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Epistula
Augustine had already een chosen bıshop of 1ppO when he

handed NT thıs letter {O the monk Andreas er the en of h1s
fellow brother Eustasıus, Andreas returned 1{8 hıs communıity iın
Caprarıla, SMa island In the Mediterranean Sea, the NO  eas of
Corsıca. The letter Was addressed KEudox1ius and Was wriıtten
after 308! The Contien of thıs letter makes PIFESUME Augustine had
een consulted by the g1ve h1ıs 1eW the trıcKy question
whether monks could be oblıged perform pastoral duties when the
Church needed em Augustine’s letter doesn’t introduce ota NC  S

ideas about the relatıonshıp between actıve engagement In the Church
and contemplatıon. What Can read In ıt 15 VC personal 1e W of
atın Father that question. In the introduction AIC confronted
MNg AWAY ıth evocatıon of the commotıion and the labour
bıshop has deal ıth But the bıshop consıders hımself fortunate
he Cal lıve ın the and quıe the monks of Caprarıa en]OoYy in
Christ For Augustine thıs 1S strongly connected ıth theır love
In

“We AIr al] ONEC body under ONC head You Cal work in and
Can fınd rest and in yOou For ıf ONEC member suffers, all

members suffer ogether, and 1f ONC member 15 honoured all
27members reJo1ce together ıth it ( or

The calm of monk’s ıfe functions adequately In Augustine’s
chrıstology, M Cal be summarızed ollows the ublıme
umilıty and the mercıful greatiness of Christ cshould lıve in the spırıt
of the monks?°. hıs attıtude 111 theır PIaycCIS be LNOTIC

Epıistula 48; CSEL SE Ya See Prosopographie chretien-
du Bas-Empire T Prospographie de [’Afrıque du Nord (303-53 Parıs, FEdıtions

du NRS, 1982, 69, 361, 376 and PIETRI ei PIEIRI, 1Md. 27 Prosopographie
de 'Italıe chretienne 3-01 FEcole francalse de Rome, 1999, 668

VERHLEUEN, Saıint Augustıin, MOLINE devenu pretre el eveque, In Nouvelle
approche de Ia Regle de saınt Augustin, Begrolles Mauges, bbaye Bellefontaine,
1980, Da

Epistula 48 L 137/ “Quando quietem ueEesStram cCogıtamus, quam habetis iın chrı-
Sto et1am NOS, quamu1s 1n laboribus uarı1s asper1squeq iın uesira carıtate
requleSCIMUus.”

Ihid. “()num nNnım sub uUNO capıte9 ut el uUOS in nobıs negot10s1 el
1105 in uobis OtM10S81 SIMUS, quıla, S1 patıtur NUM membrum, compatıuntur omn1a L1HNECIN-

bra et, S1 glorıfıcatur NUIN membrum, congaudent Omn1a membra.”
Ihıd. ° _ obsecramus PCI Christı altıssımam humılıtatem m1ser1cordıssımam

celsıtudiınem.OTIUM AND NEGOTIUM WITHIN THE ONE  CHURCH  Epistula 48  Augustine had already been chosen as bishop of Hippo when he  handed over this letter to the monk Andreas. After the death of his  fellow brother Eustasius, Andreas returned to his community in  Capraria, a small island in the Mediterranean Sea, to the northeast of  Corsica. The letter was addressed to abbot Eudoxius and was written  after 398'. The contents of this letter makes us presume Augustine had  been consulted by the abbot to give his view on the tricky question  whether monks could be obliged to perform pastoral duties when the  Church needed them?. Augustine’s letter doesn’t introduce total new  ideas about the relationship between active engagement in the Church  and contemplation. What we can read in it is a very personal view of a  Latin Father on that question. In the introduction we are confronted  right away with an evocation of the commotion and the labour a  bishop has to deal with. But the bishop considers himself fortunate as  he can live in the peace and quiet the monks of Capraria enjoy in  Christ. For Augustine this peace is strongly connected with their love  in Christ‘.  “We are all one body under one head. You can work in us and  we can find rest and peace in you. For if one member suffers, all  members suffer together, and if one member is honoured all  ”4  members rejoice together with it (1 Cor. 12,26).  The calm of a monk’s life functions adequately in Augustine’s  christology, which can be summarized as follows: the sublime  humility and the merciful greatness of Christ should live in the spirit  of the monks°. This attitude will cause their prayers to be more  ' Epistula 48; CSEL 34/2, 137ff. See A. MANDOUZE, Prosopographie chretien-  ne du Bas-Empire 1, Prospographie de l’Afrique du Nord (303-533), Paris, Editions  du CNRS, 1982, p. 69, 361, 376 and CH. PIETRI et L. PIETRI, id. 2, Prosopographie  de I’Italie chretienne (313-604), Ecole francaise de Rome, 1999, p. 668.  ? L. VERHENEN, Saint Augustin, un moine devenu pretre et Eveque, in Nouvelle  approche de la Regle de saint Augustin, B&grolles en Mauges, Abbaye Bellefontaine,  1980, p. 257.  3 Epistula 48,1; 137: “Quando quietem uestram cogitamus, quam habetis in Chri-  sto, etiam nos, quamuis in laboribus uarlis asperisque uersemur, in uestra caritate  requiescimus.”  * Jbid.: “Unum enim corpus sub uno capite sumus, ut et uos in nobis negotiosi et  nos in uobis otiosi simus, quia, si patitur unum membrum, compatiuntur omnia mem-  bra et, si glorificatur unum membrum, congaudent omnia membra.”  5 Jbid.: “...obsecramus per Christi altissiımam humilitatem et misericordissimam  celsitudinem...”
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wakeful and modest than the PIayCI of the shepherd 1C always
tempts be paralysed by the darkness and the tumult of worldly
actıvıtles®. Wıth quotations en from the New Testament the bıshop
makes allusıons the burden of hI1s miınıstry that includes 0Ca
Jurisdıction (iudicia saecularıia). Besıides all thıs monks ave got
111eren duties 1C PIaycCI 18 the MOSsT ımportant.

Ihen, Augustine ackles the subject of the pastora CaIcl,
actıvıty the Church Can 1impose everybody when ere 15 clear and
outspoken eed for ıt, CVCNMN the monks of the dıstant island’

4$In CANG OUT mother the Church should desıre YOU A4SSUume
SOMEC pastora actıvıtles (opera uestra) yOUu shouldn’t into ıt
ıth greedy prıde, 1T should yOU reject ıt because of conceıted
lazıness, but YOU cshould obey God ıth all due respect”
TIhe urgent needs of the Church (necessitates ecclesiae) should

gel priority the contemplatıve quıe otium) of the monks. It’s all
Ou the chıldbiırth, the labour of OUT Mother-church who requıres

m1dwiıives. For wıthout professional assıstance the Church 1S unable
g1ve 17 He  S belıevers?. The shepher then explaıns the kınd of

assıstance monks Can Q1VE:
“AS ONMNC has got choose mıddle COUTSC between i7re and

ıf OM6 doesn’t want get burned drowned, lıkewıise
ave gol look for WdYy between the scorchıng LOp of

and the suckıng of lazıness. As ıt 1S wriıtten:
Ou NnNOoTt eter. neıther {[O the rıght-nor to the (Dt
1/ TOV. 4,27) ere dIC people who AT afraıd be

Ihid. . calıgo el tumultus saecularıum actıonum...”
UT VOGUE, Hıstoire lıtteraire du MOUWVemen monastique dans antı-

quite, Patrımoine monastıque, Premiere partıie: le monachisme latın, H. Parıs, Ed
[Du Cerft, 997 When Augustine spe  S about deserted islands “the favourıte
for monks who have g1ven the attractıveness of thıs world”, he does under the
influence of Ambrose eX hom he heard preachıng in Mılan 1n 387 I here also
Was SUOTILIC influence of Jerome p 241)

Epistula, 48,2; 138106  B. BRUNING  wakeful and modest than the prayer of the shepherd which always  tempts to be paralysed by the darkness and the tumult of worldly  activities°. With quotations taken from the New Testament the bishop  makes allusions to the burden of his ministry that a.0. includes local  jurisdiction (iudicia saecularia). Besides all this monks have got  different duties among which prayer is the most important.  Then, Augustine tackles the subject of the pastoral care, an  activity the Church can impose on everybody when there is a clear and  outspoken need for it, even on the monks of the distant island’.  “In case our mother the Church should desire you to assume  some pastoral activities (opera uestra) you shouldn’t go into it  with greedy pride, nor should you reject it because of conceited  laziness, but you should obey God with all due respect””®.  The urgent needs of the Church (necessitates ecclesiae) should  get priority to the contemplative quiet (ofium) of the monks. It’s all  about the childbirth, the labour of our Mother-church who requires us  as midwives. For without professional assistance the Church is unable  to give birth to new believers°. The shepherd then explains the kind of  assistance monks can give:  “As one has got to choose a middle course between fire and  water if one doesn’t want to get burned or drowned, likewise  we have got to look for a way between the scorching top of  arrogance and the sucking swamp of laziness. As it is written:  “Thou shalt not deter, neither to the right-nor to the left.’ (Dt.  17,11 — Prov. 4,27). There are people who are so afraid to be  © Ibid.: “... caligo et tumultus saecularium actionum...”  7 Cf. A. DE VOGÜE, Histoire litt&raire du mouvement monastique dans l’anti-  quite, Patrimoine monastique, Premiere partie: le monachisme latin, t. IL, Paris, Ed.  Du Cerf, 1993. When Augustine speaks about deserted islands as “the favourite spots  for monks who have given up the attractiveness of this world”, he does so under the  influence of Ambrose (Hex.) whom he heard preaching in Milan in 387. There also  was some influence of Jerome (p. 241).  ® Epistula. 48,2; 138: “... si qua opera uestra mater ecclesia desiderauerit, nec ela-  tione auida suscipiatis nec blandiente desidia respuatis, sed miti corde obtemperetis  deo cum mansuetudine...”  ? Cf. A. DE VOGÜE, Histoire litt&raire du mouvement monastique... t. I, 1991.  Even with Antony we find a tension between monachism and pastoral care. When for-  ced to leave his ‘inner mountain’ to meet people, even very important people, Antony  wants nothing more clearly than to return as soon as possible to his beloved solitude.  Athanasius points out that a monk can be obliged to renounce his solitude because of  brotherly love which is a service to the church, but not his ascetic lifestyle: “L’inven-  teur de la retraite au d&sert est aussi le premier ä quitter le d&sert pour le bien des  hommes qu'il a fuis.” (p. 72).1 qua D' uesitra mater ecclesı1a des1ıderauerit, He ela-
ti1ione auıda suscC1platıs 1NCC blandıente des1ıdıa respuatıs, sed mıtı corde obtemperetis
deo CUu mansuetudıne...”

VOGUE, Hıstoire litteraire du MOUWVemen monastıque... L, 991
ven ıth ntony tınd tensıon between monachısm and pastoral Cal When for-
ced leave h1s “inner mountaın’ meet people, ‚VCN VE ımportant people, Antony

nothiıng LLNOTEC clearly than return SOON poss1ıble his beloved solıtude.
Athanasıus points Outft that monk Can be oblıged hıs solıtude because of
orotherly love which 1S Servıice the church, but NnOTL h1ıs ascet1ic lıfestyle: “IL/’ınven-
teur de la retraıte desert est aussı le premi1er quıtter le desert DOUT le bıen des
hommes qu’'1 uls  27 (p 72)
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pulled into the frıghteniıng heights al eır ng sıde that they
fall into the depths al theır eft sıde and drown. And al the er
sıde, ere aIrec people who for fear be devoured by the
stunnıng feelıng of quietness, recede from the ONEC sıde that
they fall into the exireme opposıte: they gel altecte and
consumed Dy the of SUCCCSS5 and aIrc ost In the
burnıng ashes and smoke. Therefore, beloved, love yOUIL
contemplatıve WaY of ıfe much that yOUu protect yourselves
agaınst all earthly delıght. Remember ere 1s place

earth where the can’t lay trap prevent
from ascendıng O God For the of al g0o0d 15 afraıd
that W  9 who HC WeTIC hıs prisoners, ONC day 111 become hıs
jJudges Let remember that perfect ıll only COHIC

when al] injJustice 1S wıpe Out (Psalm Z and when the
rıghteous recelve the Judge (Psalm ‚W,

The otium of the monastic choice

In guarded ugustın Ou h1is personal ıfe 4C
also Wäas alternatıon of contemplatıon and action!. Hıs CONvers10n,

better hıs retiu christianıty In 3806 immediately goLl monastıc
profile. Not wıthout 1C4asSsON the chrıstian aspect and the monastıc
aspect of Augustin s Conversion ave een lınked together‘“. But

1U Epistula 2‚ 138 “Sıcut autem inter 1gnem el qu tenenda est ula, 1ICt CAU-

ratur homo HSE demergatur, S1C inter apıcem superbiae e uoragınem desıiıdiae ıter
nOostrum temperare debemus, sıcut scrıptum est NON declinantes ad exteram
q ad sin1ıstram. Sunt en1m, qul1, dum nımı1s tiıment, quası in extieram raptı
extollantur, in sinıstram lapsı demerguntur, eit Sunt UuS, qul, dum nımı1s auferunt

sınıstra, torpıda uacatıon1ıs mollhtıa sorbeantur, altera parte jactantıae fastu COI -

ruptı consumpti! in fumum fauıllam qu«c uanesCunt. S1C CISO, dılectissım1, dılıg1-
ot1um, uUuOS ab Oomn1ı terrena delectatione refrenetis memiıneritis nullum locum

CSSC, ubı NON possıt laqueos tendere, quı1 tiımet, reuolemus ad deum eit inımıcum
omnıum bonorum, CU1US captıu1 fu1mus, ijudicemus, nullam YJUC SSC nobıs perfectam
requiem cogitet1s, donec inıquıtas el in i1udiıcı1ıum lustitia conuertatur.”

VERHEUEN, aın Augustin, molne devenu pretre, in Nouvelle YO-
che Z ° comme S1 SOUvent saınt Augustıin parlaıt premi1er heu lu1-
meme.  27

12 L Theologie de Ia VIıe monastıque, 1n Nouvelle approche...OTIUM AND NEGOTIUM  107  pulled into the frightening heights at their right side that they  fall into the depths at their left side and drown. And at the other  side, there are people who for fear to be devoured by the  stunning feeling of quietness, recede from the one side so that  they fall into the extreme opposite: they get affected and  consumed by the arrogance of success and are lost in the  burning ashes and smoke. Therefore, beloved, love your  contemplative way of life so much that you protect yourselves  against all earthly delight. Remember there is no place  on earth where the enemy can’t lay a trap to prevent us  from ascending to God. For the enemy of all good is afraid  that we, who once were his prisoners, one day will become his  judges. Let us remember that perfect peace will only come  when all injustice is wiped out (Psalm 57,2) and when the  righteous receive the power to judge (Psalm 94,15).  2210  The otium of the monastic choice  In guarded terms Augustin talks about his personal life which  also was an alternation of contemplation and action''. His conversion,  or better: his return to christianity in 386 immediately got a monastic  profile. Not without reason the christian aspect and the monastic  aspect of Augustin’s conversion have been linked together'. But an  19 Epistula 2; 138: “Sicut autem inter ignem et aquam tenenda est uia, ut nec eXu-  ratur homo nec demergatur, sic inter apicem superbiae et uoraginem desidiae iter  nostrum temperare debemus, sicut scriptum est: non declinantes neque ad dexteram  neque ad sinistram. Sunt enim, qui, dum nimis timent, ne quasi in dexteram rapti  extollantur, in sinistram lapsi demerguntür, et sunt rursus, qui, dum nimis se auferunt  a sinistra, ne torpida uacationis mollitia sorbeantur, ex altera parte iactantiae fastu cor-  rupti atque consumpti in fumum fauillam que uanescunt. Sic ergo, dilectissimi, diligi-  te otium, ut uos ab omni terrena delectatione refrenetis et memineritis nullum locum  esse, ubi non possit laqueos tendere, qui timet, ne reuolemus ad deum et inimicum  omnium bonorum, cuius captiui fuimus, iudicemus, nullam que esse nobis perfectam  requiem cogitetis, donec transeat iniquitas et in iudicium iustitia conuertatur.”  ı L, VERHEDEN, Saint Augustin, un moine devenu pretre, in Nouvelle appro-  che... p. 258: “...comme si souvent (...) saint Augustin parlait en premier lieu ä lui-  möeme.”  2 ID., Theologie de la vie monastique, in Nouvelle approche... p. 33: “... iLy a un  lien &troit entre sa r&solution de devenir chretien baptise et celle de devenir religieux.”  and p. 43: “... on peut dire que toute cette structure th&ologique est monastique. Dans  un sens, saint Augustin a trouve normal que tout chretien soit religieux.” And finally  ID., Spiritualit& et vie monastique chez saint Augustin, in Nouvelle approche... p. 93:  “S’int&grer dans le corps ecclesial du Christ et preferer le bien commun aux inter&ts  personnels, cela concerne ä ses yeux tous les Chretiens sans exception. Saint Augustin  C.  A  ‘baptisait’ ainsi un principe de l’&thique social de l’ Antiquit11
hen etro1it entr‘ resolution de devenıiır chretien baptıse el celle de devenır relıgieux.”
and 473 . peut dire JUC theolog1ıque est monastıque. Dans

SCNHNS, salınt Augustin trouve normal que fOuL chretien so1ıt relıg1euX.” And fınally
[ Spiritualite el VIıe monastıque chez saınt Augustin, 1n Nouvelle approche... 93
“S’integrer dans le COTDS eccles1ıal du Christ el preferer le bıen COTILLINUN 4UX interets
personnels, cela CONCEINC SCS YCUA ([OUS les Chretiens Sans exception. aın Augustin
‘baptısaıt' a1lnsı princıpe de l’ethıique soc1ı1al de l’ Antiquit
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readıng of the STOTY of hıs Convers1o0on reveals the of
1r aspect. the cruc1lal mMoOoment iın the garden al ılan, ose

who WeTC O SUpPpOTT the monastıc proJject in the future, WEIC involved
In the development of Augustine’s CONVvers1on. As he rece1ved the lıght
of Conversion fully 1t alsSO indırectly fell Alypıus. Fınally Onnıca
Wäas called Jo1n In Augustine’s Convers1on goLl Communiıty aspect
ng from the beginning, I6 Was NOTL only decıisıve for the number
of people involved but also for ıts contents’. hıs Communıty aspect
of CONnvers1ıon and monastıc 1fe 15 explicıtly repeate In letter 48, but
there it 1S developed the Chrıistus

When In 386 the retreatant and hıs ri1ends wıthdrew
from the WOT of ambıtions and retired for indefinıte vacatıon
(uacare)‘*, 1Irs In Cassıc1acum' and ater in agaste, the fuga mundı
dıd NnOoTt lıterally INcCcan sayıng goodbye the WOTr but Was 1Irs and
foremost ethıcal CONCEPL. Saeculum the WOT of the
conceıted mınd which the promıisıng and ambıt1o0us Augustine wanted

reject, noTt temporarıly but { 78n and for In order CHTE

13 1  , Nouvelle approche de Ia regle de saınt Augustin, I1 Chemin Ars la VIeE
heureuse, LOuVvaıln, Institut Hıstoriıque Augustinien, 1988, 54-59 Dans le Cas
d’Augustin, ”’eclaır om SUurTrT Augustın el Alypıus, SUT Augustin frontalement, SUuT
Alypıus lateralement. Ca devınt meme unNcC Conversi1on tro1s. Augustıin ef Alypıus
entrerent che7z la mere d’Augustin DOUT la eitre cCourant” (p. 39} Also the Solilo-
Qu1a ,  ° S 88 ] reveals expheı1itly that Augustine doesn’t Opt for the solıtary
WAaY. See ZUMKELLER, Das Mönchtum des heiligen Augustinus, Cassiıc1acum

AlL, Würzburg, Augustinus- Verlag, 1968, 5() „Be1 alledem ist für Augustinus
sehr bezeichnend, dass bewusst den IO mıt selner Umwelt vermı1ed un von
Anfang eın Leben In Gemeiinschaft mıt Gleichgesinnten suchte.“‘ In ome it ADDC-
ared from hıis ıdealızatıon of communıty lıfe In the there, that he hımself
Was in favour of cenobıtiısm (D 55) In the Praeceptum thıs dımension of cCommunıty-
lıving becomes INOTEC Obv10us. Convers1on 15 NOTL indıvidual happenıing, and the
monastıc proJject such strıves towards lıving In community.

14 See PINTARD, Le sacerdoce de Saıiınt Augustin, Tours, In lumıne fıde1, 1960,
S5O1E: who describes the wıthdrawal evasıon, ounded the ot1um hıberale

of the Ssc1lenCes, I1NOTC in partıcular phılosophy. Augustine Was equally attracted by
the pursult of perfection wıth ntony example. The negotium however would
have specı1al attractıon: it Was only duty, ONC had fulfıl. After hıs ordınatıon
Augustine continues, deep 1n N1IS heart, prefer the otıum of study and perfection,
and experlences hıs offıce rather be burden. At that MOment he doesn’t PaYy N-
t107n the thırd possıbılıty: the tension of the double 1ıfe combinıng both actıon and
contemplatıon 111 be later developed.

15 CAMINO LAMELAS, comunıdad de ( ASICLACO evolucıon iıdeologico
chrıiıstiana in Revısta Agustiniana 21 (1980) 189-228, OBft.

