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Augustine’s in Anselm’s thought

The infiuence of Augustine’s speculatıons seim and the
roslogion has generally een admıtted. Chrıstopher Dawson’s diıctum that
"the spirıt of ugustine continued 1{8 lıve and bear s  1ıt long after Christian
Afrıca had ceased ex1st; it entered into the tradıtion of the Western
Church and molded the hought of Western Christendom," 15 safe
generalızatıon that demands LO be partiıcularızed in Anselm’’s Casc More

POSC the question at thıs ate date MaYy be LNOTC than
another elaboratıon of the obvious.“ Nevertheless, definıtive
has nNnOL een formulated OT CONSCNSUS arrıved al, the question remaılns
ODCN. It ollows that return the theme OI, ıf YOU will, the ough, 1s
permiss1ble, the INOITIC it stands al the center | of top1cs of major
import: al and rCason, God and Man, Proslogion interpretation, and
other DOrTS of call of seiIm and edieva)| studies.

Was seim ’augustinisant OT ’augustinien , OINCONC merely
infiluenced Dy Augustine, OT CONSCIOUS iscıple, albeıt ubject LO second
thoughts?” Although recent hlıterature has served confirm the dısparıty
of scholarly opınıon it nevertheless ollows 1ın the SrO00VCS of four maJjor
interpretations. Gılson, who, in spıte of certaın ambiıvalence, tiılted iın the
diırection of rationalısm. E, who avored eIStIc solution. Dom
Anselme olz, who propose mystıical interpretation, and Pieper, who
straddled the fence Dy chargıng seim wıth certaın inconsistency.“

|| "St Augustine and Hıs Age ” Monument SE ugustine (London: Sheed
Ward, 38-309

Recently by Frederick Van Fleteren, "Augustine Anselm Faıth and Reason."
Faith Seeking Understanding: Learning and the C’atholic Tradition, edited by George
Berthold (Manchester: St Anselm’s College Press,

h1is dıstinction 1s made Dy laın de Lıbera, "Augustin eft enys oyen Age La
Theologie (Rhenane).” Saint Augustin: OSsSLier el dirige DAr Patric Ranson arıs
Age d’Homme, 282

Etienne Gılson, Reason and Revelation In the Middle Ages (New ork Scr1ibners,
2 % Gordon Leff, Medieval Thought: SE ugustine Ockham (Baltimore:

Penguınn, 9 E} Dom Anselm Stolz, "Anselm’s Theology in the Proslogion,”
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ers 1ıke Ranson, who charged ugustine wıth concocting the ’(G0d of
the philosophers’ and inventing isti1an phılosophy”, put Ser10us
obstacles in the WaY of those interpreters who contend that selIm made
clean break from theologically hobbled Augustine.” Further varıations
these themes ubject both selIm and Augustine fo Man surprisıng and
often metamorphoses.

Protessor Rıst has indıcated that the history of phılosophy and
theology 1S, from Boethius and Cass1ı0odorus the late mMYySt1CSs and
scholastıcs, continumg exeges1s of the eX' of Augustine.® seim 18
g00d example, especlally ASs the best approac 110 thıs thought 1s egın
wıth the historical backdrop then center the Proslogion, the NO!
pomt where major themes It 1s nOLt wiıthout importance that
seim Was considered AugZustinus MINOFr Dy hıs agC and that three
SPUr10US works attrıbuted I(8) Augustine NCIudE: CX aken from Anselm /
Or that the De Irinitate consıdered be Lype of onologion and
the Proslogion its continuation.°© Furthermore, besides Augustine, only
mınor infÄuences such Oeth1us and 'anc OUnN! in Anselm’’s
work.

Anselm duly acknowledged his debt LO Augustine in hıis letter
anc concerning the Monologion, work that had unsettled the
Archbıshop because of its novelty. By shorter chaın of argument he had
proved the VeETITY Sdal1l1lc polNts dıd ugustine in h1is De Trinitate, ase|
hıs authority.” Thıs cshould not be understood implyıng strict
dıiscipleshiıp. eparate DYy OVeEeTL S1X hundred VCAIS, dıvergences be
expected. Southern nNOTtES the ambiıvalence of Anselm’’s relatıon 18}

translated Dy McGiıll. The Many-Faced Argument, edıted Dy 1ıck and cGiıll (New
Ork: Macmiuıllan, 183-206; Josef Pıeper, Scholasticism, translated Dy Richard
and lara inston (New Oork: Pantheon Books, nıce resume 1S gıven by

Staley, "Exemplum Meditandi: Anselm’s model for Chrıistian Learnıng.” Faith
Seeking Understanding,

