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PRECONDITIONS AND
Introduction

hereas the Christian 1eW of mankınd 1S, DrIOrL,
characterised by deontologıica and teleological orıentation, the
Church’s trials and trıbulations tend rather confırm, posteriort,
cyclıca notion of ıfe TOom the VErY beginnings of Christianıty,
charısmatıc personalıties emerged who experienced the developments
In the 1fe of the Church yvel urther dıstancıng from the orıg1ınal
iıdeals ble 1Culate er CONCEINS, they attracted SIOUDS of 1ıke-
mınded people from whom CTE emerged SIrONg of reformiıng
zeal. akıng full UsSCcC af the proVI1S10NSs of Canon Law, these STOUDS
quıte en went achleve ega sStatus by the adoption of ule If
the members of the communıty WL discover al al y partıcular
moment iın time that eır OW lıfe-style dıd nNOLT Maitic the
demands of the Rule, havıng een cshown perhaps Dy the exemplary
ıfe of another member of the Communıity, then, ere LOO ensi1on
COU arlıse. Only ıf the members of the order WeTC prepared
eır lıves In the 1g of the ule and the promı1ses they had made
COUuU hıs become purıfyıng and TU1LlIuU And behold
Ecclesia SEMDET reformanda.

TIhe WdYy iın 1 Chrıstians deal ıth the ens1on between
ea and realıty depends upON the WaYy of 1ıfe already chosen. In aMn Y
order, the unıfyıng pomnt of reference. 15 formed by prom1ses and the
ule Groups of people gathere about reformer, havıng recognized
the fact that the instıtutionalısed communal forms WEeTITC ackıng 1ın
credıbility, COU Just easıly choose dıfferent po1n of reference.
Often they L[O0 WOU take already existing ule startıng
po1n ıth i 7Qn 18 shape theır OW WaYy of 1fe and develop theır
OW spırıtualıity. But they stopped Or of entering already existing
order.

In thıs WÄdY, Gabriel Bıel (about 1410-1495) also developed
Vıta quası monastıca.‘ He W ds the inspırer and organıser of

Basıng her study the known bıographica. detaıls cConcerning Biel, (C’rusius
has recently drawn 1InnOVvatory insıghts into hISs tudent Heidelberg,
Erfurt and Cologne (1432-145’7) and his work priest al the Cathedral of Maınz
(1  7-1 ean of the (’athedrals of Butzbach, IJrach and Schönbuch and h1is
duties professor 1n Tübıingen (1470-1495) At present, che 1S preparıng
involving research into manuscrI1pts and archıves in order broaden OUT knowledge
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L’assemblee generale des ALSONS des Freres de Ia Vıe Commune
Aans la Rhenanie (Das Oberdeutsche Generalkapitel). hıs he W as
able do in communıtlies whose self-understandıng COU be traced
back 18 the iıdeals of the father of the reform vemen in the ate
mıddle dAYC5S, eer‘ (Girote.“ Recent tudıes ave cshown that 1el took

h1is example the Canons Regular of St Augustine of the
Congregatıon of iındesheım, far d monastıc organısatıon and WAdY
of ıfe WEIC concerned. But 1e] dıd NnOTt suggest the Brethren Jo1m
of Biıel’s Org1ns. See Crus1us, Gabriel iel INe Karrıere zwischen vıta CcConlem-
plativa un ıta actıva, ıIn Köpf, Lorenz S Gabhriel ıel un die Brüder
m gemeiInsamen Leben Beıträge AUS Anlaf des 500 Iodestages des Tübinger heo-
logen, Stuttgart, 1998, 1-23, Contubernium. Tübinger Beıiträge ZUT UUnıiıversitäts-
und Wissenschaftsgeschichte Thıs study contaıns SOTNC addıtional materı1al and 18
re-workıing of Crus1ius, Gabriel ıel Un dıie oberdeutschen Stifte der devotio
moderna, in Studien ZU.  S weltlichen Kollegiatstift In Deutschland, Göttingen, 1995,

298-322, SCC 299, footnote 53 Veröffentlichungen des Max-Planck-Instituts für
Geschichte P14: Studien ZUTF (Jermanıa Sacra 18 hıs study, OMNCC agaln, represented
the completion of her contrıbution: Gabriel ziel un die oberdeutschen Stifte der
devotio moderna, 1in Cauchiles (ed.) devotion moderne dans les DUAYS hour-
Z2UL2NONS el rhenans des origines a fin du VIe siecle, Neuchiätel, 1989, 11588
The bıographical sketch by Falx, Gabriel zel und dıie Brüder VO.: gemeinsamen
Leben Quellen Un Untersuchungen Verfassung un Selbstverständnis des ober-
deutschen Genera  ıpitels, Tübıngen, 1999, 33-59; Spätmittelalter Un Reforma-
f10N, eue Reihe IV deepens TUSI1US’s insıghts into Biel’s t1ime ıIn Württemberg and
1S ase! inter alıa, research into the SOUTCES of the Statutes of the pper (German
(jeneral Chapter. For interpretation of the bıographical data in the CONTtEeXT of tiıme,
theologıcal thınkıng and devout spirıtualıty based the well-known SOUTCCS and blo-
graphies Dy Landeen, Oberman, Ernst, Goossens, SCC Schrama,
Gabriel zel el W}  n entourage: Vıa moderna al Devotio Moderna, 1n Nederlands
Archief voor Kerkgeschiedents 6 E 1981, 154-176

For the Church historical, SOC10-e@CONOMIC and theologıical factors Iyıng the
FrOOLT of the development of the MOvemen whıich W as the Devotio Moderna, CC

Väall Geest, Thomas emDLS 1379/80-1471) Fhen studıie VE  - zın NeNSs-en 20ds-
beeld, ampen, 1996, 25-42, ıth bıblıography.

For the path of development, self-understandıng and legal-status of the retihren
of the Common ıfe N CTUusSI1us, Die Brüder VoOom gemeinsamen Leben In Deutsch-
land. 7ur rechtlichen Entwicklung der religiösen Genossenschaften ImM späten Mittel-
alter, Göttingen, 1961, 1SS masch). The aforementioned study Dy alX and the
book by Hınz, Die Brüder VOnrmn (JemeiInsamen Leben IM Jahrhundert der Reforma-
f10N. Das Münstersche Kolloqguium, JTübıingen, 1997, 5pätmittelalter und Reformation,
Neue Reihe 9, make it poss1ible dıstınguısh Ad1ICas of agreement and Ad1Ccas of dıspute
between the Brethren of the OT'! of Germany and those in the South For SUUICCS
and bıblıographies ealıng ıth the hıstory and the spiırıtual ıfe of partıcular houses
SC}  ® Leesch. Persoons, Weıler, Monastıcon Fratrum Vitae Communls, Vol.IT
Deutschland, Brussels, 1979, Archives el Bıbliotheques de Belgique/Archiefen Biblio-
theekwezen In Belgie 1 global sketch of the TOA| outlınes of the historical and
constitutional path of development of both the Communıity al Wındesheim and the
Brethren of the Common Lıfe, 1ıth exhaustive bıblıography, 1s supplıed Dy

Van Dıjk, Wıindesheim. Chanoines reguliers de el Freres de la Vie COMMUNE , in
Dictionnatre de Spiritualite 1 Parıs, 1994, colsPere 1S. fınally,
ımportant study DYy Kohl, Die Wıindesheimer Kongregation, 1n ElIm (e4:)
Reformbemühungen und Observanzbestrebungen IM spätmittelalterlichen Ordenswe-
SEN, Berlın, 1989, Berliner Hıstorische Studıien 1 E Ordensstudien
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thıs monastıc wıng of the nstead, he opte for the
conventual WaYy of 1ıfe ıth ıts OW dıstincet ega Status However, he
interpreted thıs in such peculıar WdY that Crusıius felt compelled {[O
characterıse the conventual form developed by Bıel devotes
Kollegiatstift iın order dıstiınguıish 1t from secular cConvent.“ Her
studies ShOow that Gabriel 1e] got ıt Just rıght when he developed the
form of devotes Kollegiatstift ın 3C promote the or1ıginal iıdeals
of the evotio Moderna. Since the form of had already een
recognısed by the Canon Law of the Church, ıt COU hardly be saı1d
be provocatıve, and ıt Was thıs that W ds$s CNSUTE that the orıg1ınal
iıdeals of the Fraterherren dıd 181011 sımply evaporate and theır or1g1inal
self-understanding COUuU ST1 inform C171 inter10r lıfe Even in the
elıte College Convent of eter. ounded Dy Bıel In 1491, they
remaıned convınced of the er of the eccles1a prımiıtıva Just the

clerıics and lay people eadıng the communal ıfe in the Vicarage
of Florens Radewijns had een Ou 120 earher.?

hıs study SsKEeIcCHNES SUOTINC of the ILNOTEC ıimportant aSspecCts of the
spırıtualıty yıng al the FrOOT of the evelopment of the WaY of iıfe in
ONEC of ese 1C 1e]1 had integrated into hıs ınkıng
Ou thıs form of lıyıng In cCommunıity. ese aSpects of spırıtualıty
characterıise 1e] eing devout in modern WAaY. Since 1e] wed
huge debt of gratitude erarı Zerbolt of Zutphen (d ONEC of
the first generatıon reinren of the Common LıTe, ıt has een
assumed, rıghtly, that he valued the ideals of the evotio Moderna
VC. hıghly indeed But the spırıtualıty of the evotıio Moderna 1S far

Haller thought that 1el should be regarded COoONnservatıve reformer who
had NOT the slıghtest intention of creatıng NCW forms of communal lıving: Haller,
Die Anfänge der Universität Tübingen Tübingen, 1927, Vols., Vol M
167 The studıes by ( ’rus1us have supplanted thıs insıght See Crus1us, Gabriel
zel Un die oberdeutschen Stifte der devotio moderna, in Studien ZU.:  S weltlichen
Kollegiatstift In Deutschland, Göttingen, 1995, 298-322 ere 309-320 TIhe
SOUTCES and studies publıshed Dy alX and Hınz, Support her insıghts here {00
See Hınz, Die Brüder VQ (GGemeinsamen Leben, 131

ven far back As St Augustine, the example of the eccles1ia prıimıtıva Was the
determining factor when foundıng hıs cCOommMuUuUnNıtIeES and drawıng h1is Praeceptum.
Furthermore, the Lateran 5Synod of 1059, which, amongst er things, Occupıed ıtself
ıth the reform of cCanonrIies, reached back into apostolıc t1imes (vita apostolica) for

example of lıfe 1in community. hus it WAaSs, that the Fathers of the Second Vatıcan
Councıl breathed ıfe into the age-old tradıtiıon whilst attempting reform the rel1-
Q10US ıfe by takıng the KEarly Church theır example. See Ihe Decree: Perfectae
Caritatis E3 iın Lexikon für Theologtie und Kirche. Das /welılte Vatikanische Konzıl.
Konstitutionen, Dekrete und Erklärungen, Freıburg, Basle Vıenna, 1967, Vols.,
Vol 2 296-297
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from eing monolıthıc; ıts unıqueness 1s HIOTE dıfficult establısh
than that of the Francıscan Movement. And yel, in Biıel’s
Iractatus de COMMUNLI Vıta clericorum, there remaıns
conglomeratıon of perceptible ideas, earher formulated by
Gerlach Peters: IThomas Kempi1s an Johannes Mombaer. In thıs
conglomeratıon, Can Just make Out the first CONLOUTFS of Bıel’s
devout spirıtualıty. It WOU be OO much of cCol1ncıdence 1T thıs
conglomeratıon In Biıel’s thınkıng WeTEC ave COMIC about wıthout
hım havıng OW SOTINC debt of gratitude the spiırıtualıty of the
devout and g00d workıng knowledge hereof

NOow, 1e1s PTOCCSS of interiorı1sation of the spırıtualıty of the
odern Devotıon, and the development of the devotes Kollegiatstift,
has een determıined Dy number of actors Fırstly, must mentıon
Biel’s relatıon the uler and 111 do thıs by takıng look al ONEC
of Biıel’s contemporarıles: Andreas Proles d:1503): In the 1g of the
relatiıonshıp of Proles A”LS uler, 111 be able O UNCOVeET the PIC-
condıtıons, 1 served CMNSUTEC that elements GT thıs devout
spırıtualıty COUuU continue operate unhındered in the 1fe and work
of Gabriel 1e Comparıson ıth Proles, who, ell eing
Contemporary of Bıel, Was also Vıcar General of the Observantıst
wıng of the Augustinıan rder, makes the un1queness of 1e]1 al] the
INOTEC understandable urther cComparıson ıth the alıent VIEWS of
1e] and Proles concerning the role and function of the ofta and the
rel1210uUs ıfe d SIAlUSs perfectionis 111 shed 1g the 1CAaSONS why
1el COB NnOTt OW “hlS” rTethren of the Common ıfe Jo1n
rdo CANONILCUS. hıs ast fact 15 ruly remarkable the WAaY ea lay
wıde OPCH {[O Bıel SINCEe the C'anons Regular of indesheıim, whiılst
professing the SaJIne spiırıtualıty, had indeed chosen that partıcular
canonıcal form. And thıs partıcular WaY WOUuU ave een realıstic
optıon for quıte nother TCAaSON, namely, the utterly monastıc WaY ÖT
ıfe the Teihren actually led 11l AaDPCAal in the COUTSC of thıs study
that ıt Was precısely thıs em1-monastıc WAaY of 1ıfe in 1ts turn, IC
suggested the pre-condıtions for hOow best interlorise SOTINC of the
specıfic elements of devout spırıtualıty.

Wıth regar| Andreas Proles, SCC Weınbrenner, Klosterreform ImM Jahr-
hundert zwischen Ideal un Praxıs. Der Augustinereremit Andreas Proles 9-

Un dıe priviligierte Observanz, JTübıngen, 1996, Spätmittelalter Un Reforma-
HON. eue Reıihe
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elaiıve independence the pre-condıiıtion enabling
the orı1ginal spirıtuality fo become personalised.

Bıiıel’s relationship ıth the Ruler.

Driven by patrıarchal of responsıbilıty for the ell
eing ÖT theır OW people, pralısıng G0d whıiılst al the Sd1Ille time
determinedly consolıdating eır OW and drıving hrough
reforms of Church and Soclety, INanYy German Rulers iın the 151h
CENLUrY secured for themselves VEILY effective instrument. By the
granting of prıviıleges, they WeTeC able involve the monasterles in
eır OW plans reform Church polıtıcs and educatıon. en
supporte Dy the rel1210uUs orders themselves, ese reforms went hand
in hand ıth the granting of priıvileges and WeIC speeded by em

How Andreas Proles an uke 1ıllıam 111 of SaXONY, gol
ıth each erl, provıdes ıth eXIDOO example of the
relatıonshıp between monastıc reformer and Ruler.® When, 5th
November 1437, Pope Kugen1us declared the Observantıst wıng of the
er of the Augustinıan Hermıuiuts in Germany egally valı
representing the unıon of 1ve monastıc houses, the Father General of
the er attempted TUustrate the workıngs of thıs apa Casure In
hıs second per10 In office d Vıcar (Gjeneral of the Observantıst WIng,
Proles felt he had een left ıth er alternatıve than {O involve the
uke in the introduction of the observantıa regularıs.” TOmMm hıs time

For explanatıon of the conglomeratıon of polıtical and rel1210us motives of
the terrıitor1al potentates whenever observance Was being introduced, ell the
intrinsıc involvement of relıg10n and the well-being of the concerned which
Jay al the heart of the atter, SE Schulze, Fürsten und Reformation. Geistliche
Reformpoliti weltlicher Fürsten VoOr der Reformation, Tübingen, 1991, Spätmittelal-
fer un Reformation, Neue Reihe 27 here 192-197 hıs makes it quıte
clear that it Was NO cravıng for but the need stabılıze the ealm, which Was
the drıving force behind the Church polıty of the Rulers Reforming the monasterıes
accomplıshed thıs: aılure reform led Unrest. Ihe genuılne plety of uler could
also brıng about reform quıite TOmM the demands of Realpolitik. It would have
brought clarıfıcatıon, ıf Schulze, Weıinbrenner and NI WEIC have assessed the ple-
C of the respectıve Rulers Ihey would then have been able COMDAIC thıs DIeLYy
stated in the rulers’ etters of reform ıth the wriıtten In which the spırıtualıty of
the Order Brethren, which the Rulers followed, clearly shiınes oUg

Weınbrenner, Klosterreform ım ahrhundert zwischen ea und Praxıs,

Presumably, Andreas Proles assumed the office of Vıcar General of the er
after 461 for the first time and from 1473 503 for the second time In that yYCAal,
Convents acknowledged membershıp of the privileged Observance. For ILOTC deta1ı-
led description of the CINCISCNCC, Llowering and dechne of the prıviıleged Observance,
SCS Schulze, Fürsten und Reformation, 7-101. 108-1] 1 1 163-179:; Weın-
brenner, Klosterreform ImM Jahrhundert zwischen Ideal Un Praxıs, 58-59, O8-
110 17A4905
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0) the reform polıcy of the uke concentrated dısengagıing the
reform-minded monasterlies from the Father General’s sphere of
influence. In thıs WAdY, the uke ope strengthen hIis OW hold NCr
the monasterIı1es. eed arı be saıd that the Pope ent hım powerful
SUppoOrt In all of thıs Ar hıs requestT, the Pope conferred uDON the uke
sole rıghts ın the granting of apa priıvileges the Observantısts thus
guaranteeing the exemption from the Father General of the Order The
atter’s decrees of eXcommunıicatıion, ell all urther actıon the
Father Provıncıal m1g take agaınst Proles, WOU such, be
proscribed ıllıcıte.!9 eıng totally dependant the uler, Andreas
Proles merged h1ıs reformıing ideals ıth ose of the uke wıthout
reservatıon. hereas the uke Sa  < restoration of dıscıplıne and choral
DIayCr WaY of makıng optımal UuUsc of hıs instrument of reform,
Proles., In the lıttle eft hım, endeavoured promote the
monastıc WaY of ıfe Vıta perfecta Dy of h1s sermons.‘ An
addıtıonal problem Wäas that the reforms WEeEeIC carrıed Ouft NOTL much
Dy Proles’s DOWCLIS of persuasıon by the authorıty of the uke
hımself ıIn the form of h1ıs officıals appoınted do the Job for hım
The er Was treated 1SUNC instrument of the Ruler’s polıtıcs
of reform. Proles’s credıbıilıty uffered all the L1NOTC dS result because
he had developed quıte 11feren WaY of hınkıng and approac the
cCarryıng Outft of the reforms that : @ he sought promote in hıs
CcIL1NONS As result, unfruıntful AdIcCca of ensi1on developed 1C
expressed iıtself 1n the double meanıng surroundıng the term
"becomıng privileged”. On the ONEC hand, thıs COUuU be understood AaSs

becomıing privileged because of the Duke: the er hand, ıt
typıfıe| the ıfe style of the monk:; er all, the monastıc 1fe amounted

the Vıta perfecta Deeply rooted wıthın thıs ambıgulty lay the real
I1CAaSON why these reforms caught on 12

10 Kolde, Die Deutsche Augustiner Congregation und Johann VO.  - Staupitz.
Eın Beitrag ZUT Ordens- Un Reformationsgeschichte, Gotha, 1879, 426; Beılage
LV, contaıns the letter of Duke Wıllıam the Counsel of the C'’onvent of the Augus-
tinıan Hermuts a, dated 1 2|h January 476 It 1$ clear from thıs letter that the
uke had arranged for the granting of privilege behalf of the Pope Compare:
chulze, Fürsten und Reformation, 46-1 n here 90-93 Ihe SUUTCCS relatıng

the reformıing polıty f uke Wıllıam I1{ printed in Rudohlhıi, Gotha Diplo-
matıca der ausführliche historische Beschreibung des Fürstentums Sachsen-Gotha,
Frankfurt-am-Maın Le1ipz1g, 14L Vol L 138-141, SCC the COMMEeNT al footno-

Weınbrenner, Klosterreform Im Jahrhundert zwischen Ideal und Praxıs,
125=:136
12 Weınbrenner,. Klosterreform ım Jahrhundert zwıschen Ideal Un Praxıs,

