
IHE CONCILIATION AND FREFE WILL
JTAN’S 13 REVISTITED

Cassıan’s [WO MOST s1ıgnıfıcan works, the De INSELULLS 0_
hiorum and the Conlationes, form complete code of primitıve 1Nas-
ticısm! OCcCIrına and practic SUTMMNMAa IC Was be equalle
In monastıc lıterature.

The De INSTLLULLS coenobiorum, wriıtten between 419-4206, 1S
made of [WO parts the first OMNEC (books 1-1V) describes the er-
nal 1ıfe of the monks, that 1S the monastıc and lıturgical instıtutions
that (C’assıan Sa  < the eastern monks, especlally in ZYDPU; the
second part (books N® eals INOTEC explhicıtely ıth the spırıtua
and inner 1fe of the monks and ackles the of the e1g prin-
C1pa Vices2 and the WaY of Mghting hem The struggle agaınst the
vices, aımıng al the purıfication of the soul in 1e W of the contempla-
t1on of God, 1S made possıble by the cenobiıtıic discıplıne 1C CON-
stitutes the ascet1ic framework wıthın 1C the Vita actiıva, VIZ the
actıon exercıised uUuDON ne’s  7 self, 1s 1ve'! Ouf Once thıs task of purıfi-
catıon has een accomplıshed, the monk Can gaın ACCCSS {O the Vıta
contemplativa where the ea framework 1S NO represented by her-
mitıic 1ıfe And it 15 Ou the Vita contemplativa (’assıan Says-
that the Conlationes, 16 constitute hIis MOSstT importan work,
ATre all Oou They present, in dıalogıical form*, the inlustrium
palrum scLientiam doctrinam)>, eachıng that (assıan hımself
had assımılate' 141e in ZYDpU, but IC he certamly elaborated
the basıs of hıs personal CONVvVıIct1OoNs and experience®,

CT 'Aassıen Jean, In TAC 90. 1825:; SIEWART,
ASSLaAN the Monk, Oxford, 1998, 29f.

See
€ F CASSIAN, Praef. (to Conlationes 1-10) 3 4 E 175576
Generally speakıng, the style 15 that of the classıcal dialogue erotapokrIise1s

(question and AadAllSWeTl SessS10N SCC DORRIF-H DORRIES, Erotapokriseis, In
RAC (1966) 3472-3 70 Most of the conversatıon In the Conlationes begın ıth
question d topıc that Cassıan and his friend (Gjermanus submuiıtted the Varı0us
elders who dIiIC in fact the real speakers.

CASSIAN, Conlationes 1:7.:30, 5 E 283
What 18 certaın 18 that “(/ass1ıano intendeva dottrine monastıiche,

d’orıgine princıpalmente eg1izlana. Tuttavıa 1NON S1 dice PCI C10O STESSO che quel
che da Cass1ıano C1 1eN presentato, TaCcCONnTLaTLO rıfer1to, S12a SCIMPIC quel che eglı ha
udıto VIiSto nella Sua dımora In Egıtto. Prıma dı PCI uUuNO che SCI1ve dopo 1rca
vent1 Nnı 1ON sarebbe facıle ricordare solo il sentito de1 monacı Eg1zlanı

)7 secondo, bısogna CNSaAIC che la materı1a che egl1 C1 a7 elaborata In un forma
{[utta personale, pCT CI1O anche 9l pensiero 1VI rıprodotto DUO P molto probabılmente
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The Conlationes WeTC wriıtten in ılleren per10ds, rangıng
from 425/426 4787 The 1Irs (1-10), which reports the eaCcN-
ıng of the athers of the ese of Scetis W das me be continua-
t1on of the De InStitutLs coenobiorum. In po1in of fact thıs 1Irs ser1es
of conferences Was devoted Castor, the bıshop of Apt who had
commı1ssioned the De INSELCULLS coenobiorum. However, Ssince Cas-
tor’s ea had Occurred in the interım, Cassıan dedicated the 1Irs seft
of conferences the bıshop  S brother, Leontius, and Helladıus
The second of conferences 1-17), dedicated O Honoratus and

ha subito modificazıon1 erZO, NON S1 deve che alcune Collazıonı
SONO semplıcemente programmatiıche: hanno 10€ una determiıinata posizıone da
chlarıre da dıfendere” (5 MARSILIL, (LOVvannı C(C’AsSSIANO ed Evagrıo. oOottrına sulla
carıta contemplazione (SA, 5 * Rome, 1936, 79)

The wrıting of the Conlatiıones has been sually placed in 4725-426 (cf. C:g
C’assıen, In DHGE 11 |1949] 9-13 1331 In 476-4727

(1 PICHERY, Introduction, In JEAN CASSIEN., Conferences/1, 42,
followıng the tradıtional assumption that Honoratus had been elected bıishop

of Arles In 426, and relyıng the piece of informatıon g1ven bDy assıan in the pref-
ACC the thırd and ast ser1es of hıs conferences where Honoratus 18 addressed
bıshop: *beato ep1SCOpO142  D. OGLIARI  The Conlationes were written in different periods, ranging  from 425/426 to 4287. The first group (1-10), which reports the teach-  ing of the fathers of the desert of Scetis was meant to be a continua-  tion of the De institutis coenobiorum. In point of fact this first series  of conferences was devoted to Castor, the bishop of Apt who had  commissioned the De institutis coenobiorum. However, since Cas-  tor’s death had occurred in the interim, Cassian dedicated the first set  of conferences to the bishop’s brother, Leontius, and to Helladius.  The second group of conferences (11-17), dedicated to Honoratus and  ha subito modificazioni (...); e terzo, non si deve omettere che alcune Collazioni  sono semplicemente programmatiche: hanno cio& una determinata posizione da  chiarire e da difendere” (S. MARSILI, Giovanni Cassiano ed Evagrio. Dottrina sulla  caritä e contemplazione (SA, 5), Rome, 1936, p. 79).  7 The writing of the Conlationes has been usually placed in 425-426 (cf. e.g.  M. CAPPUYNS, Cassien, in DHGE 11 [1949] 1319-1348, c. 1331, or in 426-427  (cf. e. g. E. PICHERY, Introduction, in JEAN CASSIEN, Conferences/1, SC 42, pp.  28-30), following the traditional assumption that Honoratus had been elected bishop  of Arles in 426, and relying on the piece of information given by Cassian in the pref-  ace to the third and last series of his conferences where Honoratus is addressed as a  bishop: “beato episcopo ... Honorato ” (Praef. to Conlationes 18-24, SC 64, p. 8).  Howenver, if we accept as genuine the reading of elladium of MS Parisinus nov. acq.  1449 containing Prosper’s Ep. 225, instead of Hilarium (see infra in the text, pp.  154-155), we may be confidently led to believe that the bishop of Arles Elladius or  Helladius (since elladius is probably a scribal contraction of Helladius, we shall  always use the latter’s spelling) and the Helladius who is mentioned twice in Cass-  ian’s Conlationes (a first time as a hermit and a second time as a bishop) are the same  person. That being the case, we could then date the different sets of Cassian’s Con-  lationes with a high amount of certainty. In fact, when Helladius (who would have  become bishop of Arles at the end of 426) was mentioned in the Preface to the first  set of Conlationes; he was still an anchorite and was called frater (“sancte frater Hel-  ladi”: Praef. to Conlationes 1-10, SC 42, pp. 74-75), which means that Cassian must  have ended his Conlationes 1-10 by 426, before Helladius’ election to the see of  Arles. Besides, in the same year, the bishop of Apt (419-426) Castor had died (cf.  R. VAN DOREN, Castor, in DHGE 11 [1949] 1455-1456, c. 1455; G. BARDY, Cas-  tor, in Cath. 2 [1949] c. 623; G. BATAILLE, Castore, in BSS 3 [1963] c. 941), which  is why this first set of conferences was dedicated to Leontius (probably the bishop of  Frejus [419-432/33]: see O. CHADWICK, John Cassian, A Study in Primitive  Monasticism, Cambridge 19682, p. 38; CH. PIETRI, Roma Christiana. Recherches  sur l’Eglise de Rome, son organisation, sa politique, son ideologie de Miltiade ä  Sixte III (311-440) (BEFAR, 224), Rome, 1976, T. II, p. 1037, n. 1) and to Helladius  and not to Castor, as Cassian had originally intended (cf. CASSIAN, Preface [to  Conlationes 1-10] SC 42, p. 74). The second series of Conlationes (11-17) ought  instead to be placed during the time of Helladius’ episcopate (in 427), since in the  Preface to this second collection Cassian speaks of him as having become episcopus  (“sanctis Helladio et Leontio episcopis”: Praef. to Conlationes 11-17, SC 54, p. 99),  whereas Honoratus is addressed as abbot (“ingenti [...] coenobio praesidens congre-  gationem ”: Ibid., p. 98). The third series of Conlationes must have followed the secondHonorato > (Praef. Conlationes 18-24, 64, ö)
However, if aCCeptL genulne the readıng of elladiıum of MS Parıiısınus NO  < ACY
1449 contamıng Prosper’s Ep 223 instead of Hılarıum (see infra In the teXL,
54-155), MaYy be confidently led believe that the bıshop of Arles Elladıus
Helladıus (sınce elladıus 18 probably scr1ıbal contraction of Helladıus, chall
always UsSsec the atter ’s spelling) and the Helladıus who 18 mentioned twıice ın ass-
lan’s Conlationes (a fırst time hermit and second time bıshop) dIiC the Samec

CrISON. hat being the CaSC, could then date the dıifferent seifs of Casslan’’s Con-
atıones ıth hıgh amount of certaıinty. In fact, hen Helladıus (who would have
become bıshop of Arles al the end of 426) W as mentioned In the Preface the first
set of Conlationes. he Was still anchoriıte and W as called frater (“sancte frater Hel-
ladı"”: Praef. Conlationes 1-10, 4 E 4-7 which that assıan must
have ended hıs Conlationes 1-10 Dy 4206, before Helladıius’ election the SCC of
TIeEsS Besıdes. in the SAalillec VYCAalL, the bıshop of Apt 9-42 C'astor had died (cf.

VANN, Castor, in HGE 11 |1949|E 1455; Y, (‚ AS-
LOT , in Cath 623 Castore, in BSS 941), which
1S why thıs fırst set of conferences W ds dedicated Leontius (probably the bıshop Oof
FreJjus 9-4 SC John C’assıan, UdY In Prımuitive
Monastıcısm, ambrıdge 38: MEIRL Roma Chrıstiana Recherches
SUr l’Eglise de Rome, SonNn Organisation, politique, SN ideologie de Miltiade
ıxfe HI (.  1-4 (BEFAR, 224), Rome, 1976, H. 1037 and Helladıus
and NOL Castor, assıan had originally intended (cf. CASSIAN, Preface |tO
Conlationes 1-10] 4 $ /4) The second ser1es of Conlatiıones (11-17) ought
instead be placed durıng the time of Helladıus’ epıscopate (1n 427),; SsInCce in the
Preface thıs second collection assıan speaks of hım havıng become ep1SCOPUS
(“sanct1is Helladıo ei Leontio ep1sCOp1s”: Praef. Conlationes 11-17, 5 E} 99),
whereas Honoratus 18 addressed (“ingentI coenob1ı0 praesidens CONSIC-
gatıonem 9  * Ibıd.. 98) The thırd ser1es of Conlationes must have followed the second
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Eucher1us of Lerins, contaıns the eachıng acquıred uriıng the IrS
per10d of Cassıan’s soJourn in SYpL, at Pannefisı. Finally, the 1r

of conferences (18-24) devoted the four abbots of Lerins
Jovinıan, Minervıus, Leontius and Theodor,. ecalls the themes of the
teachings ear al several stages of hıs STaYy in Egypt®

hether nOoTt ese [WO works of Cassıan, the De INSELLULLS
coenobiorum and the Conlationes, hıghlıght hıs vocatıon ASs reformer?

whether nNOTt they translate hıs clear intention of reformıng WEST-
! monastıc1sm!©, ıt 15 certamly the Case that he iıdentitied LOUL
monastıc ıfe ıth hat he personally SaW and experienced, CSPC-
clally in the gyplhan ese In these [WO works ONC Can indeed PCI-
cCelve h1s earnest desıre put hıs first-hand knowledge of monastı-
CI1SM, acquıred in Zyp and ın other parts of the eastern Church, not

only at the diısposal of Castor’s novellum monasteriıum of Apt, but
also at the servıce of er monasterles iın Provence. Cassıan, disc1-
ple in the ast and master In the West, dıd in fact conform and adap
18 western mentalıty and practice? the spirıtual of the desert
Fathers, transposing hat W as the essentlal of gyplıan and alestin-
1an hermıitıic ıfe into the cenobitic settlements of southern Gaul,
1C at the time (ıf ave belheve Cassıan) WEeEIC characterized
Dy A SOTIT of looseness (arbitrium), probably due the absence of
bındıng OTIINSs and regulations!*.
OMNC shortly after for ın the Preface the second set of Conlationes assıan had TMEN-

tioned another collection of conferences which he W as presumably already
working (“septem alıae conlatıones, quaC ad Sanctios quı in Stoechadıbus consıstunt
insulıs emittendae SuUunt fratres, desideriıum ut arbıtror uestr1 ardorI1s explebunt”: Ibid.,

99) poss1ıble date for thıs thırd serl1es could therefore be 428, namely er Hel-
adıus’s eal and the election of Honoratus of Lerins the SCC of Arles who, iın the
preface the third collection of conferences 18 reported havıng already become
bıshop (see DV in thıs Samllec note)

See VOGUE, Pour comprendre 'aAssıeEN. Un survol des Conferences, in
€ °Ciist (1977) 25027772

O8 COLOMBAS., FEl MONACA. primıitivo. Vol Hombres;, hechos, (OS-

tumbres, INSELEUCLONES BAC, 351); Madrıd, 197/4, 25
“Son PrOgTamMmMc monastıque etaıt audacıeuxX el precIs: reformer le monachisme

occidental, qu ' ıl critique volontiers, Dar le reftour eclaıire AUX tradıtıons des m
apostol1ques ab e XOrdio0 praedicationts apostolicae tOut adaptant ]’austerite des
T1IENTLaUX dUuX exigences particulıeres de 1’Occident” Aassıen
(Jean), CLE “ Personne na autant quC u |Cassıan| contribue la formatıon

developpement du monachısme occıdental 28 Les MOILNES de l”’ancienne
France [periode gallo-romaine el merovingienne| Z Parıs, 1906, 50)

CASSIAN, De INSELLULLS coenobiorum, Praef. 9, 109,
Ibıd Praef. 87 109, 61 quı1d forte NON secundum m malorum

antıqu1ssıma constitutione fundatum, sed PTO arbıtrıo UN1USCU1IUSqUE instituentis
monasterium ue] demınutum uel addıtum ın Ist1is regionıbus conprobauero, secundum
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Such actıon Was g0o1ng influence in VEILY partıcular WadY
the growth and coordıinatıon of estern cenobıtısm and, indeed,
constituted (assıan’’s intuıtion!>, 1G DaVC O hı1ıs monastıc
lıterary work paramount importance. In thıs ın fact, Can

truly regar hım the organızer of western cenobıitiısm before
St Benedict!*, and NnOot only because he contrıbuted ıts develop-
ment the legislateur eft le peintre)> of monastıc ıfe in southern
Gaul, but also already hınted because of h1s capabılıty of aCTt-
ıng porte-parole!® of eastern monastıcısm, 1ALsSON exception-
nelle! Bindeglied!® between it and the monastıc WOT. of the
West!> Besıdes, h1is De INSELLUFLLS coenobiorum and Conlationes

Carl QUam uldımus monaster1orum regulam DCI uel Palaestiınam antıquıitus
fundatorum fiıdelı SCIIHNONC ue|l adıcıam uel recıdam, NCQUAQUAM nım credens rat1o0-
nabıilıus quı1pplam ue|l perfect1us nouellam constitutionem in OCCIduls Gall1arum
ıbus repperıre potulsse UYUamı ]la SUnt instıituta...”. 8 PRICOCO, L’isola del sSantı.
]l cenobio dı Lerino le orıginl del monachesimo gallico, Rome, 1978, O3f.

