of pralse.

The openıng lınes of the book “Receive ere the sacrıfıce
of cConfess10ns, de MAanu linzuae HLIEGE, irom the hand of
(ONZUE, 16 thou hast formed and stirred confess uDON YOUr
name‘ ** aAiIc also quoted Dy Lyotard”. Just AdSs in an Yy authentic sacrıfıce,
confession sıgnıfies recıprocal gılt (0 hım who W ds the first g1vean always remaın Q1VINg. Lyotard rec1procıty that
leaves undetermined whether the sacrıfıcant God 1s the author of
the sacrıfıce. Lyotard O€Ss nNnoTt SCCIEH Know. Augustine however 0O€es
NOW eTe 15 talk of Thou, 1C reveals iıtself the heart that
loves Hım, dS ercıful, rather han aDsolute

“ Augustine, Conf., V7 D
25 _Lyotard, The Confession of Augustine, p.26



Representation of the solute
In the utc version of Lyotard’s lıttle book Ou Augustine, in

hıs epilogue“® Oou Van Iroostwiıjk SUC tO length pDOo1nN out
that the aDSOlute 'explodes’ the Stiructures of representatıon. UguS-
tine’s Confessions deal ıth hat 1S unımagınable un-representable.
How Can the un-representable ıtself in the representable?

Lyotard describes the phrase (sentence, eXpress10n) dS

suspended between four instances: the cCommuniIcatıve aX1ls, the
sender and the recelver: and the semantıc AXIS. referent and 1I1NCca-

nıng. What happens when God 15 put under dıscussion? i7rS A

example: when Augustine discusses h1ıs childhood, he esta  1sShes
cCommuniticatıve s1ıtuation In IC the instance of the sender
(destinateur) ell d that of the recelver (destinataire) AL the
COomMMuUnNICatıve aX1S. hıs because he hımself 1s speakıng, and that
first and foremost for himself. Further, the semantıc aXI1s, the
cCommunıIcatıve sıtuation also eals ıth hıimself: d object (referent),
n an Yy meanıng (szenification) 1$ attachnhe ıt hıs entire semantıc
SyStem 15 brought 1nto d1ısarray, when, h1ıs astonıshment. Augustine
discovers that he 1S NOTL the author of hımself when talkıng oOu hıs
childhood. He 1s sub-Jject ıIn the etymologıca. of the term irom
the beginning he 1S subject of the sentences spoken Ou hım
Augustine understands thıs in 1g of the beginnıng of the gospel of
John, in 15 TE 1S talk of the word 10g0S) 3 W äas In the
beginnıng. In thıs INalnNeTr he arrıves al po1n beyond An y human
phrasıng; the po1in the 020S OCCupIles 1S absolute, ıt 15 the prımal
phrase Dy C dIic reated Lyotard concludes: the phrase C
makes human language poss1ble, 1s ıtself NOL possıble in human
language. The confessant wıshes be orough, leave
unturned. The confessant wıshes the absolute phrase, that
prıma. phrase. According Lyotard ıt 1S for thıs I1CAaSONN that Augustine
continuously appeals ou 1S INVvOCAatIO, OW the only
author of creation into He  Za OW speakıng. Wıth thıs INVO-
Catıo Augustine 1S sa1d head for aporıa the allure of al] CON-
fession.

When the ('reator ıth h1is prımal phrase 1S invıted Ad4SSume
hIs place in the phrase of the confessant the phrase-unıverse “"CO1L-
lapses’. TIhe oOu whom Augustine addresses., 1S after all, the PIODCTI
sender. The opposıtıon sender-rece1l1ver iımplodes OT explodes. In thıs
Case ONMNC IMaYy equalliy speak of explosıon iımplos1ion, because

26 Jean-Franco1s Lyotard, Augustinus belijdenis, Baarn, Agora, 1999, 101-140
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everythıng par crumbles inward The dıfference becomes
indıfference indıstinctiveness On the COMMUNICALIVE dAÄ1$S the
aDSOIlute phrase wıthout dırection beginnıng and end dIe collapsed
Iso along the NüUc AAX1S confusıon the entıre 1fe must be
confessed and sacrıfıced If the referent (the object) 15 the oOu OT
the absolute then the referent 15 the Sd1ille the sender and the

the SaJmine i1ime thıs also esults the ımplosion
plosıon of INCANINS Because ıf everythıng 15 al nothıng Can
s1gn1fy anythıng er than iıtself hıs then 15 the fusıon of the four
poles of the phrase into indıfference An APOTLA end of the
artıculated phrase For the subject thıs that SOON
confession succeeds the CDO disappears 1ke SNOW under the SUunN Or

Oou Van Troostwiıjk remarks “He who dıgs p1L for the aDsolute
1l hımself””?”