189 Followıng from Johannes Nıder, Proles admıts, iın h1s SCIIHNONS, another
meanıng for the ord privilege than the strictly Jurıdıcal and thus SOCS increase
the tensıion VCI LNOTC between privileges being granted TOM outsıde and monastıc
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hus it WAas that alıenatıng ension AT OSC between the reforms
1C WEeTC eing directed and pushed hrough irom outsıde and the
SETINONS in 1C Proles TOaACNE: the ole subject of the reformatio
AaSs eıng strictly indıvıdual affaır IC CalNle about by of the
ımıtatıio and conformatio (PAaASSLONILS) Christt.. In thıs WAdY, the Vıcar
AappCars ave een followıing Dıonysıus the Carthusıian who argue
that monastıc reform Caln only VEr COMEC Oou d result of ıinner
princıpıum MOtLONLS ad honum. At ıts he  z hes the the purification of
the indivıdual intensıified Dy DPraycCl, study, PCNANCC, CONversi1on and by
nNe s  7 OW cırcle of friends.® In h1is ealıngs ıth the uler. he AaDPCAaIS
Just avıdly Support the 1e W of Martın VO  —_ Sengıng For thıs
Abboaott, the optımum MmOdus reformandı Was deed of SOVEINANCE. BYy
authorıty of the Abboaott, the et 1S handed back the monk.!*
Neıther the disposition of the indıvıdual Abboaott. NOT h1ıs authenticıty
arec essentılal for the reform of the er and the indıyıdual monk. TIhe
diısposıtion of the indıvıdual monk, NOT the man’'s authenticıty and
cred1ibilıty dICc essent1al for the reform fO be effectiıve The fact of
Man y Observantıst Augustinıan Hermıits go1ng VCI 1{0 Luther and the
subsequent decline of the privileged Observance W as rooted in thıs
outsıde interference dırecting and pushıng hrough the reforms. ”

TOM 44 / 0)  9 Gabriel 1e1 Was workıng in Württemberg.
ere monastıc reforms WeTEC carrıed Out in much the SaJImInle Wdy
Whılst eing inıtiated iın the Orders themselves, the es WeIC appY
O push them hrough for the sake of eır OW reform Olicy. In 1459

spiırıtualıty. In the of hıfte of rel1g10uUS, privileges there (078) hus Proles WT1-
teSs, ıth regard the OWS In the second priviılege, in De privilegiis reli210S0rum, that
the monastıc lıfe, ıth 1ts concentratıon DOVEeTTY, chastıty and obedience, 18 the
complete fulfilment of the commandment love The fourth privilege f thıs of
ıfe contaıns the possı1ıbilıty of regainıng the of by lıyıng the OWS after
havıng commıtted SIN See Weınbrenner, Klosterreform Im Jahrhundert ZWIL-
schen Ideal und Praxıs, E

13 Nempe, qQUUIM coeperint eum t1imere ılıgere, spiırıtualisque vıtae SUua-

vitatem alıqualiter degustare, 1PS1S movebuntur ad observantıam JUaAC
Ordinıis sunt, ei PTIO SUua salute HNent sollıcıtı”, Dionys1us (’artusianus De reformatione
claustralium, AT 242A, ın Dionystus ( artusianus D: OMNILA, Tournaı, 1909,
Vol 38, 209-2472

14 Weıinbrenner, Klosterreform Im Jahrhundert zwischen Ideal Un Praxıs,
5D3l
15 Weınbrenner, Klosterreform Im Jahrhundert zwischen Ideal und Praxıs,
Z RDET
16 For relatıons between the Rulers 1ın Württemberg the ONEC hand and the

monastıc reformers and land commı1ss1oners the other SE Stievermann, Klos-
terreform und Territorialstaat In Süddeutschland Im Jahrhundert, 1ın Rottenburger
ANFrDUC. für Kirchengeschichte I’E. 1992, 149-160:; Stievermann, Landesherr-
SC und Klosterwesen ImM spätmittelalterlichen Württemberg, S1gmarıngen, 1989,
261
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Pope 1US 1{1 granted perm1ssıon the es Ulrich and Eberhard
1m art for the reform of the monastıc houses wıthın eIr terr1ıtory,
which nabled them O CONsolıdate theır DOWCECTIS V1S-A-VIS the Bıshops,
and the monastıc reformers. uke erhar dıd 91011 flınch from the
complete integration of almost all the monasterI1es wıthın hıs terrıtory.
At the Convents In uttgar' and acknang amongst others, he made
full UuUsec of hıs DOWCTIS of intervention. And Just 1ke the uke of
urıngla had one In reformıing the monasterlıes of the Augustin1ans,
he reformed them entirely the satısfactıon of hıs OW terrıtor1a
polıtics.

Due in SMa CasSsure the influence of Gabrie]l Bıel,
erhard ealıngs ıth the rethren of the Common ıfe WeTC of
much INOTEC CIrcumspect nature In AL at the Duke’s requesT, Pope
S1xtus elevated the parısh church of St man al TAaC the
STatus of conventual church The prebends and curacles, 1e N lils
ıth the church, together ıth [WO prebends from the parısh church of
Dettingen, WEIC, in thıs WAaY, conjoıned form sıngle of
wealth For the of hıs reformıng polıcy but after consulting
Bıel, the arl entrusted the He  S conventual church 18 the Teihren of
the Common ıfe offering them SCCUTEC ex1istence Dy allowıng the
conjoıned of wealth be sed for the sole benefit of the
rethren.)® In 1439, the hulla Eugenia Wäas 1ssued allowıng the

17 Wıth regard Eberhard 1m art SC Mertens, Der Humaniısmus und die
Reform des Weltklerus IM deutschen Südwesten, iın Rottenburger Jahrbuch für Kır-
chengeschichte ı1, 1992, 11-28; and the contrıbutions Maurer (ed.).
Eberhard Un Mechtild. Untersuchungen T7 württembergischen Geschichte ImM UUS -
gehenden Mittelalter, Stuttgart 994 See also Falx, Gabriel el Un dıie Brüder
Vom Gemeinsamen Leben, 3/8-397

Ihe Statuta el Ordinaciones hulla Eugeniana (pub. ın Doebner, Annalen
und Akten der Brüder des gemeinsamen Lebens Im Lüchtenhofe Hildesheim, Han-
OVi Le1ipz1g, 1903, 210-212, Ouellen un Darstellungen ZUT Geschichte
Nıedersachsens 9, make clear that thıs privilege Was mean for the Houses al ünster,
Cologne and Wesel But Hendrik Väall Ahaus made uUse of it when, in 1401, he foun-
ded the first House of the Brethren in ünster takıng h1s example the House in
Deventer. He W as the first Nlr threat the sem1-rel1g10us WaY of ıfe In such
Canon Law Construct, SO Post, The Modern Devotion, 256-357 450-452
Not untiıl 463 Wäas there allıy UuUsSsec made of the Papal ull for the House at Hıldesheim
and ‚ VCnNn then the Brethren dıd NOT AdSSUumMe the tıtles of Provost and Canon. TIhe Op1-
10N of ElIm regardıng Biel’s intention and V1S1OoN require certaın NUANCE 1n the
lıght of these facts In hıs synthetic, and, such, extremely valuable study, he States
the followıing: ‚Unter dem VOIN Klerus, Epıskopat und Kurıe ausgehenden ruck, sıch
zumıindest in ihren außeren Form den Normen des Mönch- oder Kanonikertums NZU-
aSsScnh oder Sar auf dıe Eıgenart ihrer semirel1ig10sen Lebensweilse Sanz verzıichten,
reaglerten S1Ee mıiıt einer Entschiedenheıt, dıe unmı1ssverständlich erkennen gab,
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reihren of the Common ıfe transform theır Houses into
colleg1ate churches. At ırst, the TeLINrTrenN Sa  < thıs kınd of canonıcal
Structure threat theır medius vivendı MmOdus. 1e] mMust ave
realısed that the canonıcal leg1t1imacy, which the priviılege of the bull
aIitTorde mean that only slıght restructuriıng of the devout
communıtlies WOU be needed and that it Wäas precıisely Dy such
that the influence of Geert (Girote’s ıdeals WOU continue be
guaranteed. urthermore, the effectiveness of the reforming work of
the Treihnren WOU be multıplıed by the Duke’s materı1al SuppOTT.
WAäas, perhaps, because, ın CoNntras the secular CaNONS, they desiıred

lıve In communıty of g00ds, ıIn lıne ıth cts and the ule
of St Augustıine, that the reihnren WeIiIC exempte the payment of

also. Besıides thıs, the uke desıred lay claım 1{8 the
income generated Dy the Convent, IC he usually dıd demand when
dealıng ıth secular CONvent The communıty of g00ds, IC Bıel
propagates exhaustıvely for hıs TeihNnren in hıs Iractatus de COMMUNL
Viıta clericorum, ell makıng ıt fundamental {O the ıfe 1n
communıty, must ave formed the hasıs for the credibilıty of the
reihnren In the mınd of the uke The latter mMust ave known that the
dangers, 1C made the secular vulnerable, Dy allowıng
priıvate PrOpEeTTY, had be avoılded In the LAase of the rTreihnren of the
Common ıfe oug the degree 18 IC prıvate and
reedom of mMOovemen in secular CONvent dıffered, thıs 1ssued,

dass s1e ihrer durch Gleıichheıt, Freiheit und brüderlıche 1e gekennzeıichneten
Lebensform einen höheren Rang zuerkannten als dem auf Bındung un Gehorsam
gegründeten Ordensleben. Auf diese Würde verzichten un ıne Regel anzuneh-
INCI, erschıen ihnen als nıchts anderes, qUuam vendere libertatem nostramMODERN DEVOTION BY GABRIEL BIEL  251  Brethren of the Common Life to transform their Houses into  collegiate churches. At first, the Brethren saw this kind of canonical  structure as a threat to their medius vivendi modus. Biel must have  realised that the canonical legitimacy, which the privilege of the bull  afforded, meant that only a slight restructuring of the devout  communities would be needed and that it was precisely by such means  that the influence of Geert Grote’s ideals would continue to be  guaranteed. Furthermore, the effectiveness of the reforming work of  the Brethren would be multiplied by the Duke’s material support. It  was, perhaps, because, in contrast to the secular canons, they desired  to live in community of goods, in line with Acts 4,32-36 and the Rule  of St. Augustine, that the Brethren were exempted the payment of  taxes also. Besides this, the Duke desired to lay no claim to the  income generated by the convent, which he usually did demand when  dealing with a secular convent. The community of goods, which Biel  propagates exhaustively for his Brethren in his Z7ractatus de communi  vita clericorum, as well as making it fundamental to the life in  community, must have formed the basis for the credibility of the  Brethren in the mind of the Duke. The latter must have known that the  dangers, which made the secular convents so vulnerable, by allowing  private property, had to be avoided in the case of the Brethren of the  Common Life. Although the degree to which private property and  freedom of movement in every secular convent differed, this issued,  dass sie ihrer durch Gleichheit, Freiheit und brüderliche Liebe gekennzeichneten  Lebensform einen höheren Rang zuerkannten als dem auf Bindung und Gehorsam  gegründeten Ordensleben. Auf diese Würde zu verzichten und eine Regel anzuneh-  men, erschien ihnen als nichts anderes, quam vendere libertatem nostram ..., wie es  1490 Peter Dieburg ... formuliert.‘“ K. Elm, Vita regularis sine regula. Bedeutung,  Rechtsstellung und Selbstverständnis des mittelalterlichen und frühneuzeitlichen  Semireligiosentums, in: F. Smanel (ed.), Häresie und vorzeitige Reformation im Spät-  mittelalter, Vienna & Munich, 1998, pp. 239-273, Schriften des Historischen Kollegs  Kolloquien 39, quotation pp. 266-7. Moreover, Dieburg’s quotation has its origins in  an explanation for fellow Brethren who wished to see the House at Hildesheim incor-  porated into the tightly organised Münster Colloquium and, as such, it is not an  explanation for (or against).religious. See: R. Doebner, Annalen und Akten, p. 113,  Gabriel Biel would also dissuade Dieburg from including in the House Rules such  typically monastic expressions as the persecution of the lapsed, see: R. POST, The  Modern Devotion, pp. 430-1. Elms’s observation about this Münster co-operation  holds true only in part, see: U. Hinz, Die Brüder vom Gemeinsamen Leben im Jahr-  hundert der Reformation, p. 19: „Unter den Häusern des Münsterschen Kolloquium  blieb die freiheitliche Komponente trotz der teilweisen Annahme von stiftischen  Rechten kennzeichnendes Merkmal des Brüderlebens und schlug sich auch in den  Fragen der rechtlichen Organisation der Lebensform nieder, wie es die gescheiterten  Versuche zur Errichtung einer Union im frühen 16. Jahrhundert illustrierten.“WwIE
490) efer DieburgMODERN DEVOTION BY GABRIEL BIEL  251  Brethren of the Common Life to transform their Houses into  collegiate churches. At first, the Brethren saw this kind of canonical  structure as a threat to their medius vivendi modus. Biel must have  realised that the canonical legitimacy, which the privilege of the bull  afforded, meant that only a slight restructuring of the devout  communities would be needed and that it was precisely by such means  that the influence of Geert Grote’s ideals would continue to be  guaranteed. Furthermore, the effectiveness of the reforming work of  the Brethren would be multiplied by the Duke’s material support. It  was, perhaps, because, in contrast to the secular canons, they desired  to live in community of goods, in line with Acts 4,32-36 and the Rule  of St. Augustine, that the Brethren were exempted the payment of  taxes also. Besides this, the Duke desired to lay no claim to the  income generated by the convent, which he usually did demand when  dealing with a secular convent. The community of goods, which Biel  propagates exhaustively for his Brethren in his Z7ractatus de communi  vita clericorum, as well as making it fundamental to the life in  community, must have formed the basis for the credibility of the  Brethren in the mind of the Duke. The latter must have known that the  dangers, which made the secular convents so vulnerable, by allowing  private property, had to be avoided in the case of the Brethren of the  Common Life. Although the degree to which private property and  freedom of movement in every secular convent differed, this issued,  dass sie ihrer durch Gleichheit, Freiheit und brüderliche Liebe gekennzeichneten  Lebensform einen höheren Rang zuerkannten als dem auf Bindung und Gehorsam  gegründeten Ordensleben. Auf diese Würde zu verzichten und eine Regel anzuneh-  men, erschien ihnen als nichts anderes, quam vendere libertatem nostram ..., wie es  1490 Peter Dieburg ... formuliert.‘“ K. Elm, Vita regularis sine regula. Bedeutung,  Rechtsstellung und Selbstverständnis des mittelalterlichen und frühneuzeitlichen  Semireligiosentums, in: F. Smanel (ed.), Häresie und vorzeitige Reformation im Spät-  mittelalter, Vienna & Munich, 1998, pp. 239-273, Schriften des Historischen Kollegs  Kolloquien 39, quotation pp. 266-7. Moreover, Dieburg’s quotation has its origins in  an explanation for fellow Brethren who wished to see the House at Hildesheim incor-  porated into the tightly organised Münster Colloquium and, as such, it is not an  explanation for (or against).religious. See: R. Doebner, Annalen und Akten, p. 113,  Gabriel Biel would also dissuade Dieburg from including in the House Rules such  typically monastic expressions as the persecution of the lapsed, see: R. POST, The  Modern Devotion, pp. 430-1. Elms’s observation about this Münster co-operation  holds true only in part, see: U. Hinz, Die Brüder vom Gemeinsamen Leben im Jahr-  hundert der Reformation, p. 19: „Unter den Häusern des Münsterschen Kolloquium  blieb die freiheitliche Komponente trotz der teilweisen Annahme von stiftischen  Rechten kennzeichnendes Merkmal des Brüderlebens und schlug sich auch in den  Fragen der rechtlichen Organisation der Lebensform nieder, wie es die gescheiterten  Versuche zur Errichtung einer Union im frühen 16. Jahrhundert illustrierten.“formulhiert.‘ Elm, 1ta regularıs InNe regula. Bedeutung,
Rechtsstellung Un Selbstverständnıis des mittelalterlichen und frühneuzeitlichen
Semireligiosentums, 1ın Smanel (ed.), Häresıie und vorzeıitige Reformatıon ImM Spät-
muittelalter, Vienna Munich, 1998, 239-27/3, Schriften des Historischen Kollegs
Kolloquien 3 E quotation 26627 Moreover, Dieburg’s quotation has ıts ONZ1INS in

explanatıon for fellow retihren who wıshed Nilo the House al Hıldesheim 1INCOT-
porated into the tightly organısed ünster Colloquium and, such, ıt 15 NnOLT

explanatıon for (Or agaınst) rel1g10us. See Doebner, Annalen Un Akten, 113,
Gabriel 1e]1 WOUuU also dissuade Dıeburg from includıng in the House Rules such
typıcally monastıc eXpress10ns the persecution of the lapsed, Nla POST. The
Modern Devotion, 430-1 Elms’s observatıon about thıs ünster cCo-operatıon
holds irue only in part, SC Hınz, Die Brüder VONmn Gemeinsamen Lehben ım Jahr-
hundert der Reformation, 19 „Unter den äusern des Münsterschen Kolloquium
blıebh die freiheitliche Komponente der teilweıisen Annahme VO  —; stiftiıschen
Rechten kennzeiıchnendes erkmal des Brüderlebens ıınd schlug sıch auch in den
Fragen der rec  ıchen Organısatıon der Lebensform nıeder, WIE dıe gescheıiterten
Versuche ZUT Errichtung eiıner Unıion 1m frühen Jahrhundert illustrierten.“‘
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NOTL infrequently, iın profanatıon of moral.!? Further evidence of the
Duke’'s confıdence In the authentic nature of the undertakıng led by
Bıel, Can be had by lookıng al the fact that the uke walved h1ıs rıght
of presentatiıon along ıth hıs MNg intervene In the internal affaırs
of the House. erhar aPPCAaIs 18 ave understood both the nature
and the a1ms of the WdYy of ıfe which Bıel had developed,
allowıng the devout CONvent decline into admıiınıstratıve centre,
d Was the CascC ıth the secular Convent, whence officı1als and clerıics
worked the consolıdatıon of h1s rulıng pDOoWwer.“ Fınally, Can
conclude hat 1e] had DOWCLIS of persuasıon and that the Duke,
perhaps because of thıs, became INOTEC cConcerned ıth reforms than
ıth the consolıdatıon of hıs As result, the uke SaVC h1ıs
approva O Biel’s plan for the House al TaC {O be incorporated into
the extraterrıtor1al General Chapter 16 he had already developed,
and which comprised the Houses of Königsteın, Marıenthal and
utzbach * The uke probably realısed hat structural ıth
other Houses increased the effectiveness of the Treihnren of the
Common |.ıfe and educed the lıkelihood of eır lJosıng S12 of the
or1ıgınal ea Now the General Chapter WOUuU CaLlL y Out visıtati1ons
an the appoıntment of the Provost WOU nNnOoTt be dependant the
approva of either Pope 0)8 Bıshop.“

Such CadsSuTe of reedom must ave een Hka eXxceptıion.
Why cshould the uke CVENnN cons1ıder offering thıs degree of freedom?
Dıd he, perhaps, perce1ve that devout PCISONS, who had en the

19 See MorTaw, her Iypologie, Chronologie und Geographie der Stiftskirche
Im deutschen Mittelalter, 1in Max-Planck-Institut (a Untersuchungen Kloster
Un Stift, Göttingen, 1980, 9-37, Veröffentlichungen des Max-Planck-Instituts fÜür
Geschichte 68; Studien ZUFr (Jermanıa Sacra 1 CTUSIuS, (Gabrıel 1el UN dıie ober-
deutschen Stifte der devotio moderna, ın Studien ZU.:  S weltlichen Kollegiatstift In
Deutschland, 37

2U CTUuS1uS, Gabriel zel INe Karrıere zwischen vıla contemplativa UnN 1ta
activa, in (Gabriel ıel Un die Brüder Vo. gemeiInsamen Leben,

See Crus1us, Die Brüder Vo gemeinsamen Leben In Deutschland, 8I-
104 139-160:; Hınz, Die Brüder VOonm gemeinsamen Leben Im Jahrhundert der
Reformation, 18-19; Falx, Gabriel zel Un dıe Brüder Vo gemeinsamen
Leben,

2° Faıx, G(abriel ıel UN: die Brüder Vo. (Jjemeinsamen Leben, 43_-45 Ihe
foundatıon of cCcCommunıties of the Brethren al Herrenberg, which also had do ıth
the remodellıng of colleg1ate chapter, Dettingen (1482) and Tachenhausen (1486)
Was completed accordıng the Samne procedures and granting of priviıleges. See CSDC-
Clally: Schöntag, Gabriel ıel als Organisator. Der Auf- und Ausbau der Württem-
bergischen Stifte der Kanoniker VO: gemeınsamen Leben, unlter hesonderer Berück-
sıchtigung des Stifts Tachenhausen, in KöÖpf, LorenzS (Gabriel zel UNM dıie
Brüder Vom gemeInsamen Leben, a
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ule of St Augustine rather SUCHIEGE of inspıratıon than AS

of attaınıng leg1ıtimacy iın law., WOUu ıf they WeIC 118 fall into
deformatıon, LDSO facto elımınate themselves AS and NnOL
forever ST1 clutching theır anchor In law” Dıid Gabriel 1e]
enlıghten hım (8 thıs fact; W dads he hımself already that
formatıon less of eifort than O€Ss reformation?