Patrıc Ranson, "Le Lourd Sommeil Dogmatıque de l’Occıdent," Saint Augustin,
31-372

Robert Crouse, "Anselm of Canterbury and Medieval Augustinianısm.” Toronto
Journal of Theology (Spring,

ese aATICc De 1ta eremitica ad SOFOFENM, De diligendo Deo, and De contrıitione
COYrdIs. Eugene Portalıe, Guide the Thought of WE ugustine (Chicago: Henry
egnerYy, 74-75;

Nıneteenth LUrYy hıstori1ans tended ground the Proslogion argument the
Monologion Droofs. Arthur McGill, ecent discuss1ons of Anselm’s 'gumen The
Many-Faced Argument, 103, 27 Note the sımılarıty between the Monologion
proofs and De Irinitate, 8,

eritical edition, Anselmi, Opera (Omnia (Edinburgı: IThomam Nelson l
Fılı0s, 1946-1961), vols Epistolae, +#’]'] Opera 3, 199, 1726
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Augustine, suggesting that compared Augustine, he SuTliere: from
certaın phılosophıcal naivete. !© Dırect cıtations only SIX, four
taken from De Trinitate.\

ere several dıvergences. Anselm’’s eadıng of the atonement
rejects the rıghts of Satan OVeTr ankınd, COrYy that led 118 Ser10us HG
cultıes concerning the Incarnatıon. It COU be construed depriving the
atonement of ıts concrete, historical basıs. ater, the eOrYy Was adopted
by Abelard and hıs disciples. “ seliIm ou that treedom 1S instanced
by delıverance from choice, condıtıion that ugustine elleve:
Was reserved fO the elect Moreover, f De Sıimilitudinibus 1S accepte
authentic, he avored trıpartıte dıvısıon of the soul into rCason, 111 and
appetite, in place of, ÖT along wıth, Augustine’s favorıte dıvisıon ınto
9 TeCason and 11l Hannah en! made the fine pomt that of
Augustine’s three faculties, the MOST Roman of the three
SuLiiere: eclıpse and agaın recovered the rank it ONCC

possessed. ” Thıs "eclıpse' 1S encountered In selm, but only
attenuated form

Anselm’’s images and metaphors taken from the feudal WOT.
God and viewed Lord and vassal, Satan rebel, and
Language 1s eNleshe' of ifs richness and sensualıty. Nevertheless, in spıte
of dıfferences, Anselm’’s works muted echoes of riıcher intellectual
WOT. Dom Jean eclercq has stressed the importance of the symbolıcal,
narratıve, affective, agesthetic and sound elements in the Ages,
noting Anselm’’s spırıtua. tal collected Dy er and given the
monks under the tıtle ofer Similitudinum. “ selim ollows Augustine
in using both visual and udıtory images. Hıs example of the ’"workman)’
(faber) who SCS words OT paınted gures LO depict previously unknown
anımal 15 in the tradıtiıon that TUNS from the Shepherd of Hermas the
Parables of St ernar and provıdes 1cCe pomt of ep for
roslogion interpretation. ‘”

But CEVEeEn when seim SOCS off esoter1C tangent such the
rat10 of en angels the elect, he o€es nNnOTt approac the eXtravagance of

Southern, SE Anselm and His Biographer (Cambridge: C

Opera 6! 2}
Southern, 352

13 Cited Dy Ranson, Saint Augustine,
"Faıth Seekıng Understandıng Ihrough Images.” Faith Seeking Understanding,

hıs collection Was attrıbuted selim Though 12th Tury 11155 aAic'they egın
be COININON by the 13th, and by the 14th dAIic usually included „ 80010)0824 Anselm’s works

Southern,
15 Leclercg, 8'a BA ÖOpera L, Monologion, 23 l') 20-21; 26, SE  U



ERRERA334

Augustine, SaYy the properties of numbers. Agaın, ıle Augustine
luxurl1ates iın crıptura. cıtations and 1s usually prepared fOo substantiate hıs
interpretations Dy elaborate CXCHCSCS, selIm 0€s most of hıs Ser10us
reason1ıng outsiıde the boundarıes of the purely exegetical. Most noteworthy
18 the absence, in Anselm’s work, of what CoONtemporary scholar WOU
consıder the moOst ımportant themes of Augustine’s thought: theology of
hIistory, psychological insıghts, and metaphysıcal varıations the raliones
seminales. No less than the maJor themes of the Confessiones, De
Irinitate, and De (ivitate Dei ese belong to INOTE cosmopolıtan WOT.
and escaped the attention of MOST medieval hınkers, includıng Thomas
Aquinas.

