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In hıs classıc study, Amor Dei, John Burnaby in hıs preface
*T he in which thıs book has been written have been time in whiıich
pride, hatred, and violence have seemed the rulers of thıs world, and the medi-
tatıon of ancıent ideal has been 1{078 easıly oppressed Dy of utılıty.
St Augustine stands for the faıth that advancıng knowledge and increa-
sıng love of the Eternal (J0d 18 the Oonly foundatıon uDON which fraıl ICN Can

buıild the love of ONC another and earn lıve together InPELAGIAN/ANTI-PELAGIAN PREACHING:  (PREDESTINATION, GRACE, AND GOOD WORKS  IN THE SERMONS OF JORDAN  OF QUEDLINBURG, OESA (d. 1380)  In his classic study, Amor Dei, John Burnaby wrote in his preface:  “The years in which this book has been written have been a time in which  pride, hatred, and violence have seemed the rulers of this world, and the medi-  tation of an ancient ideal has been too easily oppressed by a sense of futility.  St. Augustine stands for the faith that an advancing knowledge and an increa-  sing love of the Eternal God is the only foundation upon which frail men can  build the love of one another and learn to live together in peace ... It may be  that at long last a broken world will come back to the love of that Beauty  ”ı  which is old, but ever new.  If only it were true. Burnaby wrote these lines in 1938. Sixty-  five years later, we are still living in a broken world, and Augustine’s  teaching of Love remains the only remedy for the pride, hatred, and  violence that continues to infect and comprise the saeculum, regard-  less of the moralistic and religious rhetoric used for self-justification.  Augustine has been forgotten, and rendered mute, and that is, perhaps,  precisely why this collection of essays is needed, even though it is  other facets of Augustinianism with which we are concerned, namely,  the bishop of Hippo’s teachings on grace, free will, predestination, and  original sin, which also, somehow, are as relevant today, if we only  have ears to listen, as they were in the early fifth century when  Augustine met Pelagius head-on.  I. Perspectives and Points of Departure: History and Theology  Pelagianism is a misnomer. And the same can be said for the  derivatives pseudopelagianism, semi-pelagianism, and the pelagiani  moderni. Al are outgroup terms used rhetorically to condemn the  position of one’s opponents, once we move beyond the original  historical setting of the early fifth through the early sixth century and  the condemnations of the Second Council of Orange (529). The most  strident campaign against the ‘modern Pelagians’ of the Middle Ages,  launched by Thomas Bradwardine and his De causa dei contra  Pelagianos modernos of 1344, was based on a theological polemic  ! JOHN BURNABY, Amor Dei. A Study of the Religion of St. Augustine (London,  1938), vii.It May be
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that placed vırtually the entire Chrıistian tradıtion under the ban, inclu-
dıng Augustine hımself. As VO  - Harnack argued, the battle
between Augustinianısm and sem1-Pelagı1anısm Was NOL battle for
the or1ıgıinal teachıngs of the Church over-agaminst 1C doectrine for
sem1-Pelagı1anısm WAas, accordıng Harnack, the posıtion of Tertul-
Han Ambrose, and Jerome but it W as 1g for specıfic inter-
pretation of Augustine oOver-against Augustine hımself, posıtıon that
Was eIEeVale the STtatus of explaınıng the Reformatıon Dy arl
Werner and eoOodore Kolde. When OIMNC 00 hard enough, and ıth
the PTIODCI lens., OMNC Cal fınd Pelagıanısm, 0)18 sem1-Pelagıanısm CVEIY-
where, nNnOoTt only in the eology of the later 1ddle Ages, but also ın
the teachıngs of the Chrıistian tradıtiıon in ıts entirety, includıng
Augustine and the Holy Scriptures: wıtness the epistle of James, that
letter of dSs Luther called ıt WOU NOT be surprising 1f the antı-
elagıan zealots, 1t they WeTC really honest, WOU also condemn SUOTIIC
of the teachıngs of Jesus hımself, though for TCasons of g00d form)’
WOU MOST lıkely sımply interpret Christ’s exhortatıons in Paulıne
ashıon What 15 at 1ssue 18 the ‘Gospel accordıng au OTr al least
partıcular readıng hereof. Thus Harnack COU suggest that rad-
wardıne led Church hıstory taupıtz and Luther, consequently
preparıng the WaY for the Reformation and Luther the °father of
modern tiımes’, when the PUIC 1g of the Gospel had Minally cshown
hrough NeCc agaın. Nevertheless, Harnack also asserted that Luther
mMust be SOCH medieval indıvıdual, whose theologıca develop-
ment CcCannot be understood 1T noTt placed ın CONnftexti of ate medieval
nomınalısm, and that the Reformation in WaYy emerged FHLOVO, but
Was brought about by socılal, polıtical, an cultural, ell by
theologıcal, factors.* Harnack W as VEILY clear ıth hat he nNntende
Theologıically, OT dogmatıcally, Luther Was the harbınger of moder-
nıty, standıng ıth Paul and Augustine Over-against the entire medie-

VON Harnack, Lehrbuch der Dogmengeschichte, vols (Darmstadt, 1964;
reprint of the 4|h edıtiıon, Jübıngen, IL, DAr

Theodor Die deutsche Augustiner-Congregation und Johann Von StTAU-
DIfz. Eın Beıtrag ZUF Ordens und Reformationsgeschichte (Gotha, arl WER-
NER., Die Scholastik des späteren Mittelalters. Vol Der Augustinismus In der
Scholastık des spateren Mittelalters (Wıen, For OVeEerVI1eW of scholarshıp de-
alıng ıth the 1SsSue of late medıieval Augustini1anısm and the CIMECISCNCEC of the Refor-
matıon, SCC SAAK, Hiıgh Way Heaven. The Augustinian Platform Between Re-
form and Reformation, Studies in Medieval and Reformatıon Thought
(Leıden, Appendix A.1, 683-/708

* See Adolf VON HARNACK, „Die Reformation un hre Voraussetzung‘“‘,
Harnack, Erforschtes und Erlebtes, Reden und Aufsdätze (Glessen,
ct. iıdem, Lehrbuch, UL, s08-9072
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val tradıtion, whereas hıstorically, Luther W as indıvıdual of h1s
tiımes, medieval INnan Wäs, perhaps, only e1 Oberman who W as

the irue SUCCESSOT of Harnack iın reformulatıng, reshapıng, correcting,
and restatıng, aASs ell refuting, Harnack’s insıghts in hard-fought
campaıgn agaınst the Luther Renaissance, 16 adopted theo-
ogıcal understandıng the hıstorıical realıty. Oberman, Harnack,
though ın VCLY different$ held together the theologıca ıth the
hıstorical, in arguing for the hıstorical ımpact of eology agaınst
soc1al history, and for the hıstorıical importance of Luther over-agamnst
the Luther Renalissance.>? The Sadille perspective mMust be held al

Heıko OBERMAN Reformation: Epoche oder Episode? ARG 68 (1977) 56-
109; 1 Martın Luther Vorläufer der Reformatıion, In Verifikationen. Festschrift für
Gerhard Ebelıng ZU 70 Geburtstag, eds Eberhard JUNGEL. Johannes 3 VP 8 8
MANN, and Wılfrid ERBECK (Tübıngen, Jr CT, Harnack, Die Refor-
matıon Un ihre Voraussetzung,e „AJeT nachtridentinische Katholicısmus und
Sociıni1anısmus sınd 1in vieler Hınsıcht modernen Erscheinungen, ber auf ihren rel1-
g1ösen Kern gesehen sınd S1e nıcht, vielmehr Consequenzen des miıttelalterliıchen
Christentums Die Reformatıon, W1e S1e sıch in dem Christenthum Luther’s darstellt.
ist dagegen in vieler Hınsıcht ıne altkatholısche, ICSD uch ıne mıiıttelalterliche Hr-
scheinung, dagegen auf iıhren relıg1ösen Kern beurtheıilt, ist S1e nıcht, vielmehr
Wiederherstellung des paulınıschen Christenthums 1m Geiste eiıner eıtPELAGIAN/ANTI-PELAGIAN PREACHING  318  val tradition, whereas historically, Luther was an individual of his  times, a medieval man. It was, perhaps, only Heiko Oberman who was  the true successor of Harnack in reformulating, reshaping, correcting,  and restating, as well as refuting, Harnack’s insights in a hard-fought  campaign against the Luther Renaissance, which adopted a theo-  logical understanding as the historical reality. Oberman, as Harnack,  though in very different terms, held together the theological with the  historical, in arguing for the historical impact of theology against  social history, and for the historical importance of Luther over-against  the Luther Renaissance.* The same perspective must be held up, at  > Heiko A. OBERMAN, Reformation: Epoche oder Episode? ARG 68 (1977), 56-  109; ID., Martin Luther. Vorläufer der Reformation, in Verifikationen. Festschrift für  Gerhard Ebeling zum 70. Geburtstag, eds. Eberhard JÜNGEL, Johannes WALL-  MANN, and Wilfrid WERBECK (Tübingen, 1982), 91-119. Cf. Harnack, Die Refor-  mation und ihre Voraussetzung, 72-140: „Der nachtridentinische Katholicismus und  Socinianismus sind in vieler Hinsicht modernen Erscheinungen, aber auf ihren reli-  giösen Kern gesehen sind sie es nicht, vielmehr Consequenzen des mittelalterlichen  Christentums. Die Reformation, wie sie sich in dem Christenthum Luther’s darstellt,  ist dagegen in vieler Hinsicht eine altkatholische, resp. auch eine mittelalterliche Er-  scheinung, dagegen auf ihren religiösen Kern beurtheilt, ist sie es nicht, vielmehr  Wiederherstellung des paulinischen Christenthums im Geiste einer neuen Zeit ... Es  ist eine ganz einseitige, ja sträflich abstracte Betrachtung Luther’s, die in ihm den  Mann der neuen Zeit, den Helden eines heraufsteigenden Zeitalters oder den Schöpfer  des modernen Geistes feiert. Will man solche Helden erblicken, so muss man zu Eras-  mus und Genossen oder zu Männer wie Denck, Franck, Servede und Bruno gehen. In  der Peripherie seines Daseins, ja auch in manchen Tiefen seines Wesens, war Luther  eine altkatholisch-mittelalterliche Erscheinung ... In jenen Jahren [i.e., 1519-1523] ist  Luther über sich selbst erhoben worden und hat die Schranken seiner Eigenart schein-  bar überwunden — er ist die Reformation gewesen, sofern sich Alles in ihm zu-  sammenfasste, was die Rückkehr zum paulinischen Christenthum und die Begrün-  dung eines neuen Zeitalters zugleich bedeutete. Damals ist auch der Bund zwischen  dem Protestantismus und Deutschland geschlossen worden. Gewiss, das evangelische  Christenthum ist der Menschheit geschenkt worden, und umgekehrt, der deutsche  Geist hat sich auch heute noch lange nicht dem Protestantismus unterworfen.“ Har-  nack, Lehrbuch, II, 809-811. For Harnack, no less than for Oberman, Luther was a  medieval individual, but one who assumed a transhistorical impact and relevance.  Harnack’s own German nationalism, however, comes through in rather chilling terms  when he continued the above, published in 1910, with the following: „... dennoch ge-  hören Protestantismus und Deutschthum untrennbar zusammen. Wie die Reformation  im 16. Jahrhundert das Deutsche Reich gerettet hat, so ist sie noch immer seine stärk-  ste Kraft, das fortwirkende Princip und das höchste Ziel.“ /bid., 811. Harnack, howe-  ver, was never a member of the Volkspartei as was Seeberg, and after the war, argued  for the establishment of a social democracy, including the democratization of both  church and state; see Michael BASSE, Die dogmengeschichtlichen Konzeptionen  Adolf von Harnacks und Reinhold Seeberg, Forschungen zur Kirchen- und Dogmen-  geschichte 82 (Göttingen, 2001), 257-264. Harnack’s “transhistoricizing” Luther ba-Es
ist ıne SallZ einselt1ge, Ja sträfliıch abstracte Betrachtung Luther’s, die in ıhm den
Mann der Zeit, den Helden e1nes heraufste1igenden Zeıtalters Oder den Schöpfer
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Luther ber sich selbst erhoben worden und hat dıe Schranken selner E1ıgenart scheın-
bar überwunden ıst dıe Reformatıon SCWESCHI, sofern sıch es in ıhm
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hören Protestantismus und Deutschthum untrennbar Wıe dıe Reformatıon
1im Jahrhundert das eutsche Reich hat, ist S1e noch immer selne stärk-
ste Kraft, das fortwirkende Princıp un das höchste 1el.“ Ibid., 811 arnac howe-
VelrL, W ds member of the Volkspartei Was Seeberg, and after the W: argued
for the establıshment of a socıal democracy, includıng the democratızatiıon of both
church and SCC Miıchael Die dogmengeschichtlichen Konzeptionen
Adolf VO.  - Harnacks Un Reinhold Seeberg, Forschungen ZUT Kırchen- und ogmen-
geschichte (Göttingen, 257-264 Harnack’’s “transhıstoric1zing” I uther ba-



314 SAAK

eas ASs x0al, for interpreting the eology of the ater 1ddle Ages,
for ONEC in the later 1ddle Ages appeale elagıus d autho-
rıty and ıt W as only the ealots who abeled theır OppOnents the
"modern elagı1ans’, des1gnation that perhaps might ave theologıcal
valıdıty, but that has hıstorical cContent

ere WEIC Pelagıans in the ater 1ddle Ages, and the sem1-
Pelagıans that NC Can find, WEeIC such as adherents of Augusti-
nıanısm that Can be described d the entire theological tradıtion of the
West The expliıcate hat humans Can achleve DUrFLS
naturalıbus WeIc such {O clarıfy ambıguities inherent in
Augustinianism ıtself, en In ıts TOades terms.® IThough Pelagıa-
1SmM 15 m1snomer, the 1SSUEeS involved WCEIC, and remaın, entral the
relatıonshıp between9 Iree will, predestination, g00d works, and
orıgınal SIN As ave argued elsewhere, hat Oberman called the

sed dogmatıc, Vecn ıf 3(0)1 polıtical, determinations, wıthout keeping the h1ıstor1-
cal Luther clearly in mınd, leads the dangers Oberman Saı W in the Luther Renaıi1s-

and the equatıng of Luther ıth the German Geıist: SCEC He1ıko OBERMAN,
The Nationalıist Conscription of Martin Luther in OBERMAN, The Impact of the Re-
formation (Grand Kapıds, MIL, 69-78 Ihe hıistorical Luther, and thus the impe-ratıve re-historicize Luther, Oberman Sa  < the defense agaınst the “Germanıza-
t1ıon  27 of Luther, whiıle still] recogn1ızıng the inherent, inseparable, uUsSec Harnack’s
term, nature of the Reformatıon “German event”: „Luther als wortgewaltıgerFeldprediger 1mM Kriegsrat der Reıichsritter oder 1mM Lager der Bauern ware iıne nat10-
nale Fıgur geworden. Reichsemigung unter einem solchen Natıonalhelden hätte
Deutschland Begınn der Neuzeıit kurzfristig me1sten genützt Die Sache der Re-
formation aber hätte damıt selber preisgegeben. Der deutsche Luther ist für dıe
Selbstfindung der Natıon iıne schwere ast SCWESCHH. Als Volksheld hat sıch VCI-
weigert eben ist deutsches Ere1gn1s geworden.“ OBERMAN, Luther Mensch
£wıischen Gott und Zeufel Berlın, Luther’s OW. VIEWS of Germany, hıs pal-ned lament for Germany, he eXpressed forcefully in h1ıs letter of 26 March 1547
Jacobh Propst: Germany W d>S ruined, thıng of the past and would agaın be hat
it WAäSs, takıng confıdence in ıtself, rather than 1n God, WABR 10.23,3-19; in Har-
nack’s terms, that the German Spırıt had nOoTt subjected iıtself the Reformation. The
historical Luther stands thear Correction and contradıction agamınst all at-
tempts abuse h1s transhıstorical impact. For Harnack, 1t Was the Luther of dogmathat COUuU. do S! for Oberman, it W das only the hıstorıical Luther who could do S who
Was also the needed cCorrection theologıcal Luther, Ven that of Harnack Never-
theless, Harnack’s 1e6W of Luther medieval indıviıdual, though 0)11°% who had I1CCO-
vered the Paulıne-Augustinian Gospel, Was VIEW Oberman VErIYy much shared. For
Harnack, SCC Kurt and tto Gerhard edsi. Adolf von Harnack. The-
ologe, Hıstoriker, Wissenschaftspolitiker (Göttingen,

For the definıtion of DUFLS naturalibus, ell of other sıgnıfiıcant terms of
late medieval theology, SCC Heıko OBERMAN, The Harvest of Medieval I'heology.Gabriel zel and late medieval Nominalısm (Cambrıdge, 1963:; reprint: Durham,

459-476
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‘Augustinıan Rena1issance‘’ of the later 1ddle Ages, CannoTt be
attrıbuted renewed campaı1gn agaınst the “modern Pelagians .
The Augustinı1an hermıit, ONSUS Vargas, for example, NEW h1is
Augustine ell dıd Gregory of Rımini, and GCIure the Sen-
fences of LOombard ın Parıs in 1344, ırectly after Gregory. ONSUS
Was clear that hıs confrere, Ihomas of Strassburg, had erred in h1ıs DOIL-
trayal of the relatiıonshıp between predestinatiıon and oreknow-
edge of human meriıt ase free wWıll, though wıthout havıng
abeled Ihomas d ‘sem1-Pelagıan’. Indeed, in ONSUS tfreatment of
predestinatıon In dıstiınction 41 of the 1Irs book of the Sentences, the
word Pelagıanısm 1S NnOL be oun althoug ONSUS NCC I1MNECN-

t1ioned the Pelagıil, he dıd 191011 relate such AD y contemporary
challenge of the “modern Pelagıans”.® hıs dıd nOL, however, prevent
hım from asserting h1is interpretation of genuılne Augustiniıan doetrine.
Yet thıs W as debate that W as conducted in the realms of unıversıty
eOlog2y, the attempt defend the doctrines ofal When INOVC
from the academıc eology of the later 1ddle Ages, and of the ate
medieval Augustinıan rder, the pastora. eOlogy, the question that
presen iıtself 15 NOW Can pastora eology be effective, that 15 nNnOotL
iıtself subject the condemnatıon of eing sem1-Pelagıan ? Is 191011 all
pastora eOlogy, degree, ınherently "sem1-Pelagıan? Berndt
Hamm, er all, has laımed that the Frömmigkeitstheologie of the
ater 1ddle Ages, and thus vırtually all ate medieval eOlogy,
cshould be described.? Consequently must awalt Luther for
purıfıed Augustinianısm, rather, purıfıe Paulınısm, ICn-

tially W as the posıtıon of both Harnack and Oberman ell
NSWEers ese questi1ons dIcC perhaps ultımately eft the theo-
og1lan alısWCel, but ere Can po1in hıstorically attempt hold
together strongly antı-Pelagıan pastora eology ıth pastora
emphasıs moral development,9and exhortation, namely,
that OUnN! iın the SCTILHNONS Gr the fourteenth-century Augustinian Irlar,
Jordan of Quedlınburg, whom turn in attempt hold together the
StOory and the eology of the quest10ons the doctrines behind the
of Pelagı1anısm presented In the ater 1ddle Ages

SAAK, The Reception of Augustine In the Later Miıddle Ages, 1in The ecep-
tıon of the Church Fathers In the West, ed Irena Backus, ols (Leıden,
36 /-404

Ibid., 306
Berndt HAMM, Frömmigkeitstheologie Anfang des Jahrhunderts. Stu-

dien Johannes Von Paltz und seinem Umkreis, hTh 65 (Tübıingen, 253{1
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Il Jordan of Quedlinburg and his Sermons
TIThanks the work of ODrecCc Lievens In The Netherlands,

Jordan of uedlınburg 15 almne generally known.'© Unfortunately the
SdIlle Cannot be sa1d for the scholarshıp that has GEn pursued iın the
rest of Europe, iın the Unıted States In 1854 ılhelm MolillIl argue
that Jordan, together ıth St Bernard, WECIC the {[WO preachers who
exerted the influence the rel1g10us lıfe of The Netherlands
in the later 1ddle Ages.” Yel. CEXCEPL for the volume edıted In 1911
Dy Johannes ensburg contamıng few selecte‘: SCTINONS of Jordan in
theır 10W German translatıon, ' it W dads only CENLUCY ater that Jordan
W ds treated in monographıc ashıon in 1 J1evens’ riıch catalogue of
Jordan’s manuscrıpts in the LOW Countrıes, publıshed In 1958 .° Asıde
irom the work of Walter BAler. “a Ocused INOTC Ludolph of
5SaXoNYy han Jordan, and that of the present AUtnOt... Jordan, ıth

1 () Robrecht LIEVENS, Jordanus Van Ouedlinburg In de Nederlanden. Fhen Onder-
zoek Vun de Handschriften (Ghent,

ılhelm MOLL, Johannes Brugman het godsdienstig leven vaderen In
de vijftiende CUW (Amsterdam, 159

12 Johannes FLENSBURG, Die mittelniederdeutschen Predigten des Jordanus Von

OQuedlinburg In Auswahl (Lund, 191
14 See note above. Jordan WAas, however, g1ven brief treatments Dy the ate nıne-

teen  -century German historl1ans of preaching; SCC RU Geschichte der eut-
schen Predigt Im Mittelalter etimo. and LIN:  ER, Geschichte
der Predigt In Deutschland VO.:  \ Karl dem Großen his ZU:  S Ausgang des vierzehnten
Jahrhunderts (Munich, Jordan 18 vırtually absent from the MOST recentu
of German preachıing 1n the Mıddle Ages, which 15 also the MOST comprehens1ıve
COuUunNn SINCEe Cruel and Linsenmayer. Hıs Nalllec AaDPCAaIS TIG 1ve times, al] In
sıngle artıcle dealıng ıth SCITITILNONS employıng knowledge of the natural world He 1S
mentioned LINETC exemplum hımself, dropped, wıthout informatıon
analysıs 1mprove the of research of the past one-hundredn SE Elısabeth
SCHINAGL-PEITZ, Naturkundliches Wıssen In lateiniıschen Un deutschen Predig-
fen des Spätmittelalters, in Die deutsche Predigt Im Mittelalter. Internationales S5Sym-
posıum Fachbereich Germanıstik der Freien Unıiversıtät Berlın VO  —_ 3.-6 ()ktober
1989, ed Volker Mertens and Hans-Jochen Schiewer (Tübıngen, 285-300 Jor-
dan 1S further completely mIissıng in Carolyn UESSIG, ed., Medieval Monastıc Pre-
aching, Brill’s Studies ın Intellectual Hıstory (Leıden, VCIN though h1is SCI-
190910)81 collectons WEeEeTIC iIrequently coplıed Dy Benedictines and Carthusı1ans., thus blur-
nng the boundarıes between mendicant and monastıc preachıing.