In al y, the reinren of the Common ıfe enjoyed h1ıs
complete In 148% tens1ions wıthın the Teutonıic Provınce of
the Dominıican Friars between the er preachıng eology of Vıenna
and aslie and the Neo-Thom1iısm of the School of Cologne, IC W ds

steadıly becoming INOTEC domiınant. 2CE ıth thıs 1mpasse, the uke
made aste recogn1ıse the rıghts of the retihren GT the parısh
church and the castle church of übıngen, be served only by them,
and that they cshould ave the UuUsSscC of the presbytery AdS college of the
Universıity.“ Wıth thıs hıs base, Gabriel Bıel, by NO professor
WOUuU play arge role wıthın the Faculty of eOology
ell wıthın the Universıty ole Towards the end of h1s lıfe,
he continued dısplay capacıty for work an he
remaıned eadıng 1g In the development of WAaYyS of lıving,1
COU soclety.“ In übıngen LOO, ıt became clear that the erudıte

274 See Neıdıiger, Das Dominikanerkloster Stuttgart, dıe Kanoniker VoOom

gemeiInsamen Leben In Urach Un die ründung der Universıität Tübingen. Konkur-
rierende Reformsätze In der Württembergischen Kirchenreformpolitik Ausgang
des Mittelalters, Stuttgart, 1993, 80-92 U1 1 9 Veröffentlichungen des Archivs
der Stadt Stuttgart

For OVeErVIEW of Bıel’s ork SCC Bayerer, Librı Capitulı FEcclesiae Sanctı
Marcı. Zur Katalogistierung der Butzbacher Handschriften der Universitätsbiblio-
theek Gießen, 1n Wetterauer Geschichtsblätter 240 197/5, 57:914: Bayerer,
Gabrielis ıel Gratiarum Actio und andere Materialıien einer Testimontien-Biogra-
phie bezüglich seiner Universitätsjahre In Heidelberg Erfurt, Köln (und Tübingen),
1in Forschungen AU Y der Handschriftenabteilung der Universitätsbibliothek Gießen,
Gießen, 1985, Berichte und Arbeiten AU.$8 der Universitätsbibliothek Gießen; Baye-
ICTI, Dıie Handschriften des hem Fraterherrenstifts SE Markus Butzbach, Vol.,
Handschriften AUS$Y der Nummernfolge Hs 47 -Hs 760, Wiıesbaden, 1980, Handschrif-
tenkataloge der Universitätsbibliothek Gießen Systematıic OVervIeWws of Bıel’s WTI1-
tings Cal be found 1n Oberman, Der Herbst der Mittelalterlichen Theologie,
übıngen, 1965, Spätscholastik und Reformatıon 17 pp.21-29; ZNSL ott un
Mensch Vorabend der Reformatıon. Fıine Untersuchung ZUTF Moralphilosophie und
-theologie hei Gabriel Biel, Le1ipz1g, 1972, 36-55., Erfurter theologische Studien
28; Goosens, 1ANCE el (ıräace. Le sacrement de l’eucharistie selon Gabriel Biel,
Parıs, 1971, Vol., I® .54 (dıss aC Schrama, Gabriel ıel el ON eNTOUFAaA-

Vıa moderna el Devotio odernd, In Nederlands Archief 0Or Kerkgeschiedents
61: 1981, 176-183; Van Geest, Das Niemandsland zwischen Vıa moderna und
Devotio moderna. Der Status quaestionıs der Gabriel-Biel-Forschung, in Nederlands
Archief voor Kerkgeschiedenis\Dutch Review of Church 1StOTY, S0, 2000, a
1972
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Fraterherren WEeEIC eiıng granted priıviıleges by the uke
become instruments of h1is reform and educatıonal polıcy Yet, al the
SdiIlle tıme, it became clear that they, TOUD, WEeEIC becoming
successful 1ın theır devout endeavour g1ve SOTIIC shape 1{8 the ideals
of the ecclesia primıitiva. In 18 the regular orders, the Brethren
of the Common ıfe AaDPCATL NOTt ave experıenced an Y ensiı1on
between the polıtıcs of the uke and eır OW spırıtualıty because the
uke hımself recognısed the fact that ıt Was In elIr authenticıty that
theır reforming lay. hus ıt Wäas that he Was able favour both
al ONC and the Sd1I1LlE time.

1e] and erhard foundatıon of the House of St etfer the
Einsiedel provıdes ıth the clearest example of the use of the
rTetihren dSs instrument yoke: in harmony the ıdeals 1C
they themselves, In rıbute the evotio oderna, WEIC aspırıng St
Peter Wäas ntende: place wıthın ; T e al of the Varıo0us classes
of the ealm WEIC be represented in exemplary Utopıia and the

elıte of the WOT Was be brought under Provost Gabriel
Biel’s dırection.” Whıiılst the uke Sa  < ıIn St Peter's hıs 1deas of
embodied and the unıty of hıs dukedom in m1ıcrocosm Sa

safeguarded, 1e] Sa  < 1t d place where the Vıta actıva and
contemplativa CO frultfully interfere ıth each er benefiting
soclety ole ell the indıvıdual. He Sa  < the House
Chrıistian WdYy of eXx1isting, which W ds capable of wıthstandıng the
CTISIS through IC Church and Society WeTC g01ng af the t1ime.*® But
underlyıng thıs lement in h1is spırıtualıty lay Biel’s characteristically
devout ıdeals Jelsma has iıdentified ree a1mMs assoc1lated ıth
the spırıtualıty of the odern Devout and 1t that Bıel, in
Carryıng through the plans for the House of St eter, had made them
hıs OW OT had al eas recognısed them being h1is OW ese a1mMs
WECIC stimulate the DIELY ÖT the lalty, promote, Dy of SMa

25 See Landeen, Das Brüderhaus f Peter Im Schönbuch auf dem Finsie-
del, 1in Blätter für Württembergische Kirchengeschichte, 40-41, 0-19 5-18:

Schöntag, Dıie Kanoniker und Brüder VO. gemeinsamen Lehen In Württemberg,
1n Rottenburger Jahrbuch für Kirchengeschichte I4 1992, pp.197-208; Schöntag,
Die Anfänge der Brüder VO. gemeinsamen Leben IN Württemberg. Eın Beıtrag ur
vorreformatorischen Kırchen-und Bıldungsgeschichte, 1n Archiv für Diplomatik 2 E}
1977, 459-485; Faıx, Gabriel ziel Un die Brüder Vonm (Ggemeinsamen Leben,

309-346 statlute edıtıon) passım. See also: Schulze, Fürsten Un Reforma-
f10N, ID 55

26 Schulze, Fürsten Un Reformation, 22-28; CTUuS1us, Gabrıel ıel
INe Karrıere zwischen Vıta contemplativa un Vılta actıva, in Gabriel zel Un die
Brüder Vo. gemeiInsamen Leben, 9-223
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unıts, the spırıtual ıfe and CaTre for the upbringing of
persons.“” They fıtted prec1isely ıth the Duke’s OW wıshes.

But, equally, after the demise of both in 1495, the SYANCISY,
which had ex1isted between uke and Provost, ceased {O be er the
deaths of the uke and the Provost, Einsiedeln appeare ave
become vulnerable est-bed for rıghteousness, that, ater LOO,
the Jesuıt Reductions in araguay, long ıfe WOUu be granted it 28
The seeds of the destruction of thıs devout CONVventTt lay NOotTt only in the
deaths of Bıel and erhar: but in the dec1ısıon of Eberhard’s
SUCCESSOT HSE the materı1al furnıshings of the CONvent for hI1s OW
ucCa chapel and in h1ıs awardıng of priviıleges elated 18 prıvate

and personal reedom hıs development, along ıth OUT

perception of the posıtion and work of Andreas Proles, the
charısma and the independence of Bıel demonstrate Dy the
formatıon of the lıvıng communıtlies In accordance ıth the devout
ıdeals The devout spırıtualıty W as indeed able ake FrOOT iın
exceptional communal form. The 1CAasSONS for Biıel’s independence,
however. deserve INOTC etaıle explanatıon.

The OrL21INs ofBiel’s aulonomy and freedom.
The exceptional status accorded the Tetihren of the Common

lıfe, 1S explaıned in general Dy pomlnting the mutual TUS
IC 1e] and ernhnar had in each er, the Duke’s wiıllıngness
IC Y Out NC  < forms of communal lıvıng capable of furthering h1s
genulıne wısh for reform, and, h1s extraordınary ommıtment the

27 Jelsma, Doorwerking Van de Moderne Devotie, in ange, Taalflanı
Jelsma, Weıler De doorwerking Van de Moderne Devotıe. Wıindes-

eımDVoordrachten gehouden tijdens het Windesheims sSymposium WoLl-
le/Windesheim Voktober 1987, Hılversum, 1988, 9-28 See for Biıel’s acCt1v1-
t1es concerning ese three 1mMSs footnotes 54 of thıs

28 See Schöntag, Die Aufhebung der Stifte und Häuser der Brüder VOo.

gemeinsamen Leben In Württemberg. Eın Vorbote der Reformatıion in Zeitschrift für
Württembergische Landesgeschichte 38, 1979, 82-96; chöntag, Gabriel ıel
als Organitsator. Der Auf- Un Ausbau der württembergische Stifte der Kanoniker VO.

gemeInsSameEnNn Leben, unter hesonderer Berücksichtigung des Stifts Tachenhausen, in
KÖpTf, LorenzS Gabriel 1el und dıie Brüder VO: gemeinsamen Leben. Bet-

räge UAUS Anlass des 500. Todestages des Tübinger Theologen. Stuttgart, 998 ONIU-
bernium. Tübinger Beıträge ZUT Unıiıversitäts- Un Wissenschaftsgeschichte 4 7,
1554 / and olıtor, Dann der kapennherrn hat niemands nutz oder fruchtMODERN DEVOTION BY GABRIEL BIEL  255  units, the spiritual life and to care for the upbringing of young  persons.” They fitted precisely with the Duke’s own wishes.  But, equally, after the demise of both in 1495, the synergy,  which had existed between Duke and Provost, ceased to be. After the  deaths of the Duke and the Provost, Einsiedeln appeared to have  become a vulnerable test-bed for righteousness, so that, as later too,  the Jesuit Reductions in Paraguay, no long life would be granted it.”  The seeds of the destruction of this devout convent lay not only in the  deaths of Biel and Eberhard but in the decision of Eberhard’s  successor to use the material furnishings of the convent for his own  ducal chapel and in his awarding of privileges related to private  property and personal freedom. This development, along with our  perception of the position and work of Andreas Proles, accentuates the  charisma and the independence of Biel as demonstrated by the  formation of the living communities in accordance with the devout  ideals. The devout spirituality was indeed able to take root in an  exceptional communal form. The reasons for Biel’s independence,  however, deserve more detailed explanation.  2.2. The origins of Biel’s autonomy and freedom.  The exceptional status accorded the Brethren of the Common  life, is explained in general terms by pointing to the mutual trust  which Biel and Eberhard had in each other, the Duke’s willingness to  try out new forms of communal living capable of furthering his  genuine wish for reform, and, his extraordinary commitment to the  ” A. J. Jelsma, Doorwerking van de Moderne Devotie, in: P. Bange, C. Graafland,  A. J. Jelsma, A.G. Weiler (eds.), De doorwerking van de Moderne Devotie. Windes-  heim 1387-1987. Voordrachten gehouden tijdens het Windesheims symposium Zwol-  le/Windesheim 15-17 oktober 1987, Hilversum, 1988, pp. 9-28. See for Biel’s activi-  ties concerning these three aims: footnotes 54 & 55 of this paper.  % See: W. Schöntag, Die Aufhebung der Stifte und Häuser der Brüder vom  gemeinsamen Leben in Württemberg. Ein Vorbote der Reformation?, in: Zeitschrift für  Württembergische Landesgeschichte 38, 1979, pp. 82-96; W. Schöntag, Gabriel Biel  als Organisator. Der Auf- und Ausbau der württembergische Stifte der Kanoniker vom  gemeinsamen Leben, unter besonderer Berücksichtigung des Stifts Tachenhausen, in:  U. Köpf, S. Lorenz (eds.), Gabriel Biel und die Brüder vom gemeinsamen Leben. Bei-  träge aus Anlass des 500. Todestages des Tübinger Theologen. Stuttgart, 1998. Contu-  bernium. Tübinger Beiträge zur Universitäts- und Wissenschaftsgeschichte 47, pp.  155-177 and S. Molitor, Dann der kapennherrn hat niemands nutz oder frucht ...  Ein wiederentdecktes Dokument zur Situation von St. Peter im Einsiedel und anderer  Stifte und Häuser der Kanoniker vom gemeinsamen Leben in Württemberg nach dem  Tode Gabriel Biels, in: ibid., pp. 179-193.Eın wiederentdecktes Dokument zUr Sıtuatıion Von SE Peter Im Einsiedel Un anderer

und Häuser der Kanoniker VO: gemeinsamen Lebhben In Württemberg nach dem
Ode Gabriel Biıels, in Lbid., 179-193
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ıfe of the Fraterherren.” Hıs desıre 18 be reated ONC of the
reinren al St Peter and h1ıs wısh, expressed In h1s ast ıll and
testament, O be urıe: the Eıinsıiedel, wearıng the blue of the
rTeihren of the Common Lufte, d ıf he hımself WLG fellow-member
of the rethren, all ear wıtness thıs.” hat the uke should ave
felt hımself existentially drawn owards the rTreihnren of the
Common Lıfe, fundamentally had do ıth the authentic1ıty and
credıbilıty of the rethren, fact 1{& had already made mention
of. Pr all, they WeTC 181011 ıIn eed of reform. Everyday realıty Was nNnOoTt
far removed from the deal.* PT the guıdance of Bıel, the reinren
at utzbac had succeeded In instıtutionalısıng eIr already existing
frıendsh1ips and had elevate: ese by of monastıc
organısatıon of aıly ıfe the Praise of God an the 00d of the
Country Lob un dem Land Nutz).* But, ın eIr efforts
g1ve shape O the eccles1a prımıtıva, they had safeguarded themselves,
In princıple, from ens1ion. Because Of the VELY nature of 1ir
vocatıon, they dıdn’t A4SSUuUmMmMe the STALUS perfectionis IC Was mplıed
de IuUre bDy the monastıc lıfe, and that Was underpınne ASs ıt Was Dy
eologya emphasısed the dıfference between thıs and the
imperfect of the WOT esEel Dy SIN hus it Was that the rTetihren
WEIC shıelde from the ensi1on lıkely be caused Dy accepting and
preachıing monastıc ıfe The Vıta perfecta, representing the ultımate
WaY of ıfe the ONMNC hand and the ımplementatıon Dy outsıde forces
of thıs ıfe because of, al the end of the day, it Wäds the polıtics of the
COUNLLY that Was crucılal. hıs W ds bound 18 ead ens10n. Bıel,
actıng Provost, felt the need, dıd Andreas Proles,
SUININON the alıenatıng assıstance of the C1Ivıl authorıties In order
CaLL y Out reforms wıthın hıs OW cirele, although, possessing the rıght

punısh by imprısonment, the sStatues of St Peter clearly STale,
m1g ave suggested otherwI1ise.

Made possıble because of the seamlessly interwoven hreads of
devout ıdeals, reformıng potential and the reforming zeal of the Duke,

29 Falx, Gabriel ıel Un dıe Brüder VO.: Gemeinsamen Leben, 5 E ( TU
S1US, Gabriel ıel Ine Karrıiere zwıschen Vıla contemplativa Un Vıla actıva, 1ın
Gabriel ıel Un die Brüder VO. gemeinsamen Leben.,

4() Crus1ius, Gabriel ıel INe Karrıiere zwıschen Vıla contemplativa Un vıla
actıva, in Gabriel ıel UN: die Brüder VO: gemeinsamen Leben,

Weınbrenner,. Klosterreform Im Jahrhundert zwıschen Ideal Un Praxıs,
p al

4° For the classıcal formulatıon, in which the motives of the uler dIC summarısed
and which Can also be found In the Statutes of the House of St Peter Stievermann,
Landesherrschaft und Klosterwesen IM spätmittelalterlichen Württemberg, 295
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the ındependently developed WdY of 1fe that the Brethren WeTe
able to en]Ooy relatıve ONOMY. hıs took INOTE definıte form ıIn
the soc1ı1al sphere ıth the promulgatıon of the abovementioned decree
Of uke Eberhard relınquishing h1s Mg intervene in internal
alfaırs. TIhe seamlessly interwoven threads of the internally 1vVe ea
and the externally felt zeal for reform encouraged CONSCIOUSNESS of
utonomYy In the that institutionalised conform
Was felt Was the CAsSe ıth the reihren of the Colloquy of ünster
who felt ıt al] the time. All of these actors nabled 1e] develop
Al form of communal lıyıng In which the yethren: noTt In spıte of,
but because of the reformıing zeal of the Duke, WTG able {O realıse
eır full potentıial In powerful WaY and work Out Tew elements
In theır devout spırıtualıty, 11l be SsSCcCCNH in hat ollows

The relatıve utonomyYy 1C the Tetihren demonstrated by
developing theır communal ıfe form In the devout CONVenLT, COUuU
tself. however, be traced back the MYIC Bıel had always
preserved in h1s OW life hıs had revealed iıtself already whıiılst he
Was tudent At the tiıme, 1t Was unusual Cologne in order {O
study the theolog1ans of the V1a antiıqua. But 1e] dıd do between
1453 and 1455 Hıs independent dısposıtion becomes partıcularly
clear, however, when consıder the WdY in a he Joined the
Brethren of the Common ıfe 1S perfectly poss1ıble that, ITns
maıntaıns, ıt Was ıIn Cologne that Bıel became acquaıinted ıth the
ideals of the evotio Moderna for the fırst time. Indeed, the esults of
the matrıculations of the Universıity of Cologne do indicate that, of the
Students who tudied eTe. between 1389 and 15558, quarter Callle
from the Diocese of Utrecht But ere 1S suggestion of ere 6VEeEr

havıng een regular connection between them. It 18 Just lıkely
that, Crusius ASSUMCS, he goL NOW the evotio Moderna
whıiılst stayıng ıth the Carthus1ians al Maınz.* In An Yy CasSC, In 1463-
1464, he offered h1ıs ServVICces the Archbıshop of Maınz, Adolph of
Nassau, wıthout an y oblıgatıon and apperently indıfferent, in order
help found the House of the rTreinren al Marıenthal.° 1e] then went
0)  9 for the sake of the Arc  ıshop’s brother. John uke of Nassau.,

32 See Keussen, Die Matrıkel der Unıiıversıtät Köln, Bonn, Vols.,
Vol A 9-1 561, DAaSSIM, Publikationen der Gesellschaft für hei-
nısche Geschichtskunde

34 rnst, Gott Un Mensch, 2 E CTUuS1US, Gabri'él ıel un die oberdeut-
schen Stiften der devotio moderna. 304

45 See Ernst, ott Un Mensch, IThe debate whether 1e] entered
the House al Marıenthal 18 summarısed DYy Schrama ın Gabriel iel el NO  > eNTOUr-
ASE. 77 moderna el devotio moderna, 1/0-17/1,
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CO-operalte ıth hım ın hıs attempt OPCH House of the reihren al
Wiesbaden.“ Bıel’s sıgnature the Charter of Foundatıon of the
House al Königsteın ın 1467 15 evidence that, oradually, h1s
aSsSOC1atiıon ıth the retihren of the Common ıfe Was becoming
INOTEC intense and akıng definıte forms of ıts Own.?”

