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The ( anon Still INn STIALuU nascendi

Whoever speaks of the Canon of the Old and the New Testament at
the time of Irenaeus should realıze that the Canon not yel fixed Befo-

his time quotations of the WEeIC Lal‘ The edıtion of his works, hO-
9 contaıns aDOu 800 and about 8 2() cıtatıons in Adversus
aereses (Sources Chretiennes) alone. As these numbers show, he not

only the rst author frequently quoting the NT, but also he C1ıte| it INOIC

than the ere references 1lemon, Peter and John; the
Canon clearly still the PrOCCSS of eing orme: Blanchard demon-
strated that Irenaeus dıd not yel use the word fes.  S Nname for
the of the Thıs word INCcanls in the hıstory of salva-
tıon, the time when hrıs appeared. Irenaeus SCS evangelium only in the
singular, eXcept when he refers specifically to the writing of the four G0O-
spels 16 proclaım the go0od CWS throughout the world.'

10 g1ve clear indication of the sıtuatiıon, mentıon SOINLC data
16 MaYy SETVC sample. The Gospel of Peter accepted at Rhos-
SOS (Eusebius, V1,12,3-6); the polemics agamnst Gospel remal-
ned SVecn durıng the ird cen! the attempt LO substitute ONC Gospel
compilatıon for the four Gospels, one by Theophilus of Antioch;
atıan made Usc also of apocryphal Gospels, and hıs armonYy of the Go-
spels accepte Dy the Church in his natıve Syria.“

Blanchard points Out that both the word and the notion of ’canon’
1C orginate: in Christian circles, stimulated the Jews also decıde

closed Canon of the In thıs they had to deal ıth great problems:
Were Ruth, sther, and the Song of Solomon parts of the canon? Did the
Hebrew consıst three parts, and ıf S hat WEeIC theır names’? In
the event, the Torah gaine: the greatest authority, and that remained

Y 3A LA' Aux SOUTICECS du CanON, le temoı1gnage d’Irenee. Parıs 1993, 286
FREIHERR VON AM!  EN, Dıie Entstehung der christlıchen Bıbel Tübingen

1968, 204-20 7
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until] oday. One only speak of Canon when the wrıtings form
entity wiıth are' authoriıty.

The Christian ıth the [WO JTestaments not completed
before the fourth CEeNTUrY. The Synod of 1ppo 3073 decided the question
of the Canon the Western Church } Though Irenaeus, when quoting
from the NT, ment1ons the amnes of Paul and John something not yel
one Dy Justin whose writings he knew he 1S ıng In terms of phases
of the CCONOIMY of salvatıon rather than of Canon He regards everything

of the dıvine CCONOINY of salvatıon, distinguishing four per10ds the
prophets hrıs the apostles the Urc (Demonstratio and 98) The
Hirst three WeTIC also found in Ignatıus of Antıoch (Philadelph. 5,1-2).

The entire 15 prophetic

Irenaeus appreclated the VC) hıghly. In it the 0g0S speaks and
the DIC rules. The ole of the 1s prophetic nature The dıfference
between the Armen1ı1an and the Latın Vers1ions suggests Haer. ;  ,
that scripturae, meanıng the Scriptures, be rendered by the e_
nıan word for "prophets"; VML7/,4 the eXaC opposıte 1s the Cası nteres-
ting, {00, the words quoted by Irenaeus from John 39-40 Jesus SPC-
aks there about predictions regardıng Himself. Irenaeus explaıns that the
Son of God 1S inseminated everywhere in the writings of Moses "Tnsem1-
natus est ubıque scr1iptur1s elus Fıllus Dein" Haer. 1V 10,1) Irenaeus
assOC1ates himself losely wıth the tradıtiıon of the apostolic Churches
1viding the into Prophetica and Evangelica. He o€Ss agaınst the
Gnostics: "Unıversae scrıpturae eft propheticae ef evangelıcae" Haer.
IE27.2) ometimes he refers the ole prophetae Haer.
111,10,6; 1'9;2) The for hım under the headıng of "the prophets”
In the that h1s Christian readers recognized it earlıer mouthpie-

of hrıis He agalnst the Gmnostics that CVELIY generation
celve the irue QNOSLS from God. One then knows the eachıng of the apost-
les, the ancıent organısm of the Church that 1S found throughout the WOT.
the nature of the Body of Hr1s wıth the SUCCESSION of bıshops LO whom
the apostles entrusted the Church CVELY locatıon, the conservatıon of the
crıptures until the present day wıthout fictiti0us storl1es, and carefu
dealıng ıth those crıptures wıthout 1t10N omission.“ The

BLANCHARD, O, 1
Haer. 1V,33,8 "Agnitio VO) est Apostolorum doctrina, eft antıquus Ecclesiae Status

in Uun1verso mundo, character COrporI1s Christı secundum SUCCESSIONES ep1scoporum quıbus
1lı Cam qUaC In un1quoque OCO est Eccles]am tradıderunt, QUuUaC pervenıit ul ad NOS

custodıito sine fictione Scripturarum, plenıssıma '“aCctatio addıtamentum qU!



US’)’ AUGUS USE IYPOLOGY 109

Church’s traditién ShOows that the entire 15 prophecy. Thıs has mplıca-
t10ns for Moses the central DECISoN of the In Exodus llthe reader 15
encouraged SCC Moses both archetypal priest and archetypal prophet,

TEnthe MO for all who speak YHWH'’s Namne wıthıin Israel’s worshıp
It WOU be VLr ıf the prophetic WOULU. be entirely divorced

from typology, for ology 1S essentially prophetic. Irenaeus wrıtes hat
typology INCAanNs fo hım ‚YDUS and figure sometimes dıffer matter and
substance from the realıty. However, they must PTESCIVC their sımılarıty fo
ıt by theır form and by showing thıs simılarıty Dy IMNeans of that 1C 18
present and Dy that 1 1S not Haer 1L23.1)2 Moberly describes the
<ual COUTSC of ings "Christian readıng of the Old lestament 111 always
ave dıiımension of interpreting the text lookıng beyond iıtself. Since
hat 1S claıme!: men! cannot be properly understood ap from the
promise of 1C it 15 the fulfilment, the Old JTestament retaıns valıdıty

wıtness to the dıvine promıise and OSC, and also remaımns NCCCSSaAL Y
presupposıtion for understandıng of the New Testament"./ Therefore, it
1S nOoTt surprising that typology 1s OUun: everywhere 1in patrıstic lıterature.

Elsewhere, Irenaeus refers tOo typology in INOTe functional terms
The relatıon between the ONC and the Man 15 regarded howıng
analogy wıth the relatıon between the body and the members.® In thıs
WAdY, the CCONOINY of salvatıon operate: in the That 1Cc in PIOD-
hecy generally 1s meant Dy the scheme of promı1se and ment., 1S
pıctorial prophecy subsumed in the scheme of Lype and antı-type, speakıng
of promıise and fulfilment in figures

ablationem rec1piens, el lect1i0 sine falsatıone, ef secundum crıpturas, eXposıt10 legıtıma
et dılıgens eft sıne periculo el sıne blasphem1a, eit praecıpuum dılectioniıs munus".

R W.L MOBERLY, The Old JTestament of the Old estamen:! Patriarchal Narratıves
and Mosaıc Yahwısm Minneapolıs 1992, 31

See GOPPELT, Theologisches Wörterbuch ZU Neuen estamen! Stuttgart 1933,
VUNL, 249-751 for other interpretat1ons.

MOBERLY, 9) 139
Haer. n  ’ "Cum nım eit 1psı membra essent Christi, unusquisque OT U

secundum quod Trat membrum, secundum hOoc eit prophetatiıonem manıfestabat, ef
multı uUuNnNum praeformantes ei quac sunt Un1ıus annuntıantes. Quomodo nım PCI nOstra
membra operatio quidam unlıversı CorporI1s ostenditur, fıgura autem totıus hominıs PCI
1U membrum NON ostenditur, sed DCT omnı1a, SIC prophetae quiıdem NUM praefi-
gurabant”
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Iypology In aul

In the er to the Coloss1ians 6-17, thıs relatıon between the
and the 1S expressed by the word " Sk.ia“ umbra) This term funct1-

ONSs ere matters of rıtual „  erefore, let ONC passS judgment YOU
in questions of food and drınk wıth regar to d est1iva of 1915  S LL1OON

OT abbath. ese only shadow of hat W as to COMC, but the sub-
Stance belongs Chr1  Nn "

Paul g1ves the word„ hermeneutic S  6} 1C allows the
LO be read in the 1g of the coming essjah and the Church.

Thınk fOor example of Rom 5:14 and Cor 10:6 (see Irenaeus, Haer. I1-
1.18,1-7). He: hıs Latın translator, sed the term atın "Unde eit
aulo Lypus futurı dictus est" Haer IH22:3): Iypology for
Paul matier of formıng parallels.”” The first and the second Adam, IS-
rae]l and the UrC. such parallels In other words: the provısıonal
beside the abıdıng; the imperfect beside the perfect; prophecy and procla-
matıon beside the men! The latter sShows that wiıth thiıs SO  > of typolo-

the 1S interpreted Dy the OT: the contaıns foreshadowing of
e NT

By thıs me Paul had created order the Varıous forms of
hermeneutics sed Dy Christians wiıth regar 118} the Moberly COINM-

men: "Probabily the most strategies the mMO of prom1-
and fulfilment, and the mMO of typology" 11 CcCannot ABICC wıth hım

Firstly, because ology under the Category of prophecy. It 1S PIC-
torıjal prophecy. econdly, because there 1S dıfference between [WO
SOrts of ology SCC later), and both SOTTS COINC under the
eadıng of prophecy. Moberly has written fine book, but do nNnOt endor-

his statement that "Ceertain portions of prophecy ave een ScCH fun-
damental LO promıise and fulfiment, and certaın portions of narratıve and
psalm ave een typologically significant, but in princıple they both
applıcable 18 the whole".  m 12 Thıs 0€Ss not appIiy 10 Jrenaeus, for
to the 1S its entirety prophecy, but nOot entirely ological.