Hıs "grande trouvaılle”, it has been defined 'assien
(Jean), Cit.; See also “Redevenu cenobiıte par convıction, apres uUunNne longue
experlience de la VvIe solıtaire, 11 elabore la synthese des deux etats el jette les bases
spirıtuelles d’une reforme monastıque quı TOUVeTa SOI COUTONNEMEN dans | guvre
de Beno  1t  77

“Kassıan ist der oroße Ordner des abendländıschen Cönobitentums VOT
Benedikt” VILLER-K. RAHNER.,. Aszese und Mystik In der Väterzeit. FEın rı
Freiburg Br., 1939, 185

Aart C: 823
VOGUE. Hıstoire litteraire du MOUVementTt monastıque dans [’antiquite.

Vol monachıiısme latın, Parıs, 19906,
IN, Precıs d’histoire moOnastique, Tournal, 1956,
VILLER-K. RAHNER, Cit:. 186

“(assıen fut epOoque, le princıpal intermediaire entre 1’Orient el |’ Occı1-
dent 1 chercha Surtout, dans SCS Instıtutions, eitre la VvIe des Peres du desert la

des Gallo-Romains NAS compatrıotes” (J.-M Les MOLINES de l’ancıi-
NNe France, C:, 50) See also RIFFE, Saint Martın el le monachıisme
2Aaulols, INn Saıint Martın el SN mM Memorı1al du X VIe centenaiıre des debuts du
Monachıiısme Gaule 61-1961 46), Rome, 1961, 3-24, 1
Frühes Mönchtum IM Frankenreich. Kultur und Gesellschaft In Gallien, den Rheıin-
landen und Bayern Beispiel der monastischen Entwicklung (4 Bıs Jahrhun-
dert), München, 1965, 96, It 18 cdifficult A4SSCSS whether noTt the ascet1i-
cal/monastıc ıfe somehow already present in Gaul exercısed SOINEC influence the
monastıc ideas of asslan. Ihe communıties of Lerins and of the isles of yeres had
only been recently founded, but above al] they lacked the rich and first-hand knowl-
edge of Eastern monastıcısm which C'assıan possessed and thanks which he set ın
motion the monastıc renewal In outhern Gaul ISO saılnt 1ın s foundatıons of
Liguge and Marmoutıier, of almost half CeNLUrYy earlıer, represented (070 loose
form of monastıcısm appeal C'assı1an’s formatıon. They WEIC in fact LNOTC DaS-
torally aımed., SO  — of "semınarıum)’ reparıng monks that WOU. also g1ve theır
actıve contrıibution the evangelısatıon of the countrysıide.
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ave mposed themselves SInCce eIr appCAraNCcC classıcs of
Christian spirıtualıty. And eır influence has nOTt only een incalcu-

iın western monastıcısm, 1e be altfecte: in V PDIO-
Ooun and Jastıng manner*“°, but has a1sO een felt in enduring
and impress1ive WaYy hrough the centurles iın the western Church

whole21.
mong the Varıous aspects of 1stıan hought where Cassıan

W as MmMOoOst influential in Gaul, urıng the 5th CenturYy, mMust mention
hıs doctrine of Agaınst the background of the ascetical 1ıfe of
the monastıc communities, motivated by pragmatıc and masculıne
spirıtualıty resting the ea of the monks of the ecse h1ıs VIEWS
’ and SO of rehabıilıtatıon of the free wiıll, must be SCCH

both in the 1g of the influence of eastern eology upon whose
perspectives C'assıan heavıly epends and d reaction SOINC

extreme conclusions drawn Dy Augustine s OW eology of
oug they cshowed respect and payed homage O Augustine

and hıs works, it 1S above al] ıth the circulatıon of the De COTTED-
Htione el gratia that the monastıc communitlies of Marseılles and
Lerins WEIC unsatısfied22. They COU nNnOot ıth hıs theorlies

Their readıng and assımılatiıon 111 be warmly recommended, for instance, Dy
NURSIA, Regula monachorum 4233 and 733 132. 584

and 6/2 *. sedeant in uNnNum el legat NUs Collationes uel VUıtas atrum  LE
. dıcta uCcSPCIA DAaruoO interuallo 190104 accedant ad lectionem Collatiıonum. * "Nec
NON ei Collationes atrum el Instıtuta el Uiıtas OIUu quıd alıud sunt n1Is1 bene
uluentium ei oboedientium monachorum instrumenta ulırtutum ?”. See also KAS-

De institutione dıvyınarum liıtterarum “C’assıanum presbyterum, quı
conscrıpsıit de Institutione fidelium monachorum sedulo legıte, ef 1benter audıte” (FE
0, 144) Moreover, d! Rousseau points Out °T’he Institutes and Conferences
stand complete and entirely lıterary creati1on, exerting upDON theır readers the
influence of rule of lıfe For thıs reason, the study of early monastıc hiıstory eaches,
ıth Cassıan, pomnt de depart, rather than conclusıon“ Ascetics,
Authorıty and the Curch In the Age of Jerome and AaSSLAN, Oxford, 197/8, 236)
FOor brief OVerVIEW of the influence exercised DYy ('assıan s ork upON western

monastıcısm, SCC John AaSSLAN, Cl 1950, Ind ed 1968, 148-
162; Assıen (Jean), Ci.: OLPHE-GALLIARD,
Aassıen (Jean), In DSp (1953) 214-276, 26/-27/4; STEWARI, C

See OD art C: 1825 appuyns ‚VCIl COMPATCS ('assıan’s influ-
11ICC that of SOTI1IC Church Fathers “Pa.r la profondeur ef la perennite de SOM influ-
CNCEC, 11 appartıent petit STOUDC de Peres Ooccıdentaux quı Oont marque d’une
empreıinte originale la vIie de L’Eglıse, les Jeröme, les Augustin, les Gregoiure le Grand”

'assıen (Jean) CH..
See, fOr nstance “Sed plane ıllud facere DNON debeo, quod dicant tuam SadilCc-

ıtatem hOC eEXCEePILO in factıs ef dictis omnıbus admirarı ” (HILARY, ED 226.,9, CSEL
5 E 479) assıan’’s NeCcAasSC wıth Augustine’s VIEWS Can be immediately
Iınked hıs reaction the De correptione el gratia, but clearly thıs conclusıon WAas

reached also thanks the knowledge of Augustine’s earher works,. where SOTIIC of
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predestination and iırresistible In fact, the WaY Augustine had
explaıned predestinatiıon and salvıfıc 111 Was regarded Dy
them unhıinging the VC Fralson d  SA  etre of eır MmONnAaStıIıca vivendiı
forma, that 15 the ascet1ic efforts aımıng al acquırıng virtues and 1NeCeTI-
Its 1le strıving for perfection?3. The VC fact that DEISCVCTANCE Was
consıdered DYy Augustine purely dıvıne gıift, Drovoke deep
uneasıness in the monastıc envıronments of southern Gaul, where the
necessity o$ actıve and unceasıng partıcıpatıon of the ll in the
PIOCCSS of salvatıon W as consıdered be the Or and where
CONvers1ıon Occurrıng in the ast mMOoment of ne s  ? 1ıfe Was, the CON-

LTarY, regarded ıth Susp1c1on and consıdered ineffective24 Further-
IMNOTC, the eOrY of predestinatıon, together ıth restricted VIS1ION of
unıversal salvatıon, Was suspected of eadıng fatalıstic attıtude
and of lnertlia. It 15 NOT surprısıng then that such iıdeas dıd
StIr the mınds of people who WeIC sed ıng pragmatıc
virtues the a1m f eIr dally lıfe2>

15 agamlnst thıs background that Cassıan, CONSCIOUS of hIis SPIr-
iıtual authorıity, STan Out ASs the MOST outspoken representatıve of the
monastıc mılıeu of southern aul and Its uneas1ıness OUu the QUCS-
t1on of Iraces of thıs question Can be OUun ere and ere in
both his De INSELTULLS coenobiorum and Conlationes, and above al]l In
the Conlatıio 13

AND FREFEF WILL JAN’S INSTITUTIS
COENOBIOR AND CONLATIONES

At the VCLY beginnıng of the second section of the De INSELCULLS
coenobiorum (books 5A42 Cassıan affırms that the first Step for
monk endeavourıng reach perfection consıIısts In engagıng hımself
In ‘psychomachy’, that 18 In 1ghting agamlnst OSse Pass1ons 1C

these thoughts began CMCTSC. The De correptione el gratia Must indeed have COIMN-
stituted the “'immediate‘’ u  r the proverbıal STa W that broke the camel’s aCcC

"Leur intention profonde est de defendre la legitimıte de leur effort ascet1que,
menacee leurs YCUA les CONSeEqueENCES extremes des theor1es augustiniennes”

Semipelagiens, in D5Sp (1990) 556-568, 559) Partnershıp
between diıvine and human 11l 1C they had always hıtherto taken for granted
Was in danger of being undermıined’” REES, Pelagius. Reluctant Heretic,
Woodbridge, 1988, 105)

S:ED 49 50, 431€: LEO I1HE GREAT, ED 108,
54,

See also., thıs regard, PROSPER, ED (to Rufinus), 77-90
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dIiIc iıdentified ıth the e1g princıpa V1Ces26. Man must recognıze
them, SCC hat they caused by and fınd the Just remedies In order

them
Most interesting for 1ts OCctIrına ımplications 18 the WdY (ass-

1an eals, ın the welfth book of the De INSELULLS coenobiorum?! , ıth
the ast of ese princıpa. vices, the SDIUFLIUS superbiae. TOM the
chronologica) pomnt of VIeW, thıs 1CcCe 1IrsS In fact, Lucıfer’s fall
and hıs banıshment from heaven WEIC due hıs superbia, for he
eileve that the perfections he possessed WeTiTeC NOTt the result of
gratultous gıft gratia but pertaıned h1is vVC nature Consequently,
he W as convınced that he COUuU PTOÖOCUIC by hımself and en]Ooy perfect
virtue and eternal bliss merely by trusting In hıs OW free 1ll (Eberi
scilicet arbıtru facultate confisus?®), Lucıfer stands Ouf negatıve
example O Ian who, wrapped d he 1S in the fragılıty of hıs flesh,
experlences the eed for mercıful protection and the ımpossı1bıil-
1ty of reachıng Ouft for perfection Dy of HICI uman efforts. 1Io
STITESS thıs pomn (CCassıan quotes ONMNC of the sentences which WeTEC also
dear Augustine: Ouid habes quod AOon accepisti? Or

The ep1ısode of the robber who W as hanged ıth Jesus Cal-
Va and W as saved after hıis ast mınute repentance, ShOws the role
played by in the work of salvatıon, beyond Anı y human
merits whatsoever>0. On the other hand (’assıan 15 al paıns avo1d
devaluatıon of human efforts On the arY, basıng hımself the
tradıtiıon of the Fathers, he affırms that and AdIiIcC

They gastrımarg1a gulae concupiscentla fornicatıio Ilargyrıa
quarıtija Ira trıistitia acedia anxıetas S1ve taedıum cordis cenodox1a
ana SCUu inanıs glorıa S) superbia (cE CASSIAN, De InNStLULLS coenobiorum 5,17
109 190) SUMIMATY of these eıght VICES Can be OUnN: INn Conlatio Sera-
p10n), 42 188-217 hıs 1st of VICES 18 probably taken from

De OCIO VLIELOSLS cogitationibus, 4U, work which, in
ıts turn, Was influenced Dy Orıgen: SCC L’origine de la theorie OFL-
entale des hutt peches CAPIIAUX, In (1933)-Iso the influence of
Sto1c1ısm OUg! be en nto aCCOUNLT, especılally hen assıan eals ıth ““the
connections between ethıcs and anthropology that mark the or1gınal StO1C posıition.
He 18 interested ın the genesI1s and dynamıcs of the Vices, the virtues and the passıons

ell In practical guldelınes for applyıng ethıcal princıples in daıly ıfe assıan
has earne much from O1C psychology and Casulstry alıke” COLASIL. The
StO1C Tradıtion from Antıquıity the Karly Mıddle Ages Vol StOLCLSM In Christian
Latın Thought through the Sıxth Century, Leıden, 1990, 115)

See „John ASsSsSıaN Grace and ree Will Wıth partıcu-
Iar Reference Institutio A AN Collatio AIII, in (1977) Da  ©O

CASSIAN, De INSELCULLS coenobiorum 12.4:; 109, 454
Ihid 12,10,

( Ihid. ’  D 464
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accorded those who labour and strıve for perfection?!. In er
words, 15 ready intervene and ead perfection ose
who implore, who AOC and seek Dy of theır g00d Wıll, for

15 present ımpart all] ese things ıf only UT g00d 11l affords
hım the opportunıity>?. The latter then retaın nıt1lal actıve
W independent from graceful actıon.

Sınce the Conlationes WeTC mean be “the indıspensable
complement and crownıng >> of the De INSELULLS coenobiorum, and
SINCE the first ser1es of the Conlationes W as Composed when the wriıt-
ing of the De INSTLLULLS W ds> stil] eing orme: (whereas the other {[WO
ser1es WeTC wriıtten nNnOLt long afterwards) m1g ell EXpeCT nothing
substantıally 11Cc  < ıth respect hat Cassıan had already expressed
in hıs De Institutis. In Tact. in the Conlationes he O€s develop themes
kın OSse ackled in the second of hıs er monastıc work.

The Conlatio (De tribus abrenuntiationibus)** Dy abba
Pafnutius, establıshes that the trıple abrenuntiatio the wordly
riches and g00ds, the spirıtual and eshy pass1ıons of the past and

visıble thıngs (in that they impede the mınd be raısed owards
the invısıble and eternal 200ds)>> 15 .  must for al] ose who wısh
attaın perfect ıfe bba Pafnutius concludes Dy sayıng that it 1S (God
himself who makes thıs possıble. It 18 HE, In fact, who ca INan

Convers10n, who guldes hım along the path salvatıon, who CIOWNS
hım ıth ına PETSEVCITANC and fınally introduces hım eternal and
blissful lıfeso The beginnıng and perfection of g00d 11l the work

A nım dicımus CONaAaTtuUs humanos adprehendere Can DCI 1PSOS 1OMN O:
sıne adıutor10 Deı, ıta pronuntiamus aborantıbus tantum desudantıbus M1ISeTICOT-
d1am De1l gratiamque conferr1 eT: ut uerbis Apostol: loquar, uolentibus ei currentibus
inpertir1” 12.144., 468)

*I! Iicımus nım secundum Saluatorıis sententiam darı quidem petentibus,
aperirı pulsantıbus ei quarentibus inueniIr1, sed petitionem ei inquısıtionem et pul-
satıonem nOstram NON SSC condıgnam, 1S1 mi1isericordıia De1l ıd quod petimus dederiıt
uel aperuerı1t quod pulsamus uel illud quod quaerımus feceriıt INUEeNITL. Praesto est

NAaMıYyUuC, OCCcasıone <1bı tantummodo nobıs bonae uoluntatıs oblata. ad haec omn1a
conferenda” loc Cit.)