14 Walter Untersuchungen den Passionsbetrachtungen In der ‘Vıta
Christi 'des Ludolf von Sachsen. Fın quellenkritischer Beıtrag Leben und Werk Ta-

und ZUT Geschichte der Passionstheologie, vols., nalecta Cartusiana 44, In-
stitut für Englische S5Sprache und Liıteratur, Unı1iversıtät alzburg (Salzburg,

| 5 SAAK, Religio Augustint: Jordan ofOuedlinburg and the Augustinian Ira-
dıtıon In Tate Medieval German,y, unpublıshed Ph  - Dissertation (Universıity ofAr
ZUONd, 1 “Quilibet Christianus: Saıints In Society In the Sermons of Jordan of
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few exceptions, such the artıcles of Jeremıuah Hackett, * has een
1gnored SVEGI SIncCe. One SMa fact cshould be sufficıent indıcate the
regretable extfent of thıs maJor lacuna: Jordan W dsS the author of INOIC

SCITINONS, extant in INOTC manuscrı1pts, than al y other member of the
er of Hermıuits of St Augustine before Martın Luther 1098 SCI-

11NONS In all, mınımum.
Between the time when he stepped OWN Prior Provıncıal of

the Saxon- Ihurıngi1an Provınce of h1s er In 1351 and hıs ea ın
1380 Jordan, who had egun hıs CGAHICGEl lector In hıs Order’s
studıum generale in Erfurt, and then ater In Magdeburg, composed
ree maJor COllecHOonNs of SCTINONS hıs Opus Postillarum, completed
ın shortly after 1365; hıis Opus Jor, yeLl another ser1es of VCr-

de lempore, and h1s Opus Dan, Sermones de Sanctıs. Hıs
Opus Postillarum, IC contaıns ASs SECETIMONEN such theologıca works

Jordan’s Meditationes de Passıone Chrıisti, hıs Exposttio Orationis
Dominice, h1ıs Iractatus de viırtutibus el VICILS, and hıs Expostitio de
Antichristo, 1$ exfant in manuscrı1pts and W ds> publıshed in
Strassburg In 1483} Hıs Opus Jor IS; in extant In only ree

Ouedlinburg, OESA, ın Models of Holiness In Medieval Sermons, Federation Interna-
1onale des Instituts d’Etudes Medievales, exXx{is ei Etudes du oyen Age d ed Be-
verly KIENZLE, ıth Edıth DOLNIKOWSKI, Rosemary AG
HALLE, Darleen and nne THAYER (Louvaın-la-Neuve, 317-338:;
I The Reception of Augustine In the Later Middle Ages, in The Reception of the
Church Fathers In the West, ed Irena Backus vols (Leıden, 36 7-404; L
°"The C(C'reation of Augustinian Identity in the ater ıddle Ages.” Aug(L) 49 (1999),
109-164; 251-286; L Hıgh Way Heaven.

Jerem1nah The [/se ofa fext quotation from eiıster Eckhart DYy Jor-
dan of Ouedlinburg OSA, in Proceedings of the Patristic-Medieval and Renaıissance
Conference (Vıllanova, ;7=-102; 1  9 ° Verbum mentalıs concept10 in eıister
Eckhart and Jordanus of Quedlınburg. ext Study;- in Sprache Un Erkenntnis Im
Mittelalter, en des VI Internationalen Kongresses für mıiıttelalterliıche Phılosophıe
der Socıiete internatıonale DOUT 1’Etude de la Phılosophiıe Medıievale, 29 August-3
September 1977, vols (Berlin/New York, 3-1 Augustinian My-
SHCLISM In Fourteenth-Century Germany: Henry of Friıemar and Jordanus of Ouedlin-
burg, In Augustine: Mystic and Mystagogue, ed Frederick VAN9Joseph

SCHNAUBELTL, OS5A, and Joseph NO (New York, 439-456
17 See Saak, “Samnts in D5ocıety,  2} 319
IS For OVEerVI1eEW of ordan’s bıography, Na SAAK, igh Way Heaven, 243-

267
19 For hıst of the manuscrI1pts, SS AdolarKE. Manuskripte VO.:  > Wer-

ken der Autoren des Augustiner-Eremitenordens In mitteleuropädischen Bibliotheken
(Würzburg, 648 ordan’s Opus Postillarum W as publıshed wıthout pagına-
tıon folıatıon, and 111 be cıted here accordıng SCIILLO and sect10n.
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manuscrıpts and W ds pränted,” whereas h1s Opus Dan, also
extant In manuscrı1pts, recei1ved S1X edıtions, the ast eing
the Parıs edıtiıon of EST 1 In hI1s Opus Dan fınd hıs Iractatus de
artıculis fidei and in hıs Opus Jor, hıs TIractatus de filiatione divina.**
In short, Jordan’s SCTIINONS generI1c boundaries and much
theologıca. works AdS they adIiIc collections of MO SCIILIHNONS Wıth the
exception of hıs de SANCTLS, hıs [WO er ma]Jor cCollections
AdIc theologıca bıblical commentarıes organızed according the
lectionary, and represent the eology of the Augustinıian studia in
analogous ashıon do cCommentarıes Lombard that of the unıver-
S1t1es. They thus ATre PreC10us SOUTCES for evaluatıng the pastora
eology of the Augustinıan studia, 1eC had eır prıimary goal
the traınıng of teachers and preachers, for the CF ıtself, ell
for its soclety.“

In hıs SCITINON\NS, Jordan dıd nOoL mention the "modern Pelagıans’.
The image ofAugustine ONeE 1n 1S that of the ounder of the er of
hermits, together ıth that of the bıshop, and doctor of the Church
Augustine Was NnOTt portrayed the malleus hereticorum, he had
een already by Phılıp of Harvengt in the welfth CENLUTY, and he
Was immortaliızed the ceiling of the Church of St Augustine in
Maınz, Prachtexemplar of the Baroque For Jordan, Augustine W dS$
the Sapıens archıtechtor ecclesiae, an: the Order’’s el PTECED-
IOr Wıth such images, Jordan StIrove 1imıitate Augustine in all

According Zumkeller’s Manuskripte, 643, ordan’s Opus Jor 18 extant in
Vatıcan City, Vat ıbl lat 448, 458 fols., the manuscrıpt have used, and in the
[WO following manuscrı1pts, though nOoTL complete: Berlın, StB Theol Fol 293,
304 fols., and Wındsheim, ats 20) 298 fols

See Z/umkeller, Manuskripte, 641 Ihe edıtions of the Opus Dan WeTC Ulm,
S Strassburg, 1481 and 1484, Parıs, 1500, 1509, and 1

2 Ihe Iractatus de artıculis fidei 1S SCITNO M} See 1so Saak, Hıgh Way Hea-
VeEnN, ch 4, Z the Iractatus de fiıliatione dıvına 1S S(L 52 of the Opus
Jor, Vat lat. 448, fol Y’/rb-106rb.

253 See SAAK, High Way Heaven, ch
24 In h1is 1ta Sanctı Augustini Jordan dıd mention Augustine havıng refuted her-

et1cs, and exphcıitly mentions the Pelagıans: Eodem sıquıdem tempore multe quası
infinıte hereses in Afrıca pullulabant, Donatiste NaAMqyUC velu sub professione cont1-
nentium ambulantes eran In ingent! UINCIO PCI ferre Afrıcanas reg1ones CON-
stitut1 quı Circumcelliones dıcebantur superba audacıa homiıines et1am violenter el
C armıs ad SUam sectam trahentes. Manıche1l1l nıchilominus versuta callıdıtate mul-
{[OS seducebant Pelagıanıste simılıter hereses publıce et DCI domos diıssemiıinare
callıde conabantur. Felıx et1am hereticus, Maxentius, Pascentius, Felıcı1anus, Faustus,
Secundınus, Petilianus et multı alıı heretic1, quod CHNUIMMNECTATEC longum el superfluum
esset, doctrinas varlıas prophanas in cordıbus infirmorum semiıinabant. (9)i1 UJUOS

preclarıssımus magıster eccles1ıie et verıtatis velut fortissımus athleta PTIO fıde1
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aSpecCts of lıfe, and xhorted hıs confreres do the Samle, includıng in
e1Ir eachıng and preachıing. Jordan, Augustine, W as nOoTt e-
matıc theologıan, yel central doectrines Can be extracted irom hıs
SCTINONS that leave ou that CVCI) though Pelagıanısm such
W as nOTL 1sSsue for Jordan, when o0ok behind the abel,
predestinatıon,9 good works, and or1g1inal SIN WEITIC indeed, 18 the
exfent that ıt WOUuU be fıttıng chrısten Jordan &e  A  &e In echoes of
Augustine hımself, d hıs Order’s Lector el Predicator Gratie.”

1881 Ihe Justice of ıghting the Deyıl: 00dor
and the all to Battle

In Jordan’s SCITIHONS do nNnOoTt fınd discussions of the scholastıc
formulatıons DUFLS naturalıibus the facere quod In est Yet he 1s
clear when ıt 1{8 the in the rel1210us ıfe the Chrıstian
mMust make. Drawıng the TE Stages of Chrıstian ıfe deriıved
orıgıinally from Pseudo-Dionysıius, Jordan argued that the behever
must from the of the Incıpientes, that of the profi-
cıentes, reachıng fınally the of the comtemplativ\1.”® o0d works

sıincerıtate scr1ptis eit dıictis continue dımıcavıt el COS publıca dısputatiıone confutavıt.”
ORDANI QU  G, 1ta Sanctı Augustini I5 Parıs Bıblıotheque de
”Arsenal, MS 231 fol 68rb ordan’s ıta has 1O been edıted in Saak, High Way
Heaven, ETANRAG TIhe edıtıon of ordan’s ıta Dy Cyril Lawrence S5metana, 5 A 18
unfortunately NOTL of sufficıent quality be able be used for scholarly PUrpOSCS .
sSCe Cyrıil Lawrence SMETANA, O.5 Life of Saint Augustine by John Capgrave,
edited from British Library Addıtional together ıth Jordanus of Saxony s
Vıta Augustine |S1C!] Iirom Bıblıotheque de 1 Arsenal, 251 Pontifical Institute of
Mediaeval Studıies, Studies and Texts 138 Oronto, In hıis Opus Dan
(Sermones de sanctıs) (ed Strassburg, 1484; wıthout fohatıon pagınatıon), Jordan
reated Augustine in SCIILLONS F Here tınd reference Augustine havıng
futed heretics sermo but the image of Augustine presented 18 that ofPELAGIAN/ANTI-PELAGIAN PREACHING  319  aspects of life, and exhorted his confreres to do the same, including in  their teaching and preaching. Jordan, as Augustine, was not a syste-  matic theologian, yet central doctrines can be extracted from his  sermons that leave no doubt, that even though Pelagianism as such  was not an issue for Jordan, when we look behind the label,  predestination, grace, good works, and original sin were indeed, to the  extent that it would be fitting to christen Jordan ???, in echoes of  Augustine himself, as his Order’s Lector et Predicator Gratie.”  HIL The Justice of Fighting the Devil: Good Works  and the Call to Battle  In Jordan’s sermons we do not find discussions of the scholastic  formulations ex puris naturalibus or the facere quod in se est. Yet he is  clear when it comes to the progress in the religious life the Christian  must make. Drawing on the three stages of Christian life derived  originally from Pseudo-Dionysius, Jordan argued that the believer  must progress from the state of the incipientes, to that of the profi-  cientes, reaching finally the state of the comtemplativi.” Good works  sinceritate scriptis et dictis continue dimicavit et eos publica disputatione confutavit.”  JORDANI DE QUEDLINBURG, Vita Sancti Augustini 13,7, Paris Bibliothe&que de  l’Arsenal, MS 251, fol. 68*. Jordan’s Vita has now been edited in Saak, High Way to  Heaven, 774-810. The edition of Jordan’s Vita by Cyril Lawrence Smetana, O.S.A. is  unfortunately not of sufficient quality to be able to be used for scholarly purposes ;  see Cyril Lawrence SMETANA, O.S.A., Life of Saint Augustine by John Capgrave,  edited from British Library Additional MS 36704 together with Jordanus of Saxony’s  Vita s. Augustine [sic!] from Bibliothe&que de 1’ Arsenal, MS 251, Pontifical Institute of  Mediaeval Studies, Studies and Texts 138 (Toronto, 2001), 75-111. In his Opus Dan  (Sermones de sanctis) (ed. Strassburg, 1484; without foliation or pagination), Jordan  treated Augustine in sermons 129-151. Here we find reference to Augustine having re-  futed heretics (sermo 129B), but the image of Augustine presented is that of “... dux  pauperum et religiosorum ... lux doctorum et contemplativorum ... speculum perfec-  torum et omnium prelatorum ...” JORDAN OF QUEDLINBURG, Opus Dan (ed.  Strassburg, 1484), sermo 140A. Neither Pelagius nor the Pelagians or Pelagianism is  mentioned anywhere in any of these sermons.  » See Saak, High Way to Heaven, ch. 4.  %“__. deus est sicut motor primus, a quo virtus motiva derivatur in animam, sicut a  quodam fonte paterno, a quo fluit gratia in animam per quam deus movet liberum ar-  bitrium ad se amandum et virtuose operandum. Hec autem motio dei in anima triplex  est secundum triplicem statum: incipientes movet ad culpe compunctionem et pecca-  torum dolorosam rememorationem; proficientes movet ad profectus spiritualis conti-  nuam progressionem; sed contemplativos movet ad divine dulcedinis internum degu-  stationem.” Jor. Opus Postillarum, sermo 11A (ed. Strassburg, 1483). This three-fold  scheme stems from Ps.Dionysius’ De ecclesiastica hierarchia (PG 3, 369-584), yetdux
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Oorum el omn1ıum prelatorum . JORDAN QU  URG, Opus Dan (ed
Strassburg, 140AÄA Neıther Pelagıus 1OT the Pelagıans Pelagıanısm 1$
mentioned anywhere in all y of these SCTINONS

25 See S5aak, High Way Heaven, ch.
26 ' deus est SsıCut MOTfOr prıimus, qUO virtus motiva derıvatur in anımam, sıcut

quodam fonte paterno, qUO unt oratia in anımam PCI quam deus MOVE lıberum ATl -
bıtrıum ad amandum el virtuose operandum. Hec autem mot10 de1 in anıma trıplex
est secundum trıplıcem sStatum incıpıentes MOVE ad culpe compunctionem el Ca-
tOorum dolorosam rememoratıonem; proficıentes MOVE ad profectus spiırıtualıs cont1-
NUam progressionem; sed contemplatıvos MOVve ad dıyıne dulcedinıs internum degu-
statıonem.” Jor. Opus Postillarum, SCTILNLO ITA (ed Strassburg, hıs three-fold
scheme Stems fIrom Ps.Dıionysius’ De ecclesiastica hierarchia (PG 39 369-584), yel
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and the acquısıtion of the virtues dIiIC hat effect the development. For
Jordan, for hıs Order’s theolog1ans irom eg1dius Romanus Mar-
tın Luther, the Chrıstian ıfe W ds battle agalınst the eVil:;
continud, and g00d works, d he WwTOTte In hıs Opus Jor, ..  oug be
placed before all er WCaPDONS use: {O fıght the devıl| the ing’s
standard. ” 27J or of love reign SUDICIMME for the eV1 fears nothıng
1MOTEC than 10ve —S

One Can only make in the Christian lıfe, and 1g the
evıl, by followıng wiıll, which 1S revealed MOST of all in the Ten
Commandments. In hıs Opus Postillarum Jordan DSaVC adıcal
interpretatıon of the LaWw In exposıting the parable of the of
Matthew I3 Jordan nverted the interpretation OUnN:! in h1s SOUITICC, the
Commentary Matthew of Jordan’s teacher and confrere Albert of
ua Albert had explaiıned the thırty-fold, s1Xty-Ifold, and ONC
hundred-fold yıelds VELY tradıtionally, whereby the first 15 that of the
marrıed, the second, that of the chaste. and the thırd, hat of the VIr-
Q1NS; OI, the thırty-fold yıe 1S that of the doctors, the s1iXty-fold, that
of the MarTtYrIS, and the O0OÖ-fold, that of the apostles; OI, the IrCYy fold
yıe Was that of observing the old law, the SIXtYy fold, that of obser-
ving the 1C  < law, and the hundred fold, hat of observing the monastıc
counsels. Jordan ollowe Albert for the first interpretation, but
inverted the order for the second and 1IT' For Jordan, the apostles
yıelded thırty-fold harvest, the VIS, S1xty-fold, and the doctors

100 fold, but then he continued. TIhe 100 told yıe Jordan equated
ıth observing the old law, the S1xty-fold, ıth observing the 1C law,

Jordan MoOSstT lıkely took hıs descr1iption of the three-fold stages of the Christian’s DIO-
firom eıther Ihomas Agquımmas, Summa I’heologiae, Secunda Secundae 186,

