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Augustine’s works, there 1S lıne or1g1natıng motherly
oug| hrı1s and the Holy Spirıt, descending oly Scripture,

the UurCc. Moses, the prophets, and the other proclaımers of the faıth,
especlally Paul, and finally Augustine himself. Thıs descending lIıne ShoOows
immediately how human eings work of savıng
Thıs ubject 1S tudied by several authors.‘ By thıs article hope to contr1-
hute (8 the topıc by g1ving INOTEC comprehensıve SULVCY. The eXTIs in
16 Augustine eals wıth thıs theme nearly belong the mature

per10d of hıs wriıtings. Therefore, ıt 0€eSs not make much treat
them in chronological order.

God mother

Isajah 1S the prophet who insısts strongly the motherly aspects of
God Augustine refers SOM facets ofX of saıah, but lıteral quotati-
ONS rather LAal‘ In the City of God he g1ves long quotatıion from the
book of Isaıah, and qualifies the Airst of the text IC 1S important
for OUT ubject hope for g0o0d people: "Thus SayS the Lord Now
towards them 111 send owıng PCAaCC, lıke Mver, and lıke stream

spate inundatıng the glory of the natıons. Theır SONS 11l be carrıed the
shoulders and COomIorte: the knees. Like mother comforts 11l COIIN-

fort YOU. You 11l be comforted in Jerusalem. You 111 SCC and YOUIL heart

] See BORRESEN, L’usage patrıstıque de metaphores fe&minines dans le discours
SUT Dieu, 1n Revue Theologique Louvain 205-220 ONNELL, The
God of Saıint Augustine s Imagınatıion, in Thought (n 224) 1982, 30-40 I  $ Isa1ah’s
Mothering God in St. Augustine’s Confessions, in Thought (n 229) 1983, 188-206

DUTTON, "When Was Chıld” Spiritual Infancy and :od’s Maternıty in Augusti-
ne’s Confessions, 1n Collectanea Augustinıiana: ugustine "Second Founder of the Faıth"
(ed Schnaubelt and Van Fleteren). New ork 1990, 113140 W Veiıled
Desıre. Augustine’s Writing Women. London 1995, 71-93 (on ugustine the SON, hIs
mother Monica, and the mothering God)



n

Ul rejo1ce" (Is- Another long quotation 15 found work
that 1S NO  < recognized authentic: "FEor 10N sayıng the Lord has
abandoned INGC, and God has forgotten Will WOINaNn forget her baby,

1S ıt possible that che sShows the frut oetus of her womb?
ven if she forgets, 111 forget YOU, SaysS the Lord See, ave
branded yOUL Wa the palms of hands" (Is 49  -  )

When Augustine explains the text of Ps Zl "My er and
mother ave abandone: INGC, but the Lord has taken up ,  ” he SayS "He
(ScC the psalmıst) has made himself for God He made God
er and mother. He 1S ather because He has created, because He calls,
He g1ves orders, and He DOVEINS. He IS er because He fosters, He
nourishes, He g1ves suck, and He 118 the232  T.J. VAN BAVEL  will rejoice" (Is 66:12-14).? Another long quotation is found in a work  that is now recognized as authentic: "For Zion was saying: the Lord has  abandoned me, and God has forgotten me. Will a woman forget her baby,  or is it possible that she shows no mercy to the fruit (foetus) of her womb?  Even if she forgets, I will never forget you, says the Lord. See, I have  branded your walls on the palms of my hands" (Is 49:14-16).?  When Augustine explains the text of Ps 27:10: "My father and my  mother have abandoned me, but the Lord has taken me up", he says: "He  (sc. the psalmist) has made himself a little child for God. He made God  father and mother. He is Father because He has created, because He calls,  He gives orders, and He governs. He is Mother because He fosters, He  nourishes, He gives suck, and He holds on to the child ... Let us listen to  the voice of the Lord who exhorts and comforts us; the voice of Him  whom we have instead of the father and mother who have abandoned  us  n.4  Male and female characteristics of God are described here in a  rather conventional way. But the female divine qualities of God, fovere,  nutrire, lactare, and continere, have all to do with God’s care and mercy.  Fovere. This word means literally "to warm", a term associated  with the image of a mother bird incubating her eggs, or a mother hen  gathering her chicks under her wings. It can also mean the warming action  of love: to fondle, to caress, to foster. Another meaning has its use in a  medicinal context: fomenting tumors and wounds with water. In his expla-  nation of the psalmverse 91:4: "He will cover you between his shoulders,  and you will hope under his wings", Augustine sees a connection between  shoulders and wings, for wings are attached to the shoulders. God presses  ? De civitate dei XX,21. CCL 48,736-737: "Haec dicit Dominus: Ecce ego declino in  eos ut flumen pacis et ut torrens inundans gloriam gentium. Filii eorum super umeros  portabuntur et super genua consolabuntur. Quem ad modum si quem mater consoletur, ita  ego vos consolabor; et in Hierusalem consolabimini, et videbitis ... Ibi post labores aerum-  narum curarumque mortalium consolabimur, tamquam parvuli eius in umeris genibusque  portati".  } Epist. ad catholicos de secta donatistarum 7,16. CSEL 52,248-249: "Dixit autem  Sion: dereliquit me dominus et deus oblitus est mei. Numquid capiet oblivio mulierem  filii sui vel potest fieri ut non misereatur foetus uteri sui? Nunc ecce etsi illam oblivio  habebit, me tamen nullo modo oblivio capiet, dicit dominus. Ecce super manus meas  descripsi muros tuos".  * Enarr. 2 in ps. 26,18 and 23. CCL 38, 164 and 167: "Quoniam pater meus et mater  mea dereliquerunt me. Fecit se parvulum Deo; ipsum fecit patrem, ipsum fecit matrem.  Pater est, quia condidit, quia vocat, quia iubet, quia regit; mater, quia fovet, quia nutrit,  quia lactat, quia continet ... Dominus autem adsumpsit me, et regendum et nutriendum ...  Audiamus et vocem Domini desuper exhortantis nos, consolantis nos; illius vocem, quem  habemus pro patre et matre qui nos dereliquerunt; illius vocem audiamus".Let lısten
the volce of the Lord who exhorts and comforts uS, the VOICe of Hım
whom ave instead of the father and mother who ave abandone:

" 4
Male and female charaecteristics of God described ere

rather conventional WAaY. But the em. divine qualities of God, fovere,
nutrire, lactare, and conltinere, ave all LO do wıth Cal‘ and

Fovere. Thıs word INecans iıterally Nt0 warm”",  ” term assoc1ated
wıth the image of mother bird incubatıng her CO9S, mother hen
gathering her chicks under her Wings. It also INGC: the warming actıon
of love: fondle, LO '9 LO foster. Another meanıng has ıts uUusS«ec
medicınal CONntfext omenting Umors and wounds wıth watlter. In his expla-
natıon of the psalmverse 91  ms "He 111 yOou between his shoulders,
and YOU 11l hope under hıs Wwings", Augustine SCCS connection between
shoulders and WIings, for WwIings ttached to the shoulders God PTreSSCS

De CLiviıtate dei AÄX,21 C(ET "Haec dicıt OMINus: Ecce CRO declino In
SOS ut flumen pacıs ei ut ftorrens inundans glor1am gentium. Fıliu ‚OTUIMM ‚UD UMeTI1os

portabuntur ei NU; consolabuntur. Quem ad modum S1 QUCHMN mater consoletur, ita
CRO VOS consolabor; eft 1n Hıerusalem consolabimini, ef videbitis232  T.J. VAN BAVEL  will rejoice" (Is 66:12-14).? Another long quotation is found in a work  that is now recognized as authentic: "For Zion was saying: the Lord has  abandoned me, and God has forgotten me. Will a woman forget her baby,  or is it possible that she shows no mercy to the fruit (foetus) of her womb?  Even if she forgets, I will never forget you, says the Lord. See, I have  branded your walls on the palms of my hands" (Is 49:14-16).?  When Augustine explains the text of Ps 27:10: "My father and my  mother have abandoned me, but the Lord has taken me up", he says: "He  (sc. the psalmist) has made himself a little child for God. He made God  father and mother. He is Father because He has created, because He calls,  He gives orders, and He governs. He is Mother because He fosters, He  nourishes, He gives suck, and He holds on to the child ... Let us listen to  the voice of the Lord who exhorts and comforts us; the voice of Him  whom we have instead of the father and mother who have abandoned  us  n.4  Male and female characteristics of God are described here in a  rather conventional way. But the female divine qualities of God, fovere,  nutrire, lactare, and continere, have all to do with God’s care and mercy.  Fovere. This word means literally "to warm", a term associated  with the image of a mother bird incubating her eggs, or a mother hen  gathering her chicks under her wings. It can also mean the warming action  of love: to fondle, to caress, to foster. Another meaning has its use in a  medicinal context: fomenting tumors and wounds with water. In his expla-  nation of the psalmverse 91:4: "He will cover you between his shoulders,  and you will hope under his wings", Augustine sees a connection between  shoulders and wings, for wings are attached to the shoulders. God presses  ? De civitate dei XX,21. CCL 48,736-737: "Haec dicit Dominus: Ecce ego declino in  eos ut flumen pacis et ut torrens inundans gloriam gentium. Filii eorum super umeros  portabuntur et super genua consolabuntur. Quem ad modum si quem mater consoletur, ita  ego vos consolabor; et in Hierusalem consolabimini, et videbitis ... Ibi post labores aerum-  narum curarumque mortalium consolabimur, tamquam parvuli eius in umeris genibusque  portati".  } Epist. ad catholicos de secta donatistarum 7,16. CSEL 52,248-249: "Dixit autem  Sion: dereliquit me dominus et deus oblitus est mei. Numquid capiet oblivio mulierem  filii sui vel potest fieri ut non misereatur foetus uteri sui? Nunc ecce etsi illam oblivio  habebit, me tamen nullo modo oblivio capiet, dicit dominus. Ecce super manus meas  descripsi muros tuos".  * Enarr. 2 in ps. 26,18 and 23. CCL 38, 164 and 167: "Quoniam pater meus et mater  mea dereliquerunt me. Fecit se parvulum Deo; ipsum fecit patrem, ipsum fecit matrem.  Pater est, quia condidit, quia vocat, quia iubet, quia regit; mater, quia fovet, quia nutrit,  quia lactat, quia continet ... Dominus autem adsumpsit me, et regendum et nutriendum ...  Audiamus et vocem Domini desuper exhortantis nos, consolantis nos; illius vocem, quem  habemus pro patre et matre qui nos dereliquerunt; illius vocem audiamus".Ibı pOost abores CIUM-
Narum CUTarumqu«c mortalıum consolabimur, parvulı 1US In umerIı1s genibusque
portatı”.

Epist. ad catholicos de secia donatistarum 716 SELö"Dixıt autem
1012 derelıquit dominus eft deus oblitus est mel. Numquid capıet oblivio mulıerem
filın SU1 vel potest fier1 ut NON misereatur foetus uter1 su1? UuUnc CCS tsı illam oblıvio
habebit, tamen nullo modo oblivıo capıet, dicıt dominus. CCce NU! INE:
descr1ips1 UTO! tuos"”

Enarr. ıIn 26,18 and CC 38, and 167 "Quoniam el malter
Med dereliquerunt Fecıt parvulum Deo; 1psum fecıt m, 1psum fecıt matrem.
Pater est, qula condidıt, quıa vocat, quı1a iubet, qul1a regıt; mater, quı1a fovet, quıa nutrıt,
quı1a actat, qula continet232  T.J. VAN BAVEL  will rejoice" (Is 66:12-14).? Another long quotation is found in a work  that is now recognized as authentic: "For Zion was saying: the Lord has  abandoned me, and God has forgotten me. Will a woman forget her baby,  or is it possible that she shows no mercy to the fruit (foetus) of her womb?  Even if she forgets, I will never forget you, says the Lord. See, I have  branded your walls on the palms of my hands" (Is 49:14-16).?  When Augustine explains the text of Ps 27:10: "My father and my  mother have abandoned me, but the Lord has taken me up", he says: "He  (sc. the psalmist) has made himself a little child for God. He made God  father and mother. He is Father because He has created, because He calls,  He gives orders, and He governs. He is Mother because He fosters, He  nourishes, He gives suck, and He holds on to the child ... Let us listen to  the voice of the Lord who exhorts and comforts us; the voice of Him  whom we have instead of the father and mother who have abandoned  us  n.4  Male and female characteristics of God are described here in a  rather conventional way. But the female divine qualities of God, fovere,  nutrire, lactare, and continere, have all to do with God’s care and mercy.  Fovere. This word means literally "to warm", a term associated  with the image of a mother bird incubating her eggs, or a mother hen  gathering her chicks under her wings. It can also mean the warming action  of love: to fondle, to caress, to foster. Another meaning has its use in a  medicinal context: fomenting tumors and wounds with water. In his expla-  nation of the psalmverse 91:4: "He will cover you between his shoulders,  and you will hope under his wings", Augustine sees a connection between  shoulders and wings, for wings are attached to the shoulders. God presses  ? De civitate dei XX,21. CCL 48,736-737: "Haec dicit Dominus: Ecce ego declino in  eos ut flumen pacis et ut torrens inundans gloriam gentium. Filii eorum super umeros  portabuntur et super genua consolabuntur. Quem ad modum si quem mater consoletur, ita  ego vos consolabor; et in Hierusalem consolabimini, et videbitis ... Ibi post labores aerum-  narum curarumque mortalium consolabimur, tamquam parvuli eius in umeris genibusque  portati".  } Epist. ad catholicos de secta donatistarum 7,16. CSEL 52,248-249: "Dixit autem  Sion: dereliquit me dominus et deus oblitus est mei. Numquid capiet oblivio mulierem  filii sui vel potest fieri ut non misereatur foetus uteri sui? Nunc ecce etsi illam oblivio  habebit, me tamen nullo modo oblivio capiet, dicit dominus. Ecce super manus meas  descripsi muros tuos".  * Enarr. 2 in ps. 26,18 and 23. CCL 38, 164 and 167: "Quoniam pater meus et mater  mea dereliquerunt me. Fecit se parvulum Deo; ipsum fecit patrem, ipsum fecit matrem.  Pater est, quia condidit, quia vocat, quia iubet, quia regit; mater, quia fovet, quia nutrit,  quia lactat, quia continet ... Dominus autem adsumpsit me, et regendum et nutriendum ...  Audiamus et vocem Domini desuper exhortantis nos, consolantis nos; illius vocem, quem  habemus pro patre et matre qui nos dereliquerunt; illius vocem audiamus".Dominus autem adsumpsit M eit regendum ei nutriendum232  T.J. VAN BAVEL  will rejoice" (Is 66:12-14).? Another long quotation is found in a work  that is now recognized as authentic: "For Zion was saying: the Lord has  abandoned me, and God has forgotten me. Will a woman forget her baby,  or is it possible that she shows no mercy to the fruit (foetus) of her womb?  Even if she forgets, I will never forget you, says the Lord. See, I have  branded your walls on the palms of my hands" (Is 49:14-16).?  When Augustine explains the text of Ps 27:10: "My father and my  mother have abandoned me, but the Lord has taken me up", he says: "He  (sc. the psalmist) has made himself a little child for God. He made God  father and mother. He is Father because He has created, because He calls,  He gives orders, and He governs. He is Mother because He fosters, He  nourishes, He gives suck, and He holds on to the child ... Let us listen to  the voice of the Lord who exhorts and comforts us; the voice of Him  whom we have instead of the father and mother who have abandoned  us  n.4  Male and female characteristics of God are described here in a  rather conventional way. But the female divine qualities of God, fovere,  nutrire, lactare, and continere, have all to do with God’s care and mercy.  Fovere. This word means literally "to warm", a term associated  with the image of a mother bird incubating her eggs, or a mother hen  gathering her chicks under her wings. It can also mean the warming action  of love: to fondle, to caress, to foster. Another meaning has its use in a  medicinal context: fomenting tumors and wounds with water. In his expla-  nation of the psalmverse 91:4: "He will cover you between his shoulders,  and you will hope under his wings", Augustine sees a connection between  shoulders and wings, for wings are attached to the shoulders. God presses  ? De civitate dei XX,21. CCL 48,736-737: "Haec dicit Dominus: Ecce ego declino in  eos ut flumen pacis et ut torrens inundans gloriam gentium. Filii eorum super umeros  portabuntur et super genua consolabuntur. Quem ad modum si quem mater consoletur, ita  ego vos consolabor; et in Hierusalem consolabimini, et videbitis ... Ibi post labores aerum-  narum curarumque mortalium consolabimur, tamquam parvuli eius in umeris genibusque  portati".  } Epist. ad catholicos de secta donatistarum 7,16. CSEL 52,248-249: "Dixit autem  Sion: dereliquit me dominus et deus oblitus est mei. Numquid capiet oblivio mulierem  filii sui vel potest fieri ut non misereatur foetus uteri sui? Nunc ecce etsi illam oblivio  habebit, me tamen nullo modo oblivio capiet, dicit dominus. Ecce super manus meas  descripsi muros tuos".  * Enarr. 2 in ps. 26,18 and 23. CCL 38, 164 and 167: "Quoniam pater meus et mater  mea dereliquerunt me. Fecit se parvulum Deo; ipsum fecit patrem, ipsum fecit matrem.  Pater est, quia condidit, quia vocat, quia iubet, quia regit; mater, quia fovet, quia nutrit,  quia lactat, quia continet ... Dominus autem adsumpsit me, et regendum et nutriendum ...  Audiamus et vocem Domini desuper exhortantis nos, consolantis nos; illius vocem, quem  habemus pro patre et matre qui nos dereliquerunt; illius vocem audiamus".Audiamus ef Domuinı desuper exhortantis NOS, consolantıis NOS, ıllıusn QuCm
habemus DTO patre eft matre quı NOS dereliquerunt; iıllıus audiıamus".
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hıs bosom order protect under hıs Wings, that the weak
chickens cannot be carrıed off by 1rads of prey.” It 1S of

foster g00d people, though hıs also embraces wıicked and un-

orateful people.® Speaking of and love, Augustine also
SCS the word "incubate". It 1s enough that God incubates, takes possession
of uS, en!| low OVCI uS, when love has become cold./ Thus Augusti-

"Lord God, ave Let nOot they who passS along the WaY
trample upon the featherless yOUNg bırd. Send yOUI angel LO put it back
into the nest, that it mMaYy lıve until it fly" It 15 dangerous tO leave
the safe nest, before ONC Ny. Augustine continues recallıng his
experlience, and how the mercıiful Lord has taken hım and put back into
the nest © In his Confessions, Augustine that he has thought of
God re.  1 spread OVECTL lımıted SPAaCCS, and thus has made God into

dol of hıs ımagınatıon. But hiıdden actıon dıd nOot leave hım
because "He Oostere. the head of the 1gnorant order not let hım SCC

n 9vanıty
Nutrire and lactare closely connected tO each other. ugustine

TaCKetTts both words normally ogether. God ShOows h1s maternal
(materna misericordia) by nourishing ıth 1ılk (Is Lord,

God, 1S mercıful and commpassıionate, consolıng the dıistressed, nourısh-

En In 9 E l’ ( 39,1258 En In 9 9 2 ıb 1267 "Quomodo autem

protegıit Deus? nter scapulas WW / obumbrabit tibi ıd est, ante TU SUUMmM D'  y ut
lis SUl1S 9 S1 modo AagNOSCAaS infırmıtatem ([uam, ut quası pullus infirmus fugl1as
sub alas matrıs, milvo raplarıs”.

De Civitate dei IS C4 47,7 "Dicet alıquıs: Cur CT gO ista dıvina miıisericordıa etiam
ad imp10s ingratosque pervenıit?MATERNAL ASPECTS IN SALVATION HISTORY  253  us on his bosom in order to protect us under his wings, So that the weak  chickens cannot be carried off by birds of prey.” It is part of God’s mercy  to foster good people, although his mercy also embraces wicked and un-  grateful people.® Speaking of God’s mercy and warm love, Augustine also  uses the word "incubate". It is enough that God incubates, takes possession  of us, bends low over us, when our love has become cold.’ Thus Augusti-  ne prays: "Lord God, have mercy. Let not they who pass along the way  trample upon the featherless young bird. Send your angel to put it back  into the nest, so that it may live until it can fly". It is dangerous to leave  the safe nest, before one can fly. Augustine continues recalling his own  experience, and how the merciful Lord has taken him up and put back into  the nest.® In his Confessions, Augustine tells us that he has thought of  God as a reality spread over unlimited spaces, and thus has made God into  an idol of his own imagination. But God’s hidden action did not leave him  because "He fostered the head of the ignorant in order not to let him see  m9  vanity  .  Nutrire and lactare are closely connected to each other. Augustine  brackets both words normally together. God shows us his maternal mercy  (materna misericordia) by nourishing us with milk (Is 60:16). "The Lord,  our God, is merciful and compassionate, consoling the distressed, nourish-  > En. in ps. 90, s. 1,5. CCL 39,1258. En. in ps. 90, s. 2,2. ib. 1267: "Quomodo autem  te protegit Deus? Inter scapulas suas obumbrabit tibi: id est, ante pectus suum te ponet, ut  alis suis te protegat; si modo agnoscas infirmitatem tuam, ut quasi pullus infirmus fugias  sub alas matris, ne a milvo rapiaris".  $ De civitate dei 1,8. CCL 47,7: "Dicet aliquis: Cur ergo ista divina misericordia etiam  ad impios ingratosque pervenit? ... Itemque misericordia dei fovendos amplectitur bonos,  sicut severitas Dei puniendos corripit malos".  7 Sermo 273,4,4. PL _38,1250: "Sufficit quod incubuisti, sufficit quod possedisti,  sufficit quod super prostratos recubuisti".  * Confessiones XM,27,37. CCL 27,237: "... domine deus, miserere, ne implumem  pullum conculcent qui transeunt viam, et mitte angelum tuum, qui eum reponat in nido, ut  vivat, donec volet". Sermo 51,6. ed. P. Verbraken, Revue Benedictine 91(1981), p. 27:  "Quam securi discitis, quam tuti, quicumque adhuc parvuli estis, in nido fidei, et spiritua-  lem escam accipitis. Ego autem miser, cum me ad volandum idoneum putarem, reliqui  nidum, et prius cecidi quam volarem. Sed dominus misericors me, a transeuntibus ne  conculcarer et morerer, levavit et in nido reposuit". Cf. De musica VI,1,1. PL 32,1163:  "... praeceptis saluberrimae religionis, et nido fidei christianae pennas nutriant".  ? Confessiones VIL,14,20. CCL 27,106: "Sed posteaquam fovisti caput nescientis et  clausisti oculos meos, ne viderent vanitatem, cessavi de me paululum, et consopita est  insania mea". See R.J. O’CONNELL, Saint Augustine’s Early Theory of Man, A.D. 386-  391. Cambridge Mass., 1969, p. 65-86.Itemque misericordia de1 fovendos amplectitur bonos,
sicut severıtas Deı puniendos corrıpit malos".

Sermo g  Z 38,1250 "Sufficit quod incubuisti, sufficit quod possedisti,
sufficıt quod prositratos recubuis

Confessiones AMUZA3T. OC Ya domıne deus, miserere, implumem
pullum conculcent quı transeunt vliam, ef mıtte angelum tuum, quı CU) reponat 1in n1do, ut
Vvivat, donec volet” Sermo 51,6 ed. Verbraken, Revue Benedictine»
"Quam securı discıtis, quam tuti, quicumque adhuc parvulı est1s, in 1do fıde1, el spirıtua-
lem SCa accıpıtıs. Ego autem miser, CUMM ad volandum idoneum putarem, relıquı
nıdum, et DrIuUS cCec1d1 quamı volarem. Sed domıiınus miser1icors 1981 transeuntibus
conculcarer ei MOTCICI, evavıt ef in 1do reposuılt”. De MUSLCA VL3 321 163

praeceptis saluberrimae relıg10n1s, ei nıdo fide1 stianae nutriant  n
Confessiones ,  n (1 "Sed posteaquam fovisti nescient1is ei

