
THE APPEARANCE THE CONCEPT
CO  EN AUGUSTINE’S

ANTIM  HAKAN 8-3
Julhıian of Aeclanum ACCUSES Augustine that the latter had

een able 18 rıd himself of h1ıs Manıchaean background. h1ıs e_
ment has prompte cCoOntemporary authors examıne the UuUse of the
COoNncept of CONCUPILSCENTLA by Augustine and the Manıchees. The
poss1ıbıilıty 1s brought orward that Augustine WOU ave borrowed
thıs CONCeEpL together ıth ıts sexual iımplıcatıon from thıs Christian
sect In thıs WaYy the negatıve connotatıon of CONCuUPILSCENTLA WOU
ave ntered In the Christian inherıtance.' In thıs artıcle dIc led Dy
the followıing questions: In hat WaY dıd Augustine UuUsc the CONCEPL of
COonCcupiscentia In HIS early wrıtings” Was Augustine for hIs uUuse of the
term CONCUPLSCENTLA ırectly dependent the Manıchaean UuUsec of the
term? Or dıd he rather bases hıs theory CONCUPISCENCE the
Scriptures and than Pr1mMary au Ihe first posıtion m1g ımply

identical UuUsSsCcC of the term Dy both the Manıiıchees and Augustine.
hıs UsSCcC WOU be explaınable the basıs of Augustine’s Manı-
chaean past The second Cadse WOUuU provıde sımılarıty between
Augustine and the Manıchees both nvokıng Paul but usıng theır OW

VAN ORT, Augustine and Manı Concupiscentia SeXualis, 1ın DEN
and VAN ORT, Augustiniana Iraıectina, Parıs, 1987, L32-152; I

Augustine sexual CONCUPLISCENCE and orıginal SIN, iın NE, (ed.)
Studıia Patrıstica. Vol. Papers presented Aat the tenth International Conference
Patrıstic Studies held INn Oxford, Leuven, 1989, 382-386 Kam-Lun Edwın LEE,
Augustine, Manıchaeism, and the Good (Patrıstic Studies, 2 9 New OLK, 999 (on
CONCUPILSCENTA, SCC —59) Johannes Van Oort discovers remarkable conformity

Manıchae1sm regardıng the random sexual desıre (as MOLUS Iinordinatus) through
whiıch SIN 1S propagated. He thınks that ere 15 ““pOoss1ıbly here  27 influence of Manı-
chaeısm in Augustine. Kam-Lun Edwın Lee defends the ex1istence of dıirect lınk be-
ween the cConcept of CONCUPISCENCE and Augustine’s understandıiıng of the Maniıchae-

doectrine of evıl Lee tries o thıs In [WO namely Dy tryıng ShOow that
(a) “there 1$ ınk between Augustine s understandıng of thıs notion in Manıchaeism
and h1Is general use  ‚27 and (D) that “Augustine aCcquıiıres the sStrong sexual Overtone he
o1VES CONCUPISCENKA Iirom the Manıchaean understandıng of the term  22 According

hım, 6,  there 1S change of emphasıs in the CONCECDL of CONCUPISCENFTLA early around
388 when Augustıine consc10usly equate the term 1ıth (the Manıchaean
notion) of l1bıdo.” Hıs second sStatement 1S that CONCUPILSCENTLA becomes part of the
t1on of consuetudo that 15 iınfluenced by the Manıchaean notion of evıl wıckedness
and mortalıty. Fınally, he maımintaıns that there 1S continulty in the notion of CONCUPL-
scentia before and after Augustine’s focus the Pauline wrıtings. Lee CONCcentrates
h1is research Augustine’s “formatıve DT10T (introduction, X11).
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ınterpretatiıon scheme’s. In order 18 aNSWeTr ese questi10ons 111
take ook al SOMLC entral regardıng CONCUPISCENTLA iın
Augustine’s wrıtings pr10r Augustine’s ordınatıon prıesthood

The per10d examıned 1S the ON durıng 1C Augustine be-
famılıar ıth Neo-platonic phılosophy, Starts developıng

arguments agaınst the Manıchees and augments hıs owledge of the

No concupiscentia In ugustine’s philosophical wrilngZs
pri0r hıs antiımanıchaean works

An analysıs Dy of the Cetedoc Library of Christian Latın
Texts (GCACLE) yıelds surprisıng conclusıon: the CONCEepPL of CONM-

Cupiscentia 1S absent in Augustine’s wrıtings pr1or 3882 hıs
iıt 0€Ss NnOoTt in Contra Academicos S  ’ De hbeata

ıta -  9 De ordine i  9 Soliloquia i  ’ De LM.-
mortalitate anımae De quantıtate anımae (387/388), HNOT in the
fırst book of De libero arbitrio The of CUDLditas and
Iibido, however, do al thıs early stage.” In his phılosophıcal
wrıtings CUPLdLIAS and liıbido AaDDCaI obstacles wısdom and the
appY ıfe 1sdom 0€es nOoTLt Matc ıth libidinıis iımmoderatio
sordes, pernicliosae cupiditates and falsae uoluptates. Augustine
Zenobius devote hıimself the study of phılosophy In the followıng
WaY

...  S1IC nNnım m1hı notum est ingen1um (uum el pulchrıtudinıs omnımodae amator
anımus Sine hlıbıdınıs inmoderatiıone sord1ıbus, quod sıgnum in uturae
sapıentlae pern1iCc10s1s cupıdıtatıbus diıuino 1ure praescrıbıit, (uam Causam
deseras falsıs uoluptatıbus inlectus, qua praeuarıcatıone nıhıl turpıus ef
per1CcCulos1ius inuenıre t”.4

It 1S ypıcal of Augustine that each time he OTINCONC
devote oneself the study of phiılosophy, he that bıgger

Concupiscentia then AaDPDCAaLSs in De Musıca VI 8-3 5L 321470 and
14 186 (1n quotatıion of John 15-1 'Ooun the Sd1i11lc time tınd the CON-

cept 1n De Genesi CONLra Manichaeos (388/389) 20:54: SEL 90,99; (2x: ONC 1S Gal
5:24); (104 3768 1388

&7 first make the phılologıical pomint that he does not often usc the fe'
CONCUPLSCENKIA early in h1s he favors CUPLditas and Iıhbido” N The
Development of the notıion of CONCUPISCENCE In Saint Augustine. dissertation Sub-
mitted the Graduate School of the University of Notre Dame In Partıal Fulfilment
of the Requirements for the Degree ofOctor of Philosoph,y, Notre Dame, Indıana,
1993,

De ordıne 1 9,93ss



THE APPEARANCE IHE CONCEPT CONC  NT 201

hındrance for getting NOW the truth exXIists 1fe icte: us
oug ese exhortatıons ä D S1VINg nNes  ® USTISs 15
condıtio sıne qua 1910)  - before ONEC Can CVCI ST. the search for w1isdom.
TIhe of CupLditas and libido therefore meriıt closer ook So
0€s the erb CONCUPLSCEFE 16 15 phılologıically lınked u_

pıscentia and 1C 0€s ıIn Augustine’s phılosophiıcal wrıtings
and 15 connected reachıng the appY 1ıfe

Concupiscere
The erb Concupıiscere 1s derived from the inchoatıve form (SC)

of CUDCETE, desıre, precede Dy the prefix —Con (heavy, strong).
Concupiscere therefore 6$t0 ave StroNg desıre ir TOm the
expectation that ConNcCupLSceNtia generally (but NOT always) Carrıes ..
bad and sexual connotatıon27 m1g CXPECI siımılar connotatıon
for the erb CONCUPILSCErE. Indeed, the present partıcıple of the erb
(ConcupiSCcenNnsS) forms the basıs for the SUDStLanlıve COoncupisScent1a. It 1s
therefore remarkable that CONCUPILSCErFE 0€eSs 191011 chare thıs meanıng in
the early Augustıine. Concupiscere 1Ss NOT elaborated theme in
Augustine’s early wrıtings; ıt 15 casually sed varıant of diligere
and ıth the meanıng strongly desıire for  27 The erb 1S sed
in posıtıve WAY. In Contra Academicos j  , In the discussı10ons
of Augustine’s irıends, ell d in hıs OW speech, the expression “ld
quod (magnopere) CONCUPLVIE refer consequently the Tu
and the DOrt of w1isdom.® sımılar uUscC of the erb Can be OUN! in De
ordine The iımportan bonum where Augustine and hıs tTI1ienNds
WEeIC Craving for (CONCUPLVIMUS) 1S choosing, wantıng, knowıng and
lovıng nothıng else than the d1scovery of the truth.? And when ın

E.g the exhortation Licentius in De ordine 1 29,94 "Ergo adgrediamur,
Licenti, freti pletate cultores, el uest1211s nostrIiıs ignem pern1c10sum fumosarum CUPI-
dıtatum Opprimamus’”.

See Terry MIETHE, Augustine and Concupiscence, in (ed:), Augustinian
Bibliography,iWıth ESSays the Fundamentals of Augustinian Scholar-
sShip, Westport London, 1982, 195-218, 200

BONNER, Libido and CoONCupıSCENI1A In SE Augustine, in StuU-
dıa Patrıstica (Iexte und Untersuchungen ZUT Geschichte der altchristlichen Litera-
(ur, 81), Berlın, 1962, 3()3-314 BONNER, God Decree and Man Destiny.
Studies the I’hought of Augustine of Hiıppo, London, 1989, 3(0)3-314 (artıcle 1X),

308
( ontra Academıiıcos 1.3 and SS 35s
De Oordine 220 20 13988 “Quae uoTfa ut deuotissime inpleantur, 1b1ı MmMax1-

hoc negotium, mater, in1ung1mus, CU1US precıbus indubitanter credo confir-
mı1ıh1ı i1stam mMentem deum dedısse, inuen1ı1endae uerıtatı nıhıl OmMnNnNınO PracDO-

Nall, nıhıl alıud uelım, nıhıl cogıtem, nıhıl AMECIM, NCC des1ino credere NOS hoc tantum
bonum, quod promerente CONCUPIUIMUS, eadem petente adepturos”.
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Soliloquia- the ratıo asks Augustine DIay to reach that
1C he desıires (ora salutem el auxıiılium qul ad CONCuplta DEr -
venlas)“ the reference 1S God and the soul 1C Augustine

NOW Deum el anımam SCLFE CupLO)'. The Sa”mlec posıtıve meanıngz
of CONCUPILSCEFE OCCUTIS, besides in the Dıalogues, HCS agaın ın De
morıibus ecclesiae catholicae “If w1iısdom truth 15 NOL desired
ıth al the DOWCLIS of the soul, 1t nOoTt be OoOun aft (“Nam S1
sapıentia et uerıtas NO  —; OS anımı ulırıbus Concupiscatur, inuenıre
nu potest )“. We however also fınd CONCUPLSCEFE desıire

objects 1C should NOL be desiıred In De Merd religione
Augustine quotes for example the prescrıipt from Exodus «O

131011 yOUI ne1ghbour’s property  27 © CONCUPISCAS EG

prox1im1 [u1:95 In De Genesi CONTIra Manichaeos Augustine
refers for the fırst time Galatıans d “the esh lusts agaınst the
spırıt and the spırıt agaınst the flesh” (“caro concupiscıt adversus
spırıtum el spırıtus adversus carnem”’). He 111 Day much INOTC

attention thıs he 1S rereadıng Paul irom 302 onwards.

upiditas
Irs definıtiıon of Cupiditas Can easıly be derıved irom the

exposıtion Augustine offers in Soliloqguia, record of hıs internal
lalogue ıth Reason. Augustine makes plaın that hat 1S nOTt OVvei
for iıtself 1S nOot loved (quod NO  > propter AMAatlur NO  x amatur).“
1Rus. havıng made In hıis search for W1sdom, he sStates
“"NOW, al eas love Wısdom for herself alone, 111e er
thıngs, ıt 18 for her sake that desıre eIr 0)8 absence, such
lıfe, CaSC, irıends” L 50, the real anger O€es nNnOoTt COMEC from the desıre
of an Y lower things that dIC sought OT ndured aCCount of SOTITNC-

Soliloquia 11A4 SEL 89,3s
Soliloquia 1: - 11s

12 De Moribus ecclesiae catholicae SEL *353S. The Catholic and Ma-
nıchaean WUdYS of ife Translated bDy Gallagher, Ph.  - and Gallagher, Ph  o
(Ihe Fathers of the Church, vol 56), Washington, 1966,

13 De erd religione 46.89; 66,  ualet Nım ad hoc et1am, quod PTaCcCcCD-
tum est CONCUPISCAS ICI prox1ım1 tu1  27

14 Soliloguia SEL 89,34 am erte Ostend1 nıhıl allu: ' S1 qu1-
dem quod NON propter amatur, NON amatur”.

15 Soliloquia O autem solam propter ATl sapıenti1am, cCaeftfera
uUCTO uel adesse mıh1 uolo, uel deesse timeo propter 1psam; ultam, quietem, am1C0S’”.
IwoO hooks of Soliloquites. Translated bDy Rev. Charles C.Starbuck, A 1in
HA (ed.) Nıcene and Post-Nıcene Fathers, vol V, Edinburgh Grand Rapıds,

531-560, 545
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ıng else (propter aliud), in Casu w1sdom. Therefore, CUupLditas
AaDDCAaIS Aas the love (amor) propter for empora objects hıs 15
confiırmed by definıtion of Cupiditas fınd ın De diversis
quaestionibus (388/3906): °Nıhıl alılu est cupıdıtas 181 R0010)8

transeuntium”.  27 16 The CONCeEDL CupLditas 1 frequently accompanıed Dy
geniıtıve indıcatıng the specıfic kınd of ongıng 1C 15
Augustine speaks of wealth, offices of honour and Typıcal of
CupLiditas 1S that the desıire Causcs perturbatıons in the inner
Cupiditas 15 accompanıed by the fear of 10sSs. Except for fear, the
objects of Cupiditas Can dıstress and extireme JOY. Fear, dıstress
and ]JOY constitute kınd of ““pathology of the soul” L TOMmM the
antımanıchaean works onwards, Augustine 18 explicıtly concerned
ıth the question where evıl from. He then regularly quotes
Timothy “radix omnıum malorum cupiditas” L As l SCC,
thıs 1Ca has hI1s poin agaınst the Manıchees who
eI1eve: that evıl substance Was the of all evıl. Accordıing
Augustine, however, the or1g1n of evıl must be sıtuated In CupPLditas
conce1ved mala uoluntas. It 15 therefore rarely and exceptional that
Cupiditas 15 mentioned in posıtıve WAaY. hıs 1s for example the Casec
in Contra Academicos9OM of Augustine’s earlhıer wrıtings,
where Augustine mentions the inueniendı erl Cupiditas, the ongıng

diıscover the truth, by 1G the ole phılosophıcal project 1S ind1-
cated.'”

Libıido
In De libero arbitrio Augustine offers [WO definıtions of

Iibido. The Ir< ONC 1Ss g1ven er analysıs of adultery. To
Augustine, the ONMNC who cCommıts adultery 1S ou1lty the ONC who
WOU commıt the SadIlle crıme g1ven reasonable opportunıity””, OT

16 De diversis quaestionibus octaginta fribus 83.23; A
1/ BABCOCK, Cupiditas and Ccarıtas. The early Augustine love and Human

Fulfilment. The ethics of SE Augustine, Atlanta, 1991, 63-66 "Followıng ('1cero
and Varro, Augustine o1VESs fourfold classıfıcatıon the pass1ons: JOYV (gaudere),
desıre (cupere), ear (metere) and orief (dolere)” EANKE, 0, 60, n. 103

18 See De moribus ecclesiae catholicae and 36; SEL 0,39ss., Contra
Fortunatum 24 SEL 25/1,100ss., De lihbero arbıitrio MT 29,303s., De diuersis
quaestionibus octagınta tribus 361 44 A ,54ss and

19 Contra Academicos 1 SS
2U Thıs mıiıght be gospel reference atthew S28 where however CONCUPISCEFE

1s used ..  ego autem dico uobis qulia Omn1s quı uiderıt muherem ad Concupiscendum
Cam 1am moechatus est Canl in corde SUO  K3 Augustine quo(tes thıs for the Tirst i

ın De SEermMOne Domuni In MON. 133 s
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the ( who o0€es ıt ıth COoNnsent of hıs in the criıme. For
Augustine, the evıl aSspect of bad deed 1S therefore NOoTt S1tuUate: ıIn the
deed ıtself, but ıIn the intent1on, ın libido. “ld est improbanda CUDL-
ditas” 21 An analysıs of manslaughter has {O o1ve further clarıfiıcatiıon
and elaboratıon of thıs definıtion As startıng poin in the ArSUMCN-
tatıon Augustıine introduces SOTINCOIIIC commıtting manslaughter, NnOoT
Out of desıre gaın possession of somethıng, but because he fears
that SOMNC evıl INaYy befall hım The [CasSON why thıs deed WOUuU be bad
Cal hen nOTL be oOun in the fact of “desirıng ıfe free of fear  27
(cupere SINE melu vivere) ıtself. Otherwise, ame 1s placed uDON all
who love hat 15 g00d Theref{fore., Augustine draws ımportant
dıstiıncetion desıre [ive free fromfear 15 characteristic nolt only
of the 200d, hut ISO of evıl FNETL, ıth this difference, that g00d Men
desiıre ıf Dy furning theır love from whatever CANNOL he possessed
wıthout fear of loss, evıl METL, hent UDON enjJoyıng such things securely,
l TemMOOoVe hindrances stand In theır Wd Y. As result, they lead
life ofcrıme and wıickedness which should he called death rather than
lfe$7 2 The fınal conclusıon (formulated Dy Evodius, the cConversatıon
partner of Augustıine) mplıes al the SdIlle time definıtion of the
culpable desıre: 6‘I AaAve COME SENSES,; and VE glad AVve

clear understandiıng of the nalure of that blameworthy desire
(culpabilis CUPLdLIAS) called Dassıon (Libido). NO SCEC that ıf 15 the
love OT thing2s which each ONE CUnN lose agalnst ALS ıll (earum
UMOT, qUAS pDotest qULSQUE INVLIUS amıittere) . oth definıtions ShOW
that lıbıdo 1S closely elated Cupiditas, term IC 1s hardly SVl
sed in posıtıve WAaY. TIhe affınıty Cupiditas 1S lıkewise oun in
thırd definıtion of Ilihbido 1 Augustine later mentlions in De
mendacio (394/395) “etenım libido GQUOGUE LDSQ definitur adpe-

27 924HLtUSs anıml, GQUO aeternLs honis quaelibet temporalia Dra  IU

De lıbero arbıitrio 1.4.10; 9.216s
2° De lihbero arbitrio LAITO: 2168 “Cupere NAamıyuUc sıne metu uluere, NON tantum

bonorum., sed et1am malorum Oomn1ı1um est. UCTUIIN hoc interest, quod 1d bon1
quertendo AINOTEIN ah hıs rebus, JuUaC sıne amıttend1 periculo nequent haberı1: malı
t(em, ut h1is fruendis CUu securıtate incubent, iımpedimenta Conantur, ef
propterea facınorosam sceleratamque ultam, YJUaC IHNOTS mehus uOCAalur, gerunt::: The
free Choice of the Will, translated Dy Russell, () A (TIhe Fathers of the Church.

