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Augustine’s early dıalogue De hbeata Vıta takes 1ts ubject matter
ON of the commonplaces of ancıent phılosophiıc inquiry “what 1s
happıness and how o€es ON attaın 1t‘?” 10 egıin one’s INqUIrYy into
Augustine’s relatiıonship wıth ancıent phılosophy the goal of phılosophy
Dy takıng De hbeata Vita ing pomt nOot only strikes the rıght ofe
but fittıng James Wetzel’s recent work, Augustine and the Limits of
Yirtue, attempts reconstruction of Augustine’s phılosophıcal development
usıng De beata Vita the startıng point. 'etzel ventures descr1iption of
Augustine’s interaction wıth ancıent philosophy Dy takıng the
self-sufficıency of virtue the Center of Augustine’s dıalogue wıth late
antıque phılosophy. De beata Vıta functions In Wetzel’s argument the
work \ 7 sShows Augustine’s commıtment tOo essentıal Sto1C approac
to the attaiınment of appıness. from there 'etzel DOCS arguec
how thıs commıtment 18 StO1C conception of iırtue the WaYy
eatı Causcs dıfficulties for ugustine until he bandons it
when he becomes fully commıtted fOo Paulıine notion of STACE and adopts

1C sets SCVECETEC liımıts iırtue.
'etzel maıntaıns that in the early writings ugustine “embraced

the O1C CONVELSCNCC of virtue, utonOmYy, and happıness in w1ısdom. It seft
for hım phılosophy’s ideal, and he WOU. reckon the SUCCESS of the

99NdIVIAU: phılosophıes gainst it. SCCS Augustine’s “StO1C
attempt descr1ıbe the CONVETSCNCEC between ırtue and happıness”
important because ‘wıthout ıt hıs metaphysical CONCETNS wıth u  MY
stand ap: from hıs normatıve interests in uman Hourishing, and it then
becomes hard unders why he WOU. ave viewed allures of iırtue

353faılures, rather than EXpress1OnNs of autonOmY. Thıis WaY of

' James etzel, Augustine and the Limits of Virtue (Cambridge: Cambrıdge
University Press, 55-61
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formulatıng the Augustinıan problematıc 15 CUFNOUS, for ıt describes
ugustine in WaY that somewhat foreıgn tO his OW. conceptions.

insists Augustine’s StO1C beginnıngs at Cassıcı1acum
agaınst much er tradıtion in the works of olte, Du ROY, Mandouze,
and ledelle, amON£ others, who CONSI{ITUE ugustine’s Cassıcı1acum
1alogues eclectic en! of the fruıts of Augustine’s Ciceronian and
Neoplatonic apprenticeshıip in philosophy.“ The entire weight of Wetzel’s
argument rests De heata vıta 4.295, where ugustine presen portrait
of the proverbial WI1Se eizel’s notion hat Augustine’s portrait in De
heata Vitla 425 1S unabashed endorsement of the StO1C conception of the
Sagc also depends reference aphorısm from lerence 4C
ugustine 18 Uusc approvingly: “sınce hat VOU wısh for 1s
impossıble, better wısh for hat 1s possible.” For etzel, Augustine’s
portrait nıts ell the ıimage of the Sto1c Sagc that ugustine remaıns
essentially Sto1c in hıs approac: 118 “the appYy Iı1e.”

Iwo polNts should be obvıous immediately. Fıirst, the WwISsSe
functions trope In the ancıent philosophiıcal discourse virtue,
appıness, and uman self-suffic1ency. in much of the Hellenistic
philosophıcal tradıtıon the WISe IS varıously disfigured, caricatured,
and lampoone depending IC portrait of the W1Se ONe prefers
and which image 1S in for eriticism.”? SO Augustine’s UsSCcC of the trope
should be read in hıs contribution LO hıs tradıtion. In 1C Cası

OUrTr interpretation of hım should consıder hat tack he takes in relatıon
the WwISsSe 190021  - Second, Augustine’s Terentian impulse should probably not

be read at face value, SInNCEe he SsScs words from the COomi1c poet which
SCCIH celebrate kınd of mediocriIity, the last ıng ONC would assoclate
ıth the pursuıt of wısdom and ırtue So taken in tandem, the uUusSe of the

philosophiıcal of the WwIsSe and the approprlation of COmI1Cc poet

Ragnar Holte, Beatitude el SADESSE, Saint Augustıin le probleme de la fin de
I’homme dans la philosophie ancıenne Parıs Etudes Augustiniennes, sefis

Augustine in the context of early Christian eclecticısm towards ancıent philosophy; Olıvier
du ROY, intelligence de la OL Ia Trinite selon Saınt Augustin: Genese de thelogie
frinıtaiıre Jusqu en 39] (Parıs Etudes Augustinjennes, 149{ff£f., SCCS unusual
synthesı1s of Neoplatonısm and ('icero in De eala Vita; Mandouze, Saint Augustın.
L ’aventure de la Fralson el de la gräce (Parıs: Etudes Augustiniennes, also SCECS the
early Augustine In eclectic velın.

Notice 1cero’s COommMments in Tusculan Disputations DD that such mMan in whom
absolute wısdom ex1sts has been sSscCCHM vVven though the philosophers attempt
provıde description of hım.
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gıven to all INaNNCT of ver DUNS and jokes,® should alert us to the
possibilıty that Augustine m1g be 110 the omethıng COmIC: perhaps
parody of the wI1Ise

What PTODOSC do ere 1S fırst, provıde assessment of
eizeil s interpretation of De heata Vıita. Then, 111 proceed 18 er
analysıs of Augustine’s description f the WwI1se in De heata Vita and
hıs Uusc of Jlerence 1G attempts o make of the seemıng
Incongrulty of the description of the WI1ISEe in De heata Vita 425 and
the portraıt of Augustine’s mother Monica, who 1s presented Wisdom’’s
mouthpiece ın the dıalogue. My analysıs should nNnOot be construed
TeVIEW of Wetzel’s entire project, though SOINC of hat uggest ll ave
implications for the phılosophical itinerary the etzel for
Augustine My maın CONCErN 1S fo 4dS5ScCSs5 'etzel’s claım that De heata Vita
represents Augustine’s early cCommıtment to Sto1C conceptualızation of
the constitutive elements of the happıness (beatıtude) and how 1t 15
attaıned. eSelle’s much earlıer interpretation of Augustine’s philosophiıcal
reflections al Cassiciacum’ 111 SETIVC pomnt of departure for OW)

commen(ts, SInCe it 1s far INOTEC sensıitive the rhetorical aspects of the
dialogue than what 'etzel offers eSelle’s recogniıtion of the dısparıty
between the description of the WISse (De beata Vila 4.25) and the
concludıng thoughts of the dialogue (De heata Vita 4.34-35) af
east tWO ings Eıther Augustine Was unclear about what he intended tO
dISUC the WaY eat1ı and therefore presented [WO contradıctory
WaYyS toward that end, OT Augustine probably nNniende:| hıs portrait of the
wI1ise LO be read in less than straıghtforwar: INaNnNeT.