selIm 1Ss nOT merely ugustine wriıtten in SMa letters
dedicated faıthfully transcribing the master ’s hought However, there 1s

warrant 1eW hım radıcal (} from the Augustinıan
tradıtıon. Schufreıider, for example, advances the 1eW that selIm renders
hıis contemplatıve tradıtion fully adıcal DYy elaboratıng N  S SCHIC, the
’philosophical prayer”, instancıng DCc  S brand of rational mysticısm'
1C es 1ts philosophical na under rel1g10us facade.*® It 1S
less than ratıonal revelatıon of God in 16 the roslogion 18 ratıonal
1con’ OT ’theologica) 1CONOSCOPE’ designed "dısplay pecıfıc image of
the invısıble God the SCICCH of the mind."*

oug! the cComparıson of the roslogion LO philosophıiıcal
DIaycr OT prayıng (0111 1S original, ‘® Schufreider LC-

interpretation presen! SOM valuable insıghts aAS, for example, h1is
development of the ’pictor” metaphor. But hıs ’rational mysticısm’, though
it interesting possibıilıties, approximates SpInoz1ısm,
stunnıng theory not readıly supported Dy the texti. He places the before
the horse when he lıberates LCASON from the tutelage of al and allows it

bridled The contr: posıtıon, mınd equally mistaken, 1S
taken Dy Dom Jean Leciera, who has Anselm, disappoı1nte by ratıonal
argumentatıon, turnıng LO prayer. ”

16 Gregory Schufreider, Confessions of Radical Mystic. Anselm s Larly Writings
€s Lafayette: Purdue Universıty Press, A

17 Ibid, 245, 283
18 By Gılson, for example: "Sens eft nature de ”argument de saınt Anselme." rch

d ’hist. hit du Moyen Age (1934), 8 and by myself, Anselm ’s Proslogion: An
Introduction (Washington: Unıyv Press of Amerıca, On the er hand, authorıty
such Dom Schmuitt fınds that in the Monologion arguments ONC encounters
"systematıc deplatonizing" 1n which selim tilts 1n the direction of Arıstotle. "Anselm
und der (Neu) Platonismus." Analecta Anselmiana, No (1969), 30571

Leclerca. Vandenbroucke and Bouyer, Spirituality of the Middle Ages, tran:  N by the
Benedictines of olme den Abbey (London: Burns ates,
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er the rationalist interpretation holds certaın charm seim
hımself, in the Cur Deus Homo, us he 1s proceeding sola ratione.
Professor Crouse in thıs diırection. He that although Anselm
PI'  S Scripture and Uurc. in terms of method he proceeds sola
ratione,” and in the Frostog10N seim sımply draws Ouft the
implications of the previously formulated God-description roperly
phılosophical, Crouse that the stands ap from the
Plotinian/Porphyrıan infÄluence hat inspıred Augustine It represents the
ummiıt and conclusıon’ of certaın lıne of Augustinıan development but
Cannot be fingered the eginnıng of somethıing radıcally NEW.
However, it 1S also possı1ble, epıin suggests, that ugustine
progressively dısengaged himself from otmıan metaphysıcs, though the
infuence of OTrPAYIYy perdured.““

Doubtless, Augustine Wäas influenced Dy Varı0ous strands of Neoplat-
On1ısm. Hıs concept of soul 18 aton1ıc character and Neoplatonıc in
OrNg1n. The notion of ıts ofold weıght (pondus) Was probably derived
from amblıchus and the importance of the soul  @  s medıatıon between God
and body 15 found in Plotinus, 18 the notion that unconsc10usly held
CONTtenTS be summoned consciousness.“ ugustine borrowed the
notion of the Vita beata, tirue JOY, perhaps pale forerunner of the
overwhelming ]JOY of the roslogion, and emulate! Plotinus ın retreatıng
ıth frıends to the countrysıde "t0 gather the mınd and hold it fast"”
1(0) contemplate the tWO essentials: God and the SOU124

Augustine’s interest in monastıcısm doubtless influenced the
establıshment of his communıty at agaste and later al 1ppo He wıshed

spread the monastıc ıfe throughout Afrıca, in spıte of ıts notor10us
abuses®> and ent hıs authorıty the conjunction of priesthoo and the

20 CTrouse, 6 ' "The Neoplatonısm of ST Augustine." Neoplatonism and Christian
Thought, edıted by John O’Meara (Norfolk: International Soclety for Neoplatonic
Studıes, i

