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The Problem

The WaY Augustine describes ıt, hıs arS er0us interest ın
philosophy W as wakened by SPEeCILIC problem, namely the unde-
malum-question.' For the Church Father, finding aNSWer thıs
question an much INOTE than getting rıd of SOINE intellectual
uneasıness. Rather, the problem of the ex1istence of evıl wıthın the
g00d and almıghty Creator’s Creation SE VT ex1istential CTIISIS
Augustine aboured under for long time and that Was onlybıt by bıt.*

ÖOne of the 1Irs the 1ddle’s solution W ds Augustine’sd1scovery that evıl COU nNOTL be defined substance (as the
Manıcheans dıd erroneously), NOT uUtONOMOUS statıc reference-
polnt wıthın the well-ordered Creation al all.? vıl ..  1s5  77 NnOL Rather,evıl "happens  A hat 15 the 1dea Augustine’s philosophical solution for
the problem p1vots uDOoN But how an why o0€es ıt happen, then?
Certainly nNnoTt lement 1OT effect of od’s Creation strictlyinsofar ıt InNs from God) Creation 1$ intrinsicallydynamıc SysStem of references from and towards God and wıthın ıtself,

SYStem framed, built UuDON, and held together Dy certaın parameters
The question, pondered SInce the early wrıtings, continues be V1v1dlydiscussed problem In the last unfinıshed work, the Opus Iimperfectum CONLIFra Julta-

HU where it Can still be found ad verbum (VI 16) Therefore,J 1st 1s rıght
Sa y na broad question, st11] raısed in Augustine’s ast ork Was the MOST
important and MOST endurıng challenge Augustine throughout hI1s ıfe  29 (Augustine,Cambridge 1994, 261)

Glancing backward, Augustine describes hıs search for satısfyıng answer in
terms of feverısh CI1SIS on VII S, for aNlSWeTS that wıthıin short led
delırıum of hI1s soul (VII el NO  - requiescebat SCE anıma mea| el alıena
loquebatur. Iso ın De liıbero arbitrio 47 Augustine explaıns Evodius that it Was
the VeC question of evıl that troubled vexed hım INOTE than anythıng else in h1ıs
youth and made hım become Manıchee. And ‚VCcn by the time other phılosophicalproblems SCCIN clear in Augustine’s miınd, he ST1 confesses that the problem of
evıl and ıts or1g1n remaıned much of unsolved and paınful MYSterYy hım onA For reasonable study Augustine’s unde-malum-question ıth g00dinsıght nto the close-to-traumatic experl1ence of hIis Manıchean pDast ci. De CAPI-
TANI, Il problema del male nel Z10vanne Agostino, ıIn misteri0 del male la ıberta
possibile (Ed Alıcı), ome 1994, 57280

De Civıtate DeLl X I1 33 XIX 1 11f, De moribus. Manichaeorum {{ 28 De NALU-
hbom 4, eic
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and cornerstones.“ And ıt 15 in ese (free) dynamıcs (God concedes
Hıs Creation that the solution Augustine W as ookıng for COUuU be
found

For Augustine, the problem of definıng ev1] has changed, then,
SINCEe h1is Manıchean days evıl Cannot be denied, much 15 irue But
ıt 18 equally irue that evıl Cannot be ‘“somethıing”, reated by the g00d

ıll and, 1NOT that it Can be entity OLr fixed param
of Creation.? plausıble, though, that evıl could be the effect of

referential defect wıthın the well-ordered Creation of God, and
therefore has ıts r0OO in the fragıle dynamıcs of realıty. FOor
Augustine, for Shakespeare s Polonius, 1t Just “remaıns hat
fınd Out the of thıs effect, Or rather SdY, the of thıs
defect, For thıs ec defective Dy cause” (Hamlet 11 Z)

No ou then evıl 1S nNOTt NnAatura, 1OT substantıa, LO not

entity in 1ts OW rıght all: rather, evıl parasıtically COrruptSs, essens,
interferes ıth the sound (1.6 non-defective) relatıon

substantia NnALur«a cshould ave ıth ıts 1Irs ontologıcal and
intrınsıc a1m, namely God, 1ts ('reator and ıts SUMMUM bonum.®°
Augustine’s ına solution the unde-malum-question Dy WaY of
efinıng evıl ontologıical lessening of the NALIUra hrough free
wıll AversLi0 Deo' Was inıtially ase thıs fundamental insıght:
that ıf search for the or121n of eviıl, ave search wıthın the
possı1ıble devlations ({ hinderings of the world-process that from
God and flows back Hım through single creature’s revers1ion
towards ıts ontologıcal ON gZ1N.