In ODINON ave {O that such approac O0€Ss not do
Augustine uslıce Such CONCepL of language rather
instrumentalıst The technical mMO of sender and INCAaNINS
and referent 15 NOTt SU1taDble Capture all the 1N1UanNnces of Augustine
words ou hat 15 hISs heart For Augustine Janguage ultımately
has O do ıth the Word that W ds ıth God the beginning Luckıily,
the claıms CONCEININEG Augustine CONCEPL of language 1C
Wıttgenstein made hıs Philosophische Untersuchungen“ aAaTe NOT
repeate Wıttgenstein quotes the PaASSsasc 16 Augustine
descr1bes the aCqU1S1l10N of anguage terms of words eing the
flections of thıngs ere Wıttgenstein UPDOSCS much LLNOTEC hıs OW

CONCEDL of Janguage IC he advocated the Iractatus than
an Y WaY o1ıng Augustine ustlıce Just 1ke the beginning of the

gospel of John Augustine spe about hat precedes mankınd As ıf
spe chare (G0d Word through 16 WEIC Treated
But he 0€es not do Dy CONCCLVINS of language iInstrumen: NOT
by CONCEC1IVINZ of 1{ of the aDsolute Hıs Stıon
how God 15 actıve OUT finıte and sınful ıfe It 15 indeed INVOCALLO
But NOTt because the confessant wıshes be oroug and leaves
one unturned The confessant 0€Ss nOot want the absolute
prımal phrase It 15 prec1isely 191011 the path of hubris but that of 1mi-
lıty, temporalıty, and humanıty which he wıshes PUTISUC. 15 for thıs
ICason that Augustine continuously appeals 8 ou Something
CUT10US happenıng when Lyotard, order do Augustine A much
uslıce possıble, adopts that uUscC of words.

27 Ibıdem., 133
@ Ludwig Wıttgensteıin, Philosophische Untersuchungen/Philosophical Investiga-H1ONS, UOxford, 1953
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What IS interesting In yotard’s readıng of Augustine
Enthrallıng about yotard’s interpretation 1S that he 1IrsS and

foremost demands attention for the aCcTt of readıng. Particular STITESS 15
placed attention tone, the melody an MUus1cC in the readıng;
subsequently that he has recognized the lament and praise in Uugus-
tine’s psalms, and Iinally, that he DSOCS in readıng hımself into
Augustine’s (exti such EXIECHL, hat h1is OW texft somet1imes
into PIayCrl.

In hıs Retractationes Augustine SaYyS the followıng about hıs
Confessions: “"I’hey ave awaken man’s understandıng and heart for
God (excıtant humanum intellectum el ajtectium). They caused thıs
COMEC about in when they WEIC wriıtten down, and they affect
that WaYy agaın when read them  27 2 hıs 1s hat confession brings
oOu in hımself. i read 1$ Lype of recCe1V1INgS. For Augustine thıs
rece1VInNg SOCS together ıth ]JOY and hope hıs reJo1cCıng Can hardly
be read In yotard’s texit Lyotard” has pointed Out that G0d has
placed the firmament above 1ke the scroll of book 16 has
een g1ven read. You ave spread Out the heavens 1ke
CaNODY of skıns, and these heavens AIc yOUTr BOOkI. .. One COU
make study of the theme readıng’ ın the Confessions. Augustine
often eals ıth readıng, 1n only of hat hIs readıng of ( icero’s
Hortens1us, and ater h1is readıng of the 00 of the Platonısts
for hım, and that iın h1s CONvers1ıon the words of the SONS WeTC
dec1is1ıve: Tolle Lege and ca Lyotard has provıde valuable
approaches for such sStudy, for example when he speaks about
Augustine author. g E& ıt nNOot thou and thou alone, OUT God,
demands the confessant, 1s ıt NOT thou who has made that firmament
of authorıty of the dıvıne scrıpture be VeT us’? Firmament fırm
SUppOTT, thıs 15 hat the SKy of skıns also constitutes, the Support Ol
brevıary dedicated by the author 18 the edıificatiıon of mortal beings” 3
And Lyotard continues: °°HOT thıs book rema1ns, ı1l1e ONC after the
other, Moses, aVl John and Paul, who Callle spread and augment
the word of the Holy, ave dısappeared. The ephemeral eıng of theır
l1ves hıghlıghts CONtFrarıio the perpetulty of yOUI INCSSaSC ASs ell
ıts increase. Auctoritas 1S the faculty of SrTOWINg, SE foundıing, of
instıtuting, of vouchsavıng” 3, Auctoritas 1s etymologıcally connected