373 “Le complement indispensable ei le couronnement” 'assıien
(Jean) CH., 1329-1330)

CASSIAN, Conlatıo 39 42, 138-165
35 °Prıma est qua corporalıter un1uersas diuitias mundı facultatesque contemn-

ImMUS, secunda qua ultıa affectusque pristinos anımı Carnısque respulmus, ter-
tja qua mentem nOostram de praesentibus un1iuersis ulsıbilıbus euocantes futura tan-
ummodo contemplamur et QJUaC Sunt inulsıbılıa CONCUPISCIMUS ” (Ibıd 37 E 145)

“Quemadmodum inspiıratıone domiını prouocatı ad 1am salutıs adcurrımus, ıta
et1am magıister10 1DS1US ei inlumıinatıone deductiI! ad perfectionem SUTINIMNMNAC beatıtudi-
Nn1Ss peruen1mus” 510 1333



IHE CONCILIATIO AND FREE WILL 149

of TIhe strıving of human Must be placed wıthın thıs
iramework provıde by ıtself

At thıs point, Cass1an’s frıend (jermanus asks abba Pafnutius
hat 15 the role of free ıll and human efforts What 15 theır PUTPDOSC
ıf it 18 God who and brings end the work of man’s perfec-
tion?/? Ihe repLY of the venerable abba 1S unequ1vocal. ere 1S, he
SaVYS, intermediary (guaedam medietas) 1iCcC pertaıns
Man, and where he 18 as g1ve hıis assent 18 call>s

No ou Cassıan eeis it hıis duty STITESS the necessity of
Dy underlinıng, through scriptural quotations, that man’s

eiforts alone AI nNOT enough ead hım {O salvatıon. (10d 15 and
remaıns the gu1lde and the master of man’s eifforts He enlightens hıs
footsteps S1Vving hım the of al and perseverance>?, Tee 11l
alone., in fact, WOUuU spontaneously lean towards evıl rather than
200 In er words, dıvine actıon be present al the eg1nN-
nıng and end of man’s gz00d wılld4! Yet.: further 0) Cassıan reiterates
that there 18 VELIY short interval belongıng man’’s inıtlatıve and
IC 1S ocated between the ınıtıum voluntatis bonae, inspıred Dy
God, and the perfectio vırtutum, C 1S also the work of G0d hıs
chort interval consısts In the capabılıty of Man, if he wills, aCcept
ıth zeal the invıtatlions of OI, f he decıdes, 1gnore them
Reward punıshement follow d direct CONSCYUCNCC of how INan

SCS hıis moral responsıbıilıty. In er words, it 1$ hım, al thıs
evel, PUISUC OT otherwıse the demands of ingdom“*,

“In qUO CISO lıberum consıiıstıt arbıtrıum nOStraeque quod laudabıles
reputatur industrliae, S1 deus In nobıs Oomnı1a qUaC ad NnOstram perfectionem pertinent
ef incıpıt ei consummat'?” G RM 1539

"HOoc uUOS recte mou1sset, S1 in OMnı D' uel discıplına princıp1um tantum
esse finıs ei NON et1am quaedam medietas interesset. Itaque sicut OCCasl1ones
salutıs diuersis modis deum COZgNOSCIMUS operarı, ıta NOstrum est Occasıonıbus
diumuitate CONCESSIS uel eN1X1IUS uel rem1isSsS1us famuları S Z: 153)

“Certos amen SSC NON conuenıit, quod ulrtutem indefess1is conatıbus
exercentes NCQUAQUAMM dılıgentia uel stud10 NOSIro perfectionem DOSSIMUS adtıngere NEC

suffic1ıat humana sedulıtas laborum mer1to ad tam sublıimı1a beatıtudıinıs praem1a PCTIU-
enıre, n1ıs1 Domino nobıs Cooperante el COT NnOostrum ad ıd quod expedit dirıgente
fueriımus indept1” 342 56) ( also ““Quamobrem CerTtOos SSC NOS conuenıIıt

1PS1S experimenti1s QUam innumerI1s scrıpturae testimoni1s erudıtos, nostris
OS uirıbus, nıS1 De1 solıus aux1ıl10 fulcıamur, tantos hostes SUPDCTAIC NON Ö: et ad
1psum cotidie SUTTMTIMAIN ulctoriae nOstrae referre. debere” 515 206-20 /)

“Nos arbıtrıuum prochunmus ue| ignoratione bon1ı ue]l oblectatıone DaS-
sS1o0nNnum fertur ad ultia” (Ibid. 312 56)

Ihid-DAaSSIM, 1 56ff.
"Quı1ibus manıfesti1issıme perdocemur el inıt1ıum uoluntatıs bonae nobıs domıno

inspırante concedli, C aut PCI aut PCI exhortatiıonem culushıbet hominıs aut DCI
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1S, however, in the Conlatıio 13 (De protectione divina)® that
fınd the eme and free 1ll that Cassıan had already

ackled in the second of Conlatıio 6EVOCIl INOTEC UNLY developed.
But the emphasıs 18 NO dıfferent hereas in Conlatıio Pafnutius
wanted demonstrate the necessity of dıvıne ald, NO In Conlatio
p3: Chaeremon trıes delıimıtate the place and role of both and
free ll It 1s for thıs VE 1C4SON that Conlatıio 13 has deserved much
attention SINCEe 1ts AaPDPCATANCC. In 1t, in Fact: fınd Cassıan’s cons1ıd-
ered attempt define coherent doctrine of in ıts relatıonshıp

iree wiıll, doectrine where, SOINC poıints, he ShOows hıis reactiıon
and hıs dıstance from Augustine s VIEWS, especılally from hıs trea-

tise De correptione et gratia.

13 AUGUST
GRATIA® IHE PROBLEM { S DATING

It 1S the opınıon of SOIMNEC scholars that the Conlatio 13 0Ug
be regarde the ‘*immediate’ f (C'assıan’s explıicıt 1CaCc-

t1o0n SOTINC of the VIEWS and predestination forwarded Dy
Augustine ın h1is De correptione el gratia**. We beliıeve, salvo meliorı

necessitatem NOS ad salutıs adtrahıt ulam, ef perfectionem ulrtutum ab eodem
sımılıter condonarı, NOStIrum uUCTO hoc C55C, ut adhortatiıonem auxılıumque de1 ue]
rem1sSsSIUs uel eN1X1us CXSCQHUAIMMUT, el PIO hoc NOS ue]l remuneratıonem ue] supplicia
dıgnı1ssıme promererI, quod 1US diıspensation1 prouidentiae Crga NOS benign1ssıma
dıgnatiıone conlatae uel negleximus uel studu1mus nOstrae oboedientiae deuotione
congruere” SA 62)

Ihid E 54, 147-181
see, for instance: “It extremely probable that (’assıan’s thırteenth Con-

ference Was wriıtten in 42 7 under the direct stimulus of the De correptione”
oetry and Letters In Early Christian Gaul, London, 1955, 179)

“In hıs |Cassıan’s]| opposıtıon the explıcıt rejection of the doubtful theol-
OS Y contaiıned in De correptione el gratia” John Cassıan, Cit..
26) And agaln: ““ T’he accepted chronology places the publıcatıon of oll JII in
426, before the CONLTOVeETISY TO Out regard thıs datıng and consıder
oll 1{11 have been ork evoked by the controversy” (Ibıd., 129,
ontro ’opera dı Agostino De correptione el gratia dıretta la Conlatıo IIl dı cn

Cass1iano , in DIP (1975) 633-638, 637 According Kemmer, the
Conlatıo 13 .6,  ze1gt sıch unverkennbar dıe polemiısche Tendenz Augustin”
KEMMER, Charısma MAXIMUmMmM. Untersuchung (ASSLANS Volkommenheitslehre
und seiner Stellung ZU:  S Messalianismus, Louvaın, 1938, 30) And Butler affırms:
“I ready belıeve that the thırteenth Conference Was wriıtten combat
SOINC of St Augustine s pos1it1ons free-wiıll, and predestination, and that ıts
language 18 coloured by the Semipelagıan CONLTOVETSY which Was then ragıng”
BUTLER, The Lausiac 1Story of Palladıus (TaS, 1'2)9 Cambrıdge,



IHE CONCILIATI AND FREF WILL 151

LUdICLO , that such opınıon Can be proved Dy external and internal
evıidence.

The 1Irs evidence from letter that Prosper of
Aquıtaine sent fo Augustine®, hım the theologıca
16 W held by the monastıc mılıeu of Provence. The assumption that
Prosper s letter Was wrıtten and sent Augustine in 4729 rested upOoN

exphicıt reference bıshop ‘Hılary of Arles*6, g1ven by all but ONEC

manuscrI1pt, contamıng Prosper’s letter, and enforced by the CONVIC-
tıon that Hılary had succeeded Honoratus the SCC of TIieSs in Janu-

429 hıs of affaırs had een en for granted undı it Was

challenged by artıcle of hadwıck+7 claımıng that the INanuUu-

scr1pts of Prosper s ED JS all read Hilarium In the COIN-

cerned, EXCEDL ONC, the Parisinus NO  < ACQ 1449, 16 has ella-
dium+® nstead of Hılarıium. Furthermore, ıIn the dyptics of ancıent
ep1scopal catalogue of the SE of Arles, datıng back the Oth NturYy,

fınd between Patroclus and Honoratus certaın uladıus in the
genitive form Euladıt"?. Elected the SCC of TIES after the murder of
atroclus, hıs Elladıus  uladıus OTr Helladıus mMust ave een
ing hıs diocese for short time, presumably from the end of 4726
the end of 42 //beginning of 428 But the general assumption that
Honoratus had een the immediate SUCCESSOT of Patroclus, made the

of the allle Helladıus in the catalogue obtrusıve. SO much
5  $ that CVCN Duchesne, al the beginnıng of thıs century, hastıly and
self-assuredly dismissed the hypothesıs of hım havıng een bıshop
of rles, and expunge: HIS amlle from the ep1scopal 1st the ground
that it had een unreasonably added>% However, er hadwıck’s artı-
cle, increasıng number of cholars ave accepte the eadıng ‘Hel-
ladıus instea of Hılary") thus accepting the general rule that the lec-
H0 difficılior should be preferred>!. Moreover, the fact that
Vol 17 205) See also WRZOL, Die Psychologie des Johannes Cassianus, In

(1920) 70-96, 7 E € A PIEIRI, Roma Christiana, CR IL, 1028, and
029

See PROSPER, Ep D (among the Augustinian letters), CSEL 5 } 454-468%
Cag Ibid., 2259 46 /

Euladius of Arles, In IThS 46 (1945) 200-205 (the Samnle

standpoımnt 18 taken in hıs book John C assıan, f} 128)
4 ET also PROSPER, ED 225,9, SEL 5 E} 467, footnote lıne
( Fastes EDISCODAUX de l’ancienne Gaule Provinces

du Sud-Est, Parıs, 1907, 2nd ed., Y 230 251.; 254
“Apres Patrocle Patrulı, I51, {[TOuUVve Euladıus, quı na nul droit de

f1gurer IC1, Patrocle eut sürement salnt Honorat PDOUI SUCCESSCUT immediat”. Ibıd.,
253

“Il seraıt surprenant it has been written qUC le copıste alt change 1O
aussı COurant qu ‘Hılarıus” (OU “Hıllarıus”| DOUI NO aussı Tare YUC celu1ı
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Parısınus 1449 ears tiraces of complete independence from the
er manuscrıpts IC although earlıer, belong the SdiIlle fam-
LUY 1S further indıcatıon that elladıum 1S genulne readıng and nNnOL

TMEeEIC Copyst’s error! For thıs TEASON W alanque has maımintaiıned
the daile of bıshop Helladius in the episcopal 1st of Arles>> whereas
Duchesne’s peremptorYy cConvıction that the d1ile of Helladıus had
een the 1st ogether ıth etT of bıshops not

belonging the SCC of Arles, 18 counteracted by Griffe>+4 Ifa-
1US dıd actually OCCUDY the SCC of Arles, then the ea of Honora-
{usS, ıC Occurred in mıd-January er couple of of ep1SCO-
pate??:; oUg be moved orward from anuary 429 (the tradıtionally
accepted date)>® anuary
d’Helladıus: la lect10 dıiıfficılior est preferable” (P.-A Introduction., in
HONORAI MARSEILLE, VIie d’Hılatrre d’Arles, 404, arls, 1995, 29)

€ GOLDBACHER, Aurel: Augustini Hipponensts Eptiscopli Epistulae,
Praef., CNEL 38. xh1, IXX., Ixx111.

(F (37=n Les eveches DFOVENCUAUX aV [’€]  que romaine, in
Provence historıque (1951) 103-143, 132

” Les OMS ajoutes he wrıtes sont le plus sOuvent des NOMMS de PETSONNASCS
illustres: Martın, Ambroise, Augustıin. Le NO d’Euladıus n entre pas dans Cat-

egori1e Cela seul meriıte qu on ”’exclue pPas Qussı facılement u ’a faıt Mer uch-
sSnNne  ‚27 (E GRIFFE, Gaule chretienne [’epoque romailne, L’Eglise de (Gaule

Ve siecle, Parıs, 195 7, Ind ed 1966, 192, 10) Chadwıck’s conclusıon has
been endorsed, IM others, Dy CAVALLIN, Vitae Sanctorum Honoratı el

Hıları Ep1iscoporum Arelatensium 40), Lund, 19532. who wrıites: uo had-
ıck optimo ut videtur iure contendit inter Patroclum el Honoratum Euladıum
quendam sedem Arelatensem OCCupaVvIlsse” 139 SCC esr RIFFE, C
121 and above all 191-193; BONNER, St Augustin of Hıppo Life and Con-
troversiesS, Norwich, 1963, reissued and revised 1986, 350: PIETRI, Roma
Christiana, Cit.. 18 1028, 37 REEFS, C 104; PRICOCO,
C pP and 43; Introduction, in Saıint Augustine. OUr ntL-
Pelagıans Wrıtings, Washıngton, 1992, 187 FONTAINE-L PIEIRIL, Les
grandes Eglises MILSSLONALFES:! Hispanıie, aule, retagne, in. MAYEUR eit al
Hıstoivre du Christianısme. Naıtssance d’une Chretiente -43 1, 1995,

8 13-860 M.-
Valentin consıders plausıble the ep1scopate of Helladıus in Arles, (cf. M

Introduction, In HILAIRE D’ARLES, Vie de Saıint Honorat, 235,
arls, 1977, Z2) Iso Rousseau thınks that Chadwick W as probably rıght (cf.