When the House al Butzbach Was eıng ounded in 1469, 1e]
went 18 operate in less capacıty than that of plenıpotentiary of
arl ernar: I11 of ppsteın and Sa it that the House became
incorporated into the General Chapter of pper Germany.“” thıs

ıIn hıs lıfe, ıt had become clear that hıs connection the
retihren COUuU longer be characterised eing merely
sympathetic and noncommıttal. Very gradually, he appeared g1ve
h1ıs independence irom them: and ıt 1S precıisely thıs gradualness,
1Cc testifes hıs utonomou attıtude Thıs Caln 210 be inferred
from the date of hIis entering the communıty. It Was NnOTt undı
somewhere between 3()© anuary 1469 and 6\h September 1470 that he
became ON of the Brethren of the Common ıfe at utzbac hıs he
only dıd er INan y of waıltıng and nOoTt before he felt able
confess that the quası-monastic communıty of the reihren had COINC
closer hım and he those who DaVC shape thıs communal WdYy of
lıyıng.”

The endency towards iındependence of hought and of actıon,
the autonOmous streak in h1is character. Was somethıng IC 1e1 had
already demonstrate: in publıc ın durıng the Feud of the
Convents al Maınz (Maıinzer Stiftsfehde where he refused accept
candıdate who had not yel een Taniıe Dy the Pope Acceptance
would ave Compromised hıs OW posıtion, and he renounced hıs

36 See Post, The Modern Devotion, 442; Landeen, Gabriel iel and
the Devotio Moderna In Germany, 1in Research Studies of the State College of Wa-
shington, ZTI. 1959, 159

&7 In thıs Charter 1e1 1S called, “magıster, lıcentiatus presbıter258  P. VAN GEEST  co-operate with him in his attempt to open a House of the Brethren at  Wiesbaden.* Biel’s signature on the Charter of Foundation of the  House at Königstein in 1467 is evidence that, gradually, his  association with the Brethren of the Common Life was becoming  more intense and taking on definite forms of its own.”  When the House at Butzbach was being founded in 1469, Biel  went on to operate in no less a capacity than that of plenipotentiary of  Earl Eberhard III of Eppstein and saw to it that the House became  incorporated into the General Chapter of Upper Germany.* At this  stage in his life, it had become clear that his connection to the  Brethren could no longer be characterised as being merely  sympathetic and noncommittal. Very gradually, he appeared to give up  his independence from them, and it is precisely this gradualness,  which testifies to his autonomous attitude. This can also be inferred  from the date of his entering the community. It was not until  somewhere between 30* January 1469 and 6“ September 1470 that he  became one of the Brethren of the Common Life at Butzbach. This he  only did after many years of waiting and not before he felt able to  confess that the quasi-monastic community of the Brethren had come  closer to him and he to those who gave shape to this communal way of  living.”  The tendency towards independence of thought and of action,  the autonomous streak in his character, was something which Biel had  already demonstrated in public in 1461-1462 during the Feud of the  Convents at Mainz (Mainzer Stiftsfehde) where he refused to accept a  candidate who had not yet been ratified by the Pope. Acceptance  would have compromised his own position, and he renounced his  ® See: R. R. Post, The Modern Devotion, p. 442; W. Landeen, Gabriel Biel and  the Devotio Moderna in Germany, in: Research Studies of the State College of Wa-  shingfon, 27, 1959, p. 159,  37 In this Charter Biel is called, “magister, licentiatus et presbiter ... Moguntinae  diocesis”. And so it is clear that he had not joined the Brethren of the Common Life  but did enjoy great authority. See: H. Schalk, Beiträge zur Geschichte des Kugelher-  renhauses zu Königstein, in: Annalen des Vereins für Nassauische Alterthumskunde  und Geschichtsforschung 7, 1864, pp. 211-236 & here 214 ff; W. Courtenay, Gabriel  Biel als Mainzer Domprediger und sein Eintritt bei den Brüdern vom gemeinsamen  Leben, in: Trierer Theologische Zeitschrift 75, 1966, pp. 49-52 & here 51.  %® Monasticon Fratrum Vitae Communis, p. 42. See also: I. Crusius, Die Brüder  vom gemeinsamen Leben in Deutschland, pp. 139-160.  3 The first date is the date of the foundation of the House at Butzbach; the second  date comes from a letter of Biel which he himself signed with the added words:  “Chaplain and Brother at Butzbach St. Mark’s”, (“caplan und bruder sant Marcs zu  Butzbach”), Monasticon Fratrum Vitae Communis, p. 43.Moguntinae
dioces1is”. And it 1S clear that he had NOTL Joımned the Brethren of the Common ıfe
but dıd en]oy authoriıty. See Schalk. eıträge zZUFr Geschichte des Kugelher-
renhauses Könıigstein, in Annalen des ereins für Nassautische Alterthumskunde
und Geschichtsforschung Y} 1864, 21 1-236 here 214 it; Courtenay, Gabriel
ıel als alınzer Domprediger un eın Eintrıtt heı den Brüdern VO: gemeinsamen
Leben, 1ın rıierer Theologische Zeitschrift 7 E} 1966, 49-5°2 here 51

4X Monastıcon Fratrum 1ılae Communls, See also CTus1us, Die Brüder
Vom gemeinsamen Leben In Deutschland, 139-160

30 The tırst date 18 the date f the foundatıon of the House al Butzbach: the second
date from letter of 1e1 which he hımself sıgned ıth the added words:
““Chaplaın and Brother Butzbach Mark’s”, (“caplan un bruder sant Marcs
Butzbach”), Monastıcon Fratrum 1Llae Communls, 423
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preachıng office al Maınz for second iime hıs utonOomY
undoubtedly increased 1e1 credıbility the CYVCS of the famılies Van
Nassau ppsteın and Königstein and enhanced h1s g00d reputatıon
ıth the opes The Pope orma approva. of Houses the orders
of the uke Was arranged Dy 1e] and for 1e] noticeably supple
ashıon Hıs credıbilıty Must also ave had rıckle OWn effect
the INanneTr IC the Rulers regarded both 1e1 and hıs
WdYyS of communal lıyvıng hat NOT CVCMN the slıghtest of obstacles Was
puL h1ıs WdYy when he developed hıs OW peculıar form of communal
lıyıng, Was by dınt of hIs uUutoOonOmMOUuUS dısposition coupled ıth the
fact of his reMaININS tirue hımself h1s authentic nature and the

of thıs reitlecte the om  10€eSs which aSs Rector
Provost he went shape Hıs form of communal lıyıng became de
facto Naslıc although 1l Was anchored Canon Law such
Nor dıd thıs communal WaY of lıyving an Y orma HESs ıth the
Canons Regular of the Congregatıon of Wındesheim 47 Even
relatıon 116 them he maıntaıned hıs utonomy, da  oug h1is
Iractatus de COMMUNI VILA clericorum he O0€Ss betray hıs ırrıtatıon al
the attıtude taken Dy the Wındeshemenses ace ıth hI1s inıtı1atıve 4

Moreover 1e] prio0ru€es and charmıngly substantıiate the OD1IIMON f
Nıkolaus Staubach 1ıth regard the simılarıtıes between the ern Devotion and
Humanısm hen he 5SdyS "Wenn 1Ne substantielle Geme1jinsamkeıt zwıschen
Humanısmus un Devotio moderna g1bt S! 1SLT eben dieses Streben ach
modellhaften durch lıterarısche Vorbilder vermuittelte Ex1istenz und nach der Dewuss-
ten und konsequenten Formung der CISCHNCH Persönlichkeit das nıcht [1UT MmMi1t der krıt1-
schen Absage 4B VO  E Ehrgeı1z und Gewıminnstreben mMoOoMIvıerte theologısche JUT1S-
tische Ooder mediziniısche Unıiversıtätsausbildung übereingeht sondern auch ZUT

Auselinandersetzung mMIiıt den etablıerten Angeboten der Vvıla rel1210sa herausfordert
Staubach Christianam seciam AFTIDE Devotio Moderna un Humanısmus ZWIL-

schen Zirkelbildung Un gesellschaftlicher Integration Garber Wıssmann
eds Europädische Sozietätsbewegung un demokratische Tradıtion Die CUFODUAL-
schen Akademien der Frühen Neuzeıt zwischen Frührenaissance und 5Spätaufklärung,
Jübıingen 996 Vol 114192 167 & here 134 137 ıth the quotatıon ONn 134
In thıs 1e] Call be cons1ıdered forerunner of Humanısm

NSee Oberman Zerfoss Courtenays Defensorium obedientiae
apostolicae el alıa documenta ambrıdge Mass 968 30 Courtenay has
pomted Out that the chronology of the Works of 1e] 1462 ShOWwSs that 1el CannoTt be
accused of Opportunısm because he WwTrote the Defensorium after the tfeud between the
[WO parlıes had already been settled. Courtenay, 7ur Chronologie der Schriften Von
1462 und Sseiner der aınzer Stiftsfe  E, rlierer Iheologische 2112
schrift 7 9 1965, &[33476

472 See footnote
44 erbeck ed Gabriel Biels Tractatus de COMMUNL ıla clericorum

KÖpf Lorenz eds Gabriel ıel und dıe Brüder Vom SEMEINSAMEN Leben Beiträge
AUS NLa des 500 Iodestages des Tübinger Theologen Stuttgart 199% Contuber-
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Naturally, ONC WOU NnOTL be able explaın the evolution of the
retihren of the Common Lıife 1ın Germany solely in erm of Biel’s

and authenticıty. But erTe 15 ou whatsoever that ıt
Was precısely ese [WO qualıties of Biel’s eing al fundamentally
determıined the shape taken by the WaY of lıvıng in communıty which
had een inıtiated Dy hım And not Just In “hls” pper German
Chapter. Falx. basıng hıs evidence innumerable quotations taken
irom the atutes of the pper (German General Chapter developed
under the influence of Bıel Was able ShOWw that the (0)8 German
retihren took the Oberdeutsche Generalkapitel theır po1in of
reference when they formed the Unıion of ünster in

Experiencing the SLatus perfectionis and the VolLa.

Oonastıc theology and the simple VLCeW of the world.
The lıviıng cCommunıiıtıies of the olloquy of Münster and the

pper (German General Chapter, despite eing ase the ule of
St Augustine, had desıire whatsoever be transformed into
monasterIles. It 15 therefore NnOT surprisıng that arge sim1ılarıties ıth
the rel1g10uUs INa y be detected ın theır SOTT of lıyıng Communıty. For
instance, Dy of the Ru  e of St Augustine, both Andreas Proles
and Gabriel Bıel WEeEeIC hopıng make actual the ıfe of the ecclesia
primitiva wıthın theır OW lıving communlıitiles. Whereas the
Augustinıan Hermits of the Privileged (OQ)bservance made e1r VoLa
(Vows) the rethren of the Common ıfe solemnIly eciare elIr
renuncılatıon of prıvate and submiıtted themselves the
pper German General Chapter. Besides thıs, they made
solemne stabıilitatis (Solemn Vow of Stability) before Notary Publıc
i appeared g1ve it the STtatus of 1V1 Law.”® One of the LCasSsONsSs

1UM. Tübinger eıträge ZUT Universitäts- und Wissenschaftsgeschichte, 4 E L3
154, urther indıcated Iractatus, ed erbeck here, 146 and Falx, ed
Gabriel Biel. TIractatus de COMMUNL ıfa clericorum, in Falx, Gabriel ıel und dıie
Brüder VO: (Jemeinsamen Leben, 234 7-368 here 360, urther indıcated Irac-
Aalus, ed Falx, “Utinam autem multi,260  P. VAN GEEST  Naturally, one would not be able to explain the evolution of the  Brethren of the Common Life in Germany solely in terms of Biel’s  autonomy and authenticity. But there is no doubt whatsoever that it  was precisely these two qualities of Biel’s being which fundamentally  determined the shape taken by the way of living in community which  had been initiated by him. And not just in “his” Upper German  Chapter. G. Faix, basing his evidence on innumerable quotations taken  from the Statutes of the Upper German General Chapter — developed  under the influence of Biel — was able to show that the North German  Brethren took the Oberdeutsche Generalkapitel as their point of  reference when they formed the Union of Münster in 1499.*  3. Experiencing the status perfectionis and the vota.  3.1. Monastic theology and the simple view of the world.  The living communities of the Colloquy of Münster and the  Upper German General Chapter, despite being based on the Rule of  St. Augustine, had no desire whatsoever to be transformed into  monasteries. It is therefore not surprising that large similarities with  the religious may be detected in their sort of living community. For  instance, by means of the Rule of St. Augustine, both Andreas Proles  and Gabriel Biel were hoping to make actual the life of the ecclesia  primitiva within their own living communities. Whereas the  Augustinian Hermits of the Privileged Observance made their vofa  (Vows), the Brethren of the Common Life solemnly declared their  renunciation of private property and submitted themselves to the  Upper German General Chapter. Besides this, they made a votum  solemne stabilitatis (Solemn Vow of Stability) before a Notary Public  which appeared to give it the status of Civil Law.“ One of the reasons  nium. Tübinger Beiträge zur Universitäts- und Wissenschaftsgeschichte, 47, pp. 137-  154, further indicated as Tractatus, ed. Werbeck & here, p. 146 and G. Faix, ed.  Gabriel Biel: Tractatus de communi vita clericorum, in: G. Faix, Gabriel Biel und die  Brüder vom Gemeinsamen Leben, pp. 347-368 & here 360, further indicated as Trac-  tatus, ed. Faix, ‘“Utinam autem multi, ... etsi debita gratitudine non responderunt, sal-  tem ingrati non existerent hiis ipsis fratribus communis vite, a quibus primum tanti  profectus tanteque utilitatis beneficium susceperunt.”  *# See: G. Faix, Gabriel Biel und die Brüder vom Gemeinsamen Leben, p. 123.  Biel himself would have had to attribute this to the statutes of the House of the Breth-  ren at Herford.  *# See: U. Hinz, Die Brüder vom Gemeinsamen Leben, pp. 18-19; G. Faix,  Gabriel Biel und die Brüder vom Gemeinsamen Leben, pp. 115-117; M. Schrama,  Gabriel Biel et son entourage: Via moderna et Devotio Moderna, p. 175; W. Ernst,  Gott und Mensch, pp. 33-34; R. R. Post, The Modern Devotion, pp. 446-447.{S1 debıta ogratitudıne NON responderunt, sal-
tem ingrat1 1910)8| exıisterent hli1is 1PS1S fratrıbus COMMUnNIS vite, qu1ıbus prımum tantı
profectus utilıtatıs beneficı1um susceperunt. ”

See Paix: Gabriel Biel und die Brüder VO. (jgGeEemeiınsamen Leben, 123
1el hımself would have had attrıbute thıs the of the House of the Breth-
1CII1 al Herford.

45 See Hınz, Die Brüder VO. Gemeinsamen Leben., 8-19; Falx,
Gabriel ıel Un die Brüder VO. (Gemeinsamen Leben, 1451 1 Schrama.,
Gabriel zel el ON entourage: Vıa moderna el Devotio Moderna, 149 KUSE:
pott und Mensch, 33-34; Post, The Modern Devotion, 446-44 7
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why the specıfic Status of the TeINren of the Common ıfe has NOT
always een clearly understood, hes ıIn the fact that Bıel, ave
saıld above, opte for the canonıcal WAaY of domg thıngs in the Houses
of the pper German General Chapter, allowing them AasSssume the
ega of .. Chapter” But 1t 1S the solemn VOW, that 1S the ICason
why cholars typıfıe: them "rel1g10us” ın the Canon Law of
that word.“® But de Iure they ave een

As far the ega construction, the rTreihren of the Common
Lıfe appeare far removed from the ideals of theır ounder eer
TOTEe who “0nly” argue for conclusa el proposita for the PUTDOSCS of
the personal examınatıon of Ne’Ss consclience, sed NO  - VOLa ıth al] of
the Canon Law that WOUu ave een mplıed Dy thıs.“

Nevertheless, the interaction between the 1eW of the WOr
developed In monastıc theology, and hIs experıence of the devout
ideals, became essentıial Biel’s choıice of the SIALUS medius. hıs
monastıc 1eW of the WOT Was sımple In the that the
contemptus mundı In the cırcles of the Augustinian Observantısts in
Bıel’s time Was NECECSSALY precondıtıon when seekıing aVve
perfected the love of God the love 16 Was sought after Dy lıyıng
the VOoLa substantialia.® In the cırcles connected ıth Wındesheim [O0

Landeen, Gabriel ıel and the Devotio Moderna In Germany, 1n Research
tudies of the State College of Washington 28, 1960, and Inst, ott Un
Mensch, 26. 91 44 that 1e1 does 1a(011 COM hımself ıth the dıfference be-
ween CCanon and Brother wıthın the ovemen because al the time of hıs negotlatıon
the dıfference had nOT yvel crystallızed Ouft Oberman confuses the dıfferent
forms of lıving in communıity when he character1ıses 1e] ıf he had been member
of the congregatıon al Wındesheim, SC}  ® Oberman, Vıa moderna-devotio moderna:
Iendenzen Im Tübinger Geistesleben MalSs in I’heologen Un Theologie der
Universität / übingen, Tübingen, L977, 1-64 here 40-46; NI Iso Werden und
Wertung der Reformation, If.. and Herbst der mittelalterlichen T’heologie,

14 Schrama argued nevertheless, qu la dıfference entre Frere ei chanoıne
ete touJours tTres assıgnable, du MOI1NS SCI1S Canon1que et UJUC 1e]1 egalement optaıt
tres expressement POUI uU1lle vIie Frere NON Das chanoıne, celle-c1
etant SsoOumI1lse des nombreuses l01s ecclesiastıques.»1n Gabriel ıel el on eNTOUFra-

Via moderna el Devotio Moderna, In Nederlands Archief OOr Kerkgeschiedenis
61, 1981, 175 Ihe recent studies of Falx and Hınz do acknowledge the dıffe-

In form
47 See Ihomas KempI1s, Conclusa ef proposıita In nOmMmINe Domuniı mAa21stro

Gerardo edita, 1ın Pohl (ed.), Thomae Kempits D  ( OMNILAG, Freiburg-1m-
Breisgau, 1902-19  n Vols., vol 77 R] f£f.: SCC for the non-canonıcal meanıng
which the Devout themselves SaVC the propositum and theır OW. consuetudines:

Kors, Het propositum DiJ de moderne devoten. De verschriftelijking Van FEN kern-
begrip ult de vadertijd, 1n Ons Geestelijk ET 199 7, 146-180 here 163-165

4X Weınbrenner, Klosterreform IM Jahrhundert zwıschen Ideal und Praxıs,
48R
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thıs Was expressly worked Out such.” And, althoug he 0O€Ss NOTt lay
much emphasıs thıs iın hıs preachıing cycle De privilegiis
religi0sorum, because of the interests of the COUNIÄTY, Andreas Proles
0€es ralse the matter of the Vocatıo and the Carıtas eing the first
step and the 1na g0a]l of the monk  7  N wıthdrawal from the WOT
ese aATrec the exclusıve poles hrough IC the SOCLELAS perfecta, the
reli210, evelops hımself utterly opposed the WaYy>S of eing in the
world.°