Moreover, mMust dıstinguıish between SOTTS of ology. The
first SOrt 1s practized by Irenaeus not only quotations from Paul, but also

191%  S applıcatıons. Its mMoOost S  ıng example to be his e_

9  9 A a HAMMAN, La typologıe bıblıque ef formulatıon chez Tertulliıen, in Eulogıa,
Melanges offerts AA Bastıaensen, ed. G.J. Bartelınk, Hılhorst, Kneepkens
(Instrumenta Patrıstica 24) Steenbrugge 1991, 138

HAMMAN, O.' 138
MOBERLY, .5 138

Wa MOBERLY, 0 139
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ment about Fve FEve disobedient; consequently, fell and dıed.
hrıs 15 second and N  S Adam Mary 1S N6  S Eve As second virgın
she pleads for the first, and che undoes the disobedience of Eve In S1M1-
lar WAdY, the tree of the owledge of g00d and evil, being wWO0od, 1S the
antıthesis of the Cross of Golgotha. Thıs Wwood manıfests that disobedience

God 1s evil, and obedience IO God g00d (Dem 373 See also Haer. I1-
ESZ2u V, 19,1) We find ere expansıon of the parallel of the first and
the second Adam Cor 5:45 Hirst Adam became lıving eing;
the last Adam became lıfe-g1ving Spirıt". In the {WO dams and [WO
Ves the emphasıs 15 the foreshadowing function of the OT:
follow the lıne Paul the author of Hebrews Irenaeus.

No matte whether the words eferred in Haer 1V 2:3
Christ’s!® Moses’”®, Moses and hrıs stand ere agaln Counter-
parts and parallels; "Moys ıtterae verba sunt 1St1 Through Moses the
words of other prophets prophetic, either dırectly indırectly. The
patrıarch raham 1S SCCH paralle]l wıth God the er. In hIis COIM-

mentary the sacrıfice of Isaac, Irenaeus SayS that raham, accordıng to
hıs faıth, Oollo0owe!l the command of the Word of God, and wiıth ready
mıind delıvered sacrıfice 118 God, hıs only-begotten and beloved
SON, order that God also m1g deign O er for hıs offspring,
Hıs only egotten Son sacrıfıce for OUT redemption: .  ut ef Deus be-
neplacıtum habeat DIo un1ıverso semıine eJus dilectum ei un1ıgen1tum 11l 1Lm
SUUuM pr sacrıfl1c1um nNnOostram redemptionem” Haer. V5.4)?
The words "  1in order that God also" make raham function ere
pıctorial prophecy of the Airst SOTT of ypology, althoug the second SOIT,

SCC, 1S also present Patriarchs and prophets cıted those who
predict and prefigure the ture. The patrıarchs function prophets:
"Christus quı quidem DCI patrıarchas SUOS eft prophetas et1am praefigu-
[ans ei praenuntians futura" Haer. 1V%21,3) In Abraham’s Cası MUStT
regar everything figurative "Nıhil enım SIne S12N0 apud
eum  ” 15.)

The difference between the [WO SOTrTfS of prophecy 1S sometimes
unclear, insofar it 15 not obvıous whether Irenaeus 15 ollowıng ON

procedure OI the other. mention ere his words the tabernacle in the
days of Moses. Moses caused Dy this tabernacle eavenly and invisıble
realities be present He also made prophetic representations of

13 LANCHARD, 0, 134, ote
14 EAU, ON les heresies, Livre IV’ II’ 100, Parıs 1965, 401
15 n L’heritage d’Abraham d’apres Irenee, in: ext and Testimony. Es-

SaVyS New Testament and Apocryphal Lıiterature ıIn Honour of AE  —— Klıjn Edıted by
Baarda, Hılhorst, Luttikhuizen, der Woude. ampen 1985, 116
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future ings, such the implements for uUusS«c the cult and the appropria-
te tes (Dem 26) Thıs CONCECINS, accordıng Irenaeus, the cult Ä
temple", but the reference O the temple 1S Vaguc. Froi1devaux Justifiably
wonders ıf Irenaeus IS thinking of temple in general, of the Jerusalem
Temple, of Church.'® he INCcans temple ın general, the paral-
lel has bearıng the relatıon between the and the In the other
CasScsS, WOU. be dealıng wıth typological parallel. The parallels mark
off the rst SOTIT of ology from the second 1C 1S characterized by
symbolısm. The possible reference 18 temple in general, remıinds us hat
beside the Christian there other uSagcs of typus. '

Irenaeus repeatedly mentions prefiguration Dy prophets: "Ut PCI COS

praefiguraret ei praemonstraret futura" Haer. IV.20:42) The ıfe of the
prophet Hosea 1S ere g0o0d example. He marrıed prostitute tOo csShow
that people prostituted themselves by separatıng from God God, however,
OoVel those people, and Hıs UrCc WOU. be Ssanciıne'| by unıon ıth the
Son of God. The WOmMan SanciuNne'| simılarly by the unıon ıth the
prophet: "Beneplacıtum habebit Deus SUMEeEIC Ecclesiam, sanctificandam
communicatıone 1111 eJus, siıcut eft illa" Haer. IV.20:12) The patriarchs
stand 1n the ranks of the prophets, for they, L0O, prefigure faıth and
disseminated the comıng of the Son of God "Manıiıfestum est qula patrıar-
chae eft prophetae, qu1 eti1am praefiguraverunt nOostram fidem ef dissemımna-
erunt ın terra adventum 1111 De1n" Haer IM231)

Typology formed by symbolism

In this CaS the and the Church nterpre the retrospective-
1y. rophecy in the finds men In the and the Uurc. but
conversely thıs fulfilment recognizes In the symbolısm of the hıdden
prophecy. Thıs second SOrt of typology passed from the Tee Apologısts
through Justin Irenaeus. In his Dialogus CU. Iryphone, Justin discusses
Jesus’ baptısm Dy Jo  S the Baptıst (Mit SE{ and par.) However, in
retelling the StOTYy Justin Say>S nothing about the heavenly volce (Dial.
88,3) Only later in 88,8, he mentions Ps "He sa1d INC, ’YOou
SON, oday ave begotten you  w The quotation 15 mixed ıth frag-
ments from other psalms, and ute: Jeremiah, but EeVCN S
whether oug erem1ah OI aVlı God the er 1S peakıng ere about
the SOn Thıs 1S ology of the second SOIrTt. The interprets the OT,

FROIDEVAUX, Irenee de Lyon, Demonstration de la predicatıon apostolique.
(SC 68) Parıis 1971, 7 $ ote

GOPPELT, d. Theol Wörterbuch Neuen estamen:
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1C. eads LO the discovery of hıdden prophecy. aVl 0)8 erem1ı1ah dıd
not know hOow great prophecy they uttered.

In hıs Demonstratio, Irenaeus regards the entire Pentateuch em1-
nently sulted retrospectıve prophecy. He SCCS in the Exodus from Egypt
hOow God csShows in mYySsterYy the passıon of hrıs Thıs 15 done in the
sacrıfice of spotless amb, the [070] of 1C had be put the OOT-

of the Hebrews They WOU. hereby get immunıty urıng the WOT'
of the disasters the Egyptians (Dem 25) Frojidevaux rıghtly
pomnts out that the apostle Paul sScs musterion where ONC WOUu eXpecCt

Paul, however, 15 speakıng in terms of plan of God SAaVC the
WOT. that hıdden until the Incarnation. ® Before Irenaeus, Justin had
already SCCH the typology of the paschal lamb foreshadowing, reiIro-

spective of hrıs 14 40,1) Moses DaVC the people the book of Deute-
TONOINY (Dem 29)% 1C) accordıng to Irenaeus, contaıns MNan prophe-
cles concerning Jesus hrıs ough he o€es not speak ere of O10£Y,
he mMust be referring prophetic ology. TIhe book of OSuUa 15 treated in
the 1801° WaY the Pentateuch. The Namne "Iosua" 1S translated into Tee
Dy the aIinc "Jesus”. Moses sent hım in the of that Namne (Dem 24
Thıs makes Moses’ SUCCESSOI su1ltable for Ology (of the second sort)

Speakıng of raham Dem 35 Irenaeus oes nOt Uusc the word
[YDUS, but he SCS the substance of symbolic ology. He poınts Out that
raham justified by al and that the Law not meant for the
Just. We, LO0O, not Justifie by the Law, but by faıth raham 1s type
of the New estamen! faıthful The people of the Uurc. ook back the

The disciples who left theır father and heıir oat (Mt 4:22) OB-
nızed in raham who left hIs COUNIrY 110 lıve the rest of h1s ıfe ıth the
Verbum Dei omng thıs take C  9 Isaac took the Wwo0od
hıs back (Gen 22:6) Christianıty and Church thus find theır Lype
Isaac  19 Irenaeus ca Moses the first prophet, but adds "Moses Say>S in
Hebrew (Dem 43), probably because Moses the rst Jewısh DI'
het the ranks of those who WeIC prophets, whereas raham had
only gıven hıdden prophecy. raham 1S important for hat he dıd, not fOor
hat he sa1ld: "In raham praefigurabatur fides nOostra1B  IRENAEUS’ AND AUGUSTINE’S USE OF TYPOLOGY  which leads to the discovery of hidden prophecy. David or Jeremiah did  not know how great a prophecy they uttered.  In his Demonstratio, Irenaeus regards the entire Pentateuch as emi-  nently suited to retrospective prophecy. He sees in the Exodus from Egypt  how God shows in a mystery the passion of Christ. This is done in the  sacrifice of a spotless lamb, the blood of which had to be put on the door-  posts of the Hebrews. They would thereby get immunity during the worst  of the disasters to strike the Egyptians (Dem. 25). Froidevaux rightly  points out that the apostle Paul uses musterion where one would expect  tupos. Paul, however, is speaking in terms of a plan of God to save the  world, that was hidden until the Incarnation. !® Before Irenaeus, Justin had  already seen the typology of the paschal lamb as a foreshadowing, a retro-  spective of Christ (Dial. 40,1). Moses gave the people the book of Deute-  ronomy (Dem. 29), which, according to Irenaeus, contains many prophe-  cies concerning Jesus Christ. Though he does not speak here of typology,  he must be referring to prophetic typology. The book of Josua is treated in  the same way as the Pentateuch. The name "Josua" is translated into Greek  by the name "Jesus". Moses sent him in the power of that name (Dem. 27).  This makes Moses’ successor suitable for typology (of the second sort).  Speaking of Abraham in Dem. 35 Irenaeus does not use the word  typus, but he uses the substance of symbolic typology. He points out that  Abraham was justified by faith, and that the Law was not meant for the  just. We, too, are not justified by the Law, but by faith. Abraham is a type  of the New Testament faithful. The people of the Church look back to the  OT. The disciples who left their father and their boat (Mt 4:22) are recog-  nized in Abraham who left his country to live the rest of his life with the  Verbum Dei. Doing this we take up our cross, as Isaac took the wood on  his back (Gen 22:6). Christianity and Church thus find their type in  Isaac!®, Irenaeus calls Moses the first prophet, but adds "Moses says in  Hebrew ..." (Dem. 43), probably because Moses was the first Jewish prop-  het in the ranks of those who were called prophets, whereas Abraham had  only given hidden prophecy. Abraham is important for what he did, not for  what he said: "In Abraham praefigurabatur fides nostra ... patriarcha nos-  trae fidei et velut propheta fuit ... una et eadem illius et nostra sit fides"  ® Haer. 11,12,9: "Hoc est mysterium quod dicit per revelationem manifestatum sibi  quoniam qui passus est sub Pontio Pilato hic Dominus est omnium et Rex et Deus et  Judex".  19 Haer. IV,5,4: "Juste autem et Apostoli, ex Abraham genus habentes, derelinquentes  naviculam et patrem, sequebantur Verbum Dei. Juste autem et nos, eandem fidem acci-  pientes quam habuit Abraham, tollentes crucem quemadmodum ligna Isaac, sequimur  eum".patrıarcha NOS-

