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10 be Augustinıian: this 1s the phrase for 1C seek definition. The
tıtle of the er ıtself sufficient for JorTHE CREAT ION OF AUGUSTINIAN  IDENTITY IN THE LATER MIDDLE AGES  II”  IV. FROM MYTH TO IDENTITY  To be an Augustinian: this is the phrase for which we seek definition. The  title of the Order itself was sufficient for Jor  " ... many have been able  to live eremitically as religious, who [even] call themselves hermits, but  that part of our title, ‘of Saint Augustine’ distinguishes us from them."'  “To be an Augustinian’ for Jordan, was then most fundamentally to be a  member of that Order entitled to bear the name of Augustine’s heirs. In  this Jordan was following Henry of Friemar, who had claimed that the title  Ordo Eremitarum Sancti Augustini belonged only to that Order which had  its origin in Augustine’s first monastic community, that Order alone whose  members could call Augustine pater noster.”  Establishing Augustine’s paternity of the OESA was not, however,  a given for the Order in the early fourteenth century. Facing the challenge  from the Regular Canons together with that of Lateran IV, the Augustinian  hermits had to prove their claims of origins; they were forced to legitimate  their existence. It was in this context, as we have seen, that in the early  years of the 1330’s, the Augustinian myth was created.  Accepting the authenticity of the myth, and routinely following the  Rule did not, however, as such make one truly an Augustinian; the habit,  as Jordan affirmed, did not make the monk.? One must live the life esta-  blished by the Bishop of Hippo himself. This certainly was the Augustini-  * Cf. Augustiniana 49 (1999) 1-2, pp. 109-164.  ' "Rursus plures possunt esse adhuc Religiosi eremitice viventes, qui se scribunt  ‘Eremitas”, sed illud, quod ponitur in titulo ‘sancti Augustini’, distinguit nos ab illis." VF  1,17 (59,16-18); cf. Hen. Tract. 3 (99,35-101,80).  ? Hen. Tract. 3 (100,56-101,80).  3 M  .. quia habitus non facit monachum, sed professio et observantia regularis ... ‚" VF  1,20 (72); cf. E.L. Saak, "The Figurae Bibliorum of Antonius Rampegolus: MS Uppsala  C 162," in Via Augustini. Augustine in the Later Middle Ages, Renaissance, and Reforma-  tion. Essays in Honor of Damasus Trapp, O.S.A., ed. Heiko A. Oberman and Frank A.  James, II, in cooperation with Eric Leland Saak. SMRT 48 (Leiden, 1991): 19-41; 34.INnan ave been able
to lıve eremitically rel1g10us, who [even]| call themselves hermits, but
that of OUTr itle, °Gt Saımnt Augustine’ dıstinguishes from them  _ul

be Augustinıian’ for ordan, Was then most tundamentally 1{8 be
member of that er enitiıtle: bear the Namne of Augustine’s eIrs In
thıs OT! WAas following Henry of Friemar, who had laımed that the tıtle
Ordo Eremitarum Sancti Augustini elonge only 118 that er which had
its or1g1n Augustine’s first monastıc community, that er alone whose
members COu call Augustine noster.“

Establıshing Augustine’s paternıty of the ESA nol, however,
gıven for the er in the early fourteenth CEeNTUTY. acıng the challenge

from the egular Canons together wıth that of Lateran IM the Augustinıan
hermuits had to theır claıms of Or g1ns; they WeTC forced to legitimate
their ex1istence. It thıs contex(t, ave SCCH, that in the early
YCars of the 1330’s, the Augustinıan myth Was created.

ccepting the authentic1ıty of the myth. and routinely ollowıing the
ule dıd nNOL, however, such make OMNC truly Augustinıan; the abıt,

OT! affırmed, dıd not make the monk.“ ÖOne must lıve the ıfe esta-
blished by the Bishop of 1ppO himselft. Thıs certaily the Augustin1-

Augustiniana 49 (1999) l'>
"Rursus plures possunt SSC adhuc Religiosi eremitice vıventes, quı crıibunt
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HON. ESSaysS In Honor of Damasus Irapp, OS.A. ed. Heıko Oberman and Frank
James, L  n in cooperatıon ıth Eric Leland Saa| SMRT 48 (Leiden, 19-41;
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Gerardo of Bergamo’s In hıs quodlıbetic question, De ES-
tantıa religionis sanctı Augustini, debated arıs in 1333 Not appealıng

of the hıstorico-mythic elements that WeTe important for the
authors treated above., and for OTr to be treated forthwith, Gerardo
orme! hıs argument for the legitimacy of the ESA the basıs of its
legiıtimately adhering and conformıng tO the WaY of ıfe expressed in Au-
gustine’s ule  4 OT! WOU ave heartily agree| 10 be Augustinıian,
ONC above 1{8 lıve Augustinıan. How ONC COU. best do S!
how ONC COUuU. know whether ONC tirue SON of Augustine, Was the
question fo 1C OT sought to provıde definitive his er
Vitasfratrum. As the ugustinı1an myth revealed, Augustine needed embo-
ent, and to ECNSUTC such embodiment Jordan goal OT histo-
rıan eiende: his er agaınst the Canons’ claims {O priority, and hıis

textualization of the Augustinian myth proviıde: the soc1lal glue that
bound together the diverse individual members wıthin the single body of
the er in the later 1ddlie Ages When the ugustinıan myth put in
ServIice of programmatıc M1SS1ION, the Augustinian myth DaVC bı  & LO the
Augustini1an dentity. Thıs identity WAas StT1 in its embryonic in Hen-
ry’'S Iractatus; OT WOU. textually bring it to term in hıs Collectanea
Augustiniana and er Vitasfratrum.

Jordan ® Collectanea Augustiniana

Manuscript 251 of the Bıbliotheque de senal in arıs 1S the autograp.
CODY of OT'! of Quedlinburg’s Collectanea Augustiniana. The parchment
manuscript CaSuTreces 248 186 As the ascriıbed suggests, thıs
manuscrı1pt contaıins miscellany of writings dealıng 1ıth Augustine In
h1is Prologue, OT'! mentions that he gathere together into ON volume
number of SCITHNON\NS of ugustine, together ıth other works, including the
VYitae of ugustine and Monica. ese OT! sent the Order’s studium

Parıs, mMoOost eIy delivering the manuscr1pt personally in 1343 his
officıal visıtatıon of the French Province.” Fol 2ra-vb contaıns Tahbula of

See Kaspar Elm, llDe praestantıia religionis Augustinl: Eıne als verloren geltende
Quaestio quodlibetica des Augustiner-Eremiten Gerhard VOonNn Bergamo (d 1338), in
Mittelalterliche Texte. Überlieferung—Befund— eutungen, Kolloquium der Zentraldirek-
tıon der Monumenta Germanıae Hiıstorica unı 1996, 42, ed. Rudolf
Schieffer (Hannover, , 18517072

5 n252  E.L. SAAK  an Gerardo of Bergamo’s argument in his quodlibetic question, De praes-  tantia religionis sancti Augustini, debated in Paris in 1333. Not appealing  to any of the historico-mythic elements that were so important for the  authors treated above, and for Jordan to be treated forthwith, Gerardo  formed his argument for the legitimacy of the OESA on the basis of its  legitimately adhering and conforming to the way of life expressed in Au-  gustine’s Rule.* Jordan would have heartily agreed. To be an Augustinian,  one had above all to live as an Augustinian. How one could best do so,  how one could know whether one was a true son of Augustine, was the  question to which Jordan sought to provide a definitive answer in his Liber  Vitasfratrum. As the Augustinian myth revealed, Augustine needed embo-  diment, and to ensure such embodiment was Jordan’s goal. Jordan as histo-  rian defended his Order against the Canons’ claims to priority, and his  own textualization of the Augustinian myth provided the social glue that  bound together the diverse individual members within the single body of  the Order in the later Middle Ages. When the Augustinian myth was put in  service of a programmatic mission, the Augustinian myth gave birth to the  Augustinian identity. This identity was still in its embryonic stage in Hen-  ry’s Tractatus; Jordan would textually bring it to term in his Collectanea  Augustiniana and Liber Vitasfratrum.  A. Jordan ’& Collectanea Augustiniana  Manuscript 251 of the Bibliotheque de 1l’Arsenal in Paris is the autograph  copy of Jordan of Quedlinburg’s Collectanea Augustiniana. The parchment  manuscript measures 248 x 186 mm. As the ascribed title suggests, this  manuscript contains a miscellany of writings dealing with Augustine. In  his Prologue, Jordan mentions that he gathered together into one volume a  number of sermons of Augustine, together with other works, including the  Vitae of Augustine and Monica. These Jordan sent to the Order’s studium  in Paris, most likely delivering the manuscript personally in 1343 on his  official visitation of the French Province.” Fol. 2*" contains a Tabula of  * See Kaspar Elm, "De praestantia religionis S. Augustini: Eine als verloren geltende  Quaestio quodlibetica des Augustiner-Eremiten Gerhard von Bergamo (d. 1355)," in  Mittelalterliche Texte. Überlieferung—Befund— Deutungen, Kolloquium der Zentraldirek-  tion der Monumenta Germaniae Historica am 28./29. Juni 1996, MGH.SS 42, ed. Rudolf  Schieffer (Hannover, 1996), 155-172.  5w  ... quosdam sermones beatissimi patris nostri ac doctoris eximii Augustini, cum  quisbusdam aliis tractatibus, seu opusculis, vel legendis, de vita et gestis eiusdem sancti  patris, ac sue pie matris sancte Monice atque de translationibus eorundem ... in unumquosdam SECTIINONES beatissımi patrıs nostr1 doctoris eX1im11 Augustini, CUMmMm

quisbusdam alııs tractatıbus, SCH opusculis, ve] legendis, de vıta ei gest1s eiusdem sanctı
patrıs, SUC pıe matrıs sancte Monice de translatıionibus eorundem in unNum
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the work  2  S Contfents

Tıtulı SECTIMNONUIN Aurelu Augustinı ep1SCODU, ad fratres SUOS in apud Hıpponem et
alıorum in hoc volumıne cContentorum

Sermo DrImus, de margarıtıs regularıs institution1s: Fratres mel el etitia COrdiLs mel
SermoO secundus, de PAaCe: Fratres CArLSSIML, $1 SCLFreLLS
Sermo tert1us, de silenti0: Sılentium res
Sermo quartus, de prudentıa: Fratres CAFLSSLML AON solum sılentium
Sermo quintus, de misericordia: Fratres CAarLsSSImMl, annunctio gaudıum SNÜ.
Sermo SCX!  9 de obedientia et 1US discretione: Fratres mel dilectissıml, obedientie ODOT-

fel
Sermo septimus, de perseverantla: Fratres Mel, SICUL 1CL OSLOLUS
SeEermMO OCLaVUus, de 1Tra etf od10 Fratres mel dilectissiml, SICUL Omnı ere emoriam
Sermo ONUS, de purıtate conscientie ef vıirtute spe1 spirituale gaudıum
SErmMO dec1ımus, de fletu el penitentla: Scitote fratres CAFLSSLIML
Sermo undecimus, de humilitate eft superbla: Fratres mel ubı superbia
Sermo duodecımus, de fortıtudine Ou1a In hac solıtudiıne
SermoOo tertius decımus, de 1ustit1a Ut ene nOstLS fratres CAFLSSLIML
SermoO quartus decıimus, Conftra loquentes sublımıa el sapıentes hulus mundi: b//

criıptum est res CAFLSSLML
Sermo quintus decımus, de memoratione extrem1 iudici: Fratres mel dilectissiml,

OmMNLDUS operibus VestrLSs
Sermo SEX] decımus, de otlosıtate fugjienda: OSLOLUS Petrus
Sermo sept1imus decımus, de invidıia: Fratres mel desiderantissiml, nolıte
Sermo duodev1ices1imus, de murmurator1ıbus el penNIS infern!: Demorantiıbus VODLS In Temoöo

Sermo undevices1imus, de vigilıa natıvıtatis domuin!ıi: Attıngiminı fili
Sermo VICESIMUS, natıvıtate dominı: Fratres Carissiml el dilectissiml, Christus homo
Sermo V1IcCeSIimus uS, de trıbus gener1bus monachorum ef de paupertate: Ut NODLS DEr

itteras
Sermo VICeESIMUS secundus, de oratıone Fratres mel el etitia COrdISs mel, est

Sermo V1ICeESIMUS tertius, de obedientia ei de superbia: ıchtl SIC deo placet

Explicit SEerTMONECS sanctı Augustin! Tatres eremitas.

Incipit SCTINO eiusdem ad presbyteros Hıpponenses de obedientia: In OMNIDUS operibus
VestriSs

volumen collegı Jordanı de Quedlinburg, Collectanea Augustiniandg, Parıs, Biblio-
eque de ”’Arsenal, fol (hereafter cıted Jor. Coll.) The tıtle 1S gıven by Hümpfner
intro., XKXIV-XXV.
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De COMMUNI vıta clerıcorum, SCITIMO primus: Propter quod voluı
Sermo secundus Carıtatı vestre
De trıbus constitutionibus Augustini ‚UD proprietate clericorum.
Quod tıbı lıceat habere proprium, 1bro de vıta clericorum
Sermo ‚ANcCcTı Augustinı ad cler1cos de legendo Ya SaCTam scripturam: Scriptum

est fratres

Sequntur SCTIINODNES sanctı Augustini populum.

Sermo de epıphanıa dominı ei querendo Christum: SILSfratres CAFLSSLIML
Sermo de carıtate vel pietate Fratres CAFLSSIML, AON Fecordor
Sermo de quod ScCr1p esL, "Beatus quı pDOSL UIUuUH HON abilt, de inventione redden-

In SCFLIDEUFLS AdLVINLS legimus
Sermo de penitent1a: Nes fratres
Sermo de 1e10N10 ef oratione: Adversus demonum nequitiam
Sermo de cogıtationiıbus: Primum quidem de cogitationibus

Decretum observantıe regularıs sanctı Augustini, quod quıibusdam dieitur regula prima
eiusdem: Communiı dıffinitione ecrevimus

Regula sanctı Augustinı prıma: nte MNLA fratres CAFLSSIML, dılıgatur deus
Item regula eiusdem Ua speculum appellat: Hec 'unt que€ Ul observetLis precipimur

Excerptum de quodam SETMONE sanctı Augustini, quıid nomıne preposıti importetur:
Ouamvis OMNLS qul pres unl

Exhortatıio sanctı Augustini ad fratres Fratres oportet NOS

Ortatıo sanctı Augustini ad sanctımon1ales LCU: parala est

7V Ex SCIINONEC sanctı Augustini de instructione monachorum Helıam et Helıseum

Tractatus de viıta el gest1s sanctı Augustinı
De translatıone sanctı Augustini duplıcı
Annotatıo temporum beatı Augustinı
Commendatıo sanctı Augustinı auctorıitatiıbus diversis quıinquagenita UnIuSs doctorum
Iractatus de vıta Monıice, matrıs sanctı Augustin!
De translatıone sancte Monice
eirum depingenda vita sanct]ı Augustinı
‚gen! de Augustino

10 date, Jordan autograp has een the only known CODY of hıs Collec-
er lısts three addıtional manuscrIipts contaımıng only the
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Vita Sanctı Augustini.° In the fifteenth Jordan Vıta served as the
maJor SOUTITCE for John Capgrave’s Life of Augustine.' In 1684 Hom-
MCY, A4SsEe!l the autograph, publıshed Jordan’s Viıta Sanctı Augustini,
ogether wıth the ther eXTIs of Collectanea, asıde from the Sermones, the
Regulae, the eZeE de Sancto Aug2ustino, the Metrum depingenda
vita Sanctı Augustinı and the Vıta onicae.® TIhe Catalogus Codicum Ha-
gi0graphicorum Latınorum of the Bıbliotheque nationale de France, OWE-
Vel, lısts manuscrIipt lat 5338 containing Vita Sanctı Augustinlt, de
translatione »Jjusdem DrImAa, de translatione secunda, and annotatıo lempo-

beatı Augzustinl episcopi.” The catologue rther Auctore, ul
videtur, Jordano de SaAxon1a. Parıs, B lat 5338, fol 1_108% IN

actually previ0ously unknown fifteenth-century CODY of the entire Collec-
The first and ast quıres, however, aife MI1SSINg, and the Sermones

follow the ther rather than preceding them Parıs, Bıbl de
rsenal, 251 The manuscrıpt begıns wıth the Vita, though lackıng
the first quire, the text 1s preserved only from the end of chapter nıne,
fol 62% of the autograph. currently preparıng crıtical edition of
Jordan’s Ollecianea Augustiniana, IC ıll nclude thorough study of
thıs manuscrIipt, together wıth etaıle! analysıs of the construction of the
autograph, study of the Sermones ad fratres In mM  s and complete
collatıon of all textual wıtnesses. Parıs, lat 5338 kes

ıimportance for the critical edıtion SINnCe quıre nıne of Parıs, Bıbl
de ” Arsenal MS 21 18 MI1SSINg. The texti in the autograph reaks off

Adolar Zumkeller, Manuskripte VoN Werken der Autoren des ugustiner- Äremi-
tenordens In mitteleuropdischen Bibliotheken, Cassıcıacum (Würzburg, , 287,
639 (hereafter cıted Zumkeller, M5S5S, wıth the Pagc reference gıven in parenthesı1s). The
manuscrIipts arec Brussels, ıbl Royale 1351-72, S’ fol 35'-4'7'; Toulouse, ıbl de la
Ville 169, S, fols SQy., and Vienna Kaıiserl'. Privatbibl. 2 9 R fol
81-96 Bihliotheca Hagiographica Latina ntiquae el Mediae Aetatıis, edi SOC11
Bollandianı, vols. (Bruxelles, 1898-1901), 125-128; Bibhliotheca Hagiographica Latina
ntiquae el Mediae Aetatıs. Novum Supplementum, ed Henricus Fros. (Bruxelles,
101-105

See Rudolph Arbesmann, "Jordanus f SaXony’s ita Augustini The Source for
John Capgrave’s ıfe of St. ugustıine,” Traditio (1943) 341-353

Hommey, Supplementum Patrum arls, » 569-659; ave used the Parıs
1696 edıtion of this work. Hommey’s texti of the Vita, however, 18 nOt wıthout ıts PTO-
ems. complete collation of the 1ita of Jordan’s autograph ıth the text of Hommey
yielded 278 varıant readıngs. Many of these simple mis-readings eye-sk1ps, yet
others aATre of MOTC substantıal nature, based hat 18 apparently Hommey’s attempts
COrrect and/or Improve Jordan’s text.

Catalogus Codicum Hagiographicorum Latinorum Antıquiorum Saeculo qul
asservantur In Bibliotheca Nationali Parisiensi, ed Hagiographi Bollandıanı (Bruxellıs,

Il 261
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fol 96vb wıth chapter of the translationes Sanctae 'Oonıcae (26 chap-
ters aic lısted in the Ula for the translationes fol _9
continummg then mid-stream fol U /'© wıth the ege: de Sancto Au-
2ustino. indicated in the Tabula, 1C ollows Jordan’s rologue,
after the translatıons of Monica yel preceding the ege de Sancto Au-
2ustino WAas be versified ıfe of Augustine, gıven the tıtle, Metrum DTO
depingenda vıita Sanctı Augustini (fol 2vb) 7 10 Thıs text 1s preserved in Pa-
T1S, lat 53738 (fol 8rb 5 lrb) IC 18 then ollowe' by VOI-

S1 ıfe of Paul the first Hermıit (fol 5 NOL mentioned in the
Tabula of Jordan’s autograph.

