
JOHN AND
AUGUSTINIAN REALISM

The fourteenth-century Oxford schoolman John chı Was by all
aCcCCounts ONC of the most ardent metaphysıcal realısts of hıs generatıon. He
WwTrote extensıively quest1ons of Og1C and metaphysıcs in the YCaIs pr10r

hıs inception doctor of theology in L3, 0Ug metaphysıcs
continued tO play maJor in hıs theologica wrıtings untiıl hıs ea!]
in 384 Yet SV the earlıer wrıtings devoted Og1C and metaphysıcs
often had dıstinctly theologıcal character. Theology and metaphysıcs
WCCIC always of ONC plece for clıf, fact that Was continually
manıfested ıIn varyıngz CIrcumstances throughout his

Whıle the ımportance of Wyclıf"s metaphysıcs long
downplayed by Man of hıs Protestant admırers who regarded thıs
much medieval baggage, incıdental the maınstay of hıs hought, cholars
of the last SEVENTY YCaIrs ave sought COrTECT thıs appraısal, rıghtly
recogn1zıng the sıgnıficant place held by metaphysıcs in Man of
Wyclıf’s works, and the role his realısm played In the formulatıon of
theologıca doctrines. ese recent scholars, though, ave nOot always gıven
the PTFrODCET attention due the thoroughly theologıica qualıity 16
character1izes Wyclıif’s realısm itself, and thus ave noOot Ways captured the
full FTangc and W of hıs metaphysics.

More specıfically, ıle Wyclıf’s place wıthın the Augustinian
metaphysıcal tradıtion has been acknowledged, what has not een
sufficıently examıned 1s Wyclıf’s steadias adherence ON partıcular
Component of Augustinıan realısm: the relatıonshıp between affectus and
SPECIUS, that 1S, the sanctıty of the belıever the ON hand, and the

See HOMSON’S The Philosophical Basıs of Wyclif’s I’heology, ın The Journal
of Religion 11/1(1931) More recently: LEFF, The Place of Metaphysics In
Wyclif’s Theology, In From Ockham Wyclif, ed. HUDSON and OxfTford
1987, 2141-232; LEFF, eresy In the ‚aier Middle Ages 98 Manchester 1967, 494-558;:

ROBSON, Wyclif and the Oxford Schools. Cambrıdge 1961; KENNY, Wyclif.
Oxford 1985; KENNY, The Realism of De Universalibus, Wyclif in His Times, ed.
KENNY Oxford 19806, 1/7-29 I HOMSON, BFF and ROBSON have spoken the
in which they belıeve Wyclıf’s realısm had effected SOINC of h1Is theological posıtions, but
KENNY has been the best at presenting the depth of Wyrclıf’s commıtment metaphysıcal
realısm ıtself, especlally ıIn dırect opposıtıon nomiıinalısm.
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comprehension of the eternal exemplars existing in the Word, the
other. Believing that the dısposıtıon of the indıvıdual must be orıented
toward the hıghest g00d, Christ the Word, ıf Oone’s perception 1S be
clear, (S141 grounds adherence the Catholıc faıth in the directing of
one’s attention AaWdY from the temporal realm and towards the intellıg1ıble.
When thıs vıtal component of the Augustinıian tradıtıon IC Cl
Was 15 not gıven ample cons1ideration, however, the central place
which ch aCcCords metaphysıcs wiıthın the entirety of T1ıst1an ıfe and
doctrine 111 be obscured. For In the centurlies-long struggle agaınst both
scepticısm and heresy (S81 stood wıthıin tradıtion mbodied Dy
Grosseteste, seiIm of Canterbury, and Augustine himself, all of whom
Ch consıstently appeale: LO, and a]] of whom cons1ıdered belıef in
eterna]l exemplars LO be indıspensable 1ın SUCCESS completing the
Christian pılgriımage

I[HE STRUCTURE WYCLIF’S REALISM

Realısm, belıef in unıversals existing rel, Was long
understood be bulwark agaınst the threats pose by scepticısm 1n ıts
Varı0us incarnatıons, whether those encountered by Augustine al the end of
the fourth cen OT Dy cl al the end of the fourteenth. Augustine,
TOuDIe: by the phılosophers of the New Academy who had argued hat
genulne certaınty Was unattaınable, found In Neo-Platonıism erıterion for
that certitude 2 he arnestly sought ugustine found himself in
agreemen wıth ato who elleve! that realms existed, the intellig1ıble
realm of and the sensıble ONC 1 SOMEC egree reflects it>
ato, he had spoken of ideas, those eternal and immutable
princıples OT exemplars, 1C ugustine the Neo-Platonis ocated wiıthın

Wyclif’s general debt Augustine himself, and the medieval Augustinıan tradıtıon
whole, hardly be missed especlally gıven Wyclıf’s cıtatıons of h1iSs

predecessors throughout mMan of hıs works. FOT notable discussı10o0ns of h1s Augustinıan
metaphysıcs SCC ROBSON, O 141-152; IHOMSON, Ö 104-1 1 9 LEFF, Wyclif and the
ugustinian I’'radition, in Medievalıia el Humanistica: In Honor of Harrison Thomson.
(leveland 1970, 29-39 Whıile these scholars have certainly recogniızed Wyrclıf’s
equatıon of Christian orthodoxy and Augustinıan realısm, the devotional, ‚Ven

soter1ological, aspects of the tradıtiıon which Wyclıf adopts do NOT recelive the SaInc
attention.

Contra Academicos DE X: 29,57 o Platonem sens1isse duos SSC mundos,
uNnNumm intellegibılem, in quO 1psa verıtas habıtaret, 1istum autem sensibilem, QUCIN
manıfestum est NOS 1SU tactuque sentire; ıtaque illum UCTUM., hunc uer]1 sımılem ef ad
illıus imagınem factum.  ”
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the mınd of God.“ thıs eternal plane of forms supplıe: ugustine
wıth the foundatıon upON 1C render SUTE Judgments he discovered
the unchangıng truth 1C surpassed hıs OW) mutable mind.?

Despıite the predomınance of realıst metaphysics al (O)xford in the
ate Oourteen CenturYy, (3 01 perceı1ved VE real threat I(8 orthodoxy in
the nomınalısm C he StT1 encountered. Distressed by these doctores
SieNOorumM he called them, CI consistently condemned System
1C. by ıts VE na COU. eadıly engender Orm' brand of
sceptic1sm. Because nomiıinalısm restricted the sphere of owledge to that
of the sıngular ing (cogniti0 Fel particularis), granting ex1istence
unıversals only wıthın the uman intellect (iIn mente), it opened the OOT
for the Lype of speculatıon IC COUuU. undermine confidence ıIn the
relıabılıty of both God and Holy Scripture Indeed, the of such
speculatıons had caused SMa stir, al times meeting wıth OIT1IC1Aa:
condemnation.® In the face of what he clearly consıdered tO be challenge

the atholıc al Wyclıf dıd nOL, however, appe the INOTC

moderate realıst metaphysıcs prevalent in hıis OW) day. Rather, he drew
upOon er Augustinian realıst tradıtion 1C Was distinctly theologıcal
1n character, owıng LINOIC tO Neo-Platonism than Arıstotel1aniısm.

De diversis quaestionibus 8 $ 46,2 CT, 44/a, 73 ‘  7 has ratiıones IETUMM

princıpales appellat iıdeas Plato, NON solum ıdeae, sed 1psae sun(t, quıa geternae sunt
et eiusdem modi incommutabiıles manent”. / Namquc ideae princıpales
quae: formae vel ratıones TEeTITUMM stabıles incommutabiıles, qua«C 1psae formatae
NON sunt PCI hoc agetfernae SCHADCI eodem modo SCSC habentes, quacC dıvına
intellegentıa continentur”.

Confessiones VLEH.23 CEL BF 107 “Quaerens en1im, unde approbarem pulchritudi-
DECIN COTDOTUIM Ss1ue caelestium Ss1ue terrestriıum et quıd mıiıhı1 praesto esse| integre de muta-
biılıbus ıudıcantı el dicenti1: °Hoc ita esse ebet, illud HON ıta’, hoc CTgO UaCICNS, unde
ludiıcarem, CUIMIN ıta ludıcarem, ınueneram incommutabılem et ueritatis aeternıtatem
131 menfem commutabılem .

On matters of fourteenth-century scepticısm consıder the condemnatıons f 346 and
1347 found ın Chartularium Universitatis Parisiensis 11,1 ed. by DENIFLE Parıs 1 889-
897 For discuss1ons SCC JI RAPP, Augustinian Theology of the Fourteenth Century, iın
Augustiniana 6(1956) 146-274; IRAPP, Oderns and Modernists In Fribourg Corde-
liers in Augustinianum 5(1965) 241-270:; Philosophical Scepticism In
England In the Mid-Fourteenth Century, in Vivarium 21/1(1983) 35-57; Theol-

the Handmaiden of Logic. Sentence Commentary used by Gregory of Riminiı and
'ohn Hiltalingen, ın Augustiniana 142-164; COURTENAY, ohn Mirecourt
and Gregory of Rimini Whether GoOod Can ndo the Past, in Recherches de Theologie
Ancienne ef Medievale 147-174:; COURTENAY, The Critique of Natural Causality
In the Mutakallimun and Nominalism, in Harvard Theological Review 77-94
believe that (contra COURTENAY) 1s COrTTECT in insıstıng the sever1ty of the
threat posed by nominalıst speculatıon. Certamly it consıdered quıte dangerous at the
time given the condemnatıons which resulted. Wyclıif’s negatıve reaction nomiıinalısm
and its perceived dangers AIC discussed throughout thıs
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For (1 God 18 the first beyond CVETIY > neıther
1versal NOTF singular, but the transcendent truth 1C 1S theır
Ihus before m1g know anythıng it 1S NECCSSaALY to know
ex1istence. awıng uDON selm, yclıf affırms that everythıng
1C 1S irue 1s In respect that ONC truth 1C 1S God:! Just as hıs
Christian realıst predecessors had done, clhı Ocates the eternal
exemplars wiıthıin the dıvine intellect. He even elleve: that stotle had
been mistaken ıIn his contention that ato understood ideas to be
substances existing separately from (G0d and indıvıduals; for such thıngs
WOu surely be monstrous.® Wyclıf"s OW) doectrine of unıversals
resembles, though 1S nNnOL identical LO, that of Girosseteste who had posıted
dıfferent levels of unıversals, the hıghest of 1C 1S comprised of the
uncreated LTEeAasSoNsSs 0)8 exemplars existing in the dıvıne mınd irom eternity,
; d ato, Girosseteste N!  es, had called ideas.? CL consiıdered there
LO exıist three grades of unıversals. The rst and hıghest 1S the eternal
exemplar, the unıversal of causatıon, God 1S the MOStT unıversal
The second 18 siımılar the Arıstotelıan 1versal whereby natures
communicated the Man p  iculars. TIhe ırd consısts of the
representations Oorme! In the mind, in the Cası! of terms, either wrıtten
OT vocal, 1C. S12Ns of the pr10r unıversals, though they only

De logica 1L,1 ed D7ZIEWICKTI. London 1893:; reprint, New York, 1966, p./
“Verumptamen NECESSC est deum SSC prımam verıtatem Jla nım verıtas est
transcendens CuUlcCunNque noscentIı90  EC: LEVY  For Wyclif God is the first truth, beyond every genus, neither a  universal nor a singular, but the transcendent truth which is their cause.  Thus before we might know anything it is necessary to know God’s  existence. And drawing upon Anselm, Wyclif affirms that everything  which is true is so in respect to that one truth which is God.’ Just as his  Christian realist predecessors had done, Wyclif locates the eternal  exemplars within the divine intellect. He even believed that Aristotle had  been mistaken in his contention that Plato understood  ideas to be  substances existing separately from God and individuals; for such things  would surely be monstrous.® Wyclif’s own doctrine of universals  resembles, though is not identical to, that of Grosseteste who had posited  different levels of universals, the highest of which is comprised of the  uncreated reasons or exemplars existing in the divine mind from eternity,  which Plato, Grosseteste notes, had called ideas.” Wyclif considered there  to exist three grades of universals. The first and highest is the eternal  exemplar, the universal of causation, as God is the most universal cause.  The second is similar to the Aristotelian universal whereby natures are  communicated to the many particulars. The third consists of the  representations formed in the mind, as in the case of terms, either written  or vocal, which are signs of the prior universals, though they are only  7 De logica ILi. ed. M. DzIEWICKI. London 1893; reprint, New York, 1966, p.7:  “Verumptamen necesse est deum esse primam veritatem  illa enim veritas est  transcendens cuicunque noscenti ... Illam enim veritatem primo omnium noscimus quo ad  tempus, sed confuse quo ad causam; quia ipsa primarie movet ad eius noticiam ... Est  ergo prima veritas extra omne genus, cum nec sit universale nec singulare, sed omnia talia  causat”. Tractatus de universalibus, ii. ed. I. MUELLER. Oxford 1985, p. 116: “Et sic  intelligendus est Anselmus in libro suo De veritate ponendo omne verum una eademque  veritate verum, quae indubie est Deus”. See ANSELM, De veritate xiii, in Opera Omnia 1,  ed. F.S. SCHMITT. Edinburgh 1946-61, p. 196-199.  ® De universalibus ii, 60: “Sed Dominus Albertus, Sanctus Thomas et alii glossantes  Aristotelem cum favore dicunt quod Aristoteles aequivocavit cum Platone, intellegendo  eum dixisse quod ideae sunt substantiae per se entes, separatae a Deo et individuis. Quod  non est intelligibile, cum talia monstruosissime superfluerent”. See ARISTOTLE, Posterior  Analytics 1,22,83a.  ° GROSSETESTE presents different levels of universals beginning with the exemplar  forms. See Commentarius in Posteriorum Analyticorum libros, 1,7. ed. P. Rossı. Florence:  1981, p. 139: “Cognitiones enim rerum creandarum que fuerunt in causa prima eternaliter  sunt rationes rerum creandarum et cause formales exemplares, et ipse sunt etiam crea-  trices. Et he sunt quas vocavit Plato ydeas et mundum archetypum...”. For the other types  see ib. 140-141: The second type is incoruptible and exists in Iuce creata, que est  intelligentia; the third is composed of rationes causales specierum terrestrium; and the  fourth is the res in sua causa formali.Illam nım verıtatem prımo omnıum NOSCIMUS quUO ad
tempus, sed confuse quUO ad CauSaml, quıa 1psa prımarıe MOVE: ad 1US notic1am90  EC: LEVY  For Wyclif God is the first truth, beyond every genus, neither a  universal nor a singular, but the transcendent truth which is their cause.  Thus before we might know anything it is necessary to know God’s  existence. And drawing upon Anselm, Wyclif affirms that everything  which is true is so in respect to that one truth which is God.’ Just as his  Christian realist predecessors had done, Wyclif locates the eternal  exemplars within the divine intellect. He even believed that Aristotle had  been mistaken in his contention that Plato understood  ideas to be  substances existing separately from God and individuals; for such things  would surely be monstrous.® Wyclif’s own doctrine of universals  resembles, though is not identical to, that of Grosseteste who had posited  different levels of universals, the highest of which is comprised of the  uncreated reasons or exemplars existing in the divine mind from eternity,  which Plato, Grosseteste notes, had called ideas.” Wyclif considered there  to exist three grades of universals. The first and highest is the eternal  exemplar, the universal of causation, as God is the most universal cause.  The second is similar to the Aristotelian universal whereby natures are  communicated to the many particulars. The third consists of the  representations formed in the mind, as in the case of terms, either written  or vocal, which are signs of the prior universals, though they are only  7 De logica ILi. ed. M. DzIEWICKI. London 1893; reprint, New York, 1966, p.7:  “Verumptamen necesse est deum esse primam veritatem  illa enim veritas est  transcendens cuicunque noscenti ... Illam enim veritatem primo omnium noscimus quo ad  tempus, sed confuse quo ad causam; quia ipsa primarie movet ad eius noticiam ... Est  ergo prima veritas extra omne genus, cum nec sit universale nec singulare, sed omnia talia  causat”. Tractatus de universalibus, ii. ed. I. MUELLER. Oxford 1985, p. 116: “Et sic  intelligendus est Anselmus in libro suo De veritate ponendo omne verum una eademque  veritate verum, quae indubie est Deus”. See ANSELM, De veritate xiii, in Opera Omnia 1,  ed. F.S. SCHMITT. Edinburgh 1946-61, p. 196-199.  ® De universalibus ii, 60: “Sed Dominus Albertus, Sanctus Thomas et alii glossantes  Aristotelem cum favore dicunt quod Aristoteles aequivocavit cum Platone, intellegendo  eum dixisse quod ideae sunt substantiae per se entes, separatae a Deo et individuis. Quod  non est intelligibile, cum talia monstruosissime superfluerent”. See ARISTOTLE, Posterior  Analytics 1,22,83a.  ° GROSSETESTE presents different levels of universals beginning with the exemplar  forms. See Commentarius in Posteriorum Analyticorum libros, 1,7. ed. P. Rossı. Florence:  1981, p. 139: “Cognitiones enim rerum creandarum que fuerunt in causa prima eternaliter  sunt rationes rerum creandarum et cause formales exemplares, et ipse sunt etiam crea-  trices. Et he sunt quas vocavit Plato ydeas et mundum archetypum...”. For the other types  see ib. 140-141: The second type is incoruptible and exists in Iuce creata, que est  intelligentia; the third is composed of rationes causales specierum terrestrium; and the  fourth is the res in sua causa formali.Est
CISO prıma verıtas xira OINNC NUs, NeEC sıt unıversale NC sıngulare, sed Oomnı1a talıa
causat’””. Tractatus de universalibus, 11 ed. MUELLER Oxford 1985, 116 “Et SIC
intellıgendus est Anselmus ıIn lıbro SUO De verıtate ponendo INNC CI U una eademque
verıtate VCIUNN, qua«c indubie est Deus  La See ANSELM, De verıtate X111, in )pera ()mnia I’
ed SCHMITT. Ediınburgh 1946-061, 196-199

De universalibhus 1, “Sed OM1NUSs Albertus, Sanctus Omas ef 31 glossantes
Arıstotelem CUMM favore dicunt quod Arıstoteles aequ1vocavıt CUI Platone, intellegendo
CU] dixisse quod ideae Sunt substantıiae PCI entes, separatae Deo ef 1ndıv1duls. Quod
NON est intellıgıbıle, CUM talıa monstruosissıme superfluerent”. See AR!  ‘9 Posterior
Analytics 1,.22,83a.