A ad 3: OMEKE, Tractatus de laudibus divine sapıentie, (ed Rome., 1933
reprınt: Aeg1dıus KROomanus, Opuscula I, Frankfurt. fol 31ya:
FRIEMAR, Iractatus de adventu verbı In mentem Markus Wriedt has pominted thıs
well-known schema in the works of Johann VOI Staupıitz, whiıich TIE. traces back
Hugh of St. Cher, ohNannes Gerson, Dionysıius the Carthusıan, and Augustinus Fava-
ronl; WRILDI, Gnade Un Erwählung. FEıne Untersuchung Johann Von StAU-
D1tz und Martın Luther (Maınz, 2973

27 . 1aDOIlus320  E/L\SAAK  and the acquisition of the virtues are what effect the development. For  Jordan, as for his Order’s theologians from Aegidius Romanus to Mar-  tin Luther, the Christian life was a battle against the devil, a pugna  continua, and good works, as he wrote in his Opus Jor, “ought to be  placed before all other weapons [used to fight the devil] as the king’s  standard.””? Works of love reign supreme for the devil fears nothing  more than love.?  One can only make progress in the Christian life, and fight the  devil, by following God’s will, which is revealed most of all in the Ten  Commandments. In his Opus Postillarum Jordan gave a radical  interpretation of the Law. In expositing the parable of the sower of  Matthew 13, Jordan inverted the interpretation found in his source, the  Commentary on Matthew of Jordan’s teacher and confrere Albert of  Padua. Albert had explained the thirty-fold, sixty-fold, and one  hundred-fold yields very traditionally, whereby the first is that of the  married, the second, that of the chaste, and the third, that of the vir-  gins; or, the thirty-fold yield is that of the doctors, the sixty-fold, that  of the martyrs, and the 100-fold, that of the apostles; or, the thirty fold  yield was that of observing the old law, the sixty fold, that of obser-  ving the new law, and the hundred fold, that of observing the monastic  counsels. Jordan followed Albert for the first interpretation, but  inverted the order for the second and third. For Jordan, the apostles  yielded a thirty-fold harvest, the martyrs, a sixty-fold, and the doctors  a 100 fold, but then he continued. The 100 fold yield Jordan equated  with observing the old law, the sixty-fold, with observing the new law,  Jordan most likely took his description of the three-fold stages of the Christian’s pro-  gress from either Thomas Aquinas, Summa Theologiae, Secunda Secundae q. 186, art.  1, ad 3; GILES OF ROME, T7ractatus de laudibus divine sapientie, (ed. Rome, 1555;  reprint: Aegidius Romanus, Opuscula I, Frankfurt, 1968), fol. 31va; or HENRY OF  FRIEMAR, Tractatus de adventu verbi in mentem. Markus Wriedt has pointed to this  well-known schema in the works of Johann von Staupitz, which Wriedt traces back to  Hugh of St. Cher, Johannes Gerson, Dionysius the Carthusian, and Augustinus Fava-  roni; M. WRIEDT, Gnade und Erwählung. Eine Untersuchung zu Johann von Stau-  pitz und Martin Luther (Mainz, 1991), 223.  2“ _ diabolus ... fidem, spem, caritatem et bona opera laborat auferre, sed debet  quilibet resistere de fide scutum facere, de spe galeam, de caritate lanceam, opera au-  tem debet ponere super omnia arma tamquam regis insignia.”” Jordan of Quedlinburg,  Opus Jor, sermo 114, MS Vat. lat. 448, fol. 191°  ® “Impugnamus autem eum [scil. diabolum] per bona opera, quae sibi sunt a tota  specie contraria et maxime per caritatem, quia ut dicit Hugo in Expositione Regulae,  ‘nihil est quod ipse diabolus tantum timeat quantum caritatis unitatem.’ [HUGH OF  ST. VICTOR, Expositio in Regulam Sancti Augustini 1, PL 176, 883C].” JORDAN  OF QUEDLINBURG, Opus Postillarum, sermo 437B (ed. Strassburg, 1483).fiıdem, SPCIHIN, carıtatem ef bona D' aborat auferre., sed debet
quılıbet resistere de fıde SCULUmM facere, de SPC galeam, de carıtate lanceam, D'
tem debet ONCIC 1319) Omn1a AT (amquam reg1s ins1gn1a. ” Jordan of Quedlınburg,
Opus Jor, 114, Vat lat 448, fol

25 "Impugnamus autem Cu |scıl. dıabolum | pPCI bona D'  5 UJUaC <1b1 Sunt tota
specıe contrarıa eit maxıme PCI carıtatem, qula ut dıcıt Hugo 1in Exposıtione Regulae,
"nıhıl est quod 1pse dıabolus tantum timeat quantum carıtatıs unıtatem.’

VICTOR, ExXpostitio In Regulam Sanctı Augustini I 176, 3C] 9R JORDAN
QU.  G, Opus Postillarum, SCITINO 4237 (ed Strassburg,
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and the thırty-fold, ıth observing the counsels. Jordan elevate' the
observance of the old law, above that of the new.“

When fırst read Jordan’s treatment of thıs parable, hought
that it mMust ave een cribal CITOT that had inverted the exposıtion.
Yet Jordan’s interpretatıon 1S wıtnessed In both the manuscrıpt
tradıtıon and the printed dıtıon of 1483, that 6 Vn 1f he had inten-
ded otherwise, hıs text speaks clearly. Moreover, there AIC sufficıent
theologıca [CaSONlsSs iın Jordan’s CecIINONS defend hıs claım that the
observance of the old law should be placed above that of the 1CW. As
already mentiıo0oned, Jordan argued that 111 Was revealed mMoOost
of all In the old law, 1C Chrıstians must follow ıIn theır battle
agaınst the VICIOUS Incurs1ons of atan Moreover, Jordan, in keeping
ıth h1is 1e W of thıs parable, put or equalliy adıcal interpre-
tatıon of Justice, of that IC makes ONEC Just Jordan W as nOoTt CON-
cerned ıth hOow the 1stıian Can fınd rıghteous God, VIAG SEeCUFrLOr
for the Chrıistian follow, but rather ıth eing Just and o1ng that
IC 18 Just, 1G he defined payıng hat ONEC OWCS, ase
Matthew 18:28, Redde quod debes.) All SIN, for Jordan, W as equated
ıth debt, that debt W as the INOTEC eNncompassıng When
ONeC O€es nNnOTL render hat OMNC OWCS, ONEC Sins.* ere four credıtors

“Notandum autem quod atthe1 tert10 decımo |Mt SE Z3] magı1s explicıte
agıtur de hu1l1usmodiı fructhibus ubı dicıtur quod alıus centesimus, alıus seEXagESIMUS,
alıus treces1ımus. Primus est virgınum; secundus continentium; tertium con1ugatorum.
Vel prımus est doctorum;: secundus martırum: erti1us apostolorum. Vel prımus atur
DCI observantıam leg1s veterI1Ss; secundus DCI observantıam leg1s NOVE; tertius PCI Ob-
servantıum consıliıorumPELAGIAN/ANTI-PELAGIAN PREACHING  321  and the thirty-fold, with observing the counsels. Jordan elevated the  observance of the old law, above that of the new.”  When I first read Jordan’s treatment of this parable, I thought  that it must have been a scribal error that had inverted the exposition.  Yet Jordan’s interpretation is witnessed in both the manuscript  tradition and the printed edition of 1483, so that even ıf he had inten-  ded otherwise, his text speaks clearly. Moreover, there are sufficient  theological reasons in Jordan’s sermons to defend his claim that the  observance of the old law should be placed above that of the new. As  already mentioned, Jordan argued that God’s will was revealed most  of all in the old law, which Christians must follow in their battle  against the vicious incursions of Satan. Moreover, Jordan, in keeping  with his view of this parable, put forth an equally radical interpre-  tation of justice, of that which makes one just. Jordan was not con-  cerned with how the Christian can find a righteous God, a via securior  for the Christian to follow,* but rather with being just and doing that  which is just, which he defined as paying what one owes, based on  Matthew 18:28, Redde quod debes.* A sin, for Jordan, was equated  with debt, so that debt was the more encompassing category. When  one does not render what one owes, one sins.”* There are four creditors  9 “Notandum autem quod Matthei tertio decimo [Mt. 13:18-23] magis explicite  agitur de huiusmodi fructibus ubi dicitur quod alius centesimus, alius sexagesimus,  alius trecesimus. Primus est virginum; secundus continentium; tertium coniugatorum.  Vel primus est doctorum; secundus martirum; tertius apostolorum. Vel primus datur  per observantiam legis veteris; secundus per observantiam legis nove; tertius per ob-  servantium consiliorum ... Unde Matthei 19 dicitur: vos qui reliquistis omnia et secu-  ti estis me, centuplum accipietis [Mt. 19:29].” JORDAN OF QUEDLINBURG, Opus  Postillarum, sermo 137G (ed. Strassburg, 1483). Cf.: “Nota quod triplex ponitur fruc-  tus istius seminis, scilicet tricesimus, sexagesimus et centesimus. Primus est coniuga-  torum; secundum continentium; tertius virginum. Vel primus est doctorum; secundus  est martirium; tertius apostolorum. Vel primus datur propter observantiam antique le-  gis; secundum propter observantiam nove; tertius propter observantium consiliorum.”  ALBERT OF PADUA, Expositio Evangeliorum Dominicalium (ed. Venice, 1476), fol.  28  * Cf. Hamm, Frömmigkeitstheologie, 247-303.  3 “Introducitur autem hic virtus iustitie cuius est reddere unicuique debitum suum.  Et hec est eius propria ratio prout describitur et a philosophis et a iurisperitis.” JOR-  DAN OF QUEDLINBURG, Expositio Orationis Dominice, Berlin, StB MS  theol. lat. qu. 175, fol. 84*.  » “Dicendum quod pro tanto dicuntur peccata debita quia inde peccata contraxi-  mus, quia debita non solvimus, id est, quia non fecimus quod debuimus et ob hoc iu-  dici penam debemus. Sicut ergo qui non solvit pecuniam creditori statuto termino du-  pliciter incurrit debitum ultra debitum pecunie, puta debitum culpe, ex eo quod non  solvit per quod offendit creditorem, et debitum pene, quam debet iudici ex eo quod  contra iustitiam egit, sic in proposito ex eo quod non facimus debitum nostrum illisnde Matthe1 19 dicıtur: VOS qul relıquistıs omnı1a el ECU-
f1 esStLS ME, centuplum accıpletis 291 JORDAN QU  G, Opus
Postillarum, SCTINO 137G (ed Strassburg, (£ Nota quod trıplex ponıtur ITruC-
{us 1Sst1us SemM1N1S, scılıcet tr1CEeSIMUS, seXageS1ımMus el centesimus. Primus est CON1Uga-
Orum; secundum continentium: ertius virgınum. Vel prımus est doctorum;: secundus
est martırıum: erhus apostolorum. Vel pPr1mus atur propter observantıam antıque le-
91S; secundum propter observantıam NOVC; tertıus propter observantıum consıl1ıorum.”
ALBERT DUA, EXpostitio Evangeliorum Dominicalium (ed Venice, fol
1-2°

30 G Hamm , Frömmigkeıitstheologie, 24 7-303
“Introducıtur autem hıc virtus i1ustıtie CU1US est reddere Uun1Ccu1que debitum SUUIIL

Et hec est 1US proprıa ratıo desceribitur philosophıs et lurısper1t1s. ” JOR-
DA  Z QU  G, EXposttio Orationis Domuinice, Berlın, StB
eo lat. /D fol Rarn

3° “Idicendum quod DIO dıcuntur peccala debıta qul1a inde peccala contrax1-
INUS, qula debıta NOMN solviımus, 1d eSL, quı1a NON fecımus quod debuimus el ob hOC 1U-
dıcıNdebemus. Sıcut CISO quı 1910)8| solvıt pecun1am credıtor1 tatuto termıno du-
plıcıter incurrıt debıtum ultra debıtum pecunIle, puta debitum culpe, quod NO
solvıt pPCI quod offendiıt credıtorem, ei debiıtum PCNC, qUamı iudicı quod
Contra 1ustit1am egıt, S1C in proposıto quod NO  —_ facımus debitum NOsStIrum ıllıs
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whom the Chrıstian must DPaY. To God, ONC WCS relıg10n; oneself,
self-gzovernance; ne s  ? ne1ghbor, love, and the EeVIL, resistance
and ere 15 sıngle tandard of Justice, defined payıng al]
ne s  7 C  S 46 INOTEC VeCeI 1S the SAamMe tandard of Justice by 1C
Christians 111 be Jjudged in the 1na Judgement, when Christ 111 ask
OINC whether ONC has paıd all ne’s  7 TIhe basıs for determinıng
whether ONMNC has pa1d all ne s  ka 1S the old law, the (G(J0d of the Old
Testament who demands of hıs followers strict obedience. hıs 15 Jor-
an s  ? 1e W of Justice, and of Justification. It 15 unrelenting and CannoTL
be fulfilled, but it 18 hat he d the Standar:‘ for all who Ala in
WäaTl ıth the evıl, should, he asserts, preacher, ell

confessor in the confess1i10nal.* Fulfillıng the old law, g00d
works, and merit, comprıse for Jordan the Standar: of Justice the
Tıstian must meef In order 1g the eviıl, and achleve Justifi-
catıon before God and thus gaın eternal salvatıon. In hıs 1e W of
Justificatıon, Jordan W as nOot sem1-Pelagıan, but W as seemıingly
thoroughly elagıan, espousiıng doctrine of Justificatıon solis
operibus ase‘ fulfiıllıng the old law, the revealed 111 of (G0d

quıbus debemus, contrahımus duo mala scılıcet peCCalum eit reatum quUan-
{u  3 ad culpam; reatum quantum ad N  5 YJuUC utraque nomıne debitı intelliguntur.
KEx YJUO quod potius el mehlıus dicıtur hıc °‘debita nostra’ qu amı "peccata
<nostra>) qula plus petimus dıcendo dıimuitte noDbis debita <nostra>, qula PCI hoc pet1-
INUS <nob1iıs> dıiımıssıonem culpe el PCNC, YUallı S1 dıceremus, °‘dımuitte nobıs peccata
nostra’, qul1a NONNUNG Ua diımiıttitur quantum ad culpam, remanente reatu
YJUO adI Ulterius quı1a dıctum est quod inde peccala contrahımus quı1a debıta
NOSITa quı1ıbus debemus NO  — solvıimus, dubitaret alıquıs el YJUC debıita debeamus.” Ibid.,
fol 82vb

37 “Scıiendum quod quaedam debemus deo D NOS, quaedam nobis1psı1s intra
NOS, quaedam CIO DrOX1m1s nostrI1is 1uxta NOS, quaedam et1am dıabolo, quı est infra
nOSs  K JORDAN QU  (: Opus Postillarum, 436A (ed Strass-
burg, “Postremo videndum quıd debemus dıabolo, quı infra 105 est 1pse eft
tellıtes 1US scılıcet peccala el vitla. Et322  E: L SAAK  whom the Christian must pay. To God, one owes religion; to oneself,  self-governance; to one’s neighbor, love, and to the devil, resistance  and battle.® There is a single standard of justice, defined as paying all  one’s debts, which more over is the same standard of justice by which  Christians will be judged in the final judgement, when Christ will ask  one whether one has paid all one’s debts. The basis for determining  whether one has paid all one’s debts is the old law, the God of the Old  Testament who demands of his followers strict obedience. This is Jor-  dan’s view of justice, and of justification. It is unrelenting and cannot  be fulfilled, but it is what he holds up as the standard for all who are in  war with the devil, as should, he asserts, every preacher, as well as  every confessor in the confessional.* Fulfilling the old law, good  works, and merit, comprise for Jordan the standard of justice the  Christian must meet in order to fight the devil, and to achieve Justifi-  cation before God and thus to gain eternal salvation. In his view of  justification, Jordan was not semi-Pelagian, but was seemingly  thoroughly Pelagian, espousing a doctrine of justification solis  operibus based on fulfilling the old law, the revealed will of God.  quibus debemus, contrahimus duo mala scilicet peccatum et reatum: peccatum quan-  tum ad culpam; reatum quantum ad penam, que utraque nomine debiti intelliguntur.  Ex quo patet quod potius et melius dicitur hic ‘debita nostra’ quam ‘peccata  <nostra>’, quia plus petimus dicendo dimitte nobis debita <nostra>, quia per hoc peti-  mus <nobis> dimissionem culpe et pene, quam si diceremus, ‘dimitte nobis peccata  nostra’, quia nonnunquam dimittitur peccatum quantum ad culpam, remanente reatu  quo ad penam. Ulterius quia dictum est quod inde peccata contrahimus quia debita  nostra quibus debemus non solvimus, dubitaret aliquis et que debita debeamus.” Zbid.,  LOl 82  3 “Sciendum quod quaedam debemus deo supra nos, quaedam nobisipsis intra  nos, quaedam vero proximis nostris iuxta nos, quaedam etiam diabolo, qui est infra  nos.” JORDAN OF QUEDLINBURG, Opus Postillarum, sermo 436A (ed. Strass-  burg, 1483); “Postremo videndum quid debemus diabolo, qui infra nos est ipse et sa-  tellites eius scilicet peccata et vitia. Et ... debemus ei tria scilicet inimicitiam, resis-  tentiam et pugnam.” Opus Postillarum, sermo 437B (ed. Strassburg, 1483); “Propter  quod est sciendum quod aliquid debemus deo, aliquid nobisipsis, et aliquid proximis  nostris. Debemus enim deo religionem; nobisipsis debitam gubernationem; proximis  mutuam dilectionem.” JORDAN OF QUEDLINBURG, Expositio Orationis Domini-  ce, Berlin, StB, MS theol. lat. qu. 175, fol. 88.  * “Redde quod debes, Matthei 18 [Mt. 18:28]. Licet haec verba parabolice dicta  fuerint a servo debitum a suo converso atrociter extorquente, mystice autem haec ver-  ba possunt accipi ut dicenda a summo iudice ad quemlibet hominem in morte vel in  iudicio extremo rationem ab ipso iudicialiter exigente ... ad praesens tamen accipi  possunt ut dicantur a quolibet praedicatore et doctore vel etiam confessore fideles ad  redditionem sui debiti fideliter exhortante dicendo cuilibet redde quod debes.” Opus  Postillarum, sermo 436A (ed. Strassburg, 1483).debemus e1 trıa scıilıcet inıimi1icıti1am, resIS-
enti1am ef pugnam.” Opus Postillarum, SCTINO 423 '/7B (ed Strassburg, “Propter
quod est scıendum quod alıquıid debemus deo, alıquıid nobis1psı1s, eit alıquıid ProX1m1s
nostrIıs. Debemus nNnım deo relıg1o0nem; nobisıps1s debıtam gubernationem; prox1imı1s
mMmutuam dilectionem.” JORDAN Q  G, Exposttio Orationis Domuni-
C Berlın, StB, eo lat. L7L tfol 88rv