It 1s reasonable ASSUINEC ıth ümpfner that Oordan prepareı hıs
Ollectanea present hıs brothers in Parıs when he made hıs visıtation
of the French Provınce in 1343 ! Wıth thıs work Jordan brought the dıs-
Cuss1on of the Order’s OT1g 1NS NECW eve He ase‘ hıs narrative of
Augustine’s 10graphy previously unused collection of OUTICES the
SECETTINONS of Augustine hımself. ese SCTMONS, 1C Jordan sed 4S the
maJor proof-texts for hıs Vita Sanctı Augustinl, offered hard evidence of
Augustine’s eremiticism for these WeTIC the Sermones ad fratres SUOS In

No longer WAas there need debate the detaıls, offerıng creatıve
reconstructions of Augustine’s early monastıc ıfe aly and in Afrıca:
the evidence Was al hanı  O Thus In the prologue hıs Vita, Jordan stated
that he "resolved insert nothıng in thıs work that Was 187071 confiirmed Dy
Augustine’s OW words OI by ther authenticated OUTICES

Hümpfner considered Jordan’s accepting the Sermones ad fratres In
authentic works Of Augustine ‘regrettable, ’ much ın the Salllec

ashıon Arbesmann viewed Henry of Friemar’s ack of histori1ographi-
cal ACUMECN Referring Jordan’s use of these pseudo-Augustinian SCI-

IN0O for hıs er Vitasfratrum, Hümpfner COMMEeNLS
V1IEW of the IMannNneTr of hıstorical wrıiting of thıs time, Jordanus deserves

much credit for h1s critical attıtude and hıs sincere efforts both report only
ascertained facts and understand theır ackgroun: and interrelations
V1eEW of this evident strıving for eritical and objective attıtude towards mat-
ters of tradıtion, the allure of ordanus recognize the alse attrıbution of the

Bibliotheca Hagiographica Latina ntiquae Mediae Aetatıs. Novum Supple-
mentum, 1 799 The missıng quire in the autograph has not previously een ment10-
ned by scholars, NOT has the Metrum DFO depingenda ıta Sancti Augustinl; SCC for ‚X Aalll-

ple Arbesmann, "Jordan of Saxony’s Vita,” 344 and Hümpfner, intro., XIV
Hümpfner, intro. XXV.,

I2 nichiıl hu1c operI1 inserendum cCensul, quod NOMN 1PS1US propri1s dıct1is, aut alıorum
authentic1is scr1ptis confirmetur.”" Jordanı de Quedlinburg, 1ıta Sanctı Augustinl, Proil.,
Parıs, Bibliotheque de |’Arsenal, 251 fol 54 Hereafter Jordan’s ita Sanctı AUugQ2us-
EiInı 11l be cıted Jor. 1ita.
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Sermones ad Fratres In FemOo 15 all the IMNOTC regrettable. 10N:;
WAas the confused and confusıng Con'  y between the Augustinian Hermuts
and egular Canons. ®

The debate between the Hermits and the Canons WAas certamly factor,
evecn oug Arbesmann argued that Jordan deplored the CONLLOVETISY,
preferring fOCus rel1g10uUs obedience rather than hıstorıical PrI10T1-

Though Jordan makes vVCLY concılıatory statements regardıng the
(C'anons and their coex1istence wıth the Hermiuits custodians of August1-
ne s tomb both close hıs Collectanea and in hıs later Opus Dan, hıs
‘deploring’ the 1ssue shouli| be read in the broader context of hıs argu-

for the priority of the Hermiuts.
The polemica of Jordan’s Collectanea, 4S ell that of

hıs er Vitasfratrum, 1s called into question Dy ümpfner’s rgu
that ordan had conceived of the er Vitasfratrum Jready student 1in
Bologna and Parıs, usıng the Ollectianea as preparatory material. !© In
the rologue the Collectanea, Jordan states that he collected into ON

volume materı1al IC he had received from Parıs, Rome, and other esta-
blıshed monasteries. !’ On thıs Dasıs, together wıth Jordan’s self-reference

‘least the cholars of Parıs, ’ ümpfner laımed that “the mater1-
al Was maiınly collected in Paris, "”® 1 he assumed Jordan himself
had egun o1ıng Jready 9-13 at least five previous the

13 Hümpfner, intro. IXX1V-IXXV; ET Arbesmann, HFT, and
Arbesmann, HFI, 59-60: Cf. 2,14 (165,3-179,412).

. "Quod quidem festum reconditionis eiusdem sacratissım1ı corporIis ibıdem tam

CanonI1CI1Ss regularıbus QqUamı) fratrıbus eremıtarum ordınıs in eadem basılıca sanctı Petrı in
elo deo ef eidem beatissımo patrı utriusque ordıinıs ‚OTum institutorIı parıter amu-
antıbus condigna honorificentia peragıtur ef Ul in hodiernum 1em annıs singulıs
sollemniter celebratur. egnante domıno nNOSTIro lesu Christo CU1l est honor et glorıa in
secula seculorum, Amen." Legenda Sancti ugustinl, Jor. Coll., fol 104° In hıs
De translatione Sancti Augustini of his Opus Dan, Jordan cshowed S1gNSs of contention:
"Unde PIO mal0r1 veneratione tantı Patrıs, i1uxta ecclesi1am sanctı Petrı in caelo in
qua requiescıit, duo monasterı1a duorum ordiınum quOS iıdem se1ıpsum instituısse
legiıtur exıstunt constituta; 1U videlicet canonicarum regularıum et alıud atrum ere-
m1ıtarum, quı diebus eft noctibus in eadem ecclesia convenilentes ad honorem ef laudem de1
eft beati Patrıs Augustinı divinis Ooffic11s invigılant incessanter.” Jor. 0}  '9 SCTIIHNO 59EK

Hümpfner, intro.., 1- 1ı
17 quosdam seTrTmMmONeSs beatiıssım!ı patrıs nostri doctoris exemıil AugustinıTHE CREATION OF AUGUSTINIAN IDENTITY  257  Sermones ad Fratres in Eremo is all the more regrettable. An additional cause  was the confused and confusing controversy between the Augustinian Hermits  and Regular Canons.'*  The debate between the Hermits and the Canons was certainly a factor,  even though Arbesmann argued that Jordan deplored the controversy,  preferring to focus on religious obedience rather than historical priori-  ty.* Though Jordan makes very conciliatory statements regarding the  Canons and their coexistence with the Hermits as custodians of Augusti-  ne’s tomb both to close his Collectanea and in his later Opus Dan,‘ his  ‘deploring’ the issue should be read in the broader context of his argu-  ments for the priority of the Hermits.  The polemical nature of Jordan’s Collectanea, as well as that of  his Liber Vitasfratrum, is called into question by Hümpfner’s argument  that Jordan had conceived of the Liber Vitasfratrum already as a student in  Bologna and Paris, using the Collectanea as preparatory material.'* In  the Prologue to the Collectanea, Jordan states that he collected into one  volume material which he had received from Paris, Rome, and other esta-  blished monasteries.!” On this basis, together with Jordan’s self-reference  as ‘Jleast among the scholars of Paris,’ Hümpfner claimed that "the materi-  al was mainly collected in Paris,"'* which he assumed Jordan himself  had begun doing already in 1319-1322, at least five years previous to the  13 Hümpfner, intro. 1xxiv-Ixxv; cf. Arbesmann, HFT, 45 and 66.  * Arbesmann, HFT, 59-60; cf. VF 2,14 (165,3-179,412).  15 "Quod quidem festum reconditionis eiusdem sacratissimi corporis ibidem tam a  canonicis regularibus quam a fratribus eremitarum ordinis in eadem basilica sancti Petri in  celo aureo deo et eidem beatissimo patri utriusque ordinis eorum institutori pariter famu-  lantibus condigna honorificentia peragitur et usque in hodiernum diem annis singulis  sollemniter celebratur. Regnante domino nostro Iesu Christo cui est honor et gloria in  secula seculorum, Amen." Legenda Sancti Augustini, Jor. Coll., fol. 104*. In his sermon  De translatione Sancti Augustini of his Opus Dan, Jordan showed no signs of contention:  "Unde pro maiori veneratione tanti Patris, iuxta ecclesiam sancti Petri in caelo aureo in  qua requiescit, duo monasteria duorum ordinum quos idem pater seipsum instituisse  legitur existunt constituta; unum videlicet canonicarum regularium et aliud fratrum here-  mitarum, qui diebus et noctibus in eadem ecclesia convenientes ad honorem et laudem dei  et beati Patris Augustini divinis officiis invigilant incessanter." Jor. OD, sermo 59F.  16 Hümpfner, intro., 1-li.  17 " . quosdam sermones beatissimi patris nostri ac doctoris exemii Augustini ... prout  ad me fide digna assertione ac fideli communicatione undequaque exemplaria devenerunt,  quibusdam quidem de Parisiis, quibusdam vero de Curia Romana, nonnullis quoque de  antiquis et approbatis monasteriis ad me perductis, in unum volumen collegi ..." Jor. Coll.  fol. 1‘; cf. Hümpfner, intro., XXiV-XXV.  !® Hümpfner, intro. XXV.ad fıde digna assertione fidel1 communiticatıone undequaque exemplarıa devenerunt,

quibusdam quidem de Paris11s, quibusdam ecIO de Curia Romana, nonnullıs qUOQUC de
antıqu1ıs ef approbatıs monaster11s ad perductis, in NUMmn volumen colleg1 Jor. 'oll.
fol p ef Hümpfner, intro., XXIV-XXV.

18 Hümpfner, intro XXV.
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ON: of the C  y wıth the Canons. *
ere 1S, however, firm evidence for such early or1g1n of

Jordan conception for writing the hıstory of his er. Moreover ONE

mMust question whether thıs Was SeVCN possible, al least wıth regard the
Sermones ad fratres In Ihe Org1ns of these remaıin in
10g of uncertainty and only arate, thorough study of all the relevant
materı1al m1g shed DCW 1g the matter. For LLOW it must suflice
SaYy that Hümpfner cCOonsıdered the Sermones Ad fratres In ave
een compiled Dy Benedictine monk long before Jordan time.  20 Jor-
ans  b collection of the nevertheless IS the first such collection,
and his manuscrIipt WAas sed Dy the Maurists and subsequently 1gne for
theır edıtions, albeit containıng much expanded number of
ümpfner pominted the Sermones heatissım patrıs Augustini ad heremıt-
{AS fratres SUOS cCollec) by the Chancellor of the Unınversıity of Parıs,
Robert de Bardis . *} 1I1wo manuscrı1pts contamıng de Bardıs’ collection
claım that the erMOoNeEeSs WeTEe ound Parıs’ by de Bardıs The collecti-
0) and the order of the SCTINODNS thereof, 18 paralle that of Jordan,
eadıng ümpfner posıt that de Bardıs eıther copled from Ordan
from the SAa1llec SOUTCCS aAs Jordan.“

de Bardıs Wäas Chancellor from 1336 1349, frıend of
Petrarch’s, and respect cholar of Augustine. therıne als has
oted ümpfner’s claım regardıng the relationshıp between Jordan’s col-
ection and that of de Bardıs, OUg. als that the Copyıng PIO-
CEess mMust ave SOoNC 1n the reverse.“ ümpfner had mentioned that the
relatıonshıp between de Bardıs’ collection and Jordan’s COU.: only be
establıshe' by Comparıng the Vatiıcan and rsıan manuscrIipts of bert’s
collection, task he Wäas prevented from cCarryıng Out due (8)8 War
1 TIhe Vatican manuscrI1pt, however, rather than stemming from the early
fifteenth cen! Hümpfner Ssuppose based the printed catalogue,
ctually dates from the Tst half of the fourteenth the manuscrı1pt,
according als. 1S typıcal example of rısıan book production of
the second iırd of the fourteenth and Wäas de Bardıs’ persona|l

19 Ibid., XIV.
20 Ibid., XIX.

Ibid., XXVII.
22 Ihid.
23 Katherine Walsch, 1e eın Bettelorden (s)einem Gründer kam Fingierte

Tradıtionen die Entstehung der Augustiner-Eremiten, ” in Fälschungen ım Mittelalter.
Internationaler Kongress der Monumenta Germanıae Hıstorica, München, 16.-19 Septem-
ber 1986, eıl Fingierte Briefe, Frömmigkeit UN: Fälschung Realienfälschungen,

33/V (Hannover, r 585-610; 599
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CODY.““ The SETMONS contaıned thıs collection, however, aIic NOL gıiven
the tıtle Sermones ad fratres In eremMO, and thus als AIg UCS that Jordan,
Oug! NOoTt havıng een responsible for the collection such, WAas the ONMNE

g1ve the collection ıts name. * In thıs 1g ıt SCCETINS hıghly unlıkely
that de Bardıs sed Jordan’s Ollectanea hıs model, but it IS most SUS-
gestive that Jordan’s collection Was made ase| that of de Bardıs:; in
ther words, that Jordan Came ACTOSS the only sometime after
1336 Moreover, Balbıno Rano AISUCS that the compiuer/author of the
Sermones ad fratres In eremO, whoever that m1g ave been, sed the
historical works of Henry of Friıemar, 1ıcholas of Alessandrıa and the
Anonymous Florentine, thus pointing ell the OT121NS of the SCTIMODNS
sometime after 1334 % If the Sermones fratres In eremoOo dıd NOL ex1ist
before the early 1330’s, then Jordan COU. not ave ave begun hıs lıter-
d} work the Collectanea already 9-13 in Parıs, asıde from in
A mMOoOost rudimentary form Thıs WOUL. rther imply that Jordan hımself
Was probably NOL the ONeE who OUuUnNn! the 9 SInNcCe he WAas at thıs
time lector in Magdeburg. Yet had he made hıs desıre of collecting mate-
rial Augustine own-— and Hümpfner claımed that by 1338 at the Ge-
neral Chapter Sıena, owledge of Jordan’s proJject Was already wide-
spread in the Order?’ — hıs co-rel1g10us in Parıs COU.: VEC: ell ave
sent hım the SEITMONENS, perhaps copied from de Bardıs, IC 'ould
then also coincıde wıth Jordan statement the rologue the Ollecta-
nNned that he gathere: ogether into ONEC volume OUTICCS 1C he had recel-
ved

ümpfner argued that 1ie Ordan Was SEL Bologna he develo-
ped the inspiratiıon fOor hıs er Vitasfratrum, havıng een infiuenced Dy
the Dominiıican rum and the 1Dellus de DFINCIDULS Ordints Praedi-
catorum of that Order’s second General, the blessed Jordan of S5SaX0ONYy
23717 It MaYy ave een natural for OUT Jordan ave onged for such

book ıle student at Bologna the ODNC he even! yel the
evidence another Contiext TOom 1327 1333 Jordan Was lec-
fOr in Erfurt, workıng V closely wıth Henry of Friemar. Henry exerc1-
sed consıiderable infiuence Jordan When Jordan assumed hıs posıtıon
in Erfu Henry Was already old INan, havıng een Orn 1n 1245 Jor-
dan hımself testifes Henry’s ADC in hıis er Vitasfratrum. In hıs 1ist of
the outstandıng scholars of the Tder, Jordan includes Henry and praises

Ihid.
25 Ibid., 600
26 See Balbıno Rano, "San Agustin 10s origenes de Orden," 410720

Hümpfner, intro. y& 0
28 Hümpfner, intro
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his stud10usnNess. Ekven in hıs old aBC, septuagenarıan and beyond,
Jordan relates, Henry 1ed nıght and day, and WOU. remaın in hıs
study, eVCIN oug "some YOUDS and 18{5  S lector‘ m1g insıst daıly
academıc dısputations. ere Can be lıttle ou that the lector Yecens

aliquis Was Oordan hımself, who WOU. ave arrıved in rfurt when Henry
WAas seventy-Seve YCALS old ere Was much affection between the LWO,
and Jordan reveals hıs havıng ften ear from Henry that although hıs
head hurt from tudyıng, sometimes hıs backparts dıd NONNUM-

qUa dorsum SUUM incubıtu Studil doluisse cConfessus est)!” And as

SCCIH above, urıng the at least from 1329 1334, Henry WAas VISCE-
rally engrossed in the debates wıth the (C'anons OVeT custody of Augusti-
ne’s tomb Pavıa, and thus ver the [WO Orders’ respective claıms
historıical priorlty. Hıs involvement in thıs 1ssue might a1lso ave een the
TCason why In 1331 he elegatı the responstbilıty of adjudicating the
Case of the archbishop of Magdeburg’s murder Jordan. ” It 15 most

plausıble ASSUMC that Jordan 1kewıise became rapt wıth the Order’s
Case durıng thıs time. Whereas Comıng Erfurt for scholarly 1Spu-
tatıons in publıc forum, working closely wıth HenTrYy, ordan MaYy VeIrIYy
ell ave redirected hıs efforts, especılally after hıs experience 1327
[WO months before the Trder received permiss1ion establısh house
Pavıa and Was gıven ustody of Augustine’s body. related In the er
Vitasfratrum, Wılliıam of Cremona, the General of the Tder al the tıme,
Was ı1vinely moved egın consıider the possibılıties of regaımnıng
possession of Augustine’s body. Although, Jordan confesses, such SUS-
gest1on seemed unthinkable and indeed impossıble, Wıllıam WAas comfor-
ted by divıne oracle and egan negotlati1ons wıth the Papacy. ” That
Wılliam WOU. be successful WAas indicated well-known brother of the
rder in VISION. The frater NOMUINALUS In rdıine Was surely ONe other
than Jordan.“* In the V1IS1ON, the brother SAaW hımself together wıth Many
ther Augustinijans, in Church NOTL of their Tder, IC Was arge
tomb of 2T| bıshop that had fallen into disrepair. As the brothers WeTEC

gazıng at the tomb, the image of the bıshop the tomb LTOScC and went
the altar, and egan SINg, "Come, COME, COMEC, SONS, and lısten
MC, and l teach YOU the fear of the L dll TIhe TOtNers all sat before

222 (  ’  a
Gesta Archiepiscoporum Magdeburgensium 4 $ ed Guilelmus Schum,

(Hannover, 1883:; reprint: New York, 434; See also Urkundenbuch des
Klosters Unser Lieben Frauen Magdeburg, 187 dated NOVv. 331 ed Gustav
Hertel (Halle, n 171

1,18 (62,22-63,31).
Hümpfner, intro. N
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the bıshop and he then DaVC them such exhortatıon er WOU. g1ve
hıs SO On this basıs. Jordan aflırms, brother understood that he

Was spirıtually in the of blessed Augustine. Augustine then DaVC
each of the brothers drınk from glass, and when they had al] drunk
ugustine blessed them and returned hıs tomb, whereupon the friıars all
egan WCCD, but Augustine COMIOTTE! them sayınz in the words of
Christ, "Do not WCCD, INY SONS, for ıll be wıth yOUu until the end of the
WOT A Whereupon the brother woke, and ST1 tasted the SWeEeetINESS of the
drınk he had een g1ven. TOM thıs VISION, he Was wıth wonder and
praised God, hoping that the VIS1ION indicated that somethıng beneficıial for
the Tder Was COMC, and SUTC enough, wıthın L[WO months the OCU-
ments arrıyved notifyıng the rder of the Pope’s dec1ısıon entrust them
ıth Augustine’s body.”

Whıle it mM1g be empting VICW this aACCOUNLT avıng stemmed
from Jordan having partaken .  . bıt OO much from the glass CU.  S DOLU val-
de claro el pulchro before he had the VIS1ON, it Can also be SCCI te-

324 "Porro ista dıu affectata reun10, antequam facta essel, culdam fratrı nomiıinato in
Ordine PCT Visum revelata fuit hoc modo Videbatur nım el, quod ıpse CUu) multıs
fratrıbus ei mehlı0ribus person1s Ordinis esse' in quadam ecclesia NON nostrı Ordinıs, in
qua rat quoddam sepulcrum elevatum UNn1us magn! sanctı ep1scopl, sicut 1gura imag1-
NIS desuper sculptae ostendebatur. Quod quidem sepulcrum mM1nus decenter person1s
ıllıus ecclesiae tenebatur. Nam pulpıta ef candelabra antıqua C pulveribus ırreverenter
superlactata apparebant. Itaque fratrıbus in ecclesıa stantibus ei sepulcrum aspicientibus,
CcE imago episcop1 182a est elevare ei illas SCOT1AS up' jactatas indıgnanter reicere.
Et SIC SUTSCHS epISCOPUS de tumulo pontificaliter indutus 1vıt stare nte altare ei invıtans
ad fratres cCantare coepit: Venite, venite, venıte, filii, audite timorem Domini
docebo VO:  %, Et cantavıt aeC verba 1n nota gradualıs, sıcut episcop1 in inthronizationiıbus
cantare solent. Quo expleto sedit Ipse, et iratres nte PCI ordinem sedere iussıt.
Et tunc dulcem exhortatıonem velut SU1S fılıs fecıt. Kx quUO iste frater intellexıit in
spirıtu illum fore eatum Augustinum. Volens autem iıdem antistes fratrıbus am oTrem

ostendere singularem, habebat quiıdem in IManu SUa ıtrum mundum Cu potu valde claro
ei pulchro, bıbit ipse primo ef postea DCI ordınem de IMNManu singulıs propinavıt, intonans
valde dulcıter eit Cantans illud: Aqua sapientiae salutarıis potavit ©ONS Dominus. Et CUHM

pervenısset ep1SCOPUS ad fratrem istum, bibit ef 1pSe, fultque potus nobilıs et dulcıs,
inusıtatum SaDOTCIN habens quası claretum antıquum, quO potu 'ater iste {OTIUS exhiılara-
fus fuit. Ht CUl bıbissentn epPISCOPUS benedixıt e1s, eft SIC ad sepulcrum SUUIN redire
coepit. Quod videntes fratres unanımıter fleverunt, dolentes de patrıs TECESSU. Ipse autem
consolans ‚ON paterne aıt e1s °‘Nolıte flere, fılır hece nım vobiscum er° USQUE ad CON-

summatiıonem saeculi.’ Hoc dicto frater iste evigilabıt eft inveniıt SUUMN, linguam ei

palatum de potu {lo valde dulcoratum. nde repletus stupore el gaud10 gratias egıt Deo,
j ıllam Vvisıonem NON SSC ot10sam, sed alicuulus onı DTro Ordıne pracsagalm, sıcut
NON multo post claruıt in effectu. Nam nira duos INEeENSCS vel CIrca venerunt lıtterae ertae

de Curıia Romana nuntiantes NOVA, quomodo u beatıssım1ı 15 Augustini esse
Ordıni redonatum. Per omnı1a benedictus Deus.” 1,18 (  ‚98-67,
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ment f hıs OW realızation of Augustine’s paternıty of the Tder. And it
COUuU. VerYy ell ave een only as result of such V1is1o0Nn that Jordan
turned from see. academıiıc debate in the classroom to DUutllıng hıs eneTr-

gies into investigatıng the irue SO of Augustine, theıir Or1g1ns and theır
hıstory and hat it mea be such in the first place. Working ogether
hen wıth Henry, he COU. ave developed the conception for his project
at that tiıme, and began makıng known that he sought documentation of all
SOTTS for the hıstory of the rder, extend grand scale the work that
HenrYy his Ve old agc WAas sketching in hIs Tractatus. For such PIO-
ject, the VYCAIS around 1327 and shortly thereafter, he WOU. ave
known ell that major 1sSsue in the debate wıth the Canons Was the
10graphy of Augustine wıth respect hıs monastıc foundatıons. Thus
Jordan selt work and egan eekıng information. Sometime in the mıd
1330’s he Was then sent the ETITNONS of Augustine, C Jordan reCOgNI-
zed 4S havıng een address! Augustine’s OW hermıiıts In the later
S, Jordan Was busy wriıting the ıfe of Augustine AaNCW, from the
ground speak, ell workıng hıs SCIIMONS, and fulfillıng
hıs eachıng and adminiıstrative responsItbilities. When in 1343 he WAas

appoınt make the visıtation of the French province, hat better gift
COuU. he rIng along than the Irst results he had achi1eved 4asel the
materı1al that hıs brothers Parıs had procured fOr hım, gather it all
together into ON volume, to bring back Parıs the frunts of owledge
that had Jun from there In the first place, he stated hıs rologue

the Collectanea?”*
oug such portrayal 15 not ase! CO evidence, gıven

the problems wıth datıng the ONg1NSs of the Sermones ad fratres In eremMO,
and gıven the context of Erfurt in the late 1320’s and early 1330’s, it

plausıble, if nOot certainly THNOTC S| than Hümpfner’s assumpti1ons
that Jordan conceived of hıs er Vitasfratrum 1le student in O10g-

and then egan prelımınary work in Parıs collecting materı1al for hıs
Collectanea, deploring all the ıle the CONLIrOVETS wıth the (C’anons.
Jordan’s participation in Henry’s campaı1gn defend the Trder agaınst the
posıtion of the Canons, continuing the work of hıs beloved teacher
gran scale, INOTE lıkely aCCOUNTL for the OT1g1NS of Jordan’s