clausıst] OCcCulos MCcOS, viderent vanıtatem, Cessavı de paululum, eft consopıta est
insanıa mea  " See NNELL, Saıint Augustine’s Early Theory of Man, 38RO6-
391 Cambridge Mass., 1969, 65-86
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ıng the ONCS, takıng Cal for the weak" .19 Telling the StOTrY of the
publıcan and the pharısee, that must interpret the words
publiıcan showed hıs throat, and he ocked pı10usly agaminst the breasts
he wanted 18 be filled" Sal! of the breasts of mercy. “ God 1s
the orıgın ell of the PTESNANCY of the mothers of the PTESNaNCY of
the WOT. wıth ıts Causcs of thıngs that comiıing birth . !* ugustine
calls himself that sucks 1ilk L, when all 1S
ell ıth Me, EXCeDL ONe sucking YOUI milk and feeding YOU, the 1N-
corruptible food?". !$ Referring to ebr e D "You ave become PCETIrSONS
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from milk prematurely. Every STOWIN 1s taken aWaY from milk But
thıs should not be one when the 15 ST1 uponNn ıts mother ’s breast. It
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carrıed in the hands of the mother (for it has een carrıed in the womb
be born; it 1S carrıed the hands o groW); it 1S ST1 the mother ’s
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agaın ebr 2-14, Augustine declares that the milk of faıth 1S NECCSSALY
for those who not capable of understandıng spirıtual things, order
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Enarr. In 3 C} 1, CNB "Hıc nım lacte NOS nutriviıt (sSC. Deus)254  T.J. VAN BAVEL  ing the little ones, taking care for the weak".'® Telling the story of the  publican and the pharisee, I think that we must interpret the words "The  publican showed his dry throat, and he knocked piously against the breasts  he wanted to be filled" as said of the breasts of God’s mercy.'! God is  the origin as well of the pregnancy of the mothers as of the pregnancy of  the world with its causes of things that are coming to birth.‘” Augustine  calls himself a little child that sucks God’s milk: "What am I, when all is  well with me, except one sucking your milk and feeding on You, the in-  corruptible food?".'® Referring to Hebr 5:12 "You have become persons  who need milk instead of solid food", Augustine warns not to remain de-  pendent on milk alone, for Holy Scripture forbids this. God wishes to  nourish us with milk in such a way that we do not remain at that level.  "We should avoid and fear, sisters and brothers, that no one is taken away  from milk prematurely. Every grown child is taken away from milk. But  this should not be done when the child is still upon its mother’s breast. It  needs milk as long as the child which has been carried in the womb, is  carried in the hands of the mother (for it has been carried in the womb to  be born; it is carried in the hands to grow); it is still on the mother’s  breast". This stage of milk is the stage of humbleness. After having quoted  again Hebr 5:12-14, Augustine declares that the milk of faith is necessary  for those who are not capable of understanding spiritual things, in order to  avoid erroneous doctrines.'* The same image of breasts, milk and the  ‘9 Enarr. 2 in ps. 30, s. 1,9. CCL 38,197: "Hic enim lacte nos nutrivit (sc. Deus) ... et  usus est materna misericordia". Epist. 69,1. CSEL 34/2,244: "Sed dominus deus noster  misericors et miserator consolans afflictos, nutriens parvulos, curans infirmos ...". Cf.  Enarr. in ps. 39,2. CCL 38,425: "... etsi parvulus, etsi infirmus, exige misericordiam. Non  vides teneros agnos capitibus pulsare ubera matrum, ut lacte satientur? Susfinens, inquit,  sustinui Dominum".  1! Sermo 36,11. CCL 41,443: "Aridas fauces ostendebat, pie ubera implenda pulsabat:  Domine, inquit, tundens pectus, oculos deiciens in terram, propitius esto mihi peccatori".  Cf. CLEMENT OF ALEXANDRIA, note 50.  ? De Trinitate 1118 (9,16). CCL 50,143: "Nam sicut matres gravidae sunt fetibus, sic  ipse mundus gravidus est causis nascentium quae in illo non creantur nisi ab illa summa  essentia ..."  3 Confessiones IV,1,1. CCL 27,40: "Aut quid sum, cum mihi bene est, nisi sugens lac  tuum aut fruens te cibo, qui non corrumpitur?". Cf. It is God who fills the breasts of his  mother and nurses with the consolations of milk: "Exceperunt ergo me consolationes lactis  humani, nec mater mea vel nutrices meae sibi ubera implebant, sed tu ...". Ib. 1,6,7. CCL  27,4.  '* Enarr. in ps. 130,12-13. CCL 40,1907-1909: "Sed rursus sunt quidam homines, qui  cum audierint quia humiles esse debent, dimittunt se, nihil volunt discere, putantes quia si  aliquid didicerint superbi erunt; et remanent in solo lacte. Quos reprehendit scriptura,  dicens: Et facti estis opus habentes lacte, non solido cibo. Sic enim nos Deus vult nutriri  lacte, ut non ibi remaneamus ... Ergo non debet homo extollere cor suum in superbiam,eit
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Continere 15 not Cas LO translate. Literally it INcans “t0 keep
ogether  „ "t0 hold to  ” "to in one’s arms  ” God continet those in
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sed debet levare in OCcCiIrınam verbiı De1MATERNAL ASPECTS IN SALVATION HISTORY  255  weaning of the child is used to describe how God has filled this world  with bitterness just as mothers or wet-nurses spread something bitter a-  round their nipples, to repel the babies so that they will no longer ask for  milk.!® Putting our hope in a human being can also be equated with wish-  ing to be nourished with milk. Augustine uses here the word "mammo-  threptus", a child nourished for too long a time by the breast. Therefore,  nurses rub some bitter substance on their nipples, so that the little one  starts to desire solid food, that is, people start to say: not any human be-  ing, but You are my God (cf. Ps 31:14).'* Augustine compares God also  with a physician treating putrefying wounds, and with a mother rubbing  her child in the bath, but both do this out of love.!  Continere is not so easy to translate. Literally it means "to keep  together", "to hold on to", "to press in one’s arms". God continet those in  whom He dwells.'* I interpret this term as nearly synonymous with am-  plectere, to embrace. Thus Augustine describes God’s mercy as embracing  the good ones in order to fondle them.'” He refers also to examples taken  from daily life. A woman who is pregnant hopes to have her baby, but  does not see it yet; but when she gives it suck, then she embraces the child  sed debet levare in doctrinam verbi Dei ... Ergo cavendum, fratres, et timendum est ne  quis ante tempus ablactetur. Nam omnis grandis puer separatur a lacte. Sed ne quis tunc a  lacte separetur, quando adhuc super matrem suam est. Cum autem portatur manibus ma-  tris, qui portatus est utero (portatus est enim utero ut nasceretur; portatur manibus ut  crescat), lacte opus habet; adhuc super matrem suam est". In evang. Johannis tr. 98,4-5.  CCL 36,578-579: "Hoc ergo qui invalida et inexcercitata mente non possunt, profecto nisi  fidei quodam lacte teneantur, ut et invisibilia quae non vident, et intelligibilia quae non-  dum intellegunt, credant, facile ad vanas et sacrilegas fabulas ... ducuntur".  15 Sermo 311,17,14. PL 38,1419: "Matres vel nutrices, ne pueri multum sugant, ubi  eos grandescere viderint, et non jam decet ut lacte nutriantur, illos tamen moleste mammis  inhiare, circumcidunt papillas suas aliqua amaritudine, qua offensus parvulus, lac ulterius  non requirat ... Implevit Deus amaritudinibus mundum; et inhias tu, incumbis tu, sugis tu  -".  6 Enarr. 2 in ps. 30, s. 2,12. CCL 38,210: "Si adtendis adhuc hominem, et eum  quaeris imitari, et ex illo pendere, adhuc lacte vis nutriri, et fies mammothreptus, quales  dicuntur pueri qui diu sugunt, quod non decet ... Faciunt enim hoc nutrices mammothrep-  tis, ut aliqua amara ponunt in papillis suis; quibus offensi parvuli ab ubere resiliant, et ad  mensam inhient ... Non homo quisquam, sed tu es Deus meus".  17 Enarr. in ps. 33, s. 2,20. CCL 38,295: "Numquid dicis illud de Deo: Quanta patior,  et nemo me audit? ... Sed medicus est, adhuc putre habes nescio quid. Clamas; sed adhuc  secat ... Matres quomodo fricant in balneis ad salutem filios? Nonne parvuli clamant inter  manus earum? ... Nonne plenae sunt pietate? ... Sic et Deus noster plenus est caritate".  ® Enarr. in ps. 122,4. CCL 40,1817: "In quibus Deus habitat, ipse illos continet".  Enarr. I in ps. 21,11. CCL 38,118: "...non autem cecidi, quia continuisti me".  19 De civitate dei 1,8. CCL 48,7: "misericordia dei fovendos amplectitur bonos".Ergo cavendum, fratres, eft timendum est
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dicuntur puerI1 quı diu sugunt, quod DNON decetMATERNAL ASPECTS IN SALVATION HISTORY  255  weaning of the child is used to describe how God has filled this world  with bitterness just as mothers or wet-nurses spread something bitter a-  round their nipples, to repel the babies so that they will no longer ask for  milk.!® Putting our hope in a human being can also be equated with wish-  ing to be nourished with milk. Augustine uses here the word "mammo-  threptus", a child nourished for too long a time by the breast. Therefore,  nurses rub some bitter substance on their nipples, so that the little one  starts to desire solid food, that is, people start to say: not any human be-  ing, but You are my God (cf. Ps 31:14).'* Augustine compares God also  with a physician treating putrefying wounds, and with a mother rubbing  her child in the bath, but both do this out of love.!  Continere is not so easy to translate. Literally it means "to keep  together", "to hold on to", "to press in one’s arms". God continet those in  whom He dwells.'* I interpret this term as nearly synonymous with am-  plectere, to embrace. Thus Augustine describes God’s mercy as embracing  the good ones in order to fondle them.'” He refers also to examples taken  from daily life. A woman who is pregnant hopes to have her baby, but  does not see it yet; but when she gives it suck, then she embraces the child  sed debet levare in doctrinam verbi Dei ... Ergo cavendum, fratres, et timendum est ne  quis ante tempus ablactetur. Nam omnis grandis puer separatur a lacte. Sed ne quis tunc a  lacte separetur, quando adhuc super matrem suam est. Cum autem portatur manibus ma-  tris, qui portatus est utero (portatus est enim utero ut nasceretur; portatur manibus ut  crescat), lacte opus habet; adhuc super matrem suam est". In evang. Johannis tr. 98,4-5.  CCL 36,578-579: "Hoc ergo qui invalida et inexcercitata mente non possunt, profecto nisi  fidei quodam lacte teneantur, ut et invisibilia quae non vident, et intelligibilia quae non-  dum intellegunt, credant, facile ad vanas et sacrilegas fabulas ... ducuntur".  15 Sermo 311,17,14. PL 38,1419: "Matres vel nutrices, ne pueri multum sugant, ubi  eos grandescere viderint, et non jam decet ut lacte nutriantur, illos tamen moleste mammis  inhiare, circumcidunt papillas suas aliqua amaritudine, qua offensus parvulus, lac ulterius  non requirat ... Implevit Deus amaritudinibus mundum; et inhias tu, incumbis tu, sugis tu  -".  6 Enarr. 2 in ps. 30, s. 2,12. CCL 38,210: "Si adtendis adhuc hominem, et eum  quaeris imitari, et ex illo pendere, adhuc lacte vis nutriri, et fies mammothreptus, quales  dicuntur pueri qui diu sugunt, quod non decet ... Faciunt enim hoc nutrices mammothrep-  tis, ut aliqua amara ponunt in papillis suis; quibus offensi parvuli ab ubere resiliant, et ad  mensam inhient ... Non homo quisquam, sed tu es Deus meus".  17 Enarr. in ps. 33, s. 2,20. CCL 38,295: "Numquid dicis illud de Deo: Quanta patior,  et nemo me audit? ... Sed medicus est, adhuc putre habes nescio quid. Clamas; sed adhuc  secat ... Matres quomodo fricant in balneis ad salutem filios? Nonne parvuli clamant inter  manus earum? ... Nonne plenae sunt pietate? ... Sic et Deus noster plenus est caritate".  ® Enarr. in ps. 122,4. CCL 40,1817: "In quibus Deus habitat, ipse illos continet".  Enarr. I in ps. 21,11. CCL 38,118: "...non autem cecidi, quia continuisti me".  19 De civitate dei 1,8. CCL 48,7: "misericordia dei fovendos amplectitur bonos".Facıunt nım hoc nutrices mammothrep-
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INeNSaml inhientMATERNAL ASPECTS IN SALVATION HISTORY  255  weaning of the child is used to describe how God has filled this world  with bitterness just as mothers or wet-nurses spread something bitter a-  round their nipples, to repel the babies so that they will no longer ask for  milk.!® Putting our hope in a human being can also be equated with wish-  ing to be nourished with milk. Augustine uses here the word "mammo-  threptus", a child nourished for too long a time by the breast. Therefore,  nurses rub some bitter substance on their nipples, so that the little one  starts to desire solid food, that is, people start to say: not any human be-  ing, but You are my God (cf. Ps 31:14).'* Augustine compares God also  with a physician treating putrefying wounds, and with a mother rubbing  her child in the bath, but both do this out of love.!  Continere is not so easy to translate. Literally it means "to keep  together", "to hold on to", "to press in one’s arms". God continet those in  whom He dwells.'* I interpret this term as nearly synonymous with am-  plectere, to embrace. Thus Augustine describes God’s mercy as embracing  the good ones in order to fondle them.'” He refers also to examples taken  from daily life. A woman who is pregnant hopes to have her baby, but  does not see it yet; but when she gives it suck, then she embraces the child  sed debet levare in doctrinam verbi Dei ... Ergo cavendum, fratres, et timendum est ne  quis ante tempus ablactetur. Nam omnis grandis puer separatur a lacte. Sed ne quis tunc a  lacte separetur, quando adhuc super matrem suam est. Cum autem portatur manibus ma-  tris, qui portatus est utero (portatus est enim utero ut nasceretur; portatur manibus ut  crescat), lacte opus habet; adhuc super matrem suam est". In evang. Johannis tr. 98,4-5.  CCL 36,578-579: "Hoc ergo qui invalida et inexcercitata mente non possunt, profecto nisi  fidei quodam lacte teneantur, ut et invisibilia quae non vident, et intelligibilia quae non-  dum intellegunt, credant, facile ad vanas et sacrilegas fabulas ... ducuntur".  15 Sermo 311,17,14. PL 38,1419: "Matres vel nutrices, ne pueri multum sugant, ubi  eos grandescere viderint, et non jam decet ut lacte nutriantur, illos tamen moleste mammis  inhiare, circumcidunt papillas suas aliqua amaritudine, qua offensus parvulus, lac ulterius  non requirat ... Implevit Deus amaritudinibus mundum; et inhias tu, incumbis tu, sugis tu  -".  6 Enarr. 2 in ps. 30, s. 2,12. CCL 38,210: "Si adtendis adhuc hominem, et eum  quaeris imitari, et ex illo pendere, adhuc lacte vis nutriri, et fies mammothreptus, quales  dicuntur pueri qui diu sugunt, quod non decet ... Faciunt enim hoc nutrices mammothrep-  tis, ut aliqua amara ponunt in papillis suis; quibus offensi parvuli ab ubere resiliant, et ad  mensam inhient ... Non homo quisquam, sed tu es Deus meus".  17 Enarr. in ps. 33, s. 2,20. CCL 38,295: "Numquid dicis illud de Deo: Quanta patior,  et nemo me audit? ... Sed medicus est, adhuc putre habes nescio quid. Clamas; sed adhuc  secat ... Matres quomodo fricant in balneis ad salutem filios? Nonne parvuli clamant inter  manus earum? ... Nonne plenae sunt pietate? ... Sic et Deus noster plenus est caritate".  ® Enarr. in ps. 122,4. CCL 40,1817: "In quibus Deus habitat, ipse illos continet".  Enarr. I in ps. 21,11. CCL 38,118: "...non autem cecidi, quia continuisti me".  19 De civitate dei 1,8. CCL 48,7: "misericordia dei fovendos amplectitur bonos".Non homo qu1squam, sed Deus meus”".
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IManus earum?MATERNAL ASPECTS IN SALVATION HISTORY  255  weaning of the child is used to describe how God has filled this world  with bitterness just as mothers or wet-nurses spread something bitter a-  round their nipples, to repel the babies so that they will no longer ask for  milk.!® Putting our hope in a human being can also be equated with wish-  ing to be nourished with milk. Augustine uses here the word "mammo-  threptus", a child nourished for too long a time by the breast. Therefore,  nurses rub some bitter substance on their nipples, so that the little one  starts to desire solid food, that is, people start to say: not any human be-  ing, but You are my God (cf. Ps 31:14).'* Augustine compares God also  with a physician treating putrefying wounds, and with a mother rubbing  her child in the bath, but both do this out of love.!  Continere is not so easy to translate. Literally it means "to keep  together", "to hold on to", "to press in one’s arms". God continet those in  whom He dwells.'* I interpret this term as nearly synonymous with am-  plectere, to embrace. Thus Augustine describes God’s mercy as embracing  the good ones in order to fondle them.'” He refers also to examples taken  from daily life. A woman who is pregnant hopes to have her baby, but  does not see it yet; but when she gives it suck, then she embraces the child  sed debet levare in doctrinam verbi Dei ... Ergo cavendum, fratres, et timendum est ne  quis ante tempus ablactetur. Nam omnis grandis puer separatur a lacte. Sed ne quis tunc a  lacte separetur, quando adhuc super matrem suam est. Cum autem portatur manibus ma-  tris, qui portatus est utero (portatus est enim utero ut nasceretur; portatur manibus ut  crescat), lacte opus habet; adhuc super matrem suam est". In evang. Johannis tr. 98,4-5.  CCL 36,578-579: "Hoc ergo qui invalida et inexcercitata mente non possunt, profecto nisi  fidei quodam lacte teneantur, ut et invisibilia quae non vident, et intelligibilia quae non-  dum intellegunt, credant, facile ad vanas et sacrilegas fabulas ... ducuntur".  15 Sermo 311,17,14. PL 38,1419: "Matres vel nutrices, ne pueri multum sugant, ubi  eos grandescere viderint, et non jam decet ut lacte nutriantur, illos tamen moleste mammis  inhiare, circumcidunt papillas suas aliqua amaritudine, qua offensus parvulus, lac ulterius  non requirat ... Implevit Deus amaritudinibus mundum; et inhias tu, incumbis tu, sugis tu  -".  6 Enarr. 2 in ps. 30, s. 2,12. CCL 38,210: "Si adtendis adhuc hominem, et eum  quaeris imitari, et ex illo pendere, adhuc lacte vis nutriri, et fies mammothreptus, quales  dicuntur pueri qui diu sugunt, quod non decet ... Faciunt enim hoc nutrices mammothrep-  tis, ut aliqua amara ponunt in papillis suis; quibus offensi parvuli ab ubere resiliant, et ad  mensam inhient ... Non homo quisquam, sed tu es Deus meus".  17 Enarr. in ps. 33, s. 2,20. CCL 38,295: "Numquid dicis illud de Deo: Quanta patior,  et nemo me audit? ... Sed medicus est, adhuc putre habes nescio quid. Clamas; sed adhuc  secat ... Matres quomodo fricant in balneis ad salutem filios? Nonne parvuli clamant inter  manus earum? ... Nonne plenae sunt pietate? ... Sic et Deus noster plenus est caritate".  ® Enarr. in ps. 122,4. CCL 40,1817: "In quibus Deus habitat, ipse illos continet".  Enarr. I in ps. 21,11. CCL 38,118: "...non autem cecidi, quia continuisti me".  19 De civitate dei 1,8. CCL 48,7: "misericordia dei fovendos amplectitur bonos".Nonne plenae sunt pietate”?MATERNAL ASPECTS IN SALVATION HISTORY  255  weaning of the child is used to describe how God has filled this world  with bitterness just as mothers or wet-nurses spread something bitter a-  round their nipples, to repel the babies so that they will no longer ask for  milk.!® Putting our hope in a human being can also be equated with wish-  ing to be nourished with milk. Augustine uses here the word "mammo-  threptus", a child nourished for too long a time by the breast. Therefore,  nurses rub some bitter substance on their nipples, so that the little one  starts to desire solid food, that is, people start to say: not any human be-  ing, but You are my God (cf. Ps 31:14).'* Augustine compares God also  with a physician treating putrefying wounds, and with a mother rubbing  her child in the bath, but both do this out of love.!  Continere is not so easy to translate. Literally it means "to keep  together", "to hold on to", "to press in one’s arms". God continet those in  whom He dwells.'* I interpret this term as nearly synonymous with am-  plectere, to embrace. Thus Augustine describes God’s mercy as embracing  the good ones in order to fondle them.'” He refers also to examples taken  from daily life. A woman who is pregnant hopes to have her baby, but  does not see it yet; but when she gives it suck, then she embraces the child  sed debet levare in doctrinam verbi Dei ... Ergo cavendum, fratres, et timendum est ne  quis ante tempus ablactetur. Nam omnis grandis puer separatur a lacte. Sed ne quis tunc a  lacte separetur, quando adhuc super matrem suam est. Cum autem portatur manibus ma-  tris, qui portatus est utero (portatus est enim utero ut nasceretur; portatur manibus ut  crescat), lacte opus habet; adhuc super matrem suam est". In evang. Johannis tr. 98,4-5.  CCL 36,578-579: "Hoc ergo qui invalida et inexcercitata mente non possunt, profecto nisi  fidei quodam lacte teneantur, ut et invisibilia quae non vident, et intelligibilia quae non-  dum intellegunt, credant, facile ad vanas et sacrilegas fabulas ... ducuntur".  15 Sermo 311,17,14. PL 38,1419: "Matres vel nutrices, ne pueri multum sugant, ubi  eos grandescere viderint, et non jam decet ut lacte nutriantur, illos tamen moleste mammis  inhiare, circumcidunt papillas suas aliqua amaritudine, qua offensus parvulus, lac ulterius  non requirat ... Implevit Deus amaritudinibus mundum; et inhias tu, incumbis tu, sugis tu  -".  6 Enarr. 2 in ps. 30, s. 2,12. CCL 38,210: "Si adtendis adhuc hominem, et eum  quaeris imitari, et ex illo pendere, adhuc lacte vis nutriri, et fies mammothreptus, quales  dicuntur pueri qui diu sugunt, quod non decet ... Faciunt enim hoc nutrices mammothrep-  tis, ut aliqua amara ponunt in papillis suis; quibus offensi parvuli ab ubere resiliant, et ad  mensam inhient ... Non homo quisquam, sed tu es Deus meus".  17 Enarr. in ps. 33, s. 2,20. CCL 38,295: "Numquid dicis illud de Deo: Quanta patior,  et nemo me audit? ... Sed medicus est, adhuc putre habes nescio quid. Clamas; sed adhuc  secat ... Matres quomodo fricant in balneis ad salutem filios? Nonne parvuli clamant inter  manus earum? ... Nonne plenae sunt pietate? ... Sic et Deus noster plenus est caritate".  ® Enarr. in ps. 122,4. CCL 40,1817: "In quibus Deus habitat, ipse illos continet".  Enarr. I in ps. 21,11. CCL 38,118: "...non autem cecidi, quia continuisti me".  19 De civitate dei 1,8. CCL 48,7: "misericordia dei fovendos amplectitur bonos".SIC et Deus noster plenus est Carı
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esses?256  T.J. VAN BAVEL  she hoped for.”° A mother animal pushes sometimes away her calf with a  kind of irritation as it tries to suck; nevertheless, it embraces her calf with  the inner disposition of a mother.”!  In his Confessions, Augustine writes: "Cast yourself on Him. Have  no fear. He will not draw back and let you fall. Cast yourself trustfully on  Him: He will take you up".” Taking up a child was an important action  in former times; it meant the recognition of a newborn baby as one’s own  child. Augustine underlines the difference beween the taking up of the  child by its parents and by God. A mother does this in a temporal way  which is by nature limited, God does it for all eternity.” God takes care  of us before we are born; how can He fail to care for us now that we have  been born and became believers? Here on earth, He fosters and helps us.  Cast yourself on Him because He will carry and hold you fast. God carry-  ing a human being reminds us of Is 46:4: "In your old age I shall be still  the same, when your hair is grey I shall still carry you. I have already  done so, and I will carry you". In the Confessions this theme occurs sever-  al times. "O Lord our God, under the shadow of your wings let us hope;  protect us and carry us. You will carry us as little ones and even up to our  grey hairs You will carry us".“ "Behold, You are present, and You deliv-  er us from all wretched errors, and You put us on your way, and You  console us, and You say to us: Run forward. I will carry you, and I will  n 25  bring you to the end and there also I will carry you  .  Within this context, we find also the expression. sinus Dei, the  breast or lap of God. "Let them be converted, and behold, You are there  within their hearts, within the hearts of those who confess to You, and cast  2 Enarr. in ps. 39,27-28. CCL 38,444-445: "Habeat tui curam qui fecit te. Qui habuit  tui curam antequam esses, quomodo non habebit curam cum iam hoc es quod voluit ut  esses? ... Immo vero et hic fovet, et hic adiuvat, et hic necessaria subministrat, et noxia  resecat ... Dic, Deus meus voluit, et portabit ipse et tenebit ipse. Iacta te in illum; noli  putare inane esse, ut quasi praecipiteris. ... Etenim mulier praegnans in spe tumet filii,  nondum videt filium; quae autem iam lactat, amplectitur quod sperabat".  2! Sermo 82,2,2. PL 38,506: "In ipsis quoque pecoribus mater aliquando bucula sugen-  tem vitulum taedio quodam avertit irascens: sed visceribus amplectitur matris".  2 Confessiones VML11,27. CCL 27,130: "Proice te in eum, noli metuere; non se  subtrahet, ut cadas: proice te securus, excipiet te"'.  23 Enarr. in ps. 45,11. CCL 38,525: "Putasne sic te suscepit Deus, quomodo infantem  te suscepit mater tua? Non sic, sed in aeternum".  * Confessiones IV,16,31. CCL 27,56: "O Domine, Deus noster, in velamento alarum  tuarum speremus, et protege nos et porta nos. Tu portabis et parvulos et usque ad canos tu  portabis". Cf. ib. 1,4,4. CCL 27,2: "Deus ... portans et implens et protegens".  25 Ib. VL,16,26. ib. 91: "Et ecce ades et liberas a miserabilibus erroribus et constituis  nos in via tua et consolaris et dicis: ’Currite, ego feram et ego perducam et ibi ego fe-  ram  ll.Immo VvVeTrTO et hic fovet, eft hıc adıuvat, el hıic necessarla subminıstrat, et nOoX1a
resecat256  T.J. VAN BAVEL  she hoped for.”° A mother animal pushes sometimes away her calf with a  kind of irritation as it tries to suck; nevertheless, it embraces her calf with  the inner disposition of a mother.”!  In his Confessions, Augustine writes: "Cast yourself on Him. Have  no fear. He will not draw back and let you fall. Cast yourself trustfully on  Him: He will take you up".” Taking up a child was an important action  in former times; it meant the recognition of a newborn baby as one’s own  child. Augustine underlines the difference beween the taking up of the  child by its parents and by God. A mother does this in a temporal way  which is by nature limited, God does it for all eternity.” God takes care  of us before we are born; how can He fail to care for us now that we have  been born and became believers? Here on earth, He fosters and helps us.  Cast yourself on Him because He will carry and hold you fast. God carry-  ing a human being reminds us of Is 46:4: "In your old age I shall be still  the same, when your hair is grey I shall still carry you. I have already  done so, and I will carry you". In the Confessions this theme occurs sever-  al times. "O Lord our God, under the shadow of your wings let us hope;  protect us and carry us. You will carry us as little ones and even up to our  grey hairs You will carry us".“ "Behold, You are present, and You deliv-  er us from all wretched errors, and You put us on your way, and You  console us, and You say to us: Run forward. I will carry you, and I will  n 25  bring you to the end and there also I will carry you  .  Within this context, we find also the expression. sinus Dei, the  breast or lap of God. "Let them be converted, and behold, You are there  within their hearts, within the hearts of those who confess to You, and cast  2 Enarr. in ps. 39,27-28. CCL 38,444-445: "Habeat tui curam qui fecit te. Qui habuit  tui curam antequam esses, quomodo non habebit curam cum iam hoc es quod voluit ut  esses? ... Immo vero et hic fovet, et hic adiuvat, et hic necessaria subministrat, et noxia  resecat ... Dic, Deus meus voluit, et portabit ipse et tenebit ipse. Iacta te in illum; noli  putare inane esse, ut quasi praecipiteris. ... Etenim mulier praegnans in spe tumet filii,  nondum videt filium; quae autem iam lactat, amplectitur quod sperabat".  2! Sermo 82,2,2. PL 38,506: "In ipsis quoque pecoribus mater aliquando bucula sugen-  tem vitulum taedio quodam avertit irascens: sed visceribus amplectitur matris".  2 Confessiones VML11,27. CCL 27,130: "Proice te in eum, noli metuere; non se  subtrahet, ut cadas: proice te securus, excipiet te"'.  23 Enarr. in ps. 45,11. CCL 38,525: "Putasne sic te suscepit Deus, quomodo infantem  te suscepit mater tua? Non sic, sed in aeternum".  * Confessiones IV,16,31. CCL 27,56: "O Domine, Deus noster, in velamento alarum  tuarum speremus, et protege nos et porta nos. Tu portabis et parvulos et usque ad canos tu  portabis". Cf. ib. 1,4,4. CCL 27,2: "Deus ... portans et implens et protegens".  25 Ib. VL,16,26. ib. 91: "Et ecce ades et liberas a miserabilibus erroribus et constituis  nos in via tua et consolaris et dicis: ’Currite, ego feram et ego perducam et ibi ego fe-  ram  ll.Dıc, eus INCUS voluıt, et portabit ipse ef enebiıt 1pse. lacta ın illum; noli:
ar inane CSSC, ut quası praecıpıiterI1s.256  T.J. VAN BAVEL  she hoped for.”° A mother animal pushes sometimes away her calf with a  kind of irritation as it tries to suck; nevertheless, it embraces her calf with  the inner disposition of a mother.”!  In his Confessions, Augustine writes: "Cast yourself on Him. Have  no fear. He will not draw back and let you fall. Cast yourself trustfully on  Him: He will take you up".” Taking up a child was an important action  in former times; it meant the recognition of a newborn baby as one’s own  child. Augustine underlines the difference beween the taking up of the  child by its parents and by God. A mother does this in a temporal way  which is by nature limited, God does it for all eternity.” God takes care  of us before we are born; how can He fail to care for us now that we have  been born and became believers? Here on earth, He fosters and helps us.  Cast yourself on Him because He will carry and hold you fast. God carry-  ing a human being reminds us of Is 46:4: "In your old age I shall be still  the same, when your hair is grey I shall still carry you. I have already  done so, and I will carry you". In the Confessions this theme occurs sever-  al times. "O Lord our God, under the shadow of your wings let us hope;  protect us and carry us. You will carry us as little ones and even up to our  grey hairs You will carry us".“ "Behold, You are present, and You deliv-  er us from all wretched errors, and You put us on your way, and You  console us, and You say to us: Run forward. I will carry you, and I will  n 25  bring you to the end and there also I will carry you  .  Within this context, we find also the expression. sinus Dei, the  breast or lap of God. "Let them be converted, and behold, You are there  within their hearts, within the hearts of those who confess to You, and cast  2 Enarr. in ps. 39,27-28. CCL 38,444-445: "Habeat tui curam qui fecit te. Qui habuit  tui curam antequam esses, quomodo non habebit curam cum iam hoc es quod voluit ut  esses? ... Immo vero et hic fovet, et hic adiuvat, et hic necessaria subministrat, et noxia  resecat ... Dic, Deus meus voluit, et portabit ipse et tenebit ipse. Iacta te in illum; noli  putare inane esse, ut quasi praecipiteris. ... Etenim mulier praegnans in spe tumet filii,  nondum videt filium; quae autem iam lactat, amplectitur quod sperabat".  2! Sermo 82,2,2. PL 38,506: "In ipsis quoque pecoribus mater aliquando bucula sugen-  tem vitulum taedio quodam avertit irascens: sed visceribus amplectitur matris".  2 Confessiones VML11,27. CCL 27,130: "Proice te in eum, noli metuere; non se  subtrahet, ut cadas: proice te securus, excipiet te"'.  23 Enarr. in ps. 45,11. CCL 38,525: "Putasne sic te suscepit Deus, quomodo infantem  te suscepit mater tua? Non sic, sed in aeternum".  * Confessiones IV,16,31. CCL 27,56: "O Domine, Deus noster, in velamento alarum  tuarum speremus, et protege nos et porta nos. Tu portabis et parvulos et usque ad canos tu  portabis". Cf. ib. 1,4,4. CCL 27,2: "Deus ... portans et implens et protegens".  25 Ib. VL,16,26. ib. 91: "Et ecce ades et liberas a miserabilibus erroribus et constituis  nos in via tua et consolaris et dicis: ’Currite, ego feram et ego perducam et ibi ego fe-  ram  ll.Etenim mulıer PTacgNans in SC tumet fili,
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Sermo 62,10,15. "Omnem ‚uram vestram 131 omınum muıttıte,
TOTSUS VOS 1DSOS projiciıte in illum Non subducıt, ut cadatısMATERNAL ASPECTS IN SALVATION HISTORY  257  themselves upon You, and weep upon your breast".”° We should cast all  our care upon the Lord and cast ourselves wholly upon Him. He will not  withdraw Himself, and let us fall. Those who are put into the lap of God  should not be afraid of a human being. They must see to it that they them-  selves do not fall out of God’s lap.”  Explaining the Psalmverse "And in the covering of your wings, I  will exult" (Ps 63:7), Augustine states that we are little ones who need  always the protection of God’s wings, even when we have grown greater.  We may never become self-sufficient, for without God’s protection we are  nothing. I£f we remain always little ones under Him, then we can be great  in Him.?  Maternal images for Christ  What else has God done than what a loving mother does?” With  this statement Augustine is referring to the incarnation of God’s Wisdom,  so that the incomprehensible Wisdom of God could become accessible and  understandable for us, little human beings. Like a mother, God let his  Word become a human being in order that this Word became fit for us.  The son of God speaks as a little one to little ones. But this little one is at  the same time great. We, little ones, are great in Him.  Therefore, He speaks as one who fondles and nourishes sucklings  who are growing up by loving.”” Mother Wisdom has herself changed  into milk (lactescere) for the parvuli, so that we see at our feet a weak  26 Ib. V,2,2. ib. 57: "Ipsi convertantur, et ecce ibi es in corde eorum, in corde confi-  tentium tibi et proicientium se in te et plorantium in sinu tuo ...".  27 Sermo 62,10,15. PL 38,421: "Omnem curam vestram super Dominum mittite,  prorsus vos ipsos totos projicite in illum. Non se subducit, ut cadatis ... Quid times homi-  nem, o homo in sinu Dei positus? Tu de illius sinu noli cadere".  %® Enarr. in ps. 62,16. CCL 39,804: "Et in velamento pennarum tuarum exsultabo ...  Parvuli sumus: ergo protegat nos Deus sub umbraculo alarum suarum. Quid cum maiores  facti fuerimus? ... Nemo dicat: Protegat me, cum parvulus sum, quasi aliquando ad tantam  magnitudinem possit pervenire, quae sibi sufficiat. Sine protectione Dei nihil es. Semper  ab illo protegi velimus; tunc semper in illo magni esse poterimus, si semper sub illo  parvuli simus".  29 Sermo Lambot 21,4. PLS 2,819: "Et ipse dominus quodammodo ad nos lactandos  videte quid fecit. Sapientiam suam ... idonei sunt angeli capere ... homines autem tali cibo  uti non possunt, quia infirmi sunt, quid ergo fecit deus, nisi quod pia mater?",  30 Jn Johannis evangelium tr. 21,1. CCL 36,212: "Qua hoc arte sapientiae suae faciat,  in eius verbis agnoscimus. Loquitur enim parvulis parvus; sed ipse ita parvus ut et mag-  nus; nos autem parvi, sed in illo magni; loquitur ergo tamquam fovens et nutriens lactan-  tes, et amando crescentes".Quid times homı1-
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Enarr. In 62,16. CC "ht In velamento DENNAFUM {UaAarum exsultaboMATERNAL ASPECTS IN SALVATION HISTORY  257  themselves upon You, and weep upon your breast".”° We should cast all  our care upon the Lord and cast ourselves wholly upon Him. He will not  withdraw Himself, and let us fall. Those who are put into the lap of God  should not be afraid of a human being. They must see to it that they them-  selves do not fall out of God’s lap.”  Explaining the Psalmverse "And in the covering of your wings, I  will exult" (Ps 63:7), Augustine states that we are little ones who need  always the protection of God’s wings, even when we have grown greater.  We may never become self-sufficient, for without God’s protection we are  nothing. I£f we remain always little ones under Him, then we can be great  in Him.?  Maternal images for Christ  What else has God done than what a loving mother does?” With  this statement Augustine is referring to the incarnation of God’s Wisdom,  so that the incomprehensible Wisdom of God could become accessible and  understandable for us, little human beings. Like a mother, God let his  Word become a human being in order that this Word became fit for us.  The son of God speaks as a little one to little ones. But this little one is at  the same time great. We, little ones, are great in Him.  Therefore, He speaks as one who fondles and nourishes sucklings  who are growing up by loving.”” Mother Wisdom has herself changed  into milk (lactescere) for the parvuli, so that we see at our feet a weak  26 Ib. V,2,2. ib. 57: "Ipsi convertantur, et ecce ibi es in corde eorum, in corde confi-  tentium tibi et proicientium se in te et plorantium in sinu tuo ...".  27 Sermo 62,10,15. PL 38,421: "Omnem curam vestram super Dominum mittite,  prorsus vos ipsos totos projicite in illum. Non se subducit, ut cadatis ... Quid times homi-  nem, o homo in sinu Dei positus? Tu de illius sinu noli cadere".  %® Enarr. in ps. 62,16. CCL 39,804: "Et in velamento pennarum tuarum exsultabo ...  Parvuli sumus: ergo protegat nos Deus sub umbraculo alarum suarum. Quid cum maiores  facti fuerimus? ... Nemo dicat: Protegat me, cum parvulus sum, quasi aliquando ad tantam  magnitudinem possit pervenire, quae sibi sufficiat. Sine protectione Dei nihil es. Semper  ab illo protegi velimus; tunc semper in illo magni esse poterimus, si semper sub illo  parvuli simus".  29 Sermo Lambot 21,4. PLS 2,819: "Et ipse dominus quodammodo ad nos lactandos  videte quid fecit. Sapientiam suam ... idonei sunt angeli capere ... homines autem tali cibo  uti non possunt, quia infirmi sunt, quid ergo fecit deus, nisi quod pia mater?",  30 Jn Johannis evangelium tr. 21,1. CCL 36,212: "Qua hoc arte sapientiae suae faciat,  in eius verbis agnoscimus. Loquitur enim parvulis parvus; sed ipse ita parvus ut et mag-  nus; nos autem parvi, sed in illo magni; loquitur ergo tamquam fovens et nutriens lactan-  tes, et amando crescentes".Parvulıi CTZOpNOS Deus sub umbraculo alarum SUaIUM. Quıid Cum alores
factı fuerimus?MATERNAL ASPECTS IN SALVATION HISTORY  257  themselves upon You, and weep upon your breast".”° We should cast all  our care upon the Lord and cast ourselves wholly upon Him. He will not  withdraw Himself, and let us fall. Those who are put into the lap of God  should not be afraid of a human being. They must see to it that they them-  selves do not fall out of God’s lap.”  Explaining the Psalmverse "And in the covering of your wings, I  will exult" (Ps 63:7), Augustine states that we are little ones who need  always the protection of God’s wings, even when we have grown greater.  We may never become self-sufficient, for without God’s protection we are  nothing. I£f we remain always little ones under Him, then we can be great  in Him.?  Maternal images for Christ  What else has God done than what a loving mother does?” With  this statement Augustine is referring to the incarnation of God’s Wisdom,  so that the incomprehensible Wisdom of God could become accessible and  understandable for us, little human beings. Like a mother, God let his  Word become a human being in order that this Word became fit for us.  The son of God speaks as a little one to little ones. But this little one is at  the same time great. We, little ones, are great in Him.  Therefore, He speaks as one who fondles and nourishes sucklings  who are growing up by loving.”” Mother Wisdom has herself changed  into milk (lactescere) for the parvuli, so that we see at our feet a weak  26 Ib. V,2,2. ib. 57: "Ipsi convertantur, et ecce ibi es in corde eorum, in corde confi-  tentium tibi et proicientium se in te et plorantium in sinu tuo ...".  27 Sermo 62,10,15. PL 38,421: "Omnem curam vestram super Dominum mittite,  prorsus vos ipsos totos projicite in illum. Non se subducit, ut cadatis ... Quid times homi-  nem, o homo in sinu Dei positus? Tu de illius sinu noli cadere".  %® Enarr. in ps. 62,16. CCL 39,804: "Et in velamento pennarum tuarum exsultabo ...  Parvuli sumus: ergo protegat nos Deus sub umbraculo alarum suarum. Quid cum maiores  facti fuerimus? ... Nemo dicat: Protegat me, cum parvulus sum, quasi aliquando ad tantam  magnitudinem possit pervenire, quae sibi sufficiat. Sine protectione Dei nihil es. Semper  ab illo protegi velimus; tunc semper in illo magni esse poterimus, si semper sub illo  parvuli simus".  29 Sermo Lambot 21,4. PLS 2,819: "Et ipse dominus quodammodo ad nos lactandos  videte quid fecit. Sapientiam suam ... idonei sunt angeli capere ... homines autem tali cibo  uti non possunt, quia infirmi sunt, quid ergo fecit deus, nisi quod pia mater?",  30 Jn Johannis evangelium tr. 21,1. CCL 36,212: "Qua hoc arte sapientiae suae faciat,  in eius verbis agnoscimus. Loquitur enim parvulis parvus; sed ipse ita parvus ut et mag-  nus; nos autem parvi, sed in illo magni; loquitur ergo tamquam fovens et nutriens lactan-  tes, et amando crescentes".Nemo dicat: rotegat M' CUM parvulus SuUum, quası alıquando ad tanta:  3
magnıtudinem possıt pervenıire, quaC sıbi sufficıat. iıne protectione Deln nıhıl Semper
ab 1lo proteg]1 velımus:; tunc SCHMLDCI iın illo magnı SSC poterımus, S1 SCHIDCI sub 1lo
parvulı simus".