NCW Iranslatıon, vol 59), Washıngton, 196/7, 3-241,
27 De liıbero arbitrio 1L.4:10:; 2 Laı “Respic10 el admodum gaudeo tam plane

COZNOUISSE, quı1d SIit et1am JIla culpabılıs cupıdıtas, JUAC 1lıbıdo nomiınatur. Quam SSC
1am apparet aM OTCIM, quas potest qu1sque inu1ltus amıttere . The free
Choice of the Will, translated by Russell, Ö0.5. (Ihe Fathers of the Church.
11CW Translatıon, vol 59), Washıngton, 1906/,

24 De mendacıo0o SEL41,
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hıs definıtion 1s sımılar the ONEC Oun of CuPLditas in Soliloguia
-and De diversis quaestionibus (388/3906) C1Ite'! above.

Nevertheless, when Augustine CS the term [ibido, the desıire
not much i1recte: objects thıs 1S the Case ıth

Cupiditas. Cupiditas 1S regularly sed by Augustine ıth geniıtıve
indıcatıng the (infer10r) object that 1S OVEe: Libido 1S rather sed ıth

gerundıum construction, for example In the eXpress10ns: Ilihbido 2L0-
riandi, libido mentiendi, Iibido ominandı, Iliıbido ulciscendtL... Libido
mplıes thus NOTL much gree avarıce such, but ıt 15 rather
assoc1ated ıth attıtude For Augustine the FESNUM ıllius
Iibidinis contaıns TOQa prıde, CHAVY, jJealousy, lazıness,
stubbornness, and on 25 Nevertheless, lıbıdo tout NnOoTt seldom
0€s sexual connotatıon. In SoliloquiasAugustine

hımself IC degree he 18 already removed from and purıfıed
of hIs desires transıtory thıings such wealth, honours and
delic10us food He E A the term Cupiditas, but exactly when he speaks
of the longıng for wıfe, the term Iibido OCCUrS.“ In De ordiıne (3806-
387/) Augustine speaks of Ila foeda Iibido when the lover of Pyramus

herself hI1is V1ing Dbody.“ Libido 1s mentioned agaın when
Augustine speaks of the prostitutes. Ihe of the treefts also
ave theır place ın the order: 1f ONC orbıds prostitution the Ihıcıt
sexual aCTSs €  1  O 11l diısorder eEverVWHheie. “ And Tınally, 15 it

INEIC COlINCIdence that the maın example In De libero arbıitrio
eadıng definıtion of lıbıdo 15 the analysıs of adultery? Our
intuı1tion 1S confiırmed. Even when the concept concupiscentlia ADPDCAIS,
Iibido eeps Occurring iın sexual connotatıon, for example in the

25 De lıhero arbıtrio
26 The term lıbıdo only OCCUTS ONCE In Soliloquia, namely in 1.10 P CSEL 59,27

SA Quamobrem, satıs, credo, 1uste utılıter DIO lıbertate anımae INcCac mıh1
iImperaul 1970)  _ CUDCIC, 1ON»NON ducere UAXAOTICIIL Non CO UuncC UACIO quıd
decreuerI1Ss, sed utrum adhuc ucterI1s, CIO 1am 1psam lıbıdınem ulcer1s”. 10 be COT-

recCkh should remark that Augustine could Iso USC “uxoOrIs cupidıtas” indıcate the
desıre for wıfe OLLLOGULG CSEL

27 De ordine Z “Arrıpe iıllıus foedae lıbıdınıs incendiorum CI1C-
natorum execrationem, quıbus mıseranda Jla contingunt: deiınde adtollere in lau-
dem purı ei Sincer1 amoTIS, qJUO anımae dotatae dıscıplınıs el ulrtute formosae CODU-
lantur intellectu1 DCI phılosophıam ef NON solum MoOortem fugiunt, et1am uıta
beatıssıma perfruuntur”.

28 De ordine 108 Quid sordıdıus, quıd Inanıus, dedecorIis el turpıtudıinıs ple-
Nn1us meretricıbus leonıbus. ceter1sque hOC Nu pestibus dıcı potest‘” Aufer meretrices
de rebus humanıs, turbauerI1s omn1a lıbıdınıbus:;: constitue matronarum L0CO, abe
dedecore dehonestaueris. S1IC 1g1tur hOoc Nn homınum PCI SUOS 1Impur1ss1-
INU ulta, DCI ordınıs leges condıcıone ullıssımum .
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antı-Manıchaean exposıtıon the old-testamen StOrI1eSs of the patrı-
archs and eIr relatıonshıp ıth women.“ Bonner hought that libido
and CONCupISCENTIA when sed in sexual connotatıon SCCIIH mutual
ınterchangeable, but when anı y other than sexual ust 15s libido
WOU ave een preferable.”” Whether not Concupiscentia INaYy also
be regularly sed dSs indıcate anı y er ust than sexual, remaıns the
question 18 be solved Here it indeed that Iibido as such 1$ en
sexual.

Reaching the appy lıfe
We already made clear that Cuplditas and Iıhbido form obstacles

In man’s ongıng for the appY 1ıfe In h1ıs early works, Augustine
describes hOow the soul must C11mM irom the inferi1o0r changeable
thıngs the unchangeableu TIhough diıvıne provıdence 15 af-
1rme! favourıng thıs steady progress10n, Augustine admıts that the
time and of leisured ot1um requıred for the project of thıs
phılosophical contemplatıon. But Call the soul really fınd 1fs WAY back

(J0d hrough reasonıng mystica contemplatıon” In De lihbero
arbitrio ıt 15 reaffirmed that understandıng (intelligentia) 1S man’'s
hıghest g00d””, but the cruc1al turnıng poin 1S the affırmatıon that the
allmar of the WISe INan 1s g00d ıll ONa uoluntas. C
rıghtly polnts Out that Augustine realızes that .6  hat demands of 1S
NOT understandıng, but love and obedience and 141e 1gnorance INaYy
separate from God, it 15 siınful ust for empora thıngs that stands dS
the real barrtıer. 141e 1t IS, of COUISC, irue that cshould strıve
develop 1CAadsOonNn and ave it rule Vr OUT pass10ns, ıt 1S NOTt by an y
specıal development of I[CAaSON that G0d 1Ss the 111 and
the 11l alone that chooses eıther love hat 15 ternal love
hat 1S emporal, and the urniıng of the soul God 1S atter of
fundamental choice for PCISON, NOTL the ultımate attaınment of
few select souls” 33

In De libero arbıitrio 00 T 38/) Augustine makes the pursult
of the g00d 1fe somehow colncıde ıth the appY ıfe hıs ıfe

29 Contra Faustum Z SEL w  ’  SS
30 “"when used describe sexual desıire the [WO words dIicC vırtually inter-

changeable, but when Ally other ust 15 mentioned, lıbıdo 15 the ONC used, VeErYyY OCCa-

sıonally supplemented Dy cupıdıtas” BONNER, 304
De libero arbitrio 1:# ’RJ O’CON De lihbero arbitrio

StOoLCcısm Revisited, in Augustinian Studies (1970) 49-68,
42 De lıbero arbıtrio 1132ss 2188 NNELL, 0,
37 SCOTT., Augustine. Hıs Ihought In Context, New York, 1995, p.121-122
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cCOonsısts in the JOY provıde Dy the pOossess1o0N of g00d ll NYy
Ma  > wıth fne ıll lead 200d an upright life, provided he prefers
Fthis ıll all fleeting 200ds, ıll acquıre DOSSESSLON wıth
such ease”, Say > Augustine, “tThat AaAve hat he wılls 18 the
SUME thing ıll 7Why 15 ıt then, that PECIrSON ttaıns appıl-
cs5 by of hıs free wiıll, 1l1e the maJorı1ıty of people AIC

unhappy and all want be happy? Augustine aAaNSWEeTS that OSse who
AIcC appY, AICc nNOTL appY because they want lıve appYy ıfe (even
bad 199158 desıire 1s but because they lıve uprıight ıfe
unhappy Men do noOoL aAattaın hat they WAaNnLT, namely the AaDDY life, JOr
they do nOL ISO ıll hat MUST he 1ts COMDAanION, an wıthout which

ONe CUN deserve Aattaın Lt, namely upright life Hence,
when 5U Y that Me  D AVYe unhappy Dy their OW., choice, AYVYe nOL
Sayıng? they wanlt he unhappy hut that their ıll L$ such that
unhappiness results of neCcesSSLLy an even agaınst their wıll” 3
Obvıousliy, Augustine Jumped conclusıons he changed hIs topıc
irom the g00d ıll the attaınment of the appYy ıfe (*“wıth such
grea eas® ) eas al thıs point, he demonstrates WAaTeNCSS of
the fact that people Can be entangled in Cupiditas; the fact that people
INa Yy be dece1ved Dy hat they 1ın 15 the appYy lıfe. though
mentioned, 1$ NOLT developed al thıs po1nN Furthermore, Augustine
0€eSs nNnOTL Trea hrough the deeper evel, namely the time before
the fall neıther 0€Ss he speak of the fall of the soul, 1OT of the fall of
dam and Eve As ıll SCC, Augustine 111 gradually o1ve I1NOTEC
attention these consıderations iın elaboratıng the eme of CON-

cupiscentia.

34 De lıhbero arbıtrio “EX qUO conficıtur ut, qU1SQqUIS recte hO-
nesteque uult uluere, S1 1d uelle DIac fugacıbus bonis uelht, adsequatur tantam TEeEIN

facılıtate, ut nıhıl 1ud el quam 1psum uelle sit habere quod uoluılt” And the
of the paragraph: ““atquı hOC 1psum gaudıum quod hu1lus bon1 adpetitione g1gn1tur,

C tranquılle ef quiete Constanter er1g1t anımum, beata uıta dıicıtur: n1IsS1 p -
t{as alıud SSC beate uluere YUallı eTr1s boniıs certisque gaudere”. The free Choice of the
Will, translated DYy Russell, DE (4ne Fathers of the Church. NC W Iransla-
tıon, vol 59), Washıngton, 1967, 3-241, 100

45 De lıhero arbıtrio 29,231s ltaque Cu Aicımus uvuoluntate hom1-
NEes SSC mM1SeTOS, NO  - i1deo diıcımus quod SSC miser]1 uelınt, sed quod 1n uoluntate
Ssunt, YUam et1am IR inultis mi1iser1a NECESSC est  97 The free Choice of the WIll,
translated Dy Russell, E  > (The Fathers of the Church. L1CW JIranslatıon, vol
59) Washıngton, 1967, 3-241, 101
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Concupiscentia in the early antımanıchaean writings 83-39
In 8T/38S Augustine starts direct antı-Manıchaean campaılgn.

er hıs mother dıed iın stia, Augustine from Rome back {O
agaste where he 1S confronted ıth h1s Manıchaean past that
time the authoriıities in arthage had Just organısed mMOopp1ng-up
operatıon agaınst the heretical Maniıchees.® By Augustine’s “dırect”
antımanıchaean campaıgn INCan that he longer only
intentionally wriıites agaınst the Manıchees (as he dıd In De lıbero
arbıtrıo but that he Starts manıfestly wrıting agalinst eır belıefs
EVCN mentionıng the Manıchees In the tıtle of hıs WOrks > Still before
hıs ordınatıon 18 prıesthood In 301 Augustine wriıites De moribus
ecclesiae catholicae el Manichaeorum (387/388), De Genesı CONIFa
Manichaeos (388/389) and De erd religione (5390/9591): In ese
wrıtings Augustine SCS the Christian-technical term CONCUPILSCENLIA,
word he previıously had noTt sed ın hıs phılosophical wrıtings Is the
sudden AaPPCAraANCE of CONCUPLSCENFT LA in ese antımanıchaean
wrıitings INCIC coincıdence? ÖOr, WOU it be poss1ıble discover ınk
between Augustine’s antımanıchaean campaıgn and hıs makıng UuUscC of
the CONCcept cConcupiscentia?

Concupiscentia ıIn De moribus ecclesiae catholicae el manıchaeorum
Let fırst take ook al CONCuUpPLSCENTLA in Augustine’s work

the atholıc and the Manıchaean WadYy>S of 1ıfe "Begun al Rome in
28 / De mMmoOrıibus ecclesiae 15 Augustine’s first undertaken
1rectly agaınst the Manıchees, though ıf W as completed after De
(Genesıi adversus Manicheos, al agaste In 3897 .59 The a1ım of De

36 N?Augustine of Hippo. biography HNEW edition Ith Epilogue),
Berkeley LOS Angeles, 2000 (fırst publıshed AA

&'] De liıhbero arbitrio W as ntended the Manıchaean ideas eviıl, though the
Manıchees dIC NOT explıcıtly mentioned ın thıs book ( Retractationes
3712388

A Paulınus spoke of Augustine havıng wriıtten antı-manıchaean Pentateuch be-
fore his ordınatıon prıesthood: (1) De libero arbitrio: (Z) De Genesi CONLra Manı-
chaeos:;: (3) De Moribus Ecclesiae Catholicae: (4) De Morıibus Manichaeorum : ( De
erd religione. SCHAFF (ed;), The wrılings agaınst the Manichaeans and agaıinst
the Donatıiısts select Lıbrary of the Nicene and Post-Nıicene Fathers of the Chrıistian
Church, SeTIeSs 1, Vol 4 Grand Rapıds, 996 repr. Regardıng De liıbero
arbıtrio es however wrıites: “the second [WO books WEeIC wriıtten Hıppo after
hıs ordınatıon prıesthood in 391, probably closer 395 when he sent CODY of the
finıshed ork Paulınus of ola (ep 31 RJ Libero arbitrio, De, 1n

FITZGERALD (ed.), Ö, 494-495, 494
30 Moribus ecclesiae Catholicae el de MOrLIDUS Manicheorum, De, 1n

FILTZGERALD ed.) J1
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mMmOriDus 15 wofold (I) defend the Old Testament agaınst the
Manıchees an (2) 18 demonstrate the infer10r1ty of the Manıchean
asceticısm in COoONniras the purıty of the atholıc morals.“®

One of the VeELYy 1rs t1imes Augustine SCS the substantıve
Concupiscentia he O€Ss and thıs 15 surprisıng in lıne ıth the
posıtıve notion of the erb Concupiscere. In De MmOrLiDUs
Augustine quotes from the Old lestament book of Wısdom 12:70

1sdom 15 glor10us, and fadeth AdWdY, and 18 easıly SCCI Dy them that
love her, and 1S found by them that seek her. She preventeth them that coveth
her (praeoccupat quı CONCcupIlscunt), that che first showeth herself unto
them He that awaketh early seek her chall nOL labor:; for he chall fınd her
sıttıng hıis door. in thınk. therefore, uUuDON her 15 perfect understandıng, and
he that watcheth for her chall quıickly be SCCUTE For che goeth about seekıng
such AIC worthy of her, and che cshoweth herself them cheerfully in the
WaYySs and meeteth them ıth al provıdence. For the beginning of her 15 the
mMOst irue desıire of dıiscıplıne (dıscıplınae concupiscent1a). And the arec of
discıplıne 15 love, and love 1S the keeping of her laws, and the keeping of her
aws 15 the fırm foundatıon f Incorruption; and Incorruption bringeth 1Cal

nNtio God Therefore the desire of Wısdom (concupiscentla sapıentlae)
bringeth kıngdom27 41

In thıs the erb CONCUPLSCEFE ell the substantıve
cConcupiscentia 1S sed Both dAdIiIcC elated the search for Ww1IsSdom. The
book of Wısdom W ds favourıte ıth Augustine oubtless
aCCOUunNt of ıts decıded aton1c quality”.” Indeed, Augustine Starts De
MmOrLDUS in rather phılosophıcal eın he revIısıts the themes of the

De Moribus A SA SEL 90,3ss C ÖO, 5 JI and LAu
gustine S De MOFrLDUS Ecclesiae catholicae. study of the Work, Ifs Composition and
1ts SOUTCES, Frıbourg, 1978, p./6-79

De mMmoOrıbus ecclesiae catholicae el Manichaeorum S 6

ara est JUaC NUN Ua marcescat sapıent1a, facıle uldetur abh 118 quı dılı-
gunt ıllam, eft inuen1ıtur ab 11S quı quaerunt ıllam praecoccupat quı COoncupiscunt, ut
iıllıs ostendat. Quı u1g1ılauerıt ad ıllam., NON laborabıt assıdentem nNnım iıllam 1Inue-
nıet orıbus SUu1S. Cogıtare nNnım de ılla, SCHNSUS est CONSUMMALUS; el quı u1g1ilauerıt
propter ıllam, C1to rıt SCCUTUS qul1a d1gnos se1psa Circuit,ei in u11s Oostendiıt

illıs hılarıter, el Omn1 prou1dentia Occurriıt iıllıs nıtıum nım iıllıus uer1issımum dı-
scıplınae concupiscentia est (ura CTgO dıiscıplinae dilecti0 est; ei cAlect10 custodı1it10
egum iıllıus est custodıt1o autem egum, confirmatıo INCOrrupt1oN1s est; INnCcOrrupti0
autem tacıt proximum Deo Concupiscentıia ıtaque sapıentiae deducıt ad regnum . The
AaAtNoOolLlLc and Manıchaean WdYS of Ife. Translated by Gallagher, Ph  S and
Gallagher, Ph  S (The Fathers of the Church, vol 56 Washıngton, 1966, Z KD