In h1is immense Augustine {Oo hınt al thıs chıft in
hıs INQUIrFY evıl several t1imes. In thıs context, Evans has called
attention epısode the Church Father elates in De ordıne

In De NnALlIur«a honı 4, Augustine Ordo, speclies and MOdus the MOST

ımportant of ese paramelters; cf. artıcle Augustine ÖN Mode, Form and Natural
ÖOrder, in Augustinian Studies 31 (2000) SO

er all, al] thıngs God created WEIC "very g00d”, OMNLA va bona,
know from Gen 1:31 In the Platonıc tradıtiıon, LOO, ere ex1sts dogma of (J0d who
1S noLt responsıble for evıl badness cf. ato, Rep. 379 bec eic

C ontra epistolam Manichael 35.,39 qULS nım dubitet ıllud quod dicti-
[ur malum, nıhıl AA aliud quam corruptionem; De NALIUrFra hbonı 6, where evıl’'s
quası1ı-nature 1S reduced the tact of adımendum el minuendum quod honum est; and
1n De NnALuUr«a honı 1 E Augustine states CULQUE NnALIUrae NO est malum NLSL MINUL
honum eic.

TIhe defect-cum-effect theory Augustine offers for the explanatıon of vıl plays
ıth the multıiple meanıng of defectus, whiıich In Latın stands for “defect” “flaw  27
7 1 ell for (e:g miılıtary) ‘““defection , “desertion , IC which 1S where the
problem of free ıll and the voluntary avers1on from (G0d in
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Sv611):* Evans 15 certamly MNg In hıs surmıse that thıs ep1sode and ıts
ıterary elaboratıon tell somethıing Oou Augustine’s intellectual
bıography durıng the decisive time of hıs first approac satısf! yıngphiılosophical solution for the problem of evıl (whıch roughlycolincıdes ıth the per10d of h1ıs Chrıstianising). 1n Evans’
interpretation Can be deepened and exXxpande ın order obtaın fuller
understanding of the ep1ısode. In the following, therefore
reconsıder the De ordine epıisode in question, takıng Evans’
Nts point of departure for OW interpretation. Also,

eg1ın interpretational attempt wıthout Judging the hıstoricıtyof the ep1sode; for the present, prımary CONCErnN 15 ıth the
phılosophical insıght Augustine Nts (O illustrate Dy ellıng thıs
ep1ısode.*

An Awkward Episode
Before hıs baptısm, Augustine and circle of hI1s riends (Or

dıscıples’”’) SOINE time for reflection and preparatıon al the
COUuUNILry-estate of Verecundus in Cassıc1acum Car Miılan (autumn
386) One nıg when Augustine lay awake absorbed in dısquletingthoughts (as he usually dıd al the time, he informs In parenthes1s),hıs attention Wäas drawn the ırregular nOo1se of the ath-water
fowing by outsıde the sleeping-r00m through hannel And dS
much he thought about 1t, he COuU nNnOotL fınd plausıble explanatıonfor the ırregularıties of the water’s flow When Augustine PUuts h1ıs
question Ou the Strange phenomenon the er members of the
Cassıc1acum cırcle iın the eXt mornıng, however, NC of them
(Licentius) ımmediately has dısarmingly sımple answer ıt the
shedding GT leaves in these months of autumn-wınds m1g plug the
channel ıth folıage and StOp the water’s flow fIrom time time
until the er washes AWAaY the Jeave-plug (De ordine 1.3,7)hıs 1S indeed the kınd of reasonable explanatıon Augustine Was
lookıng for, and therefore he o0€s NOTL hesıtate Licentius’
eory Vısum est mihz probabile ALLU.: SC explanatıon] NO  - habenti,
confessusque SU. nıhıl INVENLSSE, CH. diu quaesissem CIa ıta
SC the ırregular water-flow ] (De ordine 3,7)

( Evans, Augustine Evil, Cambridge 1982, O3f.
The SaJme other early Augustinian wrıtings, De ordine 1S COmMpOse in “°Pla-

tonıc  27 INannerTr dıalogue. It 1Ss almost ımpossible decıde hOow much of the alo-
gue’s cContent and “Iınk and frame” STOTY Can be consıdered be hıstorical in strıct