16 VERHENUNEN., Mundus el Saeculum dans les Confessions de saınt Augustin,
in Studı In dı Alberto Pincherle, Studie materıialı dı StOFLG delle religionL, pub-
blıcatı dalla Scuola dı studı stor1Cco-relig10s1 del’ Universitäa dı oma (5SMSR),
(1978) 665-682, 682 “Le mo1lne quıtte Pas L’unıvers. S ’ 11 [CHNONCE "monde du
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hımself irom thıs ambıtıona he hımself called 6} he Wäas

consiıderıng W1  TaW wıthın hımself, retreat into h1is W deepest
self (retrahere, Aanachooresis 2158 heauton)''. that time thıs
wıthdrawal consısted in turn towards phılosophy IC WOU
Augustine’s soul (curatio anıml) and C6 1t (medicina anımVi):: The
wıthdrawal and the ınkıng in Cassıcı1acum Was supported Dy ese
C1iceronean ideas!?. The Ssma communıty WOUuU strıve for moral
purıfıcation, Was taught them by the Hortensius, purıfıcatiıon of
the passıons WOU ead {O appY ıfe and exhort the human eing
take Cal of hıs inner lıfe, that hımself.

hI1s return hımself made poss1ıble by eavıng the world of
SCHSOTLY perceptions the ONC hand and practisıng the 1ıberal SCIENCES
(artes liıberales) the er hand, offered Augustine the opportunıty

combiıne medicıne ıth self-knowledge. The chrıstianısıng of all
those data appene by combinıng truth (veritas) an wısdom
(sapıentia In T1S The wısdom whıich advıses observe 1ts

peche‘; "monde’ qul, de facon iıdolätre, replıe SUT ul-meme oublıant SOM Tea-
teuUrT, le mo1ne Taıt ren quı le caracterise tant u tel ([OUS les chretiens authenti1-
YJUCS font autant est DOUFrquUO1 le erme MUNdUS est DCU apte expliquer YJUC
faıt le molne quan! l 'quıtte’ le monde. 11 sult le hrıst, 110  —; pas seulement dans
les intentions de la VIE du Sauveur {OUuL le monde do1t le faıre ma1ıs aussı dans SOM

etat de VIeE Sans femme nı enfants, Sans faıre UnNc “sıtuation’, Sans chercher ‘taıre
carrıere ‘; Salls pOosSSseEsSsS10NS. est donc certaıns aspects de Ia vIe quı s’ecoule VECC le
m  , du saeculum, qu«C les momlnes renoncent.” (p 682); SCC further 677%. Iso
H.-I MARROU, L’ambivalence du mM, de 'histoire chez saınt Augustin, Parıs,
Vrın, 1950 43f. °Pour tre de quı s’appelle verıtablement, pleinement Etre,
VETE,; ESIIE, 11 faut etre affranchı du m  9 du MOINS de la duree JuUC
l’eprouve la nature presente de I’homme pecheur... ; hat does noTt remaın, hat slıps
in tiıme, 1S lınked DYy Augustine ıth suffering, eCcay, aılure, SIN, agıng, death See
also (: Lepelley, Spes saeculı: le milieu SOC1Lal d’Augustin el WYEAN ambitions seculıeres
AVan. CoNnversion, in Congresso internazionale Agostino nel XVJ/ centenarıo
della CONVersiONe Roma, SA} settembre 19806, tt1 L, Roma, Instıtutum Patrısticum
Augustin1anum, 198 7, 99-1 1 E} L3 H .  $ Monique rompaılt elle auss1ı ‚VE

UuUllc ambıtıon famıhale dont elle avaıt ete., depu1s quart de sıecle, / agente resolue ef
efficace’”.

| / Saıint Augustıin. L’aventure de la raLlson el de Ia 2rüCe, Parıs,
Etudes Augustiniennes, 1968, 200

|® DOUCHEI, 2 theme du medecın ans saınt Augustin, ın Augustiniana 39
(1989), 44 7-461

19 Tusculanes ILL, 3:6 and I $ 28,60
Soltloguia L, 9.16-12,21:;: CSEL 9.24-33 and Contra Academicos. I’ 1,1-4:;

29,571 QOQUCEL: Le theme du medecın... 457 .  A  &: entfin la fO1 chretienne vient
NON seulement subsumer, ma1ls accomplır ”’ensemble de SA metaphores leur don-
nant uUunNnc realıte verıitable dans la du 1ıls  227
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medical prescr1ıptions (praecepta) 15 ın fact Christ who Nts
inıtlate the souls iın the marıtal embrace??. Through hıs incarnatıon
Chrıst finally teaches the human eing the secrefs of nature
(praeceptio). hıs dıvıne wısdom transcends the healıng by the
incarnatıon and accomplıshes 1t23

Doing the retreatant al fırst only rIe to realıse the unıty In
hıs OW soul. ater he defended the collective meanıng of the word
monachos and he explaiıned the word "monk’ rTrom MONOS) the
unıty of the Community, au 15 ONC of heart and soul“**. Wıth

2 L0 460 “Le Christ alsant homme vient epouser les mes quı
peuvent etre quelque SOrte “dotees” la recherche phılosophique. Enfin, Ccet acte
de Verbe assumant la chaır, est DaS seulement üunNec Conversion intellectuelle, mals
salut, la kenose du ıls L’homme de SON peche, la clemence manıfestee
dans Ccel acte d’humilıte. C 1 le Christ asSssSsume le ro  Je medical de la phılosophie, 11
revet alors SCS deux dımensions essentielles: 11 est le medecın (medicus) ef le remede
(medicina)

2% T  y O, 457 \ le medecın represente pas seulement la SdapCcSSC humaıne
meme dıvıne, mals le Christ qul, SON incarnatıon, vient apporter SCS SO1NSs AdUuX

hommes. Ce theme semble donc PICSYUC parfaıtement structure des les premieres
OCUVTES d’Augustın, ma1ls prendra v1igueur YJUC dans la predicatiıon de
1’eveque.” (D Das Mönchtum... 49 „Mag Augustinus hıer selne
entschiedene asketische Haltung auch 11UT phılosophısch motivieren, zeigt doch der
Nachdruck, miıt dem sıch in diesen Meditationen der 'Alleingespräche’ als ‘Diener
Gottes’ (famulus Deı, SCIVUS De1) bezeıichnet, dass ıhm schon mehr geht als 11UT

dıe Verwirklichung des philosopischen Ideals des Weısen.“
24 Z1ie VAN AV. De eerstie christelijke COMMUNeE het religieuze leven

INn Iijdschrift 0Or Geestelijk Leven (1979) 498-524, 5 14ff. Also VERHEUU-
E Spiritualite el VIE MONASTIGUE... Nouvelle approche... 78 “"(Augustin) jet
pas COr (XUuTr unıque de plusieurs PEISONNCS, la "concorde’ quı regne entres
elles, ma1ls l 188 COr sımplex, le (©UT unılıe  A?? and 105 “Les ascetes SONL deve-
NUS des freres el ma1ls est dans U1llc autre ma1son, etablıe plus tard les freres SONLT

meme mM} des clercs dont la VvIe uUNc dımens1ion m1ss1onaıre el “apostolique”
professionelle”. Augustine proclaıms cenobiıtıic lıfe, inspıred Dy the Bıble and CON-
templatıve lıfestyle inherıited from the philosophic tradıtion. Ihe CO um el anıma
Un of the first Christians 15 lınked the otiıum and the contemplatio of Greek and
Roman ph1ılosophers Neıther the Oordo monaster11 NOT the praeceptum deal ıth the
elsure time of the otıum contemplatio EXCEDL in the reference In 8, 1 in the DFIaAEeECED-
[U.  S But in epistula. 48 the ot1um 1S lınked communıty lıfe C ’’est COommMmuUnaute
quU«C les "servıteurs de Dieu Vvivent L’ecart du monde PDOUT le de1gneur seul|” Solıitary
1fe 1$ nNnOt mentioned 1n eıther of the [WO Rules hıs typıcal Augustinıan synthesı1s 1$
dıfferent TOM hat Evagrıus traces Out in Egypt about the Samle time. It also dıffers
TOM ('assı1an’’s eXposıtıon Latın audıiıence SOTINC later. According (as-
s1an the anchorıtes cons1ıder cenobıtiısm (the actıve lıfe) ServIıice contemplatıon
which in {u  = 1$ the culmınatıng pomnt of all monastıc ıfe En incluant dans S()  —; PDIO-

cCommunautaıre la vIe contemplatıve elle-meme, Augustin acheve de le SEA
dır eit eut-etre Sans le vouloır le remunıiıt Contre L’attractıon de la solıtude”

Hıstoivre lıtteraire du MOUVemen MONASTLGUE... I,: 1996, 244s.) See
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Anthony fınd the opposıte evolution. Community-lıfe ead hım
ıfe in seclusıon IC made Anthony the aAr make the transıt1ıon
from communıty-lıfe 18 the 1ıfe of the anchorıtes®.

oug ese first owards contemplatıve ıfe WT

nothıng but proJect”®, that only later WOUu AaSSUMmMe ıts fixed
outlınes, the proJect certamly dıdn t AaDPCAaL Out of the blue*’ It W ds
Ponticıanus who had informed Augustine ou the existence of
chrıstian ascetism of 1C Anthony had gıven the lumınous example
In h1ıs etired ıfe ogether ıth Ponticıianus and Antony Marıus
Vıctorinus an especılally Mallıus ITheodorus, played equally
iımportant role in the conceptualızatıon of wıthdrawal from publıc
lıfe The latter seti the example: he wıthdrew rather abruptly, be it
temporarıly, from worldly CAaiGeETr {O lıve intellectua wıthdrawal

COUNLLY estate“® Iso the in Jlan: supported Dy
Ambrose and the monasterlies In RomeaAugustine had visıted

fınally L Hıstouvre lıtteraire du MOUVemen. mMONAStLQUE... V, 1998, 276 283,
wh: 1n spıte of h1s preference of the anachoretic ıfe the height of monastıc lıfe,
recogn1ızes the specıfic augustinı1an synthesı1s.

25 Zie VOGUE., Hıstoivre lıtteraire du MOUVemen. mONnAastique... 3 ASE
Verder 1 Hıstoure lıtteraire du MOUVemen monastıque... IL, A "Augustıin
considere 1C1 vIie monacale, mMmemMe communautaıre, ul  e ex1istence ...  au
dl  ese  14 Le renoncement monde suffit creer celu1-c1. Quant Viıvre completement
seul, la anlere des ermites, perspective paraılt etrangere SOM esprit ei celu1ı
de SCS audıteurs. OUur Iu1 POUT CUX, l semble qu’ ıl n y alt de VvIe monastıque
qu en cCommunaute. L/’aspıratıon du psalmıiste “d  esert  97 question 1ITO-
nıque: Et quel desert? Ou YJUC SO1S, les autres rassembleront, chercherons le
desert VEC tO1, desirerons (p:  ager vIe, el PCUX refuser la compagnı1e de CCS

freres (Enarratiıones in psalmos 34:9);
26 VERHEUEN, Une ıdentite augustinıenne, in Nouvelle approche...t. IL,

“Il s’est convertI1 l’Eglise catholıque, maı aussı projJet de vIie monastıque, projet
qu ıl est alle realıser dans SOM DaYy>S natal, agaste d’abord ei Surtout Hıppone  27
Gir in Reflexions SUr les iıdentites augustinıennes ın Nouvelle approche... IL, 76
COTTECIS Verheijjen hıs OW statement “Il n avaıt CICOTC AUCUuNC idee de Ia forme CON-

crete (3 s’est convert1 projet asCeHqUE:. :
27 The VEIY fırst project dıscussed in Confessiones s  0  9 27,89 stranded

because of the mulierculae. See Saıint Augustin, L’aventure de Ia
FraLsSonN... 193, 195 NSee also UL Augustine at ( ASSICLACUM.: otıum
honestum and the social dimensions of cConversion,; 1ın Vigiliae Christianae (1988)
132-146, 136 the beginnıng of 386 Augustine declared hımself openly for the
SECUTUNM otıum con 6.12.21) be able reflect the ıtems whiıich Occupled HIS
mınd The philosophical dıalogues In Cassıcı1ıacum would conceptualıze and publısh
thıs lıfe ın ot1um. ('1cero W as the example, Was Plınıus the YOUNSCILI. Chrıistian
authors of thıs per10d (Auson1us, Paulınus of Nola, Prudentius) continued wriıte

and etters havıng the wıthdrawıng themselves the countrysıde (otıum rurLis),
maın subjects.

28 QOUT. Augustine al ( ASSICLACUNM...
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when returnıng {O orthern AHIca: SaVC evidence for such
monastıc tradıtıon Prior al thıs Wäas the fact that Augustine had
earned about communıty ıfe ıth the Manıcheans I he
remebered ıth gratitude and SUOTIINNC nostalgıa. When he Sal the
psalms of the Catholica for the I7rS t1ime in Cassıc1acum, he
emembered the W arl atmosphere he had enjoyed ıth the
Manıcheans when sing1ıng together the onNOost1IC psalms. hıs warmth
an irıendshıp Was in sharp CoOontira ıth the cool attıtude iın the
church of Mılan*! Moreover, the manıchean asceticısm mMust also ave

29 Confessiones 83,6,14-15; 27 : IZU8. See De moribus Manichaeorum 20.74;
CS 90. 541 and Saint Augustin, L ’aventure de la FALSON... 204

NSee urther LORENZ, Die Anfänge des abendländischen Mönchtums ImM
Jahrhundert, 1n Zeitschrift für Kirchengeschichte (1966) 1-61, 30f Augustine
reshaped the inherıted monachısm: h1ıs report about the CONventT deals in fact
ıth theologıical PITOSTAIMING. the fusıon of monachısm ıth paulınısm. The paulın1-

freedom of the law which forth from love and the structuring of unıon in
love has be realızed In the hıs interpretatiıon of monastıc ıfe 15
of COUTSC stamped Dy the personalıty of Augustine. By hıs knowledge of the paulınıan

he succeeds in snatchıng monastıcısm from pelagıanısm whıich 1S product of
the monastıc pursuılt for perfection. On read that the combiıinatıon of the
monastıc-ascetic pattern of ıfe ıth phılosophy maınly OCCcurred in the ast. Especı1-
ally Clement of Alexandrıa excelled in ıt It 1S possıble LO0 that Augustine who Was

already famılıar ıth the combiınatıon by the Hortens1us, learned I1NOTC in Mılan about
thıs alexandrınıc M of ıdeas. HA  N, The Inclinatıion Retirement

the Retraıt of ('’ASSICLACUM and the Monastery of Iagaste, in Studıa Patrıstica vol V’
Berlin, Akademieverlag, 1962, 327-340, points Out that nNnOL only the wıthdrawal irom
publıc hlıfte but also the phılosophical return h1is OW. soul has profoundly influenced
Augustine’s dec1ısıo0n. Wıthdrawal and return do nOL necessarıly CO1lnNc1ıde. both
phenomena ere have been profane and eccles1actica patterns which have influenced
Augustine. In IThagaste there remaıned predomıinance of the phılosophical model
See finally COLOMBAS. MONACALO primitivo I? Madrıd, Bıbhoteca de
Autores Cristianos, 1979, DD

4() OUT, , Augustine CasSSICLACUM.... 137 the definıte wıthdrawal of
Antony dıdn’t fınd much In the elegant talıan world; the moderate August1-

and hıs rTIenNds 1n C'assıcı1ıacum WEIC NOL impressed eıther. TOM the phiılosophical
Dıialogues know that Augustine lıved comtfortable hıtfe durıng such eireat there
Was time for PTIaycr and readıng of the Bıble, but also for the classıc lıterary analysıs
of TY (Virg1

See Ö! prıere de catechumene Augustın septembre 3506, 1n C on-
FVESSO internazıonale Agostino nel XVI centenarıo della Conversione, Roma, P

settembre 1986 Attı IL, Roma, Institutum patrıstıcum “Augustinianum ”, 79-84 5A0}
na PdaSs trouve dans l’Eglise de Mılan la chaleur des cCommunautes manıcheennes de
Carthage el de Rome.”“ See also Saıint Augustin, I’aventure de Ia
FALSON... OIf. Finally Der Einfluss des Hortensius und des Manı-
chätismus auf das Denken des Jungen Augustinus VO:  - DL Münster, 1973 664, 697
who SCCS In Confessiones 9, 7, - 1 E: Z LAUAT A hıdden allusıon of Augustine
hıs past enthusıi1asm for the manıchean psalms
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influenced the development Of Augustine monachısm The
antropologıca MO of happıness wısdom and thıcal strenght
passed {O hım by the Hortentius of ('1cero ead the
Augustine the Manıcheans who respected hıghly the abstinence of
the elect1 The asceti1cısm he wanted for hıs monks W ds> surely 4Sse.

phılosphical grounds but hıstorıcally the electi ave een the 1Irs
incarnatıon of the CICETONEAN mode]l**

Besıdes and together ıth chrıstian asceticısm” there Was also
secular retirement“ people W1  TEW from publıc 1ıfe and pen MOST
of theır iiıme search of truth Already that secular tradıtiıon
meant Creathrve e1isure t{1ime and havıng the materıal g0o0ods (money,
house eic enable the realısatıon of such proJject eır StLay al the
estate of Verecundus indeed showed the features of Roman otium

37 Der Einfluss des Hortensius 720 hI1s asceticısm
Was of COUISC pseudo chrıstian and such A devıatıng archetype of hıs chrıstian CON-
Cept of monachısm which anı y WaYy W d> purıfied by h1Is CXDCI1CENCE wıth Manıcheism
According Feldmann the influence of Manıche1ism the ıdeal monachısm of
Augustine has often been underestimated

33 FOLLIET Le monachisme Afrıque de Saın Augustin SAln Fulgence
Il monachesimo occidentale Studıa Ephemeridıs Augustin1ianum 62 Roma nstıtu-
tum Patrısticum Augustinianum 1998 291 315 291 A Nnvıcn donc de deba-
LTasseT de tradıtı1onelle legende presentant | CVECQUC Augustin le PCIC le
fondateur du monachısme afrıcaın When speakıng about the Afrıcan monachısm
Folhet often A4SSUuUummes rather combattıve attıtude Cenobıitism had already OM OVCTI
TOM Egypt (p 314ff See also Aux de AscCelisme 47 and Des MO1LiNeS
euchites Carthage 400 401 Studıa Patrıstica Berlın 057 386 399 308
ven for the of heart and soul ;he COMMUNIT of g00ds and the ideal of the
apostles, have NIStOrY 1ıth Basıl (Le monachıiısme Afriıque de Saın
Augustin... 315)

34 hez Augustin, Parıs, Institut d’Etudes Augustiniennes, 1998,
I1 Paulinus4728 VOGUE, Hıstorvre litteraire du MOUVemen!T monastıque...

of Nola ICCORNIZCS that the contemplatıve monachısm ı WaYy the continuatıon of
the tradıtıon of the “phılosophes celebres who dedicated themselves entirely 11-
tifiıc and lıterary acUtıvılles (p 248) Jerome chrıistianızes Sallustius STtatement Jughur-
ta) who made 1mself free from polıtıcal actıon TIfe down the h1story of the Repu-
blıc Doimng he dıd IHNOIC for SOCIELY than he could have done polıtıcıan He also
applıes thıs thought HIS OW S1fuatıon maybe he Cal render better SCIVICC the
church learned bıblhliıcıst than he could have done ıth manual aCUVIUES (p 254s
In general aSCEeLCc1ısSM the SSSEAICE of MONAastıc ıfe 00 for antecedents and MOLULVA-
105 the phılosophical and rel1g10us tradıtiıon of After the attacks Dy JOvI-
11an Jerome defends cConNUunNeNCE and abstinence NnOTL only wrıters do who dIC INSDI1-
red by the [WO testaments but also Porphyry and other profane authors do
Furthermore Jerome also drew lot firom Tertullıan who h1s turn had largely
chrıistianızed the phılosophiıcal tradıtiıon

35 See ND Recherches SUr Otium YTOMaLN Annales lıtteraires de
Unıihversıite de Besancon 9672 who IHNDICSSIVC SULVCY of the tradıtıon

about OlLUM and negolum Koman culture (lıterature polıtics and phılosophy)
Augustine walks the Lootsteps of thıs tradtıon but christianızes them al Same
ıme
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But instead of eing DUrDOSC iın itself ıt quıickly Wäas turned into
otıum W as Irs and foremost the inner dısposıtıon for the

quietness of the soul and the of mınd. ose AF the [WO

indıspensable condıtions for retirement ın oneself and for the
contemplatıon of Yet: all the SAad1i1lc the fırst project in ı1lan
resembled strongly the philosophical arıstocracy (totalitariısme
aristocratique*'), but the compulsory manual work of the time and the
156e hours for pPraycr mposed Ser10us lımıts the arıstocratıic Ot1um.

How dıd Augustine consıder thıs ot1um durıng hıs retreat in
Thagaste? Reflecting ıth hıs riends the irue relıg10n, Augustine
had earned from (1cero that the search for happıness COUuU be
answered in several WaYy>S For ere INa y objects of happıness and
each of them guarantees typıcal form of unıfiıcatıon ıth the desired
object. He hımself had Just eft behind few forms of happıness 16
in the johannean enumeratıon he had esigne AdS the trıple desıire
(cupiditas triplex): the human eing Gan ook for happıness In wealth
and honour (ambitio saeculi), In owledge and sc1ence (CurLOsitas) In
eroticısm and ın frıendshıp (concupiscentia CArNIS)E The unıficatıon
in ose forms of happıness 1S fragıle though and always transıtory.
Moreover reach thıs poIn of and satısfactıon such straın 18
requıired that the to1l in iıtself becomes of dıscord and
distraction.

In De Herd religi0ne Augustine explaıns hOow Tu Can be
SS of rest ruth 1S unıty and Causcs the human eing be unıted

e1S) Saint Augustin, L’aventure de Ia FaALsSoN... O3f. See also
N)Augustine of Hippo, Berkeley-Los Angeles, 1967, O11rt.

A] 1 0 27 See also ‚RE Augustine A”At ( ASSICLACUNM...
140 hat happened W as that the otıum honestum W ds christianızed, hat

that it Wäas accepted in the tradıtıon of christianıty. In the Dıialogues Augustine pub-
lıshed the otıum liherale of philosophy and the arıstocratıic tradıtion. At the end of HIS
ıfe he would speak about these Dıalogues als the chrıstianae ultae otıum but thıs defi-
nıt10on 1S NnOT found iın the Dıalogues themselves.

4X De erd religione 35,69; FZ AT “Servıunt nım cupiditatı trıplıcı uel
uoluptatıs ue|l excellentiae uel spectacul1i1. Nego SSC 1storum, quı nıhıl
colendum existimant, quı 1910)8i aut carnalıbus gaudı11s subdıtus SIit aut potentiam
foueat aut alıquo spectaculo delectatus insanıat.” See 30.72-45,83; 734-9747) about the
concupiscentia CAFNLS voluptas, 45,84-49,93; 747-748 about the superbia, 49,94-

2R Oou the CUFLOSLLAS. Augustine searches along the iraces 1n these
VICEeS, the WaY back ordered sensual experlence, rıghteous honour and the
rıght owledge. hıs ascendıng MOvemen from the trıple desıre 1S taken ater
Dy the CONVvert in hıs Confessiones 10,30,41-35,54; >about the CONCUPL-
scentia CAarnısS, S  ’ 184-186 about the CUFLOSLLEAS ‚59-39,64; 187-190
Ou the superbia. See BOCHET, Anımae medicına. Iliberatıon de la trıple CONN-

voıtıise selon le De erdqd relig1i0Nne, mı1ıstero de]l male la 1ı1berta poss1bile INJ
Rıpensare Agostino, Roma, 997
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ıth hımself. ere 1S INOTE rest be oun than ın the of
unıty”? Therefore An Y rel1g10us PCISON should focus G0od who 15 the
only and the irue unıty. Longing for rest and 1s nNnoTt reserved
monks clericals but it 15 the desıire of everybody who turns hıs CYVCS
1{8 the One the unıty. And that One Can only be the dıvyıne ONC, the
unıque OMNEC who NnNgs the ea

6‘So er al]l seek for unıty, because nothing 15 HH sımple
than thıs 15 in the simplicity of the heart ave {O o0k for
unıty "Be ST1 (agite otıum), 5SdayS God In salm 45,;11 and
NOW that G0d./ Not the stillness the elsure of iıdleness
otium) 1s but the easure of reflexion (cogitatio). hıs
elısure frees us (uacare) from and t1ime. welliıng
phantasms do NnOoTt permıiıt SCC rm  n unıty pace offers
us somethıng love but time steals AdWaVYV hat love. hat
WaYy In OUT soul crowds of phantasms aTre eft 47a incıte all
possıble desıres. hus the soul becomes restless and unhappy
and ıt trıes vaınly hold that by IC ıt 1S hold captıve (1ın
urn Yet the soul 1s ST1 summoned 118 stillness otium) It
should NOT love the thıngs 1C Cannot be OVEe: wıthout to1l
Only then the soul 111 become master ıt 111 dominate
nstead of eing hold captıve. yoke, Says the Lord, 18 lıght’
He who 1s subject hat yoke, has everythiıng else subject
hımself. He 111 NOT labour AaNyYMOTC and hat has een
ubdued O€es not resist an Y HOLG The riends of thıs WOTr. feel
miserable; althoug they could be asters of thıs WOTr ıf they
WeIiIC wıllıng be the SOMNS of God:; for (God has g1ven them the

become h1is SONS 1:12) But the ri1ends of thıs
WOTr AICcC afraıd 8 be separated irom ıts embrace that
nothıing 1S INOTE to1lsome them than be al rest”
The partıng ıth promısıng CALGOT 1S Sal Vvivıdly present ıIn

Augustine’s mınd and clearly resounds in thıs relıg10us-philosophical
text In the first place elisure otium) refers 18 the lıberation from the
enslavıng and time IC Dy theır satısfactıon the
stillness of permantent unıty. The satısfactıon spatıal beauty offers, 1S
taken AWAaVY Dy the yıng and fleeting time.

