
FORTUNE FAILURETHE PROBLEM GRACE, FRE
WILL AND PROVIDENCE ABELARD

Introduction eier Abelard and the problem
of medieval rationalism.

In wonderfully uC1 and compellıng9 de Rıjk, the
utc eXpert in medıieval O8g1C, pra1ises eier Abelard NOT Just for hIs
natural ingenulty, but INOTC precısely for the aCculty of h1ıs talent, for
hat 15 called hIs ACUMen Ingenıl. Abelard lıves Dy OgZ1C, accordıng
De Rıjk, ıth Og1C eing much lıfe's passıon art for thıs
masterdıalecticı1an.' Anyone who reads thıs and has firsthand
knowledge of De Rıjk hımself, ll NOTt be able al eas
smiıle al thıs remark, d ıfe and work of De Rıjk hımself csShow hım {O
be verıtable utc Peter Abelard, radıatıng sımılar passıon for
Og1C and phılosophy. TIhe entire then, IC eals ıth Abe-
lard’s andlıng of unıversals ell ıth hI1s ethıcs, demonstrates
how Abelard W as able {O DIY OPCNH SUOTINC of the oughest questions
facıng hIs generatıon. We COUuU put things in CVCIM broader OntextTt
perhaps by sayıng that these veCLY questions had In fact een handed
OoOWN SINCEe ate antıquıty, SINCEe the time of Augustine and o0€  1US
Ihey WEIC merely beginning gel HC iIireatment in the welfth
CENLUTY. But De Rıjk SCS urther in h1ıs assessment, and should
heed hıs carefully formulated remarks here., he Seis Out
hOow for Abelard logıc 15 ındıspensable. In the ast instance, he SUT11-
marızes his hero’s intellectua posıtıon, OgI1C aCcfts the Judge in CVECIY
phılosophical theologıca d1scuss10n, NOTL because it 1$ theologıical

phılosophical but because it 1S discussion.*
One WOU perhaps eXDeCL De Rıjk end ıt heTte., ONE Cal

ar eXpect better nsıght in and INOTE praıse for elard ogıcal
qualities than point hıs ebatıng skıalls But De Rıjk pushes hıngs
further SÜL d he quotes from Abelard’s fourth book Dialectic. In
ıt Abelard states explıcıtly that dıvine has conferred knowledge

See RIJK, Pıerre Abelard (1079-1142) Scherpzinnigheid als harts-
tocht, Akademıe Van Wetenschappen afd Letterkunde, Niıeuwe Reeks (Ams-
terdam Noord-Hollandsche Uıtgevers Maatschapp1], 4/7pp For shorter
workıng of thıs (exTi 1ın German, SEC RUK, Peter Abälard (1079-1142) Meı-
sier und 'Dler des Scharfsinns, 1n 1I1HOMAS (ed.) Petrus Abaelardus '9-

Person, Werk und Wiırkung. TIerer Theologische Studien 38 (TIrıer Paulı-
nus- Verlag) 125-138 Where applıcable, refer both vers10ns.

See De Rıjk, “Scherpzinnigheid’”, 46, ‚„Meıster und Opfer”, 131
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of Og1C only few According 18 De Rıjk's interpretation here,
ı1l1e thıs COMMEeNtT 1S the surface mean ecriticısm of Bernard
of Claırvaux and h1is COompanı10ons, ıt deriıves ıts thrust irom the fact that
Abelard clearly SCCS Og1C kınd of dıvine grace.” CVEN AaDPDCAaLS d
r the ımportance of Og1C in eter Abelard for De Rıjk 15
hanced by see1ng it A dıyvıne 1s al least intrıguıng that De Rıjk
has chosen end hıs artıcle precıisely thıs poin Despıite all
Abelard’s Vıta 1deas, IC the has described at length,
dıvıne essing al the end, 1ke UNC dımittıs al the end of INass, 15
deemed indıspensable. N not {O bring Ouf the force of lard’s Og1C,
then surely ommuniıcate the revolutionary ımpact ıt had hıs
medieval contemporarıles. Focusıng the Structure of De Rıjk’s
rticle in hıs WdY elps cshed 1g hat 1S in fact deeper
seated problem, namely the problem how 4SSCSS the Chrıstian
nature of elard’s hought oug De Rıjk clear from S1mM-
plıfıed abstractions, such the 1e W that Abelard W ds medieval
oltaıre, 1iconoclastıc forerunner of European Enlıghtenmen
hought, he nevertheless AI UCS ıth full force that Og1C absorbs
everythın for Abelard, the poıint K VEn of takıng prior1ity VeCI SCY1p-
ture Og1C qualifies humans, LNOITIC especlally ıt qualifies elard
fierce intellect, ıt provıdes hım ıth the tools interpret nature
Lırst, only thereafter FresSOoTrTtT the eXxeges1s of Scripture, i 70n
requıres explanatıon and interpretation.“

ONMNC INaYy ask whether De Rıjk's analysıs UuLLY SUppOTTS hıs
OW contentions. As example INa Y look h1is po1n of the
subserviency of Scripture. As he Wa through much of the EIhIiCS,
De Rıjk refers h1ıs readers per10dically O the Varlıous 1Cc
Abelard draws irom crıpture, ıf suggesting that ese helpful
{O the author (O underlıne hIis chosen moral posı1tion. The 1Cason
Abelard Can Ireely from Scripture, however, 1S NOTL sımply
because ese 1DI1Ca examples ect such 1C@€e iıllustrations of hıs
ments, but because they provıde hım ıth useful summatıon of
h1is thıcal 1deas, perhaps G VEn orıg1natıng them In er words, they
le Al the he  Z of hIs 1deas, contamıng his arguments f compressed
In nutshe By allowıng hım 18 peel off the rng Out
theıir relevance in full aylıght, the scrıptural examples al play

constructive, and perhaps CVOEN constitutive, role In the cConception

See De Rıjk, “Scherpzinnighe1id”, 46, „Meıster und Opfer‘‘, 130-131
See De Rıjk, “Scherpzinnigheid”,
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and elabDoratıon of hıs thoughts.” If the above nsıght 15 COIrecCk it INaYy
NOL be CaS Y dıstingu1s between Abelard’s UuUscC of the tool of Og1C

the ONC hand and h1ıs cho1Cce, the er hand, illustrate h1s
arguments ıth the help of 1DI1Ca references. It 1s lıkewıise
difficult detect clear prior1ity of Nature Ver Scripture.® hıs 15 nNOoTL

claım that the order indıcated ere by de Rıjk mMust be reversed.
Rather, hat want 1{6 ımply 18 that the ole CONCEDL of order iın thıs
respect INa Yy be problematıc, d hat ave before ere 1S ILNOTC
CONtInuOUS PIOCCSS of ordering, Abelard eels hımself sufficıently
free make hıs OW arrangement of authorılles and arguments (rati-
ONes) wıthout eing ampere by an Y preconce1ved notions of hlerar-
ChY::

1le De Rıjk INaYy ave pushed LO00 far ıIn hıs enthus1asm SCC
Abelard d havıngz rece1ved the g1ift of Og1C hrough the dırect inter-
vention ot divıne9 he leaves ıth image of Bernard that 15
lıkewıise NOL entirely CONVINCINZE. For Just Abelard Was able work
ıth Scripture in di astute INanNnnNeTr 1C dıd nOoTt SCCTIMN {O countervaıl
hıs proclaımed preference for Nature, Bernard MaYy ave had INOTC

Og1C in hım than Abelard, De Rıjk for that matter, INaYy ave GVT
deemed possı1ıble. For all Bernard’s proclaımed preference for
scrıptural authorıty nstead of rational mentSs, when he iinally

hıs nNenNLT, ıf only apCT, namely In the ame: Letter 190,
ıt HIS 1DI1Ca quotations dIC neıter ur. NOT pertinen

It AaDDCAaIS that in h1is selection of scr1ıptural (e;2 about adultery 1n
3: 269 In h1is general choıice of examples, there ur autobi0graphical

dertone ın Abelard’s reasonıng. It 1S NOTL much CONCETN here fınd Out whether
thıs 1s dehlıberate not, but rather ShOW hOWw such examples g1ve HIS reasonıng in
both the Ethics and the Varlous Planctus partıcular UTSCHNCY, heightenıng the sıgnıf1-

of ese works. Below shall Abelard’s Ethıics from
(ed), eltler Abelard’s Ethics Oxford Clarendon Press, whiıle the [exT of
Abelard’s Planctus 1S taken from (esammelte Abhandlungen zZUF muttel-
lateinischen Rhythmik Hıldesheim and New ork Georg UOlms- Verlag,
34()-3/74