It 11l be important 18 argument fo follow Augustine’s usSse of
lerence nOot only in De beata Vıta but also in De Civitate Dei 14.25 and in
De trinıtate The last admıiıttedly much later than De heata VIfa,
but they ll help 18 iıllumınate Just hat Augustine hought he Wäas oIng
ıth lerence in De heata vIita. In De hbeata Vita alone Augustine adopts
lerence three 0OCCAaS10ONS: twıce in A 75 and ONCC in a AD In all of these
KISN) ugustine (8) be adaptıng lerence for hıs OW PUrpOSCS, and
MaYy g1ve SOMMC indicatiıon of Augustine’s endency toward the 1ITrON1IC when
dealıng ıth the COmI1C poel. In both De Civitate Dei 4725 and De frinıtate
13, however, he 1S not nearly ITONIC and 15 explıcıt Just how he

dee., for example, George Duckworth, The ature of Roman Comedy: Study In
Popular Entertainment orman, University of ahoma Press, 1994 [2nd ed.]),
378.-360)

Eugene TeSelle, ugustine the Theologian (New ork Herder and Herder,
61-67
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Means be understood when he approprliates Jlerence speakıng of the
WwISe man ’'s moderated desıre wıshıng for only what he attaın

NOow fO the WISe 1888 JTerence, and Wetzel’s interpretation of
Augustine Immediately uDON cıting Terence’s “cince hat YOU wısh for 1Ss
imposs1ble, better wısh for hat 15 poss1ible” in De heata Vıta 4.25
Augustine asks “How 111 he be appYy whom nothing ppens
agaınst hıs will, SInce he cannot want an  ıng 1C: he SCCS he cCannot

get?” then answWeIs “BKOor he has hıs ll directed toward VEIY definıte
thıngs that, whatever he does, he oe€es only accordıng to SOINC precept
of iırtue dıvine law of w1isdom., and WaY these be taken from
him  98 Y, OMCcCONC ıth ll directed towards definite ings and
under the QZuUl'  CcE of “vırtue the diviıne law of wısdom ” 15 SOMCONC

whose acCquis1ıt1ons MaYy be sa1d o be beyond vulnerabılıty. Such
description the Sto1C Sapc But what xactly o€eSs Augustine
IMe. Dy “vırtue the dıvine law of wısdom, ” when Augustine also
maiıntaılns unequ1vocally Dy the end of De heata vıta that the wisdom
which g1ves eatı 1S the Son of God, who 15 truly God, and thıs,
dıvıne authorıty (De heata vıta

But what should be called wisdom eXcept the wısdom of God? Moreover,
have received dıvıne authorıty that the Son of God 15 NONC other than the
wısdom of God, and the Son of God 15 truly God. Therefore, whoever
DOSSCSSCS God 1S happy, IC all agree: upon at the outset of thıs
symposium.”

As Augustine indıcates here, the conclusion of the dialogue
in Oou right from the eginnıng. Augustine’s description of

wı1ısdom notwithstandıng, 'etzel contends that Augustine trıes *“descr1ibe
eal in such WdYy that it remaıns fully under uman control and fully
complete.” claıms that such posture creates dıfficulties for
Augustine’s conception: ““Fırst, there 1s the dılemma pOose! Dy OUT

iınvolvement wıth external gx00ds.  »10 And second, “there 1Ss the threat
pose Dy vulnerabiılıty of ırtue itself.”! But o€es Augustine actually seit

Out tO desceribe beatıtude in such WaY that it remaıns fully under uman
control and fully complete 1n De heata Vila etzel claıms? Why cshould

De hbeata ıta A 78 2 E 79) Translated Dy Mary Clark. Augustine of
Hippo: Selected Writings. Classıcs of Western Spirıtuality (New ork Paulıst Press,

186 have adopted Mary Clark’s translatıon throughout. Henceforth OCW.
9  x De eala ıta 4 .34 29, 54) CWS, 192

Wetzel, ugustine and the Limits of Virtue,
[bıd.,
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Augustine refer 1(60) the Son of the rını the w1iısdom hıch granis
ealr ıfeal 1s fully under uman control?

'etzel Managecs 18 make his argument ıle 1gnoring most of the
dıalogue, and he pPays attention 110 the progression of the conversatıon
it unfolds towards the nale 0S al]l that has SaYy epends
that VC SMAa: section of the dıalogue where Augustine describes the WI1Se

But equally surprising 15 that 'etzel ignores almost everything else
that ugustine WwTOlie al Cassıcı1acum, SCVCN oug both Contra Academicos
and De ordine contaın reflections the appYy ıfe el, however,
assımılates De heata Vita 18 Augustine’s CONCEINS De libero arbitrio
Book L: SInCce etzel 1S cConvınced that ugustıne appropriation of Sto1c
themes in De libero arbitrio Book reflects old commıtments he had
when he wrote De heata vita. No ou De libero arbitrio presen(ts ıts
OW peculıar problems about the acquisıtion ofeal and what role the
11l plays it. But it 15 ar cread1ıbie ignore everything else
Augustine o€s the rest of De heata vıta ın order 118} establısh lıne of
development 1C WOU be untenable ıf all the evidence WeTEC brought
into 1eW. ven if 1S correct that in De lihbero arbitrio ugustine
argucs for the invulnerabilıty of ırtue the WaYy 110 happıness, that 15 nOot
the argument of De hbeata vVIita.

Moreover, before Augustine WT' De ero arbitrio he
had already worked De moribus ecclesiae catholicae, hıs rst work
after his baptısm in 38 / De MOFLiDuUS ecclesiae catholicae continued
Augustine’s reflections the “happy lıfe” along lınes a1ld Out in De heata
vita. etzel, nevertheless, 1gnores the ınk between De heata Vıla and De
moOoribus ecclesiae catholicae ıle insisting the simılarıties between De
heata vVita and De libero arbitrio Book e similarıties which SCCIMN

questionable when he insısts that both elaborate ea of eatı
which WOU. inscribe happıness wıthıin iırtue and hereby UsSC

self-determinatıon lımıt the vulnerabıilıty of 912  miserYy. Any credaıble
argument about the nature of Augustine’s early thought about eat!ı
and how it 1S acquıred WOU. ave 18 seft De ero arbitrio ook sıde by
sıde ıth De moOribus ecclesiae catholicae wıth De heata Vita the
startıng point, 1f iın fact De libero arbitrio 1s NECESSATY 1{6 the argument.

jJustifies his approach, however, in the context of dısputing
hat he descr1bes as Marcıa Oo1lsh’'s prema attempt “dıvorce
Augustine from StO1C ethics.  »„”13 As he DUfS it novelty of De

12 Ibıd., 175
13 Ibid.,
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MOFLDUS ecclesiae, work nearly contemporanecous wıth book of De
lihbero arbitrio, easıly be overdramatızed.” continues:

Although it 18 certamly ımportant that Augustine has transformed the vırtues in
the anguage of love of God, he has yel suggest that the groun of the
virtues 1s ultımately love for us The reversal of perspective that
introduces dıvıne aBCNCY into the VC) heart of human willıng 18 ST1 YCals
aWdY. Colish surely Overstates her CasSc when che claıms that the of the
virtues in De moribus well-spring that combınes the dıvıne
iınıtlatıve wıth the human response.‘ The MMeIC invocatıon of love does nNOt

compromıi1se Sto1c autarky wıth divine initiative. *

The aCCUTACY of Wetzel’s readıng of Colish 15 not CONCEIN ere
What atters for purposc>s 1Ss how manages critique Colish’s
usSec of De MOrLibus ecclesiae catholicae, 1ıle remainıng indıfferent the
prospe that the supposedly overdramatiızed novelty m1g fact
undermiıine Wetzel’s claım of Augustine’s unabashedly Sto1C beginnings,
and ıth it the kınd of narratıve of Augustine’s philosophical development
that he What 1S MOTC, Wetzel’s assertion that “the mmer

invocatıon of love o€s not compromıise Sto1c autarky wıth divıne
inıtiatıve” simply i1gnores the fact that the invocatıon of love 1S already
present in Augustine’s Cassıcı1acum dialogues and 15 mentioned Dy
Augustine De hbeata viıta. When Monica ecalls the words of Ambrose of

those who pray,  29Miılan at the end of the dıalogue sayıng “h
she ends wıth the invocation of al hope and love: °“T’hıs 1S

unmistakably the appY lıfe, ıfe which IS perfect, toward which it must

be presumed that, hastenıing, be led by well-founded al joyful
hope, and ardent love  29 (De hbeata vıta 4:35). ° So the language of love 1S
nOot absent De heata vVIila, and ıt 1S encapsulated in much that

Augustine and his interlocutors ave Sa y about possessing God (habere
IMOTCdeum) De MOriDus ecclesiae catholicae, then, evelops

systematically hat 1s already present in the Cassıc1acum jalogues
Whıle ignoring the entire argument in De MOFLDUS ecclesiae catholicae
beatıtude, etzel, however, insısts that whatever prec1s1on Augustine o1veEs

the four cardınal virtues aspect of the love of God 1s merely
rhetorical Since hıs 1eW of the virtues De moriDbus ecclesiae catholicae
1S substantıally that SaiHlc ODNC he articulates in De libero arbitrio. But why
thiıs eed o dıscount De moribus ecclesiae catholicae” For ©  el, SVCON

oug the language of love “evokes the ıimportance of the affections
ealr and the personal qualıity of uman interest

bıd.
15 CWS, 193
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Augustine s ‘“actual description f the consummatıon of VIrtuUOUS love 15
coolly intellectual: ”® “lt 1S hard imagıne that love of God in De
moribus sefts the fuse for the explosıon of affections in the Confessiones.”
As he puts it “Geveral VYCars after his convers10n, Augustine continues 118

worsh1p the (God of Abraham at that of the philosophers.  17 The
rhetorical fAourısh actually conceals another problem 1C 'etzel aDPCAaIs
to overlook, that 1S, the dıfference between hat Augustine hımself
experiences and hOow he theor1izes about hem at the time of the

experliences in question and later It 15 sımply not enable ignore
hat Augustine himself wriıtes about hıs OW: experliences SOON after hıs
cConversion in Soliloquia and De ordine, for example, and SEL maıntaın
that in ON SmMa. section of De heata vVıta ON distıill] Augustine s entire
ttıtude towards ancıent philosophy. One has wonder whether
has taken Augustine’s arguments in both De heata vVıta and De moriDus
ecclesiae catholicae ser10usly enough warrant the kınd of claım he
makes of Augustine’s Sto1C commıtments.

ere 15 ertamly element in etzel’s eritic1ısm which depends
using later standpomnt arguc for hat 1S supposedly missıng in the

early Augustine. ASSUME that if Augustine o0€eSs not uUsSC

the explıcıt language of divıine inıtiatıve in the WaY that he eventually o€eSs
in the mid-390’s when he akes hıs most decisiıve in speakıng of the
inıtiatıve of QTraCT, then he COU. not possıbly SCC love the groun: of the
virtues, SVCD after Augustine has defined the four cardınal vırtues

aspectfs of the love of God In spıte of the apparent coherence he claıms
fOor hIs approach the early Augustine, Wetzel’s methodological defenses
egın to weaken somewhat in later pomnt in hı1is discussı1on. He offers
caveat that concedes great deal wriıtes:

The real limitatıon of IN Y me  (0] d far ASs concerned, 1S that

perspective must follow Augustine’s transformatıon of philosophy AS

internal development of h1is heology. Thıs puts 1n the posıtion of havıng
usc hıs early works, De heata Vvita and De ero arbitrio L, SOUICEC of

irtue’s invulnerabiıli EVCN though he has already begun inhis StO1C ea ofVvirtue s ınvulnerabulıty1CA| inherıtance reflect hıs O W:these works mMO hıs ph1losop
interests.

But ıf etzel’s approach compels hım fo SOTIT Out Augustine’s
philosophical indebtedness, hou Augustine’s modifications be “the

Story  9 instead of the other WaY around? c<hould not al] the evidence

Ibıid.
17 Ibıd.,
I8 [Ibıd., A
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from the Cassıc1acum dialogues and De MOFriDusS ecclesiae catholicae be
considered?

continues WaY that ralses quest1ons about h1s eriticısm
of Colısh, for example: he wrıtes that “ Because ınternal perspective

external infÄuences only after they ave een appropriated, it
automatıcally loses SOM of the WaYys in E Augustine leaves hıs
impress what he inherits. But it would be order for
perspective supply the ole Story.  »19 ddly enough, it 1s Colish’s
attempt supply the ole SLOFY hıch Carns her SOINC of Wetzel’s
er1tic1ısms. sımply tOo claım that ODNC Cannot tell the ole SLOTY 15
EXCUSC for the wholesale Om1Sss10ns in Wetzel’s aCCount of Augustine’s
early philosophical tendencıes.