trae fide1 ei velut propheta fut1B  IRENAEUS’ AND AUGUSTINE’S USE OF TYPOLOGY  which leads to the discovery of hidden prophecy. David or Jeremiah did  not know how great a prophecy they uttered.  In his Demonstratio, Irenaeus regards the entire Pentateuch as emi-  nently suited to retrospective prophecy. He sees in the Exodus from Egypt  how God shows in a mystery the passion of Christ. This is done in the  sacrifice of a spotless lamb, the blood of which had to be put on the door-  posts of the Hebrews. They would thereby get immunity during the worst  of the disasters to strike the Egyptians (Dem. 25). Froidevaux rightly  points out that the apostle Paul uses musterion where one would expect  tupos. Paul, however, is speaking in terms of a plan of God to save the  world, that was hidden until the Incarnation. !® Before Irenaeus, Justin had  already seen the typology of the paschal lamb as a foreshadowing, a retro-  spective of Christ (Dial. 40,1). Moses gave the people the book of Deute-  ronomy (Dem. 29), which, according to Irenaeus, contains many prophe-  cies concerning Jesus Christ. Though he does not speak here of typology,  he must be referring to prophetic typology. The book of Josua is treated in  the same way as the Pentateuch. The name "Josua" is translated into Greek  by the name "Jesus". Moses sent him in the power of that name (Dem. 27).  This makes Moses’ successor suitable for typology (of the second sort).  Speaking of Abraham in Dem. 35 Irenaeus does not use the word  typus, but he uses the substance of symbolic typology. He points out that  Abraham was justified by faith, and that the Law was not meant for the  just. We, too, are not justified by the Law, but by faith. Abraham is a type  of the New Testament faithful. The people of the Church look back to the  OT. The disciples who left their father and their boat (Mt 4:22) are recog-  nized in Abraham who left his country to live the rest of his life with the  Verbum Dei. Doing this we take up our cross, as Isaac took the wood on  his back (Gen 22:6). Christianity and Church thus find their type in  Isaac!®, Irenaeus calls Moses the first prophet, but adds "Moses says in  Hebrew ..." (Dem. 43), probably because Moses was the first Jewish prop-  het in the ranks of those who were called prophets, whereas Abraham had  only given hidden prophecy. Abraham is important for what he did, not for  what he said: "In Abraham praefigurabatur fides nostra ... patriarcha nos-  trae fidei et velut propheta fuit ... una et eadem illius et nostra sit fides"  ® Haer. 11,12,9: "Hoc est mysterium quod dicit per revelationem manifestatum sibi  quoniam qui passus est sub Pontio Pilato hic Dominus est omnium et Rex et Deus et  Judex".  19 Haer. IV,5,4: "Juste autem et Apostoli, ex Abraham genus habentes, derelinquentes  naviculam et patrem, sequebantur Verbum Dei. Juste autem et nos, eandem fidem acci-  pientes quam habuit Abraham, tollentes crucem quemadmodum ligna Isaac, sequimur  eum".eft eadem iıllıus ei sıt fides"

18 Haer. A0  ’ "Hoc est mysteriıum quod dicıt DCT revelatıonem manıfestatum sıb1
quon1am quı asSSus est sub Pontıo Pılato hIiCc OMInus est omnıum ei Rex el eus el
Judex  "

Haer. IV,5,4 "Juste autem et Apostoli, Abraham NU: habentes, derelınquentes
navıculam et patrem, sequebantur Verbum De1 Juste autem et NOS, eandem fidem CCI1-
piıentes QqUamı habuıt Abraham, tollentes quemadmodum lıgna Isaac, sequ1mur
eum
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Haer IV-21.1) Ahrabam "passıve" prophet; prophecy appene fo
hım In the text Just quoted, raham IS described "1ike'l prophet, but in
other pasSSascS Irenaeus calls hım prophet, who oug the Spirıt Sa  Z

the comıing of the Lord "Propheta CTSO es! raham eit videret in
DIn 1em adventus Domuin1" Haer ’  a

The twelve triıbes of Israel WeIC born foreign so1l] because hrıs
produce twelve pıllars for the Urc foreign sO1l: "quon1am et

stus PCTELTEC incıplebat duodecastylum firmamentum Ecclesiae CI-
are  A Haer. 1V21,3) Irenaeus continues tellıng how Jacob goL
varıety of sheep The reward of hr1s alsSO Camnec from varıety of natıons
who WeTIC gathered into ON sheepfold. The words "et Christı merces" form
the lınk in thıs comparıson. Thus the 15 full of prophecies concerning
the Urc He who studıies the aCfts of aCcCo 11l learn (addiscat) that
they not meanıngless but full of plannıng: A  nNnon inanes, sed
plenos dispositionum” 1b.) ose study of the discloses ıts symbolısm.

When Moses ears the VolIce of hrıs from the burning bush, tel-
lıng hım that He has COINC to SAaVC hıs people, thıs INCcans that He
has COMC fo SaVC us from the of the Egyptians, that 1S, from iıdolat-

and godlessness, and to TESCUC from the murderous tıde of the an
and the bıtter agıtatıon of theır defamatıion, for that 1S Red Sea (Dem
46) In the form of retrospective ology, hrıs 1S sayıngz thıs Haer.
1V,23,1). The WaY in 10 Moses Haer. 111218 1S taken in the
second, symbolıc form of ology 15 CUF10US: Propter hoc autem et

OySes Ostendens proiecıit viırgam in terram, ut1 incarnata !

The castıng down of hI1s rod 1S type of Christ’s Incarnation. In | D
however, it 15 not OSes, but his brother Aaron who Casts down hıs

rod before Pharaoh, and the rod 1S changed ınto snake, but Irenaeus
speaks only of the Incarnatıon. He who reads the criıptures the DroOPCI
MAaNNCI, 11l the hıdden in field. Only after theır fulfilment
COu those prophecıies be understood: "O1 quUI1S igıtur intentus ega Scr1ıp-
turas, invenıet in eisdem de Christo sermonem" Haer. 1V,26,1)

Bultmann ® definition of typology
defines the second, symbo Oormiıng, Ol0gy ollows

"By ology d hermeneutic me INe. the interpretation of the
Old Jlestament, practiced the Urc irom the New estamen! onward,
which COVEeTIS in perSONS, events and institutions of the time of salvatıon
1C. wıth the coming of Jesus hrıs The Old estamen! LYDUS
corresponds ıth antıtypus of the Christian CTIaA, C Pet 321° ebr
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DA Thıs g00d definıtion but wısh o 1T by four addı-
tional remarks dealıng wıth prophetic secrets and thıs ology
also 15 of prophecy; b) thıs typology 15 ‚ymboliıc for data
1(6) be figures of data, wıth intımate mystical bond between [YDUS
and anlılypus the theological ackgroun of symbo formıng ology
15 not only the Verbum Dei but also hrıs and the Holy Spirıt the
OT1g1N of thıs kınd of ology lıes the hıstoric background practiced
by the Tree Apologists ese remarks NUances from the viewponnt
of Irenaeus fo Bultmann definition

definıition of the first parallel ormiıng, SOIrTt of typology
LUunNs ollows "Related wiıth the ologic method 15 the exegetical
me!‘ Dy which Sayıng>s from the regarded predictions 1C
ave found the fuliment the iime of salvatıon OT 111 ST1 do Ho-

the {[WO methods must be strictly separate The proo from predic-
t10N SPIINSS from the notion of divine plan that proceeds teleologı-
cally, and hıstory 1C eads for 1fs consummatıon". Agaın,

wısh LO put OrWAar' four remarks: a) prefer 1lieren! classıficati-
for thıs metho 15 also ology, and prophecy; the CXPTESS1ION

"parallel ormıng ology  M 15 be preferred for it eals wıth [WO data
704 parallel each other (0)  S ONC belongıing LO the
perfect and the other LO the perfect C) ere dealıng wiıth the ODDO-
sıte of the symbolıc ology, for NO the interpreis the thıs
Cası the historic background lıes Paul who operated wıth the Oores  O_
WIN of the the

The WGYV enlarged definition of typology

The world of the veek Apologists
In connection wıth 1tı1ıon of symbol ormıng olog2y, it 15