For analysıs of the relatıonshıp between Nature and Scripture 1ın the welfth
CeENTUrY balanced OMNC rather than ONC implyıng hiıerarchy, SCC N, Nature
and Scripture: Demise of Medieval Analogy, 1n Harvard Theological Review 88
(1995) 25/7-284

Thıs ıdea of CONtINuUOUS PTOCCSS of ordering aptıy describes Abelard’s OW
thod of workıng. Asıde TOmM makıng the datıng of hIis wrıtngs notor10usly dıfficult, it
brings larger quest1ons whıch the present artıcle Cannot address 1n depth For
g00d evaluatıon of thıs problem, SC (3 MEWS, On Datıng the Works O Peter
Abelard, DHLMA (1985) FCDT. in CI MEWS, Abelard and ALSs Legacy
(Aldershot Ashgate/Varıorum, 200
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those drummed by Abelard in hIs Ethics.® What made Bernard
trıumph before the Varlıous eccles1iastıcal trıbunals of hıs days clearly
Was NOT the weıght of the evıdence, neıther ratiıonally NOT scr1pturally.
Bernard’s Victory Was due in hıs successful STategYy of sılencıng
hiıs before they COUuU CNSASC in outriıght battle, De Rıjk
o0€s nOT faıl po1n ouft But ıt W as lıkewıise due hıs clever
maneuverıng Dy 1iCc he Was able dwarf hımself al OCCasıon
in attempt beat hıs precısely Dy pumpıing hım Wıth
ernar: paıntıng hımself DOOI soul wh 1S inspıred by love for
Chrıst that hıs empathy ea| identificatiıon, Abelard 1s pushed into
the role of onlooker, Sspectator of the suffering hrıst, d the fırst
Step the road 18 becomıng hIs enemYy.’” 111e Abelard INa y claım
that ernar!ıa9 uUsec De imagerYy, hıs andlıng of the
Abelard fıle demonstrates how the acuıty of mınd of hıs Cistercı1an

15 d and passıonate that of hıs
1ie thıs MaYy NUANCEC OUT iImpress10ns of both Abelard and

Bernard, ıt 0€eSs NOTt make OUT aSSESSMENT of the Christian nature of
elard hought an Y easIler. Was Abelard perhaps LNOTITC Chrıstian
than previ1ously hought and Bernard less Christian? hat COU
indeed be the dırection in C ONC needs ıf lookıng for
solution that m1g satısfactorily inform COoNntemporary readers. But
perhaps ıt 1S advısable nNnOoTt OoOWn that road al all Perhaps COIM-

petiıtion In the of OorthodoxXy 15 sımply nNnOT the Ng approach.
nstead, INaYy ave OoOntent ourselves ıth the fact that Bernard
and Abelard, ı1l1e Merce OppOonents the outsıde, WETIE closer In
IMNanYy than has previo0usly een assumed.'® SOTINC of the

On scrıptural and patrıstic authorıty in Abelard and Bernard 1ıth specıfic refe-
Letter 190, SCC PRANGER, SIC el Non Patrıstic Authority Between Re-

fusal an Acceptance: Anselm of Canterbury, eler Ahbhelard and Bernard of Clatr-
VUMUAX, In BACKUS ed.) The Reception of the Church Fathers In the West. From the
Carolingians the Maurısts (Leıden Brıull. 165-193 On C Pranger
states “Bernard’s bıblıcal references AIC longer, o E} LNOTC precıisely, nNOLt yel "Probe-
stellen’. Theır being quoted 15 supposed have the reader partıcıpate in 0ONg0o1ng
discourse which, VCN 1f ıt 18 presented in the gul1se of argument debate, OWES 1fs
continulty and CONSISteNCY the artful intentions and the manıpulatıve skılls of the
wriıter. ”

See Epıistola 193, 1in 5 ROCHAIS S Bernardı Opera
Vol. III. Epistolae ome KEditiones Cistercıenses, 44-45 In thıs short letter
addressed Ivo of Reims, Bernard portrays Abelard dırecty attackıng 118 Ho-

est egrediens SUalll, in sapıentla verbı virtutem CTruUCIS Chrıist.
| () For recent evaluatıon of theır conthet seft wıthın 1fs twelfth-century bounds,

SCC GODMAN, The Sılent Aasters. Latın Literature an Its EeNSOrS In the Hıgh
Miıddle Ages (Princeton TINCELON Universıty Press, 661  —
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one: Dy De Rıjk in hIs sem1ımnal Can perhaps be sed
shed INOTEC 1g the ıdentity and dıfference of Og1C and ın
eter Abelard JTakıng OUT startıng-point In the of Og1C and
9 MaYy then probe urther into the complex sef of problems
that INaYy ell be SBEGEH 4S ONEC of the perenn1al querIles in Chrıstian theo-
lOZY, namely the relatiıonshıp between and iree ll ıle thıs
relatıonshıp, when putL agalınst the background of the hıstory of Uugus-
tinı1anısm, 15 INOTEC en han nOoTt reated non-relationship, ıth
Augustine the OrtANOdOX champıon of and elagıus the
dıssenter tryıng salvage free wıll, OUT introduction V1a De Rıjlk's

has the advantage of offerıng INOTEC oblıque, and hence
relatıvely Tes ENUY Into thıs matter. We 1O t(urn, therefore, 1{0
the relatıonshıp between Og1C and

IL OgiC and TaCcct.: from Augustine to eier Abelard

BYy all avaılable standards ın Chrıstian eology, Og1C and
do nNOoTt form natural palr. Nor 15 theır ONEC of natural OPDO-
sıtes. OZ1C, 0)8 dialectic, Can best be escr1ı1DBe: the of words, the
art by 1G ONC trıes achleve hat INaYy be called verbal CaD-
turıng of realıty. Grace, the er hand, especlally when en in
the Augustinıan of the WOrd, has do ıth dıvine intervention,
en of transcendent nature, Dy C ONC 15 cshown that thıs realıty
1s ıIn the hand(s) of God When extending the CONCepL of 18
nclude the development of hıstory, personal 0)8 collective, easıly
transforms into predestinatıon. And predestinatıon 1S that form of

ıth MC the later Augustıine, under threat of the elagıan
heresy, became intensely preoccupied.. But before surrendering
such well-known Stereotypes, let o0k INOTE closely hOwWw De
Rıjk's Abelardıan paır of Og1C and fıts ıth 1ts Augustinıan
or1g1nal

Whıle ell that Pelagıanısm, when taken in technıcal 301  s only
applıes the conflıct between Augustine and hIis Pelagıus the meanıng
and D' of dıvine5 in the hıstory of Chrıstian thought the Pelagıan conflıct
centering the possı1bıilıty of sınless lıfe has had notable tendency Sp1L OVer 1N-

the conftlıct about predestinatıon. TIhe FrOOfS of thıs tendency Can be found In UuguS-
tine hımself, he returned the 1Ssue of predestinatıon in the Context of the second
Pelagıan CONLTOVeETrSY (  8ö-4 NSee FILZGERALD OS (e&.) Augustine
Through the Ages. An Encyclopedia (Grand Rapıds: kerdmans, Pelagıus
and Pelagıanısm TeSelle, 633-640):; predestination Lamberı1gts, 677-679,
CSP 678)
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When relatıng the of Og1C and MO that
m1g ave looked in an Y WaYy famılıar Augustıine, [WO suggest10ons
for urther reflection immediately present themselves Takıng ne's  X
startıng-point iın the CONCcepL of O8g1C, ONC m1g be inclined al 1Irs
S1g COMPDAIC thıs mMO the Augustinian palır of scientia and
sapientia.* ndertakıng such COmparıson, ON COU interpret
SCLeENtLA the equıvalent of Og1C for Abelard, not that they AIec in
al y WaY identical er  9 ıth scLientia pomnting Augustine’s back-
ground In the encyclopedıc culture of ate antıquıty and Og1C pomting
ea| the intellectual Arıstotelilanısm that WOUuU follow Abelard v

1ıle sapıentia COUu be SCCI1 indıcatıng the kınd of owledge that
1S nfused by dıvıne For Augustine, however. thıs me al the
SAamMle time that it W as nNOL possıble that sapıentia be ulLYy attaıne: In
thıs lıfe, the VELY term W ds adıant ıth kınd OF eschatologica
charge Yet sapıentia 1S somethıng 1C ONMNC cshould always aspıre.
ere 1S certaın ‘unearthly' ring 18 1t,91C made it e_

pecıally valuable intellectua tool for Augustine. If neS  16 SCLENLLA
18 nOoTt perfeet. ıt Can be compensated for Dy studıum saptientiae, “
IC 1S nourıshed er all Dy es dSs much Dy rat1o. In the Casc of
sapıentia, however, the addıtion ofal knowledge has the eitfect of
makıng human knowledge IHNOTITC eiffective, hrough kınd of Tans-
cendent shortcut, CVeN though wiısdom transforms into Tull-
OoOWnN dependence dıvıne wıthout retaınıng fırm basıs in
humanıtys natural understandıng.