ASSLAN: onastery and World, in FAIRBURN-W.
OLIVER S The Certainty of Doubt Tributes eter Munz, Wellıngton, 1995,

68-89, 70)
9ir HILAIRE D’ARLES. 1ta Honoratı 29.3, CH: 150

g 9 ÖM:; 230 GOLDBACHER., Index III, In
RT 5 E} 60-61; CHENE. Occasıon de la CONIT Augustin el les
MOLNES de Provence, in 2 % 390

(1 g ’ Euladıius f Arles, CH:. 205; E,
242:; ARROU, Nouvelle Hıstorvre de l’Eglise. Des origines Gregoire
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Tom the above COHIC to the conclusıon that ıf
Prosper letter to Augustine mentioned bıshop Hılary of TrTIies then

WOUu be compelled place 1T 430 wıthın the few months
between the ACCESSION of 1llary the SCC of TIeSs (January 430) and
ugustıin ea (August 430) VC short iime indeed for ugus-
iıne old and infırm SIl OWnN and wriıte the De praedestinatione
SANCLOruMmM and the De ONO perseveranlıae Moreover the length of
the saıl from aul TICAa and the lımıtatıon mposed by the MÜUrTre
clausum (11 November March)>® together ıth the fact that
COoOomMmM  atı ıth SOINC parts of Afrıca had by that iiıme already
een affected by the andalıc (Hıppo be esiege
June of the SdI1lle year) plus the danger pose by trave]l WOU further

the chances of wriıftftfen exchange between Prosper and
Augustine Finally, should be born mınd that urıng the VC ast

of hıs ıfe Augustine W as NOTL only engaged wrılng the De
haeresibus (m 429)>? but W as also workıng probably 4728
hıs ponderous Contra secundam FESDPONSLONHECHNL ulıanı ODUS r_
fectum® 1C remaıned unfinıshed the iiıme of hIs ea

On the arY, ıf hold the hypothesıs that Prosper ref-
eCICNCE hıs letter Augustine Was NOL Hılary but Helladıus the
ED FD (and Hılary ED 226) 0Ug then be placed at the heart of
Helladıus ep1scopate (end of 4726 end of 42 //beginning of 428)

Moreover the of Helladıum the SCC of TIies WOU
enable ldentify the [WO Helladıus that aAIiec mentioned ICSPCC-
tıvely the preface the fırst set of Conlationes monk ater)
and the preface 18 the second collection bıshop (ePISCODUS
eing the Samne person®! TIhe monk whom (’assıan addressed his

le Grand Parıs 963 48 1 Introduction HILAIRE
LES ıta Honoratı Cl LABROUSSE Saıint Honorat fondateur de Lerins
el ECVEQUE d’Arles Etude el traduction de lexies d’Hilaire Arles Fauste de 1€e7 el
esaıre d’Arles VıeMon 31]| Begrolles Mauges 995 15) “Hilarre ( ) uı
Ssuccede |tO Honoratus| (®  ı] PIETRI Roma Chrıiıstiana C1l ML
Other cholars CONnftfent themselves ıth gZ1V1INg \ reference (429/430) the
date of Honoratus death cf Nous Sa V OS mmedıiatement D
termede FEuladıus Helladıus le cho1x SUCCESSCUHT de 'atrocle
JM Arles porta sur 1 abbe de Lerins Honorat fut pDas longtemps CVEQUC
43() plus tarı des le debut de 39181 l ete1gniıt” OURION Honorat

Arles DSp GE (1969) Ka 718 14:4) Honorat Saint) Arles
'ath (1963) 918-919, 018; AUBERIT, Honorat Saint), EVEQUE d’Arles

DHOGE (1993) 1027- 1028, 1027
See Les VOYaSeES de saınt u2ustin, Parıs, 1969, 68-
See Ibid., 386
Ihid 386 and 475

61 DVa
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first conferences in 425/426; had become bıshop of Arles ıle ne,
in A27 W das S{T1 wrıting the second set of conferences ın 1C OUT

ONLALLO 13 15 embedded
Moreover, from Prosper’s complaınt aDOU bıshop Helladıus

and the atter ’s request of Augustine for clarıfıcatıon SOINC CONTLro-
vers1ial points of the De correptione el gratia®*® Can be nferred that
Helladıus Was nOot only condiscendent but ulLYy in agreement ıth the
VIEWS professed by Cassıan and the Massılienses. By the fact that he
1s mentioned twıce in the preface of both the {WO 1Irs sefts of ( ass-
1lan’s Conlationes, Can ASSUMNEC that between the [WO ere Was

friendly relatiıonshıp and mutual esteem 1 m1g d ell be
interpreted the result of CONVETSCHNCC upON monastıc ideals and
perspectives

Thus, SOTNC time in A [WO independent react1ons took shape
Prosper’s and Hılary etters Augustine, ONC sıde, and Cassılan’s
ONLAalı0o 1 the er The second eing reasoned reaction
Augustine’s De correptione el gratia extreme VIEWS and PTC-
destination®?°®. We Can ASSUMIC, in other words, that the composıtıon of
Conlatio 13 OUnN:! place rıght in the cContext of the CONtrOVeErSY and
W as thus VELY relevant il; and that the relatıons between the De
correptione el gratia el the Conlatio 13 WeIC not merely accıdental.

It 1$ also orth noticıng that do nNOLt fınd an Y specıfic refer-
CC® Cassıl1an’s Conlatio 13 ın Prosper’s Ep 2258 1NOT verbal s1imila-
rntes. hıs that by the time Prosper the bıshop of
1ppO, Conlatıio 13 W as ST1 eing published. Moreover, the eachıng
attrıbuted the Massılienses Dy Prosper be INOTEC elagıan

“Sanctum Helladıum, Arelatensem ep1scCopum, sclat beatıtudo (ua admıiıra-
orem sectatoremque in alııs omnıbus (uae SSC doctrinae el de hOC quod In querelam
trahıt, 1am priıdem apud sanctıtatem tuam SCNSUM SUUIM DCI ıtteras uelle conferre”
nED 225,9, SEL 5 E} 467)

See John AaSS1LAN, CI 126 and 129, 19
Arı CI 637 In the meanwhıle, both the De gratia el libero arbıitrio and the De
correptione el gratia, wriıtten In 475/4726 (C£:, zA.=-M BON-
NARDIERE, Saınt Augustin el l’augustinisme, Parıs, 1955, 183-184:
ARB, Chronologia ODEeErUum sanct!ı Augustinlt, Rome., 1934, 7 E CHENE. Aux
MmOINES d’Adrumete el de Provence [BA, 24|, Parıs, 1962, PP 44-45; Ibid., UE
219); must have eached the monaster1es of Provence eıther in the second half of 426
OL, al the latest, Dy mıd 427 VIZ. during Helladıius’ episcopate. (The De praedestina-
fione sancLiorum and the De dono perseverantıae must have been wrıtten Dy ugus-
tıne, the request of Prosper and Hılary, In 428, and nOL ın 4729 [As argued, for
instance, Dy ZARB, CIt:. 8I; -A.-M BONNARDIERE.

CI 84-185] in the last months of 430 |As argued, for instance, Dy
Aux MOINES d’Adrumete  8 Clit., 438:; PERLER., C:, 475 Opts for

429/430])
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and much less nuanced than that orwarded by Cassıan’s Conlatio 13
In fact, ıIn Prosper’s letter the ITrS owards God 18 always attrıb-
uted the ASCHNCVY of the human will, whereas the latter ın (C'assıan
happens only sometimes and 191011 always (cL In Besıdes, Prosper

mentions (’assıan’s arguments torpor® and tepor®> IC In
the mınd of the dıvıne of Marseıilles represent ins1ıdious SC-

YUCHNCC of predestinarıan 1eW. Iso the quotation of Rom 9,16 sed
Dy Cass1ıan®, unlıke hat ıt 15 saıd in Prosper’s etter®/, 1S not inter-
preted by the diıvıne of Marseılles in relatıon predestination, but daSs

testimonYy {O the W of subsısting beside that of man’s free
ıll Moreover, Prosper spe of the 'hypothetical meri1ts’ of unbap-
tized infants, subject 1 [ 8 1s ea ıth in Conlatio hıs

that the latter had not yel een publıshed and it 15 therefore
poss1ble that Prosper Was Sımply referring the OonNgoIng discussions
that WEIC ıng place in the monastıc and eccles1al mıliıeu of
Provence. We INaYy thus conclude that Prosper must ave wriıtten
Augustine ın the VYCal AZI durıng Helladıus’ episcopate, when the
second ser1es of (CCassıan’s Conlationes had not yel SCCMH the 1g of
the day and 191011 In 429 dS had een tradıtionally hought By 429, in
fact, such cruc1al and relevant plece of work the Conlatıio 13
COUu NOTL ave escaped the WAatichHTIuU and attentive inquısıtion of Pros-
PCTI, 11OT WOU he ave fa1ıled mention it In his letter HIS frican
heros

ere aAIC, however, SOTINIC cholars who reject the hypothesıis
that (assıan WT' h1ıs Conlatıio 13 AdS reDutta of Augustine’s De
correptione el gratia. They beheve that the second serl1es of Confer-

(to 1C. belongs the WEIC wriıtten around 426-427,
before the De correptione el gratia arrıved in Gaul®e®s Moreover, SInce
ıt t1es naturally ıth the preceding welfth conference chastıty,
and fits ell into the overall scheme of the conferences, Conlatıo
13 Stewart has argue should be better SCCH d .. general

aspects of Augustine’s hought already ell known in
aul rather than d aCctıca INOVC in Augustine’s latest

D CASSIAN, Conlatio 1313 54, 168
( Ihıd. 1311 164 *61 NOS nO ue]l intepu1lsse perspexerIit”.
CT Ihid. 1 9, 159
( PROSPER, EpD 2253 CSEL 57 459
See CHEN  P Les orıgines de Ia Controverse semi-pelagienne, ın thA

(1953) -109, 102:; OD art CHE 1825; Aart. I, 559:;
AN, Scrittorı della Gallıa, in DI BERARDINO (ed.); Patrologia, Vol

IIl Dal Concıilio dı Nicea al Concilio di Calcedonia Padrı latini,
Casale M., 1978, 489
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works, the culmınatıon of Cassıan’s eachıing and free
will, noft inıtial foray ” ©?, hıs VIEW, eady advanced Dy Amann’®©,
18 are: by er scholars/!.

What 15 however unacceptable, it u  9 1S the SUgCS-
t1on advanced Dy us and accordıng 1C the controvers1al

of ONLALLO 13 chould nNOTt be much interpreted 1CAaCc-

t1on SOIINC Augustinian VIEWS attack Pelag1anısm, C
had seemed fınd Support in aul also er the rescr1pt of alentn-
1an 111 in AD and ıth 1C ('assıan must ave had the chance be
confronted’2. According arkus, the of Conlatio e deal-
ng ıth the relatiıonshıp between and free ll WOU ave
KLG be consıdered part of the antıpredestinarıan attack (VIZ.
agaınst Augustine’s predestinarıan VIEWS) only er the CONTLrOVeErSY
had arısen in the monastıc mıheu of outhern aul We belıeve that
such conjecture Can be ebuked the aCCOunt of Cassıan Wn s  o
uneasıness (as it CMECTSCS from ONLALLO 13), itself the result of (Cass-
lan’s confrontatıon ıth Augustine s 1eW of encompassıng and
the predestinarıan shape that ultiımately ensued from it In such COIMN-

text, Cassıan’s efforts WeTC not much directed towards restoring
the necessity Of actıng agamnst Pelagianısm (as us
argues) towards the recogniıtion of the value and the role that the
ASCHNCY of free will, in ıts relationshıp ıth’Can and has play
wiıthıin framework whereby ıts g0o0odness can be truly safeguarded
and enhanced.

STEWART., C ew however, VO that “the interplay of
ese events [the relatıons between the De correptione el gratia and Conlatio 13]
remaılns unclear” 154 76) In the end, in sayıng he does nOoL rule Out

(SO it us) the feasıbilıty of alternatıve explanatıon.
°"Lout J’ensemble de lıtterature ascetique |Institutiones and Conlationes|

etaıt COmposee avan l’apparıtion du De correptione el gratia d’Augustıin. Maıs
assıen avalt certaınement connalssance autres du maitre afrıcaın ”
(E NN, Semi-Pelagiens, in DThAC 14/)2 (1941)

MARKUS, The End of Ancient Christianıity, Cambrıdge, 991 177-179;
ASSLAN: Monastery and World,;, CI 82-83; WEAVER,

Diıvıine (Grace and Human gency. UdYy of- the Semi-Pelagıian Controversy (PatMS5,
15), Macon, 1996, 96-97

“It LNOTC natural interpret the Conference In the cContext of the ela-
g1an VIEWS apparently held In Gaul which WeTiTC condemned Dy legıslatıon in 475

attack not Augustine’s, but Pelagıan, VIEWS, albeıt irom poin of 1e6°W
INOTEC In lıne ıth pre-Augustinian theologıcal tradıtion than ıth Augustine’s antı-
Pelagıan theology” MARKUS, The End of Ancıent Christianıity, Cambridge, 1990,

178; ct. L The 2ACY of Pelagıius: Orthodoxy, eresy and Conciliation, in
ILLIAMS ed.) The Makıing of Orthodoxy, Cambrıdge, 1989, 214-234)
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AND FREE WILL CONLATIO 13
SEARCH FOR CONCILIATO

TIheDof thıs conference bba Chaeremon who
the Conlatıio (De castıtate) had stressed the NECESSILY of
dıvıne actıon and protection condıtio SINEC qUad A”non order
attaın chastıty ”> 15 1O aCe! ıth ermanus if chastıty
Can be 1Ve' Outft only account of G0d gratu1ıtous 9 hat
Ou human and merıts’? ou they not be emptied of eır

MOLValOons and educed aın and valueless whose
UCCCSS depends only G0d? ou that not destroy INnan free
wıll1?/4 And why then ere eathens who, wıthout DOSSCSSINS the
notion of the true God, and ı hat all about, do
Nasc lıve chastely”>”?