And 6 Vn when Lr Yy keep the past beauty in OUT INCINOTY,
the images ave stored torture much INOTEC than they satısIfy us40

A0 I 35:65:; 229f.
4() See Confessiones 99’ LÜ:; (LOTIUM AND NEGOTIUM  115  with himself. Where is more rest to be found than in the peace of  unity? Therefore any religious person should focus on God who is the  only and the true unity. Longing for rest and peace is not reserved to  monks or clericals but it is the desire of everybody who turns his eyes  to the One: the unity. And that One can only be the divine one, the  unique one who brings peace to the hearts.  “So after all let’s seek for unity, because nothing is more simple  than this. It is in the simplicity of the heart we have to look for  unity. ‘Be still (agite otium), says God in Psalm 45,11 ‘and  know that I am God.’ Not the stillness or the leisure of idleness  (otium) is meant but the leasure of reflexion (cogitatio). This  leisure frees us (uacare) from space and time. Swelling  phantasms do not permit us to see permanent unity. Space offers  us something to love but time steals away what we love. That  way in our soul crowds of phantasms are left which incite all  possible desires. Thus the soul becomes restless and unhappy  and it tries vainly to hold that by which it is hold captive (in  turn). Yet the soul is still summoned to stillness (otium). It  should not love the things which cannot be loved without toil.  Only then the soul will become master as it will dominate  instead of being hold captive. ‘My yoke, says the Lord, is light’.  He who is subject to that yoke, has everything else subject to  himself. He will not labour anymore and what has been  subdued does not resist any more. The friends of this world feel  miserable; although they could be masters of this world if they  were willing to be the sons of God; for God has given them the  power to become his sons. (John 1,12) But the friends of this  world are so afraid to be separated from its embrace that  nothing is more toilsome to them than to be at rest””.  The parting with a promising career is still vividly present in  Augustine’s mind and clearly resounds in this religious-philosophical  text. In the first place leisure (ofium) refers to the liberation from the  enslaving space and time which by their satisfaction never grant us the  stillness of permantent unity. The satisfaction spatial beauty offers, is  taken away by the flying and fleeting time.  And even when we try to keep the past beauty in our memory,  the images we have stored torture us much more than they satisfy us“  d 35229  %“ See Confessiones 9,4,10; CCL 27,139: “... imagines eorum famelica cogitatione  lambiunt”’. Meditation flatters the phantasms of memory in an effort to keep firm grip  of them.imagınes famelıca cogitatione

lambıiunt”. Meditatıon flatters the phantasms of (0) in efifort keep ırm gr1p
of them
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because they only seduce and satısfy completely. hoever
succeeds ıIn freeing hımself from thıs seduction l not only be able
{O en]OYy the hıghest unıty but in 10107 he ıll master the world For

clear understandıng: rather than fleeing irom the WOT. of and
time Augustine to master the WOTr ıt Ssu1ts SOM of God
Rather than enN]JOYy MOMENTArY 15S he frees hımself for the hıghest
delıght: irue reedom The °‘vacatıon) (vacare) a1ımed al In the
contemplatıon of truth 15 nOoTt temporary kınd of stillness but
perm and CONtINUOUS one“*

In hıs irs works, 1C the phılosophıcal dıalogues,
and also in hıis 1Irs correspondence (especlally ıth Nebrıdıius), otıum
already n1ad thıs meanıng of time made free for the search of truth, for
the study of phılosophy (otium philosophandi)“ C 15 the MOst
NECECSSALY and the hıghest actıvıty (necessarıum summum)*. Apart
irom thıs intellectual effort, there AIiIC S{i1 the aıly chores of
household the estate negotia domestica)y“. Once Augustine had seit
hıs mınd free the Solıloquy in1he wanted learn ou (G0d and
hıis soul revendıicated hıs complete dedicatıon (totum negotium)”.
However Impressıve the dedıicatıon INaYy be, ıt 1S continuously almed al
DUIC phılosophy”®. In SOTNC er place the retreatant OPPOSCS the otıum
of the search for TU agaınst the negotium of the burdening oifice“*‘,
which he also ca the necessarıa®. In h1is correspondence ıth
Nebrıdius Augustine maınly pomts al the ot1um of the reflex1on“”” and
ıth hıs irend he eflects uUuDON deıificatıon of the human eing urıng
theır elsure in agaste. TIThe controvers1al eXpression deificare In
t10  50 cshould nOTL be mı1ısunderstood ir Augustine and h1is riıends
should ave a1lmed al egocentric sanctıfıcatıon of themselves?!.

LORENZ, Die Anfänge des abendländischen Mönchtums... Cyprıan
spoke already about the SETUAE del who dedicate themselves Ireely (10d and Christ
deo el chrıisto uacantes). Also Basıl and Rufinus spoke about UUÜCUTE, they ead lıfe
that 18 s1iımılar that of the angels.

ä C’ontra Academıiıcos 272’4, 29,20 See 1919 9
4% 51 1

1  g 31
45 Soliloquia ’  ö  9 e  ’  ® 8R TR Also ’  @ where the

mınd looks for ıts otıum (2:14,26; 898) In the Ot1L0 transalpino
46 De ordine 2516 29,1 16 the negotium for the EFIMUNG philosophia. See

2’1717 107 and De quantıtate anımae K CSEL where Augustine surrenders
the otıum.

47 De lihbero arbıtrio 2025
4X 4:.21.:02 3172 In h1is letter Valerı1us, the neophyte csShows hımself Irıghtened

Dy the haughtiness of the clergy (periculosa negotia: epistula 243 1 47 52)
49 Epistula 1Y 23 CSEL S4JE: 3as 4110 104
5() 102 and ıd. 1341
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How Can avalılabılıty for other people be realısed ıf p  V
attention for G0d 15 reated 1 Can only be kept aqalıve by fıt
otium * The mposed ure of rel1g10us 1fe ıth 1fs communıty
of nables brotherly help and spırıtual COMMUuUnNnLO°°. The
elsure time of the chrıstian 1ıfe (otium Vıtae christianae) called

FOLLIBL “Deificare INn otio  27 Augustin, Epistula 10,2 dans Recherches
Augustiniennes, vol { 1 Hommage Fulbert Cayre), 225-2306, 226
"Augustin parle chretien converti, mals description de ”ascese Jaquelle al VISE,
eit les eXpress10ns dont l sert, laı1ssent SOUPCONNET YJUC SON ideal de VvIe present est
beaucoup plus proche de celu1ı du SaPC, tel JUuU«C le presentent les phiılosophes neoplato-
nıclens, quUC celu]1 de I Evangıle.:. urther 227 and Z ANT. ..  la purıfıcation, 1 as-
sımılatıon Dıeu par les vertus, Sans le SCCOUTS de la gräce, SONTL SCS VCUX chose DOS-
<iıble DOUT L’homme.” Consequently Folhet asserts that the STaYy in JIhagaste 1S nothıng
INOTC than continuatiıon of the phiılosophic proJect of Cassıc1acum: “La demeure
d’Augustin ressemble plus A une malson de phılosophes, de lettres, qu ä onaste-
re (D Aux origines de l’ascetisme el du cenobitisme afrıcain, iın Saıint Martın el
W}  - Studıia Anselmıiana 46, Roma, 1961, DA 44’ 38) Vgl I monachis-

Afrique de saınt Augustin saınt Fulgence, In monachesimo occıdentale dal-
le orıginı alla Regula Magıstri, Studia Ephemeridis Augustinianum 62i Roma, nstıtu-
(um Patrısticum Augustin1anum, 1998, 291-315, 293 °Ces “ServVI Dert‘ constitualent
pas DOUT autant groupement monastıque organıse, tTrop SOUVENnNT Q1e
and 295 . quı SCTAa desormaıis le TOSTAMNMUNGC de vIe (propositum) d’Augustin
des membres du monastere epıscopal d’Hıppone, la decısıon de conformer
modele de VIeE de la COommMmuUnaute chretienne primıtıve, FOSTAMMEeE de VIE beaucoup
plus parfaıt Ju«C celu1 quı regisset le cenacle de Thagaste.” See also VAN DER
MEER, Saınt Augustin, Dasteur d’ämes, 1, Colmar-Parıis, ed Alsatıa, 1959, Ya
in Dieu d’Augustin, Phılosophie Theologie, Parıs, Du Cerf. 1998,

"Dans la lettre 10, z Augustıin parle une deification dans la retraıte, ph1iloso-
phıque spırıtuelle... ma1ıs l na guere exploıte la formule dans PTODIC doectrine de
la dıyinısation de L’homme.” Ihe author doesn’t deal ıth the poss1ıbıilıty of LTE

phılosophical sanctıifıcation.
52 Saıint Augustin, L’aventure de la yeSON L ML
ö54 I0 209 See Augustine s Epistula Another 0o0k at

Deificare In OtL0, 1n Augustinianum, (1992) 289-299, 3027 I he lıfe whiıich
Augustine and hıis friends have determıined lıve together in Thagaste and which
Augustine invıtes Nebrıdius indicate cCommı1ııment COININON lıfe that, basıs of
other SOUTCECS, ONC Can SCC the beginnings of monastıc ıfe But apart TOM such
other SUOUTICECS, OIlC would nOot, the basıs of Epistula alone, fınd much ICasSson

SUPPOSC that Augustine 1S speakıng of specıfically Christian WaYy of lıfe, much ess
of form of Christian monastıcısm.” De erd religione 35:63 cShOws clearly that
Augustine strıved after chrıstian otıium ın which the god-equal SONS of (10d AdIC nOoTt
ubdued temporal thıngs but dIiIc theır asters Moreover the transformatıon into
de1ty 1S not man’s work but the frunt of God’’s 3-2' FOLLIET, “In PCNC-
tralıbus mentis adorare Deum  27 (Augustin, Epıstula 10,3) In SACFLS Erudiri Q

10538 contınues defending the dependency of Augustine Neoplatonism
and 1ın partıcurlar Porphyry wıth thıs respect that durıng the Thagaste-peri0d
bıblıcal assımılatıon hasn’t OIlNC yeLl Yet in Augustine’s A4dNSWET Nebrıdıius
despite the neoplatonıc character, begınnıng has been made towards the spiırıtual
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such by the bıshop of 1ppo when he looked back upON hıs works, 1S
form of lıfe, 10 ree from the oblıgatıons of everyday lıfe, Wäas

dedicated study and reflex10n>*. Better than the calm (In 10
transalpino) it Was filled ıth chrıstian irut 9

Negotium

COMMUNILO, whiıich 111 become the foundatıon of the communıty CONCEPL made DOSSI1-
ble by the carıtas. When Augustine 1$ nOTL able leave h1is friends in Thagaste and lıve
ıth Nebrıidıius, it 15 noOoTt because they aren’t ready yel for the indıvıdual self-sanctifi-
catıon by turnıng themselves (see E Aux orıgines de ' Aascetiısme el du cenobitis-

africain... S3 it 1S because they NOTL ready yelLl for the spiırıtual unıty of the
CommunıIity whiıich transcends the necessity of spatıal The complaınt of
Nebrıidius about growıng loneliness Call only be conquered by ascendıing spiırıtual
unıty hıch 18 the foundatıon of lıving ogether . ‘Tu nım el apud [uum mMmentem
suavıter habıtare h1 UCIO ut iıdem possint, satagıtur. Kamne crehbro el redeam el NUNC

u  , NUNC CUu 1DS1S sım ? al hoc qu sımul, [ 181 sentent1i1a vivere est  2}
(epistula OL1CAcquaintanceship wıth death helps 1{078 transcend the
lımıts of spacıal CaIlncss That’s why Augustine Call conclude hıis letter Nebredius

ollows “Quae Cu ıta sınt, restare NUIN vides, ut YJUOYUC in COMMMMUNEC ONSU-

las, qJUO V1vamus sımul” (id. N 24) Already in letter Augustine invıted Nebrıidius
transcend spatıal lımıts by returnıng into hıs soul;: “Confer ad {uum anımum ei

ıllum 1ın eum leva, quantum Ibı Nnım certius es ei 1OS NOn PCI ID
imagınes, quıbus uncC In nNnOsTtra recordatıiıone ut1ı HetG6sSSC est; sed PCI ıllam cogıitatio-
19108| ua ıntellegı1ıs NON l10c0 SS5C NOS siımul” (9,1; 20) Folhet 18 NO blınd for thıs CON-
nection ıth God, SCC correspondance en Augustın el Nebridius, 1n L’opera let-
terarıa dı Agostino Ira Cassicıacum Milano, Augustiniıana test1 Studi], 1L,
Palermo., Augustinus, 1987, 191-215, 195 CS unı Dieu est bıen le heu
iıdeal reirouvent les MmMIs  97 and further O’'/f. .  E  % eit est elevatıon qUC
Nebrıidius [TOU VE CONVIE par Augustin, PCU apres, dans L’epistula 13 ese
words of Porphyry do nOL prevent Augustine from ascendıng wıth al] of them the
unıty in G0d (n the nature of that unıty, read in letter 10, Nar

Das Mönchtunm... 59 ““Was Augustinus dem Nebrıdıus, der über se1ine Eınsamkeıt
un: se1in Alleinsein agl, FAr Iroste asch we1ß, gehö ZU Schönsten, Wäas

über Gemeininschaft geschrıeben hat-: and further 64{T. Un doch Wäal das °DDeo
servıre’, das Augustinus mıt seınen Freunden verwirklıchen suchte, nıcht NUT das
Otium der Phılosophen, sondern ru schon dıe Grundzüge klösterliıchen Lebens

54 De diuersis quaestionibus BED Ea A’ pleads for the vacatıon (uacare)
of the nd who wants contemplate truth When Augustine towards the end of h1is
lıfe had passed h1s functiıon bıshop Eraclhıuus, he fervently wıshed CNSALC
hımself completely the otıum of study; free time he wanted be lazy, but the
negotium of the study of the Bıble, N a epistula 2483.6: SEL See
LORENZ, Die Anfänge des abendländıschen Mönchtums... 34 the lectio diuina
already requıred Dy Pachomuius, 111 be the adequate place for intellectua: ork ın the
monastıc tradıtıon Jerome, Augustine, Cass10dorus).

55 in Retractationes 171’1’ 577 and Solilogquia 2260 CSEL 89,81 where the
elisure time 18 freed irom the fear of death
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Not fo the rıg NOr the eft
The sudden change the happens 301 when

Augustine claımed by the 0Ca congregatıion of 1ppo be eır
bıshop For Augustine 1{ 15 dramatıc cho1ice between hIs Nastlıc
10N and the hıgh office of eıng bıshop“” However IM obvıous
that Augustine had prepare hıs answer the challenging NEeCESSLLIAS
ecclesiae of 1ppo the WaY he had shape h1s
project Already De Moribus Ecclessiae Catholicae which
Augustine eXpressed h1ıs apprecı1atıon for the monks who WeTEC able 18
face the dangers of urban ıfe instead of them the road Was
sSsmootened for lınk between priesthood and monachısm> Augustine
W ds prepare phılosophically and theologically adop mıddle
COUTSEC

The theolog1an connected the for happıness and
56 Saint Augustin venlture de la YTaıison Z ilne s d-

gıl I1l plus {11 YUUC de la IN1SC de la COomMmMmMuUnaute relig1euse dont
Augustin est la cComMuUnaute eccles1iale dont 11 est CVECYUC. .) Augustin est
Lıtteralement ecartele. homme ul voulut pas vocatıon
(monastıque) 198 refuser auX devoIırs de Sa charge (ep1scopale). Sermo 3a

Vgl Das Mönchtum Fl 5 stark Augustinus dıe
Spannung zwıschen Priestertum un Mönchtum empfand fest War doch VO  -
Anfang SCIN Entschluss, beides mıiıt einander 6 and further 236 „Es
ze1gLe sıch bald, dass Augustinus dıe geistige Kraft un Weıte besaß, das herge-
brachte monastısche Ideal des Zönobitentums mıt den priesterlichen Lebenszielen
innerliıch verbinden. Diese Verbindung sollte aber für beıde, Priıestertum WIC
Mönchtum glücklich und Tuchtbar werden See Augustine of Hippo

135 who doesn [ sSee the transılıon from the MoOoNnastıc tranquılıty the aCcClıve 1ıfe of
evangelızatıon paınful rupture He rather d effort H11 the emMpU-
N that aiIne NO hI1s lıfe after the ea of h1s SOM Adeodatus and the death of h1ıs
frıiend Nebridius Brown lıkes overshadow the rel1g10us OUVveEes Dy hıdden psycho-
logıcal influences He does the SdIlle ıth the effort profile the ınıtıally Au
Onastıc ProJject on the eccles1iastıical StTrucCtures In h1Is OD1INION thıs LO0 W ds the
result of psychologıical needs For NIStOrYy sake 1{ would ICINAaln interesthing inter-
pret the mMmoOoments of sılence Augustine But thıs NOT always possıble
and thıs the dıfficulty Brown texXt ""ThI1s double blow ONE of the MOST sıgnıf1-
Cant blanks Augustine hlıfe ere 111 certamnly be entanglement between the
psychologıcal and the rel1g10uUs MOMents Augustine lıfe but Brown be
drıven INOTEC than bıt 1OW and then by Entmythologisiering

5 / In the ast Athanasıus urged the desert-monks become prlests. Western OUuUnNn-
tries would UTSUC the Sallle COUTSEC ıth Ambrose, Jerome and Augustine. See

Hıstoıtre litteraire du MOUVement monastique... IL, Parıs, 337 It ıs Irue
that Augustine elaborated ı h1s W WaYy the combiınatıon OT monachısm and aclıve
lıfe, but the synthesıs such would NOT really back Augustine, asserts
TITRAPF ı The search for God and contemplation i Searching for God, Rome, Pub-
blıcazıon1ı Agostinliane, 1981, 7529, 7 °“"The revolution he caused consısts thıs
of havıng ntuıted the compatıbilıty, that i1me ımpossı1ble of the priıestly
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partıcular the dıfference between good and bad the preservatıon
the 108Ss of the mıddle COUrse°® The ONcept of m1ıdposıtıon for the
soul 15 outspoken mıd and neoplatonıc herıtage The centre of the
soul (medietas) 15 1Irs and for al] ontological sıtuatıon between the
dıvıne and the physıca exıstence But the human forces of intellıgence
and free ll CXPICSS reedom ıth all attendant risks Dependent
the moral onduct of the PCISON the soul 11l either keep that central
place S I1 oOWn lower CvVe Of exXıIistence 1C 15 not fıt for 1fs

a  © nature> ‘SIn nature Augustine T1teSs hıs letter
Caelestinus “there 15 dıstınction 1{6 be made between the
SUMMUM the medium and the infımum vıl Cannot the
everlastıng SUIMLIMUNFYN neıther 15 1l present the mortal infimum
because real happıness Can only be oOun G0d and the lowest
part of nature neıther happıness NOT miısfortune dIC be found Only

the medium the habıtat of the human eing meeftl happıness and
mısfortune hat that the human eing 15 the only creatiure that
Irıves for mısfortune 1f he has inclıinatıon towards the lowest On
the ar hand he Can reach out for 1S5S when he definıtely urn
towards hat 15 the hıghest Put dıfferently and LNOTEC correctly only
the human eing Dy hI1s al Christ 15 able {O keep the mıddle
COUTISC between the hıghest and the lowest

“W hoever belıeves Chriıst 0€es nNnOtL sınk hıs affection that
whiıich 15 lowest 15 nNOTt proudly selfsufficıent that which 15

intermediate and thus he 15 qualified for and fellowshıp

MINISICY and the mMOoNnaAastıc lıte See Iso Das Mönchtum 2472
Wenn auch nıcht der erste WaT der dıe apostolısche Tätıgkeıt 1115 klösterlıche

Leben einbezog, verdankt InNan ıhm doch dıe rel1g1Öös bıblısche Begründung des
Lebensideals and z45 ADIie apostolische Zielsetzung aber steht be1 ıhm

nıcht unvermiıttelt neben d1eser relıg1ösen Grundıdee sondern erscheımnt
Weıise SIC einbezogen und VOI ıhr

5X La patrıe el la OLE Le Chrıst dans la VIC el la ENSCC de Saın

ugustın, Collection ‘Jesus el Jesus-Christ” Parıs 089 291 °"TOuSs les
etants SONT PI1S entre deux pöles, etre SUPTCMEC ef le NOMN--etre, degre QUu1l eur
revient TACLC) sulvant leur forme PIODIC (gLÖ0C). L’homme SOIl AIl est: lu1,
etre de mılıeu WEON QOVUOLO), S1tue entre le haut el le bas U1 SONL, DOUTIL lu1, objet de
cho1x volontaıre, le haut POUT s0)01 bonheur dans la plenıtude ontolog1ıque NOQ06), le
bas DOUI SOIl malheur dans indıgence (TEVLOL), sulvant le mythe TOS dans le Ban-
quet  27

59 AHLLY: Augustine Philosophy of Mind Berkeley and LOS Angeles 1987
And “Only if 1fs cho1ices AIC rıght 111 1fs ethıcal and ontologıcal DOS1-

10NS speak colncıde that 5SdY, ICS behavıour and moral standıng wıll reflect
1fs PTOPDCI place the scale of eing
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ıth that 1C 15 the hıghest
In thıs texti Augustine doesn TAaW pıcture of the Fall of the

human e1ing, but NOW that prec1ısely the ata attractıon the
lowest 15 the punıshment for INan (superbia) At the Samle
i1ime that ata inclinatiıon respons1ıble for the human eing
INCapaCILYy of adherıng G0d Yet the human eing CONLUNUES
Miıtate (G0od but hıs OW perverte: WAY and 1a(011 SON of G0od

Iso den e W das centre*, the CXegeISL
NOLCES C Was symbolısed dual WdY the STOTY of Creation
PTE Was the tıree of ıfe and the tree of owledge of g00d and evıl
TIo make OUT Aare especlally interested the tree of ıfe

hat tree planted the cCentre of the garden the w1isdom
that eaches the soul that 1t has een placed the Centre of all
creatures On the ONMNC hand the human eing has (0 rule CVCLY corporal

and subject 1{ the other hand w1ısdom mMust make clear that
G0d ranks above the nature of the human eing As result the mınd
INaYy nNOTL turn the MNg and PTESUMC hat 1t 15 not namely God
neıther IMNaYy 1{ turn asıde {O the eft Dy neglecting hat 1{ really 15
because the mınd 15 estine be the master VT al creatures
beneath iıtself (Dt 11 TOV

hıs place of the human eing between God and IC

e18 Epistula SEL 34/1 Qu]1 Christo credıt 10  - dılıgıt infımum
1NON superbıt medio ıfa ınhaerere fıt idoneus At thıs Augustine
doesn nng the road Of humilıty (via humilitatis) which 111 eaC 1ve iree
of medio But hat else could be mean Dy ‘taıth Christ

Augustine doesn deal yel wıth happıness the rıght mıddle but the Onftext
paradıse that called the place of blıss It d place of quies) that refers the
spırıtual delıght gaudia spirıtualia) of the blessed lıfe (De (Genesı CONIra Manıchaeos

SEL If bıt later he speaks Oou the mıddle that the human being
cshould NOTL forsake

62 A “"L1ignum autem V1 plantatum medio paradısı sap1entlam illam
sıgnıfıcat qua oportet intellegat Anl inedio quodam T1eTUM SSC ordınatam
ut QUaMV1S sublectam s1ıb1ı habeat naturam COTDOICAM Uup: amen SSC

intellegat naturam de1 el [9101 dexteram declinet <1b1ı arrogando quod 10  ; est
qu ad SINıstram DCI neglegentiam contemnendo quod est . In HIS Ialn COMMMEN-

Augustine does NOL an Yy longer elaborate the central of the tree of ıfe but
there he 4SSOC1aTtes the tree allegorically ıth the wısdom TOVeEeTDS and ıth
Chrıist who refreshes the thırsty ONECS al the tree of lıtfe and whose wısdom rock for
them, eic CT De (renesi ad Ilıtteram 8747Ö CSEL 28/1,Z Augustine often repeats
the theme of deviatiıon eıther the rıght the eft mentioned ı Deuteronomy
nd ı the TOVEerDS As far DeuteronomYy ı concerned -M BO  RE

her Bibhlia Augustiniana EeXAC references where the texti Cal be found But
che does Le livre des Proverbes Parıs 9’/5 204s And from those lınes 1T gets
Obvıo0us that Augustine does nNOT the texti of the Proverbs AaNYMOTIC iıllustrate
the all of Adam
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15 ea ıth in letter 4 1S a1sSO supported Dy the Samlec VeISCS in the
ere {O00 heard the warnıng nOot leave thıs mıddle, neıther

the eft 1910)8 {O the rıght, althoug Augustine 0€Ss NnOTt talk about the
m1ıddle (medietas) but oOu the road Vıa between the fıre of
eXCESSIVeE dedicatıon and the of lazıness. As dam Was noTt
lowed lay an hat belongs God, lıkewıise the monk who
AaSSUINECS pastora. Cal‘ cshould NOT z the place of God;: but Just the
human eıng stands In the mıddle between the Creator and the creation

be master N: nature, lıkewıise the monk chould nOot reco1l from hıs
duty assıst the church In labour. The monks of Caprarıa cshould
resıist dual temptatıon: the ONC hand the ascent {O heaven the
fıre that S$IT1IVES Stay the heights of and vanısh ere
iInto the alr. On the er hand there 1s the lazy descent watlter o€es
that 00 for bed In the lowest part Conform the arrangement of
rıght and eft thus corresponds the dısposıtıion of hıgh and low.