ıimportant to take into aCCOuntT the aCKgroun! of the Greek Apologısts.
arıty wriıtes Epistle of arnabas discovery of prefiguration of
Christ s cerucifix1ion Exod 17 11 where ıt how. when Israel
fought the ekKıtes Moses stretched out hıs and whenever Mo-
SCS held out h1s S, Israel prevalled’ (Barnabas and the
less and less tradiıtional interpretation of the arlo ahab /

scarlet cord which avıng originally guaranteed the saIie of her house-

1B Ursprung und Sınn der Typology als hermeneutischer Methode
Ko0o1man van een Pro regNO, PTO SancC{uarıo Bı1]) de zestigste verjaardag Van

prof dr Van der Leeuw Nijkerk 1950
BULTMANN
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hold at the fall of Jericho, represents Jready in Clement early 1ın the
second cen! the 00 of hris! IC SNSUTICS salvatıon to the Uurc
(3 Clement EZ cf. Josh Irenaeus that Clement in ROo-

known the apostles, and that he Wäas the fourth bıshop of Rome He
relates that Clement’s letter to the Corinthijans wrıtten at that time
Haer. H383) Ihus Irenaeus knew thiıs author. arnabas popular
author the Christian Urc He OU: that the WOU gaın its full
significance if it Was regarded document in IC God spoke to the
1sSt1ans arn 11,9;
The element of surprise In symbol forming typology

The element of surprise consısts in the fact that hıdden MYSTIErYy
has been discovered. Thıs 15 striıkıng CONTIrast wıth the medieval A
S1S, which made symbolısm ; oblıgatory ıtem in the repertoire. Wıth
respect thıs, arı SayS "  egoria quid credas docet, the typological
meanıng, that 1S SaY, eaches yOu hat 18 belıeve hat YyOUu must do 15
the provınce of the SCHSUS moralis, form of allegory often essent1ally
sımiılar 18 that met wıthın Philo".“* arı thınks that Irenaeus, COIM-

atıng Marcıon, Came 1n Haer. 513  CX perilously close fOo thıs medieval
exeges1s. He regards it mıiıtigatıng Circumstance that ere ology IS
merely implied: effectiveness depends upon real historical parallels
between the [WO Testaments".“ Moreover, Irenaeus had sed the text of
the Jews, and nothiıng that the Jews themselves not OUnN! there
The words: " ef nNON videntibus egypto semet1pso dans ducatiıonem116  L.J. VAN DER LOF  hold at the fall of Jericho, represents already in 1 Clement (early in the  second century) the blood of Christ which ensures salvation to the Church  (1 Clement 12,7; cf. Josh. 2:18)".” Irenaeus tells that Clement had in Ro-  me known the apostles, and that he was the fourth bishop of Rome. He  relates that Clement’s letter to the Corinthians was written at that time  (Haer. 111,3,3). Thus Irenaeus knew this author. Barnabas was a popular  author in the Christian Church. He thought that the OT would gain its full  significance if it was regarded as a document in which God spoke to the  Christians (Barn. 11,9; 111,3,6).”  The element of surprise in symbol forming typology  The element of surprise consists in the fact that a hidden mystery  has been discovered. This is in striking contrast with the medieval exege-  sis, which made symbolism an obligatory item in the repertoire. With  respect to this, Charity says: "Allegoria quid credas docet, the typological  meaning, that is to say, teaches you what to believe - what you must do is  the province of the sensus moralis, a form of allegory often essentially  similar to that met within Philo".“* Charity thinks that Irenaeus, in com-  bating Marcion, came in Haer. IV,14,2 perilously close to this medieval  exegesis. He regards it as a mitigating circumstance that here typology is  merely implied: "Its effectiveness depends upon real historical parallels  between the two Testaments".’° Moreover, Irenaeus had used the text of  the Jews, and added nothing that the Jews themselves had not found there.  The words: "... et non videntibus in Aegypto a semetipso dans ducationem  ... et his qui convertuntur ad Patrem saginatum occidens vitulum et primam  stolam donans, multis modis componens humanum genus ad consonantiam  salutis (cf. Lc 15:22-26)" are characteristic of the passage to which Charity  takes objection.  Terminology  Charity recognizes the two sorts of typology, but calls them by  other names: "Typology in the first of these senses, may be defined as  either the broad study, or any particular presentation, of the quasi-symbolic  relations which one event may appear to bear to another - especially, but  not exclusively, when these relations are the analogical ones existing be-  tween events which are taken to be one another’s ’prefiguration’ and ’ful-  22 A_.C. CHARITY, Events and their Afterlife. The Dialectics of Christian Typology in  the Bible. Cambridge 1966, 2.  23 A.F.J. KLUN, Apostolische Vaders 2. Kampen 1983, 7.  24 CHARITY, 0.C., 90.  25 CHARITY, o.c., 89, concerning the text: "Populum vero praeformabat, docens indoci-  bilem sequi Deum" (Haer. IV,14,2).ef hıs quı Convertuntur ad Patrem sagınatum Ooccıdens vıitulum et prımam
StOlam donans, multıis modis COMPONCNHS umanum ad consonantiam
salutis (cE F 15:22-26). characterıistic of the pasSagc 1C arı
takes objection.
Terminology

arı recognızes the [WO SOrts of Ology, but Ca them Dy
other amneces YpPO108£Y the first of these SCNSCS, May be defined
either the TOA| study, OT particular presentatıon, of the quas1ı-symbolıc
relations which ON even! mMaYy o bear to another especılally, but
not exclusıvely, when ese relatıons the analogıcal ONes existing be-
ween events 1C taken 118} be ON another ’s ’prefiguration’ and inl

22 CHARITY, bBvents and theiır Afterlıfe. The Dıalectics of Chrıstian Typology ın
the Bıble Cambridge 1966,

23 AF  — KLUN, Apostolische Vaders ampen 1983,
24 CHARITY, O,
25 CHARITY, O 8 E concerning the text "Populum VeTO praeformabat, docens indoc1-

biılem SeqUI Deum  AL (Haer. ’  9
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filment  m 26 arı SCS ere the terms "analogıical" and "quası-symboli-
cal" to low wıde applıcatıon in lıterature In general. They cannot
be sed ıth pecific applıcatıon Irenaeus. "Analogical" o0€Ss nNnOt SUT111-
cıently pomnt Ouft the dıfference between the WOT. of the prophecyıng and
the Ing, the imperfect and the perfect. "quası-symbolic" implıes
1(070 much of value judgement. COUTSC, the attrıbution of ymbolıc
value always contaıns subjective element, but Irenaeus o0€Ss not set out
18 iındıcate quası-symbolism. He perce1ves certaın ings being sSymbo-
ıc Therefore, prefer speak of parallel orming ology the ON

hand and symbo ormıng ology the other.

The singularity of Irenaeus
Thıs aDPDCAI> clearly if ON COIMMDAICS hım ıth hıs YOUNSCI contem-

DOTAarYy ertullıan. The latter SCS the word prophetia the context
of ypology, but only for the prophetic MCSSASC such. In typologiıcal
contex({tSs, Tertullıan SCS praedicatio, praefatio, praefiguratio, praestructi-
0,  27 Irenaeus had 110780 een of the apostolıc character of the word
kerygma tO UuUscC it for the Christological announcements in the Tertullı-

had such scruples. He frequently SCS praedicatio INGC.: prophetia,
praedicare tO 1901 prophetare, and he o€es nOot uUusSc prophetizare at all
The Samle 1S of praedicere, praenuntiare, DFAECUANEFE, canere.2  f The
shıft GT meanıng developed ollows nıtıally, these words eferred the
proclamation of rel1g10us Dy the apostles, but Tertullian DaVC them
meanıngs that did not refer tO the apostles. He considered the kerygma of

revelatıon avıng begun rıght aWaY wıth the Thus Moses and
hıs SUCCESSOTIS WeTITC able 10 praedicare, hat 1S, 1180 proclaım the monothe1s-
tic doctrine.“* er [CAasSsonN of 1an’s uSec of praedicare referring

revealed doctrine 1S poss1bly be sought in the New Prophecy’s 1n-
Auence ertullıan. In thıs mOovement, the Great Three, Montanus, T1S-
Ca, and Maxımılla, occupled tremendous posıtiıon prophets. aXımılla
died in Her prediction concerning the per10d after her death 1S 1M-

CHARITY, O,
27 Al d. 143
28 BRA Deus Christianorum Recherches SUT le vocabulaiıre doctrinal de ertul-

en Parıs 1977, Je 437 Praedicatio: Iud. ’  ’  9  $ Bapt. 9,1; Marc. g  , in the
usual N:  ' but meanıng prophetia 23 locı Idem praedicare meanıng prophetare:
Marc. 11,4,6: g  ’ Praenuntiare: Marc. E21.:1; 111,20,1. Canere: Marc. V,9,7 and
185

29 Apol 18,2 llA primord10 in saeculum misıt |Deus spirıtu dıvıno inundatos, quUO
praedicarent Deum unıcum CSS5C, quı unıversa condıderıt".

POWELL, Tertullianıists and Cataphrygı1ans, in Vigiliae Christianae
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portant: "After there ll be INOTIC prophets, but the suntheleia
Perhaps thıs pushed Tertullıan direction other than that of Irenaeus
regardıng ology.
The pictorial character In the definition of typology

It 15 ımportant fOo include thıs element, because word D
the us INCAalNs ’example’ Or "'pattern’ (12 es); and the 0OCCAas10-
nal meanıngs mark’ (John 2025 twı1ce), ' image’ (Amos 5:26°; cts /:43)
and ’to thıs effect’? CIS 3:23) closely elated in meanıng. Its cognates

‚Ralso relate 1n CVEIY Cası! (8) the meanıng ’example’ OI pattern UupOoS and
ıts derıvatıves nNOL sed ec  1C2a terms in the Bible ® Because of
thıs background it 1S fitting speak of pictor1 exeges1s Irenaeus He
speaks of visual images hıch he Sa  z In the 1ı1ddle Ages, thıs has led fo
the introduction of [WO paralle]l pıctures, ON from the and ON from
the Irenaeus’ pictorial exeges1s makes hım immune 118 those modern
cholars who thınk that ology 1S neıther exeges1s NOT prophecy NO

symbolısm. The governing idea of their VIEWS 1S that "the biblical text has
only ONC meanıng, ıts lıteral meanıng, and thıs 1S 18 be found Dy INCAans of
grammatico-historical study. the author intended 1CQ. signıficance it
111 be clear ın the text". Here ave to do wıth experience ıffe-
rent from that of Irenaeus.