The objections made by ermManus abba Chaeremon ear the
1mpr1nt of (C'assıan Augustine ”® (although the bıshop of
1ppoO mentioned’’) and introduce the that Conlatio 13

develop, VIZ the concıliatıon of ıth Ian free ıll

“C’ertos amen SSC NOS CONUENT quod 1C6€! continentae distric-
t10NemM famem scıiliıcet S1ıtem u1g1ilıas QUOQUC ei OPECI1S lugıtatem incessabıle
subeamus tudıum lection1s amen Castımon1a€e purıtatem horum laborum
merT1ıt0 conlungere NECQUCAMUS NSI h1s lugıter desudantes experıientae magıster10
doceamur INnCOrruptL1ioNeEM 1US diuinae gratiae largıtate concediı hOoc Salle solum-
modo UNUSQUISGUC infatigabılıter h1s eXerCIih1s perdurare debere Cognoscat ut
PCI illorum adflıctıonem miser1icordiam domiını CONSECULUS de ınpugnatıone
domiınatione praepotentium uU1t10rum diuino mereatur INUNETIC 1ı1berarı NON YJUO adep-
turum PCI Ila confıdat stam QUaM inulolatam COTDOI1S5 castıtatem
C’onlatıo LA 124 123)

“Illud u1ldetur obsıistere quod ad destructionem lıber1 tendiıt arbıtrı1”
131)
( Ihid PP B 152
“Bıen U SOIT pDas lu1 |Cassıan| ul parle X Ille Conference INals

le tires venerable Cheremon 11 est DCIIIMS de Iu1 attrıbuer les PIODOS de ceft entretien
SCI1S5 tout Il les Sans TEeSCIVC oOutre il est SUurT ı]

mel SCS PCNSCCS personnelles duxX S1CHNNECS les allusıons l’heresie de Pelage ef AdUX

eXagerations de saın. Augustın SOIl tTrOp transparentes DOUI q U1SSC douter de
OSsmose” J Les de Ia CONtLroverse semipelagienne C1IL 103) He
|Cassıan] set Out h1is Counter propos1ıt10Ns the vexed of SIACC and free 1ll
placıng them h1is Conlatıo 111 the mouth of the abbot eremon f Panephysıs

the Delta of ZYpP Thıs Was IMeTe lıterary devıce realıty he Was tıltıng al
St Augustine” J DANIELOU-H ARROU eds.| The Christian Centurties, Vol
The First SIX Hundred Years London 964 2Ind IMPTICSSION 978 406)

Ihe OppOos1ıti1oN that took shape agaınst Augustine doectrine of W ds

fact generally respectful of hıs CISON and of the role that he played wıthın the
Church
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Chaeremon who had already underlined that inspiıres
the beginnıng of man’s g0o0d 11l and elps ıt bringing it fulfil-
ment’®8, but 18 nOot irresistıble and o0€Ss ultımately leave the choice 18
INan of adherıng it not/* replıes ermanus’ question Dy
pomting oOut that perfect purıty belongs only {O 1stı1an chastıty
(summa castımonıiae puritas)®) and 1S the result of gift The
chastıty of the phılosophers Socrates and Diogenes) W as

IET fragıle and provısıonal discıplıne of continence®!. In fact,
chastıty 18 the domaın In which man’’s Iraulty 15 made LLIOTC manıfest
and where ıt aAaPPCAIS clearly that INan needs helping Dy the dıvine

ıIn order to achleve salvatıon, he COUuU achleve it by hıs
OW e  (8) immutabl: plan that nobody cshould per1s and
al] chould be saved ACCOUNTS for hıs gratultous intervention behalf
of al] MCN, wıthout exception®>. All MenN in fact under the burden

78 “Inıtıa sanctae uoluntatıs inspiırat quı eit inc1ıpıt UJUaC bona SUNLT el ‚X SC-

quitur ei CONSUMMA| in nobis”(Conlatıo 13 5 E 151) Prosper
promptly qualified thıs formulatıon definıtio catholıcıssımarDe gratia
DeL el libero arbıtrıo CONITra Collatorem 297 DE 218)

Ostrum CTIO SE ut cotidıe adtrahentem NOS oratiam De1l humıilıter subse-
UamMUL, uel certe e1ıdem resistentes” (  F Conlatıo 133 5 E} H5D
Augustine had nstead tressed the invincıbilıty of ıth regard ose who
had been elected See, for instance: “Subventum est ig1tur infirmitatı voluntatıs
humanae, ut dıyına oratia indeclinabılıter el insuperabilıter agere(tur; el ideo, quamVIS
infırma, NON amen deficeret qu qdversıtate alıqua vinceretur” (AUGUSTINKE, De
correptione el gratia 12.38. 44, 940)

CASSIAN, Conlatıo 13:4, 54, 152
Ihey only possessed SayS assıan partıal chastıty (portiuncula CAaSstL-

fatıs), VIZ. the continence of the esh (uWsEQLKnvV), but nNOoL that of the soul (cL. Ibıd
532) “(*assıan affırms qualified natural capacıty for 200d The pagans, Dy

refraınıng from ımmoral behavılor, aTrec domg g00d inasmuch they restraın theır
vıl ımpulses. ere 1$ question here, however, of aCTS tending toward salvatıon ”

PRISTAS, The Theological Anthropology of John Cassıan, unpublıshed doctoral
dissertatiıon, Boston, 1993, 276)

“El 1dc1ırco l1ıcet In multıis. 1IMmo In Oomnıbus possıt ostendı SCHIPDCI aux1l10 De1
homines indıgere NEC alıquıd humanam fragılıtatem quod ad salutem pertinet DCI
solam., 1d est Ssıne adıutor10 De1 O: perficere, In nu amen eu1ldentius qQuUam In
adquısıtione custodia castıtatıs ostendıitur”(Conlatıo 13 ,6‚ 54,
53-154); “Nec sufficere nobıs 1d quod certum est, n1s1 et1am oportunıtas
peragendi QUaC nobıs utique poss1ibilıa sunt Domino trıbuatur” 13,6, 155)

“Propositum NAaMYyUC Deı., YUO NON ob hoc homınem fecerat ut perıret, sed ut
in ulueret, mane inmobiıle uolens homiıines saluos fier1  27

135) “Q'-n nNnım ut pereat unNnus pusıllıs NON uoluntatem, quomodo
sıne ingent! sacrıleg10 putandus est 1970781 unıuersalıter 9 sed quosdam Saluos
fıer1 uelle PDIO omnıbus? Ergo quicumque pereunt, CONnTtra iıllıus pereunt uoluntatem

Praesto est CTZO cotidie Christı oratla, QUaC, dum uult OINNECS homıines saluos
fıer1 eit ad agnıtıonem ueritatıs uenire., CUNCILOS absque ulla exceptione conuocat”

1F 56)
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of either or1ıginal OTr actual s1n®+ and they al] eed be delıvered from
it Dy the of Christ which 1S always al elIr disposal® and 1C
at times mMaYy EeVCnNn aCcCTt independently of e1Ir CONSCIOUSNESS®. Cer-
taınly, the allusıon or1ginal SIN in the 1g of the call unıversal
salvatıon (rather than remıinder of the sinfulness in IC all
humanıty shares) and the double quotation of Tım 24 interpreted
in optimiıstic and all-embracıng WAaVY, aATre evidences of Cassıan’s
exphecıt reaction the Augustinıian predestinarıan view®S/.

According to the divıne of Marseılles, then, all who Opt for
perdıtion do agaınst the ıll of who that all mMen be
saved. For that VEC) I1Cason he 0€Ss not COM e1Ir help,
eing ready enkındle ıth hıs 1g and strengthen ıth hIis
an Y SMa hınt beginning of g00d ll Yet, f the latter 1S normally
prompted Dy God himself, ıt IMNaYy ell be that in SOTIIC the
beginnıng of g00d 111 be the dırect result of man’s efforts, due the
fact that he 15 endowed ıth ..  park of g00d wıll” (scintilla hbonae
voluntatis). spark IC Can be enkindled eıther Dy God himself,
who strikes it from the *hard flınt Of OUT heart””®?, by man’s OW

O1 autem NON uniuersalıter, sed quosdam aduocat, sequıtur ut NC

sınt oneratı uel or1gıinalı uel actualı peCccato NC ueTa sıt ılla sententia:
nım peccauerunt ef glorıa De1” Ioc CIt.)

aesto est CISO cotidıe Christı gratia  27 (Loc Cit.)
‘“ Domuinus NONNUNMOUAM pern1c10Sas dispositiones nOstras letalesque

CONnatus ab effectu detestabiılı etardat reuocal, Dr  T  S ad mortem retrahıt
ad alutem el de infernı faucıbus extrahıt ignorantes” SE 157)

We IMNaYy not forget Augustine s idiosyncratic eXEeDESIS of Tim 295 fexti
which he eventually interprets in predestinarıan perspective. C:, for instance:
“Omnes homiıines vult salvos fıer1, ut intellegantur OMIMNesSs praedestinatı; quıa OTINMNC

CNU: homınum in e1s est  27 (AUGUSTINE, De correptione el gratia 14 ; 44’
943) We Cannot but chare the convıction that Augustine s exeges1s of Tım 2 1S
indeed ‘“embarrassee ef peut satısfalire” (P.-M HOMBERIT., Gloria gratiae, Cl
315 See also the conclusıions drawn by Sage after detaıled analysıs of Ss1xteen
Ommentarıes of Augustine Tım 2 (DSee SAGE, volonte salvifique UNL-
verselle de Dieu dans Ia pensee de saınt Augustin, in RechAug (1965) 107-131

“Ergo quicumque pereunt, Contra iıllıus God’s| pereunt uoluntatem ” S-
IAN, Conlatıo 54, 136); ° Ht 1ın tantum quı pereunt Contra De1
pereunt uoluntatem” (loc cit;)

“C’u1us benignıtas CUu bonae uoluntatıs in nobıs quantulamcumque scıintıllam
emM1ICUlSsSE perspexerit uel qUamı ipse Lamquam de dura sılıce nostrı cordıs excuderit,
confouet Cal ef exsuscıtat SUaqgUuC inspiratione confortat, uolens homines
Saluos fıerı el ad agnıtıonem uerıtatıs uenıre ” L3, 153) Scıintilla 1S term

already used in thıs respect DYy the Stoa which had lıttle ımpact monastıcısm.
According Colısh, “lt Was asslan INOTC than anı y other single igure who ONas-

ticızed Sto1cısm in the est and who produced ONC of 1ts MOST or1g1inal and durable
reformulatıons in thıs per10d” COLISH, iVol IL, 11421 15) We MaYy

ell pomnt OuL, howevVver, that the Stoa Was NOL the only philosophical school
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On the ON hand dıvıne provıdence out of love for INan fore-
stals HIS actıon whereas the er God leans hıis ıth
the only al  - of enlıghtenıng and strengthening beginnıng of g00d
ll (ortum quendam honae uoluntatis) that from the human
soul. In er words, God NC1ItES salvatıon eıther by helping that
seed SIOW IC he hımself has SOWN, 0)1 Dy enlightening human

themselves responsible for germinating the seed?9
To sShoOow the of thıs double realıty, Cassıan PUutSs the

lıps of Chaeremon SOM scrıptural quotations?! that SCCIH STan!
Opposıtıon 18 ONeEe another because of the value attacne! eıther

free ll regarded [WO realıties CX1ISUN sıde by sıde hıs
that InNan free ıll Can al i1ime (interdum) L11SC autonomously

and desıre VITTOUS ıfe by 1fs OW mMoOovemen (SULS motibus), althoug
1t always needs the help of God order 18 fulfıl such desire??
ere ITeINalnls Operalıve SYNECTSZ1ISIN CO-operation between the
human 111 and grace?>
have influenced assıan Hıs thought eıther through hıs mentors OT Dy dırect
ACC68SS5 the SOUTCECS sShows Tact fondo dı dottrina eclettica dıffusa al SUOI

m} rısultante dı StO1C1SMO arıstotel1ısmo, neoplatonısmo ” (HNO-
19108 (Cassıano Formazione dottrina Aug 355 380 356)

‘ Adest 1g1tur inseparabılıter nobıs dıuimna protecti0 tantaque est Crga
creaturam SUuamnl pıetas Creatorıs ut 1910)8! solum CoOomıiıtetur Cam sed eti1am praecedat
jugıter prouıldentia, quam eXpertus propheta apertssıme confiıtetur dicens Deus
IINCUS mi1isericordia 1US praeuenıet Quı1 CUu nobıs Oortum quendam bonae uol-
untatıs inspexXxerıt inlumiıinat Canl confestim confortat ef NcCıtat ad alutem
incrementum trıbuens C quUam uel 1DSC plantauıt uel NOSITO CONaAaTu ulderıt CeINETSISSC

( Conlatıio 13.8 158)
Is (S1 uolueriıitis e audıerIı1t1is JUaC bona SUnt erTrae manducabıtıs) and

Rom 16 (Non uolenüus u sed mıserenis SIl De1) Rom Reddet
|Deus] UNICULGUC secundum e1us and hıl Eph (Deus est ul ODCI-
atur uobis el ue ei perficere PTIO bona uoluntate Hoc NON uobis sed Del
donum est NON oper1bus ut QUu1s glorietur) Jam (Adpropinquate Domino
ei adpropınquabit uobı1s) and In Nemo uen! ad 1151 QUu1l adtraxerıt
eum) ILXAX Rectos CUTSUS fac pediıbus {U1S ei MN [uas dirıge) and Pss

16 (Perfice SICSSUS 1NCOS sem1i1tt1s {[U1S ut 1910)8! moueantur mea) K7
31 (Facıte uobıs C{ uu el nouum) and H7 11 19 Dabo C155 COT

NUuM ef spırıtum 10008 trıbuam ulscer1ibus OTUMmM ei auferam COT lapıdeum de
Cal 70)000088| ef dabo C155 COL CarInNeCcUum ut praecepls INECIS ambulen et 1udic1ıa 111Cca

Custodıan: Jer aua malıtıa COI [uUuUumM Hierusalem ut salua 11as) and Ps
Cor mundum 1Ca Deus 1Lauabıs el UD dealbabor)

Hos |LAA| (Inluminate uobis Iumen scıentlae) and Pss 03 145 (Quiı1
O0Ce homınem SCIENTLAM OMINUS inlumınat CCS Inlumına oculos 11CcCOS

UumMqg u amı obdormıam mortem) (Ibid 159 160)
CN Ihid 13.9 160
Although evaluatıon of Augustine the relatıonshıp between

and TeEC 111 Cannot be fully ea ıth wıthın the restricted Al of the present
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Moreover, the beginnıngs of g00d ll (bonarum uoluntatum
principla) made possıble because of the hbonum 1C 1S
connatural uman O, primordial o1ft of God the creator**.
Here, in the optimıstic outlook aDOU the grace: of human
ıtself, 15 the ultımate rCcason, the key that enables understand why
it 1S possiıble that sometimes the of the ll AaCTS alone, indepen-
dently of intervention, although the accomplıshment of hat 18
wiılled (communicatıio ulrtutum) pertaıns always by
1C uman ll 1S fruntfully assısted untı the end?>

Cassıan’s usc of the expression naturae hbonum reveals, NCC

agaın, hıs theological background. Generally peakıng, for the Church
Fathers of the Dars Orientis (on 1C Cassıan depend eAaV-
11y) nature W as SYNONYIN for g0o0d and Was directly connected ıth
the goodness of creation?®. ISO for Cassıan the principle of g00d

article, must nevertheless do Justice the bıshop of Hippo’s CONCETN Ou free
1ll Indeed he denied the latter’s place and role in the ıfe of and he also
attempted descrıbe the co-operatıon between and free ll (C£ for nstance,
his De gratia el libero arbitrio). We must, however, that in Augustine free ll

into the pıcture ultimately relatıve the priority and primacy of OVOI-

whelming
Cassıan thınks of NAIur«a in terms of the realıty created Dy God, from hom the

princıiple of g0o0d reaches out all creation. However, ap: from the theological
meanıng of nature (whose goodness 1S attached the goodness characterizıng all of

creation) Cassıan does not develop the Concept of natura firom philosophical
and auftfonOmMoOus point of VIEW. We should remember that Pelagıus had assumed
the naturae bonum be capıtal of hıs ascetical theology He would have CCOI-

taınly agreed ıth Casslan’s connection such concepL. In h1Ss letter Demetrias,
for instance, the naturae bonum 15 often pointed the TeEASON around which hındges
and 15 made possıble ascetical effort (cL. ED ad Demetriadem
23.48. 33) assım). Most probably Pelagıus 11070 must have been

acquainted wıth the eastern theologıical thought and have cultivated SOINC conceptual
ties wıth it (cf. MARROU, Les attaches orientales du Pelagıanısme, In Patrıs-
tıque el Humanısme |PatdSor, 9 5 Parıs, 1976, 341 and 344), In thıs
specı1fic ASC of the naturae bonum. See aIsSO hıs eXpression naturalıs quaedam 'AaNnC-

t1tas (the equıvalent of the naturae bonum) ° KHt en1ım, Inquam, in anımıs nOstris natu-

ralıs quaedam, ut ıta dixerım, sanctıtas, quaC velut in ATrCcCe anımı praesidens, exercet

malı bon1ıque iudicium” (PELAGIUS, Ep ad Demetriadem 4’ 3 E
“Ut autem euidentius clareat et1am PCI naturae bonum, quod benefic10 CI6-

atoris indultum est; ONNUMUAM bonarum uoluntatum prodıre princıpla, QUaC amen

N1S1 domiıno dırıgantur ad consummatıonem uırtutum peruenire NON pOSSUNLT, ADOS-
tolus testis est dicens: uelle nım adıacet mıhı, perficere autem bonum NON inuen10 ”