Ibid,
ean Pepın, "Hx Platonıicorum Persona, ” Etudes SUr les lectures philosophiques de

saınt Augustin (Amsterdam: Adolt Hakkert, A XMXX111. He that
Augustine tilted in the direction of Christian Neoplatonism due St. Ambrose’s
SCITINONS paraphrasıngz entire of the Enneads (pp 263-64). Patrıc Ranson
that Augustine brought about Platonic "devaluation" of the sens1ble, the ontological
inferlor1ty of the visıble, and other doctrines In opposıtıon that of the Fathers of
the Church. "Le ourd somme:ıl ogmatıque de 1’Occıdent." Saint Augustin, P

23 Gerard O’Daly, Augustine s Philosophy of Mind (London: Duckworth, -
1 9 3 E 189; Warren, "Consci0usness in Plotinus." Phronesis (1964), 8307

De Ordine, W3 Solil. KD Adolar Zumkeller OS5A, ugustine s Ideal of the
Religious Life, trans Dy Colledge OSA (New Oork: Fordham Universıty Press,

Zumkeller, 2 $ 8 E De Opere Monachorum,
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monastıc ıfe 1C became normatıve in later monastıcısm. Augustine’s
Confessiones infiuenced the understandıng of SIN and the development of
spirıtualıty oriented toward the lumınous face of God, C reaches ıts
ACINEC In "instantaneous, total, evıdent, immediate owledge ıth
nothing discursıve n26  speculative. Moreover, ıf Rıst has indıcated,
Plotinus held that SOMEC kınd of superadded STACC IS requıred for attaımnıng
un1ıon wıth the One, STACC ESTIOWE: the most fortunate, Plotinus MaYy
be closer Chrıstian spirıtualı than 1S usually believed.“' That
Augustine WAas able IO fuse the ’Mıghts’ of Neoplatonısm and the good
ews of the Gospel 1S trıbute h1is genius.““ Although thıs SCHIC of
spirıtualıty dıd nNnOot reach seIm in its full force, it 1S nevertheless present
in hıs work, partıcularly chapters 14-26 of the roslogion, 1C
Evyvdokımov has the apophatıc aspecC of the argument.“

f Augustine prodded seim in the direction of spirıtuality, he also
provıded stimulus hıs ratiıonalısm. The Manıchaean lure of sola
ratione Was instrumental 1n attractıng Augustine the sect ()’Meara
belıeves ıt Was the ’tradıtional gnostic1ısm’ of the Christian Church of
T1Ca that hecked hıs burgeoning ratiıonalısm and 'ansiorme: it from
imperatıve chastene: disposition.”” Moreover, the key notions
that ugustine garnered irom hıs ventful lıfe, the savıng STAaCC of hrıs
and the divıine iıllumınatıon that enlıghtens the miınd, hındered

toward defecated rationalism.?' Perhaps because of thıs,
ugustine inıtıated 1C  S CTa in uman hought Whıiıle the classıcal
phılosopher W as concerned wıth the Aux wıthın the COSIMOS, ugustıne W as

captıvated by the mYySstery of the intrinsıc non-being of the COSINOS itself.
Whıile classıc phılosophy from the vantage pomt of eing,
ugustine paradoxı1cally takes hıs pomt of ep from non-being.”
Moreover, 1t the truth 111 make YOU free, it 111 first free YOU from the
COSIMNOS, the MUNdUS. Augustine wıthdrawal irom the MUNdus "  IN
Interio0r.ı homine habitat veritas  m33 Moreover, God 1s eternal truth,

Pepın, 1 5 45-46 Confessiones 11 CL 1 ' (9, /-8)
p S Rıst, "The One of Plotinus and the God of Arıstotle." Platonism and Its

Christian eritage (London: Varıorum Reprints, 283,
28 My "Augustine: Spirıtual Centaur?” ugustine: Mystic and Mystagogue, edıted DYy

Schnaubelt, Van Fleteren Reıino (New ork efier Lang,
Paul Evdokımov, "L/’aspect apophatıque de l’argument de saınt elme  "

Spicilegium Beccense arıs Vrıin, 2734-7)58
John O’Meara., The Youngz Augustine (London: Longman, 1954,
Ibid, 291
Refer X avlıer Zubirı, "Sobre el problema de la OosoftTia.  ” Revista de Occidente,

No. 118 (Aprıl, O1
33 De Vera Religione, 3 $
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lıve in truth 1S both lıve in God and 1e2asS0ON. Augustine 0€Ss not
hesıtate deser1be man ’'s owledge of God Hıs ex1istence in usS, and
the orowth of thıs owledge the growth of God in us  34