34 “Redde quod debes, Matthe1 18 ı Mt 18:28 Licet haec verba parabolıce dicta
fuerıint debitum SUO atrocıter extorquente, mystice autem haec VCI-

ba possunt accC1ıpı ut dıcenda 1udıice ad quemlıbet homınem 1n morte vel in
1Ud1C10 extiremo ratıonem ah 1DSO 1udıcıalıter ex1igente322  E: L SAAK  whom the Christian must pay. To God, one owes religion; to oneself,  self-governance; to one’s neighbor, love, and to the devil, resistance  and battle.® There is a single standard of justice, defined as paying all  one’s debts, which more over is the same standard of justice by which  Christians will be judged in the final judgement, when Christ will ask  one whether one has paid all one’s debts. The basis for determining  whether one has paid all one’s debts is the old law, the God of the Old  Testament who demands of his followers strict obedience. This is Jor-  dan’s view of justice, and of justification. It is unrelenting and cannot  be fulfilled, but it is what he holds up as the standard for all who are in  war with the devil, as should, he asserts, every preacher, as well as  every confessor in the confessional.* Fulfilling the old law, good  works, and merit, comprise for Jordan the standard of justice the  Christian must meet in order to fight the devil, and to achieve Justifi-  cation before God and thus to gain eternal salvation. In his view of  justification, Jordan was not semi-Pelagian, but was seemingly  thoroughly Pelagian, espousing a doctrine of justification solis  operibus based on fulfilling the old law, the revealed will of God.  quibus debemus, contrahimus duo mala scilicet peccatum et reatum: peccatum quan-  tum ad culpam; reatum quantum ad penam, que utraque nomine debiti intelliguntur.  Ex quo patet quod potius et melius dicitur hic ‘debita nostra’ quam ‘peccata  <nostra>’, quia plus petimus dicendo dimitte nobis debita <nostra>, quia per hoc peti-  mus <nobis> dimissionem culpe et pene, quam si diceremus, ‘dimitte nobis peccata  nostra’, quia nonnunquam dimittitur peccatum quantum ad culpam, remanente reatu  quo ad penam. Ulterius quia dictum est quod inde peccata contrahimus quia debita  nostra quibus debemus non solvimus, dubitaret aliquis et que debita debeamus.” Zbid.,  LOl 82  3 “Sciendum quod quaedam debemus deo supra nos, quaedam nobisipsis intra  nos, quaedam vero proximis nostris iuxta nos, quaedam etiam diabolo, qui est infra  nos.” JORDAN OF QUEDLINBURG, Opus Postillarum, sermo 436A (ed. Strass-  burg, 1483); “Postremo videndum quid debemus diabolo, qui infra nos est ipse et sa-  tellites eius scilicet peccata et vitia. Et ... debemus ei tria scilicet inimicitiam, resis-  tentiam et pugnam.” Opus Postillarum, sermo 437B (ed. Strassburg, 1483); “Propter  quod est sciendum quod aliquid debemus deo, aliquid nobisipsis, et aliquid proximis  nostris. Debemus enim deo religionem; nobisipsis debitam gubernationem; proximis  mutuam dilectionem.” JORDAN OF QUEDLINBURG, Expositio Orationis Domini-  ce, Berlin, StB, MS theol. lat. qu. 175, fol. 88.  * “Redde quod debes, Matthei 18 [Mt. 18:28]. Licet haec verba parabolice dicta  fuerint a servo debitum a suo converso atrociter extorquente, mystice autem haec ver-  ba possunt accipi ut dicenda a summo iudice ad quemlibet hominem in morte vel in  iudicio extremo rationem ab ipso iudicialiter exigente ... ad praesens tamen accipi  possunt ut dicantur a quolibet praedicatore et doctore vel etiam confessore fideles ad  redditionem sui debiti fideliter exhortante dicendo cuilibet redde quod debes.” Opus  Postillarum, sermo 436A (ed. Strassburg, 1483).ad amen accıpI
possunt ut dıcantur quolibe praedıicatore eit doctore vel et1am confessore iiıdeles ad
reddıtionem SU1 debiıtı fidelıter exhortante dıicendo cu1ılıbet redde quod debes.” Opus
Postillarum, SCITINO 4236A (ed. Strassburg,
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TIhe problem Jordan ace however, Was that eft eır OW
humans CannoTL ulfıl! the law, for they ont CVECN know hat it 1S5 that
they OW! Neve  eless, the aDsolute Standar:‘ of Justice remaıns the
call battle agalnst the eV1 18; however, only by the of (G0od
that Chrıistians egın {O realıze precisely hat it 15 that they OW:! the
extent hereof, and eIr inabılıty mee(ft the requırements. hus they
mMust PIAY, Forgıive OUT debts, whiıich Jordan assoc1lated ıth the
beatıtude of weep1ing 1S only Dy the of (10d that Chrıistians Cal
CVCNMN recognıze hat it 15 that they OW! owledge g1ven, accordıng

Jordan, Dy the donum scıentle, and the exient 1C they Al
eır OW incapable of meeting theır debts.” The of (10d reveals
hat ıt 15 that Chrıstians OW: ell the fact that they cCannoTt DAaYy
theır S, and thus they WCCD, and Chrıst ll console e1r WCC-

1S only ere that ONC begıns recogn1ze Jordan’s thoroughly
Augustinian eOlog2y, which AaDDCAaLS nNOL much dSs ONC that Was the
PICCUFLSOI Luther, ıt W as ONC that echoed beforehand that of
Calvın The only WaYy Out of the condemnatıon of the law, absSoO-
ute Standar: of Justice, for Jordan, for Calvın, W as the of
(J0d and the doectrine of election and predestinatıon.

45 Nec et1amII SSC 1ust1 n1ıs1 reddamus CU1que debıtum SUUM, sed quıd
sıt iıllud debitum quod tenemur CuU1que neSCIMUS N1Is1 PCI donum scl1entie.” JORDAN
OF Q  (3 Expositio Orationıis Dominice, Berlın, StB, theol lat.
173 fol 84n

36 “Unde absque dono scıentlie D' lustitie facere NON,propter quod d1ı-
cıt Isaıe 53 In sCcLieNntLa SUd ILUSEfIcCAaVIit multos [Is eit loquıtur de Chrıisto CUu1 at-
trıbuuntur dona spırıtus sanctı in ratione merit1, qula propter merıtum SUUuTMM nobıs dan-
{ur. nde et1am 1pse spırıtus SAaNnCT{usSs dicıtur spirıtus filit, ad (Galatas |Gal 4:6] hrı-
STUS igıtur iın sc1entia SUuaqa, 1d est pCI donum scıentie, lustificat, 1d est; 1usStos facıt mul-
{OS docendo videlicet ON quıd Culque debeant, puta quıd deo, quı1d S1b11psS1s el quıd
DrOX1m1S; ei nıchı lomınus JuUC debıta peccando CONtLraxXxerun:! Et qula hec Omn1ı1a sıne
dono sclentıie SsCIre NO  e valemus, 1deo in hac petitione spırıtum sc1entıie postulamus.
Introducıtur CONSeEquUeENTLeEr hıc beatıtudo luctus, que secundum Augustinum adaptatur
dono sclentie PCI quod ScC1tur de quıbus lugendum sıt Aug de serm .dom. A1,3
(129,840-842)], CU1US et1am convenlentie sıgnum est in natura YUC iıdem membrum OI -
dinavıt ad vi1isum el ad Iuctum. Lugendum est autem DIO delhctis eit peccatıs tam qu«c
COMMI1SIMUS Conftra deum tam YJuC Contra nosmet1psos vel et1am Conftra prox1mos
SITOS De hOC luctu dıcıt psalmo: OQuası [ugens el contriıstatus S1IC humiliabitur |Ps

141 Non solum et1am lugendum est DIO peccatıs DPrOPpT11S, sed et1am PIO alıen1ıs
quod est MmMalorIs perfect10n1sPELAGIAN/ANTI-PELAGIAN PREACHING  323  The problem Jordan faced, however, was that left on their own,  humans cannot fulfill the law, for they don’t even know what it is that  they owe. Nevertheless, the absolute standard of justice remains as the  call to battle against the devil. It is, however, only by the grace of God  that Christians begin to realize precisely what it is that they owe, the  extent thereof, and their inability to meet the requirements. Thus they  must pray, Forgive us our debts, which Jordan associated with the  beatitude of weeping. It is only by the grace of God that Christians can  even recognize what it is that they owe, a knowledge given, according  to Jordan, by the donum scientie, and the extent to which they are, on  their own, incapable of meeting their debts.® The grace of God reveals  what it is that Christians owe as well as the fact that they cannot pay  their debts, and thus they weep, and Christ will console their wee-  ping.* It is only here that one begins to recognize Jordan’s thoroughly  Augustinian theology, which appears not so much as one that was the  precursor to Luther, as it was one that echoed beforehand that of  Calvin. The only way out of the condemnation of the law, God’s abso-  lute standard of justice, for Jordan, as for Calvin, was the mercy of  God and the doctrine of election and predestination.  ®# “Nec etiam possumus esse iusti nisi reddamus cuique debitum suum, sed quid  sit illud debitum quod tenemur cuique nescimus nisi per donum scientie.” JORDAN  OF QUEDLINBURG, Expositio Orationis Dominice, Berlin, StB, MS theol. lat. qu.  175 0L 847  % “Unde absque dono scientie opera iustitie facere non possumus, propter quod di-  cit Isaie 53: in scientia sua iustificavit multos [Is. 53:11], et loquitur de Christo cui at-  tribuuntur dona spiritus sancti in ratione meriti, quia propter meritum suum nobis dan-  tur. Unde etiam ipse spiritus sanctus dicitur spiritus filii, ad Galatas 4 [Gal. 4:6]. Chri-  stus igitur in scientia sua, id est per donum scientie, iustificat, id est, iustos facit mul-  tos docendo videlicet eos quid cuique debeant, puta quid deo, quid sibiipsis et quid  proximis; et nichilominus que debita peccando contraxerunt. Et quia hec omnia sine  dono scientie scire non valemus, ideo in hac petitione spiritum scientie postulamus.  Introducitur consequenter hic beatitudo luctus, que secundum Augustinum adaptatur  dono scientie per quod scitur de quibus lugendum sit [Aug. de serm.dom. 2,11,38  (129,840-842)], cuius etiam convenientie signum est in natura que idem membrum or-  dinavit ad visum et ad luctum. Lugendum est autem pro delictis et peccatis tam que  commisimus contra deum tam que contra nosmetipsos vel etiam contra proximos no-  stros. De hoc luctu dicit psalmo: Quasi lugens et contristatus sic humiliabitur [Ps.  34:14]. Non solum etiam lugendum est pro peccatis propriis, sed etiam pro alienis  quod est maioris perfectionis ... Lugere autem peccata est ipsa odire, itaque surgamus  ad destructionem eorum. Est <autem> et alius luctus qui etiam ad hanc beatitudinem  pertinet, scilicet lugere pro incolatu presentis miserie et pro dilatione <celestis> glo-  rie. Hoc luctu luxit propheta cum dicebat: heu michi quia incolatus meus prolongatus  est, etc. [Ps. 119:5]. Huic beatitudini respondet pro premio consolatio, que in hac vita  inchoatur, perficitur autem in futura. Dignum est enim ut qui propter deum hic trista-  tur, ipse a deo consoletur.” JORDAN OF QUEDLINBURG, Expositio Orationis Do-  minice, Berlin, StB, MS theol. lat. qu. 175, fol. 84**.Lugere autem peccata est 1psa odıre, iıtaque
ad destructionem OTU. Est <autem> ef alıus luctus quı et1am ad hanc beatıtudıiınem
pertinet, scılicet lugere DIO incolatu present1s mi1serı1e ei Pro dılatıone <celest1s> g10-
TE Hoc luctu luxıt propheta CUu dıcebat: heu micht: qu1a incolatus Meus prolongatus
estT, eic |Ps Huic beatıtudını respondet DIO prem10 consolatıo, YJuUC in hac vıta
inchoatur, perficıtur autem in futura. Dıgnum est nNnım qu1 propter deum hıc trısta-
(ur, 1pse deo consoletur.” JORDAN QU  .& Expostitio Orationis I3O-
MINLCE, Berlın, StB, eo lat L3 fol ara
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Grace and Predestination
hat humans aATiICc nNnOoL able ulfıl! the law theır OW. Was,

for Jordan, the result of the Fall rıgına SIN had marred human
nature that the sınner, iın and of hımself, 1S the aughter of Babylon,
the destroyer of the order of nature, the abuser of al] creation, of al]
scrıpture, and of all grace.“” Humans aIc captıve SIN 66By ourselves

AdIiIC weak and fragıle,  27 Jordan amente in the SCITNONS comprising
hıs Meditationes de Passıone Christi,and devo1d of al g00d, unless

AIc held Dy the Mg hand of Go 38 Never certaın of h1ıs OW

rıghteousness, OC must “never 1n hımself be safe from the devılE: L. SAAK  324  IV. Grace and Predestination  That humans are not able to fulfill the law on their own, was,  for Jordan, the result of the Fall. Original sin had so marred human  nature that the sinner, in and of himself, is the daughter of Babylon,  the destroyer of the order of nature, the abuser of all creation, of all  scripture, and of all grace.” Humans are captive to sin. ‘“By ourselves  we are weak and fragile,” Jordan lamented in the sermons comprising  his Meditationes de Passione Christi,“and devoid of all good, unless  we are held by the right hand of God.” ® Never certain of his own  righteousness, one must ‘“never think himself to be safe from the devil  ... man is wretched and fragile, certain of nothing except the death of  Christ alone.” * After having detailed the wonders of the state of  nature before the Fall in his Opus Postillarum, Jordan was clear about  the effects of original sin.Echoing Augustine, Jordan assured his  audience that, “The free will certainly remains after the fall, but it is  depraved and rotten, because with sin came the difficulty to do the  good and the propensity to do evil. With his free will before the fall,  man was able to sin and able not to sin, but after the fall, man is able to  sin and not able not to sin. The image of God in the soul also remains  after the fall, but afterwards, it is a deformed image.””“ After the fall,  7 “Significanter autem anima peccatrix dicitur filia Babilonis et confusionis, quia  ipsa est eterna confusione digna, qui totum ordinem divine dispositionis deordinavit.  Peccator enim quantum in se est deordinatio est omnium naturarum. Est enim abusor  omnium creaturarum, omnium scripturarum, omnium gratiarum, contemnit etiam per  peccatum consortium divinarum personarum et ideo omnium deordinator ex verbis  merito filia Babilonis, id est, confusionis appellatur.”” Jordan of Quedlinburg, Opus  Jor, sermo 84, Vat. Lat. 448, fol. 152®.  3 “n0s ex nobis esse infirmos et fragiles, ac omni bono vacuos, nisi dextera dei  nos manu teneat.” JORDAN OF QUEDLINBURG, Meditationes de Passione Christi,  art. 34, Basel, UB, MS B.V. 26, fol. 23  » “nunquam ... se puteat securus de diabolo ... homo miser et fragilis, certe de  nullo nisi solum de morte Christi.” JORDAN OF QUEDLINBURG, Meditationes de  Passione Christi, Basel, UB, MS B.V. 26, art. 62, fol.39*; cf. “... quia enim pena,  quam peccator debet sustinere, excedit vires eius, ideo ordinavit deus ex magna mi-  sericordia ut pro €o et cum €o primo satisfaciat meritum passionis Christi, qui per Su-  am passionem non solum mundum redemit sed etiam suum meritum pro peccatoribus  satisfacit.” JORDAN OF QUEDLINBURG, Opus Jor, sermo 104, Vatican City, MS  Pal. lat. 448, fol. 180*; “... ut videlicet petamus eruari a potestate diaboli quia expel-  latur ab anima nostra ... petamus non confidentes de merits nostris, sed de sola miseri-  cordia dei.” Jordan of Quedlinburg, Opus Jor, sermo 97, Vat. lat. 448, fol. 171"”.  4 “Remansit quippe liberum arbitrium sed depravatum et imminutum, quia per  peccatum difficultatem recipit ad bonum et pronitatem ad malum. Prius enim homo  per liberum arbitrium poterat peccare et non peccare, sed post potuit peccare et non  potuit non peccare. Imago etiam dei remansit in anima post peccatum, sed quasi de-  formata.” JORDAN OF QUEDLINBURG, Opus Postillarum, sermo 7B (ed. Strass-  burg, 1483); cf. Aug. corrept. 12 (936) and civ. 22,30 (863,52-864,73).Ial 15 wretched and fragıle, certaın of nothing eXcept the ea of
Christ alone. er havıngz detaıled the wonders of the of
nature before the Fall in hıs Opus Postillarum, Jordan W das clear Ou
the ffects of orıgınal sın.Echoing Augustine, Jordan assured h1is
audıence that, free l certainly remaıns er the fall, but 1t 15
eprave and rotten, because ıth SIN Came the dıfficulty do the
g00d and the propensıty 8 do evIıl. Wıth hI1s free ıll before the fall,
INan W ds able SIN and able nNOTL SIN, but after the fall, INan 18 able 18
SIN and nNnOoTt able nOot SIN The image of (J0d in the soul alsSOo remaıns
er the fall, but afterwards, it 1S deformed ijmage. ” er the fall,

$ / “Siıgnificanter autem anıma peccatrıx dicıtur tılıa Babıilonis el confus1on1s, quı1a
1psa est eterna confusione dıgna, quı ordınem divıine dispos1t1on1s deordinavıt.
Peccator nNnım quantum iın est deordinatıo est omnıum naturarum. Est nNnım abusor
omn1ı1um creaturarum, omn1um scr1pturarum, omnıum gratiarum, contemnit et1am PCI

consortium dıyınarum PEISONATUM et 1deo omnıum deordinator verbıs
merI1to fılıa Babılonıis, 1d est, confus1ion1s appellatur. ” Jordan of Quedlinburg, Opus
Jor, 8 E} Vat Pat 448, fol 152°

3 ...  NOS nobıs SSC infirmos ei ragıles, INNı bono VaCUOS, n1s1ı dextera de1
105 IHNallu teneat.” JORDAN QU  G, Meditationes de Passıone Christi,