472 SCHAFF (ed.) The wrıitings agaınst the Manichaeans and agaınst the Do-
natısts Select Lıbrary of the Nicene and Post-Nicene Fathers of the Christian
Church, Serles I7 Vol 4 Grand Rapıds, 1996 TeD. 49
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appY ıfe and the search for w1isdom. At the Sd1I1lle time, he demons-
trates the armonYy of the (ld and the New Testament In Augustine’s
VIeEW, Wısdom 120 forms paralle Matthew (”"Ask and 1t

be gıven YOU, seek and YOU find; NOC and 1t be
opened 18 yOou’') and 1{8 Matthew 10:26 ere 18 nothıng concealed
that l nOoTt be dısclosed”). Defending the Old JTestament in general,
Augustine aAargucCs that the Manıchees 0Ug not pervert the
f1gurative of the Old Jlestament for the PUIDOSC of dece1ving
theır followers Fınally, the ontent of 1sdom 17.M) also ırectly
apphıes Augustine’s criıt1ique the Manıchees. They had abjure
theır ..  sılly egends  77 and “unmeanıng materı1al imagınatıons”. S of
all, they should desire {O understand dıvıne thıngs.” It 1s remarkable
that the posıtıve notion of cConcupiscentla COMNIC AdC1I10OSS ere in the
Lollowıng {O IHNHOVC the background of Augustine s
hought Wısdom 6:20 contaınıng the expression CONCupLSCENTLA
sapıentiae earher than in the Pelagıan Controversy.“”“

In De MmOriDus Augustine also applıes the CONCEDL of ÜU-

piscentia In ıts specıfic meanıng of eXCEeSsSSIVe appetıte for food Ihe
CONCepL 1S sed criticıze the Manıchaean eatıng habıts The
Manıchees referred the apostle Paul eır authorıty 1in order
defend @1r prescr1pts regardıng food ° Bonum est fratres, NO  :
manducare CaINCI, bıbere ulnum ” ® (Romans The
etters of Paul WCIC al the Centre f the Manıchaean preachıing. In De
moribus Augustine Starts verbal dıspute hOow read Paul He
crıticızes the Manıchees for only quoting the 1IrS words of Romans
1A61 wıthout addıng hat ollows ; neque in JUO frater ([UUS
oiffenditur. aut scandalızatur, aut infiırmatur” A hıs ımportant
1t1on, SdyS Augustine, ShOws the intention of the apostle In S1VvIng
the admonıtion. Augustine subsequently places Romans 1471 in ıts
hıstorıcal Context At the time of Paul, meat and wıne WCIC offered

43 De MOrıLDUSs ecclesiae catholicae el Manichaeorum 130237 0,34ss
ap 6:20 Concupiscentlia sapıentiae perducıt ad ICSNUMmM. Apres uUNec cıtatıon

isolee L’ınterieur du Sap 6’ transmıs le De morıibus eccles1i14ae catho-
lıcae L, (323 ecrıt 38 /7-388 KRome, le verset Sap 6, n appartıent ?A  qu ä la COMN-
TOVerse antıpelagıenne”.A BO  RE, Bıbhlıa Augustiniana. Le
livre de la Sagesse (Etudes augustinıennes), Parıs, 1970, 103 La Bonnardıere refers

De CLVitate del 14,7; 485,421ss Sap 6:20 together ıth hıl 1:23 and salm
118:20); En In Pr 118, 6,3: 0,1687 Sap 6:20 together ıth Ps 118:20); De
NUpTLLS el CONCuPILSCENTLA and SEL 42 2758:3088

45 De MOrLDuUSs ecclesiae catholicae el Manichaeorum SEL 90.,1
De MOFLDUS ecclesiae catholicae el Manichaeorum 14.31: 14 (Thıs 1S

also quoted In
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the gods of the entles Therefore, the ‘weaker‘ had prevent
themselves from the risk of takıng part in dolatry The ‘stronger’, SdyS
Augustine, dıd realıse that “nothıng 1s unclean eXCcept from evıl
consclence’”. Nevertheless, they LO00 felt it e1Ir duty to abstaıin from
thıs food They dıd in order nOoTt g1ve candal the weaker nes.“
For Augustine, the Manıchaean prohıbıition eat esh W as quıte
dıfferent Casc it W as ase die fict10ns, such the fact that the
flesh WOU be made from pollution itself. Moreover, the teachıngs of
the Manıiıchees dıd NOL SC be consıstent: SOTNECONEC eating plece
of flesh, noTt Out of CONCUPISCENCE, but for hea sake COU 181011
remaın under the elect, whereas glutton 21VINg iın 18 eXCESsSSIVE
appetıite eatıng anımal matftfter WOU be permitted remaın.“
According Augustine, the Irue defilement 1s not In eatıng esh
such. but in the desıire ıtself. ONMNC chould nNnOTt ndulge ıIn concupıiscentla
in regard to eatıng. Augustine regards thıs applicatıon of the
general idea expressed Dy Paul In Romans 13:14 for the
flesh, a  q oughts for Ifs lusts  27 (“et Carnıs fecerı1t1is In
concupiscentus”)”.

The lıves of the cCatholıc ascetics WEeIC excellent applıcatıon
T: Paul’s prescr1iption. In De mMmoOriDbus Augustine describes for
example the monastıc ıfe in the desert Regardıng the monks’ order
of the day, he wrıtes: “They then take somethıng eal, allowıng
themselves only enough maıntaın CIr health and bodily strength,
thus preventing the appetıte (concupiscentia) from satısf yıng tself,
CVCN such POOI and OoWly fare 15 provıded. They abstaıln, NnOL

only irom meat and wıne in order that CIr bodıly desıres (Libidines)
INaYy be kept under control, but also from those 00 consıdered Dy
SOTNC (O be SInNCe they AIC INOTC stiımulatıng fOo the palate and
tomach d rıdiıculous an disgraceful subterfuge Dy C such
indıvıduals seek 18 NN theır shamelTiu desıre for ce}1’tain exquıisıte

47 De MoOriDus ecclesiae catholicae el anıchaeorum 115
4X De MmoOriDus ecclesiae catholicae el Manichaeorum 13.28-30: sSsS and

3385 See alsSO 15.36-37; 121s the 1E4SON why the Maniıchees prohıbıit
the USC of esh Augustine Iso explaıns the dıfference between Catholıc and Manı-
chaean abstinence in Contra Faustum 0S CSEL 254143288 Ihe maın dıfference 1$
agaın sıtuated in the motives of abstinence. Catholıcs do .o.  In order subdue the bo-
dy, that the soul INnay be INOTEC humbled in prayer”. Manıchees do because they CON-

sidered anımal food unclean and because abstinence W as sıgn of the elect1
posed the audıtors. Augustine ‘“De MOFrIDUS ecclesiae catholicaeTHE APPEARANCE OF THE CONCEPT CONCUPISCENTIA  211  the gods of the Gentiles. Therefore, the ‘weaker’ had to prevent  themselves from the risk of taking part in idolatry. The ‘stronger’, says  Augustine, did realise that ‘“nothing is unclean except from an evil  conscience”. Nevertheless, they too felt it their duty to abstain from  this food. They did so in order not to give scandal to the weaker ones.“”  For Augustine, the Manichaean prohibition to eat flesh was quite a  different case: it was based on idle fictions, such as the fact that the  flesh would be made from pollution itself. Moreover, the teachings of  the Manichees did not seem to be consistent: someone eating a piece  of flesh, not out of concupiscence, but for health’s sake could not  remain under the elect, whereas a glutton giving in to excessive  appetite eating no animal matter would be permitted to remain.“®  According to Augustine, the true defilement is not in eating flesh as  such, but in the desire itself: one should not indulge in concupiscentia  in regard to eating. Augustine regards this as an application of the  general idea expressed by Paul in Romans 13:14: “And as for the  flesh, take no thoughts for its lusts” (“et ne carnis curam ne feceritis in  concupiscentiis’”)*.  The lives of the catholic ascetics were an excellent application  of Paul’s prescription. In De moribus 1.31.67 Augustine describes for  example the monastic life in the desert. Regarding the monks’ order  of the day, he writes: “They then take something to eat, allowing  themselves only enough to maintain their health and bodily strength,  thus preventing the appetite (concupiscentia) from satisfying itself,  even on such poor and lowly fare as is provided. They abstain, not  only from meat and wine in order that their bodily desires (libidines)  may be kept under control, but also from those foods considered by  some to be purer since they are more stimulating to the palate and  stomach — a ridiculous and disgraceful subterfuge by which such  individuals seek to excuse their shameful desire for ce}rtain exquisite  # De moribus ecclesiae catholicae et Manichaeorum 2.14.31; 115.  %* De moribus ecclesiae catholicae et Manichaeorum 2.13.28-30; 112ss. and  2.17.51; 133s. See also 2.15.36-37; 121s. on the reason why the Manichees prohibit  the use of flesh. — Augustine also explains the difference between Catholic and Mani-  chaean abstinence in Contra Faustum 30.5; CSEL 25/1,752ss. The main difference is  again situated in the motives of abstinence. Catholics do so ‘“in order to subdue the bo-  dy, that the soul may be more humbled in prayer”. Manichees do so because they con-  sidered animal food as unclean and because abstinence was a sign of the electi as op-  posed to the auditors. J.K. COYLE, Augustine’s “De moribus ecclesiae catholicae”. A  study of the Work, its Composition and its Sources (Paradosis, 25), Fribourg, 1978, p.  414-415 and Contra Faustum 30.5.  %# De moribus ecclesiae catholicae et Manichaeorum 2.14.31; CSEL 90,114s.study of the Work, LES Composition and 1fs SOUFCeSs (Paradosıs, 25 Frıbourg, 1978,
414-415 and Contra Faustum 30.5

49 De morıbus ecclesiae catholicae el Manichaeorum 148 17 SEL 90.,1 14s
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00 apart irom meat”.° In passıngz Augustine CrCcIZes Ose people
who reject certaın food unclean, but who do not refiraın from eating
other, LINOTEC appetitıve and INOTEC eXpens1Ve, tood Besıides SOTIINC

Chrıstians, Augustine probably has the Manıchees in mınd.>' Indeed,
the central a1m 1S SsShow the general superlor1ty of Chrıstian ascet1-
cC1sm :V Manıchaean ascetic1ısm. bıt urther he SayS of
elIr efforts 1reCTe not O rejecting certaın 1n of food ASs

COITUpPL, but overcomıng CONCupISCeNCeE (concupiscentida) and
preserving brotherly love’”.>* In thıs context, Augustine mobilızes

VEISCS (especlally Paulıiıne verses) agaınst the Manıchaean food
taboos ET the clean all thıngs aAr clean” (Tiıtus 1:159, what SCS
into the mouth O€Ss NOL defile INan, but that 1C Out of the
mouth, that defiles man  27 a  CW 15 °*00d for the eILYy and
the C1HLY for LOOd, but (G0d ll destroy both ıt and them  27 ( orın-
thıans 6:13); ROr neıther suffer al y loss ıf do NOTL eal, NOT
f do eat ave anı y advantage” Corinthians 5:6) and
fınally “It 1S x00d, rethren, 197011 eaqt meat and not {O drınk wıne, NOT

do anythıng by ; 6 thy brother 15 offended” KRomans 147210
1S clear that the CONCcept of CONCUpPILSCENTLA and the Paulıne M1 SE ALC

subject of exeges1s whereby both the Manıchees and Augustine were
ryıng put Paul theır sıde.

5() De MOrIDUSs ecclesiae Catholicae "COTDUS deınde reficitur. quantum
ut1ı salubrıtatı satıs eSLT, COercente UNOQUOQUC Concupıscentiam, profundat uel
In 1psa YJUaC praesto Sunt PaIcCa ei uvelissıma. Ita NO  — solum carnıbus el 1NO abst1i-
nent PIO sufficıentila domandarum lıbıdınum, sed ab 11S et1am YJUaAC concıtatıus
uentr1s ef guttur1s Prouocant appetiıtum, quanto quası mundıora nonnullıs uldentur
YUO nomiıne sole turpe desıderium eXqu1s1ıtorum C1borum., quod carnıbus alıenum
est, ridicule turpıterque defend1. The Catholıc and Manichaean WAYS of life. Transla-
ted Dy Gallagher, Ph.D and Gallagher, Ph  S (The Fathers of the Church,
vol 56), Washıngton, 1966,

O1t een land Van kloosters. Teksten Vaun Augustinus ver het kloosterleven. In-
eıding vertalıng dOoor Trof. Em. Vall Bavel 0.5 Heverlee-Leuven, 1999,
46

52 De MOFrLDUS ecclesiae catholicae el anıchaeorum CSEL 90,76 «Ita-
YJUC 10  —; reiclıendis gener1bus cıborum quası pollutis, sed concupiscentiae perdoman-
dae, eit dilectionı fratrum retinendae inu1g1lat OmMnI1s industr1a». The C'atholic an Ma-
nıchaean WUYS of lıfe. Translated bDy Gallagher, Ph  b and Gallagher, Ph  -
(The Fathers of the Church, vol 56), Washıngton, 1966,

53 See De MOTrIDUS ecclesiae catholciae 76 °Omn1a munda mundıs” (Tit
1715 “Non quod intrat in uerstrum uUOS COINquINat, sed quod X1It  27 Ma
“Keoca uentrI1, eit uenter eSCIS, Deus autem el hunc el illas des Cor. 153) et alı-
bı Neque S1 manducauer1mus, abundabımus:;: qu' S1 NO  — manducauer1mus, egebi-
MUS  29 Cor. 8:8); el Iud PTaC PTaC cetere1ls ° Bonum est, Tatres, 1O  — manducare Cal-

NCS,q bıbere ummum, U: In YJUO Irater ([UUS offendıtur” (Rom The (.a-
tholic and Manichaean WAYS of ife. Translated Dy Gallagher, Ph  b and
Gallagher, Ph  - (TIhe Fathers of the Church, vol 56), Washıngton, 1966, 54-55
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Concupiscentia ıIn De Genesi contra Manichaeos
ıle still workıng al De MOFrLDUS Augustine CXÄDO-

sıt1on enesIis agaınst the Manıchees iın order LO Counter eIr
version of creation 1C W as “seducıng the athiul > Augustine

(jenes1is because he WOU lıke fınd AaNSWeI the
Manıchaean where evıl firom. Payıng attention the
eme of Concupiscentid, ıll SCC that Augustine offers hıghly
f1guratıve” explanatıon of the (jenesı1is 9 in 16 he also intro-
duces neo-platonic interpretation schemes.

HaveW VvVer the beasts
The 1Irs hıt of Concupiscentia in De (Grenesi 1S Oun in Ugus-

tine’s allegorıca. explanatıon of commandment ave
VeCeT the fishes in the SCAa, the 1T! of heaven and all reptiles that
uDON the earth (Genesı1s L:26) Augustine wriıtes:

.  e  f Can understand th1ıs spirıtually in the that cshould
hold in subjection all the affecti1ons and emotions of the soul (affectiones ef
MOLUS anım1), which ıke those anımals, and have masterYy OVer them Dy
t(eMpeTranCce and modesty (per temperantıam ei modesti1am) For if do NOL
rule these emot10ns, they burst forth and turn into the oulest habıts foedis-
sSımae consuetudıines), cCarryıng Off ıth al] SOTTS of destructive pleasures
(dıversae pern1cC10saeque delectatıiones) and makıng ıke AA  A kınd of
eas But hen rule them and hold them in subjection, they become
completely tame and lıve 1n armonYy ıth For the emotions of 01008 mınd

of OQUT nature Ihey Ven nourıshed along ıth Dy knowledge of
the finest ratiıonal and moral principles of eternal lıfe, 1T Dy the orain and the
frunt-trees and the plants. Man’s lıfe 15 happy and peaceful (beata
tranquılla) hen all hıs emotions dIC in accord ıth 1CAasON and the truth hen
they AIC called JOoys and holy, chaste and faır loves (gaudıa, el AL OICS sanctı,
et castı ei bon1) But if they AIC not in accord |wıth ecason| and managed
ıth neglıgence, they tear the mınd and dissıpate ıt, makıng lıfe MOST
miserable (vıta m1serrıma). hen they dIiC called perturbatıons and lusts and
evıl desires (perturbationes, ei lıbıdines, el concupiscentiae malae). We have
been commanded crucıfy them in ourselves ıth all the CNCISY Cal untiıl
death 1S swallowe: in Victory C:OT. For the Apostle SaVYS, “I’hose
who belong Jesus Christ have crucıfied theır esh 1ıth ıts perturbatıons

54 Genesı adversus Manichaeos, De, 1n FITZGERALD (ed.)
O, 378-379, 378

55 On eNESLS. Iwo hooks enesis agaınst the Manichees and On the ıteral
interpretation of eNnesSLS: unfinished hook. Translated Dy Teske, $,J (Ihe Fa-
ers of the Church DNDCW Translatıon, 54), Washıngton, 1991, KFFE (introduc-
t10n) 6Qr De Genesi COMra Manichaeos LA CSEL At the beginnıng of
book I1 Augustine nNnOotes °“ T’hıs whole narratıve unfolds, NOL clearly, but in f1gures,
that it mıght exercıise the mınds of ose seekıng the truth and call them from carnal
labors spirıtual labors  7 On GenesIisS, O1
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and desires”( autem Jesu Christi sunt, Carnecmimn SUalnll crucıfixerunt G
perturbatıonıbus ei Concupıiscent1s’) Gal