In an Y CasSC, symbolıc and metaphorıc elements mıght have permeate: ‚ Ven
overlapped the historic nucleus vVC much inclined concede the episode.
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In spıte of the quick agreement, Augustine s tıny problem and
ıts solution o1ves WaYy 18 lengthy philosophical discussıon wıthın the
cıircle of frıends, that SOON transcends the parameters of the triggering
water-channel episode: why do disturbing things 1ıke the plugging of
water-channel happen al al1°? Obvıously, neıther the construction of the
channel, NO the plantıng of the NOT the autumnal shedding of
leaves WeTIC mean be Out for thıs unpleasant. On the CONLrarY,
everythıng seemed be disposed al ıts best The hannel Was

designed swıltly onduct sufficıent into the bathıng rOOIN,; the
leafy in the garden WEeEeIC planted in the hope that they would cast
cool hadows and perhaps bear Tu1lts; let alone the entirely agreeable
natural disposıtion that makes lose er follage in the autumn ın
order make place for He  S buddıngz in springtime68  CH. SCHÄFER  In spite of the quick agreement, Augustine’s tiny problem and  its solution gives way to a lengthy philosophical discussion within the  circle of friends, that soon transcends the parameters of the triggering  water-channel episode: why do disturbing things like the plugging ofa  water-channel happen at all? Obviously, neither the construction of the  channel, nor the planting of the trees, nor the autumnal shedding of  leaves were meant to be out for this unpleasant effect. On the contrary,  everything seemed to be disposed at its best: The channel was  designed to swiftly conduct sufficient water into the bathing ro0m; the  leafy trees in the garden were planted in the hope that they would cast  cool shadows and perhaps bear fruits; let alone the entirely agreeable  natural disposition that makes trees lose their foliage in the autumn in  order to make place for new budding in springtime ... (De ordine II  4,11).  Certainly everybody would admit that all this can be called well  disposed, and arranged in an orderly manner, and not without a  sufficient cause. And exactly this seems to be an important principle  that persists in spite of all open questions: we may not always  understand why something happens in one way or another (or why it  happens at all) in particular circumstances, v.gr. why the leaves of the  well-planted trees in an accurately designed garden should have  plugged the rightly constructed water-channel. Yet, Augustine and his  disciples of the Cassiciacum circle coincide in one thing: whatever  happens, there is an evident principle subjacent to all particular  difficulties of explanation any event or happening might raise. It is the  principle that nothing happens without a cause: Latent ista Sensus  nostros, penitus latent: illud tamen quod aggressae quaestioni satis  est, nescio quomodo animum non latet, nihil fieri sine causa (De  ordine 14,11). In a more apophthegmatic formulation (after a wordy  investigation of the problem), Augustine repeats this principle in I  5,14: nihil fieri, nihil gigni quod non aliqua causa genuerit ac  moverit.  3. The Background of the Episode:  — So much for now concerning the Cassiciacum-discussion.  What has been said so far is sufficiently revealing to venture the  following observations, before returning to the discussion Of _ the  causes of evil:  G. R. Evans is certainly right to say that (so far) the outcome of  Augustine’s conversation about the nightly water flow with his friends(De ordıne 1{11
4A11

Certammly everybody would admıt that all thıs Cal be called ell
disposed, and arranged in orderly MAanNNCeT, and not wıthout
sufficıent And exactly thıs be ımportant princıple
that pers1ists In spıte of all OPCH questi10ns: INAaYy not always
understand why somethıng happens in ONC WaYy another (or why it
happens al all) in partıcular Ciırcumstances, VT why the leaves of the
well-planted In accurately designed garden chould ave
plugged the rightly constructed water-channel. YELl Augustine and hıs
dıscıples of the Cassıc1acum cıircle coincıde iın ONC 1ng whatever
happens, BT 15 evıdent princıple subjacent all particular
difficulties of explanatıon anı y EV happenıng mıght ralıse. 1S the
princıple that nothıng happens wıthout Latent 1Ssta Sensus

nNOSLFOS, penttus latent: ıllud quod AQBTESSAE quaestion! SatLıs
esT, NESCLO quomodo anımum NOn latet, nıhıl FETT SINE CAUSA (De
ordiıne 41 In INOTEC apophthegmatıc formulatıon (after wordy
investigatiıon of the problem), Augustine repealts thıs princıple in
5314 nıhil 1er!, nıhıl g12N1 quod Anon alıqua genuertit
moverı1t.