I1

ugustine dıd nOoTt equeatl o Anselm, NOT COU he, eXcept
ıth 1DI1CQ. accretions, the erıtage of the ancıent Dagan WOr. As
Brehier indicated, hıs WOr COU. neıther accept NOT understand notions
such the monotheism of Creator-God, creation, the Incarnatıon, OT

redemption that involves the transformatıion of all things.” Though
ugustine au the ’Platonists’ for theır philosophical acuıty and
adumbration of Christian belıef, he faults them for theır pride It kept them
from accepting Christ, the only medium of ACCC”cSsS$S fOo nd’s ultımate
goal 56 The VE first sentence of De Trinitate eriticizes those INenNn who
hold OpPIN10NS about G0od havıng een led Airay Dy ’perverse‘
and 'ımmature’ attachment reason.?/ 10 thınk OUu God requıres
purificatiıon Dy al IC in this ıfe disposes the soul for owledge and
in the exTi for the vis1on of God.°

10 thınk about God (Gj0d should be thought about hinges the
11l truth must be sought D10USIY, dılıgently, and chastely.”” seim
CONCUTIS The NCCCSSaL Y propedeutic rıght reason1ıng about God 1s the
restoration of the rectitude of the 111 lost by the Fall Thıs generates
dısposition that clears aWaY the residue of SiN that constitutes the barrıer LO
truth The work’ of o1lng hat 1s MNg precedes the lıg of knowıng
hat 15 irue  40 InPut bluntly: beheft condıtions understandıng.
Augustine’s words, '  we belıeve that INAaY know, do not know that

INay believe.  n41 Thıs statement must be placed ıIn the PropCI context.
Both Augustine and seIm ailırm there 18 OWIng pr10r the
owledge generated Dy al Though al precedes 1CASON insofar
’deeper truths’ concerned, IcCcason precedes al in supposing that al

De Moribus, 19 l E 3l Confessiones, k2 2 C 3 C In Joh Ev., 3‚
35 Emuile Brehier., "Logos stoicien, Verbe chretien, Raıison cartesienne.” FEtudes de

philosophie antıque (Parıs PUF, 166
36 Confessiones, 75 De (iv. Dei, 10,
37 De I rinitate, 1, 15
38 De I’rinitate, 17 3’ 8) 4‚
59 De QOuantitate Anımae, l 9 De Vera Religione, l C De Moribus Ecclesiae,

L, 1‚ De Ordine, 2! 1 E 61, el al
40 ( ontra Faustum, Solil., l 1L,

In Toannıis Evangelium I ractatus CXAIV, 4 C De Trinitate, 8, 53 87 9’ 1,
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1S itself reasonable. ıtıng favorıte text (Isaiah 79 ugustine indıicates
that "although ONC belıeve in God unless he understands somethıng,
nevertheless he 1s nabled to understand INOTEC Dy the VELY al IC he
believes. 142

Brehier indicates hat Augustine attackıng ellen1c ratiıonalısm
iın his polemiıc agaınst the elagıans because they appeared LO rule Ouf
DIayCI and the spirıtual life.® The intımate, nearly symbiotic relatıon
between al and presented the Contra Academicos became
constant theme 1sdom invarıably inclines unıon wıth God Thiıs Was

appropriated Dy seIm ugustıne adumbrates Anselm’’s aCcC ’the
heretics of dıalectic’”, affırmıng hat the soul be glutted ıth
materı1al images that it loses ıtself in hem and 1s able discover 1ts irue
self only Dy breakıng through those layers of sensatıon that hınder
knowledge.” Augustine’s me of interiorI1ty, 1C culmınates in
rememberıng God bringing Hım LO CONSCIOUSNESS- 1s MOST lıkely the
predecessor of the monastıc peregrinatio In stabilitate, In 16 the soul
takes the CONTOUFS of aAS, propelled Dy love, it ascends G0d

(nlson suggested that Augustine’s me of inter10rıty COU. be
viewed dS example of omnipotence. ” S ıt WOU. be closely
elated o the roslogion argument, f it 1S understood the presence of
dıvıne omnıpotence wiıthin the noetic realm. Augustine’s usc of
the image/metaphor of 1g arde' ıth 1D11Ca. and Neoplatonic NUAaNnNCcES

in the Salllec direction. G0d 1s the 1g of the soul, the inner
teacher, the 'pater intelligibilis [ucis’”, the princıple of intelhg1bilıty, the

of owledge, and being greater than IC Cannot be thought.”®
As image of the Trmity, the uman mind remembers, understands, and
loves iıtself. However, it 1S only faınt image. turnıng of the soul
God, "conversio’, 1S required before it becomes irue image, IC
remembers, understands, and loves God.“ The soul 1Ss the eye 16
SCCS by INCAanNnls of the 'lıght’ of the Sun analogous physıca.
sight.”“ The distinction between walkıng iın the 1g the work of