(GGJROSSETESTE dıfferent levels of unıversals beginnıng ıth the exemplar
OrMmMs. See Commentarius In Posteriorum Analyticorum libros, I, ed orence
1981, 139 ““Cognitiones nım LTEeTUM creandarum Que erun! in prıma eternalıter
sunt ratiıones TI UIIMNN creandarum et formales exemplares, eil 1pse sunt eti1am 1Ca-

trıces. Et he sunt quas vocavıt atlo ydeas et mundum archetypum  ‚7 For the er Lypes
SCC ıb 140-141 The second Lype 1S incoruptible and ex1sts In Iuce Creala, QUE est

intelligentia; the thırd 15 composed of rationes causales specıerum terrestrium,; and the
fourth 1S the Vves In SUd formalı.
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equ1vocally called unıversals Just portrait m1g be the PCETISON
hımsel({. 10

The first and hıghest of these universals, the eternal ideas, 1C.
he recalls, Grosseteste had called CO-creators, depend upON nothing other
than God for theır ex1istence and ap from them PCETrSON COU. rıghtly
know an  ıng at all ” ON must recogn1Zze, clı WäaIns, hat 11e
the eternal truths MaYy be called God it 15 only in respect theır Just

Scripture calls God the 1g OT the resurrection. For such truths al'
formally peakıng, distinct from each other and from God; dıstinction he
beheves ugustine had also made in hıs famous OQuaestio The
moOst strıkıng feature of the system Wyclıf 1S the consıderable
role assıgned these unıversals, theır vıtal place in the divıine order.
ese the eternal laws, the eternal truths, by INCans of 16 there 1S

De universalibus 6 15-16 °Prıiımum est unıversale causatiıone, ut Deus est
unıversalıssıma et pOost CUuUM 165 uniıversales creatae secundum ordinem, quUO or1ginatur
Deo Secundus est unıversale communicatıione, ut puta 1658 cCcommunıcata multıs supposıit1s,
ut natura humana ei alıae naturae generales ei specıficae. Tertium est unıversale
repraesentatıione, ut sıgna priorum unıversalıum, QuaC aequı1voce dıcuntur uniıversalıa sıcut
homo pıctus aequ1voce dicıtur homo  I De logica I»1‚ °1am consequenter dicendum est
de universalıbus, supponendo prımo quod trıplıcıter dicıtur unıversale: prımum est
unıversale CauSaC1lONe, ut Deus, sol, Iuna Gc secundum est universale Communicaclone,
ut nalura humana, Sıve angelica. et6.; ef dıcuntur unıversalıa cCommunı1Ccac10ne, quı1a z
uniıversales naturae, cCommuniıcate plurıbus supposıtıs. Et SIC natura humana communicatur
Oomnıbus individuis specle1 humane91  _JOHN WYCLIF AND AUGUSTINIAN REALISM  equivocally called universals just as a portrait might be called the person  himself. '°  The first and highest of these universals, the eternal ideas, which,  he recalls, Grosseteste had called co-creators, depend upon nothing other  than God for their existence and apart from them no person could rightly  know anything at all.'! Still one must recognize, Wyclif warns, that while  the eternal truths may be called God it is only in respect to their cause just  as Scripture calls God the light or the resurrection. For such truths are,  formally speaking, distinct from each other and from God; a distinction he  believes Augustine had also made in his famous Quaestio XLVI.'* The  most striking feature of the system Wyclif proposes is the considerable  role assigned to these universals, their vital place in the divine order.  These are the eternal laws, the eternal truths, by means of which there is  19 De universalibus i, 15-16: “Primum est universale causatione, ut Deus est causa  universalissima et post eum res universales creatae secundum ordinem, quo originatur a  Deo. Secundus est universale communicatione, ut puta res communicata multis suppositis,  ut natura humana et aliae naturae generales et specificae. Tertium est universale  repraesentatione, ut signa priorum universalium, quae aequivoce dicuntur universalia sicut  homo pictus aequivoce dicitur homo”. De logica 1,i, 8: “Iam consequenter dicendum est  de universalibus, supponendo primo quod tripliciter dicitur universale: primum est  universale causacione, ut Deus, sol, luna etc.; secundum est universale communicacione,  ut natura humana, sive angelica. etc.; et dicuntur universalia communicacione, quia sunt  universales naturae, communicate pluribus suppositis. Et sic natura humana communicatur  omnibus individuis speciei humane ... Tercium est universale representacione; sicut isti  termini, homo, animal, lapis, sive sint termini scripti, sive termini vocales, sive  intenciones in anima cum illis convertibiles.”  !! De logica ILii, 32: “Omnes enim manieres universalium vocantur ydee, vel forma  exemplares ... Et prime sunt idee eterne, et vocantur a Lincolniensi concreatrices rei, nec  ponunt aliud nisi deum esse  . Ideo sunt cause principiantes et numerantes, hoc est,  mensurantes esse rei; et illas oportet cognoscere cognoscendo res. Quis, r0go, cognosceret  hominem debite, nisi precognoscendo quod est causabilis a deo secundum debitam  habitudinem ad alias partes mundi? et illa causabilitas est ydea primi modi.” De  universalibus, 363: *... quia sancti dicunt concorditer quod ideae sunt causae exemplares  ideatorum. Et Lincolniensis dicit, I Posteriorum, quod sunt cum Deo concreatrices  effectuum”. See GROSSETESTE, Commentarius in Posteriorum Analyticorum libros, 1,7,  139  2 De ente librorum duorum I,iii,i. ed. M. DzIeEwIicKI. London 1909; reprint, New  York 1966, p. 6: “Unde in predicacione secundum causam concedunt doctores quod  quelibet talis veritas est deus, sicut scriptura vocat deum illuminacionem, resurreccionem,  et quotlibet talia; cum sit omnia in omnibus. Et tamen, loquendo formaliter, non dubium  quin distinguntur ab invicem et a deo, ut patet per Augustinum de ydeis 83 questionum  questione 46”. Dziewicki notes that the standard scholastic position considered universals  in se identical with God while objectively different. See De ente librorum duorum, 0.c., 5,  n. 1. Compare AQUINAS, Summa theologiae, I, q. 15, a. 2. Ottawa: 1941-45, p. 111b:  “Dicendum quod idea non nominat divinam essentiam inquantum est essentia, sed  inquantum est similitudo vel ratio huius vel illius rei”.Tercıum est unıversale representacıione; sıcut ist1
termin1, OmMO, animal, lapis, S1VE sınt termını scr1pt1, SIVe termiını vocales, S1ve
intencıones in anıma iıllıs convertibıiles.”

De logica IL, *Omnes nım manıeres unıversalıum VOCanftur ydee, vel 'orma
exemplares91  _JOHN WYCLIF AND AUGUSTINIAN REALISM  equivocally called universals just as a portrait might be called the person  himself. '°  The first and highest of these universals, the eternal ideas, which,  he recalls, Grosseteste had called co-creators, depend upon nothing other  than God for their existence and apart from them no person could rightly  know anything at all.'! Still one must recognize, Wyclif warns, that while  the eternal truths may be called God it is only in respect to their cause just  as Scripture calls God the light or the resurrection. For such truths are,  formally speaking, distinct from each other and from God; a distinction he  believes Augustine had also made in his famous Quaestio XLVI.'* The  most striking feature of the system Wyclif proposes is the considerable  role assigned to these universals, their vital place in the divine order.  These are the eternal laws, the eternal truths, by means of which there is  19 De universalibus i, 15-16: “Primum est universale causatione, ut Deus est causa  universalissima et post eum res universales creatae secundum ordinem, quo originatur a  Deo. Secundus est universale communicatione, ut puta res communicata multis suppositis,  ut natura humana et aliae naturae generales et specificae. Tertium est universale  repraesentatione, ut signa priorum universalium, quae aequivoce dicuntur universalia sicut  homo pictus aequivoce dicitur homo”. De logica 1,i, 8: “Iam consequenter dicendum est  de universalibus, supponendo primo quod tripliciter dicitur universale: primum est  universale causacione, ut Deus, sol, luna etc.; secundum est universale communicacione,  ut natura humana, sive angelica. etc.; et dicuntur universalia communicacione, quia sunt  universales naturae, communicate pluribus suppositis. Et sic natura humana communicatur  omnibus individuis speciei humane ... Tercium est universale representacione; sicut isti  termini, homo, animal, lapis, sive sint termini scripti, sive termini vocales, sive  intenciones in anima cum illis convertibiles.”  !! De logica ILii, 32: “Omnes enim manieres universalium vocantur ydee, vel forma  exemplares ... Et prime sunt idee eterne, et vocantur a Lincolniensi concreatrices rei, nec  ponunt aliud nisi deum esse  . Ideo sunt cause principiantes et numerantes, hoc est,  mensurantes esse rei; et illas oportet cognoscere cognoscendo res. Quis, r0go, cognosceret  hominem debite, nisi precognoscendo quod est causabilis a deo secundum debitam  habitudinem ad alias partes mundi? et illa causabilitas est ydea primi modi.” De  universalibus, 363: *... quia sancti dicunt concorditer quod ideae sunt causae exemplares  ideatorum. Et Lincolniensis dicit, I Posteriorum, quod sunt cum Deo concreatrices  effectuum”. See GROSSETESTE, Commentarius in Posteriorum Analyticorum libros, 1,7,  139  2 De ente librorum duorum I,iii,i. ed. M. DzIeEwIicKI. London 1909; reprint, New  York 1966, p. 6: “Unde in predicacione secundum causam concedunt doctores quod  quelibet talis veritas est deus, sicut scriptura vocat deum illuminacionem, resurreccionem,  et quotlibet talia; cum sit omnia in omnibus. Et tamen, loquendo formaliter, non dubium  quin distinguntur ab invicem et a deo, ut patet per Augustinum de ydeis 83 questionum  questione 46”. Dziewicki notes that the standard scholastic position considered universals  in se identical with God while objectively different. See De ente librorum duorum, 0.c., 5,  n. 1. Compare AQUINAS, Summa theologiae, I, q. 15, a. 2. Ottawa: 1941-45, p. 111b:  “Dicendum quod idea non nominat divinam essentiam inquantum est essentia, sed  inquantum est similitudo vel ratio huius vel illius rei”.Et prıme z  —A idee eterne, et VOCan! Lincolniens1 concreatrıces rel, NCC

ponunt alıud nN1ısS1 deum SSC Ideo sunt ausc princıplantes ef numerantes, hoc est,
mMensurantes SE rel; eft illas oportet CORNOSCEIC cognoscendo LCS. Quıis, rogO, cognosceret
hominem debıte, nısı precognoscendo quod est causabiılıis deo secundum debıtam
habıtudinem ad alıas partes mundı? et ]la causabiılıtas est ydea primı modı.  7 De
universalibus, 363 e quıa sanctı dicunt concordıter quod ideae 5  — Causac exemplares
ideatorum. Et Lincolnienstis dıcıt, Posteriorum, quod Sunt Deo concreatrıces
effectuum”. See GROSSETESTE, Commentarius In Posteriorum Analyticorum libros, I95
139

De nlie ibrorum duorum DA ed. DZIEWICKI London 1909; reprint, New
ork 1966, “Unde In predicacıone secundum Causam concedunt OCTifores quod
quelıbet talıs verıtas est deus, sıcut scrıptura VOCAa|! deum illumınacıonem, resurrecc1onem,
et quotlibet talıa; sıt mnı1a ın omnıbus. Et tamen, Joquendo formalıter, non dubıium
quın dıstinguntur ab Invicem ef deo, ut DCI Augustinum de ydeis questionum
questione 46” Dziewickı1 nNOoTtes that the standard scholastıc posıtiıon consıdered unıversals
In identical ıth God whıiıle objectively dıfferent. See De nftfe ibrorum duorum, O 3

Compare AQUINAS, Summa theologiae, I‚ 1 C Ottawa 1941-45, 11b
“Dicendum quod idea NOn nomiınat dıyınam essentiam inquantum est essentla, sed
inquantum est sımılıtudo vel ratıo hu1us ve]l illıus re1i  ”
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SINCEe (G0d 18 first the Lord of unıversals before that of indıvıduals Among
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HOoLY AND UNIVERSALS

As early 1360, SOINC twelve VCaIrs pr10r IO the time he incepte
doctor of theology, [81 cons1ıdered owledge of unıversals 118} be

essentıial element in understandıng the Og1C of the Bible. *“ by the
time of his inception in 372 ON finds hım proclaımıng that Christ’s
alıthful INaYy seek refuge from the bombast of the sophıists, the carnal
Ww1ısdom of the worldly, and the wiıles of the heretics by turnıng the
study of Og1C where ONC 111 find irue understandıng of unıversals

Frel For Wyclıf, ough, Scripture itself 1S eternal, consıisting of

13 De nlie ıiıhbrorum duorum 1.111,1, 5- “Vıe autem domiını Sunt eges etierne DCI quas
ascendiıtur in deum, ut salm. 118 Vıe [ue verıitas9  LC.LEVY.  an ascension to God; just as the Psalmist declares: all God’s ways are  truth. In fact, there is no doubt that they are exceedingly useful to God  since God is first the Lord of universals before that of individuals. Among  created entities they are the most necessary, and it may even be said that  God himself rejoices in them.'*  HOLY SCRIPTURE AND UNIVERSALS  As early as 1360, some twelve years prior to the time he incepted  as a doctor of theology, Wyclif considered knowledge of universals to be  an essential element in understanding the logic of the Bible.'* And by the  time of his inception in 1372 one finds him proclaiming that Christ’s  faithful may seek refuge from the bombast of the sophists, the carnal  wisdom of the worldly, and the wiles of the heretics by turning to the  study of logic where one will find a true understanding of universals ex  parte rei.'®> For Wyclif, though, Scripture itself is eternal, consisting of  '3 De ente librorum duorum 1,iii,i, 5-6: “Vie autem domini sunt leges eterne per quas  ascenditur in deum, ut patet Psalm. 118: omnes vie tue veritas ... Non ergo dubium quin  deus eternaliter letatur in veritatibus que eternaliter sunt in circuitu SUO...  ”  De  universalibus xi, 247: “Ad quartum patet, cum universalia regulariter faciunt quod debent,  quod multum deserviunt Deo suo, cum prius sit dominus eorum quam individuorum”. Ib.  251: “... sunt mundo nedum utilia, sed inter creaturas summe necessaria”. In reference to  these passages, KENNY, 7he Realism of the De Universalibus. p. 28 notes that Wyclif’s  adherence to a system of universals “sometimes takes on an almost mystical tone”. I  would argue that it is in fact quite mystical, and rather than being occasional actually  forms the constitutive element of his metaphysics.  * De logica I, proemium, 1: “Motus sum per quosdam legis dei amicos certum  tractatum ad declarandam logicam sacre scripture compilare. Nam videns multos ad  logicam transeuntes, qui per illam proposuerant legem dei melius cognovisse, et propter  insipidam terminorum mixtionem gentilium in omni probacione proposicionum propter  vacuitatem operis ecam deserentes, propono ad acuendum mentes fidelium ponere  probaciones proposicionum que debent elici ex scripturis”. This early work (1360), which  is a presentation of rules and forms of logic, details the three different levels of universals  (see n.10) knowledge of which Wyclif already considered necessary for a proper  understanding of Scripture.  ' Fasciculi Zizaniorum magistri Johannis Wyclif cum Tritico, ed. W. W. SHIRLEY.  London 1858, p. 453: “Tres sunt nidi in quibus ego cum aliis pullis Christi adhuc volare  nescientibus nutrior, in silva Scripturae pabulo veritatis; quibus protegimur contra  versutias haereticorum, contra ampullosas argutias sophistarum, et contra animalem  sapientiam mundanorum. Et primus nidus in parte logicus est, quomodo cognoscimus  universalia ex parte rei  . Secundus nidus est altior, naturalis,  et sic intelligimus  Scripturam esse veram et de virtute sermonis ... Tertius nidus altissimus est metaphysicus,  quo cognoscimus aeternitatem Dei ex ejus immensitate coassistente omni tempori  praeterito, vel futuro; et per consequens omnia quae fuerunt vel erunt esse Deo  praesentia”.Non CI SO dubium quın
deus eternalıter letatur In verıtatıbus JuC eternalıter sunt In Circuıitu SUO De
universalibus X1, 247 “Ad quartum 8}  5 CU unıversalıa regularıter facıunt quod debent,
quod multum deservıunt Deo SUO, CUIIN prıus sıt domiıinus COTUIN quam indiıviduorum ”.
757 öl Sunt mundo nedum utılıa, sed inter creaturas necessarla”. In reference
these, KENNY, The Realism of the De Universalibhus. nOotfes that Wyrclıf’s
adherence system f unıversals “sometimes takes almost mystical tone  ‚>
would arguc that it 1S 1n fact quıte mystical, and rather than eing occasıonal actually
Orms the constitutive element of h1s metaphysıcs.