In thıs COommentary encounter materı1al and vocabulary
which remıinds of Augustine s phılosophiıcal wrıtings. In order {O
attaın appyYy an peacefu lıfe, INan has gaın control VT the
emotions by temperance and modesty. Emotions of the soul that in
harmony ıth TIcCason AT called gaudia el AMOTEN Sanct{ı, el castı el
ONL Concupiscentiae malae, the ONtTTraTrY, IUN paralle ıth DEeET-
turbationes and Iiıbidines. ese AdIC the emotions OT MOvements of the
soul that mMoOst miıserable ıfe because they dIiICc NOT In harmony
ıth 1CasOnNnl Augustine introduces the notion of CONCUPLSCENTLA Dy
documenting hıs insıghts ıth [WO Paulıne D  ‚ Corın  1ans 1 5°54
and Galatıans e  S The apostle Paul COMMEN the Old lestament
book (Genes1is authority. hıs 18 ıimportant SINCEe the Manı-
chees WEIC usıng Paul in order {O the suppose opposıtıon
between the Old and the New Testament.>/ Moreover, the scrıptural

56 De (renesı CONIFa Manichaeos 08s "recte amen intellıgıtur et1am SP1-
rıtualıter, ut OINNES alfectiones ei MOLUS anım1, YJUOS habemus ist1s anımalıbus sımıles,
subdıtos haberemus, ef domınaremur PCI temperantıam el modesti1am. ('um
Nnım NON ist1 MmMO(LUS, el pergunt in foedissımas consuetudınes,
PCI diuersas pern1C10sasque delectatiıones 1OS rapıunt, eft acıunt sSıimıles Omn1ı gener1
bestiarum. Cum autem eft subı1cı1untur, OmMN1INO mMaAansuesCunt eit nobıscum
concordıiıter uluunt. Non nNnım nobıs ahen1 sunt MOTtuUS anımı nostr1. Pascuntur et1am
nobıscum cognıtione rat1ıonum el 11OTUM optiımorum, eit uıtae aeternae, (anquam her-
bıs semıminalıbus lıgn1s fructiferis eit herbıs ulrıdıbus. Et haec est hom1nıs vıta beata

tranquılla, CUu IMOLUS eJus ratiıon1ı verıtatique consentiunt; el uOCantiur
gaudıa, ef ATINOTES sanctı, castı eit bon1 1 autem NON consentiunt, nıhı lomınus dum
neglıgenter gerun(iur, conscındunt el dıssıpant anımum, acıunt ultam miserrımam :

uaCcCantur perturbationes, ef lıbıdınes, ei concupıscentiae malae. De quıbus 1am
bıs praecıpıitur, ut Cas Cr quanito labore cruc1ıf1gamus in nobıs, donec ab-
sorbeatur L1OIS in ulctori1am Cor. Dıiıcıt Nım Apostolus: Quı1 autem lesu
Christı Sunt, CainNecIil Sualmll crucıfixerunt Cu perturbatiıonıbus el CONcupIscent11s (Gal
5 Z On ENESLS. Iwo hooks enesLiSs agaınst the Manıiıchees and On the iteral
interpretation of EeENESLS! unfinished hook. Translated Dy Teske, $:]. (ADE Fa-
thers of the Church. L1CW JIranslatıon, 84), Washıington, 1991, 78-79

Y Paul’s etters WeIC favourıte hlıterature (9) Tıcan Manıchees. The Manı-
chees read Paul 1T he W ds condemnıng the |aw 1E the Old Jlestament) ALFA-
RIC-: Les Ecritures manıcheenne. Vol Etude analytique, Parıs, 164

Augustine’s remark In Hx Prop Rm ugustine TOM hıs sıde, discovered
that the dıvergences between aul and the Old Testament WEIC rather apparent than
real In Confessiones he wrıtes: “Wıth vıd intensity se17zed the sacred WT1-
tings of yOUTr Spirıt and especılally the apostle aul ere al ONEC time used thınk
he contradıcted hımself and the text of hıs words dısagreed 1ıth the testimonı1es of the
|1aw and the prophets, the problems sımply vanıshed”. Confessiones. Translated ith
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quotes introduce cConcupiscentia varıant of perturbationes and
liıbidines Fınally, ose WCOIC consıdered be Christians who ATIC

expecte crucıfy theır esh ıth 1fs perturbatiıons and desıires.
bıt urther in De (Jenesı CONIFra Manichaeos Augustine

refurns commandment 18 ave NOr the beasts He
0€Ss in prophetic cCommentary the PaSSaRc where he draws
comparıson between the SX day of creation and the cComıng of
T1S ın human hıstory. He SaYS

“On that day Man W as placed OVCI the cattle, and the serpents and the birds of
heaven, Just d in thıs ADC, Christ rules souls obedient hım who have OMl

h1s Church in part from the Gentiles and in part irom the Jewısh people.
Ihus, whether g1iven Vr carnal desıire (carnalıs concupiscentia), hıke the
cattle, blınded Dy dark Cur10sS1ty (tenebrosa curl1ositas), lıke the serpents,
puffed wıth prıde (superbia), lıke the bırds, 199101 mıght be tamed Dy hım
and SIOW SCHNE
In thıs allegorical interpretatiıon of man’s superlor1ity Ver the

cattle, the serpents and the birds, ıt 15 Christ who asters ose who
ATIC g1ven MC {O carnal desıre, cur10s1ty and priıde Labhard
remarks that Augustine s enumeratıon of the beasts eCcora
serpentes uolatilıia coeli OI aues) o0€es 1a(01! otally correspond the
enumeratıon g1iven in Genes1s 1726 ISCES MAFLS uolatiılıia coeli

DECOTA et ferae |omnıs terra| OmMmnNnLa reptilia, GUAE D
lerram repunt) NOT the enumeratıon offered iın enesI1is 1:28 ISCES
MAFLS uolatiılia coeli: repentia OmMNLA qUAE repunt terram). IThe
fishes ave disappeared in Augustine s interpretatıon. Moreover the
order in which Augustine presen the beasts (“pecora serpentes
uolatılia coeli: aues  27 0€Ss nNnOL correspond an y order presented in

introduction and nOTes bDy Henry Chadwick, Oxford, 1991, 130 Ihe predomı1-
of aul from De Moribus ecclesiae catholicae onwards and the ınk ıth Ma-

nıchaeısm 1S Iso noted by ÖAugustine s ‘“De MOrLDUS ecclesiae cathaolı-
Cae  IT Study 0 the Work, 1fs Composiıtion and Its SOuFrCes (Paradosıs, 25 Frıbourg,
1978, p. 187-188

5X De (Grenesı CONILra Manichaeos 23.40; SEL °Htf praeponitur homo iın
1lo cdıe pecor1ıbus serpentibus uolatılıbus coell, sıcut iın ista getfate Chrıistus regıt
anımas obtemperantes sıb1. QUaC ad Ecclesiam e1us, partım de enNUuDUS, partım de p —
pulo Iudaeorum uenerunt; ut ab domarentur mansuescerent homiınes, uel
nalı concupIıiscentiae deditı siıcut CCOTA, uel tenebrosa curlosıtate obscurıtatı quası SCI-

pentes, uel elatı superbla quası ues  . On eNnesSLS. IwoO hbooks enesLSs against the
Manichees and On the ıteral interpretation of eNeESLS: unfinished hook. Transla-
ted bDy Teske, SJ (The Fathers of the Church. NCW ITranslatıon, 54), Washıiıngton,
1991 ; p. 87.
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the Genes1is-text.” Therefore ıt 15 lıkely that Augustine had already
existing interpretation scheme in mınd and that he therefore dropped
the “fıshes’” In order be able present the T19!| of carnal desıre,
CUur10sS1ty and prıde We 111 SOON COMMIEC ACTOSS urther evidences
provıng that thıs 1S indeed the Case (CE. infra, The all of Adam and
Eve and CONCUPLSCENTIA In De Vera religione).
The 'all of Adam an Eve

Augustine’s COMMEeNTLArYy the W Ver the beasts made
clear that °evıl desires’ mMust be suppressed al eas brought iın
armonYy ıth ICAasSON in order {O attaınm the appY 1fe What than 0€eSs
Augustine wriıte CONCupIScCeNCE in regard the fall (Genesı1s 1-7)
when dam and Eve dIiIc dısmissed from the appY j 5 K

Augustine indıcates dam and Eve’s SIN AdS superbia. Augustine
explaıns that the serpent persuades dam and Eve (Oo SIN hrough
pride The serpent prom1ses that by eating from the firunt of the tree in
the mıddle of paradıse they WOU NOTL dıe but WOU be 1ke gods
knowıing g0o0d and evıl. Augustine clarıfies that dam and Eve WeTiIC

persuaded “t0 love B XDESS eIr OW power”. As 1S the CUStOM ıth
prıde dam pushes the au uUDON Eve and the subsequently
DAaASSCS the gul uDON the serpent. Augustine refers Eccles1iastes

1' for prıde “the begınnıng of SIN  27 I1 be
violatıon of the rıght order because Ian dıd NOoTt recelve the capacıty of
eing appYy the basıs of hıs CO W W wıthout God rulıng.
Augustine’s eta11e analysıs of Genesı1ıs 24 learns that
sınnıng 1S also elated violatıon of the balance of between
virıle ICasSON and the soul’s appetitıve

Augustine s analysıs of (jenes1is I 1S In fact actualısatıon
of the bıblıcal aCCOunt Augustine understands dam In allegorical
WaY representing virıle ICAasSson (uiLrilis ratio) 111e Eve represents
the lower part of the Ssoul (iInferior Aanımae pars In Augustine’s 1e W
the Wäas created provıde ıllustratıon of the fact that virıle
ICasSson should hold subject the soul’s appetite part Dy ofC

control the members of OUT bodies The ea "spırıtual unıon’
between INan and mplıes that the “the esh 0O€Ss NnOTt ust
agalnst the spırıt  297 (Galatıans U7 but 18 subjected the spırıt, that 1S,

59 ( uriı0sitas. Oles SUur 'histoire d’un MOL, in Museum Helveti-
CU. (1960) 206-224, D: Z22-:223 but he Augustine s enumeratıon in

only wıth Gen 126 Augustine quotes enesIs 1:26 iın De (senesı CONIra Ma-
nıchaeos 948 and enes1is 128 in De (Genesı CONIFra Manıcheaos
USs
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that carnal desire (concupiscentia carnalıs) 1S NOL opposed
FrCasSOI, but rather ceased, by obeyınz be carnal”. The Mg order,
10 mMaYy not be violated to be that of Corıin  1ans x  s
°° HOr hrıs e the wısdom of God| 1S the head of INan and the INan 15
the head of woman’ .

What then happens in sınnıng? sıng the words Cupiditas and
libido Augustine offers the followıng analysıs of the fall

“Even 1OW nothing else happens in ach of hen OIlLC falls into SIN than
OCccurred then in ese three the serpent, the and the INa  = For tırst the
suggestion 18 made, whether DYy thought Dy the SCHNSCS of the body, Dy
see1ng touchıng hearıng tastıng smellıng. When thıs suggestion has
been made, ıf 01018 desıre (cupıdıtas) 15 nNnOTt aroused toward SINNINg, the cunnıng
of the serpent 11l be excluded. I E} however, it 15 aroused, it ll be though
the WCIC already persuaded. At times 1LCA4SOIN checks and SUPDPICSSCS in

virıle WadYy C desıre (cupıdıtas) that has been aroused. When thıs happens,
do NnOTL fall nto S1IN, but ün crowned for OUT modest struggle. But ıf

L1CASON Consents and decıides that hat desıire (lıbıdo has stirred should be
carrıed Out, INan 1S expelled from the whole appYy ıfe ıf irom paradıse

Augustine dıstiınguıshes three Sstages in commıtting SIN CL) the
suggestion, (2) the arousal of OUT desıire and (3) the cConsent of 1C4SON

When commıt SIN OUT TCasSson 15 brought 1{6 CoNnsent Dy the arousal
of the soul’s appetitıve part 1s however possıble NnOL respond the
suggestion that 15 made, CVCIl, in Casec the desıre C mM1g be
aroused, ıt Dy 1CasOll What happens in dam an: Eve

De (Jenesı CONIrFra Manichaeos [E7ZE SEL 91,142s ‘“Et1am UNC in UuNOQqUO-
QuUC nOstrum nıhıl alıud agıtur, UU ad qu1sque delabıtur, YQUamı tunc actum
est In illıs trıbus, serpente, mulhere, el 110 Nam prımo fıit suggest10 S1uUe DCI cogıtatio0-
NCIN, SI1UEe PCI SCHSUS COrpOTrIS, uel uldendo, uel tangendo, uel audiendo, uel gustando,
uel olfacıendo: QUaC suggest10 (} facta fuerı1t, S1 cupıdıtas nOostra 10  —; mouebıitur ad
peccandum, excludetur serpent1s astutla; S1 autem mota fuer1t, quası muher1 1am PCI-
SUAaSUMm erıt. Sed alıquando ratıo umrılıter et1am cCommMmotLam cupıdıtatem refirenat
compescıt. Quod Cu fit, 1O  — abımur in peccatum, sed C alıquanta luctatione
LONaINUT. S1 autem ratiıo consentiat, et quod lıbıdo commouerit, facıendum SS5C decer-
nat, ab Oomn1ı uıta eata (anquam de paradıso expellıtur homo  27 On enesSLS. Iwo hooks

EeENESLS agaınst the Manichees An On the ıteral interpretation of eNeESLS:
finished hook. Translated Dy Teske, ST (Ihe Fathers of the Church. 11Cc  S Irans-
latıon, 54), Washıngton, 1991, 5Wa TIhe stages of suggest1on, pleasure and COIMN-

sent AIC also mentioned in De SUermOone Domuinı In MOn 5,306ss
They AICcC “three distinct degrees of the Samıe SIN, accordıngly it 15 in the heart, ın
deed, in habıt T hese three degrees of SIN arı it WEeTIC, Tree of de-
22 Saint Augustine, Commentary the Lord  S of the Mount. Translated Dy

Kavangh athers of the Church. NCW translatıon, E, Washıngton,
53-55
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indeed exemplıfıes hat happens in each ONC of Hence., Augustine
spe of OUFr eing diısmissed from the appY ıfe when sın

40 hat extent has the SIN of dam and Eve influence OUuT

present sıtuatiıon? Augustine makes clear that mortalıtas 15 the punısh-
ment of SIN dam and Eve WEIC dısmıssed irom paradıse in mortal
body.“ And ıth hem umanıty lost ıts prev10us iımmortalıty. Does
Augustine spea of an y er CONSCYUCHNCEC of dam and Eve’s sın ?
Does he speak of CONCUPISCENCE, 0)4 CVCIN of inherıited concupıscence ?
In order AaDNSWEeEeT thıs question eed take look al the
punıshments of the serpent, Eve and dam

The punıshment of the serpent hes in the fact that ıt has ın ıts
W those who despise commandments. In enesIıs G0d
punıshes the serpent.: °You 111 uDON yOUT chest and CHLY and
yOUu 1ll eaft the earth al] the days of yYOUI lıfe” In Augustine’s
allegorıca explanatıon of thıs the term “Cchest” sıgnıfıes prıde
(superbia); the term “bell 27 refers °carnal desire” (carnale esi-
derium) and “eating the earth” symbolıses the “thırd kınd of tempta-
tion’”, namely “curlosıity ” (CurL0sitas). According Augustine “eating
the earth” “penetratiıng thıngs deep and dark, but nonetheless
empora and earthly  E In other words: the serpent represents the TE
temptations: pride, carnal desıre and Cur10sıty.” The fact that thıs trı1ad
ere strengthens the idea that 1le explaınıng man’s
Ver the beasts (De (rJenesi CONIFra manıchaeos 91,109)
Augustine had indeed already existing interpretation scheme ıIn
mınd

As CONSCYUCNCE of the S1N, the 111 ear ren ın
paın. hıs punıshment refers the condıtiıon of mortalıty, but alsSO
the dıfficulties experienced by the °hıdden woman’ ear offspring:
“there 1 restraint from carnal desire (uoluntas carnalıs) which
Oes noOoT AaAve paın In the beginning, untiıl has een ent toward

On EeNEeESLS. Two hooks agaınst the Manıichees and On the ıteral interpretation
of ENESLS! unfinished hook. Translated by Teske, SJ :IBe Fathers of the
Church. NCW Iranslatıon, 864), Washıngton, 1991, 31 (introduction) (cf. De (Grene-
S17 CONIFTa Manichaeos 14216 CSEL ‚218 quoted in note UNOQUOGUC NOStIrum
cupıdıtas nOstra abımur Coronamur)

62 (G0d had threatened them ıth eal hen he SaVvC the commandment nNOL eat
TOM the frunt of the tree in the mıddle of paradıse After the Tall Adam and Eve WEeEeTC
dressed in garments of skın According Augustine these garments s1gn1fy the 190910) 5

talıty of thıs lıfe because they made Iirom eal anımals. N’ Saıint Augustin
el le symbolisme neoplatonicien de la veture, ın Augustinus agıster. OLT Commu-
NICALLONS (Congres International Augustinıien, Parıs, A Z septembre Etudes
augustinıennes. Series Antıquite, Parıs, 1954, 293-306

63 De (Jenesı CONIra Manıchaeos SEL 91,148s
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the 200d deed. In order that this habit mig he born, there Wds$

painful struggle ıth had habıt” .“ Liıkewise the punıshment of the
INan 1s explaiıned in WaYy beyond the ıteral of merely labouring
ear and dealıng ıth the necessıiıties of ıfe The punıshment rather
refers the fact that aMn yYONC orn in thıs ıfe has dıfficulty in dıs-
covering the truth because of the corruptible body “the body 1C 1S
corrupted weıghs OoOWn the soul, and earthly habıtatıon PTESSCS OoOWN
the mınd that thınks INan y thoughts” (Wısdom 15) In other words:
the mortal body iımply CONSCYUCNCECS for the soul, but ugus-
tine 0€s NOL far {O Sa Y that nheriıt SIN (Or anı y form of
CONCUPISCENCE), that OUT sıtuatıon has turned the TS because
of dam and Eve’s SIN