Iypology SO of prophecy
Irenaeus regards Ology sSort of prophecy. Hıs uUuSe of typolo-

eed not ave arısen solely from embarrassment wıth the 1S often
saı1d by COommMmMentators "S Irenaeus SOINC actual owledge of Paul’s
lıfe, and of 1tfs ackground. Ove all he 1ve' communıty 1C ST1
spoke the rel1g10us anguage of the Apostle He therefore had dıifficulty

makıng of? most parts of Paul’s wrıtings. Irenaeus nOL, and
in hıs days COU. not ave had, adequate 1STOTIC: knowledge of the
rel1g10us soc1al background of theır lıves, NOT of the rel1g10us 1SSUES of
theır day'  mm 54 galns thıs overly one-sided statement, based the 1eW-
pomlnt of historical exeges!1s, it must be sa1d that thıs prophecy for
Irenaeus precisely the entrance gate 118) the Moreover, Paul had CC-
ded hım in using ology. The apostle who had sat al the feet of Gamalıiel

well-versed the Jewiıish religi0n.

4] Saying See d.
BAKER, 1I1wo estamen!  s One Bıble. Study of SOINC Modern Solutions

the Theological Problem of the Relations between the Old and New estaments. anches-
ter 1976, 239

33 0} 252
LAWSON, TIhe Biıblical Theology of Saılnt enaeus. London 1948,
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Oori characteristic of Irenaeus of typologzy

Ariısıng from hermeneutics of salvatıon hıstory, Irenaeus SCS [WO
SOTTS of typology, ONC based parallels, the other symbols The paral-
lel forming ology regards SOINEC ata foreshadowing data of the

and the UrCc. ese data consıdered runnıng parallel The
second, symbol orming SOrt of Olog2y, 15 hermeneutic method which
SCCS SOINC data of the emerging hıdden prophecy regardıng the
emergıing and the UrCc. By thıs pıctorial exegesI1s those hidden truths

recognized symbols. TIhe theological aCKZTrOouN' of thıs symbo
ormıng typology les in the ing pomt that the not only the
Verbum Dei operates but also hrıs and the Holy Spirıt.

I1 UGUSTINF

Comparison with Irenaeus

In order to examıne Augustine’s UusSc of ology in the ıth
reference to the UrCc. it MaYy be helpful COMPAaTCc his treat-
ment of ology wıth that of Irenaeus Irenaeus sed ology maınly
wiıth the a1m of creating armonY between the [WO Testaments of the Ca-

NO  3 He wdentifies figures the ONC Testament 1C ave theır antıtype
In the other. An Old Testament figure elucıdates parallel in the New.

conversely, New Testament datum m1g be found In the Old esta-
ment hıdden in symbo

Thıs nner-bıblical System 1S also found in the writings of Augusti-
NC, but, in 1t1ıon thıs, there aDDCAIS another SyStem. Thıs SYyStem CON-

Sists in ndıng fgures the Old and the New estamen' which ave eIr
Counterpart, theır antıtype, his time. The reference 1S generally
the Urc in the present. The rıse of thıs 191  S SO  P of ology be
explaine by the dıfferent times at 16 Irenaeus and ugustine 1ve'

Just the old SOrt of ology, find in thıs NC  S SO  a both
parallel forming ell symbol formıing ology. In the Cas:ı of paral-
le]l forming, the contaıns hat 1S regarded paralle]l of something
in the present OT in history; in the CasSsı! of sSymbo forming, something in
history in the present 1S found the in symbolic form, other
words, even OT a PCETSON the 1S interpreted symbo of
somethıng SOINCONC ın the present the recent past

We 11l ave d ook al ugustine’s IN of thıs bıiblıcal ology
ıth reference the terrestrial UrcC. from number of examples the
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Iractatus In Tohannis Evangelium. Thıs does not necessarıly produce
one-sided 1e6W of the ubject, hıs work belongs tOo the time of hıs INa-

turıty. The Tractatus the earlıer wrıtings of Augustine. The
Iractatus generally directed 116 the SaImnec audience his other ermo-
”Nes. In short, cCannot expect ideas completely different from those 1in hıis
other works. Thıs 1s made clear Dy Berrouard’s CommentarYy. We notice
only that author ’s choice of words varıes in hıs USsScC of Ol0ogy. Esse
sometimes INCcans significare. 1ptic constructions not Lal‘!

list of 43 examples
We 11 NO  < rTeV1eW 47 examples of bıbliıcal Ol0gy ıth referen-

tO the h1istory of the Church aken from the Tractatus Dl X It
111 become apparent that sSymbo. ormıng typology 1S noticeably INOIC

frequent than the parallel Ormıng. The lıst also contaıins few examples in
19 the ology refers tO the associated theme of eschatology. fter the
lıst of examples, 111 O Oormulate definition.

1) In the exegesI1s of the texti ’Let the mountaıns bear prosperIi1ty for
the people, and the ılls, in righteousness’ ulgate, Ps Z1:3). ugustine
interprets the mountaılns gures of emiıminent Christians, and the
figure of the ONCS „ 10010)082 the 1stı1ans "Montes, excelsae anımae
sun(t, colles parvulae anımae sunt" (Iract. 1Z) ugustine nearly always
interprets Ontes outstandıng people.””

Another example consısts in the idea that hrıs offered in J5  Sa
the Baptıst prefiguration of the re'  ing 1ıJah, who 111 be the herald
of Christ’s return, order Judge "Quia enım in Dominus Jesus

praefigurare voluıt adventum SUUMN, ei hoc dicere quıla in
spirıtu 1ae erat Johanne (Iract. V5) We regar! thıs referring
Augustine’s time for the followıng In De CLvitate Dei, it 15
stated that 1sSt1ans maıiıntaın that 1ijah 111 al the end of tiıme
teach the Jews spirıtually understand the LaW "Celeberriımum est ıIn
sermon1ıbus cordibusque fidel1um (De CLV Dei XX,29) Thus the New
lestament orme: parallel.

The apostles WeIC sent out baptıze all the natıons, not only
the natıons of 1CQ. The Holy Spirıt prefigured thıs at Pentecost by 1V1-
dıng Hımself into (ONZUES: OC significavit Spirıtus Sanc lingu1s,

35 M.-s Homelies SUT 1’Evangıle de aın: Jean. ı Bıblıotheque
augustinienne T: Parıs 1969, 838 5 Deux images du Christ ei de I ’Eglıse
dans la predication augustinienne, ans Augustinus agıster I1 Parıs 1954, 667-675
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unıtas in columba" (Tract. V1,10) Thıs passSagc 15 interrupted few times
Dy the words Deo gratias. ese [WO words WEeEIC the mo of the 0_
11Cs OVCLI agaınst the Deo laudes of the Donatısts, 1C Was the C of
the Circumcellıones, the combat LLOODS of the Donatists.”® The dissemıina-
tion of the Christian faıth oughout the WOTrT. urnıng 1ssue be-

Catholics and Donatısts.
the conflict wıth the Donatısts, ugustine wrıtes that the OoVve

symbol of the Church, brought into the Ark of Noah olıve Tanc.
a een aptıze elsewhere. Thıs TancC ore s  1ıt, sıgn that
the Church acCcepts only lovıng people 1vae fructus carıtatem significat"
(Tract. VI19-20) 4 Mentioning the Samne idea elsewhere, Augustine CIND-
hasızes that the ove returned in the evening, that 1S, al later time: "Pos-
erlore tempore quası vespere” (Contra Faustum X11,20)

Israel NO  S knows hris oug the apostles, Nathanael knew
hrıs hrou Philıp. Just athanae had een SCCI1 beforehand by
hrıst, has Israel een SCCTIN. The natıon then ST1 subjected SIN

misericordia SUa ante vidıt, CUIIMN sub peCcCato laceres” (Iract. V I
1,21) Thus ugustine SCCS ere typological parallel of the Old and the
New Testament However, elsewhere he extends the ology of Nathanael
in Jo  Z 1:49 fo refer 10 his OWN ıfe In Mılan, he tears IO God
under ng tree O sub quadam ficı arbore Stravı nesSCIO quomodo  ”
(074) VL 12;8) Thıs has NO  S become parallel both of and
Hr After havıng sinned, Augustine SaVYS, Adam and Eve made them-
selves aprons of flg leaves (Gen. 5:7) Therefore, flg leaves must refer LO
SINS: "Folıa CI SO ficulnea intelleguntur peccata” (Tract.

wedding feast aft Cana, Jesus changed walter into WIine In
Jo  Za 214 the STOOIM 1s told "Everyone the g00d wıne first; and
when people ave drunk eely, then the DOOI wıne, but YOU ave kept the
g00d WwWıne until NOW  AA Augustine SCCS the bridegroom representation
of hrıst, who has kept h1is best wine, that 1S, hıis gospel, until then "SpOonN-
SUuS PEISONAM Domuin1ı guraba (Tract. 1X,2) The Church’s Bridegroom
finds hıs Lype in the bridegroom of (ana. ere hrıs himself manıfested
the MYSterYy of marrı1age: "Et ostenderetur sacramentum nuptiarum Au
gustine discovers these words the motive that led Jesus 118 Cana.