4° Sermo, 4 $ , Enarrationes In Psalmos, 118, 1 $ Epistola, 120,
43 Emile Brehier, The Hellenistic Roman Age, trans. by Baskın (Chicago:

Universıty of Chicago Press, 244
De Irinitate, 1 9 D, 7’ 1 9 8, L: 1 9 99

45 Etienne Gıilson, The Christian Philosophy of SE ugustine (New ork: Random
House, 104 De Irinitate, l C) 15 ÜErg

Confessiones, 7i 47 6’ Solil., 8 1’ Z De Moribus Ecclesiae, 1, 1 E} For Plotinus
refer De Civ. Dei, 1 E} The Scriptural basıs 15 probably '"ohn 1’ 6-’

47 De I’rinitate, 1 $ 85 I: 1 9 1 ' 15
4X Sermo, 298, 5, 5’ 2 % Z C De Ordine, 29 Z 10; Solil., M 6, 1 E De Irinitate, F2,

13%
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and ascending 118 the SOUTCEC of 1g 15 watershed 1n the development of
the Proslogion argument.

111

seim eTıe from ugustine unıverse of discourse Covering
the drama of God, creation, the Fall and redemption. Augustine antiıcıpated
the roslogion description of God, the ’credo ul intelligam)’, the fool  S
denıal of existence, the soul vestig1ia friniıtatis, and the 'fides

’  Dintellectum seiIm continues Augustine’s hought Dy
insısting that wısdom begıins ıth faıth and hat the uman mınd, because
of 1tfs x alted STAl  S, 1S the privileged locus for relatıng LO God The pursuilt
of wısdom 1S, for selm, ultımately Iıtınerarıum mentıs In Deum, and
reasonıing prayıng hought

The unusual eld of ratiıonal argument and rel1g10us meditation
OUuUnN:! in the Proslogion has often perplexe: interpreters and acted the
pomt of departure for SOINC of the mMoOost interesting varlations the theme
John mM1 studied the argument from hıs OW) experlential pOom: of VIEW,
noting that in the roslogion moOst rationalıstic argument record"
for the ex1istence of God IS ubject iO ’dramatıc reversal’ Foslog1ı0Nn
13 >0 the intrusion of experlential CONCETN In spıte of ıts Strong
ratiıonalısm "there 1s clear realızatıon of the allure of SVCN thıs egree of
ratıonal penetration TNIS realızatıon in EXpEeMNENCE, ” ONC

that transcends the force of argument. The nNdamen! question 15
nıcely pose by Professor 36088 why 1S realıty that supremely ’must
be’ from ogıcal standpoınt nNnOot made manıfest 1n experience?””

Smuith’s solution centers the poss1ıbilıty ofng the 1ın wıthın
the ’must De’, i(6) 1Ss SaY, experlience wıthın ICasOon. selm, he
remarks, cshould ave realızed, tune ıth hıs OW.: dıalectics, that the
’must be of argument 1s developed the 18 0)8 of God * In
other words, the valıdatıng experience 1S encountered in the certaınty of
the argument. This hypothesıs 1S insıght but alters solution. IT G0od
1S cons1ıdered solely the groun! of intellıg1bilıty, Smith’s solution m1g
be workable, but In stressing the eman: for experience he 1S aCe: Dy

49 Confessiones, B 7, 4; In Toannıis Evangelium I} ractatus CAAXIV, 40, 9, Enarrationes
In Psalmos, Y Z 2, el al.

John Smith, "In What Sense Can We Speak of Experliencing God”?”" Challenge of
Religion: Contemporary Readings In the Philosophy of Religion, edıted by Ferre,
Kockelmans and Smiıth (New ork: Seabury Press, 9

Ibid,
57 Ibid, 241, 244
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WOrryıIng dılemma. He 1s forced O ailırm either that selIm Was uUuNawWare

of the experi1ence quotient that resides the argument, OT 1gnore the texft
beginnıng ıth Pros Thıs section builds O the identificatıon of
overwhelming ]JOY the privileged experience, experience IC 15
possessed in thıs WOFTr. only in hopeful anticipation.”