The Background of the Episode:
SO much fOor NO concern1ing the Cassiciacum-discuss1ion.

What has een sa1d far 1S sufficıently revealıng venture the
followıng observatıons, before returnıng the discussıon of the
Causces of evI1l:

Evans 1S certamly MNg Sa y that (sSO far) the Outcome of
Augustine’s conversatıon Ou the nıghtly flow ıth hıs rTI1eNds
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in Cassıc1acum 1S typıcally Platonıc one'!© ıt 15 D1VO also of
OLUNUS phılosophy that everythıng happens striıctly accordıng
explainıng cCauses!'!. No ou Augustine brings princıple
pertainıng 18 the phılosophical denomination he consulted ın oOse
times of troublesome INquiry into the or1g1n of eval, readıng the
Platonicorum libri?®. And, ıt 1s ell known, it ll be the Platonıists
tenets the 1ssue that ateron WOUuU basıs for Augustine’s
further discussıion (and solution”) of the problem

Yet: 1ın there 15 much INOTE °Platonıc potentıial” thıs
Cassıcı1acum-episode. Regardless of the question of the told events’
hıstoric1ıty al closer o0k (whıch 1s the o0ok want PTrOPDOSC iın
thıs artıcle) ıt hard {O belleve that the water’s continual flow and
ıts ırregular dısturbing interruption shouldn’t ımply metaphorıcal
reference the Neo-platonic image of the perpetual outflow of
realıty, the an emanatıon from the first ell 1Spose and
flawless in ıts arrangement, but punctually obstructed and dısarranged
ın INManYy ımportant regards. An obstruction of the otherwıse perfect
emanatıon that identify ev1l. The fact 15 that urıng hıs time In
Cassıc1acum (and also CVCN earlıer), Augustine Was desperately
pondering the problem of evil,; of the defective Causes for thıs
Occaslıonal obstruction dısarrangement of the Platonically
spe  ng ontologıcal flow comıng from God and transmıtting g00d
eıng nNtio creatures BYy the WdY ıt 1Ss told, and ın 16 W of ıts
suggest1ive cho1ice of ımages and motifs, Augustine’s Cassıc1acum
episode COU ell be consıdered anecdotal maybe, ın the
of burlesque self-parodyıng pendant of hI1s “philosophical
sıtuation” In autumn 386 Wäas deep al nıg when he nNote: the bath-

10 Evans Cit.,
Ennead 11.1:.1,14-16 Ilepi ÖE TOV YLYVOLEVOV OVTOOV WEV QLEL, OQOU INVQUTNV Ö EVEPYVELOV NMOLOULEVOV 7  e KT  A OLTLOLC OAMNOVTO ASKTSOV YLVEOOAL, TO

”QAVaALTLOV OU NAPAÖEKTEOV KTA h1s ax10matıc nıhıil INe of the Platonists’
aCcCCount of realıty Call be traced back Plato’s 1MALOS (28 4{T) ILOLV Ö vun TO
YLYVOLEVOV U ALTLOU TLVOG EE AVAYKNG YıyveoOaL' NMOAVTL Yap AÖUVATOV XOPLCALTLOU VEVEOLV OYXEL. For the further hıstory and development of the aX10m, cft. Jan
Upsomer Carlos Steel, vıl wıthout P 1n Zur Kezeption der hellenistischen
Philosophie In der Spätantike (Eds Fuhrer and Erler), Stuttgart 1999, Za

12 Conf. VII 9,13 about the time in question: procurastı mıihrL B quosdam Pla-
ftonıcorum libros FAECA linZ2ua In atınum VETSOS,; and 111 233 quosdam lıbros
Platonicorum, QU OS Victorinus In atınam linguam transtulısset.