Conlatıo 139 54- 160)
‘“Bıen Tares wrıtes Hausherr SOnt CUX quı admettrajent des eXpress1ons telles

que «nature mauvalse», «nature viclee». La WUOLG est onne, etant |’@uvre de Dieu.
Aucun mal peut enır d’elle, nı avanı nı apres le peche or1ginel. Dıre le contraıre, leur
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abıdes in human nature something connatural; it 0€es not COMMNEC
from outsıde but ıt 1S nserted into man’s soul?/ at the VETY moment of
creation pathway along 1C INan Can reach outft h1s creator,
ıth

Ihrough the words of Chaeremon, (assıan has thus attempted
to define the Status of both free 111 and dıvine and e1Ir mutual
relatıonshıp. It 15 certamly orth noting that he 0€Ss not ( to tackle
the problem from ontologıcal point of VIEW, by askıng IC of
the [WO (grace free W1 ITS in actual ıfe Such
approac would in fact inevıtably jeopardıze the mutual interactiıon
existing between the [WO by assumıng that ere 1S primacy/priority
of ON of the [WO terms VOI: the other%s

As atter of fact, and human 111 AIc much inter-
(permixta Ü: CONfuSa) that ıt 15 not always clear when ıt 1s

OIC the BTr that operates first”* The problem, he cannot
be solved eıther by Juxtaposıtion, generalızatıon that WOUuU faıl
a into AaCCOUNT the value of each OINC of them, the ecclesiasti-

CUE fidei regula invıtes do100 Holy Scripture itself eaches that

paraitraıt rendre responsable du mal le Uri  eateur ul-meme” HAUSHERR, "erreur
ndamentale el la logique du Messialinisme, in OCP 328-360, 334)

Cassıan speaks of the uırtutum SemInNAa 1C CVCIY soul POSSCSSCS because
they have been inserted in it by the benevolence of the Creator. cf. CASSIAN, CoOon-
latıo F, 5 } 166 (see 107/) See also: <AId quod PCI naturam condıtion1s
insertum est  27 3.15. 42} 158):; “ Deus homınem CICAaNls naturalıter
e1 sc1ent1am leg1s inserult” (Ibıd., 8:23, 54, 319 The SaJmnle erb Inserere indı-
Cates that the knowledge of g00d and the capabılıty of followıng it Aare inscerıbed in
man’s created nature Perhaps should add that assıan employs the te NALIUr«a
In its orıginal, pre-Augustinian meanıng, indıcatiıng the go0odness attached man ’s
orıgınal at the mMmoOoment of creation, goodness which IS not completely lost
after Adam’s tall (see infra

As it has been rıgntly noted “Ce qu 1 |Cassıan] rejette est l’effort
the  que quı SOUS-ten! la systematısatıon augustinıenne, c’est-ä-dire la SCISS1ION
rationalıste de |’unıon de la lıberte de la gräce el mi1ise question ermes de
primaute absolue La theorisatıon de unıon occulte nature enıgmatıque, telle
YJUC 1 Ecriture NOUS la revele dans des (eXies quı paraıssent contradıctoilres”

CONIrOVerse SUr la predestination Ve sıecle: Augustin, Aassıen e
la Tradıtion, In RANSON (ed.); Saıint Augustin, d % 260

Hf ita SUunt haec uodammodo indıscrete permixta confusa, ut quıd
qUO pendeat inter multos 454 quaestione uoluatur, 1d est utru: qula inıt1um bonae
uoluntatıs praebuerimus misereatur nostr1 deus, quı1a deus mı1ısereatur d-
IU bonae uoluntatıs inıt1um. Multı nım sıngula haecC credentes 1usto amplıus
adserentes Uarııs sıbıque contrarı1s sunt errorıbus inuolut1” CASSIAN, Conlatio
13.11. 54, 162)

“Haec CISO duo, 1d est ue]l gratia de1 uel lıberum arbıtrıum s1bı quıdem Inulcem
uldentur aduersa, sed utraque concordant el utraque OS parıter debere suscıpere
pletatıs ratiıone collıgımus, UNUuUTN horum homiını subtrahentes ecclesjastıcae fıde1
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in SOINC it 18 God who takes the inıtlatıve (e the Call/conver-
SION of Matthew the t{ax collector IET Mt 9,9] that of Saul the PCTI-
SeCutor of Christians Icf Ac 9,31f1) whereas In er instances the
inıtiatıve 15 ascrıibed INan (e Zacchaeus lef 19,2] and the
robber crucıfied ıth Jesus Icf 2 TIhus, sometimes

intervenes help man’s free will, when the latter had
taken the first MOVC; al er times ıt 1S 1C nOot only inspıres
but EeVECN decisevely aCcts hrough man’s free wıll102 causing ıt 8z
the 1rsS Step the WaY God 00d will, therefore, must not
always be attrıbuted eıther OL 18 man’s free wı1ıl1105>
From rationalıst po1in of 1e W (Cassıan’s approac IMNay SCCIN confus-
ing, in that he wan remaınal the apparent contradıction of
crıpture which STr the value and role Oof both and free 311
wıthout eing concerned ıth rationalıst systematısatıon of theır
mutual relatıonshıp in terms of prımacy

Ihrough the mouth of Chaeremon, Cassıan the fact
that free ll stands Out d demonstratıon of the ultımate goodness
of human nature Wıth certaın optımısm ıth regar| the atter, he
reaffirms that INan 15 nOoTt only responsıble for the evıl that he O€s but
also for the g00d that he 18 able choose and do104 In po1n of fact,

regulam eXCcessisse uldeamur” 1514 63) ( a1soO Ihid 1313 168; 515
42 162-163; 7,8, 754
101 ( Ihid 1311 54, 163 TIhe attempt at solving the uUse of ese and

other opposed bıblical locı by explainıng them through the distinction praktıke (SCL-
entia actualıs) theoretike (scientia contemplationis) employed DYy assıan in Con-
latıo (cf Teolog1a « Teor1a» nella Conlatıo De Protectione Del dı
Gnlovannı Cassı1ano, In Ben 31 |1984| 15 NnOot wholly CONViNnCINZ. Ihe fact, for
instance, that assıan interpretes the scCIienNntLa actualis and the SCLENLLA contemplatio-
NLS [WO SUCCESSIVE stages the WaYy perfection does not do Justice the inter-
play in human ıfe of ASCHNCY and man’s ABCHCY

102 (F CASSIAN, Conlatıo 7>’ 42, 254 “"Nam bonorum CI U NO  — tan-
[um suggestor, sed et1am fautor inpulsor est Deus, ıta ut NONNUMUAIM 1910

et1am Inu1ltos el 1gnorantes adtrahat ad salutem .
103 “Nam Cu ulderıt 1NOS eus ad bonum uelle deflectere, Occurriıt, dirıgit

confortat: ad nım clamorı1ıs tu1 statım ut audıeri1t. respondebit tıbı, ei INnuOCa
198{ inquıt, In dıe triıbulationıs: el er1ıp1am t E et glorıfıcabıis Hf S1 OS nolle
uel intepu1sse prespexerit, adhortatiıones salutiferas admouet cordıbus nostrI1s, quıbus
uoluntas bona uel uel formetur in nobis” (Ibıd. 134 5 D 63-164)
Prosper, nstead, Was convınced that Cassıan’s attempt al keeping in balance the {[WO

princıples of g0o0d Was sıgn of contradıction (T PROSPER, De gratia Del el lihbero
arbitrio CONITra Collatorem A S: 1 224)

“Nec nım alem Deus homınem fec1ısse credendus estT, quı NC uelıt UuMmMdyUuamnı
NCC possıit bonum. Alıoquin NeC lıberum el permisıt arbıtrıum, 1 e1 tantummodo
malum ut uelıt el possıit, onum uUeCTITO semet1pso NECC uelle 1CC 07 concessıt”
(Conlatio 13412 54, 64)
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the knowledge and the capabılıty of oıng g00d has not een irreme-
dıably ost after am s fall, CVCIN though man’s ll has uffered
infirmıty1©> CVCI SINCEe and has ontend ıth the of eviıl,
condıtiıon unknown dam before HIS prevarıcatıon!0, Thus,
althoug not incapable of choosing and domg g00d, the human CICAa-
ture has nevertheless resist the sınful desıres that pull agaınst the
spirıtua Nes m  ıng it INOTIEe dıifficult choose hat 18 g00d!9/,
Surely Cassıan asserts must aVO1d carefully the unılateral
posıtion 1C awards God all the go0od meriıts one by the saınts,
and INan all the evıl that 1S done1%8.

In Cassıan’s CYC5S, therefore, the nalurae bonum goodness
1C Was not estroye: Dy the fall of dam o0€es not only PICSUD-
POSC God the cCreator who reated everything g00d, includıng Man,
but ıt 1s also the condiıtio Sıne qUa Anon for man’s moral ABCNCY
through the exerclse of h1s free ıll Ihe latter 1S, in fact, regarde
eing integra man’s od-gıven nature1%*.

Besıdes, continues abba Chaeremon, ONC should Ou that
each INan DOSSCSSCS naturalıiter the uırtutum semıina 1C God has
placed In CVEIY soul and 1C °awakened’ and brought PCI-
ection by OW intervention (opitulatio)!!9, Yet InNnan retaıns

105 ( hat assıan had saıd about man’s infırmıty in Ihid. S42 42, PP
155157 DAassım.

106 “Concepıit CISO Adam pOSt praeuarıcatıonem QqUamı NO abueral scıentiam
malı, bon1ı ueTO quam acceperat sc1ent1am 1O  —; amısıt” 1312 5 E 164)

107 ( loc cCıt
108 “Vnde cauendum nobıs esT, ıta ad domınum omn1a SancCcLiorum merıta

referamus, ut nıhıl n1ısı ıd quod malum TU  IMN est humanae adscrıiıbamus
naturae” 13A2 65-166)

109 In eastern theology the potentialıties of free 11l have always been intimately
lınked the g0O0OdNeESS of creation. More partiıcularly it 18 in the tradıtıon of Or1-
gen1sm that human Iree 1l has been emphasısed basıc realıty stemming from
the “fundamental nature of the soul self moOVving agent” BOSTOCK, Ihe
Influence of Origen Pelagıus and Western Monastıcısm, in
KUHNEWEG e  S Origeniana Septima. Origenes In den Auseinandersetzungen
des Jahrhunderts, Louvaın, 1999, 381-396, 387) 'Thıs Samlnle belief W das$s

shared Dy the Pelagıans for hom the goodness of the free 11l WAas connatural the
g00dNeSS of man’s creation and therefore could not poss1ıbly per1s hrough the SIN of
Adam “Liıberum arbıtrıum In omnıbus SSC naturalıter 1CC Adae peCCalo perıre
potulsse” reporte: Dy AUGUSTINE, Contra UaSs epistulas Pelagianorum 1,29,
CYEBL 60, 44 7) As Pelagıus hıimself has wriıtten, ere 1S naturalıs quaedam
sanctıtas in OUuT mınds which, presiding ın the mınd’s cıtadel, Judges the evıl and the
g00d (cf. 94) As it has been remarked, “the eystone of h1s |Pelag1us| all sSystem
18 the ıdea of uncondıtional Tee-W1 and responsıbilıty” J Early
Christian Doctrines, London, 1958, 3373

110 ° Dubitarı CISO NOMN pOotest inesse quıdem Omn1ı anımae naturalıter ulrtutum
semına benefic10 creatorIıs inserta: sed 1S1 haec opıtulatıone de1 fuerıint excıtata, ad
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always the tTeedom neglect OT love the dıvine that
hıs nelp**. Moreover, Ooccasıonally (nonnumquam) it happens that,

nstead of forestalling man’s will, 1S expecting from INan

SOINC efforts in order bestow upONn hım hıs Savıng protection!'2,
althoug human do not obviously dımınısh the W and SIa
ulty of grace:.

10 back all ese consıderatıons, abba Chaeremon affırms
that al times temptations themselves ave be regarded eing
allowed Dy God that man’’s free ll be put the test and spurred
into action. More subtly SEL INOVC must be interpreted
WaYy of preventing man’s U from becomıng imprisoned by iıdleness
and lazıness (torpor)\!+, ere scriptural instances where it Can be

incrementum pefect1on1s NON poterunt peruenıire, qula secundum beatum apostolum
qUu! quı plantat est lıquıid, qu quı rıgat, sed quı incrementum dat Deus  97

Conlatio 13:12; 54, 66) See a1so the naturalıa uırtutum semina
in Ibid 23148 64, 154 The metaphor of the ulrtutum semıinad 15 StO1C but its
interpretation ın assıan rehes upON Christian faıth and revelatıon. In fact, although
assıan partly chares the StO1C optimısm Iınked the concept of semıina and the
g0o0dNness of the human nature, the er 15 nOLt self-eviıdent and AaufonOMOU!: realıty,
for it depends ultımately upON God and hıs proviıdence. See 131 (LOvannı
Cassıano, C: 360-362; 37972373

111 °°Ht idcirco mane in homiıne lıberum SCHIDCI arbıtrıum, quod oratiam De1l DOS-
sıt uel neglegere ue] mare  27„Conlatıo 1312 54, 16/7)

112 “Et ıta SCIMNPCI gratia de]1 NnOStIro in bonam partem Cooperatur arbıitrıo in
omnı1ıbus illud adıuuat, protegit defendit, ut NONNUMYUAIN eti1am ab quosdam
CONatus bonae uoluntatıs uel exigat uel XpecteLl, penitus dormienti aut inerti ot10
dıssoluto SUua dona conferre uldeatur” 1313 68) See also ..  et gratia 1US in

NO  —; fult, sed abundantıus iıllıs omnıbus laborauı1 19(6)  x autem CBU, sed ogratia
de1 Nanı CUuU cdicıt laborau1, conatum propri sıgnat arbıtrı CUu cicıt 1NOMN

autem CLO, sed gratia de1, ulrtutem diuinae protect10n1s ostendit: Cl dicıt u  °
NON ot10S0 qu SCCUIO, sed laboranti desudantı Cal Cooperatam fulsse declarat  97
(Ibid 1313° 70)

113 “Quantumlıbet CISO en1sa fuerıit humana fragılıtas, futurae retribution1s
SSC 19(0)  —; poterıt NEC ıta laboribus SU1Ss d1uinam inmınuet oratiam, ut 1910)8! SCHIDCI Lar
tuıta perseueret” 1343 69)

114 “(ccasıones quodammodoquaerens quıbus humanae segnıt1ae LOrpore d1s-
NON inrationabıilıs munificıentlae SUac largıtas uıdeatur, dum Cal sub colore

culusdam des1ider11 laborı1s inpertit” 13:13: 168) The mention of LOFrDOr
betrays Cassian-the-monk’s fear of moral dS5Cc spirıtual relaxatıon and of haft that
miıght ımply for monastıc community. It 18 CasS Y SCC In C'assıan’s mınd poss1ıble
connection between lazıness and wrongly-understood ahbsolute dependence 0)8!