The wailier of prophecy becomes WIN! SOON ONC recogn1zes
hrıs in it For Augustine, thıs IS the MCSSALC of the wedding al Cana. In

certaın 9 water has the meanıng of ıfe The prophetic wıne wıthout

36 362, ote
&7 391, note
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that revelation”® remaıns wal 'Illa prophetia, quando in ]la Christus
19(0)81 intellegebatur, aqua era A} (TIract. 1X,3) Orıgen already wriıtten
along the Samle lınes that before the comıng of Jesus the Scripture had
truly been watler, but SInce Jesus CaMlc, the Scripture had become wine.?”?”
Berrouard pomnts ouft that Augustine argucs against the Maniıchees by 1iNS1S-
ting that hris' 15 be found everywhere the Old JTestament, and Au-
gustine claıms that everywhere in these 00 hrıs' me| and TENCWS

hım Faustum X11,27 2
Jesus worked the miracle of Cana by avıng S1X Jars wıth

water (John 2:6-7) According Augustine, these sStone Jars represent the
S1X peri0ds of world hıstory. ese per10ds WOU ave remaıined EMPTY 1f
hrıs had not een proclaimed. The full Jars the fulfilment of the
prophecıes. hrıs must be recognized all prophecıes: eX CT SO ae
hydrıae SC aetates significant, quıbus ON eful prophetia" (Iract. 1X,6)

FEach of those S1X Jars contained OTr three firkıns (John 2:6)
Speakıng of {[WO firkıns, the evangelıst, accordıng to Augustine, refers IO
the ather and the Son, but includes implicıtly the pirı of the Father and
the Son. Three 1nNs poıints IMNOIC clearly to the Trmity: "Quando 1C0O
binas, et1am Drı 1S et 1111 hIis intelleg1 volo, et quando 1C0O
ternas 1psam Irınıtatem manıfestius enuntio" (Iract. 1X,/) The end of
1X,8 repeats thiıs exeges1s. Berrouard notices that according Tract
XXXIX,4 there 1S actually number God. But the number three ca
immediately mınd the three pCTSONS of the rını (Iract. MX KMVLTO
and CXXI8)

10) fter the death of hrıs hıs sıde pierced by SPCaL (John
that thıs ıll g1ve 110 the sacraments 1C constitute the

Uurc Thıs fact irom the past prefigures the ture Here lıes also pa-
rallel wıth dam ; he slep that Kve could be born (Gen 221223
hrıs died that the UrCc. should be born Dıd nOLt Paul already ecla-

that Adam the of the One who Was COM (Rom
Everything had een mysteriously prefigured beforehand. Similarly Tract.
XV.ö ul nonNn appareat quı1a 1S tunc factıs futura figurata sunt. Tae-

figurabantur omn1a mystice" (Tract. Augustine refers frequently
the theme of the connection between the death of hrıs and the oundatı-

38 VEER, Revelare, Revelatıo. Ele  nts une etude SUT l’emplo1 du MOoOL et SUuT

sign1ıfication hez saınt Augustıin, ans Recherches augustiniennes 1L, Parıs 1962,
2212357

E  n SI ote ÖRIGEN, Comm. in Jo. 13,60
BERROUARD, 312 notfe
s 520, ote
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of the Church“, C uring the CONtroversy wıth the Manıchees,
1C SaVC hım full for hıs gifts theologian Faustum XIL1,8;
16; 20; 39)

11) In the context of his CONTTOVeErSY wıth the Donatists, ugustine
another interpretation of the [WO OT three 1ns of Jo  s Ihıs

time the [WO firkins point {tO the Circumcised and the uncircumc1ısed. But
three 1ns refer also the whNnole human TaC all humankınd
reborn through the three SONS of No  S The Donatısts, however, not
spread throughout all the natıons. The number three emphasızes this SYIN-
bolısm, Augustine Say>S dixerat ternas, ad cCcommendandum scıilıcet
SAaCTamMen (Tract. 1X,17) Thıs prophecy 1S elated to all S1X per10ds of
WOTr. history: eX sunt aeftates temporum, capıentes prophetiam pertinen-
tem ad OINNCS gentes, S1Vve in duobus gentibus hominum, 1d est udae1ls ef
Graec1s123  RENAEUS’ AND AUGUSTINE’S USE OF TYPOLOGY  on of the Church”, e.g. during the controversy with the Manichees,  which gave him full scope for his gifts as a theologian (C. Faustum XIL,8;  16; 20; 39).  11) In the context of his controversy with the Donatists, Augustine  proposes another interpretation of the two or three firkins of John 2:6. This  time the two firkins point to the circumcised and the uncircumcised. But  three firkins refer also to the whole human race, as all humankind was  reborn through the three sons of Noah. The Donatists, however, are not  spread throughout all the nations. The number three emphasizes this sym-  bolism, Augustine says: "Quas dixerat ternas, ad commendandum scilicet  sacramen  " (Tract. 1X,17). This prophecy is related to all six periods of  world history: "Sex sunt aetates temporum, capientes prophetiam pertinen-  tem ad omnes gentes, sive in duobus gentibus hominum, id est Iudaeis et  Graecis ... sive in tribus, propter Noe tres filios" (7ract. IX,17).  12) In the Psalms we find David’s prayer against his enemies: ’But  at my stumbling they gathered in glee, they gathered together against me,  cripples, whom I knew not, slandered me without ceasing’ (Vulgate, Ps  34:15). Augustine finds in this Psalm the lips of Christ who was scourged,  first by the Jews, and later by the Donatists: "Flagellatus est flagellis Iu-  daeorum, flagellatur blasphemiis falsorum christianorum" (Tract. X,4).  Notice the present tense of flagellatur. The Donatists are persisting with  their blasphemies. (The attack on the Donatists goes on in X,5).  13) Augustine asks the question: who are the people in the story of  the cleansing of the temple (John 2:14); who are selling oxen, sheep, and  pigeons? "In figura quaeramus mysterium facti" (7ract. X,6). They are a  figure of those in the Church, who seek their own interest, and not  Christ’s: "Qui sua quaerunt in ecclesia, non quae Jesu Christi" (Phil. 2:21).  The conflict of interests is here especially applied to the Donatists.  14) David exclaims: ”They impiously mocked more and more,  gnashing at me with their teeth’ (Vulgate, Ps. 34:16). Augustine sees here  another image of the Donatists, considering David as Christ: "Discissi sunt,  nec compuncti sunt" (7ract. X,6). "Videtis discissos, et non videtis com-  punctos. Ecce praeter ecclesiam sunt, et non eos paenitet ut rideant unde  discissi sunt" (Enarr. in Ps. 57,20) is a parallel text.®  15) The oxen sold in the temple (John 2:15) are the apostles and  prophets who are being sold by the Donatists: "Boves erant apostoli, boves  erant prophetae" (Tract. X,7).  f  16) The sheep which they sell are the peoples and communities of  % BERROUARD, p. 904 f.  % BERROUARD, p. 564, note 2.S1IVE in trıbus, propter Noe tres filios" (Iract.

12) In the sa find Davıd’s Praycr agalnst his enemi1es: ’But
at stumblıng they gathered glee, they gathered together agaınst INC,
cripples, whom knew not, silandere wıthout ceasıng’ ulgate, Ps

Augustine finds in thıs salm the l1ps of hrıs who scourged,
first by the Jews, and ater by the Donatiısts: "Flagellatus est agellıs -
daeorum, agella blasphem11s SOrum christianorum” (Iract. AX,4)
Notice the present of flagellatur. The Donatists persisting wıth
theır blasphemies. (The attack the Donatiısts DOCS 1n AX,5)

13) ugustine asks the question: who the people the STOTY of
the cleansıng of the temple (John 2:14); who sellıng VACI, sheep, and
pıgeons? 'lIn figura am mysterıum factı" (Tract. A,6) They
fgure of those in the Uurc. who seek theır interest, and nOot
Christ’s "Qlll SUa quaerunt ecclesıa, NON QuaC Jesu Christıi" (Phıl 2:24)
The conflict of ınterests 1S ere especlially applıed fo the Donatists.

14) aVl exclaıms: eYy imp10usly mocked INOTC and MOTC,
gnashing at wıth theır teeth’ ulgate, Ps Augustine SCCS ere
another image of the Donatists, considering avl hrıs "Discissı sun(t,
NC compuncti sunt" (Tract. X,6) "Vıdetis d1sc1sSsos, et 19(0) 81 videtis COIM-

punctos cCce praeter eccles1iam sun(t, et NON CcOsSs paenıte ut rıdeant unde
disc1iss1 SUN Narr. In Ps 15 paralle]l text.®

15) The OXeCeN sold the temple (John 2:45) the apostles and
prophets who being sold by the Donatists: "Roves erant apostol1, boves
erant prophetae" (Tract. AS#)

16) The sheep 1C they sell the peoples and communıties of

42 BERROUARD, 904
43 BERROUARD, ote
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belıevers hich they dece1ve: "vendunt et OVCS, 1d est 1psas plebes" (Tract.
X,56)

17/) The first letters of the four wınds (Anatole, Dusıs, CtOS,
Mesembrıa) Tee constitute the Namlec of Adam Tom those four direc-
t1ons Chriıst 11l gather h1is elect at hıis parousıla: "Unde dicıt Dominus
quattiuor ventis ollecturum electos SUOS, CUMM venerit ad 1udicıiıum"”"
(Tract. X, 12)

18) Augustine the catechumens that baptısm 15 antıtype IO
the crossing of the Red Sea by the Hebrews Z the Exodus The Hebrews
reached 1IC  x ıfe the other sıde, and the Egyptians perished. Now
enem1l1es, that 1S, the SINS, perısh, and the reach where the 19(%  S ıfe
1S, that 1S, the other s1ide: traıicıt DCT aptısmum lesus CU1US figu-

gerebat OYySes, quı pCI INar‘ traıcıebat?" Moses and Jesus form
paralle]l (Iract. X14 C De catechizandıis

19) Noah and hıs SONS who saved from the flood, parallel
of the urc. for the wood Ccarrıes them, just the WOo0od of the Cross:
llIn quO ef 11S e1us gurata est eccles1a. L1gno portante evadunt dıiluvı-
„ (Tract. AX17)

20) Thıs 1S Cası of paralle]l ormıing ology. He who 1S born
from the Catholic Church 1S, o speak, born from Sarah, the free
M but he who 1S born from heresy, 1S born from slave. The parallel
e CONCEITINS uS, les between the Old JTestament and the present: "Qui
nascıtur de eccles1a catholıca an de Sara nascıtur, de lıbera nascıtur;
quı nascıtur de haeresı an de ancılla nascıtur, sed semıine bra-
ham  „ (Iract. X1;/) (r 'Ipsa (ecclesı1a) generatl, et DCI uUteru: SUUM), ei pPCI
uteros ancıllarum, eiusdem sacramentis, an  u VIr1 SU1 semı1ine"
(De baptismo C} 15:23):

21) Iwo SONS struggled in Rebe Wwomb, that 1S, natiıons
(Gen. g00d natıon and wıicked natıon COIMNC from the Samme

womb. ıimilarly the Church contaıns INa wicked ONCS, who ll not be
separate from the g00d ONCS untıil the end of time: "Declaratur natıvıtas
quaC hic 1n sacrament' figuratur tunc apparebıt: aCcCo dılex1, sau autem
od10 habuı" (Iract. X1,10) ıte ef vıdete in 1DS1S veteribus factıs omn1a
futurarum IET U sıgna eft indıcıa" (Iract. A1,13) The whole DaASSaSC 15
aımed al the Donatists who symbolized Sau.