Takıng OUT startıng-point in the notion of9 the er
hand, AIC naturally drawn to the earlıer mentioned palr of
and free 11l The dıfficulty ıth thıs opposıtıona paır, 3C UuguS-
tine co1ıned and 1ercely eienade under the mountıing of
elagıus and hıs Ssupporters, such ASs Julıan of Eclanum, 1s that ıt has
shaped OUT 16 W of Chrıistianıty In the West that ıt 1S hard COILNC Ouft
irom under 1ts spe. IF IrYy NUanNncCce ıts importance manageable
proportions by comparıng it scCLientLia and sapıentia, ıt aDPCAars that
the emphasıs in the second palr 15 less knowıng than actıng,
ıth Augustine especlally interested 1in hOwWw make human actıon

12 On thıs distinction In Augustine’s VOCaDulary, N HI MARROU, Saint AUZUS-
tın el [a fin de Ia culture antıque AI Editions de Boccard, 561-569
See also GILSON, Introduction aV L  tude de Saint Augustin (Parıs Vrın,
149-163

13 See Marrou, Saıint Augustıin, 56 7, who SCCS studiıum sapıentiae kınd of
mıddle term between SCLIENLLA and sapıentia.
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conform diıvine commandment. ‘ Wıth Augustine strıving radı-
cally be in conformıty ıth wiıll, human free ll becomes 1N-
evıtably SCCH ASs kınd of aberratıon. es kınd of randomness,
reflecting SO of arbıtrary decisıon makıng SuUu1taDble ILNOTC humanı-
ty's instincts than ıts mınd. Grace, the other hand, becomes
somethıng of actıvely guldıng dıvine force, Dy 1C ONC 1S able
rein ın Nne s instincts not ave these hamper the followıng of
dıvıne orders.

Followıng the above analysıs, the antı-Pelagıan endency of hıs
ater hought aDPCAaAIS dominate the discussıon Augustine’s
thıcal viewpoılnts the po1n where hıs eology 1s en SkKeiche AS

ONEC In 1C the extireme rel1ance en 18 paralyze anı y
creatıve, thıcal speculatıon. hI1s 1S reinforced Dy Augustine’s OW

remarks. For the x00d lıfe, ONEC commonly 1nds, 1S$ ıfe In 1C
the PCISON lıving ıt 1S soJourner iın thıs lıfe, pılgrım who, 1l1e
travellıng hıs omelan fiınds hımself roamıng in SO-Calle‘ reQ210
dissimilitudinis.” ere 1S consıderable ou whether he Caln 6E

reach the OmMelan:! in thıs hıfe, that 1S, whether the achı1evement of thıs
goal must in the 1na analysıs 191011 be viewed LINOTC eschatological,
OT psychologiıcal iın idealıstic rather than thıcal The ea of
the g00d ıfe thus changes ımpercept1ibly into the distant ea of
ealfıic V1isıon for Augustine. Thıs INaYy explaın Wwhy Augustine Shows

lıttle interest in elaboratıng structural anNnsSWEeTISs for thıcal
questions,° ıth the sıngle exception of the problem of yıng
problem Oun equally intrıguing by ant Hıs ultımate interest,

14 Despıite INManY indıcatıons the contrary iın Augustine s work, it 1S ımportant
heed Christopher Kırwan s advıce that ‘hbelief iın free decısıon of the 11l 15 the maın
phiılosophıcal dıfference between hım (scıl Augustine) and the Protestant Reformers.‘
See Chr. KIRWAN, Augustine (London: Routledge,

IS See Confessiones VILA.IG: et inven]ı onge me K In
regı1one diıssımılıtudıinıs.

16 Lorego discussıon of Augustine’s SCIILONS here., In which ethical discussıon
INaYy in general be elated ILHNOIC specıfically hIs Juridical role bıshop. It 1S interes-
ting in thıs regard that Nussbaum SCESs Augustine NOtL partıcularly interested
1n the ethıcal dimens1iıon of hıs ork See her Therapy of Desire. Iheory and Practice
In Hellenistic Ethics (Princeton Princeton Unı1iversıty Press, 18, where che des-
cribes the quandary of Augustini1an ethics ollows: “(Gjod has set certaıin ethical
standards:; it 18 OUT Job do hat G0d wants Tuth and od’s Out there; but
the abılıty SCC ethıical truth reach for 1s nNnOT somethıng W: Caln control.
There 1S, therefore, rehable method Dy whiıich Cal CONstruct ethıcal NOTIN

from the scrutiny of UT deepest needs and and desıires.” See also Augustine
Through the Ages, Ethics, 320-330; Mendacio, De/CGontra mendacium,
S5555 ) Ramsey C
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AI led (8) conclude, hıes INOTC ıth ethıics of the beyond’, and O
the extent that able develop insıght In thıs atter al all, ıt

under the headıng of diıvine predestination. As result of thıs
development, already hınted above, it ave pıcture
In 16 human free ıll 1Ss increasıngly confused by ıts OW random,
ır noTt lıcentious behavıor. IThe only WdYy thıs confusıon Can be COUN-
ere 18 by dıvıne determin1ısm, 1.@.; predestinatıon. Antıcıpatıng the
VIEWS of John Calvın INOTE than reflecting the dynamıcs of Uugus-
tinıan hought, In 1C the relatıonshıp ıth G0od 1S always INOTEC

dıalogıical than hierarchical, predestinatıon thus becomes SsScCCNH dS the
funnel hrough 16 God dıspenses dıyıne thıs eart in antı-
cıpatıon of the future ıfe OIllC 1S enN]JOY in the hereafter.!”

1ıle thıs ‘predestinarıan cloud’ overshadows MNan Y A4Na-

ysSıs of medieval hought ıt slowly developed from Augustine 18
Calvın, should NOoTL let ıt conceal the fact that medieval thinkers
COUu fınd er WaYyS for dıvıne manıfest ıtself.

thınking ere of Varıo0us diıscussions the role O: provıdence,
especılally in Gregory the Great and Boethius who, each in eır OW

rıght, WeIC perhaps importan dSs Augustine in contriıbuting hat
1918) commonly call the medieval worldview.8 arly medieval

hought harbours in fact plethora of dıfferent VIEWS the rela-
1onshıp between the humann and the dıvıne creator/protector.”

In all those ıt 1S clear that the relatıonshıp involved 15
ultımately of vertical nature, requırıng aCt of worshıp rather
than intimate dialogue ıth (10d The fact that thıs 1S should NOoTt
be entirely blamed Augustine, althoug hıs influence ater de-

17 See John CALVIN, Instiıtutes of the Christian Religion HLA (on double DIC-
destination) and RE (on effectual callıng), transl. Dy Beveridge (Grand Rapıds:
kerdmans, eS 2397258

| X On provıdence and free ıll iın Boethius, SCC 9Boethius. The
Consolations of Music, Logic, I’heology and Philosophy Oxford Clarendon,
DD AT See also S:TELL:; Job, Boethius and EpDILC Iruth Ithaca: Cornell LAnı
versıty Press, DASSIM. On the noti1on of constantıa ment1is Gregory the Great’s
attempt keep ne s balance in the mıdst of adversıty, SCC Perfection In
Imperfection (Berkeley: Universıity of Calıfornia Press, 226-256

19 One INa Y thınk here generally of the works Dy Johannes Scottus Erıi1ugena (ef.
De divina praedestinatione and Periphyseon) and nselm of Canterbury (cf. Cur
Deus Homo; De ortginalı DeCCALO and De 'UNSNÜU 1ADO0L1L Whıle the tormal t1es of both
thıinkers Augustine have been investigated, theır Jomt t1es both Augustine and
each other have NOTL been structurally explored. It 1s contention that thıs research,
when done properly, would throw much needed lıght the hıstory of Augustinianısm
In the early Mıddle Ages.
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bates Was in INanı y respects cruc1al. But ıt 15 true that the VELY weıght
of thıs hıstorical development complicates anı y retrospectıve endeavor

TawW clear comparıson between such categorıes and free
111 in the aftermath of Augustine, AaSs they betray basıc
hıs penetrates medieval models of provıdence d much aASs
0Sse of predestinatıon the po1in where they SCCOHI become less
Su1table for theologıca analysıs.