Sermo Lambaot 21,4 PLS 2,819 "Et 1Ipse dominus quodammodo ad NOS lactandos
videte quid fecıt. Sapıentiam SU aMMATERNAL ASPECTS IN SALVATION HISTORY  257  themselves upon You, and weep upon your breast".”° We should cast all  our care upon the Lord and cast ourselves wholly upon Him. He will not  withdraw Himself, and let us fall. Those who are put into the lap of God  should not be afraid of a human being. They must see to it that they them-  selves do not fall out of God’s lap.”  Explaining the Psalmverse "And in the covering of your wings, I  will exult" (Ps 63:7), Augustine states that we are little ones who need  always the protection of God’s wings, even when we have grown greater.  We may never become self-sufficient, for without God’s protection we are  nothing. I£f we remain always little ones under Him, then we can be great  in Him.?  Maternal images for Christ  What else has God done than what a loving mother does?” With  this statement Augustine is referring to the incarnation of God’s Wisdom,  so that the incomprehensible Wisdom of God could become accessible and  understandable for us, little human beings. Like a mother, God let his  Word become a human being in order that this Word became fit for us.  The son of God speaks as a little one to little ones. But this little one is at  the same time great. We, little ones, are great in Him.  Therefore, He speaks as one who fondles and nourishes sucklings  who are growing up by loving.”” Mother Wisdom has herself changed  into milk (lactescere) for the parvuli, so that we see at our feet a weak  26 Ib. V,2,2. ib. 57: "Ipsi convertantur, et ecce ibi es in corde eorum, in corde confi-  tentium tibi et proicientium se in te et plorantium in sinu tuo ...".  27 Sermo 62,10,15. PL 38,421: "Omnem curam vestram super Dominum mittite,  prorsus vos ipsos totos projicite in illum. Non se subducit, ut cadatis ... Quid times homi-  nem, o homo in sinu Dei positus? Tu de illius sinu noli cadere".  %® Enarr. in ps. 62,16. CCL 39,804: "Et in velamento pennarum tuarum exsultabo ...  Parvuli sumus: ergo protegat nos Deus sub umbraculo alarum suarum. Quid cum maiores  facti fuerimus? ... Nemo dicat: Protegat me, cum parvulus sum, quasi aliquando ad tantam  magnitudinem possit pervenire, quae sibi sufficiat. Sine protectione Dei nihil es. Semper  ab illo protegi velimus; tunc semper in illo magni esse poterimus, si semper sub illo  parvuli simus".  29 Sermo Lambot 21,4. PLS 2,819: "Et ipse dominus quodammodo ad nos lactandos  videte quid fecit. Sapientiam suam ... idonei sunt angeli capere ... homines autem tali cibo  uti non possunt, quia infirmi sunt, quid ergo fecit deus, nisi quod pia mater?",  30 Jn Johannis evangelium tr. 21,1. CCL 36,212: "Qua hoc arte sapientiae suae faciat,  in eius verbis agnoscimus. Loquitur enim parvulis parvus; sed ipse ita parvus ut et mag-  nus; nos autem parvi, sed in illo magni; loquitur ergo tamquam fovens et nutriens lactan-  tes, et amando crescentes".idone1 sunt angelı CapercMATERNAL ASPECTS IN SALVATION HISTORY  257  themselves upon You, and weep upon your breast".”° We should cast all  our care upon the Lord and cast ourselves wholly upon Him. He will not  withdraw Himself, and let us fall. Those who are put into the lap of God  should not be afraid of a human being. They must see to it that they them-  selves do not fall out of God’s lap.”  Explaining the Psalmverse "And in the covering of your wings, I  will exult" (Ps 63:7), Augustine states that we are little ones who need  always the protection of God’s wings, even when we have grown greater.  We may never become self-sufficient, for without God’s protection we are  nothing. I£f we remain always little ones under Him, then we can be great  in Him.?  Maternal images for Christ  What else has God done than what a loving mother does?” With  this statement Augustine is referring to the incarnation of God’s Wisdom,  so that the incomprehensible Wisdom of God could become accessible and  understandable for us, little human beings. Like a mother, God let his  Word become a human being in order that this Word became fit for us.  The son of God speaks as a little one to little ones. But this little one is at  the same time great. We, little ones, are great in Him.  Therefore, He speaks as one who fondles and nourishes sucklings  who are growing up by loving.”” Mother Wisdom has herself changed  into milk (lactescere) for the parvuli, so that we see at our feet a weak  26 Ib. V,2,2. ib. 57: "Ipsi convertantur, et ecce ibi es in corde eorum, in corde confi-  tentium tibi et proicientium se in te et plorantium in sinu tuo ...".  27 Sermo 62,10,15. PL 38,421: "Omnem curam vestram super Dominum mittite,  prorsus vos ipsos totos projicite in illum. Non se subducit, ut cadatis ... Quid times homi-  nem, o homo in sinu Dei positus? Tu de illius sinu noli cadere".  %® Enarr. in ps. 62,16. CCL 39,804: "Et in velamento pennarum tuarum exsultabo ...  Parvuli sumus: ergo protegat nos Deus sub umbraculo alarum suarum. Quid cum maiores  facti fuerimus? ... Nemo dicat: Protegat me, cum parvulus sum, quasi aliquando ad tantam  magnitudinem possit pervenire, quae sibi sufficiat. Sine protectione Dei nihil es. Semper  ab illo protegi velimus; tunc semper in illo magni esse poterimus, si semper sub illo  parvuli simus".  29 Sermo Lambot 21,4. PLS 2,819: "Et ipse dominus quodammodo ad nos lactandos  videte quid fecit. Sapientiam suam ... idonei sunt angeli capere ... homines autem tali cibo  uti non possunt, quia infirmi sunt, quid ergo fecit deus, nisi quod pia mater?",  30 Jn Johannis evangelium tr. 21,1. CCL 36,212: "Qua hoc arte sapientiae suae faciat,  in eius verbis agnoscimus. Loquitur enim parvulis parvus; sed ipse ita parvus ut et mag-  nus; nos autem parvi, sed in illo magni; loquitur ergo tamquam fovens et nutriens lactan-  tes, et amando crescentes".homiıines autem talı 1bo
uti NON pOossunt, qula infirmı sunt, quıd CTgO eCcCı deus, nI1s1 quod pla mater‘?".

In Tohannis evangelium 211 CC vaua hoc sapıentiae SUAaC facıat,
ın 1US verbis agnOSCIMUSs. Loquitur Nnım parvulis DarVus, sed 1pse ita DarVUuS ut ei Mas-
NUuS, NOS autem parvı, sed in o magnı; loquitur CTrg tamquam fovens ef nutriens lactan-
tes, et amando crescentes”.
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Godhead *' Here hrıs who promised us eavenly food, has
fed ıth milk, showing his motherly Thus the Lord made hıs
1sdom 1iıke ılk for us.  32 The incarnatıon be compared wıth the
1ilk that fills the breasts of mother and that che g1ves her sucking
When ugustine answWeTrSs the question OW COUu hrıst ave been born
in such great weakness?", he responds 1(6) the elagıans that Christ’s flesh

"  iın the lıkeness of the sınful fes A ; (Rom 8:3) Then, he describes the
difference between the weakness of human and the of anı-
mals ven the mallest anımals about, recognize theır mothers,
and suck the er wıthout external help They discover wıth remarkable
CAaSı| theır mother ’s u  er, although it 1S concealed irom ordınary S1g But
newborn human babies cannot walk, and eed the help of theır mother fo
find her Teas ven close 1160 the nıpple, and despite theır desıire for food,
they C instead of sucking.”

Miılk has the figuratiıve significance of BIACC, because ıt 1S NnOT the
mother who creates milk, but it 1S free gift “atis) to his creature in
order 18 feed the children.““ The Samlllc idea agaın, when Augustine
states that hrıs be "mountaıin wıth rich production of

Confessiones V11,18,24 @ÜE verbum aTO factum est, ut infantiae
nNOS lactesceret sapıentia (ua, PDCI quamı creastı omnı1a258  T.J. VAN BAVEL  Godhead.*! Here on earth Christ who promised us a heavenly food, has  fed us with milk, showing his motherly mercy. Thus the Lord made his  Wisdom like milk for us.” The incarnation can be compared with the  milk that fills the breasts of a mother and that she gives her sucking child.  When Augustine answers the question "How could Christ have been born  in such a great weakness?", he responds to the Pelagians that Christ’s flesh  was "in the likeness of the sinful flesh" (Rom 8:3). Then, he describes the  difference between the weakness of a human child and the young of ani-  mals. Even the smallest animals can run about, recognize their mothers,  and suck the udder without external help. They discover with remarkable  ease their mother’s udder, although it is concealed from ordinary sight. But  newborn human babies cannot walk, and need the help of their mother to  find her breast. Even close to the nipple, and despite their desire for food,  they cry instead of sucking.“  Milk has the figurative significance of grace, because it is not the  mother who creates milk, but it is God’s free gift (gratis) to his creature in  order to feed the children.““ The same idea occurs again, when Augustine  states that Christ can be called a "mountain with a rich production of  3l Confessiones VIL18,24. CCL 27,108: "  verbum caro factum est, ut infantiae  nostrae lactesceret sapientia tua, per quam creasti omnia ... sed potius infirmarentur viden-  tes ante pedes suos infirmam divinitatem ...". In Johannis evang. tr. 98,6. CCL 36,579:  "Sicut fecit etiam mater ipsa Sapientia, quae cum sit in excelsis angelorum solidus cibus,  dignata est quodam modo lactescere parvulis, cum Verbum caro factum est et habitavit in  nobis". The expression mater sapientia occurs also in Sermo Denis 13,6. MA 1,60. Enarr.  in ps. 110,9. CCL 40,1625. De civitate dei XII,21. CCL 48,404 and the texts quoted in  note 54.  %2 Enarr. 2 in ps. 30, s. 1,9. CCL 38,197: "Hic enim lacte nos nutrivit, qui nobis  caelestem cibum promisit, et usus est materna misericordia. Sicut enim mater lactans  eamdem escam, cui sumendae idoneus infans non est, per carnem traicit, et lac infundit ...  sic Dominus sapientiam suam ut lac nobis faceret, carne indutus venit ad nos. Ergo corpus  Christi loquitur: Et enutries me". See T. VAN BAVEL, L’humanite du Christ comme lac  parvulorum et comme via dans la spiritualite de saint Augustin, in: Augustiniana 7(1957)  245-281.  3 De peccatorum meritis et remissione 1,38,69. CSEL 60,69-70.  * Sermo Lambot 21,4. PLS 2,819: "... lac significat gratiam, quia gratis datur ... lactis  sucus currit ad ubera ut parvulos esurientes gratuito pascat ... lac, si nemo suxerit, onerat  matrem ... Et ipse dominus quodammodo ad nos lactandos videte quid fecit. Sapientiam  suam, quam nemo nostrum posset mente comprehendere tamquam solidum cibum  traicit soliditatem cibi mater in carnem, et quodammodo incarnat ut sit aptus infanti. Sic  deus incarnavit verbum ut esset aptum parvulis nobis". Enarr. in ps. 143,2. CCL 40,2074:  "Quia ergo gratia fecit impleri legem, significatur autem gratia lacte; hoc enim est in  carne gratuitum, ubi mater non quaerit accipere, sed satagit dare; hoc mater gratis dat, et  contristatur si desit qui accipiat". S. 25,1. CCL 41,335: "Gratia eius significata est nomine  lactis et mellis. Dulcis et nutritoria est". S. 32,7. CCL 41,402: "Quid tam significans  gratiam quam lactis copia?".sed potius infirmarentur viden-
{es pedes SUOS infirmam divinitatem In Johannis anß$g. 98,6 (L '9)
"Sıicut fecıt eti1am mater 1psa Sapıentla, qQquUaC CU! sıt in excelsis angelorum solıdus cıbus,
dıgnata est quodam modo lactescere parvulis, CUMmM Verbum Caflt actum est eit habiıtaviıt 1n
nobis"”. Ihe exXxpression sapıentia OCCUTIS Iso In Sermo Denis 13,6 1,60 Enarr.
ıIn 110,9 . 40,1625 De Civiıtate dei ‚; %. and the teXfis quoted 1n
note

Enarr. in 3 9 l7 (’ "Hıc nım acte NOS nutrivıt, quı nobiıs
caelestem cıbum promıisıt, el SUuS est materna misericordia. Sicut nım mater actans
eamdemnCUul sumendae idoneus infans 19(0)81 est, PCI ailDnem traicıt, el lac nfundıt258  T.J. VAN BAVEL  Godhead.*! Here on earth Christ who promised us a heavenly food, has  fed us with milk, showing his motherly mercy. Thus the Lord made his  Wisdom like milk for us.” The incarnation can be compared with the  milk that fills the breasts of a mother and that she gives her sucking child.  When Augustine answers the question "How could Christ have been born  in such a great weakness?", he responds to the Pelagians that Christ’s flesh  was "in the likeness of the sinful flesh" (Rom 8:3). Then, he describes the  difference between the weakness of a human child and the young of ani-  mals. Even the smallest animals can run about, recognize their mothers,  and suck the udder without external help. They discover with remarkable  ease their mother’s udder, although it is concealed from ordinary sight. But  newborn human babies cannot walk, and need the help of their mother to  find her breast. Even close to the nipple, and despite their desire for food,  they cry instead of sucking.“  Milk has the figurative significance of grace, because it is not the  mother who creates milk, but it is God’s free gift (gratis) to his creature in  order to feed the children.““ The same idea occurs again, when Augustine  states that Christ can be called a "mountain with a rich production of  3l Confessiones VIL18,24. CCL 27,108: "  verbum caro factum est, ut infantiae  nostrae lactesceret sapientia tua, per quam creasti omnia ... sed potius infirmarentur viden-  tes ante pedes suos infirmam divinitatem ...". In Johannis evang. tr. 98,6. CCL 36,579:  "Sicut fecit etiam mater ipsa Sapientia, quae cum sit in excelsis angelorum solidus cibus,  dignata est quodam modo lactescere parvulis, cum Verbum caro factum est et habitavit in  nobis". The expression mater sapientia occurs also in Sermo Denis 13,6. MA 1,60. Enarr.  in ps. 110,9. CCL 40,1625. De civitate dei XII,21. CCL 48,404 and the texts quoted in  note 54.  %2 Enarr. 2 in ps. 30, s. 1,9. CCL 38,197: "Hic enim lacte nos nutrivit, qui nobis  caelestem cibum promisit, et usus est materna misericordia. Sicut enim mater lactans  eamdem escam, cui sumendae idoneus infans non est, per carnem traicit, et lac infundit ...  sic Dominus sapientiam suam ut lac nobis faceret, carne indutus venit ad nos. Ergo corpus  Christi loquitur: Et enutries me". See T. VAN BAVEL, L’humanite du Christ comme lac  parvulorum et comme via dans la spiritualite de saint Augustin, in: Augustiniana 7(1957)  245-281.  3 De peccatorum meritis et remissione 1,38,69. CSEL 60,69-70.  * Sermo Lambot 21,4. PLS 2,819: "... lac significat gratiam, quia gratis datur ... lactis  sucus currit ad ubera ut parvulos esurientes gratuito pascat ... lac, si nemo suxerit, onerat  matrem ... Et ipse dominus quodammodo ad nos lactandos videte quid fecit. Sapientiam  suam, quam nemo nostrum posset mente comprehendere tamquam solidum cibum  traicit soliditatem cibi mater in carnem, et quodammodo incarnat ut sit aptus infanti. Sic  deus incarnavit verbum ut esset aptum parvulis nobis". Enarr. in ps. 143,2. CCL 40,2074:  "Quia ergo gratia fecit impleri legem, significatur autem gratia lacte; hoc enim est in  carne gratuitum, ubi mater non quaerit accipere, sed satagit dare; hoc mater gratis dat, et  contristatur si desit qui accipiat". S. 25,1. CCL 41,335: "Gratia eius significata est nomine  lactis et mellis. Dulcis et nutritoria est". S. 32,7. CCL 41,402: "Quid tam significans  gratiam quam lactis copia?".SIC OMINUS sapıentiam SUuam ut lac nobıs faceret, ArIlc indutus venit ad NOS Ergou
st1ı loquitur: Et enutries me  A See VAN L’humanite du hrist lac
parvulorum eit VIA ans la spirıtualıte de saınt ugustın, in Augustiniana /(1957)

33 De peccatorum meritis el FremLissiOne g  ’ SEL 60,69-70
Sermo Lambot 21,4 PLS 2,819 lac significat gratiam, quia gratis datur258  T.J. VAN BAVEL  Godhead.*! Here on earth Christ who promised us a heavenly food, has  fed us with milk, showing his motherly mercy. Thus the Lord made his  Wisdom like milk for us.” The incarnation can be compared with the  milk that fills the breasts of a mother and that she gives her sucking child.  When Augustine answers the question "How could Christ have been born  in such a great weakness?", he responds to the Pelagians that Christ’s flesh  was "in the likeness of the sinful flesh" (Rom 8:3). Then, he describes the  difference between the weakness of a human child and the young of ani-  mals. Even the smallest animals can run about, recognize their mothers,  and suck the udder without external help. They discover with remarkable  ease their mother’s udder, although it is concealed from ordinary sight. But  newborn human babies cannot walk, and need the help of their mother to  find her breast. Even close to the nipple, and despite their desire for food,  they cry instead of sucking.“  Milk has the figurative significance of grace, because it is not the  mother who creates milk, but it is God’s free gift (gratis) to his creature in  order to feed the children.““ The same idea occurs again, when Augustine  states that Christ can be called a "mountain with a rich production of  3l Confessiones VIL18,24. CCL 27,108: "  verbum caro factum est, ut infantiae  nostrae lactesceret sapientia tua, per quam creasti omnia ... sed potius infirmarentur viden-  tes ante pedes suos infirmam divinitatem ...". In Johannis evang. tr. 98,6. CCL 36,579:  "Sicut fecit etiam mater ipsa Sapientia, quae cum sit in excelsis angelorum solidus cibus,  dignata est quodam modo lactescere parvulis, cum Verbum caro factum est et habitavit in  nobis". The expression mater sapientia occurs also in Sermo Denis 13,6. MA 1,60. Enarr.  in ps. 110,9. CCL 40,1625. De civitate dei XII,21. CCL 48,404 and the texts quoted in  note 54.  %2 Enarr. 2 in ps. 30, s. 1,9. CCL 38,197: "Hic enim lacte nos nutrivit, qui nobis  caelestem cibum promisit, et usus est materna misericordia. Sicut enim mater lactans  eamdem escam, cui sumendae idoneus infans non est, per carnem traicit, et lac infundit ...  sic Dominus sapientiam suam ut lac nobis faceret, carne indutus venit ad nos. Ergo corpus  Christi loquitur: Et enutries me". See T. VAN BAVEL, L’humanite du Christ comme lac  parvulorum et comme via dans la spiritualite de saint Augustin, in: Augustiniana 7(1957)  245-281.  3 De peccatorum meritis et remissione 1,38,69. CSEL 60,69-70.  * Sermo Lambot 21,4. PLS 2,819: "... lac significat gratiam, quia gratis datur ... lactis  sucus currit ad ubera ut parvulos esurientes gratuito pascat ... lac, si nemo suxerit, onerat  matrem ... Et ipse dominus quodammodo ad nos lactandos videte quid fecit. Sapientiam  suam, quam nemo nostrum posset mente comprehendere tamquam solidum cibum  traicit soliditatem cibi mater in carnem, et quodammodo incarnat ut sit aptus infanti. Sic  deus incarnavit verbum ut esset aptum parvulis nobis". Enarr. in ps. 143,2. CCL 40,2074:  "Quia ergo gratia fecit impleri legem, significatur autem gratia lacte; hoc enim est in  carne gratuitum, ubi mater non quaerit accipere, sed satagit dare; hoc mater gratis dat, et  contristatur si desit qui accipiat". S. 25,1. CCL 41,335: "Gratia eius significata est nomine  lactis et mellis. Dulcis et nutritoria est". S. 32,7. CCL 41,402: "Quid tam significans  gratiam quam lactis copia?".lactıs
urrit ad ubera ut parvulos esurientes gratu1to pascat258  T.J. VAN BAVEL  Godhead.*! Here on earth Christ who promised us a heavenly food, has  fed us with milk, showing his motherly mercy. Thus the Lord made his  Wisdom like milk for us.” The incarnation can be compared with the  milk that fills the breasts of a mother and that she gives her sucking child.  When Augustine answers the question "How could Christ have been born  in such a great weakness?", he responds to the Pelagians that Christ’s flesh  was "in the likeness of the sinful flesh" (Rom 8:3). Then, he describes the  difference between the weakness of a human child and the young of ani-  mals. Even the smallest animals can run about, recognize their mothers,  and suck the udder without external help. They discover with remarkable  ease their mother’s udder, although it is concealed from ordinary sight. But  newborn human babies cannot walk, and need the help of their mother to  find her breast. Even close to the nipple, and despite their desire for food,  they cry instead of sucking.“  Milk has the figurative significance of grace, because it is not the  mother who creates milk, but it is God’s free gift (gratis) to his creature in  order to feed the children.““ The same idea occurs again, when Augustine  states that Christ can be called a "mountain with a rich production of  3l Confessiones VIL18,24. CCL 27,108: "  verbum caro factum est, ut infantiae  nostrae lactesceret sapientia tua, per quam creasti omnia ... sed potius infirmarentur viden-  tes ante pedes suos infirmam divinitatem ...". In Johannis evang. tr. 98,6. CCL 36,579:  "Sicut fecit etiam mater ipsa Sapientia, quae cum sit in excelsis angelorum solidus cibus,  dignata est quodam modo lactescere parvulis, cum Verbum caro factum est et habitavit in  nobis". The expression mater sapientia occurs also in Sermo Denis 13,6. MA 1,60. Enarr.  in ps. 110,9. CCL 40,1625. De civitate dei XII,21. CCL 48,404 and the texts quoted in  note 54.  %2 Enarr. 2 in ps. 30, s. 1,9. CCL 38,197: "Hic enim lacte nos nutrivit, qui nobis  caelestem cibum promisit, et usus est materna misericordia. Sicut enim mater lactans  eamdem escam, cui sumendae idoneus infans non est, per carnem traicit, et lac infundit ...  sic Dominus sapientiam suam ut lac nobis faceret, carne indutus venit ad nos. Ergo corpus  Christi loquitur: Et enutries me". See T. VAN BAVEL, L’humanite du Christ comme lac  parvulorum et comme via dans la spiritualite de saint Augustin, in: Augustiniana 7(1957)  245-281.  3 De peccatorum meritis et remissione 1,38,69. CSEL 60,69-70.  * Sermo Lambot 21,4. PLS 2,819: "... lac significat gratiam, quia gratis datur ... lactis  sucus currit ad ubera ut parvulos esurientes gratuito pascat ... lac, si nemo suxerit, onerat  matrem ... Et ipse dominus quodammodo ad nos lactandos videte quid fecit. Sapientiam  suam, quam nemo nostrum posset mente comprehendere tamquam solidum cibum  traicit soliditatem cibi mater in carnem, et quodammodo incarnat ut sit aptus infanti. Sic  deus incarnavit verbum ut esset aptum parvulis nobis". Enarr. in ps. 143,2. CCL 40,2074:  "Quia ergo gratia fecit impleri legem, significatur autem gratia lacte; hoc enim est in  carne gratuitum, ubi mater non quaerit accipere, sed satagit dare; hoc mater gratis dat, et  contristatur si desit qui accipiat". S. 25,1. CCL 41,335: "Gratia eius significata est nomine  lactis et mellis. Dulcis et nutritoria est". S. 32,7. CCL 41,402: "Quid tam significans  gratiam quam lactis copia?".lac, S1 NEINO suxerıt, Onerat

matrem258  T.J. VAN BAVEL  Godhead.*! Here on earth Christ who promised us a heavenly food, has  fed us with milk, showing his motherly mercy. Thus the Lord made his  Wisdom like milk for us.” The incarnation can be compared with the  milk that fills the breasts of a mother and that she gives her sucking child.  When Augustine answers the question "How could Christ have been born  in such a great weakness?", he responds to the Pelagians that Christ’s flesh  was "in the likeness of the sinful flesh" (Rom 8:3). Then, he describes the  difference between the weakness of a human child and the young of ani-  mals. Even the smallest animals can run about, recognize their mothers,  and suck the udder without external help. They discover with remarkable  ease their mother’s udder, although it is concealed from ordinary sight. But  newborn human babies cannot walk, and need the help of their mother to  find her breast. Even close to the nipple, and despite their desire for food,  they cry instead of sucking.“  Milk has the figurative significance of grace, because it is not the  mother who creates milk, but it is God’s free gift (gratis) to his creature in  order to feed the children.““ The same idea occurs again, when Augustine  states that Christ can be called a "mountain with a rich production of  3l Confessiones VIL18,24. CCL 27,108: "  verbum caro factum est, ut infantiae  nostrae lactesceret sapientia tua, per quam creasti omnia ... sed potius infirmarentur viden-  tes ante pedes suos infirmam divinitatem ...". In Johannis evang. tr. 98,6. CCL 36,579:  "Sicut fecit etiam mater ipsa Sapientia, quae cum sit in excelsis angelorum solidus cibus,  dignata est quodam modo lactescere parvulis, cum Verbum caro factum est et habitavit in  nobis". The expression mater sapientia occurs also in Sermo Denis 13,6. MA 1,60. Enarr.  in ps. 110,9. CCL 40,1625. De civitate dei XII,21. CCL 48,404 and the texts quoted in  note 54.  %2 Enarr. 2 in ps. 30, s. 1,9. CCL 38,197: "Hic enim lacte nos nutrivit, qui nobis  caelestem cibum promisit, et usus est materna misericordia. Sicut enim mater lactans  eamdem escam, cui sumendae idoneus infans non est, per carnem traicit, et lac infundit ...  sic Dominus sapientiam suam ut lac nobis faceret, carne indutus venit ad nos. Ergo corpus  Christi loquitur: Et enutries me". See T. VAN BAVEL, L’humanite du Christ comme lac  parvulorum et comme via dans la spiritualite de saint Augustin, in: Augustiniana 7(1957)  245-281.  3 De peccatorum meritis et remissione 1,38,69. CSEL 60,69-70.  * Sermo Lambot 21,4. PLS 2,819: "... lac significat gratiam, quia gratis datur ... lactis  sucus currit ad ubera ut parvulos esurientes gratuito pascat ... lac, si nemo suxerit, onerat  matrem ... Et ipse dominus quodammodo ad nos lactandos videte quid fecit. Sapientiam  suam, quam nemo nostrum posset mente comprehendere tamquam solidum cibum  traicit soliditatem cibi mater in carnem, et quodammodo incarnat ut sit aptus infanti. Sic  deus incarnavit verbum ut esset aptum parvulis nobis". Enarr. in ps. 143,2. CCL 40,2074:  "Quia ergo gratia fecit impleri legem, significatur autem gratia lacte; hoc enim est in  carne gratuitum, ubi mater non quaerit accipere, sed satagit dare; hoc mater gratis dat, et  contristatur si desit qui accipiat". S. 25,1. CCL 41,335: "Gratia eius significata est nomine  lactis et mellis. Dulcis et nutritoria est". S. 32,7. CCL 41,402: "Quid tam significans  gratiam quam lactis copia?".Et 1pse domiıinus quodammodo ad NOS actandos videte quıd fecıt. Sapıentiam
SUam, quam NnemMO NOsStrum posset mente comprehendere tamquam solıdum cıiıbum
traicıt solıdıtatem 1b1 mater In CamnNcH), ef quodammodo incarnat ut sıt aptus infantı. S1IC
eus incarnavıt verbum ut esse) aptum parvulıs nobis". Enarr. In 143,2 (X 4, 40,2074
"Quia CTgO gratia fecıt implerı egem, sıgnıfıcatur autem gratia acte; hoc nım est in
‚ATNC gratuıtum, ubı mater NON quaerıit accıpere, sed sa’  g1 dare; hOocC mater gratis dat, eit
contristatur S] desıt quı accıpıa 25.1 CN "CG’ratıia 1US significata est nomıne
lactiıs et mellıs. Dulcıs eft nutrıtor.ıa est” ST CY "Quid significans
gratiam quam Jactıs copla?”.
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cheese" (mons INCASEALUS, according to the translation Augustine be-
fore hım) Chriıst 1S that WaYy because of the ONCS who must be
fed wıth mıiılk, and ılk 1S the mater1al for makıng cheese. NOw ilk S1g-
nıfles wonderful WaYy SIACC and for ıt OWS from the abun-
ance of the internal of the mother.” However, the dıivine STACC
o€eSs not IN that ave to do nothıng. The re:  1 of the incarnatıon
must not be scCCH only actıvıty of the mercıful God, it 1S at the SaImnec

time appeal made there 1S nobody to suck the mother ’s milk,
then this fact Causes Inconven1l1ence for her and creates painfu. s1tua-
tion.  36

Thıs idea be applıed hrıs He made Hımself uman
being Dy h1is birth and suffering, that human beings COUuU. talk about
Hım who remaıns ineiiable God Hıs forma SerVvVı 15 Cbut
realıty He 15 born human being, He has suMere  5 crucified, LOSC

from the dead, and ascended into heaven. Speakıng about the WOINaNn seek-
ıng the ost drachma, ugustine SCCS the WOINaNn the image of the flesh
of Christ.?” FOor the Samne5 he describe Christ being in bırth
pangs.” We must take hıs incarnatıon ser10usly, that 1S, should suck
what He has become for OUT benefit Suckıng, however, 1S not end
iıtself. It 15 only INcans IO gr»  W,  > that become able tOo understand
that hrist 1S INOTE than merely human eing We must ascend 118} hıs
divine dimens1iıon Word of God.” Thus hrıs 1S the truth ell for

35 Enarr. In 67,22 CCL9 "Ipse (sc. Chrıstus) est INONS incaseatus, propter
parvulos gratia tamquam lacte nutriendos:; INONS uber, ad roborandos ditandos dono-

excellentia; eft 1psum lac, unde fıt uS, MITO mOodo sıgnifıcat gratiam; mana:|

quıppe abundantıa Viscerum maternorum, et miser1cordıia delectabilı parvulıs gratis
nfundıtur"” Fnarr. In 118, 17,8 CC 40,1722 "Mons InCaseatus, MONS uber:; ef

intelligıtur gratia plenus; Nan ef illud quidam coagulatus interpretatı sunt”. Hılary and
Ambrose, the ther hand, consıder lac coagulatum vel cCasealum in negatıve WaYy
corrupted, er mi1lk, Nec SuaVvıtatem habens nec gratiam (HILARY, Tractatus U,
psalmos, p5S. 6/.15 and pS n  ’ 9,454 and 562 Expositio de psalmo
118, 9,19 15,4397).

36 Sermo 8222 mater alıquando bucula 138 vitulum taedıo
quodam qvertit irascensMATERNAL ASPECTS IN SALVATION HISTORY  259  cheese" (mons incaseatus, according to the translation Augustine had be-  fore him). Christ is called that way because of the little ones who must be  fed with milk, and milk is the material for making cheese. Now milk sig-  nifies in a wonderful way grace and mercy, for it flows from the abun-  dance of the internal organs of the mother.°” However, the divine grace  does not mean that we have to do nothing. The reality of the incarnation  must not be seen only as an activity of the merciful God, it is at the same  time an appeal made to us. If there is nobody to suck the mother’s milk,  then this fact causes inconvenience for her and creates a painful situa-  tion:®  This idea can be applied to Christ. He made Himself a human  being by his birth and suffering, so that human beings could talk about  Him who remains ineffable as God. His forma servi is no appearance but  reality: He is born as a human being, He has suffered, was crucified, rose  from the dead, and ascended into heaven. Speaking about the woman seek-  ing the lost drachma, Augustine sees the woman as the image of the flesh  of Christ.?” For the same reason, he can describe Christ as being in birth  pangs.?® We must take his incarnation seriously, that is, we should suck  what He has become for our benefit. Sucking, however, is not an end in  itself. It is our only means to grow, so that we become able to understand  that Christ is more than merely a human being. We must ascend to his  divine dimension as Word of God.” Thus Christ is the truth as well for  3 Enarr. in ps. 67,22. CCL 39,885 : "Ipse (sc. Christus) est mons incaseatus, propter  parvulos gratia tamquam lacte nutriendos; mons uber, ad roborandos atque ditandos dono-  rum excellentia; nam et ipsum lac, unde fit caseus, miro modo significat gratiam; manat  quippe ex abundantia viscerum maternorum, et misericordia delectabili parvulis gratis  infunditur". Cf. Enarr. in ps. 118, s. 17,8. CCL 40,1722: "Mons incaseatus, mons uber; et  intelligitur gratia plenus; nam et illud quidam coagulatus interpretati sunt". Hilary and  Ambrose, on the other hand, consider lac coagulatum vel caseatum in a negative way as  corrupted, bitter milk, nec suavitatem habens nec gratiam (HILARY, Tractatus super  psalmos, ps. 67,15. and ps. 118,9,7. PL 9,454 and 562. AMBROSE, Expositio de psalmo  2188949 PE 15.,1397):  %' Serme 82:2,.2:PL 3815061 *  mater aliquando bucula sugentem vitulum taedio  quodam avertit irascens ... Quasi taedium facit, cum impingit: quaeritur tamen, si deest".  For the expression "lac, si nemo suxerit, onerat matrem", see note 34.  3E 7 JOM. evang. {r: 521 CCL.36/79: ”  mulier invenit drachmam, sed quaesivit  drachmam. Quae est mulier? Caro Christi".  %3 See later, note 51.  39 Enarr. in ps. 119,2. CCL 40,1779: "Quia et Christus talem se fecit nascendo et  patiendo, ut possent de illo homines loqui: quia de homine homo facile loquitur. De Deo  homo quando loquitur sic quomodo Deus est? ... Quomodo ergo cibum mater comedit, ut  per carnem traiciat ad infantem lac factum, sic cibus angelorum Dominus Verbum caro  factum est, et factus est lac ... Jesum Christum, inquit, et hunc crucifixum ... Suge quod  pro te factus est, et crescis ad id quod est". Cf. Enarr. in ps. 109,12. CCL 40,1611-1613.Quası aedium acıt, CU: impingıt: quaerıitur tamen, S1 deest”"
For the eXpression MaQ, S1 CINO suxerit, onerat matrem”, SCC note

EW In Joh EVanSg. Z} He} 36,79 mulıer invenit rac  am, sed quaesıvıt
drachmam. Quae est mulıer? aro Christi"