13 Neoplatonıic WaY of speakıng perfectly assimilated in De ordıne Chrıisti-
interpretation of realıty and the metaphors of the water-channel ep1isode: in

paragraph of the SadIille book, Augustine ets the whole world(process) “{110w out  z of
(GI0d
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water s irregular flow, and repeatedly OUT attention 1S drawn the fact
that ıt Was pıtch-dark: enım tenebrae (De ordine 3,6)
metaphor, INOTC probable than nOL, fOor Augustine’s sıtuatıon of
groping In the dark regardıng the problem of evıl!®: sıtuation that had
led hım into the obscurıty of heretical Manıchaeısm ıth ıfs beliıef of

ontological princıple of eviıl, which the Manıiıchees themselves
called tenebrae (cf. Contra epistolam Manichael In thıs
darkness of h1s spirıt, Augustine lays awake turnıng oughts and
quest1ons VeCeI in hıs mınd. It 15 of mınd the Church Father also

oOu in Conf. and ıt 15 known biographıical fact that ıt
Was exactly the unde-malum-problem Augustine Was rackıng h1s braın
ıth al the time 1in questi10n, G evigilassem de MOTE, LDSE
ACLIUS agıtarem QUUE In mentem NESCLO nde veniebant (De ordıne
3,6)

8 | chould fear all thıs could SCCIH be over-interpretation of
the chort De ordine anecdote 1f it wasn t  2 for certaın addıtional
stylıstıc indıcatıion. rather idiıomatıc clue that strongly speaks for

interpretation of the anecdote d glımpse Augustine allows into
hıs intellectual biography:

TOM (1cero’s De OffLCLLS NOW of ancıent Latın sayıng
that Was sed characterıise sıtuation of stagnatıon, of obstructed
continuatıon, where somethıng 1S ackıng, where ONMNC fınds
oneself 10ss: 1C haeret aqua.' The proverb apPpPCAars for second
time in Cicero’s wrıtings; also in Ouintum fratrem I1 S, ıt 1S clearly
sed CXPICSS personal resignatıon facıng unnerving problem
question: In hac mihtL AGQUA haeret; meanıng: “I quıte al
loss concerning thıs problem”. hıs wıinged word of the
Wate CXPICSSCS the perplex condıtıon of “being completely Out of
ne s  P depth” ıth the VC Samllc image Augustine cho0oses iıllustrate
hıs OW perplexı1ity when introducıng into the vexing problem of
efinıng evıl Dy of ellıng us the personal eEXPeEMENCE of the

Wa) flow in De ordine.

14 For tenebrae 1$ Bıblıcal metaphor for evıl well fOr obscured of
miınd: ct. the‚ of the ord ın Mt 479 John 8,12 and 12:46; cts 26,18 Ptr 289
308 others.

15 (T} Conf. VII HAA and DaSsSım. In De lıhero arbitrio Ia‚ Augustine confesses
Evodius that the question of evıl and ıts or1g1n had been the for h1s heretical
aberratiıon and that it Was only bDy God’s help that he alllc Out of ıt and could acquıre

{l}  S standpoımnt facıng the problem: cft. 19100 note
16 De OffLCLLS {I11 33 sed AGUQ haeret, Ul Aaıunt. IThe eXpress10n ul aıunt

sShows that the idıomatıc phrase AGUA haeret W as in proverbıial uUsScC al least al 1cero’s
times. (Generally, and ('1cero hımself admıts, De OffLCLLS indulges in proverbıiıal clı-
hes and commonplaces 10  S and then cf. De OfficILs
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Should ıt be possı1ible, then, that Augustine’s Cassıc1acum
ep1ısode of the plugged water-channel imıtates the proverbıal
expression? Or 1S the ep1ısode be en real bıographical
experience Augustine had In OT Ou the YCar 386° But in thıs Gase

why 0€Ss he tell 1t In such lengthy manner? Why should he make
such 12 deal” Out of it? As atter of fact, 1n COUuU be
facıng autobiographical experıence that putL together ıth the
simultaneous ex1istentıial sıtuatıon of the Church Father
retrospectıvely acquıred deeper symbolıcal meanıng for Augustine,
NOTL al east, MOST probably, by combıinıng ıt ıth the known classıcal
proverb::} By offerıng the reader thıs multıple ACCESS and VUPCH
interpretation of the De ordine diıscussıon oOu evıl, Augustine
ntends 18 play ıth the proverbıal 18910181 iın order {O
g1ve uüs succınct nsıght into decisıve MOMmMent of hIs spırıtual
bıography and phılosophical development the WaY he hought of 1t by
the time he De ordine.