In 1e W the relevance of elard ethıical stance iın
precısely the poin of thıs endemic Given ıts medieval
framework, in IC the relatıonshıp between the human agent and
the dıvıne creator/protector 1S Dy definıtion vertical ONC, In 16 W of
ater nominalıst developments, ONMNC m1g’ CVECNMN increasıngly

the importance of elard contrıbution SC ıt les DIC-
cısely in the fact that he undertakes CONSCIOUS attempt IrYy and
create eve playıng 1e for the enCcounter of human motivatıon and
dıyıne guldance, where after Augustine thıs balance seemed fo ave
become ost hus he SIT1VES reach faır balance between the
ONC hand the eed explaın and legıtiımate human acCtHONs and, the
er the eed adhere overarchıng CONCepL of Justice 17
explıicıtly includes the notion of dıvıne Judgment. As De Rıjk elu-
cıdates, he o€s by addıng Ir element between the al (volun-
taS), 1C in the Augustinıan school of h1s days W dads deemed the
domiınant factor in dıstınguıishıng between g00d and evıl, and the
actıon en result of thıs 111 (actio, exsecutio). hıs 1r ele-
ment 1S the SO-Calle: CONSENSUS, the human CONSeENT CaIL y Out the
aCTt According De Rıjk, for Abelard the efinıng mMOoment 1S the
transıtıon firom CONSENSÜUS actio, and nOo(L, 15 en hought,
between voluntas and CONSENSÜUSy 116 Abelard remaıns staunchly
Augustinian in the that he attrıbutes entral role the faculty
of the WL h1ıs cho1lce play off the 111 agaınst consent 1S merely

20 On the impact of nomınalısm and hat he calls °the dısıntegration of the medie-
val synthesı1s’, S66 DUPRE. Passage Modernity. An ESSsay In the Hermeneutics of
Nature and Culture (New Haven: ale University Press, 174-181

See BLOMME, doctrine du peche dans les 6coles theologziques de Ia DVE-
miere moıltie du IIe «ıecle Louvaın Publications unıversıtaires, for analy-
S1$ of the respective pos1t10ns of the school of Laon, the followers of Abelard and the
school of St Vıector. Whiıle there definıte simılarıties between the Augustinian p —
Ssıt10nN of Abelard and that of Hugh of St Vıctor, maJor dıfference 1s the NUaNCcCCcsSs that
Abelard adds the posıtion of the ll See Blomme, 315 ° Abelard parlaıt effet
tantOt de CONSCHSUS, tantöt dA’intentio. Hugues consıdere sımplement les
VOCaDles CONSENSUS, voluntas propositum des synonymes.” On the SAaINe

pasc Blomme NOTtEe: also hOw Hugh consıders the external aCcCTt havıng psychologı1-
cal impact human behavıour. somethıng which Abelard denı1es.
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auxılıary 1UaNcCce the TImMsSs of the debate The ma]Jor dıf=
ficulty for hım 1S and make the distinction between the CONSECNMN-

ting mMOoment and the (unJjethıca QeT iıtselfC10 that end he
introduces such famous examples that of slave who h1is
master ıIn self-defense, aSs he WOU certamnly ave een hımself
had he chosen 191011 do In eıther CasSC, however, cho1ıice 1s
involved. hat elard 15 nNOL exactly revolutionary thical mınd
becomes clear from h1is famous diıctum that the slave should ave
preferre undergzo thıs evıl instead of inflıcting ıt It WOU ave
een better, h1ısnSCS sımply and Crudely, had the slave
chosen let hımself be kılled nstead of kıllıng hıs master.“

hat CONSCNSUS 1s mıddle term for Abelard, De Rıjk aptlıy
demonstates, 1S irue In INOTE WaYS than OM  @ On the ONE hand, it medi-
ates the hor1iızontal eCV:e between the indıvıidual’s wıll, whiıich
generıically NCOMPASSECS desıire ell longing, and h1s her
specıfic actıons. De Rıjk keenly poıints Out how al] Abelard’s CXanl-

ples ave eiImnıte soc1al character, hereby indıcatıng that hat
15 al rısk underneath 1S the stabılıty of the soc1al order.“ In LOVE
1C transcends the Iramework of De Rıjk’'s artıcle, ıt leg1-
timate {O AIZUC that CONSCNSUS also has mediatıng role play the
vertical eve for Abelard For 15 it not that in the ast resort the
ıng IC ONe NOL 1S respect for dıvıne law®? In WAdY,
ONEC m1g far that dıvıne law forms the explhicıt
substrate of the soc1al order for Abelard, the hor1zontal and the
vertical eve Must ultımately for hım hıs then 1S where in
1e W the real problems for elard ethiıcs SCCIN COIMNEC in Thıs, ın
er words, 18 where Abelard ruly Augustine, not the autho-
rıtatıve 1con of hıs contemporarıes but the hıstorical bıshop who,
whıle engaged in battle ıth the elagıan heresy, faced VELY sımılar
problems. For what, Abelard begıns 1{0 ask reluctantly, 1ıf the OTF1-
zontal and the vertical do 181011 CONVEISC, but instead follow dıvergent
paths’?“*

»” See De Rıjk, “ScCherpzinnigheid”, LE „Meıister und Opfer 136-137 Unfor-
tunately the erman vers1ıion does not make thıs po1n forcefully the Dutch text
On the example of the master and h1is SErVant, Nal Ethica, ed Luscombe., 8l  D
‚..NCQUUAQUAM uoluntas sta (amquam mala est ımprobanda, PCI YJUam ılle, dic1s,
mMortem euadere, NON domınum uoluıt occıdere, ei amen delıquıit consentiendo, qUa-
MUuI1s COACT{IUS timore mortI1s, inı1ustae interfectioni YUam CUu potius ferre YJUam inferre
oportuıt.

23 For thıs hor1izontal of Justice Abelard, interestingly enough, uUscs the terms
ratıo providentiae and dispensatio. See Ethica, ed Luscombe, k4 and De R1]k,
Scherpzinnigheid”, 186

24 When explaınıng hOow G0d 18 the TOVCI of the hearts and the reins (probator
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10 solve thıs problem, Abelard 0€Ss not feel al lıberty sımply
return O the CONCcepts of and free 11l IC he inherited from
Augustine, he ıll gradually COHIOG {O develop hıs OW alternatıves.
More remarkably perhaps, g1ven that Abelard W as Benedictine monk
for gz00d part of h1s lıfe, he neıther aPPCaIs ontent employ
CONCeEPL of Justice IC embraces the human and the dıvıne in ONC

9 1L the of monastıc peniıtence. h1s W as the mo
favoured Dy Anselm of Canterbury, whose monastıc approac allowed
hım settle adequately all problems of moralıty, al least In AUCE, by
rooting hıs theologıica explanatıon in the hıstorical God-Man TOM
hıs Cur Deus Homo nselm’s arguments f10w Out naturally and
inseparabl into both De virginalı and De originalı DECCALO,
strengthening the dıyıne ell the human aspect of h1ıs overall
approac Justice. 1ie Abelard repeatedly ca the Chrıst of
the Gospel, 1$ the VaSse in h1s Varlıous Theologies, he 0€Ss prıma-
rıly confer kınd of dıvıne essing hıs OW trınıtarıan CXDC-
riıments rather than see1ng these experıments themselves flowıng
forth naturally irom the nature of the dıivıne. ntellectually thıs
that he Cannot employ the CONCEPL of dıvıne kınd of fall-
back posıit1on, ınvokıng Christ’s redemption merely SNOTFICU
158 elps explaın AaWaY dıfficult ethıcal problems. But Can
infer from the fact that he O€Ss NOL do that Og1C for Abelard has
ADSOTDE al the qualities that normally assoclate ıth dıvıne
ograce? 10 putL ıt ESEVEN INOTITC sharply, 18 Og1C really {O be consıdered the
Abelardıan equıvalent of divıine9 dS De Rıjk {O suggest?