1 See later, note .1
Enarr. In 119,2 CL, 40,1779 "Quia ef Christus talem fecıt nascendo ei

patıendo, ut possent de 1lo homines OQqul: quıa de homiıne OMO facıle loquitur. De Deo
OMO quando loquıtur SIC quomodo Deus est‘?MATERNAL ASPECTS IN SALVATION HISTORY  259  cheese" (mons incaseatus, according to the translation Augustine had be-  fore him). Christ is called that way because of the little ones who must be  fed with milk, and milk is the material for making cheese. Now milk sig-  nifies in a wonderful way grace and mercy, for it flows from the abun-  dance of the internal organs of the mother.°” However, the divine grace  does not mean that we have to do nothing. The reality of the incarnation  must not be seen only as an activity of the merciful God, it is at the same  time an appeal made to us. If there is nobody to suck the mother’s milk,  then this fact causes inconvenience for her and creates a painful situa-  tion:®  This idea can be applied to Christ. He made Himself a human  being by his birth and suffering, so that human beings could talk about  Him who remains ineffable as God. His forma servi is no appearance but  reality: He is born as a human being, He has suffered, was crucified, rose  from the dead, and ascended into heaven. Speaking about the woman seek-  ing the lost drachma, Augustine sees the woman as the image of the flesh  of Christ.?” For the same reason, he can describe Christ as being in birth  pangs.?® We must take his incarnation seriously, that is, we should suck  what He has become for our benefit. Sucking, however, is not an end in  itself. It is our only means to grow, so that we become able to understand  that Christ is more than merely a human being. We must ascend to his  divine dimension as Word of God.” Thus Christ is the truth as well for  3 Enarr. in ps. 67,22. CCL 39,885 : "Ipse (sc. Christus) est mons incaseatus, propter  parvulos gratia tamquam lacte nutriendos; mons uber, ad roborandos atque ditandos dono-  rum excellentia; nam et ipsum lac, unde fit caseus, miro modo significat gratiam; manat  quippe ex abundantia viscerum maternorum, et misericordia delectabili parvulis gratis  infunditur". Cf. Enarr. in ps. 118, s. 17,8. CCL 40,1722: "Mons incaseatus, mons uber; et  intelligitur gratia plenus; nam et illud quidam coagulatus interpretati sunt". Hilary and  Ambrose, on the other hand, consider lac coagulatum vel caseatum in a negative way as  corrupted, bitter milk, nec suavitatem habens nec gratiam (HILARY, Tractatus super  psalmos, ps. 67,15. and ps. 118,9,7. PL 9,454 and 562. AMBROSE, Expositio de psalmo  2188949 PE 15.,1397):  %' Serme 82:2,.2:PL 3815061 *  mater aliquando bucula sugentem vitulum taedio  quodam avertit irascens ... Quasi taedium facit, cum impingit: quaeritur tamen, si deest".  For the expression "lac, si nemo suxerit, onerat matrem", see note 34.  3E 7 JOM. evang. {r: 521 CCL.36/79: ”  mulier invenit drachmam, sed quaesivit  drachmam. Quae est mulier? Caro Christi".  %3 See later, note 51.  39 Enarr. in ps. 119,2. CCL 40,1779: "Quia et Christus talem se fecit nascendo et  patiendo, ut possent de illo homines loqui: quia de homine homo facile loquitur. De Deo  homo quando loquitur sic quomodo Deus est? ... Quomodo ergo cibum mater comedit, ut  per carnem traiciat ad infantem lac factum, sic cibus angelorum Dominus Verbum caro  factum est, et factus est lac ... Jesum Christum, inquit, et hunc crucifixum ... Suge quod  pro te factus est, et crescis ad id quod est". Cf. Enarr. in ps. 109,12. CCL 40,1611-1613.Quomodo CTgO cıbum mater comedit, ut

pCT arnem traicıat ad infantem lac factum, S1IC cıbus angelorum OmM1nus Verbum Calt‘

factum est, et factus est lacMATERNAL ASPECTS IN SALVATION HISTORY  259  cheese" (mons incaseatus, according to the translation Augustine had be-  fore him). Christ is called that way because of the little ones who must be  fed with milk, and milk is the material for making cheese. Now milk sig-  nifies in a wonderful way grace and mercy, for it flows from the abun-  dance of the internal organs of the mother.°” However, the divine grace  does not mean that we have to do nothing. The reality of the incarnation  must not be seen only as an activity of the merciful God, it is at the same  time an appeal made to us. If there is nobody to suck the mother’s milk,  then this fact causes inconvenience for her and creates a painful situa-  tion:®  This idea can be applied to Christ. He made Himself a human  being by his birth and suffering, so that human beings could talk about  Him who remains ineffable as God. His forma servi is no appearance but  reality: He is born as a human being, He has suffered, was crucified, rose  from the dead, and ascended into heaven. Speaking about the woman seek-  ing the lost drachma, Augustine sees the woman as the image of the flesh  of Christ.?” For the same reason, he can describe Christ as being in birth  pangs.?® We must take his incarnation seriously, that is, we should suck  what He has become for our benefit. Sucking, however, is not an end in  itself. It is our only means to grow, so that we become able to understand  that Christ is more than merely a human being. We must ascend to his  divine dimension as Word of God.” Thus Christ is the truth as well for  3 Enarr. in ps. 67,22. CCL 39,885 : "Ipse (sc. Christus) est mons incaseatus, propter  parvulos gratia tamquam lacte nutriendos; mons uber, ad roborandos atque ditandos dono-  rum excellentia; nam et ipsum lac, unde fit caseus, miro modo significat gratiam; manat  quippe ex abundantia viscerum maternorum, et misericordia delectabili parvulis gratis  infunditur". Cf. Enarr. in ps. 118, s. 17,8. CCL 40,1722: "Mons incaseatus, mons uber; et  intelligitur gratia plenus; nam et illud quidam coagulatus interpretati sunt". Hilary and  Ambrose, on the other hand, consider lac coagulatum vel caseatum in a negative way as  corrupted, bitter milk, nec suavitatem habens nec gratiam (HILARY, Tractatus super  psalmos, ps. 67,15. and ps. 118,9,7. PL 9,454 and 562. AMBROSE, Expositio de psalmo  2188949 PE 15.,1397):  %' Serme 82:2,.2:PL 3815061 *  mater aliquando bucula sugentem vitulum taedio  quodam avertit irascens ... Quasi taedium facit, cum impingit: quaeritur tamen, si deest".  For the expression "lac, si nemo suxerit, onerat matrem", see note 34.  3E 7 JOM. evang. {r: 521 CCL.36/79: ”  mulier invenit drachmam, sed quaesivit  drachmam. Quae est mulier? Caro Christi".  %3 See later, note 51.  39 Enarr. in ps. 119,2. CCL 40,1779: "Quia et Christus talem se fecit nascendo et  patiendo, ut possent de illo homines loqui: quia de homine homo facile loquitur. De Deo  homo quando loquitur sic quomodo Deus est? ... Quomodo ergo cibum mater comedit, ut  per carnem traiciat ad infantem lac factum, sic cibus angelorum Dominus Verbum caro  factum est, et factus est lac ... Jesum Christum, inquit, et hunc crucifixum ... Suge quod  pro te factus est, et crescis ad id quod est". Cf. Enarr. in ps. 109,12. CCL 40,1611-1613.Jesum Christum, Inquıit, et UNC crucifixumMATERNAL ASPECTS IN SALVATION HISTORY  259  cheese" (mons incaseatus, according to the translation Augustine had be-  fore him). Christ is called that way because of the little ones who must be  fed with milk, and milk is the material for making cheese. Now milk sig-  nifies in a wonderful way grace and mercy, for it flows from the abun-  dance of the internal organs of the mother.°” However, the divine grace  does not mean that we have to do nothing. The reality of the incarnation  must not be seen only as an activity of the merciful God, it is at the same  time an appeal made to us. If there is nobody to suck the mother’s milk,  then this fact causes inconvenience for her and creates a painful situa-  tion:®  This idea can be applied to Christ. He made Himself a human  being by his birth and suffering, so that human beings could talk about  Him who remains ineffable as God. His forma servi is no appearance but  reality: He is born as a human being, He has suffered, was crucified, rose  from the dead, and ascended into heaven. Speaking about the woman seek-  ing the lost drachma, Augustine sees the woman as the image of the flesh  of Christ.?” For the same reason, he can describe Christ as being in birth  pangs.?® We must take his incarnation seriously, that is, we should suck  what He has become for our benefit. Sucking, however, is not an end in  itself. It is our only means to grow, so that we become able to understand  that Christ is more than merely a human being. We must ascend to his  divine dimension as Word of God.” Thus Christ is the truth as well for  3 Enarr. in ps. 67,22. CCL 39,885 : "Ipse (sc. Christus) est mons incaseatus, propter  parvulos gratia tamquam lacte nutriendos; mons uber, ad roborandos atque ditandos dono-  rum excellentia; nam et ipsum lac, unde fit caseus, miro modo significat gratiam; manat  quippe ex abundantia viscerum maternorum, et misericordia delectabili parvulis gratis  infunditur". Cf. Enarr. in ps. 118, s. 17,8. CCL 40,1722: "Mons incaseatus, mons uber; et  intelligitur gratia plenus; nam et illud quidam coagulatus interpretati sunt". Hilary and  Ambrose, on the other hand, consider lac coagulatum vel caseatum in a negative way as  corrupted, bitter milk, nec suavitatem habens nec gratiam (HILARY, Tractatus super  psalmos, ps. 67,15. and ps. 118,9,7. PL 9,454 and 562. AMBROSE, Expositio de psalmo  2188949 PE 15.,1397):  %' Serme 82:2,.2:PL 3815061 *  mater aliquando bucula sugentem vitulum taedio  quodam avertit irascens ... Quasi taedium facit, cum impingit: quaeritur tamen, si deest".  For the expression "lac, si nemo suxerit, onerat matrem", see note 34.  3E 7 JOM. evang. {r: 521 CCL.36/79: ”  mulier invenit drachmam, sed quaesivit  drachmam. Quae est mulier? Caro Christi".  %3 See later, note 51.  39 Enarr. in ps. 119,2. CCL 40,1779: "Quia et Christus talem se fecit nascendo et  patiendo, ut possent de illo homines loqui: quia de homine homo facile loquitur. De Deo  homo quando loquitur sic quomodo Deus est? ... Quomodo ergo cibum mater comedit, ut  per carnem traiciat ad infantem lac factum, sic cibus angelorum Dominus Verbum caro  factum est, et factus est lac ... Jesum Christum, inquit, et hunc crucifixum ... Suge quod  pro te factus est, et crescis ad id quod est". Cf. Enarr. in ps. 109,12. CCL 40,1611-1613.Suge quod
pTro te factus est, ef CresCISs ad id quod Enarr. In CL
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the stronger ONCcsSs for the ONCS, for the former He 1S read, for the
latter He 1S 1ılk. 10 the ONCS the humilıty of hrıs: 1S preached, that
1S, the filesh of hrıs and hıs crucifixion, because He 1S the 1ılk that 1S
sufficient for the ones. ”© The rule of faıth 15 the Samne for the
ONeSs and for the grea ONCS, and also the eavenly 1SS ll be the Samnec

for both.* ere 1S contradıction between the MCSSASC addressed to
the lıttle ONECSs and to the INOTE earne!| ONeSsS The rucıfied Christ 1s milk
for those who only thınk fleshly OT mater1al WAaY, He 15 SOl food
for those who able to 2TraSsp spırı ings. This 0€eSs nNnoOot INC. that
they hear dıfferent MCSSALC, but ıt INCanls that theır understandıng 1s
weaker OT stronger. The stronger ONCS understan! better all the implıca-
t1ons of the MECSSALC, such hrıs 1S the wısdom, the Justice, the sanctı-
ficatıon, and the salvatıon of God; Christ 1S God, creator and mediator.“

De Vera religione 26,49 SEL 415 „  ın uberibus utılıs historlae"; thıs express1on indıca-
{es the stage of faıth based authority. En ın 8’ FA 38,51 "Consulıtur autem
CUM 1Ilı quUOQUC nondum CaDaCCS cogniıtion1s TeTruUumM spirıtalium aeternarum, nutrıiun-
{ur fıde temporalıs hıstoriae, quacC PTO salute nOostra post Patriarchas et Prophetas ab excel-
lentissıma De1l V1 saplentia etiam suscepti homiını1s sacramento administrata est260  T.J. VAN BAVEL  the stronger ones as for the little ones; for the former He is bread, for the  latter He is milk. To the little ones the humility of Christ is preached, that  is, the flesh.of Christ and his crucifixion, because He is the milk that is  sufficient for the little ones.“ The rule of faith is the same for the little  ones and for the great ones, and also the heavenly bliss will be the same  for both.“ There is no contradiction between the message addressed to  the little ones and to the more learned ones. The crucified Christ is milk  for those who can only think in a fleshly or material way; He is solid food  for those who are able to grasp spiritual things. This does not mean that  they hear a different message, but it means that their understanding is  weaker or stronger. The stronger ones understand better all the implica-  tions of the message, such as: Christ is the wisdom, the justice, the sancti-  fication, and the salvation of God; Christ is God, creator and mediator.“  De vera religione 26,49. CSEL 77,35: "in uberibus utilis historiae"'; this expression indica-  tes the stage of faith based on authority. Cf. En. in ps. 8,5. CCL 38,51: "Consulitur autem  cum illi quoque nondum capaces cognitionis rerum spiritalium atque aeternarum, nutriun-  tur fide temporalis historiae, quae pro salute nostra post Patriarchas et Prophetas ab excel-  lentissima Dei virtute atque sapientia etiam suscepti hominis sacramento administrata est  ... ut auctoritate commotus... possit currere cum sanctis, non iam parvulus in lacte, sed  iuvenis in cibo, comprehendere latitudinem, longitudinem, altitudinem et profundum, scire  etiam supereminentem scientiam caritatis Christi". Cf, IRENAEUS, Adv. Haereses IV,38,1.  SC 100**, 946: "Et propter hoc, quasi infantibus, ille qui erat panis perfectus Patris lac  nobis semetipsum praestavit, quod erat secundum hominem ejus adventus, ut quasi a  mamilla carnis ejus nutriti et par talem lactationem assueti manducare et bibere Verbum  Dei".  % Sermo 8,5. CCL 41,84: "Veritatem et in pane et in lacte, in pane magnorum, in  lacte parvulorum. Idem quippe panis, ut lac fiat, per carnem traicitur". En. in ps. 131,24.  CCL 40,1924: "Deus ipse est panis. Panis, ut lac nobis fieret, descendit ad terram; et ait  suis: Ego sum panis vivus, qui de caelo descendi". C. Julianum 11,10,37. PL 44,700: "...  oppugnas catholicam fidem quam in lacte suxerunt, quam in cibo sumpserunt, cujus lac et  cibum parvis magnisque ministraverunt ..."  * Epist. 187,8,29.. CSEL 57,106-107: "Hos tales etiam si, antequam perveniant ad  spiritalem mentis aetatem, ubi non lacte alantur sed solido cibo, dies vitae huius extremus  invenerit, perficiet in eis habitator illorum, quicquid hic intelligentiae minus habuerunt ...  regulam fidei pusillis magnisque communem in ecclesia perseveranter tenent ... donec eis  deus revelet ...". Cf. Epist. 120,1,4. CSEL 34/2,707-708.  %2 In evang. Johannis tr. 98,2-3. CCL 36,576-577: "... ipse Christus crucifixus ... non  eo modo a carnalibus quo ab spiritualibus cogitatur, et illis est lac, istis cibus; quia et si  non audiunt amplius, intellegunt amplius". Ib. 6. ib. 579: " Sed huic lacti absit ut sit  contrarius cibus rerum spiritalium firma intellegentia capiendus ... Proinde nec sic parvuli  sunt lactandi, ut semper non intellegant Deum Christum, nec sic ablactandi, ut deserant  hominem Christum". The parvuli possess the Holy Spirit, even if they cannot understand  what the Holy Spirit is: Sermo 71,18,31. ed. P. Verbraken, Rev. Ben. 75 (1965), p. 99:  "Habent ergo istum spiritum in ecclesia constituti parvuli in Christo, adhuc animales atque  carnales, quid habeant percipere non valentes". Cf. Sermo 154,8,8. PL 38,837. Confessio-  es XE 23,33. CCL.27,261.ut auctoritate COMMOtTUS. possıt CUITEIC CUMm sanctıs, non 1am parvulus in lacte, sed
ILven1ıs in c1ıbo, comprehendere latıtudınem, longıtudinem, altıtudinem ei profundum, scıre
etiam superem1inentem sc]l1entiam arıtatıs Christi" n Haereses 1V.385,1

946 "Ht propter hOcC, quası infantibus, lle quı $  A panıs perfectus Patrıs lac
nobis semet1psum praestavıt, quod Trat secundum homınem ejJus adventus, ut quası
mamıiılla Carnıs eJus nutrit! et par talem lactatıonem assuet1 manducare ei bıbere Verbum
De1”

Sermo 8’ C 41,84 "Verıitatem et in Panc eft in acte, in Panc MAagNOTUM, in
lacte parvulorum. Idem quıppe panıs, uft lac fıat, DCT traiıcıtur' En In 9
C: 40,1924 "Deus ipse est panıs. Panıs, ut lac nobıs fıeret, descendit ad terram); et aıt
SUl1S: Eg20 8  S Danıs VIVUS, qul de caelo descendi". Julianum U%  9 A au

catholicam fiıdem qUamı in lacte suxerunt, quam 1n ıbo sumpserun(, CUJusS lac ei
cıbum Darvıs magnı1ısque miıinıstraverunt

Epist. 187,8,29 SEL &  - "Hos tales etiam S1, antequam pervenlant ad
spirıtalem mentis aetatem, ubı NON acte alantur sed solıdo C1bo, 1e6s vıitae hulus extiremus
invenerit, perficiet in e1s habıtator iıllorum, quicquid hic intellıgentiae minus abuerun!260  T.J. VAN BAVEL  the stronger ones as for the little ones; for the former He is bread, for the  latter He is milk. To the little ones the humility of Christ is preached, that  is, the flesh.of Christ and his crucifixion, because He is the milk that is  sufficient for the little ones.“ The rule of faith is the same for the little  ones and for the great ones, and also the heavenly bliss will be the same  for both.“ There is no contradiction between the message addressed to  the little ones and to the more learned ones. The crucified Christ is milk  for those who can only think in a fleshly or material way; He is solid food  for those who are able to grasp spiritual things. This does not mean that  they hear a different message, but it means that their understanding is  weaker or stronger. The stronger ones understand better all the implica-  tions of the message, such as: Christ is the wisdom, the justice, the sancti-  fication, and the salvation of God; Christ is God, creator and mediator.“  De vera religione 26,49. CSEL 77,35: "in uberibus utilis historiae"'; this expression indica-  tes the stage of faith based on authority. Cf. En. in ps. 8,5. CCL 38,51: "Consulitur autem  cum illi quoque nondum capaces cognitionis rerum spiritalium atque aeternarum, nutriun-  tur fide temporalis historiae, quae pro salute nostra post Patriarchas et Prophetas ab excel-  lentissima Dei virtute atque sapientia etiam suscepti hominis sacramento administrata est  ... ut auctoritate commotus... possit currere cum sanctis, non iam parvulus in lacte, sed  iuvenis in cibo, comprehendere latitudinem, longitudinem, altitudinem et profundum, scire  etiam supereminentem scientiam caritatis Christi". Cf, IRENAEUS, Adv. Haereses IV,38,1.  SC 100**, 946: "Et propter hoc, quasi infantibus, ille qui erat panis perfectus Patris lac  nobis semetipsum praestavit, quod erat secundum hominem ejus adventus, ut quasi a  mamilla carnis ejus nutriti et par talem lactationem assueti manducare et bibere Verbum  Dei".  % Sermo 8,5. CCL 41,84: "Veritatem et in pane et in lacte, in pane magnorum, in  lacte parvulorum. Idem quippe panis, ut lac fiat, per carnem traicitur". En. in ps. 131,24.  CCL 40,1924: "Deus ipse est panis. Panis, ut lac nobis fieret, descendit ad terram; et ait  suis: Ego sum panis vivus, qui de caelo descendi". C. Julianum 11,10,37. PL 44,700: "...  oppugnas catholicam fidem quam in lacte suxerunt, quam in cibo sumpserunt, cujus lac et  cibum parvis magnisque ministraverunt ..."  * Epist. 187,8,29.. CSEL 57,106-107: "Hos tales etiam si, antequam perveniant ad  spiritalem mentis aetatem, ubi non lacte alantur sed solido cibo, dies vitae huius extremus  invenerit, perficiet in eis habitator illorum, quicquid hic intelligentiae minus habuerunt ...  regulam fidei pusillis magnisque communem in ecclesia perseveranter tenent ... donec eis  deus revelet ...". Cf. Epist. 120,1,4. CSEL 34/2,707-708.  %2 In evang. Johannis tr. 98,2-3. CCL 36,576-577: "... ipse Christus crucifixus ... non  eo modo a carnalibus quo ab spiritualibus cogitatur, et illis est lac, istis cibus; quia et si  non audiunt amplius, intellegunt amplius". Ib. 6. ib. 579: " Sed huic lacti absit ut sit  contrarius cibus rerum spiritalium firma intellegentia capiendus ... Proinde nec sic parvuli  sunt lactandi, ut semper non intellegant Deum Christum, nec sic ablactandi, ut deserant  hominem Christum". The parvuli possess the Holy Spirit, even if they cannot understand  what the Holy Spirit is: Sermo 71,18,31. ed. P. Verbraken, Rev. Ben. 75 (1965), p. 99:  "Habent ergo istum spiritum in ecclesia constituti parvuli in Christo, adhuc animales atque  carnales, quid habeant percipere non valentes". Cf. Sermo 154,8,8. PL 38,837. Confessio-  es XE 23,33. CCL.27,261.regulam fıde1 pusıllıs magn1ısque in eccles1ı1a perseveranier tenent260  T.J. VAN BAVEL  the stronger ones as for the little ones; for the former He is bread, for the  latter He is milk. To the little ones the humility of Christ is preached, that  is, the flesh.of Christ and his crucifixion, because He is the milk that is  sufficient for the little ones.“ The rule of faith is the same for the little  ones and for the great ones, and also the heavenly bliss will be the same  for both.“ There is no contradiction between the message addressed to  the little ones and to the more learned ones. The crucified Christ is milk  for those who can only think in a fleshly or material way; He is solid food  for those who are able to grasp spiritual things. This does not mean that  they hear a different message, but it means that their understanding is  weaker or stronger. The stronger ones understand better all the implica-  tions of the message, such as: Christ is the wisdom, the justice, the sancti-  fication, and the salvation of God; Christ is God, creator and mediator.“  De vera religione 26,49. CSEL 77,35: "in uberibus utilis historiae"'; this expression indica-  tes the stage of faith based on authority. Cf. En. in ps. 8,5. CCL 38,51: "Consulitur autem  cum illi quoque nondum capaces cognitionis rerum spiritalium atque aeternarum, nutriun-  tur fide temporalis historiae, quae pro salute nostra post Patriarchas et Prophetas ab excel-  lentissima Dei virtute atque sapientia etiam suscepti hominis sacramento administrata est  ... ut auctoritate commotus... possit currere cum sanctis, non iam parvulus in lacte, sed  iuvenis in cibo, comprehendere latitudinem, longitudinem, altitudinem et profundum, scire  etiam supereminentem scientiam caritatis Christi". Cf, IRENAEUS, Adv. Haereses IV,38,1.  SC 100**, 946: "Et propter hoc, quasi infantibus, ille qui erat panis perfectus Patris lac  nobis semetipsum praestavit, quod erat secundum hominem ejus adventus, ut quasi a  mamilla carnis ejus nutriti et par talem lactationem assueti manducare et bibere Verbum  Dei".  % Sermo 8,5. CCL 41,84: "Veritatem et in pane et in lacte, in pane magnorum, in  lacte parvulorum. Idem quippe panis, ut lac fiat, per carnem traicitur". En. in ps. 131,24.  CCL 40,1924: "Deus ipse est panis. Panis, ut lac nobis fieret, descendit ad terram; et ait  suis: Ego sum panis vivus, qui de caelo descendi". C. Julianum 11,10,37. PL 44,700: "...  oppugnas catholicam fidem quam in lacte suxerunt, quam in cibo sumpserunt, cujus lac et  cibum parvis magnisque ministraverunt ..."  * Epist. 187,8,29.. CSEL 57,106-107: "Hos tales etiam si, antequam perveniant ad  spiritalem mentis aetatem, ubi non lacte alantur sed solido cibo, dies vitae huius extremus  invenerit, perficiet in eis habitator illorum, quicquid hic intelligentiae minus habuerunt ...  regulam fidei pusillis magnisque communem in ecclesia perseveranter tenent ... donec eis  deus revelet ...". Cf. Epist. 120,1,4. CSEL 34/2,707-708.  %2 In evang. Johannis tr. 98,2-3. CCL 36,576-577: "... ipse Christus crucifixus ... non  eo modo a carnalibus quo ab spiritualibus cogitatur, et illis est lac, istis cibus; quia et si  non audiunt amplius, intellegunt amplius". Ib. 6. ib. 579: " Sed huic lacti absit ut sit  contrarius cibus rerum spiritalium firma intellegentia capiendus ... Proinde nec sic parvuli  sunt lactandi, ut semper non intellegant Deum Christum, nec sic ablactandi, ut deserant  hominem Christum". The parvuli possess the Holy Spirit, even if they cannot understand  what the Holy Spirit is: Sermo 71,18,31. ed. P. Verbraken, Rev. Ben. 75 (1965), p. 99:  "Habent ergo istum spiritum in ecclesia constituti parvuli in Christo, adhuc animales atque  carnales, quid habeant percipere non valentes". Cf. Sermo 154,8,8. PL 38,837. Confessio-  es XE 23,33. CCL.27,261.donec e1s
deus revelet Epist. ,  P SEL 34/2,707-708.

42 In ang. Johannis 98,2-3 CM}A ıpse Christus crucıfixus260  T.J. VAN BAVEL  the stronger ones as for the little ones; for the former He is bread, for the  latter He is milk. To the little ones the humility of Christ is preached, that  is, the flesh.of Christ and his crucifixion, because He is the milk that is  sufficient for the little ones.“ The rule of faith is the same for the little  ones and for the great ones, and also the heavenly bliss will be the same  for both.“ There is no contradiction between the message addressed to  the little ones and to the more learned ones. The crucified Christ is milk  for those who can only think in a fleshly or material way; He is solid food  for those who are able to grasp spiritual things. This does not mean that  they hear a different message, but it means that their understanding is  weaker or stronger. The stronger ones understand better all the implica-  tions of the message, such as: Christ is the wisdom, the justice, the sancti-  fication, and the salvation of God; Christ is God, creator and mediator.“  De vera religione 26,49. CSEL 77,35: "in uberibus utilis historiae"'; this expression indica-  tes the stage of faith based on authority. Cf. En. in ps. 8,5. CCL 38,51: "Consulitur autem  cum illi quoque nondum capaces cognitionis rerum spiritalium atque aeternarum, nutriun-  tur fide temporalis historiae, quae pro salute nostra post Patriarchas et Prophetas ab excel-  lentissima Dei virtute atque sapientia etiam suscepti hominis sacramento administrata est  ... ut auctoritate commotus... possit currere cum sanctis, non iam parvulus in lacte, sed  iuvenis in cibo, comprehendere latitudinem, longitudinem, altitudinem et profundum, scire  etiam supereminentem scientiam caritatis Christi". Cf, IRENAEUS, Adv. Haereses IV,38,1.  SC 100**, 946: "Et propter hoc, quasi infantibus, ille qui erat panis perfectus Patris lac  nobis semetipsum praestavit, quod erat secundum hominem ejus adventus, ut quasi a  mamilla carnis ejus nutriti et par talem lactationem assueti manducare et bibere Verbum  Dei".  % Sermo 8,5. CCL 41,84: "Veritatem et in pane et in lacte, in pane magnorum, in  lacte parvulorum. Idem quippe panis, ut lac fiat, per carnem traicitur". En. in ps. 131,24.  CCL 40,1924: "Deus ipse est panis. Panis, ut lac nobis fieret, descendit ad terram; et ait  suis: Ego sum panis vivus, qui de caelo descendi". C. Julianum 11,10,37. PL 44,700: "...  oppugnas catholicam fidem quam in lacte suxerunt, quam in cibo sumpserunt, cujus lac et  cibum parvis magnisque ministraverunt ..."  * Epist. 187,8,29.. CSEL 57,106-107: "Hos tales etiam si, antequam perveniant ad  spiritalem mentis aetatem, ubi non lacte alantur sed solido cibo, dies vitae huius extremus  invenerit, perficiet in eis habitator illorum, quicquid hic intelligentiae minus habuerunt ...  regulam fidei pusillis magnisque communem in ecclesia perseveranter tenent ... donec eis  deus revelet ...". Cf. Epist. 120,1,4. CSEL 34/2,707-708.  %2 In evang. Johannis tr. 98,2-3. CCL 36,576-577: "... ipse Christus crucifixus ... non  eo modo a carnalibus quo ab spiritualibus cogitatur, et illis est lac, istis cibus; quia et si  non audiunt amplius, intellegunt amplius". Ib. 6. ib. 579: " Sed huic lacti absit ut sit  contrarius cibus rerum spiritalium firma intellegentia capiendus ... Proinde nec sic parvuli  sunt lactandi, ut semper non intellegant Deum Christum, nec sic ablactandi, ut deserant  hominem Christum". The parvuli possess the Holy Spirit, even if they cannot understand  what the Holy Spirit is: Sermo 71,18,31. ed. P. Verbraken, Rev. Ben. 75 (1965), p. 99:  "Habent ergo istum spiritum in ecclesia constituti parvuli in Christo, adhuc animales atque  carnales, quid habeant percipere non valentes". Cf. Sermo 154,8,8. PL 38,837. Confessio-  es XE 23,33. CCL.27,261.19(0)81
modo carnalıbus qUO ab spirıtualıbus cogıitatur, ef illıs est lac, ist1is cıbus: quıla ei S1

NON audiunt amplıus, intellegunt amplıus"”. ıb 5/79 Sed Uu1C lactı absıt uft sıt
contrarıus C1bus LTETITUMM spirıtalıum firma intellegentıa capıendus260  T.J. VAN BAVEL  the stronger ones as for the little ones; for the former He is bread, for the  latter He is milk. To the little ones the humility of Christ is preached, that  is, the flesh.of Christ and his crucifixion, because He is the milk that is  sufficient for the little ones.“ The rule of faith is the same for the little  ones and for the great ones, and also the heavenly bliss will be the same  for both.“ There is no contradiction between the message addressed to  the little ones and to the more learned ones. The crucified Christ is milk  for those who can only think in a fleshly or material way; He is solid food  for those who are able to grasp spiritual things. This does not mean that  they hear a different message, but it means that their understanding is  weaker or stronger. The stronger ones understand better all the implica-  tions of the message, such as: Christ is the wisdom, the justice, the sancti-  fication, and the salvation of God; Christ is God, creator and mediator.“  De vera religione 26,49. CSEL 77,35: "in uberibus utilis historiae"'; this expression indica-  tes the stage of faith based on authority. Cf. En. in ps. 8,5. CCL 38,51: "Consulitur autem  cum illi quoque nondum capaces cognitionis rerum spiritalium atque aeternarum, nutriun-  tur fide temporalis historiae, quae pro salute nostra post Patriarchas et Prophetas ab excel-  lentissima Dei virtute atque sapientia etiam suscepti hominis sacramento administrata est  ... ut auctoritate commotus... possit currere cum sanctis, non iam parvulus in lacte, sed  iuvenis in cibo, comprehendere latitudinem, longitudinem, altitudinem et profundum, scire  etiam supereminentem scientiam caritatis Christi". Cf, IRENAEUS, Adv. Haereses IV,38,1.  SC 100**, 946: "Et propter hoc, quasi infantibus, ille qui erat panis perfectus Patris lac  nobis semetipsum praestavit, quod erat secundum hominem ejus adventus, ut quasi a  mamilla carnis ejus nutriti et par talem lactationem assueti manducare et bibere Verbum  Dei".  % Sermo 8,5. CCL 41,84: "Veritatem et in pane et in lacte, in pane magnorum, in  lacte parvulorum. Idem quippe panis, ut lac fiat, per carnem traicitur". En. in ps. 131,24.  CCL 40,1924: "Deus ipse est panis. Panis, ut lac nobis fieret, descendit ad terram; et ait  suis: Ego sum panis vivus, qui de caelo descendi". C. Julianum 11,10,37. PL 44,700: "...  oppugnas catholicam fidem quam in lacte suxerunt, quam in cibo sumpserunt, cujus lac et  cibum parvis magnisque ministraverunt ..."  * Epist. 187,8,29.. CSEL 57,106-107: "Hos tales etiam si, antequam perveniant ad  spiritalem mentis aetatem, ubi non lacte alantur sed solido cibo, dies vitae huius extremus  invenerit, perficiet in eis habitator illorum, quicquid hic intelligentiae minus habuerunt ...  regulam fidei pusillis magnisque communem in ecclesia perseveranter tenent ... donec eis  deus revelet ...". Cf. Epist. 120,1,4. CSEL 34/2,707-708.  %2 In evang. Johannis tr. 98,2-3. CCL 36,576-577: "... ipse Christus crucifixus ... non  eo modo a carnalibus quo ab spiritualibus cogitatur, et illis est lac, istis cibus; quia et si  non audiunt amplius, intellegunt amplius". Ib. 6. ib. 579: " Sed huic lacti absit ut sit  contrarius cibus rerum spiritalium firma intellegentia capiendus ... Proinde nec sic parvuli  sunt lactandi, ut semper non intellegant Deum Christum, nec sic ablactandi, ut deserant  hominem Christum". The parvuli possess the Holy Spirit, even if they cannot understand  what the Holy Spirit is: Sermo 71,18,31. ed. P. Verbraken, Rev. Ben. 75 (1965), p. 99:  "Habent ergo istum spiritum in ecclesia constituti parvuli in Christo, adhuc animales atque  carnales, quid habeant percipere non valentes". Cf. Sermo 154,8,8. PL 38,837. Confessio-  es XE 23,33. CCL.27,261.Proinde 19110 SIC parvulı
sunt lactandı, ut SCMPCT NON ıntellegant Deum Chrıstum, NEC SIC ablactandı, ut deserant
homınem Christum" The parvuli pPOSSCSS the Holy ‚pırıt, V if they Cannot understand
hat the Holy Spirıt 18 Sermo /1,18,31 ed Verbraken, Rev. Ben 75 (1965),
"Habent CTZO istum spirıtum in eccles1ıa constitut! parvulı in sto, adhuc anımales
carnales, quıid habeant percıpere NOn valentes". Sermo ’  , Confessio-
nes 2A1NE23,33. (
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But it 1s not that in relıg10n there secrefs 106 must be kept
hidden from the weaker ONCS The 6ESSCHNCC of OUTr faıth, 1G 1S to be
preached 18 all, 1S ontaıned in the reel and the Our erT. When it
happens that the stronger ONcsSs speak the weaker ONeCsSs about things they

unable to understand, the former must beware of cCausing aversion
to theır discourse about the rather, they should make them under-
stand the theır discourse.” In thıs cConftex(t, Augustine describes
faıth ilk (lac fıdei ÖT des lactis).”