In hıs second COMMEeENtT salm 31 Augustine clarıfy
the devıatıon eıther the ng the eft TOV. A 2 ıth the
bıblıcal CONCE ofJustice and he who SINS and doesn’t repent
but has made h1s mınd continue h1ıs sinful ıfe unpunıished
because ıt 1S hıs nature be weak, abhbuses of 9however he
who fears the Judgement of God {O such exXxtfent that he thınks he 1S
able lıve in Justice by hı1ıs OW into aAaITOSANCC. TIhe
dıvıne regulatıon SUTNMMNONS people SLaYy AWdYy irom the altıtudes and
the depths ell If yYOUu want ascent Dy yOULr OW, you *1
plunge into the ravıne; 1f YOU collapsed here., you 1l sınk. Augustine
adv1ises: STaYy In the mıddle of the road. Let nobody be haughty far
from the WAaY, let nobody be lazy the WaY Nemo Sıt Superbus
ViIamM, emoio pıger In via)°. Applıed the monks of Caprarıa COU
Sa y there chould be lazıness 1Can L wiß the SINNers

and the er hand ere cshouldn’t be anı y Oover-confıidence
that takes CONversiıon ın nes OW hand

Somewhere else Augustine eflects the road between the
MNg and the eft He eflects the fact that T1S 1S the road and He
eeps irom devıatıng eıther the rıght OT the eft Wıth regard
the MOUSeEITAP (muscipula) In salm 90,3, the preacher SayS he 15 NOL
afraıd of the pıtfalls ald Dy the eEV1 both sıdes of the road, because

long STaYy the road whiıich 1S Chrıst hımself, OSse SMNaIics

64 Enarrationes IN psalmos 31 27 1E 38,.224f. 6,  ne eclimnes iın dexteram aut
Sinıstram TOU GL Z agaınst both 'Ne PTFacSumas ad ICSNUN) de lustıitia (ua,

Pracsumas ad peccandum de m1iser1cordia De1.” One shouldn’t devıate from the
road. OS 1t should Stay ere by PEISCVCIANCC.
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ave effect® But thıs COMMENLT Augustine doesn elaborate the
ideas of ng eft he o0€es h1is Commentar psalm 141
speakıng about the muscipula lıne When fınd ourselves the
road C 15 Chrıst the mOUuSseltrap Call t be allıy threat for belevers
because 1T 15 al the sıde of the road For the unbeliever however who 15

beside the road the crucıfi1ed Chriıst candal In hI1s he
laughs al the remedy of the The the left and the rıght
CONSIST denyıng that when AI ouched by the worldy
pProSsperıty the MNg by the earthly mısfortune the eft and
when Can belıeve ANYINOIC that the PITOIMLSC 15 nOoTt for the
present but for the future®

Only He Augustıine Ca that road the mıddleroad (vıa
media) between the efit s1ıde of despalr (desperatio) and the ng sıde
of pr  n (praesumpti0) Keeping the mıddleroad
1110CcU (dıifficillimum) unless hrıs SayS “I the WAdY, and the truth
and the 1fe TO the “by IC way ?” the
15 “I the Way  ı d 10 the question where WE the AaNSWeLr 15

the 10 the ul  su “where stay ?” The ANSWCI 15 “I
the 1fe!” Let safely STaYy the road In the mıddle of the traps
YOU 111 proceed CC 20) The Afecni S1LuUate: the road but
beyond and asıde®® IThe antıpelagıan tone UulLY resounds when
Augustine quo(tes [WO VeEISCS irom the Proverbs h1Is letter O

30 1a1l ula NON Vıa autem (ua
Christus SIl el NON cades muscıpulam diabol1 erTrantı üla 14 1b1 est USCI-

pula Hınc hınc laqueos hınc inde muscıpulam inter laqueos
ambulasO yOUu ant alk safely? “Nol1ı declinare dexteram JUu! S1111-

StTram; SIl t1bı ula Jle U1l bı factus est uld, ut perduca! ad PCI S NO  — t1me-
bIis laqueos uenantıum.”

65 141,I: 40,2051 2053 °Non COS Chrıistus S1N1 OÖONCIC Ula NON SIt

UUa S1IN1 tamen ON ONCIC 1UuXfia U1a ut de ula NON dechnemus NCC PIO-
INISSIO Capıat HC eITOr elıdat In the next (10 Augustine does lon-
SCI SCC the rıght and the left s1ıde. the ambushes along the road but the Airection
NO whiıich keep OUT CYC5S durıng the ordeal of the perseCcCul10ons SUOTINCOLNC wh:
regards the future tura) and looks down the present (praesentia) looks the
rıght (iIn dextram) and the lıght of the future he able endure everythıng Augus-
iııne adheres fırmly the futura for ıf SOMMCONC eeps searchıng for humane TAlsSC
durıng IR ordeal he looks the eft and disregards God’s PTOMUSCS

656 Sermo Wılm 11 (MA 695) Ihez of the WaYy equally aAaDPCAars the
ascendıing MOvemen of contemplatıon and the descending movemen of preaching.
See -F, BERROVARD, Saıint Augustın el le minıstere de la predication. Le h  eme
des3 qU1 MmoNnNTtfent el qUl descendent, Recherches Augustiniennes H. Etudes
Augustiniennes, Parıs, 1962, AAHS501, 481 descendant DOUI 1M1 ‚XCI1-

ple du Christ le predicateur {[TOU VE dans humıilıte LLCILLE ei la Su1te du Chrıst
CIICOIC le chemın de SUIl 4ASCCENS101N
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Valentine of Hadrumetum (426/42 /) {O discuss the dıfficult question
(di  cıllıma questio) of the relatıon between the free 11l and

Make the roads straıght for yOUL feet Do NOTL SWEIVC the
Mg the eft Iurn YOUT foot AWaVYV iIrom ev1l. (G0d knows
the pa YOUTFC rıghthand s1de. oOse YOUL eft hand ATIC

But God hımself straıghtens yYOUIL pa and brings
them Out In TOV. 4, 262 7)°?8.
The 1rSs PIOVCS the exIstence of free l IC has

keep the mıddle between eft and MNg The second DULS In
evidence the necess1ity of At fırst readıng Cie
be contradıction between both VEISCS, for why AdICc INeCN nNOTL llowed

devıate neıther 18 the Mg 1910)8 the eft whereas the pa the
Ng dIC approve of and Ose {O the left AL rejected? In salm 1
and Z3. 15 Va Augustine 1n confirmation that God knows the
pa the rıght and disapproves of the pa the leit. for the pa
of the un]ust gel aStray. G0d also “knows’ the wıcked but In the Oontext
of "AS yYOU dIC NO ave nNOTL made you (tales VOS ESO NO  D eCcCı
The straıght WaVYS, the WaYyS of the rıghteous and the g00d works ave
DBEeN made Dy (G0od quae praeparavıt eus Ul In 15 ambulemus)
(Eph Z.10)° The explanatıon of the tirst why devıatıon
the Mg 15 allowed NO becomes obvıous: ONC cshouldn’t crediıt
oneself ıth the g00d works, neıther should anybody rely personal
strenght®. Devıatıng {O the eft 1S noLt permitte ungrateful sinners
(ingratus) en pretend that chınes LNOTEC rıghtly when 1t
has the OCCcasıon turn bad 111 into g00d one’”® hıs 1S
inverted representation and perversiıon that PULS the
test and negates 1ts transcending characterıistic that only the
desıire In the Ssinner remaıns (terrena Cupiditas).

Not o the rıg 1(0)8 to the left

67/ Epistula i e SEL 573918 “Rectos CUTISUS fac edıbus tu1s el 1as ([UAas
dırıge, declines in dexteram 10101 iın sinıstram. uerte autem pedem {uum u11a
mala 1as en1m, JUaAC dextris sSunt, nou1lt deus: TU| uUeCTITO sunt, JUaC Sinıstrıs
SUNL. Ipse reCIiOs facıet CUTSUS (uUOS, ıtınera tua In PACC producet 59

6X O: 302v
69 F 304 .61ı uult adsıgnare 1310)8! deo  R2 10 prevent that devıatıon the texTi

DOCS wıth :4pDSse TeCLIOS facıet CUTSUS [UuUOS NON conlıdens in ulrtute tua
for (10d 1$ strenght.

70 8 305 ..  necC S1C defendatıs 1berum arbıtrıum, ut el bona D' Sıne de1
ogratia trıbuatıs, 1ICı S1IC defendatıs oratiam, ut quası de Jla SeCUrTI mala Pl dılıgatıs,
quod 1psa oratıa de1 querTtat uob1ıs.” Also In h1is Commentary Deuteronomy Augus-
tiıne iTreats 28,14 that 1Imposes nNnOoTt the rıght 1910)8 the left, tollowıng the
false gods He 15 surprised that g0o1ng the rıght sıde 1S connected ıth false gods, for
the rıght sıde 1S usually object of pralise. Ihe AaNSWEeET VE quickly: hat 18
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but to the rıg sıde.
(J0d “knows’ the WaYS of the Just they AdICc the ng s1ıde and

represent the eternal g0o0ds they ave put eır mınds pposıte
thıs MNg sıde (dextera) eTe 15 the eft sıde (Sinistra). Karthly
happıness (felicitas) 1S often called dextera, ıth ıts9 ıts cattle,
ıts ortune and cNıladrenOTIUM AND NEGOTIUM  125  but to the right side.  God ‘knows’ the ways of the just as they are the right side and  represent the eternal goods they have put their minds on. Opposite to  this right side (dextera) there is the left side (sinistra). Earthly  happiness (felicitas) is often called dextera, with its money, its cattle,  its fortune and children ... This earthly wealth is permitted, for it was  also the part of Abraham and Jacob; but after all it is the left side  because it’s temporal, corporal and mortal. Nobody should flee from  wealth as if it were something improper but one shouldn’t take it for  the right side (dextera). He who does so belongs to the perverted  people (maligni) quoted in Psalm 143,8 “whose mouths speak vanity  (vanitas) and whose right hand is a right hand of falsehood.” God, the  eternal whose years never end Ps. 101,28) belongs to the right side  (dextera) and this is where our desire should be. We are allowed to  make use of the left side, if only our desire is turned to the eternal of  the right side (sinistra utamur ad tempus, dexteram desideremus in  aeternum). When wealth pours into us we may not be devoted to it  with our hearts (ne apponatis cor) because then we turn left into  right”.  In a comment on the 5th verse of Psalm 120: “The Lord is your  protection; the Lord is your shade at your right hand.” (Dominus  tegumentum super manum dexterae tuae), Augustine points out that  God is not only the strength of our right hand but even protects that  right hand”. He quotes three other texts from the Bible to elucidate  dextera.  a) Mt. 6,3  ‘“Do not let your left hand know what  disapproved of is not what is on the right side but the one who deviates to the right of  the way of life (declinare), that means who arrogates what belongs to God (adrogare).  Then comes Prov. 4,27. God knows the good right side as he knows the ways of the  just. (Psalm 1, 6). God straightens our steps with his mercy. In 3, 303f. Augustine exa-  mines the meaning of the right or left of false gods; one shouldn’t look for them on the  right to get happiness or on the left to avoid the damage of misfortune. This happiness  can happen to the good ones as to the bad ones as well. It’s vanity and that is why the  right side of injustice (dextera iniquitatis) is not God who is the right side of justice  (dextera aequitatis).  7 Enarrationes in psalmos 143,18; CC 40, 2085f.: “Quorum os lucutum est uani-  tatem, et dextera eorum dextera iniquitatis.”  ” IJd. 120,11; CC 40,1796f.: “...quamuis iam manus dexterae nostrae sit in nobis,  protegit nos Deus super manum dexterae nostrae. Non nobis sufficit habere manum  dexterae, nisi ille et ipsam manum dexterae protegat.” Cf. id. 72,30; 39,1001 where  Augustine refers to a special grammatical construction in v. 24 ‘tenuisti manum dexte-  rae meae’. Normally one might expect to read, ‘manum dexteram meam’. He founds  his opinion on several quotations from the Bible when he explains that hand (manus)  means strenght (potestas). So one should read: the strenght of my right hand, and this  refers to God who is always with you (cf v. 23). Opposed to this there is the earthly  desire (concupiscentia terrena) which is represented by the left hand.hıs wealth 18 permıitted, for ıt Was
aIsSO the part of Abraham and aco but after all ıt 15 the eft sıde
because it’'s emporal, corporal and mortal Nobody cshould flee from
wealth ıf ıt WCIC something improper but ONC chouldn’t take it for
the ng sıde (dextera). He wh DEes belongs 118 the perverted
people (maligni) quoted in salm 143,8 “whose mouths speak vanıty
(vanıtas) and whose rıght hand 15 rıght hand of falsehoo God., the
ternal whose end Ps 101,28) belongs the Mg sıde
(dextera) and thıs 1S where OUT desıire cshould be We AdIC llowed
make UuUsSsec of the eft sıde, 1f only OUT desıre 15 urne: the eternal of
the ng sıde (siniıstra ULAMUrFr ad fempus, dexteram desideremus In
aeternum). When wealth into us IMaYy nOTt be devoted 18 ıt
ıth OUT hearts (ne apponatıs Cor) because then turn eft into
neht.

In COMMENT the 5th f salm 120 ord 1S YOUI
protection; the ord 1S yOULr al yOUTF Ng hand.” (Dominus
legumentum D dexterae fude), Augustine po1lnts oOut that
G0od 1s nNOL only the strengt of OUT MNg hand but CVOEN that
Mg hand’” He quotes ree er irom the elucıdate
dextera

a) Mt 63 “DO NOTL let yOUI eft hand know hat

dısapproved of 15 nOot hat 1s the rıght sıde but the OMNC who devılates the rıght of
the WaY of ıfe (declinare), that who hat belongs G0od (adrogare)
hen Prov. 4A2 God knows the g00d right sıde he knows the WaYyS of the
Just. (Psalm Y 6 (G0d straıghtens OUTL ıth hıs In 3’ 3031 Augustine CX d-
mıines the meanıng of the rıght left of false gods; ONC cshouldn’t look for them the
rıght gel happıness the left avo1d the damage of mısfortune. h1ıs happıness
Can happen the g00d ONCS the bad 13 E ell It’s vanıty and that 15 why the
rıght sıde of injJustice (dextera INLGQULLATLS) 15 nOTL God who 1S the rıght sıde of Justice
(dextera aequlitatis).

Enarratıiıones In psalmos ’  > 4 $ ...  Quorum ucutum est uanı-
mM, dextera dextera inıquitatıs.”

72 120,1 1 40,1796f. ““ ...QgUaMU1S 1am dexterae NnNOSTITrTrae sit in nobıis,
protegıt 1055 Deus up dexterae nOstirae Non nobıis sufficıt habere
dexterae, nN1ısS1 ille el 1psam 1U dexterae protegat. ” (T id. 250 9,1001 where
Augustine refers specı1al orammatıcal construction in ‘tenulstı dexte-
LAC meae’. Normally ONC mıght CeXpeCL read, "manum dexteram meam’. He founds
h1s Opinıon several quotations irom the Bıble when he explaıns that hand MAaNnus)

strenght (potestas). So ONC should read: the strenght of rıght hand, and thıs
refers (30d wh 1$ always ıth yOUu (ef 23) Upposed thıs there 1S the earthly
desire (concupiscentia terrenda) whiıich 15 represented Dy the eft hand
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YOUr rıght hand 1s o1ng  27
eSCLA. SIntra [[U quid facıit dextera
[UG.)

Song of oNngs Z “O, that hıs left hand WeICc under
head, and that hıis rıght hand embrace

'„
(Siniıstra e1IUS sub Capıto MEO, el
dextera e1US complectetur.)

TOV. 316 "Long 1ıfe 15 in h1is MNg hand, In hıs
eft hand riches and honour.”
(Longitudo dierum el NN vVıtae In
dextera e1US; ıIn SINLSEIra e1US
diviıtiae el gLloria.)

a) He who 00 for complete happıness In pOSSESS1IONS,
b he recCogN1Zes COIMNC firom God, makes of hIs eft hand the
Ng hand But earthly 1SS somet1imes happens be the part of the
Just ıt Wädas the CASE ıth Job:; but thıs Just INan dıdn’t make ng
from eift Therefore hıs eft hand CO be hıt, hIs Mg hand W as

enough hım hus hıs efit hand Was only help and comfort and In
WaY the foundatıon of h1is happıness””.

Chrıst h1is church brıdegroom comiTorts an
hıs Nde., ıth hI1s eft hand, that ıth the empora

IC 15 granted nOTt Dy the V1 but by God But al the SAadJd1ille time
Christ 1s the ead that ( the MNg hat 15 why the eft hand
cshould remaın eft under the ead {O o1ve al dwelling place Ihe
MNg hand should ave ıts residence above the eft where Chrıst 1s
Only when the eft hand 15 under the head, the brıdegroom ıll
embrace the ‚! ıth hıs rıght hand”

C) “Length of day  27 for ere earth °°old 297  age In the
and of the lıving that length eternity. So the Iirue length 18 the
rıght hand:; riches and hOonOur, dear the human e1ng, ATrec the eft
hand H SOTNCOIIC o1Vves yOUu culf the rıght Calr because he
deprıve YOU of YOUIL al er hım yOUT left Gai. SO dıd Paul who
laımed be Roman:;: he NECW they Ou be afraıd for hıs Ng

73 1208 ..  sed Iob PIO sinıstra i1l1lam (felıcıtatem) habebat, 1910)8| PIO
dextera: 119 dexteram 11OIN habebat NIS1 apud Deum el sempıternam fellcı-126  B. BRUNING  your right hand is doing.”  (Nesciat sintra tua quid facit dextera  tua.)  b) Song of Songs 2,6:  “O, that his left hand were under my  head, and that his right hand embrace  me  !”  (Sinistra eius sub capito meo, et  dextera eius complectetur.)  C) PIOV. 2.16:  “Long life is in his right hand, in his  left hand are riches and honour.”  (Longitudo dierum et anni vitae in  dextera eius; in sinistra autem eius  divitiae et gloria.)  a) He who looks for complete happiness in earthly possessions,  which — as he recognizes — come from God, makes of his left hand the  right hand. But earthly bliss sometimes happens to be the part of the  just as it was the case with Job; but this just man didn’t make right  from left. Therefore his left hand could be hit, his right hand was  enough to him. Thus his left hand was only help and comfort and in no  way the foundation of his happiness”®.  b) Christ supports his church as a bridegroom comforts and  supports his bride, with his left hand, that means with the temporal  which is granted not by the devil but by God. But at the same time  Christ is the Head that calls to the right. That is why the left hand  should remain left under the Head to give faith a dwelling place. The  right hand should have its residence above the left where Christ is.  Only when the left hand is under the head, the bridegroom will  embrace the bride with his right hand”*.  c) “Length of days” for us here on earth means “old age””. In the  land of the living that length means eternity. So the true length is the  right hand; riches and honour, so dear to the human being, are the left  hand. If someone gives you a cuff on the right ear because he wants to  deprive you of your faith, offer him your left ear. So did Paul who  claimed to be a Roman; he knew they couldn’t be afraid for his right  3 Id. 120,8; 1793f. “...sed Iob pro sinistra illam (felicitatem) habebat, non pro  dextera; nam dexteram non habebat nisi apud Deum perpetuam et sempiternam felici-  tatem. ... Sinistra uero erat pro adiutorio consolationis, non ad firmamentum felicita-  tis. Nam felicitas eius uera atque germana Deus erat.” Next is Psalm 143,15: ‘Happy  are the people whose God is the Lord’.  % Jd. 9; 1794£.: “...supponens sinistram ad consolationem, imponens dexteram ad  protectionem... supra illam sit fides tua, ubi habitat Christus.”S1inıstra CIO erat PTO adıutori10 consolatıon1s, 1910781 ad firmamentum felıcıta-
t1sS Nam felıcıtas 1US UuUCcCIa SCIIMANA Deus rat  27 Next 18 Psalm Happy
AdIiICc the people whose G0d 1S the OT!

74 O; “...supponens Sinıstram ad consolatıonem, imponens dexteram ad
protectionem... 19100 illam sıt fıdes (ua, ubı habıtat Chrıistus.”
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Cal because they dıd not belhıeve In Christ yvel That’s why he
frıghtened them ıth hıs eft Cdl. Augustine us that goodness
which 1S of 1Mieren order cshouldn’t be mı1ıxed ıth evil: sayıng he
rMt 6,3 (‘Don’t let yOUL eft hand know hat yYOUL rıght hand
1S domg’) 1C NO corresponds ıth the ongs of Salomo 2 ONMNC

cshould only do g00d for the sake of eternal ıfe on let the desıre TOor
the empora. ıfe (cupiditas vVıtae temporalis) slıp in bDy pursuıng
earthly reward’”>. Hıs COMMEeNT salm 120 15 oreatly influenced by
the fact that that specıfic day (december 5: 412} the church
celebrated the commemoratıon of the eg] of the Martyr Crispıina It
chouldn’t surprise anybody that {[WO ater Augustine iın h1s
cCcComment salm 137 VT You tretch out YOUI hand VeTr the WTa
of enemiles and yOUIL ng hand makes healthy”. (Super Iram
Inımıcorum MEeOTUmMM extendistit Iuam el salvum ecCı
dexera {UdA) sStates that Crıspına dıd nOot gel her eft health (salus
SINLSEra); that her empora and corporal health (temporaliıs el
carnalıs) but che dıd gel her rıght health ıth the angels the ng
s1ıde (salus dextera CUÜU. angelis In dextera). Afrt that ng hand of God,
Chrıst resides In immortalıty. trıctly spoken (G0od has neıther Ng
1OT eft hand but the MNg s1ıde of (G0d (dextera el) 1S the happıness
nobody has BV SCCH; and fOor that 1CasOonNn gels called such. It
happens only NO and then that (G0d eals the body of hıs saınts
(salvat In SINLSEFA) but He always rTe them the sprıtua. eve
(semper salvat In dextera)'®.