TOM h1s Confessions, NOW that the solution Augustine
found (8 the unde-malum-question Was NOTL entirely hıs OW Rather,
Augustine Was put the for the MNg AaNnSWeI (whıch he W ds not
able fınd Dy hıs OW WILS by others whom he COons1ıders be
0O0OISs In the Confessions, the Church Father retrospectıvely
that It Was "unworthy person” who introduced nım the wrıtings
of the Platonists (and made them access1ıble {O hım) and em 1e6W
of the problem, 1eW he hımself W ds mMmutatıs mutandıs wiıllıng and
afterwards also definıtely go1ng adop on VII E13) In
Cassıcl1acum, 1t 18 Licentius, whom Augustine mMust confess that he

WOU ave guessed by h1ıs OW WwI1ts hat had caused the
water’s ırregular flow ıf 1t had NnOTL een for Licentius’ sımple
conJjecture of the clogging leaves 1ın the hannel nıhiıl
INVENLSSE, CÜU diu quaesissem CT ıfa (De ordine 37 Ihe
SaJille ıf WEIC the fundamental insıghts of the Platonısts the
problem of evıl that helped Augustine for hıiıs solution of dısquieting
phılosophical problem, it 18 Licentius In the metaphorıcally condensed
Cassıc1acum epısode who confronts Augustine ıth the eye-openıing
explanatıon and the Platonıc maxım of the ımpossı1bıilıty of causeless
events OT happenıngs (De ordine 3’ E} and A

17 The proverb’s etymological background mıght nOTt dıffer all that much TOM
Augustine’s prima factie somewhat trıte experiıence al (C’assıcı1acum. August Otto’s
conJjecture about the or1gın of the aqua-haeret-proverb p „Nach der gewöÖhnlıchen
Annahme ware dıe Wasseruhr denken, doch könnte auch das auf den Feldern
sSstehende Wasser, das nıcht ablaufen wiıll, dıe Quelle der Redensart SCWECSCH seın““ (Die
Sprichwörter Un sprichwörtlichen Redensarten der Römer, Le1ipzig 1890, 32)
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And there 15 stil] another CONSPICUOUS po1n 1{8 the Cassıc1acum
epısode and the WaY it 1S told The careful reader of De ordıne ıll
ote aC1 chıft In Augustine s formulatıon of the meditated question
between the beginnıng of the water-channel ep1isode 3,6) and 1ts
thematıc conclusıon 5,14) hıs corresponds philosophiıcal
ınsıght Augustine underwent oOu the YCal 386 and WOU ponder
and DUrSUC for the rest of hI1s ıfe And thıs chıft Can easıly be traced Dy
Augustine’s choıice of words ın the Cassıc1acum anecdote, and the
crucı1al nsıght that has brought ıt oOu Can easıly be deduced from the
varıatıon in style that ets the vocabulary of the inıtıal question iın De
ordıne 3: Cr ıfa esS. (the question Augustine found AaNSWeT to)
dıffer irom the choıice of words Augustine’s question1ıng ı1splays
the WaYy owards poss1ıble solution: it 1S the oborirı 3,8), the fierı
3,81), the g12N1 and mover. 5:1:4) Augustine 1$ concerned about NOW,
the SrOW1Ng, the realısatıon. the accomplıshment OT the comıng Ou
of thıngs, OT rather of sıtuations states of affalr.'®

It 15 another correspondence ıth Augustine’s inner
biographical development that 1S expressed in thıs semantıc in De
ordine: Dy the time he reached the Cassıcı1acum-stage of hıs
philosophıcal OORCEIN ıth the Platoniıcorum librı and the entire
aton1c Ssystem, Augustine had gradually dismissed hıs Manıchean
pOos1t10NSs and attıtude that had formerly made hım PUISUC the or1g1n of
evıl in the for SOINC ontıic quantity, for entity an y
substantıal eing whatsoever that could hıs explanatıon

Meanwhıle, he had acquıred another philosophıcal attıtude
owards the problem he had een strugglıng ıth for long and in
aın An attıtude that opened the WaYy for interpretation of evıl
understood obstruction OL dısarrangement wıthın the elıcate
dynamıcs of realıty, of 1fs flowıng System of interrelatıons and
interdependencıies: the solution for the problem of evıl 0€Ss nOoTt he
wıthın the sphere of eing, ESISIE, ıt mMust ave dawned upON Augustine
al SOINC time around 3806, but in the realm of comıng-to-be, of fzerı and
gignL” Just the nıghtly obstruction of the water-f11ow in
Cassıc1acum had explanatıon In ‘“ontological” defect, in defect