DE about the psalm-verse "Like child in ıts mother ’s
that has een weaned" (Ps Augustine descer1ibes the PTrOCCSS of as-

cension from hrıs milk LO hr1s the Word wıth God ablacta-
H0, the weanıng of baby. The has get oOuf of the of drınk-
ing only milk Fırst should belıeve trongly hat hrıs has become

1e6W of weakness, but later attention must be directed 18 Hrıs
the bread of the angels.” We must lısten the incarnate Word of

43 In EeVanSg. Johannis ıb S "Hoc igıtur prımo cognıto, quod ipsa quacl sımul
audıiunt spirıtales carnales, DIO SUO quisque modulo capıunt illı ut lactıs alımen-
U: ist1 ut ıbı solıdamentum, nulla videtur necessitas, ut alıqua secreta doctrinae facean-

tur, et abscondantur fidelibus parvulıs”. 19) 579 "Hx qUO fıt ut spirıtales ista carnalı-
bus NOn omnımodo ceant, propter catholıcam fiıdem, qua«C omnıbus praedicanda est, 19110

tamen S1IC disserant, ut volentes perducere ad intellegentiam NON CapaCCmH, facılıus fastı-
dırı facıant in veriıtate SCETMONCIN, quam in SCITNONC perc1pi verıtatemMATERNAL ASPECTS IN SALVATION HISTORY  261  But it is not so that in our religion there are secrets which must be kept  hidden from the weaker ones. The essence of our faith, which is to be  preached to all, is contained in the Creed and the Our Father. When it  happens that the stronger ones speak to the weaker ones about things they  are unable to understand, the former must beware of causing an aversion  to their discourse about the truth; rather, they should make them under-  stand the truth in their discourse.” In this context, Augustine describes  faith as milk (lac fidei or fides lactis).“  Speaking about the psalm-verse "Like a child in its mother’s arms  that has been weaned" (Ps 131:2), Augustine describes the process of as-  cension from Christ as milk to Christ as the Word with God as an ablacta-  fio, the weaning of a baby. The child has to get out of the habit of drink-  ing only milk. First we should believe strongly in what Christ has become  in view of our weakness, but later our attention must be directed to Christ  as the bread of the angels.® We must listen to the incarnate Word of  % In evang. Johannis 3. ib. 577: "Hoc igitur primo cognito, quod ea ipsa quae simul  audiunt spiritales atque carnales, pro suo quisque modulo capiunt ... illi ut lactis alimen-  tum, isti ut cibi solidamentum, nulla videtur necessitas, ut aliqua secreta doctrinae tacean-  tur, et abscondantur fidelibus parvulis". Ib. 5. ib. 579: "Ex quo fit ut spiritales ista carnali-  bus non omnimodo taceant, propter catholicam fidem, quae omnibus praedicanda est, nec  tamen sic disserant, ut volentes ea perducere ad intellegentiam non capacem, facilius fasti-  diri faciant in veritate sermonem, quam in sermone percipi veritatem ... Quod autem in  lactis commemoratione posuit et doctrinam, ipsa est quae per symbolum traditur et oratio-  nem dominicam".  * En. in ps. 130,11. CCL 40,1907: "Hinc crescamus, ipso lacte nutriamur; antequam  validi simus ad capiendum Verbum, non recedamus a fide lactis nostri". For fidei lac, see  En. in ps. 10,6. CCL 38,79. In Joh. evang. tr. 18,7 and 98,4. CCL 36,184 and 578. Epist.  243,8. CSEL 57,575. Cf. In Johannis evang. tr. 1,17. CCL 36,10: "A Christo per carnem  nato non recedat, donec perveniat ad Christum ab uno Patre na!  En in ps; 6415  CCL 39,836: "Parvulis enim adhuc et infirmis stillantur quaedam de sacramentis, quia non  possunt capere plenitudinem veritatis ... tamen primo de ipso cibo cui minus idoneus erat,  illi lac factum est".  % Enarr. in ps. 130,9. CCL 40,1905-1906: "Quemadmodum qui ablatus est a lacte  super matrem suam ... Sed cresce de lacte, ut ad panem pervenias. Et quomodo, inquis,  cresco de lacte? Quod tibi factus est Christus ad infirmitatem tuam, hoc primum crede et  fortiter tene ... Panis ergo de mensa traicitur per matris mamillam, ut sic perveniat idem  alimentum ad parvum infantem. Sic Dominus noster Jesus Christus cum esset Verbum  apud Patrem ... ut panem angelorum manducaret homo ... Verbum caro factum est". Ib.  13-14. ib. 1909: "...impleat praecepta humilitatis. Habet ubi se exerceat: credat in Chris-  tum, ut possit intellegere Christum. Videre Verbum non potest, capere non potest aequali-  tatem Verbi cum Patre ... credat hoc, et sugat ... Quid ergo? cum videro quae non poteram  videre, et cepero quae non poteram capere, iam securus ero? perfectus ero? Non, quamdiu  hic vivis". See also Enarr. in ps. 117,22. CCL 40,1664: "... quicumque Deum Verbum  intellegere volunt, non eis sufficiat caro, quod propter eos Verbum factum est, ut lacte  nutrirentur".Quod autem in
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videre, eft CCPCTO quac NON CaDeIC, 1am SCCUTUS ero? perfectus ero? Non, quamdıu
hic VIVIS". See also Enarr. In CL quicumque Deum Verbum
intellegere volunt, NON e1s sufficıiat Cal quod propter SCOS erbum factum est, uft acte
nutrirentur”.
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46 Sermo 117,10,16 "Audiamus Verbum factum Ideo nım venıt,
ideo suscepit infiırmıtatem nOostram, ut DOSSIS fiırmam locutionem CaDeCIC Del portantıs
infırmiıtatem {[uUa)  3 Et CIC dictum est lac Lac nım dat parvulıs, ut cıbum sapıentiae det
maJor1bus. Lactare patıenter, ut avıde pascarıs262  T.J. VAN BAVEL  God, that is, we must patiently suck milk in order to be fed by the food of  Wisdom itself. There is a difference between the solid food a mother trans-  forms into milk and the Word of God, for the Word of God remains as  such unchanged.“®  Although Augustine uses almost exclusively the image of milk with  regard to Christ’s humanity, there is at least one text (written after the year  420) in which he makes a serious reservation. The likeness between trans-  cending Christ’s humanity and the weaning of a child has its shortcomings.  This likeness does not completely hold true. Ablactare puts an end to suck-  ing milk and the child does no longer look for the breast. This is different  with regard to Christ’s humanity. Christian faith never means deserting  Christ as a human being. The crucified Christ remains an essential element  of faith as well for the little ones who suck milk as for those who are  more advanced. For this reason, Augustine prefers the image of Christ as a  foundation. A foundation does not disappear and is never withdrawn; on  the contrary, upon the foundation the rest of the house is buil  t.47  % Sermo 117,10,16. PL 38,670: "Audiamus Verbum carnem factum. Ideo enim venit,  ideo suscepit infirmitatem nostram, ut possis firmam locutionem capere Dei portantis  infirmitatem tuam. Et vere dictum est lac. Lac enim dat parvulis, ut cibum sapientiae det  majoribus. Lactare patienter, ut avide pascaris ... Quid facit mater? Incarnat escam, et  conficit lac de ista. Conficit nobis quod capere possimus. Sic Verbum caro factum est, ut  lacte parvuli nutriremur, qui ad cibum quidem eramus infantes".  # In Johannis evang. tr. 98,6. CCL 36,580: "In hoc quippe non convenit huic rei  similitudo materni lactis et solidi cibi, sed potius fundamenti; quia et puer quando ablacta-  tur, ut ab alimentis infantiae iam recedat, inter solidos cibos non repetit ubera quae suge-  bat; Christus autem crucifixus, et lac sugentibus, et cibus est proficientibus. Fundamenti  vero ideo est aptior similitudo, quia ut perficiatur quod struitur, additur aedificium, non  subtrahitur fundamentum". We speak here of the insufficiency of the image of lac. The  idea, however, that the life and works of Jesus here on earth, and especially his Cross, are  sufficient for the Christians occurs often in Augustine’s works. See Enarr. in ps. 120,12.  CCL 40,1797: "Parvulis praedicatur humilitas Christi, et caro Christi, et crucifixio Christi;  quia ipsum est lac quod sufficit parvulis. Et ideo non relinquuntur in nocte parvuli";  Enarr. in ps. 109,12. CCL 40,1611-1612: "Hoc credimus de forma servi, quod possumus  "; In Johannis  capere, dum adhuc servi sumus. Hoc est enim illud lac parvulorum  evang. tr. 2,3. CCL 36,13: "Melius est ergo non videre mente id quod est, et tamen a  Christi cruce non recedere, quam videre illud mente, et crucem Christi contemnere";  Sermo 160,3. PL _ 38,874: "Mane, noli transire". Cf. De fide et operibus 10,15. CSEL  41,52-53.  The theme of Christus fundamentum, and especially the idea of faith in Jesus’  activity on earth as foundation of our faith, occurs frequently in Augustine’s works. A  foundation belongs to the building: De praedestinatione sanctorum 7,12. PL 44,970: "...  quasi ad aedificium, inquam, non pertineat fundamentum! Quod si in primis et maxime  pertinet, in vanum laborat praedicando aedificans fidem, nisi eam Dominus miserando  intus aedificet". In Johannis evangelium tr. 39,3. CCL 36,346: "... a fundamento fidei non  recedamus, ut ad culmen perfectionis veniamus". Ib. 40,8. ib. 354: "Magnum est quod  incipit a fide, sed contemnitur. Fundamentum solet etiam in aedificio ab imperitis contem-Quid facıt mater? ncarnat ‚$ ef
conficıt lac de ista. Conficıt nobıs quod CaDperc DOSSIMUS. SIC Verbum ‚aATO factum est, ut
lacte parvulı nutrıremur, quı ad cıbum quidem infantes".
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Commenting the psalm-verse the CYCS of slaves fixed
theır master ’s hand:;: lıke the CYCS of slave-girls fixed the hand of theır
miıstress" (Ps Augustine draws the conclusıon that Christ IS al the
SaImnıc time dominus and domina. hrıs 15 not only dominus insofar He 15
dıvıne, but, the and the wıiısdom of God, He 1S also domina (cf.
Cor 1:24). hrıs be called bridegroom and rıde, for bridegroom

nı  " Wıth regard the facts of Jesus’ lıfe, read: Sermo 362,7,7-10,10 39,1614-
1617 AÄ| ef Cum praedicantur, fide1 nOstrae actiones quaedam temporales ef transıtoriae
praedicantur. Numquı1d quıa ipsae transeun(, quod DCT aedıficatur sımılıter transıt?MATERNAL ASPECTS IN SALVATION HISTORY  263  To conclude this section I wish to pay attention to two other  thoughts. There is a link between Christ as milk and the eucharist. The  humble Christ is also the deepest ground of the eucharist, for Christ wish-  ed to be our saviour in his body and blood. By virtue of his humility He  commended his body and blood to us. If He were not humble, He could  neither be eaten nor drunk. In this way, too, the table of the Lord is like  milk for the little ones.%®  Commenting on the psalm-verse "Like the eyes of slaves fixed on  their master’s hand; like the eyes of slave-girls fixed on the hand of their  mistress" (Ps 123:2), Augustine draws the conclusion that Christ is at the  same time dominus and domina. Christ is not only dominus insofar He is  divine, but, as the power and the wisdom of God, He is also domina (cf. 1  Cor 1:24).® Christ can be called bridegroom and bride, for bridegroom  ni". With regard to the facts of Jesus’ life, we read: Sermo 362,7,7-10,10. PL 39,1614-  16170  et cum praedicantur, fidei nostrae actiones quaedam temporales et transitoriae  praedicantur. Numquid quia ipsae transeunt, quod per eas aedificatur similiter transit? ...  aedificabatur aliquid in fide christiana ... quod vivit in aeternum etiam ipsa in illo natura  humana, quam suscipere, et in qua nasci, et in qua mori et sepeliri dignatus est, hoc aedi-  ficatum est, hoc semper manet ... in terra fundamentum praemittitur; ut supra fundamen-  tum securus instruat qui aedificat".  % Enarr. in ps. 33, s. 1,6. CCL 38,277: "In corpore et sanguine suo voluit esse salu-  tem nostram. Unde autem commendavit corpus et sanguinem suum? De humilitate sua.  Nisi enim esset humilis, nec manducaretur, nec biberetur ... Oportebat ergo ut mensa illa  lactesceret, et ad parvulos perveniret ... per humilitatem mamillae et lactis sucum, de ipso  pane pascit infantem. Quomodo ergo de ipso pane pavit nos sapientia Dei? Quia Verbum  caro factum est". Cf£. Sermo 130,2. PL 38,726: "Si enim hoc [= homo] non factus esset,  carnem ipsius non haberemus; si carnem ipsius non haberemus, panem altaris non mandu-  caremus". See also the mention of mensa dominica in the text quoted note 134. The  theme of the eucharist as milk is frequent in the Fathers: see J. BETZ, Die Eucharistie als  Gottes Milch in frühchristlicher Sicht, in: Zeitschrift für katholische Theologie 106(1984)  1-26. 167-185. Augustine’s predecessors base themselves on 1 Peter 2:2 "tamquam modo  nati infantes rationabile et innocens lac concupiscite", which I found only once in Augus-  tine, Sermo 353,1,1. PL 39,1560.  %# Enarr. in ps. 122,5. CCL 40,1817-1818: "Et servi sumus, et ancilla sumus. Ille et  dominus est, et domina est ... Non mirum si servi sumus, et ille dominus est; sed mirum  si ancilla sumus, et ille domina est. Sed neque hoc mirum quia ancilla sumus; ecclesia  enim sumus; nec illud mirum, quia et ipse domina est; virtus enim est et sapientia Dei ...  Cum ergo audis Christum, leva oculos tuos in manus Domini tui; cum audis Dei virtutem  et Dei sapientiam, leva oculos tuos in manus dominae tuae: quia et servus et ancilla es:  servus, quia populus es; ancilla, quia ecclesia es". Populus seems to be a reference to  humankind as such, whereas ancilla refers to the members of the church. The interpretati-  on of this text causes some difficulty. S. SOENNECKEN, Misogynie oder Philogynie?  Philologisch-theologische Untersuchungen zum Wortfeld Frau bei Augustinus. Frankfurt  a. M. 1993, p. 115 sees here a direct application of the term domina to God. I think,  however, that this application is only indirect: Christ is only domina as power and wis-  dom of God, and this might be a veiled reference to the incarnate Christ, for the Paulineaedıificabatur alıquıid in fide christianaMATERNAL ASPECTS IN SALVATION HISTORY  263  To conclude this section I wish to pay attention to two other  thoughts. There is a link between Christ as milk and the eucharist. The  humble Christ is also the deepest ground of the eucharist, for Christ wish-  ed to be our saviour in his body and blood. By virtue of his humility He  commended his body and blood to us. If He were not humble, He could  neither be eaten nor drunk. In this way, too, the table of the Lord is like  milk for the little ones.%®  Commenting on the psalm-verse "Like the eyes of slaves fixed on  their master’s hand; like the eyes of slave-girls fixed on the hand of their  mistress" (Ps 123:2), Augustine draws the conclusion that Christ is at the  same time dominus and domina. Christ is not only dominus insofar He is  divine, but, as the power and the wisdom of God, He is also domina (cf. 1  Cor 1:24).® Christ can be called bridegroom and bride, for bridegroom  ni". With regard to the facts of Jesus’ life, we read: Sermo 362,7,7-10,10. PL 39,1614-  16170  et cum praedicantur, fidei nostrae actiones quaedam temporales et transitoriae  praedicantur. Numquid quia ipsae transeunt, quod per eas aedificatur similiter transit? ...  aedificabatur aliquid in fide christiana ... quod vivit in aeternum etiam ipsa in illo natura  humana, quam suscipere, et in qua nasci, et in qua mori et sepeliri dignatus est, hoc aedi-  ficatum est, hoc semper manet ... in terra fundamentum praemittitur; ut supra fundamen-  tum securus instruat qui aedificat".  % Enarr. in ps. 33, s. 1,6. CCL 38,277: "In corpore et sanguine suo voluit esse salu-  tem nostram. Unde autem commendavit corpus et sanguinem suum? De humilitate sua.  Nisi enim esset humilis, nec manducaretur, nec biberetur ... Oportebat ergo ut mensa illa  lactesceret, et ad parvulos perveniret ... per humilitatem mamillae et lactis sucum, de ipso  pane pascit infantem. Quomodo ergo de ipso pane pavit nos sapientia Dei? Quia Verbum  caro factum est". Cf£. Sermo 130,2. PL 38,726: "Si enim hoc [= homo] non factus esset,  carnem ipsius non haberemus; si carnem ipsius non haberemus, panem altaris non mandu-  caremus". See also the mention of mensa dominica in the text quoted note 134. The  theme of the eucharist as milk is frequent in the Fathers: see J. BETZ, Die Eucharistie als  Gottes Milch in frühchristlicher Sicht, in: Zeitschrift für katholische Theologie 106(1984)  1-26. 167-185. Augustine’s predecessors base themselves on 1 Peter 2:2 "tamquam modo  nati infantes rationabile et innocens lac concupiscite", which I found only once in Augus-  tine, Sermo 353,1,1. PL 39,1560.  %# Enarr. in ps. 122,5. CCL 40,1817-1818: "Et servi sumus, et ancilla sumus. Ille et  dominus est, et domina est ... Non mirum si servi sumus, et ille dominus est; sed mirum  si ancilla sumus, et ille domina est. Sed neque hoc mirum quia ancilla sumus; ecclesia  enim sumus; nec illud mirum, quia et ipse domina est; virtus enim est et sapientia Dei ...  Cum ergo audis Christum, leva oculos tuos in manus Domini tui; cum audis Dei virtutem  et Dei sapientiam, leva oculos tuos in manus dominae tuae: quia et servus et ancilla es:  servus, quia populus es; ancilla, quia ecclesia es". Populus seems to be a reference to  humankind as such, whereas ancilla refers to the members of the church. The interpretati-  on of this text causes some difficulty. S. SOENNECKEN, Misogynie oder Philogynie?  Philologisch-theologische Untersuchungen zum Wortfeld Frau bei Augustinus. Frankfurt  a. M. 1993, p. 115 sees here a direct application of the term domina to God. I think,  however, that this application is only indirect: Christ is only domina as power and wis-  dom of God, and this might be a veiled reference to the incarnate Christ, for the Paulinequod Vvivit in geternum etiam 1psa in Jlo natura
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PanNc pascıt infantem. Quomodo CIZO de 1DSO DanNnc pavıt NOS sapıentia Deıi? Quıia Verbum
caro factum est”.  AA Sermo 1302 ’ "S1 nım hoc (0)99(0] NON 'actus essel,

IPSIUS NON haberemus:; S] 1DS1US DNON haberemus, altarıs NOMN mandu-
caremus”. See Iso the mention of Mensdad dominica in the fexti quoted note 134 The
theme of the eucharist milk 1S trequent 1n the Fathers SCC BETZ, Die Eucharıiıstie als
es Miılch in frühchristliıcher Sıicht, In Zeitschrift für katholische Theologie 106(1984)
LEA  O\ 167-185 Augustine’s predecessors base themselves Peter "tamquam modo
atı infantes rationabile ef iInnOcCcens lac concupiscite”, which I1 OUunN!| only NC in Augus-
tiıne, Sermo ,  ‚ 39,1560

49 Enarr. ıIn 1225 C 40,1817-1818: "Kt SerVIi ‚uS, eft ancılla {lle ef
domınus est, eft domiına estMATERNAL ASPECTS IN SALVATION HISTORY  263  To conclude this section I wish to pay attention to two other  thoughts. There is a link between Christ as milk and the eucharist. The  humble Christ is also the deepest ground of the eucharist, for Christ wish-  ed to be our saviour in his body and blood. By virtue of his humility He  commended his body and blood to us. If He were not humble, He could  neither be eaten nor drunk. In this way, too, the table of the Lord is like  milk for the little ones.%®  Commenting on the psalm-verse "Like the eyes of slaves fixed on  their master’s hand; like the eyes of slave-girls fixed on the hand of their  mistress" (Ps 123:2), Augustine draws the conclusion that Christ is at the  same time dominus and domina. Christ is not only dominus insofar He is  divine, but, as the power and the wisdom of God, He is also domina (cf. 1  Cor 1:24).® Christ can be called bridegroom and bride, for bridegroom  ni". With regard to the facts of Jesus’ life, we read: Sermo 362,7,7-10,10. PL 39,1614-  16170  et cum praedicantur, fidei nostrae actiones quaedam temporales et transitoriae  praedicantur. Numquid quia ipsae transeunt, quod per eas aedificatur similiter transit? ...  aedificabatur aliquid in fide christiana ... quod vivit in aeternum etiam ipsa in illo natura  humana, quam suscipere, et in qua nasci, et in qua mori et sepeliri dignatus est, hoc aedi-  ficatum est, hoc semper manet ... in terra fundamentum praemittitur; ut supra fundamen-  tum securus instruat qui aedificat".  % Enarr. in ps. 33, s. 1,6. CCL 38,277: "In corpore et sanguine suo voluit esse salu-  tem nostram. Unde autem commendavit corpus et sanguinem suum? De humilitate sua.  Nisi enim esset humilis, nec manducaretur, nec biberetur ... Oportebat ergo ut mensa illa  lactesceret, et ad parvulos perveniret ... per humilitatem mamillae et lactis sucum, de ipso  pane pascit infantem. Quomodo ergo de ipso pane pavit nos sapientia Dei? Quia Verbum  caro factum est". Cf£. Sermo 130,2. PL 38,726: "Si enim hoc [= homo] non factus esset,  carnem ipsius non haberemus; si carnem ipsius non haberemus, panem altaris non mandu-  caremus". See also the mention of mensa dominica in the text quoted note 134. The  theme of the eucharist as milk is frequent in the Fathers: see J. BETZ, Die Eucharistie als  Gottes Milch in frühchristlicher Sicht, in: Zeitschrift für katholische Theologie 106(1984)  1-26. 167-185. Augustine’s predecessors base themselves on 1 Peter 2:2 "tamquam modo  nati infantes rationabile et innocens lac concupiscite", which I found only once in Augus-  tine, Sermo 353,1,1. PL 39,1560.  %# Enarr. in ps. 122,5. CCL 40,1817-1818: "Et servi sumus, et ancilla sumus. Ille et  dominus est, et domina est ... Non mirum si servi sumus, et ille dominus est; sed mirum  si ancilla sumus, et ille domina est. Sed neque hoc mirum quia ancilla sumus; ecclesia  enim sumus; nec illud mirum, quia et ipse domina est; virtus enim est et sapientia Dei ...  Cum ergo audis Christum, leva oculos tuos in manus Domini tui; cum audis Dei virtutem  et Dei sapientiam, leva oculos tuos in manus dominae tuae: quia et servus et ancilla es:  servus, quia populus es; ancilla, quia ecclesia es". Populus seems to be a reference to  humankind as such, whereas ancilla refers to the members of the church. The interpretati-  on of this text causes some difficulty. S. SOENNECKEN, Misogynie oder Philogynie?  Philologisch-theologische Untersuchungen zum Wortfeld Frau bei Augustinus. Frankfurt  a. M. 1993, p. 115 sees here a direct application of the term domina to God. I think,  however, that this application is only indirect: Christ is only domina as power and wis-  dom of God, and this might be a veiled reference to the incarnate Christ, for the PaulineNon mırum S1 Ser vı' ef lle domınus estT,; sed mırum
S1 ancılla ‚uS, eft iılle domına est. Sed Ul hoc miırum quia ancılla UuS, ecclesıa
nım 138  9 NC illud mirum, quıa eft Ipse domına est; virtus nım est ef sapıentia DenMATERNAL ASPECTS IN SALVATION HISTORY  263  To conclude this section I wish to pay attention to two other  thoughts. There is a link between Christ as milk and the eucharist. The  humble Christ is also the deepest ground of the eucharist, for Christ wish-  ed to be our saviour in his body and blood. By virtue of his humility He  commended his body and blood to us. If He were not humble, He could  neither be eaten nor drunk. In this way, too, the table of the Lord is like  milk for the little ones.%®  Commenting on the psalm-verse "Like the eyes of slaves fixed on  their master’s hand; like the eyes of slave-girls fixed on the hand of their  mistress" (Ps 123:2), Augustine draws the conclusion that Christ is at the  same time dominus and domina. Christ is not only dominus insofar He is  divine, but, as the power and the wisdom of God, He is also domina (cf. 1  Cor 1:24).® Christ can be called bridegroom and bride, for bridegroom  ni". With regard to the facts of Jesus’ life, we read: Sermo 362,7,7-10,10. PL 39,1614-  16170  et cum praedicantur, fidei nostrae actiones quaedam temporales et transitoriae  praedicantur. Numquid quia ipsae transeunt, quod per eas aedificatur similiter transit? ...  aedificabatur aliquid in fide christiana ... quod vivit in aeternum etiam ipsa in illo natura  humana, quam suscipere, et in qua nasci, et in qua mori et sepeliri dignatus est, hoc aedi-  ficatum est, hoc semper manet ... in terra fundamentum praemittitur; ut supra fundamen-  tum securus instruat qui aedificat".  % Enarr. in ps. 33, s. 1,6. CCL 38,277: "In corpore et sanguine suo voluit esse salu-  tem nostram. Unde autem commendavit corpus et sanguinem suum? De humilitate sua.  Nisi enim esset humilis, nec manducaretur, nec biberetur ... Oportebat ergo ut mensa illa  lactesceret, et ad parvulos perveniret ... per humilitatem mamillae et lactis sucum, de ipso  pane pascit infantem. Quomodo ergo de ipso pane pavit nos sapientia Dei? Quia Verbum  caro factum est". Cf£. Sermo 130,2. PL 38,726: "Si enim hoc [= homo] non factus esset,  carnem ipsius non haberemus; si carnem ipsius non haberemus, panem altaris non mandu-  caremus". See also the mention of mensa dominica in the text quoted note 134. The  theme of the eucharist as milk is frequent in the Fathers: see J. BETZ, Die Eucharistie als  Gottes Milch in frühchristlicher Sicht, in: Zeitschrift für katholische Theologie 106(1984)  1-26. 167-185. Augustine’s predecessors base themselves on 1 Peter 2:2 "tamquam modo  nati infantes rationabile et innocens lac concupiscite", which I found only once in Augus-  tine, Sermo 353,1,1. PL 39,1560.  %# Enarr. in ps. 122,5. CCL 40,1817-1818: "Et servi sumus, et ancilla sumus. Ille et  dominus est, et domina est ... Non mirum si servi sumus, et ille dominus est; sed mirum  si ancilla sumus, et ille domina est. Sed neque hoc mirum quia ancilla sumus; ecclesia  enim sumus; nec illud mirum, quia et ipse domina est; virtus enim est et sapientia Dei ...  Cum ergo audis Christum, leva oculos tuos in manus Domini tui; cum audis Dei virtutem  et Dei sapientiam, leva oculos tuos in manus dominae tuae: quia et servus et ancilla es:  servus, quia populus es; ancilla, quia ecclesia es". Populus seems to be a reference to  humankind as such, whereas ancilla refers to the members of the church. The interpretati-  on of this text causes some difficulty. S. SOENNECKEN, Misogynie oder Philogynie?  Philologisch-theologische Untersuchungen zum Wortfeld Frau bei Augustinus. Frankfurt  a. M. 1993, p. 115 sees here a direct application of the term domina to God. I think,  however, that this application is only indirect: Christ is only domina as power and wis-  dom of God, and this might be a veiled reference to the incarnate Christ, for the PaulineCum CITgO audis Chrıistum, leva oculos {uOS In Domuini tu1; Cum audıs De1 virtutem
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CeDSs E  n the VYOUNg birds and maıntaın wiıth the mother of hıs TOO:
peaceful possible domestic society?” Christ, OO dıd not th beneath
hıs 1gn1 COMPaIc se wiıth hen "How often ave longed tOo
gather YOUI hıldren ‚av hen gathers her chicks under her and YOUu
reIuUse: (Mit 3 37) ugustine COommMmentarıes thıs text hiıghlight SCV-

era] aspects contaıned the description of Christ Carn mother bırd
The startıng po1nt 15 mostly the idea ea wıth the former para-

aph namely, the divine 1sdom mother The hen 15 IMasge of
fer sapıenlia ECVCN Male: sapıenlia dei But the dıvine Wiısdom
has become weak adaptıng OT assımılatıng herself tO thıs WAaY,

SaVY that the Weak One eel the weak ONES Because of the weak-
( of the YOUNS of the turtle-dove ıimage of the church) hrıs DaVC
the materı1al to make est ımage of faıth) He essed Hımself wıth the
hay of flesh order to COINC to The est 15 OUT faıth the incarnate
hrıis The turtle ove found est where she MaYy lay her yOUNg (Ps

of the faıthful and theır g00d works); thıs texit be a_
plie to the Urc makıng est from the wood of the Cross

10 illustrate hHr1ıs - weakness ugustine realıstic descr1p-
t10N of the outward of hen We SCC mMan other 1r makıngz
nNEeSTS but CcCannot SCC whether they ave CODS YOUNS theır NESTS
But mother hen by herC She changes her

that 1t reaks INTtO kınd of hoarseness Her eathers become
bristly and loose The mMotiiIive of thıs weakness 15 motherly love (mater-

53 De C1ivitate dei C: 4 E677
Quaestiones evangeliorum I) (L 44  9 "Sıc etiam maftiter nOstra sapıentla de1

PCI susceptionem infırmata quodammodo .. ‚ protegıt infiırmiıtatem nostram". Enarr.
S E 1258 "Neque 008 S1NC comparata est gallına 1DS1 Saplen-

tiae De1i Quıia CISO et NOS infırmiı CTaMus infırmam fecıt Sdapıentia De1 quı1a Verbum
7800 factum est eit habıtavıt nobıis"” Enarr Lın DS ( M7 1267 "Fugiamus
sub las matrıs Sapıentiae qu1a ef 1DSa Sapıentia infırmata est propter NOS, qu1a Verbum
Cal‘ factum est Sıicut infırmatur gallına CUMmM pullıs SU1S ut 6SCOSs Jlıs SU1S

55 In Johannis EVaANS B5 CC 153 "Nutrı: CISO 1IDSC infirmus infirmos
m' gallına pullos SUOS U1C ‚1111 siımılem fecıt Sermo 264 A
"Tuebatur autem 6COS quemadmodum 1DSC dıicere dıgnatus est gallına
pullos SUOS Sıcut 100008] gallına propter infiırmıtatem pullorum eit 1DSa infirmatur"

Enarr DS 83 P FA "Nam propter infirmitatem pullorum {urturıs tuae
dıgnatus est OMINUSs praebere tiıbı unde nıdum faceres indutus est 3000081 feno ut
ad venıret In 185  S fide PONC pullos {[UOS 1SLO nıdo OPCTAIC ODCTA Enarr
101 OC 1432 "Et furtu: nidum 1bi ecclesıa De1l nıdum de lıgnıs 1DS1US ubi:

pullos SUOS, parvulos SUOS
57 Sermo Denis "Vıdete gallınae habıtum quando pullos alıt quemad-

modum tatu: VOX 1US ei quamdam raucetudinem frangitur Pennae NON col-
lectae ei alacres sed hispidae et Janguidae ut S1 videas Vem alıam nıdum
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caritas), rather: thıs weakness 1S love.  58 The mother hen Carcs for
her chickens dıfferent WaysS She fosters them by her motherly warmth
(vapore materno).” She protects and shelters the chickens from bad
weather and especlally from birds of PICY. The chickens safe under her
Wings. Thıs 15 for Augustine opportunıty 08 tell the unbelievers and the
Donatıists that they Must seek refuge under the wings of hrı1s not
the ead us astray from the WAdY. May He who gathers us lıke chick-
ens under his wings, foster Let not Stray from hıs W1ngs and let not
the hawk of the off 1ıle yel unfledged. For the Christian
oug not hope in himself; if he wishes be strong, let hım be reared
by hıs mother ’s warmth".® In 1t10N fto keeping (fovere) and
bringing forth (generare), it 1S charaecteristic of the hen that che gathers
and eeps together her chickens (colligere) The text of atthew 1S also
Stron: argument agaınst the Donatists 1vidıng the UrcC. Thıs mother
hen, that 1S, hrist, 1S full of charıty, when che enfeebles herself for the
sake of the chıicks, owering her volce to the cheeps of the chicks, spread-
ing out her WIngs: How often, He SayS, have longed gather VOUF chil-
dren? 10 gather, not 180 divide It 1S also sed INOIC antı-Pelagıan

nOot o think that protect ourselves.®!

1gnores, 910781 agNOSCAS OVa habeat vel pullos; gallınam autem CUM viderI1s, eti1am S1 OVaA

1US NON videas, NeEC pullos 1US videas, 1psa VOCEG ei habıtu COporI1s intellegas matrem.