The analysıs of COonNCcupiSCentia in De Genesi CONLIFra Manı-
chaeaos has provıde the followıng insıghts: ( Augustine 0€Ss
NOTL SCCIMN borrow al y notion of COonNcCupiscentia from the 1Irs ree
00 of enesI1s. He SCS d varıety of words indıcatıng evıl desıires of
temptations: Cupiditas, [ibido, desiderıium carnale, superbia, CUFLOSL-
[AS sıng the 1DI1Ca term CONCupLSCeENtLA Augustine refers twıce
Paul, namely (jJalatıans S17 and Galatıans 524 (2) In De Genesi
CONIra Manichaeos Augustine works ıth tri1ad of temptations
consisting of carnalıs COnNCupiSCeENLA, CUFLOSLEIAS and superbia. Uugus-
tine discovers thıs triad in the beasts of (Genes1is 1:26 and Genes1is 12R
and in the punıshment of the serpent (GenesI1s 3:14) (3 ıf
Augustine balances between the OMNC hand the idea that AdIic able

freely resist SIN and the other hand the admıssıon that dam and
Eve’s SIN also COompromıises OUT capabılıty discover truth Augustine
O€Ss NO far pretend that nherit SIN, NOT 0€es he Sa y that
OUT sıtuatıon has turned owards the by dam an: Eve’s SIN
Augustine rather describes OUT sıtuation AdS sSımılar 1{8 that ofdam and
Eve (4) It 1Ss nNnOTt SUT C whether Augustine COUu CONVIınNcCce hıs Manı-
chean adversarles. Questions such why the serpent W das able
CONVINCEe dam and Eve ST1 remaın ıll the en of the book 10 the
modern reader ıt 15 clear that Augustine s exposıtıion GenesI1is

De (rJenesı CONIra Manicheaos 150s . quod nulla abstinentia fıt
uoluntate carnalı, JuaC 10  — habeat 1in exord10 dolorem, donec 1ın melıorem partem
consuetudo flectatur. Quod C prouenerit, quası natus est tılıus, 1d est ad bonum
OPUS paratus est affectus PCI consuetudınem bonam. Quae CONsuetudo ut nascere(lur,
Cu dolore reluctatum est consuetudını malae’”. On enesıSs. Two books ENESLS
agaınst the Manichees and On the ıteral interpretation of eNnesLS: unfinished
hbook. Translated DYy Teske, S.J (The Fathers of the Church. He  < Iranslatıon,
84), Washıngton, 1991, 124
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explaıns that humans fell into SIN (accordıng Augustine by free
W1 but that he o0€Ss nOoL explaın why humans would 5 MOr ireely
choose to SIN 1f they WeIC created g00d.” And thıs 1S exactly part of
the Manıchaean NCW element WOU 1ke ad  O (3 Ea
Augustine’s argumentatıon COU 131011 sufficıently CONvınce the Manı-
chees he COu however Dy depicting the Manıchaean CITOTL In
WaY sımılar hıs description of the serpent of the enesI1is STLOTY, usıng
the triad of prıde, carnal desıre and curl10sıty:

°"'T’ha: CICCD>S in 1ts chest and belly and eats the earth For ıt decel1ves
NONEC but the prou who claım for themselves hat they nNOL, and who SOON
belıeve that the SUDITCHIC (Go0od and the human soul have ONEC and the Sa1llle
nature. They dece1ive also Ose caught in carnal desıres, who glad hear
that it 15 nOoLt they themselves who do whatever they do in theır wantonness,
but the natıon of darkness. TIhey dece1ive also the CUrT10USs who WISe about
the thıngs of eart and search Out spiırıtual thıngs ıth earthy VE

Concupiscentiua ın De erd religione
Just before hıs ordınatıon, Augustine De UMETA religione

(390/391), work dedicated Romanı1anus, Manıchee belongıing
the eadıng cıircles of agaste. Previously, Augustine had eecn
instrumental In eadıng Romanıanus 1{8 the Manıchees, NO he wrıtes
In order to Invıte hım Christianıty.®” hıs book 1S eXpress1ion of
Augustine’s OW posıtıon, rather than polemiıc Through Romanı-
AaNUS Augustine addresses al] Manıchees and all those seekıngz iIrue
relıg10n.”

65 Iso in Gen F the ALU1SWECTI 15 not tfound
De (Jenesı CONIFTAa Manichaeos SEL 91,165s . ille CISO 1101 PCC-

tore uentre serpit, erram manducat. Non Nım decı1pıt, n1S1 aut superbos, quı 19)|
arrogantes quod 10  — sunt, C1to credunt quod summ1 De1 anımae humanae una

demque natura sıt: aut desıider11s carnalıbus implicatos, qu1 ıbenter audıunt quod
quı1dquıd asC1ue acıunt, 1376)  — 1ps1 facıunt, sed SCHS tenebrarum; Aaut CUr10SOS, quı ter-
ICNa sapıunt, spırıtualia terTrenO oculo inquırunt”. On enesSLS. Two hbooks Gene-
L5 agaınst the Manichees and On the iteral interpretation of EeNESLS: unfinished
hook Translated bDy Teske, SJ (Ihe Fathers of the Church NCW Iranslatıon,
84), Washıington, 1991, 136-137

67 "Augustine had previıously dedicated Contra Academıiıcos Romanılanus SCC-

kıng lead hım study phılosophy” (Contra Academıicos 28r ’  S 9 onf.
27,89ss.)

6X PR  E The Development of the Idea of Habit In the thought of
Saıint Augustine, 1n Tradıtio 28 (1972) 29-99, 43; VAN FLETEREN, Augustine s
De era religione. HNEW Approach, 1ın Augustinianum (1976) 475-497; VAN
FLETEREN., Vera religione, De, iın FITZGERALD (ed.) R64-865
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What has Augustine wrıtten concupiscentia in De erd reli-
gione‘? More than [WO 1r of the quo(tes are Paulıne, but surprisingly
the word cConcupiscentia 0€eSs not in Paulıne It O0€Ss
however9 but in reference the Johannıne concupiscentia of
John ‘“ Nolıite diligere mundum, quoniam qUAE In mundo
SUNLT, concupiscentia CAFrNLS est el concupiscentia oculorum el ambitio
saeculi”.  »” 69 (2LOVve NOTL the WOr. for all that 1s in the WOT. 1S the ust
of the flesh, and the ust of the CYCS, and the prıde of He The
1S first cıted Dy Augustine iın De musıca L4n but it becomes real
eme in De VeErd Religione. The ımportance of John 15416 in thıs
work INAaYy be deduced firom Augustine’s recCcurren reference ıt The

OCCUTS both Calr the beginnıng (De MeYyd religione 3.4) and the
en (De erd religi0ne 5910 / of the work where ıt functions
exhortatıon Romanı1anus. In the mıddle of the work (De erd

religi0one 38, ıt SCTVCS WaY of categor1ısıng ı1Tieren kınd of
VICES 16 Christians chould Iry in order CcC11mM the
ladder of perfecti0n.”

Augustine interprets the threefold Concupıiscence of St John In
specılal WAaY, Concupitscentia CAFNLS 1s SCCI1 referring 18 the love of

the lower pleasures (uoluptates infimae), the addıction carnal
pleasures, fOo voluptuousness and INOTEC general the desıre of lust
TIhe Concupiscentia oculorum COVEIS TOA| Spectrum: curl1o0sıty and
the fact of "being ma delıghted Dy SOINEC SshowyYy spectacle
According (8 Augustine, the ambıtio saeculı from John A O refers

prıde and the pursuıng of aın and dlie In De Verd reli-
g10ne Augustine,9SCS the three-fold cupıdıty in inven-
t1ve WdYy in hI1s allegorıical eXeges1s of Jesus’ temptatıons in the ese
a  CW He explaıns that Chrıst CS three
temptatıions. The ConcCupiSscentLa CAFrNniS 1S elated the demand

69 The Vulgate reads ““superbıla vitae” fOr the thırd orm of desire. Augustine’s
“ambIitıio saeculı” AaDDCALS in the K-vers1ion.

70 o0k VI of De Musıca W ds> probably completed in agaste 390 See
POSSANI, SEeSsSTO liıbro, 1in De Musıiıca Lectio Augustin1, Settimana Agostinı1ana Pa-
VCSC, > Palermo, 1990) D., 65

Ihe second part of De erd religi0Nne Call be dıyıded follows Introduction:
the ree kınds of CONCUPISCENCE and the three temptations of 15 S38 69-71); the
remedy for uoluptas (839,72-8345,82); the remedy for prıde (S45,84 S48,93); the 1C-

medy for Cur10s1ty (8S49, SK 100); Conclusıon 832 101-8355, 107)
12 In De erd religione Augustine charges the Manıchees ıth Concupıiscentia OCUÜU-

lorum: he reproaches those who, ıle tryıng resist the flesh, envisıon immense
SPDaCC>S of lıght whıch they. SCC ımıted by certaın bounderıes. Augustine fOocuses
Ose who let themselves be led Dy the deceı1tful SCIHSCS ese people thınk that they
understand the truth, but In fact they AICc deluded Dy elr shadowy phantasms.
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change STtONES ın Trea The pleasure of the esh has be kept In
bounds that ONC 0€es noTt g1ve iın the feelıng of hunger. The
worldly desıire forW' 1S elated the ingdoms of the WOT. 1C
WeIC shown {O Jesus DY the ev1i Fınally, CUFLOSLEAS 1S explaıned by
the question Jesus fOo Ccast hımself OoOWnN irom the pınnacles of the
temple: ONC cshould 1817011 C explore dıyvıne W Dy subjecting ıt
visıble experıiments, SaYyS Augustine.” The second part of De Merd

religione 1S devoted steerıng the soul clear of the trıple u_

pıscence. 10 thıs end, Augustine spe successively about the remedy
for lust, prıde and cur10sıIity.

1S ımportant consıder the Context In 16 these ree VICEeS
aAaDDCAaL in De erdqd religione. The ascent of INa tOo God by of
irue relıg10N 1S the central theme of the work. er explanatıon of
evıl (1 21-23 44) Augustine towards the entral eme of the
work: the ascCent of INan God by of irue relıg10n (24, D
106) chould NOTL surprise LOO0 much that falsıty and the threefold
1ce (pleasure, prıde an Cur10s1ty) AIC NnCcCIude precıisely in the
secti1on of the soul  ?  N ascent 18 God De erd religione 15 certamly NOT
the only book of the Augustinıan where Augustine describes
ascent includıng VICES hındrances.”* In De erd religione Augustine
COUuU replace libido, uOoluptas and Cupiditas by the term CONCUDLS-
centia. hıs m1g be indıcatıon that thıs term ogradually es VeTr
the place and the meanıng of the prev10us TM.: Augustine’s 1dea
VICES be amplıfıed In the that they AICcC NnOtLt only
hındrances man’s ascent God, but that they remınd INan al and
admonısh hım {O unıon ıth God Regardıng the three 1n Of
COoNcupiscence Augustine concludes:

W hat Call faıl UISC 111a SiIT1VEe for virtue, hen hIs VE VICES UISC hım?
ur10s1ty seeks nothıng but knowledge, which Cannot be certaın knowledge
unless it be knowledge of eternal thıings which remaın AT the Sallle Pride
seeks nothing but o  » 16 has reference acılıty in actıng. But {9)
1S attaıned only by the perfect soul which 15 submissıve (J0d and whıch
ıth lıve ([Urns towards hıs kıngdom. Bodıiıly pleasure seeks nothing but
rest: and there 1S rest SdaVC where ere 18 DOVEeITY and corruption. ” ”

/3 According Dıdeberg, Mt. L} (Jesus temptations In the desert) Call be
found in the ugustinıanu illustratıon of the Johannıne threefold cupıdıtas
"°dl  es  p le De erd relig1i0nNne, de 390, Jusqu aux Iractatus In eptstulam Ioannıs, de 22
Apart irom De erd religione 38, 70-71; 32,2328 Dıdeberg refers Sermo 284.5;

3912918 Enarrationes In Psalmos 8.13; 38,55SS and Iract In epist. Io. 2:44:
35,1996s Saıint Augustin el Ia premıiere epitre de saınt Jean. Une

theologie de [l’Agape (Theologie Hıstorique, 34), Parıis. 1975, 186
/4 (Of: VAN FLEIEREN, Ascent of the Soul, in FILITZGERALD (ed.) 0

63-67
75 De erdqd religione 52:2528 ““Qui1d est autem, unde homo C-
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It CVEn that the ‘trıple cupıdıty’ of lust, prıde and Cur1l-
Osıty 1S “remote negatıve image effigies verıtatis of the Holy
Trınıty itself.“)

Ome considerations the orıgın of the threefold CONCUPISCENCE
Augustine’s interpretatiıon of JIohn T1 15 certamly not

stra1ıghtforward exeges1s of St.-John’s letter. We Caln substantıate thıs
claım DYy comparıng? Augustine’s interpretatiıon of the threefold COIMN-

cupiscentia ıth the (probable) intention of the bıblıcal wriıter. In the
eXxpressi1on N EMNLOUVLLOA ING OO.PKOG, OApE evokes not only physıca
(Or sexual) appetıte, but ıt also mplıes the broader TCa of
iragıle and sınful umanıty, of the “Flesh usting agaınst the spiırıt”
(reference to Galatıans Sn Ephesı1ans o eifer Z hıs
broader 1DI1Ca ONntext 1S certamly NnOTt absent ın Augustine’s under-
standıng of CONCupiSCeENA. Yet. ın De erd religione (as ell ın the
Confessiones) Augustine s concretisatıiıons of Concuptscentia CAarniS,

ONC of the three 1n of CONCUPISCENCE, primarıly SCCI1 refer 1{8
physıca pleasures and ensual appetites. The 1Ca term

ENLOVULA TOV OMOAAUÖOV 1S rather unspecıfied in St-John’s letter.
robably the author ntended 18 refer the CYCS conform ıth the bıb-
lıcal9 namely mıinısters of AITOSANCC, ogree and lewdness. In
Augustine, however, CONCcupLSCeNtLA oculorum rece1ves the rich S12N1-
ficatıon of Curl1osıitas and “Deing ma delıghted by SOTINC ShoWwY
spectacle”. St John’s AAOCOVELO TON BLOVU refers to the vauntıng
of lıvelıhood, the showing off materı1al pOSSeEss10N and the g0o0ds of
thıs WOTr. John 3°17/ 1g thıs In Augustine the ambıtio
saeculı 1S Ou prıde d prıma. SIN and of the fall

close look al the EMETSCNCC and the progressive ystema-
t1satıon of the trı1ad uoluptas, CUFLOSLLAS and superbia in the Uugus-
tinıan COTDUS Can cshed SUOIINC INOTEC 1g the fact that Augustine’s
interpretatiıon of John 216 1S$ NnNOT ordınary exposıtıon of „

morarı NO  — possıt ad ulrtutes capessendas, quando de 1PS1S u1lt11s potest‘”? Qu1d nım
appetit Curlositas n1ıs1 cognıtionem, JUaC Certa SSC NON pOtest n1ıs1ı 11 U1 4eternarum
el eodem moOodo SCIHNDCI habentium? Qui1d appetıt superbıa NIsS1 potentiam, YJUaC
fertur ad agendiI facılıtatem, qUahlı NON inuenıit anıma perfecta n1ıs1ı Deo ubdıta el ad
1US ICSNUM carıtate conuersa‘®? Quid appetit uoluptas COrporI1s NOSO quietem,
JUAC NO  — est n1ısS1 ubı1 nu est indıgentla eTt nulla Corrupti0 ?”. Irue religion ate-
WaYy edıti1ons, Chıicago, 1959,

76 In Contra Secundiınum 10; CSEL 25/2,919ss Augustine ıll clearly N
them false imıtations of God ROY, L’intelligence de la Ol Ia rıiniıte
Ion Saint Augustin. Genese de theologie ftriınıtaıiıre Jusqu en 3E Parıs, 1966,
350, n.1)
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John’s {eXi The threefold cupıdıty {O take form in De moribus
ecclesiae (38//388). The objects of the TeEE forms of CONCUPLSCENFLA
AIcC indeed present in thıs texXt: namely ıllecebrae COrporIS, gloria
popularis, DEr ımagıinationes... SCLeENLtLA (CurLOSLLAS), but they
do nOoTt yel form clear pattern (De moribus ecclesiae 2603 —21.:38:
SEL 90,41ss.). Augustine must ave had John al the back of
hıs mınd SINCE he quotes the precedent John 3, 16 ini
John’s letter introduces the Tee 1n of CONCUPISCENCE: °Huic ErSO
auctorıtatı Noul Testamenti qQUd ıubemur nıhıl mundı AUIUS diligere”
(De moribus ecclesiae 21.39; 44s.) The schema of lust, prıde and
cCur10s1ıty further evelops In De (Grenesi CONIra Manichaeos (388/389)
where ıt aAappCars less han three times. 1IrSsS OCCUT'S in Augustine’s
explanatıon of man’s superl1or1ty R Avı the beasts (1:23.40:; carnalıs
CONCUPILSCENTLIA tenebrosa CUFLOSLEAS elatıi superbia; SEL
91,108s.). It 1S OUN: second time in the allegorıical readıng of the
punıshment of the serpent (Genesı1s 3:14) 2  e  Q SS
superbia carnale desiderium CUFLOSLLAS) and 1r' time regardıng
the SadIlle iın descr1ıption of oOse who dIC dece1ved by the
serpent of the manıchaean heresy (2.26.40; 165s superbi desideriis
carnalıbus implicatı CUFLOSL). In each of these Augustine
mentlions the three VICES wıthout an Y ınk John In the S1IX
chapter of De MUSLICA fiınd thıs trı1ad al eas twıice in long
PASSaLC how the soul turns dWAY of the Iruth carnalıs uoluptatis
superbia excellentia CUFLOSLLIAS (6.13.39; 32,1184) and carnalıs
uoluptatis honores el laudes exploratio (6 14.48: oug

John ıth the enumeratiıon of the three forms of CONCupIsScenCce
1S part of the immediate cContex(t, Augustine’s OW enumeratıon of the
threefold cuplıdıty o0€es nOoL follow the order of the Johannıne text. '
hıs 1S 11Ce agaın n for the (largely) ındependent
development of the triad in relatıon the Johannıne