"Ipsumque ad locum parısıensem Mare utique COop10sum, nde Oomnı1a sc1ientiarum
flumına exıre dinoscuntur destinare sateg]. uatenus exinde fluat iterum pCT ordınem
unıversum, obsecrans in visceribus carıtatıs, ut quıicumque fratrum de stud10 CONventus
nostrı parisiens1s, CUl hunc lıbrum 1in Iıbrarıa eiusdem CONVENTLUS ad utilıtatem
ponendum DITo munusculo caritatis donare decrevIı, in legerıt vel eum forsıtan transcıbı
fecerit, oret DIo donantis anıma, ut Augustin! meri1t1is celi fruatur gaudı1s. Amen.  ” Jor.
'oll. fol lvb
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deavor than hıs W plety in Bologna and Parıs student. It also places
both the Ollecianea and the er Vitasfratrum wıthın the cConiext of the
debates, 1C) both ear wiıtness. Hümpfner himself, after all,
pomts the final form of the Collectanea takıng hapıng only after
1334 Despıite hat MaYy SCCIMN the surface hlıke concılıatory remarks,
much those of i1ıcholas of Alessandrıa, Jordan COU. bones 1{8
the Canons only because in hıs CYCS there Wäas nothıng 1in fact debate;
the Hermiuts werTe the only legıtimate first-born SONS of theiır ather UguS-
tıne, the founder of the Tder. And Oordan COU. thıs based Au-
gustine’s words themselves, words preached hıs OW hermits, 1C
offered the textual basıs for Jordan’s re-emplotment of Augustine’s bıo-
STraphy the most extensive narratıve SINCEe that of Phıiılıp of Harvengt
Jordan’s Viıta Sanctı ‚Qustinı certamly evidences INngeN10US reworkıng
wıth the CYVYC of textual crıitical through the SOUTCE materı1al, the 1ICW as

el the old On thıs basıs, ıth his Vita Sanctı Augustini ogether wıth
hıs er Vitasfratrum, Jordan DaVC DCW meanıng and LCW foundatıiıons
hıs Order’s mythic Or1g1ns.

Jordan’s Vita Sanctı Augustini 18 ase| close eadıng of Au-
gustine’s Confessions and Retractations, ogether wıth the ‘Medieva Au-
gustine’, namely, the Vitae Sancti Augustini of Possidius, Phıiılıp of Har-
vengt and acobus de Voragine’s egei Aurea Jordan supplemented
thıs textual foundatıon wıth the of Augustine brought ogether in
his Collectanea— anı the Sermones ad fratres In most of all— as
ell wıth the Chronica of Datıus, Bıshop of 1ılan. In hıs Annotatıo
ljemporum heatı Augustini epLSCOPL, IC ollows the Vıta in the Ollecia-
NEA, OTrdan reconstructed the basıc outlıne of Augustine’s ıfe as extracted
from the Confessions. In the Annotatıo mention 1S made of the ermoOo-
Nnes ad fratres In eremöO, and there it evidence that they WeTC sed
Ordan refers only Augustine’s foundatıon of MONAaSLETY in 1ppO
before hıis ordınatıon, 1C Jordan COU. ave taken from Possidius’
cCcomment that Aug stine ounded mM upon being made presbyter,

he had previously done when he returned from It COU. be
that the Annotatıo represents Jordan earliest work hıs DCW project
etracıng Augustine’s early VCAIS, Jordan argucs that ugustine Was thırty

of agc when he Waäas swayed Dy Ambrose’s preachıing, ouUg not

yel completely converted the 1st1an faıth Ihe followıng YCATL, when
he Was thırty-one, ugustine visıted Simplicı1anus. It WAas only thereafter
when he Was thırty-two that he Was Nally converted Christ, and al
ster of his thirty-seconı YCAI he Was baptızed. Ihe followıng YCAaIl,
namely, hıs thırty-thırd, Monica diıed al Ostıa and ugustine returned
Afrıca, remalınıng layperson for per10d of three VYCAIS, 1C extende‘
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from the construction of hıs nas  TY outsıde of 1ppO hıs ordıination
as presbyter, the Jatter thus avıng OCcCcurred In his thırty-sıxth VYCATL. Jor-
dan expressly rejects the Op1In10Ns of those who claım that ugustine Was

baptızed when he Was thırty old, when he Was thirty-three.
This reconstruction thus quashes speculatıon that Augustine establıshed hıs
Trst moOonasterYy aly and the ule for the Tuscan hermuits of Cen-
tumcellae VYet thıs 0€Ss not ımply that Ordan WAas immune from Ca-
ting the mythıcal aspects of the Order’s Or1g1ns. Hıs Vıta Sanctı Augustini
provıded the historical pPr00 for the Hermıit  ®  S claıms, includıng 1915  S evV1-
dence for the connections between Augustine’s monastıcısm in Italy and
1Ca IC rendered the possible sta at Centumcellae irrelevant.

35 "Anno SUO ‚& &M DCI predicationem Ambrosı CONVETITSUS est ab Manicheorum,
ut dicıt in fiıne quintı ıbrı Confessionum, sed NON dum ad fıdem christianam ei hoc
SEXIO lıbro Confessionum, capıtulo undec1mo, ubı dicıt 1am tricenarıum et adhuc In
eodem uto hesitantem. Anno SUuO triıgesıimo prıimo perrexit ad Sımplicı1anum, de quoO ipse
arrat OCLavo lıbro Confessionum, capıtulo prımo. Quod autem hoc fuerit post
SUUM trıgesımum completum quod ıpse in SCXIO lıbro dıxerat triıcenarıum ei
tunc interposıto tOTtO lıbro septimo. In OCLIaVO dicıt perreX1sse ad Simplicı1anum ef post
subdıt referens de Ponti<ci>ano el de compunctione SuUa quamı habuit in Ort| sub ficu, ef
de SUa ıbıdem totalı conversione, que omnı1a potuerunt perag] eodem iınO Anno igitur
tricesimo secundo, ad fidem CONVEISUS est totalıter et hoc In OTTtO sub ficu, ut i1ctum est.
KEt quon1am hoc factum funt vigıntı diebus nte vindeniales fer1as, ut ipse dıcıt ONO lıbro
Confessionum, capıtulo secundo, quod NON potest stare diıctum OTUMmM quı dicunt
quod NO 1lo fuerıt baptızatus, quıa NNUus Jle terminabatur idibus novembris quı funt
165 natalıs SUul, ut dicıt in lıbro De heata Vifa, quem lıbrum eCcC1 in [UTEC ex1istens. In qUO
TUure fut princ1p10 vinden1arum q ad tempus paschale, ut collıgıtur ONO lıbro
Confessionum, capıtulo secundo ei capitulo SEXIO Anno ecTO XX X11° baptızatus est tempore
paschalı. Nec potest 1C1 quod prıus fuerıt baptızatus, salvo Contifextu narrationiıs SUC In
lıbro Confessionum ut diectis hoc etiam eXpressius habetur lıbro SUO De
academicLis in CU1US proem10 Sumpfo lıbro Retractationum ıpse dıicıt quod illum lıbrum
scr1ipsit nondum baptızatus ei in fine eiusdem lıbrı De academicis dıcıt quod CUIMMN scrıberet
illum lıbrum erat N NNUIN XXX111 etatıs SUC Hx quO manıfeste convincıtur CUMm NON

prıus NNO XXX111 - fulsse baptızatum. Et transıerat 1am de 1lo NNO quantum est ab idibus
novembrıs ad pascha Quod autem tempore paschalı baptızatus fuerıt hoc
dicıt Possidonius ei potest haber1ı Jlo quod dicit ONO lıbro Confessionum capıtulo
SEXtO Inde ubı tempus advenit, quO dare oportuılt. Tempus nım quO cathecu-
minı in ecclesia are solebant ei baptızarı Tat tempus paschale. Anno eodem etatıs
SUC scılıcet XXX111 © mater SUa apud st1a Tıbernia defuncta est, ut 1pse dicıt ONO lıbro
Confessionum, capıtulo undecımo in fine. Ex quibus quod dictum illorum stare 19(0)91

potest qui dicunt CUuM in tricesiımo SUO Aa fulsse baptızatum, 191>10 alıorum quı dıicunt
6U! tempore baptısmı fuisse trıgınta trıum aNnNnNOTUMN complete; predicta CTZO omnı1a absque
scrupulo certissıma sunt dıctis SUlS propri1s264  E.L. SAAK  from the construction of his monastery outside of Hippo to his ordination  as presbyter, the latter thus having occurred in his thirty-sixth year. Jor-  dan expressly rejects the opinions of those who claim that Augustine was  baptized when he was thirty years old, or when he was thirty-three.°  This reconstruction thus quashes speculation that Augustine established his  first monastery in Italy and wrote the Rule for the Tuscan hermits of Cen-  tumcellae. Yet this does not imply that Jordan was immune from repea-  ting the mythical aspects of the Order’s origins. His Vita Sancti Augustini  provided the historical proof for the Hermit’s claims, including new evi-  dence for the connections between Augustine’s monasticism in Italy and  Africa which rendered the possible stay at Centumcellae irrelevant.  5 "Anno suo xxx° per predicationem Ambrosii conversus est ab errore Manicheorum,  ut dicit in fine quinti libri Confessionum, sed non dum ad fidem christianam et hoc patet  sexto libro Confessionum, capitulo undecimo, ubi dicit se iam tricenarium et adhuc in  eodem luto hesitantem. Anno suo trigesimo primo perrexit ad Simplicianum, de quo ipse  narrat octavo libro Confessionum, capitulo primo. Quod autem hoc fuerit post annum  suum trigesimum completum patet ex eo quod ipse in sexto libro dixerat se tricenarium et  tunc interposito toto libro septimo. In octavo dicit se perrexisse ad Simplicianum et post  subdit referens de Ponti<ci>ano et de compunctione sua quam habuit in orto sub ficu, et  de sua ibidem totali conversione, que omnia potuerunt peragi eodem anno. Anno igitur  tricesimo secundo, ad fidem conversus est totaliter et hoc in orto sub ficu, ut dictum est.  Et quoniam hoc factum fuit viginti diebus ante vindeniales ferias, ut ipse dicit nono libro  Confessionum, capitulo secundo, patet quod non potest stare dictum eorum qui dicunt  quod anno illo fuerit baptizatus, quia annus ille terminabatur idibus novembris qui fuit  dies natalis sui, ut dicit in libro De beata vita, quem librum fecit in rure existens. In quo  rure fuit a principio vindeniarum usque ad tempus paschale, ut colligitur ex nono libro  Confessionum, capitulo secundo et capitulo sexto. Anno vero xxxii” baptizatus est tempore  paschali. Nec potest dici quod prius fuerit baptizatus, salvo contextu narrationis sue in  libro Confessionum ut ex dictis patet. Et hoc etiam expressius habetur ex libro suo De  academicis in cuius proemio sumpto ex libro Refractationum ipse dicit quod illum librum  scripsit nondum baptizatus et in fine eiusdem libri De academicis dicit quod cum scriberet  illum librum erat agens annum xxxiii“” etatis sue. Ex quo manifeste convincitur eum non  prius anno xxxiii”° fuisse baptizatum. Et transierat iam de illo anno quantum est ab idibus  novembris usque ad pascha. Quod autem tempore paschali baptizatus fuerit hoc expresse  dicit Possidonius et potest haberi ex illo quod dicit nono libro Confessionum capitulo  sexto: Inde ubi tempus advenit, quo me nomen dare oportuit. Tempus enim quo cathecu-  mini in ecclesia nomen dare solebant et baptizari erat tempus paschale. Anno eodem etatis  sue scilicet xxxiii”® mater sua apud Ostia Tibernia defuncta est, ut ipse dicit nono libro  Confessionum, capitulo undecimo in fine. Ex quibus patet quod dictum illorum stare non  potest qui dicunt eum in tricesimo suo anno fuisse baptizatum, nec aliorum qui dicunt  eum tempore baptismi fuisse triginta trium annorum complete; predicta ergo omnia absque  scrupulo certissima sunt ex dictis suis propriis ... Deinde reversus in Africam ad agros  proprios ibi ferme per triennium cum suis deo pariter servientibus in ordine adhuc laicali  commoratus est, ut dicit Possidonius. Et in illo triennio comprehenditur etiam tempus  illud quo adhuc laicus existens construxit monasterium in eremo apud Hipponem usque ad  presbyteriatum." Annotatio temporum, Jor. Coll., fol. 72“Deinde in Afrıcam ad Ü4
proprios ıbı erme pCT triennıum CU] SU1S deo parıter servientibus in ordine adhuc alcalı
COommoratus est, ut dıcıt Possıdonius. Kt in 1lo trienniO comprehenditur eti1am tempus
illud quO adhuc laicus exıistens construxıt monasterium in apud ıpponem ad
presbyteri1atum. ” Annotatıo lemporum, Jor. Coll., fol Y 2m—rb
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In Jordan aCCOounti, Sımplicianus 15 gıven role of even larger
proportions than he already had in the representations of icholas of les-
sandrıa and Henry of Friemar. God DaVC ugustine the idea, Jordan rela-
tes, Sımplic1anus confess the eITOIS of h1is earher 1ıfe and
learn from hım, SINCEe Sımplic1anus, hermit, had served (G0d MOoOst de-
voutly from hıs youth Thıs Augustine dıd, and Sımpliıcıanus orted hım

follow the example of Victorinus, whose SLOTY implicı1anus told Au-
gustine. 4aSsel thıs example, ugustıne WAas moved that he only
desired SETVOC God IThus he Was converted from the exhortation of the
old saınt Simplicı1anus and from the examples f Sımplicı1anus’ communıty
of hermuts, IC Augustine desıred follow.  36 Havıng then een aptı-
zed Dy Ambrose, "Augustine recei1ved from that saınt Sımplicıanus the

of holy Comportmen! and the form of 1VINg, 1C later he WOU.
spread everywhere in Africa. ” Ihus, when Augustine the instigatiıon
of hıs mother decided return Afrıca, "he went St Sımplicianus
askıng hım for SOMMEC servants of God from hıs OW of brother her-
mıts whom he COU.: take along ıth hım Afrıca and wıth them esta-
18 the Tder there.  m38 Sımplicianus granted his request and SaVC hım
twelve frıars, wıth whom Augustine returned Afrıca, ogether wıth hıs
TIeNdsS ebridius, Evodius, Alıpıus, and Pontianus, hıs mother, Monica,
and SOI, eOdatus Thıs informatıon Jordan had from ONe of the ermoO-
nnes ad fratres In N  E} IC then a1sSO named the twelve, PasSsSasc that

"Cum autem 1am V1a Christi sıb] placeret, sed DCT 1psam adhuc ITE pıgeret, misıt
domiıinus in mentem 1US visumque est el bonum PETgEIC ad Simplicıanum heremıtam
SETVUM de1, audıierat el quod luventute SUuUa devotissıme deo servierat ei CIC SIC era!  —
lam eTO senuerat ei multa expertus, multa edoctus eraft, eft beatus Ambrosıus OLG Cu ut

dilıgebat. Cul StUuUS cordis ef CIrcuıtus manıfestans, Ipse scilicet Augusti-
Nus devote postulavıt ut VITr Sanctus proferret el qu1s esse) aptus modus vivendi. SiC
affecto ut ipse erat ad ambulandum in vıa de1, videbat nım plenam ecclesiam ef alıus SIC
ibat, alıus autem SIC dısplicebat quıppe el quidquid agebat in seculo PIC dulcedine dei ei
decore domus 1US quam dılexıt. Simplicıianus autem CUum hortarı cepit ef ad humilıtatem
Christı precıpue invitaviıt ef inter invitandum Viectorini Romanı quondam rethorIıs CONversı-
NCIN in medium recıtavıt. Rome siquidem multis annıs Vıictorinus lle magıister fuerat, ei
ob insıgne precları magisteri1 in Romano 'Oro habere meruerat, quı tandem
CONVETITSUS loquacem scolam SUaMl deserens in scola S{l humıilıs dıscıpulus effectus est.
Hoc exemplo commonitus Augustinus ad imıtandum exarsıt, ei solı deo servire proposult.”
Jor. Vita, 4.1-3, fol S77 D

C "Ab 1DSO Sancio Simpliciano sancte conversationis habıtum formamgque vivendiı
accepit, quam postmodum In Afrıca exuberans redoleviıt." Jor. Vita, 6 tol 5 9vb

3 "Post hec autem CUmM instigante 1US pla atre de Mediolano recedere et ad Afrıcam
TeINCATIC disponeret, adıvıt sanctum Simplicıianum petens ut sıbı alıquos de fratrıbus SUI1S
eremitis de1 donaret, quUOS in Afrıcam assumeret ef Cum eIis ıbı ordınem
plantaret.” Jor. Vita, FA fol 60rd
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Jordan inserted into hıs Vita proof.”” Havıng returned 1Ca, Jor-
dan and hıs band of followers sought D  D place where they COU. lıve d ıfe
devoted God, IC they found outsıde of 1ppoO, where bıshop aler1-
us ul for them MONAaStTETY. Here they egan lıve as UI-

dıng fo the apostolıc rule. Jordan 15 VE clear: thıs MONaStLeErYy Was Au-
gustine’s first moOnasterYy, and there he gathered together i1sperse: her-
mıts, giving them form of lıving 1n keeping wıth the apostolıc WdYy of
ıfe and "thus ugustine instituted the TIder of Hermiuts. 141

Thıs then Was the rst of Augustine’s three princıpa. monastıc
foundations. In the autograph each such foundatıon 1S given separate
TUDT1CA! headıng The second mMmONnaSsterYy Augustine ounded WAas in
Valerius’ garden, after havıng een made presbyter. Oug! havıng een
ordaıned priest, Augustine ST1 desired lıve the monastıc 1fe eıng

of thıs fact, and havıng often visıted Augustine in hıs hermitage,
Valerius DaVC hım garden the CIty of 1ppO where he COU. establısh

second monastery and thus, even prıest, continue lıve hıs monastıc
ıfe followıng the apostolic rule, whereby ONC WOU. ave private
pOoSsess10Ns, but everythıng WOU. be held in and distrıbute:
accordıing need, "  whic! he had previıously done, ” Jordan continued,
"when he had returned from ACTOSS the SCaSs hıs omelan 4S Possidius
said. '“ Ihus Jordan had made the rıdge ere Was longer anYy need

"Cu1us p11s precıbus pI1us le Simplicıanus annuens dediıt e1 duodecım fratres
VIrOS rel1g10S0s, CU' qu1ıbus adiunctis sıbı Carıssım1s aM1CIS SUlSs quı dıu fuerant,
Nebridio, Evodio, Alıpıo, ei Pontiano, CUuUm matre ei fıliıo Adeodato, ad Africam profic1s-
cendiı ter arrıpult. De hoc ıpse in SCTINONC de trıbus gener1ibus monachorum, quı incıpıt Ut
nobis DEr itteras declaravit SAaNCLUS Hieronimus, loquens de SECNCIC ef ordıne ere-
miıtarum '  E Jor. 1ita F fol 60° Jordan then quo(tes from 271 of hıs OW collec-
tiıon of the Sermones ad fratres INn O, Jor. 'oll. fol 26ra-b‚ which 1S Iso 21 ın
the Miıgne edıtion, 40,1268-1269 Ihe twelve hermits named arec Anastasıus, Fabila-
NUS, Severus, Nıcolaus, Dorotheus, Issac, Nıcostratus, Paulus, Cyrillus, Stephanus, laco-
bus, and Viıtalus.