18 The lıterary style of the whole PasSsSagc ıf it WEIC imiıtatiıng the water-chan-
ne]l anecdote Dy rhetorical 1S in iıtself breakthrough that OVEeTCOMEKE: 1N-

t1C clog and o1VveSs free WaYy sei of actıve, dynamıc verbs and formulatıons 1n
Augustine s 1ICW found WaYy of explaınıng hıs vexing problems concerning vıl

19 Whiıch brings back in roundabout WdYy Evans’ interpretation, who a1sSO
not1ces ıimportant change in Augustine s setting of the Samnle old question: ‘“The
ımportant ord 1$ here 'happens’. He 1S discussıng, nNOT statıc order, but order of
events’”, eic (op. CI 94)
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of thıngs in theır VELY eing (of the water-channel, of the rees., of the
9 etec.): but in the flow and interrelatıon connection of events
the autumnal alteratıon of nature, the eafıng of the In the Wwı1nd,
the mMmovemen of the E} eic

SO let us fınally retiurn the diıscussıon ıIn the School of
Cassıcı1acum ET L1NOIC the cConversatıon has meanwhıle eached
po1in where the “order of all thıngs” has become the 1SsSuUe (De ordıne
5,14) hıs orderly System of beings call Creation 1S all-
embracıng, work, and 200d, d paragraphs 15 of the Sa|mıe

chapter AdIiIc quU1C 18 explaın. And thus the Sdllle old question
under decıisıvely l  < prem1se. (G1iven that the entire realıty 15 firom
God an entirely in order the WadY He reated ıt how 1S
dısarrangement dısturbance of thıs orıginally 200d unıversal
balance of al] thıings poss1ible”? In short 181011 °hOW Can evıl be‘?”” 15 the
question be as ıIn order obtaın satısfyıng aNnSsWCeL, but °“how
OBS evıl COMeEe about?”. It 1S the long-Known unde-malum-question
Augustine eeils compelled to ralse HCO LNOTC al that po1ın of De
ordıine. What 1S 13  S in the question thıs time, 15 the irom ‘4t0 be”
( “t0 COMMIC about  27 evıl has (O be explaıned wıthın dynamıc
correlatıon of substances and even(ts, ıt has be and only Caln be
explaıned dynamıcally arısen. eifect Augustine sticks hıs
prem1se of the corruptio-boni-thesıs that evıl cCannot ave
UutOonOmMOuU ontologıcal Status, cannot be substance, not eing ın
ıts OW MNg Rather, ıt 111 only be definable ASs faıled obstructive
relatıon of ontologıically UtOoNnNOMOUS (and therefore naturally 200
naturae eIr sımılars, certaın good-warranting parameters of
Creatıion, and MOST of all fo the SUMMUM hbonum.“

OoOme Concluding Remarks (and Or Outlook):

On ese few aDCS, ave trıed ShOW how 1n that prıma
facıie unconnected bıographical acts, self-observatıon posteriorl,
Augustine s interpretatiıon of h1ıs OW inner development, and Latın
wıinged word, worked together form much-tellıng lıterary setting
for Augustine s De ordine. IThe ınk-and-frame of the 1alogue
par of 16 1S hat ave called the Cassıc1acum anecdote) Can

thus be read INOTEC than ONC interpretatory evel: OT wanted

(1 also Evans S {a “In AIl y CasSC, it 1S clear that el begın OW
for the poss1ıbıilıty of change and MOvemen! In the unıverse, the problem of evıl takes

DNDCW dimensı1ıon. We ATC Jonger concerned ıth the crude Manıchean not10on of
‘terr1ıtory' f eviıl, but ıth actıve force, ıth the WdYy vıl brings about events”

(MYy ıtalıcs)
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In hallow WaY of readıng, it 15 Just 1Ce though Dy modern
Standards nOot all 1070 wiıtty openıng and Iramıng for the phılosophıcal
1alogue, INEIC introduction the SC VGL OpI1C of Creation’s inner
order and the possı1bılıty of ıts understandıng. But the sımple fact that
the trıte water-channel epısode should be trıggering ın-depth
discussion of the entire WOT order should be callıng OUT attention
ere must be INOTEC {O ıt than ıt 1Irs sıght, and ere surely