See also the references “"LIepıdum nOstrae uoluntatıs arbıtrıum “
4MZ 2 ELE “ KSsSsemus ıtaque pen1ıtus absque remedio tep1di1, utpote 11OI

habentes indicem neglegentiae nostrae...” 4,16, 181); Hf ita inuent1 in 1lo
tep1do Stalu, quı deterrimus iudicatur” 4,19, 183), and the verbal form
IntepulSSe 1311 54, 64)
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clearly observed that testing and proving Dy God for the
benefit of the soul and for the prompting of the ll hıs 1s the CaSC,
for example, wıth Job and Abraham atan hımself recognızed that he
had een eieate Dy the sole endurance of Job who had een delıb-
erately abandoned by God in order be tempted!!>. Likewise, the
al and faıthfulness cshown bDy Abraham in obeyıng the divine
request sacrıfıce hıis only SOM Isaac, Was not inspiıred by God (who
had put hım 18 the es but Was the fruıt of h1Is OW free wiıllll6e.
JTemptations therefore test allowed by God, who occasıonally

back in order stimulate man’s free 111 not feel exempted,
because of divine help, from m  ıng SOMINNC efforts itself Man’s aAC-
Ity 18 endure the attacks of the evil, has role play 1ts OW It
1S the role of man’s free 11l and his abılıty endure temptatiıons
in the mM1 of trials that les the ultımate moral responsıbilıty!!/,
CVCMN though such role 15 ndertaken under the vigılant CYCS of
God who., 1ke nursemaıd (nutrix pIa sollicita)!!8,
CCascsS Watc VeCT IDan

Furthermore, there 1S varıety of WaY> in 1C interven-
t1on OCCUTS, eıther Dy preceeding man s free 111 (e the vocatıon of
eier and ndrew cr Mt 4,18| and of Paul Icf. Ac 9,31f]) by CON-

iirmıng and rewardıng man’s (e Zacchaeus IcT, 19,2ff]
and Cornelius r Ac 101) Wways accordıng 10 the CiIrcumstances and

MS “Non De1, sed illıus euiıctum ulırıbus” 13.:14, 170) See
John CASSLAN, CH.. 1925

116 “Non nNnım 1lam fiıdem QUam el OmMInNus inspırabat, sed iıllam quam UOCAaLUS
seme!] inlumiıinatus domıno PCI lıbertatis arbıtrıum poterat exhıbere, experirI1
uoluıt dıuina lustitia”5Conlatıo 13,14: 5 E 1L7D

117 “Kt quıd 6C0OSs NECCECSSC est uel temptarı, qUOS ıta infırmos nouiIt Iragıles, uft
NCYUAQUAIM ulrtute SUa ualeant resistere temptator1” sed utique He temptarı COS j1ust1-
t1a domiını permisısset, n1ıs1ı Darcm in e1is resistendı Cisset inesse ulırtutem, qua DOS-
sent aequıtatıs 1Ud1C10 in utroque merı1to ue] rel ue] laudabıles iudicarı” 13,14,

172) See also Ibid., 173 Ihe experlence of eing abandoned Dy dl
for the sake of testing, 18 also present in the ell known episode of Antony  S trıal cf.
AIHANASIUS, Viıta Antonul 1 40U, 162.164

11%®% Conlatio I3418: 5 $ 173 sımılar metaphor Can be found in PSEUDO-
Homaulia 273 M), 275 320-322:; Hom 463 1)

(F1S: 4 302 See also CASSIAN, Conlatıo FE 5 E 179 where
lovıng Calt‘ for Nan 1s compared the tender heart of mother (tenerrimis pIAaE
MAatrLS ULSCEFLDUS IcT, Is 49,151) °Our author wriıtes acqueen SCCS God ECVC
where actıve ON sınners, restraınıng SOMIC, pushıng others forward in hIis merTcC1-
ful CONCETN gulde them all from the Jaws Oof hell the of heaven. It 18 Aappar-
ently dıfficult. the er hand, fOor ('assıan CONCeIve of SsIinners who would
actually refuse Savıng thıs 18 agaın another SOUTCEC of tension between h1s
modes of hought and Augustine’s” nart Cl 25 78)
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the capacıtlıes of each INan and the degree of their al hıs WaYy
of intervening 1s ultımately inscrutable, but always a1ms al drawıng
INeN salvatıon!20.

Havıng dıissoc1i1ated hımself from the opınıon of ose who
beheve that the salutis depends man’s S, and that

1s accorded AaCCOUNT of hıs merı1ts!21, Chaeremon insısts that
in SOINC God considers man’s good ıll and desıires, and
ENCOUTASCS them In SOMME er it 15 he hımself who inspıres
them from the vVC beginnıng and rnngs them completion!22, In
fact, not only 0€s God exerc1ıse dırect savıngz actıon by playıng HIS
role of protector el saluator, but he also relates INan adıutor
SUSCEDIOF, namely Dy confirming and rewardıng man’s OW efforts125.

119 “ Secundum capacıtatem UNn1uSsCU1lusSque”„Conlatio 1313 5 E
175) “Secundum capacıtatem humanae fıde1” 1313 76)

120 “Eu1ldenter Ostendiıtur inscrutabılia SSC judıcıa De1 el inuestigabiles 1aSs e1us,
quıbus ad alutem humanum adtrahıt genus” 513 174) It 18 VE interes-
ting SCC the dıfferent WaYy the quotation of Rom TESS3 15 used DYy (Cassıan and Au-
gustine. assıan refers it in posıtıve WaY Support the general princıple that

aCcIs, although at times mysteri10usly, bring all [NCIMN salvatıon
(see also bıd 1347, 1/8, where he speaks of the dispensationis DeL multiplicıs
larg1itas and of hıs interminabilis pietas) Augustine’s uUse of Rom 133 in hıs works
addressed the monks of adrumetum and those of Marseılles, has instead
negatıve connotatıon. It 15 employed AdNSWEeET the question of Wwhy sometimes the

18 accorded the infants of heathen people and nOTL those of the believers
(C£. AUGUSTINE, De gratia el libero arbıtrio 22.,44, 44’ 909); back h1ıs
convıction that DETSCVECTANCE 15 nOot g]1ven OSse who have nOotLt been chosen (cf }
De correptione el gratiaa 44’ 926-927; De praedestinatione SANCLILO-
yTum 6441 44, 969); 4SSE) NC agaın, especlally abou infants, that God
delıvers those he nts whıiıle he does nOot help those he does not ısh help (cf. I
De praedestinatione SancLiorum 8,16, 972-973; De ONO perseverantıae 1123
43, 1007; Ihıd 12.30. assıan had also stated that it would be OT1EeVIOUS
blasphemy (Ingens sacrıleg1um) imagıne that God wılls only SOINC 19918 be
saved and nOot all of them (cf. Tım 2a! CASSIAN, Conlatıo 54 56)

121 (F Ihid 13:16.: 176 Although he does not mention them Dy Name, assıan
15 obvıously alludıng the elagıans.

122 “Nunc quıdem ut inpleantur quacC utılıter nobıs desiderata perspexerıt
adıuuare, 1NUNNC ueTO et1am 1PS1US sanctı desidern inspırare princıpla el ue] inıt1ıum
bon1 Oper1s uel perseuerantiam condonare” SE 178) See also “Nunc qu1-
dem salutıs inspırare princ1ıpla el inserere UnN1CU1QUE bonae uoluntatıs ardorem, NUNC

CIO 1PS1US operat1on1s effectum et consummatıonem donare ulrtutum ”: “Et alı0s qu1-
dem uolentes Currentesque suscıpere, al108 UCIO nolentes resistentesque pertrahere el
ad bonam COSCIC uoluntatem” (Ibid. 13.38. 80)

123 “ Inde est quod Orantes NON solum protectorem saluatorem, sed et1am adıu-
orem Susceptorem domınum proclamamus. In nım quod Pr10r aduocat el

ignorantes NOS inu1ltos adtrahıt ad salutem, protector saluator esT, 1n
quod adnıtentibus nobıs OPCIN ferre refuglentesque suscıpere munıre CON-

sueult, SUSCEeDIOT refug1um nominatur” (Ibid 1337 178)
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hıs 1s hat Can deduce from Holy crıpture OUu the dıvıne
CCONOMY of salvatıon. 10 belıeve that INan Can properly understand
and explaın the WaYy G0d ImMenNn 1S 18 pretend NOW the mınd
of God and hIs impenetrable Judgements!+*, What must be retained,
instead, the MOST trustworthy realıty, proved also by experence, 1S
the fact that the God of the unıverse aCtTts towards everybody the
MOoOSst tender of athers, who CXPDICSSCS preferences between PCO-
ple!S.;

bba Chaeremon, then, concludes hıs conference Dy appealıng
tradıtıon ın order Ssupport hıs conclusıons and by comparıng

them to hat he claıms the definıtions of the CatANOol1c Fathers
Ou the 1sSsue of and free all (hoc ab Oomnıbus catholicıis
patribus definitur)}26, IT hese definıtions ollows it 1s by
gilft of God that ILan 1S enlightened ıth the desıire of Z00d, but man’s
ll remaıns entirely free eıther follow ıt nNOtL; ıt 18 by
that INan 1S capable of practisıng vırtues, and yel hıs free all 1S
annıh1late 3) HCS virtues ave een acquıred, it depends God
g1ve PETISCVECTANCEC man ’s en gagement but hıs ıll remaıns free and

ubdued In slavery 127
It must nNOtL be forgotten that appealıng tradıtiıon Was not

unusual MOVC, especlally In controversies!28. No OoOu (Cassıan and

124 “ Huyacuare conabiıtur, qu1sque credıderıt iıllıus inaestimabılıs abyssı profundı-
humana ratıone O: metir1ı Nam quı ad plenum diıspensationes Deı,

quıbus salutem In homiınıbus operatur, uel mente concıpere ue] dısserere Ö:
confıdıt, procul dubıio0 inpugnans apostolicae sententiae uerıtatem scrutabılıa SSC De1
ludicıa el uestigabıles ulas 1US profana pronuntiabıt audacıa” (Ibid. 132 79)
assıan 18 agaın alludıng Augustine agaınst hom he employs the paulıne text of
RKRom 1133 that Samıe quotation a the bıshop of Hıppo had turned several
times in order Justify predestination (e£, Supra).

125 “Et 1dcırco Tıde NO  - dubia ut ıta dıcam palpabılı experlentia conprobatur
un1ıuersıtatıs Deum uelut pPUSSIMUM patrem ben1gn1ssımumque medicum secundum
apostolum indıfferenter omn1a ın omnıbus operarı” 13,18, 180)

126 LOc cıt (Cassıan had already claımed present in hıs works the teachıng of
the Fathers Dy theır VE words (“ut 1pPS1S quıbus tradunt uerbıis patrum sententiam
proferamus’': 1 De INSELLUFLLS coenobiorum 12430 109, 466); the teachıng of
the elders (“sen1o0orum sententla”: Ihbid. 1214 468): the genume faıth of the most
ancıent Fathers (“haec est ant1qu1ssımorum patrum Sincera fiıdes” Ihid. 12,19, 478)

127 ° )iu1lnı SS5C munerI1s prımum uft accendatur UNUuSqU1SQUE ad desıderandum
OINMNC quod bonum est, sed ıta uft In alterutram partem plenum sıt hlıbere uoluntatıs
arbıtrı.m ıtemque et1am secundum dıiuinae SSC gratiae ut efficı ualeant exercıtıla
praedıcta uırtutum, sed ıta ut possıbılıtas 10  — extinguatur arbıtrıı tertium QUOQUC ad
De1l IMUunNeTa pertinere ut adquısıtae umrtutis perseuerantıa eneatur, sed ıta ut cCaptıu1-

ıbertas addıcta NON sentlat” (ID., Conlatıo 1348 5 $ 81)
128 Augustine hımself made UuUscC of thıs claım, especılally In HIS works agalnst

Julıan of FEclanum
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h1is followers “"regarded themselves the conservatıve representa-
t1ves of tradıtional Chrıistian eology agaınst dangerous Innova-
tion 129 The eachıng of Augustine predestinatiıon must ave
appeare them novel doctrine from the VELY SL. Yet, 1gn1ıfi-
cantly, Cassıan appeals explicıtely, in Conlatio 1 an y
authoritative volce of the Church!>0. (Cassıan’s only quotations in
thıs conference AdIc from Scripture, clear sıgn that he aC{U-
ally “Succumbed treating doctrines hard external proposı1-
ti0ns’”’ 131

Finally, however difficult enygmatıc ıt MaY be understand
how everythıng 1S one Dy G0d actıng in and how at the Sa”amne time
everything has be attrıbuted man’s free wıll!>2, must retaın
that (10d everythıng in everybody Dy protecting and CON-

firmıng, wıthout takıng AaWaY the treedom ıth 1C he has endowed
man!>3.

129 John Cass1ıan, CIt., 119 asslıan’’s eXpress1on ab Oomnibus
catholicis patribus remıinds of hıis CONteEMPOTATY Vıncent of L erins’ crıterı1a by
which the authenticıty of doectrine ouUg be defined, namely when it 18 taught
ubique, SEMPDENT, ab Omnıbus: nIn 1psa ıtem catholıca eccles1ia MASYNODECIC curandum
eSL; uft 1d eneamus quod ub1ique, quod SCINPCT, quod ab omnıbus credıtum est  97

LERINS, Commonitorium CC 6 E 149) See also "Necesse
est profecto omnıbus deinceps catholıcıs, quı NN eccles1ia2e matrıs leg1t1mos fiılı0s
probare student, ut sanctae Sancftorum m fıde1 inhaereant, adglutinentur, InmoTrI1-
an(tur, profanas uUCIO profanorum noultates detestentur” 336 194-195).
Besıdes, OUg remıind ourselves that the question of the concılhlatıon between
dl and free ll had poSse: problems the Fathers of the Church pri10r
Augustine. If they VCI tackled the question, it Was precisely Out of theır COMNCEIN
defend the of the free ıll It W ds ıth Pelagıus’ STITESS the sumfcienCy
of the Jatter that the problem of ıts relationshıp ıth Was forced into the thınk-
ıng PTOCCSS 11CW ground. And it 15 In answerıng the Pelagıan standpoınt that
Augustine took his teaching SOINC extreme CONSCYUCNCECS.

1 30 TIhe only exception 15 reference the Pastor of Hermas Ou man’s NECU-

tralıty of choıice between the {[WO angels who WaicCc OVCT hım, ONC g00d and ONC bad
(cf: CASSIAN, Conlatio 1A2 5 % 166-157; c Pastor Hermae | Praec
692] ‚ 33 1 72) Prosper of Aquıtaine 11l jJudge thıs reference “nullıus dUuC-
torıtatıs testimonı1um ” Contra Collatorem 136. 51 250)

131 John Cassılan, EH:. 120..See infra In the Conclusıon.
1372 ( CASSIAN, Conlatıo 1348 5 E 181
133 “Unıversıtatis eus omn1a in omnıbus credendus est operarlı, ut incıtet, e-

gat confirmet, NON ut auferat QUaMı seme!l ıpse concessıt arbitrı1ı lıbertatem
loc CIt.)
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TIHE °PRACTICAL/ CONCERN CONLATIO 13

At the end of thıs short exposıtion of Conlatio 13 m1g be
eft ıth feeling of uneasıness ıth regar' Cass1ıan’s ack of 5SYS-
ematıc thınkıng and metaphysıcal strength!>4, for hI1s attempt {O SaVc
human ABCNCY from eing annınılate' before the W of 3

g1ıve WaY SOINEC contradıction. Although he had Lormally
stated, somehow ıth “emphatıc delıght”!>>, man’s aDsolute epen-
dence and hıs eed for helping PIO-
tection!S, he trıes Nneve  eliess SdaVC lıttle segment of for
the ıll the inıtlatıve of INnan in makıng tıny turn of h1is he.  Z in
the direction of God As ave SCCHL, Cassıan grounds thıs opt1-
mist1ic anthropological outlook the Concept of the bonum naltlurae,
the goodness of human nature IC despıte the CONSCQUCNCECS of
am s fall, he 0€es not consıder unlıke Augustine ırreparably
perverted and incapable of anythıng g00d wıthout the help of
grace! SW

Despıite Cassıan’s CONCETN to balance the of God and the
human ASCHNCY, there remaıns SOINC uncertaiınty the theoretica
development of thıs assumption. It 18 that that there are [WO
TCasons

134 Ihe pO1N! WAas already made Dy HOUCHE,; Lehre des ( ASSLANUS Von Natur
und Gnade Ein Beitrag zur Geschichte des Gnadenstreites ım Jahrhundert,
Freiburg BTr.; 1895, OOM; KEMMER, C See also: *"Telle est

fameuse conference A, Ou la multiplicıte des detaıls, la finesse meme de CCI-
taınes analyses psychologıiques, n arrıvent pas MASqUCI |’incertitude de la pensee
metaphysıque” ANN, Aart Cit:: “D’une Dasc l’autre, voılt ]’au-
teur tenır des pos1ıtions contradıctoires, ımpu1ssant les concılıer dans UuUnNne synthese
plus vaste La synthese theologique qu/’ ıl 1C1 MANGUC moOoI1ns de vigueur
el de solıdıte” PICHERY, Jean C assıen, Ci..; 149 and E: in the footnote).