"Itaque apud 1pponem in segrega! gentibus locum aptum ad serviendum
deo invenıens CU: favore ei subs1idio0 sanctı Valerı11 Hıpponensıs episcop1 monasteriıum
ibıdem edificavıt et in fratres eremitas qUOS undique PCI nemorTa conquisıviıt un CUu

am1C1s et fratrıbus pri1us eidem adherentibus collocavıt eft CUm e1Is vivere cepit secundum
regulam sub sanctıs apostolıs constitutam.” Jor. ita 9’ fol

|lIn prefato autem monaster10 ipse Augustinus Cop10sum NUMECIUMMN atrum CONZTC-
gavıt, qu1ibus eft modum vivendi secundum formam vıte apostolorum tradıdıt ei SIC ordıi-
nem eremitarum ipse instituit. Jor. 1ta fol Ya

"Reverso ıtaque Augustino ad monasteri1um SUUNM, NON nım sine monastıca disci-
plına voluıt vivere, placuit SancCtO sen] Valerio ordıinatorIı1 1US 1psum CU! SU1S fratrıbus in

paterne visıtare et e1s ad tempus DTIo devotione omMmmMane: Et tunc cogniıto DO-
s1tO Augustinı quod omnıno CU) fratrıbus SUI1S nıchıl! habentibus, nıchıl habens optabat
vivere, monasterium autem stud in nımıum distabat plebe, CU1US ıpse 1am
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speculate hat thıs phrase in Possıdius sıgnıfied, creatiıng ıffering
of Augustine’s talıan monastıc experlence. Wıth Jordan the Case

WAas closed Possidius’ statement referred the MONAaSTLETY outsıde of
1ppoO, 1C ugustine had first establıshe' uDON returnıng firom Italy.
Yet the 1an Or1g1ns of the Tder WeTe simultaneously establıshed, Ssince
that first eremiıtical communıity WAas originally comprised of the SEervi del
from Sımplici1anus’ hermiıtage whom Jordan had taken along wıth hım
from Mılan Ihe eremitical WaY of ıfe Was thus transplanted from ımpl1-
Clanus’ ılan Augustine’s Afrıca, and It WAas the latter that served
the stock for all rther growth, for it WAas there, Jordan confirms, that
Augustine instituted the rder of Hermiuts. Moreoever, Jordan had proved
hıs point wıth the VerYy words of Augustine. Yet Jordan dıd NOT StOD ere
Whereas Henry of Friemar the Order’s charter preach and teach
in the cıties wıth Augustine’s appearıng Alexander the IV, Jordan
explaıns that in hıs second MONaSterYy Augustine ug hıs friars monastıc
dıscıplıne and the observance of the Rule, 4S el educatıng them in the
study of holy Scriptures, Al  sSo that already they might NOT lıve only for
themselves, but WOU. also be able be of benefit others.  n43 Augusti-
ne’s hermits his second monastery WeIC be hermits indeed, but iıving
In the ciıty WeTIEC study the scriıptures in order SCIVC the populace.
Thıs ea Augustine continued in hıs ırd monastıc foundatıon, that
16 he establıshed after becoming bıshop ‚a. mMONaSterYy of clerics
wıthın the ep1ıscopal residence .“ ere Was question: Augustine’s
Hermiuits WeTEe ounded before his Canons, five before, 4S Jordan
calculated in hıs Annotatio.” In his TSst outside of 1ppDO

presbyter habebat SCICIC, dedit el hortum cıvıtatiı propinquum ın quUO 19810),4 monasterium
edificaviıt ef In de fratrıbus Pr10T1S monaster11 quosdam locavıt, colligens nıchılo-
MINUS ei alıo0s eiusdem proposıitı fratres cler1icos servientes ef iıbidem deo parıter ei in
cCommunıi viventes, secundum modum et regulam oubh sanctıs apostolıs constitutam, MaxX1-

ut CINO quidquam proprium In Jla sancta socletate haberet, sed e1s essent mnıa
communia ef distriıbueretur Un1cCU1qUE siıcut ODUS eral, quod 1am ıpse pri0r fecerat, dum de
transmarınıs ad SUa remeasset, ut aıt Possidonius." Jor. ita EL, fol 62vb

43 "Hos quUOqUC fratres iıdem in mnı dıscıplına ef observantıa reguları instruxıt
et nıchı lomınus SOS studı10 scripture erudıviıt, ut 1iam NOMN tantum sıb1 in simplicıtate
viverent sed ef alııs prodesse valerent." Jor. 1ita 1L3 fol 63°

"Vıidens autem beatus Augustinus’quod NECESSE rat ep1scopum assıduam hospitalı-
atıs humanıtatem quıibusque venijentibus SIve transeuntibus exhıbere, quod In monaster10
fratrum conventlenter fıerı NOn valebat, voluıt in 1psa episcopalı domo monasterium
habere clericorum, ut qui presbyter in horto CUM ratrıbus vixerat in ep1SCOP10 nichı lomi-
NUuUSs Pauper CU]l pauperibus deo regularıter serviret."” Jor. ita 6341 tfol

45 "SIic nım oportet dicere 81 volumus salvare calculatıonem Possidonii, quı dıcıt Cu

VIXISSE in clericatu nNnıs erme quadragınta ef secundum hoc factus est clericus ei presby-
ter AaNNO SUO tricesimo SEXIO Stetit autem in presbyteratu antequam fieret ep1SCOPUS DCI
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Augustine had founded hıs rder of Hermiuiuts, hıch then continued in hıis
second mMONaSstery in the cıty of 1ppo, the members of IC WeTe be
preachers and teachers for the community. Only after havıng een orda1-
ned bıshop dıd Augustine g1ve onastıc rule hıs priests, the Canons.
And agaıln, Jordan established this curriculum vitae based Augustine’s
OW words, both those of the Confessions, and mMoOost of all those of hıs
OW 1C he had el1ver! both hıs OW hermits and his
OW priests.“® And thıs Was knowledge that Jordan’s brothers in Parıs
COU. uUusc VerYy ell iındeed! also the basıs for Jordan’s comprehen-
S1ve tTeatmen! of the rder, the er Vitasfratrum, 1C he completed
fourteen after onatıng hıs Collectanea the studıum in Parıs.

The SaImnec fervor for the eremitical Or1g1ns of the Trder 1s present
throughout hıs er Vitasfratrum. ordan explained in the 1CatOry
letter the lector Avıgnon, John of asel, the er Vitasfratrum Wäas

ena! OIlC determıine whether ONe Was ITUu SON of Augustine and
thus S member of Augustine’s rder and Augustine’s relıg10n. For
hıs M ODUS Jordan re-narrated Augustine’s 1o0graphy hıs Teat-

ment of the development of the rder, placed context of the hıstory of
western monasticısm. Jordan used hıs OW Vıta Sanctı Augustinı
major SOUICC, inserting sect10ns therefrom A needed In hıs later work he
also cıited three addıtional Sermones ad fratres In eremo from those conta1l-
ned the Collectanea VYet ıle NOT eavıng the O  y wıth the
Canons behind completely, in hıs er Vitasfratrum Jordan assumed far
broader perspective and the Augustinian rel1ig10us identity ıtself.

bienn1um, vel CIrca ut collıgıtur TONiCAa Eusebit, quı inter conversionem SU am pDCI
beatum Ambrosıiıum factam ei episcopatum calculat CfIo Nnnos Quorum tres transegerat
Mediolanı ei Rome, eft apud Ostıa Tıbernia ad mortem matrıs, ut supradic-
t1s. Ires VeTO alı10s exegit apud 2TO: propri10s modo qUuUO dicetum est. Restat duo
annı in presbyteratu, quod tempus videtur satıs proportionatum considerata numerosıtate
ıbrorum qUOS ipse presbyter scrips1sse fatetur in prımo lıbro Retractationum KEt ‚UN-

dum hoc NO  — VIixit in episcopatu nis1 annıs XXXWVIL. Obyut nım annOoTUuM I|xXVI ut dicıt
Possidonius ei idem in FTONILCAa emorata. Et SIC intelligendum quod alt Possidonius:
1X1t, inquit, ın clericatu ve]l episcopatu annıs ferme &1 ut duo nnı referantur ad presby-
teratum ef residul ad episcopatum. Et SIC totum tempus clericatus Sul fuerunt annı xla „
Annotatıio lemporum, Jor. Coll., fol 2rb—va

46 number of the SEeErTMONS Jordan includes in HIS Collectanea arc designated
SEerMONeSs ad presbyteros SUOS, which later became part of the argeru of the ermO-

nes ad fratres ıIn
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The er L  ÄY  rum

Jordan’s er Vitasfratrum 1S extensive Commentary the Order’s
ule and Constitutions. In hıs dedicatory letter John of asel, Jordan
ollowed the salutatıon wıth the Rule’s central diıctum "t0 ave ONC eart
and soul God n47 The entire work should be seecn exposıition of
thıs precept John had sought Jordan’s advıce who 1s A true SON of OUT

MOST blessed father Augustine.  m48 Ordan offered his work A MITTOT,
that by readıng ıt, "  any brother ıll be abhle know ase!| hıs OW

lıfe, whether he N irue SON of OUT most holy ather Augustine and there-
Dy, irue brother of hıs Order."” In the Prologue Jordan stated that he
collected AaCCOUNFIS of the notable lıves and ee‘ of the fathers and TOt-
ers of the Order”THE CREATION OF AUGUSTINIAN IDENTITY  269  B. The Liber Vitasfratrum  Jordan’s Liber Vitasfratrum is an extensive commentary on the Order’s  Rule and Constitutions. In his dedicatory letter to John of Basel, Jordan  followed the salutation with the Rule’s central dictum: "to have one heart  and soul in God."* The entire work should be seen as an exposition of  this precept. John had sought Jordan’s advice on who is "a true son of our  most blessed father Augustine."“ Jordan offered his work as a mirror,  so that by reading it, "any brother will be able to know based on his own  life, whether he is a true son of our most holy father Augustine and there-  by, a true brother of his Order."* In the Prologue Jordan stated that he  collected accounts of the notable lives and deeds of the fathers and brot-  hers of the Order” " ... lest the examples of holy religion from the fat-  hers and the brothers of times past fade into a cloud of oblivion."” The-  se served as examples of the true religio Augustini, instituted by St. Au-  gustine himself.  Jordan opened chapter one of the Vizasfratrum by recalling the life  of the first Christian community: "The whole body of believers was united  in heart and soul. No one claimed any of his possessions as his own, but  everything was held in common ... distributed to any who stood in need."  (Act. 4:32f).” He then commented: "Augustine, the most blessed Father  and sower of our holy religion, intending to renew the apostolic life,  based his entire vision on these words."” The common life was the most  fundamental principle of Augustine’s Order. According to Jordan, it was  comprised of four parts: the communion of living together in a given  place, the communion of spiritual union, the communion of worldly pos-  #7 " . cor unum et animam unam habere in Deo." VF, Epist. (1).  % "Mirae caritatis virtus ex profluo pectoris vestri emanans fonte de quibusdam  quaestionibus dudum conscientiam vestram, ut scripsistis, perurgentibus, utpote qui beatis-  simi Patris nostri Augustini verus filius existere ... ", VF, Epist. (1,5-8).  %w _ tum quia eius lectione frater quilibet, an sit verus filius Patris nostri sanctissimi  Augustini ac per hoc verus frater Ordinis sui, ex vita propria sua cognoscere valebit..,”,  VF, Epist. (2,21-23).  50 VF, Prol. (3,11-13).  5l " . ne exempla sanctae Religionis a patribus et praecedentium temporum fratribus  in oblivionis nublium deducantur ...", VF, Prol. (3,8-10).  32 Acts 4:32-34; as cited in VF 1,1 (7,3-8).  53 "Beatissimus Pater et sacrae nostrae Religionis plantator Augustinus, intendens  vitam apostolicam renovare, super praelibatis verbis totam suam intentionem fundavit."  VF 1,1 (7,9-11).est the examples of holy relıg10n from the fat-
ers and the TOTLNeTS of times past fade into CIOU! of oblivion.  mSl T he-

served examples of the S eli210 Augustinlt, instituted by St Au-
gustine himself.

Jordan opened chapter ONe of the Vitasfratrum Dy recallıng the ıfe
of the first Christian community: ole body of belıevers WAas unıted

heart and soul. No ONe laı1ımed anYy of hıs pOSSESSIONS hıs OW. but
everythıng Was held inTHE CREATION OF AUGUSTINIAN IDENTITY  269  B. The Liber Vitasfratrum  Jordan’s Liber Vitasfratrum is an extensive commentary on the Order’s  Rule and Constitutions. In his dedicatory letter to John of Basel, Jordan  followed the salutation with the Rule’s central dictum: "to have one heart  and soul in God."* The entire work should be seen as an exposition of  this precept. John had sought Jordan’s advice on who is "a true son of our  most blessed father Augustine."“ Jordan offered his work as a mirror,  so that by reading it, "any brother will be able to know based on his own  life, whether he is a true son of our most holy father Augustine and there-  by, a true brother of his Order."* In the Prologue Jordan stated that he  collected accounts of the notable lives and deeds of the fathers and brot-  hers of the Order” " ... lest the examples of holy religion from the fat-  hers and the brothers of times past fade into a cloud of oblivion."” The-  se served as examples of the true religio Augustini, instituted by St. Au-  gustine himself.  Jordan opened chapter one of the Vizasfratrum by recalling the life  of the first Christian community: "The whole body of believers was united  in heart and soul. No one claimed any of his possessions as his own, but  everything was held in common ... distributed to any who stood in need."  (Act. 4:32f).” He then commented: "Augustine, the most blessed Father  and sower of our holy religion, intending to renew the apostolic life,  based his entire vision on these words."” The common life was the most  fundamental principle of Augustine’s Order. According to Jordan, it was  comprised of four parts: the communion of living together in a given  place, the communion of spiritual union, the communion of worldly pos-  #7 " . cor unum et animam unam habere in Deo." VF, Epist. (1).  % "Mirae caritatis virtus ex profluo pectoris vestri emanans fonte de quibusdam  quaestionibus dudum conscientiam vestram, ut scripsistis, perurgentibus, utpote qui beatis-  simi Patris nostri Augustini verus filius existere ... ", VF, Epist. (1,5-8).  %w _ tum quia eius lectione frater quilibet, an sit verus filius Patris nostri sanctissimi  Augustini ac per hoc verus frater Ordinis sui, ex vita propria sua cognoscere valebit..,”,  VF, Epist. (2,21-23).  50 VF, Prol. (3,11-13).  5l " . ne exempla sanctae Religionis a patribus et praecedentium temporum fratribus  in oblivionis nublium deducantur ...", VF, Prol. (3,8-10).  32 Acts 4:32-34; as cited in VF 1,1 (7,3-8).  53 "Beatissimus Pater et sacrae nostrae Religionis plantator Augustinus, intendens  vitam apostolicam renovare, super praelibatis verbis totam suam intentionem fundavit."  VF 1,1 (7,9-11).distributed anıy who stood in need. ”
(Act 4:321).P“ He then commented: "Augustine, the MOoOStT blessed ather
and of OUT holy rel1g10n, intending the apostolıc lıfe,
ase' hıs entire Vvision these words.  nd3 Ihe 1fe Was the MoOst
fundamental princıiple of Augustine’s Tder. According Ordan, it Was

comprised of four parts: the cCommunion of 1ving together gıven
place, the COoMMmMuUNION of spirıtual un10n, the cCommunıonN of worldly POS-

47THE CREATION OF AUGUSTINIAN IDENTITY  269  B. The Liber Vitasfratrum  Jordan’s Liber Vitasfratrum is an extensive commentary on the Order’s  Rule and Constitutions. In his dedicatory letter to John of Basel, Jordan  followed the salutation with the Rule’s central dictum: "to have one heart  and soul in God."* The entire work should be seen as an exposition of  this precept. John had sought Jordan’s advice on who is "a true son of our  most blessed father Augustine."“ Jordan offered his work as a mirror,  so that by reading it, "any brother will be able to know based on his own  life, whether he is a true son of our most holy father Augustine and there-  by, a true brother of his Order."* In the Prologue Jordan stated that he  collected accounts of the notable lives and deeds of the fathers and brot-  hers of the Order” " ... lest the examples of holy religion from the fat-  hers and the brothers of times past fade into a cloud of oblivion."” The-  se served as examples of the true religio Augustini, instituted by St. Au-  gustine himself.  Jordan opened chapter one of the Vizasfratrum by recalling the life  of the first Christian community: "The whole body of believers was united  in heart and soul. No one claimed any of his possessions as his own, but  everything was held in common ... distributed to any who stood in need."  (Act. 4:32f).” He then commented: "Augustine, the most blessed Father  and sower of our holy religion, intending to renew the apostolic life,  based his entire vision on these words."” The common life was the most  fundamental principle of Augustine’s Order. According to Jordan, it was  comprised of four parts: the communion of living together in a given  place, the communion of spiritual union, the communion of worldly pos-  #7 " . cor unum et animam unam habere in Deo." VF, Epist. (1).  % "Mirae caritatis virtus ex profluo pectoris vestri emanans fonte de quibusdam  quaestionibus dudum conscientiam vestram, ut scripsistis, perurgentibus, utpote qui beatis-  simi Patris nostri Augustini verus filius existere ... ", VF, Epist. (1,5-8).  %w _ tum quia eius lectione frater quilibet, an sit verus filius Patris nostri sanctissimi  Augustini ac per hoc verus frater Ordinis sui, ex vita propria sua cognoscere valebit..,”,  VF, Epist. (2,21-23).  50 VF, Prol. (3,11-13).  5l " . ne exempla sanctae Religionis a patribus et praecedentium temporum fratribus  in oblivionis nublium deducantur ...", VF, Prol. (3,8-10).  32 Acts 4:32-34; as cited in VF 1,1 (7,3-8).  53 "Beatissimus Pater et sacrae nostrae Religionis plantator Augustinus, intendens  vitam apostolicam renovare, super praelibatis verbis totam suam intentionem fundavit."  VF 1,1 (7,9-11).COT unNnum ei anımam nam habere in Deo." V E Epıist. (1)
48R "Mırae carıtatıs ırtus profluo pectorIis vestri emanans fonte de quıbusdam

quaestion1bus dudum conscientiam vestram, ut scr1psist1s, perurgentibus, utpote quı beatıs-
S1m1 Patrıs nostrIı Augustinı CecIUS fiılius exıistereTHE CREATION OF AUGUSTINIAN IDENTITY  269  B. The Liber Vitasfratrum  Jordan’s Liber Vitasfratrum is an extensive commentary on the Order’s  Rule and Constitutions. In his dedicatory letter to John of Basel, Jordan  followed the salutation with the Rule’s central dictum: "to have one heart  and soul in God."* The entire work should be seen as an exposition of  this precept. John had sought Jordan’s advice on who is "a true son of our  most blessed father Augustine."“ Jordan offered his work as a mirror,  so that by reading it, "any brother will be able to know based on his own  life, whether he is a true son of our most holy father Augustine and there-  by, a true brother of his Order."* In the Prologue Jordan stated that he  collected accounts of the notable lives and deeds of the fathers and brot-  hers of the Order” " ... lest the examples of holy religion from the fat-  hers and the brothers of times past fade into a cloud of oblivion."” The-  se served as examples of the true religio Augustini, instituted by St. Au-  gustine himself.  Jordan opened chapter one of the Vizasfratrum by recalling the life  of the first Christian community: "The whole body of believers was united  in heart and soul. No one claimed any of his possessions as his own, but  everything was held in common ... distributed to any who stood in need."  (Act. 4:32f).” He then commented: "Augustine, the most blessed Father  and sower of our holy religion, intending to renew the apostolic life,  based his entire vision on these words."” The common life was the most  fundamental principle of Augustine’s Order. According to Jordan, it was  comprised of four parts: the communion of living together in a given  place, the communion of spiritual union, the communion of worldly pos-  #7 " . cor unum et animam unam habere in Deo." VF, Epist. (1).  % "Mirae caritatis virtus ex profluo pectoris vestri emanans fonte de quibusdam  quaestionibus dudum conscientiam vestram, ut scripsistis, perurgentibus, utpote qui beatis-  simi Patris nostri Augustini verus filius existere ... ", VF, Epist. (1,5-8).  %w _ tum quia eius lectione frater quilibet, an sit verus filius Patris nostri sanctissimi  Augustini ac per hoc verus frater Ordinis sui, ex vita propria sua cognoscere valebit..,”,  VF, Epist. (2,21-23).  50 VF, Prol. (3,11-13).  5l " . ne exempla sanctae Religionis a patribus et praecedentium temporum fratribus  in oblivionis nublium deducantur ...", VF, Prol. (3,8-10).  32 Acts 4:32-34; as cited in VF 1,1 (7,3-8).  53 "Beatissimus Pater et sacrae nostrae Religionis plantator Augustinus, intendens  vitam apostolicam renovare, super praelibatis verbis totam suam intentionem fundavit."  VF 1,1 (7,9-11)." VF, ‚P1S (1,5-8)THE CREATION OF AUGUSTINIAN IDENTITY  269  B. The Liber Vitasfratrum  Jordan’s Liber Vitasfratrum is an extensive commentary on the Order’s  Rule and Constitutions. In his dedicatory letter to John of Basel, Jordan  followed the salutation with the Rule’s central dictum: "to have one heart  and soul in God."* The entire work should be seen as an exposition of  this precept. John had sought Jordan’s advice on who is "a true son of our  most blessed father Augustine."“ Jordan offered his work as a mirror,  so that by reading it, "any brother will be able to know based on his own  life, whether he is a true son of our most holy father Augustine and there-  by, a true brother of his Order."* In the Prologue Jordan stated that he  collected accounts of the notable lives and deeds of the fathers and brot-  hers of the Order” " ... lest the examples of holy religion from the fat-  hers and the brothers of times past fade into a cloud of oblivion."” The-  se served as examples of the true religio Augustini, instituted by St. Au-  gustine himself.  Jordan opened chapter one of the Vizasfratrum by recalling the life  of the first Christian community: "The whole body of believers was united  in heart and soul. No one claimed any of his possessions as his own, but  everything was held in common ... distributed to any who stood in need."  (Act. 4:32f).” He then commented: "Augustine, the most blessed Father  and sower of our holy religion, intending to renew the apostolic life,  based his entire vision on these words."” The common life was the most  fundamental principle of Augustine’s Order. According to Jordan, it was  comprised of four parts: the communion of living together in a given  place, the communion of spiritual union, the communion of worldly pos-  #7 " . cor unum et animam unam habere in Deo." VF, Epist. (1).  % "Mirae caritatis virtus ex profluo pectoris vestri emanans fonte de quibusdam  quaestionibus dudum conscientiam vestram, ut scripsistis, perurgentibus, utpote qui beatis-  simi Patris nostri Augustini verus filius existere ... ", VF, Epist. (1,5-8).  %w _ tum quia eius lectione frater quilibet, an sit verus filius Patris nostri sanctissimi  Augustini ac per hoc verus frater Ordinis sui, ex vita propria sua cognoscere valebit..,”,  VF, Epist. (2,21-23).  50 VF, Prol. (3,11-13).  5l " . ne exempla sanctae Religionis a patribus et praecedentium temporum fratribus  in oblivionis nublium deducantur ...", VF, Prol. (3,8-10).  32 Acts 4:32-34; as cited in VF 1,1 (7,3-8).  53 "Beatissimus Pater et sacrae nostrae Religionis plantator Augustinus, intendens  vitam apostolicam renovare, super praelibatis verbis totam suam intentionem fundavit."  VF 1,1 (7,9-11).quı1a 1US lectione frater quilibet, sıt CIUS filius atrıs nostrıi sanct1issım1ı
Augustini! DCT hoc VEeEIUS 'ater Ordinıiıs Sul, ıta propria SuUa CORBNOSCCIC valebit
V E) Epıist. 2,21-23)