IThe 5th of salm 136 “If Torgot YOU Jerusalem, let
Ng hand Lorget nIe  27 (Si oblitus ful fuero, Jerusalem, obliviscatur
dextera mMmea) makes Augustine reflect agaın the ens1on between
rıght and eft Agaın both dIiIc mıingled when YVOU do the x00d thıngs for
the sake of human honour and when the eft hand knows hat the
rıght hand o0es (Mt 6,3) The rıght hand In that CAaAsCcC 1S 131011 damaged,
because ıt leaves them behind and forgets OUu them ”” The Citizens of

search for eIr happıness in temporal g00ds but they do NOT

75 1 h1ıc alıquıd retrıbuatur, m1ıscet Ssinıstra oper1ıbus exXtie-
1A4C 76 ’  P 40,198 /Tf. “Non illam fecıt saluam (Crıspına) in sınıstra, sed
fecıt 1n dextera”. TIhe perseculors of Crispına WEIC healthy far theır body W as

cCOonNcerned and Crıspına 18 dead But theır health salus) 1S the left sıde (In Sinistra),
her health 1$ the rıght s1ıde (iIn dextera).

77 ’  9 ‘ ..concupiscentla ultae temporalıs, aut laudıs humanae, auft
al1CUIUS commaodı saecularıs... uıta geterna mane in 5! ı1lı remanen iın delectatione
temporalı, el facıunt <1bı1 dexterum quod sinıstrum est.  D7 Qır In Toannıs euangelium
tractatus 6,3; 35,.2021 in which the rıght hand of Mt 6, 18 called the DUIC ONlSs-
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know Ou real happıness. It 1S NOTt because they do nOot want 18 NOW
want 18 forget, but because Jerusalem torgets oOu them Not

empora happıness 1S the SIN, but turnıng YOUTF efit hand into yYOUr rıght
hand 15 When YOU eNn]OYy happıness, the preacher 5Sdy>S, on
0aSs UuDON ıt and do 191011 approrl1ate because then yOUu WOU resemble
people who eal left-handed When YOU Correct who’s eatıng
left-handed al YOUTr because that 1S insult the host, lıkewıise
ıt 1S insult eal left-handed al able ® In Jerusalem the
danger of confusıon oO€es not ex1ist an Yy INOTE °“"There essentı1al
eed ıH dısappear, there the hıghest form of happıness ıll emerge:

Uno ot10sS0o negotiosum
Is the happıness of Jerusalem not the Tu for whiıich monks

ave Tee themselves Haven’t they chosen eIr e1sure otium) for
the sake of that CLW, her quıiet (quies), her V1S10N of (VISLO
DaCıs)? Does thıs INCAan that the essent1al needs (necessitas) of the
monks ave een defeated that they AIrec ea| The monastıc quie 1S
definıtely lınked the substantıal rest Oou which Augustine has
wrıtten Varıo0us OCCAaSI1ONS. In the maınly tınd references In
the of creation (Gn 1 2Z) and In hat appene the S1ınal
the OCCas1ıon of the proclamatıon of the Ten Commandments (EX ZU,.
6-11)

In h1s letter {O Januarıus Augustine charges the Jews because
they m1ısunderstand the rules of the abbath and appIlYy the exemption
(vacatıon) thıs wordly 1Telime whereas 1t cshould be understood
spırıtual evel*® On dıfferent OCCAasS1ons he instructs that the VaCaNCcY

C1ence (pura cConscientid) and the left hand the worldly desıre (cupiditas mundi) How
do kKNOW ıf earthly desıre (Cupiditas saecult) Was involved when dıd something
Out of Oove for the g0o0d? Stand before (G0od and look into yYOUr heart what WEeEeIC yOUu
alfter? YOUI salvatıon the volatıle pra1ise of man °

I® 16; 9’/4 ..  S1 habueritis Sinıstram., nolıte de Ssinıstra PFaCcSsUuMeTIe... S1 I1NECN-
SdC (uae iIn1ur1am Her1 manducante CONU1uUAa de sınıstra, quomodo 1NON fıit in1urı1a
INENSAC De1, 61 quod dexterum SSL. Sinıstrum fecerI1s, ef quod Sin1ıstrum esL, dextrum
fecer1s”?””

79 L 975 *“ Morietur 1b1ı OmnI1s necessıtas, Orletur 1b1 felhlcıtas.” hat
AdiIc NOTL dealıng wıth strıict opposıtıon between eft and rıght in which earthly hap-

pıness from the left sıde would be rejected, becomes also clear TOM another COMMENT
Psalms. In it ster TOVCS that inhabıitants of Jerusalem who have theır heart urne:
heaven, AIC al the SaJminle t1ime excellent of the Babylonıan affaırs

(negotia Babyloniae). On the CONLFAaTY, SOTINC people who claım follow Moses, but
whose hearts turned worldly matters’, OV! that heavenly affaırs (negotia
caelestia) Can be betrayed. Enarratıiones In psalmos 51:6:
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IC makes them free for rıfles and partıes has nothing do ıth
the promı1se of future rest OSsSe people z rest 18 be able work
afterwards, 5Sdy S Augustine, but work in order be able ICDOSC
in the future Here earth 191011 real rest 15 al STa (In re); but rest
that hope for (In spe)”

Old lTestament people, of COUTSC, took physıca rest (In
t10 corporalıiter) but thıs rest W as only prefiguratıon (figura) of
sanctıfıcatıon ın the quıe of the Holy DpInt. It 15 thıs Spirıt who
poured Ouft love ıIn the egr of the human eıng (Rom 5:3) and
nabled hım aCTt rıghtly, hat WOulan ave een possıble wıthout
the dıvine help For ıt 1s God who 15 al work in YVOU, enablıng yYOUu both

111 and work for hIs g00d pleasure. 1 2.13) Once al thıs 1S
accomplıshed the soul ı11 be able rest iın the satısfactıon of the
eventh day ; e 15 nothıng else but the rest of (G0d Hımselrf.
° ıberate yourself and SC that Go Vacate el videte quoniam
CO SU. Deus:“ (Psalm 451 When (J0d after He made the
g00d thıngs (Gn },31:2:2) then He also resTts er the excellent work
He accomplıshed in us And en]oy ıIn Hım the eternal rest 1G
He grants us83 (God 0€Ss not rest er Hıs work because he needs that
rest hıs idea O0€Ss NOL app1Yy God (carnalıs cogitatio). TIThe maın
po1in 1S the rest .  after  7 the g00d ee 1C He accomplıshed in
SO in order be able rest, the x00deave to be one tirst The
human eing cshouldn’t strıve for corporal but for spiırıtual
exemption that consısts ıIn the tranquilıty of the heart (tranquillitas
COrdis) and the seren1ty of g00d CONsSCIeENCE (serenitas bonae
conscientiae). He who 0€Ss nNnOoTt SIN, definıtely knows the abbath and
performs men1al labour (LV ZZ) because he 15 clave SIN

8,34) As the eventh day explicıtely mentions the OS in
er places ıIn the the number refers the Holy OS
Isa1ah mentions the o1fts along IC w1ısdom descends the
human eıng and then hıfts hım bring hım the wısdom of the
Ghost® Wıth g00d TCason the OS 1S told be the pledge for the

X() Epistula 335 SEL
Sermo 9’37 411 1Of. the Jews honour the sabbath, but them it 1$ kınd of

corporal relaxatıon (carnalı ot10) fılled ıth trıfles nNugZae) and dancıng. “Tu autem ad
hoc ul1s requlescere ut abores, C ad hoc debeas aborare ut requlescas. ” Enarra-
Hones In pSalmos Y 39,1280 they celebrate the sabbath {10 corporaliter lang-
1do et fluxo el IuxXxuri0So0.

82 Epistula 55.1048: SEL 34/2,188
8 3 @ 90.192f. NSee Confessiones 1 272478 and De (rJenesi

ad litteram 4; SEL 28/1,93{f£.
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promiıse made {O (2 (287 1:;22) Ihrough ıt orowıng peacefu
in UT ord and OUuT God, gentle, patıent {O be 81 in Hım who 1S the
house of OUT rest (sabbatum sabbatorum)®. When the prescribed rest

the abbath 15 the Ir of the three 1Irs commandments, IC
elated {O God only and NOTt the neighbour, then thıs that in
al the g00d thıngs do OUT attention (intentio) cshould exclusıvely be
M eCcie| the future and ternal rest For the sake of those z00d
eceds. only the thırd of the commandments should be observed nNOL
lıterally but ın metaphorıical gurate)”® One COUuU wonder ıf
the remainıng commandments, 16 regulate (OUT relatıon ıth
the ne1ghbour, aren t inspıred by thıs thırd commandment which 15 ın
fact transıtion tOo the actıvıtles expressed iın the remaınıng?
commandments. TOM F7E they the eternal rest in
goodness.

Thanks the (0)S who lıves ıIn there 15 thıs SrOWINg rest in
OUT ear It nables us Dy o1ng x00d works get ready for the
ternal abbath (sabbatum sabbatorum), IC be free from
labour and burden. I’hrough Christ’s suffering ere 1S already in thıs
present ıfe transıtıon (fransıtum) {O the quıe which 15 Jazy
slugg1ıshness (desidiosa segnitia) but unutterable calm of
eiffective actıon (franquilitas ACtLONLS ofl0sae). At the end of OUT lıves,
ıth all the works 1nıshe (opera), take rest ın order (O
reJo1ce In the actıon actio) of the future 1fe But thıs actıon IC 1S
effectiıve In the praise of God, has nothıng {O do ıth the labour of the
1: OT the of WOTrrTIeS of all kınd hıs actıvıty doens’t
the labour because the rest l be wıthout end and continue iın the
actıvıty 1C 15 iıtself part of the rest®‘. Here already @971 people
ont work al y longer for love of thıs world (saeculum) but for the

SermoZ 38,1242[.: o insınuata est nobıs qulies DOSL bona Oomn1a D'
nOostra, S1icut iInsınuata est De1l qu1es pOSt omn1a bona D' SuUa  - Lev. Z Omne
ODUS serviıle non facietis and John 8,34 Ommnis qui facıit peccatum, est peccaltı.
Isaıah M ıth the g1ifts Implebit EC U ‚DIFLEUS sapıentiae el intellectus, CONSL-
Iı et fortitudinis, scCLientiae el pietatıs, Spiritus FHLMOFLS Dei TIhe sprıtual which
escends uUuDON u Starts ıth the w1ısdom and ends ıth the fear; 1C€e rmse
TOom down hıgh and start irom fear end al W1SdOom:;: the beginnıng of Ww1IsSsdom 18
the fear of the ord (Psalm 110,10) Ihe sanctıfıcatıon Dy the Spirıt of (GJ0d in the
UACatıo of the heart, Cal read in Isa1ah 6612 Spırıt 18 the humble and
contriıte In spırıt, hım who TeEmMDIES word Enarrationes In pSalmos 912

9,.1280 Ihe uUAaACatıo should be Iree of the bad works and NOL of the g00d NCS
the Jews pretend: ..  sıf homo chrıstianus In sabbato cordıs SUl1, 1d SSL. iın uacatıone el
tranquillıtate el serenıtate conscientlae SUac NO  e perturbatus.” See a1so 8,6’

X Sermo 9,6; A0  al
Epistula 5511 20:12:22; 90-1992f.

w ’ 8’JT. ...permanet in actıone quod ad quietem pertinet, HEC In ODC-
aborare NEC in cogıtatiıone uctuare...”
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sake of the eternal rest which 15 ere 11l be 1lieren kınd of
effort (negotium): that of the Allelu1a the praıse of God (laudare
eum ere 111 be the dwellıng-place of the appY,;, because in them
lıves (G0od who 1S everythiıng in all of them ere nobody 111
the burden of the actıvıty satısfy the prımary needs (opera
necessitatis) ere AIcC plowıng, SOW1INg and o1ng busıness. Nobody
11l ave CONGeE  te the works of charıty eıther (opera
misericordiae) 1ke feeding the hungrYy, dressing the na because
the 1Irs necessıIıtl1es (necessitas) 111 be dead an longer MI1SErYy
(miseria) 111 ex1ist anı Yy LNOTITC In that house everybody 111 be appY
because of the relaxatıon hrough the Unıque who ıll
boredom d earthly pleasures do (uno OtLOSO nego0ti0so)”. ome
people hate that kınd of relaxatıon otium) in the house of God and
want hıs house become place of busıness (domus negotiationis)
(Mit ’  9 that that they only want 0aSs upON eır OW

realısations. Ihey Ar 1a(011 willıng learn from saliIm 4511 eachıng
them that (Go0od works In them an them Out of E1r
OcCcupatıons. They AdIC the hardworkıng merchants (negotiatores
ACtuOST) who, becomes clear in the word negotium, deny the
otium”.

Not vet necessitas mortua for the monks

XS Sermo 913
x Enarrationes In psalmos 86,9; 39,1206f. “Habıtabıimur el habıtabimus;

subıcıentur iıllı Omn1a, ut sıt eus omn1a in Oomn1ıbus.OTIUM AND NEGOTIUM  131  sake of the eternal rest which is God®. There will be a different kind of  effort (negotium): that of the Alleluia or the praise of God (laudare  Deum). There will be the dwelling-place of the happy, because in them  lives God who is everything in all of them. There nobody will carry  the burden of the activity to satisfy the primary needs (opera  necessitatis) as there are plowing, sowing and doing business. Nobody  will have to concentrate on the works of charity either (opera  misericordiae) like feeding the hungry, dressing the naked, because  the first necessities (necessitas) will be dead and no longer misery  (miseria) will exist any more. In that house everybody will be happy  because of the relaxation through the Unique who will never cause  boredom as earthly pleasures do (uno otioso negotioso)”. Some  people hate that kind of relaxation (ofium) in the house of God and  want his house to become a place of business (domus negotiationis)  (Mt 21,13), that means that they only want to boast upon their own  realisations. They are not willing to learn from Psalm 45,11 teaching  them that God works in them and lifts them up out of their  occupations. They are the hardworking merchants (negotiatores  actuosi) who, as becomes clear in the word negotium, deny the  otium”.  Not yet necessitas mortua for the monks  ® Sernmö‘9,13: CC41:138.  8 Enarrationes in psalmos 86,9; CC 39,1206f.: “Habitabimur et habitabimus;  subicientur illi omnia, ut sit Deus omnia in omnibus. ... Hoc uno beati oti0so negotio-  so. ...mortua necessitate, peribunt opera necessitatis...” Often Augustine refers to the  happy one’s in God’s house (Ps 83,5) Cf. /d. 148,8; CC 40,2170: blessed are those  whose activity it is to praise the Lord (laudare Deum), who don’t have to work to  satisfy corporal needs (opera necessitatis) as there are plowing, sowing ... They also  are protected from the works of injustice (opera iniquitatis) like robery, looting, adul-  tery... The works of mercy (opera misericordiae) are no longer neccessary: breaking  bread, dressing the naked... Cf also id. 147,3; 2141: “__.illius uitae negotium Ooti0-  sum... non fluctuabit negotium nostrum, otiosum negotium plenum solius dulcedinis,  nulla interpellatum molestia, nulla fatigatione sauciatum, nulla nube perturbatum. Our  duty will be one of loving and praising (amare et laudare; laudare in amore, amare in  Jaudibus). See further 6; 2143f. For the opera necessitatis and the opera misericordi-  ae. Also id. 110,1; 1622: “Beati qui habitant in domo tua... (ps. 83,5), hoc erit oti0so-  rum negotium, hoc opus uacantium, hoc actio quietorum, haec cura securorum.” See  finally s. 255,1,1; PL 38,1186.  % Id. 70, s. 1,18; 955f.: “Negotiatio et in graeca lingua ab actu dicitur, et in latina  a negato otio; sed siue ab actu, siue a negato otio, discutiatur quid sit. (...) Haec  requies contra negotiatores praedicatur, haec requies contra eos qui oderunt otium  praedicatur, agendo et iactando se de operibus suis, ut non requiescant in Deo, et tanto  longius a gratia resiliant, quanto magis de suis operibus extolluntur.” In 19; 956-958  Augustine points out how close the Pelagians come to the Jews and their litteral inter-  pretation (littera) of the Law.Hoc un  ® beatı ot10S0 negot10-
Mmortua necessıitate, perıbunt D' necessitatıis...” ()ften Augustine refers the

happYy ne’s  / in od’s house (Ps 03,9) e 148,8; HZEA blessed dIiC OSse
whose actıvıty it 18 praise the ord (laudare Deum), wh: don’t have ork
satısfy corporal needs (opera necessitatis) ere AIC plowıng, SOW1INSOTIUM AND NEGOTIUM  131  sake of the eternal rest which is God®. There will be a different kind of  effort (negotium): that of the Alleluia or the praise of God (laudare  Deum). There will be the dwelling-place of the happy, because in them  lives God who is everything in all of them. There nobody will carry  the burden of the activity to satisfy the primary needs (opera  necessitatis) as there are plowing, sowing and doing business. Nobody  will have to concentrate on the works of charity either (opera  misericordiae) like feeding the hungry, dressing the naked, because  the first necessities (necessitas) will be dead and no longer misery  (miseria) will exist any more. In that house everybody will be happy  because of the relaxation through the Unique who will never cause  boredom as earthly pleasures do (uno otioso negotioso)”. Some  people hate that kind of relaxation (ofium) in the house of God and  want his house to become a place of business (domus negotiationis)  (Mt 21,13), that means that they only want to boast upon their own  realisations. They are not willing to learn from Psalm 45,11 teaching  them that God works in them and lifts them up out of their  occupations. They are the hardworking merchants (negotiatores  actuosi) who, as becomes clear in the word negotium, deny the  otium”.  Not yet necessitas mortua for the monks  ® Sernmö‘9,13: CC41:138.  8 Enarrationes in psalmos 86,9; CC 39,1206f.: “Habitabimur et habitabimus;  subicientur illi omnia, ut sit Deus omnia in omnibus. ... Hoc uno beati oti0so negotio-  so. ...mortua necessitate, peribunt opera necessitatis...” Often Augustine refers to the  happy one’s in God’s house (Ps 83,5) Cf. /d. 148,8; CC 40,2170: blessed are those  whose activity it is to praise the Lord (laudare Deum), who don’t have to work to  satisfy corporal needs (opera necessitatis) as there are plowing, sowing ... They also  are protected from the works of injustice (opera iniquitatis) like robery, looting, adul-  tery... The works of mercy (opera misericordiae) are no longer neccessary: breaking  bread, dressing the naked... Cf also id. 147,3; 2141: “__.illius uitae negotium Ooti0-  sum... non fluctuabit negotium nostrum, otiosum negotium plenum solius dulcedinis,  nulla interpellatum molestia, nulla fatigatione sauciatum, nulla nube perturbatum. Our  duty will be one of loving and praising (amare et laudare; laudare in amore, amare in  Jaudibus). See further 6; 2143f. For the opera necessitatis and the opera misericordi-  ae. Also id. 110,1; 1622: “Beati qui habitant in domo tua... (ps. 83,5), hoc erit oti0so-  rum negotium, hoc opus uacantium, hoc actio quietorum, haec cura securorum.” See  finally s. 255,1,1; PL 38,1186.  % Id. 70, s. 1,18; 955f.: “Negotiatio et in graeca lingua ab actu dicitur, et in latina  a negato otio; sed siue ab actu, siue a negato otio, discutiatur quid sit. (...) Haec  requies contra negotiatores praedicatur, haec requies contra eos qui oderunt otium  praedicatur, agendo et iactando se de operibus suis, ut non requiescant in Deo, et tanto  longius a gratia resiliant, quanto magis de suis operibus extolluntur.” In 19; 956-958  Augustine points out how close the Pelagians come to the Jews and their litteral inter-  pretation (littera) of the Law.They also

protected from the works of injJustice (opera InLquitatis) lıke robery, looting, adul-
Lery Ihe works of (opera misericordiae) longer al y breakıng
Trea dressing the naked (F also id. 14753 2141 ‘“ llius uitae negotium Ot10-
SUul NON fluctuabıt negotium nNOStITUmM, ot10sum negotium plenum solıus dulcedinıs,
nulla interpellatum molestia, nulla fatıgatıone sauc1latum, nulla nube perturbatum. OQur
duty 111 be ONC of lovıng and praısıng (amare el audare; audare In In
[audıibus). NSee urther ON For the necessitatis and the D: mMIiSeEerLICOrFdL-

Also Id. L10,41 622 “Beatı quı habıtant 1n domo (uUa. (pS 83,5), hoc erıt Ot10S0-
negotium, hOC ODUS uacantıum, hOcC act10 qulı1etorum, haec UTa securorum. ” See

iinally 55L 38,1 186
() O: LIS: 9551. “Negotl1at10 in 9TaCCA lıngua ab CIu dıicıtur, el in latına

negato ot10; sed s1ue ah aCIu, s1uUe negato ot10, discutiatur qu1d sıt 2eC
requles Contira negotlatores praedıicatur, haec requles CONnTira 0N quı oderunt ot1um
praedıcatur, agendo el 1actando de oper1bus SU1S, ut 1910)8! requlescant in Deo, eit

long1us oratia resilıant, quanto magı1s de SU1Ss oper1bus extolluntur.” In 19; 90956-958
Augustine points Out HNOW close the Pelagıans OILC the Jews and theır lıtteral inter-
pretatıon (littera) f the Law.
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The monks of Caprarıla AdIiIC 131011 ncıted CHNSALC iın manual
labour: obvıously ere dIC dıfferent forms of negoti1um. In De D
monachorum Augustine makes plea CONVINCE the Servı Dei of the
prımary needs 1C AICcC inevıtable (necessaria) iın thıs ıfe Relyıng

ıteral readıng of 00 al the birds of the alr and the
flowers of the neld) they efused OCCUDY themselves ıth corporal
an empora needs (Indigentia). The quotatıon of Paul iın ess
.10 (Anyone unwiıllıng toO work chould nOoTt eat) cshould only be
applıed {O spırıtual nourıshment. (Supported they WT Dy (SOT.
3 l planted, Apollo watered, but God BaAaVC the growth...) and
should be understood “spırıtual works’” (opera spiritualia), 16
nourıshes by the readıng of the word of God and Dy PrayCISs. hIıs
nourıshment fosters the development ofer people For the sake of
the gospel and ıts ogratultous character, Augustine defends the corporal
works (opera corporalia): the preachıng of the gospel cshouldni’t
involve ONEC sıngle materı1al advantage. The monks concerned AI NOT
wıllıng AdSSUu1lle pastora duties: they do want feed themselves
spırıtually the gospel and they eXpeCL the others to z  a’} Cal of theır
corporal nourıshment. Augustine points out that only the apostles and
the miınısters of God (ministrı €el) lowed lıve irom the gospel,
because the Tea they ea{ 1S free the they preach 1S free of
charge O0 (gratulta gratia)”“. C reward cshould be the equıvalent of
hat people OW! them The miıinısters soldıers miles) who AIc pa1d
Dy the people of (J0d (provinciales) stıpendıum the corporal evVe
(carnalıa) er they themselves ave SOWN the sprıtua 1e
(uerbum, minısterıum sacrament). Saılnt Paul renounced thıs
legıtımate reward Dy workıng for hıs lıyvıng, C makes hım sımılar

the Samarıtan who prom1ses the publıcan whatever 1s
l 35) I Paul (O spen INOTEC of hıs OW

(stipendium) for the Church, that 1T he ntends 1g for her
he 0€es z AdWaYy CVELY poss1ıble susp1ıcıon of takıng profit from

De D: monachorum 32 SEL 4Aı  25 See SÄNCHEZG,
comunıdad el ‘“De D monachorum ” , In comunidad San Agustin, Mar-

cılla 9084
Y 79a 544 .  ; euangelıo0 uluentes 38l gratuıtum manducarent abh eISs,

qu1ıbus gratuıtam gratiam praedıcabant.” Augustine takes example from the holy
communıty ıfe Ssancta COMMUNLO vitae) in Jerusalem. See 6,17,560 the abundan-