Quid CTZO fecıt mater nostra sapıentia”? In arnc iınfiırmata est In Johannis EeVanpßs.
57 ( Enarr. In 5 E} 1,10 83 Enarr. In 8 C 2,14 CEL

propter pullos SUOS infırmata est ad mortem”.
58 Enarr. In 5 E) 1:10 CC} "Deponuntur alae, laxantur plumae, ei vides

CIrca pullos nesSCIO quid aegrotum, et est materna carıtas qua«C invenıtur infırmıiıtas.
Quare CTSgO Dominus, nısı propter hoc, gallına SSC voluıt in sancta scrıptura Ergo hoc
aternae infırmitatıs est, NON amıssae maiestatıis”. Sermo 264, 38,1217 Fnarr. In
108,6 C 40,1588

Enarr. ıIn 88, 2,14 CC 39,1244
60 Ib‚ ıb 243-1244 "Non NOS IN1IMI1ICUS a VIa, ut quı collıgit 10S m

pullos SUOS sub lıs SU1S, foveat NnOS; aberremus ab lıs e1us, accıpıter aCcTeUS raplat
implumes adhuc pullos. Non nım de SPCTAIC christianus: S1 vult SSC firmus,
VapDOIC materno nutriatur". Enarr. ıIn 62,17 C "SIiC sunt diabolus ei angelı
e1us, quası milvi; sub illıus gallınae 1hısn et NOMN NOS potest contingere: gallına nım
quacC NOS protegıit, fortis est. Infırma est propter NOS, sed fortis est in OMI1InNus noster
lesus stus, 1psa sapıentia De1i"

Sermo 265,9,11 38,1224 "Ipsa harıtate plena est gallına ]la propter pullos
infirmata, CUM pullos humilıans SUanl, extendens alas SUas Quoties, inquıt, volui
colligere filios tu0s? Colligere, NON dıvidere". Enarr. ın 9 E L ( A 39,1258 "Hoc
dicıit, protect10 tibı sıt, quıa protegere266  T.J. VAN BAVEL  na caritas), or rather: this weakness is love.® The mother hen cares for  her chickens in different ways. She fosters them by her motherly warmth  (vapore materno).” She protects and shelters the chickens from bad  weather and especially from birds of prey. The chickens are safe under her  wings. This is for Augustine an opportunity to tell the unbelievers and the  Donatists that they must seek refuge under the wings of Christ: "Let not  the enemy lead us astray from the way. May He who gathers us like chick-  ens under his wings, foster us. Let us not stray from his wings and let not  the hawk of the air carry us off while yet unfledged. For the Christian  ought not to hope in himself; if he wishes to be strong, let him be reared  by his mother’s warmth".“ In addition to keeping warm (fovere) and  bringing forth (generare), it is a characteristic of the hen that she gathers  and keeps together her chickens (colligere). The text of Matthew is also a  strong argument against the Donatists dividing the church. This mother  hen, that is, Christ, is full of charity, when she enfeebles herself for the  sake of the chicks, lowering her voice to the cheeps of the chicks, spread-  ing out her wings: How often, He says, have I longed to gather your chil-  dren? To gather, not to divide. It is also used in a more anti-Pelagian  sense: not to think that we can protect ourselves.®!  ignores, non agnoscas an 0va habeat vel pullos; gallinam autem cum videris, etiam si ova  eius non videas, nec pullos eius videas, ex ipsa voce et habitu coporis intellegas matrem.  Quid ergo fecit mater nostra sapientia? In carne infirmata est ...". In Johannis evang. tr.  15,7. CCL 36,153. Enarr. in ps. 58, s. 1,10. CCL 39,736. Enarr. in ps. 88, s. 2,14. CCL  39,1244 : "... propter pullos suos infirmata est usque ad mortem".  5 Enarr. in ps. 58, s. 1,10. CCL 39,736: "Deponuntur alae, laxantur plumae, et vides  circa pullos nescio quid aegrotum, et ea est materna caritas quae invenitur infirmitas.  Quare ergo Dominus, nisi propter hoc, gallina esse voluit in sancta scriptura ...? Ergo hoc  maternae infirmitatis est, non amissae maiestatis". Sermo 264,5. PL 38,1217. Enarr. in ps.  108,6. CCL 40,1588.  5 Enarr. in ps. 88, s. 2,14. CCL 39,1244.  S0 7b., ib. 1243-1244: "Non nos avertat inimicus a via, ut qui colligit nos tamquam  pullos suos sub alis suis, foveat nos; ne aberremus ab alis eius, ne accipiter aereus rapiat  implumes adhuc pullos. Non enim de se debet sperare christianus: si vult esse firmus,  vapore materno nutriatur". Enarr. in ps. 62,17. CCL 39,805: "Sic sunt diabolus et angeli  eius, quasi milvi; sub illius gallinae alis sumus, et non nos potest contingere: gallina enim  quae nos protegit, fortis est. Infirma est propter nos; sed fortis est in se Dominus noster  Iesus Christus, ipsa sapientia Dei".  $l Sermo 265,9,11. PL 38,1224: "Ipsa charitate plena est gallina illa propter pullos  infirmata, cum pullos humilians vocem suam, extendens alas suas: Quofies, inquit, volui  colligere filios tuos? Colligere, non dividere". Enarr. in ps. 90, s. 1,5. CCL 39,1258: "Hoc  dicit, ne tua protectio a te tibi sit, ne putes quia tu te potes protegere ... Si gallina protegit  pullos suos sub alis suis, quanto magis tu sub alis Dei tutus eris ... Neque enim sine causa  comparata est gallina ipsi Sapientiae Dei ... nos confitentes infirmitatem nostram, sub alas  Dei fugiamus; erit nobis enim tamquam gallina protegens pullos suos".1 gallına protegit
pullos SUOS sub alıs SU1S, quanto magıs sub alıs De1 tutus erıs266  T.J. VAN BAVEL  na caritas), or rather: this weakness is love.® The mother hen cares for  her chickens in different ways. She fosters them by her motherly warmth  (vapore materno).” She protects and shelters the chickens from bad  weather and especially from birds of prey. The chickens are safe under her  wings. This is for Augustine an opportunity to tell the unbelievers and the  Donatists that they must seek refuge under the wings of Christ: "Let not  the enemy lead us astray from the way. May He who gathers us like chick-  ens under his wings, foster us. Let us not stray from his wings and let not  the hawk of the air carry us off while yet unfledged. For the Christian  ought not to hope in himself; if he wishes to be strong, let him be reared  by his mother’s warmth".“ In addition to keeping warm (fovere) and  bringing forth (generare), it is a characteristic of the hen that she gathers  and keeps together her chickens (colligere). The text of Matthew is also a  strong argument against the Donatists dividing the church. This mother  hen, that is, Christ, is full of charity, when she enfeebles herself for the  sake of the chicks, lowering her voice to the cheeps of the chicks, spread-  ing out her wings: How often, He says, have I longed to gather your chil-  dren? To gather, not to divide. It is also used in a more anti-Pelagian  sense: not to think that we can protect ourselves.®!  ignores, non agnoscas an 0va habeat vel pullos; gallinam autem cum videris, etiam si ova  eius non videas, nec pullos eius videas, ex ipsa voce et habitu coporis intellegas matrem.  Quid ergo fecit mater nostra sapientia? In carne infirmata est ...". In Johannis evang. tr.  15,7. CCL 36,153. Enarr. in ps. 58, s. 1,10. CCL 39,736. Enarr. in ps. 88, s. 2,14. CCL  39,1244 : "... propter pullos suos infirmata est usque ad mortem".  5 Enarr. in ps. 58, s. 1,10. CCL 39,736: "Deponuntur alae, laxantur plumae, et vides  circa pullos nescio quid aegrotum, et ea est materna caritas quae invenitur infirmitas.  Quare ergo Dominus, nisi propter hoc, gallina esse voluit in sancta scriptura ...? Ergo hoc  maternae infirmitatis est, non amissae maiestatis". Sermo 264,5. PL 38,1217. Enarr. in ps.  108,6. CCL 40,1588.  5 Enarr. in ps. 88, s. 2,14. CCL 39,1244.  S0 7b., ib. 1243-1244: "Non nos avertat inimicus a via, ut qui colligit nos tamquam  pullos suos sub alis suis, foveat nos; ne aberremus ab alis eius, ne accipiter aereus rapiat  implumes adhuc pullos. Non enim de se debet sperare christianus: si vult esse firmus,  vapore materno nutriatur". Enarr. in ps. 62,17. CCL 39,805: "Sic sunt diabolus et angeli  eius, quasi milvi; sub illius gallinae alis sumus, et non nos potest contingere: gallina enim  quae nos protegit, fortis est. Infirma est propter nos; sed fortis est in se Dominus noster  Iesus Christus, ipsa sapientia Dei".  $l Sermo 265,9,11. PL 38,1224: "Ipsa charitate plena est gallina illa propter pullos  infirmata, cum pullos humilians vocem suam, extendens alas suas: Quofies, inquit, volui  colligere filios tuos? Colligere, non dividere". Enarr. in ps. 90, s. 1,5. CCL 39,1258: "Hoc  dicit, ne tua protectio a te tibi sit, ne putes quia tu te potes protegere ... Si gallina protegit  pullos suos sub alis suis, quanto magis tu sub alis Dei tutus eris ... Neque enim sine causa  comparata est gallina ipsi Sapientiae Dei ... nos confitentes infirmitatem nostram, sub alas  Dei fugiamus; erit nobis enim tamquam gallina protegens pullos suos".eque nım sıne
comparata est gallına 1psı Sapıentiae De1ı266  T.J. VAN BAVEL  na caritas), or rather: this weakness is love.® The mother hen cares for  her chickens in different ways. She fosters them by her motherly warmth  (vapore materno).” She protects and shelters the chickens from bad  weather and especially from birds of prey. The chickens are safe under her  wings. This is for Augustine an opportunity to tell the unbelievers and the  Donatists that they must seek refuge under the wings of Christ: "Let not  the enemy lead us astray from the way. May He who gathers us like chick-  ens under his wings, foster us. Let us not stray from his wings and let not  the hawk of the air carry us off while yet unfledged. For the Christian  ought not to hope in himself; if he wishes to be strong, let him be reared  by his mother’s warmth".“ In addition to keeping warm (fovere) and  bringing forth (generare), it is a characteristic of the hen that she gathers  and keeps together her chickens (colligere). The text of Matthew is also a  strong argument against the Donatists dividing the church. This mother  hen, that is, Christ, is full of charity, when she enfeebles herself for the  sake of the chicks, lowering her voice to the cheeps of the chicks, spread-  ing out her wings: How often, He says, have I longed to gather your chil-  dren? To gather, not to divide. It is also used in a more anti-Pelagian  sense: not to think that we can protect ourselves.®!  ignores, non agnoscas an 0va habeat vel pullos; gallinam autem cum videris, etiam si ova  eius non videas, nec pullos eius videas, ex ipsa voce et habitu coporis intellegas matrem.  Quid ergo fecit mater nostra sapientia? In carne infirmata est ...". In Johannis evang. tr.  15,7. CCL 36,153. Enarr. in ps. 58, s. 1,10. CCL 39,736. Enarr. in ps. 88, s. 2,14. CCL  39,1244 : "... propter pullos suos infirmata est usque ad mortem".  5 Enarr. in ps. 58, s. 1,10. CCL 39,736: "Deponuntur alae, laxantur plumae, et vides  circa pullos nescio quid aegrotum, et ea est materna caritas quae invenitur infirmitas.  Quare ergo Dominus, nisi propter hoc, gallina esse voluit in sancta scriptura ...? Ergo hoc  maternae infirmitatis est, non amissae maiestatis". Sermo 264,5. PL 38,1217. Enarr. in ps.  108,6. CCL 40,1588.  5 Enarr. in ps. 88, s. 2,14. CCL 39,1244.  S0 7b., ib. 1243-1244: "Non nos avertat inimicus a via, ut qui colligit nos tamquam  pullos suos sub alis suis, foveat nos; ne aberremus ab alis eius, ne accipiter aereus rapiat  implumes adhuc pullos. Non enim de se debet sperare christianus: si vult esse firmus,  vapore materno nutriatur". Enarr. in ps. 62,17. CCL 39,805: "Sic sunt diabolus et angeli  eius, quasi milvi; sub illius gallinae alis sumus, et non nos potest contingere: gallina enim  quae nos protegit, fortis est. Infirma est propter nos; sed fortis est in se Dominus noster  Iesus Christus, ipsa sapientia Dei".  $l Sermo 265,9,11. PL 38,1224: "Ipsa charitate plena est gallina illa propter pullos  infirmata, cum pullos humilians vocem suam, extendens alas suas: Quofies, inquit, volui  colligere filios tuos? Colligere, non dividere". Enarr. in ps. 90, s. 1,5. CCL 39,1258: "Hoc  dicit, ne tua protectio a te tibi sit, ne putes quia tu te potes protegere ... Si gallina protegit  pullos suos sub alis suis, quanto magis tu sub alis Dei tutus eris ... Neque enim sine causa  comparata est gallina ipsi Sapientiae Dei ... nos confitentes infirmitatem nostram, sub alas  Dei fugiamus; erit nobis enim tamquam gallina protegens pullos suos".NOS confitentes infirmitatem nOostram, sub alas
De1 fugliamus; erıt nobiıs nım gallına protegens pullos Su0os”.
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Hopıng under the wings of Christ be compared wıth COo
under the wıings of the hen. CeD 15 for Augustine symbol of hope, for
hope 1s there where the re:  1 15 NOT yel eached The COo 15 ecady PIC-
sent, but the hicken not yel; ON SCC the CLS, but 19(0)1 the hıcken The
SaJmInec 1S true for hope of the ture bliss.® Christ’s members should
not espair when troubled at the approach of death Wıth reference to the
text "My soul IS troubled" (Jn Augustine declares that Jesus hrıs
transpose us into Hımself, He Sa  S uS, He found WCAT ' Y, and ook
and cared fondly (fovet) for In order to prevent that should be bro-
ken by despaıir, He turned hıs attention his weak ONCS, SCVCN the OS
weak of hIis members, gathered them into his bosom, and covered these not
VeETY brave members wıth his WIings hen COVETITS her chickens.®

Only ONCC his writings, Augustine refers to what 1S saı1d of peli-
CanNs, though he explicıtly declares nNnOot IO know if it 15 irue OT alse Pelı-
Cal sa1d slay theır YOUNS wıth OWS of theır beaks, and for three
days 18 INOUTN them when slaın Dy themselves in the est fter W.  1C.
they SaY, the mother wounds herself deeply, and DOUTIS forth her 00
OVCT her VOUNZg, and her 00 they TIECOVETLT ıfe Augustine a_
plıes thıs image O hrıs mother-bir: The image of the pelican consısts
in the fact that hrıs has gıven 1ıfe (019102 hıs blood.®

ermo 105,8,11. "Nos OVU! OStrum sub lıs illius gallınae ONaMuUuS
evangelıcae, quac clamat Jerusalem, JerusalemMATERNAL ASPECTS IN SALVATION HISTORY  267  Hoping under the wings of Christ can be compared with an egg  under the wings of the hen. An egg is for Augustine a symbol of hope, for  hope is there where the reality is not yet reached. The egg is already pre-  sent, but the chicken not yet; one can see the egg, but not the chicken. The  same is true for our hope of the future bliss.“ Christ’s members should  not despair when troubled at the approach of death. With reference to the  text "My soul is troubled" (Jn 12:27), Augustine declares that Jesus Christ  transposed us into Himself, He saw us, He found us weary, and took us in  and cared fondly (fovet) for us. In order to prevent that we should be bro-  ken by despair, He turned his attention to his weak ones, even the utmost  weak of his members, gathered them into his bosom, and covered these not  very brave members with his wings as a hen covers her chickens.®  Only once in his writings, Augustine refers to what is said of peli-  cans, although he explicitly declares not to know if it is true or false. Peli-  cans are said to slay their young with blows of their beaks, and for three  days to mourn them when slain by themselves in the nest. After which,  they say, the mother wounds herself deeply, and pours forth her blood  over her young, and bathed in her blood they recover life. Augustine ap-  plies this image to Christ as mother-bird. The image of the pelican consists  in the fact that Christ has given us life through his blood.“  ® Sermo 105,8,11. PL 38,623: "Nos ovum nostrum sub alis illius gallinae ponamus  evangelicae, quae clamat: Jerusalem, Jerusalem ... Illa enim gallina divina Sapientia est:  sed assumpsit carnem, ut pullis congrueret".  ® Sermo 305,4. PL 38,1399: "Anima mea turbata est. Nos in se transfiguravit; nos  vidit, nos inspexit, nos fatigatos suscepit et fovet ... Ne ergo desperatione frangerentur,  ipsos infirmos suos intendit, ipsa membra sua ultima non fortia collegit in sinum suum,  ipsa non valde fortia tanquam gallina texit pullos suos".  % Enarr. in ps. 101, s. 1,8. CCL 40,1431: "Congruit illi (sc. Christo) quod matris caro  vivificat sanguine suo filios suos; satis congruit. Nam et ipse gallinam se dicit super  pullos suos: Zerusalem, Ierusalem, quoties volui congregare filios tuos, tamquam gallina  pullos suos sub alas suas, et noluisti? Habet enim paternam auctoritatem, maternum  affectum". An allusion to this image is perhaps found in In Johannis epistolam tr. 2,4. PL  35,1992, in which we read with regard to Paul: "exponit viscera sua, conscindit quodam-  modo verbis ubera sua". About the sources of this image, see D. LAU, Animal, in Augus-  tinus-Lexikon I, fasc 3, p. 362; according to this author, because it is not certain that  Augustine has known the Latin translation of Physiologus, it is perhaps better to consider  it as a popular tradition. W. LAMPEN, Pie Pelicane, Iesu Domine, in Antonianum 21(1946)  68-92 holds that Augustine knew the Latin translation of Physiologus. The image of the  pelican is very old and belonged to the first redaction of this work written at the end of  the second century. Cf. B. FISCHER, Jesus, unsere Mutter. Neue englische Veröffentlichun-  gen zu einem wiederentdeckten Motiv patristischer und mittelalterlicher Christusfrömmig-  keit, in Geist und Leben 59(1985) 147-156. The image of the pelican occurs frequently in  later literature, for example in PSEUDO-JEROME, Breviarium in psalmos, ps. 101, written  after 450.[lla nım gallına dıvına Sapıentia est:
sed assumpsıt$ut pullıs congrueret”.

63 Sermo 305,4 38,1399 "Anıma Med turbata est. Nos transfiguravıt; NOS

vldıt, NOS inspexit, NOS fatigatos suscepit et fovetMATERNAL ASPECTS IN SALVATION HISTORY  267  Hoping under the wings of Christ can be compared with an egg  under the wings of the hen. An egg is for Augustine a symbol of hope, for  hope is there where the reality is not yet reached. The egg is already pre-  sent, but the chicken not yet; one can see the egg, but not the chicken. The  same is true for our hope of the future bliss.“ Christ’s members should  not despair when troubled at the approach of death. With reference to the  text "My soul is troubled" (Jn 12:27), Augustine declares that Jesus Christ  transposed us into Himself, He saw us, He found us weary, and took us in  and cared fondly (fovet) for us. In order to prevent that we should be bro-  ken by despair, He turned his attention to his weak ones, even the utmost  weak of his members, gathered them into his bosom, and covered these not  very brave members with his wings as a hen covers her chickens.®  Only once in his writings, Augustine refers to what is said of peli-  cans, although he explicitly declares not to know if it is true or false. Peli-  cans are said to slay their young with blows of their beaks, and for three  days to mourn them when slain by themselves in the nest. After which,  they say, the mother wounds herself deeply, and pours forth her blood  over her young, and bathed in her blood they recover life. Augustine ap-  plies this image to Christ as mother-bird. The image of the pelican consists  in the fact that Christ has given us life through his blood.“  ® Sermo 105,8,11. PL 38,623: "Nos ovum nostrum sub alis illius gallinae ponamus  evangelicae, quae clamat: Jerusalem, Jerusalem ... Illa enim gallina divina Sapientia est:  sed assumpsit carnem, ut pullis congrueret".  ® Sermo 305,4. PL 38,1399: "Anima mea turbata est. Nos in se transfiguravit; nos  vidit, nos inspexit, nos fatigatos suscepit et fovet ... Ne ergo desperatione frangerentur,  ipsos infirmos suos intendit, ipsa membra sua ultima non fortia collegit in sinum suum,  ipsa non valde fortia tanquam gallina texit pullos suos".  % Enarr. in ps. 101, s. 1,8. CCL 40,1431: "Congruit illi (sc. Christo) quod matris caro  vivificat sanguine suo filios suos; satis congruit. Nam et ipse gallinam se dicit super  pullos suos: Zerusalem, Ierusalem, quoties volui congregare filios tuos, tamquam gallina  pullos suos sub alas suas, et noluisti? Habet enim paternam auctoritatem, maternum  affectum". An allusion to this image is perhaps found in In Johannis epistolam tr. 2,4. PL  35,1992, in which we read with regard to Paul: "exponit viscera sua, conscindit quodam-  modo verbis ubera sua". About the sources of this image, see D. LAU, Animal, in Augus-  tinus-Lexikon I, fasc 3, p. 362; according to this author, because it is not certain that  Augustine has known the Latin translation of Physiologus, it is perhaps better to consider  it as a popular tradition. W. LAMPEN, Pie Pelicane, Iesu Domine, in Antonianum 21(1946)  68-92 holds that Augustine knew the Latin translation of Physiologus. The image of the  pelican is very old and belonged to the first redaction of this work written at the end of  the second century. Cf. B. FISCHER, Jesus, unsere Mutter. Neue englische Veröffentlichun-  gen zu einem wiederentdeckten Motiv patristischer und mittelalterlicher Christusfrömmig-  keit, in Geist und Leben 59(1985) 147-156. The image of the pelican occurs frequently in  later literature, for example in PSEUDO-JEROME, Breviarium in psalmos, ps. 101, written  after 450.Ne CTZO desperatione firangerentur,
1DSOS infirmos SUOoS intendit, 1psa membra SUua ultıma NON 1a collegit in sSınum SUUM,
1psa NOoON valde fortia gallına texıt pullos Su0os".

Enarr. ın 101, L, CR 40,1431 "Congruit Il (sc Christo) quod matrıs Cal

vıvifıcat sanguıne SUO fiıliıos SU|  ' satıs congrult. Nam et ipse gallınam dicıt up'
pullos SUOS TIerusalem, Ierusalem, quoties volui congregare filios [UOS, Lamquam gallina
pullos UOS sub alas SUl ef noluisti? nım paternam auctorıtatem, aternum
affectum allusıon thıs ıimage 18 perhaps found ın In Johannis epistolam Z
35,1992, in which read ıth regard Paul "exponit viscera SUq, conscıindıt quodam-
modo verbis bera Sua  " OU! the SOUTCEOS of thıs image, SCC LAU, Anımal, in Aug2us-
tinus-Lexikon I’ ’asC 3, 362: accordıng thıs author, because it 18 not certaın that
Augustine has known the Latıin translatıon of Physiologus, it 15 perhaps better consiıder
it popular tradıtion. LAMPEN, Pıe Pelıcane, lesu Domiuine, in Antonianum
68-97) holds that Augustine knew the Latın translatıon of Physiologus. Ihe image of the
pelıcan 18 VE old and elonge: the fırst redaction of thıs work written at the end of
the second tury FISCHER, Jesus, NSCTC Mutter. Neue englische Veröffentlichun-
gCn einem wıederentdeckten Motiıv patrıstischer und mittelalterlicher Christusifrömmi1g-
keıit, in Geist und Leben 147-156. The image of the pelıcan OCCUTS frequently In
later iterature, for example in PSEUDO-JEROME, Breviarium In psalmos, DS 101, wriıtten
fter 450
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We must mention ere also the text of Eph 9-30) 1C
Christ’s attıtude towards the UrC 1s described nutrıre and fovere.
ave found only ONC text 1C Augustine explaıns the words nutrıre
and fovere applıed to Christ hıis relationshıp wiıth the UrC. Everyone
ollowing hrıs trıes heal hıs flesh bDy restrainıng it when ıt lusts
agalns the spırıt, and yel nourıshes and cherishes its g00d nature, SINCEe
ONC SVOTI ates his flesh. Thıs also 0€Ss Christ wıth the UurC. far

it 1S fıtting COMDAIC lesser wıth greater matters. hrıs restraıns the
CNUrC. Dy rebukes that che does not CrTumMbie Dy impunıty, and ralses
her wıth consolatıons that she 0€eSs not collapse because of weak-
(NNI It 1s clear that Augustine has miınd the UrC. the community of
believers.® Christ feeds and cherishes the by teaching them self-
control and com({forting them theır SOITOWS

The motherly aspects of the Holy ypiri

God 06€ESs nOTt work under the lımıts of time by motions of body
and soul. He works Dy the eternal raliones of hIis co-eternal Word and by
kind of brooding actıon of his co-eternal Holy DIn Augustine remarks
that there 18 dıfference between the Greek and Latın translations of Gen

the ONGC hand, and the Syrl1ac translatıon the other hand The
former translate: the Holy Spirit .  WAas hovering OVeTLr (superferabatur) the
waters”; but the rendering of the latter 1sS "He broodıng Ooveba OVeT
the waters”". Thiıs 1s clearly maternal the context of the creation.
Fovere o0€eSs ere not ave the meanıngz of medical actıon treating swell-
ings ÖT wounds, but rather that of bırd that broods OVCI ıts CS The
mother bırd elps her YOUNg 18 develop by the warmth from her body,
oug!] of oving affection ıts OWN WAaY. However, MAaYy NOT
stick iterally tO the text human WAY. Then, Augustine refers 118 MIt
P E Iso Christ wıished that should CCAasSc being hıildren in miınd. As
the incarnate divine Wisdom, He Came LO gather the hıldren of erusalem
under hıs WIings, a  7  N hen gathers her YOUNS, but not wıth the intention that

65 De continentia 11,25 SEL’ (07 CI SO DUNcC agıt CUl CaImInc SUua qu1isque
secundum hrıstum Vivens, eit concupiscıt adversus 1USs malam concupiscentiam,
quon1am sanandam continet, (QqUuUam nondum sanatam et tamen 1US bonam nutrit
fovetque naturam, quonı1am NECIMO U: arnem SU am odio habet: hoc eti1am Christus
agıt CUMmM ecclesıa, TU fas est COMPaTATC minora ma10r1bus. Nam ei correptionıbus

reprimıit, inpunıtate inflata dıssılıat, et consolatiıonıbus er1gıit, infirmitate
succumbat”". Cr artıcle HNO ON ver hated hıs flesh" Eph 529 in Augustine, ın
ugustiniana 45-93
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WOU. remaın Wways children.® Since the first meanıng of the
word fovere 1s tOo W should also mention eXts hıch the heat
calor) of Spirıit and word mentioned. OUu the SDIrFLIuUS
sapientiae, read that thıs spırıt of wısdom 1S VE fervent, and that
ON hıde from hıs OT her heat 19:6) ven NO  S the fire 1S burn-
Ing the heat of the word, and the re:  1 1S the fervour of the Holy
Spirıt. The word 1S ere considered sıgn that refers 118} another realıty,
that 1S, the fervour of the CONversion of the human he.  z That eat belongs

the Holy Spirıt aSs told Dy Paul "In ardour of spirıt" (Rom
21109

In his Confessions, Augustine did not yel know the readıng fovebat,
but read there superferebatur. However, the motherly character of love 18
not passe OVOeT. The expression Carıtas 1S its terseness untranslat-
able; approximatıve translation COU. be the love 1C. 1s OUTr mother).
He "Tell MC, beseech VOU, by charıty, mother (per rem

caritatem), tell hat the9 why after heaven and INVIS-
ble and wıthout form, and ess uDOoN the deep WeIC named, YOUF
cripture finally named yOour Spirıt?" Augustine continues explaining the
fact that the Dır hovering OVCI the walers, 1S referring LO the ‚DCI-
emıinence of charıty poured fo:  A& hearts by the Holy Spirıt, raısıng

De Genesi ad litt. g  g SELj f"  P NOn temporalıbus
quası anımı SUul aut COrpOrIS motibus operarı deumMATERNAL ASPECTS IN SALVATION HISTORY  269  we would remain always little children.® Since the first meaning of the  word fovere is to warm, we should also mention texts in which the heat  (calor) of God’s Spirit and God’s word are mentioned. About the spiritus  sapientiae, we read that this spirit of wisdom is very fervent, and that no  one can hide from his or her heat (Ps 19:6).” Even now the fire is burn-  ing in the heat of the word, and the reality is in the fervour of the Holy  Spirit. The word is here considered as a sign that refers to another reality,  that is, the fervour of the conversion of the human heart. That heat belongs  to the Holy Spirit as we are told by Paul: "In ardour of spirit" (Rom  12:11).®  In his Confessions, Augustine did not yet know the reading fovebat,  but read there superferebatur. However, the motherly character of love is  not passed over. The expression mater caritas is in its terseness untranslat-  able; an approximative translation could be: the love which is our mother).  He prays: "Tell me, I beseech you, by charity, our mother (per matrem  caritatem), tell me what was the reason, why after heaven and earth, invis-  ible and without form, and darkness upon the deep were named, your  Scripture finally named your Spirit?". Augustine continues explaining the  fact that the Spirit was hovering over the waters, is referring to the super-  eminence of charity poured forth in our hearts by the Holy Spirit, raising  %® De Genesi ad litt. 1,18,36. CSEL 28/1,26-27. BA 48,130-132: "... non temporalibus  quasi animi sui aut corporis motibus operari deum ... sed aeternis atque incommutalibus et  stabilibus rationibus coaeterni sibi verbi sui et quodam, ut ita dixerim, fotu pariter coae-  terni sancti spiritus sui. Nam et illud, quod per graecam et latinam linguam dictum est de  spiritu dei, quod superferebatur super aquas, secundum syrae linguae intellectum, quae  vicina est hebraeae - nam hoc a quodam docto christiano Syro fertur expositum - non  superferebatur, sed fovebat potius intellegi perhibetur ... sicut ova foventur ab alitibus, ubi  calor ille materni corporis etiam formandis pullis quodammodo adminiculatur per quen-  dam in suo genere dilectionis adfectum ... Non enim ad hoc ipsa dei sapientia nostra  infirmitate suscepta venit ad conligendos sub alas suas filios Hierusalem quemadmodum  gallina pullos suos, ut semper parvuli simus, sed ut malitia infantes mente esse pueri  desinamus". See P. AGAESSE - A. SOLIGNAC, L’Esprit porte sur les eaux, in: BA 48, Paris  1972, p. 590-593 (with bibliography): "Quoiqu’il en soit de l’identite du docte Syrien, on  peut, avec B. Altaner, tenir qu’Augustin tient son information de Basile par 1’intermediai-  re d’Eustathius". JEROME also knows the reading fovebat: Liber quaestionum hebraicarum  in Genesim 1,2. CCL 72,3.  5  ©7 Enarr. in ps. 147,22. CCL 40,2158: "Ergo ferventissima est; nec est qui se abscon-  dat a calore eius".  ® Sermo 22,7. CCL 41,297: "Et modo ardet ignis in calore verbi, res est in fervore  spiritus sancti, sicut diximus iam dudum, quia scriptum est in alio psalmo: Nec est qui se  abscondat a calore eius. Spiritus autem sancti esse calorem dicit apostolus: Spiritu ferven-  tes", See R.J. O’CONNELL, Augustine’s Imagination ... a.c., 32-35. J. VERHEES, God in  beweging. Een onderzoek naar de pneumatologie van Augustinus. Wageningen 1968, p.  185-197 (chapter on the Holy Spirit and affectivity).sed aeternis incommutalibus ei
stabılıbus rationıbus coaetern]ı sıbı verbı SU1 ef quodam, ut ıta dixerım, fotu parıter Oac-

ternı sanctı spiırıtus SUlL. Nam el illud, quod PCT QracCam eft latınam lınguam ictum est de
spirıtu de1, quod superferebatur UD aquas, secundum SYTAaC inguae intellectum, quac
vicına est hebraeae hoc quodam docto christiano Syro fertur expositum NOoON

superferebatur, sed fovebat potius intelleg1 perhibeturMATERNAL ASPECTS IN SALVATION HISTORY  269  we would remain always little children.® Since the first meaning of the  word fovere is to warm, we should also mention texts in which the heat  (calor) of God’s Spirit and God’s word are mentioned. About the spiritus  sapientiae, we read that this spirit of wisdom is very fervent, and that no  one can hide from his or her heat (Ps 19:6).” Even now the fire is burn-  ing in the heat of the word, and the reality is in the fervour of the Holy  Spirit. The word is here considered as a sign that refers to another reality,  that is, the fervour of the conversion of the human heart. That heat belongs  to the Holy Spirit as we are told by Paul: "In ardour of spirit" (Rom  12:11).®  In his Confessions, Augustine did not yet know the reading fovebat,  but read there superferebatur. However, the motherly character of love is  not passed over. The expression mater caritas is in its terseness untranslat-  able; an approximative translation could be: the love which is our mother).  He prays: "Tell me, I beseech you, by charity, our mother (per matrem  caritatem), tell me what was the reason, why after heaven and earth, invis-  ible and without form, and darkness upon the deep were named, your  Scripture finally named your Spirit?". Augustine continues explaining the  fact that the Spirit was hovering over the waters, is referring to the super-  eminence of charity poured forth in our hearts by the Holy Spirit, raising  %® De Genesi ad litt. 1,18,36. CSEL 28/1,26-27. BA 48,130-132: "... non temporalibus  quasi animi sui aut corporis motibus operari deum ... sed aeternis atque incommutalibus et  stabilibus rationibus coaeterni sibi verbi sui et quodam, ut ita dixerim, fotu pariter coae-  terni sancti spiritus sui. Nam et illud, quod per graecam et latinam linguam dictum est de  spiritu dei, quod superferebatur super aquas, secundum syrae linguae intellectum, quae  vicina est hebraeae - nam hoc a quodam docto christiano Syro fertur expositum - non  superferebatur, sed fovebat potius intellegi perhibetur ... sicut ova foventur ab alitibus, ubi  calor ille materni corporis etiam formandis pullis quodammodo adminiculatur per quen-  dam in suo genere dilectionis adfectum ... Non enim ad hoc ipsa dei sapientia nostra  infirmitate suscepta venit ad conligendos sub alas suas filios Hierusalem quemadmodum  gallina pullos suos, ut semper parvuli simus, sed ut malitia infantes mente esse pueri  desinamus". See P. AGAESSE - A. SOLIGNAC, L’Esprit porte sur les eaux, in: BA 48, Paris  1972, p. 590-593 (with bibliography): "Quoiqu’il en soit de l’identite du docte Syrien, on  peut, avec B. Altaner, tenir qu’Augustin tient son information de Basile par 1’intermediai-  re d’Eustathius". JEROME also knows the reading fovebat: Liber quaestionum hebraicarum  in Genesim 1,2. CCL 72,3.  5  ©7 Enarr. in ps. 147,22. CCL 40,2158: "Ergo ferventissima est; nec est qui se abscon-  dat a calore eius".  ® Sermo 22,7. CCL 41,297: "Et modo ardet ignis in calore verbi, res est in fervore  spiritus sancti, sicut diximus iam dudum, quia scriptum est in alio psalmo: Nec est qui se  abscondat a calore eius. Spiritus autem sancti esse calorem dicit apostolus: Spiritu ferven-  tes", See R.J. O’CONNELL, Augustine’s Imagination ... a.c., 32-35. J. VERHEES, God in  beweging. Een onderzoek naar de pneumatologie van Augustinus. Wageningen 1968, p.  185-197 (chapter on the Holy Spirit and affectivity).sicut OVa foventur ab alıtibus, ubı
calor lle maternı COrpOorI1S etiam formandıs pullıs quodammodo adminıculatur PCI qUCHN-
dam in SUO SENCIC dilectionis adfectumMATERNAL ASPECTS IN SALVATION HISTORY  269  we would remain always little children.® Since the first meaning of the  word fovere is to warm, we should also mention texts in which the heat  (calor) of God’s Spirit and God’s word are mentioned. About the spiritus  sapientiae, we read that this spirit of wisdom is very fervent, and that no  one can hide from his or her heat (Ps 19:6).” Even now the fire is burn-  ing in the heat of the word, and the reality is in the fervour of the Holy  Spirit. The word is here considered as a sign that refers to another reality,  that is, the fervour of the conversion of the human heart. That heat belongs  to the Holy Spirit as we are told by Paul: "In ardour of spirit" (Rom  12:11).®  In his Confessions, Augustine did not yet know the reading fovebat,  but read there superferebatur. However, the motherly character of love is  not passed over. The expression mater caritas is in its terseness untranslat-  able; an approximative translation could be: the love which is our mother).  He prays: "Tell me, I beseech you, by charity, our mother (per matrem  caritatem), tell me what was the reason, why after heaven and earth, invis-  ible and without form, and darkness upon the deep were named, your  Scripture finally named your Spirit?". Augustine continues explaining the  fact that the Spirit was hovering over the waters, is referring to the super-  eminence of charity poured forth in our hearts by the Holy Spirit, raising  %® De Genesi ad litt. 1,18,36. CSEL 28/1,26-27. BA 48,130-132: "... non temporalibus  quasi animi sui aut corporis motibus operari deum ... sed aeternis atque incommutalibus et  stabilibus rationibus coaeterni sibi verbi sui et quodam, ut ita dixerim, fotu pariter coae-  terni sancti spiritus sui. Nam et illud, quod per graecam et latinam linguam dictum est de  spiritu dei, quod superferebatur super aquas, secundum syrae linguae intellectum, quae  vicina est hebraeae - nam hoc a quodam docto christiano Syro fertur expositum - non  superferebatur, sed fovebat potius intellegi perhibetur ... sicut ova foventur ab alitibus, ubi  calor ille materni corporis etiam formandis pullis quodammodo adminiculatur per quen-  dam in suo genere dilectionis adfectum ... Non enim ad hoc ipsa dei sapientia nostra  infirmitate suscepta venit ad conligendos sub alas suas filios Hierusalem quemadmodum  gallina pullos suos, ut semper parvuli simus, sed ut malitia infantes mente esse pueri  desinamus". See P. AGAESSE - A. SOLIGNAC, L’Esprit porte sur les eaux, in: BA 48, Paris  1972, p. 590-593 (with bibliography): "Quoiqu’il en soit de l’identite du docte Syrien, on  peut, avec B. Altaner, tenir qu’Augustin tient son information de Basile par 1’intermediai-  re d’Eustathius". JEROME also knows the reading fovebat: Liber quaestionum hebraicarum  in Genesim 1,2. CCL 72,3.  5  ©7 Enarr. in ps. 147,22. CCL 40,2158: "Ergo ferventissima est; nec est qui se abscon-  dat a calore eius".  ® Sermo 22,7. CCL 41,297: "Et modo ardet ignis in calore verbi, res est in fervore  spiritus sancti, sicut diximus iam dudum, quia scriptum est in alio psalmo: Nec est qui se  abscondat a calore eius. Spiritus autem sancti esse calorem dicit apostolus: Spiritu ferven-  tes", See R.J. O’CONNELL, Augustine’s Imagination ... a.c., 32-35. J. VERHEES, God in  beweging. Een onderzoek naar de pneumatologie van Augustinus. Wageningen 1968, p.  185-197 (chapter on the Holy Spirit and affectivity).Non enım ad hoc 1psa de1 sapıentia nOstra
infiırmiıtate suscepfta veniıt conligendos sub alas SU: filios Hıerusalem quemadmodum
gallına pullos SUuUOS, ut SCHMDCI parvulı SIMUS, sed ut malıtıa infantes mente SSC puer1
desinamus". See AGAEFSSE $L’Espriıt porte SUTr les CaUX, in 48, Paris
1972, 590-593 (wıth bıblıography): "Quoiqu ’ 1l soıt de I’ıdentite du Oocte yrıen,
peuf, VOC Altaner, tenır qu’Augustin 1en! SOIl informatıion de Basıle |’intermedial-
IC d’Eustathius"” JEROME Iso knows the reading fovebat: Liber quaestionum hebraicarum
In enesim I: GE 723