NOW, Crusıius AIg UCS Ads ollows „Angesiıchts der tellung
1e1s in Maınz und se1iner in der alnzer Stiftsfehde, azu als
Vertrauter des ıfters. des Girafen ernar (L pVg) VOIN ppsteın,
ann keıne 7 weifel bestehen, ass 1e1S eigener W.  C WENN

als einfacher Bruder in das CUu«c Stift eıntrat262  P. VAN GEEST  this was expressly worked out as such.“ And, although he does not lay  much emphasis on this in his preaching cycle De privilegiis  religiosorum, because of the interests of the country, Andreas Proles  does raise the matter of the vocatio and the caritas as being the first  step and the final goal of the monk’s withdrawal from the world.  These are the exclusive poles through which the societas perfecta, the  religio, develops himself as utterly opposed to the ways of being in the  world.”  Now, I. Crusius argues as follows „Angesichts der Stellung  Biels in Mainz und seiner Rolle in der Mainzer Stiftsfehde, dazu als  Vertrauter des Stifters, des Grafen Eberhart (III, pvg) von Eppstein,  kann keine Zweifel bestehen, dass es Biels eigener Wille war, wenn er  als einfacher Bruder in das neue Stift eintrat ... Gabriel Biel wollte  sich hier in Butzbach aus allem öffentlichen Leben zurückziehen zu  Gebet, Kontemplation und wissenschaftlich theologischer Arbeit...  &S!  Basing one’s thinking on this observation might lead one to the wrong  conclusion that Biel could just as easily have entered the monastery at  Windesheim. Without wishing in any way to diminish the value of  Crusius’s observation, it must have become obvious to Gabriel Biel,  during the interiorisation of the devout ideals and spirituality, that the  monastic view of the world was far too simple for the life he intended  to live as a Fraterherr. We have already seen that it was in the  apparent autonomy and loyalty of Biel that the seeds of his freedom to  develop his own peculiar way of living in community lay. Following  on from this, the integration into an ordo canonicus Would have meant  accepting a status, in which the perfectio was based precisely on the  flight from the world. This ideal was not one, which lay close to his  heart. In this respect, too, he shows himself to be related to and  knowledgeable about the way of communal living of the first  generation of the Modern Devout. A document from a Notary Public  in Deventer dated 31* January 1391 shows that the town had offered a  house to the first generation of the devout moderns, under the  direction of Florens Radewijns, where they could persevere in their  contemplation for the well being of the town.” But this faithfulness to  # See: P. van Geest, Thomas a Kempis. (1379/80-1471) Een studie van zijn mens-  en godsbeeld, Kampen, 1996, pp. 149-158.  5 R. Weinbrenner, Klosterreform im 15. Jahrhundert zwischen Ideal und Praxis,  pp. 220-221.  5 I. Crusius, Gabriel Biel und die oberdeutschen Stifte der devotio moderna, in:  Studien zum weltlichen Kollegiatstift in Deutschland, p. 307.  2 G. Dumbar, Het kerkelijk en wereltlijk Deventer, Deventer, 1732, Vol. I, pp.  404-406. See also: R. Dier van Muiden, Scriptum: Vita domini Florencii prioris  nostri, in: G. Dumbar, Analecta seu vetera aliquot scripta inedita, Daventria, 1719,  pp. 12-52 & here chap. 8.Gabriel Bıel wollte
sıch j1er in utzbDac AdUus em Ööffentliıchen en zurückziehen
ebet, Kontemplatıon und wissenschaftlıc theologıischer Arbeıt eex3l
Basıng ne’s  2 ınkıng thıs observatıon might ead OMNC the
conclusıon that Bıel COU Just easıly ave entered the al
Wındesheim ıthout wıshing in aM Y WaYy dımınısh the value of
Crus1ius’s observatıon, ıt MUuUSt ave become obvıous Gabrıel Bıel,
durıng the interiorisatıon of the devout ideals and spırıtualıty, that the
monastıc 1e W of the WOTr Wäas far 1{070 sımple for the ıfe he ntended

lıve Fraterherr. We ave already SCCH that ıt W das iın the
and oyalty of 1e] that the seeds of hıs reedom

develop hıs OW peculıar WaYy of lıyıng in communiıty lay. Following
from thıs. the integration iInto rdo CANONILCUS would ave mean

accepting SIALUS, iın which the perfectio Wäas ase precısely the
1g from the WOT. hıs ideal Was nNnOtL ONC, which lay close h1s
ear In thıs respect, LOO, he ShOWwSs hımself be elated and
knowledgeable Oou the WdYy of communal lıyvıng of the 1rS
generatıon of the ern Devout document irom Notary Publıic
In Deventer afte. 191 anuary 1391 ShOws that the town had offered
house the 1rs generatıon of the devout moderns, under the
dırection of Florens Radew1]ns, where they COUu PEISCVCIC in theır
contemplatıon for the ell eıng of the town.>°“ But thıs faıthfulness

49 See Van eest, Thomas Kempits. 1379/80-1471) Een studıie Van zın Mens-

godsbeeld, Kampen, 1996, 149-158%
5() Weınbrenner, Klosterreform ım Jahrhundert ischen Ideal und Praxıs,
Z

CTUuSI1usS, Gabriel Biel und dıie oberdeutschen Stifte der devotio moderna, 1n
Studien ZU:  S weltlichen Kollegiatstift In Deutschland, 307

52 Dumbar, Het kerkelijk wereltlijk Deventer, Deventer, [’3 Vol T.
404-406 See also 1er Vall Muiıden, Scriptum: 1ta domini Florencil DFLOFLS
nostri, 1in Dumbar, Analecta SEU veler«a alıquot scrıipta inedita, Daventria, 1719,

Da here chap.
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ennicheit (uniformity) dıd 19(011 prevent the devout the Spırıt of eert
Tote from allowıng male pupıls of the Chapter School dUU1TC
knowledge by etting them CODY Out VaIl1lOuUus spırıtual and theologıca
00 for 1Cc work they WeIiIC pa1ıd TIhe devotional conference held
for the pupıls Dy ToOTte and h1s dıscıples durıng thıs CUVILY, bears
W1CINESS the AF for eır spiırıtual renewal 53 Just for the 1rs
generalion of the devout moderns L{00 for 1el the IMONaAastlıc WdYy of
communal lıyıng ave encompassed crıtical dıstance VL a_

VIS the WOT. But the sımple 1CW of the WOT. 1C
eology offered and 10 also ald the foundatıons for the ıdea of
the cContemptus mundı the preachıng cycle of Andreas Proles
Was NOL compatıble ıth the iıdeals of the Devotion such 1e1 had

form TaC and übıngen The CoOoNnstruction of STAIMINATL
00 for the pupıls of the atın School bears W1ItnNness 18 h1is
educatıonal endeavours TIhe translatıons of work Dy Hugo of St
Vıctor pseudo Augustinıan text and works by Jean Gerson ear
WICNESS hıis reformıng endeavours 55 Here Can SCC that Bıel the
development of hıs OW peculıar form of communal lıyıng the

of old ADC ST1 wıshed Gc actıon and contemplatıon
workıing together It 15 surely nNnOTL insıgnıfıcant that 1e] hıs
Iractatus de COMMUNLI VıLa clericorum PIalsSCc>S the WaYy of lıvıng
COMMUNIT apostolıc t1imes Jerusalem representing mıddle-
WaYy between complete separatıon and the 1ıfe 1ve wholly the
WOT. 56 Not takıng the state of ıfe of the rel1210us, me  9 the

534 Anton Weıler Onderwijs VOrMINS DiJ de Moderne Devoten Speling,
1993 272 & here 15
54 1e] Tractatus utilis AFTLS 2rammalıcae FeESIMINUM Was publıshed al Reutlın-

SCH 1486 Urach the Sdalillec YCal Le1ipz1ıg 497 and Spıres 1495 SC Haın
Kepertorium Bibliographicum Stuttgart übıngen 8726 18358 3189 00SsSENS
Allıiance ela mentt0 the O(OGCUIICHCGE of publıcatıon 483 1el
Regula hona el doctrinalis Was publıshed at Urach 4823 and al Le1pz1g
1497

5 Hugo de SANCILO Victore Von der Krafft Un würckung der lıeh included
Der übertrefflichst Weg der Scäligkait ugsburg, 518 See oft Un
Mensch 112 the pseudo Augustinan 'anuale (Hantbüchlein) and the
translatıons of the tracts Dy (Jerson (Opus[Buclin VONn den (Jeboten ich-
fen und Bekentnis CZU sterben) desceribed BAYERER Libri Capituli Eccle-
S1IA4E Sanctı Marcı ur Katalogistierung der Butzbacher Handschriften der Unıver-
sıtatsbibliothek Gießen Wetterauer Geschichtsblätter 1975

“Et SIC accıpıendo applıcando ordo ad modum vel formam
alıculus honeste el ordıinate 1fe dicımus NOS habere vel CICIC ordınem apostolorum
vel discıpulorum Christı vel sancte sancte prımıtıve matrıs ecclesıie, de ordıne
vel modo vivendı ser1bıitur Actıs A Iractatus, ed Falx, 34 “Et secundam istam
acceptionem sımplicıter CH 3000001 ıbertate atemur NOS ordınem NON habere, qu1äa
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CAdsec of the reihren of the Common Life: stavıng off of ensi1o0n
between the accepte: form of cCcCommunal lıving, IC had
instıtutionalısed the 1g from the WOT.: and ıts negatıve 1eW of the
WOor the UHG hand, and ideals peculıar oneself the er
iıdeals 4C WEIC also expressed in the work of the reinren in
pastora. CaI®c, educatıon and scholarly Nquıry in utzbac TaC and
übıngen. Bıel must ave taken hıs startıng point, the idea that the
interplay between the contemplatıve and the actıve elements COUuU

determinıng thıings long the State of lıfe, ın j 10 the 1g
from the WOT 15 formalısed and anchored, Was NOT formally entered
into. But he probably also perce1ved, that the monastıc WaY of lıvıng
in Communıty, offered opportunıitıies for hıs ıdea of Aactıo In
contemplatione. Oou 1C 11l ave Sa Y INOTC Jlater.

The Vola substantıialıa 2uarantee of perfection.
er The Fourth General Councıl of the Lateran In 1215

theologıans developed WaYy of ookıng al the relatıonshıp between
relig10 and perfectio 1n 4 F relig10 Was cons1ıdered be
1C d far form and Ontent WEIC concerned, Was perecCt and led

perfection.”” Hence, the fınal profess10n, by of 1C the
monk pledged hımself solemnIiy and publıcly the er and the
Rule, Wäds regarde addıtionally, in monastıc eology, eıng
second Baptısm By carryıng the job hrough the end, ternal blıss
WOU be gaıned. Poverty, obedience and chastıty WeTEC the evangelıcal
virtues, The Counsels of Perfection, contaıned in the OWS 1C WEeEIC
consıdered eing fundamental and essentıal for the vıta
perfectionis. The Carıtas 1C WAas the ultımate aım of the monk, had

be ul uUuDON the bedrock of the renunc1atıon of prıvate rODpEeTTY,
self-determination and sexualıty. In the spirıt of the predomiınant
ınkıng of the tiıme, namely, that lıyıng accordıng the VOWS, made
the MOoOSst that COU be made of human nature, for Andreas Proles, the
OWS WeEIC absolutely fundamental and substantialia In the hat
they Tree ON irom the Tree Arıstotelıan a1MSs of ıfe the useful, the

U: onachı uprofessionem facımus qu habıtam alıculus rel1g10N1s
suscep1mus”, Tractatus, ed erbeck, 139; Iractatus, ed Falx, 348; °“Nobıs nte-
rT1mM satıs est ad perfectiıonem sStare el vivere in lıbertate leg1s chrıistianae sub
NO abhate Christo’”, Iractatus, ed erbeck, 140:; Iractatus, ed Faıx, 35()

57 See Elm, Reformbemühungen und Observanzbestrebungen Im spätmittelal-
terlichen Ordenswesen. Eın Überblick, 1ın Reformbemühungen Un Observanz-
bestrebungen IM spätmittelalterlichen Ordenswesen, Berlın, 1989, Zi1  \O See alsOo
Iractatus, ed Faıx, 349 and Iractatus, ed erbeck, 152
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pleasan and the honourable. Because of ese a1ms, ONC Was forever
accommodatınzg oneself the WdYy>S of the WOT and preventing
oneself from eing OPDCH the 111 of

But the VOWS, IC WEIC ase the Counsels of Perfection,
impliıed not Just ex1ıistenlia confrontatıon ıth the alıent princıples
of the monastıc ıfe They guaranteed, OT and above that, the
certainty of the Law of the Church One ntered into State of lıfe,
16 ave sald, in of Canon LaW, Was regarde
pertfeet. The vıta perfecta W äas instıtution establıshed bDy law
TIThomas Aquınas expressed thıs idea d ollows, °SI1IC igıtur ef In
perfect10n1s proprıe dicıtur CSSC alıquıs, NON hoc quod
dılectionıs perfectae, sed hOcC quod oblıgat perpetuo, (AF alıqua
solemnıtate, ad YJUaAC sunt perfection1s”.” In h1s De Votiıs MONASTICLS
Iudıcıum of S20 Luther made attempt free the STALUS

perfectionts from thıs essentlial foundatıon. The Counsels of
Perfection, he argued, COMn nOot poss1ıbly be contaıned wıthın the
lımıtations of OWS er all, VOWS, had implıcations ın er of
C'anon LaW. THeV WEeIC bindıng and eternal in character. And ıt Was

precisely thıs that orme: hındrance lıyıng them Ouft ireely.
Gabriel 1e] Was not ONEC of Luther’s predecessors AS far d thıs

Wäas concerned. er all, he challenged the legıtımacy of the
Vvıta perfectionts. OWEeVer he dıd indeed object fo the monastıc orders
havıng MONOPOLY the Counsels of Perfection (Q)ver and agaınst
legalıstıc understandıng of perfectio and relig10, he placed
spirıtualised interpretation of the term rdo and ıth ıt spirıtualısed
interpretatıon of perfection (O00 along exactly the SaJIinle lınes hıs
wrıtings ıIn defence of the odern Devotıion.® Vowıing keep the
Counsels of Perfection, obedience, chastıty and DOVerTY, formed ın
Biel’s CYC5S neıther pre-condıtion 1910)8 guarantee that indeed
perfection understood In non-canonıical but spırıtual WAaY WOU
result In hıs Iractatus, and thıs for people lıvıing outsıde the monastıc
envıronment, he reproduces the Counsels of Perfection

5X Weınbrenner, Klosterreform IM Jahrhundert zwischen Ideal und Praxıs,
46-4 7
59 Summa Theologica 11I-11 84.4 He dıd indeed SdY, °°Ht deo nıhıl prohi-

bet alıquos K perfectos quı NOMN Sunt 1ın perfect10n1S; alıquos SSC 1ın
perfect10n1s quı NON Ssunt perfect1.” But in thıs CONTteXT, TIThomas 18 nNnOTL workıng Out the
virtue of perfection such but the f perfecti1on thıs exX1ists in Canon Law, 1.e
the monastıc

Iractatus, ed erbeck, 139; Iractatus, ed Faıx, 34 7 In urther contrI1-
Dution, Biel’s TIractatus Ade communl ıta cleriıcorum, 111 be consıidered in the lıght of
these defensive wrıtings.
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instruction for lıving harmon10usly in cCommunıty. eecn TOTEe had
een dissatısfied ıth the WdYy of ıfe eing led by the prıests and
reckoned VErIYy few of them worthy of theır office. In the SdIlNnle spirıt,1e] suppose the OWS to be useful only for partıcularly SMa
miınorıty and consıdered monastıc ıfe LOO0 strict.® And that 18 why he
1S able {O emphasıse 1ın plaın erms the poss1bıilıty of attaınıng the
perfectio also religionem, wıthout being rel1g10us.® The
flourıshing of Church 1fe 1S thanks the INanYy WAaYS in 3C ıt Can
be 1Ve: Gabrıiel 1e] regretted the fact that only monks and the
regular clergy WEeTC lıyıng in cCommunıiıtlies grafted NIO the three
Counsels of Perfection.® 1fe In cCommunity, ınspired Dy the
Counsels of Perfection but 181011 made legitimate Dy of the VOWS,
had, after all, always ex1isted wıthın the Church.®

Hıs g1ve the Counsels of Perfection SOINE SOTT öf
shape In everyday lıfe, sShow that 1e1 Was aımıng for the SaJmne

Proles make the WOT understand that the seemiıingly
unstoppable forcee 1Ss the general drıve for riches, sensualıty and
W  ’ mMust be resisted. In the Sspırı of Augustine’s Praeceptum, Bıel,
In hıs Iractatus, points the sharıng of of
neutralısıng thıs force. TIhe question arıses, why W ds 1e] insıstent

uncoupling the OWS from the Counsels of Perfection al thıs
partıcular mMOomMment In time? Certainly ıt al] looks lıttle Strange.Consıiıder, Lırstly, that the WaY of lıying In communıity IC he had
developed Was sımılar to hat of the V1a MONAStLCA far the
Structure of ally ıfe Was Concerned. TIhen, secondly, the
aforementioned solemne stabilitatis taken in the of

“De YUUO (the priesthood, DVg) magıster Gerardus tale testimon1um perhı1ıbuit,dıcens. Seme!l fec1ı 1UM ordıinarı ın presbyterum: el D  Ö quod dıgnus sıt De Cefiero
cavebo, evıter quı1d sıimıle facıam: quı1a dUCOS ad hoc indoneos CeETDÖ Ihomas
KempI1s, 1ta domuinı Florentii, 1n Thomae Kempis OMNILAG, Vol I 139°
Iractatus, ed erbeck, 141:; Iractatus, ed Faix, G 8 A a A

672 ““tamen In SANCLA ecclesia unft multı perfectionis 2radus266  P. VAN GEEST  instruction for living harmoniously in community. Geert Grote had  been dissatisfied with the way of life being led by the priests and  reckoned very few of them worthy of their office. In the same spirit,  Biel supposed the vows to be useful only for a particularly small  minority and considered monastic life too strict.“ And that is why he  is able to emphasise in plain terms the possibility of attaining the  perfectio also extra religionem, without being a religious.® The  flourishing of Church life is thanks to the many ways in which it can  be lived. Gabriel Biel regretted the fact that only monks and the  regular clergy were living in communities grafted onto the three  Counsels of Perfection.® A life in community, inspired by the  Counsels of Perfection but not made legitimate by means of the vows,  had, after all, always existed within the Church.“  His attempts to give the Counsels of Perfection some sort of  shape in everyday life, show that Biel was aiming for the same target  as Proles: to make the world understand that the seemingly  unstoppable force which is the general drive for riches, sensuality and  power, must be resisted. In the spirit of Augustine’s Praeceptum, Biel,  in his 7ractatus, points to the sharing of property as a means of  neutralising this force. The question arises, why was Biel so insistent  on uncoupling the vows from the Counsels of Perfection at this  particular moment in time? Certainly it all looks a little strange.  Consider, firstly, that the way of living in community which he had  developed was so similar to that of the via monastica as far as the  structure of daily life was concerned. Then, secondly, the  aforementioned vorum solemne stabilitatis taken in the presence of a  ° “De quo (the priesthood, pvg) magister Gerardus tale testimonium perhibuit,  dicens. Semel feci unum ordinari in presbyterum: et spero quod dignus sit. De cetero  cavebo, ne leviter quid simile faciam: quia paucos ad hoc indoneos cerno”, Thomas a  Kempis, Vita domini Florentii, in: Thomae a Kempis opera omnia, Vol. 7, p. 139;  Tractatus, ed. Werbeck, p. 141; Tractatus, ed. Faix, pp- 351-352.  62  “tamen in sancta ecclesia sunt multi perfectionis gradus ... ut UNUSGULSQUE DFO  viribus suis et pro mensura gratie, quam sibi mensus est Deus, id eligat, quod sibi  melius competere videbitur ...”. See: Super modo vivendi, ed. Hyma, pp. 97-99; Trac-  tatus, ed. Werbeck, p. 141; Tractatus, ed. Faix, p. 351, cited here.  6 u  .. ut ex hoc dicatur regina (= ecclesia, pvg) stare a dextris regis in vestitu  deaurato circumdata varietate ... numquid non multum decoris sibi ex hoc accidere  videtur, ut observantia huius communis vite, que iam prochdolor apud solos monach-  0s et religiosos reperitur, etiam apud nonnullos observatores clericalis honestatis repe-  riatur? Atque etiam ita inter clericos servetur et salvetur ista regularis observantia, que  primo omnium pro clericis est instituta, neque enim gratis a sanctis patribus sint scrip-  ta, que de hac salutari institutione passim reperiuntur et leguntur ...”, Tractatus, ed.  Werbeck, p. 141; Tractatus, ed. Faix, p 8351°  ® Tractatus, ed. Werbeck, pp. 144-146; Tractatus, ed. Faix, pp- 355-360.Ul UNUSGULSQUE DVYOViIrıDus ULS el DFO ENSUYA gratie, GUAM ıbl Mensus est Deus, ıd eligat, quod ıbı
melius Compeltere videbitur See Super moOodo vivendi, ed Hyma, 97-99; YAC-