14 De logica I’ proemı1um, *“Motus SUTI) pPCTI quosdam leg1s de1 am1ıcos ertum
tractatum ad declarandam logıcam scripture compıilare. Nam videns multos ad
logıcam transeuntes, quı PCI ıllam proposuerant legem de1 mehus COZgNOVISSE, et propter
insıpıdam termınorum mixtionem gentilıum ın mMnı probacıone proposic1ıonum propter
vacuıtatem oper1s Cal deserentes, proponO ad acuendum mentes fiıdelmum OÖONCIC
probacıones propos1cıonum UE debent ehicı scr1ıpturı1s”. Thıs early work (1360), which
18 presentatıon of rules and Oorms of logıc, detaıls the three dıfferent levels of unıversals
(see n.10) knowledge of which Wyclıf already consıdered NCCCSSaL Y for pPropCrI
understandıng of Scripture.

15 Fasciculi Fizaniorum magıstrı Johannitis Wyclif cum Iritico, ed. SHIRLEY
London 1858, 453 “ ITes Sunt nıdı In quıbus CO CUMmM alııs pullıs Christı dhuc volare
nescientibus nutr10r, in sılva Scripturae pabulo verıtatis; quıbus protegımur Contra
versutlas haereticorum, Conftra ampullosas argutias sophıstarum, el Contra anımalem
sapıenti1am mundanorum. Et primus nıdus ın Dart Og1CUS esL, quomodo COgNOSCIMUS
unıversalıa parte Tre1 Secundus nıdus est altıor, naturalıs, ei S1IC intellıgımus
Scripturam SSC CIam ei de virtute sermon1s9  LC.LEVY.  an ascension to God; just as the Psalmist declares: all God’s ways are  truth. In fact, there is no doubt that they are exceedingly useful to God  since God is first the Lord of universals before that of individuals. Among  created entities they are the most necessary, and it may even be said that  God himself rejoices in them.'*  HOLY SCRIPTURE AND UNIVERSALS  As early as 1360, some twelve years prior to the time he incepted  as a doctor of theology, Wyclif considered knowledge of universals to be  an essential element in understanding the logic of the Bible.'* And by the  time of his inception in 1372 one finds him proclaiming that Christ’s  faithful may seek refuge from the bombast of the sophists, the carnal  wisdom of the worldly, and the wiles of the heretics by turning to the  study of logic where one will find a true understanding of universals ex  parte rei.'®> For Wyclif, though, Scripture itself is eternal, consisting of  '3 De ente librorum duorum 1,iii,i, 5-6: “Vie autem domini sunt leges eterne per quas  ascenditur in deum, ut patet Psalm. 118: omnes vie tue veritas ... Non ergo dubium quin  deus eternaliter letatur in veritatibus que eternaliter sunt in circuitu SUO...  ”  De  universalibus xi, 247: “Ad quartum patet, cum universalia regulariter faciunt quod debent,  quod multum deserviunt Deo suo, cum prius sit dominus eorum quam individuorum”. Ib.  251: “... sunt mundo nedum utilia, sed inter creaturas summe necessaria”. In reference to  these passages, KENNY, 7he Realism of the De Universalibus. p. 28 notes that Wyclif’s  adherence to a system of universals “sometimes takes on an almost mystical tone”. I  would argue that it is in fact quite mystical, and rather than being occasional actually  forms the constitutive element of his metaphysics.  * De logica I, proemium, 1: “Motus sum per quosdam legis dei amicos certum  tractatum ad declarandam logicam sacre scripture compilare. Nam videns multos ad  logicam transeuntes, qui per illam proposuerant legem dei melius cognovisse, et propter  insipidam terminorum mixtionem gentilium in omni probacione proposicionum propter  vacuitatem operis ecam deserentes, propono ad acuendum mentes fidelium ponere  probaciones proposicionum que debent elici ex scripturis”. This early work (1360), which  is a presentation of rules and forms of logic, details the three different levels of universals  (see n.10) knowledge of which Wyclif already considered necessary for a proper  understanding of Scripture.  ' Fasciculi Zizaniorum magistri Johannis Wyclif cum Tritico, ed. W. W. SHIRLEY.  London 1858, p. 453: “Tres sunt nidi in quibus ego cum aliis pullis Christi adhuc volare  nescientibus nutrior, in silva Scripturae pabulo veritatis; quibus protegimur contra  versutias haereticorum, contra ampullosas argutias sophistarum, et contra animalem  sapientiam mundanorum. Et primus nidus in parte logicus est, quomodo cognoscimus  universalia ex parte rei  . Secundus nidus est altior, naturalis,  et sic intelligimus  Scripturam esse veram et de virtute sermonis ... Tertius nidus altissimus est metaphysicus,  quo cognoscimus aeternitatem Dei ex ejus immensitate coassistente omni tempori  praeterito, vel futuro; et per consequens omnia quae fuerunt vel erunt esse Deo  praesentia”.Tertius nıdus altıssımus est metaphySsıcus,
QuUO COgNOSCIMUS ageternıtatem De1l ejJus immensıtate coassıstente Oomnı temporı
praeterI1to, vel futuro; el pPCI CONSCYUCNS omnı1a JuaC fuerunt vel erunt SSC Deo
praesentia”.
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dıfferent evels., the first of 1C 1s the Book of Life The second consısts
of the truths 1C inscr1bed in it accordıng LO theır intellıg1ble eing
Both of these levels, he SdYyS, absolutely NECCCSSAT Y, though they do not

essentially dıffer from ON another. the lowest eve 15 the parchment
iıtself, the codex, which corresponds tO the lowest grade of unıversal, ere
called Scripture only In equ1vocal Thıs moOost inferı10r class 15 but

lıkeness of the eternal exemplar, comprised of sensıble S1ZNS IC recall
mınd the first and hıghest truth.!®

ch explicıtly ollows (Girosseteste ın speakıng of truth the
conformıty of the word the ing 16 it sıgnifies. such
conformıity pplıes eEeVvVvecn INOIC the sılent inner word than the
spoken ONC, the SUDTCMC example of thıs WOU be the Word of God.!
Sınce, for ehft, the words the Dagc only S1gNs of Scripture’s
eternal content, VIZ. the Word, ON must transcend the sensıble realm,
ascending the ontological ladder 18 the eternal Thıs cannot be
accomplıshed ap from the Word, eternally spoken Dy God, and from
whom all creatiıon proceeds. hrıs the Word 15 the MOst perfect realızatıon
of Scripture, the Fırst Princıiple and 1g wıthout whose iılluminatıon

De verıtlate SACFaE scripturae Lvı ed BUDDENSIEG London 1905-07; reprint,
New ork 1966, 108-109 6,  unde solebam PONCIC quınque gradus scrıpture
prımus est lıber vıte, de qUO Apoc. ViIcesimo el Vicesıimo secundus est verıtates lıbro
viıite inser1ipte secundum SSC Cal ul intelligıbile, et utraque istarum scrı1pturarum est
absolute necessarla, NON dıfferens essentialıterJOHN WYCLIF AND AUGUSTINIAN REALISM  93  different levels, fie first of which is the Book of Life. The second consists  of the truths which are inscribed in it according to their intelligible being.  Both of these levels, he says, are absolutely necessary, though they do not  essentially differ from one another. At the lowest level is the parchment  itself, the codex, which corresponds to the lowest grade of universal, here  called Scripture only in an equivocal sense. This most inferior class is but  a likeness of the eternal exemplar, comprised of sensible signs which recall  to mind the first and highest truth. '°  Wyclif explicitly follows Grosseteste in speaking of truth as the  conformity of-the word to the thing which it signifies. And as such  conformity applies even more to the silent inner word than the outer  spoken one, the supreme example of this would be the Word of God.'  Since, for Wyclif, the words on the page are only signs of Scripture’s  eternal content, viz. the Word, one must transcend the sensible realm,  ascending the ontological ladder to the eternal truth. This cannot be  accomplished apart from the Word, eternally spoken by God, and from  whom all creation proceeds. Christ the Word is the most perfect realization  of Scripture, the First Principle and true light, without whose illumination  !$ De veritate sacrae scripturae L,vi. ed. R. BUDDENSIEG. London 1905-07; reprint,  New York 1966, p. 108-109: “unde solebam ponere quinque gradus scripture sacre:  primus est liber vite, de quo Apoc. vicesimo et vicesimo uno, secundus est veritates libro  vite inscripte secundum esse earum intelligibile, et utraque istarum scripturarum est  absolute necessaria, non differens essentialiter ... tercio sumiter scriptura pro veritatibus  credendis in genere, que secundum existenciam vel effectum inscribuntur libro vite. quarto  sumiter scriptura pro veritate credenda, ut inscribitur libro hominis naturalis ut anima ...  sed quinto modo sumitur scriptura sacra pro codicibus, vocibus aut aliis artificialibus, que  sunt signa memorandi veritatem priorem...”. Ib. 111: “unde ista scriptura sensibilis in  vocibus vel codicibus non est scriptura sacra nisi equivoce, sicut homo pictus vel  ymaginatus dicitur homo propter similtudinem ad verum hominem”. For discussions of  Wyclif’s doctrine of the metaphysical composition of the Bible see: B. SMALLEY, 7he  Bible and Eternity: John Wyclif’s Dilemma, in Journal of the Warburg and Courtald  Institutes 27(1964) 73-89; LEFF, Heresy in the Later Middle Ages, p. 511-516; KENNY,  Wyclif, p. 56-67; M. TRESKO, John Wyclif’s Metaphysics of Scriptural Integrity in the De  Veritate Sacrae Scripturae, in Dionysius 13(1989) 153-196.  20r 000  7 De ente librorum duorum [L,iii,iii, 19: “Set pro intellectu Scripture notandum  secundum Lyncolniensem, in libro suo De Veritate, quod omnis veritas est adequacio vel  conformitas sermonis ad rem quam significat; et cum verior sit illa res, verbum, sermo,  diccio, vel locucio, que intus silet, quam que foris sonat ... Cum ergo Deus necessario  eternaliter dicit se, patet quod verbum suum, diccio, vel locucio qua dicit se, sit non  solum adequatum vel conforme, set ipsa summa adequacio vel conformitas in abstracto; et  per consequens prima veritas.”. See GROSSETESTE, De veritate in Die philosophischen  Werke des Robert Grosseteste, ed. L. BAUR. Münster 1912, p. 134: “Sed cum verior sit  sermo, qui intus silet, quam qui foris sonat ... Ipse igitur Sermo Patris secundum hanc  definitionem veritatis maxime veritas est”.terc10 sumıter scrıptura pPro verıtatıbus
credendis ın ENCIC, que secundum ex1ıstenc1am vel effectum inscer1buntur TO vite
sumıter scrıptura Dro veritate credenda, ut inser1bıitur lıbro hominıs naturalıs uft anımaJOHN WYCLIF AND AUGUSTINIAN REALISM  93  different levels, fie first of which is the Book of Life. The second consists  of the truths which are inscribed in it according to their intelligible being.  Both of these levels, he says, are absolutely necessary, though they do not  essentially differ from one another. At the lowest level is the parchment  itself, the codex, which corresponds to the lowest grade of universal, here  called Scripture only in an equivocal sense. This most inferior class is but  a likeness of the eternal exemplar, comprised of sensible signs which recall  to mind the first and highest truth. '°  Wyclif explicitly follows Grosseteste in speaking of truth as the  conformity of-the word to the thing which it signifies. And as such  conformity applies even more to the silent inner word than the outer  spoken one, the supreme example of this would be the Word of God.'  Since, for Wyclif, the words on the page are only signs of Scripture’s  eternal content, viz. the Word, one must transcend the sensible realm,  ascending the ontological ladder to the eternal truth. This cannot be  accomplished apart from the Word, eternally spoken by God, and from  whom all creation proceeds. Christ the Word is the most perfect realization  of Scripture, the First Principle and true light, without whose illumination  !$ De veritate sacrae scripturae L,vi. ed. R. BUDDENSIEG. London 1905-07; reprint,  New York 1966, p. 108-109: “unde solebam ponere quinque gradus scripture sacre:  primus est liber vite, de quo Apoc. vicesimo et vicesimo uno, secundus est veritates libro  vite inscripte secundum esse earum intelligibile, et utraque istarum scripturarum est  absolute necessaria, non differens essentialiter ... tercio sumiter scriptura pro veritatibus  credendis in genere, que secundum existenciam vel effectum inscribuntur libro vite. quarto  sumiter scriptura pro veritate credenda, ut inscribitur libro hominis naturalis ut anima ...  sed quinto modo sumitur scriptura sacra pro codicibus, vocibus aut aliis artificialibus, que  sunt signa memorandi veritatem priorem...”. Ib. 111: “unde ista scriptura sensibilis in  vocibus vel codicibus non est scriptura sacra nisi equivoce, sicut homo pictus vel  ymaginatus dicitur homo propter similtudinem ad verum hominem”. For discussions of  Wyclif’s doctrine of the metaphysical composition of the Bible see: B. SMALLEY, 7he  Bible and Eternity: John Wyclif’s Dilemma, in Journal of the Warburg and Courtald  Institutes 27(1964) 73-89; LEFF, Heresy in the Later Middle Ages, p. 511-516; KENNY,  Wyclif, p. 56-67; M. TRESKO, John Wyclif’s Metaphysics of Scriptural Integrity in the De  Veritate Sacrae Scripturae, in Dionysius 13(1989) 153-196.  20r 000  7 De ente librorum duorum [L,iii,iii, 19: “Set pro intellectu Scripture notandum  secundum Lyncolniensem, in libro suo De Veritate, quod omnis veritas est adequacio vel  conformitas sermonis ad rem quam significat; et cum verior sit illa res, verbum, sermo,  diccio, vel locucio, que intus silet, quam que foris sonat ... Cum ergo Deus necessario  eternaliter dicit se, patet quod verbum suum, diccio, vel locucio qua dicit se, sit non  solum adequatum vel conforme, set ipsa summa adequacio vel conformitas in abstracto; et  per consequens prima veritas.”. See GROSSETESTE, De veritate in Die philosophischen  Werke des Robert Grosseteste, ed. L. BAUR. Münster 1912, p. 134: “Sed cum verior sit  sermo, qui intus silet, quam qui foris sonat ... Ipse igitur Sermo Patris secundum hanc  definitionem veritatis maxime veritas est”.sed quınto modo sumıtur scrıptura SaCcCTa DIO codicıbus, vocıbus aut al11s artıfıcıalıbus, qUC
SUnt s1gna memorandı verıtatem priorem... . H28 .6,  unde ista scrıptura sensıbilıs in
vocıbus vel codicıbus 1NON est scriptura nısı EquU1VOCe, sıcut homo pıctus vel
ymagınatus dicıtur homo propter simıltudinem ad VEeTUM homınem . For discussions of
Wyclıf"s doctrine of the metaphysıcal composıtıon of the Bıble SC}  ® SMALLEY, The
Bibhle and Lternity: "ohn Wyclif s Dilemma , in Journal of the Warburg and Courtald
Institutes 27(1964) 73-89; LEFF, eresy In the Later Middle Ages, 511-516; KENNY,
Wyclif, 56-67; IRESKO, '"ohn Wyclif s Metaphysics of Scriptural Integrity In the De
Veritate Sacrae Scripturae, 1ın Dionysius 153-196