hıs {O be solutiıon 1C by all medieval
standards pushes thıngs LOO far And much De Rıjk 15 ng ıIn
see1ng Abelard’s Ethica A4Ss theologıica. work, in contrastıng Og1C and

he ADPDCAaLS slıp ın anachronistic ONceptL of eology.
Consequently, hat he SCCS the ultımate onflıct between Abelard
and Bernard, namely the fact hat Bernard reles explicıtly 9
1le Abelard pIlays the ımportance of Og 1C ıth such intens1ity
that the arı iıtself becomes identified d gift of9 needs in realıty
nNOTt ave een the SCHIEGE of Al y conflhet al all Og1C 15 matter of
talent and talent 1S atter of9 conferred ıt 1S uDON the
indıvıdual who Cal make UuUse of it for the praise of God In that L1CS-

COrdLISs els cT. Jer. Abelard hınts al the dıvergence of human Jurıspruden-
and irue dıvine Justice. See Ethica, ed Luscombe, 40:15-19 nde SCDC PCI CIT1T0O-

L1CI1 uel PCI leg1s, uft diximus, coactiıonem innocentes punımus uel NOX10S absoluimus.
TODAaTtOr el cogniıtor cordis et dicıtur Deus, hoc esLT, quarumlıbet intent1ionum
affectione anımae ue|l infirmıtate SCHu delectatione Carnıs prouen1ientium.
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pectT, Bernard WOUuU 191011 dısagree much ıth the princıples of
elard Ethics But where Abelard USCcC the art of Og1C
solve thıcal matters, ernar: prefers 1{6 Stay wıthın the stabhle ugus-
tinıan framework of and free ıll and, ONC IMaYy ASSUMGC, of
that of tradıtıona predestinatıon. Abelard, meanwhıle, begıns uUusec
h1ıs ogıcal insıghts make in the 1E of ethıcs, 1C Can
be cshown especılally Iirom h1s constructive analysıs of CONSeUEeNSUS

What cshould not be forgotten, however, 1S that iın o1ıng Abelard
also con]Jures 1CW sei of problems. For ıf it 15 HUE: Abelard

hold, that human Justice 1s by definıtion© SINCe only
(G0d who Judges the purıtatem aequlitatis Can be trusted scrutinıze
the hearts and mınds of siınners adequately, how Caln he be confiıdent
hat he Can er rehabile nsıght In the structure of dıvıne PrOVI-
dence‘ hat’'s INOIC, how O€es he ın he Can do by pushıng the
bounds of hat 1S, in the ast Ja @ merely the human art of logı1ıc”

11 Provıdence In Abelard
In hıs Ethics Abelard 1Ss cConcerned make the dynamıcs that

into the notion of human cConsent tıransparent. He 1S apparently Ontent
ıth thıs approac CVEN though he knows that the human Justice
SYyStem, including the eccles1iastical ItS, ıll be flawless But
Just God knows and, ın the end, ll dıspense iIirue Justice,
humans In theır heart 111 truly NOW whether they AI ou1lty OT InnO-
Cent At east, thıs 1S how hıs reasonıng For that ICAasSon
his Ethics has alternatıve title pomting the ımportance of self-
owledge: ScCIto feiDSUm. i understand this itle, INaYy po1In ere

the long tradıtıon of introspection that has CI OWN firom
antıquıty.” In that respect should nNOTL forget that the welfth CENTUrY
1S also the CTa of the d1scovery of the indıvıdual,“° 1C o1Vves Abe-
lard’s notion ot self-Knowledge specıfic autobiographical twıst But
ıth regard the OpI1C of hıs icle, the question ar1ses whether
Can also SC hıs dS referring {O the interliorisation of SIN and gu1
i 70r has become such staple of antı-Pelagıan Augustinianısm.

COHIE back thıs po1ın when drawıng SOMNIC conclusiıons al the
end

25 See COURCELLE, C onnaıls-tol tolL-meme: de Socrate Saıint Bernard (Parıs
Etudes augustinıennes, 974-75) for eXpansıve of thıs Op1C ıIn the h1sto-

of phılosophical and theological thought.
26 See MORRIS, TIhe Discovery of the Individual,ö Toronfo:Universıty of JToronto Press,
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For NO let CONCENTrate 1Irs hat clues Abelard reflec-
provıdence INaYy SIVC The that 111 inte MoOost

whether he Can guarantee and ıf then how that ultımately ere 15
indeed CONVEISCHNCEC of horizontal an vertical uslıce (8) be Oun
both the reated and the sOcC1a|l order? Even ıf Abelard (01N NOT
employ CONcept of usuce that 15 intrınsıcally anchored the
CONCeEPL of the God-Man the Casec of Anselm of Canterbury, 1{ 15
nevertheless S that hıs notıon of provıdence has 0HES ıth the second
DCISON of the Irınıty In Theol Christ ıth reference ta-
10 Ou the prologue St John Gospel from Gregory the Great

fınd hım Stalıng
Verbum LLAqQUe dıcıt CoOnNceptlum entıis el quamdam intelligentiae
locutionem U AE formatur, ad UIMU simılıtudınem Vnl-
ZeNnıIuS Dei dicitur ef Ud quaedam 18 A intellectualis DEeET-

OCULLO prouldentia OMNLILUM ab Aeterno praefixa
CONSLSTLL ordinatio

What 15 clear from thıs PASSasc and 15 restate: Dy hım requent-
1y elsewhere 15 that provıdence 15 propertey of the Dıvıne Word
ıf the workıng of al]l (created) thıngs has een DIC establıshed Provı-
dence has the CONNOLALION of CGALE ere elsewhere 1{ combıned
ıth tutela quotatiıon from Macrobius 28 the further
of stabılıty, Abelard (cE l permanent word contrastıng 1{ 1ıth
udıble and LransSıtory words Here the background of
Augustine Neoplatonıism he quotes from De Del X V3
SaYıNı£ that divina OCUtLO est LDSA Dei dispositio But the atonıc
tradıtıon COU reach Abelard also along dıfferent channels namely
hrough (Cicero and Macrobius In the SPAUrıL of hought of these
authors Abelard elates 1fs ımportance closely the role of the Holy
pırı whom he CequUales ıth the Or Soul callıng 1{ the ıfe of the

27 References dIC and MEWS (eds eltr bae-
lardı Opera Theologica C: ’ M XI AI Turnhout Brepols 1969 accordıng
chapter and pagenumber For th1ıs DaASSase SC Theol Christ 2() ed Buytaert
CCCM

28 See Theol Christ I1 ed Buytaert 169 Hoc YJUOQUC addıdıt SC Plato) NOS
SSC domınıo0 De1l tutela el prou1ldentia gubernamur hıs DAaASSasc part of
long quotation from Macrobius In Somnıum SCIDLIONLS

29 hıs the Augustine text belard quoted 1l the first and second redactiıon
of the Theol. Christ. He amended ıt the thırd match De CıVvitate Dei O: GEn
48,506s LNOTEC precisely.
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unıverse’, and whom Can lıkewıise attrıDute both the role of DIO-
vidence and the ullness of dıvıne sc1ience.”

It 15 tirue that lard’s posıtion betrays kınd of imbalance
ere hıs imbalance INaYy derıve in from hıs desıre 191011 follow
strıct Augustinıan posıtion here, he clearly wan salvage the role
of human free ıll For that he fınds the Arıstotelıan argumen
COoNvincıng (cT rectiae rationes)” that in CAasSse of the strictest notion
of dıvıne provıdence, ere would be po1n in consiliarı AaAuTt

negotiarı.”“ o1ng from lard’’s Theologies hI1s Ethics,; ONC WaYy of
approachıng lard’’s definıtion of CONSCHSUS 18 SCC it precısely

attempt fence off the lıttle maneuveriıng humans ave In
theır lıves CNSASC al all In counselıng and negotlating. Given the
eccles1astıical reforms in the welfth CeNTLurYy and ıts GVL Srowıng and
L1NOTEC invasıve bureaucraCcy, thıs Was unımportant achlievement.