JIurm the etaıls of Wetzel’s eadıng of De heata Vıla and the
OM1SS10ONS turn into contrıvance, etzel sefs forth hat he takes 118 be
maın theme in De beata vıta. He wriıtes that “lt CONCECEINS the completeness
of beatıtude. the 1SSsue of hat eed to ave eatı in its lNest
measure.  720 Thıs MaYy SCCII aCCurate. description of the overall
objective of the dıalogue But it 1s not INNOCUOUS it appCars 10 ask
hat ON needs 18 ave beatıtude, 1C 1S Augustine’s preoccupation, 15
not quıite the Samıec thıng askıng how ONC POSSCSS ealr its
lNest If it WeTC sımplv infelıcıty in Wetzel’s statement of
ugustine’s objective, it wouldn’t matter. But Wetzel’s argument, in fact,
depends eadıng Augustine objective ON concerning “the
completeness of beatitude.” 10 speak of havıng ealr in ıfs Nest
INCAaSUTC 1Ss SUPPOSC that ON COU. ave eatr in SOINC MEASUTC

wıthout havıng it completely, pomt Augustine expressly denies
oughout the dıalogue ere 1S mıddle groun eiıther ONC has
eatr ON o€Ss not (De heata vVita 4.24)

rightly observes that fOor Augustine only the ONC who
POSSCSSCS God en]oys beatıtude, addıng that “tO POSSCSS God 1S ave
adopted the sStan! of eternal wısdom in OUT conduct.  21 On the face of
it thıs assertion also o€es nNnOT SCCIH aft all problematıc, Ssince Augustine
defines eternal w1ısdom the Son of God Surprisingly, etzel then DOCS

wriıte that ‘4In De hbeata VILa, however, the content of thıs eternal
wıiısdom o0€eSs not extend much beyond the pıthy wısdom of Terence, whom
Augustine cıtes approvıngly for guildance in the Uusc of temporal ings

Ibid., F7
Ibıd.,
Ibıid.
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°sınce hat YOU want Cannot be done, want hat YOU can.  .”, in
tootnote several later 'etzel mentions that “the object of beatitude
in De beata Vita 1S nOT, strictly speakıng, G0od, but the appropriation_of-the
wısdom of “Thıis approprlation, ” he claıms, “amounts tO exercise
of virtuous self-definition, OT conforming ourselves the of
1ngs, the Logos.  2923 Here, then, the object of eatr 18 longer G0d
but the wısdom VL  of God which, accordıng ©  el, 1s something quıte
dıstinect. eizeli s ote 18 not only incomprehensible lıght of much
that ugustine maiıntaıns throughout the dialogue, it also contradıcts
'etzel’s OW. assessment of ugustine’s 1eW that ave eatı 15
DOSSCSS God.“

'etzel SaYysS exactly hat ugustıne INcans by wısdom; NOT

0€Ss he make reference LO Monica, ugustine’s mother, who 15
presented Dy Augustine the volice of 1sdom Can Onıca’s pıety and
her words of wısdom be reconcıled wıth the conception of the StO1C sage?
oss1bly, but not wıthout the devaluatıon of the phılosophers, since in
Nan of the Comparısons ugustıne makes throughout De heata Vıila
between Monica and Cicero, for example, it 1s Monica who Ouft the
better. ıf Onıca’s plety be compared wıth the wısdom of the
philosopher only the detriment of the latter, why the alleged equation of
the StO1C SapC and the Christian saınt that 'etzel fastens tOo Augustine725
In the ther hand, Augustine s portraıt of hıs mother the of
wısdom O€es not ma: fo evaluatıon of the dıalogue then what
xactly o€es ON make of the WaY Augustine concludes the CONvivium?

ugustine 1S explicıit in sayıng that he wanted that dısparate STOUD
of people because the “happy lıtfe” ealus 1S not the COHNCCIN of
phılosophers only, that Eevecn hıs uneducated relatıves, Lastıdıianus and
Rusticus, COU. contrıibute the dıscussıon. Although the {[WO remaın
silent oughout the dıalogue and arge extent inconsequential
the arguments proffere: that cannot be Sal! fOr Augustine’s representation
of onica, even of hıs SOM e0Odatus Regardless of whatever else
Augustine SayS about the WwISsSe in De heata Vıta &Z the content of
dıvine wısdom in De heata Vıta most ertainly extends beyond Terence’s
rule for aıly lıving, in spıte of hat H: lerence has
it, moderatıon allows ONC o lıve ıfe wıthout “perturbatıions, ” moderatıon

Ibıd.
273 Ibid., n31

Ibıd.,
25 Ibıd.,
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also INCans 1ıfe of mediocrity.“® 10 mi1ss thıs element in the Terentian
maxım 15 to m1ss the comedy entirely.

NO 18 the detaıls of Augustine’s description of the WISe
In De beata vVıla 2 25 consıider hat it yıelds. According 18 Augustine,
there 1S miıddle posıtion between happıness and unhappiness, Just as

there 1S mıddle groun! between ıfe and death (De heata Vita 4.24)
‘““T’herefore, ON doubts that CVETVYVONC in eed 1S appYy, NOT

alarme: that EVCN WISe inen eed certaın ings for theır bodies.” For the
“<coul ın which the appYV ıfe 15 placed” has eed for such ings the
body requıres. The soul Can lıve wıthout the eeds of the body The soul
that has the appY ıfe 1S itself “complete and soul, eing complete,
needs anythıng; and 1le it takes whatever NECCESSATY for the body
1f it 1S there, ıf ıt not there, the ack of such ings 11 not crush 1t 9
Augustine aDPCAars to be setting VC) hıgh standard for the ıfe of
beatiıtude. He proceeds g1ve hıs sketch of the wIise

Every wise InNnan IS Strong, and the strong entertaiıns fear. For CVETY
wI1ise fears neıther bodıily ea NOT sufferings. For the banıshment,
prevention, OT elay of such paıns he WOUuU need all those ngs of 1C| he
1s capable of eing in want. Yet he does nOoLt faıl usec them ell ıf they
there For VE irue IS that aphorısm, ”B 1s oolısh suffer what yYOU
avo1d.’ There{fore, he 11l avo1d death and paın far it 1S possible and
fitting that, 1f he does not avo1d them, he 11l nOot be appYy when they

but because he refused avO1d them when it Was possıble, behavıor
1C. 15 clear sıgn of OUlNY. And whoever does not avO1d these ings 111
be unhappy not from endurıng them but from folly.“”

Taken al face value ugustine s words ere present the WIsSe
ell sulted all condıtions of ıfe He has absolutely fear,

neıther g00d fortune NOT mısadventure upsel hıs hold happıness,
because hıs soul do wıthout the needs of the body; although he oes
not chun the use of other g00ds ıf they avaılable 18 hım 1f he
CcCannot avo1d suffering OT other nds of misfortune he 1S not made
unhappy, long his behavior has een carefu and proper.” In the

26 Christopher Kırwan, ugustine (London and New ork: Routledge,
19-20, where he observes that it 15 probably ...  an innovatıon” Augustine’s part tak'

entirely dıfferent route towards the fulfilment of desire from hat Arıstotle, the StO1CSs
and the sceptical tradıtions offered, namely trımıng ne’s  W desires In order
obstacles in the WaYy

27 De heata ıta 425 2 E 78- CWS, 184-185
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miıdst of this stands Augustine’s adaptatıon of aphorısm from
Jlerence (Eunuchus 761) . ‘It 1S oolısh suffer what YOU avO1d.775

ugustine invokes Jerence (Andria 305-306) agaın when he
the end of hıs descrıption, sayıng that “indeed, thıs aphorısm of the

COmI1c poet 15 less tirue °“Sınce hat YOU wısh for 18 ımpossıble, better
»59wısh for what 1s possıble, askıng rhetorically, °“how ll he be unhappy

tOo whom nothing happens agalnst his will, since he cannot want anythıng
1C he SCCS he cannot get?” ugustine adds hat such DErSoON has hıs
ll iırecte'| toward VE definite thıngs that, whatever he does, he
o€eSs only accordıng to SOINC precept of ırtue 0)4 dıvıine law of w1iısdom ”
1C cannot be taken AaWaY from hım (De beata Vita 4.25) The
conclusıon 1S categorical: the WI1Se W1 only that 4€ 1S virtuous
and conforms to wısdom and modulates his desires 18 sult the condıtions 1n
which he finds himselft. The WISe lves ıfe which conforms
perfectly wısdom, because whatever the he does 15 gu1ide by SOINC

precept of ırtue OT the dıvine law of w1isdom. Thıs makes almost
INCONZTUOUS the Juxtaposıition of the WISe man ’'s moderated desıire and hıs
possession of wisdom.