L7 De nie ıiıbrorum duorum 1.111,111, pro intellectu Scripture notandum
secundum Lyncolniensem, in lıbro SUO De Veritate, quod OmMnı1s verıtas est adequacı1o0 vel
conformitas sermonI1s ad IC}  = QqUamı sıgniıfıcat; et CUTMN Veri0r sıt Ila ICS, verbum, SCITMMNO,
dicc10, vel 10cuc10, qJuC intus sılet, QUamMm quc fOorı1s SONa:JOHN WYCLIF AND AUGUSTINIAN REALISM  93  different levels, fie first of which is the Book of Life. The second consists  of the truths which are inscribed in it according to their intelligible being.  Both of these levels, he says, are absolutely necessary, though they do not  essentially differ from one another. At the lowest level is the parchment  itself, the codex, which corresponds to the lowest grade of universal, here  called Scripture only in an equivocal sense. This most inferior class is but  a likeness of the eternal exemplar, comprised of sensible signs which recall  to mind the first and highest truth. '°  Wyclif explicitly follows Grosseteste in speaking of truth as the  conformity of-the word to the thing which it signifies. And as such  conformity applies even more to the silent inner word than the outer  spoken one, the supreme example of this would be the Word of God.'  Since, for Wyclif, the words on the page are only signs of Scripture’s  eternal content, viz. the Word, one must transcend the sensible realm,  ascending the ontological ladder to the eternal truth. This cannot be  accomplished apart from the Word, eternally spoken by God, and from  whom all creation proceeds. Christ the Word is the most perfect realization  of Scripture, the First Principle and true light, without whose illumination  !$ De veritate sacrae scripturae L,vi. ed. R. BUDDENSIEG. London 1905-07; reprint,  New York 1966, p. 108-109: “unde solebam ponere quinque gradus scripture sacre:  primus est liber vite, de quo Apoc. vicesimo et vicesimo uno, secundus est veritates libro  vite inscripte secundum esse earum intelligibile, et utraque istarum scripturarum est  absolute necessaria, non differens essentialiter ... tercio sumiter scriptura pro veritatibus  credendis in genere, que secundum existenciam vel effectum inscribuntur libro vite. quarto  sumiter scriptura pro veritate credenda, ut inscribitur libro hominis naturalis ut anima ...  sed quinto modo sumitur scriptura sacra pro codicibus, vocibus aut aliis artificialibus, que  sunt signa memorandi veritatem priorem...”. Ib. 111: “unde ista scriptura sensibilis in  vocibus vel codicibus non est scriptura sacra nisi equivoce, sicut homo pictus vel  ymaginatus dicitur homo propter similtudinem ad verum hominem”. For discussions of  Wyclif’s doctrine of the metaphysical composition of the Bible see: B. SMALLEY, 7he  Bible and Eternity: John Wyclif’s Dilemma, in Journal of the Warburg and Courtald  Institutes 27(1964) 73-89; LEFF, Heresy in the Later Middle Ages, p. 511-516; KENNY,  Wyclif, p. 56-67; M. TRESKO, John Wyclif’s Metaphysics of Scriptural Integrity in the De  Veritate Sacrae Scripturae, in Dionysius 13(1989) 153-196.  20r 000  7 De ente librorum duorum [L,iii,iii, 19: “Set pro intellectu Scripture notandum  secundum Lyncolniensem, in libro suo De Veritate, quod omnis veritas est adequacio vel  conformitas sermonis ad rem quam significat; et cum verior sit illa res, verbum, sermo,  diccio, vel locucio, que intus silet, quam que foris sonat ... Cum ergo Deus necessario  eternaliter dicit se, patet quod verbum suum, diccio, vel locucio qua dicit se, sit non  solum adequatum vel conforme, set ipsa summa adequacio vel conformitas in abstracto; et  per consequens prima veritas.”. See GROSSETESTE, De veritate in Die philosophischen  Werke des Robert Grosseteste, ed. L. BAUR. Münster 1912, p. 134: “Sed cum verior sit  sermo, qui intus silet, quam qui foris sonat ... Ipse igitur Sermo Patris secundum hanc  definitionem veritatis maxime veritas est”.Cum CI ZO DDeus necessarı10
eternalıter dicıt S quod verbum SUUM, dicc10, vel OCcucio qua dıicıt S ' sıt NON

solum adequatum vel conforme, set 1psa adequacı10 vel conformitas In abstracto: ef

PDCT CONSCQUCNS prıma verıitas.”. See G  ‘9 De verıtate 1in Die philosophischen
Werke des Robert Grosseteste, ed AUR. Münster 1912, 134 “ Sed CUMm ver10r sıt
SCIMO, quı intus sılet, Ua quı foris Sona!JOHN WYCLIF AND AUGUSTINIAN REALISM  93  different levels, fie first of which is the Book of Life. The second consists  of the truths which are inscribed in it according to their intelligible being.  Both of these levels, he says, are absolutely necessary, though they do not  essentially differ from one another. At the lowest level is the parchment  itself, the codex, which corresponds to the lowest grade of universal, here  called Scripture only in an equivocal sense. This most inferior class is but  a likeness of the eternal exemplar, comprised of sensible signs which recall  to mind the first and highest truth. '°  Wyclif explicitly follows Grosseteste in speaking of truth as the  conformity of-the word to the thing which it signifies. And as such  conformity applies even more to the silent inner word than the outer  spoken one, the supreme example of this would be the Word of God.'  Since, for Wyclif, the words on the page are only signs of Scripture’s  eternal content, viz. the Word, one must transcend the sensible realm,  ascending the ontological ladder to the eternal truth. This cannot be  accomplished apart from the Word, eternally spoken by God, and from  whom all creation proceeds. Christ the Word is the most perfect realization  of Scripture, the First Principle and true light, without whose illumination  !$ De veritate sacrae scripturae L,vi. ed. R. BUDDENSIEG. London 1905-07; reprint,  New York 1966, p. 108-109: “unde solebam ponere quinque gradus scripture sacre:  primus est liber vite, de quo Apoc. vicesimo et vicesimo uno, secundus est veritates libro  vite inscripte secundum esse earum intelligibile, et utraque istarum scripturarum est  absolute necessaria, non differens essentialiter ... tercio sumiter scriptura pro veritatibus  credendis in genere, que secundum existenciam vel effectum inscribuntur libro vite. quarto  sumiter scriptura pro veritate credenda, ut inscribitur libro hominis naturalis ut anima ...  sed quinto modo sumitur scriptura sacra pro codicibus, vocibus aut aliis artificialibus, que  sunt signa memorandi veritatem priorem...”. Ib. 111: “unde ista scriptura sensibilis in  vocibus vel codicibus non est scriptura sacra nisi equivoce, sicut homo pictus vel  ymaginatus dicitur homo propter similtudinem ad verum hominem”. For discussions of  Wyclif’s doctrine of the metaphysical composition of the Bible see: B. SMALLEY, 7he  Bible and Eternity: John Wyclif’s Dilemma, in Journal of the Warburg and Courtald  Institutes 27(1964) 73-89; LEFF, Heresy in the Later Middle Ages, p. 511-516; KENNY,  Wyclif, p. 56-67; M. TRESKO, John Wyclif’s Metaphysics of Scriptural Integrity in the De  Veritate Sacrae Scripturae, in Dionysius 13(1989) 153-196.  20r 000  7 De ente librorum duorum [L,iii,iii, 19: “Set pro intellectu Scripture notandum  secundum Lyncolniensem, in libro suo De Veritate, quod omnis veritas est adequacio vel  conformitas sermonis ad rem quam significat; et cum verior sit illa res, verbum, sermo,  diccio, vel locucio, que intus silet, quam que foris sonat ... Cum ergo Deus necessario  eternaliter dicit se, patet quod verbum suum, diccio, vel locucio qua dicit se, sit non  solum adequatum vel conforme, set ipsa summa adequacio vel conformitas in abstracto; et  per consequens prima veritas.”. See GROSSETESTE, De veritate in Die philosophischen  Werke des Robert Grosseteste, ed. L. BAUR. Münster 1912, p. 134: “Sed cum verior sit  sermo, qui intus silet, quam qui foris sonat ... Ipse igitur Sermo Patris secundum hanc  definitionem veritatis maxime veritas est”.Ipse igıtur Sermo Patrıs secundum hanc
definitionem verıitatiıs maxıme verıtas est  5
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it WOUuU be iımpossıble unders an  ıng al al In passSagc
remıinıscent of Augustine’s De Magistro, (3 81 speaks of Chriıst the
irue inter10r doctor shınıng forth in the mınd and dısclosıng the In
the comprehensıon of Scripture it 1S especılally NCCCSSATY that the soul be
purıfied oug the virtues, for Grosseteste observed, the earthly
and hıs exter10r S1Z2NS sımply instruments in the work of the true
inter10r doctor. Thus, followıng Augustine’s De doctrina christiana, cl
declares hat the 1scıple of Scripture must DIay in order that he WOUuU
understand. *” 10 gaın SUT' STasSD of the content of Scripture ONC must
be dırected upwards from the lower levels of impressions by the
VEIYyY guı1de who 15 the substance of that intelligıble content. Therefore,
yclıf chastıses hıs nomiınalıst opponents, these moderni doctores, who
foolıshly contend that rst princıples known oug the owledge of
terms, when in fact such owledge of actually precedes that of
terms One must egın wıth faıth, for it 1s God who eaı
the truth wıthout pr10r evidence 0Ug the infusion of faith.*® Jlerms,
CONntirary the nomiınalıst doctrine, essentially ounded 1n the
princıples of Ings and not in S1gns. Ihus terms only the S12NS 1C
reflect the real predicatıon1 takes place ap from the vicıssıtudes of

IX De verıtate SUCTAEeE scripturae S 212 &,  sed verbum de1 est princıpiıum prımo
notum, 1gıtur conclusı1o0. est nNnım princıpium confessione proprIia, Judeıs
querentibus, qu1s essel, respondiıt: princıpium, quı el l0quor vobıs, Joh. OCLaVO); NC

dubium, quın tunc sıt prımum princıpium ”. IX 202 ...  CcCum nım Tristus S1it 1ux VCId,
qu«c iılluminat homınem, quod ımpossı1ıbıle es(i, hominıs ıllumiınarı, ut
quı1dquam COgnoscat, nısı PCI CUuUIMnM prımo irradiıantem...”

19 1.1X, 202 ..  exX quO quod alıe tuVvIe noscendı scrı1ıpturam DNON sunt nıs1ı
vIeE ad istam ei specılalıter mundiıcıa anımı PCI virtutes. ideo dıicıt Lincolniensis prımo
Posteriorum in prologo, quod magıster ei sıgna 1US NON sunt nlısı instrumenta quedam PCI
accıdens movencıla, sed est inter1us CIUS doctor, quı mentem illumınat ef verıtatem
ostendit. ef SIC VEIC dıcıt Augustinus terc10 De Doectrina Christiana, tricesimo sept1imo,
quod precıpuum el maxıme necessarıum est dıscıpulıs scriıpture ' quod oren!]! ut
intelligan 9 See GR!  ETESTE, Commentarius Posteriorum Analyticorum libros I7l’
o  AA S1 Verlus dicamus, NC quı exterius SONAa! 0CEe! NCC lıttera scrıpture exterius 15a docet,
sed solum MOvent hec duo et excıtant; sed CIUS doctor est quı inter1us mentem ıllumınat
ef verıtatem ostendiıt  97 See also AUGUSTINE, De doctrina Christiana 111,37,56 CL
32 1 9 AUGUSTINE, De Magistro AAl“

20 De verıtate SACTYaEeE scripturae L 714215 “1deo NECCCESC est in IMNnı noticıa nOostra
fide incıpere, qula magıstro prımo credere, quı est fiıdes unde videtur mich!ı, modernos

doctores evıter J10quı, quı dicunt, prıma princıpla COgNnoscCI nobıs notic1l1a termınorum94  EG:LEVY  it would be impossible to understand anything at all.'® In a passage  reminiscent of Augustine’s De magistro, Wyclif speaks of Christ as the  true interior doctor shining forth in the mind and disclosing the truth. In  the comprehension of Scripture it is especially necessary that the soul be  purified through the virtues, for as Grosseteste observed, the earthly master  and his exterior signs are simply instruments in the work of the true  interior doctor. Thus, following Augustine’s De doctrina christiana, Wyclif  declares that the disciple of Scripture must pray in order that he would  understand.'” To gain a sure grasp of the content of Scripture one must  be directed upwards from the lower levels of sense impressions by the  very guide who is the substance of that intelligible content. Therefore,  Wyclif chastises his nominalist opponents, these moderni doctores, who so  foolishly contend that first principles are known through the knowledge of  terms, when in fact such knowledge of truth actually precedes that of  terms. One must begin with faith, for it is God who leads us to assent to  the truth without prior evidence through the infusion of faith.”° Terms,  contrary to the nominalist doctrine, are essentially founded in the  principles of things and not in signs. Thus terms are only the signs which  reflect the real predication which takes place apart from the vicissitudes of  ® De veritate sacrae scripturae 1,x, 212: “sed verbum dei est principium primo  notum, igitur conclusio. est enim principium ex confessione propria, cum Judeis  querentibus, quis esset, respondit: principium, qui et loquor vobis, Joh. octavo; nec  dubium, quin tunc sit primum principium”. Ib. I,ix, 202: “cum enim Cristus sit lux vera,  que illuminat omnem hominem, patet quod impossibile est, sensum hominis illuminari, ut  quidquam cognoscat, nisi per eum primo irradiantem...”  !? Ib. Lix, 202: “ex quo patet quod alie quatuor vie noscendi scripturam non sunt nisi  vie ad istam et specialiter mundicia animi per virtutes. ideo dicit Lincolniensis primo  Posteriorum in prologo, quod magister et signa eius non sunt nisi instrumenta quedam per  accidens movencia, sed est interius verus doctor, qui mentem illuminat et veritatem  ostendit. et sic vere dicit Augustinus tercio De Doctrina Christiana, tricesimo septimo,  quod precipuum et maxime necessarium est discipulis scripture sacre, quod orent ut  intelligant”. See GROSSETESTE, Commentarius Posteriorum Analyticorum libros 1,1, 94:  “... si verius dicamus, nec qui exterius sonat docet nec littera scripture exterius visa docet,  sed solum movent hec duo et excitant; sed verus doctor est qui interius mentem illuminat  et veritatem ostendit”. See also AUGUSTINE, De doctrina Christiana 111,37,56. CCL  32,116; AUGUSTINE, De Magistro XIV,46. CCL 29,202-203.  ?% De veritate sacrae scripturae 1,x, 214-215: “ideo neccese est in omni noticia nostra  a fide incipere, quia magistro primo credere, qui est fides. unde videtur michi, modernos  doctores leviter loqui, qui dicunt, prima principia cognosci a nobis ex noticia terminorum  ... CUum ergo noticia veritatis huiusmodi precedit noticiam quamlibet terminorum, quomodo  originaretur ex ea? ille igitur, qui primo movet ad assensum sine priori evidencia, infundit  fidem, tam actum quam habitum, sicut et ipse est prima fides, que creditur et sic est  principium et finis fidei creatae”.CUuUm CI gO noticı1a verıtatıs hulusmodı precedit notic1am quamlıbe term1ınorum, quomodo
or1ginaretur ea° Jle 1gıtur, quı prımo MOVeEe ad 4SSCHNSUMM sıne pri10r1 evıdencıla, infundiıt
fıdem, tam actum quam habıtum, siıcut eft ıpse est prıma fıdes, qu«c credıtur ef SIC est
princıpium eft finıs fıde1 creatae”.
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uman formulatiöns.21 God, not 898 establıshes the pari rel,
Jomıng together subject and predıicate form real proposition.““ In the
matter of Scripture, wiıth all unıversals, ON must beyond the
sensıble realm of representatıions, from the transıent the eternal, all the
ıle illumınated Dy Christ, the Word. the First rıncıple. Scripture has ıts
OW.: OgI1C, but that logıc 1S ultımately grounded in the Og1C of hrıs fo
1C the understandıng of CVEIY Chrıistian mMust be conformed.“

Since the Word 1s both the First riıncıple of creation and of Holy
Scripture, cChL COU. gather ogether iın ONC sentence pPagan and
TISLU1aN alıke, statıng that stotle, OTPNAYTY, Boethius., and (nlbert de Ia
Porree all understood the true of unıversals, and that all of their
VIEWS WCIC in agreemen wıth Scripture.““ It seemed lıkely chı that
ato correctly conce1ved of the eternal ideas 1n accordance wıth the
Chrıistian Scriptures.“” fter all, cCh recollects, had not ugustıne
himself sa1d that In the 00 of the Platonıists he had Oun! the meanıng
of the Hirst chapter of St gospel?“® CHL Was careful, though,
reconcıle eternal exemplars ıth the Christian doectrine of creation
nihilo, sıdıng ıth Moses and all true Chrıistian phılosophers in rejecting
the otiınıan Ssystem of eternal emanatıon, and speakıng of sudden

De universalibus “ x ist1s collıgı potesti: Cum 1G imposı1t10 NneC imponibilitas
termiını sıt u ICS xira magıs aut mM1INuUSs convenılant quod convenilentia ei
dıfferentia specıfica LTETrUMmM ndantur esentıalıter In LCTIUIN PIINCIPUS et 1LOMN iın S1g2N1S, ut

praedicatio s1ıgnorum vel ‚OTUIN praedıcabılıtas NON est convenılentiae TEIUIN

exterarum sed econtra...”
22 5R “Ille autem, quı scıret fundare quod verıtas parte rel, QqUam Deus

componıt subiecto ei praedicato, sıt realıs proposıt10... .
23 De verıtate SACFKAae scripturae VL ...  et 8} quomodo conformitate SCHNSUS

eristianı ad Crnst1ı oportet intelligere scripturam, quıa alıter NOn poterit S5C $
ei SIC NECCESSC estT, erist1ianum conformare logıcam SsUua7il logice Crist1i  29

De universalibus $ “*Hx istis facıle est videre SCHSUIN Arıstotelis, Porphyrıi1,
Gilberti, Boethi1 eft alıorum loquentium compendiose eft (sjdw de V1 sermoOn1s, de
unıversalıbus eit de omnıbus NON dissonant Scriptura ”

25 11, 60-61 °“ Probabilius tamen videtur miıh1 quod ato SAa1llCc sensıt de ide1is CU)

Scripture nOSsSIra Siıcut de Augustinus estatur, Octoginta frıum quaestionum,
quaestione 47, ei Eustratius, ubı supra’”.