22) The conversatıon between hrıs and Nıcodemus (John
yıelds parallel ormıing image. Just erresti{r1. body COMC fo  &
only ONCE from the mother ’s body, 0€S the Church produce only ONCC

baptısm for spirıtual uman eing: alent viscera ecclesiae uft seme!l

s 600, ote
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qu1isque baptıze ' (Iract. X11,2) The image 15 ere sed agaınst the
Donatists, for they want 18 baptıze agaln when admitting former atholıcs

23) The fact that the Psalms SUNg sometimes by man who then
become ONC, and sometimes by ONC who cshows how mMan STOW LOgeE-
ther, has ımportant (cH: Enarr In Ps 23.:1)P The Samllec

les behind the fact that the patıents present went down into the Wa
of Bethesda, but only ON of them healed (John 5:2-9) The 1S
that the unıty of the Urc must be shown by the ONe singer OT the ONC

healed patıent who stands for all NAaNFT. In DS. 32,6)”° "FEecce iste NUS

commendat unıtatem eccles1ae" (Tract. XI11,9) Both parallel forming 1ma-
SCS directed agalnst the Donatiısts.

24) As the Israelıtes WeIC seit free from the Egyptians at theır arr1ı-
val at the Red Sea, also 15 human being seft free from the en of
hıs SINS only when he arrıves al the baptısmal font. By thıs parallel fOr-
mıng image ugustıine poımnts 18 the Church "SIC peccatorum
eINO caret 1S1 CUM ad fontem baptısmı venerıt" (Iract. 3 (T 1o)
IV 13 and AX1:1)

25) The tunıc of Jesus wıthout SCAalll, ONC plece (John
19:23-24). The soldiers under the Cross ave not 1(6)  S that into four shares,
ıke the other garments, but raffled it aInoNS themselves. All thıs had been
OoOreto Psalm 2972:19 (John ugustine SCCS in the tunıc iype of
the unıty of the Urc "Desuper extia tunıca qu1d s1ign1fica' 1S1 unıta-
tem?”" (Tract. X111,13) This 15 symbol forming ology.

26) The preceding PAaSSasc 1S immediately ollowe Dy parallel
forming Ology. The henchmen dıd not tear the tuniıc, but the Donatıists

tearıng it pleces: estem persecutores nNnonNn conscıderunt; christianı
eccles1iam dividun (Tract. XHL13) The Samme complaınt 1S made in
Enarr In 4516° where find also both SOTTS of Ology. In both
loc1ı paralle]l ormıing ology be sed wıth regar! tO ONC poınnt, VIT7Z
the treatment of the seamless tunıc such; thıs 1s reminıscent of the 1blı-
cal parables, of 1C the SAaLllc often g00d It 1S also remıinıiscent of
the ertium comparationis of the Romans, who thought that only ONC ırd
of comparıson re: worked

Z Jesus’ conversatıon ıth the Samarıtan WOMMaNn took place after
Jesus sat down by Jacob ell aDbOou the sixth hour (John 4:6) For Au-
gustine, thıs sıgnınes the s1xth per10d of WOTr. history, IC had begun
wıth Jesus’ baptısm Dy John (Tract. XV,9)

45 ER!  n 650, ote
46 BERROUARD, 650, otfe
47 BERROUARD, 703, ote
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28) The Samarıtan WOINaNn Camne O draw water. She 15 the of
the Urc that has not yet been Justified, but SsSOOoN 111 be "Et veniıt
mulhıer. Oorma eccles1ae, NOn 1am iustificatae126  L.J. VAN DER LOF  28) The Samaritan woman came to draw water. She is the type of  the Church that has not yet been justified, but soon will be so: "Et venit  mulier. Forma ecclesiae, non iam iustificatae ... Quae typum gerebat eccle-  siae" (7ract. XV,10). Being a non-Jewish woman she is a symbol of the  Church of the gentiles: "ecclesia de gentibus ... Illa enim figura erat" (ib.).  29) After the conversation with the woman, the Samaritans ask  Jesus to stay with them, and He does so for two days (John 4:41). ’They  said to the woman: It is no longer because of your words that we believe,  for we have heard Him ourselves, and we know that He is indeed the  Saviour of the world’ (John 4:42). Augustine sees here parallel typology  with the present time. The Samaritan woman is the image of the Church.  People who knew about Christ from hearsay, now got to know Him; and  He stayed with them for two days, that is, He gave them the two com-  mandments of love: "Tanquam illa muliere, hoc est ecclesia annuntiante,  ad Christum veniunt, credunt per istam famam; et manet apud eos biduo,  hoc est dat illis duo praecepta caritatis" (7ract. XV,33. Cf. ib. XVI,3 and  XVIL6).  30) The difference between the Samaritans who reacted to the prea-  ching with faith, and the Galileans who wanted miracles and even then not  many of them believed in Jesus (John 4), offers a parallel typology with  reference to Christians and Jews: "Iudaei fuerunt vel sunt similes Galilaeis;  nos similes illis Samaritanis. Evangelium audivimus, evangelio consensi-  mus" (T7ract. XVL,3).  31) The story of the pool at Bethesda (John 5,2 ff) gives the oppor-  tunity to contest the Donatists. The one patient who can be cured when the  water becomes moving, signifies the unity of the Church. Whoever comes  later is outside that unity: "Quisquis praeter unitatem fuerit sanarı non  poterit" (Tract: XVIL;3:: C£ ib. XIL,9 Enarrsin ps. 132:6:) inpsc 10;:8  1,19; in ps. 83,10; in ps. 102,15. Sermo 124,3. Sermo 125,6).® The late-  comers are a symbol of the Donatists.  32) The Arians refuse to believe that Christ was born of the sub-  stance of the Father: "natus de substantia Patris". Parallel forming typology  calls them murderers of Christ: "interfectores Christi" (7ract. XVIL16).  33) The story of Jesus walking on the lake mentions the ship in  which the disciples were sailing (John 6:16-21). Augustine sees in that ship  a symbol of the Church: "Navicula illa ecclesiam praesignabat" (Tract.  XXWV,5). The ship is the Church, and the sea is the world, according to  % M.-F. BERROUARD, Homelies sur l’Evangile de Saint Jean XVII-XXXII. Bibli-  otheque augustinienne 72. Paris 1977, p. 79, note 26.Quae typum gerebat eccle-
s1ae" (Iract. XV,10) Being non-Jewısh WOMMaNn che 18 symbo of the
Urc of the gentiles: "ecclesıa de gentibus126  L.J. VAN DER LOF  28) The Samaritan woman came to draw water. She is the type of  the Church that has not yet been justified, but soon will be so: "Et venit  mulier. Forma ecclesiae, non iam iustificatae ... Quae typum gerebat eccle-  siae" (7ract. XV,10). Being a non-Jewish woman she is a symbol of the  Church of the gentiles: "ecclesia de gentibus ... Illa enim figura erat" (ib.).  29) After the conversation with the woman, the Samaritans ask  Jesus to stay with them, and He does so for two days (John 4:41). ’They  said to the woman: It is no longer because of your words that we believe,  for we have heard Him ourselves, and we know that He is indeed the  Saviour of the world’ (John 4:42). Augustine sees here parallel typology  with the present time. The Samaritan woman is the image of the Church.  People who knew about Christ from hearsay, now got to know Him; and  He stayed with them for two days, that is, He gave them the two com-  mandments of love: "Tanquam illa muliere, hoc est ecclesia annuntiante,  ad Christum veniunt, credunt per istam famam; et manet apud eos biduo,  hoc est dat illis duo praecepta caritatis" (7ract. XV,33. Cf. ib. XVI,3 and  XVIL6).  30) The difference between the Samaritans who reacted to the prea-  ching with faith, and the Galileans who wanted miracles and even then not  many of them believed in Jesus (John 4), offers a parallel typology with  reference to Christians and Jews: "Iudaei fuerunt vel sunt similes Galilaeis;  nos similes illis Samaritanis. Evangelium audivimus, evangelio consensi-  mus" (T7ract. XVL,3).  31) The story of the pool at Bethesda (John 5,2 ff) gives the oppor-  tunity to contest the Donatists. The one patient who can be cured when the  water becomes moving, signifies the unity of the Church. Whoever comes  later is outside that unity: "Quisquis praeter unitatem fuerit sanarı non  poterit" (Tract: XVIL;3:: C£ ib. XIL,9 Enarrsin ps. 132:6:) inpsc 10;:8  1,19; in ps. 83,10; in ps. 102,15. Sermo 124,3. Sermo 125,6).® The late-  comers are a symbol of the Donatists.  32) The Arians refuse to believe that Christ was born of the sub-  stance of the Father: "natus de substantia Patris". Parallel forming typology  calls them murderers of Christ: "interfectores Christi" (7ract. XVIL16).  33) The story of Jesus walking on the lake mentions the ship in  which the disciples were sailing (John 6:16-21). Augustine sees in that ship  a symbol of the Church: "Navicula illa ecclesiam praesignabat" (Tract.  XXWV,5). The ship is the Church, and the sea is the world, according to  % M.-F. BERROUARD, Homelies sur l’Evangile de Saint Jean XVII-XXXII. Bibli-  otheque augustinienne 72. Paris 1977, p. 79, note 26.Illa enım figura erat" 15.)

29) fter the Conversatıon wıth the WOMAaN, the Samarıtans ask
Jesus fo Stay wıth them, and He does for [WO days (John 4:41) CYy
sa1d 118} the WOTINaN It 1s longer because of YOUI words that belıeve,
for ave heard Hım ourselves, and know that He 1s ee: the
Savıour of the world’ (John 4:42) Augustine SCCS ere parallel ology
wıth the present time. The Samarıtan WOINanNn 1s the image of the UrCc.
People who knew about hrıs from hearsay, NO  S goL tO know Hım:; and
He stayed wıth them for [WO days, that 1S, He BaVC them the COIMN-

mandments of love: "JTanquam ]la mulıiere, hoc est ecclesı1a annuntiante,
stum venıunt, credunt PE istam Lamam : et manet apud COS 1duo,

hoc est dat 1S duo praecepta carıtatıs" (Tract. X33 ıb XV1,3 and
XV11,6)

30) The dıfference between the Samarıtans who reacted 18 the PI'
ching wıth faıth, and the Galıleans who wanted miracles and SCVCN then not
INanı of them believed in Jesus (John 4), offers parallel ology wıth
reference LO 1St1ans and Jews: "Iudae1 fuerunt vel Ssunt simıles Galılaeıs;
NOS simıles 15 Samarıtanıis. vangel1ium audıvimus, evangelı0 CONsenNns1-
MUuSsS  ” (Tract. XV1,3)

31) The StOTY of the pool at Bethesda (John D g1ves the OTr-
tunıty contest the Donatists. The ONC patıent who be cured when the
waler becomes mMOVIng, sıgnifes the unıty of the UrCc. Whoever
later 1S outsıde that unıty "Qui1squis praeter unıtatem fuerit sanarı NON

poterıt" (Tract. XVIL3 C ıb AXI1,9 Enarr In 132,6; In DS. O;
LAE9; In DS. 83,10; In DS ,5 ermoO 124,3 ermo 256 The ate-
COINCIS symbo of the Donatists.