ed erbeck, 141:; Iractatus, ed Faıx, CN cıted here.
64266  P. VAN GEEST  instruction for living harmoniously in community. Geert Grote had  been dissatisfied with the way of life being led by the priests and  reckoned very few of them worthy of their office. In the same spirit,  Biel supposed the vows to be useful only for a particularly small  minority and considered monastic life too strict.“ And that is why he  is able to emphasise in plain terms the possibility of attaining the  perfectio also extra religionem, without being a religious.® The  flourishing of Church life is thanks to the many ways in which it can  be lived. Gabriel Biel regretted the fact that only monks and the  regular clergy were living in communities grafted onto the three  Counsels of Perfection.® A life in community, inspired by the  Counsels of Perfection but not made legitimate by means of the vows,  had, after all, always existed within the Church.“  His attempts to give the Counsels of Perfection some sort of  shape in everyday life, show that Biel was aiming for the same target  as Proles: to make the world understand that the seemingly  unstoppable force which is the general drive for riches, sensuality and  power, must be resisted. In the spirit of Augustine’s Praeceptum, Biel,  in his 7ractatus, points to the sharing of property as a means of  neutralising this force. The question arises, why was Biel so insistent  on uncoupling the vows from the Counsels of Perfection at this  particular moment in time? Certainly it all looks a little strange.  Consider, firstly, that the way of living in community which he had  developed was so similar to that of the via monastica as far as the  structure of daily life was concerned. Then, secondly, the  aforementioned vorum solemne stabilitatis taken in the presence of a  ° “De quo (the priesthood, pvg) magister Gerardus tale testimonium perhibuit,  dicens. Semel feci unum ordinari in presbyterum: et spero quod dignus sit. De cetero  cavebo, ne leviter quid simile faciam: quia paucos ad hoc indoneos cerno”, Thomas a  Kempis, Vita domini Florentii, in: Thomae a Kempis opera omnia, Vol. 7, p. 139;  Tractatus, ed. Werbeck, p. 141; Tractatus, ed. Faix, pp- 351-352.  62  “tamen in sancta ecclesia sunt multi perfectionis gradus ... ut UNUSGULSQUE DFO  viribus suis et pro mensura gratie, quam sibi mensus est Deus, id eligat, quod sibi  melius competere videbitur ...”. See: Super modo vivendi, ed. Hyma, pp. 97-99; Trac-  tatus, ed. Werbeck, p. 141; Tractatus, ed. Faix, p. 351, cited here.  6 u  .. ut ex hoc dicatur regina (= ecclesia, pvg) stare a dextris regis in vestitu  deaurato circumdata varietate ... numquid non multum decoris sibi ex hoc accidere  videtur, ut observantia huius communis vite, que iam prochdolor apud solos monach-  0s et religiosos reperitur, etiam apud nonnullos observatores clericalis honestatis repe-  riatur? Atque etiam ita inter clericos servetur et salvetur ista regularis observantia, que  primo omnium pro clericis est instituta, neque enim gratis a sanctis patribus sint scrip-  ta, que de hac salutari institutione passim reperiuntur et leguntur ...”, Tractatus, ed.  Werbeck, p. 141; Tractatus, ed. Faix, p 8351°  ® Tractatus, ed. Werbeck, pp. 144-146; Tractatus, ed. Faix, pp- 355-360.hOC dicatur regına ecclesı1a, pVg) stare dextris reg1s ıIn vestitu

deaurato Circumdata varıetate266  P. VAN GEEST  instruction for living harmoniously in community. Geert Grote had  been dissatisfied with the way of life being led by the priests and  reckoned very few of them worthy of their office. In the same spirit,  Biel supposed the vows to be useful only for a particularly small  minority and considered monastic life too strict.“ And that is why he  is able to emphasise in plain terms the possibility of attaining the  perfectio also extra religionem, without being a religious.® The  flourishing of Church life is thanks to the many ways in which it can  be lived. Gabriel Biel regretted the fact that only monks and the  regular clergy were living in communities grafted onto the three  Counsels of Perfection.® A life in community, inspired by the  Counsels of Perfection but not made legitimate by means of the vows,  had, after all, always existed within the Church.“  His attempts to give the Counsels of Perfection some sort of  shape in everyday life, show that Biel was aiming for the same target  as Proles: to make the world understand that the seemingly  unstoppable force which is the general drive for riches, sensuality and  power, must be resisted. In the spirit of Augustine’s Praeceptum, Biel,  in his 7ractatus, points to the sharing of property as a means of  neutralising this force. The question arises, why was Biel so insistent  on uncoupling the vows from the Counsels of Perfection at this  particular moment in time? Certainly it all looks a little strange.  Consider, firstly, that the way of living in community which he had  developed was so similar to that of the via monastica as far as the  structure of daily life was concerned. Then, secondly, the  aforementioned vorum solemne stabilitatis taken in the presence of a  ° “De quo (the priesthood, pvg) magister Gerardus tale testimonium perhibuit,  dicens. Semel feci unum ordinari in presbyterum: et spero quod dignus sit. De cetero  cavebo, ne leviter quid simile faciam: quia paucos ad hoc indoneos cerno”, Thomas a  Kempis, Vita domini Florentii, in: Thomae a Kempis opera omnia, Vol. 7, p. 139;  Tractatus, ed. Werbeck, p. 141; Tractatus, ed. Faix, pp- 351-352.  62  “tamen in sancta ecclesia sunt multi perfectionis gradus ... ut UNUSGULSQUE DFO  viribus suis et pro mensura gratie, quam sibi mensus est Deus, id eligat, quod sibi  melius competere videbitur ...”. See: Super modo vivendi, ed. Hyma, pp. 97-99; Trac-  tatus, ed. Werbeck, p. 141; Tractatus, ed. Faix, p. 351, cited here.  6 u  .. ut ex hoc dicatur regina (= ecclesia, pvg) stare a dextris regis in vestitu  deaurato circumdata varietate ... numquid non multum decoris sibi ex hoc accidere  videtur, ut observantia huius communis vite, que iam prochdolor apud solos monach-  0s et religiosos reperitur, etiam apud nonnullos observatores clericalis honestatis repe-  riatur? Atque etiam ita inter clericos servetur et salvetur ista regularis observantia, que  primo omnium pro clericis est instituta, neque enim gratis a sanctis patribus sint scrip-  ta, que de hac salutari institutione passim reperiuntur et leguntur ...”, Tractatus, ed.  Werbeck, p. 141; Tractatus, ed. Faix, p 8351°  ® Tractatus, ed. Werbeck, pp. 144-146; Tractatus, ed. Faix, pp- 355-360.numquıd NO  sn multum decorIs s1ıbı hoc accıdere
videtur, ut observantıa hu1lus COommMmunI1ls viıte, YJUC 1am prochdolor apud solos monach-

el rel1210s0s reperIıtur, et1am apud nonnullos observatores clericalıs honestatıs LCDC-riatur? Atque et1am ıta inter cler1cos serveftur salvetur ista regularıs observantıa, qu«eprımo Oomnıum DTO clericıs est instıtuta,uNım gratis sanctıs patrıbus sınt SCT1P-
(a, UJUC de hac salutarı institutione passım reper1untur ef leguntur Iractatus, ed
Werbeck, 141:; Iractatus, ed Faıx, 351

Iractatus, ed Werbeck, 44-1 Iractatus, ed Falx, 355-360
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otary Publıc Oun Brother the General Chapter for the rest of
h1ıs lıfe hıs had dec1iısıve effect the WaYy In IC the
organısatıon functioned. Thiırdly, havıngz keep the 02 of
DOVEeITY, chastıty and obedience, and havıng adopted communıty for
the rest of ne’s ıfe and havıng agreed be obedıen the rule of
order, 1C went along ıth 1t, althoug not able {O be consıdered de
ure DIODCL profess1ion, amounted the SaJinle ıng nevertheless.
Fourthly, the general condıtiıons for WeIC extremely sımılar
ose of the regular orders. Only of hıs OW free ıll m1g
candıdate seek CNUrY and full year’'s probatıon Oll0owe!l er hat
10 made ıt al ook VeErLY akın novıtlate. alxX 1S COrrecft in
statıng, ‚„„dass bezüglıch des Aufnahmeverfahrens innerhalb des
Oberdeutschen Generalkapıtels eıne 1e1 größere Affınıtät ZU

Ordenswesen als A klassıschen Kollegiatstift besta Why, then,
dıd 1el NOL OW the reihren of the Common Lıfe Jomm ıth
eır colleagues al iındesheim?

We already SaVC the fırst 1CAaSON in the preceding fext It 15 quıte
poss1ıble that the sımple 1e6W of the WOT. implıcit in the idea of the
monastıc 1ıfe Vıta perfecta, Wäas 1a(011 compatıble ıth the reformıng
ideals of Gabrıiel Biıel 1900)8 ıth those of the uler. Addıtionally, it Was

precısely the interpretation of the solemne stabiılitatis, 1C
that Bıel wanted keep the retihren of the Common ıfe

AaWaVY from the Wındesheim sphere of influence because they WEIC

drıving hrough reforms, 3C WeTC NO the lıkıng of 1el would
be imposs1ıble ıth thıs solemn VO f stabılıty, send the
retihren of the Common ıfe Out monastıc reformers other
monasterı1es, in the interests of the AHeT, AdS WEeEeIC the members of the
Congregatıon of Wıindesheim under Johannes Mombaer. The
Augustinıan and devout ideal of the representing
continuatıon of the ecclesia primıitıva, WAäas safeguarded in the form In
1C 1e1 had already championed it 66 Furthermore, the reihren of
the Common ıfe of the pper (German General Chapter voılded the
danger of eing used, eıther collective, OT, indiıvıdual OOIS of
reform, in WaY which Was thoroughly opposed {O eIr ideal of Vıta
COMMUNLS.

But despıte the Brethren of the Common ıfe getting closer 18
the monastıc WaYy of organiısatıon and lıfe-style, there Was Ir and
rather INOTEC ıimportant reaSoN for separatın g the OWS from the

65 Falx, Gabriel zel und dıe Brüder Vo. (jemeiınsamen Leben, 119
See Epiney-Burgard, Saıint Augustin el Ia ‘Vıe '"ommune * dans la Devotion

Moderne, in Meditoevo 9, 1983, 61273
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Counsels of Perfection As has already een mentioned, canonıcal
STatus SaVC MONAaSTETY ıts MNg 18 ex1ist and the monk hıs ega
securıty. In thıs CONTLEXT, ambience mıght develop, wıthın the ıfe of
the communiıty, 10 Was neıther compatıble 1ıth the spiırıt of the
rule 1OT ıth that of the Counsels of Perfection d sealed by the OWS
The orders were free adap the rule In Constıitutiones the rule
accordıng theır partıcular requırements. It Was NOTL unusual for Bıel,
In hıs cCapacıty the Ruler’s Commıissioner for (Orders al
W ürttemberg, identify approve Constıitutiones for monasterıes In
IC for example, prıvate Was permitted degree of
independence had een allowed for The ıdentity of monastıc
cCommunıty COU. In such WAdY, be MOTIEe determined Dy ıts
Constitutiones than by the (spirıt of the) rule by the OWS
themselves hen ın fact, th. abılıty STIOW dısappeared, IC the
1fe 1VvVe accordıng the VoLa substantialia had een able Ifer the
monk. Worse Ssuü the canonıcally valı COoNnstıiıtutiones m1g VEn
ave legıtimised thıs alıenation. The WdY ö lıvıng In cCommunıty
remaıned intact althoug estranged from the 1deal It m1g ell be
possıble that Bıel, Just 1ke the InS generatıon of the Modern Devout,
wanted g1ve shape WdY of lıyıing In cCommunıity 1n which the
opportunıties for inner growth WeTITC ase uDON 1fe structured along
monastıc lınes. But COU ıt be that sımultaneously and Mg from the
m, Bıel had attempted avo1d the danger pose byinstitutionalised WAY of lıving In communıty? Dıd he regar thıs form
of 1fe dangerous because 1t Was eXcessively elıant canonıcal
structures, COU continue ex1ist CVCNMN though the establıshed
cConsuetudines had brought about ıts estrangement from the ideal? DIid
Bıel perce1ve that precısely thıs canonıcal underpinning WOU CNSUTE
for far 11070 long the maılıntenance of ension between promısed ideals
and 1Ve': practice? In hı1ıs Iractatus de COMMUNLI Vıta clericorum, 1t
becomes abundantly clear that Bıel sought h1is Inspıratiıon ın Augustine
and the Counsels of Perfection havıngz desıre whatsoever
legıtimise h1is OW people Dy getting them take VOws.© It 1s also
viıdent that sem1-monastıic WaVY of lıyvıng In cCommunıty Was less
easıly capable of assurıng group’s continued existence should
estrangement from the ea happen take place For the sake of the
ıfe In cCommunıty and the W reform, 1e] mMust ave regarded
essent1ial the uncouplıng OF VOWS, ıth theır ımpliıcations for Canon
LaW, and the Counsels of Perfection, sealed wıthın them By

67 See Super MOdo vivendi, ed Hyma, BL Iractatus, ed erbeck, 146;
Iractatus, ed Falx, 359
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uncouplıng them irom canonıcal implıcatıons and ulterio0r motıves, he
MUSL surely ave attempted unleash the creatıve of the
Counsels of Perfection makıng them ULLY operatıonal and capable of
guldıng the cCommuniıty. The takıng of OWS ıth theır Canon Law
implıcatıons interfered ın the whole busıness of lıyvıng the
Counsels of Perfection an had be avoıded ecurıty and the
ng eX1st WeIC mat(ters, 1C 1e] sought PDITOÖOCUIC by workıng
alongsıide the uler and by IC had INOTC of the character
of 1V1 Law than of Canon Law. hıs kept the WdYy €ea| OPCH
experıence of the Counsels of Perfection sealed in the VOWS, In
the WaY in IC in hıs SCTIMONS, Geert rote had nNntende: all along
In the first half of the 1 5% COHL; the CuUuStOom of makıng proposıtum
(declaratıon of intent), Was longer COTILNIHNON ıIn devout cırcles.
Neve  eless, 1e]1 in hI1is Iractatus, the OWS from
the Counsels of Perfection, regardıng the latter NECESSALY the
growth of the communıty and in the inter10r ıfe Was NOTL inspıte of
the 1V1 Law safety clauses but prec1sely because of them that Biıel
Was able posıtıon the reihren of the Common ıfe perfectly
g1ve shape and cContent 18 the orıgınal devout experlience of the
Counsels of Perfection conclusa el proposita In the WaY In 1C
TOTte had intended.® BYy employıng 1V1 |Law safety clause and by
separatıng the Canon LAaW form from that IC Was contaıned ıIn the
Counsels of Perfection and 1{ had be 1Ve LO, namely,
POVEeTITY, chastıty and obedience, V1IS1ON CINCISCS of the role and the
function of the ota 1C nngs Irue and betrays nNOTL merely Bıael’s
independent nature andubut INOIC partıcularly hıs craviıng
for authenticıty.

Biel’s Indebtedness fOo the Spirituality of the Modern Devotion.
nıtlal Contours.

The (F of Departure: Confluence of Interests and Prıvate
Life

1e1 Was inspıred Dy the ideals of the ern Devotion. hIs 1S
demonstrated Dy hI1is CONCCIN for the educatıon of

DCISONS and, certaınly al St eter, ONC of the TetNnren of the
Common Eiıfe: for small-scale laıcal devotion. What remaılns unclear
1S whether the alıent po1ints In the ıdeals of the odern Devotion

6X See for thıs or1ıgıinal VIEW: Kors, Het propositum DiJ de moderne devoten.
De verschriftelijking VL  - ecen kernbegrIip ULl de vadertijd, 1in Ons Geestelijk 7a
199 7, 179
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matched ıth ose of Gabriel 1e] Irom the NOTY beginnıingwhether he acquıred them only exclusıvely hrough hıs CIS ıth
the Brethren It 1s perfectly possıble that he allowed himself be
affected Dy ese iıdeals havıng met ıth others who reflected hıs
OW background an prıvate ıfe As had een the Case ıth rote,
Gabriel Bıel’s privileged background, WOU enable hım get hold of

Man Y books he lıked urıng h1s tudies On the assumption that
he had already ZoL NOW the Brethren whilst studyıng al
Heıdelberg, ıt 15 perfectly possıble that ıt Was they who reinforced hıs
interest In books . ® Had he goL {O NOW the Brethren durıng the L[WO-
YCal per10 in 1C he tudied and stayed Cologne, hen ONEC WOUuU
rather spea. of like-mindedness iın fiıelds of interest.”° Whatever the
CaSC, Biıel’s interest ın bulldıng lıbrary showed hım {O be irue
devout He acquıred INAan Y manuscrıpts duriıng hıs studıies and es;e
benefited the cCommunıty al utzbach, 16 he entered.” Even the
spirıtuality of the scr1ptori1um, IC Was developed In the cırcles of
the modern devout, ave matched ıth and ave taken
roof ın the aıly rhythm, IC the rıiends took they gatheredround 1e] al utzbac The background daSs ell] the are' interest
in tudıes of these frıends, rather suggest that ere 11070 the spiırıtualiıtycontrıbuted the deepening of the experience of theır already presenthabitus than that 1t underlay the development of r 72 S5o, ıt remaıns

69 Rıtter, Studien ZUT 5pätscholastik, Heıdelberg, 1921, Vol z Via antıqua und
VIGA moderna auf den deutschen Universitäten, 48; Landeen, Gabriel ıel and
the Devotio Moderna In Germany, in Research Studies, 151

70 See Crus1us, Gabriel ıel und dıie oberdeutschen der devotio moderna,In Studien ZU.  S weltlichen Kollegiatstift In Deutschland, 300-301
See CrusI1us, Gabriel ıel und die oberdeutschen Stifte der devotio modernd,1n Studien ZU.  S weltlichen Kollegiatstift INn Deutschland, 300-301 Haltf of the

manuscript collection 1S access1ıble and forms part of the wıder collection of the Uni1-
versıty Liıbrary al Gileßen.

F} See Grube, ed Des Augustinerpropstes Iohannes Busch Chronicon Wıindes-
hemense Un Liber de reformatione mONnasteriorum, V11 ““Per hu1usmodiı nNnım fra-
S NOStIrorum dılıgentem scrıpturam laborem sollıcıtamque lıbrorum cCorrectionem
monasteriorum NOStIrum ın Wındesem COp10sam 1brorum bene emendatorum UnCcC
habet multıtudinem, ut eccles1iam De1 DCI hunc NOsSstrum hor1zontem hul1usmodi SanCc-
torum 1brorum volumiınıs hiıncinde, ut assolent, Communiıcantes el SU1S sanctıs ‚XCIN-
plıs ei Conversationibus lJonge amplhıus aedıfiıcare et ad melıora credantur PDTOVOCATC,
quam S1 publıcıs sermon1ıbus declamatorie in eccles111s populo predicarent.” The legalstandıng and the Jegıtimacy of the Brethren of the Common ıfe Deventer Was
based the communal ownershıp of books These books, for the greater part, amne
from (Geert Grote, who, in the yCar before h1s demise, had taken five COPYISts into SCT-
VICe. See Van der Wansem, Het de geschiedenis der Broederschap VaUun
het Gemene Leven fot 1400, Louvain, 1958, 65 Publicaties het gebied der
geschiedenis der philologie, fourth ser1es, See Lourdaux, Het boekenbezit
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unclear whether Biel’s point of departure for the interi10o0r1satiıon
of the devout spırıtualıty 0Ug be explaıned rather In erms of the
compatibility of characters OT In terms of eing ouched by the devout
SIr hus ıt Was that he viewed eert Grote’s dıssatısfactıon 1ıth the
lıbertarıan WaY of ıfe the monastıc orders an the
estrangement from the ideals of the OWS d the ITCason for hıs efusal

order at But ere ıt 00 1ıke Grote 1s eıng held
the legıtımatıon for WAaY of lıyving in communiıty developed by 1e]
rather than figure ıth which ONEC m1g be able identify. What
then 1S de nature of Biels’s indebtedness the SOUTCECS from the cırcles
of the devout? Dıd he UuUse them rather for of legıtimatıon
than of inspıratiıon?

Bıel  2  s Indebtedness alt the Superficial eVve Knowledge
SOources.