De Trinitate 111 ed REI Boulder, 1962, *Narra: nım beatus
Augustinus VII Confess., CaD 9’ ubı verisimiıle est quod non mentiretur, quod invenıiıt in
lıbrıs Platonis translatıs AICCO in atınum sententiam beatı ohannıs in prımo
capıtulo evangellı SU1  »”' Confessiones VIL9,13 CC . procurastı
mıh]l DCI quendam homınem immanıssımo typho turg1ıdum quosdam Platonicorum lıbros

lıngua 1ın latınam VEISOS, et 1b1ı leg1 NOn quıdem hıs verbıis, sed hoc dem
Omn1ınoO multis eft multiplicıbus suaderı ratıonıbus, quod In PDFINCIDLO ral verbum...”
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creation instead when DUrc intellıgıble eıng entered into actual
existence.“ He finds that such reconcılıatıiıon 15 quıte plausıble; for Just

crıpture testiNes creation nihilo it also affırms the realıty of
unıversals. When that “extraordınary phılosopher and prophet Moses”
spoke of the creation of the beasts of the havıng een ashıone'l in
theır and specıl1es, he dıd not 1801 by and specı1es term OT

human concep(, but rather unıversal communicated 8 INnan
particulars.““ 10 SaY, however, the nominalısts do, that and
specles sımply categorıes devised by uman mınds WOU. NC that
such thıngs COU. not ave ex1isted pr10r to theır human establıshment, and
that WOU. clearly contradıct Sacred Scripture.“” Human S1Z2NS, uman
formulatıons, would take precedence OVeLr truth

Indeed, ignorance of unıversals 1S the LTCason for Man of the
of these modern doctors of signs.” Nominalısm, for cCHE 15 In

the end not sımply incorrect metaphysıc; it 1S heresy precısely because
it OPDOSCS Scripture, subverting the dıvıne composıtıon of creatiıon and
destroyıng all genulne certainty it refuses LO SrounN! the order of
owledge In the order of eing owledge 1S nOot grounded,

27 De universalibus X11, 293 “Ideo nulla rcS, QqUamı Christianı VOCan! creaturam, potest
existere, Nn1S1 PDCI ı1am creation1ıs producatur In SSC. {lla nım product10 DUTO SSC

intellıgıbılı ad ex1istentiam NON pon1ı aetferna. Ideo oportet quod sıt subıta. Et
IHNECNSUTaMll ıllıus pDOoNımus prımum instans mundı ” De dominio divino LXU. ed.

LOondon 1890; reprint, New ork 1966, 102-103 ‘“Qu1dam en1ım, ut OySses elt

purlores phılosophı nostre fidel, Dro dando instantı temporı1s mundum totalıter
Incep1sse Lapsus autem in parte phılosophanıcıum opınatur quod, siıcut eternalıter
Verbum emanat SUul princ1p10, S1IC ef mundus. nde sıcut, pede eternalıter inf1xo in
pulvere mansısset vest1igum eternalıter CONCausatum, SIC Deus efiferna cCausancıa insıdet
unıverso. Et ista creditur fuisse sentencıa Porphyrin, Averro1s, Avıcenne, Arıstotelıs, eft

Platonis, CU) SUlSs sequacıbus”.
28 De universalibus 11, “Nam quando ille eX1Im1us philosophus et propheta Oyses

1X1t, enesis “‘producat terTra anımam viventem in SENCIC SUO, jumenta, reptilia ef
bestias errae secundum specl1es suas’, NON intellexıt termınum vel conceptum humanum
DCI "genus’ ef “‘specıem’, sed naturas unıversales cCcommunıcatas multıs supposıtıs, ut

loquıtur COmMMentator. Et iıta de alııs dıietis Scripturae 1977De dominio divino I1,1,
176-1714 “ LT erc10 confirmatur ıdem testimon10 Scripture, JUuC, ubıcumque loquıtur de
CNCIC vel specıle, intellıgıt non CONceptus in anıma vel ICS secunde 1mpoOS1C10N1S, sed 1065

xira ntentas principalıter natura: ut Gen. dıcıtur quod Deus produxıt terre
nascencıa secundum NU: eft spec1es Suas...”

De universalibus X 382 30L .  Zı NeEC valet dıcere quod institutio humana constitult
LU eft specıem, quıa tunc NON foret NU: el specl1es nte institutionem humanam
quod est COoOnftira Scrıpturam sacram... .

De logica IL,11, 33 “Et propter 1gnorancıam talıum unıversalıum lapsı Sunt modernı
In multos errores...”. De apostasıa XIV ed DZIEWICKI London 1889; reprint, New
ork 1966, IRG6:1R / °Ponunt nım doctores s1gnorum, quod 1970781 est dare unıversalıa

parte rel; deo DIO glozandıs dıctis phılosophorum invenerunt hos term1nos...”.
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however, hen scepticısm inevlıtably results SInCe all such Judgment
depends upDON the apprehension of partıculars, transıtory and subject
corruption, unable provıde endurıng erıter1a upOon 16 118} trust in
either the created unıverse the truths of the al

IHE VISION EIERNAL EXEMPLARS

In theır rejection of exemplars the doctores sıgnorum had inverted
creati1on, ypassıngz the Word in favor of words. Yet exemplars x .hıbıt
theıir full meanıng only ın far they understood be causal
princıples existing In the Word Christ, 1n respect 118} the exemplars, 15
OMNMNLA In OMNIDuS. HArıs the Word, the second pCErSoN of the Trmuity, 1s
the essential foundatıon in whose eing all creation subsısts. Just ASs the

sa1ld: OQuod factum est In LDSO Vıtla orat.*) Thıs 1S less phılo-
sophıca. ene than central facet of the ree'! the Word of God, eternally
egotten of the al  er, through whom all thıngs WeTC made. Like
Grosseteste, CIı sStates that all creation proceeds from the Word of
God CVCTYV eing 1S true (8 the extent that it conforms the Word 1C.
eternally spoken Dy God, 1S the Hirst truth, perfectly conformed God.*

thıng, (GiTrosseteste observed, 15 Ways comprehended INOTC

certainly and purely In 1ts exemplar state than in ıts empora. instantıatıon.
The dıyine mınd IS the VE brightest 1g the eternal L1LCAasSONS of creatures

moOost uCcC1 they subsıst in it, and IMaYy not be comprehended ap
from the Support of the eternal Word

De dominio divino Lv1, ‘] unc nım COZNOSCCMHMUS quomodo Christus secundum
rac1ıones exemplares est OMNLAGA In omnibus ıllapsus, ut dicıt apostolus, (ZOT. Ipse
autem est fundamentum essenclale, quod secundum SSC vıtale adıntra est omnı1a, 1uxta
illud Ioh 3, 4! OQuod factum est 1DSO ıfa vat  I

32 De nlie librorum duorum L.111,111, “Et CU) eus NON solum dicıt S! set Oomn1a
alıa, culuslıbet alterius re1 modus essendiı conformiter ad verbum eternum 1psam dicens,
est 1US verıtas”. “Ideo ertum est quod verbo vel cogltacıone de1 procedunt
Omn1s creatureJOHN WYCLIF AND AUGUSTINIAN REALISM  9  however, then scepticism inevitably results since all such judgment  depends upon the apprehension of particulars, transitory and subject to  corruption, unable to provide enduring criteria upon which to trust in  either the created universe or the truths of the faith.  THE VISION OF ETERNAL EXEMPLARS  In their rejection of exemplars the doctores signorum had inverted  creation, bypassing the Word in favor of words. Yet exemplars exhibit  their full meaning only in so far as they are understood to be causal  principles existing in the Word. Christ, in respect to the exemplars, is  omnia in omnibus. Christ the Word, the second person of the Trinity, is  the essential foundation in whose being all creation subsists, just as the  Bible said: Quod factum est in ipso vita erat.®‘ This is less a philo-  sophical tenet than a central facet of the Creed: the Word of God, eternally  begotten of the Father, through whom all things were made. Like  Grosseteste, Wyclif states that as all creation proceeds from the Word of  God every being is true to the extent that it conforms to the Word which,  eternally spoken by God, is the first truth, perfectly conformed to God.*  And a thing, as Grosseteste observed, is always comprehended more  certainly and purely in its exemplar state than in its temporal instantiation.  The divine mind is the very brightest light; the eternal reasons of creatures  are most lucid as they subsist in it, and may not be comprehended apart  from the support of the eternal Word.”  3l De dominio divino L1,vi, 39: “Tunc enim cognoscemus quomodo Christus secundum  raciones exemplares est omnia in omnibus illapsus, ut dicit apostolus, I Cor. xv. 28. Ipse  autem est fundamentum essenciale, quod secundum esse vitale adintra est omnia, iuxta  illud Ioh. i. 3, 4, Quod factum est ipso vita erat”.  32 De ente librorum duorum L,iii,iii, 19: “Et cum deus non solum dicit se, set omnia  alia, cuiuslibet alterius rei modus essendi conformiter ad verbum eternum ipsam dicens,  est eius veritas”. Ib. 22: “Ideo certum est quod a verbo vel cogitacione dei procedunt  omnis creature ... Cum ergo omne ens sit conforme illi verbo, vel secundum esse primum  (ut omnes creatura) vel secundum esse secundum (ut omnis defectus) patet quod omnis  entitas est veritas”. See GROSSETESTE, De veritate, 137: “Cum autem, ut praedictum est,  veritas cuiuscunque est eius conformitas rationi suae in aeterno Verbo, patet, quod omnis  certa veritas non nisi in lumine veritatis summae conspicitur”.  3 GROSSETESTE, De veritate, 142: “Sed cum duplex sit rei cognitio, una in se, altera  in exemplari, vel similitudine sua, cum similitudo vel exemplar lucidioris est essentiae,  quam ipsa res, cuius similitudo, nobilior et clarior et apertior ... Ac per hoc, cum divina  essentia sit lux lucidissima, omnis cognitio eius per similitudines, quam per se ipsam  obscurior, in rationibus vero aeternis creaturarum in mente divina lucidissimis, quae sunt  creaturarum exemplar lucidissimum, omnis creaturae cognitio certior et purior et  manifestor est, quam in se ipsa”. Ib. 141-142: “Nec scitur vere aliquid creatum esse, nisiCum Cr ZO OIMNE ens sıt conforme lı verbo, vel secundum ANAYS prımum
(ut creatura) vel secundum A S secundum (ut Oomnıs defectus) quod Omnı1s
entitas est verıtas”. See G  ‘9 De veritate, H3T °Cum autem, ut praedıctum esT,
verıtas CUIUSCUNUE est 1US conformitas rationı SUAC in aeterno Verbo, D: quod OMnNIS
erta verıitas 1ON nısı In lumıne verıtatıs SUTITNIMAC conspicıtur”.

33 G  ' De verılate, 147 “Sed CU! duplex sıt reli cognitio, una 1n S altera
in exempları, vel simılıtudıne Suaq, CUm simılıtudo vel exemplar luc1ıdioris est essentlae,
Quam 1psa ICS, CU1uUS sımılıtudo, nobilior et clarıor et apertio0rJOHN WYCLIF AND AUGUSTINIAN REALISM  9  however, then scepticism inevitably results since all such judgment  depends upon the apprehension of particulars, transitory and subject to  corruption, unable to provide enduring criteria upon which to trust in  either the created universe or the truths of the faith.  THE VISION OF ETERNAL EXEMPLARS  In their rejection of exemplars the doctores signorum had inverted  creation, bypassing the Word in favor of words. Yet exemplars exhibit  their full meaning only in so far as they are understood to be causal  principles existing in the Word. Christ, in respect to the exemplars, is  omnia in omnibus. Christ the Word, the second person of the Trinity, is  the essential foundation in whose being all creation subsists, just as the  Bible said: Quod factum est in ipso vita erat.®‘ This is less a philo-  sophical tenet than a central facet of the Creed: the Word of God, eternally  begotten of the Father, through whom all things were made. Like  Grosseteste, Wyclif states that as all creation proceeds from the Word of  God every being is true to the extent that it conforms to the Word which,  eternally spoken by God, is the first truth, perfectly conformed to God.*  And a thing, as Grosseteste observed, is always comprehended more  certainly and purely in its exemplar state than in its temporal instantiation.  The divine mind is the very brightest light; the eternal reasons of creatures  are most lucid as they subsist in it, and may not be comprehended apart  from the support of the eternal Word.”  3l De dominio divino L1,vi, 39: “Tunc enim cognoscemus quomodo Christus secundum  raciones exemplares est omnia in omnibus illapsus, ut dicit apostolus, I Cor. xv. 28. Ipse  autem est fundamentum essenciale, quod secundum esse vitale adintra est omnia, iuxta  illud Ioh. i. 3, 4, Quod factum est ipso vita erat”.  32 De ente librorum duorum L,iii,iii, 19: “Et cum deus non solum dicit se, set omnia  alia, cuiuslibet alterius rei modus essendi conformiter ad verbum eternum ipsam dicens,  est eius veritas”. Ib. 22: “Ideo certum est quod a verbo vel cogitacione dei procedunt  omnis creature ... Cum ergo omne ens sit conforme illi verbo, vel secundum esse primum  (ut omnes creatura) vel secundum esse secundum (ut omnis defectus) patet quod omnis  entitas est veritas”. See GROSSETESTE, De veritate, 137: “Cum autem, ut praedictum est,  veritas cuiuscunque est eius conformitas rationi suae in aeterno Verbo, patet, quod omnis  certa veritas non nisi in lumine veritatis summae conspicitur”.  3 GROSSETESTE, De veritate, 142: “Sed cum duplex sit rei cognitio, una in se, altera  in exemplari, vel similitudine sua, cum similitudo vel exemplar lucidioris est essentiae,  quam ipsa res, cuius similitudo, nobilior et clarior et apertior ... Ac per hoc, cum divina  essentia sit lux lucidissima, omnis cognitio eius per similitudines, quam per se ipsam  obscurior, in rationibus vero aeternis creaturarum in mente divina lucidissimis, quae sunt  creaturarum exemplar lucidissimum, omnis creaturae cognitio certior et purior et  manifestor est, quam in se ipsa”. Ib. 141-142: “Nec scitur vere aliquid creatum esse, nisiAÄAc DCI hoc, CUIN dıvına
essent1a sıt Iux lucidissima, Omnıs cognitio 1US DCT sımılıtudınes, quamı DE ipsam
obscurior, ıIn ratiıonıbus VeTO aetern1s creaturarum in mente dıvyına luc1ıdissımı1s, QUaAC Sunt
Teaturarum exemplar lucıdıssımum, Omnıs creaturae cogniıt1io certior ef pur10r et
manıftfestor est, quUam In 1psa”. 1412122 “Nec SC1tur VEIC alıquıid creatum CSSC, 1S1
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clı tOO eleve: that the propcr perception of gıven creature

depends upDON intu1ıtion of the exemplar, nvokıng Grosseteste’s
testimonYy that these ideas NECCSSaALY for wısdom, and ECVOCIN beatıtude,
that wıthout them intulition of created thıng WOU. be impossible.““ The
Word maılntaıns unıty wıth all which 1S epıtomized Dy the
ex1istence of theır exemplars in the Word the contemplatıon of such
exemplars IS the provınce of heology. irue understandıng of unıversals
consistently belongs ftOo the T1ıstian metaphysıcılan: thus, ONCEC INOIC

appealıng Grosseteste, CIL affırms that hrıs 1S the subject matter of
theology dıstinct firom the metaphysıcs of the all eriıng
varıatıon Grosseteste’s words, cClı finds four notable unıties in
Christ, the Airst eing the unıty of ESSCHNCC ıth the ather:; the second hıs

unıty of PCTSON achieved ıIn the Incarnatıon:; the 1r' the general unıty bDy
c all CTGR| share COINLINON nature However, the OU: 1S “the
unıty of the exemplar by which CVEIY exemplar TrCasonNn, and consequently
CVETIY entity, 15 essentially the Word himself. therefore theologıan 1S
nNnOT ashame concede, along ıth the Apostle, that he knows nothıng
eXcept the Lord Jesus hriıst.” In cContrast O the mundanı philosophi who
start irom the exıstence of the creature, the theologıan begıns ıth the
intellıg1ble and then proceeds through the faıth of hrıs to the ex1istence of
the creature. Theological owledge, therefore, Cannot be brought tO

conclusion beifore it 15 perfected in heaven, where al last all thıngs 111 be
SCCH ıIn the Word.” Indeed, intuıtion of the ideas God himself knows

In mente vıideatur ab ageternOo Verbo supportarı””.
De universalibus X7 “Ht Lincolniensis dıcıt, Posteriorum, quod sunt