(abundantıa) which SUOTIIC en]JOYy, cshould take AWAY the shortage of others (preachers
the latter able chare theır sprıtual profits wıth those who experlıence SPIT1-

tual shortage, that kınd of equalıty (aequalıtas) 1s the result. The preachers should
USsSec the gıfts sacredly (sancte ut1); that they should only be used mMeel the
essentıial needs and noTt feed theır lazıness (non ad pascendam pigritiam).
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the g0ospe Why 0€es Paul suffer ıth the weak®? (iIn Christo
conpatıens Infirmıs (lOr. 9.15) Out of charıty he wanted
weaken hımself (infirmaretur) ıth the weak., who indeed COU
suspectL the preachers of the gospel do for the sake of profit
(merciımonLi0rum nundinas)”®.
1 advantage has the mınıster of God (sSeruus del)

abandon hıs former actıvıtles iın the WOTr and Convert hımself
the spiırıtual ıfe of the mılıtary Sservıice (militia) ıf he ST has do
ıth the efforts (negoti0) of manual labour OT craftsmanshıp? The
example of Paul, who ollowe the Lord, cshould be aNnsSWEeT. 1
2416) TIThe monks {00 should weaken themselves ıth the weak in
order NOTL be suspected of takıng profit and lıvıng In idleness.

omebody who Wäas riıch before and 110 15 NO indere': Dy aAM y
physıca weakness {O perform manual duties, WOUuU indeed lose hıs
w1ısdom of hrıs f he wasn t  7 cured firom the [UuMOUTFr of h1ıs
when Cut from hıs abundance and educed humıilıty by the not 00
bıg essentıal physıca needs (modica NECESSAFLA) of thıs ıfe. The latter
18 matter of fact the obvıous 1CAasSON why he has work skallfully.

omebody who W as DOOI before should notice that he 15
longer preoccupled ıth the increase of h1s prıvate pPOSSESSIONS (res
priuata), but the becomes concentrated the love for
cCommunıty ıfe (carıtas ultlae COMMUNILS) where people lıve ıIn ONECNCSS

of heart and soul, longer selfcentere‘ aANVMOLC, but ocused the
interests of Jesus Chrıst 1 224 He who realızes thıngs ıth hıs
OW ands, doesn’t cCons1ıder them be h1Is OW but knows they
belong the communıty; also when SOINCONEC 185 in eed ıt 1s the SaJImIne

communıty C ıll provıde the thiıngs he needs (de Commun.ı
suppleat). Augustine eTtTe repealts Paul’s words ..  as havıng nothiıng and
vel possessing everythıng  2R (quası nıhıl habentes el OMNLA possidentes,
(ör 6, eGIir example 1S not only In theır OW. profit but also the

weak take profit from ıt they Cal SCC 1910) that the monastıc elisure
t1ime otium) 15 nOTt er CdS5 Y WdYy of earnıng (>183 lıyıng; the
CONtrary ıf 1S the ookout for ingdom along the and

SE 539-541 5,9; 544v.
Y4 WAH: 549 “sSomptuosum euangelıum... quası uendere ” and LE«EB: 550f.
portans ut1que infiırmıtatem in COMpass10N1s simılıtudıine...”
Y5 2552 B See also ZE3DS! 585 in OUT mılıtary Servıice dIC nNOoL PICOCCU-

pıed ıth LOMOITTOW, because have nNnOL L} ourselves Hım because of tem-

pora. g00ds whıch only have [0) 441 but because of the eternal x00ds whiıich
belong eternal present (semper hodiernus). As result it 1s perfectly poss1ıble
reJo1ce ın Hım and the Samle time avOo1d being entangled in everyday affaırs
(negotia saecularıa) c2 Tım 2,4)
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1111CU WaYy of the ıfe they ave chosen (propositum). In thıs WaY the
weak do not IU  — the rısk of eing suffocated by the stench of evıl
monks: the CONLrarYy they l rather Ie6CDVGEI by the perfume of the
g00d monks. The monks themselves 111 CSCaAaDCl from the
(insidia, laquetl) of the who ntends destroy the Odour of
sanctıty”®. In hıs {u  e Augustine 111 1a(011 W1  TaW Irom h1ıs task
secular magıstrate (Iudicia saecularıa) 16 1S ONC of h1s maın
preoccupatıons besides h1ıs eccles1i1astıcal duties (ecclestasticae Curae).
ere 1Ss workless rest free from work for hımself NOT for h1s
monks, the bıshop concludes, for take the SMa road of labour and
fatıgue, but the yoke 1S soft and the burden 1g through the hope
ave that call the rest?‘.

Wıth manual| labour Augustıine Wants 18} protect the OVEe:
relaxatıon agaınst the schemes of the Liıkewise he ı11
ENCOUTASC the monks of Caprarıa not {O lose eIr ot1um because of
earthly benefit (terrena delectatio) that refuses to meeft ıth the
essential needs of the Church (necessitas ecclesiae). In fact there 1S
perfect rest yel; ere 1S only hope ere”? We INaYy PTFESUMC the monks
of Caprarıa had problems ıth workıng for eIr basıc needs (opera
neCccesitatis) 1OT ıth the works of charıty (opera mMLSserLae) 1C
they COUuU only partly oblıge themselves: d ıt appened, Dy S1VviIng
alms the DOOT., But irom the works of and the secular
admınıstration of Justice the Church Wäds responsıble for al that time.
ere Wäas also the necessIity of preachıng word. Augustine
hıs monks NOT resist thıs effort (negotium) and thıs because of the
[WO lıves In the OLIUS T1ISTUS whiıich he has referred In the
begiınnıng of hıs letter”

Augustine had discussed ese Uae ultae ıIn Christo before., al

Y6 28.306; 585ÖS In 30,.38: 589 Augustine po1ints Out that the about the
workless rest in the applıes the eak (infirmiores), theır being sefi free
(uacatıio) 1$ 1{078 CaS Y and 15 wrongly called sanctıty. Compare ıth the odour of Chriıst
In Praeceptum 87 VerheyjJjen, . 43 7)

. 20.3% 586-589
YX hıs eschatologıcal perspective of monastıc lıfe Was already exposed Dy (Cassı-
NSee MARKUS, The End of Ancient Christianity, Cambriıdge, 1990, LT

“And hat the Church could NOTL be in the WOT. that the could NO be In
the Church There Was place for spiırıtual elıte in the body of the faıthful, anı y
LLOTEC than for Chrıistian elıte 1n the late Roman world Ihe mMONaAaSTeETrYy could not
embody utopla for the Church, for Roman soclety, aspıre sOoc1al
could be that ( Ihe W as less subject thıs necessıty than an y er
socletYy; but it Was permanent remıinder of the eschatologıcal City. (2) Ihe dıstance
between the heavenly Jerusalem and an Y hıstorical soclety W das infinıte.”

99 sım1ılar phrasıng 1S found ıth Cassıan, ın which act10n and contemplatıon
dIiC [WO MOMENTS of ONC unıty. See MARKUS, The End of Ancient Christiani-
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fiırst elaborately ın Contra Faustum, then LNOTIC concısely ın De
Euangelistarum“”. Both lıves dIC symbolısed ın eah and

Rachel the fırst 15 devoted the labour (laborans), the second
beholds the Princıiple (uLsSum princıpium OT beholds the Word hrough
1C che SCCS the rincıple (verbum GQUO videtur princIpium). eah
represents the actıon of the human and mortal 1fe in 1C work
hard because of OUT behel, ıle remaın uncertaın about the result
of OUT efforts. Thıs 1S hat explaıns the weak CYCS of eah 1s
9,14) oughts of the mortals ATC hesitatıng, OUT expectations
uncertaın . Rachel represents the hope (spes) for the ternal
contemplatıon (contemplatio) of God, 1C be the splendıd
intellıgence of the Tu hıs explaıns why Rachel 15 goodlookıng.
As aCO love Rachel, but first ave practise the
prescrı1pts of the Decalogue, ın the works of Justice (Iustitia) 1C AIC

real paın (labor actıonum el DASSLONUM) and which nobody Can love
for theır OW sake: people only olerate them (tolerantıa aboris
because hrough them they gel ACCCSS {o the delıght of Ww1Isdom. When
aCo has learnt er that the work of Justice fırst
and precedes the delıght of the nsıght in truth, when he fınally Wants

embrace Rachel, aban, whose ame purıfıcatıon from SINS
(dealbatio) hım that another AfIC waıtıng for hım
make hım DOOI iın spirıt, meek, sad, hungry and hırsty for

D. 194f.: “Monastıc contemplatıon Was the PTrOCCSS f acquirıng hat would be 1impar-
ted others in the actıve lıtfe of teachıng outsıde. Readıing and teachıng espec1-
ally the Bıble amme be attached the idea of the monastıc lıfe, exemplifyıng ıts
contemplatıve and actıve aspectSs; and readıng and teaching integrated the monastıc
ıth the clerical ideal.”

In De euangelistarum L3 GSEL 43.3J%. Augustine wrıtes about the
[WO OWCIS of the human soul (uirtutes), represented Dy Leah and Rachel: ..  una act1-
V. altera contemplatıva; Ila gu ıtur, i1sta JUuUa pervenıtur; ılla Jua laboratur, ut COI

mundetur ad videndum Deum:; ista UJUaC vaCatur el videtur eus ]la est in praecept1is
exercendae vitae huJus temporalıs, sta in doctrina vıtae iıllıus sempilternae. AÄAC PCI hOC
ılla operatur, sta requlescıt; quı1a Jla est in purgatione DeCCAaLOrUuM, sta in lumıne PUT-
gatorum. Ac PCI hOocC in hac vıta mortalı Ila est in D' bonae conversatl1on1s;: ista VCIO

magıs in fıde, ei apud perpauCcCOs PCI speculum 1ın aenıgmate, el in alıqua
Visione incommutabılıs verıtatıs. Hae duae virtutes in duabus uxor1ıbus Jacob iı guratae
intell1iguntur...” See CAYRE, La contemplation augustinienne, Parıs, 1954,
““le MOoOL VIie ( repond le mMI1eUX la pensee complexe exprimee Dar ViIrtus.” (One Call

dıstınguı1sh between the {9) of contemplatıon in heaven and the OWCIS of actıon
here earth, which ]Jo1ns the Tfour moral vırtutes (prudentidg, Justitid, temperantıa,
fortitudo) 1n ONC actıve Virtus: ‘Multae virtutes, sed h1ic necessarlae; el ah h1s vıirtut1i-
bus 1Imus in virtutem. Quam virtutem? Chrıistum, De1l vırtutem, el De1l sapıentiam.
Ergo ab h1is virtutibus hujus act1on1s ıbımus in vıirtutem iıllıus contemplatıion1s, ua
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rıghteousness, mercıful, DUIC in heart, peacelovıng (Mt d {£.)
nıg in hIis bed and ınkıng of Rachel he embraced Leah, who
represents the labour Iabor) of the Just and who Q1VveESs 1r Man y
children for the Kıngdom of God Rachel however remaıns nfertile,

she 15 nNOT wıllıng adap the elisure time otium) the habıts of
weak people who In theır dıistress ask for understandıng. However, the
ot1um g1ve bıirth cNıladaren 1070 and eaC the others irom ıts
w1isdom. Therefore Rachel 111 prefer 18 appeal 18 images and
simılarıtıes which evoke the diıvine rather than S1ving her
assıgnment eaC She aCcCo take her slave*?!, but al the
SdiI1lle time che gel SOTINC of eah’s ertilıty and che trıes gel
hold of SOTINC of Leah’s mandrakes (mandragora). They 111 provıde
her ıth fame (fama bona) and reputatıon (fama popularis) and attract
the g00d people outsıde the church who COUuU assıst the human TACC
ıth theır advıce. In thıs WdYy the actıve and eiffective workıng people
(actuosı el ne20TfL0SL) estify of Rachel’s ıfe hrough the mandrakes of
Leah’s son !® But eah gets annoyed al the fact that quıte intellıgent
people wh AdIC perfectly f1it for the admıiınıstration and the rule of
eccles1iastıcal affaırs STIC theır elsure time (otium), study and
teach o1ng they keep themselves far from the Inconvenlence of

actıon actıo) whıle they only PDUISUC recognıtıon (gloria
popularıs) ıth theır lıfe Hlled ıth zealous study. eah and
asks, ”In I 1t enough IOr yOUu ave en husband AWdY that yOUu
110  < dIiIcC oreedy for the mandrakes of San 7“ 103 Rachel cShows herself
yıeldıng towards her s1ster and allows her husband sleep ıth eah
that nıght OSse who had Tee themselves for sclence Can gel INOTEC

experıenced Dy learnıng from the temptatiıons an WOTrTIEeS In the
sServıice of the commmunıty. qu1ı1ppe that WdYy they Can provıde the
doctrine of wısdom (doctrina sapıentiae) ıth excellent reputatıon
NECCCSSaL Y stimulate OSse who AIc ST learnıng. But ıt 15 obvıous

101 Contra Faustum Z 2 2571 645-647 and 5 E 648-650 In er places
Augustine 15 inspıred by Job 39,30 where the eagle (*hıs CYyCS SDY the PICY they SCC 1t
irom far AWAaY, and 1fs ONCS suck the blood’) 1S the ıimage of the preacher
who the ONC sıde eels torn Dy the desire contemplate thıngs from above
through the extasıs of the mınd and who at the other sıde longs guard the thıngs
earth TOM below. hıs 18 the CAaSUuTE that’s the best adapted human OCCupatıons.
hıs expectatiıon makes the contemplatıve Ily hıgh in the SKy eternal 1ıfe whıiıle
the result of the preachıing 1S 1NSUIC because of human weakness and doubt See M.-
BERROUARD. Saıint Augustin el le minıstere de Ia predication... 45 /7.

102 56; 652 °° ultae propter studıum conquırendae el contemplandae uerıtatis
ot10sae..136  B. BRUNING  righteousness, merciful, pure in heart, peaceloving (Mt. 5,3 ff.). At  night in his bed and thinking of Rachel he embraced Leah, who  represents the labour (labor) of the just and who gives birth to many  children for the Kingdom of God. Rachel however remains infertile,  as she is not willing to adapt the leisure time (ofium) to the habits of  weak people who in their distress ask for understanding. However, the  otium wants to give birth to children too and teach the others from its  wisdom. Therefore Rachel will prefer to appeal to images and  similarities which evoke the divine rather than giving up her  assignment to teach. She proposes Jacob to take her slave'®, but at the  same time she wants to get some of Leah’s fertility and she tries to get  hold of some of Leah’s mandrakes (mandragora). They will provide  her with fame (fama bona) and reputation (fama popularis) and attract  the good people outside the church who could assist the human race  with their advice. In this way the active and effective working people  (actuosi et negotiosi) testify of Rachel’s life through the mandrakes of  Leah’s son'”. But Leah gets annoyed at the fact that quite intelligent  people who are perfectly fit for the administration and the rule of  ecclesiastical affairs stick to their leisure time (ofium), to study and  teach. Doing so they keep themselves far from the inconvenience of  every action (actio) while they only pursue recognition (gloria  popularis) with their life filled with zealous study. Leah protests and  asks, “Isn’t it enough for you to have taken my husband away that you  now are greedy for the mandrakes of my son?” ' Rachel shows herself  ylelding towards her sister and allows her husband to sleep with Leah  that night. Those who had freed themselves for science can get more  experienced by learning from the temptations and worries in the  service of the commmunity. Equipped that way they can provide the  doctrine of wisdom (doctrina sapientiae) with an excellent reputation  necessary to stimulate those who are still learning. But it is obvious  'l Contra Faustum 22,52; CC 25/1, 645-647 and 54; 648-650. In other places  Augustine is inspired by Job 39,30 where the eagle (‘his eyes spy the prey: they see it  from far away, and its young ones suck up the blood’) is the image of the preacher  who at the one side feels torn apart by the desire to contemplate things from above  through the extasis of the mind and who at the other side longs to guard the things on  earth from below. This is the measure that’s the best adapted to human occupations.  This expectation makes the contemplative fly up high in the sky to eternal life while  the result of the preaching is unsure because of human weakness and doubt. See M.-F.  BERROUARD, Saint Augustin et le ministere de la predication... p. 457£.  ' Jd. 56; 652: “...uitae propter studium conquirendae et contemplandae ueritatis  otiosae...”  'l 571 653:103 5l 653
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that they ll ave to be forced {O take that respons1bilıty eah
dıd ıth Jacob returnıng from the fıeld, when she sa1d hım ON
must COIHNE into 1981  ® for ave hıred YOU ıth SON’'S mandrakes”
(Gen S50, fame 1S favourable al y doectrine (doctrina)
wıthout helpful labour (labor officiosus). Augustine oes not refraın
from stressing the prophetic effect of those Scriptural
People all VCI the world, he SaVY>, quıit theır worldly CATICGEGL SpDES
saecult) dedicate themselves the search for truth But rather
unexpectedly they AiICcC laımed DYy the church in eed (ecclesiastıca
necessitas). Labour 1S assıgned them 1ir eah WEeIC sayıng :° MO
chall COMEC intoOTIUM AND NEGOTIUM  37  that they will have to be forced to take up that responsibility as Leah  did with Jacob returning from the field, when she said to him: “ You  must come into me, for I have hired you with my son’s mandrakes”  (Gen. 30,16). So, no fame is favourable to any doctrine (doctrina)  without helpful labour (labor officiosus)'“. Augustine does not refrain  from stressing the prophetic effect of those Scriptural passages.  People all over the world, so he says, quit their worldly career (spes  saeculi) to dedicate themselves to the search for truth. But rather  unexpectedly they are claimed by the church in need (ecclesiastica  necessitas). Labour is assigned to them as if Leah were saying: ““ You  shall come into me...”” They share the mystery of God in a pure way  (caste) to give birth to the children of faith in the dark of this world.  They were taken away from the chosen way of their contemplative life  (professio) to the mercy with the people, as Jacob who didn’t reject  Leah that night so that Rachel would be able to eat sweet-scenting and  exquisite apples. Rachel too, by the mercy of God, brings forth a child  herself, but unexpectedly. For it seldom happens that there is a sound,  though only partial, apprehension, without flesly ideas, of the Word  from which the Principle is seen (uerbum ex quo videtur principium,  cf.:John 1.1)°  So Augustine seems to reprimand those who want to get rid of  every strain (negotium), which does not mean that he disapproves of  their zeal for wisdom. He surely wants to set things right: first there is  the faith that strenghtens the good deeds (the seven commandments,  uirtus laboriosa). Only then this faith will reach its goal and rest (third  commandment) in the glorious wisdom (Iuminosa sapientia). Once  that wisdom is reached in this world one can enjoy the splendour of  14 G, FOLLIET, “Otiosa dignitas” in Revue des Etudes Augustiniennes 17  (1971), 59-67, p. 63 recognizes in the good reputation (fama) of the doctrine a remem-  brance of Cicero’s dignitas which leaders need to succeed in their assignment. This  popular fame reflects on the people who, on account of their profession, are dedicated  to the ofium. It’s among them that men will be chosen who will be useful for the orga-  nization of the state and the church. Augustine himself chooses for the double life of  the mixed way: “Le loisir dont le but est la recherche de la verit& demeure, auxX yeuxX  de l’Ev&que d’Hippone, 1’ideal auquel doit revenir dans toute la mesurue du possible  l’homme d’action. Bien que favorable ä la vie mixte, Augustin ne cache pas les diffi-  cult&s de sa r&ussite...” (p. 65) Living a double life is extremely difficult for the bis-  hop.  15 Jd, 58; 653s.: “...ut hanc curam suscipiant, ui coguntur... uenire omnes eX ope-  A  ribus saeculi et ire in otium cognoscendae et contemplandae ueritatis tamquam in  amplexum Rachel...” Cf. M.F. BERROUARD, Saint Augustin et le ministere de la  predication... p. 483: “  —. C’est le m&me contemplatif, en tout cas, qui s’attache ä saisir  les deux &tats du Verbe et qui (...) penetre  d’autant plus la profondeur du myst&re de  son incarnation qu’il comprend mieux sa puissance et sa gloire.”They chare the MYSTETIY of (G0od in PUIC WaYy
caste) g1ve bırth {O the chıladren of al iın the dark of thıs WOT.
They WeIC en AaWUAY irom the chosen WdYy of theır contemplatıve ıfe
(professi0) the ıth the people, aCcCo wh dıdn t reject
eah that nıg that Rachel would be able eal sweet-scenting and
exquısıte apples Rachel LOO, Dy the of God, MNgSs (0)8 chıild
herself, but unexpectedly. For ıt seldom happens that Sr 15 sound,
though only partıal, apprehensıon, wıthout esiy 1deas, of the Word
from whiıich the Principle 15 SCCII (uerbum U O videtur DrincIpLuUm,
cf. John 1 1)105

SO Augustine repriımand those who want gel rıd of
straın (negotium), which o0€es nOot INCan that he d1sapproves of

theır 7zeal for w1isdom. He surely wan sei thıngs rıght fırst ere 15
the al that strenghtens the x00d deeds (the commandments,
ULFEUS laboriosa). Only then 11Ss al 111 reach ıfs g0oal and rest (thırd
commandment) 1in the glor10us wısdom (Iuminosa sapientia). Once
that wısdom 1S reached in thıs world ONC Caln eN]JOY the splendour of

FOLLIE L, 105854 dignitas” in Revue des Ftudes Augustiniennes
(197/ 59-67, 63 recogNn1Zzes 1n the g0o0d reputatıon ama of the doctrine —

brance of 1Cero’s dignitas whiıich eaders need succeed in theır assıgnment. hIs

popular fame reflects the people who, aCCOuNL of theır profess10n, dedicated
the otıum. it/s ON£ them that 1991501 111 be chosen who 11l be useful for the OTrga-

nızatıon of the and the church. Augustine himself chooses fOor the double lıfe of
the mı1ıxed WdYy ““Le lo1sır dont le but est la recherche de la verıte demeure, AdUX VYCUXA
de l’Ev&que d’Hıppone, l’ıdeal auquel do1t revenIır dans la ESUTUC du poss1ıble
LI’homme d’actıon. 1eN queC favorable la vIie mixte, Augustin cache pas les dıffi-
cultes de reussıte...” (D 65) Livıng double lıfe 1S extremely difficult for the bIs-
hOoD