But ıf humans ave indeed SOTIC LOOITN before they
gel OoOWwn CONseNntT (consensus), o0€Ss God The noted imbalance
ıIn elard of provıdence cCannot Taıl altfect also the role of
the dıvıne, least potentially. 1S al thıs po1n that the notion of

1in for Abelard In Theol Christ N-Z6. posıtı1on IC he
repeats in Theol. Schol Abelard states that ONC Can speak about

111 velle) In [WO Way>
Ltaque Deus duobus MmOdiLSs dicitur, Aaut secundum uldelicet

prouldentiae SUAdEeE ordinationem, secundum quod scılicet aliquid
disponit apud deliberat statulıtque In SUudQd prouidentia, ul SIC
postmodum compleat; AaAut secundum consılu Sl adhortationem uel
approbationem UU UNUM  Md: ad hoc admonet, quod DEr gratiam
SUUHN CMUNEYVTAUA: DAaraltus POSSE 34

4() See Theol. Christ. 1:93: ed uytaert, PE 1472 (Speakıng about ato agaın,
irom the Timaeus, havıng quoted Cicero, Pythagoras, Vergıl and Macrobius) De
CU1US quıdem SUINIMMNAC rat1on1ıs ordınatıone, AAE subdıtur quod haec 1psa, mundı ulde-
lıcet anıma, "Causas Oomnıum QuUaC prouen1iunt prouldet’, dıummam e1 omnıum natura-

prouıdentiam assıgnat el diuinae plenıtudınem scıentlae; YJUO 1psa et1am eus
innultur.

See Theol. Christ. HL5 ed Buytaert, 196 SCIMUS quıdem Peripatetic1s, qUOS
NUNC dialecti1cos appellamus, nonnullas ei ax1ımas haereses tam Sto1corum YUam
Ep1cureorum rectis rat1onıbus SSC TCDICSSaS, O1C fate 1ON amı 1deo Cunctla

necessıtate prouen1unt, ut scılicet humanı pereat 1bertas arbıtrıl.
&2 See Theaol. Chrıst. H43, ed Buytaert, 196 ıth reference Arıstotle, erierme-

NIAS 9, 18b In Boethius translatıon.
34 At the Salllıc time 1t InNay offer better explanatıon of h1ıs Ethics than Nal-

rowly biographical readıng DYy which Abelard 15 put 1n posıtıon of conflict ıth the
Church’s penitential code.

34 See Theol.Christ. \Z26: ed Buytaert,E and Theol. Schaol. ed MewSs,
CCM 13 510
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IThe 1rs in 16 he takes the dıvıne wıll, equatıng ıt
ıth provıdence, 15 remarkably sımılar the interpretation of consent
1C he elaborates ın hıs Ethics (God delıberates and then consents,
after 1C he eXECU hıs plan The second notion 15 much weaker,
however, all ave ere 1S merely kınd of dıvıne admonıshment

ead the z00d 1ıfe Apparently, counselıng and negotiatıng 15 nNOTt Just
for humans. In Abelard’s theologıca VIEW, (G0od 15 also in the busıness
of advısıng and adhorting humans do hıs will, after 1C he then 15
ready prepared aratus remunerat'! them hrough h1s

readıness reward humans through hIs miıght SWaYy them
tO do hıs ıll Depending hOW ONC interprets the lıttle phrase DEr
gratiam SUUNHL, Abelard INaYy SCCII to COMNC awfully close tOo the Pela-
o1an heresy here, for 15 NnOL almost SCEH ere reward for
human meriıt? And yet, hıs works frequently ShOW, Abelard clearly

fO Stay far from that What then INaYy be the po1n of hıs pOSI-
ti1o0n?

One WadYy explaın hat Abelard 18 be involved In ere
15 SCC thıs distinction between [WO kınds of dıyvıne ıll kınd of
acknowledgement of the possı1bilıty that the horizontal and vertical
CONCEPIS of Justice INa Yy indeed follow dıverging pa wıthout SaCTI-
ficıng completely hıs Tu in dıyıne provıdence. Just in hıs Ethics
the dıvıne order precedes and underlıes the socı1al ONC, ere
general provıdence underlıes hıs weaker ıll ffer people salvatıon
al eas d option. But O€es Abelard truly Nar ıt viable one? Far
from offerıng kınd of Pelagıan pıcture, ıf he W das primarıly inte-
rested in comıng Out irom under strıct of dıvıne provıdence in
order plea for merıt-based ethıcs, the altogether
LNOIC plausıble. er all, ıt 1S clear that Abelard has lıttle in
human iree will, however much he 1S wiıllıng defend it; and he 1S nNnOL
al all ready o1ve the guıdance of dıviıne provıdence. hus
ere IMaYy be INOTC arguments iın favour of see1ıng the dıstinction
between [WO W1 hıs precaution agaınst despaır rather than
h1ıs advocacy of merıt-based ethics hat Ahbelard 1s interested in
offerıng precautıon agaınst despaır becomes clear from h1s example
in Theol Schol 111.102 Ou the Cadsec of doomed INan ampnan-
dUSYT In elard 1e W providence equals foreknowledge
here, meanıng that irom etern1ıty (10d SCCS the doomed Nan do ose
thıngs that ı11 gel hım doomed What Abelard clearly trıes tOo aVO1d

35 For the entire pPAasSSascC, SCC Theol. Schaol. 11.102, ed. MewSs, 541-542 See CSD
542 er'! oratia, prou1dıt ah eterno, 1d est prescl1uit, hunc quı ampnandus est facere
DCI YJUC dampnetur.
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ere in hıs interpretation of provıdence 1S interpret such iInstances of
dıvıne foreknowledge of causal determıinısm. Thıs he WOU
consıder atal, nNnOLt because such interpretation undermınes the
dıvıne reedom of wıll, WOU be the later Scotist pos1it1on, but
because ıt excludes the poss1ıbilıty of human self-ımprovement.
nstead of elagıus’ attempt tO ave human meriıt COUN towards sal-
vatıon, ave ın Abelard essentijal fear nOoTt that mn1-
potence and provıdence 11l rule Ouft uck and COINCIdence that they
do nOL, d he makes clear ase‘ phılosophıcal arguments but that
they 111 close off anı y and al] possı1ıbilıty for human self-ımprove-
ment.°°

That thıs 15 indeed elard’s posıtıon 15 brought Out CVCNMN INOTEC

clearly irom example he SCS lıttle urther in Theol Schol
I1 Here he discusses the meanıngz of predestinatıon, that
charged Augustinian term such ırm dıvıne control of h1is-
LOTY, much LLNOTEC than INEeEIEC provıdence, that it potentially rules outft
all human iree 11l For Abelard predestination 15 ı1NTeren irom DIrOVI-
dence because it 1S ırectly t1ed {O salvatıon. hus predestinatıon SOCS

the heart of the CONVELTSCNCC of hor1zontal and vertical Justice in
WaY that provıdence 0€eSs NnOt Hıs examples al ave soteri10logıcal
PUTDOSC, in that he leave OPCH the poss1bılıty of human salva-
tıon, CVECN when sımultaneously tryıng safeguard free 111l
hus Abelard that, 1Ie it 18 indeed NECCCSSaALY for God Sa]VC

CVCLY OIlC predestined, it 18 NOoTt hereby NECCCSSaLY that (G0d SAaVe thıs
that I1la  = As he states

Non enım S1 rec1p1amus qula predestinatum e RN est
saluarı, 1deo de sıngulıs predestinatıs concedere cCog1mur ut tam hunc
homınem YUamn um dicamus qul1a 1NECECSSC esti saluarı. Sublato
qu1ıppe nomıne predestinatorum, in UJUO est u1s necessıtatıs s1icut in
apposıta determıinatıione. NN ıta recC1p1mus qula hunc uel um
NECCESSC est saluarı. Hınc in quodam reC1pP1mus quod PIC-
destinatum NECESSC est saluarı, hoc est Cu quı talıs estT, CUu sıt DPIC-
destinatus, saluarı NECCCSSC est.°

Eum qul talıs esl, CUM sıf predestinatus, saluarı Necesse est.
TIhe meanıng of the phrase it 1S that predestine:
ONC be Saved’ 1$ rendered Dy Abelard °that 1t 1S NECESSATCY that he

36 Whıle Abelard’s Ethics 1Ss mostly analyzed the pomint of how he defines hu-
INan SIN and guilt, it should nOTL be forgotten that the CONSCYUCNCE of hıis intentional
ethıcs 1$ that ere ar1ses INOIC LOOIN for moral self-ımprovement. In thıs N  P
Abelard’s posıtion foreshadows the virtue ethics of Thomas Aquımnas.