67 Enarr. ıIn CLE 40,2158 "Ergo ferventissıma est; 1CC est qui abscon-
dat calore e1ius

68 Sermo Z F OC "Et modo ardet 1g2N1S 1n calore verbl, ICS est in fervore
spirıtus sancti, sicut diximus 1am udum, qula scrıptum est in al1ıo0 psalmo: Nec est qul
abscondat calore 21USs Spirıtus autem sanctı SSC calorem dicıt apostolus: Spiritu ferven-
tes  ‚r See RJ ONNELL, Augustine’s ImagınationMATERNAL ASPECTS IN SALVATION HISTORY  269  we would remain always little children.® Since the first meaning of the  word fovere is to warm, we should also mention texts in which the heat  (calor) of God’s Spirit and God’s word are mentioned. About the spiritus  sapientiae, we read that this spirit of wisdom is very fervent, and that no  one can hide from his or her heat (Ps 19:6).” Even now the fire is burn-  ing in the heat of the word, and the reality is in the fervour of the Holy  Spirit. The word is here considered as a sign that refers to another reality,  that is, the fervour of the conversion of the human heart. That heat belongs  to the Holy Spirit as we are told by Paul: "In ardour of spirit" (Rom  12:11).®  In his Confessions, Augustine did not yet know the reading fovebat,  but read there superferebatur. However, the motherly character of love is  not passed over. The expression mater caritas is in its terseness untranslat-  able; an approximative translation could be: the love which is our mother).  He prays: "Tell me, I beseech you, by charity, our mother (per matrem  caritatem), tell me what was the reason, why after heaven and earth, invis-  ible and without form, and darkness upon the deep were named, your  Scripture finally named your Spirit?". Augustine continues explaining the  fact that the Spirit was hovering over the waters, is referring to the super-  eminence of charity poured forth in our hearts by the Holy Spirit, raising  %® De Genesi ad litt. 1,18,36. CSEL 28/1,26-27. BA 48,130-132: "... non temporalibus  quasi animi sui aut corporis motibus operari deum ... sed aeternis atque incommutalibus et  stabilibus rationibus coaeterni sibi verbi sui et quodam, ut ita dixerim, fotu pariter coae-  terni sancti spiritus sui. Nam et illud, quod per graecam et latinam linguam dictum est de  spiritu dei, quod superferebatur super aquas, secundum syrae linguae intellectum, quae  vicina est hebraeae - nam hoc a quodam docto christiano Syro fertur expositum - non  superferebatur, sed fovebat potius intellegi perhibetur ... sicut ova foventur ab alitibus, ubi  calor ille materni corporis etiam formandis pullis quodammodo adminiculatur per quen-  dam in suo genere dilectionis adfectum ... Non enim ad hoc ipsa dei sapientia nostra  infirmitate suscepta venit ad conligendos sub alas suas filios Hierusalem quemadmodum  gallina pullos suos, ut semper parvuli simus, sed ut malitia infantes mente esse pueri  desinamus". See P. AGAESSE - A. SOLIGNAC, L’Esprit porte sur les eaux, in: BA 48, Paris  1972, p. 590-593 (with bibliography): "Quoiqu’il en soit de l’identite du docte Syrien, on  peut, avec B. Altaner, tenir qu’Augustin tient son information de Basile par 1’intermediai-  re d’Eustathius". JEROME also knows the reading fovebat: Liber quaestionum hebraicarum  in Genesim 1,2. CCL 72,3.  5  ©7 Enarr. in ps. 147,22. CCL 40,2158: "Ergo ferventissima est; nec est qui se abscon-  dat a calore eius".  ® Sermo 22,7. CCL 41,297: "Et modo ardet ignis in calore verbi, res est in fervore  spiritus sancti, sicut diximus iam dudum, quia scriptum est in alio psalmo: Nec est qui se  abscondat a calore eius. Spiritus autem sancti esse calorem dicit apostolus: Spiritu ferven-  tes", See R.J. O’CONNELL, Augustine’s Imagination ... a.c., 32-35. J. VERHEES, God in  beweging. Een onderzoek naar de pneumatologie van Augustinus. Wageningen 1968, p.  185-197 (chapter on the Holy Spirit and affectivity).d. 39735 ERHEES, God in
beweging. Een onderzoek de pneumatologie Augustinus. Wageningen 1968,
185-197 (chapter the Holy Spirıt and affectivity).
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aloft Dy love  69
The theme of rebirth from the Holy pırı be consıdered also

motherly aspect. It WOU. ead us O far treatıng thıs theme 1ts
fullness We mention only few eXIS When Paul 1S aDOur In order to
g1ve birth Out of love, it 1S the Holy Spirıt who 1S abour. ”® Our
rebirth, 1 rngs AaDOuU! the forgiveness of all past SINS, takes place in
the Holy Drn nless ONC 1S born of water and the Dırıt, ON cannot
enter the kiıngdom of" (Jn 365) But it 1s ON thing fo be born of the
Spirıt, another be nourıshed Dy the ‚parıt, Just it 1S ON thing to be
born of the flesh, IC happens when mother g1ves and another
tO be nourished from the flesh, IC happens when che uckles the inian:
The infant 1S rned 18 wıth delight from the breasts of her who DaVC

Confessiones A111,6,/7-7,58. eg obsecro PCI matrem carıtatem, obse-
CTO (6, dic mihı, qua«C fuerat, ut pOst nomınatum caelum ef terram invıisıbılem ef

Incomposıtam, ei tenebras D' abyssum demum scrıptura tua nomiınaret spırıtum
tuum? qula oportebat SIC CU!] Insınuarı, ut diceretur superferr1?270  T.J. VAN BAVEL  us aloft by love.®  The theme of rebirth from the Holy Spirit can be considered also as  a motherly aspect. It would lead us to far treating this theme in its  fullness. We mention only a few texts. When Paul is in labour in order to  give birth out of love, it is the Holy Spirit who is in labour.”” Our  rebirth, which brings about the forgiveness of all past sins, takes place in  the Holy Spirit: "Unless one is born of water and the Spirit, one cannot  enter the kingdom of God" (Jn 3:5). But it is one thing to be born of the  Spirit, another to be nourished by the Spirit, just as it is one thing to be  born of the flesh, which happens when a mother gives birth, and another  to be nourished from the flesh, which happens when she suckles the infant.  The infant is turned to drink with delight from the breasts of her who gave  ® Confessiones XIL,6,7-7,8. CCL 27,245: "... obsecro te per matrem caritatem, obse-  cro te, dic mihi, quae causa fuerat, ut post nominatum caelum et terram invisibilem et  incompositam, et tenebras super abyssum tum demum scriptura tua nominaret spiritum  tuum? An quia oportebat sic eum insinuari, ut diceretur superferri? ... Iam hinc sequatur  qui potest intellectu apostolum tuum dicentem, quia caritas tua diffusa est in cordibus  nostris per spiritum sanctum ... sanctitas tua attollens nos superius amore securitatis, ut  sursum cor habeamus ad te, ubi spiritus tuus superfertur super aquas ...". The expression  mater caritas contains in my opinion a reference to the Holy Spirit. Cf. Contra Faustum  11,2. CSEL 25/1, 255: "'... si matris caritatis vocem sibi ex ore apostolico (sc. Pauli) perso-  nantem audiant ..."  ” Enarr. in ps. 147,14. CCL 40,2149: "... cum caritas eos parturiebat, Dei Spiritus  parturiebat". See text note 117. The motherly aspects of the Holy Spirit are always seen  by Augustine in relation to human beings. Unlike M. ViCTORINUS, Adv. Arium 1,57-58  (Sources Chret. 68,366-370; see the explanation of this difficult text by P. HADOT in SC  69,870-876), Augustine refuses to consider the Holy Spirit as the mother of Christ, both  in his eternal and temporal birth. Nevertheless, his rejection of this idea is very nuanced.  He cautions for a too biological and corporeal approach, but this ought not to upset any-  one of good sense. He himself is not afraid of thinking that the Holy Spirit is the immuta-  ble love and, so to speak, the coniux Dei patris, coming forth from the Father. His main  reason why he dislikes this opinion, is that the Son is not the child or offspring (proles)  of the Father or the Holy Spirit, because within the Trinity the three persons are equal,  and the human being is created in the image of the three divine persons. De Trinitate  XIL5,5-6,6. CCL 50,359-360: "Omitto enim quale sit spiritum sanctum matrem filii dei  putare et coniugem patris. Fortassis quippe respondeatur haec in carnalibus habere offensi-  onem dum corporei conceptus partusque cogitantur ... Sed tamen in spiritalibus illis sum-  mis, ubi non est aliquid violabile aut corruptibile nec natum ex tempore nec ex informi  formatum, si qua dicuntur talia ... non debent cuiusquam sobriam perturbare prudentiam  ne cum vanuım devitat horrorem in perniciosum incurrat errorem ... Non ergo propterea  respuimus istam sententiam quia timemus sanctam et inviolabilem atque incommutabilem  caritatem tamquam coniugem dei patris de illo existentem sed non sicut prolem ad gignen-  dum filium ..., sed quia eam falsam divina scriptura evidenter ostendit". See my article:  Woman as the Image of God in Augustine’s "De Trinitate XII", in: Signum Pietatis.  Festgabe für C.P. Mayer, herausg. von A. Zumkeller, Würzburg 1989, 267-288, esp. 273-  276:lam 1NC sequatur
quı potest iıntellectu apostolum {tuum dicentem, quıa carıtas diffusa est in cordıibus
nostris DCI spirıtum sSsanctum270  T.J. VAN BAVEL  us aloft by love.®  The theme of rebirth from the Holy Spirit can be considered also as  a motherly aspect. It would lead us to far treating this theme in its  fullness. We mention only a few texts. When Paul is in labour in order to  give birth out of love, it is the Holy Spirit who is in labour.”” Our  rebirth, which brings about the forgiveness of all past sins, takes place in  the Holy Spirit: "Unless one is born of water and the Spirit, one cannot  enter the kingdom of God" (Jn 3:5). But it is one thing to be born of the  Spirit, another to be nourished by the Spirit, just as it is one thing to be  born of the flesh, which happens when a mother gives birth, and another  to be nourished from the flesh, which happens when she suckles the infant.  The infant is turned to drink with delight from the breasts of her who gave  ® Confessiones XIL,6,7-7,8. CCL 27,245: "... obsecro te per matrem caritatem, obse-  cro te, dic mihi, quae causa fuerat, ut post nominatum caelum et terram invisibilem et  incompositam, et tenebras super abyssum tum demum scriptura tua nominaret spiritum  tuum? An quia oportebat sic eum insinuari, ut diceretur superferri? ... Iam hinc sequatur  qui potest intellectu apostolum tuum dicentem, quia caritas tua diffusa est in cordibus  nostris per spiritum sanctum ... sanctitas tua attollens nos superius amore securitatis, ut  sursum cor habeamus ad te, ubi spiritus tuus superfertur super aquas ...". The expression  mater caritas contains in my opinion a reference to the Holy Spirit. Cf. Contra Faustum  11,2. CSEL 25/1, 255: "'... si matris caritatis vocem sibi ex ore apostolico (sc. Pauli) perso-  nantem audiant ..."  ” Enarr. in ps. 147,14. CCL 40,2149: "... cum caritas eos parturiebat, Dei Spiritus  parturiebat". See text note 117. The motherly aspects of the Holy Spirit are always seen  by Augustine in relation to human beings. Unlike M. ViCTORINUS, Adv. Arium 1,57-58  (Sources Chret. 68,366-370; see the explanation of this difficult text by P. HADOT in SC  69,870-876), Augustine refuses to consider the Holy Spirit as the mother of Christ, both  in his eternal and temporal birth. Nevertheless, his rejection of this idea is very nuanced.  He cautions for a too biological and corporeal approach, but this ought not to upset any-  one of good sense. He himself is not afraid of thinking that the Holy Spirit is the immuta-  ble love and, so to speak, the coniux Dei patris, coming forth from the Father. His main  reason why he dislikes this opinion, is that the Son is not the child or offspring (proles)  of the Father or the Holy Spirit, because within the Trinity the three persons are equal,  and the human being is created in the image of the three divine persons. De Trinitate  XIL5,5-6,6. CCL 50,359-360: "Omitto enim quale sit spiritum sanctum matrem filii dei  putare et coniugem patris. Fortassis quippe respondeatur haec in carnalibus habere offensi-  onem dum corporei conceptus partusque cogitantur ... Sed tamen in spiritalibus illis sum-  mis, ubi non est aliquid violabile aut corruptibile nec natum ex tempore nec ex informi  formatum, si qua dicuntur talia ... non debent cuiusquam sobriam perturbare prudentiam  ne cum vanuım devitat horrorem in perniciosum incurrat errorem ... Non ergo propterea  respuimus istam sententiam quia timemus sanctam et inviolabilem atque incommutabilem  caritatem tamquam coniugem dei patris de illo existentem sed non sicut prolem ad gignen-  dum filium ..., sed quia eam falsam divina scriptura evidenter ostendit". See my article:  Woman as the Image of God in Augustine’s "De Trinitate XII", in: Signum Pietatis.  Festgabe für C.P. Mayer, herausg. von A. Zumkeller, Würzburg 1989, 267-288, esp. 273-  276:sanctıtas tua attollens NOS super1us securıitatis, ut
SUTSUMmM COT habeamus ad t ‘9 ubı spiırıtus {[UUS superfertur ‚Up!u . The expression
malter carıtas contaıns in opınıon reference the Holy Spirıt. Contra Faustum
II’ SEL Z23/1. RA S1 matrıs carıtatıs OcCcem sıbı OIC apostolico (SC Paulı) O-
nantem audıiant

Enarr. In e CC 40,2149 CUMmM arıtas C0S parturiıebat, De1l Spirıtus
parturiebat". See texti note 117 The motherly of the Holy Spirıt aAIic always sececn

by Augustine in relatiıon human beings. Unlıke VICTORINUS, Arium e
(Sources hret 9  9 SCC the explanatıon of thıs dıfficult texi by HADOT 1n
69,870-876), Augustine refuses consıder the Holy Spirıt the mother of Christ, both
in his eternal and temporal bırth. Nevertheless, hıis rejection of this idea IS VE nuanced.
He cautions for tOO bıologıical and corporeal approach, but thıs ought nOot
ONC of g00d He himself 1S nNnOot afraıd of thinking that the Holy Spirıt IS the immuta-
ble love and, speak, the CONLUX Dei patrıs, comiıing fo:  & from the Father. Hıs maın
1C4ASONMN why he dıslıkes thiıs opınıon, 18 that the Son 1S NOLt the chıild offspring (proles)
of the Father the Holy Spirit, because wıthiın the Irınıty the three ErSONS AI equal,
and the human eing 1S reated in the image of the three dıvine CISONS. De FYınılate
X11,5,5-6,6. CL5 "Omiuitto nım quale sıt spiırıtum sanctum matrem filıı de1
putare ef conı1ugem patrıs. Fortassıs quıppe respondeatur haec in carnalıbus habere offensı1-
NCN dum corpore1 partusque cogıtantur270  T.J. VAN BAVEL  us aloft by love.®  The theme of rebirth from the Holy Spirit can be considered also as  a motherly aspect. It would lead us to far treating this theme in its  fullness. We mention only a few texts. When Paul is in labour in order to  give birth out of love, it is the Holy Spirit who is in labour.”” Our  rebirth, which brings about the forgiveness of all past sins, takes place in  the Holy Spirit: "Unless one is born of water and the Spirit, one cannot  enter the kingdom of God" (Jn 3:5). But it is one thing to be born of the  Spirit, another to be nourished by the Spirit, just as it is one thing to be  born of the flesh, which happens when a mother gives birth, and another  to be nourished from the flesh, which happens when she suckles the infant.  The infant is turned to drink with delight from the breasts of her who gave  ® Confessiones XIL,6,7-7,8. CCL 27,245: "... obsecro te per matrem caritatem, obse-  cro te, dic mihi, quae causa fuerat, ut post nominatum caelum et terram invisibilem et  incompositam, et tenebras super abyssum tum demum scriptura tua nominaret spiritum  tuum? An quia oportebat sic eum insinuari, ut diceretur superferri? ... Iam hinc sequatur  qui potest intellectu apostolum tuum dicentem, quia caritas tua diffusa est in cordibus  nostris per spiritum sanctum ... sanctitas tua attollens nos superius amore securitatis, ut  sursum cor habeamus ad te, ubi spiritus tuus superfertur super aquas ...". The expression  mater caritas contains in my opinion a reference to the Holy Spirit. Cf. Contra Faustum  11,2. CSEL 25/1, 255: "'... si matris caritatis vocem sibi ex ore apostolico (sc. Pauli) perso-  nantem audiant ..."  ” Enarr. in ps. 147,14. CCL 40,2149: "... cum caritas eos parturiebat, Dei Spiritus  parturiebat". See text note 117. The motherly aspects of the Holy Spirit are always seen  by Augustine in relation to human beings. Unlike M. ViCTORINUS, Adv. Arium 1,57-58  (Sources Chret. 68,366-370; see the explanation of this difficult text by P. HADOT in SC  69,870-876), Augustine refuses to consider the Holy Spirit as the mother of Christ, both  in his eternal and temporal birth. Nevertheless, his rejection of this idea is very nuanced.  He cautions for a too biological and corporeal approach, but this ought not to upset any-  one of good sense. He himself is not afraid of thinking that the Holy Spirit is the immuta-  ble love and, so to speak, the coniux Dei patris, coming forth from the Father. His main  reason why he dislikes this opinion, is that the Son is not the child or offspring (proles)  of the Father or the Holy Spirit, because within the Trinity the three persons are equal,  and the human being is created in the image of the three divine persons. De Trinitate  XIL5,5-6,6. CCL 50,359-360: "Omitto enim quale sit spiritum sanctum matrem filii dei  putare et coniugem patris. Fortassis quippe respondeatur haec in carnalibus habere offensi-  onem dum corporei conceptus partusque cogitantur ... Sed tamen in spiritalibus illis sum-  mis, ubi non est aliquid violabile aut corruptibile nec natum ex tempore nec ex informi  formatum, si qua dicuntur talia ... non debent cuiusquam sobriam perturbare prudentiam  ne cum vanuım devitat horrorem in perniciosum incurrat errorem ... Non ergo propterea  respuimus istam sententiam quia timemus sanctam et inviolabilem atque incommutabilem  caritatem tamquam coniugem dei patris de illo existentem sed non sicut prolem ad gignen-  dum filium ..., sed quia eam falsam divina scriptura evidenter ostendit". See my article:  Woman as the Image of God in Augustine’s "De Trinitate XII", in: Signum Pietatis.  Festgabe für C.P. Mayer, herausg. von A. Zumkeller, Würzburg 1989, 267-288, esp. 273-  276:Sed tamen in spiırıtalıbus illıs SUM-

mI1Ss, ubi NON est alıquid violabiıle aut corruptibile NeC natum tempore NC inform1
formatum, S1 qua dicuntur lıa270  T.J. VAN BAVEL  us aloft by love.®  The theme of rebirth from the Holy Spirit can be considered also as  a motherly aspect. It would lead us to far treating this theme in its  fullness. We mention only a few texts. When Paul is in labour in order to  give birth out of love, it is the Holy Spirit who is in labour.”” Our  rebirth, which brings about the forgiveness of all past sins, takes place in  the Holy Spirit: "Unless one is born of water and the Spirit, one cannot  enter the kingdom of God" (Jn 3:5). But it is one thing to be born of the  Spirit, another to be nourished by the Spirit, just as it is one thing to be  born of the flesh, which happens when a mother gives birth, and another  to be nourished from the flesh, which happens when she suckles the infant.  The infant is turned to drink with delight from the breasts of her who gave  ® Confessiones XIL,6,7-7,8. CCL 27,245: "... obsecro te per matrem caritatem, obse-  cro te, dic mihi, quae causa fuerat, ut post nominatum caelum et terram invisibilem et  incompositam, et tenebras super abyssum tum demum scriptura tua nominaret spiritum  tuum? An quia oportebat sic eum insinuari, ut diceretur superferri? ... Iam hinc sequatur  qui potest intellectu apostolum tuum dicentem, quia caritas tua diffusa est in cordibus  nostris per spiritum sanctum ... sanctitas tua attollens nos superius amore securitatis, ut  sursum cor habeamus ad te, ubi spiritus tuus superfertur super aquas ...". The expression  mater caritas contains in my opinion a reference to the Holy Spirit. Cf. Contra Faustum  11,2. CSEL 25/1, 255: "'... si matris caritatis vocem sibi ex ore apostolico (sc. Pauli) perso-  nantem audiant ..."  ” Enarr. in ps. 147,14. CCL 40,2149: "... cum caritas eos parturiebat, Dei Spiritus  parturiebat". See text note 117. The motherly aspects of the Holy Spirit are always seen  by Augustine in relation to human beings. Unlike M. ViCTORINUS, Adv. Arium 1,57-58  (Sources Chret. 68,366-370; see the explanation of this difficult text by P. HADOT in SC  69,870-876), Augustine refuses to consider the Holy Spirit as the mother of Christ, both  in his eternal and temporal birth. Nevertheless, his rejection of this idea is very nuanced.  He cautions for a too biological and corporeal approach, but this ought not to upset any-  one of good sense. He himself is not afraid of thinking that the Holy Spirit is the immuta-  ble love and, so to speak, the coniux Dei patris, coming forth from the Father. His main  reason why he dislikes this opinion, is that the Son is not the child or offspring (proles)  of the Father or the Holy Spirit, because within the Trinity the three persons are equal,  and the human being is created in the image of the three divine persons. De Trinitate  XIL5,5-6,6. CCL 50,359-360: "Omitto enim quale sit spiritum sanctum matrem filii dei  putare et coniugem patris. Fortassis quippe respondeatur haec in carnalibus habere offensi-  onem dum corporei conceptus partusque cogitantur ... Sed tamen in spiritalibus illis sum-  mis, ubi non est aliquid violabile aut corruptibile nec natum ex tempore nec ex informi  formatum, si qua dicuntur talia ... non debent cuiusquam sobriam perturbare prudentiam  ne cum vanuım devitat horrorem in perniciosum incurrat errorem ... Non ergo propterea  respuimus istam sententiam quia timemus sanctam et inviolabilem atque incommutabilem  caritatem tamquam coniugem dei patris de illo existentem sed non sicut prolem ad gignen-  dum filium ..., sed quia eam falsam divina scriptura evidenter ostendit". See my article:  Woman as the Image of God in Augustine’s "De Trinitate XII", in: Signum Pietatis.  Festgabe für C.P. Mayer, herausg. von A. Zumkeller, Würzburg 1989, 267-288, esp. 273-  276:NON debent CuUlusquam sobriam perturbare prudentiam

CUMmM devıtat horrorem in pernic10sum incurrat CeITOTITEM270  T.J. VAN BAVEL  us aloft by love.®  The theme of rebirth from the Holy Spirit can be considered also as  a motherly aspect. It would lead us to far treating this theme in its  fullness. We mention only a few texts. When Paul is in labour in order to  give birth out of love, it is the Holy Spirit who is in labour.”” Our  rebirth, which brings about the forgiveness of all past sins, takes place in  the Holy Spirit: "Unless one is born of water and the Spirit, one cannot  enter the kingdom of God" (Jn 3:5). But it is one thing to be born of the  Spirit, another to be nourished by the Spirit, just as it is one thing to be  born of the flesh, which happens when a mother gives birth, and another  to be nourished from the flesh, which happens when she suckles the infant.  The infant is turned to drink with delight from the breasts of her who gave  ® Confessiones XIL,6,7-7,8. CCL 27,245: "... obsecro te per matrem caritatem, obse-  cro te, dic mihi, quae causa fuerat, ut post nominatum caelum et terram invisibilem et  incompositam, et tenebras super abyssum tum demum scriptura tua nominaret spiritum  tuum? An quia oportebat sic eum insinuari, ut diceretur superferri? ... Iam hinc sequatur  qui potest intellectu apostolum tuum dicentem, quia caritas tua diffusa est in cordibus  nostris per spiritum sanctum ... sanctitas tua attollens nos superius amore securitatis, ut  sursum cor habeamus ad te, ubi spiritus tuus superfertur super aquas ...". The expression  mater caritas contains in my opinion a reference to the Holy Spirit. Cf. Contra Faustum  11,2. CSEL 25/1, 255: "'... si matris caritatis vocem sibi ex ore apostolico (sc. Pauli) perso-  nantem audiant ..."  ” Enarr. in ps. 147,14. CCL 40,2149: "... cum caritas eos parturiebat, Dei Spiritus  parturiebat". See text note 117. The motherly aspects of the Holy Spirit are always seen  by Augustine in relation to human beings. Unlike M. ViCTORINUS, Adv. Arium 1,57-58  (Sources Chret. 68,366-370; see the explanation of this difficult text by P. HADOT in SC  69,870-876), Augustine refuses to consider the Holy Spirit as the mother of Christ, both  in his eternal and temporal birth. Nevertheless, his rejection of this idea is very nuanced.  He cautions for a too biological and corporeal approach, but this ought not to upset any-  one of good sense. He himself is not afraid of thinking that the Holy Spirit is the immuta-  ble love and, so to speak, the coniux Dei patris, coming forth from the Father. His main  reason why he dislikes this opinion, is that the Son is not the child or offspring (proles)  of the Father or the Holy Spirit, because within the Trinity the three persons are equal,  and the human being is created in the image of the three divine persons. De Trinitate  XIL5,5-6,6. CCL 50,359-360: "Omitto enim quale sit spiritum sanctum matrem filii dei  putare et coniugem patris. Fortassis quippe respondeatur haec in carnalibus habere offensi-  onem dum corporei conceptus partusque cogitantur ... Sed tamen in spiritalibus illis sum-  mis, ubi non est aliquid violabile aut corruptibile nec natum ex tempore nec ex informi  formatum, si qua dicuntur talia ... non debent cuiusquam sobriam perturbare prudentiam  ne cum vanuım devitat horrorem in perniciosum incurrat errorem ... Non ergo propterea  respuimus istam sententiam quia timemus sanctam et inviolabilem atque incommutabilem  caritatem tamquam coniugem dei patris de illo existentem sed non sicut prolem ad gignen-  dum filium ..., sed quia eam falsam divina scriptura evidenter ostendit". See my article:  Woman as the Image of God in Augustine’s "De Trinitate XII", in: Signum Pietatis.  Festgabe für C.P. Mayer, herausg. von A. Zumkeller, Würzburg 1989, 267-288, esp. 273-  276:Non CISO propierea
respulmus stam sententiam quıa timemus sanctam et inviolabilem incommutabıilem
carıtatem tamquam conı1ugem de1 patrıs de Ho ex1istentem sed 19(0)81 sıcut prolem ad gıgnen-
dum fil1um sed quıa eam falsam dıvina scrıptura evıdenter ostendıiıt". See artıcle
Woman the Image of God In Augustine s IIDe Irimnitate XII", 1n S1ignum Pietatis.
Festgabe für Mayer, herausg. Von Zumkeller, Würzburg 1989, 267-288, CSD. Z
276.
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it bırth order fo lıve that the food lıve from the
from which it has received the poss1ibilıty of being brought 1info ıfe
God brings fo:  A& hıldren from the urCc and the pırıt 1ı15 present hat

be born  Z

Motherly aspects of Holy Scripture

In hıs Commentary Genesis agalinst the Manichees Augustine
states that ave o be spırıtua. WaYy wıth the food of the oly
crıptures and the divıne Law The spirıtual DCISON 15 fed that he under-
stands man ings7 the carnal DETSON that 15 the ON hrıs
1ıke God anımal ECUS has 118 belıeve because he CcCannot yet
understan:! Nevertheless, both ave the SaImnlc food for the doctrine
15 the Samlle OU! 3073 Augustine NsIıSsSIts JIready the fact that God
has bent down the crıptures towards the eve of CapaCcıLy of infants and
sucklıngs 15 SUNg Psalm 18 "He has bent down the heaven and
descende: We reborn from the seed of the word of God ven
the hypocrites the Urc able 1(6) ansmıt the miılk of faıth that 15

the truth of the divine Scriptures that the ONCS INaYy be fed The
erb already be applied the words of the prophets who

Sermo 71 454-455 "Nam et Ila regeneratıo ubı fıt OmIMnNnıum praeter1-
tOorum peccatorum Spirıtu ancto fıt diıcente Domino Nisı qUL5s renatus fuerit

AQUd el Spiritu AON potest INLrOol: Dei Sed alıud est de Spiritu
alıud de Spirıtu SICU! alıu: est de CaIillc quod fıt CUMm parıt mafter alıud est

pascCı de ‚AINC quod fit CUMM lactat nfantem ad hoc ut CuUum voluptate bıberet
nde atus est ut vıiverei ut inde vivendiı alımentum nde accepıt nascendiı 1Nıt1-
um See |J ERHEES 140-154

In Johannis EVAND ( 123 enerat Deus de eccles1ia fiılıos Adest
Spirıtus, ut NasSsCamlur Spiritus invisibiliter adest unde ASCOTIS

73 De Genesi CONLra Manichaeos 23 193 "Sed spiritualiıs SIC 1ST1S alımentis
pascıtur ut multa intellıgat carnalıs autem ıd est parvulus Christo U De1n
ut multa credat quaC intellıgere nondum potest tamen eosdem cıbos habent" See
also NOTESs 41:45

Enarr C "Inclinaviıt CTgO Deus qu' ad infantıum
et lactentium cCapacıtatem SICU! alı0 psalmo Canıtur Et inclinavit caelum eft descendit"

FEn 130 quoted ofte
75 In Joh EVaANS 21 VE 2197 vlde SCIN1NC verbi Del renatı"

Sermo 10.8 O S 41 159 verıtate tamen mparvulos infirmosque
1r 1am in malıs morıbus sımulatıo etinet tamen IMCINOTA, uam

uberibus verba fidei doctrınamque christianam quacC omnıbus ad eccles1iam venientibus
tradıtur Inde est VE mater, Cumm eti1am simulatorıibus eccles1ia parvulus 1US
divinarum C}  m catholicae fıde1 lacte nutritur"
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announced hriıst figurative 77  Way.
We natched from the kness by the 1g of the Gospel (CE

Col 1:12-13) Therefore, ought to watch and DTIAY. We should watch
the mother-light (the spirıtu. lıght mother!), and DIay to the er of
lıghts from the bosom (SINU) of mother-light. ” The [WO Testaments

the breasts of mother the UrC. ere suck the milk of
the acraments 1C performed in time for eternal salvatıon.