105 58 653s ut hanc suscıplant, ul uenıre OPC-
rıbus saeculı ei ıre in ot1um cognoscendae el contemplandae ueritatıs (amquam
amplexum Rachel...“ @in BERROUARD), Saint Augustin el le ministere de Ia

predication... 483OTIUM AND NEGOTIUM  37  that they will have to be forced to take up that responsibility as Leah  did with Jacob returning from the field, when she said to him: “ You  must come into me, for I have hired you with my son’s mandrakes”  (Gen. 30,16). So, no fame is favourable to any doctrine (doctrina)  without helpful labour (labor officiosus)'“. Augustine does not refrain  from stressing the prophetic effect of those Scriptural passages.  People all over the world, so he says, quit their worldly career (spes  saeculi) to dedicate themselves to the search for truth. But rather  unexpectedly they are claimed by the church in need (ecclesiastica  necessitas). Labour is assigned to them as if Leah were saying: ““ You  shall come into me...”” They share the mystery of God in a pure way  (caste) to give birth to the children of faith in the dark of this world.  They were taken away from the chosen way of their contemplative life  (professio) to the mercy with the people, as Jacob who didn’t reject  Leah that night so that Rachel would be able to eat sweet-scenting and  exquisite apples. Rachel too, by the mercy of God, brings forth a child  herself, but unexpectedly. For it seldom happens that there is a sound,  though only partial, apprehension, without flesly ideas, of the Word  from which the Principle is seen (uerbum ex quo videtur principium,  cf.:John 1.1)°  So Augustine seems to reprimand those who want to get rid of  every strain (negotium), which does not mean that he disapproves of  their zeal for wisdom. He surely wants to set things right: first there is  the faith that strenghtens the good deeds (the seven commandments,  uirtus laboriosa). Only then this faith will reach its goal and rest (third  commandment) in the glorious wisdom (Iuminosa sapientia). Once  that wisdom is reached in this world one can enjoy the splendour of  14 G, FOLLIET, “Otiosa dignitas” in Revue des Etudes Augustiniennes 17  (1971), 59-67, p. 63 recognizes in the good reputation (fama) of the doctrine a remem-  brance of Cicero’s dignitas which leaders need to succeed in their assignment. This  popular fame reflects on the people who, on account of their profession, are dedicated  to the ofium. It’s among them that men will be chosen who will be useful for the orga-  nization of the state and the church. Augustine himself chooses for the double life of  the mixed way: “Le loisir dont le but est la recherche de la verit& demeure, auxX yeuxX  de l’Ev&que d’Hippone, 1’ideal auquel doit revenir dans toute la mesurue du possible  l’homme d’action. Bien que favorable ä la vie mixte, Augustin ne cache pas les diffi-  cult&s de sa r&ussite...” (p. 65) Living a double life is extremely difficult for the bis-  hop.  15 Jd, 58; 653s.: “...ut hanc curam suscipiant, ui coguntur... uenire omnes eX ope-  A  ribus saeculi et ire in otium cognoscendae et contemplandae ueritatis tamquam in  amplexum Rachel...” Cf. M.F. BERROUARD, Saint Augustin et le ministere de la  predication... p. 483: “  —. C’est le m&me contemplatif, en tout cas, qui s’attache ä saisir  les deux &tats du Verbe et qui (...) penetre  d’autant plus la profondeur du myst&re de  son incarnation qu’il comprend mieux sa puissance et sa gloire.”est le meme contemplatıf, tOut Cas, quı S  z  attache SalSsır
les deux du Verbe el quı penetre d’autant plus la profondeur du mystere de
SOI incarnatıon qu ’ 1ıl comprend mMI1euUX pu1ssance glo1ire. ‘
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the intellect together ıth the effective ustice (laboriosa Justitia)®
In h1ıs ODUS INAaSNUm The City of God Augustine pleads

favour of hıs m1ıxed WdYy Agaınst the background of the [WO C1it1es
closely intertwıned long AdIC the road pılgrıms the
earthly CILYy and the CILy of God Augustine develops C possıble
WaYS of 1ıfe the elaxed elsure iiıme the ense ıme of work and effort
and the 1Xture of both!0” All three only make UuUsSsCcC of the earthly CILY,

because thıs CILYy Can be the final destination of
chrıstian belıever It 15 strıkıng that ONEC of the three of 1fe
Can completely gel rıd of thıs earthly CILYy because aCCount of hıs
mortal exX1istence the human being has rely for the sake of
h1is physıca. needs The 1Irs pattern of ıfe Oocused knowledge and
the search for Tu a1lms maınly al the CILYy of G0od Therefore 1t has
only lımıted eTes the CILYy The second pattern l ave
to appeal irequently the earthly CILYy because oOse people want
work the SCIVICEC of ose who a y WaYy ü YEw dependent thıs
CILYy The thırd pattern which combınes the preceding [WO
the AXC where both CIHES gel OuC ıth each other!©® TOmM the WadY
Augustine descrıibes that combıned WaY of ıfe and ap from the fact
that he hımself had chosen for 1{ 1{ becomes clear that fact thıs
combiıined form 15 after all the MOST obvıous The bıshop PO1NTIS Out
that the contemplatıve people AL NnOTt ead lazy and elfish ıfe
because for them there 15 the duty inform people who ave ıme
for study avaılable ou hat they ave earned ose who dIC

53 6478
107 FOLLIET, “Otiosa dignitas”.. 66 thinks that the "combined hlıfe’ the

alternatıon of actıo and otıum ONC and the SaJmIne ıfe Ihıs minglıng ı clearly NOT
fusıon of both Augustine however has preference for the ot1um which nobody Can
dısregard because 1{ condıtions the act1on: < AA . est lu1ı A faut ICVENIT Jorsque le
devoIır de charıte 1INDOSC plus  27 Absolute harmony between otıum and negotium
Can poss1bly be found thıs WOT. Beyond thıs WOT. the works of
but does thıs INCan that then alsoO the ork of Ove CCases that the tens10N between
both CONUNUES eX1s eternal lıfe too? Already Plato wıshed combıne actıo and
contemplatio ] ONC hlıfe How could phılosophical florısh wıthout being applıed

rıghteous state‘”? And how could actıon wıthout the return the study 1
seclusi1on? See FESTUGIERE, Contemplation el VIE contemplative selon Platon,
Bıbliotheque de Phılosophie IL, Parıs, Vrın, 1950, These three formes of
lıfe dIiIC knowlegde ı Antıquity (see DALY, Actıio contemplatio,

Aug2ustinus-Lexikon, Basel, Schwabe, 908%6- 1994, vol I7 58T1. )7 arTro W as the 1Ca-
rest SOUTCE consulted DYy Augustine (see VERHEUEN, Actıo contemplatio,
Augustinus-Lexikon 62)

10% De CiULLalte Deı 19 19 48 686 “Ex trıbus CIO ıllıs uıtae gener1bus OU10S0O
ACLUOSO el utroque COMPOSILO YJUaMU1LS salva fıde YJUISQUC possıt quolıbet OTITUMmM
uıtLam ducere eTt ad sempi1terna PITaCIM19 IU .
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leadıng actıve lıfe, the other hand, cshouldn’t be presumptu0ous
eıther because of the W of theır profess10n, but they should be al
the ervice of theır cCıtizens. At the Samlle time they shouldn’t abandon
completely the study and the quıie en]Joyment of Tu because they
mıght collapse under the burden of eIr office'. How else Cal

avo1d the dangers the contemplatıve and the actıve WaY of ıfe than
by steerıng mıddle COUTSC between the two‘? Moreover the combıned
WaY of ıfe corresponds the complex relatıon, 1ın Tfact the mıxture,
between the earthly and the celestial c1tyno The effort which the
actıve WaY of lıfe 15 ase called negot1um, corresponds noLt only
the necessıti1es (necessitas) of the mortal ıfe ın the empora. CItY, but
alsSO the necessIity of preachıing. The latter en makes HSE of the
earthly CIty and ıts ulture PrCPDALC the people of Go0od for the
celestial cıty. When the preacher 0€Ss nNOTt keep hıs CYCS the ot1ıum
of the celestial 9 he risks be taken iın Dy the t(eMPOrarY
character of L11

According 18} Augustine the simultaneıty of both forms 15
poss1ıble and apparently inevıtable. asn t he hımself en aWUaY
rather abruptly from hıs cherished otium? In Contra Faustum he SaYyS
he 1S afraıd nOot be able aNnyMOIC contemplate truth in PUIC WdYy
because in hıs actıve lıfe (negotium) ıimages and representations
be sed whiıich AI borrowed from the physıcal order (carnale).Ihe
ansSsWeT that fear 1S however expressed ıth determiıinatıon: eah has
ng The purıty of the doctrine (doctrina sapientiae) 1S the a1m, but
1t cshouldn’t take the 1rs place The strenght of the intellect cshould
equally be In Sservıce of the management and the admınıstratıion of the
g00ds of the church Here eah has rıghts LOO, be ıt finally in the
interest of Rachel ter the YVCaLS of the decalogue ere AdIiIc stil]
the of the Sermon the Mount The world 15 not bad but

ST ave long WaY
In letter the monks arc nOot in the 1Irs place afraıd of losıng

the DUIC study the PUTC ru they aIc especlally frightened Dy the
and lazıness which staın the ideal!' In hıs cComment the

gospel of saılnt John Augustine examınes the TCasSOI SOINC monks

109 687 ““Quam sarcınam 61 nullus inponıit, percipiendae intuendae
uacandum est uerıitatı; S1 autem inponıitur, suscıplenda est est propter carıtatıs necess1-
m; sed HG S1C Omn1ı modo uerıitatıs delectatıo deserenda ESL. subtrahatur Jla
Suavıtas ef opprimat ista necessitas.”

110 19.26: 696f 66 quamdıu permixtae Sunt ambae c1luıtates, utimur ei NOS

DAaACC Babylonis; qua ıta PCI fiıdem populus De1 lıberatur, ut apud hanc interım PCICG-
grinetur. ”

| 11 19,27-28; 697-699
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(O reject the minıstry of preachıng. The rısk of dally contamınatıon
ıth prıde 1S nNnOoTLt only probable, it CVCNMN 15 inevıtable The DUIC In the
church often the lıne from the Song of Oongs, ‘6I ave bathed
reet. hOow oOu O11 hem?” (5:3) CSCaP«Cc Irom the staın of
AITOSANCE. But how Caln they meetl Chriıst when He knocks the OOr
and Say>S ‘Open 1981  9 sıster, love, dove, perfect ONGC,
for head 1S wel ıth dew, OC ıth the rops of the nıght  77
(S2) wıthout readıng the ground agaın an so1lıng theır feet?
Cre 1S ınk of 00 between the ead and the 1m of Chrıst’'s
body; inadequate supply of (078] chills the 1m Why WOUulan
the ımbs, ST1 WAaTrImn ıth passıon, the contemplatıon, help restore the
supply of 00 the hılled lımbs of the OLUS Christus? The head
addresses the 1m DU ave een set iree UACAS) and yOUu keep the
frontdoor locked for IN  n yYOUu appIYy yourse the rest otium) of
few, while increasıng IN1quıity chıiılls the love of many...” The nıg
represents the IN1quIity, the dew and the rops AL those who rng
chillness into the head, which 1S the 1Cason why (G0d 15 longer
OVve The cold chrıstians Can be compared the haır:; they Al
tolerated In the visıble Sacraments but S christians on feel
al yIMNOTIC the inner ıfe of the church because of theır umb SCHNSUS
interl1or. The brıdegroom awakens the resting saınts (OtLOSUS), the
contemplatıves, from theır rest qules) and he cr1es Out {O them “Open

1981  r s1ster hrough (070] nearest through approachıng (de
ACCes u Meoi DProxXxıma Mmea), OVve hrough spirıt, perfect ONC who
has learnt INOTE UulLY hrough the rest (otium), OPCH IN  9 preach
How COMME in f there 15 ONC OPCH the door? HOow 11l they
ear when ere 1$ ONC preach”?” 113

TIhe monks fee]l safer when they Cal lısten 18 the word of (G0d
rather than preach 1t themselves, because in o1ng they belıeve
STaYy humble But he who preaches, scarcely CSCaAPDCS irom certaın
ostentatıon (zactantia) which so1ıls the feet!!+ 10 OSse who lısten and
learn In thıs WAdY, who ead ıfe full of rest (vita quieta) made
possible Dy the wee and wholesome study, the Church INaYy SaVy “I

| 12 ARTAMENDI P, Accıon contemplacion. Una de San Agustin I05
mMmONJes de Ia ısla de Cabrera, In Aug2ustinus, J (1980) VED

143 In Iohannıs evangelium Iractatus 56.5: 6,468([. and 5F 4A71 ( BER-
RKROUVUAR) M.- Saıint Augustin el le minıstere de la predication... 404 throughChrist the preachers from the Christ in h1ıs head the Christ iın h1ıs lımbs because
He condescended become the WaY which lınks heaven and earth, the mySster10us
ladder which aCcCo SA W in h1Is dream.

114 GF Augustine draws ıronıcal portraıt of the monks who would
prefer bring back the deceased apostles do the preachıng, rather than quıttingtheır otium of the fıne studıies (bonorum studiorum) and havıng CAaIL’Yy the burden of
paınful efforts (laboriosum molestias actıonum).
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asleep and he  z awake  27 ong of the ongs 52 We Cal

understand thıs sayıng only ıIn thıs WaY hearıng in order rest
(quiescere). My otıum 1s NOT there feed lazıness but gel nsıght
in w1isdom. “I asleep an ear awake,” Nı free
(uUaACcO) and SO yOUu AficC the ord (Ps 5,14)” 115 Augustine comforts
the frıghtened monks and asks who has nOoTt one anythıng ıIn
the abundance of In1quıity”? 15 better gel and OPCH the OOTr for
Christ He hımself wash eIr feet and forgıve them Augustine
1(070 the earth OPCH the [070)8 for Chrıst He [O00 eels he gels
ırty feet each t1ime reprımand brings hım into confusıon OT

whenever pralsıng words make hım feel puffed up116. in conclude he
the monks that 1t 1S better for preacher 18 fall into the

of praise than W1 wısdom irom the eople‘”.
uppose the monks dIC allowed SLaYy AaWaVY firom pastora

Car there 1S ST the work of sanctifyıng themselves. Augustine 0€Ss
not call thıs negotium but actıo (alacrıter ag1tLs el ınpigre operamıinl),
which 15 demandıng the minıstry of preacher. But in the 1T'
paragraph of letter 48, the tex{t suddenly chıfts another dıiımens1ıon in
the relatıon of actıon and contemplatıon. The [WO patterns of 1fe nNOoTt

only aPPCAal ın the ONC 1Otus rıSstus, but both the actıve and the
contemplatıve mMmoment AIc the poles of ONEC and the SdaiIllec christian
action !® hıs actıon 15 not only me for the monk who exXerCc1ses in
sanctıfıcatıon but ıt 1S mean for chrıistian , who 18 neıther be
burnt iın the tıre of arTOSAaNCcC NOT tO be drowned in the of
lazıness. BYy keeping the CYCS the ord the chrıistian actıon NOL

115 575 470 .  x CO requl1eSCOo negot10S1Ss actıbus, ei anımus IHNEUS diuinıs
intendit affectibus.” EF Enarratıiıones In psalmos 4,9; 36,82 “In DUCE, In Ldıpsum

obdormıam el SOMNUNM capıam (V. ecte nım talıbus omnımoda ment1is
abalıenatıo mortalıbus rebus el m1iser1arum saeculı hnuJjus oblıvıo, UJUAC nomıne
obdormition1ıs el SOMN1I decenter eft prophetice s1gnıficatur, ub1 DdA nullo
tumulto interpelları potest.” and Confessiones 9,4,1 }} T4 39% ..  tu 1d 1psum
ualde, quı 1O  —; mutarıs, el in requles obliuescens laborum OmMnN1uUm, quon1am nullus
alıus ecum CC ad alıa multa adıspıscenda, UJUAC NON SUnt quod (u, sed [U, domine, SIMN-
gularıter In SDE constitulstı Me

116 516: 472
117 583 473 IsoZ 4770
113 Zie Das Mönchtunm... 241141  OTIUM AND NEGOTIUM  am asleep and my heart stays awake” (Song of the Songs 5,2). We can  understand this saying only in this way: hearing in order to rest  (quiescere). My otium is not there to feed laziness but to get an insight  in wisdom. “I am asleep and my heart stays awake,” I am set free  (uaco) and I see you are the Lord (Ps 45,14)” ''>. Augustine comforts  the frightened monks and asks who has not done anything wrong in  the abundance of iniquity? It is better to get up and open the door for  Christ. He himself shall wash their feet and forgive them. Augustine  too roots up the earth to open the door for Christ. He too feels he gets  dirty feet each time a reprimand brings him into confusion or  whenever praising words make him feel puffed up‘'°. To conclude he  tells the monks that it is better for a preacher to fall into the arrogance  of praise than to withhold wisdom from the people'”.  Supposed the monks are allowed to stay away from pastoral  care there is still the work of sanctifying themselves. Augustine does  not call this negotium but actio (alacriter agitis et inpigre operamini),  which is as demanding as the ministry of a preacher. But in the third  paragraph of letter 48, the text suddenly shifts to another dimension in  the relation of action and contemplation. The two patterns of life not  only appear in the one Totus Christus, but both the active and the  contemplative moment are the poles of one and the same christian  action!®, This action is not only meant for the monk who exercises in  sanctification but it is meant for every christian''”, who is neither to be  burnt in the fire of arrogance nor to be drowned in the swamp of  laziness. By keeping the eyes on the Lord the christian action shall not  15 Jg 57,3; 470f.: “... ego requiesco a negotiosis actibus, et animus meus diuinis  se intendit affectibus.” Cf. Enarrationes in psalmos 4,9; PL 36,82: “In pace, in idipsum  obdormiam et somnum capiam (v. 9). Recte enim speratur a talibus omnimoda mentis  abalienatio a mortalibus rebus et miseriarum saeculi hujus oblivio, quae nomine  obdormitionis et somni decenter et prophetice significatur, ubi summa pax nullo  tumulto interpellari potest.” and Confessiones 9,4,11; CC 27,139f.: “...tu es id ipsum  ualde, qui non mutaris, et in te requies obliuescens laborum omnium, quoniam nullus  alius tecum nec ad alia multa adispiscenda, quae non sunt quod tu, sed fu, domine, sin-  gulariter in spe constituisti me.”  V 7d 576472  17 Jd..58,3; 473. Also 57,2; 470.  ıs 7;e A. ZUMKELLER, Das Mönchtum... p. 241: “... ist gerade bei unserem Kir-  chenvater spürbar, wie die neuen christlichen Gedankengänge das der griechischen  Philosophie entlehnte Begriffspaar contemplatio und actio zu sprengen drohen; denn  auch die Beschaulichkeit ist für Augustinus ein Tun, höchstes Tun des Menschen vor  Gott, wie umgekehrt in der Aktion die Kontemplation fortdauern soll.”  ı19 A MANDOUZE, Saint Augustin. L’aventure de la raison... p. 239: “Ce qu’il  desire faire entendre partout autour de lui, c’est que 1’ideal de perfection pour lequel il  milite n’est en principe interdit ä personne et qu’on ne saurait d’avance le refuser Sous  le pretexte fallacieux de ne pas se sentir invinciblement attir& par une vocation du type  de celle d’Antoine.”ist gerade be1 UNSeTECIN Kır-

chenvater spürbar, w1e dıe christlıchen Gedankengänge das der griechischen
Phılosophıe entlehnte Begriffspaar contemplatıo und act10 drohen; denn
uch dıe Beschaulichkeıit ist für Augustinus eın JTun, höchstes Iun des Menschen VOI

Gott, W1Ie umgekehrt in der Aktıon cdıie Kontemplation fortdauern <O11.”
| 19 aın Augustin. IL’aventure de la FAaLSON... 239 uce qu’ ıl

desıre faıre entendre partout autfour de lu1, est qUC 1’ıdeal de perfection POUT lequel 11
miılıte n est princıpe interdıiıt el qu’on sauraıt d’avance le refuser SOUS

le pretexte fallacıeux de pas sentir invincıblement attıre par uUune vocatıon du Lype
de celle d’ Antoine.”
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devıate neıther the Mg NOT the eft 120 Ihe chrıstian actıon should
keep the : correct TAC and nNnOoTt devıate the left, that the lazy
res1gnatıon, NOT the Mg where the trap of hectic haughtiness 15 seft

The chrıstian actıon for the monk d for the bıshop ell IS ıIn
an Y GaSte the work of the holy OS who brings oOu all ın al
(operatur). o1ng 15 always 1recte: towards the (GI0d of (the
rıght an who however 1S SÜ1 cComıng.

C6 ‘Keeping the CYCS always OWAT' the OT'! 15 the actıon of the
rıght WaY for al] of as He 111 pluc OUTr feet Out of the net
(Psalm hI1s actıon O0€es not urn in pastora
actıvities, 1OT o0€es ıt gel hılled In quıie contemplatıon. It 111
NOT aCCepL be speeded neıther 111 1t be washed-out. It 15
NOTt LOO energetic, neıther 1S 1t sShy 0€Ss NOLT rush into thıngs,
but it 15 nNnOoTt owerless eıther 50, aCT ıke thıs. and the ord of
the WI be 1ıth VOU )”.121a
In the preceeding paragrap the bıshop had X NOTTE: the monks

resist the tricks of the Now he shows them, ın carefully
worked oOut TOSTAMME, j 64 effort 1Ss needed realıse that
resistance and he adds that ıt demands much hard work the
Hheldwork iın the church For that atter the monastıc TOSTAMME 1s
continuously spoken OoOu In words C underlıiıne the doings and
ealıngs of the monastıc enterpriIsSe —. On the rıght the fallen ange 111
seduce Dy putting that Can realıse everythıng Dy (OUT OW strength,

the eft ere 15 the hought that dIC NnOoTt capable of o1ng
anythıng" On the ng there 15 the rısk of over-confidence 1C
UuUrns in the passıon of eXiravagance. On the eft INAaYy NOoTt allow
ourselves T1 AdWaY the lake of Lest, the sleep of self-
satısfaction. Excess 1S harmful, because ıt ea rely completely

120 (T De 4102 christiano 28: CSEL 41, 288 dextera patrıs est beatıtudo
perpetua YJUaAC sanctıs promıttıtur, S1ıCut Ssinıstra eJus rectissıme dıcıtur mi1ser1a PCIDC-
(ua YJUaC 1Mp11S datur.  27 and 31° 133 ..  NOn audıre quod dextrum est, 1d SS dominı
glorıam DCI cathol1icam eccles1am latıssıme peruagatam, sed audıre Sinıstrum huma-
1Lac inflat1ıonıs errorem..“

2la Epistula 465° 139 “Ips est Nnım act10 rect1I ıtınerI1s, YJUaC OCcCulos SCHIDCTI habet
ad dominum, quon1am 1pse euellet de Jaqueo pedes Tallıs act10 NECC Irıg1tur negot10
HEL irıgıda est ot10 IS turbulenta 11CC marcıda est CC audax HSE fugax 191510
LICC lacens. Haec agıte el deus pDaCIs erıt uobis CUum.

121 Actıo, 8ı  » operarı.
1272 It ıf the Pelagıans ıth theır exaltatıon of the self-governing Wiıll, dIC

the rıght and the Manıcheans the leit. for the latter doni’t SCC anı y ‚9} aMn yIMMO-
in human nature it 1$ paralysed Dy evıl
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ourselves and leaves place for trust, neıither in the ne1ghbour LLOT

in the (’reator. The [WO forms of ıfe in the church AIlC exposed both
seducti10ns; both cshould keep the mıddle between the CX and
straightforward, ıth only the PULDOSC in mınd.