Whılst hıs oughts WeEeTC developıng regardıng em1-monastıic
communıty’s MNg ex1ist, 1e] made full uUuse of the thınkıng 16
had already een developed In the cırcles of the odern Devotıion.
Many academıcs ave pominted Bıel attrıbuting h1is Iractatus de
COMMUNL Vıta clericorum the apologetic work Super modo vivendı
devotorum hominum sımul cCcommorantıum Dy Gerhard Zerbolt of
Zutphen TIhe latter efende communıty ıfe wıthout OWS In
SOCLeLtaSs carıtatıva Aase‘ the rdo apostolorum, which he regarded

being the Sdadllle thıng SocLietas SIMPIEX. Is that 1e1

boekengebruik biJ de moderne devoten, 1n Contributions !’ Histoire des Bıblıio-
theques el de la Lecture UÜX Pays-Bas van 600, Brussels, 1974, 24 /-3253, Archi-
Ves el Bıibliotheques de Belgique/ Archief en Bibliotheekwezen In Belgie, en number
71 1e1 fıtted Out scr1ıptorıum al utzbac and maıntaiıned close CONLACT ıth the
printing of the Brethren al Marıenthal See Bayerer, Libriı Capituli Ecclesiae
Sanctı MAarcıL. 7ur Katalogisierung der Butzbacher Handschriften der Universitäts-
hıhbliothek Gießhen, 1n Wetterauer Geschichtsblätter, 2 1975, 65 Ihe devout VIEW
would have made 1e] N& the cCopyıng and printing of 00 M1SS10NAaTrYy endea-
OUL. “Elıgıimus ltaque ser1bendiı1 laborem Satagentes quantumS, ut eft polıtos
el emendatos lıbros eific1amus’”, Iractatus, ed erbeck, 148; I ractatus, ed Falx,
363 For the specıfic of formatıon whıch the devout ascr1ıbed wrıting and
Copyıng Na Staubach, Pragmatische Schriftlichkeit Im Bereich der Devotio
Moderna., 1in Frühmuttelalterliche Studien, 2 E 1991, 418-461 and Mertens,
Texte der modernen Devoten als ıttler zwischen kırchlicher und persönlicher
Reform, in Niederdeutsches Wort 3 E 1994, 63-/4

73  K Iractatus, ed erbeck, 146; Iractatus, ed Falx, 359
74 Hyma, ed (Gierard Zerbolt Väall Zutphen, Super mMmoOdo vıivendiı devotorum

hominum sımul commorantıum, in Archief voor de Geschiedentis Vl  _ het Aartsbisdom
Utrecht, 5 E 1925, 1-100 here Bıel, would SuUuppoOort the rıght of
exIistence and the self-understandıng of the STALUS medius of the Brethren of the Com-
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made USsSec of erbolt's work In hıs explanatıon of the medius vıvendı
modus dS WaY of lıving In Communıty, 1C WOU be capable of
revıtalısıng the ıfe of the ecclesia primitiva.” Even when 1e1 15
dısputing the exclusıve claıms of the orders communal lıving, ıt 1S
clear hat hıs LO0 1S dependant erbolt’s hınkıng carrıed Out before
hım aybe ere he CalNle ACTOSS the hought that eing part of the
human DACt al all has do ıth lıyıng together. Moreover, the Vıta
COMMUNLS 1S renewed by Chriıst and carrıed by the postles.”® 1e]
CcE INOTEC made erbolt’s 1deas h1ıs OW when ınkıng ou the
usefulness and the necessity of wearıng the habıt. ”” When discussıng
manual work and the ordering of daıly lıfe, dS ell his 1ıdea that the
WaY of lıying together TOtNers in cCommunıty of g0o0ds complıes
ıth the sıtuatıon before the Fall, it 1S the hought In the work of
Zerbolt, 16 MnNgs out.’® Just 1ke Zerbolt had done., 1e] held that
the Brethren WeIC workıng the restoration of the Chrıstian Way Ör
ıfe In al the Counsels of Perfection m1g be experiıenced
fervently and of nNe s OW free 11l and NOTL AaSs OWS ONEC 1s oblıged
keep CM hat INnaYy The 1dea that the orders had ost thıs WdYy of
lıyıng In cCommunıty because they had permitted the DOSSESSION of
prıvate pPrODEeTTY, 1s somethıng Biıel artıculates in the SdadJIinle WadYy Zerbolt
had one.”

OVve all, investigatiıon of the or1ıgıinal OUTCECS by a1lX and
ervbecKk. has served Support Oberman’s intul1tion. In ater

contrıbution O hıs debate, Biel’s debt of gratitude Zerbolt 111 be
brought into greater perspective Dy eXposing ll the 1g of other

I1HON ıfe along the Sadille lınes Zerbolt and the other devout defensive wrıtings. He
would do thıs Dy makıng the WadYy of lıyvıng in communıty conform the rdo ApOSTO-
lorum ordo discıipulorum Christi, unınterrupted MOdus vVıvendı in Italy, iın which
the ideal of lıyiıng in cCommunıty in evangelıcal Teedom continued be safeguarded.
See Iractatus ed Werbeck, 144 and Iractatus, ed Faıx, Zn 7 See also Elm,
Die Bruderschaft VO. (Gemeinsamen Leben FEine geistliche Lebensform zwıschen
Kloster und Welt, Mittelalter Un Neuzeılt, In Ons Geestelijk 59, 1985, 4 7O-
496 here 485 As regards Gerhard Zerbolt, SCC the innovatıve study Dy Staubach,
Gerhard Zerbolt Van Zutphen und die Apologie der Laıenlektüre In der Devotio
moderna, 1in Kock, Schlusemann, eds.; Latenlektüre UnN Buchmarkt Im spaten
Mıittelalter. Frankfurt-am-Maıin, 1997, 221-289, Gesellschaft, Kultur und Schrift,

/5 See Iractatus, ed Faıx, 347. 4: S5T 3 $ 392;
76 See Iractatus, ed Falx, 355 71& 7 E 3067, 195
77

/8
See Iractatus, ed Falx, CewE Al 79: 367. 195
See Super modo vıvendi, ed Hyma, 29-30; Iractatus, ed Werbeck,

147, 154° I ractatus, ed Falx, 362
79 See Super modo vivendi, ed Hyma, 34; Iractatus, ed erbeck,; 146:

Iractatus, ed Faix, 359
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SOUTCES and weıghing ıts relative orth In aAMn Y CaSC, al thıs ıt 1S
sufficient remark that Bıel dıd NOTL onsult Zerbolt’s wrıting for
inspıration much be able #merely leg1ıtimise h1s quası-monastıc WadYy of lıyıng In cCommunıty. hıs COUuU pomIn 18} marrıageof Convenlence between the odern Devotion and Gabriel Bıel And
yet; ere afe er aSpecCts of the work of Bıel, 1C eed be make
themselves heard These po1n greater personal familiarıity ıth
SOMIMNE of the ypıcal W lines wıthın the spırıtualıty of the Modern
Devotion EvVen ıf these Were unor1g1nal.

The Indebtedness al d Deeper eVe. Famıiliarity ıth the
Themes of Devout Spirituality.

In h1s Iractatus de COMMUNLI Vıta clericorum, 1e1 therefore
borrows 1deas especlally OSse elated Status and the ordering of the
day of the Brethren of the Common Life, formulated 1n Zerbolt’s
Super moOodo Vıivendi. In thıs SaJmnle TaC however, he urther
demonstrates that he has interiorized the Car of the odern
Devotion’s spırıtualıity. par from the ea of the ecclesia prımitiva
[WO INOTE aSpPECIS eed be identified ıIn Biel’s Iractatus SINCEe they
AdIc essent1al the devout Spiırıtuality. oth contemplatio In actıone
and CAaTe for the interior 1ıfe dIc emphasısed Dy hım In VEIY devout
WAY., 1S precıisely thıs comıing together of eEse ree Oments In hıis
Iractatus that MOST clearly demonstrates hat Biel’s search IOr
authentic spırıtualıty and WAaY of lıyıng ın cCommunıity had led hım
be inspired by odern Devotion . Bes1ides the ıdeal of the ecclesia
Primitiva, these OmMents typıLy the spırıtualıty of the Modern
Devotion. Precıisely because Bıel had confessed hıimself belongingthe Brethren of the Common Life. AICc entüutlie {O assume that
these WT Ooments that he Was abhle integrate into h1s OW
personal ıfe hrough comıing into ontact ıth the devout Ihey also
represent the first Urs In Biel’s indebtedness Devout
Spiriıtuality.

Contemplatio In actıone.
Ignatıus of Loyola an the Jesuit order ounded Dy hım ave

SUONC OoOWN ın hıstory ose who experıenced theır mMOoment of
"contemplation”, durıng wıthın the development of theır actıvıtles.
hıs sem1ımnal MOoment In the spiırıtualıty of the esults Can be attrıbuted

the intense famıliarıty gnatıus had ıth the spiırıtualıty of the

8() We hope be able thıs problem INOTC extens1ively in later publıcatıon.
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ern Devotion. er all, it Was the monks of Montserrat who had
given hım spırıtual counsel durıng hıis retireat al anresa. hılst
studyıngz iın Parıs under John ombaer.,. theır Abboaott, (GJarcıa Jımenes
de C1isneros, had become famılıar ıth the lıterature, spırıtualıty and
methods of reform of the Windeshemenses. Ignatıus’s studies ıIn Parıs
and hıs STaYy In the College onta1ıgu, et-u ıt had een entirely
along the lınes of “devout school”, WOU only ave served further
intensify thıs famılıarıty. The Canons Regular of Wındesheim derıved
theır idea of the contemplatio In actıone from Blessed Jan Ruusbroec.

eDlaere has pointed Out that the first generatıon of the devout
sought asSsoclate themselves ıth hıs en of the SO-Calle
“"ghemeyne mensch”. In Ruusbroec’s hought, thıs 1S PCISON for
whom work and reflection üde access1ıble sımultaneously.“ hıs OMO
COMMUNLS WOU become the ea and the OT for eer Girote In
hI1s De qualttor generibus meditabilium, In IC Varlous
methods of inter10r PIaycCI dıscussed, he emphasıses especılally the
forms of PIayCI that best ead tOo contemplatio. hıs form of PraycIL
AdSSUTMNES large degree of PUrı1LYy and passıvıty but wıthout forgetting
the value of WOTI The Vıtae of the first “devout” also ear wıtness 18
the fact that the oughts of Jan Ruusbroec in Groenendaal exerted
influence the 158 MONaSterYy of the e  S wıng of the Augustinıan
Tamıly ındesheim ASs far d the overall aım and general ordering of
everyday monastıc 1ıfe WEeIC cConcerned. But, has already en
mentioned above, CVEeNn before al] of thıs, the sem1-rel1210us reINren
an: SIisters of the Common ıfe had already gıven thiıs semiınal
mMOoMment eXpression In theır OW lıves. Living and workıng In the
WOT they led contemplatıve ıfe and WEeIC known Dy the townstfolk
of Deventer “"contemplatıves”.® The work of Ihomas Kempı1s
cshows clearly enough that thıs Vıtae contemplativae In
actıone, eDiliaere pPUuts ıt, took FrOOTL In the cırcles of the ern

eblaere, Mystique. Theories de Ia mystique chretienne. la litterature
mystique OYyeEN Ag2e, 1n Dictionnaitre de Ia Spiritualite 1 E} Parıs, 1980, cols 01 77/-
1918%

82 . lıcet 1O  — praecı1pıtanter, lıcet 1NON proprıa praesumptione, NECEC propru1s
virıbus, HON subito sed paulatım elımınanda ef evacuanda recedunt, vel pot1us Tans-
formantur In spırıtualem quondam armon1am, ut tam homo inter10r qUam exter10r,
la  3 ingrediens YJUamı egrediens, ut alt Chrıstus, dSCUa inven1lat.” Tolomio, ed
Gerardo Groote, Il TIrattato “De QquUaltor generibus meditabilium ”, Padovo, 1975,
10-1 1 .o.  ut invenırent ıngrediıendo ad dıyınıtatem pCI contemplatıonem vel CEIC-
dıendo PCI actıyam vitam pascua , Mulder, 802 (Grerardı Magnı Epistolae. Antver-
plae, 1933, 8

X3 Rudolf Dier Van Muıiıden, Scriptum, 1n umbar, ed Analecta SCH velera
alıquot scrıpta inedita, Daventrıiae, LA19: Vols., Vol 1 col
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Devout hıs odern Devout and Canon Regular of the second
generatıon WOU for the sake of the formatıon of the NOVICES al the
Agnıetenberg Zwolle, from time time make N> of hagıographic
COININON place in order recommend the Oratıio mentalıs d the mMoOst
useful form of Praycr for keeping the human mınd 1xe: (10d whılst
al work ** Here, indeed. there 15 question of contemplatio; rather,
the Oratıo mentaliıis forms, ıt WEIC, prelude and OCCasıon for
thıs {O But contemplatıon ıtself CannoTt be consıdered wıthout
1Irs undergoing thıs men

1ıke Ihomas KempIis, 1e] also dADPDCAaIs ave integrated the
contemplatio In actione, In ıts pragmatıc form, into hıs thınking the
ng WAaY of ordering nNne s  7 1fe ere:! iın hıis Iractatus, he
talk of the necessity of changıing Nne’s everyday routıine, he cıtes
Augustine’s De D monachorum XV 20) Here the Church
Father asks hımself, rhetorically ell hıterally, whether ANyYONCCOUuU object od’s sımultaneously carryıng Out manual
work whıiılst delıberating the Ten Commandments OT sınging the
Psalms er all, whiılst they are work, MOST manual workers dADPCATrperfectly capable of dırecting theır conversatıon and attention al the
Irıvolities and scandals of theatrical performances.®

TIhe PaASSapc In IC 1e] refers 18 prayıng and workıngsımultaneously, whereby unceasıng PraycCr determines the he  S of the
moment, 1s en entirely from Augustine’s De monachorum.
1e] hımself adds nothıng thıs plece of wrıiting. In hıs Iractatus, ONe
Cannot detect an Yy of the mystical connotatıons conveyed by sımılar
PasSsSasc In Grote’s De QUALLOT generibus meditabilium. The latter has
the contemplatıve moOoment and the mMOoment of mystıca experlıenceireely g1ven by God, almost sımultaneously. hus 1t 1s that
ota passıvıty the part of the PCISON o1ng the meditation SOCS

&.8 “Per dıem laborabant: noctibus oratıon1ı dıutinae vacabant qUamı-
YJUamm laborando abh oratıone mentalı mınıme essaren Omne (emMpus utilıter expende-bant:; Omnı1s hora ad vacandum Deo brevis videbatur...”, IThomas KempI1s, De IMILtAa-
tione Christi, In Pohl, ed Thomae Kempis ID  a OMNILA, Vol Z 3 „ “Qul hanc
intrat solıtudınem (cordıs qUamVIS forıs aborat: 1US amen INCMNS intus Tare NON CCS-
sat”,  9 I1homas KempIis, Sermones ad Fratres, 1n Pohl, ed Thomae Kembpis
ID  a OMNILA, Vol 1’ 1a65 2 Ihe Vitae of St Om1n1c contaın these COINMON pla-
Ges also

X “Cantıca VCTO dıyına Cantare et1am manıbus operantes facıle pPOSSsunt eit 1pSsumlaborem (anquam dıyıno celeumate consoları. An 18NOoramus opıfıces quıbusvanıtatem plerumque et1am turpıtudinibus theatrıcarum fabularum donent corda lın-
SUas 5Uas, CHu abh D' 19(0)  —_ recedant? Quı1d CISO ımpedit SCIVUm De1l manıbus
Operantem in lege De1l meditarı dıe nOcfte ef psallere domiını altıssımı?””, Iractatus,
ed Faıx, 365
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hand in hand ıth meeting ıth God ın the innermost of
the soul.®®

ntırely in the spırıt of St Augustine, both TIThomas Kempi1s
and Gabrıel Bıel favour introductory, practical and INOTEC
mMi1ıtable form of contemplatio In actıone. The Organıc usıcal
express1ion of hought contaıned In the quotation from Augustine and
replicated In the Iractatus de COMMUNL Vıtae clericorum, demonstrates
that Bıel has 1a(011 only interiorised ONC ofAugustine’s oughts, but that
he has alsOo made ONE of the force Helds of devout spirıtualıty hıs OW
hıs WOU tend O suggest that inner armony in human eing 1S NOT
Just question of attaınıng balance in the Su ota of the dıfferent
ItS of the day but also In time sefi asıde for reflection whatever
extent and In whatever form. TIhe sıng1ng of Psalms In actıon m1g
ell provıde foundatıon for thıs.>

More research ıll ave z  'e’) place before Can SC hat
extfent and how Gabrıiel 1e] really had approprıiated thıs force fıeld of
devout spiırıtualıty already mentioned. The question whether
1e1s affınıty the spiırıtualıty of the devout needs explamnıng® in terms
of compatıbıilıty 0)8 In of indebtedness remaılns OPCNH question.
It IS however, abundantly clear that rultful basıs for ıts integration
Was provıde Dy the Contex(t, the reformiıng ideals and h1s 1e W of the
WOTr He Was always of the nse relatiıonshıp between the
actıve and the contemplatıve 1fe Indeed, In ONC of hıs CIINONS he
5SdaYy5S, ‘“ Vıta contemplativa est Deo familior el DUrIOT, ftemenets!ı Iıa Sıf
SEDENUMEN! Intens1i0r et fructuosior ” . In the 1g of thıs statement,
he COUuU ell ave elaborated thıs CONCeEDPL of contemplatıo In actıone
In the SCITHNONS he created when he Jomed ıth the Tetihnren of the
Common Lıitfe

X6 CE} for descr1iption of the mystical experlıence, Deblaere, T emoi2nage
mystique chretien, in Studia mMLSSLONALIA, 1976, 11/-147/, Eng. I'ransl.: Christian
Mystic Testimony, in Ons Geestelijk Erf 72 1998, 129-153 Metz has analysed
Biıel’s understandıng of mystica. experıence In hı1s, yel, unpublıshed Dissertation
and ıIn Metz, (G(rabriel ıel und die Mystik, in KöÖpfT, Lorenz, ed Gabriel ziel
und Aie Brüder Vom gemeinsamen Lehen Beıträge AUS Anlaß des 500 Todestages des
Tübinger I’heologen. Stuttgart, 1998, Contubernium. Tübinger Beiträge ZUr Unıiver-
SIfAtS- und Wissenschaftsgeschichte 41, 55-92

AA Moreover, 1e]1 refers, in the Passarc concerned, Augustine’s De
monachorum, Z “Ista optıma gubernatıo est, ut Oomn1a SU1Ss temporıbus dıstrı1-
buta ordıne,ne anımum humanum turbulentis ıimplıcatıonıbus involuta
perturbent”, I ractatus, ed Faıx, 364

XX Quoted In Oberman, Herbst der mittelalterlichen Theologie, 319,
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The Interior Life Irue religi0
In Biel’s day, Johannes Mombaer, Canon Regular ofWındesheim, developed ser1es of methodical reflections andexercIises In hıs Scala meditatoria. Here ONE thought Was cruc1lal.Mombaer wished 1mpress h1s Con-Tfreres that prayıng the dayhours together In Communıity and respecting the letter of the monastıcrule, COuU NnOTt 1DSO facto holiness {O COMmMe about Observationof the rules and the ordering O1 the day had be liınked the inner

growth of the personalıty. JIhey weren / t be consıdered dS the aım In1ıfe such. “Student plures observare Coeremon1las el monastıca
tatuta ei ubı aeC fecerint salva arbıtrantur s1b1 omn1a el de VItSmentalıbus eXpugnandıs est BIS rema CUTA; sed NON SIC patrısnostrI1, NON SiC. YJUOTUM NUS dixıt Bonum esi psallere el tatuta
SCTYVAaTrC; sed qUI vıtla SIC rema CUTra, 1s est quı lardum subCistaep

Not everybody, In the rel1210us cırcles of the tiıme, shared hısunderstanding OT spiırıtual growth ıth ıts focus NOLT prımarılykeeping the rules but rather how USe lıfe’s daily rhythm forrenewal of the inter1o0r 1ıfe At the e of the 15% CEM.., Mombaerhımself WOUuU return empty-handed from the famous Abbey ofVıctor In Parıs. The monks had resisted softenıng of the regımeintended provıde INOTE opportunıty for personal appropriation of theheart of the Psalms and the PILayeCrs through individual mediıtation. Forthe sake of the prescrıbed Tüile, fasts and vigıls remaıned (GCt, theoffices solemn and Jong ıT Carryıng Out the prescrıbed actıvıtlesCOUuU LDSO facto ead 18 holiness. Mombaer realısed that suchintense organısatıon of lıfe’s aıly routine WOUuU only O drainmonk  ?  S CHNECISVY essentıal the interlorisation and personalısatiıon ofhat Wäas being read and prayed for.
Mombaeker., ın the spırıt of the IC ore hım,wıshed SCC HCcE INOTE the interior lıfe, Vıta Interna, become

SYNONYMOUS ıth "Tel10 ” Concentration the renewal of the

XI Johannes Mauburnus, Rosetum exercıtiorum spirıtualium el medita-fLONUM, Zwolle (D 1494, I: ANVH: col 4,3 Regarding Mombaer’s prayermethod and techn1que, Nla Benz, Meditation, Musık un Aanz. ber den ‘ Hand-psalter”, INnNe spätmittelalterliche Meditationsform AUS dem Rosetum des Mauburnus,Maınz, 1976, Abhandlungen der Geistes- Un S0zlalwissenschaftlichen Klasse / Aka-demie der Wissenschaften un der Literatur, 1976, Sn Debongnie, Jean Mom:-haer de Bruxelles. bbe de Livry. Ses ecrits el Z reformes, Ouvaın Toulouse,1927: Deblaere, Mombaer (Jean; Mauburnus, de Bruxelles), 1n Dictionnaire deSpiritualite, vol 10, Parıs, 1980, col 1510
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inter10r ıfe had een of the utmost ımportance the generatıons of
the devout who had preceded hım In the eıghth chapter of De
spiritualibus ascenSLONILDUS, (Gerard Zerbolt of Zutphen cop10usly
reproduces the eachıng of Florens Radewi1]ns introspection for the
PULDOSC of growth In the inter10r ıfe The mystıc of the first
generatıon of the devout moderns, Gerlach Peters, nOote that VEr

valuatıon of choral PrayCcl, Cal lead ack of inter10r sens1tivıty,
takıng hold of the PCISON before they themselves AIC of the
fact.”