CUM Deo concreatrıces effectum Addıt eti1am quod iıdea est necessarıa ad

sapıentiam ei beatıtudinem quod neMmMO possıt ut1ı vel intuer]1 creaturam nıs1ı proportionalıter
habeat ad ideam  ” See Commentarıus In Posteriorum Analyticorum

libros L! 139-140
35 De dominio divino IL, v, 198 “Terc10 CUl fıde quod dominus lesus Christus

sıt Ssubıectum theologıe dıistincte metaphısıca ethn1ıcorum. Illud declarat domınus
Lincolni:ensis in SUO Exameron, capıtulo sept1imo, ONCHS prımo quod in SIO sunt

quatuor notabıles unıtates. Prıma est unıtas essencıe CU) SUa Orıgine Dono; de qua
Ioh Eg20 el aler NuUum Secunda est unıtas DETSONC98  EC:LEVY  Wyclif too believed that the proper perception of a given creature  depends upon an intuition of the exemplar, invoking Grosseteste’s  testimony that these ideas are so necessary for wisdom, and even beatitude,  that without them intuition of a created thing would be impossible.”“ The  Word maintains a unity with all creatures which is epitomized by the  existence of their exemplars in the Word. And the contemplation of such  exemplars is the province of theology. A true understanding of universals  consistently belongs to the Christian metaphysician: thus, once more  appealing to Grosseteste, Wyclif affirms that Christ is the subject matter of  theology as distinct from the metaphysics of the pagans. Offering a  variation on Grosseteste’s words, Wyclif finds four notable unities in  Christ, the first being the unity of essence with the Father; the second his  unity of person achieved in the Incarnation; the third the general unity by  which all creatures share a common nature. However, the fourth is “the  unity of the exemplar by which every exemplar reason, and consequently  every entity, is essentially the Word himself. And therefore a theologian is  not ashamed to concede, along with the Apostle, that he knows nothing  except the Lord Jesus Christ.” In contrast to the mundani philosophi who  start from the existence of the creature, the theologian begins with the  intelligible and then proceeds through the faith of Christ to the existence of  the creature. Theological knowledge, therefore, cannot be brought to a  conclusion before it is perfected in heaven, where at last all things will be  seen in the Word.° Indeed, intuition of the ideas as God himself knows  in mente videatur ab aeterno Verbo supportari”.  34 De universalibus xv, 363-364: “Et Lincolniensis dicit, / Posteriorum, quod sunt  cum Deo concreatrices effectum  Addit etiam quod idea est tam necessaria ad  sapientiam et beatitudinem quod nemo possit uti vel intueri creaturam nisi proportionaliter  se habeat ad ideam...”. See GROSSETESTE, Commentarius in Posteriorum Analyticorum  libros 1,7, 139-140.  35 De dominio divino IL,v, 198: “Tercio patet cum fide quod dominus Iesus Christus  sit subiectum theologie distincte metaphisica ethnicorum. Illud declarat dominus  Lincolniensis in suo Exameron, capitulo septimo, ponens primo quod in Christo sunt  quatuor notabiles unitates. Prima est unitas essencie cum sua Origine atque Dono; de qua  Ioh. x. 30. Ego et Pater unum sumus. Secunda est unitas persone ... Sed tercia est unitas  generalis, qua omnis natura corporalis vel spiritualis est idem Christo. Et quarta est unitas  exemplaris qua omnis racio exemplaris, et per consequens omne ens, est essencialiter  ipsum Verbum. Et sic non verecundatur theologus concedere se nichil scire, cum apostolo,  nisi dominum Iesum Christum, qui subiectum primum dignitate, adequacione sue sciencie,  cum non potest scire aliquid nisi ipsum. Theologus autem incipit ab esse intelligibili,  procedendo per fidem Christi ad existenciam creature. Unde non perficitur sciencia  theologia antequam perficiatur in patria, quando servato eodem ordine in Verbo  videbuntur omnia. Econtra autem mundani philosophi incipiunt ab existencia creature, et  ascendunt ad eius esse intelligibile”. Grosseteste actually speaks of a three-fold unity  which Wyclif refers to as such in another pasgage very similar to the above. See ib. L,vi,Sed tercıa est unıtas
generalıs, QquUa Omnı1s natura corporalıs vel spiırıtualıs est ıdem sto Et quarta est unıtas
exemplarıs qua OmMnı1s racC10 exemplarıs, ei DCI CONSCQUCNS INNC CNS, est essencıalıter
1pSsum Verbum Et S1IC NnON verecundatur theologus concedere nıchıl scıre, apostolo,
1S1 domınum lesum Chrıstum, quı subiectum prımum dıgnıtate, adequacıone SUC sclencle,
CUM 1910) 81 potest scıre alıquıd n1S1 1DSUm. Theologus autem incıpıt ab SSC intellıg1bılı,
procedendo DCTI fidem Christı ad existencı1am creature nde NON perficıtur sclenc1a
theologıa antequam perfic1atur in patrıa, quando Servato eodem ordıne in Verbo
videbuntur mMn18. EKcontra autem mundanı philosophı incıplunt ab existencla creature, ef

ascendunt ad 1US SSC intelligibile”. TOSSetfESsSTiE actually speaks of three-fold unıty
which Wyclıf refers such in another VE sımılar the above. See ıb L, v1,
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them 1s possıble only for those who ave been thoroughly purıfled, the
blessed.”® Thıs 15 the end 1Cc 1s naturally ordaıned, hat
appıness 1ic consısts in the contemplatıon of the truths of the faıth, the
final reward that 15 the clear Visıon in heaven.?” The extent IC the
creature ex1ists wıthın its 18 incomplete, ıts OW. eing dependent
upon the dıviıne SSSCHNCEC 1C hope intuıt in final beatıtude.
Consequently, the viator INaYy nOT fully comprehend God urıng hıs
pılgrımage in 1C SCC only oug glass r know
anythıng of creatiıon 1sS al SOINC eve know somethıing of God; for CVECTIY
eing sıgnıfles God Just accıdent sıgnıfes ıts subject.” Lastly, ON

should bear 1ın mınd that in reserving clear visıon for the State of final
ealr CIL cannot thereby be charged ıth ontologısm, question
1C. often looms in such discussions of exemplars.

42-473 See G  5 Hexameron 11 ed and GIEBEN. London 1982,
“Unde ei hec sapıentia sacratıssıma, quc theologıa nom1ınatur, subiectum habet Circa

quod versatur. Istud subıectum quıibusdam tatu: stus integer, Verbum videlicet
incarnatum CU) COTDOTC SUO quod est ecceles1a videntur aggregarı alıquo modo iste
unıtates S1Ve unlones, videlıicet qua Verbum incarnatum est uNnus stus, us videlicet
in PCISONA Deus et homo, eft qua ıpse est us ın natfura CU: eccles1a DCI assumptam
humunam naturam, ef insuper qua eccles1ia reunıtur e1 DCI condıgnam assumpc1onem, in
Ssacramaneto eucarıste99  JQP!N WYCLIF AND AUGUSTINIAN REALISM  them is possible only for those who have been thoroughly purified, the  blessed.”® This is the end to which man is naturally ordained, that  happiness which consists in the contemplation of the truths of the faith, the  final reward that is the clear vision in heaven.”” The extent to which the  creature exists within its genus is incomplete, its own being dependent  upon the divine essence which we hope to intuit in final beatitude.  Consequently, the viator may not fully comprehend God during this  pilgrimage in which we see only through a glass darkly. Still, to know  anything of creation is at some level to know something of God; for every  being signifies God just as an accident signifies its subject.‘® Lastly, one  should bear in mind that in reserving a clear vision for the state of final  beatitude Wyclif cannot thereby be charged with ontologism, a question  which often looms in such discussions of exemplars.  42-43. See GROSSETESTE, Hexameron 1,i. ed. R. DALES and S. GIEBEN. London 1982, p.  49: “Unde et hec sapientia sacratissima, que theologia nominatur, subiectum habet circa  quod versatur. Istud subiectum a quibusdam putatur Christus integer, Verbum videlicet  incarnatum cum corpore suo quod est eccelesia ... videntur aggregari aliquo modo iste  unitates sive uniones, videlicet qua Verbum incarnatum est unus Christus, unus videlicet  in persona Deus et homo, et qua ipse est unus in natura cum ecclesia per assumptam  humunam naturam, et insuper qua ecclesia reunitur ei per condignam assumpcionem, in  sacramaneto eucariste ... Ex quibus tribus unionibus videtur aggregari unum quo dicitur  Christus integer unus”.  % De universalibus xv, 364: *... stricte loquendo de intuitione, intueri ideam nisi sit  beatus, scilicet intueri ideam plene secundum omnes veritates de illa noscibiles ut puta  quod a Deo cognoscitur ... Nam, primo, patet quod nemo potest sic plene intueri aliquid,  nisi sit Beatus et intuitive cognoscat omnia”.  37 De trinitate i, 9: “Sed natura nihil ordinat nisi quod naturaliter potest esse, igitur  potest esse quod viator cognoscat naturaliter huiusmodi veritates. Assumptum est ex hoc,  quod finis ad quem naturaliter ordinatur homo est felicitas que consistit in contemplacione  fidei veritatum. Unde secundum theologum loco fidei meritorie in via succedet clara visio  pro premio fidei existenti in patria”.  3 De dominio divino I,vi, 39-40: “Quotlibet sunt talia dicta Scripture que sonant quod  nulla creatura habet in proprio genere nisi incompletum et equivocum dependens esse  respectu divine essencie quam speramus beatifice intueri ... Et secundum istam maneriem  videndi loquitur evangelium Ioh. i, 18, Deum nemo vidit unquam, supple, nullus pure  viator pro viacionis tempore. Et de prima manerie videndi loquitur apostolus, I Cor. xiii.  12, Videmus nunc per speculum in enigmate; tunc autem facie ad faciem ... sic nemo  potest noscere creaturam nisi sub aliquo gradu noverit Deum suum, cum omne ens ipsum  signat, ut accidens fundamentum.”Kx quıbus triıbus un1on1ıbus videtur aggregarı 1U quO dicıtur
stus nteger unus’”.

De universalibus Ä 364 .  A strıicte loquendo de intuıtione, intuer1 iıdeam nisı sıt
eatus, scılıcet intuer1 deam plene secundum verıtates de Jla noscıbiles uft puta
quod Deo cognoscıtur99  JQP!N WYCLIF AND AUGUSTINIAN REALISM  them is possible only for those who have been thoroughly purified, the  blessed.”® This is the end to which man is naturally ordained, that  happiness which consists in the contemplation of the truths of the faith, the  final reward that is the clear vision in heaven.”” The extent to which the  creature exists within its genus is incomplete, its own being dependent  upon the divine essence which we hope to intuit in final beatitude.  Consequently, the viator may not fully comprehend God during this  pilgrimage in which we see only through a glass darkly. Still, to know  anything of creation is at some level to know something of God; for every  being signifies God just as an accident signifies its subject.‘® Lastly, one  should bear in mind that in reserving a clear vision for the state of final  beatitude Wyclif cannot thereby be charged with ontologism, a question  which often looms in such discussions of exemplars.  42-43. See GROSSETESTE, Hexameron 1,i. ed. R. DALES and S. GIEBEN. London 1982, p.  49: “Unde et hec sapientia sacratissima, que theologia nominatur, subiectum habet circa  quod versatur. Istud subiectum a quibusdam putatur Christus integer, Verbum videlicet  incarnatum cum corpore suo quod est eccelesia ... videntur aggregari aliquo modo iste  unitates sive uniones, videlicet qua Verbum incarnatum est unus Christus, unus videlicet  in persona Deus et homo, et qua ipse est unus in natura cum ecclesia per assumptam  humunam naturam, et insuper qua ecclesia reunitur ei per condignam assumpcionem, in  sacramaneto eucariste ... Ex quibus tribus unionibus videtur aggregari unum quo dicitur  Christus integer unus”.  % De universalibus xv, 364: *... stricte loquendo de intuitione, intueri ideam nisi sit  beatus, scilicet intueri ideam plene secundum omnes veritates de illa noscibiles ut puta  quod a Deo cognoscitur ... Nam, primo, patet quod nemo potest sic plene intueri aliquid,  nisi sit Beatus et intuitive cognoscat omnia”.  37 De trinitate i, 9: “Sed natura nihil ordinat nisi quod naturaliter potest esse, igitur  potest esse quod viator cognoscat naturaliter huiusmodi veritates. Assumptum est ex hoc,  quod finis ad quem naturaliter ordinatur homo est felicitas que consistit in contemplacione  fidei veritatum. Unde secundum theologum loco fidei meritorie in via succedet clara visio  pro premio fidei existenti in patria”.  3 De dominio divino I,vi, 39-40: “Quotlibet sunt talia dicta Scripture que sonant quod  nulla creatura habet in proprio genere nisi incompletum et equivocum dependens esse  respectu divine essencie quam speramus beatifice intueri ... Et secundum istam maneriem  videndi loquitur evangelium Ioh. i, 18, Deum nemo vidit unquam, supple, nullus pure  viator pro viacionis tempore. Et de prima manerie videndi loquitur apostolus, I Cor. xiii.  12, Videmus nunc per speculum in enigmate; tunc autem facie ad faciem ... sic nemo  potest noscere creaturam nisi sub aliquo gradu noverit Deum suum, cum omne ens ipsum  signat, ut accidens fundamentum.”Nam, prımo, quod NEINO potest SIC plene intuer1 alıquıd,
nısı sıt eatus ei intuıtıve mnıa”.

£Wi De ftrinıtate “Sed natura nıhıl ordinat nıs1 quod naturalıter potest CS5S5C, igıtur
potest SSC quod vlator COgNOSCa naturalıter hulmusmodiı verıtates. Assumptum est hoc,
quod fiınıs ad qUCIM naturalıter ordınatur homo est felıcıtas quc consıstıt 1n contemplacıone
fide1 verıtatum. nde secundum theologum 10C0 fide1 meriıtorie ın V1a succedet clara V1S1O
PTO prem10 fide1 exıistenti In patrıa  b

38 De dominio divino Lv1, 39-40 “Quotlibet z  A talıa dıicta Scripture qucC SONAanN: quod
nulla creatura abe 1ın propri10 SENCIC 1S1 incompletum et Equ1vocum dependens SSC

respectu dıviıne essencıe (Quam SPCTaAMUS beatifice intuer199  JQP!N WYCLIF AND AUGUSTINIAN REALISM  them is possible only for those who have been thoroughly purified, the  blessed.”® This is the end to which man is naturally ordained, that  happiness which consists in the contemplation of the truths of the faith, the  final reward that is the clear vision in heaven.”” The extent to which the  creature exists within its genus is incomplete, its own being dependent  upon the divine essence which we hope to intuit in final beatitude.  Consequently, the viator may not fully comprehend God during this  pilgrimage in which we see only through a glass darkly. Still, to know  anything of creation is at some level to know something of God; for every  being signifies God just as an accident signifies its subject.‘® Lastly, one  should bear in mind that in reserving a clear vision for the state of final  beatitude Wyclif cannot thereby be charged with ontologism, a question  which often looms in such discussions of exemplars.  42-43. See GROSSETESTE, Hexameron 1,i. ed. R. DALES and S. GIEBEN. London 1982, p.  49: “Unde et hec sapientia sacratissima, que theologia nominatur, subiectum habet circa  quod versatur. Istud subiectum a quibusdam putatur Christus integer, Verbum videlicet  incarnatum cum corpore suo quod est eccelesia ... videntur aggregari aliquo modo iste  unitates sive uniones, videlicet qua Verbum incarnatum est unus Christus, unus videlicet  in persona Deus et homo, et qua ipse est unus in natura cum ecclesia per assumptam  humunam naturam, et insuper qua ecclesia reunitur ei per condignam assumpcionem, in  sacramaneto eucariste ... Ex quibus tribus unionibus videtur aggregari unum quo dicitur  Christus integer unus”.  % De universalibus xv, 364: *... stricte loquendo de intuitione, intueri ideam nisi sit  beatus, scilicet intueri ideam plene secundum omnes veritates de illa noscibiles ut puta  quod a Deo cognoscitur ... Nam, primo, patet quod nemo potest sic plene intueri aliquid,  nisi sit Beatus et intuitive cognoscat omnia”.  37 De trinitate i, 9: “Sed natura nihil ordinat nisi quod naturaliter potest esse, igitur  potest esse quod viator cognoscat naturaliter huiusmodi veritates. Assumptum est ex hoc,  quod finis ad quem naturaliter ordinatur homo est felicitas que consistit in contemplacione  fidei veritatum. Unde secundum theologum loco fidei meritorie in via succedet clara visio  pro premio fidei existenti in patria”.  3 De dominio divino I,vi, 39-40: “Quotlibet sunt talia dicta Scripture que sonant quod  nulla creatura habet in proprio genere nisi incompletum et equivocum dependens esse  respectu divine essencie quam speramus beatifice intueri ... Et secundum istam maneriem  videndi loquitur evangelium Ioh. i, 18, Deum nemo vidit unquam, supple, nullus pure  viator pro viacionis tempore. Et de prima manerie videndi loquitur apostolus, I Cor. xiii.  12, Videmus nunc per speculum in enigmate; tunc autem facie ad faciem ... sic nemo  potest noscere creaturam nisi sub aliquo gradu noverit Deum suum, cum omne ens ipsum  signat, ut accidens fundamentum.”Et secundum istam manerı1ıem
videndiı loquıtur evangelıum lIoh. L 1 E} Deum emoÖo Vidit UNGUUAM, supple, nullus DUIC
vlator PITO VlacC1onis tempore. Et de prıma manerı1e videndiı loquıitur apostolus, Cor. 111
1 ' Videmus UNC Der speculum In enıgmate; func autfem facie ad faciem SIC NECINO