How then 18 understand Augustine’s portrait of the WISe
De heata vıta 4.25, and particular his N> of Terence? Is thıs

Augustine’s endorsement of the StO1C notion of the self-sufficıency of
vıirtue and the equanımıty of the StO1C sage” Is it Sımply Augustine’s
attempt present hıs OW: version of thıs philosophıc trope? Or 15 it
somethıng else? How o€es Augustine want hıs use of the aphorısm from
Terence LO be read, aphorısm from COMIC pDOoetL 16 appCals be
celebralung iırtue oug owered expectations? Is Augustine s pDOSs
comıc? ere ertamly SOM COmı1c oments in the dıalogue Perhaps
the most ellıng 1s when Monica deseribes the Academic skeptics
epileptics, after she rece1ves of theır VIEWS from ugustine
Augustine describes Onıca’s COUD de graCl, and wrıtes that they
concluded theır conversion for that rst day, departing in haıl of laughter
(De hbeata Vita 2:16)

On Augustine’s OW: premi1ses 1fe presents the WISe wıth
Oments of suffering, bodıly danger, and mısfortune. Since ONC cCanno
lıve wıthout such ardshıps ntrudıng in one’s lıfe, wisdom requires hat
the WISe do all that he avo1d them, and hen f his efforts
should inconsequential, he must endure his suffering The wI1se
man ’'s fortunes dıfferent from else’s.l Hıs happıness 1s nOot

28 uth Allıson Brown, Aureli Augustinı De heata ıta (Washıngton,
Catholic University of Amerıca Press, 164



226 ASIEDU

dısturbed, however, because hıs misfortune 0€S not affect hıs soul, 1C
aCcts according 8 iırtue and the Jaw of dıvine wisdom. As TeSelle
Ssummarızes ugustine: the wIise 6,  1l Ways refraın from desırıng
hat 15 unattaınable, and he 111 commıt himself 18 hat be desiıred

99529ıth perfect certitude, COUTITSC of ıfe Ways in aCCOrd ıth ırtue
But there INaYy be nherent problem wıth thıs ıimage and ıts claım that
the WISE lıves accordance wıth iırtue

TeSelle 11878 belıeves that Augustine committed to the StO1C
conception of the W1Sse the embodiıment of eatr at the time of
his conversion. ”© However, TeSelle also recognizes something of
contradıction between the image of the WISsSe ere in De beata Vita and
how the dıalogue concludes. How TeSelle eals ıth thıs dissonance

that perhaps the IMNOTe obvıous rea| of De heata Vita 4.25 MaYy
not necessarıly be the most helpful in understandıng Augustine’s strategy
in the ogue For TeSelle maımntaıins that “there 1s preparatıon for
the conclusıon, in IC Augustine, who has een peakıng in the
CUuStOMAarYy fashıon of wıiısdom viırtue, suddenly hıs
perspective” and suddenly speaks of the WwIse SOIMCONC who
contemplates w1isdom and 15 embraced Dy God. According 118 TeSelle, the
conclusion ..  15 arrıyed al oug what sudden leap in the
argument.” TeSelle acknowledges that hınts of 1t ave een present, it 1sS
true, firom the VeETY start, especially the COomMMen! of Monica, who
represents Chriıistian pıety able Outrun the doctrines of the
phılosophers. It 1S Monica who SCVECN at the sinnıng SCCS that the food of
the soul consıists owledge who, wıthout philosophıcal tramıng,
antiıcıpates Cicero’s nsıght that happıness 15 not merely the pOossess1o0N of
hat ONC desires (1L, 10); and who pomt that Augustine has
een Savıng his final word 1n the discussion of unhappıness (IV,

“Rut these,” TeSelle, insısts, ...  are only hınts Strewn along the WAY,
and by themselves they not sufficıent asıs for the conclusıon. T hat
conclusıon, he maiıntains, ““grows rather Ouf of the maın philosophical
analysıs the dialogue, the ONC which eads the notions of virtue and 1cCe

9932the direction of the Platonıist contrast between enty and OVE!
But 15 it NCCCSSaAL Y LO sef ONnıca’s role in the dialogue ap from all of

TeSelle, Augustine the Theologian,
[bıd.,
[Ibıd.,
[Ibıd., 65-66
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thıs, when fact Augustine presents her AS the volce of Wisdom?”®
if in fact ugustıne concludes in WaY wholly al varlıance wıth the notion
that ırtue 1S happıness, should not rethink the assumptıion that his
portrait of the WISe in De hbeata Vıtla 4A75 18 meant 1(8) be
endorsement of StO1C conception ofeal and how it 1S attaıned?

The Terentian maxım speaks about the moderatıon of desıre. On
the ther hand, Augustine’s reference 16 actıng accordıng 118 irtue and the
diıvine law of wısdom quıte the opposıte. That 1S, the WISe 15
wholly taken ıth the love of iırtue and wısdom that he IS able lıve In
IMannAneTr indıfferent the ıfe of the body, and all thıs his (IW) efforts

/There 1s allusıon ere that the WwI1se recelves divine a1d towards hIis
achievements. The self-suffic1ıency of the WISe 1S al odds wıth
Monica’s “acsıst rını those who pra  9 wıth 1C the conversatıion
ends

Is it not INOIC than concervable that Augustine meant his
portraıit of the WwISse in De heata vVıta 4.725 to be taken h1is
conception of the “wIisSe man  297 such. The WISe in De heata Vita 4.25
IS the ings that Monica 1S not. But there 15 somethıng else. ugustine
provides immediately ollowıng hıs description of the WwISsSe another
portrait of yet another who aDPDCAIS 118 be the quintessence of
appıness. TIhe carıcature 1S INOTe evident in the second Cas and m1g
help fo iıllumınate the poss1bly ITrONIC and COmi1c aspecf£s of Augustine’s
portraıt of the WISe

Augustine SETS the discussion by makıng the presentation all the
INOTC ea Dy throwıng in the DrOVISO that the wealthy Sergius Orata,
who Cicero presents ONC of his works, had desıre for anythıng, and
that whatever he wanted he had achieved (De heata Vita 4.26) he has
achieved all hıs desıires and be wıthout wants Licentius, ONC

of Augustine’s students, responds that rata COU. St1 be afraıd of Oosing
hıs pOSseSsS1ONS, and thus the fear ıtself would be example of certaın
ack in hım So assumıng half-decent intellıgence he should be AWAaTC of
the of l10ss, in 1C CaSsı he WOU. be ıIn fear and therefore
most unlıkely cCandıdate for happıness.