One lıne of interpretation maımntaılns that selm, hıle ensconced
al Bec, ollowe: Augustine faıthfully; but eavıng the communıty and
the gr1p of monastıc culture, he SuIiere metamorphosıs into DUIC
rationalıst. Another VIEeEWS hım AdSs evolvıng into full-fiedged mystıc. It
WOU. be dıfficult LO SUPDOIT either of these ypotheses. That the
polyphonic richness of ugustıne has, in Anselm, een muted into
somethıing of the nature of Gregori1an chant, o€es produce impress1i0n of
nNndamen: dıvergence. However, when all factors taken into
cons1ıderatıion, there 1S ou hat seIim remaıns wıthın the
boundarıes establıshe' by ugustine and that thıs includes unsettlıng
sSymbı10sı1s between faıth and 1TC4SON.

The transıtion from argument I(8) the eman: for experience 1S, in
the roslogion, MOvemen:! from the eve of reasonıng verıfed bDy the
Dıvıne 1g LO ascent toward the SOUTCC of this 1g God Its SUCCECOSS

1S veriıned Dy the privileged experlence of overwhelmıing (supernatural)
]JOY.  34 If thıs 1s taken into consıderation both the rationalıst and the mYystic
ypotheses must be rejected. Ihe latter alls because of the roslogion
stated aspıratıon LO understandıng; the former because of the eman: for
experience EVCN ough, al the end of the treatıse, it remaılns INeTE hope
As it stan the treatıse, EeVCN the moOst rationalıstic sect10ns, o€eSs DOSSCSS

quantum of spiırıtualıty and mystıca. experience 18 future possıbilıty.
Neıther 15 the FOSLOZION in hıstorically developed ’rational
mysticısm.’ Its ultımate goal 1s atempor: experience. Nor O€eSs selIm
traddle the fence. al and LTCason nOT isolated stands but
complementary eaı of ONC fabric It 1s reflection of pervadıng
theme ın Anselm’’s works, that of the "humana restauratio‘, also reiflecte!|
In the Cur Deus Homo and Epistola de Incarnatione Dei

Once al has one ıts work and restored Justice, LECAaSON 1s oblıged
strıve for INOTC profoun understandıng of the re.  1 presented Dy

al Thıs involves progressive Conversion into discursiıve language,
necessarıly fragmentary and incomplete, of inexhaustible realıty. Whıle
er advances understandıng possıble, SVCN probable, the

53 Proslogion, Opera I7 120, 25- l’ 121, 14-18%
Ibid, l 9 3‚ 13-15; l 9 113 1213 18, 114, 11-13; l E 112 21-27; 2 E 118, Ü
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plenıtude of thıs realıty remaıns hidden . In SUOILC WAaVYS thıs WOUuU
resemble the labor10us ecodıng of NOESLS ins1ıg. into terms of dianoia
(discursıve reason)1f the notable dıfferences between the Hellenic WOTr. of
ato and the Chriıstıian, bıblıcally-grounded, WOT. taken into acCCoOount.
Thıs ecodıng OT translatıon betrays the or1ıginal nsıght because of ıts
InsufficıenCy, yelr retaıns ıts value lower eve because of its fidelıty

its SOUTCSC

The ex1ıt of the Fool in the roslogion points in this dırection. er
briefC in the second chapter he sımply dısappears. Is thıs

because he has accomplıshed the task of dısplacıng the vemen: of the
Proslogion from meditation LO argument, OT has he perıishe: in the face of
Anselm’s dialectical onslaught”? g0o0d Casc be made that the Fool’s
exı1ıt 1s Anselm’’s trıbute LO the MYSLieErYy of SIACC at work in the soul of the
Fool Pros. PTE T  n} 'seed of meanıng IC only
germinate and hım OWAII‘ the intellectus 1C. proceeds from fides
Thıs that the Fool 1s talled at intellege ul credas and CannoL,
under hıs OW. E INOVC 18 crede ul intellegas. As in Augustine’s De
[/tilitate redendi, In Anselm’’s Proslogion, uman wısdom stands between
foolıshness and Dıvıne Iruth The Fool 1S mıred the eve of TIHETE

words and cCannot Dy hıs OW: advance the realıty sıgnıfled Dy
them

Phiılosophically speakıng, ONC of the mMoOost sıgnılıcan aspects of the
roslogion 1s that seiIm discovered WaY In IC ex1istence be
attrıbuted God by finıte mınd wıthout completely dıstorting eıther God
OT ex1stence. eginnıng ıth the 1sS DIODET tO mental ex1istence he
discovers privileged descr1iption aliqui QUO W.  1C. when unpacked,

beyond the eve of what there 15 LO the unıque 185 PTODCT God,
NECESSATY existence, and then ECVCN er toward that ineffable
realıty that hought It 1s empting SCC In thıs procedure
adumbration of Duns Scotus’ speculatıons God and the unıvocal Stal
f eing