29 Augustine, Retractationes, H:2
3() y O!  9 The Confession of Augustine, D: 37

Augustine, Conf., A, A 16
32 Lyotard, The Confession of Augustine, p.39
34 Lyotard, TIhe Confession of Augustine, p.39
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and auksanoo0 CIr) make STOW, augment, enrıich.
yel, firom elow, Can scarcely read ese S1Z2NS that AT ST

00 hıgh, ST1 tO00 azzlıng. In 1ke INAaNNCT, 1r of the nıg arn
owls, screcech wlis take irıght, ıth eIr nıctıtatıng eyelıds, 1r
skın, ayer of fılm, lowering VT theır pupıls, wıthout 1 -
paırıng sıght, dASs 18 protect agalınst the full OC of the SUN 1 ıttle 1S

SdYy that the CYC5S of YOUr creatures 1ın they AIc veıled, adapted
the nıg of S1N, they ecıpher In bıts We mumble OUT WaY through the
traces eft by the ADSOIuTte that yOU A1lC, spe the etters In truth,
Augustine explaıns, read because do NOT NOW hOow {O read” 3
According 1901 when Lyotard then SayS that iIirue book 1S
closed u the book of yOUL truth. ONC iın face-to-face, al] al nNce  27
he 1IC6 agaın SUOCS LOO0 far In hıs wısh ave immediate owledge

ecstatıc experlence. Lyotard allows SC that thıs m1g be
somewhat dıfferent In Augustine when he speaks oOu readıng in
‘'kenoary’; derived from the 1ee6e word °“kenos’: MPLY, reference {O
the theologıca problematıc of “kenosis’; the emptyıng of God 1in
becomıng INanl, undu and includıng en the Cross?. Fınally,
Lyotard quo(tes ın thıs Ontext{i Augustine, that PASSascC in C he
pIlays ıth the words: ALhey read, they choose, they love  27 In atın
legunt, eligunt and ılıgunt. 1ne read ıt wıthout’ and hat
they read DASSCS AWAdY, For 1t 15 YOUI OW unchangıng PUIDOSC
that they read, choosing make 1t e1Ir OW and cherishıng ıt for
themselves” 3 In thıs DASSasc readıng ADPDCAaIS sımılar the playıng
of musıc. Lyotard the Confessions ıth the for
orchestra. TIThe texti demands duplıcation and repetition from the reader
In order bring it 18 ıfe Duplicatiıon ere In the of hermeneutic
varlatıon, OT recapture 1ın readıng. And In the end, the performance
of plece of MUuUSIC 1S concerned ıth the tone that constitutes the
MUuSI1C the confess1ion. hıs Cannot be grasped ıIn 1Xe DA O-
grammed frameworks. Lyotard spe of the toneä OIllC ears d
"vibration’ “striıdence’ (a hıgh pıtched almost ımperceptible
tonalıty). vibratıon that g1Vves yYOUu the feelıng NOW ıt 111 happen
Lyotard elucıdates thıs ıth from Malreaux: VOIlCce of the
others yOUu ear ıth YOUTFr Cars Your OW Vvolce YOU ear ıth yOUI
throa 3 My throat 1s the only throat in 1C VOolce Can resound.