Much of the conversatıon ere simply SOCS OVCI terrıtory hat 1S
cCovered in PrevIOUS discussıon where Monica makes the Casc in
dıfferent context that havıng all that ONC wanifts O€es not constitute

33 Jean Do1gnon, “‘VIC heureuse’ ef perfection. Varılantes philosophiques_ dans
L’unisson d’Augustin ef de Monı1que la fın de De heata vita,” Revue des Etudes
Augustiniennes 41 (1995) 309-314, splıit the difference the conclusıon of
De hbeata ıta Augustine expressing himself in platonic form whiıle Monica OM ACTOSS

in the words of the StO1Cs.
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happıness Once it 15 Moniıca who reminds the partıcıpants that the
descrıption of rata OINCONC wıthout eed 15 misleadıng, and not only
because he m1g ave fear of loss Rather greater want eX1Sts than
the ack of wısdom iıtself eatr 15 impossı1ıble wıthout ıt °“ Are

consıder hım want ıf he be wıthout silver and and not
3  — if he cshould ack wisdom?” Monica asks (De beata Vıila 27)
ugustine wrıtes that he Was wıth JOY and delıght because 1t W as

che who had uttered that truth 1C gleaned from the 00 of the
philosophers had niende: rng OTrTWAaTr' final
argument (De heata ViLla 2#)

Monica knows by dıfferent SOUTCEC hat Augustine has gleaned
from 00 Unless ugustine misleadıng his readershıp there 15

admıssıon ere that hıis mother had anticıpated hıs final argument Do yYOUu
SCC DOW that great difference eX1STSs between Man and arıed doctrines
and soul that 15 devoted to God? For from hat other SOUTCEC HNow these
words that admıre‘?” The end of the also sShows omethıng of
Augustine rhetorical On INOIC than ONC he presents
argument only CXDOSC 1fs weakness ater Orata 1S offered
example oug! the CNSUINS dıscussıon has the goal of howıng the
inadequacy of the MO The pO:  al of the WI1ISC May be subject O
sımılar devaluatıon

ere 15 aspe' of Augustine portraıt of the WISC 1 70
MaYy already indıcate somethıng of the transıtıon from that the
description of Serg1us Orata, “the wealthy wıthout need.” It 15

contained the condiıtıion ugustine ment10n: al the end of hıs description
of the WISC De heata ViLla 25 When ugustine claıms that the
WISC lıves accordıng “sSsome precept of ırtue OT dıvine 1aw of
wisdom ” he ad|  e that these cCannot be taken aWaVY irom the WISC The
question whether ugustine INCcCans thıs fact OT whether there
elements of parody here? Does OMCcONC who lıves Dy modulatıng hıs
needs and eXxpectations nOot be disappomnted er the est mo of
virtue? Can such DCEIrSON be sa1d pPOSSCSS happıness such WaY that
it 15 beyond vulnerabılıty? Put another WAaY, hat kınd of irtue 15 it when
1fs 1e characteristic 15 that 1t o€es not suffer disappointment”?
ugustıne presenung the self-suffic1ıency of virtue when he NSISTtS at the
end that the g00d ıfe belongs those who know not only the ONe through
whom (and suspect the PAasSSıVC MaYy not be inciıdental) they led 1into
the truth but the bond that H1Ees them that truth (De heata ViLla 35)

Notice 11070 that ugustine speaks of w1ısdom plenıtude
(plenitudo) De heata ViıLa 31 So evVecn Oug he 15 prepared
accept Cicero definıtion hat moderatıion and restraın the greatest
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virtues (De heata Viıla 4.31) he 15 inclined to arguc that w1iısdom 1s of such
ature that it o0€es NOT admıt of the normal WdYy in 1C moderatıon 1s

presented the mother of the vıirtues. He maıntalins that Cicero 1s able IO
make hıs Casc for wısdom kınd of moderatıon Dy suggesting that
modestia from modus and femperantıa from ftemperties, “where
there 15 Ca”dsSuiec and PTODCI en there 1S nothıng 11078 much 11870
little.””* In "C CasSC, hat 1S superabundant ST1 aCcC somethıng
because ıt overfnows and 1s not properly measured. SO Augustine

speak of w1iısdom IMCAaASUTC, and then he ınvokes Jlerence ONCC agaın in
context that 15 anythıng but conventional: “Thıs 15 the most usefu

princıple in ıfe nothing OO much How Augustine INaNnascsS 110 turn
the Terentian max1ım, “nothing f0OO much” Andria 61), into encom1ıum
for the pursult of wısdom 1s DUIC ingenu1ty.

On eadıng Augustine  S appropriation of the phrase 1s peculıar.
_-Taken by itself the Terence’s “nothing 100 INUC be another

endorsement of the notion of moderated desıre, but Augustine uscs it ere
8 claım somethıng unique: ° HOr wısdom 1S nothıng but the INEASUTE of the
Ssoul, that 1S, that Dy 1C the mınd 1s5 lıberated that it neıither OVeT

into 11878 much NOT fall short of fullness.” Augustine’s UusSc of “nothing 11070
much” 15 meant underscore the fact that wısdom provides order the

\fimnd OT soul by not giving eıther 100 much of hat ıt needs OT 1K0718 of
what ıt aCcC ugustıne makes the Terentian maxım INE: hat it

deny al first sıght, 1C 15 hat he ave done wıth its varıant
in De heata Vıita 4.25 Augustine’s uUusc of Jlerence In both De heata vVita
1 and 4.32 indıcates how easıly he adapts the COmı1c poet his
DUTDOSCS, and usually wıth objectıve that CONTrary to hat the
aphorisms imply face value.

It m1g be relevant NO LO consıder Augustine’s usSe of another
varıant of the aphorısm he sSCcs ıIn connection wıth the wI1ise in much
later context where he has the philosophers under hıs purview. In De
CIYHAfe Dei find ugustine cıtıng the Samle lıne firom Jerence,
but thıs time wıth explicıt er1ıticı1ısm of hat those words celebrate, namely
the of moderatıng one’s desires in order o be able 18 attaın hat
ON wants ugustine asks whether in OUTr Current condıtıon
lıve the ıfe he wıshes when lıttle, f anythıng, 1S ıIn OUT control. The
VE ıdea of SOMECONC lıving he wıishes Augustine not only
unremarkable but dub1i0us, “since he has puL the hımself and
ordered himself nOot to wısh for hat 1s beyond h1is9 but wısh for

De beata 1ta 437 2 C} 83) CWS, 190
35 Ibıd., 191
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hat he get  29 He ext cıtes Terence: “Sınce hat yYyOou wısh 15 not
536wıthın yYOUur W  » dırect YyOUI wısh fo hat VOU achleve.