I7 in be COIrrecCL, it should be mentioned that the triad sensıibilis uOLluptas, CUFLOSL-
[AS and superbia (1ın the Johannıne Orger!) 15 already found ın 6.13.39-40, but it 18
‘hıdden)’ between other erms ° Amor 1gıtur agendı aduersus succedentes passıones
COrporIs SUul, quertit anımam contemplatıone aeternorum, sens1ıbıilıs uoluptatıs UTa
1US A4UOCans intentionem Auertit et1am INOT de corporıbus operandı uer-
tunt phantasıae phantasmata Avertit den1que INOT uanıssımae cognıtatı1on1s
talıum hıs curlosıtas nascıtur Generalıis CIO INOT actıon1ıs
superbla proficiscitur. ” After the Johannıne In 6.14.44, however, the triad ADDC-
dISs LHNOTEC clearly 1in i  non ad carnales uoluptatem... NO  > ad superbam excel-
enti1am SUam NON ad superfluam uel pern1cC10sam curl1osıtatem”) and iın
(“Quamobremu in uoluptate carnalı,q in honor1ıbus el laudıbus homınum,
q In exploratıone JUAC forinsecus L9)  u attıngunt, Ostra gaudıa collece-
mus”): ROY., 0, 34 7, n.6
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TOom then the scheme famılıar to Augustine. In De
er religione 69-107) Augustıine offers systematıc exposıtion
desceribing the three forms of Concupiscentia. Though John 15-16
1s quoted Tee times Augustine’s enumeratıon of the threefold
Ccupiditas O0€Ss 191011 follow the order of St John In the en chapter of
the Confessiones fınd equalliy ımportant and elaborate
discussıon of the threefold cupı1dıty, namely In the form of eXamı-
natıon of CONsScCIeENCE. Augustıine quotes John 216 ree t1imes and
discusses the CONCUPILSCENTLA CAFNLS (30 41 34: 55 ’  SS  ,
the Concupiscentia oculorum (35 306158; 184ss.) and the ambitio
saeculı 41,66:; 187) al length. cshort ote the T1a
ADPDCAIS shortly afterwards in Sermo Denis 1 169558 (around
401)

Meanwhıle, Augustine COU detect the Tee forms of cupldıty
behıind erO2 At SOTMNC places the idea of the threefold
CONCUPISCENCE CVEN becomes bındıng factor in Augustine’s CXC-

getical method of bıblical commenting each er In alle-
gorical interpretatıon of salm %} for example, Augustine interprets
the “beasts of the field” people lookıng for carnales uoluptates, the
°hirds of the alr  29 prefigure the superbi and the fishes of the SCC AIcC the
CUFLOSL. Augustine subsequently quotes John and refers the
ree temptations of Chrıst (cf. Matthew 4:1-11: uke 1:13).P

78 In Sermo Dentis 1 9 1,65ss (wrıtten around 401) Augustine explains John
16 “In cConcupıiscentia Carnıs uoluptas est, In cConcupıiscentia oculorum curlos1ıtas

est, In ambıt1one saeculı superbia est  3 He subsequently dwells the carnalıs uolup-
tatıs appetit10, the urpı1s Curlosıtas and the ambıtıo saeculı. He concludes h1s eXpOSI-
105n by enumeratıon of the three VICES In the iInverse order: °Ubı1 INOTS uenerit, nul-
la remanebıt ambıtı1o, nulla Curlosıitas oculorum, nu appetiti10 sordıdarum el Carna-
1um uoluptatum: uUunNna ulıta Contemta omn1a superantur” (Sermo Denıis 14.2-4;
1,65ss.)

79 fusıon of the threefold CONCupIscence (but explıcıt reference John
2:16) ıth Psalm 15 found in Confessiones 3i3.0° 2759 “ Ihey do NnOL kıll theır
OW priıde (exaltationes) 1ıke hıgh-flyıng bırds (uolatılia), theır CUr10S1ty (Curiositates)
lıke °tıshes of the sea (pisces mMAarıs), and theıir sexual indulgence (Iuxurias) lıke °the
beasts of the tield (pecora Campl) )$ Ihe interpretation Augustine prevıously g-

in De (Jenesı CONILFra Manichaeos 91,108ss.) Must have (0)]8871> in
handy. Ihe enumeratıon of the beasts, however, 18 nOoTt the SaJIiIlle De (Genesı CONILFra
Manichaeos\.23.40 has the followıng ınks (1) ECOYA carnalıs CONCUPILSCENKA; (2)
serpentes tenebrosa CUFLOSILAS; (3) uolatılıa coellL UAUAUMECNS superbia In Confessio-
nes 13524 259 still fınd another enumeratıon: “Restrain yourselves irom the
VaLC cruelty of AITOSANCC (ab ımmanlı ferıitate superbia), from the indolent pleasure of
self-ındulgence (ab inertı uoluptate [uxuriae), and from 'knowledge falsely called’
(a fallacı nOMINE scıientiae) (CE. 1ım 6:20) hen the 1ıld anımals quıiet (bestiae
mansuetae) and the beasts ame: (pecora edomita) and the serpents AIC rendered
harmless (InnoxXIil serpentes): in allegory they sıgnıfy the affections of the soul The



VERSCHOREN7726

Furthermore, the ınk between John 2416 and Augustine s expla-
natıon of Jesus’ temptations in the ese d oOun in De erd religione
and repeate in Enaratıones In Psalmos 8.13 S in
Sermo 28645° 38612918 and in In TIohannıis epistulam Iractiatus
214 35,1996s.” Fınally, Augustine’s capacıty be creatıve ıth
the threefold cupıdıty CINCISCS in hıis interpretatiıon the parable of the
banquet .Augustine 1N: that the CEXCUSCS made by
the invıted gueStSs ın the parable tfollow order Inverse the OMNC of
John T  O The concupiscentia CAFNLS 15 prefigured in the words “I
ave marrıed woman , the ConNcupiscentia oculorum 1S oOun in the
evasıon “I ave bought fıve yokes of en  27 and the ambitio saeculı
INaYy be discovered in the CAXACUSEC $GI ave bought countryhouse”.*

haughtiness of prıde (fastus elationis), the pleasure of lust (delectatio [ibLdinis), and
the pOo1son of Cur10s1ıty (uenenum CUFLOSLLALLS) (1 John 16) the pass1ıons of dead
soul”. Donnell has proposed that the beasts enumerated here correspond CI1U-
meratıon in Psalm . hestiae ef OMNILAG ECOFUA, reptilia el volatılıaU-

333 DONNELL, Confessiones H. 451 and Confessiones III, 393) TIhe
bırds left OuL.

In Sermo 284, 5’ 38,1291 397 418) Augustine draws the followıng lınks
.6  1in PAalC, concupiscentla Carnıs:; in prom1ssıone ICSNOTUM, ambıtio saeculı:; in CurMnOost1i-
tate tentation1s, concupiscentia oculorum . He repeats the three VICES carnalıs
[uptatis, honores el sublimıitates saeculares and superfluae uel damnabıles CUFLOSILA-
fes Remark that Augustine neıther ollows the Johannıne order, 1OT the order of Je-
SUS temptatıions. He, however, concludes Dy enumeratıng the V1ICEeS in the order of
John p trıa SuntL, aut voluptas, aut Cur10sıtas, aut superbia .

In Iohannıs epistulam ad Parthos ftractatus SS (406-40
Augustine SCS John 2° 16 pomint of departure in hı1ıs exposıtıon. He interprets
Concupiscentia CAFNLS desiderium ad CANNenm (12) Concupiscentia CAFNLS CUFLO-
SIfAaSs (}13) and ambıtio saeculı superbia. Augustine subsequently dıscovers the VICES
in Jesus’ temptatıons in the desert He the Johannıne order which corresponds the
order of temptatıons in Matthew and uke

w Sermo 422 O; “Nolıte dılıgere mundum, HGG UJUaC 1ın mundo SUnt
QuIi1squı1s dilexeriıt mundum, NON est charıtas patrıs in Ilo Quoniam omn1a, JUaC SUnt
in mundo, concupiscentlia Carnıs est; el concupiscentlia oculorum, eit ambıtıo saeculı.

1M0 coepı1t: qJUO euangelıum termınauıt. Inde ille cCoep1t, el unde euangelıum COC-

pıt, inde iste termınum pOosult. Concupiscentia arnıs: XOTCIM dux1 Concupiscentia
oculorum: quinque Juga boum em1 Ambıtio saeculı, u1llam em1 John also
plays role in the second Pelagıan CONLTOVETSY. Augustine’s interpretation of the VEI-

18 by then less complex. It CONCENTrates OC element of the triad CONCUPLSCENTLA
CAarNnıs. Julıan thıinks Concupiscentia such 15 innocent, whereas Augustine affırms
that it 18 sinful because it 1S nNnOTt irom the Father, but from the world
Saıint Augustin el Ia premııere epitre de saınt Jean. Une theologie de [’agape Theolo-
o1e hıstor1que, 34), Parıs, S/itf d AMBERIGTS, De Polemiek [USSEN Julianus
vaAı Aeclanum Augustinus VE  > Hıppo. Een bijdrage fOL de theologiegeschiedenis
Vanı de tweede pelagiaanse CONLrOvVerse unpublıshed doctoral thes1ıs
Leuven, Leuven, 1988, dl I MMI 251 and di 27 51144
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Lookıng al the progressive systematısatıon of the trıad, it
that the influence of John Increases, but ıt also that the
bıblıcal 15 19{011 the Irs only SOUTCE of the trı1ad Dıd Augustine
fınd the scrıpture quotation be g00d SUMMMALY 118 CADICSS ıdeas
previously derived from an Yy er source? ere COUuU Augustine
ave COMEC uDON thıs triad? Procope wrıtes:

e hıs SOUTCE for the trıad 15 generally thought hıe somewhere iın the
"Platoniıic wrıitings’, the lihrı Platonicorum OoN; VYL.I9J. which he had been
readıng around the time of hIs Convers1on. Now the closest paralle] in SUT-

viving Platonist Liıterature and the fact of ..  parallel’ between {[WO does
NOL automatıcally L9) the earlıer text be “source’ for the later
Augustine’s threefold cupıdıty for pleasure excellence sıghts ( Ver. Rel
69) in ork Dy Plato hımself. Returning in ook of the RKepublıc

the theme of the soul and 1ts three parts, he indicates that ach ‘part of the
soul has ıts OW desıire: the ‘appetitıve par' wants physıcal pleasure; the
"spirıted part' strıves for L9)  , Victory and glory: whıle the Teasonıng part’
seeks knowledge. hıs aCCount and ıt 15 only ONEC ON several somewhat
varyıng COunts which Plato o1VESs of the eefold soul does present tT10
of desires NnOL unlıke Augustine’s, ıth the ımportant dıfference that, for Plato,
the drıve for knowledge 15 OUTr hıghest instinct, whereas Augustine WOUuU

the "lust of the eyes’ super10r preferable "Concupiscence’.
More ser10usly, Augustine 1S MOSst unlıkely have known thıs PasSsSasc. The
Republıc, unlıke the 1maeus and the Phaedo, had NnOTt been translated into
Latın far know: Augustine does NOLT SCCIN have read Plato 1n
Greek, and the lıterature whıch SUFrV1VES from the centuriıes between the [WO
wriıters provıdes CONViNCINZ parallel the trıad which they ar have
in common.” x

Augustine’s T1a ıth the ree of VICEeS indeed
Corresponds Plato’s trıpartıtıon of the soul. The TrTee TMmMS sed
by ato in o0k of the Republıc al TO EMNMLOVUNTLKOV, TO
OUUWLKOV, TO AOYLOTLKOV.* Pleasure 15 the 1Ce of the desırıng part of
the soul, prıde Can be SCCMH the 1Cc0@e of the COUTaSCOUS part of the
soul and CUur10Ss1ty belongs 18 the rational part of the SOul® Is thıs
Correspondence IHEeTiEe coincıdence? Procope doubts that Augustine
W as famılıar ıth thıs fexi in ato, but he 18 MNg when he asserts bıt
urther In hıs artıcle that Augustine "certamly knew, perhaps from
Cicero from SOMINEC doxography, that ato had "made the soul

83 PROCOPE, d 301
X4 Republic F(especlally e-442c Plato returns U}  he 1sSsue ın Re-

publıc 580d 5839a and b-592a Adam ed;) The Republic of Plato, Vol 1'3
Cambridge London New ork Melbourne, 1979

A the reference the Platonıijan dıyısıon of the soul in ROY, 0,
344-345
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trıpartıte , but that W as commonplace ıth varıety of poss1ıble
interpretations”.” ttempts fOo back the triad ONeC partıcular
Neo-platonıic author,. WeIc undertaken by Theiler (referring to
Porphyry) and Donnell (referring fo Plotinus Both proposals
WEIC eriticızed Dy Du ROoy.“ As Procope SaVYy5, convincıng parallel
has een found.® The SaJImlle irue for the Tee and atın church
athers Several athers ave taken scheme of threefold desıre, but
in trıpartıt1ons that do nNOTL correspond the Augustinıan divisıon.” In
atın patrology the eXeges1s of John 716 has nowhere rece1ved the
ımportance 1910)8 the richness of Augustine’s triad.”

Therefore, cshould nNnOot underestimate Augustine’s capacıty
create 1919  < syntheses ase hıs Cultura background. TIhe Plotinian
intluence 1S certamly present in Augustine’s 16 W priıde In Enneads
V, L 128 treatise know Augustine read”“, Plotinus explaıns the tall
of the soul in of prımal ‘audacıty' TOAUC) along ıth the
desıre {oO belong oneself Such motives ave clear affınıtıes ıth

S6 PROCOPE, 0, 1302 In De Ciuttate Deli 14.49; Augustine wrıtes: °DPlato
trıplıcem fincıt anımum . CICERO, Tusculan Disputations 1 M  S TOCOPC,
1305 n.1/)

x / THLER: Porphyrius Un Augustin, e’ 1933; 3° and 40;
CONNELL, plotinıan fall of the soul”, 1n Tradıtio (1963) 1-3  D

88 Theılnler aSSOCIJates the augustinıan scheme wıth Porphyry (wıthout excludıng
possible influence of StO1C1SM, S note 92) but he does noTt AD Y ({exti of

Porphyry offerıng sımılar trı1ad IHEILER, Porphyrios Un ug2ustin, ©
1933, 40) Du ROY critic1zes the double presupposition al the basıs of he1-
ler  XS work, namely: “Augustine peut QVOIT Jabore ul-meme de tells schemes, el
quand {iTOUve che7z Iu1 qu1 SONtT pas he7z Plotın, ıls provıennent de Porphyr:  O

()’Connell thought that the scheme could be traced back Plotinus CON-
NELL, A Du ROYy, however,. doubts whether cur1ositas stems TOM
NMOAÄUNPOYUOV found in Enneads IL, 79 e1; Du KROY, O, 44-3

89 ar! refers Seneca (Ep though NOTt wıthout he hıimself utterıng
doubts. Labhardt, “(urlosıtas. oftes SU|T I” hıstoire d’un MmMoOot eit une notion”, ıIn
Museum Helveticum (1960) 206-224, VT Regardıng thıs {Du KROY admıts
that the trı1ad miıght have exısted before, but he does nOoLt doubt that Augustine’s uUse of
1t 18 hıghly orıg1nal; Procope classıfes Seneca, ED 5915 "the closest and NOTL
VC CONVINCINZ parallel”. The StO1C trıpartıt1ons quoted Dy Theıler ATIC dısposed Dy
both ROY: 345-34606, n.3 (“peu CONValncants’) and PROCOPE, A
p.1305 16 (“*sStL less convincıng”). These quotations i Epıktet. Entretiens S D:
(1CceTrO, De OffLCILS 1L, 57 1 Mark Aurel., enSsees VII, 59 and Stob I1 14335

n.1)
Y() 0, 184

hbid The trıad AaDPDCAIS in Ambrosı1ıus, Ambrosı1aster, Cyprıien,
Hıeronymus and Tertulhan.