DOotest NOSCETC creaturam nısı sub alıquo gradu noverıt Deum SUUN, CU] 199001> ens 1psum
sıgnat, ut accıdens fundamentum. ”
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[IHE ASCEN T

such eternal realm of exemplars does ex1ist, the contemplatıon
of 16 15 the ultımate goal of the Viator, then it WOU. SCECIN that ıt 15
one’s moral oblıgatıon O seek it, ascend LO it The quest1ons IC
continually resound how thıs 1s done, and why MNan people do nOot do
it. ugustıne elleve: that eternal exemplars COU. be perceived bDy the
soul, oug| only the condıtıon hat the soul itself be DUTC, adhering
that vis1ıon ıIn love  39 In the perception of unıversals ONC DaVY>S attention
the Truth 16 presides OVCT the miıind, that teacher who dwells wıthin,
namely Christ, the ımmutable W and eternal w1ısdom of God.®® The
mınd Was created for the sake of contemplatiıng the hıghest eauty, though
SOTINEC MaYy apse into a perversıty whereby the mınd 18 converted carnal
thıngs rather than God Unless thıs disorder 1S corrected, however, ON

111 be for the kıngdom of heaven.“
Grosseteste also elileve: that the exemplars COU. be contemplated

followıng PTOCCSS ofpurgatio whereby the purified intellect 15 able fo f1x
its DaZC upDON these princıples, permitting the truest and clearest
understandıng of not only created Ings but the first 1g itself.““

De diversis questionibus 55, 46,2 (T 44/a, 73 “Sed anıma rationalıs inter Cas

TCS, quaC sunt deo condıtae, mnı1a superat ef deo proxima estT, quando Dura esi; e1que in
quantum carıtate cohaeserıit... . Gilson 15 careful absolve Augustine of the charge of
ontologısm, noting that mystical and natural knowledge MUuUSt be distinguıshed that
when Augustine speaks of see1ıng the dıvine ideas thıs 18 understood pertaın mystical
knowledge. See GILSON, Introduction LA  tude de saınt Augustın 3rd ed Parıs 1949,
125-130 Augustine reCcounts fleeting ecstatıc experience Cut short by the weıght of h1is
()W] carnal habıts (Confessiones VILANZZ3 &6S

40 De magZ1istro X1,38 ({ w  & “De un1uers1s autem, QJUaC intellegimus‚ NON

loquentem, quı personat forI1s, sed ntus 1ps1 ment]1 praesıdentem consulımus ueritatem,
uerbis fortasse ut consulamus admonitı. Ile autem, quı consulıtur, ocet, quı in interiore
homine habiıtare dıctus est stus, ıd est incommutabilıis de1 ulrtus sempilterna
sapıentia.

De era religione XXXIIL62 CC n “Sed anımus pETUCITSC, CUu1l ad
contemplandam pulchrıtudinem INCNS, NON oculus actus est. {lle autem uult
mentem CONuertere ad COTDOTA, oculus ad deum aerı nım intellegere carnalıa eft
uldere spirıtalıa, quod fıerı nOoNn potest”. ’  5 228 Quare ista peruersitas
corrıgenda esT, quıa nısS1 fecerıt quod est deorsum eit quod deorsum est ul  .9
reegNO caelorum aptus NON erıt  5

Commentarius In Posteriorum Analyticorum libros I9! 139-140 "Aqd hoc dıcendum
quod unıversalıa z}  l princıpla cognoscendı ei apud intellectum et separatum
phantasmatibus, possibılem contempları lucem prımam, quc est prıma, Sunt princ1ıpla
cognoscendiı rationes TeTIUM increate ab eterno ex1istentes 1n prıma. Cognitiones nım
TETITUMM creandarum QJuC fuerunt in prıma eternalıter sunt ratiıones TETIUIN creandarum
ei formales exemplares el ipse z  ‚— etiam creatrıces. Et he sunt quas vocavıt Plato
ydeas ei mundum archetypum, et he S  za secundum CNCIa ei specles eft princıpla tam
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Neve:  eless, the Vv1is1ıon of the soul be louded OVCTI Dy the weıght of
the orrupted body and ıts wantfon affections SInCe the affectus anımae and
the anımae cCannot be separated.“” the affection of the soul 15
converted tO the body and the incıtements of the fAesh It 11l drag the
faculty of Vvisıon along ıth it into darkness and idleness.“ And ıle it
must be dmıiıtted hat EVeCN the impure know what they know in the dıvine
1g only the DUIC ın heart, the perfectly cleansed, MaYy SC the hıghest
truth, the VE 1g of the truth, in itself.*

cl ocated the problems of hıs OW aDC in thıs VE confusıon
of affections and lıkewise oun its remedy 1n turnıng AaWaY from the
sensible, empora. realm IO the eternal. TIhe hearts of SOINC fixed
thıs sensıble realm, the S12NS themselves, that they faıl to apprehend the
super10r truth it 1S manıfested in nature Thıs inordinate affection for
these sıngular and transıtory entities has in great corrupted the
Chrıstian relıg1on SINCE the intellect 1s not then 1Sspose: understand the
truths of the faith.“® cChı nOotes that St seim ell aWarc that
there SOINC whose 1CAaSON 1S immersed in the Neeting images of the
temporal domaın such extent that they cannot rıghtly comprehend

essendiı QUamM cognoscendl, quıla, CUM intellectus DUTIUuS potest in hI1s defigere intuıt1um, in
ist1is verissıme ei manıfestissıme cognoscıt Ies creatas, ei 1NON solum ICS creatas, sed 1psam
Iucem prımam in qua cognoscıt cetera’”.

43 1,.14 215-216 *“Causa autem obnubilatur VISUS anıme DCTI molem COrporI1s
corrupti est quod affectus et aspectus anıme nonNn Sunt HViSı For diıscussıon of thıs
question SCC nRichard Dales and the Editing of Robert Grosseteste, in
Aspectus and Affectus: SSAYS and FEditions In Grosseteste and Medieval Intellectual Life
In Honor of Richard Dales, ed New ork 1993, SE  s

( ommentarius In Posteriorum Analyticorum libros 1,14, 216 “(C’um 1g1ıtur INOT ei
affectus anıme convertitur ad u et ad illecebras corporales necessarıo0 trahıt
aspectum el avertiıt Sum SUO lumıneJQHN WYCLIF AND AUGUSTINIAN REALISM  101  Nevertheless, the vision of the soul can be clouded over by the weight of  the corrupted body and its wanton affections since the affectus animae and  the aspectus animae cannot be separated.“® If the affection of the soul is  converted to the body and the incitements of the flesh it will drag the  faculty of vision along with it into darkness and idleness.“ And while it  must be admitted that even the impure know what they know in the divine  light, only the pure in heart, the perfectly cleansed, may see the highest  truth, the very light of the truth, in itself.®  Wyclif located the problems of his own age in this very confusion  of affections and likewise found its remedy in a turning away from the  sensible, temporal realm to the eternal. The hearts of some are so fixed on  this sensible realm, on the signs themselves, that they fail to apprehend the  superior truth as it is manifested in nature. This inordinate affection for  these singular and transitory entities has in great part corrupted the  Christian religion since the intellect is not then disposed to understand the  truths of the faith.“ Wyclif notes that St. Anselm was well aware that  there are some whose reason is immersed in the fleeting images of the  temporal domain to such an extent that they cannot rightly comprehend  essendi quam cognoscendi, quia, cum intellectus purus potest in his defigere intuitium, in  istis verissime et manifestissime cognoscit res creatas, et non solum res creatas, sed ipsam  lucem primam in qua cognosecit cetera”.  % Ib. 114, 215-216: “Causa autem quare obnubilatur visus anime per molem corporis  corrupti est quod affectus et aspectus anime non sunt divisi...”. For a discussion of this  question see R.W. SOUTHERN, Richard Dales and the Editing of Robert Grosseteste, in  Aspectus and Affectus: Essays and Editions in Grosseteste and Medieval Intellectual Life  in Honor of Richard C. Dales, ed. G. FREIBERGS. New York 1993, p. 3-14.  *# Commentarius in Posteriorum Analyticorum libros 1,14, 216: “Cum igitur amor et  affectus anime convertitur ad corpus et ad illecebras corporales necessario trahit secum  aspectum et avertit eum a suo lumine ... Aspectus autem mentis a suo lumine aversus  necessario convertitur in tenebras et otium...”.  % De veritate, 138: “Mundicordes vero et perfecte purgati ipsam lucem veritatis in se  conspiciunt, quod immundi facere nequeunt.- Nemo est igitur, qui verum aliquid novit,  qui non aut scienter aut ignoranter etiam ipsam summam veritatem aliquo modo novit.  Jam igitur patet, quomodo soli mundicordes summam vident veritatem et quomodo nec  etiam immundi penitus eius visione frustrantur”. For an excellent treatment of the entire  issue of Grosseteste’s theory of knowledge see J. MCEVOY, 7he Philosophy of Robert  Grosseteste. Oxford 1982, p. 320-368. I concur with MCEVOY, o.c., p. 324-327 that  Grosseteste is not guilty of ontologism since he considered the process of purgation  completed only after death. A full vision granted-in this present life is reserved for just  rare instances of Christian mystical experience.  % De ente librorum duorum L,iv,i, 29: “Sed animus sic arguencium est tante fixus in  sensibilibus obcecantibus intellectum, quod non sufficit apprehendere veritatem  superiorem in natura. Et revera, sicut affecio inordinata circa proprietates singularium  corruperat pro magna parte veram religionem Christianam, sic indisposuit intellectum ad  concipiendum veritates fidei”.Aspectus autem mentis SUO Ilumıne AVEISUS

necessarıo0 convertitur In tenebras eft Ö6ßum. ı
45 De verıtate, 138 “Mundicordes CcCIO eft perfecte purgatı 1psam Iucem verıtatis in

conspicı1unt, quod immundı facere nequeuntl.- Nemo est 1gıtur, quı CIUM alıquıd nOvIit,
quı NOoON aut sclenter aut ignoranter et1am 1psam SUT1INaM verıtatem alıquo modo novıt.
lam 1gıtur patet, quomodo sol1 mundıcordes SUIHNINAaM vident verıtatem ei quomodo NC

et1am immundı penıtus 1US visıione frustrantur” For excellent treatment of the entire
1Ssue of Grosseteste’s theory of knowledge SCC CLEVOY, The Philosophy of Robert
Grosseteste. Oxford 1982, 3720-368 CONCUT wıth CEVOY, O, 204230 7 that
Grosseteste 15 1a(0)! guilty of ontologısm SINCEe he considered the DTOCCSS of purgatıon
completed only fter death. full Visıon granted’ ın thıs present ıfe 15 reserved for Just
LTare instances of Christian mystical experlence.

46 De ntie ibrorum duorum L1v,1, “Sed anımus SIC arguenc1um est tante f1xus In
sens1ıbılibus obcecantıbus intellectum, quod NON ufficıt apprehendere verıtatem
superi1orem In natura. Et TevVeCTIa, sıcut affec10 inordinata CIrca proprietates singularıum
COrruperat |900 Magna parte relıg1onem Chrıistianam, S1IC indısposult intellectum ad
concıpıendum verıtates fide1”.
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how the mMan m1g chare COMIMIMMON unıversal. ven SOINC of the pagan
phılosophers had understood thıs, the BAZC of theır intellect, havıng een
elevated beyond vaın images. Notwiıthstandıng, Christian theologıans ave
spoken INOIC clearly and 1ıth eater facılıty concerning unıversals than
had earlıer pagans.“”

selim held that there ex1ist forms OT models wıthın the divine
intellect accordıng LO 1C creatiıon Was ashıone: that SVCN when
thıng had NOT yel een made it COU. not rıghtly be saı1d be nothing in
respect the 1CaSON of God, its maker.  45 owledge of God, the Crea(tor,
1S ıtself ogrounded In the recognıtion of unıversals, findıng 1ts moOost
iıllustratıve example in the roslogion, proo for the ex1istence of God
äC depends upDOonN acknowledgment of the realıty of unıversals,
recognıtıon of the ex1istence of aDsolute forms of Justice and
beauty.“” (181 adopts siımılar 9 statıng that the qu for
deeper understandıng of God MaYy actually be attaıned oug! unıversals

the pılgrım relınquishes the transıent In favor of the eternal. Nothing 1S
OVEel eXcept that it be known and, therefore, owledge concerning
(God eaı the mınd into the love of God Whıle an ave at times
graspe SOINEC owledge concerning God irom creation ıt remaıns

4 / De universalibus 111, * ht conformem SCIH1SUMM habent phılosophı, UO! acles
intellectus ultra imaginabiılıa elevatur. nde Anselmus, De incarnatıiıone verbi, capıtulo
Mle, Inquıt, CU1US ratıo est ın imagınatıonıbus corporalıum deo involuta quod 1910781

intelligıt quomodo plures homiınes In specıe SUnt unus  ” ‘“Theologı1 amen
ostrı locutı sunt planıus eit facılıus de unıversalıbıis quam prıores philosophıi...”. See
ANSELM, De incarnatıone verbi 1, in Opera Omnia IL,

48 Monologion IX ın Opera Omnia I’ o N1S1ı facıentis ratione praecedat alıquod
rel facıendae quası exemplum, S1ve aptıus dicıtur forma, vel sımılıtudo, aut regula. atfe
ıtaque, quon1am prıusquam fıerent unıversa, erat In ratiıone SUIMINIMMAaAC naturae, quıd auft quäa-
lıa aut quomodo futura essent. Quare CUII quac facta sun(t, clarum sıt nıhıl fulsse, nte-

fıerent, tum ad hoc qula NON Tant quod MNUN! sunt, NeEC rat quO fıerent: NOoON

tamen nıhıl Trant tum ad ratıonem facıentis, PCI QUam et secundum QUam tfiıerent”.
Proslogion 1, in ÖOpera Omnia L, 101-102 “Et quıdem credimus te SS5C alıquıd quUuO

nıhıl MmMalus cogıtarı possıt102  EC:LEVY  how the many might share a common universal. Even some of the pagan  philosophers had understood this, the gaze of their intellect, having been  elevated beyond vain images. Notwithstanding, Christian theologians have  spoken more clearly and with greater facility concerning universals than  had earlier pagans.“  Anselm held that there exist forms or models within the divine  intellect according to which creation was fashioned so that even when a  thing had not yet been made it could not rightly be said to be nothing in  respect to the reason of God, its maker.‘® Knowledge of God, the creator,  is itself grounded in the recognition of universals, finding its most  illustrative example in the Proslogion, a proof for the existence of God  which depends upon an acknowledgment of the realiıty of universals, a  recognition of the existence of absolute forms of truth, justice and  beauty.“ Wyclif adopts a similar course, stating that the quest for a  deeper understanding of God may actually be attained through universals  as the pilgrim relinquishes the transient in favor of the eternal. Nothing is  loved except that it be known and, therefore, true knowledge concerning  God leads the mind into the love of God. While pagans have at times  grasped some knowledge concerning God from creation it remains  #7 De universalibus iii, 78: “Et conformem sensum habent philosophi, quorum acies  intellectus ultra imaginabilia elevatur. Unde Anselmus, De incarnatione verbi, capitulo 1:  Ille, inquit, cuius ratio est in imaginationibus corporalium adeo involuta quod non  ‘intelligit quomodo plures homines in specie sunt unus’...”. Ib. 79: “Theologi tamen  nostri locuti sunt planius et facilius de universalibis quam priores philosophi...”. See  ANSELM, De incarnatione verbi i, in Opera Omnia Il, 10.  % Monologion ix, in Opera Omnia I, 24: “... nisi in facientis ratione praecedat aliquod  rei faciendae quasi exemplum, sive aptius dicitur forma, vel similitudo, aut regula. Patet  itaque, quoniam priusquam fierent universa, erat in ratione summae naturae, quid aut qua-  lia aut quomodo futura essent. Quare cum ea quae facta sunt, clarum sit nihil fuisse, ante-  quam fierent, quantum ad hoc quia non erant quod nunc sunt, nec erat ex quo fierent: non  tamen nihil erant quantum ad rationem facientis, per quam et secundum quam fierent”.  %* Proslogion i, in Opera Omnia I, 101-102: “Et quidem credimus te esse aliquid quo  nihil maius cogitari possit ... Existit ergo procul dubio aliquid quo maius cogitari non  valet, et in intellectu et in re”. Proslogion v, in Opera Omnia I, 104: “Quid igitur es,  domine deus, quo nil maius valet cogitari? Sed quid es nisi id quod summum omnium  solum existens per seipsum, omnis alia fecit de nihilo? ... Tu es itaque iustus, verax,  beatus, et quidquid melius est esse quam non esse”. That the faith Anselm required for the  validity of his proof was a belief in real universals see R.W. SOUTHERN, Saint Anselm: A  Portrait in a Landscape. Cambridge 1990, p. 134-137.Existıt CISO procul dubio alıquıid quO MmMalus cogıtarı 1910)01