Augustine then asks “Now 18 this appY Just because he 1S patiently
miserable?”” he answWeTIs wıth emphatıc eb  27  nO, because 1f the appYy
ıfe 1s not Oove it 15 NO possessed (beata quıppe ulıta Z A”NON amatur, NO  >

habetur).””
Augustine’s UusS«cC of Tlerence ere 18 expressly negatıve. Thıs fits

ell into hıs generally rıtical assessment of ancıent phılosophy in the De
Civiıtate Dei Augustine Z0CS tOo wrıte that ıf OMMCONC loves the appY
ıfe “he must needs love it INOTE early than other thıngs, SInCce
everythıng else that he loves must be loved for the sake of the appY
life ”> The WaYy Augustine wrıtes about the appYy ıfe in De Cıvıtate Dei
1425 1s almost unchanged from how he speaks of ıt De heata vıta In
both works ugustine wrıtes of possessing the appY ıfe and possessing
God What 1S MOTC, 1n De heata Vıta he SCS e2Ye deum and heatus
almost interchangeably (e.g De heata vıta 3: 24)

Gıiven Wetzel’s claım that in Augustine’s De heata vVita the content
of dıvine wısdom o0€Ss not extend beyond Terence’s rule for lıte, ON

would ave aSSUuLlec that Augustine later usc of Jlerence 15 indeed
from Augustine s earlıer But 1s the that fact the case‘?

etzel himself makes reference De Civitate Dei 14.23. although he
discusses Augustine’s eriticısm of Sto1ic psychology in 00 and of
De Civıtate Dei 98-111) and refers 146 101), 144 104), 14.8

102), and 149 103) The absence of discussion of Augustine’s
reference {tO lerence De Civitate Dei 14.25 1S somewhat CUr10US, then,
1g of hat makes of the maxım in De hbeata vIita.

Moreover, the eren! SCS tOo 1C Augustine puts JTerence,
twıce in De hbeata Vvıita (4.24 4.32) and NC De Civıitate Dei 14.23;
raise questi1ons about what Augustine thought he oıng when he
invoked the COomıc poelt. We ave already SCCH that when Augustine SsScs

lerence De heata Vvıta 4.32 to speak about wisdom of
moderatıon he alters hat ıt IMNCcans 18 SaYy “nothing 11078 much.” So when
ugustine SCS the varıants of the aphorısm 1n De beata vVila 4.25 and
De Civitate Dei 14 .25 uggest apparently eren thıngs eed
be alert 18 hıs rhetoOrıiCc: pos in each Cası

36 De Civitate Dei 1475 St. Augustine: City of God, tanslated by Henry Bettenson
(Harmondsworth: Penguıin Books, 589590

3°] De C1ivıtate Dei 14.25 4 E 448)
38 SE Augustine City of God, translated Dy Henry ettenson (Harmondsworth:

Penguıin Books, 590
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1Iwo things eed (8 be kept in 1eW ere In the first place,
ugustine inverts the kınd of rhetoOrıc: question he after his uUSe of
the maxXım, he (01N not do the sSame thıng in De beata Vila 4.25 and in De
Civıtate Dei 4.25 the former he asks the questi0on: °how 11l he be
appY to whom nothıng happens agalnst hıs wıll?” In the latter he
the question: °how 1s thıs appY Just because he 1S patıently
m1serable?” TIhe Samnec aphorısm, [WO dıfferent rhetorical questlons. The
question De Cıviıtate Dei ASSUuInNes that the PCISON who lıves accordıng
JTerence’s maxım has sımply made hıs ıth MISETY. In De hbeata vıita
it ASSUINES that 1ın fact such PCTSON, (60) whom nothing happens agaınst hıs
will, 1S appY. ıt 1s thıs rhetorical claım o happıiness in De beata Vıta
A which PTIOVES conclusıve

But De heata vıta ugustıne sefs that 15 nearly
imposs1ıble to attaın. ıt 18 NOT al all unlıkely that the portraıt ugustine
presents of the wI1ise who lıves in accordance wıth ırtue the divine
law of wısdom 15 rhetorical IMNOVE ugustine MaVYy sımply be followıng
convention by presenting the WIse he 15 normally constructed in
order subvert the image. ere SOM similarıties between the wIise

and ÖOrata. The WISe of De beata vVıta 425 shares the Samnec

pedigree the rich in De hbeata Vıta 4726 ONC important
They both ack somethıing. The only real ia ir that the WIse
experiences in the form of hıs poss1ıble fear of
whereas the rich man ’'s OLLY consısts iın his ack of fear losıng hıs
empora g00ds the WI1ISEe must make preparatıon for the poss1ble
miıisfortunes that befall hım and WOU. be oolısh 1n nOot domg S} then
neıther hıis claım to thep of ırtue DOI hıs undıv1ıde: attention 18
supposedly dıviıne law (ex uULFtutLS quodam prasecr1ipto el diuina lege
sapientiae) the wIise from MISETY.

ertamnly, iron1ıc rea| of ugustine thıs pomnt WOU. ave
contend wıth the obvıous fact that strai  orward readıng of De heata

Vıta 4.25 to uggest the eXaCc opposıte. But if there 1S credıibility
18 thıs interpretation of Augustine’s portraıt of the WwI1Ise in De heata
VILa, ıt 1S because it 15 the only ONC 1C o0€Ss not make
Augustine’s conclusıon and much of the groun establıshe. the early

of the dıalogue. ugustine presents the wIise in much the WaYy
that the phılosophical tradıtion WOU. ave hım So hat ave De
heata Vita 4.25 1S exactly the portrar the philosophers claım, claım
towards self-suffic1ıency 1C. the COomı1c poet lerence captures aptıy. But
the portraıit 15 not meant be Augustine’s endorsement of the image, and
ST1. less of Augustine’s supposedly StO1C commıtments. ere 15 far 11078
much in the rest of the Cassıcı1acum 1alogues that arguc agamnst Sto1c
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mater1alısm and the self-suffic1ıency of iırtue end such theory
crediıbilıty. 10 the extent that Augustine presents Monica as Wiısdom’’s
representatıve MaY also be warranted in takıng Monica the “*wIise
man,  29 speak, Since Augustine ares Sa y al ONC point that Moniıca
spoke persuasıvely that ...  we, ntırely oblıivious of her SCA, eileve that
SOM great Was ıth us.  .”39 “"great man  29 indeed whose gTasSp

wisdom 18 the INOTEC certamn, whereas the WwI1SsSe man's IS INEIC pr'

ONC ST1L insısts De heata vita 4 235 endorsement of the
StO1C notion of the self-sufficıency of ırtue then it WOu ave be
maintained that Augustine’s dialogue presen(ts blatant inconsistenCcy OT at

best ambiguous pOoSs  9 at ONCEC laımıng that the iırtue of the wise
enNSureSsS beatıtude, ıle also insisting the devotion fo God, the