50 V E) Prol (3,11-13).
exempla sanctae Relıgionıs patrıbus et praecedentium temporum fratrıbus

in obliıivionıs nublıium deducantur V E Prol (3,8-10)
52 Acts cited in L1 (7,3-8)
53 "Beatissımus ater et SAaCTAaC nostrae Religion1s plantator Augustinus, intendens

vitam apostolıcam' ‚Up! praelıbatıs verbis totam SU am intentionem fundavıt.”
FA (7,9-11)
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sSeSSIONS, and the communion of distributing g00ds accordıng need.®
On these four pıllars of the viıta COMMUNLS Augustine based hıs Rule, and
OTrdan organızed hıs Vitasfratrum accordingly, treatıng each in respectıve
parts. ””

In One Jordan narrated the OT121NS of the er wıthıin the
broader cContext of the hıstory of estern monastic1ısm. He discussed the
Order’s abıt, tıtle, INOVE the cıtıes, papa confirmatıon, and stıpulatı-

for 1ving the ombıned Vvita actıva and vita contemplativa. In
1wo he proceded expound the meanıng of the Rule’s princıple—to ave
ONC heart and ON soul in od— as expressed 1n the ideals of humailıty,
charıty, chastıty, obedience, singing the canoniıcal hours, and PTayer. In

Ihree apostolıc DOVerTtY exemplified in the cts of the Apostles
and renewed Dy St Augustine’s ule becomes the focus. The final section
of the work 1S devoted the principle of ‘dıfferent but equal’, whereby
al] brothers aATe aptıy provided for accordıng theır need, and 19(0)1 Dy
ard-and-—fast OIl

Throughout, Jordan iıllustrated hıs CO  IY wıth exempla from
the Fathers—mamn of 1C aIic taken from the Vitaspatrum— and from
exemplary brothers of ‘modern times’. Jordan concluded each part of the
Vitasfratrum wıth chapter how the Constitutions of the Tder pertain

the doctrine Trst expounded. Hıs overall PUTrpOSC Was g1ve hıs brot-
hers "hand-book” of the eli210 Augustinl, provıde them wıth the
goals, ideals, and examples of hat it bDe member of Augusti-
ne’s Tder.

When Ordan completed hıs er Vitasfratrum in 133 A, the debate
wıth the (C'anons vVcer the irue eIrs of St Augustine MaYy NOL ave een
the only CONTLLOVETISY in hıs On July S 1350, Rıchard FitzRalph, the
Bıshop of rmagh, attacked mendicant privileges in hıs Proposiclo, PICA-
ched before Clement VI in full consistory. ” Hıs central thes1ıs WAas NOtLt

primarıly the doectrine of apostolıc DOVEITY per SC— as has tradıtıonally
een asserted—but rather, Katherine als. has Shown, the illegıtımacy
of mendicant priviıleges, namely, the rights of the friars "preach, ear
confess10ns, and Dury the laıty in their churches ıle retaınıng theır

n5/privileged position of exemption from ordınary diocesan jurisdiction.

The four parts are COomMMUNILO ocalıs cohabitatıon1is; COommun10 spiritualis Uun10n1Ss;
COommun10 temporalıs pOSSESSIONIS; and COommun10 proportionalıs distribution1is. dee,
L:1 (7-9)

55 See 6 9,60-65)
Katherine Walsh, Richard FitzRalph In Oxford, Avignon and Armagh Fourteen-

Century Scholar and Primate (Oxford, 350
Ibid., 353
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In ıtzRalph’s miınd, the frıars interfered wıth the CUYdA anımarum and thus
they WeIC of the church’s pastoral mi1ss1ıon. ccording the
bull of Boniface V, uper Cathedram 1C Clement VI reıite-
rated in 1349,° frıars had the ng to preac. eely 4S long they dıd
8(0)1 interfere wıth the preachıng of the praelati.” FiıtzRalph pounced
the meanıng of the term praelatı and argue hat the term included NOL
sımply the bishops, but all those holdıng church offices.®

ITZ.  D Sa  S the frıars contradıction between their involve-
ment in soclety and theır VO  S of POVEITY. By obtaınıng prıvıleges, actıng

confessors ings and princes, and— ın the Casec of the Francıscans
denyıng that they held dommium of theır property, “ the frıars proved
themselves De hypocriıtes, eVCN heretics. In hıs De FPauperie Salvatoris
of 13506, FıtzRalph went ONe step rther than he had hıs Proposicio
and present: detaıjled plea for the abolition NOL only of mendicant
privileges, but also of the Orders themselves.

fter the publıcatıon f ıtzRalph’s De Pauperie Salvatorıs the
mendicant CONLtrOVerSYy became much debated 1Ssue both in OxfTford and
ıIn Avıgnon papa COMMISSION Was appoint! to investigate the matter,
but the GUO Was preserved when the dıed inconclusiıvely wıth
FıtzRalph hımself in 1360.°

Jordan must ave een of thıs debate when nıshing hıs
er Vitasfratrum. Indeed, it has een argued that Jordan’s prımary intent
Was defend hıs Order’s position apostolic poverty. ® Jordan dıd
devote ample the discussıon of the Augustinıan 1eW of pPOVerTtYy
in hıs er Vitasfratrum.® Yet the doctrine of DOVeEITY DEr Was not
the prımary one of contention for FıtzRalph. Rather, the mendicant
privileges of preaching and hearıng confess10ns formed the basıs for hıs

5X Ibid., 359
59 Ibid., 368

Ibid., 369
Ibid., 375

62 Ibid., 447 FitzRalph’s attack mendicant privilege elicıted from the
irıars, and In the ESA particularly from Geoffrey Hardeby, whose Liber de ıta EVANSDE-
lica Was the only treatıise that dırectiy answered FitzRalph’s De Pauperie Salvatoris; SCC

Walsh, Richard Fitzralph, 394 and 413£; cf. Fulgence Mathes, "The Poverty Movement
and the Augustinian He:  1ts. AAug. 31 (1968) 5-154; AAug. (1969) 5-116; AAug.

(1969) B  ©O
63 Mathes, OVEe! Movement,” 79-1

See Vi  s Part
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attacks.® Jordan riefly discussed the papa sanct1ons of the OESA’s
rg preach and ear confessions hıs chapter concernıng the intro-
duction of the Trder into the cities, ® but hıs treatment 1S brief; it forms

stage the much INOTEC encompassıngz exposıtion of the OT121NS and
developmen of the Tder and g1VveSs indıcatıon that 1t WAas ntended
defense agaınst Oormıdable challenge Jordan, avıng served INqu1-
S1tOr and havıng wriıtten treat1se—nNOW lost—agaınst the heresy of the
"Free Spirit,  m67 WAas asserting orthodoxy agaınst those
whom he judged had distorted church doectrine. It 1S lıkely that if he had
envisioned hıs er Vitasfratrum reply FiıtzRalph, he WOU ave

gıven SOMEC indication of thıs intent. In hıs en! treatment of OVE:  9
the language 1S in the mode of explicatıon and explanation, not in that of
exoneratıon. 'There 1S firm evidence, asıde from empora: proX1imity, fOo

claım that Ordan Composed hıs er Vitasfratrum the eat of the LHECI-

dicant CONLrOVETISY. Thıs 15 not fo SaYy that he Was of the ma
and it 1S NOTt unlıkely that when he SUDMI his work the Prior (Gene-

ral, Gregory of Rimini, he did wıth opes of contributing the aflır-
matıon of the reli210 Augustini.

Whıle ümpfner the early or1g1in of the Vitasfratrum, he
oes arguc that the mendicant CONLTOVEISY brought the work fruition.
Upon hıs election General of the rder in May 1357 at the General

Chapter of Montpellier, Gregory of Rımin1i ttacked the declıne in the
Oobservance of and ıfe wıthın the Order.® verywhere
he looked, Gregory In letter the Provinces of hıs rder July
18, 135% brothers accumulated theıir OW and sought worldly
hOonors, preferring the of the seculars, "  and thus the path of relıg10n
15 deserted SLCqUE religiositatis deserta semita )69 In 1g of Fitz-
Ralph’s campaıgn agaınst the mendicants, these words take

importance, especlally Ssince Gregory WAas ell of the 1issue eing

65 Walsh, Richard Fitzralph, 401 FitzRalph’s doctrine of the dominıon of »
however, has been SCCI reflect the "nroto-type” ater adopted Dy Wycliff, A ibid.,
385

66 1,16 (57-59)
67 See Lerner, The Heresy of the Free Spirit ıIn the Aater Middle Ages (Berkeley,

130, l E and Hümpfner, intro., xIv.
Hümpfner, intro., hıuf.

69 Gregorii de Arimino 0.85.  D Registrum Generalatus, ed. erıcus de

MexyjJer, Fontes hıstoriae Ordinıs Sanctı Augustini, Prima ser1es, Registra Priorum Genera-
lıum Institutum Historicum Augustinianum (Romae, 49 17 AAug. (191
372-376, quoted Dy Hümpfner, intro., 1111
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debated in the Curia. ®
evidence that Ordan wanted urgently o ffer hıs solution 118 the

problem, Hümpfner pointed d  D PasSSasc in 1C Jordan announced
Tractatus specilalis In fine ıbrı concerning the miracles of St 1cholas of
Tolentino. ‘! Thıs treatise 18 be (011187 neıther al the end of the 1taS-
fratrum, NOT anywhere else in Jordan’s works. Thus ümpfner la1ımed
that Jordan dıd 18(0)1 ave time COMPOSC thıs treat1ıse; the mendicant
CONLFLOVELSY prompted hıs haste in sending hıs Vitasfratrum the General

There 1S, however, absolutely connection between thıs DPasSSapc
and the 1Ssue of of mendicant prıvıleges. Oordan announced
Tractatus specialis the chapter concerning the Caie of sıck brothers’*
In fact, the VE sSame PAaSSagc COu be sed wıth INOTC valıdıty
for early ate of cComposıtion. ordan Was discussing the miracles of
1ıcholas of Tolentino; he had heard MAanNY, but COUu NOoL remember them
in detail (distincte ANonNn recolo).” Hıs intention of writing pecıal treat1ı-

dealıng wıth the miracles of iıcholas COU. ave een nspıred bDy de-
DIGS of the General Chapter at Parıs ıIn 1329, 1C aske: for all miracles
of Augustinians be collected and reported the ext General Chap-
ter.  14 Those of iıcholas WOU. ave had specı1al Importance Since in
1325 John XII set motion the PITOCCSS for iıcholas canonization. ””
Though the Acts of the General Chapter at Venice 1in 13372 are sılent
regardıng the SUCCCSS5 of this decree, ”® these Circumstances provıde

Writing the Order’s provinces from Viıenna Nov l ‘9 1358, Gregory explicıtly
called for combat Fitzralph’s attacks:;: SCC Greg. Reg. 733

Hümpfner, intro., Ivı
ZA11

73 Z (  n  15
cta Capitulorum Generalium el Provincialium, ed Esteban, AAug. 1909)-4

(1912); AAug. (1911/12): (hereafter cıited Esteban); quoted by Hümpfner,
intro., 11

75 Although the canonization PTOCCSS Was begun by John in 1323 Nicholas Was

not canonized untıl 1446 For the inıtıal testimonYy concerning Nicholas’ canonizatıion, SCC

JIl Processo DEr Ia (/anonizzazione di Nicola Tolentino, ed. Nıcola Occhion1, OSA
ome, However, the decree from the Parıs general chapter does nOT specifically
refer Nıicholas Rather, it continues, after the DaSSagc cıited by Hümpfner, bDy expressing

spectial interest in Aegıdıius Romanus:; Esteban, AAug. (191
76 Hümpfner, intro., N However, Augustinian from Pısa wrote 1ta

hrevis aliquorum fratrum heremitarum); SCC Arbesmann, uA Legendary of Early Augus-
tinıan Saints,” AAug. (1966) nn  O Michael Goodich places this treatıse, el
both Henry of Friemar’s FaCLaALius and Jordan’s Liber Vitasfratrum in the context of the
Parıs mandate. See Michael Goodich, ıta Perfecta: The Ideal of Sainthood In the Thir-
teenth Century, Monographien Geschichte des Mittelalters (Stuttgart, 5 E} C}.
Hümpfner, intro., 11
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lıkely context for interpreting Jordan’s declaration of future Tractatus

specialis concerning iıcholas than o0€es the mendicant CONLTOVETSY.
When return the debate wıth the Canons, arec firm

ground, Ssince Jordan explicıtly mentioned the 1ssue. TIhe V CTU. of the
debate (tfotum pondus questionis) WAas hOw ON made one’s profess10n. The

anons, the Nesh and [070] Jordan’s anONYMOUS alıli, vowed
obedience prelate, rather than vowıng obedience the ule itself. ”
The Hermiuts profess obedience "t0 lıve untiıl ea! wıthout pOSSESSIONS
and chastıty according to the ule of blessed Augustine, ' rst God,
then the irgın Mary, and Nally the Prior General and hıs SUCCCS-

SOTIS Their VO  S 18 NOL only obedience the ule prelate, but
follow these three basıc components of rel1g10n: obedience God, to

Mary, and the General of the Order. ”®
previously mentioned, Arbesmann argue that Jordan deplored

the CONLTOVETISY wıth the Canons, preferring focus rel1ig10us obedien-
CE; rather than historical priority. ”” Ihe extent of Jordan’s antıpathy {O-

wards the 1issue needs be determined wıthın the broader context of the
treatise. In Arbesmann’s proo textT, ordan ncluded not only the ESA
and the Canons, but all Orders that follow St Augustine’s Rule, namely,
the Domuinicans, Praemonstratenslans, and Al  many others. "® Jordan’s

Was nNOoLt ONeC of historical priority per Se Rather, as 1CANOlas
of Alessandrıa and Henry of Friemar, Jordan focused establıshıng the
irue SO of St Augustine. He admitted that MAanYy Orders Sa y that they
aic the Trder of St Augustine, and Many others ATC hermits, but only the
ESA Can properly claım hbe called “The Tder of Hermiuits of St Au-

gustine’ . In fact, Jordan argued, neıther the Regular (C'anons NOT the
Dominicans—both of whom follow St Augustine’s ule—Dear the appel-
latıon Order of St Augustine’ their title.® kven if not the Hirst
recel1ve Augustine’s Rule, the Hermiuits AIC the irue Trder of St Augustine
Dy TeAaSON of 1) theır original, primordial, institution, (by Augustine the
Trder Was primordialiter propagatus); Dy TEASON of their followıng the

Rule; Dy TeAasSsoN of their papa affirmatıon and approbatıon the Iru

Trder of St Augustine; and by TEASON of theır possessing St Augusti-

J V E 2,14 6-3
78 2,14 (177,348-356).

Arbesmann, HFT, 59-60
2,14 (  ‚225-2

As Hümpfner noted, Jordan omited the legend that Augustine provıded the hermits
in Juscany ıth Rule; Hümpfner, intro., IXX1V.

82 L17 (59,9-60,23).
x 4 AF 9  -
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ne’s MOSt holy body.“ ese four L1CAaSONS Caln be applıed other
rder, thus confirmıng the fact that the Trder of Hermiuts of St Augustine
15 the true, orıgıinal, and only, rder of St Augustine. ® f Jordan eplo-
red the dıspute ıth the Canons, he did because he SAaW it complete-
1y UNNECESSATY. ven if the Canons COU. that they werTe the first
recelve Augustine’s Rule, ordan’s preference WOU. be be member
of the er that MOStT al  Y represented the relig10 Augustinl; hıs
miınd, there WAasSs question—I1t Was the Hermits. ®®

Nevertheless, Jordan dıd NOoTt refraın from putting forward claım
the historical priority of the Hermits. AaSse the reconstruction of

Augustine’s bıography in hıs Vıta Sanctı Augustinl, Jordan explicıtly
stated:THE CREATION OF AUGUSTINIAN IDENTITY  275  ne’s most holy body.* These four reasons can be applied to no other  Order, thus confirming the fact that the Order of Hermits of St. Augustine  is the true, original, and only, Order of St. Augustine.® If Jordan deplo-  red the dispute with the Canons, he did so because he saw it as complete-  1y unnecessary. Even if the Canons could prove that they were the first to  receive Augustine’s Rule, Jordan’s preference would be to be a member  of the Order that most faithfully represented the religio Augustini; in his  mind, there was no question—it was the Hermits.®  Nevertheless, Jordan did not refrain from putting forward a claim  to the historical priority of the Hermits. Based on the reconstruction of  Augustine’s biography in his Vita Sancti Augustini, Jordan explicitly  stated: " ... [Augustine] gave the Rule to the brothers, and not to the Ca-  nons."? His reasoning was that Augustine composed his Rule before he  became a bishop and consequently he did not have the legal right to give  his Rule to the Canons, since they were not under his authority.® Au-  gustine, Jordan explained, wrote two Rules, or rather, wrote the same  Rule twice for different recipients—one for the friars and one for the  Canons, although the latter did not exclude the friars.® Yet the priority  clearly lies with the friars and their original institution by Augustine. ”  When Jordan deplored the continued debate between the Canons and the  Hermits, he did so because for him there was in fact nothing to debate.  Whereas in 1334 Henry of Friemar had already given the Order its  first historical legitimization with his 7ractatus, Jordan offered a compre-  hensive exposition of the Augustinian way of life—valid and continuous  from its founder to his own time. There are sufficient parallels between  the works of Henry and Jordan to intimate that Jordan derived the concept  of his Vitasfratrum from Henry’s Tractatus. As Henry’s title states, his  subject was the origin and development of the Order, and Jordan adopted  this two-fold plan accordingly when in his Prologue he explained that he  # VF 1,17 (61:63-70).  ® VT OL7072)  8 VF 2,14 (173,229-237); cf. Hermann of Schildesche’s Sermo de beato Augustino,  which Hermann gave in Paris in 1334; see A. Zumkeller, Schrifttum unde Lehre des  Hermann von Schildesche (Würzburg, 1959), 117-128.  87 w . jstam Regulam fratribus dederit et non canonicis ...". VF 2,14 (167,62).  3 VF 1,14 (167,62-64).  89 VF 2,14 (169,133-138). For Jordan’s discussion of the tradition of the Rule, see this  entire section. There are two manuscript traditions of this chapter. Hümpfner states that  they represent Jordan’s change of mind regarding the authenticity of the Decretum; see  Hümpfner, intro., 1xxvii; cf. VF 2,14 (169,139 col. A-170,164 col. A) and VF 2,14 (170,  156-166 col.B).  ® VF 2,14 (172,194-195).| Augustine] DaVC the ule the brothers, and 18(0)1 the (Ca-
OnNs  n87 Hıs reasonıng Was that Augustine composed hıs ule before he
became bıshop and consequently he dıd NOTL ave the ega rıg g1ve
hıs ule the anons, since they WeIC 18(0)1 under hıs authority. ®® Au-
gustine, Jordan explained, [WO ules, OT rather, wrTote the Salllc

ule twıice for dıfferent recıpıents—one for the frlars and ONe for the
Canons, although the latter dıd NnOot xclude the friars. ® Yet the pri10T1ty
learly hıes ıth the friars and theır origınal institution Dy Augustine. ”
When Jordan eplore the continued debate between the Canons and the
Hermiuts, he dıd because for hım there WAas fact nothıng debate