&'] See Theol. Schaol. ed MewSs,
3 See Theol. Schol. 111.107, ed MewSs, 544
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who 15 such that he 18 predestined, be saved.’ hıs 1S indeed solution
the eve of Og1C FoOor ere the Oncept of necessIity 1S upheld

wıthout solıdıfyıng into kınd of ng1d causal determıinısm. But Ssote-
rologically iıt abyss, divıine protection flattens out into

pattern of simultaneous instantıatıon. hıs becomes clear irom Abe-
lard’s subsequent examples. At ONMNC po1in he CVECI SOCS far SdYy
that ere 15 nOotL INOTE of connection between abılıty {O foresee
events and eIr actual unfoldıng than between the abılıty of humans

wIitness events and the events wıtnessed. hus AIC equaliy
Justified in statıng: SCC that thıs PCISON wrıtes OT that PCISON commıts
adultery, dIC In statıng alternatıvely that God foresees such
OC  csS In both it 15 NECCCSSaAL Y that, when SCC the PDCISON
wrıte commıt adultery, when (10d O0€Ss hrough foreknow-
edge, he che 1s actually in the PTOCCSS of wrıting commıtting
adultery. But CVCNMN when admıt that the connection between the
knowledge of OECHITEHCE and the CCUITEINC itself 1S longer of
causal nature, it 0€Ss not hereby gaın soteri1ological valıdıty. In er
words, the en of causal determıiınısm 0€Ss nNOL usher in NCW CTa of
theologıca redemption. S1n, the -Tate CONSCQHUCHNCE of human
free l and condıtionıng aspect of hat ıt be human for
Abelard, remaıns ıth durıng the COUTSC of OUT lıves. As 1S made
clear by the Ontext of hI1is rgument, the MO term “NECESSALY ere
0€es not that act1ons 1ıke adultery cCannot be stopped avoılded
It Sımply that humans Can cshun the yoke of eır ICSPON-
sıbılıty. hıs 1S irue, OMNC COUuU infer from the example of the damp-
nandus, both in the CASsSe of dıvıne provıdence In the unforeseen CadsCc

of dıvıne forg1veness. As Abelard stıpulates: OMNE MAQZLS
unoluntarıum QUUAFN necessarıum sıt el lihbero procedens arbitrio, AOoünNn

aliqua coactıione natlurae, vel diuinae prouldentiae compulsione.
Eum qul talıs eslT, CH. ıl predestinatus, saluarı NeCcessE est369  FORTUNE QR FAILURE  who is such that he is predestined, be saved.’ This is indeed a solution  on the level of logic. For here the concept of necessity is upheld  without solidifying into a kind of rigid causal determinism. But sote-  riologically it opens up an abyss, as divine protection flattens out into  a pattern of simultaneous instantiation. This becomes clear from Abe-  lard’s subsequent examples. At one point he even goes so far as to say  that there is not more of a connection between God’s ability to foresee  events and their actual unfolding than between the ability of humans  to witness events and the events witnessed. Thus we are equally  justified in stating: I see that this person writes or that person commits  adultery, as we are in stating alternatively that God foresees such  occurrences. In both cases it is necessary that, when I see the person  write or commit adultery, or when God does so through foreknow-  ledge, he or she is actually in the process of writing or committing  adultery. But even when we admit that the connection between the  knowledge of an occurrence and the occurrence itself is no longer of a  causal nature, it does not thereby gain soteriological validity. In other  words, the end of causal determinism does not usher in a new era of  theological redemption. Sin, as the ill-fated consequence of human  free will and a conditioning aspect of what it means to be human for  Abelard, remains with us during the course of our lives. As is made  clear by the context of his argument, the modal term ‘necessary’ here  does not imply that actions like adultery cannot be stopped or avoided.  It simply means that humans can never shun the yoke of their respon-  sibility. This is true, so one could infer from the example of the damp-  nandus, both in the case of divine providence as in the unforeseen case  of divine forgiveness. As Abelard stipulates: ...omne peccatum magis  uoluntarium quam necessarium sit et ex libero procedens arbitrio, non  ex aliqua coactione naturae, vel diuinae prouidentiae compulsione.  ...Eum qui talis est, cum sit predestinatus, saluari necesse est ...  omne peccatum magis uoluntarium quam necessarium. sit... The  problem of logic is solved but it turns now into what is both a larger  and a deeper problem, namely how to get insight in what seems in the  end to be a matter of divine discretion. For how do you know whether  you are predestined, or how do you know whether in the end your sins  qualify more as necessary than as voluntary, so that to that extent you  can feel absolved from guilt? For all the success of Abelard’s attempts  in his Ethics to try and make human consent the defining ethical mo-  ment, so as to put the blame where the guilt is, he is clearly aware that  underneath all this there lurks a deeper problem to which, for lack of a  better word, we may still refer as the problem of grace. To this we  shall now turn to formulate some conclusions.INNED MAQZLS uoluntarıum U aAM necessarıum Sıt The

problem of Og1C 1S solved but it 1O into hat 1S both arger
and deeper problem, namely how {O get nsıght in hat in the
end {O be matter of dıvine dıscretion. For how do YOU NOW whether
yYOU dIiC predestined, hOow do yOUu know whether In the end yYOUI SINS
qualify LLIOTC ASs than d voluntary, that that exifent YOU
Cal feel aDSOLVE: irom guilt” For all the SUCCCSS of Abelard’s
in h1is Ethics IrYy and make human CONseNT the efinıng thıcal
ment, AdS {O put the ame where the gu1 1S, he 1S clearly that
underneat all thıs there lurks deeper problem TC for ack of
better Wword, INaYy ST1 refer the problem of i thıs

NO turn Ormulate SOTNC conclusı1o0ons.
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Grace and the Self in Abelard370  W. OTTEN  IV. Grace and the Self in Abelard:  ... Eum qui talis est, cum sit predestinatus, saluari necesse est.  If anyone in the twelfth century had reason to worry about being  saved, it was Peter Abelard. Overflowing with talent, well-positioned  to have a magnificent career, he broke the rules of the clerical trade  and made a disgrace of himself.” Little wonder then that for him  getting access to grace was of the utmost importance. This may ex-  plain his fascination with questions pertaining to the problem of sal-  vation, which seem indeed to have always been in the front of his  thinking, as they are quite literally strewn throughout his theological  works. As the above analysis has shown, however, for all Abelard’s  fascination with debate and discussion, the art of logic may have been  a great help to him in finetuning the definition of the problem, inclu-  ding the problem of morality, but it could not offer a solution, insofar  as he was well aware that salvation was not to be achieved through  logical advances alone. Nor through theological ones, for that matter.“  At the end of the day, therefore, it appeared Abelard found himself  quite literally left to his own devices.  This may in itself be a very valuable conclusion. For if this is  really true, as I indeed have come to believe, then Abelard’s remark-  able interest in self-knowledge and introspection, much as it reflects  the discovery of the individual as an important aspect of twelfth  century literary production, is at the same time and, perhaps more  deeply so, an attempt to find out whether he was ...falis, cum sit pre-  destinatus, whether he himself belonged to the number of the pre-  destined. On a more structural level, then, what Abelard teaches us is  that the instrument of self-knowledge may be more suited to make  ethical than psychological progress, with ethics being seen as the art  best suited to anticipate eschatological justice. The relevance of his  introspective works would thus go beyond the help they afford in  uncovering the details of his lifestory, even if they never quite lead us  into the labyrinthine halls of the inner self, which Augustine’s  Confessions have done so memorably.“ But how is it that they serve  9 For a recent study of Abelard’s entire dossier, see M.T. CLANCHY, Abelard. A  Medieval Life (Oxford: Blackwell, 1997).  + Still, it remains true that salvation is the point of doing theology for Abelard.  See Theol. Schol. 1.1, ed. Mews, 318: Tria sunt, ut arbitror, in quibus humanae salutis  summa consistit, fides uidelicet, caritas et sacramenta.  *“ See W. OTTEN, 7he Bible and the Self in Medieval Autobiography: Otloh of St.  Emmeram (1010-1070) and Peter Abelard (1079-1142), in: D.E. AUNE and J. MAC-  CARTHY (eds.), Z7he Whole and Divided Self. The Bible and Theological Anthropolo-  gy (New York: Crossroad, 1997) 130-157.Eum qul talıs esT, CUÜU. sıf predestinatus, saluarı NeCesse estT.
If an yONC in the welfth CeENLUTY had TICason about eing
saved, ıt Was eier Abelard verflowıng ıth talent, well-positioned