9° Augustine quotes Enneade 10) de tribus principalibus substantiLis in De
( ıutitate Dei 0.23 (DU ROY. 84, n:2: PROCOPE. A 1302,
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Augustine’s notion of superbia, Can SCC from De mMmoOoriıbus 1226
where Augustine ca it “audacıa)’ and defines 1ts intention “sSuae
potestatıs CSSC Cupit ogether ıth VGLSES such AdSs Eccles1iastes

15, thıs miıght explaın the primacy Augustine g1ves prıde, unlıke
ato The ınk between CUFLOSLEAS and CONCupLSCeENTLA oculorum
m1g ave arısen in Augustine’s mınd 11e wrıting the paragraphs

temperantıa In De moribus 3530 ere AIc SOTINC indıcatiıons that
the ınk between CUFLOSLLAS and CONCuUPLSCENTLIA oculorum 15 in the
makıng’ M (a) Augustine remıinds f John’s warnıng nNnOot tO love the
WOT (nıhıil mundı AULUS diligere). The three 1n of CONCuUpISCeENCE
AdIc NOoTt mentioned, but ıll become clear- Augustine m1g ave
had them al the back of h1s mınd. Augustine Onıst
interpretation of the world’ d the realm of the SCMNSCS amandus L&1itur
solus Dei est; OMNLS MEeYTO ste mundus, ıd est, OMNLA sensıtbilia CONLem.-
nenda’. John that the influence of the sens1ıble
WOT 1S threefold alongs1ide COTDOTEAS ıllecebras laudemque DODU-
larem, thiırd kınd of temptatıon m1g exist: (D) Augustine draws
nNiras between the ONEC hand “true owledge of the iInvısıbilia el
divina” and the er hand, .. fallacıous SCLENLLA derıved de
corporibus DEr ımaginations”. Procope remarks that Augustine W ds

already famılıar ıth the ermıs ımagınes and sımulacra impe-
dıments {O real knowledge (SEE: Contra Academicos 3 18 and De
heata Vıta 353) Curiositas W as NOTL mentioned in hıs cConiexi The
CONCepL of CUFLOSLLIAS sımply “desıre for superfluous
nowledge” (De ordine 31 Z for “occult nowledge” (De
ordine Zn 42) Exactly In De MOribus 38 (where the ree 1n of
CONCUPISCENCE nearly emerge: the prohıbıtion agaınst eiıng CUr10s 1s
equated ıth cavendum CSE sımulacris John S22U) Accordıing
Procope “the between love of genuine and love of Spur10us

x ( UO’CON. Plotinian all of the S5oul”, ın Tradıtio (1963) 24
P 28A0} Du ROy O’CON al thıs partıcular po1n “Je SU1S -
tierement d’accord VE Iu1 VOIT ans Enn V7I7 . 1-8 bıen d’Augustin

L’avaıt dejä montre Solignac., De meme la COmposante plotinıenne tolma)
de la superbia augustinıenne est indubitable le Vo1l1t dans le De Mor.., I? 12
2 E P  9 1320: Ou Augustın l’appelle audacıa el definıt L’ıntention Dar UaAde
potestatis AMYA Cupıit” ROY, 0 344-345,n.1 (ad Z I Iu ROy approva.
al thıs pomnt, though he 1S makıng erıitical CommentSs, 1S also noted by TORCHIA,.
SE Augustine s Ireatment of superbia and 1fs Plotinian Affinities in Augustinian StuU-
dies 18 (1987) 66-80

Yu4 follow Procope’s PROCOPE. A 1305 Ihe quotations
in paragrap the ınk between CUFLOSILAS and CONCUPILSCENK1IA oculorum refer
Procope’s NOotfe
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wısdom “ W as .. commonplace in ancıent moralısıng ou CUFLO-
C270 RE C‘In wrıtings of YyNnıC endency, anı y persult of useless NOW-
edge W as Just °vaın cur10s1ıty ; (6) “In De MmOrLDUSs the notion that
sıght 1s OUT prıme and that visıbıilia Cal do duty for sensıiıbilia”
provıdes .. WCapON agaınst the Manıchees’”. In Confessiones 10.54
sıgnıfıcan addıtion 1s Ooun “the CYCS arc OUT mMoOst ımportant
when it knowledge: OCulli... SUunft ad noscendum In SensSibus
princıpes. Hence OUT desıre for experlence agaınst cheer pleasure,
OUT experiendi DeET CUNNEM VUaU”nNnd el CUFLOSG Cupiditas,230  M. VERSCHOREN  wisdom” was “a commonplace in ancient moralising about curio-  sitas”. “In writings of Cynic tendency, any persuit of useless know-  ledge was just ‘vain curiosity””; (c) “In De moribus the notion that  sight is our prime sense and that visibilia can do duty for sensibilia”  provides ‘“a weapon against the Manichees’”. In Confessiones 10.54 a  significant addition is found: “the eyes are our most important sense  when it comes to knowledge: oculi... sunt ad noscendum in sensibus  principes. Hence our desire for experience as against sheer pleasure,  our experiendi per carnem vana et curiosa cupiditas, ... CONCUPLS-  centia oculorum eloquio divino appellata est.” ” The link between  uoluptas and concupiscentia carnis 1s not surprising. I point to the fact  that Augustine takes up the notion concupiscentia carnis from 1 John  2:16 whereas previously he generally used carnalis concupiscentia,  carnalis desiderium...  Some considerations on “Augustine, Manichaeism and the Good”  by Kam-lun Edwin Lee  Before concluding, we would like to make some critical obser-  vations on Kam-Ilun Edwin Lee’s book Augustine, Manichaeism and  the Good. In the fourth chapter of this book, entitled “concept of  personal evil”, Lee has proposed a direct link between Augustine’s use  of the term concupiscentia and his understanding of the Manichaean  notion. Treating the concept of concupiscence Lee has tried to prove  that there is a change of emphasis in the concept of concupiscentia  early around 388. According to Lee Augustine would have con-  sciously attempted to equate the term concupiscentia with the “Mani-  chaean notion of libido”. In this process, which he sees completed in  390, when De uera religione was composed, concupiscentia would  have acquired a strong sexual overtone. Lee admits that Augustine has  not forsaken the more general understanding of concupiscentia as  uncontrolled desire for worldly things, but he also finds in this a result  of the influence from the Manichaean concept of evil as loss of tran-  quillity.”  To our opinion, Lee is too fast in drawing conclusions. We have  pointed out that concupiscentia occurs in Augustine’s works no earlier  than in 388 when Augustine used concupiscentia in the context of  food. It is therefore premature to discover already from 388 onwards  ® PROCOPE, o.c., p. 1304 n. 11 and 1305 n. 5.  %® Kam-lun Edwin LEE, Augustine, Manichaeism and the Good (Patristic Studies,  2), New York, 1999, p. 41-59.CONCUPLS-
centia oculorum eloquio divino appellata est  27 95 The ınk between
uoluptas and ConNcCupiScentia CAFNLS 1S not surpr1sıng. po1n the fact
hat Augustine es the notion CONCupPLSCENTLA CAFNLS from John

whereas previously he generally sed carnalıs CONCUPLSCENTLA,
carnalıs desiderium.

ome considerations ‘“Augustine, Manıichaeism an the G0o0d”
bDy Kam:-lun Edwin Lee

Before concludıing, WOU ıke {O make SUOTILIC critical obser-
vatı1ons Kam-lun WIN Lee’s book Augustine, Manichaeism an
the 00d In the fourth chapter of thıs book, enütie “Concepi of
personal evitl”. Lee has propose dırect ınk between Augustine’s uUusec
of the term CoOnNcCupiSCcentia and hıs understandıng of the Manıchaean
notion. reatıng the CONCEPL of CONCUpPISCeENCE Lee has tried
that there 1S change of emphasıs In the CONCepL of Concupiscentia
early around 388 According fo Lee Augustine WOUuU ave CON-

SscC10usly attempted equate the term CONCUPISCENTLA ıth the °Manı-
chaean notion of ıb In thıs PTOCCSS, I0 he SCCS completed in
390, when De erd religione W as Composed, CONCUPLSCENTLIA WOU
ave acquıred Strong sexual Overtone Lee admıts that Augustine has
NOT forsaken the INOTITEC general understandıng of CONCupILSCeENTLA
uncontrolled desıre for worldly thıngs, but he also 1N! in thıs result
of the influence irom the Manıchaean CONCEPL of evıl loss of iran-
quillıty.”®

To OUT opınıon, Lee 1s 11070 fast in drawıng conclusıions. We ave
pominted Out that Concupiscentia OCCUTS in Augustine’s works earher
than iın 388 when Augustine sed CONCUPILSCENTLIA In the Contiexti of
food 1S therefore premature discover already irom 388 Oonwards

95 PROCOPE. 0 1304 11 and 305
96 Kam-lun Edwın LEE, Augustine, Manichaeism and the (100d (Patrıstıc Studies,

Z New York, 1999, 41-59
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of change of emphasıs in the Concept of CONCUPLSCENTLA ın Uugus-
tine’s In 390 Concupiscentia CAFNLS 18 indeed sexual, but ONEC

m1g NnOL forget that In De UHerd religione Augustine 0€eSs nNOT only
elaborate CONCUPILSCENTLA CAFNLS but also COnNcupiscentia oculo-
ru and Aambıitio saeculı. Thus, CONCUPLSCENTLA CAaFrNLS 1S only part
of the piıcture Moreover, Augustine clearly stTates in the Confessiones
that CONCUPILSCENTLA CAFrNILS mıg 19(011 be 1mıted the sexual realm.?’
The posıtıon of Lee mplhıes that lıbıdo 1S sexual term 1C (at eas
in Augustine’s 0Ug W dsSs sed Dy the Manıchees. He 0€es however
NOTL sufficıently thıs.”® ANYyWAaYy, eed 1{8 remark that Iliıhido 1S

classıcal term 1C atter of fact also GOGCHES in the
Augustine SCS thıs term NnOTL only 1in sexual9 but also ıth
general meanıng for example In De Sermone dominı In where
Ilibido 15 sed indıicate the lement of CONSeENT in sınnıng.” Fınally,
regardıng the assertion that Augustine WOUu ave derıved the notion
of uncontrolled desıre from Manıchae1ism. Van ave has uttered the
crit1que that should consıder the poss1bıilıty that Augustine draws
uDON general phılosophiıcal ConVvıction, rather than Manıchae-
15Sm Indeed, also ato had spoken of ATOAKTOG KLVNOLG (unordered,
uncontrolled movement) and In De CLVIitate Del 14,19; 485,441s

xr TIhe MOStT remarkable and interesting text regardıng the sexual interpretatiıon of
COoONCcupiSCeENILA CAFNLS in the early Augustine 1s probably De SEITMONE Domuini In INON-

1.36 where Augustine understands fornicatio vevery kınd of carnal and ustful
cConcupiscence” (carnalıs el libidinosa CONCuUPILSCENTLA). Augustine legıtımates thıs
interpretation the basıs of scr1ıpture: “Indeed SINCE the Scriptures constantLy Q1ve

dolatry the ANAUAMeE of fornication (GFf. Ezech and SINCE the Apostle aul calls
Avarıce idolatry (GJ. Col. Eph. 39 who CM  - doubt that EVETY vıl CONCUPISCENCE
INA Y he ıehtLy called fornication?” Augustine explaıns the metaphor followıng:
“For when the ul disregards the higher Iaw Dy which It 15 governed, and prostitutes
ıtself as though for prICEe, then ıt COFTFTUDLS ıtself through hase delight In lower ALluU-
AAy D Avarıtıia, idolatry and infidelitas (1n the Oof unbelhıef) all belong thıs kınd
of fornicatio. In other words: the CONCEPL of CONCUPILSCENKhIA 15 NnOTt 1mıted the SCXU-
al realm, but term normally g1ven sexual interpretatıon, 18 broadened CVEIY kınd
of CONCupiSCeENA. Lee could al eas have remarke that CONCUPLSCENFLA keeps
OCcurrıing in the CONTLeXT of food, in De SEUEermMmOnNne Domuini In Mmonte Z39:
and Confessiones D SS Moreover, he could have mentioned that
In De mendacio 1 SEL 41 ‚428sS (394/395), treatıng the question whether noTt
whıte hıe Can be used prevent sexual abuse Augustine speaks of Iiıbido (wıth and
wıthout sexual connotatıon), nNnOot of CONCUPILSCENKA.

9X Lee bases thıs assumption reference Iıhıdo in the descr1ıption of the Ma-
nıchaean myth. LEE, 0, 3455

x ARTIN, Rhetoric and Exe2es1s In Augustine s interpretation of Romans
FA DW (Studies in Bıble and Karly Chrıistianıity, 47), Lewıiston Queenston Lam-

2001,
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Augustine explicıtly mentions the position of the neo-platonicı
regardıng the inordinate mover. by the Iliıbido.‘“”

econdly, Lee makes much of ıng of the mentionıing of the
word consuetudo ın De Merd religione. He SaVYS that the general
optımısm of the earlıer dıalogues 1s5 replace by general recognıtion
of human fallenness in of carnal consuetudo.  101 In the followıng
paragraph Lee explaıns the VICIOUS cırcle mechanısm 16 he 1n
in De HMerd religione:

“TO summarıze, the VICIOUS circle begıns dS the soul voluntarıly defects [O-
ward bodıly pleasure. Thıs defection Causecs bodıly cCorruption that burdens the
soul ıth increased susceptibility the appeal of further bodıly pleasure. Ihe
dynamıc notion of turbulence inherent in the Manıchaean dea of bodıly
pleasure 18 19(0) put work in thıs mechanısm of d VICIOUS circle. Moreover,
the blındıng effect due 1gnorance 1$ AdSSUTAaNCcE of bondage thıs
pleasure. There 1S then need for the supposıtıon of substantıial evıl
principle ork behind the SCCI1CS in CrSON, because the enticement of the
bodıly pleasure ıth 1ts blındıng effection the soul 18 enough keep fallen
human in perpetua: bondage In abstinance of dıvıner the human X1S-
ential condıtıon of “Corruption ” provıdes alternatıve explanatıon the
phenomenon of human struggle. Or. in other words, the esh” vıl
princıple 1s thıs cCorruptive condıtıon, characterized Dy the soul’s earthy
affection, being sustaiıned in the mortal body. Consuetudo, then, 1S the
corruptive condıtion the esh- played Out in the VICIOUS cıircle mechanısm,
from which the mySster10us gravıtation OWAr! Vll” 102

According Lee. al the pomnt when the full theory of CONSUEC-
tudo 15 developed, CONCUPLSCENTLA 1S only of the pıcture. Never-
heless, he wrıtes that already 1ın De Herd religione CONCuPLSCENTLA
plays entral role In the CONCcCept of consuetudo. In Augustine’s
explanatıon of the relatıonshıp between the CONCcupIscence of the
flesh, the CONCUPISCENCE of the CYCS and the ambıito Saeculti, Lee 1N:
the ist of the eOrYy of personal evıl”:

"bondage one’s prıde ea self-love In the form of the pursult of
carnal delıghts, and ne s  % Cur10s1ty adds the VIC10USNESS of the sıtuatiıon by
dece1ving the soul into thınkıng that ere 1S alternatıve (1 worshıpping
(GJ0d the hıghest truth) (XXXNIU.  X er general cons1ıderatıon, CONCUPIS-
centlia 15 the force that keeps OMNC iın bondage Although the blındıng eitfect f
COnNcupiscentla oculorum elps the enticement of uoluptas cConcupiıscentia
Carnıs ork (XX 40), it that it 1S the enticıng SWEEINESS (dulcedo) of
he latter that does the INOTEC Ser10us damage Dy drawıng ONC back SIN ICDCA-
tedly (XV. 29), and hence, the logıc SUC5S, enables cConsuetudo entrench” 103

100 VAN Augustinus’ houding legenover seksualiteit, 1n Kleio
(1993) 176-185, 180-182

101 LEE, 0, 73
102 LEE. 0, 51
103 LEE: O,
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Lee 1S truly ng in pomting out that there 1S ınk between the
ideas of bodıly pleasure and 1gnorance. eTEe 1s indeed mutual
influence. Augustinus wrıtes: ‘“ Nolıite certare 151 (14 consuetudine

'DSsam UINCILE, ulcta OMNIAG. ıt hım that
the “unhappy rTIeNds of thıs world” fear be separate from worldly
thıngs that “nothing 15 INOTEC toı1lsome them than be al rest  27
Thıs 1S due falsehood 1C orıg1inates In SIN and dece1l1ves that

1n somethıng 1s hat it 1S NnOoTt Z 2118 and 35 65-
6/: 229380 However, asserting that Augustine works Out e_
matıc theory of VIC1IOUS cırcle and perpetua. bondage already in De
UHerd religione, 15 pushıng the 1ssue 00 far In OUuT Op1ınıon, the TreEe-
fold COoncupiscence of John 2416 pr1marYy functions COMPIC-
hensive term for all kınd of VICEeSs. Only few later, In 395,
Augustine wriıtes in his Commentar salm “NOW these three
1n of VICeS, namely the pleasure of the flesh, and prıde and
curlosıty, nclude al] SINS. And they dADPCAaL be enumerated by
the apostle John, when he Sday>S ° L.OVe NnOTt the WOT. for al] that 15 in
the WOT. 1s the ust of the flesh, and the ust of the CYCS, and the prıde
of hıfe.” 105 Hıs MOST importan critique the Manıchees be
“It 1s VeCLY CaS Y the flesh, but VELY dıfficult nNnOot 1n
carnally.” 106 The Manıchees dısmissed the flesh,; but hat INOTEC u_

gently they eed do, 1S SLOP hınkıng carnally. Augustine ere pomts

““he (=Augustine 1S WAaTec of the stages Dy which the consuetudo
Can tıghten 1ts hold INnan It leads hım neglect God, prefer corporea. thıngs
theır C’reator. And thıs SIN brings 1ts penalty ıth ıt It feeds the Ssınner ıth deceptive
pleasures which AIic merely passıng, and do NOTL satısfy hım In fact, they orture hım
MOST paınfully, and eventually lead hım into WT He begıins thınk that the materı1al
object he loved 15 the first form, when it 15 the lowest form f all, namely that of COIL-

pore: thıng And, VECN hen he aVO1d SIN, h1is materı1alıstic pomint of 1e W
Can st11l decel1ve hım about (G0d For he images (GG0d immense 1g that he SCCS
about hım here He promi1ses hımself future dwelling place ıth thıs lıght, but he
does NOL know that he 1s ST1 caught in the CONCupIsScCence of the CYCS, and that he 18
carryıng thıs world 1ıth hım in h1is effort transcend 1t He thınks that he has eached
another world sımply by imagıng the bright part ıf thıs WOT. infınıtely extended.”
PRENDIVILLLE, . E

105 hat Augustine could uUuse the three-fTold cupıdıty in inventive WAaY, Can be 11-
lustrated Dy the WdYy he uUsSsCcCs ıt in his allegorical exeges1s. In h1Is COMMEeNTarYy salm

ell in De (Grenesı CONIFra Manichaeos the trıad of CONCupIsScence 1S dıscovered
in the beasts of the Held (carnal voluptuousness), the bırds the alr prıde) and the
fishes ın the SCa (Tantasy and ıimagınatıon). CUrT10US who alk the pa  S of the
SCa, search in the deep er the temporal thıngs of thıs world, which lıke pa  S of the
SCa, vanısh and parısh quıickly the water together agaın after ıt has g1ven
[OOIIN in the DASSasc f sh1ıps fish.”

De erd religione 3223588
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the materı1al WAdYy ın which the Manıchees conce1ved (J0d and parts
of lıghts IC In theır V1s1ıONn had spread everywhere. Augustine
charges the Manıchees ıth CONCuUPLSCENTLA oculorum.