135 John Casslan, G: 126 And agaın: ‘“Often it sounds Ithe
Conlatıo 13] INOTE lıke hymn in praise of God’s ‚27  grace 120)

136 B N for instance, CASSIAN, ( onlatıo 54, E1 “Manıfteste col-
lıgıtur NON solum actuum, UuECeIUM et1am cogıtatıonum bonarum deo SSC PIINCIP-
1um, quı nobıs eit inıtiıa sanctae uoluntatıs inspırat ef uiırtutem oportunıtatem
UU UJUaC recte CUPIMUS trıbuilt peragendi: OINNC nım datum bonum et OINNC
donum perfectum de SUTSUM est descendens patre jumınum, quı el incıpıt qUaC
bona sunt ef exsequıitur ef CONSUMMA| in nobis”. &3 also Ihid 13:.6. 153 On thıs
central point about man s dependence uUuDON God’s , Cassıan certaınly alıgns
ıth Augustine.

137 According Augustine, “natura Sana NO  — est  97 (AUGUSTINE, De nAaALura ef
gratia 35; SEL 60, 233) and needs be totally renewed by “Nec Sane
1Sto mMOodo naturam S1ue anımae S1ue COrporI1s, qUamı eus creauıt el QUAaAC tota bona
est, ACCUSAaAMUS, sed CAamM dicımus propria uoluntate uıtiatam Ssıne De1l gratia NON O:
sanarı" (D De perfectione Iustitiae homintis 6.12. CSEL 42.
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First of all, Cassıan’s preoccupatıon OUu how 18 avo1d the
polarızatiıon of Pelagıanısm and Augustinianiısm, the echo of whose
CONLrOVeErSY remaıns in the background!38, ReJecting the former and
feeling UNCAaSY Oou SOINE and rıgıidıties of the atter, C(Cass-
1an under the influence of the eastern Christian and monastıc Tadı-
tions in which he Was formed o search for VIG media
synergetic solution!>9. solution where SOTINEC [LOOIN m1g be reserved
for the of man’s free wiıll, wıthout eing constraıned appeal

prevenıent, and at the Same time wıthout oıng AaWAaVYıth the necessity and sovereı1gnty of 19 keep the balance 15
exactly hat made ıt dıfficult find lear-cut definıtion of
V1S-äA-VIS free wiıll, and hat for ack of orma prec1s10n.
When viewed from the perspective of Cassıan’s partıcular dSSUMDP-t1ons and goals, however, his attempt aft g1ving I1CasSsons for the inter-
actıon of and moral reedom betrays ack of Inner log1c140,

hıs leads (8 the second TCason 1C Can explaın Cassı1an’s
seemiıingly unsteady and confusing WaY of presenting hıs oughts.
The ack of Strong metaphysıcal thinking In Cassılan’s Conlatio 13
mMust in fact be interpreted in the 1g of the ‘practical’ nature of hıs
teaching141, Alongside the monks’ SCVeTE educatıon MC ocused
the meriıt of pragmatıc viırtues, such obedience and humilıity, vigıls
and tastıng, (CCassıan ntends emphasıze the psychological features142

138 “La CONntroverse Pelage-Augustin est l’arrıere-plan” VOGUE, OUuUr
Comprendre Cassıen, Cit.. 261) We INaYy ell belıeve that thıs SaJmne background had
influenced 19(0)1 only the Conlationes and In partıcular Conlatio but also the De
INSELULLS coenobiorum especlally the chapters devoted the energetic struggleagaınst the eıght princıpal VICeSs. ”I here Can doubt it has been note« that
deeply SerioOus preoccupatıon ıth the CONLTOVETISY between Augustine and the ela-
g1ans the subject of the necessity of diıvine for all human endeavour towards
perfection underlhes the whole of the Institutes also, and INay ell have been the prin-cıpal incentive In the composıtıon of thıs WOT n CS 221)

139 W hat assıan wriıtes Colısh 15 the synergistic interaction
between and INan typıcal of the Byzantıne Church Fathers and the eastern ortho-
dox tradıtiıon whole Stoicısm provıdes hım ıth WaY of conceptualızıng the
human contrıbution thıs ethical enterprise. But it would incorrect SUPDPDOSCthat he SCCS INan ethically autonomous” COLISH, EH.: 116)

"Admiıittedly, indeed, hıs discussion of the topıc 1S deficient In the
method and prec1s1on appropriate formal treatiıse theology. It does, however,
exhıbiıt underlyıng unıty and coherence” MACQUEEN, Aart. HE 24)

141 essentially practical nature of hıs teachıng unts for the underlyıng
apparent Inconsistency of h1s COTY of Free-Will and Grace, and of the absence of
logıc in hıs argument” I, 235}

147 See OLPHE-GALLIARD, art Cit:: 2 AIAE: According &} Guy the
fact that assıan leans towards the level of psychologiıcal description dımınıshes
theoof h1is speculatıve ought (cE GUY, Jean 'assien. Vie el doctrine,
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and the moral responsıtbilıty of theır rel1g10us commitment. Rather
than theological speculatıon, the know-hows of the Journey of the
soul towards perfection Was the moral question hıs fellow monks
WeiIic mostly concerned ıth Cassıan addresses them experI1-
enced master14> and ıth clear pedagogica PUTDOSC in miınd: he
offers the monks practical guldelınes that Can help them reconcıle
concretely elr ascetical efforts ıth e1Ir iTrust in

urthermore, the fact that Cassıan ecalls several times, in the
ast paragraph of Conlatıio 1 the priority of experience (re
opere) Ver agamınst eXCess1Ive and sometimes ane confidence
thinkıng (Inanı disputatione uerborum)!+* hıs ultımate
CONCEIN Let alone that 15 NCCCSSaAL Y in the struggle for
man’s moral perfection, the attaınment of 1cC remaıns ultimately
eandrıc phenomenon, he thınks it LLLOTC important {O hıghlıght the

the monks ave play in it through ceaseless o11145 10 stimulate

Parıs, 1961, 58) Tıbiletti does not ıth thıs conclusıon (e£. 4 34,
(1sLt0vannı Cassıano, Cit£ 369, 08)

143 “crnmpsıit, experientla magistrante...” (GENNADIUS, De VIFLS inlustribus 62,
in ıchardson (ed.) (1 ö2)

*DPer quod eu1denti atıone collıgıtur ab hIis quı NODN loquacıbus uerbis, sed
experlentia duce uel magnıtudiınem oratiae uel modulum humanı metiunturAr
(Conlatio 13:18. 54, 1 7910); "Et 1dCcirco hoc ab Oomnıbus catholı-
C1IS patrıbus definıitur, quı perfectionem cordıs NON inanı disputatione uerborum, sed

D' didicerunt...” (Ibıd 8O1); “Sl quıd Sanlec uersutius humana AL U-
mentatıone ratiıone collectum hu1c sSeNsul uldetur obsıstere, ultandum magı1s est

qUam ad estructionem fıde1 prouocandum... 181) Many er times ass-
1an speaks of experience constitutive of the monastıc teachıng which, he
wrıtes In the preface the thiırd of Conlatıones, down from “antıqua
tradıti1o el longae experientiae172  D. OGLIARI  and the moral responsibility of their religious commitment. Rather  than theological speculation, the know-hows of the journey of the  soul towards perfection was the moral question his fellow monks  were mostly concerned with. Cassian addresses them as an experi-  enced master!% and with a clear pedagogical purpose in mind: he  offers the monks practical guidelines that can help them to reconcile  concretely their ascetical efforts with their trust in God’s grace.  Furthermore, the fact that Cassian recalls several times, in the  last paragraph of Conlatio 13, the priority of experience (re atque  opere) over against an excessive and sometimes vane confidence on  thinking (inani disputatione uerborum)'!** seems to prove his ultimate  concern. Let alone that God’s grace is necessary in the struggle for  man’s moral perfection, the attainment of which remains ultimately a  theandric phenomenon, he thinks it more important to highlight the  part the monks have to play in it through ceaseless toil!®>. To stimulate  Paris, 1961, p. 58). Tibiletti does not agree with this conclusion (cf. C. TIBILETTI,  Giovanni Cassiano, cit., p. 369, n. 108).  143 “Scripsit, experientia magistrante...” (GENNADIUS, De viris inlustribus 62,  in E. Richardson (ed.), (TU, 14/1), p. 82).  144 “Per quod euidenti ratione colligitur ab his qui non loquacibus uerbis, sed  experientia duce uel magnitudinem gratiae uel modulum humani metiuntur arbitrii...”  (CASSIAN, Conlatio 13,18, SC 54, pp. 179ff); "Et idcirco hoc ab omnibus catholi-  cis patribus definitur, qui perfectionem cordis non inani disputatione uerborum, sed  re atque opere didicerunt...” (Ibid. pp. 180f); “Si quid sane uersutius humana argu-  mentatione ac ratione collectum huic sensui uidetur obsistere, uitandum magis est  quam ad destructionem fidei prouocandum...” (Zbid. p. 181). Many other times Cass-  ian speaks of experience as a constitutive part of the monastic teaching which, as he  writes in the preface to the third group of Conlationes, comes down from “antiqua  traditio et longae experientiae ... industria” (Ibid., Praef. [to Conlationes 18-241, SC  64, p. 9). Thus, about the goal of chastity: “Haec de castitatis fine, quantum potu-  imus, non uerbis, sed experientia magistrante digessimus” (Ibid. 12,16, SC 54, p.  145); or about the goal of cenobitic and hermitic life: “Nulli namque dubium est  neminem de his uel fidelius posse uel plenius disputare quam illum, qui utramque  perfectionem longo usu ac magistra experientia consecutus meritum earum ac finem  ueridica potest insinuare doctrina” (Ibid. 19,7, SC 64, p. 45). Integrity, which is the  gift of grace, can only be learned “experientiae magisterio” (Ibid. 12,4, SC 54, p.  125). Also how to pray can only be taught by those who have experienced in them-  selves the reality of prayer: “In quantum experti sumus” (Zbid. 9,31, SC 54, p. 66).  Generally speaking, the “experientia cotidiana” plays an important role in the life of  the monk (/bid. 9,7, p. 48). Finally, the spiritual masters have reached a life of per-  fection “non uaniloqua disputatione somniantes, sed re atque experimentis” (ID. De  institutis coenobiorum 12,15, SC 109, p. 470).  145 With regard to the emphasis on the human initiatives and responsibilities in  this process, a sort of “monasticisation”” of Stoic ethics can indeed be detected (see  C. TIBILETTI, art. cit., pp. 358ff) although — and we are at pains to underline it —industria” Praef. |tO Conlationes
649 9 Thus, OU! the goal of chastıty: “Haec de castıtatıs fıne, quantum pOtU-
1ImMus, NON verbıis, sed experlentia magıstrante digessimus” (Ibid. 12:46, 5 E}
145); abou the goal of cenobıtic and hermitic lıfe “Nullı NaAINYUC dubium est
nemınem de hıs uel fidehus [} uel plenıus dısputare qUamı ıllum, quı
perfectionem longo UsSsu magıstra experlentla CONSECULUS mer1ıtum CATUMN finem
ueridica potest Insınuare doctrina” 19,7, 643 45) Integrity, 1C 1s the
gift of« Can only be learned “experlentiae magıster10 ” (Ibid 12.4, 54,
E25) ISO hOow pray Can only be taught Dy Ose who have experienced in them-
selves the realıty of praycrl. “In quantum experti sumus” (Ibid. 931 5 E 66)
Generally peakıng, the “experlentia cotidiıana ” plays ımportant role ıIn the lıfe of
the monk (Ibid. 997’ 48) Finally, the spirıtual asters have reached lıtfe of DCI-
ection 6,  non uanıloqua dısputatione somn1antes, sed experiment1s” (ID De
INStELLULLS coenobiorum 215 109, 470)

145 Wıth regard the emphasıs the human inıtiatıves and responsıbılıties in
thıs PTrOCCSS, SOTT of “monastıic1isation ” of StO1C ethics Can indeed be detected (see
5Aart. C pp 358{f) although and dIC at paıns underline it
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them 18 patıent ıfe-long effort and endeavour 1s the only alternative
dangerous of torpıdity. In thıs the ethical attıtude 1S, in

fact, far INOTE ımportant for monastıc communıty, In ıts struggle for
perfection, than metaphysıical deduction, phılosophical Og1C
polemical dialectic146 Relig10us and ascetical experience AaDDCAaISindeed be the privileged SOUTCE for Kknowıng God and divine
far INOTC than the intellectual knowledge. Finally, the entral place
and role accorded experiıence emphasıse further the underlyıng
princıple of monastıc ıfe shared Dy Cassıan and 1C hıis M-
atıc hought elps make manıfest, namely that spırıtual lıfe, rather
than eing intellectually elaborated, has be 1ve' oOut and, ıt
WCIC, "measured’ SUr le erraıin. We 0Ug not 18 forget that thıs
indeed 15 the ground which (C'assıan stands and from IC ASs
“ascetic theologian’, he 0€s theology!4+7, It 18 thıs SaJmne ground
that hıs attempt provıde alternatıve eology of dSs echo
of eastern VIEWS and d Counter SOMME of Augustine’s, 0Ug be
properly understood

Nocı (Barı) Donato ÖGLIARI OSB

(assıan “eschews the psychıc autarchy that 18 the maın thrust of StO1C ethics”
COLISH, C:, 115-116).

146 "H1s OW posıtıon owed lıttle caut10us logic skılful COmpromıse in AIg U-
ment Hıs fear Was that experlence would not play sufficient part in the for-
mulatıon of theologıcal posıtions” (Ph9Ascetics, Authority and the
CHurch. CR 231) It does NnOoTt follow, however, that asslıan Was antı-ıntellec-
ualıst It has rıghtly been wrıtten: ” Pomnint de prejuges antı-ıntellectualistes che7z
Cassıen, maıs UuUNc mefTfıilance DOUIT la speculatıon, dont la logique rMSsque de durcır
la souplesse de l’experience” MIQUEL, Un homme d’experience: Cassıen, in
( Ci1ıst |1968] 131-146, 46)

14 / assıan “wrıtes partıcıpant in PTOCESS of spiırıtual growth that 18 INYyS-
terı1o0us ınterplay of human and divıne elements. He describes rather than prescrıbes,
eaches rather than defines” 5SIEWART, H.. 78)