Whereas in 1334 Henry of Friemar had J]ready gıven the Tder its
Trst historical legitimizatiıon wıth hıs Tractatus, Jordan offered COMPIC-
hensive exposıtion of the Augustinian WdYy of lıfe—valıd and CONtInuOuUS
from its ounder hıs OW time ere ATe suflicıent parallels between
the works of Henry and Jordan fo intıimate that Jordan derıved the concept
of hıis Vitasfratrum from Henry’s Tractatus As Henry’s tıtle hıs

subject WAas the origin and developmen! of the Order, and Jordan adopted
thıs wo-Told plan accordingly when in hıs rologue he explaıned that he
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X 5 K} ’  S

2,14 (  ,  S  ö er Hermann of Schildesche’s Sermo de hbeato Augustino,
which Hermann BaVC in Paris in 1334; SCC Zumkeller, Schrifttum nde Lehre des
Hermann Von Schildesche (Würzburg, 117128

87THE CREATION OF AUGUSTINIAN IDENTITY  275  ne’s most holy body.* These four reasons can be applied to no other  Order, thus confirming the fact that the Order of Hermits of St. Augustine  is the true, original, and only, Order of St. Augustine.® If Jordan deplo-  red the dispute with the Canons, he did so because he saw it as complete-  1y unnecessary. Even if the Canons could prove that they were the first to  receive Augustine’s Rule, Jordan’s preference would be to be a member  of the Order that most faithfully represented the religio Augustini; in his  mind, there was no question—it was the Hermits.®  Nevertheless, Jordan did not refrain from putting forward a claim  to the historical priority of the Hermits. Based on the reconstruction of  Augustine’s biography in his Vita Sancti Augustini, Jordan explicitly  stated: " ... [Augustine] gave the Rule to the brothers, and not to the Ca-  nons."? His reasoning was that Augustine composed his Rule before he  became a bishop and consequently he did not have the legal right to give  his Rule to the Canons, since they were not under his authority.® Au-  gustine, Jordan explained, wrote two Rules, or rather, wrote the same  Rule twice for different recipients—one for the friars and one for the  Canons, although the latter did not exclude the friars.® Yet the priority  clearly lies with the friars and their original institution by Augustine. ”  When Jordan deplored the continued debate between the Canons and the  Hermits, he did so because for him there was in fact nothing to debate.  Whereas in 1334 Henry of Friemar had already given the Order its  first historical legitimization with his 7ractatus, Jordan offered a compre-  hensive exposition of the Augustinian way of life—valid and continuous  from its founder to his own time. There are sufficient parallels between  the works of Henry and Jordan to intimate that Jordan derived the concept  of his Vitasfratrum from Henry’s Tractatus. As Henry’s title states, his  subject was the origin and development of the Order, and Jordan adopted  this two-fold plan accordingly when in his Prologue he explained that he  # VF 1,17 (61:63-70).  ® VT OL7072)  8 VF 2,14 (173,229-237); cf. Hermann of Schildesche’s Sermo de beato Augustino,  which Hermann gave in Paris in 1334; see A. Zumkeller, Schrifttum unde Lehre des  Hermann von Schildesche (Würzburg, 1959), 117-128.  87 w . jstam Regulam fratribus dederit et non canonicis ...". VF 2,14 (167,62).  3 VF 1,14 (167,62-64).  89 VF 2,14 (169,133-138). For Jordan’s discussion of the tradition of the Rule, see this  entire section. There are two manuscript traditions of this chapter. Hümpfner states that  they represent Jordan’s change of mind regarding the authenticity of the Decretum; see  Hümpfner, intro., 1xxvii; cf. VF 2,14 (169,139 col. A-170,164 col. A) and VF 2,14 (170,  156-166 col.B).  ® VF 2,14 (172,194-195).istam Regulam fratrıbus dederit et NO CanoOnICI1S 2,14 167,62)
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Hümpfner, intro., IXXVU; cf. 2,14 (169,139 col A-170,164 col A) and 2,14 (170,
156-166 col.B)
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ll gather hıs materı1al, "around the ori1gın and development” of the
Tder (CIrca hoc originem PFOZYFeSSUMqU e eiusdem Ordinıis 9l er,
accordıng Henry, the orıginal princıple of the rder stemmed from the
moOost holy fathers.” He opened chapter S1X of his treatıse, 1C. contaılins
exempla from outstandıng brothers, Dy claımıngE.L. SAAK  276  will gather his material, "around the origin and development" of the  Order (circa hoc originem progressumque eiusdem Ordinis).” Further,  according to Henry, the original principle of the Order stemmed from the  most holy fathers.” He opened chapter six of his treatise, which contains  exempla £from outstanding brothers, by claiming: " ... but because some  holy seeds were fruitfully germinated from the roots of such holiness of  this Order’s first fathers, I, therefore, was eager to put down in writing  what I could find out about the famous fathers of our Order whose sancti-  ty was well known."® And finally, Henry referred to the Order as ‘the  holy progeny of the said fathers’ (illa sancta propago praedictorum pat-  rum).”  This sentiment and terminology were taken over by Jordan, who  based his work on the principle that "the life of the brothers derived from  the life of the fathers."®° In Part One he traced Augustine’s progeny (illa  sancta propago sancti Augustini)”® from the earliest desert fathers to the  Great Union. Furthermore, Jordan incorporated entire sections of Henry’s  treatise.”” Noting that in his 7ractatus Henry sought to discuss the foun-  dation, approbation, and confirmation by exempla of the Order, one  should not fail to recognize the similarity to Jordan’s overall scheme.  Taken all together, the evidence currently available strongly suggests that  Jordan conceived of his work in the later 1320’s and early 1330’s working  together with Henry in Erfurt, precisely as the controversy with the Ca-  nons was foremost in Henry’s mind, and was an issue raging throughout  the Order, challenging the Order’s religious identity.  Jordan began his work with a statement of purpose. Because the  memorable deeds of the outstanding members of the Order should never  be forgotten, Jordan affirmed, echoing Henry, " ... I was desirous to  gather together the life and deeds of the fathers and brothers of our Order  so that the examples of holy religion from the fathers and brothers of  times past might not fade into a cloud of oblivion, but rather be stored  %VF Prol. (7,13-14).  %” Hen. Tract. 4 (106,34-35).  %3 " _ verum quia a radice tantae sanctitatis primorum patrum huius ordinis nonnisi  sancta germina decuit propagari, ideo sub compendio pro aedificatione fratrum fratres  famosae et notoriae sanctitatis huius nostri ordinis, de quibus compertum habui, studui  annotare." Hen. 7ract. 6 (18,1-5).  % Hen. Tract. 4 (110).  5 w . ex vita patrum formatur vita fratrum." VF Prol. (5,58-59).  % VF 1,14 (46,41).  ” See VF 1,7 (22f9.but because SOMIC

holy seeds wWeTe Tur  y germinated from the of such holiness of
thıs Order’s rst ers, L, therefore, put OWN writing
hat COU. find out about the famous fathers of OUT Tder whose sanctı-

Was ell known  „n93 And nNally, Henry referred the rder 4S ‘the
holy PIOSCHY of the sa1d fathers’ sSancla PDPFODagO praedictorum pat-
rum).”

Thiıs sentiment and erminology WeTiIEe taken OVer_r by Jordan, who
based hıs work the princıple that "th€ ıfe of the brothers deriıved from
the 1ıfe of the fathers. "” In One he traced Augustine’s PIOSCHY
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ogether ıth Henry Erfurt, precisely the CONLIO  y wıth the Ca-
NO Was foremost in Henry’s miınd, and Was 1ssue ragıng throughout
the Trder, challenging the Order’s rel1g10uUs identity.

Jordan began his work wıth em! of DUrpOSC Because the
memorable deeds of the outstandıng members of the Trder should
be forgotten, Jordan afürmed, choing Henry, "E.L. SAAK  276  will gather his material, "around the origin and development" of the  Order (circa hoc originem progressumque eiusdem Ordinis).” Further,  according to Henry, the original principle of the Order stemmed from the  most holy fathers.” He opened chapter six of his treatise, which contains  exempla £from outstanding brothers, by claiming: " ... but because some  holy seeds were fruitfully germinated from the roots of such holiness of  this Order’s first fathers, I, therefore, was eager to put down in writing  what I could find out about the famous fathers of our Order whose sancti-  ty was well known."® And finally, Henry referred to the Order as ‘the  holy progeny of the said fathers’ (illa sancta propago praedictorum pat-  rum).”  This sentiment and terminology were taken over by Jordan, who  based his work on the principle that "the life of the brothers derived from  the life of the fathers."®° In Part One he traced Augustine’s progeny (illa  sancta propago sancti Augustini)”® from the earliest desert fathers to the  Great Union. Furthermore, Jordan incorporated entire sections of Henry’s  treatise.”” Noting that in his 7ractatus Henry sought to discuss the foun-  dation, approbation, and confirmation by exempla of the Order, one  should not fail to recognize the similarity to Jordan’s overall scheme.  Taken all together, the evidence currently available strongly suggests that  Jordan conceived of his work in the later 1320’s and early 1330’s working  together with Henry in Erfurt, precisely as the controversy with the Ca-  nons was foremost in Henry’s mind, and was an issue raging throughout  the Order, challenging the Order’s religious identity.  Jordan began his work with a statement of purpose. Because the  memorable deeds of the outstanding members of the Order should never  be forgotten, Jordan affirmed, echoing Henry, " ... I was desirous to  gather together the life and deeds of the fathers and brothers of our Order  so that the examples of holy religion from the fathers and brothers of  times past might not fade into a cloud of oblivion, but rather be stored  %VF Prol. (7,13-14).  %” Hen. Tract. 4 (106,34-35).  %3 " _ verum quia a radice tantae sanctitatis primorum patrum huius ordinis nonnisi  sancta germina decuit propagari, ideo sub compendio pro aedificatione fratrum fratres  famosae et notoriae sanctitatis huius nostri ordinis, de quibus compertum habui, studui  annotare." Hen. 7ract. 6 (18,1-5).  % Hen. Tract. 4 (110).  5 w . ex vita patrum formatur vita fratrum." VF Prol. (5,58-59).  % VF 1,14 (46,41).  ” See VF 1,7 (22f9.Was desiırous
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AWdY ıIn eterna. memoOTYy.  m98 Although the er Vitasfratrum 18 NOT .  .

work of hıstory DEr \X it 1s eminently hıistorical. ordan WAas intent
presenting only what he knew be irue ÄA|THE CREATION OF AUGUSTINIAN IDENTITY  27  away in eternal memory."® Although the Liber Vitasfratrum is not a  work of history per se, it is eminently historical. Jordan was intent on  presenting only what he knew to be true: " ... truth is obtained most of all  in fact; the facts that are able to be known from the particular deeds of  devout persons are actually few with respect to those things that God  secretly works in individual holy men ... Therefore, I put down those few  accounts that are known to me in some way."” For Jordan history was  based on fact. Whereas Henry of Friemar had claimed for the Augustini-  ans the title of the Joachite novus ordo and solidified his argument for the  historical primacy of the Order with Augustine’s two-year sojourn at  Centumcellae, Jordan, as already seen in his work on the Collectanea,  recognized that the chronology of Augustine’s biography could not sup-  port more than a brief visit to the hermits at Centumcellae, and he makes  no reference to the novus ordo. In addition, as mentioned above, Jordan  based his case against the Canons on an historical analysis of Augustine’s  Rule; Augustine could not have given his Rule to the Canons first because  he was not yet a bishop and therefore he did not have jurisdiction over  them. The representation of the Order’s early history provided Jordan  with the material for the first part of his Liber Vitasfratrum.  Jordan began by establishing the character of the apostolic life  initiated by Christ, who gave the apostles the example and rule for liv-  .  ıng  ‚® The apostolic community grew over time, and gave birth to three  generations of offspring. The first (prima propago) was the apostles them-  selves, who maintained the communal life after the Lord’s resurrection, as  narrated in the Acts of the Apostles.'*! Yet in time, the fervor of that  first faith died down and became lax.' A group that remembered the  pristine perfection of the apostolic community withdrew from the city and  from association with those who were negligent in order to renew the  apostolic institution in secret; thus the second generation. '© The third  generation resulted once again from a ‘cooling off” of devotion, and this  ® " . ne exempla sanctae Religionis a patribus et praecedentium temporum fratribus  in oblivionis nubilum deducantur, sed potius in aeterna memoria recondantur, idcirco  studui patrum ac fratrum singularium gestorum et notabilium meritorum eiusdem Ordinis  vitam gestaque ...," VF Prol. (3,8-12).  ® "Quod maxime veritatem obtinet in his, quae in facto consistunt; qualia sunt huius-  modi, quae de gestis particularibus personarum devotarum sciri possunt, quae revera pauca  sunt respectu eorum, quae Deus occulte operatur in singulis viris sanctis ... Perpauca igitur  utcumque mihi cognita conscripsi." VF Prol. (3,21-4,27).  10 VF 1,2 (10,25-26).  191 yr 1,2 (10,26-32).  .VF 1.2:(11,63-69):  ® VF 1,2(11.69-12,76).truth 1S obtained MOSt of all
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secretly works in indıvıdual holy ICNTHE CREATION OF AUGUSTINIAN IDENTITY  27  away in eternal memory."® Although the Liber Vitasfratrum is not a  work of history per se, it is eminently historical. Jordan was intent on  presenting only what he knew to be true: " ... truth is obtained most of all  in fact; the facts that are able to be known from the particular deeds of  devout persons are actually few with respect to those things that God  secretly works in individual holy men ... Therefore, I put down those few  accounts that are known to me in some way."” For Jordan history was  based on fact. Whereas Henry of Friemar had claimed for the Augustini-  ans the title of the Joachite novus ordo and solidified his argument for the  historical primacy of the Order with Augustine’s two-year sojourn at  Centumcellae, Jordan, as already seen in his work on the Collectanea,  recognized that the chronology of Augustine’s biography could not sup-  port more than a brief visit to the hermits at Centumcellae, and he makes  no reference to the novus ordo. In addition, as mentioned above, Jordan  based his case against the Canons on an historical analysis of Augustine’s  Rule; Augustine could not have given his Rule to the Canons first because  he was not yet a bishop and therefore he did not have jurisdiction over  them. The representation of the Order’s early history provided Jordan  with the material for the first part of his Liber Vitasfratrum.  Jordan began by establishing the character of the apostolic life  initiated by Christ, who gave the apostles the example and rule for liv-  .  ıng  ‚® The apostolic community grew over time, and gave birth to three  generations of offspring. The first (prima propago) was the apostles them-  selves, who maintained the communal life after the Lord’s resurrection, as  narrated in the Acts of the Apostles.'*! Yet in time, the fervor of that  first faith died down and became lax.' A group that remembered the  pristine perfection of the apostolic community withdrew from the city and  from association with those who were negligent in order to renew the  apostolic institution in secret; thus the second generation. '© The third  generation resulted once again from a ‘cooling off” of devotion, and this  ® " . ne exempla sanctae Religionis a patribus et praecedentium temporum fratribus  in oblivionis nubilum deducantur, sed potius in aeterna memoria recondantur, idcirco  studui patrum ac fratrum singularium gestorum et notabilium meritorum eiusdem Ordinis  vitam gestaque ...," VF Prol. (3,8-12).  ® "Quod maxime veritatem obtinet in his, quae in facto consistunt; qualia sunt huius-  modi, quae de gestis particularibus personarum devotarum sciri possunt, quae revera pauca  sunt respectu eorum, quae Deus occulte operatur in singulis viris sanctis ... Perpauca igitur  utcumque mihi cognita conscripsi." VF Prol. (3,21-4,27).  10 VF 1,2 (10,25-26).  191 yr 1,2 (10,26-32).  .VF 1.2:(11,63-69):  ® VF 1,2(11.69-12,76).Therefore, put OWnN those few
ACCOU! that ATIC known in SOM WAaY.  n99 For Jordan hıstory Wäas

based fact Whereas Henry of Friemar had claımed for the Augustini-
ans the tıtle of the Joachite OVUS Ordo and SO11d1 hıs argument for the
hıstorical primacy of the Tder wıth Augustine’s [WO-YeEaAr sSOJourn al

Centumcellae, Jordan, already SCCIH in hıs work the Collectanea,
ecognized that the chronology of Augustine’s 10gTaphYy COU. NO SUPD-
DOTI LMOTE than TIE Visıt the hermuits al Centumcellae, and he makes

reference the OVUS Ordo. In addıtion, mentioned above, Jordan
ase' hıs Case agamınst the Canons historical analysıs of Augustine’s
Rule; Augustine COU. not ave gıven hıs ule the Canons first because
he Was 18(0)1 yet bıshop and therefore he dıd 8(0]1 ave jurisdiction OVeI

them The representation of the Order’s early hıstory provıde: Jordan
wıth the materı1al for the Trst part of hıs er Vitasfratrum.

Jordan began Dy es  ıshing the character of the apostolıc ıfe
initiated bDy hrıst, who DaVC the apostles the example and rule IOr Iv-
INg1 TIhe apostolic communıty SICW ver tıme, and DaVC birth three
generations of offspring. The first (prıma propag0) WAas the apostles them-
selves, who maıintaiıned the communal ıfe after the Lord’s resurrect10n,
narrated in the cts of the Apostles. *”” Yet tıme, the fervor of that
Tst faıth died OWnNn and became lax that remembered the
pristine perfection of the apostolıic communiıty wıthdrew from the Cıty and
from assocClation wıth those who weTiTe® neglıgent in order the
apostolic institution 1n secret; thus the second generation. *” The ırd
generation resulte| ONCE agaln from ‘coolıng off” of devotion, and thıs

YSTHE CREATION OF AUGUSTINIAN IDENTITY  27  away in eternal memory."® Although the Liber Vitasfratrum is not a  work of history per se, it is eminently historical. Jordan was intent on  presenting only what he knew to be true: " ... truth is obtained most of all  in fact; the facts that are able to be known from the particular deeds of  devout persons are actually few with respect to those things that God  secretly works in individual holy men ... Therefore, I put down those few  accounts that are known to me in some way."” For Jordan history was  based on fact. Whereas Henry of Friemar had claimed for the Augustini-  ans the title of the Joachite novus ordo and solidified his argument for the  historical primacy of the Order with Augustine’s two-year sojourn at  Centumcellae, Jordan, as already seen in his work on the Collectanea,  recognized that the chronology of Augustine’s biography could not sup-  port more than a brief visit to the hermits at Centumcellae, and he makes  no reference to the novus ordo. In addition, as mentioned above, Jordan  based his case against the Canons on an historical analysis of Augustine’s  Rule; Augustine could not have given his Rule to the Canons first because  he was not yet a bishop and therefore he did not have jurisdiction over  them. The representation of the Order’s early history provided Jordan  with the material for the first part of his Liber Vitasfratrum.  Jordan began by establishing the character of the apostolic life  initiated by Christ, who gave the apostles the example and rule for liv-  .  ıng  ‚® The apostolic community grew over time, and gave birth to three  generations of offspring. The first (prima propago) was the apostles them-  selves, who maintained the communal life after the Lord’s resurrection, as  narrated in the Acts of the Apostles.'*! Yet in time, the fervor of that  first faith died down and became lax.' A group that remembered the  pristine perfection of the apostolic community withdrew from the city and  from association with those who were negligent in order to renew the  apostolic institution in secret; thus the second generation. '© The third  generation resulted once again from a ‘cooling off” of devotion, and this  ® " . ne exempla sanctae Religionis a patribus et praecedentium temporum fratribus  in oblivionis nubilum deducantur, sed potius in aeterna memoria recondantur, idcirco  studui patrum ac fratrum singularium gestorum et notabilium meritorum eiusdem Ordinis  vitam gestaque ...," VF Prol. (3,8-12).  ® "Quod maxime veritatem obtinet in his, quae in facto consistunt; qualia sunt huius-  modi, quae de gestis particularibus personarum devotarum sciri possunt, quae revera pauca  sunt respectu eorum, quae Deus occulte operatur in singulis viris sanctis ... Perpauca igitur  utcumque mihi cognita conscripsi." VF Prol. (3,21-4,27).  10 VF 1,2 (10,25-26).  191 yr 1,2 (10,26-32).  .VF 1.2:(11,63-69):  ® VF 1,2(11.69-12,76).exempla sanctae Religionis patrıbus ef praecedentium temporum fratribus
in oblivionıs nubilum deducantur, sed potius in aeterna memorl1a recondantur, idcirco
studu1 patrum atrum singularıum gestorum ef notabılium meritorum eiusdem Ordinis
vitam ..[ Prol (3,8-12)
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sunt respectu COTUM, quac Deus occulte operatur in singulıs Irıs sanctısTHE CREATION OF AUGUSTINIAN IDENTITY  27  away in eternal memory."® Although the Liber Vitasfratrum is not a  work of history per se, it is eminently historical. Jordan was intent on  presenting only what he knew to be true: " ... truth is obtained most of all  in fact; the facts that are able to be known from the particular deeds of  devout persons are actually few with respect to those things that God  secretly works in individual holy men ... Therefore, I put down those few  accounts that are known to me in some way."” For Jordan history was  based on fact. Whereas Henry of Friemar had claimed for the Augustini-  ans the title of the Joachite novus ordo and solidified his argument for the  historical primacy of the Order with Augustine’s two-year sojourn at  Centumcellae, Jordan, as already seen in his work on the Collectanea,  recognized that the chronology of Augustine’s biography could not sup-  port more than a brief visit to the hermits at Centumcellae, and he makes  no reference to the novus ordo. In addition, as mentioned above, Jordan  based his case against the Canons on an historical analysis of Augustine’s  Rule; Augustine could not have given his Rule to the Canons first because  he was not yet a bishop and therefore he did not have jurisdiction over  them. The representation of the Order’s early history provided Jordan  with the material for the first part of his Liber Vitasfratrum.  Jordan began by establishing the character of the apostolic life  initiated by Christ, who gave the apostles the example and rule for liv-  .  ıng  ‚® The apostolic community grew over time, and gave birth to three  generations of offspring. The first (prima propago) was the apostles them-  selves, who maintained the communal life after the Lord’s resurrection, as  narrated in the Acts of the Apostles.'*! Yet in time, the fervor of that  first faith died down and became lax.' A group that remembered the  pristine perfection of the apostolic community withdrew from the city and  from association with those who were negligent in order to renew the  apostolic institution in secret; thus the second generation. '© The third  generation resulted once again from a ‘cooling off” of devotion, and this  ® " . ne exempla sanctae Religionis a patribus et praecedentium temporum fratribus  in oblivionis nubilum deducantur, sed potius in aeterna memoria recondantur, idcirco  studui patrum ac fratrum singularium gestorum et notabilium meritorum eiusdem Ordinis  vitam gestaque ...," VF Prol. (3,8-12).  ® "Quod maxime veritatem obtinet in his, quae in facto consistunt; qualia sunt huius-  modi, quae de gestis particularibus personarum devotarum sciri possunt, quae revera pauca  sunt respectu eorum, quae Deus occulte operatur in singulis viris sanctis ... Perpauca igitur  utcumque mihi cognita conscripsi." VF Prol. (3,21-4,27).  10 VF 1,2 (10,25-26).  191 yr 1,2 (10,26-32).  .VF 1.2:(11,63-69):  ® VF 1,2(11.69-12,76).Perpauca igıtur
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time the INOVC Was Dy individuals who carrıed the apostolıc fervor, but
unable lıve accordıngly, left their parents and frıends and chose a sol1-
Ü ıfe For this TCaSsonNn, CYy WeTeC called monks and ACCOUNL of theır

lıfe, they WeEeIiC called cenobites.  m104 Thıs ırd form of the d|
ostolıc communıty lasted for ManYy y'  9 until the time of the first her-

mıts, St Paul, and St Anthony. *°
Jordan then proceded to discuss the three of monks. 10%

mong the desert fathers WeEeTC the anchorıtes, who lıve entirely alone,
cenobiıtes, who lıve in communitıes, and the sarabaıtes. ese last WeTe