CannoTt ear the Volce of the er ın OW throat NOT in hıs

Lyotard, The Confession of Augustine, p.40
35 Phıl 26
36 Augustine, Conf., AUNUNL, Ä 18
&'] Lyotard, The Confession of Augustine, 3 45f, IS 67,



her body. And yel there in eXxceptions. Malreaux mentions the roug
shouts of soldiers in the trenches. hıs inhuman, anımal SCICAaM, fuses
the hroats together. In anxıety throat sounds ıke that of others
WOU iıke 1{6 add, that in his analysıs of MUusI1ıcC Lyotard eals primarıly
ıth hearıng the vibrations of fear and roug anımalıty, whereas in
Malreaux alsoO iın love Can such unıversal-sıngular Vvolce resound.
Iso 1ın love 0€Ss the tone of the er reson in T02a Does
Lyotard also ear that tone in Augustine? We COMC back 18 thıs
poınt.

Lyotard prıimarıly SCCS In Augustine’s Confessions COMM-

pulsıon rec1diıvısm. He speaks of musıcal strıng that 15 eing
ouched, strıng that 1s un1que that ıt has een played and
111 be played agaın. hıs 1S traumatıc-” 1ke incurable wound
that eeps smartıng. One Wants u  E} recı1dıvate, ST1 ave the
m1ıssed experlence. But that 1S nOTt poss1ble. In infınıte MOVvVementT,
wrıtng cCircles around the irrecoverable. It O be lıke the CYT1M1-
nal who must always return the place of 00M rec1ıdıvistic. ACCOor-
dıng Lyotard, the phılosophıcal AIC not seekıng CONMN-

Structk, but deconstruc the NOWAaDIie 1ın favor of hat Cannot be
known. In wrıting Augustine traces for hıimself the iımpassable path
that poverty in spiırıt', C accordıng 1DI1Ca promıse 1S blessed
Hıs autobıio0graphy 0€Ss nOoTt a1ım reconstruct the COM SE of h1s lıfe,
but rather al1ms attach hımself {O the vibrations that resound hereın

We ave already SCCI1 that Lyotard had 1stene' MUuSIC, and
C  ar syncopated MUuSsI1IC In partıcular. TOM the Confessions

know that MUSIC indeed plays role for Augustine, albeıt that
he 15 maınly moved Dy plaın SON£ in the church He 1S advocate for
SONg, but al the SaIne time cautlions that beauty m1g 1STrac from
content*.

Lyotard pPays specıal attention the psalms, and polnts theır
Jewısh roots*. The pralıse of the greatiness mentioned above 1$ SUNS In

that back Hebrew TIThe Hebrew Tehilläah 1S S]JOTY, pralse.
The psalms AdICc the lamentations and pralses, they AIiIcC the psalmody
that dısrupt and themselves into the rhetorical-philosophical
ell the narratıve flow of the argument. Lyotard SaVyS of them G‘A
ole ıfe aStTaYy ıth the PSalmMOdY beat the holy medi-

A (T Maurıce Merleau-Ponty, Le visıble el [’invisible, Parıs, Gallımard, 1964,
189-190 TIranslated The Visıble and the Invisıble, Or Western University
Press, Evaston, 1968, PÄHE

39 y O! The Confession of Augustine, 31
Augustine, CON:; X’ XXX1.
Lyotard, The Confession of Augustine,
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tatıon, the W1Ise argumentatıon, the uprıght narratıve, nterrupt the
clear strıng of oughts and t1e ıt the ef. the red andaer of
the tiecsh” * oug thıs ar the fore in Lyotard’s IOXE.
fınd ıt strıkıng that ex{t 1{0 the lamentatıon (ginah) ONC INaYy also lısten

JOY He concludes hıs piıece the psalms ıth “When called uDON
thee, thou Bardes IM  s god of rıghteousness, thou hast enlarge

in dıstress. Wıth the SdiIlle breath the VOolce ch1vers ıth fear
and uUurns ıth hope In hı1ıs fascınatıng °"I1me salm iın
St Augustine”, Johnston“ has demonstrate: that the sing1ing of
the psalm 1S the fundamental hought the basıs of 16 Augustine
CONCEIVES of time. In thıs AIc nNOTLt only supported Dy the past that
precedes us and the future that antıcıpate. It 1S alsoO the 1n
1Cc (G0d Cal become present in OUT temporalıty.