32) The Arıans refuse 118 believe that hrıs born of the sub-
sStance of the er "natus de substantia Patrıs" Parallel orming ology
calls them murderers of hrıs "interfectores Christı (Tract.

33) The STOFY of Jesus walkıng the lake menti1ons the sh1p
IC the discıples WeIC saılıng (John 6:16-21). ugustine SCCS that sh1p

symbo of the Urc "Navıcula ]la eccles1iam praesignabat" (Iract.
XÄAXV,5) The ship 1s the UrC. and the SCa 1S the WOT. accordıng 108

48 M.- Al Homelies SUT 1’Evangıle de aın Jean XVII-X X XII Bıblı-
otheque augustinienne Parıs 1977, 7 ’ note
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ugustine Ennär: In DS. 7 Berrouard elucıdates that the darkness
18 the symbol of the troubles 1C the Urc faces during her pılgriımage

untıl the Kıngdom of God aDDCAars
34) 15 1S the real 1C Came down from heaven)’ (John 6:50)

Augustine that thıs TEeAl een prefigured by the Manna. In hıs
S|  C} it 15 inner-biblical ology, but ıt 15 ollowe!: by symbo forming
ology wıth reference 10 the Church For thıs Treal prefigured by

altar "Hunc Pancm significal altare De1n" (Tract. XAXVI1,12) Thıs
ology 1s made possible Dy the term altare Dei 1C 1S sed also for
the altar in Christian UrC. where the uchnharıs 1S celebrated . The
TEeAal the altar church 15 prefigured by the TeAal celestial
altar

35) Sabellius 15 escr1De! heretic teachıng that the er and
the Son aimncs for the Sdalllec subject (Tract. XAIX,/) Such ere-
tiCc speaks for himself and seeks hıs glory. In thıs connection Augusti-

refers Jo  S %16 and Cal hım Antichrist, "elevatıng himself
above all that 15 „ (2 ess 2,4) The IC  15 of Jo  Sa 2,18
and 22 4?’ John has thereby become symbo for Sabellius "Hoc
erıt lle quı VOCal Antichristus, extollens S! siıcut Apostolus aıt,
omnı1a quod dicıtur Deus" (Tract.

36) TIhe WOoOmMMan of Matt 0:2() who uffered from haemorrhage,
ouched the frınges of Jesus’ garments from She remaıined5
and ‚remaınıng unknown, che For Augustine che 1s image
hat symbo of the UrC. comıng from the gentiles Augustine
considers Jesus’ question "Who ouched me?" (Luke 8,45) symbolically
sıgnificant. Thus Jesus sought I18) 1g  T the ymboliıc signıficance of thıs
WOINan representing the gentiles, of whom the prophet had spoken
natıon 16 the Lord dıd not know 1US enım eccles1ae venturae de
gentibus gerebat mulıer QUaC UuXum sangu1ln1s patiebatur; angebat
eft NON videba (Tract. XAAXALI1) The relevant psalm-text SayS IIA
people dıd not know has served IM it has 1stene: and obeyed me  A (Ps

43-45 Cf. Is 555
537) The Holy pirı made the first 1St1ans speak all tONZUES

Thıs 15 image of the later Urc that IS spread oughout the terr1to-
ries of al] anguages; thıs Conftrast wıth the Donatısts. The ology ere
1s paralle]l formıing: "Loquendo lıngu1s Omnı1um, signıficabat futurum ut

49 BERROUARD, 7 ' 433 Enarr. In 106, 7 and 1 E Sermo Guelf. Fa
Sermo Wilmart I2

50 BERROUARD, 7 ‘9 810 Altare Dei, cf. Tract. 45,9 Sermo 3118 Sermo
58,4,5 and passım.
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crescendo DCT gentes loquere lınguis omnıum" (Tract.
38) The where the 00d Samarıtan left the victım of robbery

LO be cared for, 15 ıimage of the UrcC. in 1C people cared for
"Ecclesia hoc tempore qua QUCIUS sanatur Stabulum est viatorıs" (Zrasct.
XLL1S: cf. ermoOo Wilmart >  51

39) Thıinkıng of the sheepfold of hrist, the :00d epherd, Au-
gustine discovers symbo in the text "A stranger they 11l not follow,
but they 111 ee from hım, for they do not know the voice of strangers”
(John 10:5) ese words refer to the Man Donatists who in 411, after the
Councıl at Carthage, returned 18} the Catholics°: "Deinde modo multı col-
1guntur ad ovıle Christı eft haereticıs Aiunt catholıcı; us tolluntur,
pastorı redduntur" (Äract:

40) ometimes the typology 1S ellıptic, and the comparıson IS noOot
put into words. Thus, for example, In the cCommentary the text "Jesus
therefore longer went about openly 100 (0)0824 the Jews, but went from
there 18 the Coun! Ne.:  - the wiılderness, tOown called Ephraim; and
there he stayed ıth the discıples" (John Jesus hereby SaVC
example tO his dıscıples, Augustine SaYyS, namely, that tryıng CSCaDC
from persecution 15 not SIN for Christians; In thıs CasSC, Jesus and hıs
dıscıples trıed tO do Thıs interpretation contradıcts the opınıon of the
Donatısts, although they not mentioned In thıs DasSasgc Thıs 1S ellıp-
S15 The SaInle drıft 1s found in Tract XAXVUL2 hominıs inhliırmiıta-
te vivendiı exemplum dıscıpulıs demonstrabat, qUO apparere' NOn CSSC

peccatum S1 fideles eius quı Sunt membra e1lus oculıs persequentium
subtraherent eft furorem sceleratorum atendo potıus devıarent" (Tract.
AL1X,25) The dıscıples ere sSymbo of the atholıc Chrıistians

41) The fact that there Wäas raıtor amMOoN£ the twelve dıscıples,
wıicked character Judas Wi  9 brings Augustine 18 another Case of ellıptic
ology. In opposıtion to the unnamed Donatısts, he poımts out that the
Urc mMust tolerate wicked people in her m1ıdst for the sake of her catho-
1CIty. The twelve apostles symbolize the UrCc. "Quid CT SO voluıt Dom1i-
NUus noster lesus Chrıstus, fratres mel, admonere ecclesiam SUanll quando

perditum inter duodecım habere voluıt, 1S1 ut malos toleremus HSE

Christı dıyıdamus?" (Iract. 1 10) T hıs theme 15 elaborated er
in chapter 11

42) Peter who has the of the keys 1S symbo of the g00d

M_.-F BERROUARD, Homelıes SUT I’Evangıle de Saınt Jean Bıblı-
otheque augustinıenne 73A Parıs 1988, 379, note 150

52 M.- BERROUARD, Homelies SUT l’Evangile de Saıint ean XTAVELIV.: Bıblotheque
augustinıenne /3B Parıs 1989, 7 ote SeErmO 359, e Epist. 209,2
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members of the Church‚ and Judas of the bad OnNes IISl in Petr1 PCISONA
sıgnıificatı SUunt in eccles1a DOon1, ae PCETSONA sıgnificati Sunt in ecclesıia
malı" (Zract. 1:13)

43) Jesus 15 troubled in spiırıt when Judas leaves the Last Supper LO
etray Hım In thıs Jesus 1S Lype of the Uurc. 16 also tolerates bad
characters wiıthın her fellowship, but in n finds herself compel-
led 1{8 expe. schısmatics 0)8 heretics, ECVCcCn before the time of the final har-
est "Eti1am hoc nobis Dominus s1ignificare SUua perturbatione dignatus est
quod sc1ılicet falsos fratres ef dominicı agrı Ila Zz1zanıa ıta NCCCSSC est u_

YJuC ad messI1ıs tempus inter frumenta tolerarı UTSCHS compellıt"
(Iract. 1LALIT) Jesus IS ere symbo %. the good people In the Uurc.
who the eal of the harvest TIhe emotion of Jesus 1s mentioned
John Kı

Definition of Augustine’s uUusS«ec of 1DI1Ca ology wıth reference 18 the
Uurc

We must admıt that Augustine’s eXeges1Ss 1S nNnOT always or1gıinal, and SOTINC-
times D0C5S back o the tradıtion before hım But after 1st of examples
regardıng biblical ology wıth reference (8 the UrCc. inclu-
ding few in IC story Was replace by elated and adjoınıng
theme, namely eschatology 111 attempt to ormulate definition.
Augustine’s cCommentary the Gospel of John, 1ıth ıts referen-
CCS LO other wrıtings and 1D11Ca. PassSagcs, allows 118 arrıve at definiti-

1C be applıed IO the ole of Augustine’s works.
The sıtuation around the VCar 400 requıred the uUsc of this So  e of

Oology In exegesI1s. In Irenaeus’ wrıtings, typology functioned behalf
of the armony between the Old and the New Testament. Augustine cont1-
ued wıth thıs me  (0] but he worked also wıth the relatiıonshıp between
the and the Urc Thıs kınd of ology tOo o eman!:
the following definition: By bıblıcal ology wıth reference LO the hıstory
of the Church Augustine attempts 18 arrıve al pıctorial armonYy

salvatıon hıstory between the and the Church Dy INCans of paral-
els OT symbols

The parallel ormıing typology regards SOINC 1D11CQ. data fores-
hadowing those In the Urc IO data consıdered runnıng paral-
lel They each other’s cCounfterparts. On the other hand, the symbo
forming kınd of ology 1S hermeneutic method that regards SOINC data
of the hıdden prophecıes concerning the Church By thıs pıctorı
eXxegesis these hidden truths recognized symbols.
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