The VICIOUS cırcle 16 Lee dıscovers, 15 not be oun
such iın Augustine. Lee therefore {O make De erd religione
much INOTEC ponderous than it really 1s 10/ BYy readıng De erd religione
ONEC should ıimagıne ladder of perfection eadıng from ear
heaven. TOom the second half of De erdqd religione onwards
Z21) Augustine SsSCcs discourse of ascent Wıth thıs he touches 11CO-

platonıc theme IC dominates much of Augustine’s early inkıng.
The elaboratıiıon the threefold CONCUPISCENCE and how ıt mMust be
ser supra), cshould be SCCNH agaınst thıs background. The
ascent 1S ere described Dy of 1DI1Ca themes: startıng ıth the
old, uter andC INan haıned Dy the desıre empora objects,
mMOVIing orward the NC  9 inner and eavenly INla  - (CT. (JOrın-
thıans al Corinthians 4:16) Augustine 1Ss that the Tans-
formatıon irom the old INan 1Into the NCW, Can not UulLYy be eached in
thıs 1fe Neve  eIess; the upwar lıne of the soul  2  N ascent owards the
VIS1ION of G0d 1S characterıstic of De erdaqd religione. Prendıivıille, who
investigated the OPI1C of consuetudo in De erd religione, wrıtes:

..  de CIa relıg10ne 1S still hugging the coastlıne of Plotinus, where SIN 15
weakness rather than defiance, cured by greater w1ısdom and change of plan,
rather than contrition explatıon, and where there 1S the Same optimıst1ıc
1e6W that habıt alone stands between God and the soul”

“Sıinful habıts nNnot regarded primary productive of dısobedience, revolt,
rebelhıon agaınst God, but hındrances see1ng
“Accept the medicıine of Revelatıon, Augustine SayYS do nNnOoTt burry yourse. In
the WOT. of the SCNSCS, and yOUu l CONQUCI yourself, attaın the selfposses-
S10N NECESSATY Nı (G0d.” 10%

Thıs [UNS Counter the assessment of Lee that "the general
optımısm of the earher dialogues 1s replace Dy general recognıtiıon
of the effect of human fallenness’’.1® Firstly, the term 'optimısm' 1S not

adequate term descer1ibe Augustine’s early 1e W because ıt SUS-

107 It if Lee 1s WAaTec that he offers over-interpretation Oof the problem
of the struggle of the esh In De erd religione. Lee 15 of the fact that August1i-

feel that the Key problem f the struggle of the esh resides in the mınd
Nevertheless, Lee wants continue askıng the question of “the irue nature of thıs
“flesh” the principle of persona. evıl that Augustine has only ımplicıtly assumed In
the foregoing discussion” (my italıcs).

1 0® PRENDIVILLE, d €quotes).
LEK, 0 p.73
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that the ater Augustine WOU be pessimı1st, whereas in ract,
15 accepte d gift which Can only be posıtıve. It WOUuU be

better A4d4S5SC5S$S man’s consequently in the 1g of
econdly, althoug Prendiviılle and Lee both SCCIMHN 18 speak of opt1-
m1ısm)’ and ‘pessıimısm' takıng ASs pomnt of 1e W (only) man’s abılıty

proceed toward the V1Is1ıon of God, they COMNC {O dıfferent A455C855-
ment of the SdadIille work. hıs dıfference 15 closely elated Lee’s

that "despite Augustine’s use of discourse of asCcCent irom
UET. rel. XX1X.52 Oonwards, hıs intention 15 to po1in Out the of
human perversıty IC wıthout the correction of dıvıne 11l
undoubtedly prevent ONEC from see1ng (G0d (e2 XXX111:62):  27 110 Grace 15
assumed, but In opınıon Lee e  S the impact of evıl ıIn the
cComposıtıon of De erd religione. Augustine o0€Ss indeed aCcept the
fall, he speaks of personal evıl and evıl 1C 15 peccatı and
therefore nNnOoTL evıl but g00d My po1n 1s that Augustine elaborates
ese ideas EeV however wıthout clearly wıllıng
elaborated SYStem 6C VEe spıral of evıl 1 COUuU be
alternatıve the Manıchaean idea evıl d substance forcing O
COommıt evıl eel

By readıng ideas “VIC1IOUS cırcle mechanısm' already In De
erd religione, Lee 15 able mınımıze the influence of Augustine’s
rereadıng of Paul he the fact “TYhat the conltent of Augustine s
notion of consuetudo L$ already found In De erd religione, although
there COU he clarıfication along the Pauline route  ln 111 As
CONCupLSCENTIA, Lee speaks of “tThe continulty In the notion of
CONCUPILSCENTLIA before an after Augustine s fOCUS the Pauline
text Y 112 Yet, ıt 15 earher than in cta CONLFra Fortunatum that
Augustine clearly and explıcıtly restricts the full exercise of free 11l

the first 19092181

** ] SaYy that there W das free eXercıse ıf 111 In that (Nan who W ds first formed He
WAas made that absolutely nothing COU resist hıis will, if he had wılled
keep the of God But er he voluntarıly sınned, wh: have
descended from his STOC WeTC plunged into necessıity. ” 113

110 LERE, hbid.
LEER: 0,

112 LEE, hid.
113 cta CONIFa Fortunatum 2 E SEL “I1berum uoluntatıs arbıtrıum ın

illo homiıne fulsse dico, quı Pr1Imus formatus est Ile S1IC factus est, ut nıhıl OMNINO
untatı 1US resisteret, S1 uellet de1 praecepta SCIUATC Postquam autem lıbera ıpse
untate peccauıt, 1NOS in neccessıitatem praecı1pitati 108  u  ° quı ab 1US strıpe descendi1-
mus  27 Oomp De libero Arbıtrio 29,303) SCHAFF (e0). The WFI-
InNn2S agaıinst the Manichaeans An agaınst the Donatısts select L ıbrary of the N1ı-
CIlCc and Post-Nıicene Fathers of the Chrıstian Church, Serl1es 17 Vol 4 Girand Ra-
p1ds, 996 repr. 121
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The explanatıon of hOow reedom Can turn into necessity 1s in
fact enlargement the meta-level of mankınd of hat Augustine
1n the indıvıdual CVe

“Rult ach ONE of uSs Can Dy hıttle consıderation fiınd that hat SaYy 15 ITU:  @ For
today in UT act1ons before dIC implicated DYy anı y abıt. have free
choice of doing anythıng NOL doing ıt But hen Dy that lıberty have
done somethıng and the PerN1C10US SWEEINESS and pleasure of that deed has
en hold uDON the mınd Dy 1ts OW habıt the mınd 15 complicated that
afterwards it Cannot CONYUCI hat by sıinnıng it has fashıioned.” 114

In hıs dıspute ıth Fortunatus Augustine W ads challenged
explaın how Paul W as “Cconsı1istent ıth hıs faıth” SsInce the Manı-
chaean priest had sed SOTINC Paulıne VeTISCS Komans and ala-
t1ans }/) in order Support Manıchaean dualısm As {O Romans
Augustine explaıns that the prudential CAFrNLS 0O€Ss nOoTt evıl
nature ıghting agaınst the law of God The prudential CAFNLS cannot
poss1bly be under the law of God, Just “"SNOW CannoTt be Warm  297 Just

STI1OW melts Dy heat, the mond of the flesh Can make g0o0od habıt"
In stead of evıl hıs 15 poss1ıble “when OUT mınd had become
iıllumınated, that 1s when (10d has subjected for Hımself the ole
INan 18 the choıice of the dıvıne Law  27 As Galatıans 5417 Augustine
states ...  what Wäals agaınst the soul 1S formed ıIn the esh
(consuetudo acta CU carne). He ecalls the fact that ST1 lıve
accordıng the ‘Old” “earthly man  27 thıs 15 “accordıng the
flesh” (Ct Corin  1ans 152e COMP 5: 19) In chort CONcuplIscence
of the flesh agaınst the Spırı has COMLNC OoOWnN AdSs punıshment for
prımal SIN IC Was voluntarıly commıtted, but G0d promıises
sef free irom the law of SIN and ea| hrough Christ

Lee 1S certainly ng when he SaYyS that Augustine challenged
by the Manıchees had choice but study Paul In hIs subsequent
Paulıne Commentarıes Augustine 8! CVCN work Out scheme
defending the Law and makıng UsSsCcC of the CONcept CONCuUPLSCENTLA.
Thıs scheme eflects °both (1) the stages of human hıstory DCTI-

114 cta CONIFa Fortunatum 22 104:; potest autem UuNuSqu1ISsque NOSTIrUumM mMmOod10-
CT1 consıderatione Inuenıre CSSC, quod dıco Hodıie NAaMyUucC in actıonıbus nOostrıs

cConsuetudıine alıqua iımplıcemur, 1berum habemus arbıtrıum facıendi alı-
quı1d uel NO  — facıend.i. Cum autem sta 1bertate fecerimus alıquıd el factı 1DS1US enue-
rıt anımam DernN1C10Sa dulcedo el uoluptas, eadem 1psa consuetudine Ssua S1IC inplicatur,
ut pOostea ulncere NON posıt, quod s1b1 1psa peCCando fabrıcata est  7 (ed;),
The wrıtings agaınst the Manichaeans and against the Donatıists select 1brary of
the Nıcene and Post-Nicene Fathers of the Chrıistian Church, Serlies I? Vol 4 E Girand
Rapıds, 1996 (repr. LA

115 cta Contra Fortunatum Z CSEL 2571 103ss
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ce1ved in relatıon the law of Sınal and the comıng of Chriıst and (2)
Varı0us dı1spos1it1ons of the human PECTISON ın relatıon the evıl and
morally g00d” . NOTL g01ng into further detaıl, but only pomt
the fact that these 1ideas AIc 11C  < and nNnot yel in De erd relgione.

Conclusions an  INa remarks:
Concupiscentia Manıchaean iıdea en Ver Dy ugustine?

The CONCEePL of CONCUPLSCENTIA AaDPDPCAaIs ıIn the Augustinıan
irom 388 onwards, d SOON Augustine hıs dırect antı-

manıchaean campaıgn writing De MOTFrIDUS ecclesiae catholicae el
Manıiıchaeorum (387/388) and De Genesi CONIra Manıiıchaeos
(386/389). Augustine’s 1Irs of the CONCEPL COoncupiscentia In De
MOFLDUS PE SEL 1S ase‘ quotation of Wısdom G:17

oug the posıtıve connotatıon of the cConcept CONCUDPLSCENFTIA 1S
ın lıne ıth the posıtıve UuUsc of the erb CONCUPILSCErE In Augustine’s
early wrıtings, the posıtıve connotatıon subsequently ave
disappeared 1{6 the background of Augustine’s hought The CONCECPDL of
CONCUPLSCENTLA ICaDDCAIrS ın De Moribus ıIn 1ts negatıve namely

equıvalent of eXCESSIVEe appetite for food 111e critic1zıng the
Manıchaean eatıng habıts In De (rJenesi Augustine CONCENTrates the
allegorica explanatıon of ods cCommandment ave MC the
beasts, 1.e€ tOo crucıfy the esh ıth ıts perturbatıons and desıres.
Augustine dıfferentlates the ONncept CONCUPILSCENTLA accordıng
(some OT) the beasts enumerated iın Genes1s: the cattle represents the
carnalıs CONCUPLSCENTIA, the AT blınded Dy dark CUFLOSLLEAS
and the 1r AIc puffed ıth superbia. In hıs explanatıon of
Genes!I1s, Augustine depicts the Manıchaean CITOT In WaY sımılar
h1s descrıiption of the serpent, usıng the trıad prıde, carnal desıre and
cCur10sıty. The SaJmmne T1A| 1s worked oOut In splendı WdY in De Herd

religione the basıs of John The three temptations
should be hold in subjection In order INOVEC orward from the old
and earthly INan owards the DNCW and eavenly INa  = Especılally the
CONCEPL of CONCUPLSCENTLIA oculorum Was sed Dy Augustine agaınst
the Manıiıchees criticıze eır imagınatıons of large SPaCCcS of 1g
and theır carnal WaYy of thınkıng God In er words: the term CON-

116W BABCOCK, Augustine s interpretation of Romans (A.D 394-396), 1in
Augustinian Studies (1979) 55-74, See Prop. ad Rom. 13-18; SS
De diversis quaestionibus 83, 66-68; 44A .150ss SIimplicianum p 12i
44 , 7ss (imphecıtly).
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Cupiscentia OCCUTS both in exhortatıon O the temptations
ell in crıt1que the Manıchaean belıeve and eIr CONCUPIS-

cent behavıour.
TIThe CONCeEepPL of concupiscentia be "more 1Ca

equıvalent' of Cupiditas and Iibido. Though the number of CONCUPLS-
centia-hıts In Augustine’s early works mMaYy NOL be exaggerated, the
oradual increase of the term concupiscentia In Augustine s work [UNS

parallel the increase of h1ıs knowledge of Up 301 UguS-
tine refers the followıng Bıble VOLSESN contaınıng eıther the word
Concupiscentia OT the erb CONCUPLSCETFE: Romans 13:14: Galatıans

Exodus 2017 and John The specıfic meanıng of
concupiscentia °eXCessive appetıte for [070] for instance, m1g
nOTLt be clear from the quoted Romans 1314 but the fact that
greediness 1S aspect of the bıblıcal meanıng of concupiscentia 1S
clear from er 3029 VEITSCS, such Eccles1i1asticus 23:6 and
(Genes1ıs O AL (whıch Augustine quotes in Confessiones
egardıng the interpretation of the eei0O Concupiscentia in John

15416 made clear that the T1a CoONCcupiScentia carnalıs
superbia CUFLOSLLAS W ads sed Dy Augustine before hıs actual use of
the T1a| of the Fırst letter af St John Since concupiscentia 1s
169 term, Augustine dıd nOoTL necessarıly DOrrow ıt from Manı-
chaeısm. Assumıing that concupiscentia Was Concept ell known by
the Manıchees, that Paul had lot of prestige in Manıchaean cırcles ıt

that Augustine COU and dıd uUusc the CONcept concupiscentla
1g the Manıchees ıth theır OW WCaDONS. Further research
regardıng the UsSCcC of Concupiscentia in Manıchaean mıght reveal
urther parallelısms between Augustine and Manıchaeı1sm sharıng
1DI1Ca Further research regardıng the UuUsc of concupıscentia in
Manıchaean CX mM1g reveal urther parallelısms between
Augustine and anıchaeısm sharıng 1DI1Ca

Van ort has poıinted the fact that both the Manıchees and
Augustine chare the aspect of unordered and uncontrolled desıre.
However, thıs aspect cshould nOoL necessarıly be deriıved irom Manı-
cheaısm, SINCEe the 1dea 1S already present in Augustine’s descr1iption
of the reign of Iibido (GE De lıhbero arbitrio 29,226)
Moreover, Augustine NECW of the neoplatonic posıtion regardıng the
iınordiınate MOUVENL. What 1S eft of the theory that the Stirong sexual

in ConNcCupLSCENT1LA WOU be ase the Manıchae1sm 1M-
plıcatıon of Iliıhido OT concupiscentia? Up till 301 COUuU only fınd
the sexual meanıng of COonNCcupLSCeEN1LA CAFNLS In De METd religione but
thıs 15 only ONC Lype of Concupiscentia and it 15 1mıted ONC hıt The
sexual implıcatıon of Concupiscentia 15 requent in Augustine’s dıs-
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pute ıth Faustus (397/399) the Old Testament an 15 especılally
sed Dy the ate Augustine ın the elagıan CONLTOVETSY.

do ıth Lee pomting the dıfference between the
Johannıne and the Paulıne notion of Concupiscentia in Augustine: the
Johannıne notion of concupıiscentia alıuls bring Out the 1ssue of inner
struggle d OrceIiIu Paul o0€es Indeed, the Johannıne cConcept of
CONCUPLSCENTLA rather offers Augustine structural help for the
elaboratıon the eme of Concupiscentia. The idea that dıfferent

of CONCuUpISCeENCE reinforce each er 15 certainly present
urthermore, Augustine 1s indeed ookıngz for explanatıon evıl
and he 0€Ss in of COonNCupiScentia but ave er10us doubts
whether Augustine tried 18 an Y elaborated SYStem explaınıng
evıl and offeriıng alternatıve the Manıchean legend already in De
erd religione. Firstly, in De GenesT, Augustine that the COITUD-
ted body weıghs OoOWN the soul (Wısdom 2:13). but he 0€es nNOL 5Sd Y
that OUT sıtuatıon has turned the WOT because of dam and Eve
econdly, the large place Lee o1Vves evıl In De HMerd religi0ne
O I[UN Counter the general optımısm of the book In De MerTrd

religione, the threefold Concupiscence 1S placed in the Ontext of
ascent IThe meanıng of Concupiscentia 1S CVCN amplıfıed: the temMp-
tat10ons nNOT only function obstacles towards the appY iı1e. but they
also remınd INan hıs = vocatıon. Thırdly, ıf Augustine hold clear
eOTrY the necessIity of evıl already ıIn De erd religione, why than
1S he ST1 lookıng for explanatıon in Acta CONIFAa Fortunatum and
subsequently strugglıng ıth the problem ın the Paulıne COIMMNIMMEN-
tarıes’?

BYy speakıng of “ dırect hink- between Augustine and Manı-
chaeısm, Lee has trıed LNOVC beyond the research of Vall ort
who 1S nly wıllıng concede the poss1ıbıilıty of COINTINON rooft
between the [WO VvIews” L17 Neve  eless, Lee’s “dırect lınk” remaıns
dS {O Sa Yy 1n Augustine’s ea| between Augustine’s understanding
the Manıchaean notion and between Augustine’s OW notion. ugus-
tine’s wrıting ConCcupisCcentia surely IUNS paralle ıth hIs antı-
Manıchaean debate ou whether Augustine TIeE
already elaborated SysStem evıl in De MerTrd relgione. Rather than
takıng ET the Manıchaean notion of CONCUPLSCENTLA he m1g ave
een °torced’ wriıte CONCuUPLSCENTLA because of the anıchaean
debate He CONCeENTrates Scripture and defends h1s ideas ıth the
authorıty of Scripture. o1ıng S he has take ser10usly the Paulıne

117 LEE, 0,
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nsıght of INans inabılıty attaın the go0d wıthout What
Augustine wrıtes 1S crıt1que Manıchaeısm, rather than eing
indebt And ou par of) the COINTINON FrOoOf looked for between
Augustine and the Manıchees not sımply be Paul !$

Marleen VERSCHOREN
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118 would lıke th. prof. dr. amberı1gts for hıs eritical remarks and useful
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