Corporealıty and umlilıty
In 1COonOography Augustine 15 plcture ıth book and burnıng

heart In the Confessions Lyotard has diıscovered Augustine’s burnıng
he.  S And ave SCCHI, hıs INanlnNecer of readıng reveals number of
aSpecCts that InNaY, In thıs day and dSC, surprise us For example hIs
attention SCHSOLY perception. Yet ere LOO, the dıfference between
Augustine’s 1e W and that of the Platonıists remaıns elucıdatıng. When
ın Book V II of the Confessions Augustine HhOW he Camnle be
impressed Dy the Platonists, he mentlons thıs In order Sa Y that they
ave cshown hım that God must NnOoL be hought ın corporeal ashıon
er the influence of the then predomiınant Op1n10n, such the Stoa
and Manıche1ism, he first hought of G0od d fine substance. But ıth
thıs the SLOTY 0€Ss 1a(0)1 COIMNEC 18 end Augustine, for example, reads
in St Paul about the humilıty of God, and then demonstrates that the
Platonists dıd iındeed SCO sublımıty, but faıled gaın nsıght
into Hıs deepest depths, that they had 1e W of truth, but dıd NOTL know
the WY it °But dıd NOT read in them that the Word Wäas made esh
and Cainle We Though the words WEeEIC dıfferent and the
meanıng W as expressed In Varı0ous WdYy>, also earned from ese
00 that God the Son, eing hımself, 1ke the Father, of dıvıne
nature, dıd NOTL SCC, iın the rank of Godhead, prıze be oveted But
they do NOTL Sa Y that he dıspossessed hımself, and took the nature of

A Lyotard, The Confession of Augustine, p.85
43 Lyotard, The Confession of Augustine, p.86

Johnston, Tıme Psalm In St Augustine, 1n Anımus. Philosophical
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slave., fashıoned in the lıkeness of INCN, and presenting hımself 18 in
human form; and then he owered h1ıs OW dıgnity, accepte
obedienceabrought hım ea ea 3 dn 1m1-
arly, in the 00 of the Platonıists, there 15 talk of love.
° HOr W as NnOT wıthout charıty, C buıilds ıts edıfiıce the fırm
foundatıon of umıilıty, that 1S, Jesus Chrıst? But hOow COU
eXpecCtL that the Platonısts 00 COU CVGT eaC CHaäMt y
Augustine wrıtes Oou how much efifort ıt hım learn bow
hıs STUuDDOrn eck before Holy Scrıipture, before the Sacraments
aptısm and ucharıs and before Jesus’ sımple umanıty and eal
uDON the AIl thıs then ea| the question, whether the aSpeCIS
of humble umanıty and recelve theıir sufficiıent due in Lyotard’s
interpretatiıon, because hıs understandıng of being-touched 1$ SOTNC-
times [OO fast and 11070 immeduiate, do the temporalıty in IC (G0d
15 actıve In INan Justice.

methodological consıderation
In order to disagree ıth Lyotard, however, ONC must take into

ACCOUNT dıstınction he made In OINlC of hıs mMoOst iımportant works, Le
LffE  d from 1983 He dıstinguıishes ‘dıfference (le ıffe  d) from

lıtıgatıon (un litige) 10 USCcC h1ıs OW words: “In
lıtıgatıon (un litige), dıfference (le differend) 1S conflict between al
least [WO 1€S that CannoTt easıly be adjudıicated, in 1eW of the ack
of law that 1S applıcable both traıns of argumentatıon” *. Lyotard
o1Vves the example of inhabıtant of Martın1ique, who Can of
necessity only al French COUTT of law odge complaınt about eıng
consıdered French cıtizen. He 0€Ss thıs, only be told that the
Cannot admıt his claım. Hence ıt COUuU ell be that AT JjJudging
Lyotard irom frame of reference that m1g NOT GCVENn understand
hat he 1S alkıng about He SdYy>S that the predomınant orders ave the
endency 1gnore all that 1S NOL at ome In theır OW Og1C, impose
sılence upPON 1t, ICDICSS ıt an ENVEN lıquıidate u hat orders AT

intriınsıcally totalızıng, Lyotard, ell d 1nKers akın hIs hought,
such Levınas and Derrıda, consıders eing fundamentally al
work In language. Fortunately he provıdes another indıcatıon: where
he understands speakıng of sentences As SOON
SUTLNCOINC speaks, OMNC has choose how CONNeECT hat 18 spoken