In CasSC, ONCC TCASON 1S gıven auftonOmMOuUS status, the

55 Cur Deus Homo, Opera {I, Commendatio, 4 E 4'3 1’ 25 5 E 12-13; 2 1 , L 822
el al.

Refer artıcle "The Foolish of the De [tilitate Credendt: Parallel
Anselm’s Insipiens?” Academie Wa Anselme (Aoste- Turın, 9 133-140
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roslogion 1mps CVCN from phılosophıcal pomt of 1eW. However., ONCE

L1CasSon 1S integrated into Anselm’’s fides-intellectus-visio schema, the
sıtuation changes The search for rectitude perceptible the mınd
1S dependent Justice, rectitude of the will.>' Because of thıs, the
cognitıve order, 1f taken ın isolatıon. 1s ster1le. It cannot generate love. But
placed wıthın Anselm’s schema, faıth eal LO understandıng,
understandıng generates love and ultımately eal the V1Is1on of God
seim ollows ugustine in modifyıng Hellenic theoria by dısplacıng it
from the speculatıve order LO the practic and makıng the VLSLO Dei the
goal of uman ex1istence.

As indicated in roslogion 14, true see1ng’ must transcend the
sphere of NECCCSSaALY 1CASONS and arrıve at the "oaudium plenum, el plus
qUAM plenum” of the beatıfic vision.°® Knowledge restricted the sphere
of intellect would conflict wıth the of creation; rational nal  es
estine‘ en]oy God”? As previously stated, Anselm’’s prayıng-1n-
thought 1S not mysticısm PropCI but the result of hıs idıosyncratic fusıon of
onastıc and scholastıc cultures.® In the interım the ellen1c philosophıc
tradıtion suffered adıcal metamorphosıs. Theoria, anslate'
contemplatio Dy the Romans, Was etache': irom ıts meanıngz docılıty tO

realıty owledge for the sake of owledge and Came LO INGEC: in the
early 1ddle Ages, partiıcıpation antiıcıpatıon of celestial
contemplatıon, the VLISLO Dei Theoriae studia often eferred tO the love
of DPTayvcel, christiana philosophia the onastıc lıfe, and 'the philosopher‘

162
Wäas nOot 1STtOtLle but hrıs philosophia Christus.

10 Ssummarıze: seiIm best be escr1De'! eleventh
CENLUrYy monastıc discıple of Augustine, "augustinien, ” interpreting
Augustine’s thought through the prısm of hıs OW: aADC, CU.  €, and
personal idiosyncrasıles. Though devıatıng from Augustine several
points, and bypassıng SOINC of hıs MOST ıimportant themes, seim moved
wıthın intellectual WOT. generated princıpally Dy Augustine He COU.
not ave emulated eighteenth CEeNTUry rationalıst OT sixth OT sixteenth

57 De erılale, Opera 1, F, 191, 19-20; 1 '9 194,
58 Proslogion 26, 120, 25- 1’ refer Henrı1 de Lubac, "Sur le Chapıtre IVe du

Proslogion". Specilegium, 295-325
59 Cur Deus Homo, 2, 1’ vr 4'9 9 E 7-9  ©O
60 Dom Jacques Leclerg, The Love of Learning and the Desire JOr God (New ork

entor, Leclerg dıstingu1shes between ’something lıke’ Middle Ages, the first
continuation of Patrıistic culture 1n another aAagC, the second generated by the Carolingian

renal1ssance, the town and cathedral schools. Iso Sof1a Vannı Rovıghıi, "Questo mirabıle
secolo Stadium (1958)

Leclerg, 106
62 Rochaıis, "]psa philosophıa Christus." Medieval Studies (1951), 244 -4 7
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CENTUTCYy mystic. He Was of hıs AaDC (an deC scarcely primıtıve
has often een affırmed), who, he noted in the Proslogion, aspıred both
8 contemplate God and understand hat he elleve| 10 transform
seiIm into mystic OT PUIC rationalıst 15 LO 1eW hım accordıng fo
crıter1a alıen 118 his epoch, fallıng victim imperative for
compartmentalızatiıon hat became of mınd only ıIn modernıty. In
the present study attempt has een made tOo clear aWaY SOINC of the

hat m1g ave prevented cContemporary interpreters from vlewıng
thıs partıcular enclave of hıstory wıth objectivity. successful, rest
Content. nOL, 11l wıthdraw tOo OUT assıgned nıche 1in the dustbin of
miıscellany.
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