Chronologically ell spirıtually, TIhomas Kempi1s
maımntaıns mıddle WaYy between the mystic Gerlach Peters and the
methodical moralıst Johannes Mombaer. Only benefiting himself,
dıd Gerlach seek make al y attempt al expressing in words the dıirect
and passıvely experienced unıon ıth God ombaer, the er
hand, developed entire methodology for the benefit of others S1VvINg
prıde of place examınatıon of nNnes cConsclence and personal
PrayCcl. As early 1440, IThomas KempIis had demonstrated h1ıs
mystagogical POWCLIS. For hım hat mattered Was not the development
of praycL technıques enablıng Intiımacy ıth G0od COI oOu by

of methodical Structures He W as consıstent in claımıng
throughout h1is works that, when human ıfe W as adequately
orlıentated, the drıving force would always be the desıire for God
Helped by the terms ıth 1C Gerlach Peters sought descr1ibe hıs
OW mystıca experlence, Ihomas attempted 8 intens1if y desıre for
God

‚b 1s precisely Ihomas KempIi1s’s work which demonstrates
that the devout moderns., CUAUASU qU O the Windeshemenses, WEeIC In
favour of interiori1ised and personalısed relatıonshıp ıth God In
the Counsels, GVen before the start of mankınd’s progress1on owards
God, he SaYyS that OO much emphasıs external observance Cal be
the undoing of inter10r devotıon. The former MaYy be equated
ıth in relig10.”

Y() “Nısı multo labore inter10r1 tudeat homo continue inspıcere in omnıbus qUuUC
Hunt propter quod SUunt el fıunt, max1ıme in diuinıs offic1s, valde euıter declinabat ad
insens1bılıtatem inter1o0rum sclet; el satıs videbıtur S1b1 habere folıa NO  —

CUTalls de fructu. Quı1d nım alıud inuenlet homo in apparenc11s exterioriıbus ec1am
OfNc1s diu1in1s, 181 Va caute el acute Cuncta perspexerıt intus, QUaIn quod omn1a
‚9 depress1iones, lıgature et iInCuruacC10nes anımı sınt?”, Gerlach Peters, Solılo-
quıium, 1n KOors, ed Gerlacı elr Opera OMNIAa, Turnholti, 1996, OFDUS hrtı-
stianorum Continuatio Mediaeualtıs 133 199-503, and thıs quotation from 313

*O1 tantum In instis exteriorıibus observantııs profectum rel1g10n1s pOoN1ımus, C1tO
finem habebit devot10 nNostra‘, Ihomas KempIi1s, De Imıtatione Christi, 1n
Pohl, ed Thomae empDLSd OMNIAG, Vol 29 19
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External trappıngs and the ıteral fulfilment of the rule; INaYybe brought into conflict ıth Carıtas and ıts correlatıve pietas.deed carrıed Ouft because of love of NneSs fellow INan, Can, in Ihomas
KempI1s’s iınkıng, take prlority Ver fulfilment of prescribed duty,
CVOCNMN ıf the latter 1S in onflıct ıth the former.” hus 18 revealed hat
typıfıes the spirıtuality of the devout Its irue princıple and 1na OIM
ıe NOT locked AWAaY iın monastıc NOT 1ın strıct followıng of
the cCommunıity’s spırıtual practice ald OoOWn in the regulatıons In
the mistaken belief that somehow thıs m1g nng about holiness. In
the monastıc environment then, the startıng po1in of the devout
moderns dıd not always catch Indeed, ıt Was CVCN consıdered
unacceptable SINCE perfectio Was intimately connected ıth
observing the regulatıons which shaped and SaVC meanıng the Vıta
perfectionis ASs canonically self-contained of ıfe

1thout NO wıshing suggest explicıt connection between
the thoughts of the three generatıons of the devout cConcerning the
primacy of interlor1isation al the CXÄPCNSC of the execution of nNnes  ;
monastıc dutles, Can NO establısh the fact that Biıel’s ideas the
role and function of the communal form tıtted in ell ıth thıs and
Was perhaps ıts correlatıive. He went &0 5SaW, develop 1fe
form in IC observance of the rules and regulatıons Wäas NOT end
ın SS He ADPDCAarSs praıse the ıdea that the 1fe form pietatisbut INOTE especlally Iibertatis and reformationis
should be g1ven definıte form. In hI1s Iractatus de COMMUNLI Vıta
clericorum, 1e] stated that ıt Wäas sufficıent for the Brethren lıve the
lıfe of perfection ın the teedom of Chrıstian Law under the ONE
Abbaott Jesus Chrıst Dy complyıng ıth Hıs rules and regulatıons and
the Counsels of Perfection Accordıing Bıel, the INeGeTeEe fact of the
Brethren havıng Incorporated certaın elements from monastıc rules
into theır OW form of communal lıfe, 0Ug certamly NOTL be felt dS
being In an y WaY offens1ıve. Rather, the orders should consıder
themselves valıdated and be happy about thıs.” Here ıt should be

” Habıtus tONSuram modicum confert: sed mutatıo integra mortifi-
catıo Dassıonum acıunt rel1ıg10sum’”, Ihomas Kempis, De Imitatione Christi,1in ohl ed Thomae Kempis D OMNILA, Vol 2 29; ‘“ Vıta bon1 rel1210s1Oomnıbus virtutibus pollere debet:; ut Sıt talıs inter1us, qualıs videtur hominiıs exter1us.
Et mer1to multo plus debet SSC intus Ua quod cedrnitur OS 1 pletatıs aut
fraternae utılıtatis proposıto, quandoque CONSuUueLUumM omıiıttıtur exercıtıtium: facıle
pOSTeAa poterıt recuperarı”, I1homas KempIis, De Imıtatione CHTSI. In ohl ed
Thomae Kempts ID  d OMNIa, Vol 29 22372

0% TIractatus, ed Werbeck, 150-151; Iractatus, ed Falx, 367
94 Iractatus, ed erbeck, 140:; Iractatus, ed Faıx, 350
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mentioned that the mystagogıcal IThomas Kempi1s elaborated the
devotio eing the inner dedicatiıon God brought about Dy
transformıng desıre for Hım For TIThomas KempI1s, thıs Was

determıned Dy personalisatıon of the connection ıth Jesus
wıtness the Dıalogues of the Soul ıth Chriıst In h1s Imıitatio.
Biel’s CONCETIN and a1m WEIC of quıte another SOTT Just Augustine
had one In hıs Praeceptum, Biel, in hıs Iractatus, wanted create
framework for WaY of lıyıng in cCommunıity, whereby in theır
observance of rule, neıther the communıty 1910)8 the indıvıdual WOU
be judged for not stickıng striıctly the letter. 10 enacC thıs law,
Bıel hought, WOU be LNOTC lıkely lead, nOot ecater reedom but

ıts absence. In hıs Iractatus, 1e1 sought uncouple the,
offered by the ıfe form of the STIALUS perfectionis, from the bıindıng
Character. whıich rules and OWS ASSUMNEC ıIn such communıty. If
consıder thıs work in the 1g of devoutly strıving towards renewed
interior1satıon and inter10r reformatio, then, Cannot but
conclude that Bıel, in the spiırıt of the ern Devout, Was describing
nothıng INOTEC and nothing less than the precondıtıions whıich WOUuU
enable thıs ogrowth and development COMC about

Outcome
The studies of alX and (TUSiUS. ave thrown 1g

Biel’s desıre levate already exıisting friıendshıps Dy orderıng the
day and provıdıng discıplıne along monastıc lınes d promote
raterna. spirıtuality.” hISs contrıbution has clarıfıed the precondıtions
for the PTFOCCSS and traced SOINC of the Con of devout spirıtualıty
in Biel’s Iractatus de Communı Vıta clericorum. Through hıs nıtıal
affluence and interest for 00  S Bıel W ds sımılar eer Girote
Exactly when Bıel egan {O gel in OuC ıth the retihren of the
Common Lıte, 1S ST1 matter of conjecture. Only when thıs has een
resolved would hbe able 5Sd y ıth aAM Yy degree of certaınty whether
hıs inıtıal affınıty the ideals of the devout needs explaınıng in
of compatıbıilıty in of indebtedness

As hıs unusual soJourn in Cologne demonstrated, 1t W as nOL,
unlıke Geert Grote, radıcal CONvers1o0n but fıerce independence that
decıded Gabrıel Biel’s COUTITSC of development. hıs ypıcal
characterıistic of Bıel’s W as perpetuated Dy h1s credıbilıty iın COU
cırcles. The ıfe form gradually and boldly developed by hım in the
spırıt of the odern Devotıion, W as iıtself reflectiıon of thıs HNerce

95 Falx, Gabriel iel und dıie Brüder VQ (jgemeiınsamen Leben, 199
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independence. For the sake of reformıng hıs COUNLrFY the uler, ın
consultatıon ıth Bıel, made hıs OW contrıibution the development
of thıs 1fe Lorm, ıIn which hIis OW role and influence WGIG much less
than where erTe WEeEIC monasterlies In eed of reform. Thanks the
uler, Bıel Wäas able also PTOÖOCUIC relatıve degree of independence
VLS-Ad-VLS the Church authorities hıs strictly personal cCo-operatıon
between 1e1 and the uler COU nNOTt be instıtutionalısed. hıs 1S ONE
of the ICasonNs why the sem1-monastıic form of ıfe 1n the devout
CONvent dıd NOL Catc 1e] made CONSCIOUS dec1ısıon NnOL Jo1m

ıth the Congregatıon of Wındesheim T hI1s mınd, 1fe Lorm,
monastıc ın Content but 191011 anchored d such in Canon Law, Was INOTE
In keeping ıth the 1ıfe of the ecclesia primitiva, the form of lıyıng in
communıty 1C corresponded MOST O the ideas of St Augustine of
1ppO and C in the cıircles of the devout Was cherished eing
the ea form. ong ıth thıs, thanks ın part Biel’s work and ın
complıance ıth the Ruler’s wıshes, the reforming ideals of
and old alıke, propagated by the devout, took INOTEC optımal
form aybe the VIA MONAStLCA Was NO chosen because it dıd NOTL fıt In
ıth the needs of the uler. Indeed, the Canons Regular of
iındesheim WEIC deployed in reforming monasterı1es elsewhere. 18
also possıble that, Biıel’s WdYy of ınkıng, the V1IGA MONAStLCA
encompassed worldview that a1ld far 1K070 much emphasıs the
dıfference between the of perfection, Oun ın monastıc lıfe,
and the imperfection of the outsıde WOT By uncoupling the
Counsels of Perfection of POVEerTTLY, chastıty and obedience, from the
VOWS, taken for the PUTDOSC of gaınıng the canonıcal STALUS
perfectionis, Bıel brought Ou [WO thıngs. Fiırstly, he attempte: HCcE
INOTE imbue the Counsels ıth theır or1gınal meanıngfulness SINCE.,
In the form of DFODOSILA, they WeTC incapable of guaranteeing
canonıcal securıty. econdly, he had authentic1ıty clause ul in
ere ule and bındıng OWS COU be eclhıpse Dy consuetudines,
ere COU long remaın wıthout havıng be aflame ıth
1ts orıgınal charısma. ere COu be question of thıs iın the 1fe
form developed by 1e1 Faıthfulness the orıgınal iıdeals of the
odern Devotion provıde guarantee of ıts continuatıon and of ıts
rıght ex1ist al ONC and the SaJmne time.

The adoption of the ega of °Convent” WOUu SCCIN ave
sıgnalled departure from the or1ıginal sem1-rel1210us ideals but thıs
Was NOTt sSo 96 The sıtuation and time in C Bıel gave expression

J6 As far the adoption of the Chapter form went, ost stated ° Yet ıth the
OSS of theır OW NamMe, somethıng of theır ideals seemed bound 22  DO Post.
The Modern Devotion, 4523
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devout spırıtualıty ın HC  < 1fe form WEOIC quıte other than those in
C eer'! Tofte promote the foundatıon of monasterlies
rel1g10uUs cCentres for h1ıs eer‘ TOte Sa  < the monasterIles

stabılısıng refug1a be sed Dy the retihren in times of eed
whose posıtıon, both In of Canon Law and of 1V1 LaW, Was

VELY weak indeed Ihe sıtuatıon In Württemberg, the other hand,
Was such hat Joımımng order appeare herald weakenıng of the
Brethren’s independent posıtıon VLS-A-VLS Church and State.?’

It WOUu be dıfficult {O estimate 18 hat exfent 1e] succeeded
ıIn inter1or1sıng devout spirıtualıty. As ONeC of the devout, h1is CONLOUFTS
remaın Certain in h1s TIractatus de COMMUNLI Vvıta
cleriıcorum suggest he Was nOoTt Just dependant uDON lıterature
produce Dy devout cırcles but that the entral tenets of devout
spiırıtualıty WEIC VC famılıar hım also. St Augustine of 1ppo Was
Bıel’s SOMHNTCE for hIis treatment of the question of contemplatıon In
act0on. But 1e1Ss analysıs of the sıtuation in the eccles1a primıtıva, hıs
hınkıng about de aCcCtio nstead of de Jure form of monastıc 1ıfe and
hıs idealısıng about reedom irom rule ıth ıts bındıng oblıgatıons,
{urns Out be conglomeratıon of ideas and ideals, Just aSs sed {O be
the CAasC in the cırcles of the ern Devout

The extent and ep of Bıel’s debt of gratitude the ideals of
the Oodern Devotıon, deserves INOTEC Oroug research. Up thıs
po1in In time, only h1is above mentioned Iractatus 15 consıdered proo
and CadSuIc of thıs global scale. The largely unpu  ıshed
SCIINONS, 1C from 1469 onwards, Bıel delıvered caplan
Butzbach, COU wıthın thıs COonNtext, be researched nOoTt Just for the
connection between verbum and exemplum, but also for underlyıng
iıdeals concerning images of INan and of God Do ese correspond
the ideals, motives and images ese WEIC embraced and developed
Dy the spırıtual wrıters of the cıircles of the devout? Biıel also
succeeded in usıng h1ıs academıc work in the servıce DE DIELY But,
when opting for Bıael’s academıc work objectum materiale, In

&x Ihomas KempI1s, Chronica Montis Sanctae Agnetis, 1in Pohl, ed
Thomae Kempits OMNIA, Vol 77 354; c1. Ihomas empI1s, 1ta Gerardı
agnl, 1in Pohl, ed Thomae emDpDLS OMNILAd, Vol 8 d 487
Habuıit YJUOYUC fixum In mente282  P. VAN GEEST  devout spirituality in a new life form were quite other than those in  which Geert Grote promoted the foundation of monasteries as  religious centres for his movement. Geert Grote saw the monasteries  as stabilising refugia to be used by the Brethren in times of need  whose position, both in terms of Canon Law and of Civil Law, was  very weak indeed. The situation in Württemberg, on the other hand,  was such that joining an order appeared to herald a weakening of the  Brethren’s independent position vis-d-vis Church and State.”  It would be difficult to estimate to what extent Biel succeeded  in interiorising devout spirituality. As one of the devout, his contours  remain vague. Certain passages in his 7ractatus de communi vita  clericorum suggest he was not just dependant upon literature  produced by devout circles but that the central tenets of devout  spirituality were very familiar to him also. St. Augustine of Hippo was  Biel’s source for his treatment of the question of contemplation in  action. But Biels analysis of the situation in the ecclesia primitiva, his  thinking about a de facto instead of a de jure form of monastic life and  his idealising about freedom from a rule with its binding obligations,  turns out to be a conglomeration of ideas and ideals, just as used to be  the case in the circles of the Modern Devout.  The extent and depth of Biel’s debt of gratitude to the ideals of  the Modern Devotion, deserves more thorough research. Up to this  point in time, only his above mentioned 7ractatus 1s considered proof  and measure of this on a global scale. The largely unpublished  sermons, which, from 1469 onwards, Biel delivered as caplan zu  Butzbach, could, within this context, be researched not just for the  connection between verbum and exemplum, but also for underlying  ideals concerning images of man and of God. Do these correspond to  the ideals, motives and images as these were embraced and developed  by the spiritual writers of the circles of the devout? Biel also  succeeded in using his academic work in the service of piety. But,  when opting for Biel’s academic work as an objectum materiale, in  ” Cf. Thomas a Kempis, Chronica Montis Sanctae Agnetis, in: M. J. Pohl, ed.  Thomae a Kempis opera omnia, Vol. 7, p. 354; cf. Thomas a Kempis, Vita Gerardi  Magni, in: M. J. Pohl, ed. Thomae a Kempis opera omnia, Vol. 7, pp. 77 & 487:  “Habuit quoque fixum in mente ... fundare monasterium regularium secundum for-  mam habitus, quem in Brabantia apud dominum Iohannem Ruesbroeck conspexerat”.  Cf. Thomas a Kempis, Vita Gerardi Magni, in: M. J. Pohl, ed. Thomae a Kempis ope-  ra omnia, vol. 7, pp. 7 & 418: “acceperunt habitum sanctae religionis canonicorum  regularium sancti Augustini”’. Similar passages may be found at the following refs. in:  M. J. Pohl, ed. Thomae a Kempis opera omnia, Vol. 6, pp. 12, 62, 98, 106 & 111; Vol.  7, pp. 345-346 & 471.fundare monasteri1um regularıum secundum FOTr-
13001 habıtus, JUuUCcmMm in Brabantıa apud domınum Ilohannem Ruesbroeck conspexerat”.
( Ihomas KempI1s, Vita Gerardı Magnı, ıIn Pohl, ed Thomae Kempis ODE-

OMNILAG, vol TE 415 “ acceperunt habıtum Sanctiae rel1g10n1s cCanon1ı1cCorum
regularıum sanctı Augustin1”. S1ımilar IMaYy be found al the followıing refs. in

Pohl, ed Thomae EemDLSd OMNIAG, Vol 6, L2. 62, 98, 106 1L11:; Vol
7’ 345-346 471
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order be able evaluate the debt of gratitude he wed the
spiırıtualıty of the devout moderns, the SdIille objection clings it AdSs {O
the eCTIINONS de festivitatibus Christi. TRev WEIC del1vered Dy 1e]
before entering the House of the TeiINren al utzDaC but edıted Dy
h1is pup1 endelın Steinbach after 1e] had become Fraterherr. In
much the SAa|Ine WaYy 1t 1S dıfficult focus sharply the debt of
gratitude attachıng the spırıtualıty of the devout, because of eir
hıgh degree of theologıca conten(t, also, these CIIMNONS ATC less
Su1table subject for uncovering the influence of the Oodern Devotion

Biel’s oughts ou INan an God, because of when they WeIiC
wrıtten Hıs uneral CIINONS from 1470 onwards, the er hand,
do form INOTEC SUu1table COFDUS for Ser10us study.” One m1g also
nclude the CanonLis MILSSAC eXpOsIHO, and ıts dıistilled version wrıtten
by Biel for the sımple priest, the lıkely OUTITCES ONEC COU UuUsec
iın order focus In poss1ible influences xerted Dy the iıdeals and
spırıtuality of the odern Devotion.” Whatever the Casc INnaYy De, h1ıs
poıint of departure Can al eas be termed “devout”. Bıel Was always
vVCLYy Caut1o0ous when unbolting the atc 16 ]JOo1ns together Ccarnıng
and PIEeLY, eachıng and ıfe He took Care do it 131011 Just effectıvely
but authentically d ell

Utrecht Paul Van

98 Elze, Sıeben Exequienpredigten Von Gabriel Biel, 1n Blätter für Württem-
bergische Kıirchengeschichte 1968/1969), Z  D

For characterıisatiıon of the Epithoma and the ExXpositio hrevis interline-
IA Sacrı CANONLS MLSSAE based ıt, and produce Dy, Steinbach and shortlist of
the early prıints, Goosens, Alliance el gräce, AT