ave magnıficent Carccl, he TO the rules of the clerical Ta
and made dısgrace of hıimself.” Luttle wonder then that for hım
getting AUGESS W as of the utmost ımportance. hıs IMaYy
plaın hI1s fascınatıon ıth questions pertainıng {O the problem of sal-
vatıon, 16 SCCI1H ındeed tO ave always een ın the TON of hıis
ınkıng, aSs they AIc quıte lıterally SITrewWwnNn throughout hıs theologıca.
works. As the above analysıs has shown. however, for all elard
fascınatıon ıth debate and discussıon, the of Og1C MaYy ave ecen

help hım in finetunıng the definıtion of the problem, inclu-
dıng the problem of moralıty, but 1t COU NOL er solution, insofar

he W ds ell that salvatıon W as not be achlieved hrough
ogıcal advances alone. Nor through theologıca. ONCS, for that matter.“
Äft the en of the day, therefore, ıt appeare Abelard oOun hımself
quıte lıterally eft {O hıis OW devıices.

hıs IMaYy in iıtself be vVeLY valuable conclusıon. For ıf thıs 1S
really 106 dAS indeed ave COMEC {O belıeve, then Tard s remark-
able interest in self-knowledge and introspection, much it eflects
the d1SsCOVvery of the indıvıdual ımportant aspect of welfth
CENLUCY lıterary production, 1S al the SdILlCc time and, perhaps INOTC

deeply } attempt tınd out whether he Was talıs, CUM Sıt DVeE-
destinatus. whether he hıimself elonge the number of the PIC-
esine: On INOTC structural evel, then, hat Abelard eaches 1s
that the instrument of self-Kknowledge INa Y be LILOTEC sulted make
thıcal than psychologıical9ıth ethics eıng SCCI1 d the art
best sulted antıcıpate eschatologıica Justice. The relevance of hıs
introspectıve works WOUuU thus beyond the help they afford in
uncoveriıng the detaıls of hıs lıTestory, CVCNMN 1f they quıte ead
into the labyrınthıne of the inner self, 1C Augustine’s
Confessions ave one memorably.“ But hOow 1s ıt that they

30 KOor recent study of Abelard’s entire dossıier, SCC CLANCHY, Abelard.
Medieval Life Oxford: Blackwell,

A4U 1 it remaılns irue that salvatıon 1S the po1n of domg theology for Abelard.
See Theol. Schaol. E, ed MewSs, 318 ITıa sunt, ut arbıtror, In quıbus humanae alutıs

consıstıt, fides u1ldelıcet, carıtas el Sacramenta.
See TTEN, The Bıble An the Self In Medieval Autobiography: Otloh of St.

mMmMmeram (1010-1070) and eltler Ahbhelard (1079-1142), in AUNE and MAC-
CARTHYS The Whole and Divided Self. The Bıhle An Theological Anthropolo-

(New ork Crossroad, 1302157
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in thıcal thinkıng? Here the rıngıing in of the elagıan
problem 15 relevant indeed For DYy mappıng Ouft how the self responds

tragedy, nNnOTL Just in hıs Hıstor1ia calamıtatum but also ın hıs Varıous
Planctus, hat Abelard be domg 1s in fact designing COUN-

ter-moralıty, ““ ONC in 16 the perspective of tragıc loss retroSpeC-
tıvely I1lCc  S possı1bilıties for human aAaSCNCY, eavıng the 1lem-

of VeErsun free 111 behind
As ave 1TIe ShOW in the above analysıs, ıt 15 clear that

Abelard in h1is (theo)logıcal works wan SLaYy iırmly wıthın the
bounds of Christian hought Yet should ser10usly ask whether the
moralıty OUuUnNn! in hıs INOTEC creatıve wrıting involvıng self-knowledge
and/or introspection 1S in fact nOot fo be alternatıve LO, rather
than correction prec1s1ıon O, the tradıt1ıona Chrıistian dıchotomy
of Versus free ıll And ıf s} cshould further and evaluate
the impliıcatıons of hI1is alternatıve What ın for example, of the
famous planctus about ına and Sıchem (Gen 34)? In ıt fınd hım
retellıng the of ınah eing rape Dy Sıchem, SOM of the Hıvıte
ruler, in Iyrıcal form In order not 18 rıng dıshonour her amıly, he
decıdes Marn y her and he and the male members of hıs famıly gel
circumcısed. But Dınah s rTrothers Sımeon and Lev1, Jacob SONS,
decıde kıll the house of Sıchem nonetheless, Ssince they allegedly
COUuU NOL accept eır sister eing reated whore. In Dınah s la-
ment, however, far from wellıng the TaDC the CONSPICUOUS

for ser1es of unforg1ıvable but unavoıdable events, Abelard
recreates instead hat W das Tatally destroyed, the buddıng relatıonshıp
between 1ına and Sıchem Moreover, he eulogızes ıt poss1ıble
and posıtıve choice, ONC SCCI1 al the INOTITC vıtal because it Was

be 43
Obvıously thıs 15 rather adıcal reinterpretatiıon ofelard

thıcal ProJject, the ofC would eed {O be much INOIC

4°) My approac in the fınal sect1on of thıs artıcle 1S influenced Dy artha Nuss-
baum, who holds that in order understand Greek ethıcs, ONC cshould not only
the volumes of Greek phılosophy but also mıne the riches of lıterature, especlally
Greek Tragedy. See The Fragilıity of Goodness. uck and Ethics
In Greek Iragedy and Philosophy 5  < ed.. Cambriıdge Cambrıidge Universıty
Press, F  v

44  R For the tex{i of thıs planctus, SCC R7 Gesammelte Abhandlungen ZUFr
mittellateinıschen Rhythmik Hıldesheim and New ork eorg Ulms- Verlag,

366-367
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fırmly drawn.“ But ıf {rue, it COU also be of help in sol-
ving SOIIC problems of welfth CeNTLUrY mentalıty Cave puzzled
generatıons of scholars, ONEC of them being the question whether the
renalssance of that aADC Was informed chiefly Dy Christian Dy
motıfs. As ansWer De Rıjk's ıdea that Abelard consıdered Og1C
the gift of9 and attempt refine the Pelagıan problem beyond
ıts Augustinıan parameters of SIN and SuHt ıt INaYy ell be Abelard’s
specıfic legacy ave made earnes beginnıng ıth the desiıgn of
1919  < moralıty, ONC sulted INOTEC adequately post-monastıc, urban,
indiıvidualızed and intellectua envıronment, ın short, the envıronment
of the chools rather than the clo1nster. Dıstinguishing characterıstic of
h1s moralıty be the eature that 1s SCCH that
altorde Dy the dıvine {O the human order in 16 the cself o0€es not
merely cConsent goodness, but Can actıvely nng ıt about hrough
dıalogical, rather than dıalectical, interplay of lıterary creation and
moral re-creation. elard Og1C of predestinatıon, then, INa Y in the
end ave een INOTC about Og 1C than about predestinatıion.e all,
the cruc1al motive for hım W as nNOTL {O uphold the necessity that God
SAaVeC thıs that PCISON, but tO make clear that the VeLY CONCepL of
salvatıon mMust ınevıtably g1ve rse ıts OW necessIıty.

Wıllemien

For recent study of Abelard’s Ethıcs, SCC The Philosophy of
Peter Abelard (Cambrıdge: Cambrıidge Universıty Press, DA 3231 In his SCH-
ment Eithıcs in Practice‘ (pp.316-323) Marenbon makes insıghtful COMMENTS
along the ıne of INQqUITFY which have sefi Out here Ou elard homıhes and h1is
planctus, yel he does nOoTt explore the structural t1es Abelard’s orma ethıical theory.

45 theory holds Waler, ıt would SCCIN undermiıne De Rıjk’s 1dea that
Abelard 1Ss refinıng the Augustinıan posıtion after all Despıite hıs Augustinıan influ-
ENCC, he MaYy Just NOT be, interested he 18 in designing indıvidualized and DOSL-
monastıc moralıty which 1S all HIS OW