Christian relıgıon 9 and Monica represents, 15 the WaY to

happıness. I, the other hand, the last word belongs Oonica,
Augustine claıms at several points in the dialogue, then, the apparent
Stoi1cısm of De heata vıta would ave be considered suspect.

there 18 thıs Augustine’s UusSsCcC of Terence iın De triınıtate 13
in fact begıns hıs second chapter with reference irom De frinıtate

13 about Augustine’s 1eW that ONC 1S appY who o€es not gel what he
wantfts, and that not those who ave hat they want appY. ese

in fact the VeErYy themes Augustine deals wıth in De heata vıta They
also SOM extent how ONC could captıon Augustine’s portraıt of the

w1ise and of Orata De heata vıta 425 and 4726 respectively.
(  el, however, o0€Ss not discuss much of hat ugustine states in De
frinıtate 13, eXcept brief reference iın later footnote, SVCON oug
Augustine addresses irectly hat Jerence proffers in relatıon fo the

philosophical 'adıt10N. no that Augustine “cıtes Terence’s
maxım the epıtome of Dagall wisdom, ” and ““dısparages thıs w1ısdom

pathetic ‘counsel gıven tOo the wretched, lest the wretched be INOTIC

wretched.?” 'etzel adds that 66  in De heata vita, early work, Augustine
15 disposed to accept Terence’s advıce, ” however.”

The early/later contrast easıly dısposes of hat possıble
misrepresentation m1g be entaıled in Wetzel’s analysıs of Augustine’s usc

of lerence in De heata vita Moreover, the philosophıcal themes and the
Ciceronıan text (Hortensius) Augustine cıtes and alludes in De trinıtate
13 the VELIY 180 he ses De heata VIta. SO the VCars that separate

39 CWS, 174
40 Wetzel, Augusline and the Limits of Virtue, 105 n3  Un
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the wrıling of De hbeata Vıla from De friınıtale ook 13 IMaYy be less
ımportant than the possıble fact that Augustine 15 repeating De Irınılate
13 what he had always thought about Jlerence and the claıms of
phılosophy when he WAas al Cassıc1acum It 15 impossıble
ugustine ere wıthout losiıng the force of his CT1UC1SM But EXCerpts of
hıs extensive remarks should uffice

rnting about the who appCars LO ave much under hıis
control ugustine men that “In hıs COUTASC he MaYy ell be prepared
z whatever adversıty uDON hım and tO bear 1t wıth CqUaNIMITY;

but he WOU. prefer it not COM upon hım and 1f he he SCCS it
that it 0€eSs nOoL SO he 15 prepared for both eventualıties but such WaY
that he opes for ONC and aVvO1ds the ther and 1ıf he Tuns Info the ON he
WOU. avo1d, he wiıllingly ears it because hat he wanted COU. not COM

about He endures ıt therefore order not be pushed under completely,
but he WOU. rather not be pushed al all How then he hbe sa1d o lıve

he would like?”“ Compare thıs ıth Augustine description of the
WISC De beata VIiLa 25 “Every WISC 15 StroNg, and the Strong

fear For CVEITY WISC fears neıther ea] NOT

sufferings For the anıs  en prevention OTr elay of such Dalns he
WOU eed all those ings of 1C he 15 capable of eing want Yet
he o0€es not faıl usec them el 1f they there For VeEIY irue 15 that
aphorısm %i 15 oolısh fo suffer hat yYOU avo1d Therefore he 111
avo1d eal and Daln far 1t 15 possible and ıng that f he O€eSs
nOot avo1d them he ıll not be unhappy when they but because he
refused 8 avo1d them when iıt Was possıble behavıor 1C 15 clear SIN
of OLY, whoever 0€eSs not avo1d these things 111 be appY NOtT

93942from endurıng them but from OLY,
It 15 after thiıs that ugustine SOCS tO add that °Rut if he cCannot

avo1d them althoug h1s behavıor has een carefu. and Propcer they 111
nOot make hım unhappy Indeed thıs aphorısm of the poet 15 less

°Since hat YOU wısh for 15 imposs1ble better wısh for hat 15

then Augustine CS that rhetorical “how 111 he beposs1ıble
unhappy whom nothing happens agaınst hıis 11l he cannot want

an  ing 1C he SCCS he cannot g etr)„43
In De rınılale 13 Augustine states unambıguously that fact the

WISC equanımıty 15 farce °HOow then he be sa1d o hıve he

De rinıtlate 50a, 395) The T'rinity, translated by dmund 111 (New
ork: New Cıty Press, 351

42 De heata 1ıta 29, 79) CWS 185 186
43 [bid 186
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would Because he 1s willıngly brave in earıng unflınchingly hat he
would rather had not een inflicted hım?” He contends that “the
he ıll hat he do 15 that he cannot do hat he W1 That 1s the
total, whether it makes YOU aug C of the happıness of prou mortals
who boast that they lıve they want because they bear patıently wıth
hat they do not want tOo happen fo them Thıs, they SaY, 1S hat Terence
put well.” ugustine TEINOVECS the pretense: “Since hat YOU
11l be, 111 hat YOU d0 27 “Who WOU. deny that thıs 15
VE sens1ibly sa1d?” he asks, insiısting that “lt 15 advıce gıven
appY how not to be unhappıer ST1 10 happy In however,
such INCHN want be, it IS neıither rıgh NOT fo Sd y hat YOU 11l

be 44 SO much for Augustine’s approvıng uUusec of Jlerence in
De heata vıta ugustine insısts in De frinıtate 13 that hıs presentation of
lerence 1S hat Jerence had Ways een understood (8) be sSayıng In ther
words, Augustine already assumed thıs when he adopted Terence’s words
in De heata vVita 4.25; hence the delıberate 1ITrONY the portrait of the WISEe

that have. suggested.”

1lLanO0va SIE

De Tıinılate 50a, 395-396). The Trinity, translated by Edmund ll
(New York: New City Press, 351

45 In Retractationes Augustine cCcComments section of De beata ıta 425 It 18

signıficant that he does nNnOL revise what he SayS abOou! the WwIse being inconsistent
wıth h1is later thinkıng the of Terence’s Andria in both De Cıvitate Dei 14725 and
De rTıinılate What he COomMmments 18 the fact that he had defined the happy lıfe 18
dwellıng in the soul of the wI1se INan regardless of the condıtıion of hıs body Thıs he
realizes apDpCalS contradıct the language and thought about the resurrection of the body

Corinthians Hıs retract1on, then, involves the implied body-less beatitude of the wise
who has beatitude ın hıs soul. It 1S thıs indıfference the body In the ıfe ‚OINC

which he believed needed correcting. We should also notfe that De rınılale 3, where
he g1ves his TeVI1EW of the Terentian maxım Augustine Iso refers the opınıon
which would cons1ıgn beatitude only disembodied soul (De rinıtate 13:9.12),
mentionıng passıng hıs argument in De CLıvitate Dei the iSsue.