34, asel, J: 26, fol 23va
309 “nunquamE: L. SAAK  324  IV. Grace and Predestination  That humans are not able to fulfill the law on their own, was,  for Jordan, the result of the Fall. Original sin had so marred human  nature that the sinner, in and of himself, is the daughter of Babylon,  the destroyer of the order of nature, the abuser of all creation, of all  scripture, and of all grace.” Humans are captive to sin. ‘“By ourselves  we are weak and fragile,” Jordan lamented in the sermons comprising  his Meditationes de Passione Christi,“and devoid of all good, unless  we are held by the right hand of God.” ® Never certain of his own  righteousness, one must ‘“never think himself to be safe from the devil  ... man is wretched and fragile, certain of nothing except the death of  Christ alone.” * After having detailed the wonders of the state of  nature before the Fall in his Opus Postillarum, Jordan was clear about  the effects of original sin.Echoing Augustine, Jordan assured his  audience that, “The free will certainly remains after the fall, but it is  depraved and rotten, because with sin came the difficulty to do the  good and the propensity to do evil. With his free will before the fall,  man was able to sin and able not to sin, but after the fall, man is able to  sin and not able not to sin. The image of God in the soul also remains  after the fall, but afterwards, it is a deformed image.””“ After the fall,  7 “Significanter autem anima peccatrix dicitur filia Babilonis et confusionis, quia  ipsa est eterna confusione digna, qui totum ordinem divine dispositionis deordinavit.  Peccator enim quantum in se est deordinatio est omnium naturarum. Est enim abusor  omnium creaturarum, omnium scripturarum, omnium gratiarum, contemnit etiam per  peccatum consortium divinarum personarum et ideo omnium deordinator ex verbis  merito filia Babilonis, id est, confusionis appellatur.”” Jordan of Quedlinburg, Opus  Jor, sermo 84, Vat. Lat. 448, fol. 152®.  3 “n0s ex nobis esse infirmos et fragiles, ac omni bono vacuos, nisi dextera dei  nos manu teneat.” JORDAN OF QUEDLINBURG, Meditationes de Passione Christi,  art. 34, Basel, UB, MS B.V. 26, fol. 23  » “nunquam ... se puteat securus de diabolo ... homo miser et fragilis, certe de  nullo nisi solum de morte Christi.” JORDAN OF QUEDLINBURG, Meditationes de  Passione Christi, Basel, UB, MS B.V. 26, art. 62, fol.39*; cf. “... quia enim pena,  quam peccator debet sustinere, excedit vires eius, ideo ordinavit deus ex magna mi-  sericordia ut pro €o et cum €o primo satisfaciat meritum passionis Christi, qui per Su-  am passionem non solum mundum redemit sed etiam suum meritum pro peccatoribus  satisfacit.” JORDAN OF QUEDLINBURG, Opus Jor, sermo 104, Vatican City, MS  Pal. lat. 448, fol. 180*; “... ut videlicet petamus eruari a potestate diaboli quia expel-  latur ab anima nostra ... petamus non confidentes de merits nostris, sed de sola miseri-  cordia dei.” Jordan of Quedlinburg, Opus Jor, sermo 97, Vat. lat. 448, fol. 171"”.  4 “Remansit quippe liberum arbitrium sed depravatum et imminutum, quia per  peccatum difficultatem recipit ad bonum et pronitatem ad malum. Prius enim homo  per liberum arbitrium poterat peccare et non peccare, sed post potuit peccare et non  potuit non peccare. Imago etiam dei remansit in anima post peccatum, sed quasi de-  formata.” JORDAN OF QUEDLINBURG, Opus Postillarum, sermo 7B (ed. Strass-  burg, 1483); cf. Aug. corrept. 12 (936) and civ. 22,30 (863,52-864,73).puteat SCCUTUS de dıaboloE: L. SAAK  324  IV. Grace and Predestination  That humans are not able to fulfill the law on their own, was,  for Jordan, the result of the Fall. Original sin had so marred human  nature that the sinner, in and of himself, is the daughter of Babylon,  the destroyer of the order of nature, the abuser of all creation, of all  scripture, and of all grace.” Humans are captive to sin. ‘“By ourselves  we are weak and fragile,” Jordan lamented in the sermons comprising  his Meditationes de Passione Christi,“and devoid of all good, unless  we are held by the right hand of God.” ® Never certain of his own  righteousness, one must ‘“never think himself to be safe from the devil  ... man is wretched and fragile, certain of nothing except the death of  Christ alone.” * After having detailed the wonders of the state of  nature before the Fall in his Opus Postillarum, Jordan was clear about  the effects of original sin.Echoing Augustine, Jordan assured his  audience that, “The free will certainly remains after the fall, but it is  depraved and rotten, because with sin came the difficulty to do the  good and the propensity to do evil. With his free will before the fall,  man was able to sin and able not to sin, but after the fall, man is able to  sin and not able not to sin. The image of God in the soul also remains  after the fall, but afterwards, it is a deformed image.””“ After the fall,  7 “Significanter autem anima peccatrix dicitur filia Babilonis et confusionis, quia  ipsa est eterna confusione digna, qui totum ordinem divine dispositionis deordinavit.  Peccator enim quantum in se est deordinatio est omnium naturarum. Est enim abusor  omnium creaturarum, omnium scripturarum, omnium gratiarum, contemnit etiam per  peccatum consortium divinarum personarum et ideo omnium deordinator ex verbis  merito filia Babilonis, id est, confusionis appellatur.”” Jordan of Quedlinburg, Opus  Jor, sermo 84, Vat. Lat. 448, fol. 152®.  3 “n0s ex nobis esse infirmos et fragiles, ac omni bono vacuos, nisi dextera dei  nos manu teneat.” JORDAN OF QUEDLINBURG, Meditationes de Passione Christi,  art. 34, Basel, UB, MS B.V. 26, fol. 23  » “nunquam ... se puteat securus de diabolo ... homo miser et fragilis, certe de  nullo nisi solum de morte Christi.” JORDAN OF QUEDLINBURG, Meditationes de  Passione Christi, Basel, UB, MS B.V. 26, art. 62, fol.39*; cf. “... quia enim pena,  quam peccator debet sustinere, excedit vires eius, ideo ordinavit deus ex magna mi-  sericordia ut pro €o et cum €o primo satisfaciat meritum passionis Christi, qui per Su-  am passionem non solum mundum redemit sed etiam suum meritum pro peccatoribus  satisfacit.” JORDAN OF QUEDLINBURG, Opus Jor, sermo 104, Vatican City, MS  Pal. lat. 448, fol. 180*; “... ut videlicet petamus eruari a potestate diaboli quia expel-  latur ab anima nostra ... petamus non confidentes de merits nostris, sed de sola miseri-  cordia dei.” Jordan of Quedlinburg, Opus Jor, sermo 97, Vat. lat. 448, fol. 171"”.  4 “Remansit quippe liberum arbitrium sed depravatum et imminutum, quia per  peccatum difficultatem recipit ad bonum et pronitatem ad malum. Prius enim homo  per liberum arbitrium poterat peccare et non peccare, sed post potuit peccare et non  potuit non peccare. Imago etiam dei remansit in anima post peccatum, sed quasi de-  formata.” JORDAN OF QUEDLINBURG, Opus Postillarum, sermo 7B (ed. Strass-  burg, 1483); cf. Aug. corrept. 12 (936) and civ. 22,30 (863,52-864,73).homo mı1ser e{ iragılıs, certe de

nullo n1ıS1 solum de morTte Chrıisti.” JORDAN QU.  G Meditationes de
Passıone Christt, Basel, MS 2 E AFt: G2. 10139° c1. .  A  A qula Nnım pCNa,
Ua PECCAaLOT sustinere, excedit VIres e1us, 1ideo ordıinavıt deus SN M1-
ser1cordia ut DIO CA3: prımo satısfacıat merıtum pass1ıon1s hrıstı, quı PCI

passıonem NON solum mundum edemuıt sed et1am SUUM merıtum PIO peccatorıbus
satısfacıt.” JORDAN Q  VEn Opus JOÖF, 104, Vatıcan CI1ty,
Pal lat 448, fol 150 . ut videlicet petamus TUAarı potestate cd1abolı qula expel-
latur ab anıma nOstraE: L. SAAK  324  IV. Grace and Predestination  That humans are not able to fulfill the law on their own, was,  for Jordan, the result of the Fall. Original sin had so marred human  nature that the sinner, in and of himself, is the daughter of Babylon,  the destroyer of the order of nature, the abuser of all creation, of all  scripture, and of all grace.” Humans are captive to sin. ‘“By ourselves  we are weak and fragile,” Jordan lamented in the sermons comprising  his Meditationes de Passione Christi,“and devoid of all good, unless  we are held by the right hand of God.” ® Never certain of his own  righteousness, one must ‘“never think himself to be safe from the devil  ... man is wretched and fragile, certain of nothing except the death of  Christ alone.” * After having detailed the wonders of the state of  nature before the Fall in his Opus Postillarum, Jordan was clear about  the effects of original sin.Echoing Augustine, Jordan assured his  audience that, “The free will certainly remains after the fall, but it is  depraved and rotten, because with sin came the difficulty to do the  good and the propensity to do evil. With his free will before the fall,  man was able to sin and able not to sin, but after the fall, man is able to  sin and not able not to sin. The image of God in the soul also remains  after the fall, but afterwards, it is a deformed image.””“ After the fall,  7 “Significanter autem anima peccatrix dicitur filia Babilonis et confusionis, quia  ipsa est eterna confusione digna, qui totum ordinem divine dispositionis deordinavit.  Peccator enim quantum in se est deordinatio est omnium naturarum. Est enim abusor  omnium creaturarum, omnium scripturarum, omnium gratiarum, contemnit etiam per  peccatum consortium divinarum personarum et ideo omnium deordinator ex verbis  merito filia Babilonis, id est, confusionis appellatur.”” Jordan of Quedlinburg, Opus  Jor, sermo 84, Vat. Lat. 448, fol. 152®.  3 “n0s ex nobis esse infirmos et fragiles, ac omni bono vacuos, nisi dextera dei  nos manu teneat.” JORDAN OF QUEDLINBURG, Meditationes de Passione Christi,  art. 34, Basel, UB, MS B.V. 26, fol. 23  » “nunquam ... se puteat securus de diabolo ... homo miser et fragilis, certe de  nullo nisi solum de morte Christi.” JORDAN OF QUEDLINBURG, Meditationes de  Passione Christi, Basel, UB, MS B.V. 26, art. 62, fol.39*; cf. “... quia enim pena,  quam peccator debet sustinere, excedit vires eius, ideo ordinavit deus ex magna mi-  sericordia ut pro €o et cum €o primo satisfaciat meritum passionis Christi, qui per Su-  am passionem non solum mundum redemit sed etiam suum meritum pro peccatoribus  satisfacit.” JORDAN OF QUEDLINBURG, Opus Jor, sermo 104, Vatican City, MS  Pal. lat. 448, fol. 180*; “... ut videlicet petamus eruari a potestate diaboli quia expel-  latur ab anima nostra ... petamus non confidentes de merits nostris, sed de sola miseri-  cordia dei.” Jordan of Quedlinburg, Opus Jor, sermo 97, Vat. lat. 448, fol. 171"”.  4 “Remansit quippe liberum arbitrium sed depravatum et imminutum, quia per  peccatum difficultatem recipit ad bonum et pronitatem ad malum. Prius enim homo  per liberum arbitrium poterat peccare et non peccare, sed post potuit peccare et non  potuit non peccare. Imago etiam dei remansit in anima post peccatum, sed quasi de-  formata.” JORDAN OF QUEDLINBURG, Opus Postillarum, sermo 7B (ed. Strass-  burg, 1483); cf. Aug. corrept. 12 (936) and civ. 22,30 (863,52-864,73).petamus NON confidentes de meriıts nostrI1s, sed de sola m1ser1-
cordıa de1.” Jordan of Quedlinburg, Opus JOr. 0/, Vat lat 448, tol

4W “Remansıt quıppe 1berum arbıtrıum sed depravatum eft immıinutum, quı1a PCI
dıfficultatem rec1pıt ad bonum el pronıtatem ad malum. Prius Nnım homo

PCI 1berum arbıtrıum poterat PCCCALIC el NON PCCCAIC, sed pOStL potuit CCCAaAIC et 1O  —;

potuit 1ON PECCATC, mago et1am de1 remansıt in anıma pOStL peccatum, sed quası de-
tformata.” JORDAN Q  . Opus Postillarum, (ed. Strass-
burg, ct. Aug COrrepL. and C1V. 2230 (863,52-864, 73).
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Jordan affırmed, humans Can only wallow in SIN, for wıthout the AUXL-
lium dei, they AL incapable of o1ng anythıng else.“ In replyıng,
perhaps, the scholastıc formula Tacıentibus quod In est eus NO  \

denegat gratiam, Jordan asserted that everythıng ONe o0€es from
onesell, not havıng een moved by God, MNe quod quis facit
LDSO, 1470}  \ deo 1Ss SIN and 18 nothıng al

106 homo nNnım DCI labı In potest, sed PCI SUPSCIC NON pOotest sine
aux1l10 gratie de1PELAGIAN/ANTI-PELAGIAN PREACHING  8325  Jordan affirmed, humans can only wallow in sin, for without the auxi-  lium dei, they are incapable of doing anything else.“ In replying,  perhaps, to the scholastic formula facientibus quod in se est deus non  denegat gratiam, Jordan asserted that everything one does from  oneself, not having been moved by God, omne quod quis facit ex se  ipso, non ex deo motus, is sin and is nothing at all.“  1“.  .. homo enim per se labi in peccatum potest, sed per se surgere non potest sine  auxilio gratie dei ...’” JORDAN OF QUEDLINBURG, Opus Jor, sermo 131, Vat. lat.  448, fol. 215'; “Hic cadunt due questiones. Prima, utrum homo possit se preparare ad  gratiam sine gratia. Secunda, utrum ex neccessitate detur gratia se preparanti ad grati-  am. Ad primam respondeo, quod gratia dicitur duplex: uno modo, ipsum habituale do-  num infusum anime a deo; secundo modo dicitur gratia auxilium dei moventis ani-  mam ad bonum. Primo modo accipiendo gratiam preexigitur aliqua preparatio ad  eam, quia nulla forma introduci potest nisi in materia disposita. Et hec preparatio pau-  lative, quandoque fit subito, quia ut dicitur Ecclesiastici 1<1>: facile est in oculis dei  honestare pauperem [Sir. 11:23]. Et in hanc preparationem non potest homo sine gra-  tia, secundo modo dicta. Sed ad istam secundo modo dictam non requiritur aliqua pre-  paratio ex parte hominis quasi preveniens divinum auxilium, scilicet potius quecum-  que preparatio in homine esse potest, est ex auxilio dei moventis animam ad bonum.  Dicitur ergo homo se preparare ad gratiam, scilicet habitualem in quantum movetur  eius liberum arbitrium a deo per gratiam pre-venientem, que non dicitur donum sed  dei auxilium movens animam ad hec preparatoria ... Ad secundam questionem res-  pondeo: quod preparatio hominis ad gratiam potest considerari dupliciter. Uno modo  ut a libero arbitrio et sic nullam necessitatem habet ad gratie consecutionem, quia do-  num gratie excedit omnem pre-parationem virtutis humane. Alio modo potest consi-  derari secundum quod est a deo movente et tunc habet necessitatem ad illud ad quod  ordinatur a deo, non quidem coactionis sed infallibilitatis, quia intentio dei deficere  non potest. Unde Johannis sexto: Qui audit a patre meo et didicit, venit ad me [1o.  6:45]. Sequitur secundum scilicet motus divina per gratiam; hoc significatur per ange-  lum qui movebat aquam. Hic motus dicitur fuisse vel propter sacrificia, que in illa  piscina abluebantur vel propter lignum crucis quod in ea dicitur iacuisse a tempore  Salomonis usque ad tempus Christi et tunc incepit super nature; sed certum est quod  angelus fecit talem motum et ex illa aqua vim sanativam habuerit. Signat autem iste  motus aque motum illum, quo deus movet liberum arbitrium per gratiam. Unde sicut  aqua illa ex se non habet vim illam sed ex motu angeli, sic actus liberi arbitrii ex se  vim merendi non habet, sed movente per gratiam ut dictum est.” JORDAN OF  QUEDLINBURG, Opus Jor, sermo 99, Vat. lat. 448, fol. 173®-174"; “Sed an ista pre-  paratoria preveniant gratiam et an ista possumus sine gratia, dicendum quod gratia di-  citur dupliciter. Uno modo dicitur habituale donum, quod est principium operis meri-  torii. Alio modo dicitur gratia auxilium gratuitum dei interius animam moventis sine  bonum propositum inspirantis. Primo modo non oportet presupponere aliquod aliud  donum habituale in anima quia sic procederetur in infinitum. Secundo autem modo  gratia procedit tale habituale donum, nam sine divino auxilio, quo movetur liberum  arbitrium ad bonum, non possumus nos preparare ad gratiam.” /bid., sermo 247, fol.  3828  q2, 60L  .. considerandum esf quod omne, quod quis facit ex se ipso non ex deo motus,  peccatum est et nichil.” Jordan of Quedlinburg, Opus Jor, sermo 103, Vat. lat. 448,  fl ZJORDAN Q  G7 Opus Jor, SCIINO 31 Vat lat
448, fol “Hıc cadunt due questiones. Prıma, utrum homo possit PICDATAIC ad
gratiam sıne gratia. Secunda, utrum neccessıitate e{iur gratia preparantı ad oratı-
A} prımam respondeo, quod gratia dicıtur duplex: un  ® mOodo, 1pSsum habıtuale do-
UU infusum anıme deo; secundo modo dicıtur gratia aux1ılı1ıum de1 movent1Is anı-
INa ad bonum. Prımo mOodo accıplıendo gratiam preex1g1tur alıqua preparatıo ad
Cam, qul1a nulla forma introducı potest nNn1ıSI in mater1a dısposita. hec preparatıo Pau-
latıve, quandoque fıt subıto, qula ut dicıtur Ecclesiasticı 1<e1> facile est In OCulis dei
honestare |Sır. Et in hanc preparatiıonem 1ON potest homo Sine SE“
tıa, secundo modo dıcta Sed ad istam Ssecundo moOodo dıctam NON requiırıitur alıqua DIC-
paratıo parte homiınıs quası preveniens dıyınum auxılıum. scılicet potius UCCUM-
quC preparatıo in homıne ESSC potest, est aux1l10 de1 moventIis anımam ad bonum.
Dıcıtur CISO homo PICDAIAIC ad gratiam, sc1ılıcet habıtualem in quantum Ovelur
1US lıberum arbıtriıum deo DCI gratiam pre-venıentem, YJUC NO  —_ dicıtur donum sed
de1 aux1ılı1ıum LHNOVENS anımam ad hec preparator1aPELAGIAN/ANTI-PELAGIAN PREACHING  8325  Jordan affirmed, humans can only wallow in sin, for without the auxi-  lium dei, they are incapable of doing anything else.“ In replying,  perhaps, to the scholastic formula facientibus quod in se est deus non  denegat gratiam, Jordan asserted that everything one does from  oneself, not having been moved by God, omne quod quis facit ex se  ipso, non ex deo motus, is sin and is nothing at all.“  1“.  .. homo enim per se labi in peccatum potest, sed per se surgere non potest sine  auxilio gratie dei ...’” JORDAN OF QUEDLINBURG, Opus Jor, sermo 131, Vat. lat.  448, fol. 215'; “Hic cadunt due questiones. Prima, utrum homo possit se preparare ad  gratiam sine gratia. Secunda, utrum ex neccessitate detur gratia se preparanti ad grati-  am. Ad primam respondeo, quod gratia dicitur duplex: uno modo, ipsum habituale do-  num infusum anime a deo; secundo modo dicitur gratia auxilium dei moventis ani-  mam ad bonum. Primo modo accipiendo gratiam preexigitur aliqua preparatio ad  eam, quia nulla forma introduci potest nisi in materia disposita. Et hec preparatio pau-  lative, quandoque fit subito, quia ut dicitur Ecclesiastici 1<1>: facile est in oculis dei  honestare pauperem [Sir. 11:23]. Et in hanc preparationem non potest homo sine gra-  tia, secundo modo dicta. Sed ad istam secundo modo dictam non requiritur aliqua pre-  paratio ex parte hominis quasi preveniens divinum auxilium, scilicet potius quecum-  que preparatio in homine esse potest, est ex auxilio dei moventis animam ad bonum.  Dicitur ergo homo se preparare ad gratiam, scilicet habitualem in quantum movetur  eius liberum arbitrium a deo per gratiam pre-venientem, que non dicitur donum sed  dei auxilium movens animam ad hec preparatoria ... Ad secundam questionem res-  pondeo: quod preparatio hominis ad gratiam potest considerari dupliciter. Uno modo  ut a libero arbitrio et sic nullam necessitatem habet ad gratie consecutionem, quia do-  num gratie excedit omnem pre-parationem virtutis humane. Alio modo potest consi-  derari secundum quod est a deo movente et tunc habet necessitatem ad illud ad quod  ordinatur a deo, non quidem coactionis sed infallibilitatis, quia intentio dei deficere  non potest. Unde Johannis sexto: Qui audit a patre meo et didicit, venit ad me [1o.  6:45]. Sequitur secundum scilicet motus divina per gratiam; hoc significatur per ange-  lum qui movebat aquam. Hic motus dicitur fuisse vel propter sacrificia, que in illa  piscina abluebantur vel propter lignum crucis quod in ea dicitur iacuisse a tempore  Salomonis usque ad tempus Christi et tunc incepit super nature; sed certum est quod  angelus fecit talem motum et ex illa aqua vim sanativam habuerit. Signat autem iste  motus aque motum illum, quo deus movet liberum arbitrium per gratiam. Unde sicut  aqua illa ex se non habet vim illam sed ex motu angeli, sic actus liberi arbitrii ex se  vim merendi non habet, sed movente per gratiam ut dictum est.” JORDAN OF  QUEDLINBURG, Opus Jor, sermo 99, Vat. lat. 448, fol. 173®-174"; “Sed an ista pre-  paratoria preveniant gratiam et an ista possumus sine gratia, dicendum quod gratia di-  citur dupliciter. Uno modo dicitur habituale donum, quod est principium operis meri-  torii. Alio modo dicitur gratia auxilium gratuitum dei interius animam moventis sine  bonum propositum inspirantis. Primo modo non oportet presupponere aliquod aliud  donum habituale in anima quia sic procederetur in infinitum. Secundo autem modo  gratia procedit tale habituale donum, nam sine divino auxilio, quo movetur liberum  arbitrium ad bonum, non possumus nos preparare ad gratiam.” /bid., sermo 247, fol.  3828  q2, 60L  .. considerandum esf quod omne, quod quis facit ex se ipso non ex deo motus,  peccatum est et nichil.” Jordan of Quedlinburg, Opus Jor, sermo 103, Vat. lat. 448,  fl Zsecundam questionem 1CS5-

pondeo: quod preparatıo hom1n1s ad gratiam pOotest consiıiderarı duphcıter. Uno modo
ut lıbero arbıtrıo el S1IC nullam necessitatem ad gratie consecutionem, quı1a do-
1U gratie excedit pre-parationem Vvirtutis humane. ı0 modo potest CONSI-
derarı secundum quod est deo Ovente tunc necessitatem ad illud ad quod
ordınatur deo, NO  i quıidem COoOAcCt0NI1Ss sed infallıbılıtatıs, quı1a ntent1o de1 deficere
NO  —_ potest. Unde Johannıs SEXIO Oul1 audıt INei el didicit, venıt ad 10
6:45] Sequitur secundum scılıcet MOLUS dıyına PCI gratiam; hoc s1gnıficatur PCI aANSC-
Ium qu1 movehbatq Hıc MOTLUS MAicıtur fuisse vel propter sacrıfıc1a, qu«e iın ]la
pl1scına abluebantur vel propter lıgnum CTruCISs quod In cAicıtur 1aCuU1sSse tempore
Salomonisu ad (emMpus Christ1i tunc incepıt Uup nature; sed Certum est quod
angelus fecıt talem MOotum et ]la aQqyua Vım sanatıyam habueriıit Sıignat autem iste
MOLUS AaUUuC mMotum illum, qUO deus MOVE) lıberum arbıtrıum PCI gratiam. nde SIıCut
ayua ılla NO  — habet Vım iıllam sed MOTtu angeli, S1C ACTIUS lıberı arbıtrıı
Vım erend1 NON abet, sed Ovente PCI gratiam dıctum est  27 JORDAN
QU.  e Opus FOF.: SCTINO 99, Vat lat 448, tol BL ista DPIC-
paratori1a preven1ant gratiam et sta IMN sıne oratlia, diıcendum quod gratia d1-
cıtur duphcıiter. Uno modo cAicıtur habıtuale donum, quod est princ1p1um operI1s mer 1-
tOr11. Alıo modo dicıtur gratia aux1ılı1ıum gratuıtum de1 inter1us anımam movent1is sıne
bonum proposıtum inspırantıs. Prıimo modo NO  —; Oportet PTESUDPPONCETIEC alıquod alıud
donum habıtuale ın anıma qul1a SiC procederetur in infınıtum. Secundo autem modo
gratia procedit tale habıtuale donum, 199 sıne dıyıno aux1ıl10, YUO Ovetltur 1berum
arbıtrıum ad bonum, NON 1055 PICDATAIC ad gratiam. ” Ibid., 24 7, fol