But Augustine offers somethıng INOTE than LNECIC descr1ıption
of the art of walkıng the ng WaY of lıfe that eeps the mıddle
between {[WO CXIr| He ntends bring together the actıve and the
passıve element of the exXIr in ONC and the Samnle attıtude, in such
WadYy that the relaxatıon of the contemplatıon ll COMNE in the mıddle
of the turmo1l of all efforts The actıon of the rıght WdYy of lıfe eX1IsSts in
makıng ıt possıble experlience the rest of the relaxatıon rıght in the
centre of agıtatiıon. For, in the absence of TeSst overstraın 15 lıkely
develop.In realıty relaxatıon chould dırect the ort; 1f nOL, the latter
111 lose direction and destinatıion. And 15 NOL aımlessness prec1ısely
the characteristic of overstraiın? Exhausted people ıe OoOWn lıstlessly
and aımlessly and lackıng resiıhlence. They resemble the broken spring
of alarm which Wäas wound 1(070 much and 15 NO  < feeble for lack
of the Ng ens10n, and wıthout orlentatıion. The rest otium) 1S not the
absence of eNs10N: in that Casc there would be actıon aNyMOIC, but
insıde the actıon (negotium) relaxatıon 1S the condıtıo sıne UUa NON for
CVCLY productive Hon

hI1s eifort should be made Dy the monk who WAants heal h1is
soul of and become perfect In elaxed WAaY. hıs
SaJmnlle effort chould also be made Dy the bıshop who concerned ou
h1is ock but who knows for SUTC the divıne Shepherd eeps WAatCc
NT: them 00 He who 15 assıgned the pastoral CALG cshould NOW
that fforts which make the healthy 1m for the sıck NCcs l
nOot persist wıthout the relaxatıon otium) which 18 the healıng strenght
of the inspırıng Spirıt. Not the shepherds heal but the Spirıt of Chrıst
of whom they AIC the instruments. Not the abundance of work 15 the

of overstraın, but exaggerated expectations about hat has {O be
one Miınısters who help those who AICcC in eed of both materıal and
sprirıtual food, chould take GALO puL themselves 1IrSs in the rest

otium) of the contemplatıon where hear T1S Sa y

°"T’here 15 only ONC DCISON who speaks and thıs 1S Chriıst f
dIC h1s 1mMmDS, h1ıs vo1lce 111 be UTS Chrıst preaches

123 sımılar tensiıon Augustine had already understood 1n his letter Nebrıdıius:
..  CUur euenıt crebrı1us, quısque in ment1s penetralıbus adorat Deum? (Cur in
AaCI{Uu et1am humano plerumque ista tranquuıllıtas maneLl, 61 1110 adyto ad agendum

(epistula 10,3; CSEL 34/1,24) See ZUMKELLER: Dasqu1sque procedat?”
Mönchtunm...
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hımself iın OSse who already belong Hım that others who
NOTL yel lımbs of Hım Can be brought Hım  79 124

The concerned bıshop 1S 1a(0)1 the only ONEC {O be confronted ıth
the ambıgulty of otıum and negotium; the entire Church 1s confronted
ıth the ension of double 1fe!2? eTre 15 Rachel ıth in her CYCS the
shınıng 1024 of the contemplatıon, and ere 1S eah who thanks her
work g1ves 1T chıldren (voluptuosa el l[aboriosa). Rachel 1S the
symbol of contemplatıve 1ıfe whıiıle eah represents the dılıgent
preacher ıth al] the powerTfu effects of thıs profession but also ıth
the risks and dıfficulties, and ıth the advantages for those who Can
ICaPD the benefits of h1ıs work. In Contra Faustum, Augustine had
already spoken Oou eah who., because of the incertitude she lıved
In. had sparklıng CYCS (Gen and Ou Rachel and her Ng
InS12ht.. And then there 1S Mary, the ONe who lıstens; che 1S also
symbol @78 the contemplatıng church, whereas artha who SCITIVES and
15 diıstracted by her as  S; represents the actıve church When the
industrious ESIS, Jesus 0€Ss NOL m1inımıze her task, but He
makes clear her that He prefers the better part Mary has chosen: the
contemplatıon. who 15 overbusy preparıng meal for Jesus, 1S
the symbol of the actıve church engaged In feeding the hungry and
clothing the na Mary the CONLFATY, who has lıberated herself
from SO chores, 1S the symbol of the contemplatıng church whose
members feed themselves ıth Jesus’ word!?” Mary has clearly chosen
the better partS 111 NOTt be en AWaY from her and IC 111
ast forever In the other WOTr whereas the part of artha fl be

124 Enarrationes INn Psalmos /4,4 9.1027
125 Compare ıth the interesting conference by PELLEGRINO, Saıint Augus-fIn, a--ı11 realıse "unıte de VIe In it he refraıns from discussing the tensıon 1n

Augustine’s double lıtfe (being human being in search for truth and bıshop COMNCECTI-
ned about hıs people) from the pomnt of 1e6W otıum negotium.

126 See note 1O117.
127 Sermo 108 2.3: e  T  n Suscepit CUu Martha, sıcut solunt SUSCI1DI PCIC-27  271N1 and 1Md. S 614 Martha OomMmIınum PASCCIC dısponens et PTaCDaraNs, CIrca mul-

{u  3 mıin1isterium Occupabatur: Marıa OTO eJus pascı Domino magıs elegıt. Ga el
aACans audıebat verbum eJus Ur1ıs fıdeli1issıma audılerat: Vacate, el videte, quon1am
CO Su Dominus’. {Illa turbabatur, 1sta epulabatur: ılla mMu dısponebat, i1sta NUum
aspıclebat. (3 Marıa Causam SUuam (anquam ot10sa Judıcı maluıt commiuttere, NEeEC ın
respondendo voluıt laborare.” (** ’  ’  P 616 “ Intenta erat Martha quomodoOomınum: intenta Marıa quomodo pasceretur Domino.” &:3} 1d. S  ’  s
967/f. .  E sedebat ad pedes Domuin1, el ot10sa verbum eJus audıebat.” and 5,5-6,6;
968 °Pars CTIO Marıae NON Tansıt. De 1StO fonte, de sSto herreo Justıtiae Sancta
Marıa sedens ad pedes Domuin1, quasdam esurlens m1cas accıplebat. Tantum nım
OMINUSs [unc dabat quantum 1la capıebat. Totum autem tantum quantum In Jla Sua
futura daturus est  7 and 1d. 35,6:6° 189 Marıa CISO edebat, hOC est VaCcCada-
bat, el audıebat, et audabat: Martha CIO CIrca plurımum mınısteriıum TAal
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en AWAaY when the needs of the body ave vanıshed'*. In both
ATC g1ven the symbol of wofold hite. simultaneous and

inseparable, actıve and undısturbed, 197011 boilsterous NOT lazy. oth lıves
AIC fed Dy the SdIi1le SOUTCE In SG the ıimage of the present
WOTL. in Mary the image of future thıngs. In hat Martha realısed
dIC NO  9 ın hat Mary dıd hope gel 50, let do the g00d In
thıs 1ıfe 18 POSSCSS ıt ULLY In the ater On6129 It remınds also of John
resting al Jesus’ breast and Peter soıllıng hıs feet In the actıon!.

The monks of Caprarıa Can help Augustine 1{6 rest in the One ASs

Unum CeIUMN mMu 10  —; erunt necessarla. Antequam perven1amus ad UNUM, mul-
t1S indıgemus. Unum NOS extendat, multa dıstendant et abrumpant abh un  7 See
iinally De ftriınıtate ’  0  n 50,56 “HuJus gaudı1 sıiımılıtudınem praesignabat
Marıa sedens ad pedes Domuin1, el ntenta in uerbum eJus; qulieta sc1ılıcet ab mMn1
actıone, el ntenta in uerıtatem secundum quemdam modum, CUJUS P est ista ulta,
UJUO amen praefiguraret iıllud quod uturum est In aeternum. Martha quıppe SOTOTEC SUa
In necessIiıtatıs actıone CONversante, quamu1s bona el utılı, (amen, CLE requiem CcS-

serI1t, transıtura 1psa requiescebat in uerbo Domuin1.”
125 10345 615 *Multa SUNLT, dıversa sun(t, qula carnalıa sunt, quı1a temporalıa

Sunt ets1 bona Sunt, transıtor1a SUNT. auferetur alıquando NUS necessıiıtatıs:
aeterna est dulcedo verıtatıis. Non auferetur ab quod elegıt. Non aufertur, sed amen
auge(lur. In hac autem vıta auge(tur, in alıa vıta perficeretur, NUMY Ua auferetur.” GE
id. 04.2.3; 617 °° _ unde mehlhorem? Quı1a CIrca multa, 1la CIrca UU Praeponitur
UuNUumM multıs. Non Nnım multıis UNUuM, sed multa ah unO Multa SUnt qUuUaC facta sunt,
1NUS est quı fecıt (3 Attendamus 1g1ıtur Occupatıones NnOSILras CIrca multa ecessa-
rMum est mınısterıum COTDOTA refecturIs. Quare hoc? Quı1a esurItur, qula sıtıtur. MiserI1-
cordıa miser1s necessarlı1a esi. Transıt OT multitudınıs, el remanet charıtas unıta-
t1s ( Sermo 169141 025 '  Ba E quod elegıst., transıt. f TIt tempus ubı NECINO

esurlat, NECI1LO ıtıat, NECINO dormıiat. Ergo UTa (ua auferetur Marıa meh0orem ele-
gıt partem, JUaAC NON auferetur abh e "Non auferetur’: contempları elegıt, verbo Vvivere
elegıt. Modo ista vivebat de Verbo, sed sonante verbo. rıt ıta de erbo, nullo
sSsoNnNante verbo. psum Verbum vıta est.  A (T 1d. 9  9 068 “Cum Nnım transıerIıt 1psa
necessıitas, nullum erıt miıinısterıum necessıitatıs. Auftferetur aDOT, sed reddetur merces.”
and 1d. S02:2: 186 Magnum ODUS, sed transıtorıum. Numquıd esurıre el sıtıre
SCHILDCI erıt? Quando inhaerebimus pur1ıssımae ıllı perfect1issımae bonıitatı, NON erıt
YJUAIC servıre necessiı1ıtatı.” De bono coniugalı 8,8;

129 104,3,4; 618 1n duabus femiı1n1s duae vıtae, ambae innocentes, ambae
laudabıles: sed un labor10sa, altera Ot10Sa: nulla facınorosa, nulla des1ıdiosa. Ambae
innocentes, ambae, 1Inquam, laudabıles: sed una labori0sa, altera ot10sa: nulla facıno-
rosSa, YJUaln CaVeZeIC debet labori10sa; nulla des1d10sa, qUamı Cavere ot10sa. ran
CTSO 1n ılla domo istae duae vıtae, el 1pse fons vıtae. In Martha erat 1Imago PITaCcSCH-
t1um, in Marıa futurorum. Quod agebat Martha, 1b1ı quod agebat Marıa, hoc
3801 Hoc AaQamıus bene, ut iıllud abeamus plene.” See further 1M. ‚  9.  > 38,
1186 *IstammSuau1ssımam <1b1 Marıa elegerat, JUAC uacabat, discebat, laudab-
at Martha uUCcTO e]Jus, CIrca plurıma fuerat Equıdem agebat ICI-

sarıam, sed NON PETMANSUTAM.: agebat 1E ulae, nondum patrıae: agebat\ per1gr1-
nat1ıon1s, nondum pOoSSESS1ON1S. ' and 57 E} 1188 °° )uae Sunt ultae: Ul pertinens ad
delectatiıonem, altera pertinens ad necessIitatem. Quae ad necessıtatem, labori0sa est

JUaC ad delectatıonem, uoluptuosa est  Cr Iso SCC Guelf. 29,6-7; Miıscellanea
Agostinı1ana I7 548{. Non est ista beatıtudo laborantıum. Vacate el uldete: quı1d? YQUO-
nıam CO S OMINUS. agna u1S10, fel1x contemplatıo. 51 VI1S in e1s implere
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Mary dıd, because eır Praycr 15 NOTt dısturbed weakened by the
darkness and the urmo1l of secular Occupatıons. He has
OUSAan: and another thousand ıth those the ord has entrusted
hım (Mt 51 But iın enJoyıng the One the bıshop 111 be able bear
the weıght (sarcına) of the mıin1ıstry"” he 1S that ..  wWwe only

SCC the Unı1ique when ave kept each er  797 132
Augustine agaın SOCS ea ıth the strıkıng invers10n: the irue unıty
ıth God, .& 1S the a1ım of contemplatıon, Call only be eached ın
the unıty of9 1C 1S nothıng less than hat mınıster 1S
after! And he adds “by lovıng your neighbour yYOU purıfy yOUI CYCS

SCC Go 134

In the conclusıon of thıs letter Augustine an WeEeTIS 1MNCEC ILNOIC that
the aDsolute truth of contemplatıon 1S not be eached eart

officıum Marthae. adsıt modestıa, adsıt mı1ıserıcordla: modestlia in temperando, mi1ser1-
cordıa in erogando. TIransıt abor, ef venılet requ1es; sed ad requiem NON n1s1 DCI labo-
TCeIN Iransıt NaVvIlSs, el venıt 1n patrıam; sed ad requiem 19(0)81 N1IsS1 PCI Navıgamus
en1m, S1 attendamus fluctus tempestatesque hu1us saeculı. Nec dubıto quod 1dea 1ON

merg1mur, quı1a CTUCIS l1ıgn0 portamur. Explicit tractqtus de Marhta el Marıa sienIfN-
cantıbus duas Vitas. See A BO  RE, Les deux VIES, Marthe el
Marıe, In Saıint Augustın el la Bıble SOUS la dırection de A .-M BO  K,
Bıble de {OUS les m 5E Parıs, Beauchesne, 1986, 41 1-425, 414 “Il est 3008  &”
ble, d’aıilleurs, qu en [OUS Ge>S (exies saınt Augustın OPPOSC les deux VIES beaucoup
plus SUT le plan ecclesı1al, communautaIıre JUC SUT le plan indıyıduel.” Nevertheless the
author STITESSES the fact that the personal experiıences of Augustine AIC the historıical
background fOor the or1g1n of the quoted before: “Ce n est peut-etre pas effet
du hasard 61 uUunNec partıe des (extes YJuUC OUSs etudıons 1C1 Ont ete ecrtIıt pPar Augustıin
“epoque de SO  am} ordınatıon el de s0)8| elevatıon l’episcopat.” (p 424) Why shouldn’t
ese refer equalliy convıncıngly the double ıfe of Augustine epistula
and Contra Faustum suggest?

130 In Iohannıs evangelium fractaius 1245 351974 “ uas iltaque ultas <1b1
diumi1tus praedıcatas el commendatas noult ecclesıa, UuUarum est un in fıde, altera in
specı1e ula 1n labore, altera in requle; Un  «> in ula, altera iın patrıa; ula ıIn P'
actıon1s, altera iın ercede contemplatıon1s Ista sıgnıfıcata est PCI apostolum
Petrum, ılla PCI Joannem.”“ See turther id. 101.5; 895 Hunc tot1us laborıs SU1 fruc-
tum eccles1a NUNC parturıt des1ıderando, {unc est parıtura cernendo ad i1stum fruc-
[um contemplatıon1s Cuncta officıa referuntur act1on1ıs.”

131 Saıint Augustin. I’aventure de la FALSON... 219, “Sans
SOUTENU el entretenu ”actıon de l’eveque. Ex1ige LOUL d’abord la recherche de

la verıte, l’exercıce de 1’otium lu1 qvaıt Talt CoONntTtracter gout de la verıte capable de
Surmonter tOufes les aıgreurs de la SAFrCINAa eDPLSCOPALUS.”

132 Sermo 3 B:
133 Saıint Augustin. L’aventure de Ia raLsSonNn... 239 C est la

realısatıon de nouvelles °COommunautes apostol1ques’ quı est biıen ’ ıdee fixe de ]” apos-
ola augustinıen, ef le (9)  N d’ıllustrer l’1ıdee, SOont en communautes 1O

symbolıques, CCS cCommunautes ‘monastıques’ dont les membres OIMNMENCEC Da
ul-meme avalent dü subır l’epreuve du m POUT rendre COmMpte YJUC leur M1S-
S10N etaıt precısement de temo1l1gnage.”

| 34 In Iohannıs evangelium fractatus 7?8’
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$‘I hope you wıll not 1n imposing myself uDON yOU
because wanted communıcate all thıs ıth yOUu in letter
ave remıiınded yYyOUu of all thıs NnOTt because yOUu WEIC faılıng;

but ave wrıtten because ope: yOUu WOU recommend
G0d when o1ng yOUL duty and you do ıt whiıle
rememberıng exhortatıon. Then already before, the
iragrance of Christ (Z (°OT. 2.15). 17{6 Was spread Dy yYyOUIr
holy lıves, has eached And dıd yOUIL TOLNers FKustasıus
and Andreas who CGCAaHie SCC Kustasıus has SONC before

the land where eaVYy Tea the rest And he 0€Ss
nOotL regreit Caprarıla because he longer WCal

of goats’haır7° 135
TIThe iragrance Augustine 15 referring remımınds undoubtedly

of the fragrance of contemplatıve ıfe praised by Augustine in hıis ule
Dy WaY of conclusıon. The deceased FEustatıus already eN]JOYys UuLLY
that contemplatıve rest monk 15 able thıs ear because
( hıs rest 15 fragıle and because, he ST1 Can gel confused Dy the

of the SCa in spıte of the SOIl ground of the island More than
NCE Augustine Sq  < In the SCa the image of the restless Stiream of time
in 1C everybody wıthout exception has lıve. The contemplatıon
of eternal truth provıdes, Ng in the commotıon of tiıme, steady ase
for 01018 feet, CVCIl when the seduction of compellıng time continues 18
ex1ISst. On thıs enr the monk SUu1 has protect hımself ıth
garment of g0oats aIlr. Abstinencel help hım resist the seductive
streamıng of t1ime which 1S felt Irs in the OW body KEustasıus has puL

‚E  S garment that Cal longer be affected Dy the poundıng SC  S

Conclusion
The combinatıon of actıve and contemplatıve lıfe, somet1mes

| 35 Epistula 48,4; 30f. “Nec ımportunum ex1istimet carıtas uestra, quı1a uobıs
Cr loquı ue! pPCI epıstulam uolul. Non nım hOoc uUOS MONUlL, quod uUOS NO  — arbıtror
facere:; sed credıid1 NON Darumnı commendarı deo uobIis, 1 C JuUaC INUNCIC iıllıus
acıtıs, Cu adlocution1s nOostrae memorl1a facıatıs. Nam nte 1am fama eit NUNC fra-
tres, quı uenerun' uobIıis, Eustasıus el Andreas bonum Christi odorem de uHESsSTITa SAaNlCc-

{a conuersatıone ad NOS adtulerunt. uorum FEustasıus in Calll requiem praecessıit, UUaC
nullıs fluctıbus sıcut insula tundıtur, HE Caprarıam desıderat, qula HC C111C10 1am
quaerıt indu1.”
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called the Augustinıan WaY of lıfe, 1S the iınevıtable conclusıon of the
16 W Augustine has developed Christ and the church When the
monks of Caprarıa ave feel allıed insıde the Totus Christus ıth

er ımb of the IC 1S unlımıted in and tiıme,
then g0o0d chrıstians they can’'t but hasten help the church In
eed If they on do they won t belong the body aAM YIMOIC. How
CN ıt be that healthy 1m AIcC not cCONcerned about the tate of the
sıck‘? But er all the healıng W of theır pastora. Cairec 15 131011 en
meriıt but it 15 entitled the ead

Augustine’s call ASSUTlE wıthout urther elay the nursıng of
the sıck 1mM 15 opportunıty ciırcumscrıbe both the pastora. Cairc

and contemplatıon. i the rest of e1isure cshould be first and chiefly
exerclise iın hearıng and lıstening, the Sdadlil1lec SUCS for the actıve
engagement In pastora. CAaIl‘ Here the SaJmnmıle receptive attıtude 111 be
needed ıf the engagement cshouldn’t be Cut off firom the SOUTCEC of ıfe
that inspires it The contemplatıves ell the pastors represent
each in eIr OW WAdY, the [WO OMents of that ONEC ıfe In the church
Even ıf it 1S irue that they themselves do nOTt completely succeed in
ringıng actıon and contemplatıon into harmony ıth each er
insıde the straı1ght WaYy of lıfe BYy tracıng Out that mıddle WaY between
the [WO In 1C the seducer Catc uüS, Augustine
cshows how the wıde Vv1s1ıon of the church In her complementary forms
of lıfe., 1S reiflecte: In the soul of chrıstian . In h1is heart the
human eing 1S drıven forward Dy the ertile ensi1on of both actıon and
contemplatıon, of eifort and relaxatıon. ere LOO0 Can be felt that the
soul has mpetus aAaNYMOTIC wıthout the ead In 1C ıt and
contemplates.

In letter Augustine dıdn t ralse the question of the negotium
otL0Sum, but the otıum 1S already effective In the negotium hrough the

] 36 Beatitude el SASESSE, Parıs. Etudes Augustiniennes, 962.,
356 WE Augustın la notion classıque de la vIe contemplatıve est soum1ıse

UuUnNec refonte el UE reinterpretation quı l’elargıssent consıderablement: graäce el charı-
te deviennent les mots-clefs. sorte qu’elle exprıime la relatıon fondamentale du
chretien MS 1eU 353 Augustın peut parler de la vIie actıve el de la VIe contemplatıve

de deux vIes, YJUC chaque chretien VIVTre: I’une appartıent exclusıyvement
la VvIe CITESWHE, I” autre n est parfaıte YUC dans F  A  eternıte  A
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g00d ee IC in the work of the Spırıt who descended UuDON
The negotium otiosorum ' 111 ook quıte dıfferently: eah 11l ave
eached He destination, OT INOTC correctly, she has eached her ına
destination ıIn Rachel The [WO lıves of the ONMNC Christ reconcıled in
the negotium OtLOSUM. Surprisingly Augustine, ılıgent and engaged d
he WAas, 0€es mentiıon the otium ne20tL0Sum. h1s rest that eX1Ists
In enJoyıng God, Can 1i be eached ere! An otıum 1s the
rest of the resurrected existence in C the or1ıgınal rest 15 restored
(re-quies)”. hıs rest 1s the everlastıng day IC the praise of
(10d wıll be the Occupatıon of hım who longer has OCCupatıons,
hıs 15 the work of hım who 15 al rest from al work, thıs 15 the actıvıty
of hım who eXIists ın qulietness, thıs 1S the preoccupatıon of hım who
lıves wıthout preoccupatıon ” 140
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137 Contra Faustum 15,1 ]: SEL 231435 ‘Beatı, qu1 habıtant in domo (ua; in
saecula saeculorum laudabunt te Fiınıta quıppe OMnı indıgentla nOou1lssıma iInımıca
morte destructa perpetua de1 aus erıt ot10sorum negoti1um... See further Enarrationes
INn pSsalmos 86,9; 39,1206 °I bı negotium nOostrum 110  — er1t, n1ıs1ı audare
Deum, eit fru1 Deo ‘Beatı quı abıtan in domo ({ua In saecula saeculorum laudabunt
te Hoc un  C beatı ot10S0 negot10...”, Id. 1101 391621 °Beatı quı habıtant in domo
(ua iın saecula saeculorum laudabunt te‘. hoc Trıt ot10sorum negotium”, id. 14730
40,2141 °° .ot10sum negotium plenum solus dulcedinis Negotium NnNOsSstrum quod
erıt? Laudare Deum laudare; audare In' in audıbus. °Beatı qu1
habıtant 1ın domo ({ua In saecula saeculorum laudabunt te Y Sermonum fragmenta
B& Verbraken, Revue Benedictine (1974) 261 °° HOC negotium, ot1um est. {10-
SU negotium, quıid? Laudare omınum.” NOOL.

| 3 Zie FOLLIEL, “Otiosa dignitas ... 66, in which he SCS ot1L0sum NESO-
tiıum and otıum negzoti0sum alternatıve for the eavenly dwellıng. In Fol-
het’s quotatiıon however otıum negotiosum 15 noTt OUN!

| 39 Otium el quies dans les Confessions d ’ Augustin, in Bulletin de
'ASSOCLaAatioN (yuillaume ude 1994, 169-1806, 180 T ’otium est plus seulement le

contraıre d’une Iners uUaCatlo, 11 est verıitable otıum ACIUOSUM, uUune experlence M1X-
(e; melee and 185 “Le PDO absolu, quies requies, est pDas access1ible: l
u ] ’etre qu apres la MOTT, dans la VvIeE eternelle. 17a forme de requies quı peut
revanche S’exprıimer do1t tre rattache sentiment de la fO1 chretienne elle-meme,
quı Vıt l’experience d’un retOur, reprenant le passe de anılere l’instaurer

quelque SOTTe dans le sentiment de la quietude or1ginelle. Le sentiment de la vVvIe
orıgıinelle dans les Confessions eSqu1Sse de la VvIE eternelle.  P

140 Enarrationes In pSsalmos IO 4: 39,1621 ° HOC rıt ot10sorum negoti1um,
hoc UDUS uacantıum, haec act10 quietorum, haec ura securorum.”