Understandıng Augustine en (ıf nOoTt always) requıres
multıple-leve readıng of hat he wrıtes al least far hI1s
bıographica works anecdotal allusıons dIC concerned. By WaYy of
the chort and somewhat awkward Cassıcl1acum anecdote, ave TIEe:

demonstrate hat 1n COUuU be adequate interpretational WaY
of readıng Augustine. cshould 1ke venture the Statement that much
of Augustine’s bıographıca. materı1al COU (and should) be read in thıs
WdYy ome of the moOost troublesome problems of interpreting
Augustine WOU APDPCAaL in entirely dıfferent 1g Just want
mention [WO of them the much commented upON theft-epıisode of
Conf. H. and the question of the Church Father’s inner relatıonshıp
his mother, Onnıca. Especı1ally the latter ONC has become thorny
and LNOTEC en than nOTL completely (V.gT. psycho-pathologıically)
m1ısunderstood problem of modern Augustine-exegesı1s. oroug
multıiple-leve readıng of the Confessions in the style ave TIeE
PTIODOSC ese ıth the example of the Cassıc1acum-anecdote
WOUuU MOST certainly discover Augustine’s bıographica. of
hıs relatıonshıp onnıca ep1sodic cıpher metaphor for hIis
inner relatıonshıp (n INS of dıstance, etrayal, forg1ıveness,
approx1imatıon, lovıng acceptance, ete.) towards hıs Church, i 6S he

reborn in baptısm ° Jlate  27 Christian MUuUStT ave felt and
recogn1ısed 18 be hıs Ssecond, spırıtual mother. Mater Ecclesia, by the
time he hıs Confessions. In thıs Context, cshould ıke OuUC
Just ONC of MNan Yy poss1ıble examples: In Conf. 11 3, Augustine
incıdentally ets NOW that h1s mother sed 18 be vVeCLIYyY glad about
hıs studıes of (pagan academıc lıterature She hought, he relates,
that thıs WOUuU NOTL only do harm hıs spırıt, but rather brıng hım
(the pagan!) NCAaTICT (O (G0d by inquırıng into truth ake thıs
bıographıca glımpse combıined ıth 4“-century abomiıinatıon of
lore SUOTINC Christian denomınatıons propose and attacke: ıth

For thorough discussıon of the theft-motift in Conf. {{ c1. chapter 24 of
forthcoming book Unde malum.
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staunched sola-scriptura-princıiple“, the ONC hand, and ıth the
OrTrtNOdOX Faıth’s usage of Ancıent wısdom (phılosophy, above
all) for ıts OW theologıca purposes“” the er hand hat
multıple-leve readıng of Augustine’s short reference hıs mother’s
eNCOUragemenNntT of hıis tudıes Can ShOwW, 1s not only contingent,
perhaps EVEn nostalgıc, informatıon Ou the lovıng 4 1U and almost
provıdentia. wısdom of onnıca in raısıng her SON, but certamly also

plaın allusıon other Church’s standpoıint cConcerning
W1sdom; namely, that Ancıent hought, phılosophy and academıc lore,
though agan, Can be successfully sed in the propagatıon,
explanatıon, and understandıng of the irue al and C VB Cal be
route T1stıian al

By thıs WdYy of readıng the Church Father, should lıke ArSUC
by WaY of conclusıon, then, WOU do nothıng else but follow
Augustine’s OW exegetical me allowıng metaphorical
allegorıcal text’s  7 CONTteENTS wıthout al the SdIlle time denyıng
1ts hıstorıcıty, ıts ad-Iıitteram OT “factual” COrIrTrecCctiIness

Regensburg Chrıstian SCHAFER

D After all, for Man Yy crıtics of phılosophy and above all of Platonısm, the
so-called “EAMNVLOLOG Was nothıng else but ONC of the standard-heresies Chrıstian
could INCur In; for excellent study of the problem ci. Suchla, Verteidigung
eINeSs platonischen Denkmodells einer chriıstlichen Welt, Göttingen 1995, - 17 and
for exhaustive bıblıographical lıstıng of publıcatıons the question of Platonısm
in early Chrıistian theology cf. hid. note 19

23  X Just lıke Israel used and took ıth it the ireasures of Egypt in the Exodus,
Augustine SaysS in De doctrina christiana 1{ 40,60

24 De Grenesı ad litteram 1L 3d: De utilitate credendiı 3,5 De doctrina chrIiSs-
f1ana I1 and 1Ö:; eic