42 . consıderandum est quod VINNC, quod qu1s facıt 1DSO NON deo mMoO(TtuS,
peccatum est nıchıil.” Jordan of Quedlınburg, Opus Jor, 103, Vat lat 448,
fol
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00d works, for Jordan, certamly AI possıble, but they
d 91 of God As he sserted in the Opus Postillarum, Jordan viewed
g0o0d works 197011 somethıing humans performed achi1eved, but
ona de1 of which humans WeIC beal admınıstrators. “We OW!

stewardshıp, ” Jordan ffırmed,
of those g00ds conceded u for (God dıd nOoTt g1ve those g00ds which
have from Hım AaCCOUNLT of OUT merI1ts, SaY, aCCOuntT of OUuTr beau-
tiful haır, but AaCCount of Hıs OW. Z00dNESS and for Hıs ServIce. For Xam-

ple Princes and lords concede SUOTILIC g00ds their MEn in the feudal pact
that theır HCII mıght be able do SOTINC SerVICES for them might pay CCI-

taın debt irom them Therefore, the x0o0ds which hold from (J0d AIc not
be consıdered g1ven irom (GG0d (QUT OW. but rather for OUT usec that

miıght be admınıstrators and stewards of them, rather than OUT OW. Oords. ®

Even though ave nNOt OUnN! the formulatıon explicıtly
in the works of Jordan that Was put OT by hıs VOUNSCI confrere of
the ater fourteenth and early fiıfteenth CENTLUTY, Antonıus Rampegolus,
In hıs andDoo for preachers, his Figure Bibliorum, Jordan WOUuU
certainly ave agreed: sola gratia ıberat hominem.“

Justification sola gratig, nlie previsa merıita, Was the Augusti-
nıans’ posıtıon from Gregory of Rımin1 and ONSUS Vargas, O5
dan and ampegolus, and ıth few eXxceptions, such Gregory and
ugolıno of Orvıeto,” Was not such assoc1ated ıth campaıgn
cContra Pelagianos modernos.“ Grace, for Jordan, W ds hat nabled

43326  E. L.SAAK  Good works, for Jordan, certainly are possible, but they are so  as gifts of God. As he asserted in the Opus Postillarum, Jordan viewed  good works not as something humans performed or achieved, but as  dona dei of which humans were to be faithful administrators. ““We owe  stewardship,”” Jordan affirmed,  of those goods conceded to us, for God did not give us those goods which we  have from Him on account of our merits, or so to say, on account of our beau-  tiful hair, but on account of His own goodness and for His service. For exam-  ple: Princes and lords concede some goods to their men in the feudal pact so  that their men might be able to do some services for them or might pay a cer-  tain debt from them. Therefore, the goods which we hold from God are not to  be considered given to us from God as our own, but rather for our use so that  we might be administrators and stewards of them, rather than our own lords.“  Even though I have not found the exact formulation explicitly  in the works of Jordan that was put forth by his younger confrere of  the later fourteenth and early fifteenth century, Antonius Rampegolus,  in his handbook for preachers, his Figure Bibliorum, Jordan would  certainly have agreed: sola gratia liberat hominem.“  Justification sola gratia, ante previsa merita, was the Augusti-  nians’ position from Gregory of Rimini and Alfonsus Vargas, to Jor-  dan and Rampegolus, and with few exceptions, such as Gregory and  Hugolino of Orvieto,* was not as such associated with a campaign  contra Pelagianos modernos.* Grace, for Jordan, was what enabled  # “ _ debemus pensionem deo de bonis nobis concessis. Non enim deus dedit no-  bis bona illa, quae habemus ab eo, propter nostra merita vel secundum modum l10-  quendi, propter nostros pulchros capillos, sed propter suam bonitatem et ad suum ser-  vitium. Exemplum de principibus et dominis qui hominibus <suis> concedunt alia bo-  na in foedum ut de ipsis faciant ei cetera servitia vel certam pensionem de eis solvant.  Igitur bona, quae tenemus a deo, non reputemus nobis data <a deo> ut propria sed  tamquam ad usum concessa ut eorum simus administratores et dispensatores potius  quam domini.” JORDAN OF QUEDLINBURG Opus Postillarum, sermo 436A (ed.  Strassburg, 1483); “... debet omnia bona sua ab eo [scil. deo] recognoscere sicut va-  sallus infeudatus a domino suo. Quidquid enim boni habemus totum dei est, nec quic-  quam nobis proprium usurpare vel vendicare possumus nisi peccata.” /bid., sermo  402B (ed. Strassburg, 1483). Similar statements were made by the Augustinians Her-  mann of Schildesche, Johannes Zachariae, and Johannes von Dorsten. See A. ZUM-  KELLER, Erbsünde, Gnade, Rechtfertigung und Verdienst nach der Lehre der Erfur-  ter Augustinertheologen des Spätmittelalters (Würzburg, 1984), 289, 378.  +#< sola gratia divina liberat hominem.” ANTONIUS RAMPEGOLUS, Figure  Bibliorum, De diabolo, Uppsala, UB, MS 162C, fol. 33“*; cf. Aug. conf. 8.5.10  (119,8-12); for Rampegolus, see Saak, High Way to Heaven, 529-535, 594-618.  % See Christoph Burger’s contribution to this volume.  % See Saak, “Reception,” 396.debemus pensionem deo de bonı1ıs nobıs CONCEeSsSSsSIS. Non nım deus dediıt
bıs bona ılla, QUaC habemus ah C} propter nOSsIra merıta vel secundum modum 10-
quendi, propter NOSITOS pulchros capıllos, sed propter SUalll bonıtatem ei ad SUUIN SCI -

viti1um. xemplum de princıpıbus eft dominıs quı homiıinıbus <Su1s> concedunt lıa bo-
In foedum ut de 1pS1S acılant el cCetera servıtla vel Certam pensionem de e1s solvant.

Igıtur bona, quUaC tenemus deo, NON reputemus nobıs data deo> proprıa sed
tamquam ad uUSUum ut S1IMUS admınıstratores et dıspensatores potıus
quam domiını. ” JORDAN QU  G Opus Postillarum, 436 A (ed
Strassburg, ö debet Oomn1a bona SUua ab Iscıl deo| reECOSNOSCCIC sicut
sallus infeudatus domıno SUO Quidquıid nım bon1 habemus de1 est, NC quU1C-
qUam nobıs propriıum vel vendicareIn1ısı peccata. ” Ibid.,
402B (ed. Strassburg, Sımilar sStatements WeTC made by the Augustinians Her-
INann of Schildesche, ohannes Zacharıae, and Johannes VO  — Dorsten See ZUM-
K, Erbsünde, Gnade, Rechtfertigung Un Verdienst nach der Lehre der Erfur
ter Augustinertheologen des Spätmittelalters (Würzburg, 289, 378

. sola oratıa dıyına 1ıberat homıiınem.” RAMPEGOLUS, Fıgure
Bıbliorum, De dıabolo, Uppsala, 62C, fol ct. Aug conf. X 5.10
(119,8-12); for Rampegolus, SE Saak, Hıgh Way Heaven, 529-535, 594-618

45 See Chrıstoph Burger’s contribution thıs volume.
46 See Saak, “Reception, ” 306
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the SINNET perform x0o0d works and to FISE above fallen nature
Grace al] for Jordan W as gratia iInfusa gıft of (J0d 1C
Jordan equated ıth graliid 2ralis ata In effect Jordan redefined the
scholastıc 2raliid gratitum faciens Vr hundred before taupıtz
dıd that that makes God pleasıng humans hus PTIaYy
Pater Noster benevolentie NOT of G0od x00d 111 but
of OUuT OW for already pleasıng (J0d and PIay for (G0d’
kıngdom COMNC nOot that miıght COMEC {O the kıngdom but that the
kıngdom m1g COTMNC (G0d had sent hıs SON dıe for human SIN

W das sınful humans who needed {O learn NO tınd pleasıng God
but FECORNIZC the lovıng father Yeft thıs COUuU only be ertiecte by

and all includıng the nfused 91 of (0d W as

2ralis
Only ıth the of God COu humans perform go0od works

and 1g the eVvV1 No ONC Cal take confıdence ONC works for
ONC from the infant wh has 1ve for only day, the Just and the

15 free irom SIN No ONC Cal CVEe DaYV all that ONEC WCeCS hus
the Saın ell the SINNECT must FECOMNIZC theır dependence
God and be an and humble umıulıty, indeed IC1210S SUDTICING
for Jordan went beyond CVECN h1is OW Sr emphasıs the
insuffic1ıenCy of works for fourteenth CeNturYy VeIS1ON of
sımul 1IUSTIUS el thıs 15 the rgumen that humble
SINNET better than SOTNCOMIIC Just but prou because Dy the VELY fact
that SINNET humbles hımself he already longer S1INNET and the
Just DCISON Dy the VELY fact that he 15 prou already longer
Just 27 49 It 15 only the humble SINNECTI who cCoOonfesses hımself such
who 15 truly the

4J See Saak, High Way Heaven, ch
485 “Circa quod consıderandum quod nullus, quantumcumque merit1, de SUu1S

i1ustit11s PIECSUMCIC _ nullus 111111 potest PTOo eTri0O D' SUa VeTa sınt
1usta falsa 1111 multos decepıt nOstrae iustitaeu 1810)81 Sunt sed SCIH-

DCI habent alıquıid macule Nemo est absque PECCALO 1CC infans est dıe1l
Vvıla D' erram Item NC U1ICUMIYUC 1UST1 el Sancdı Sunt S1NC DeECCAaLO JORDAN

QU  G Opus Postillarum 3'74B (ed Strassburg,
49 “Ht hıc est argumentum quod mehor est humılıs YJUaIn 1US{USs superbus

U1a 1DSO quod humılıat 14 NO  - est el 1US{IUS 1DSO quod
superbıt 1} NON est 1US{US JORDAN QU  G Opus Postillarum SCI-

376A (ed Strassburg, cf ..  In HOC evangelıo LC 14| cCommendatur
VIrTUuS OTatllonıs ostendiıtur U1a qua CONSIsSTtaT (OUUS humane perfect10n1s
Et introducıtur hıc duo homınes 1N1US 1US{US et alter Iustus YyUu1a NESCIV1

fut reprobatus sed qul SC1VITL fuılt iustificatus JORDAN
QU  G Opus Jor SCII1NO 256 Vat lat 44% fol 396rb-va
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(nven Jordan’s 1e W of, combined ıth h1ıs emphasıs
works and the law, ONC m1g be empted claım that he espoused
theory of Justiıfication much dıd Gabrıiel 1e] in the fıfteenth CCIl-

LUrY, namely, ONEC that W ds sımultaneously by alone and by
works alone, whose eology, accordıng Oberman, W as sem1-
elagıan. Moreover. both Jordan and 1e] advocated dialectic of

Justice and9 IC 1e1 placed in the OntextT of the dıa-
lectic of ordaıned and aDSOlIute W 9for Biel 15
evidenced by the atter, whereas Justice 1S operatıve wıthın the
former:; the mercıful (G0d OUnN: hımself {O ordaıned order of
Justice in IC the Viator mMust do hıs VeC best in order recelve the
promiısed infusıon of The ordaıned order, (Oberman described
it. “proves be the ‘"dome wıthın 1C the actual ıfe of the Viator
unfolds  77

It 18 actually, however, the dıfferences between the eology of
Bıel and that f Jordan that should be stressed. Jordan dıd NOL employ
the dıalectic of aDsSsOolute and ordaıned DOWCIS, and’
W as thoroughly Augustinıan when ıt Callle the 1ssue of predes-
tinatıon. ase Augustine’s [WO cıtles, Jordan argued that the
saınts, the go0od and the Just, ..  0Ug o1ve Chrıst the thanks
because they WEIC called Dy Chrıst Out of the entire degenerate mob
and chosen by irom the number of the damned.” Moreover, ıf
Gregory of Rıminı1 merıted the tıtle fortfor Infantium, it 18 ONC he COUuU
ave chared ıth Jordan Unbaptized babıes Jordan asSssoc1ated ıth
the damned and condemned hell;”* Oollowe closely theır eals
by mothers who kılled eır nfants before baptısm In o1ng } they

5() Oberman, Harvest, 176
o ut 1ust1 plurımum deo regratientur quı1a quod bon1 SuUunt 1910)8! habent natura

sed dıyına gratia328  E: L/ SAAK  Given Jordan’s view of grace, combined with his emphasis on  works and the law, one might be tempted to claim that he espoused a  theory of justification much as did Gabriel Biel in the fifteenth cen-  tury, namely, one that was simultaneously by grace alone and by  works alone, whose theology, according to Oberman, was semi-  Pelagian. Moreover, both Jordan and Biel advocated a dialectic of  God’s justice and mercy, which Biel placed in the context of the dia-  lectic of God’s ordained and absolute power. God’s mercy, for Biel, is  evidenced by the latter, whereas God’s justice is operative within the  former; the merciful God bound himself to an ordained order of  justice in which the viator must do his very best in order to receive the  promised infusion of grace. The ordained order, as Oberman described  it, “proves to be the ‘dome’ within which the actual life of the viator  unfolds ”  It is actually, however, the differences between the theology of  Biel and that of Jordan that should be stressed. Jordan did not employ  the dialectic of God’s absolute and ordained powers, and moreover,  was thoroughly Augustinian when it came to the issue of predes-  tination. Based on Augustine’s two cities, Jordan argued that the  saints, the good and the just, “ought to give Christ the greatest thanks  because they were called by Christ out of the entire degenerate mob  and chosen by grace from the number of the damned.” * Moreover, if  Gregory of Rimini merited the title fortor infantium, it 1s one he could  have shared with Jordan. Unbaptized babies Jordan associated with  the damned and condemned to hell,” followed closely on their heals  by mothers who killed their infants before baptism. In doing so, they  5 Oberman, Harvest, 176.  5“ . ut iusti plurimum deo regratientur quia quod boni sunt non habent a natura  sed a divina gratia ... debent ergo iusti Christo plurimas gratias agere quod de massa  tota corrupta vocati sunt a Christo et electi per gratiam de numero pereuntium.’”” JOR-  DAN OF QUEDLINBURG, Opus Jor, sermo 72, Vat. lat. 448, fol. 133*; *... non to-  tum genus humanum damnatur, sed aliqui eliguntur ad salutem qui valde pauci sunt  respectu multitudinis damnatorum.” Zbid., sermo 248, Vat. lat. 448, fol. 385". Jordan’s  pastoral teaching of predestination, however, is seen in his comment that the state-  ment that one predestined is able to be damned, is true in sensu diviso: “Ut in errorem  mittantur si fieri potest etiam electi, hoc dicit, quia predestinatio licet sit certa non ta-  men tollit libertatem arbitrii. Ista enim propositio, ‘Predestinatus potest damnari,’ fal-  sa est in sensu composito; in sensu diviso, vera est.” JORDAN OF QUEDLINBURG,  Opus Postillarum, sermo 456A (ed. Strassburg, 1483).  © In discussing the effects of Christ’s Passion, Jordan lists one as freeing the patri-  archs, among others, from limbo, but, then adds: “Damnati autem et pueri non bapti-  zati huius meriti capaces non fuerunt. Ideo tales non liberavit sed in statu suo reli-  quit.” JORDAN OF QUEDLINBURG, Opus Jor, sermo 143, Vat. lat. 448, fol. 234*.debent CISO 1ust! Christo plurımas gratias quod de
tota COrrupla vocatı SUunt d S{[O el elect1 PCI gratiam de UmMMeTO pereuntium. ” JOR-
DAN QU  G, Opus Jor., SCIINO 12 Vat lat 448, fol .  % NON {O-
{u  =] Nnu humanum damnatur, sed alıquı elıguntur ad alutem quı valde paucı SUnNtT

multıtudinıs damnatorum. ” Ibid., SCTINO 248, Vat lat. 448, fol Jordan’s
pastoral teachıng of predestinatıon, however, 15 SCCI1 ın h1s COMMENT that the e-
ment that OMNC predestined 15 able be amne:« 18 iTrue In diviso: “Ut in CITOTEIN
mıttantur S1 HMerı pOotest et1am elect1, hoc dıcıt, quıa predestinat1io hıcet sıt Certa HON ta-
INenN tollıt lıbertatem arbıtrıı Ista nNnım proposıit1o, °Predestinatus pOotest damnarı, fal-

est in COomposı1to; in d1v1SO, CIa est.  27 JORDAN Q  G’
Opus Postillarum, SCI T110 456A (ed. Strassburg,

52 In discussıng the effects of hrıst's Passıon, Jordan lısts OIlC freeing the patrı-
archs, (0)01 others, irom lımbo, but, then adds ° )Damnatı autem el puer1 NON aptı-
atı hulus meriıt1 CaDaCCS NO  —; uerunt. Ideo tales NO  > lıberaviıt sed 1n SUl  ® rel1-
quit.” JORDAN QU!  G, Opus Jor, SCIILLO 143, Vat lat. 448, tol
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eprıve the angels of grea g00d and sent the souls of eır chNıladren
straı1ght hell, and they themselves WeTC 197811 far behınd °°On
Jordan amente °“how greatly 1ll they be tortured.” ° Many ATC

called, Jordan affırmed, but only few AIic chosen, the few, the elect, the
predestined, who WEIC nie previsa merıta.° hus CN
realıze that Jordan’s eology Was actually the iInverse of that of 1el
Whereas for Bıel the °outer realm'’ sıgnıfıed 9 wıthın
16 G0od ordaıned the "dome‘ of Justice, for Jordan, the °outer
realm’ Was equated ıth Justice, wıthın 1C Was

operatıve for the eiec Was subset of Justice.
And ere SCC agaın the Augustinıan elements of Jordan’s eology:
the saınts AT those wh ave een chosen Dy Chrıst from the
degenerate mob of the damned., the perditionts. Jordan’s COIMN-
bınatıon of and predestinatıon ıth emphasıs works and
the law., Was 191011 that of sem1-Pelagıan, but W as that of Calvıinıst,
almost {[WO hundred before Calvın