"detrimental and execrable, ” only pretending lıve holy lıves, lıke Ana-
Nn1as and Saphıra; even if they aAaDDCAaL angels, 1n ealıty—ı1f ON COU.
SCC theır inner selves—they are really wolves. *” Thıs Lype of monk
cshould be avoılded al all costs. 108

Havıng brought the developmen! of monasticısm thus far, Jordan
then entered into rather en! discussion of the comparatıve values and
angers of the anchoritic and the cenobitic lıves. The anchoritic form of
monasticısm provıdes the individual wıth the opportunity of pursuing his
OW perfection and in this SCISC the anchoriıte 18 the IMNOIC perfect Liype of
monk. !© The anchorite’s lıfe, however, 18 Aars. and dıfncult that
before entering upON such VOW, "  one should be oroughly practiced in
al] rıghteousness and virtue, and wıth the Holy Spirit.  m110 Not
1y ll ONe ave be content lıyıng alone the desert whatever TEeAaAl
and Wal Can be OUN( but even greater anger, ordan cautioned, 11l
COMMIC firom the eVIil; Jerome told of Paul, A  NO ONe kNnOows hat
temptations of Satan he OTE  .nlll The serpent Camnle Eve in paradıse
when che Wäas lone—and prevaıled. It 18 certaln, Jordan warned, the
JTempter ZOCS for olıtude Wherefore it 18 that the solıtary INan

"Qui propter solitarıae vıtae distriıctionem monach!t! nominatı sunt et cCommun10-
consorti! coenobitae dıcti sunt." 1’ 5  e

105 1 n  e
106 1’ (13,3-5) Jordan could have drawn number of SOUTCES for his discus-

Ss10N of the different types of monks, Cassıan. coll.pat. 18 (1089-1124), s.Aug
TCIN 23 (Jor. Coll:; fol 26427° 40,1268{1).

107 63n
108 l, (13,3-5)
109 k (16)
110278  E.L. SAAK  time the move was by individuals who carried the apostolic fervor, but  unable to live accordingly, left their parents and friends and chose a soli-  tary life. For this reason, "they were called monks and on account of their  common life, they were called cenobites."!'®* This third form of the ap-  ostolic community lasted for many years, up until the time of the first her-  mits, St. Paul, and St. Anthony. !°  Jordan then proceded to discuss the three types of monks.'®  Among the desert fathers were the anchorites, who live entirely alone,  cenobites, who live in communities, and the sarabaites. These last were  "detrimental and execrable," only pretending to live holy lives, like Ana-  nias and Saphira; even if they appear as angels, in reality—if one could  see their inner selves—they are really wolves.'” This type of monk  should be avoided at all costs.!®  Having brought the development of monasticism thus far, Jordan  then entered into a rather lengthy discussion of the comparative values and  dangers of the anchoritic and the cenobitic lives. The anchoritic form of  monasticism provides the individual with the opportunity of pursuing his  own perfection and in this sense the anchorite is the more perfect type of  monk.!® The anchorite’s life, however, is so harsh and difficult that  before entering upon such a vow, "one should be thoroughly practiced in  all righteousness and virtue, and filled with the Holy Spirit."*'® Not on-  ly will one have to be content living alone in the desert on whatever bread  and water can be found, but even greater danger, Jordan cautioned, will  come from the devil; as Jerome told of Paul, "no one knows what great  temptations of Satan he bore."!!! The serpent came to Eve in paradise  when she was alone—and prevailed. It is certain, Jordan warned, "that the  Tempter goes for solitude. Wherefore it is necessary that the solitary man  19 "Qui propter solitariae vitae districtionem monachi nominati sunt et ex communio-  ne consortii coenobitae dicti sunt." VF 1,2 (12,81-86).  1065 VF 1,2 (12,87-90).  106 VF 1,3 (13,3-5). Jordan could have drawn on a number of sources for his discus-  sion of the different types of monks, e.g. Cassian. coll.pat. 18 (1089-1124), or Ps.Aug.  erem. 21 (Jor. Coll., fol. 26”-27”; PL 40,1268%).  7 VF 1,3 (14,30-40).  B 13.(13,305  10 VF 1,4 (16).  110 w _ volentes transire ad vitam eremiticam debent prius esse omni iustitia et virtute  praeexercitati atque Spiritu Sancto repleti ..." VF 1,4 (16,17-19).  1! "Tnde etiam de isto sancto Paulo dicit Hieronymus, quod quantas ipse temptationes  Satanae pertulerit, nulli hominum cognitum habetur ..." VF 1,4 (17,57-59).volentes 'ansıre ad vitam eremıticam debent prıus SSC mnı iustıitia ei virtute
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be ell armed agaınst the 112

For these ITCasSONS, the cenobitiıc 1ıfe 18 safer. !$ Community 1S Nnot
be shunned but cultivated, for Christ hımself promiısed that where [WO
three aATe congregated in hıis Aainlec he dl be aMOoNg them TIhus, hOow

much 199(0)1- 0€es thıs apply when MaAanYy aIfe gathered. *”“ ndeed, " lt 1S
better Say the canonical hours ogether wıth the brothers church than
alone in YOUI C611. m115 Therefore, Jordan CONCIU! $ "the cenobitic ıfe
1s INOTE SCCUIC and 15 INOTC conducıve acquirıng perfection, whereas the
anchoritic ıfe 1S Su1table for those already perfect.  n116 Ihus, the MOST

perfect form of onastıc ıfe WOU be combiıne the anchoritic and the
cenobitic lives, ** and thıs Was the accomplıshment of St Augustine.

There 1s ou Jordan claımed, that ugustine WAas cenobi-
te  1138 Nowhere 1S it read that Augustine Was CVOCI anchorite. !” Yet
although he WAas bıshop, he desired olıtude ordan interpreted thıs
olıtude that of anchorite, although he dmıiıtted that Augustine
actually 1vel anchorite.  120 Neve  eless, "although ugustine WAas

anchorite the strict SCHSC, A has een Shown, it 1s NOT ubject
121oOu that he often partook of anchoritic ıfe

Thıiıs dual form of 1ıfe WAas possible because of distinction ar-
ding the meanıngz of the term ‘hermit’. Both anchorites and cenobiıtes
COU. We In hermitage, that 18, solıtary anchorite COUuU lıve In

This 15 also possible, the other hand, for cenobites. Removed
from the crowd and commeotion of secular lıfe, yel lıyıng in Communıity,
cenobites COuU also be In eremoöo Whereas anchorıte and cenobiıte refer
the Lype of lıfe, hermuiıt signifies the place of wellıng. Therefore, there
AT anchoritic hermuits and cenobitic hermuits (eremitae anachorıitae el

112 "Dderpens etiam lle in paradıso, volens tempftare matrem generI1s nostrı Evam,
solıtarıam CalT' est. Ex qu1bus omnibus convincitur, quod emp! solitudinem
mat. uare oportet homınem solitarıum ene SSC armatum Contra hostem.” 1)
’  o

113 1’
| 14 1, n  -
115THE CREATION OF AUGUSTINIAN IDENTITY  209  be well armed against the enemy.  m112  For these reasons, the cenobitic life is safer.‘'* Community is not  to be shunned but cultivated, for Christ himself promised that where two  or three are congregated in his name he will be among them. Thus, how  much more does this apply when many are gathered.‘!* Indeed, "it is  better to say the canonical hours together with the brothers in church than  alone in your cell."!> Therefore, Jordan concluded, "the cenobitic life  is more secure and is more conducive to acquiring perfection, whereas the  anchoritic life is suitable for those already perfect."'!® Thus, the most  perfect form of monastic life would be to combine the anchoritic and the  cenobitic lives,!!” and this was the accomplishment of St. Augustine.  There is no doubt, Jordan claimed, that Augustine was a cenobi-  te.!!1® Nowhere is it read that Augustine was ever an anchorite.‘!” Yet  although he was a bishop, he desired solitude. Jordan interpreted this  solitude as that of an anchorite, although he admitted that Augustine never  actually lived as an anchorite.'?® Nevertheless, "although Augustine was  never an anchorite in the strict sense, as has been shown, it is not subject  m121  to doubt that he often partook of an anchoritic life.  This dual form of life was possible because of a distinction regar-  ding the meaning of the term “‘hermit’. Both anchorites and cenobites  could dwell in a hermitage, that is, a solitary anchorite could live in  eremo. This is also possible, on the other hand, for cenobites. Removed  from the crowd and commotion of secular life, yet living in community,  cenobites could also be in eremo. Whereas anchorite and cenobite refer to  the type of life, hermit signifies the place of dwelling. Therefore, there  are anchoritic hermits and cenobitic hermits (eremitae anachoritae et  112 "Serpens etiam ille in paradiso, volens temptare matrem generis nostri Evam,  solitariam eam aggressus est. Ex quibus omnibus convincitur, quod temptator solitudinem  amat. Quare oportet hominem solitarium bene esse armatum contra hostem.”" VF 1,4  (17,60-63).  ” 7F _5 (83)  '4 VF 1,5 (19,35-37).  15 " _ quod melius est dicere horas canonicas in congregatione fratrum in ecclesia  quam seorsum in cella ..." VF 1,5 (19,42-43).  116 _ yita cenobitica securior est et aptior ad perfectionem acquirendam, vita vero  anachoritica competit iam perfectis." VF 1,5 (20,84-86).  17 VF 1,6 (21,3-4).  WL7 @2,8:9):  WE 4721647  20 yr 1,7 (26,103-111).  121 "Verum licet Augustinus numquam fuerit anachorita ex statu, ut ostensum est, sed  actum anachoritarum non est dubium eum saepius habuisse." VF 1,7 (27,123-125).quod melius est dicere horas Canon1icas in congregatıone fratrum in ecclesja
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116THE CREATION OF AUGUSTINIAN IDENTITY  209  be well armed against the enemy.  m112  For these reasons, the cenobitic life is safer.‘'* Community is not  to be shunned but cultivated, for Christ himself promised that where two  or three are congregated in his name he will be among them. Thus, how  much more does this apply when many are gathered.‘!* Indeed, "it is  better to say the canonical hours together with the brothers in church than  alone in your cell."!> Therefore, Jordan concluded, "the cenobitic life  is more secure and is more conducive to acquiring perfection, whereas the  anchoritic life is suitable for those already perfect."'!® Thus, the most  perfect form of monastic life would be to combine the anchoritic and the  cenobitic lives,!!” and this was the accomplishment of St. Augustine.  There is no doubt, Jordan claimed, that Augustine was a cenobi-  te.!!1® Nowhere is it read that Augustine was ever an anchorite.‘!” Yet  although he was a bishop, he desired solitude. Jordan interpreted this  solitude as that of an anchorite, although he admitted that Augustine never  actually lived as an anchorite.'?® Nevertheless, "although Augustine was  never an anchorite in the strict sense, as has been shown, it is not subject  m121  to doubt that he often partook of an anchoritic life.  This dual form of life was possible because of a distinction regar-  ding the meaning of the term “‘hermit’. Both anchorites and cenobites  could dwell in a hermitage, that is, a solitary anchorite could live in  eremo. This is also possible, on the other hand, for cenobites. Removed  from the crowd and commotion of secular life, yet living in community,  cenobites could also be in eremo. Whereas anchorite and cenobite refer to  the type of life, hermit signifies the place of dwelling. Therefore, there  are anchoritic hermits and cenobitic hermits (eremitae anachoritae et  112 "Serpens etiam ille in paradiso, volens temptare matrem generis nostri Evam,  solitariam eam aggressus est. Ex quibus omnibus convincitur, quod temptator solitudinem  amat. Quare oportet hominem solitarium bene esse armatum contra hostem.”" VF 1,4  (17,60-63).  ” 7F _5 (83)  '4 VF 1,5 (19,35-37).  15 " _ quod melius est dicere horas canonicas in congregatione fratrum in ecclesia  quam seorsum in cella ..." VF 1,5 (19,42-43).  116 _ yita cenobitica securior est et aptior ad perfectionem acquirendam, vita vero  anachoritica competit iam perfectis." VF 1,5 (20,84-86).  17 VF 1,6 (21,3-4).  WL7 @2,8:9):  WE 4721647  20 yr 1,7 (26,103-111).  121 "Verum licet Augustinus numquam fuerit anachorita ex statu, ut ostensum est, sed  actum anachoritarum non est dubium eum saepius habuisse." VF 1,7 (27,123-125).vıta cenobitica securlio0r est ei aptıor ad perfectionem acquirendam, vıta VCIO
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eremıtae coenobitae) ,' and Augustine—from hıs time wıth implıcıa-
NUS, includıng both hıs SLay wıth the ermits of Juscany and his return fto
No  =S Africa—lıved eremetical cenobite. !» ugustine ombıned
the "best of both WOTr1ds and thıs basıs, ounded hıs Tder.

iter the death of Augustine, the TOthNers who 1ve' under the
saınt ’s  ’ guidance WEeIC dispersed due the increasıng ostilı of the Van-
dals, who desecrated their monaster1es and profaned theır rıtes. Thıs dıd
nOL, however, result in the l10ss of Augustine’s erıtage. ome of the
brothers fled Afrıca and Camle Juscany, and there regrouped280  E.L. SAAK  eremitae coenobitae),' and Augustine—from his time with Simplicia-  nus, including both his stay with the hermits of Tuscany and his return to  North Africa—lived as an eremetical cenobite.!*® Augustine combined  the "best of both worlds" and on this basis, founded his Order.  After the death of Augustine, the brothers who lived under the  saint’s guidance were dispersed due to the increasing hostility of the Van-  dals, who desecrated their monasteries and profaned their rites. This did  not, however, result in the loss of Augustine’s heritage. Some of the  brothers fled Africa and came to Tuscany, and there regrouped  ... some in solitary cells, and others in eremetical communities ... serving the  Lord, just as the Lord inspired them. And thus, that holy community, institu-  ted by blessed Augustine and, as it is said, always guarded by him, was in no  way broken asunder or abolished, but remained preserved in some g0od fat-  hers, until in most recent times God deemed it worthy to call together that  124  dispersion, just as He once congregated the dispersion of the Israelites.  Even before this eventually occurred, the Church, beginning with  Pope Innocent III, recognized the dispersed Order of Hermits of St. Au-  gustine and granted them privileges. Thus the OESA preceded both the  Franciscans and Dominicans, who were of more recent origin.'” In addi-  tion, Jordan claimed, because they were hermits, the fathers of the OESA  lived in more simplicity than even St. Francis, thus preserving the Augus-  tinian origins of the apostolic life by focusing on religious devotion, as  had Gerardo of Bergamo, without straining the historical record whereby  126  Francis first lived as an Augustinian.  According to Jordan, at the Fourth Lateran Council Innocent IM  stopped just shy of officially confirming the Order, having avoided the  issue with the word ‘acceptance’. After such recognition, the gradual reu-  nification continued apace.!?” In 1243 Innocent IV, recognizing the con-  siderable fruits that the Dominicans and Franciscans were bringing the  Church, desired to increase their benefit. Thus, he brought the diverse  groups of Augustinian hermits living in Tuscany into a single Order, and  B F L7 (22.1013); cf. VF 12 (12.90:96).  123 VF 1,7 (23-26).  124 m  nonnulli eorum in cellis solitarie, alii in coenobiis eremiticis se receperunt,  servientes Domino sicut cuique Dominus inspiravit. Et sic illa sancta communio per bea-  tum Augustinum instituta et per eum semper, ut dictum est, observata non omnino dirupta  fuit et abolita, sed in aliquibus bonis patribus extitit conservata, donec novissimis tempori-  bus illam dispersionem Deus dignatus est congregare, sicut olim dispersiones Israelis  congregavit." VF 1,14 (45,15-22).  ”5 VF 1,14 (46,47-48).  126 VF 1,14 (45,34-36).  27 VF 1,14 (46,44-50).SOMINC solıtary cells, and others eremetical communıiıtıes280  E.L. SAAK  eremitae coenobitae),' and Augustine—from his time with Simplicia-  nus, including both his stay with the hermits of Tuscany and his return to  North Africa—lived as an eremetical cenobite.!*® Augustine combined  the "best of both worlds" and on this basis, founded his Order.  After the death of Augustine, the brothers who lived under the  saint’s guidance were dispersed due to the increasing hostility of the Van-  dals, who desecrated their monasteries and profaned their rites. This did  not, however, result in the loss of Augustine’s heritage. Some of the  brothers fled Africa and came to Tuscany, and there regrouped  ... some in solitary cells, and others in eremetical communities ... serving the  Lord, just as the Lord inspired them. And thus, that holy community, institu-  ted by blessed Augustine and, as it is said, always guarded by him, was in no  way broken asunder or abolished, but remained preserved in some g0od fat-  hers, until in most recent times God deemed it worthy to call together that  124  dispersion, just as He once congregated the dispersion of the Israelites.  Even before this eventually occurred, the Church, beginning with  Pope Innocent III, recognized the dispersed Order of Hermits of St. Au-  gustine and granted them privileges. Thus the OESA preceded both the  Franciscans and Dominicans, who were of more recent origin.'” In addi-  tion, Jordan claimed, because they were hermits, the fathers of the OESA  lived in more simplicity than even St. Francis, thus preserving the Augus-  tinian origins of the apostolic life by focusing on religious devotion, as  had Gerardo of Bergamo, without straining the historical record whereby  126  Francis first lived as an Augustinian.  According to Jordan, at the Fourth Lateran Council Innocent IM  stopped just shy of officially confirming the Order, having avoided the  issue with the word ‘acceptance’. After such recognition, the gradual reu-  nification continued apace.!?” In 1243 Innocent IV, recognizing the con-  siderable fruits that the Dominicans and Franciscans were bringing the  Church, desired to increase their benefit. Thus, he brought the diverse  groups of Augustinian hermits living in Tuscany into a single Order, and  B F L7 (22.1013); cf. VF 12 (12.90:96).  123 VF 1,7 (23-26).  124 m  nonnulli eorum in cellis solitarie, alii in coenobiis eremiticis se receperunt,  servientes Domino sicut cuique Dominus inspiravit. Et sic illa sancta communio per bea-  tum Augustinum instituta et per eum semper, ut dictum est, observata non omnino dirupta  fuit et abolita, sed in aliquibus bonis patribus extitit conservata, donec novissimis tempori-  bus illam dispersionem Deus dignatus est congregare, sicut olim dispersiones Israelis  congregavit." VF 1,14 (45,15-22).  ”5 VF 1,14 (46,47-48).  126 VF 1,14 (45,34-36).  27 VF 1,14 (46,44-50).serving the

Lord, just aSs the Lord inspired them thus, that holy communıity, institu-
ted by lessed Augustine and, ASs it 15 sald, always guarde by Was

WaYy broken asunder OT abDOl1S. but remaıned reserved SOINC g0o0d fat-
hers, until mOost recen! times God deemed it worthy call together that

124dispersion, Just A4Ss He ONCC congregated the dispersion of the Israelıtes.