45 Augustine, Conf., VIIL, 1X, 13; cir. Phıl 2,6f£f.
46 Augustine, Conf., VIL, A
4 / ean-Franco1s Lyotard, Le differend, Parıs, Les Editions de Miınuıit, 1983,
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(sılence 15 also form of connecti0n). Because expression
(phrase) 1S amb1ıgu0us, connection ırredeemabily choice. Norm-
ally choıice 1S guılded and mediate Dy the 9 the Lype of
diıscourse spoken. er all, CVECILIY speakıng OCCUTS wıthın the cContext
of partıcular (comparable hat Wıttgenstein 63
language game And for large part ese SCHICS determıne hat INaAaYy
and mMaYy nOoTt be saıd, such 1S in the example of the
renNC Jurısprudence, in IC the claım of iınhabıtant of
Martınıque cCannot be admıtte Interestingly enough, Lyotard, eing

of thıs, ASSUTeE the, Augustine s style and
INalnNer of wrıting in hıs OW Augustine. The of Uugus-
tine’s Confessions 15 that of Praycr and confess1i1o0n. Confession 1S
SONs of praise of God, the accounting of nNne s  7 OW He and the ad-
1ssıon of gul before the ord What happens ıf ONC trıes AdSSUuTNeE
such genre? What 15 al sta 15 whether Lyotard 0€Ss Augustıine
Justice. And o1ng Justice Lyotard when ask 1f somethıng
specı1al OCCUTS when he approprlates the of PraycI and CON-
fession?

1S interesting that ıth regar! the problem of understandıng
ON another correctly, Lyotard demands attention the In
partıcular because Lyotard’s 15 iıtself rather extraordıinary. BY,
ıt WEeTIC, inscrıbıng hımself into the style of Augustine’s Confessions,
Lyotard endeavors respond the intention of that work. He
hımself, for example, adopts addressing hımself CT And
somet1mes he also adopts the O] Drayer. What 1s happenıng
here‘? He quotes wıthout quotation-marks; somet1ımes it

1ke blatant plagıarısm. Augustıine 15 nNOT CIte and brought
attention, he 1s brought into the (ext Ihe repetition of hat the other
artıculate SCLHVEES the reanımatıon of thıs irrecoverable tone
Lyotard inscr1bes hımself such extient that, ıt WCEIC, he has
ear‘ Augustine’s ex-cıtatıon ıth h1s OW throat, In order teel ıt
hımself 1B agaın and then he NOoTL only 1stens despaır, but also
hope

hıs eaı the question: f YOU read fexti Praycel, do yYOU
pray In eıther CascC, Lyotard has dıscovered congenıal spırıt in
Augustine. 1S the Sspırı and soul of OINCONC who has een ouched,
taken hostage, alıenated en hostage Dy that 1C remaıns alıen
and absent And in the extual iragments ıth the tıtles Laudes*® and
You” (02} yotard’’s OW tex{i almost urn into Prayer. How Can

4® Lyotard, The Confession of. Afigustine‚ p.56
49 Lyotard, The Confession of Augustine, DF3
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exXti 1ke the following be understood dıfferently? HOr God also
tempts the soul, ıf he WEI® fond of proving ıts weaknesses rather
than kındlıng ıts virtue. The imprint that he has stamped into ıt, almost
by surprIise, and that leaves ıt dıvyıded wıthın ıtself, exertis such
influence that the soul continues sıgh for the return of SCSLASY,
henceforth devoted 1{8 hıs visıtıng and condemned repetition 1ke
sinner slave hıs OT her inclınatıons. Carry AWaVY, CONVCY

hıther, set ablaze, subvert!” S And therewıth Lyotard has read
Augustine well, and from h1ıs cContinuous eanıng owards
immediate ecstası1s, has COMEC quıte close hım.