Ihe Return fo God
Jordan Was 191011 ıIn search of the mercıful G0d He already knew

the lovıng father. The question hıs eology addresses W ds NCC OMNC

recCogNn1Zes love revealed ın Christ, HC ONC already knows the
lovıng father, NO How 0€Ss ( lıve in WOT. S1TuUate: the
battle 1e between (GJ0d and the devıl? In thıs 1g Jordan’s doectrine
of and predestinatıon W as call aAaTIINs, In battle that W ds

fought ıth works of love. He W as Augustinıan enough NOW ell
that he preache COFDUS permixtum amongst IC ONC oun
Nan Yy sinners, who also COl be salnts. Predestination W ds> the work
of God, NOL mark of the Church, 1C WädsS in corporate hattle ıth
the forces of Satan.°

Yet WOUuU mı1ısunderstand Jordan ıf dıd not recognıze
hat 1s perhaps the ma]Jor fOcus of hıs eOlogy, and that C
dıstingu1ishes 1t from al COmMparısons ıth the eology of Luther,
Calvın Jordan’s 16 W of the reiu For Jordan, Chrıstians

54 “Infelıces mulıeres, YJUC partum impediunt vel suffocant Sıne baptısmate529  PELAGIAN/ANTI-PELAGIAN PREACHING  deprived the angels of great good and sent the souls of their children  straight to hell, and they themselves were not far behind. “Oh God,”  Jordan lamented, ‘“how greatly will they be tortured.” ” Many are  called, Jordan affirmed, but only few are chosen, the few, the elect, the  predestined, who were so ante previsa merita.“ Thus we come to  realize that Jordan’s theology was actually the inverse of that of Biel.  Whereas for Biel the ‘outer realm’ signified God’s mercy, within  which God ordained the ‘dome’ of justice, for Jordan, the ‘outer  realm’ was equated with God’s justice, within which God’s mercy was  operative for the elect: God’s mercy was a subset of God’s justice.  And here we see again the Augustinian elements of Jordan’s theology:  the saints are those who have been chosen by Christ from the  degenerate mob of the damned, the massa perditionis. Jordan’s com-  bination of grace and predestination with an emphasis on works and  the law, was not that of a semi-Pelagian, but was that of a Calvinist,  almost two hundred years before Calvin.  V. The Return to God  Jordan was not in search of the merciful God. He already knew  the loving father. The question his theology addresses was once one  recognizes God’s love revealed in Christ, once one already knows the  loving father, now what? How does one live in a world situated on the  battle field between God and the devil? In this light, Jordan’s doctrine  of grace and predestination was a call to arms, in a battle that was  fought with works of love. He was Augustinian enough to know well  that he preached to a corpus permixtum amongst which one found  many sinners, who also could be saints. Predestination was the work  of God, not a mark of the Church, which was in a corporate battle with  the forces of Satan.°  Yet we would misunderstand Jordan if we did not recognize  what is perhaps the major focus of his theology, and that which  distinguishes it from all comparisons with the theology of Luther, or  Calvin: Jordan’s view of the return to God.” For Jordan, Christians are  ® “Infelices mulieres, que partum impediunt vel suffocant sine baptismate ...  quantum bonum angelis aufferant ... et quantum maledictionem incurrunt ... O deus  quantum cruciabitur, qui puerum non baptizatum interficit et animam ad infernum  mittat.”JORDAN OF QUEDLINBURG, Opus Jor, sermo 65, Vat. lat. 448, fol.  124  *# See note 51 above.  5 See Saak, High Way to Heaven, ch. 4.  % See Saak, High Way to Heaven, ch. 5.quantum bonum angelıs aufferant529  PELAGIAN/ANTI-PELAGIAN PREACHING  deprived the angels of great good and sent the souls of their children  straight to hell, and they themselves were not far behind. “Oh God,”  Jordan lamented, ‘“how greatly will they be tortured.” ” Many are  called, Jordan affirmed, but only few are chosen, the few, the elect, the  predestined, who were so ante previsa merita.“ Thus we come to  realize that Jordan’s theology was actually the inverse of that of Biel.  Whereas for Biel the ‘outer realm’ signified God’s mercy, within  which God ordained the ‘dome’ of justice, for Jordan, the ‘outer  realm’ was equated with God’s justice, within which God’s mercy was  operative for the elect: God’s mercy was a subset of God’s justice.  And here we see again the Augustinian elements of Jordan’s theology:  the saints are those who have been chosen by Christ from the  degenerate mob of the damned, the massa perditionis. Jordan’s com-  bination of grace and predestination with an emphasis on works and  the law, was not that of a semi-Pelagian, but was that of a Calvinist,  almost two hundred years before Calvin.  V. The Return to God  Jordan was not in search of the merciful God. He already knew  the loving father. The question his theology addresses was once one  recognizes God’s love revealed in Christ, once one already knows the  loving father, now what? How does one live in a world situated on the  battle field between God and the devil? In this light, Jordan’s doctrine  of grace and predestination was a call to arms, in a battle that was  fought with works of love. He was Augustinian enough to know well  that he preached to a corpus permixtum amongst which one found  many sinners, who also could be saints. Predestination was the work  of God, not a mark of the Church, which was in a corporate battle with  the forces of Satan.°  Yet we would misunderstand Jordan if we did not recognize  what is perhaps the major focus of his theology, and that which  distinguishes it from all comparisons with the theology of Luther, or  Calvin: Jordan’s view of the return to God.” For Jordan, Christians are  ® “Infelices mulieres, que partum impediunt vel suffocant sine baptismate ...  quantum bonum angelis aufferant ... et quantum maledictionem incurrunt ... O deus  quantum cruciabitur, qui puerum non baptizatum interficit et animam ad infernum  mittat.”JORDAN OF QUEDLINBURG, Opus Jor, sermo 65, Vat. lat. 448, fol.  124  *# See note 51 above.  5 See Saak, High Way to Heaven, ch. 4.  % See Saak, High Way to Heaven, ch. 5.ef quantum maledictionem Incurrunt529  PELAGIAN/ANTI-PELAGIAN PREACHING  deprived the angels of great good and sent the souls of their children  straight to hell, and they themselves were not far behind. “Oh God,”  Jordan lamented, ‘“how greatly will they be tortured.” ” Many are  called, Jordan affirmed, but only few are chosen, the few, the elect, the  predestined, who were so ante previsa merita.“ Thus we come to  realize that Jordan’s theology was actually the inverse of that of Biel.  Whereas for Biel the ‘outer realm’ signified God’s mercy, within  which God ordained the ‘dome’ of justice, for Jordan, the ‘outer  realm’ was equated with God’s justice, within which God’s mercy was  operative for the elect: God’s mercy was a subset of God’s justice.  And here we see again the Augustinian elements of Jordan’s theology:  the saints are those who have been chosen by Christ from the  degenerate mob of the damned, the massa perditionis. Jordan’s com-  bination of grace and predestination with an emphasis on works and  the law, was not that of a semi-Pelagian, but was that of a Calvinist,  almost two hundred years before Calvin.  V. The Return to God  Jordan was not in search of the merciful God. He already knew  the loving father. The question his theology addresses was once one  recognizes God’s love revealed in Christ, once one already knows the  loving father, now what? How does one live in a world situated on the  battle field between God and the devil? In this light, Jordan’s doctrine  of grace and predestination was a call to arms, in a battle that was  fought with works of love. He was Augustinian enough to know well  that he preached to a corpus permixtum amongst which one found  many sinners, who also could be saints. Predestination was the work  of God, not a mark of the Church, which was in a corporate battle with  the forces of Satan.°  Yet we would misunderstand Jordan if we did not recognize  what is perhaps the major focus of his theology, and that which  distinguishes it from all comparisons with the theology of Luther, or  Calvin: Jordan’s view of the return to God.” For Jordan, Christians are  ® “Infelices mulieres, que partum impediunt vel suffocant sine baptismate ...  quantum bonum angelis aufferant ... et quantum maledictionem incurrunt ... O deus  quantum cruciabitur, qui puerum non baptizatum interficit et animam ad infernum  mittat.”JORDAN OF QUEDLINBURG, Opus Jor, sermo 65, Vat. lat. 448, fol.  124  *# See note 51 above.  5 See Saak, High Way to Heaven, ch. 4.  % See Saak, High Way to Heaven, ch. 5.deus
quantum cruc1abıitur, quı UCIUN NO  — baptızatum interficıt el anımam ad infernum
miıttat. JORDAN QU  G, Opus Jor, 65 Vat lat 448, fol

54 See NnOote 5 1 above.
55 See Saak, High Way Heaven, ch
56 See Saak, Hıgh Way Heaven, ch
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not much vViatores they dIc peregrinl, resident alıens in the
WOTr. makıng eir WdYy back theır Omelan Jordan seit or
Neoplatonic-Augustinian Oontology, for IC Augustine and Thomas
Aquınas WEIC hıs SOUTCECS, whereby the human soul PIOSICSSCS in
ascendıng states of e1ing, irom the CSSE nNAalure, the AAAYS gratie and
iinally the CSSECe glorie, 1C he equated ıth the Pseudo-Dionysıan
progression of the iIncıpientes, the proficientes, and the perfecti 0)4

contemplativi. The infusıon of 1S hat ffects the progress10on,
elevatıng the soul hıgher eve of being.”‘

The Justificatıon of the 1Imp10uUS, Jordan explaıned, happens in
sıngle mMOoMent ıth respect God However, In the COUTISC of nature

fınd SUCCESS1ION, and thus God desıires that ere be progress10on,
6EVCN though (G0d 1Ss able effect Justificatıon instanteously well,
the 1e€ the PTOVCS. In the natural, usual progress1ion, there 1S
first of all the infusıon of The of the free ıll
owards (G0d second. Oll0oWe though, by SIN, 1E first must
be recognızed, and then espised, 1C then eal the rem1iss1on of
gu1 iın contrıtion, confess1i0on, and satısfactıon, all of 17 ATIC

esigne to cshow us how grea 1S OUT SIN and blındness
In three SCTINONS of hıs Opus Postillarum uke I9 Rıse,

an O, for your faith has saved YyOU, Jordan spelled Out the Dy
IC the soul refturns IThe human soul 1s equated ıth the

5 / See S5aak, Hıgh Way Heaven, ch
5X350  E:L.SAAK  not so much viatores as they are peregrini, resident aliens in the  world, making their way back to their homeland. Jordan set forth a  Neoplatonic-Augustinian ontology, for which Augustine and Thomas  Aquinas were his sources, whereby the human soul progresses in  ascending states of being, from the esse nature, to the esse gratie and  finally to the esse glorie, which he equated with the Pseudo-Dionysian  progression of the incipientes, the proficientes, and the perfecti or  contemplativi. The infusion of grace is what effects the progression,  elevating the soul to a higher level of being.”  The justification of the impious, Jordan explained, happens in a  single moment with respect to God. However, in the course of nature  we find succession, and thus God desires that there be progression,  even though God is able to effect justification instanteously as well, as  the thief on the cross proves. In the natural, usual progression, there is  first of all the infusion of grace. The movement of the free will  towards God comes second, followed, though, by sin, which first must  be recognized, and then despised, which then leads to the remission of  guilt in contrition, confession, and satisfaction, all of which are  designed to show us how great is our sin and blindness.°  In three sermons of his Opus Postillarum on Luke 17:19, Rise,  and go, for your faith has saved you, Jordan spelled out the steps by  which the soul returns to God.” The human soul is equated with the  ” See Saak, High Way to Heaven, ch. 4.  ® “ .. dicendum quod licet plura requirantur ad iustificationem impii, omnia ta-  men sunt simul tempore. Sed quia ordine nature unum est prius alio, ideo successive  fieri describuntur. Naturali enim ordine in iustificatione impli primum est gratie infu-  sio; secundum, motus liberi arbitrii in deum; tertium, motus liberi arbitrii in pecca-  tum; quartum, remissio culpe, que tamen omnia a deo fiunt uno instanti. Sic in propo-  sito certum est quod deus potuit illum cecum [Mc. 8:22-26] statim uno momento per-  fecte sanare, sed successive facere voluit ut designaret qualiter nos peccatis obscurati  spiritualiter ordine quodam reducamur ad lucem ... quem [scil. cecum] verbo totum  simul deus curare poterat, paulatim curat, ut magnitudinem humane cecitatis ostendat,  que vix et quasi per gradus ad lucem redeat et gratiam suam nobis indicat, per quam  singula perfectionis incrementa adiuvat. Unde licet deus uno instanti possit peccato-  rem sanum facere, exemplum de latrone, regulariter tamen ad conversionem nostram  ex parte nostra plura successive requiruntur videlicet peccati cognitio, peccati displi-  centia, contritio, confessio, et satisfactio, que nobis sunt successiva, sed deus potest  supplere omnia in uno momento. Igitur quando alique sic auxilio gratie prevenientis  in tantum illustrati fuerint, ut peccata sua saltem in grosso conspiciant ... deinde ce-  tera mala que ex peccato nascunt considerantes demum ad perfectam cognitionem  omnium suorum defectuum illuminatione habitualis gratie perducentur quod designat  in eo quod post omnium istorum malorum considerationem subiungitur.” JORDAN  OF QUEDLINBURG, Opus Postillarum, sermo 458D (ed. Strassburg, 1483).  * See JORDAN OF QUEDLINBURG, Opus Postillarum, sermones 394-395 (ed.  Strassburg, 1483); cf. ibid., sermones 458-460.dıcendum quod hıcet plura requırantur ad iustificatıonem 1Mp11, Omn1aA [a-

198158| SuUunt sımul tempore. Sed quı1a ordıne nature NUumMm est prı1us alıo, 1deo SUCCESSIVE
ler1 deseribuntur. Naturalı nım ordıine in iustificatiıone 1mp11 priımum est ogratie infu-
S10} secundum, MOLUS hıber1ı arbıtrı1 in deum: tertiıum, MOTLUS hıber1ı arbıtrı1 ind
(um; m, rem1sSs10 culpe, que amen Oomn1a deo Hunt un  © instantı. S1C in O-
S1tO cCertum est quod deus potuit i1llum IMc 6:22-206] statım un  - OmMentOo PCI-
ecte I  y sed SUCCESSIVE facere voluıt ut des1ignaret qualıiter 3{0 peccatıs obscuratı
spırıtualıter ordıne quodam reducamur ad Ilucem350  E:L.SAAK  not so much viatores as they are peregrini, resident aliens in the  world, making their way back to their homeland. Jordan set forth a  Neoplatonic-Augustinian ontology, for which Augustine and Thomas  Aquinas were his sources, whereby the human soul progresses in  ascending states of being, from the esse nature, to the esse gratie and  finally to the esse glorie, which he equated with the Pseudo-Dionysian  progression of the incipientes, the proficientes, and the perfecti or  contemplativi. The infusion of grace is what effects the progression,  elevating the soul to a higher level of being.”  The justification of the impious, Jordan explained, happens in a  single moment with respect to God. However, in the course of nature  we find succession, and thus God desires that there be progression,  even though God is able to effect justification instanteously as well, as  the thief on the cross proves. In the natural, usual progression, there is  first of all the infusion of grace. The movement of the free will  towards God comes second, followed, though, by sin, which first must  be recognized, and then despised, which then leads to the remission of  guilt in contrition, confession, and satisfaction, all of which are  designed to show us how great is our sin and blindness.°  In three sermons of his Opus Postillarum on Luke 17:19, Rise,  and go, for your faith has saved you, Jordan spelled out the steps by  which the soul returns to God.” The human soul is equated with the  ” See Saak, High Way to Heaven, ch. 4.  ® “ .. dicendum quod licet plura requirantur ad iustificationem impii, omnia ta-  men sunt simul tempore. Sed quia ordine nature unum est prius alio, ideo successive  fieri describuntur. Naturali enim ordine in iustificatione impli primum est gratie infu-  sio; secundum, motus liberi arbitrii in deum; tertium, motus liberi arbitrii in pecca-  tum; quartum, remissio culpe, que tamen omnia a deo fiunt uno instanti. Sic in propo-  sito certum est quod deus potuit illum cecum [Mc. 8:22-26] statim uno momento per-  fecte sanare, sed successive facere voluit ut designaret qualiter nos peccatis obscurati  spiritualiter ordine quodam reducamur ad lucem ... quem [scil. cecum] verbo totum  simul deus curare poterat, paulatim curat, ut magnitudinem humane cecitatis ostendat,  que vix et quasi per gradus ad lucem redeat et gratiam suam nobis indicat, per quam  singula perfectionis incrementa adiuvat. Unde licet deus uno instanti possit peccato-  rem sanum facere, exemplum de latrone, regulariter tamen ad conversionem nostram  ex parte nostra plura successive requiruntur videlicet peccati cognitio, peccati displi-  centia, contritio, confessio, et satisfactio, que nobis sunt successiva, sed deus potest  supplere omnia in uno momento. Igitur quando alique sic auxilio gratie prevenientis  in tantum illustrati fuerint, ut peccata sua saltem in grosso conspiciant ... deinde ce-  tera mala que ex peccato nascunt considerantes demum ad perfectam cognitionem  omnium suorum defectuum illuminatione habitualis gratie perducentur quod designat  in eo quod post omnium istorum malorum considerationem subiungitur.” JORDAN  OF QUEDLINBURG, Opus Postillarum, sermo 458D (ed. Strassburg, 1483).  * See JORDAN OF QUEDLINBURG, Opus Postillarum, sermones 394-395 (ed.  Strassburg, 1483); cf. ibid., sermones 458-460.JUCIN Iscıl cCecum | verbo
sımul deus poterat, paulatım CUT:  ‚ ut magnıtudınem humane cecıtatıs ostendat,
YJUC V1X el quası pCI gradus ad lucem redeat el gratiam SUualll nobıs indıcat, PCI YJUamı
sıngula perfect10n1s incrementa adıuvat. nde 1C@ deus un  C instantı possıt peCCAaLO-
ICIMN facere, eXxemplum de atrone, regularıter amen ad CONversionem NOsStram

parte nOSsSIira plura SUCCESSIVE requıruntur videlicet peccatı cognıiıt10, peccatı dısplı-
centla, contrıt10, confess10, el satısfactıo, YUC nobıis Sunt SUCCESS1IVA, sed deus pOotest
supplere Oomn1a in un  ® MOMmMentLO Igıtur quando alıque S1C aux1ılı10 gratie prevenilent1s
In tantum iıllustratı fuerıint, ut peccata SUua saltem In TOSSO conspic1ı1ant350  E:L.SAAK  not so much viatores as they are peregrini, resident aliens in the  world, making their way back to their homeland. Jordan set forth a  Neoplatonic-Augustinian ontology, for which Augustine and Thomas  Aquinas were his sources, whereby the human soul progresses in  ascending states of being, from the esse nature, to the esse gratie and  finally to the esse glorie, which he equated with the Pseudo-Dionysian  progression of the incipientes, the proficientes, and the perfecti or  contemplativi. The infusion of grace is what effects the progression,  elevating the soul to a higher level of being.”  The justification of the impious, Jordan explained, happens in a  single moment with respect to God. However, in the course of nature  we find succession, and thus God desires that there be progression,  even though God is able to effect justification instanteously as well, as  the thief on the cross proves. In the natural, usual progression, there is  first of all the infusion of grace. The movement of the free will  towards God comes second, followed, though, by sin, which first must  be recognized, and then despised, which then leads to the remission of  guilt in contrition, confession, and satisfaction, all of which are  designed to show us how great is our sin and blindness.°  In three sermons of his Opus Postillarum on Luke 17:19, Rise,  and go, for your faith has saved you, Jordan spelled out the steps by  which the soul returns to God.” The human soul is equated with the  ” See Saak, High Way to Heaven, ch. 4.  ® “ .. dicendum quod licet plura requirantur ad iustificationem impii, omnia ta-  men sunt simul tempore. Sed quia ordine nature unum est prius alio, ideo successive  fieri describuntur. Naturali enim ordine in iustificatione impli primum est gratie infu-  sio; secundum, motus liberi arbitrii in deum; tertium, motus liberi arbitrii in pecca-  tum; quartum, remissio culpe, que tamen omnia a deo fiunt uno instanti. Sic in propo-  sito certum est quod deus potuit illum cecum [Mc. 8:22-26] statim uno momento per-  fecte sanare, sed successive facere voluit ut designaret qualiter nos peccatis obscurati  spiritualiter ordine quodam reducamur ad lucem ... quem [scil. cecum] verbo totum  simul deus curare poterat, paulatim curat, ut magnitudinem humane cecitatis ostendat,  que vix et quasi per gradus ad lucem redeat et gratiam suam nobis indicat, per quam  singula perfectionis incrementa adiuvat. Unde licet deus uno instanti possit peccato-  rem sanum facere, exemplum de latrone, regulariter tamen ad conversionem nostram  ex parte nostra plura successive requiruntur videlicet peccati cognitio, peccati displi-  centia, contritio, confessio, et satisfactio, que nobis sunt successiva, sed deus potest  supplere omnia in uno momento. Igitur quando alique sic auxilio gratie prevenientis  in tantum illustrati fuerint, ut peccata sua saltem in grosso conspiciant ... deinde ce-  tera mala que ex peccato nascunt considerantes demum ad perfectam cognitionem  omnium suorum defectuum illuminatione habitualis gratie perducentur quod designat  in eo quod post omnium istorum malorum considerationem subiungitur.” JORDAN  OF QUEDLINBURG, Opus Postillarum, sermo 458D (ed. Strassburg, 1483).  * See JORDAN OF QUEDLINBURG, Opus Postillarum, sermones 394-395 (ed.  Strassburg, 1483); cf. ibid., sermones 458-460.deiınde
fera mala YJuUC peCCalo NAasSCuUunt consıderantes demum ad perfectam cognıtionem
OomnNıum 18[(08) defectuum iıllumınatiıone habıtualıs gratie perducentur quod designat
In quod pOost omn1um 1istorum malorum cons1ıderationem subiungıtur. ” JORDAN