Even before thıs eventually occurred, the Church, wıth
Pope nnocent I, recognized the dispersed Tder of Hermiuts f St Au-

gustine and granted them priviıleges. Ihus the ESA precede: both the
Franciscans and Domuinicans, who WeIC of INOIC recent origin. In addı-
t102, ordan claımed, because they WeIiIC hermiıts, the fathers of the ESA
1ve' in INOTEC simplicıty than EeVCI St Francıs, thus preserving the UuguS-
tinıan OrNg1Ns of the apostolıc 1ıfe Dy focusıng rel1g10us devotion,
had Gerardo of Bergamo, wıthout straınıng the historical record whereby

126Francıs fiırst lıved Augustinian.
According Ordan, at the Fourth Lateran Councıl nnocent 111

topped Just Shy of ofücıally confirmıng the Trder, havıng voıded the
1ssue wıth the Wword ‘acceptance’. fter such recognition, the gradua IeU-

nıficatıon continued apace.  127 In 1243 nnocent I recognizıng the CON-

sıderable fruıuts that the Dominicans and Franciscans WEIC bringing the
Church, desired increase theır benefit Thus, he brought the diverse
gZgTOUDS of Augustinian hermits lıyıng in Tuscany into single rder, and

122 E ,  n  , 6} l) n  K
123 1, (23-26)
124 nonnullı OTUum in cellıs solıtarıe, 11 in coenobils eremitic1s receperunt,

servientes Domino sicut Cu1que OmMInus inspiravıt. Et SIC 1la sancta Commun10 pPCI bea-
Augustinum nstıtuta ei DCI CUM SCHNDCI, ut dictum est, observata NnON omnıno dırupta

fuıt ei abolıta, sed in alıquıibus boniıs patrıbus extitit conservalta, donec NOVISSIMIS tempori-
bus illam dispersionem Deus dignatus est CONZTITCBAIC, sıcut }lım diıspersiones Israelıs

congregavit.” 1,14 ’  S
125 1,14 A  e
126 1,14 ‚34-3
M 1,14 5  -
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assıgned them Cardınal Protector ichar!ı Annabaldi). *® ere WC-

SEL however, Mal other faıthful eIrs of St Augustine who yel r_.

maıned scattered. "At 16 tıme, ” Jordan explaıned recountıng the myth
of the Order’s foundatıon,THE CREATION OF AUGUSTINIAN IDENTITY  281  assigned to them a Cardinal Protector (Richard Annabaldi).'? There we-  re still, however, many other faithful heirs of St. Augustine who yet re-  mained scattered. "At which time," Jordan explained recounting the myth  of the Order’s foundation,  ... blessed Augustine, wanting to end the dispersion of his own family, appea-  red in a vision with a large head but small body, to Innocent’s successor to the  apostolic seat, Pope Alexander IV. On aecount of this vision, as if by a divine  oracle, the Pope was moved to complete the union that had been begun by his  predecessor, Pope Innocent.!*  Whereas Augustine had originally founded his Order of Hermits in  the monastery outside of Hippo, he ‘re-founded’ them by appearing in a  vision to Alexander. Jordan’s account of this vision is the most developed  version, and only with Jordan do we find Augustine’s appearance motiva-  ted by Augustine’s will to reunite the dispersed members of his own reli-  gion.  Thus began the status modernus of the Order, whose father was St.  Augustine, by means of his foundation, and whose mother was the  Church, through its approbation. Jordan distinguished the status modernus  from the status antiquus just as he did the patres from the fratres. He did  not view the status antiquus and the status modernus as "two conditions"  in succession, !®° but rather as two stages in the single status religionis  of Augustine’s Order. The continuity—not the diversity—is stressed. Sta-  tus was a legal term and in this case refers to the way of life established  by Augustine; the adjective antiquus or modernus signified the period pre-  and post-Union respectively.'*! Jordan was not setting forth a theory of  128 VF 1,14 (46,62-47,79).  129 "Unde beatus Augustinus, volens dispersionem suae Religionis congregari, SUCce-  denti ei in Sede apostolica, scilicet domino Alexandro papae IV, in visione apparuit,  grandis quidem capite, sed membris exilis. Ex qua visione velut divino oraculo papa  commonitus unionem per praedecessorem suum dominum Innocentium inchoatam con-  summavit." VF 1,14 (47,80-85).  130 Cf. K, Elm, "Augustinus Canonicus-Augustinus Eremita," 93, and idem, "Elias,  Paulus von Theben und Augustinus als Ordensgründer. Ein Beitrag zur Geschichtsschrei-  bung und Geschichtsdeutung der Eremiten-und Bettelorden des 13. Jahrhunderts," in  Geschichtsschreibung und Geschichtsbewusstsein im späten Mittelalter, ed. Hans Patze,  Vorträge und Forschungen 31 (Sigmaringen, 1987), 371-397; 387.  BL The unity of the term status as employed by Jordan can be seen in his analysis of  the two different meanings of the term religiosi. In one sense, a person can be a religiosus  if he or she has taken a private vow to God. Such religiosi do not bind themselves to a  Rule, but rather adopt their way of life freely. These cannot be said to have a status  religionis. The other definition of religiosi applies to those who have bound themselves in  solemn profession to God according to an approved Rule. These religiosi do have a status  religionis and are properly said to be in statu Religionis; see VF 2,25 (252,28-40); cf.blessed Augustine, wantıng end the dıspersion of his amıly, Ca-

red VisS10onN wıth large head but small body, o Innocent’s SUCCESSOT the
apostolic seal, Pope exXander On CcCount of thıs V1S10N, if bDy divine
oracle, the Pope Was moved complete the unıon that had been begun by his
predecessor, Pope Innocent.!*?

Whereas Augustine had orıgınally ounded hıs Tder of Hermuits In
the outsiıde of 1ppoO, he re-founded’ them by appearıng
V1isıon exander. Jordan’s ACCOUNL of thıs V1Is1on 15 the moOost evelop'
vers10n, and only wıth Jordan do find Augustine’s appCAaIaNce mot1iva-
ted Dy Augustine’s ll reunıte the isperse members of hıs OW  ; reli-
g10N.

Ihus began the MmoOdernus of the rder, whose er Was St
Augustine, by of hıs foundatıon, and whose mother Was the
Church, Ug its approbation. Jordan distinguıished the mMmodernus
from the SLALUS antiquus Just he dıd the patres from the fratres. He dıd
not V1IEW the antıquus and the MoOdernus "two condıtions”
in SUCCEeSSiON,  130 but rather [WO stages in the sıngle religi0n1s
of Augustine’s Tder. The continulty—not the diversity—1s stressed. Sta-
[US Was ega. term and in this Casec refers the WaYy of ıfe establıshe:
Dy Augustine; the adjective antiquus modernus signıfied the per10d PIC-
and post-Union respectively.  131 Jordan WAas NOL setting fo  =3 theory of

128 1,14 (46,62-47,79).
129 "Unde beatus Augustinus, volens dıspersionem SUac Religionis congregarIl, uUCCO-

denti el ıIn Sede apostolica, scılıcet domıno Alexandro I 1ın visione apparuıt,
grandıs quidem capıte, sed membris ex1ılıs. Ex qua visione velut dıvino oraculo papa
commoniıtus unı1ıonem PDCI praedecessorem SUUTN domınum Innocentium inchoatam COIMN-

summavıt." 1,14 ’  »
130 Elm, "Augustinus Canonicus-Augustinus Eremita,” 93, and idem, "Elıas,

Paulus VO  _ Iheben und Augustinus als Ordensgründer. Kın Beıtrag Geschichtsschre1-
bung und Geschichtsdeutung der Eremiten-und Bettelorden des 13 Jahrhunderts, ”
Geschichtsschreibung und Geschichtsbewusstsein ıIm spaten Mittelalter, ed Hans Patze,
Vorträge und Forschungen 31 (Sıgmarıngen, 371-397; 387

131 The unıty of the te  z employed by Jordan Can be SCCI1 in h1is analysıs of
the dıfferent meanıngs of the term religiosi. In ON 'g PCISON Can be religi0sus
if he she has taken private VO God. Such religios!i do nOt bınd themselves
Rule, but rather adopt their WaYy of ıfe freely These Cannot be saıd have SIALUSs

religionis. Ihe er definıtıon of religios! applıes those who ave bound themselves in
solemn profession God according approved ule. These religiosi do ave
religionis and aAIc properly sa1d be In Religionis; SCC Z (252,28-40); ef.
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hıstory, but presented historical evidence establısh that the OS and
the original hermıiıts gathered around Augustine WeIC of ONEC and the Same

stock The apostolic ıfe of the apostles, {rue evangelıca poverty—the
Sanlec that practiced Dy Christ and the apostles—was renewed by UguS-
tine’s ule and accepted by the Church. !® Both the patres and the frat-
res O110WEel the Same Rule, the Same WdY of lıfe, in short, the Samne SIaA-
[US religionis.

If Jordan Can be saı1d ave eOrYy of hıstory, it 18 NOTL OIC of
SUCCESSIVE SLALlUS, but of CONtINUOUS decline and renewal. Thıs 18 SCCI

hıs discussıon of the three propagationes, 1 eventually led that
holy communiıty of St Augustine’s offspring, and in Jordan’s Teatmen! of
the 1a of developmen! of apostolıc Holding pOSSeSS1ONS In

1C. EVCI the phılosophers Ime: cComponent
of natural law  133 WAas orıginally the principle of all T1St1ans the
first apostolic cCommunity. In tıme, the Church SICW in members and
socıJetal influence, the doctrine of apostolıc Was gradually relaxed,
becomiıng increasingly restricted the religi0si, until finally restored

134its pristine form Dy the Rule-—and Order—of St Augustine whose
members, the apostles, lıve wıth r  one eart and soul in God

Therefore, thıs rel1g10n s holy communıiıty 15 able IO be that City, that 1S,
unıon of cıtıes, about 1C it 18 sa1d the Psalm, GLlorious things said of
VOU, City of God. Glori0us things, SA Y, told about yOUur or1gın (de
pagatione {udA) hıch YOU ONCEC had firom yOUur ather, namely lessed Augusti-
n SVCN INOTIC glor10us things, however, sa1d about YOUT confirmatıon (de
instıitutione {ud), hich yOou have from YyOUT mother, that 1S, the holy unıversal
church. 135

The Augustinian Tder Was truly the of„ beacon In dark
sea wıth of decline and renewal. Jordan WAas certainly of
Augustine’s De Civitate Dei 1t 1S, however, the dıfferences that should be

Hen Tract. (109,98-102).
132 3;3 n  - 3’ 330,3-9)
133 3 (322,63-75).
134 3’
135 "Haec igıtur sancta cCOommun10 hulus Religionıs potest SSC ]la Civıtas, ıd est 1V1-
un10, de quäa dicıtur in psalmo: Glorjosa dicta sunt de te, Cıvıtas Deı Gloriosa, 1nN-

qUam, dıicta sunt de propagatione tu ' quamı lım habuist!ı Patre, scıilicet beato Augusti-
M' glor10si0ra CcIO dicta Sunt de institutione tua, quam habes matre, scılicet sancta

ıunıversalı Ecclesia  v 1,205hıs 15 the only place have found where Jor-
dan refers the institution of the Order deriıved from the Church. Usually, the founda-
tiıon and institution of the Order 18 explicıtly attrıbuted Augustine, ıth the Church’s
affırmatıon, and confirmatıion. See 1,14 (451)
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stressed between Jordan usc of the ‘the CILYy of G0d’ hıs Vitas-
fratrum and Augustine mM ODUS el arduum For the Bıshop of
1ppoO the aCCount of the CIly of (G0d Was the hıstory of salvatıon it be-
San wıth the separatıon of the 1g from darkness and eached 1fs final
end the ean of eternal heavenly ere 15 deed hıstor1-
cal dımensıon Augustine CILYy of God but the hıstorıical 15 always
dialectica relatıonshıp wıth the trans-hıstorical 136 For ordan, the er

the CILYy of God 15 completely hıistorical It CN]JOYS dıyıne protection and
guidance but it functions hıstorıical example Jordan equated
membershıp 4S such thıs CILYy of God wıth eal Oordan CILy of
(30d namely the exemplary nction of the Tder 1S the MO of the
mMoOost perfect Christian 1fe Yet the Tder the CILYy of God
specıal place the hıstory of Chrıistianıty 10 SCcCC INOTEC precisely how thıs
Was for Jordan mMust o0k back 118 the Tder founder hımself St
ugustine

Augustine harmon1zed the anchoritic and the cenobiıtic lıves and
he establıshed hıs Tder thıs princıple In hıs PCISON and hıs Tder
ugustine unıted the acCtıve wıth the contemplatıve ıfe For Jordan the
contemplatıve ıfe dıd NOot CONsıst meditatiıon alone but NCIUCdE! the
CUuTre of souls and spirıtua ITOW all forms carrıed OuL by preaching,
guldıng, and eachıng The actıve 1ıfe pertained physica neCeSSILY, of
oneself of ne1ghbor 137 Al aspects of the spirıtual ıfe arfe part of
the contemplatıve ıfe 138 Augustine instiıtuted his rTder contempla-
{[1ve er but ONC that WAas inıster and preach the people Because
of thıs orıgınal instıtution the Church "directed the ‘lıttle brother hermıiıts
of St Augustine (8 the Cit1es " Just St Augustine who frequently
sought the olıtude of contemplatıon the brothers of the rder ead
eremitical 1ıfe of meditation and contemplatıon but aTCc

136 For Augustine VICW of hıstory and the CILYy of God SC Markus Saeculum
History and Soctety the Theology of S Augustine (Cambridge and Sıgurd
Ööhm Temporalite dans Anthropologie Augustinıienne (Parıs,

137 (33 6-9) €} "Jertia conclusıo est quod utraque ıfa sımul est perfect1ss1-
ODCTA vıtfe actıve qUueC fiunt ad subventionem PTOA1M1 corporalem contemplatıve

CcIO quc fiunt ad lucrum ef profectum spirıtualem ut predicare ef huiusmodi Jor
SECETITINO 30R

138 See S5aak, "Quilibet Christianus: Saınts Socıiety the Sermons of Jordan
of Quedlinburg, OESA, Models of Holiness i '"edieval Sermons, Federatıiıon Internatı-
onale des Instituts FEtudes Medievales, ex{is ei Etudes du oyen Age 5’ ed Beverly
ayne Kienzle ıth FEdıth Wıilks Dolnikowskı1, Rosemary Drage Hale, Darleen Pryds and
Anne I Thayer (Louvaın-la-Neuve 317 338 W

139 "Sane unc modum DTIMAanMac instıtut10N1 Ordıinıiıs attendens sSacrosancta matiter

Ecclesia iratres eremicolas sanctı Augustin! ad C1vıtates dırexıt VF ] ] 1 (35 23 25)
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their spirıtual g00ds others Dy their works and theır doctrine, eachıng
equalliy by example and word. !“

For Jordan the harmony of the anchoritic and cenobitic lıves,
together ıth the un1ıon of the actıve and contemplatıve lıves, form NOL

merely perfect lıfe, but the mMoOost perfect life. !“ Thıs vıta perfectissima
WAas the unique accomplıshment of Augustine. In hıs ule and institution
Augustine taught the mMoOost perfect ıfe hıs Order, IC other, IS
therefore able be the cıty of God The irue SONS of Augustine hold
pecı1al place wıthın the StOTrY of Christianıty the embodiment of the
vita perfectissima, and Augustine, Jordan reminded hıs brothers, "  15 be
the exemplar and rule of all OUT actions.  m142 much they WeIC able,
the Augustinian Hermuts WeIC be °the imiıtators of OUI ather Augusti-
ne (imıtatores Patrıs nostrı Augustini). ' It WAas thus that the heırs of
the historical Augustine WeTiIC able be the CIty and yeLl the CIty the
hıll

In hıs er Vitasfratrum Jordan used the foundatıonal myth of the
ESA unıte the fratres wıth the patres, the MOdernus wıth the

antıquus. The over-arching theme of the entire work 18 the exhor-
tatıon imıtate the ıfe of Augustine, IC Jordan had narrated hıs
Vıta Sanctı Augustinl. The phenomenon of mythıc imıtation provided the
lınk between the frjars of Jordan’s day and theır Order’s ounder. bFor the

Augustinians, Augustine’s primordial foundatıon (primordialiter DFODAßUA-
{US) Was the archetype 1C they STITOVE imıtate in their aıly
lives. 144 The imıtatıon of Augustine DaVC the Augustinians theır legıit1-
INAaCY, their unıty, and theır it DaVC them their rel1g10uUs identity.
The OES. mythıc community,  145 centered around the most pCI-
fect 1ıfe establıshed by Augustine, of IC the fratres of the later 1ddle
Ages WeIC both the heırs and the imitators. Whıiıle the historical argument
of Jordan’s text provided the members of the rder wıth the narratıve of
hat made Augustinian Augustinıan, the Augustinian myth itself

equıppe: the Tder wıth its self-understandıng rel1g10us communıty in

140 E (35,25-36,33). ® Caroline Walker ynum, Canonical Concern ıth
KEdification Verbo et Exemplo,” ın idem, Jesus Mother. Studies In the Spirituality of the
High Middle Ages (Berkeley, 36-40

141 See 1,
142 Al  quı [Augustine] debet SSC OmMnı1s nOostrae action1is exemplar ef regula L4

N  =
143 2,21 226,2-3)

Eliade, The Sacred and The Profane, 101 and 105, and idem, The Myth of
Eternal Return (New York,

145 See note 183 in Part 1 of thıs artıcle.



CREAITION AUGUSTINIAN IDENTILTY 285

ate medieval soclety.

urıng the cCen! that separated the Great Union from Jordan’s er
Vitasfratrum, the ESA had developed from conglomerate of Varıo0ous
eremitical STITOUDS each ollowıng Augustine’s Rule, into the saınt ’s  ? Irue

SONS and heıirs. Jordan’s er Vitasfratrum 18 the most comprehensiıve
eXpressi1on of the Order’s identity the later 1ıddle Ages 1s hand-
book for teaching how ON Was be Augustinian, complete wıth
examples. Whereas in the COUTSC of the 1330’s the ugustinıan myth WAas

created Dy the NONyMOUS Florentine, iıcholas of Alessandrıa, and Hen-
of Friıemar context of the Order’s debate wıth the Canons OVCT

3C WAas MOST authentically Augustine’s ITrUu| heırs, Jordan, who
moOost lıkely conceived of hıs plan the Same Context, textualızed the
myth oranı scale, dıffusiıng it 0Ug all aspects of the Order’s ıfe
The members of Augustine’s relig10n wWweTe imiıtate Augustine all

WAaYS, he Was theır rule and exemplar for ıfe wıthın the Tder. When

Henry of Friemar recounted NOW Augustine appeared Alexander I
Henry turned the VIS1ION into divine oracle. ordan repeated Henry’s
insıght, and hıs OW.  on contribution DYy makıng the inıtiatiıve for the
Great Union that of Augustine himself. and Augustine’s desıire reunıte
the dispersed members of hıs OW relig10. And whereas Henry assoc1ated
the Order’s charge preach, teach and ear confess1i0ns amMON£ the PCOD-
le in the cıtlıes wıth lexander approbation of the newly reunıted Tder,
Jordan a1ld the foundatıon thereof in hıs ıta Sanctı Augustini Dy howing
how Augustine instituted hıs second mona and taught its members the

Holy Scriptures that they WOU. lıve nNOT only for themselves, but also
minister the populace. This then became hıs CANLUS firmus for the

entire er Vitasfratrum, fOr thıs ıfe comprised the combinatıon of the
anchoritic and cenobitic that Augustine had accompliıshed and passed
along his SO the vita perfectissıma.

The complex of aCtOrs that comprised the Order’s vita contempla-
{LVa Was ase!l the mode of Augustine, WANAI1C. the Trder supported and
defended uniquely its OW Only the members of Augustine’s rel1ig10n
COU.: legiıtimately call Augustine Pater noster, the author of the Inıti-

Ü 1cholas of Alessandrıa, Henry and ordan all made clear time and
time agaın. It Was nNOTt Just ea that the SO of Augustine WeEeiC ollo-

WINg: it Was programmatiıc 1Ss1on of perpetuating Augustine s eriıtage
By eıng Augustinians the hermits WeIC fillıng oOut the body of Augustine
hıch WAas diminished it appeared exander The myth of

Augustine, it WAas created the early of the 1330’s, started
Now as 00 through the velns of Augustine’s body throughout all facets
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of the Tder, g1ving it 1ıfe and form, ase! the Order’s narratıve iden-
tıty 4ASs emplotted In Jordan’s Vıta Sanctı Augustini. For grasping August1-
ne’s heritage in the later 1ddle Ages, cholars MUust ook beyond the
explication of theological doectrines the rel1g10uUs Augustinianısm of the
ate medieval SO of ugustine orme| the COTEC of the phenomenon that
Can be abeled late medieval Augustinianism. In the later 1ddle Ages
eing Augustiniıan WAas determined Dy one’s adherence the Augusti-
nıan dentity, created by the ITruk S{6) of Augustine the early decades of
the Ourteen!

The ague TI anı