In conclusion
As ave SCCH, yotard’s ast remarks Augustine’s Con-

feSSLONS ALn certamly not wıthout problems. In the above
countered the fact that ıth hıs OW conception of AaNnımusS and anımda,
hıs pronounced attention {O Irance and immediate EXDEMNENCE, Lyotard
ADPCALS interpret Augustine incorrectly. Compared the tenets of
the Platonıists, Augustine devotes attention {O the PTOCCSS of CONVOI-
S10N, 1C es tiıme, and he 18 NOL much concerned ıthu_

nıng ıth celestial oughts, ASs ıth hOWw cConversiıon recelves ıts form
ere the people ın the WOT and 1ın hıstory The incarnate
hought of Augustine 1s Juxtaposed the hought of Lyotard, 10
syncopatedly knows of the LOO late, the immemorI1al and ITTeCOU-
perable, hereby properly speakıng not eing orlented. Namely, ONEC 1S
NOLt CVCN able Sa Y that ıt revolves around that IC cCannot
princıpally be remembered, because ONeE WOU ST1 NOW LO0 much
hat iıt WOU be oOu Precisely ere where confess1ion (O
ave faıled for Lyotard, Augustine regaıns the COTrIrTeCT orlentation in
the desıire otf confess1ion, that 1S 18 SdY, In the accounting of nNnes  7 lıfe,
admıtting guilt, and sıng1ing pralses, recogn1zıng thereıin the
work of and love.

yotard’s contrıbution 1s nevertheless of interest. Especlally
ıth regar the choıice of and style He has inserted hımself
Into Augustine’s9 into the style of PraycCI and confess1ion. But it
1S iımposs1ıble {O conclude that he then actually and confesses.
Therefore hIs contrıbution 1S maınly interesting because of lement
which CannotTt be determıined. As has already een sald: If ONEC 1S
disagree ıth Lyotard, ONEC has take into aCCOUuNT the distinction
between dıfference (Ze differend) and lıtıgatıon (un HDE )y. In the

5() Lyotard, The Confession of Augustine, p.87; Augustine, Conf., X7 XXVII1,;
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conversatıon between Lyotard and Augustine erTe 15 apparently talk
of iırreconcılable Hence ıt COU be that Judge Lyotard
from frame of reference IC 0€Ss NnOL understand hat he 1s
dealıng ıth Conversely, it COUuU be that he reads thıngs iın Augustine
; e do not CVCIMN approac hat actually mot1ivated Augustine. 10
g1ve example of the former: 1ke Ör French i1nkers (Levınas,
Derrıida, Marıon and others) Lyotard DPayS lot of attention (O the
Iimpossible DOossSibility. And perhaps thıs attention for hat 1s ndeter-
mıinable, Taılıng, traumatızıng, thıs maybe 1 agaın and agaın
remaıns OPCNH question, 1s the WaYy indıcate the transcendent
hat relıg10n eals ıth When YOU ave ost yOUT WAaY, when yOUu
achleve that supercedes yOUr OW POWCLIS, when yOUu AdIcC
confronted ıth somethıng INOTITC powerfu than yourself, when yOUu
ave ost yOUL footing, then yOU AI confronted ıth the poss1ıbilıty of
the ımpossıble ıth 1C rel1210us AaWaTeNess 1s concerned. And ıt 1
thıs disruption that Lyotard identified in Augustine.

Conversely, ıt COU be that Lyotard dıd NOTL know hat UuguS-
tine really ea wıth, but he Was able reproduce that 1C moved
Augustine the MOSstT Dy immers1ıng hımself In the of PrIayCel. 15
WOT the follow Lyotard’s reflections Augustine, ıIn order

SCC that Lyotard’s work 15 NOL merely the proponent of relatıvistic
pluralısm, but mot1ivated by theu for truth It 1S the truth of Ka
Augustine has Sa1ld: AdNSWeT You g1ve 1S clear. but not al] ear it
clearly. All ask You whatever they wısh to ask, but the AN1SWEeET they
recelve 1s 191011 always hat they want hear. TIhe INan who You
best, 15 the ONC who 1s less intent earıng from You hat he W1
hear than shapıng h1is 111 accordıngz hat he hears from You” 9

Aerdenhout Bert

Jean-Franco1s Lyotard, difié’rend, Parıs, Minulit, 1983,
57 Augustine, Conf., X XXVI,