QU.  G’ Opus Postillarum, SCITINO 4558 D (ed. Strassburg,
59 See JORDAN QU.  G? Opus Postillarum, SCTINONCS 304-395 (ed

Strassburg, ct. Lbid., 458-460
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eper of the Gospel DASSaRıC due the defect of orıgınal S1IN, and thus
ese words AIc spoken all! regardless of the of eing, for the
incipientes AICc 18 rnse irom actual SIN; the proficientes, from lazıness;
an: the contemplativi AdIc rıse irom wıthdrawn quietude.° In
relatıng the urge of uke ıth that of the 5Song of ongs 10, and the
ıtınerarıum of S Jordan explaıned that there ATIc ine Jour-
NCYS the soul must take from 1fs or1g1n in God iın order
arrıve back al ıts end in God TIhe first 1S that of the soul  S  N creation; the
second, the soul  ‚  N Convers10on; the IF humiılıatıon:; the OUu: self-
knowledge, the self-denial: the S1X self-renuncıatıon; the
seventh, the imıtatıon of Chrıst:; the eıghth, contemplatıon; and the
nınth, reun1o0n, sıgnıfıed by the Vade, whereby Christ SaYyS 18 the soul
vade vade vade M vade In fe; vade FE}
vade FE vade pDOst MN vade ad an vade In me .° Such refurn

God W as noL, for Jordan, substantıve un1o0n, IC Was the heresy
of the Tee Spirıt, agaınst IC Jordan had wrıtten treatise NO

“Omn1s Nnım anıma propter infectionem peccatı or1ginalıs leprosa est, sed I1UN-

datur PCI avacrum baptısmı. Sunt autem ıdeles PCI baptısmum regeneratı in trıplıcı
dıfferentia. Quıidam nNnım sunt in peccatıs actualıbus lacentes; alıı SUntT bono D'
Nntes; tert11 Sunt quieti contemplatıon1s vacantes Hos sıngulos domiıinus alloquıtur
in verbıs prem1ss1s dicens cunlıbet secundum statum SUUM, urge el vade, ubı duo 1U-
bentur. Prımo iubetur SULSCIC Cu premuttit, urge Sed quı1a NON ufficıt vlatorı SULSC-

sed Oportet Cu ambulare, deo secundo iubetur procedere el ambulare CUu adıun-
gı1tur, el vade Primo CISO ist1 iubentur SUTSCIC eit hoc trıpliıcıter secundum OTU tT1-
plıcem sStatum. durgere inquam peccatıs quantum ad pr1mos; SUTSCIC torpore QUan-
tum ad secundos; SUTSCIC quiete quantum ad tert10s JORDAN QUEDLIN-
URG, Opus Postillarum, 304 A (ed Strassburg,

“ Vade Quı1a 1O  —; sufficıt deo SDONSO anıme Ca SUTSCIC 181 et1am vadat, 1deo
dıxıt Surge, adıunxıt eti 'Ade S1IC et1am in Cantıcıs ub1 dıicıt Surge,

DVYODETA ICt 10], qualıiter autem ad 1uss1ıonem SpOnsı1 anıma iıre el PTODCIAIC debeat
(irca hoc sc1endum quod anımam ad perfectionem tendentem finem SUC

peregrinat1on1s attıngat, Oportet ITre ıtınera, ut S1IC CIrcumıtum facıendo demum
redeat In SUUuTIL princıp1um qUO profluxıtPELAGIAN/ANTI-PELAGIAN PREACHING  331  leper of the Gospel passage due to the defect of original sin, and thus  these words are spoken to all, regardless of the state of being, for the  incipientes are to rise from actual sin; the proficientes, from laziness;  and the contemplativi are to rise from a withdrawn quietude.“ In  relating the Surge of Luke with that of the Song of Songs 2:10, and the  itinerarium of Habakkuk 3, Jordan explained that there are nine jour-  neys the soul must take to progress from its origin in God in order to  arrive back at its end in God. The first is that of the soul’s creation; the  second, the soul’s conversion; the third, humiliation; the fourth, self-  knowledge, the fifth, self-denial; the sixth, self-renunciation; the  seventh, the imitation of Christ; the eighth, contemplation; and the  ninth, reunion, signified by the Vade, whereby Christ says to the soul  vade extra me, vade coram me, vade a me; vade in te; vade extra te;  vade a te; vade post me; vade ad me, and vade in me.“ Such a return  to God was not, for Jordan, a substantive union, which was the heresy  of the Free Spirit, against which Jordan had written a treatise now  ® “Omnis enim anima propter infectionem peccati originalis leprosa est, sed mun-  datur per lavacrum baptismi. Sunt autem fideles per baptismum regenerati in triplici  differentia. Quidam enim sunt in peccatis actualibus iacentes; alii sunt a bono opere  torpentes; tertii sunt quieti contemplationis vacantes. Hos singulos dominus alloquitur  in verbis premissis dicens cuilibet secundum statum suum, Surge et vade, ubi duo iu-  bentur. Primo iubetur surgere cum premittit, Surge. Sed quia non sufficit viatori surge-  re sed oportet eum ambulare, ideo secundo iubetur procedere et ambulare cum adiun-  gitur, et vade. Primo ergo isti iubentur surgere et hoc tripliciter secundum eorum tri-  plicem statum. Surgere inquam a peccatis quantum ad primos; surgere a torpore quan-  tum ad secundos; et surgere a quiete quantum ad tertios.” JORDAN OF QUEDLIN-  BURG, Opus Postillarum, sermo 394A (ed. Strassburg, 1483).  ı “Vade. Quia non sufficit deo sponso anime eam surgere nisi etiam vadat, ideo  postquam dixit Surge, adiunxit et Vade. Sic etiam in Canticis ubi dicit Surge, addit  propera [Ct. 2:10], qualiter autem ad iussionem sponsi anima ire et properare debeat.  Circa hoc sciendum quod animam ad perfectionem tendentem antequam finem sue  peregrinationis attingat, oportet ire novem itinera, ut sic circumitum faciendo demum  redeat in suum principium a quo profluxit ... Primum iter anime est in sua creatione,  et quantum ad hoc dicit, ‘Vade extra me.’ Secundum iter est in sua conversatione, et  quantum ad hoc dicit, ‘Vade coram me.’ Tertium iter est in sui humiliatione, et quan-  tum ad hoc dicit, ‘Vade a me.’ Quartum iter est in sui consideratione, et quantum ad  hoc dicit, ‘Vade in te.”’ Quintum iter est in sui abnegatione, et quantum ad hoc dicit,  ‘Vade extra te.’ Sextum iter est in rerum renunciatione, et quantum ad hoc dicit, ‘Vade  a te.’ Septimum iter est in Christi imitatione, et quantum ad hoc dicit, “Vade post me.’  Octavum iter est in dei contemplatione, et quantum ad hoc dicit, “Vade ad me.’ No-  num iter anime est in sui cum deo unione, et quantum ad hoc dicit, ‘Vade in me.’ Et sic  completo circumitu isto anima redit in suum principium.” Jordan of Quedlinburg,  Opera Postillarum, sermo 395A (ed. Strassburg, 1483). Jordan then continues with  explications of each of the journeys in this and in the following sermon.Primum iıter anıme est in Sua creatiıone,
el quantum ad hOcC dıcıt, “Vade exIira me Secundum ıter est in SUua conversatıione,
quantum ad hoc dicıt, Vade me Tertium ıter est in SU1 humılıatıone, qUan-
{u  =] ad HOC dicıt, ‘Vade me um ıter est 1in SU1 consideratione., ei quantum ad
hoc dıcıt, Vade in te Quintum iter est 1in SU1 abnegatıone, el quantum ad hoc dıcıt,

exira te Sextum ıter est in TeTUMmM renunclatıone, et quantum ad hoc dıcıt, “Vade
te Septimum iter est in Chrıstı imıtatıone, quantum ad hOoc dicıt, ‘Vade DOSL me

Octavum ter est in de1 contemplatione, el quantum ad hoc dıcıt, °Vade ad me NOo-
1U ıter anıme est in SU1 CU: deo un10ne, el quantum ad hOC iCH: Vade in me Et SIC
completo Circumıitu sto anıma re in SUUuIl princ1ıp1um. ” Jordan of Quedlınburg,
nera Postillarum, 305A (ed Strassburg, Jordan then continues ıth
explications of ach of the Journeys in thıs and ın the followıng
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lost.® Humans, he clarıfıed in hıis Iractatus de filiatione diviına of
hıs Opus Jor, AIcC become SOMNS of G0d 131011 Dy nature, but by adop-
tion whereby the unıon 185 ONC of love, eifecte. by Srace: It Was only
by the redemptive aCct of Chriıst that humans Can DTIaY, Abba, DEn
Jordan’s eology of theosis W ds ase: Lırmly In h1s eology of the

The Passıon of T1S WAas the Christlan’s exemplar, 1C Must
be OllO0owe: 18 return {O ne s  7 or1g1n and end, unıon ıth (10d Before
hat tiıme., the human soul uffers inquietude, CVCNMN in contemplatıon, d
ıt continues 1g the battle ıth S5atan, untıl ONC iinally returns
ome and 1Ss longer alıen, but 1S embraced Dy (GJ0d the eıghth
day, the fiınal Sabbath and image of Augustine’s De ( ivıtate Dei, ıth
1C Jordan closed hıs Opus Postillarum, when 111 Mınally be al
rest, in perfect9 and when 111 perfectly love and praise God,
In the end, wıthout end.®

VI Jordan and ate edieva eology
It WOU be CasS Y fOo 16 W Jordan ypıcal example of ate

medieval, sem1-Pelagıan, Frömmigkeitstheologie, dıd essentlally
artıın Ize in VC superfic1a readıng of Jordan’s Meditationes de
Passıione Christi.® Such interpretatıon, however, m1sSses the boat

62 Romana GUARIENERIL, 1{1 movımento de]l Liıbero Spırıto In Archivio Italiano
DEr Ia SfOFr1G della pieta (1965), 351-/708; Robert LERNER, The Heresy of the
Free Spırıt In the Later Middle Ages. Berkeley 9/2

63 Sermons 50-52 of ordan Opus Jor AI designated in the Vatıcan manuscrIıpt d|

Iractatus filiatione divina, Vat Liat 448, fol 97”-1067 “NOos 7 C) SSC quıdem DOS-
in e1Is |LsCIL PCISONC Trınıitatis] UNUM, uUNUuUmMm amen Cu e1Is SSC NON

quı1a Uun1us substantıe 1OS 1ps1 1910}  —9 SIC autem in nobıs vel NOS in iıllıs ut ıllı
1U sSsunt in natura 5SUua, NOS autem 1U In nOstIra. Sunt quıppe 1ps1 1in nobis sıcut
deus in templo, autem 1105 In iıllıs sıcut creatura in Creatore SUuo Ideo CISO addıt
in nobıs quod HU1 efficımur fiıdel1ssıma carıtate gratie de1 trıbuendum CSSC, 1ON
bıs Ista CISO un10 accıpıenda eSt secundum conformitatem alfectum eit transformatıo-
DCIN amorTI1s.” Jordan of Quedlinburg, TIractatus de filiatione divina, Opus Jor, SCII1NO
ıl Vat lat. 448, tfol

“Nos 1gıtur PCI sanguınem lesu Chrıistı adoption1s fılu effect1 confidenter clama-
INUS Abba secundum Apostolum ad (jalatas |Gal 4:6| Audenter CISO ıs
(lII} noster. JORDAN QU  167 EXposttio Orationıis 1
MINICE, Berlın, StB, MS theol lat A fol /3va

65 JORDAN QU.  (3; Opus Postillarum, 46() (ed. Strassburg,
c1. JORDAN QU  r Expositio Orationis Dominice, lect10 27

Berlın. StB theol lat BL3 fol 75va’ Aug C1IV. 22.) (  „145-1
56 artın LZE Das Verständnis der 'ASSLION Jesu ım ausgehenden Mittelalter

Un hei Luther In (Greist un Geschichte der Reformation. Festgabe Hanns Rückert
ZU.  S Geburtstag, ed (Berlın, 19474151
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The orıgınal CONLFOVEISY between Augustine and elagıus CÜU SULS
concerned pastora much AS academıc eology. At SUOTINC poıint,
however, the of the partıcıpants became abstracted S12N1Ify
theologıca pos1t1ions, rarefied into the SUDsStanltıve of
‘Augustini1anısm’ and Pelag1anısm' existing In the realm of theolo-
Q1Ca debate when pastora eology Was en 1gnored, though always
lurkıng underneath. Ihrowing around theologıca labels amn nNe s
OppOnents somehow gol dWdY irom the pastora 1sSsue of hOow the
Chrıstian 15 lıve Chrıistian ıfe The relatıonshıp between predest1-
natıon,- and go0od works, doctrines placed in order of v O
Jordan WOU ave approved, W ds>s ase how ONC viewed the
effects of the Fall, and the impact of orıgınal SIN Jordan Was clear: the
fall ofdam and Eve had 1STOrte'‘ all of creatıon, and EVECN f free 11l
remaılned, humans Ir OW COUuU only wallow in SIN, unable do
otherwIı1ıse. In COUT portrayals of the eology of the ater 1ddle Ages,
that of Jordan should not be overlooked, ıt has een for 1(078 long
Sentences commentarıes WTG wondertful intellectua cConstructs, but
the flesh and (070] of eology 1s 0 be OUuUnNn in the pastora eologzy
esigne for eaching, iın Jordan’s hat ıt 1s exactly that
humans OW God in the battle between God and the eV1 In the
trenches, the labels had lıttle meanıng; the 1SSuUes sıgnıfıed Dy the
—IMSS! dıd indeed One WOU G1 ıf ONC refraıned from descr1ibing
Jordan’s eology Frömmigkeitstheologie, much ON WOUuU
WeiIiC ONC claım ıt d sem1-Pelagıan. Jordan NECW the lay of the land,
and that the Chrıistian 1ve: In the ontological ension of eing
alıen, caught between the CC nalure and AAYS glorie, 1G only the
CSSE gratie COU brıdge, and CXVCH > only partıally long the
battle continued. In such COSMIC conflıct, x0o0d works WeIC essential,

the WCaDONS to 1g the forces of Satan What dıstınguıshe the
eology of Jordan from that of hıs yYOUNSCI confirere, the doctor
ODETUH bonorum, Martın Luther, W as 191011 the 1Ssue of Pelagıanısm 0)1

Antı-Pelag1anısm, but rather the hıstorıical COoOntex{i and phılosophıcal
presupposıtions, nNOL mention personal style Tımes had changed
indeed from the fourteenth the early Sixteenth CENLUTY, yel the battle
remaılned, d dıd the fundamental questions. What IL uther had 19

hard dıscover, Jordan already knew the rıghteous, lovıng God,
evidenced MOST of all, MOST sımılar Luther, in Jordan’s theologia
CFYUCLS. The question 1C Jordan addressed hIis SCITINONS, W as 19(0)

Havıng realızed that the Chrıstian 1S the adopted SOM of God,
predestine for glory, member of the eternal CIty of God, hat 1O
ıIn the empora campaıgn agaınst the dıabolica Jordan offered
moral anlsWel, though ONEC nOoTt wıthout theologıca iımplıcations,
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whereas Luther proposed theologıca AaNSWCL, though ONC nOoTt
wıthout moral implications. Somehow for both Jordan and Luther., nNOoTt

mentiıon Calvın, reduce the 1SsSues the academıc realm of
substantıve adjectives alls Capture the ep and the ımport of the
hıstorıical sıtuation. Luther lıved in the last days, 16© for Jordan lay
SÜ1 In the future.®‘ Yet both Augustinıan frıars WECIC intımately invol-
ved in eır socıletlies, concerned most of al for the salvatıon af the
souls of eır OC and in preserving the majJesty of (J0d an the
lordshıp of Chrıist

If the Church 1S best described Dy the ormula Ecclesia refor-
MALIa SEHLDET reformanda, the Pelagı1an/Antı-Pelagıan debate 15 DYy the
phrase QOuestio determıinata seEmper determinanda. It 1S ON-Z01Ng
struggle, ONC that must be answered GVr ANC W, which 15
moment And hereıin hes the continued relevance of Augustine, for the
fıfth CeNturY, the fourteenth CEeNLUTY, and the sıxteenth CENLUTY, less
than for the twentieth and twenty-first centurlies; for 4A12 less
than for 1365 1ö 1938, 2001 The challenge of elagıus
mMust be forgotten, 1OT dısmıssed heresy long SInce CON-

demned 18 oblıvıon, sed only stiıgmatıze ne s  ? adversarles. must
be struggled ıth BT ANC W, ıth 6VeET 1 aAaNSWEeIs the 1SSUes ıt
raısed, for ıt penetrates the vVCLY ear! of the Chrıstian lıfe, and hOow
ONC 1S lıve deo Such ANSWEeTIS WCIC g1ven, 1C meriıt
rememberıng nOot only d hıstorıical artıfacts, but also ın the ON-g01Ing
d1scuss10n, ın the SCITIIHNONS of Jordan of Qued  lınburg, fourteenth-
CENLUTY Augustinıan Irıar, SO  a of Augustine, who upheld dıvıne love

the unıfyıng, healıng, and salvıfıc factor of the Chrıistian ıfe 1ve
between God and the evıl, when it 1S ınfınıtely dıfficult know OT

recogn1ze the demarcatıon of the forces wıthın the COFDUS permixtum,
asıde from the eternal, Augustinian doectrine of dıvine love revealed ıIn
the of hrıst Hf only Burnaby had een ng

Saak

6 / See Luther Mensch 7wischen ott und Teufel Berlın, 3Or-
dan COMDPOSE! 455 of h1s Opus Postillarum, part of ree SCIINONS, 455457
cComprising h1ıs Expositio de Antichristo, in 1365 in whıich he he affırmed the Antı-
christ had nOoTt yet made h1Is AapPPCAranCce.