valet, el in intellectu et in re  ‚5 Proslogion Va In Öpera Ommnia I‚ “Quid igıtur CS,
domiıne deus, qUuUO nıl malus valet cogitarı ? Sed quıd n1ıs1 id quod SUMMUIM omnıum
solum exı1istens PCI se1psum, Omnis alıa fecıt de nıhılo"?102  EC:LEVY  how the many might share a common universal. Even some of the pagan  philosophers had understood this, the gaze of their intellect, having been  elevated beyond vain images. Notwithstanding, Christian theologians have  spoken more clearly and with greater facility concerning universals than  had earlier pagans.“  Anselm held that there exist forms or models within the divine  intellect according to which creation was fashioned so that even when a  thing had not yet been made it could not rightly be said to be nothing in  respect to the reason of God, its maker.‘® Knowledge of God, the creator,  is itself grounded in the recognition of universals, finding its most  illustrative example in the Proslogion, a proof for the existence of God  which depends upon an acknowledgment of the realiıty of universals, a  recognition of the existence of absolute forms of truth, justice and  beauty.“ Wyclif adopts a similar course, stating that the quest for a  deeper understanding of God may actually be attained through universals  as the pilgrim relinquishes the transient in favor of the eternal. Nothing is  loved except that it be known and, therefore, true knowledge concerning  God leads the mind into the love of God. While pagans have at times  grasped some knowledge concerning God from creation it remains  #7 De universalibus iii, 78: “Et conformem sensum habent philosophi, quorum acies  intellectus ultra imaginabilia elevatur. Unde Anselmus, De incarnatione verbi, capitulo 1:  Ille, inquit, cuius ratio est in imaginationibus corporalium adeo involuta quod non  ‘intelligit quomodo plures homines in specie sunt unus’...”. Ib. 79: “Theologi tamen  nostri locuti sunt planius et facilius de universalibis quam priores philosophi...”. See  ANSELM, De incarnatione verbi i, in Opera Omnia Il, 10.  % Monologion ix, in Opera Omnia I, 24: “... nisi in facientis ratione praecedat aliquod  rei faciendae quasi exemplum, sive aptius dicitur forma, vel similitudo, aut regula. Patet  itaque, quoniam priusquam fierent universa, erat in ratione summae naturae, quid aut qua-  lia aut quomodo futura essent. Quare cum ea quae facta sunt, clarum sit nihil fuisse, ante-  quam fierent, quantum ad hoc quia non erant quod nunc sunt, nec erat ex quo fierent: non  tamen nihil erant quantum ad rationem facientis, per quam et secundum quam fierent”.  %* Proslogion i, in Opera Omnia I, 101-102: “Et quidem credimus te esse aliquid quo  nihil maius cogitari possit ... Existit ergo procul dubio aliquid quo maius cogitari non  valet, et in intellectu et in re”. Proslogion v, in Opera Omnia I, 104: “Quid igitur es,  domine deus, quo nil maius valet cogitari? Sed quid es nisi id quod summum omnium  solum existens per seipsum, omnis alia fecit de nihilo? ... Tu es itaque iustus, verax,  beatus, et quidquid melius est esse quam non esse”. That the faith Anselm required for the  validity of his proof was a belief in real universals see R.W. SOUTHERN, Saint Anselm: A  Portrait in a Landscape. Cambridge 1990, p. 134-137.Iu ıtaque Justus, VCTAaX,
beatus, el qu1dquıd melıus est SsSC NON SSE  LA That the faıth Anselm required for the
valıdıty of hıs proof Was D  D belıef 1ın real unıversals SCC $Saint Anselm:
Portrait In Landscape. Cambrıidge 1990, 134-'137.
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insufficıent. One ascends IC6 God wıth greater certaınty through exemplars,
the intellıg1ble eing of created things The ONC who puts aWaY sens1ıble
objects and lıkenesses 111 attaın the beloved.

As unıversals INcans the owledge and love of God,
they indıspensable in understandıng the VE of God YInıty,
1C stands al the heart of Catholıc orthodoxy. One 0Ug r sa1d
selm, ente into the densiıty of dıvyine questi1ons unless rst grounded ıIn
al 1C admıts the re: of unıversals. He amented, therefore, that

SOMC, such the nomiınalıst Roscelın of omplegne, had TreverenCce for
the Sacred Page; they “heretical dialecticians who consıder unıversal
substances tO be nothing eXcept emi1ss10on of sound. ” It 15 wonder
hat Roscelın had een condemned for trı-theism (So1issons, For ONC

who cCannot admıt hat Man uman beings MaYy ex1ist in the ONC spec1es
humanıty 11l ar STaSD how it 15 hat pluralıty of pCETrSONS, each ON

of 1C 1S perTfectly God, MaYy be OMNC God.>' As selIm had refuted
Roscelıin, CH£; recallıng the CONITOVEISY surroundıng oachım of
Fiıore’s Trinıtarıan doctrine, contends that the doctors of the church WCIC

able rıghtly decıde thıs Cas havıng been ell instructed in the truths of
universals.°* If oachım dıd belıeve the rını nOLT PTrODEeT unıty,

De mandatis divinis X1 ed. LOSERTH and ATTHEW London I922: reprint,
New ork 1966, CUIN nıhıl amatur 181 cognıtum, quod Tdo (wii> noticıe
de Deo inducıt rac1ıonem in 1US amoOTrcM, l liıcet creaturıs capıant philosophı evıdenter
notic1am de Deo, ut Sapıencıe XHNL, eft Rom 1, 2 E} compend10s10r amen est V1ıa
GCerCIOTr qua secundum rac1ones exemplares vel S5S5C intellıigıbıle creaturarum 1n Deum
ascendıitur. {lle CT SO quı dimissıs sens1ıbılıbus sımulacrısque OTUI1 eit antasmatıbus
secundum partem super1o0rem anımı fontale subiectum mnıum istorum suspenditur,
statım quCm dılıgıit...”

Epistola de Incarnatione Verbi In Opera (OOmnıa IL, “Nemo CTSO temere

immergat in condensa dıyınarum quaestionum, 1S1 pr1us in solıditate fıde1 cConquısta
11OTUMM ei sapıentiae graviıtate, DCI multıiplıcıa sophısmatum diverticula ıncauta evıtate
discurens, alıqua tenacı illaqueetur falsıtate. Cumque ut cautissıme ad SACTAaC

pagınae quaestiones accedant sınt commonend: 8 utique nostrı temporI1s dıalectic1, 1immo
dialecticae heretic1, quı NON nısı flatum VOCIS putant SSC unıversales substantıas...”.
“Qul nım nondum intelligıit quomodo plures homines 1n specıe sınt unus homo qualiter
ın Ila secretissıma eft altıssıma natura comprehendet quomodo plures5 quarum
sıngula quaCquUu«C perfectus deus, sınt unus deus‘?” Anselm elates Roscelın’s argument that
maıntaınıng three DCISONS of the Samec substance would ead the proposıtıon that the
Father and the Holy Spirıt must have become incarnate ıth the Son. See ıb. “Cum
dhuc In Becc1 monaster10 abbas9 praesumpta est quodam clerico in Francıa talıs
assert10: 1, Inquıit, 1n deo ires Sunt una CS el NON SUnN!  — A tres ICS

UNAQUACYUC PCI separatım, sıcut tres angelı aut tires anımae, ıta amen ut voluntate ei
.55potentıa Oomnıno sınt 1iıdem CTgO D: eft spirıtus SaAanCtus CU] filıo est incarnatus

De universalibus X 240 “Unde aeterna ordinatıone Spirıtus Sanctı fünt quod N
deles doctores Ecclesı1ae, congregatı ad tractandum dissensiones inter Abbatem oachım el

Magıstrum Petrum Lombardum, ad tantum instruct] Sunt ın veritatıbus unıversalıum...”
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then it stemmed from 1gnorance of unıversals 1C) led hım into
falsehood and heresy.” Ihus to those who WOU. Sa y that the mınd
cannot QTasSp how the ONC m1g be COININON INanYy, clı 1S in
nwıth seiIm and boldly declares ıth Augustine, he SaYyS, that
such PCISON 11l not be 1Sspose belıeve in the Trinity.”
Undoubtedly, ack of such understandıng often proceeds from
unwillıngness ASSUINEC the dısposıtion of humıilıty in matters of truth
1C. aIC, for yclıf, nothıng other than the substance of 0)  0doxy.
Followıiıng the words of the Apostle Paul, true phılosopher begıns by
belıevıng ıIn the princıples of al though secondarıl he m1g draw from
creatures, ıth the assıstance of faıth, owledge of the Irmity and
conceptions of (10d Yet SOMINC, ceasıng tOo g1ve thanks God, ave fallen
into SIN due theır OW. aITOBaANCC. Pretending 18 be WwISe they OUN!

ıtself the foundatıon of wisdom.” truewantıng in umuilıty,
phılosopher, metaphysıcıan has made hrıs the eginnıng and end
of all INqUITY, such that the VE princıples of al OUN! 110 the
exemplars IC subsist ın the Eiternal Word, ap. from which nothıng

be known.
Convınced that dısbelief in unıversals finds ıts not only In

1gnorance, but arTOSaNCcC and absorption in the sensıble WOT. CI
ollows Augustine’s ead that SIN consısts in preferring the lesser g00d

For the A ( condemnatıon SCC Enchiridion Symbolorum ed DDENZINGER. Rome 196 7,
X03

53 De universalibus X1, 263-264 “Unde dıxıt oachım ‘quod nulla 1CS est Trınıtas,
lıcet "Pater et Fılıus eft Spirıtus Sanctus sınt essent1a , una substantıa ve] natura, QUaIn
unıtatem non, dixıit, "“esse ei propriam, sed quası collectivam ei simılıtudınarıam, ’
sıcut multı homines Sunt UuUuNUus populus. ‘ Quod S1 loachım 1ta dixit, 1910791 dubium quın
1gnorantıa unıversalıum dıxıt falsıssımum ef haereticum ”. Speakıng the above
DasSsSagC, ROBSON, 0} 152153 nOtes that for Wyrclıf realısm Was ‘“ almost test of
orthodoxy  3 would SaYyY that for Wyclıf it Was absolutely indıspensıble.

54 De rınıtlale X11, 130 “Et S1 dicatur quod IC NON capıt unum COIMMUNG SSC mul-
t “ audacter dico CUu Augustino quod quicumque hoc NON Capı NOn est dıspositus ad CTIC-

dendum trinıtatem . In regard the Trmty, LEFF, Wyclif and the ugustinıan Tradition.
NOTESs that Wyclıf’s exemplarısm allowed hım INOVC from the nature of the soul

the ature of God gıven that the Orms of all creatures find theıir archetype In God.
55 De Tınılalte U, al 3 quı1ıbus verbıis Apostolı |Rom s patent quattuor DCI

ordınem: prımo quod oportet phılosophum innıtı PTINCIPUS fıde1 ın credendo (amquam
mıtem disciplinam. Secundo quod contingıt phılosophum creaturIıs naturalıter
COBNOSCCIC CUMmM i1uvamıne fıde1 trinıtatem ei noclones de1, et credo quod Apostolus NON

excludıt ab allıs Ilumen naturale pCI quod S1IC Cognoscerent. Terc1o0 quod avatum est

peccatum OTUMM 1n hoc quod superba presumpc1ıone CEeSsaverun! oracl1as deo.
uarto, quod presumpc1one redarguerunt s1bı 1PSI1S CU) 1910781 solum incıderunt in
1gnoranc1am sed pretenderunt SSC sapıentes, CU] amen defecerunt in humlıilıtate JuC
est fundamentum sapıencıle, ut Isaıe X de t-imore De1”
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the greater, gomg far Sa Y that defect in the ordered love of
unıversals 18 the of all COvefiousness and actual SIN  56 It 15 clear
(S101 that the SIN of the present dADC 1S due CITOTI concerning unıversals
which proceeds from dısorder 1n both affection and perception. Yet it 18
only DrOPCI that unıversals should be revered., SInCe the universal, 1G 1S
naturally prior IO ıfs infer10r empora. instantıation, sustaılns the infer10r
order and 15 ctually INOTC valued Dy God.>’ INOTEC ucCIı apprehension
of eternal truths 1S, however, constantly ın anger of eiıng compromised
the soul 1S agged own into the empora. realm comprised of feeting

infer10r truthsD:  iculars, Thıs, clı elleve: Was the 1e6
transgression of the nominalısts, the doctores SIENOFUM. Instead, ONC 0Ug
conform one’s OW) 111 the dıvine 11] and love the super10r truth INOTITC

than the infer10r. er all, Holy crıpture ıtself exhorts Veritatem
fantum el iligite. For in thıs follow God the prophet
testifies: Ecce, verıtatem dilexisti.°® The super10Tr, beloved truth 1s known
only in NO  S the vıiator directs hıs DaZC and affections irom the
transıent realm towards the eternal, intellıg1ble plane of exemplars
subsısting in the Eternal Word;: and al the ast it 1S grasped 1n the dıyıne
1g where both owledge and love perfect.

CONCLUSION

Thıs study has sought shed SOINC addıtional 1g the
metaphysıca realısm of Jo  Za CHT, emphasızıngz ıts genulne theologıcal
character in keeping ıth Wyclıf’s debt fOo long-standıng Augustinıan
realıst tradıtion. In addıtıon, there 1s the hope that somethıng of the

De universalibus 1, “EX ist1is ut est1imo quod OMnNI1S invıdıa vel actuale
peccatum Causatur defectu ordınatae dılectionıs unıversalıum, ut docet Augustinus,
Epistola 2 ©} Nanı INNEC tale peccatum consıistıt 1n voluntate praeponente MINUS bonum
magıs ONO Sed generalıter bona unıversaliıora Sunt mehora”. See AUGUSTINE, Liber de
gratia Novi Testament ad Honoratum XX1, 74 SEL 44/45,221-222 “Unde NON altum
sapıat sed tiımeat; qul timore Casto nhaereat deo, qu] Can proprıa immundıtıa qua
inordinate bona infer10ra dılexıit...”

De universalibus 111, D T “SIC 1gitur indubie 110OT intellectus ef affectus CIrca
unıversalıa est totius peccatı regnantıs 1n saeculo. Quod autem bona unıversalıora
sınt bonis privatıs melıora hoc quod un1ıversalıus est prIus nafura SUO infer10T1,
gratia CU1US sustentandı est infer1ıus ordınatum, ut prıus naturalıter eft plus appretiatum
Deo est homınem SSC sımplicıter, QUaM est illum homınem CSSC, et S1IC de ceter1s”.

58 °“ Ideo debeo, conformando voluntatem INCAanMl voluntatı dıvıinae., plus dılıgere
verıtatem super1orem QquUamı inferiıorem. Et ideo salubrıter mone': Propheta, /achariae
° Veritatem Tum eft dılıgıte, quıa In hoc sequımur Deum, de qQUO Propheta,
Psalmo 5 $ estatur: ’BOcE, inquıt, ‘verıtatem dılexist
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compellıng natu öf thıs question 1C loomed large for Wyclıf m1g
be communicated to readers of the present day. For, 1ıle immersed in the
phılosophıc quest1ons that the lecture of the ate medieval
schools, yclıf, ıke Man of hıs colleagues, Sa  < all such quest10ns
oug the CYVCS of faıth Readıng (901 iın this 1g should ead
greater appreclation of hıs earnes desire to TOW in the owledge and
love of God often expressed his discussions of metaphysıcs.

xemplars existing wıthın the Word, which 15 perfect conformıty
the Trst PDErsON of the rını frome it proceeds, establısh the basıs

of al] owledge Wyclif held that steadfast adherence exemplars Was

integral of orthodoxy, bedrock 1C secured the Urc agaınst
the shıftıng sands of scepticısm. Whıle the nomiınalıst begıns ıth
owledge of the ves particularis and proceeds form general categorıies
which en]Oy ex1istence only 4S CONCEDIS wiıthın the uman ıntellect, the
realıst begins wıth the exemplars subsisting in the dıvıne intellect and then
grounds all subsequent owledge in these eternal princıples. TIhe ON

begıns wıth the created, the other wıth the Creaftor.
In the CYVCS of chnomınalısm estroye: the IMeaNns of ascen

(G0d hrough unıversals, prec1isely because it undermıined the VeETY WaY in
1C God 1s known and, therefore, OVEe: xemplars essential in the
ques for eat1 and, U:  9 fully comprehended only when the
beatılic 1S attained. The Word In whom the exemplars subsıst, and
from whom creation derıves ıts eing, 1$ ONC other than hrıs the Word
He 18 the content of, iındeed the V form of, Scripture; the ONC who
provıdes the iıllumınatıon of the vıator by 3C he ascends the beloved.
Sacred Scripture, along wıth the testimonYy of the saınts, assured CI
that the mMeans clear visıon (aspectus) of the eternal truths lay in the
humıilıty and arı (affectus) of the ON who would strıve behold
them

Miılwaukee lan Chrıistopher LE  5