Fed and strengthened by them should arrıve aft eating the SOIl food of
the dıvine Word The umble hrıs 1S milk for uS, but the Salmllc hrıst,
equal the al  er. 1S SOIl food for us.  I In itself Scripture 1S spiırıtual,
but it adapts itself tO carnal people, g01ng along (ambulat) wiıth them who

only thınk imperfect WAäaY. For mother, LOO, loves feed her
C but che 0€Ss nOot wısh that it remaılns She it In her

bosom, c<he cherishes (fovet) it wıth her hands, che comtforts it wıth SS-

C5S, c<he ee ıt wıth miılk She 06€Ss all these ings for her baby, but al the
SAaIlllc time she wants that it grows.“” Holy Scripture o€es nOLt abandon

weakness. Helped by mother ’s WaYy of walkıng (materno INnCEeSSU),
adapted 118} the hıld’s go1ing wıth slower and shorter Steps, 111 make
PTOQTCSS. Holy Scripture, ( speaks such WdYy mock the
Prou« wıth 1ts heights, terrify the attentive wıth ıts epths, feed the great

austum XX11,94 SEL 25/1,/701: "Chrıstum ıgıtur Sonan: haec omn1a272  T.J. VAN BAVEL  announced Christ in a figurative way.””  We are snatched from the darkness by the light of the Gospel (cf.  Col 1:12-13). Therefore, we ought to watch and pray. We should watch in  the mother-light (the spiritual light as mother!), and pray to the Father of  lights from the bosom (sinu) of our mother-light.’® The two Testaments  are the two breasts of our mother the church. There we suck the milk of  all the sacraments which are performed in time for our eternal salvation.  Fed and strengthened by them we should arrive at eating the solid food of  the divine Word. The humble Christ is milk for us, but the same Christ,  equal to the Father, is solid food for us.”” In itself Scripture is spiritual,  but it adapts itself to carnal people, going along (ambulat) with them who  can only think in an imperfect way. For a mother, too, loves to feed her  little child, but she does not wish that it remains little. She holds it in her  bosom, she cherishes (fovet) it with her hands, she comforts it with caress-  es, she feeds it with milk. She does all these things for her baby, but at the  same time she wants that it grows.® Holy Scripture does not abandon us  in our weakness. Helped by a mother’s way of walking (materno incessu),  adapted to the child’s going with slower and shorter steps, we will make  progress. Holy Scripture, indeed, speaks in such a way as to mock the  proud with its heights, terrify the attentive with its depths, feed the great  7 C. Faustum XXI1L94. CSEL 25/1,701: "Christum igitur sonant haec omnia ... scri-  bentium litteras vere sacras omnis parturivit intentio". De mendacio 5,8. CSEL 41,423:  "propheticis figurationibus parturivit".  % Sermo 222. PL 38,1091: "Ab illis ergo tenebris evangelica luce distincti ... vigilate  et orate ... Adversus tenebras earumque rectores in matre luce vigilate, et Patrem luminum  de sinu matris lucis orate".  79 In epistolam Johannis tr. 3,1. PL 35,1998: "Est autem mater Ecclesia; et ubera ejus  duo Testamenta Scripturarum divinarum. Hinc sugatur lac omnium sacramentorum tempo-  raliter pro aeterna salute nostra gestorum, ut nutritus atque roboratus perveniat ad mandu-  candum cibum, quod est, In principio erat Verbum ... et Deus erat Verbum (Jo 1:1). Lac  nostrum Christus humilis est; cibus noster, idem ipse Christus aequalis Patri". According  to HYPPOLYTUS (In Cant. 1,2), the two Testaments are the breasts of Christ, and their  commandments are their milk; see J. BETZ, a.c., 16.  %0 Sermo 23,3,3. CCL 41,310: "Cum sit ergo illa spiritalis, tamen saepe cum camnalibis  quasi carnaliter ambulat. Sed non eos vult remanere carnales. Quia et mater parvulum  amat nutrire, sed eum non amat parvulum remanere. In sinu tenet, manibus fovet, blandi-  tiis consolatur, lacte nutrit. Omnia parvulo facit, sed optat ut crescat". De Trinitate 1,1,2-3.  CCL 50,28-30: "Ut ergo ab huiusmodi falsitatibus humanus animus purgaretur, sancta  scriptura parvulis congruens nullius generis rerum verba vitavit ex quibus quasi gradatim  ad divina atque sublimia noster intellectus velut nutritus assurgeret", with a reference to 1  Cor 3:1-2 "lac potum vobis dedi".SCTI1-
bentium lıtteras VOIC SaCTas Omnıs parturıvıt intent10  AA De mendacio ® SEL9
"propheticıs figurationibus parturıvit”.

78 Sermo 222 38,1091 uAb illıs CTgO enebrıs evangelıca luce dıstincti272  T.J. VAN BAVEL  announced Christ in a figurative way.””  We are snatched from the darkness by the light of the Gospel (cf.  Col 1:12-13). Therefore, we ought to watch and pray. We should watch in  the mother-light (the spiritual light as mother!), and pray to the Father of  lights from the bosom (sinu) of our mother-light.’® The two Testaments  are the two breasts of our mother the church. There we suck the milk of  all the sacraments which are performed in time for our eternal salvation.  Fed and strengthened by them we should arrive at eating the solid food of  the divine Word. The humble Christ is milk for us, but the same Christ,  equal to the Father, is solid food for us.”” In itself Scripture is spiritual,  but it adapts itself to carnal people, going along (ambulat) with them who  can only think in an imperfect way. For a mother, too, loves to feed her  little child, but she does not wish that it remains little. She holds it in her  bosom, she cherishes (fovet) it with her hands, she comforts it with caress-  es, she feeds it with milk. She does all these things for her baby, but at the  same time she wants that it grows.® Holy Scripture does not abandon us  in our weakness. Helped by a mother’s way of walking (materno incessu),  adapted to the child’s going with slower and shorter steps, we will make  progress. Holy Scripture, indeed, speaks in such a way as to mock the  proud with its heights, terrify the attentive with its depths, feed the great  7 C. Faustum XXI1L94. CSEL 25/1,701: "Christum igitur sonant haec omnia ... scri-  bentium litteras vere sacras omnis parturivit intentio". De mendacio 5,8. CSEL 41,423:  "propheticis figurationibus parturivit".  % Sermo 222. PL 38,1091: "Ab illis ergo tenebris evangelica luce distincti ... vigilate  et orate ... Adversus tenebras earumque rectores in matre luce vigilate, et Patrem luminum  de sinu matris lucis orate".  79 In epistolam Johannis tr. 3,1. PL 35,1998: "Est autem mater Ecclesia; et ubera ejus  duo Testamenta Scripturarum divinarum. Hinc sugatur lac omnium sacramentorum tempo-  raliter pro aeterna salute nostra gestorum, ut nutritus atque roboratus perveniat ad mandu-  candum cibum, quod est, In principio erat Verbum ... et Deus erat Verbum (Jo 1:1). Lac  nostrum Christus humilis est; cibus noster, idem ipse Christus aequalis Patri". According  to HYPPOLYTUS (In Cant. 1,2), the two Testaments are the breasts of Christ, and their  commandments are their milk; see J. BETZ, a.c., 16.  %0 Sermo 23,3,3. CCL 41,310: "Cum sit ergo illa spiritalis, tamen saepe cum camnalibis  quasi carnaliter ambulat. Sed non eos vult remanere carnales. Quia et mater parvulum  amat nutrire, sed eum non amat parvulum remanere. In sinu tenet, manibus fovet, blandi-  tiis consolatur, lacte nutrit. Omnia parvulo facit, sed optat ut crescat". De Trinitate 1,1,2-3.  CCL 50,28-30: "Ut ergo ab huiusmodi falsitatibus humanus animus purgaretur, sancta  scriptura parvulis congruens nullius generis rerum verba vitavit ex quibus quasi gradatim  ad divina atque sublimia noster intellectus velut nutritus assurgeret", with a reference to 1  Cor 3:1-2 "lac potum vobis dedi".vigılate
et rate272  T.J. VAN BAVEL  announced Christ in a figurative way.””  We are snatched from the darkness by the light of the Gospel (cf.  Col 1:12-13). Therefore, we ought to watch and pray. We should watch in  the mother-light (the spiritual light as mother!), and pray to the Father of  lights from the bosom (sinu) of our mother-light.’® The two Testaments  are the two breasts of our mother the church. There we suck the milk of  all the sacraments which are performed in time for our eternal salvation.  Fed and strengthened by them we should arrive at eating the solid food of  the divine Word. The humble Christ is milk for us, but the same Christ,  equal to the Father, is solid food for us.”” In itself Scripture is spiritual,  but it adapts itself to carnal people, going along (ambulat) with them who  can only think in an imperfect way. For a mother, too, loves to feed her  little child, but she does not wish that it remains little. She holds it in her  bosom, she cherishes (fovet) it with her hands, she comforts it with caress-  es, she feeds it with milk. She does all these things for her baby, but at the  same time she wants that it grows.® Holy Scripture does not abandon us  in our weakness. Helped by a mother’s way of walking (materno incessu),  adapted to the child’s going with slower and shorter steps, we will make  progress. Holy Scripture, indeed, speaks in such a way as to mock the  proud with its heights, terrify the attentive with its depths, feed the great  7 C. Faustum XXI1L94. CSEL 25/1,701: "Christum igitur sonant haec omnia ... scri-  bentium litteras vere sacras omnis parturivit intentio". De mendacio 5,8. CSEL 41,423:  "propheticis figurationibus parturivit".  % Sermo 222. PL 38,1091: "Ab illis ergo tenebris evangelica luce distincti ... vigilate  et orate ... Adversus tenebras earumque rectores in matre luce vigilate, et Patrem luminum  de sinu matris lucis orate".  79 In epistolam Johannis tr. 3,1. PL 35,1998: "Est autem mater Ecclesia; et ubera ejus  duo Testamenta Scripturarum divinarum. Hinc sugatur lac omnium sacramentorum tempo-  raliter pro aeterna salute nostra gestorum, ut nutritus atque roboratus perveniat ad mandu-  candum cibum, quod est, In principio erat Verbum ... et Deus erat Verbum (Jo 1:1). Lac  nostrum Christus humilis est; cibus noster, idem ipse Christus aequalis Patri". According  to HYPPOLYTUS (In Cant. 1,2), the two Testaments are the breasts of Christ, and their  commandments are their milk; see J. BETZ, a.c., 16.  %0 Sermo 23,3,3. CCL 41,310: "Cum sit ergo illa spiritalis, tamen saepe cum camnalibis  quasi carnaliter ambulat. Sed non eos vult remanere carnales. Quia et mater parvulum  amat nutrire, sed eum non amat parvulum remanere. In sinu tenet, manibus fovet, blandi-  tiis consolatur, lacte nutrit. Omnia parvulo facit, sed optat ut crescat". De Trinitate 1,1,2-3.  CCL 50,28-30: "Ut ergo ab huiusmodi falsitatibus humanus animus purgaretur, sancta  scriptura parvulis congruens nullius generis rerum verba vitavit ex quibus quasi gradatim  ad divina atque sublimia noster intellectus velut nutritus assurgeret", with a reference to 1  Cor 3:1-2 "lac potum vobis dedi".Adversus tenebras Carumqu«c reCioOores 1n matre luce vigılate, et em umınum
de SINU matrıs lucıs orate  ”

In epistolam Johannis .1 35,1998 autem mater Ecclesıia; ef ubera ejJus
duo Testamenta Scripturarum divinarum. Hınc sugal lac Oomnıum sacramentorum m  O-
ralıter PTO aqeterna salute nOostra gestorum, ut nutritus atque oboratus pervenlal ad mandu-
candum cıbum, quod est, In principio ral Verbum272  T.J. VAN BAVEL  announced Christ in a figurative way.””  We are snatched from the darkness by the light of the Gospel (cf.  Col 1:12-13). Therefore, we ought to watch and pray. We should watch in  the mother-light (the spiritual light as mother!), and pray to the Father of  lights from the bosom (sinu) of our mother-light.’® The two Testaments  are the two breasts of our mother the church. There we suck the milk of  all the sacraments which are performed in time for our eternal salvation.  Fed and strengthened by them we should arrive at eating the solid food of  the divine Word. The humble Christ is milk for us, but the same Christ,  equal to the Father, is solid food for us.”” In itself Scripture is spiritual,  but it adapts itself to carnal people, going along (ambulat) with them who  can only think in an imperfect way. For a mother, too, loves to feed her  little child, but she does not wish that it remains little. She holds it in her  bosom, she cherishes (fovet) it with her hands, she comforts it with caress-  es, she feeds it with milk. She does all these things for her baby, but at the  same time she wants that it grows.® Holy Scripture does not abandon us  in our weakness. Helped by a mother’s way of walking (materno incessu),  adapted to the child’s going with slower and shorter steps, we will make  progress. Holy Scripture, indeed, speaks in such a way as to mock the  proud with its heights, terrify the attentive with its depths, feed the great  7 C. Faustum XXI1L94. CSEL 25/1,701: "Christum igitur sonant haec omnia ... scri-  bentium litteras vere sacras omnis parturivit intentio". De mendacio 5,8. CSEL 41,423:  "propheticis figurationibus parturivit".  % Sermo 222. PL 38,1091: "Ab illis ergo tenebris evangelica luce distincti ... vigilate  et orate ... Adversus tenebras earumque rectores in matre luce vigilate, et Patrem luminum  de sinu matris lucis orate".  79 In epistolam Johannis tr. 3,1. PL 35,1998: "Est autem mater Ecclesia; et ubera ejus  duo Testamenta Scripturarum divinarum. Hinc sugatur lac omnium sacramentorum tempo-  raliter pro aeterna salute nostra gestorum, ut nutritus atque roboratus perveniat ad mandu-  candum cibum, quod est, In principio erat Verbum ... et Deus erat Verbum (Jo 1:1). Lac  nostrum Christus humilis est; cibus noster, idem ipse Christus aequalis Patri". According  to HYPPOLYTUS (In Cant. 1,2), the two Testaments are the breasts of Christ, and their  commandments are their milk; see J. BETZ, a.c., 16.  %0 Sermo 23,3,3. CCL 41,310: "Cum sit ergo illa spiritalis, tamen saepe cum camnalibis  quasi carnaliter ambulat. Sed non eos vult remanere carnales. Quia et mater parvulum  amat nutrire, sed eum non amat parvulum remanere. In sinu tenet, manibus fovet, blandi-  tiis consolatur, lacte nutrit. Omnia parvulo facit, sed optat ut crescat". De Trinitate 1,1,2-3.  CCL 50,28-30: "Ut ergo ab huiusmodi falsitatibus humanus animus purgaretur, sancta  scriptura parvulis congruens nullius generis rerum verba vitavit ex quibus quasi gradatim  ad divina atque sublimia noster intellectus velut nutritus assurgeret", with a reference to 1  Cor 3:1-2 "lac potum vobis dedi".el Deus ral Verbum (Jo LE Lac
NOS stus humıilis est; cıbus noster, dem 1pse stus aequalıs Pa According

HYPPOLYTUS (In ant. 123 the Testaments the breasts of Christ, and theır
commandments theiır milk; SCC BETZ, d.'

80 Sermo 2333 CC 41,3 "Cum sıt CI SO ]la spirıtalis, tamen ‚p CUMmM carnalıbis
quası carnalıter ambulat. Sed COS vult carnales. u11a eft mater parvulum
amat nutrıre, sed DNON mat parvulum SINU manıbus ovet, blandı-
t11s consolatur, acte nutrıt Omnia parvulo facıt, sed Optat ut CIESCH De Trinitate 1,1,2-3
CCL 50,28-30 "Ut CTZO ab hulusmodi falsıtatıbus humanus anımus purgaretur, sancta
scrıptura parvulis CONZIUCHS nullıus generI1s ICI UHIN verba vıitavıt qu1ıbus quası gradatım
ad dıvınau sublımia nOoster intellectus VeIu! nutritus assurgeret”, wiıth d reference
Cor 4°1u4) "ac potum vobıs dedı"
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ONECSs wıth ıts and nourish the ONCS wiıth kindness.® The faıth
of lıving eings 1S strengthened in healthful INanner Dy the MOst
owly WaY of words and their weakness 1S carrıed, 1{0 SdY, their
mother ’s bosom. *

The image of the est be applıed 118} Holy Scripture The divine
readiıngs and the holy oracles of God 16 ave sounded OUTr CAar‘  N

should make est miınds. May they not 1ly aAaWaVY birds of
SaSC, OT Stay for moment and then depart, but instead MaYy they bring
forth yOUNS. FOor f the has Jfound herself house, and the turtle-
OVve nest where she MAY lay her (Ps 3-4), how much INOTEC the

ı76i 1S the word of God and the turtle-dove which 1S the
of God.®

The church mother

It 1S not intention 1(9) Wwe al great length the theme of PC-

clesia-mater. That has been studied INOTIC than ONCe  84 We ll 1mıt OUT-

De (renesi ad litteram V,3,6 SEL 28/1,141 ea autem CUMmM scrıptura NOn
deserente infırmıtatem et materno incessu ecum 1USs ambulante profic1as, quaC
S1C Ooquıtur, ut altıtudine superbos inrideat, profundıtate tentos terreaf, verıitateO
pascatl, affabilitate parvulos utrıa

Confessiones ‚9  ’ .n "In qu1ıbus adhuc parvulis anımalıbus, dum
1sto humillimo BCNCIC verborummmaterno SINU CSOTITUMM tal infırmitas, salubri-
ter aedificatur fides

83 Sermo 347 ed Lambot, Revue Benedictine9 "Divinae lectiones
ei sancta oracula de1, quac«c insonNuerunt aurıbus nostrIis, nıdum facıant in mentibus nostrIis.
Non volent ef transeant, auft sedeant eft dıscedant, sed alıquıd parıant. Nam S1 InNve-
nıt ibi domum, el Iurtur nidum ubi reponat pullos 5SUOS, magıs verbum de1,
ei misericordia de1”

HOFMANN, Der Kirchenbegriff des hl. Augustinus in seiınen Grundlagen und 1n
seiner Entwicklung. ünster 1933 and 1978, 46-48; 263-275 PLUMPE,
ater Eeccles1ıa. INquiry into the Concept of the Church other 1n early Chrıistlianıity.
Washıington 1943 ÜLLER, Ecclesia-Marıa. Die KEinheit Marıas und der Kirche
Freiburg i.d. Schw. 1951 and 1955, RATZINGER, olk und Haus Giottes ın
Augustins ehre Von der Kırche München 1954, 23-28; 8 E 87-89 RINETTI, Sant’
Agostino (?  C "Ecclesia Mater”, 1in UQ2UustInus Magister IL, Parıs 1954, 827-834
IN ater viventium, 1n Etudes Mariales. La Nouvelle Eve Bulletin de Ia SO-
ciete francaise d’Etudes 'ariales 9 61-36 RAHNER, Die Gottesgeburt. Die
ehre der Kırchenväter vVvon der eburt Christı aus dem Herzen der Kirche und der ]äu-
bıgen, In Symbole der Kırche. Salzburg 1964, 1158 PALMEFRO RAMOS, "Ecclesia
Mater” San gustin Teologia de Ia imagen I0S escr1itos antıdonatistas. Madrıd 1970,

131-168; 239-7245 BORGOMEO, L’Eglıse de m dans la predicatıon de saınt
Augustin. Parıs 1972, 173-185 C.P SPRINGER, The Prosopopela of Church Moth-

in Augustine’s Psalmus ontra Partem Donatı, in ugustinian Studies952-65
LAMIRANDE, Un sıiecle ef dem1 d’etudes SUur l’ecclesiologie de saınt Augustın, ın Revue
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selves to SOINC immediately connected wıth ubject fter havıngz
eferred fo hrıs gallina (Mit 23:37-38), ugustine illustrates the love
of God for hıs UrCc. Dy the example of human love between er and

mother, husband and wiıfe marrı1age. This love 15 intimate that
ON Cannot love ONC without loving the other, neıither offend ONC wıthout
offending the other.  85

The first text hıch Augustine describes the UrCc mother
and the necessity of her milk for the ONEsSs 1S found The magnitude
of the soul (d 3885) "Then know how true the thıngs that

Oommanded to belıeve, how ell ande WeTIC nourıshed by
mother UrC. ÖT hat 1s the advantage of that 1ılk 1C the apostle
Paul declared fo ave gıven drink the ONeEsSs It 1s VE PTrODCI 08
take thıs nourishment when ONe 1S nourished by mother, but shametful
when ONC 1S ecady SI0WN 10 reject it, when needed, 1s piıtiable; 18 blame

despise it at time 1S mark of wıckedness and impilety, but o
plaın and dıspense it suıtable Iannnr 1S actıon full of praıseworthi-
6csSsS and of Ch8.l'lt)('" 86 Wıth these last words OUT oblıgatıon 1(0) explaın the
faıth 1S underlıne'

The urc 1S mother who has nourished her hıldren ıth the
1ılk of faıth and, fo NOW, che nourıishes by preparıng stronger food
Thıs mother 1s sad about the fact that INan places her members SI0 W
cold and therefore less able to cherish (fovere) her ONCS FOor thıs
- she seeks help from other SONS and other members. She wıshes 108

des Etudes Augustiniennes 8(1962), ka 125 Concerning the ecclesia caelestis, Jlerusalem
(Sion) caelestis, aetlerna CIVILAS, ften qualified wıth the term mater, SCC LAMIRANDE,
L’Eglıse celeste selon saınt Augustıin. Parıs 1963

85 FEnarr. In 8 E 2,14 8& 3O 39,1244 When Augustine WAaTrlNsS the lıttle NS of
the S11aI1cs of Faustus, the protecting WIngs of the church daIic Iso mentioned: Contra
austum SEL 25/1,410: ıta sub alas catholicae matrıs pullıs fugientibus
NON congregaret (sc Faustus), quaC NO peperıit”.

De quantıiıtate anımae 33,76. SEL Unc AaYNOSCCINUS, quam VeTIa nobis
credenda ımperata sınt qUaMYUC optıme saluberrime apud matrem ecclesiam nutriıt!
fuerimus U:  VV sıt utilıtas lactıs Ilius, quod apostolus Paulus parvulıs potum dedisse
praedicavıt; quod alımentum accıpere, Cum qu1s matre nutrıtur, saluberriımum, CUMmM 1am
grandıs est, pudendum, ICSDUCIC, CUMM ODUS est, miserandum, reprehendere alıquando aut
odisse sceler1ıs ei impiletatıs, autem dıspensare commode laudis ef carıtatıs
plenıssımum es  . Enarr. In ’CI 40,1910 "Ht adhuc adtendiıte apostolum
SEqUI ad palmam SUDEINAC vocatıon1ıs. 1C1 nım274  T.J. VAN BAVEL  selves to some texts immediately connected with our subject. After having  referred to Christ as gallina (Mt 23:37-38), Augustine illustrates the love  of God for his church by the example of human love between a father and  a mother, a husband and a wife in marriage. This love is so intimate that  one cannot love one without loving the other, neither offend one without  offending the other.®  The first text in which Augustine describes the church as mother  and the necessity of her milk for the little ones is found in Zhe magnitude  of the soul (d. 388): "Then we shall know how true are the things that we  are commanded to believe, how well and healthfully we were nourished by  mother church, or what is the advantage of that milk which the apostle  Paul declared to have given as drink to the little ones. It is very proper to  take this nourishment when one is nourished by a mother, but shameful  when one is already grown. To reject it, when needed, is pitiable; to blame  or despise it at any time is a mark of wickedness and impiety, but to ex-  plain and dispense it in a suitable manner is an action full of praiseworthi-  ness and of charity".®® With these last words our obligation to explain the  faith is underlined.  The church is a mother who has nourished her children with the  milk of faith and, up to now, she nourishes us by preparing stronger food.  This mother is sad about the fact that in many places her members grow  cold and therefore less able to cherish (fovere) her little ones. For this  reason, she seeks help from other sons and other members. She wishes to  des Etudes Augustiniennes 8(1962), 1-125. Concerning the ecclesia caelestis, Ierusalem  (Sion) caelestis, aeterna civitas, often qualified with the term mater, see E. LAMIRANDE,  L’Eglise celeste selon saint Augustin. Paris 1963.  ® Enarr. in ps. 88, s. 2,14. CCL 39,1244. When Augustine warns the little ones of  the snares of Faustus, the protecting wings of the church are also mentioned: Contra  Faustum XIV,9. CSEL 25/1,410: "... atque ita sub alas catholicae matris pullis fugientibus  non congregaret (sc. Faustus), quae non peperit".  % De quantitate animae 33,76. CSEL 89,224: "Tunc agnoscemus, quam vera nobis  credenda imperata sint quamque optime ac saluberrime apud matrem ecclesiam nutriti  fuerimus quaeve sit utilitas lactis illius, quod apostolus Paulus parvulis se potum dedisse  praedicavit; quod alimentum accipere, cum quis matre nutritur, saluberrimum, cum iam  grandis est, pudendum, respuere, cum opus est, miserandum, reprehendere aliquando aut  odisse sceleris et impietatis, tractare autem ac dispensare commode laudis et caritatis  plenissimum est". Cf. Enarr. in ps. 130,14. CCL 40,1910: "Et adhuc adtendite apostolum  sequi ad palmam supernae vocationis. Dicit enim ... : Quotquot ergo perfecti, hoc sapia-  mus; et si quid aliter sapitis, hoc quoque vobis Deus revelabit (Phil 3:15). Si forte erras  in aliquo, quare non redis ad lac matris? ... Si autem hoc ipsum quod aliter sapitis, defen-  dere vultis ... fit vobis maledictum hoc quod dixit: super matrem cum estis et foris a lacte  separamini, foris a visceribus matris fame moriemini".Quotquot ergo perfecti, hoc Sapla-

el S17 quid aliter Sapıt1s, hoc QUOGÜELC vobis Deus revelabit (Phıl 15) ] forte 119aS
in alıquo, NOn redis ad lac matrıs?274  T.J. VAN BAVEL  selves to some texts immediately connected with our subject. After having  referred to Christ as gallina (Mt 23:37-38), Augustine illustrates the love  of God for his church by the example of human love between a father and  a mother, a husband and a wife in marriage. This love is so intimate that  one cannot love one without loving the other, neither offend one without  offending the other.®  The first text in which Augustine describes the church as mother  and the necessity of her milk for the little ones is found in Zhe magnitude  of the soul (d. 388): "Then we shall know how true are the things that we  are commanded to believe, how well and healthfully we were nourished by  mother church, or what is the advantage of that milk which the apostle  Paul declared to have given as drink to the little ones. It is very proper to  take this nourishment when one is nourished by a mother, but shameful  when one is already grown. To reject it, when needed, is pitiable; to blame  or despise it at any time is a mark of wickedness and impiety, but to ex-  plain and dispense it in a suitable manner is an action full of praiseworthi-  ness and of charity".®® With these last words our obligation to explain the  faith is underlined.  The church is a mother who has nourished her children with the  milk of faith and, up to now, she nourishes us by preparing stronger food.  This mother is sad about the fact that in many places her members grow  cold and therefore less able to cherish (fovere) her little ones. For this  reason, she seeks help from other sons and other members. She wishes to  des Etudes Augustiniennes 8(1962), 1-125. Concerning the ecclesia caelestis, Ierusalem  (Sion) caelestis, aeterna civitas, often qualified with the term mater, see E. LAMIRANDE,  L’Eglise celeste selon saint Augustin. Paris 1963.  ® Enarr. in ps. 88, s. 2,14. CCL 39,1244. When Augustine warns the little ones of  the snares of Faustus, the protecting wings of the church are also mentioned: Contra  Faustum XIV,9. CSEL 25/1,410: "... atque ita sub alas catholicae matris pullis fugientibus  non congregaret (sc. Faustus), quae non peperit".  % De quantitate animae 33,76. CSEL 89,224: "Tunc agnoscemus, quam vera nobis  credenda imperata sint quamque optime ac saluberrime apud matrem ecclesiam nutriti  fuerimus quaeve sit utilitas lactis illius, quod apostolus Paulus parvulis se potum dedisse  praedicavit; quod alimentum accipere, cum quis matre nutritur, saluberrimum, cum iam  grandis est, pudendum, respuere, cum opus est, miserandum, reprehendere aliquando aut  odisse sceleris et impietatis, tractare autem ac dispensare commode laudis et caritatis  plenissimum est". Cf. Enarr. in ps. 130,14. CCL 40,1910: "Et adhuc adtendite apostolum  sequi ad palmam supernae vocationis. Dicit enim ... : Quotquot ergo perfecti, hoc sapia-  mus; et si quid aliter sapitis, hoc quoque vobis Deus revelabit (Phil 3:15). Si forte erras  in aliquo, quare non redis ad lac matris? ... Si autem hoc ipsum quod aliter sapitis, defen-  dere vultis ... fit vobis maledictum hoc quod dixit: super matrem cum estis et foris a lacte  separamini, foris a visceribus matris fame moriemini".S1 autem hoc ipsum quod alıter sapıtıs, defen-
ere vultis274  T.J. VAN BAVEL  selves to some texts immediately connected with our subject. After having  referred to Christ as gallina (Mt 23:37-38), Augustine illustrates the love  of God for his church by the example of human love between a father and  a mother, a husband and a wife in marriage. This love is so intimate that  one cannot love one without loving the other, neither offend one without  offending the other.®  The first text in which Augustine describes the church as mother  and the necessity of her milk for the little ones is found in Zhe magnitude  of the soul (d. 388): "Then we shall know how true are the things that we  are commanded to believe, how well and healthfully we were nourished by  mother church, or what is the advantage of that milk which the apostle  Paul declared to have given as drink to the little ones. It is very proper to  take this nourishment when one is nourished by a mother, but shameful  when one is already grown. To reject it, when needed, is pitiable; to blame  or despise it at any time is a mark of wickedness and impiety, but to ex-  plain and dispense it in a suitable manner is an action full of praiseworthi-  ness and of charity".®® With these last words our obligation to explain the  faith is underlined.  The church is a mother who has nourished her children with the  milk of faith and, up to now, she nourishes us by preparing stronger food.  This mother is sad about the fact that in many places her members grow  cold and therefore less able to cherish (fovere) her little ones. For this  reason, she seeks help from other sons and other members. She wishes to  des Etudes Augustiniennes 8(1962), 1-125. Concerning the ecclesia caelestis, Ierusalem  (Sion) caelestis, aeterna civitas, often qualified with the term mater, see E. LAMIRANDE,  L’Eglise celeste selon saint Augustin. Paris 1963.  ® Enarr. in ps. 88, s. 2,14. CCL 39,1244. When Augustine warns the little ones of  the snares of Faustus, the protecting wings of the church are also mentioned: Contra  Faustum XIV,9. CSEL 25/1,410: "... atque ita sub alas catholicae matris pullis fugientibus  non congregaret (sc. Faustus), quae non peperit".  % De quantitate animae 33,76. CSEL 89,224: "Tunc agnoscemus, quam vera nobis  credenda imperata sint quamque optime ac saluberrime apud matrem ecclesiam nutriti  fuerimus quaeve sit utilitas lactis illius, quod apostolus Paulus parvulis se potum dedisse  praedicavit; quod alimentum accipere, cum quis matre nutritur, saluberrimum, cum iam  grandis est, pudendum, respuere, cum opus est, miserandum, reprehendere aliquando aut  odisse sceleris et impietatis, tractare autem ac dispensare commode laudis et caritatis  plenissimum est". Cf. Enarr. in ps. 130,14. CCL 40,1910: "Et adhuc adtendite apostolum  sequi ad palmam supernae vocationis. Dicit enim ... : Quotquot ergo perfecti, hoc sapia-  mus; et si quid aliter sapitis, hoc quoque vobis Deus revelabit (Phil 3:15). Si forte erras  in aliquo, quare non redis ad lac matris? ... Si autem hoc ipsum quod aliter sapitis, defen-  dere vultis ... fit vobis maledictum hoc quod dixit: super matrem cum estis et foris a lacte  separamini, foris a visceribus matris fame moriemini".fıt vobıs maledictum hoc quod dixıt up!| matrem CUMmM estis ei forıs lacte
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sShow her mMost inner feelings of love and her eavenly breasts.®” OSe
who turned aWaY from the urc Ouft of prou aversi1on back
o her breasts under tears  88 The expression “t.he breasts of the church"

often.  89 Sometimes it 1S sed agalnst the Donatists and refers to
the UrcC exhorting them”, other times it 1S used INOTC general S!  C
namely, that c<he offers her breasts nourıish the ONCcSs ammoNg her
members.?‘ The church broods (fovet) it WeOIC the COSS under her carrıng
wings and nourıshes her infants wıth milk, 1l1e remaıinıng fertile wıthout
corruption, being aft the SAaLllc time mother and 92  virgin.

Epistula 243,8 SEL ’  - ater ecclesia mater est etiam matrıs tuae
Haec VOS de Chrısto concepiıit, aeC sanguıine parturıvıt, haec in sempıternam
lucem peperit, haec fıde1 acte nutrivıt ei nutrıt cıbosque aloresMATERNAL ASPECTS IN SALVATION HISTORY  25  show her most inner feelings of love and her heavenly breasts.” Those  who turned away from the church out of a proud aversion are called back  to her breasts under tears.® The expression "the breasts of the church"  occurs often.“” Sometimes it is used against the Donatists and refers to  the church exhorting them”, other times it is used in a more general sense,  namely, that she offers her breasts to nourish the little ones among her  members.”! The church broods (fovef) as it were the eggs under her carring  wings and nourishes her infants with milk, while remaining fertile without  corruption, being at the same time mother and virgin.”  37 Epistula 243,8. CSEL 57,574-575: " Mater ecclesia mater est etiam matris tuae.  Haec vos de Christo concepit, haec martyrum sanguine parturivit, haec in sempiternam  lucem peperit, haec fidei lacte nutrivit et nutrit cibosque maiores praeparans ... Ignavia  etiam atque torpore quorundam, quos gremio continet, et membra sua frigescere plurimis  locis et fovendis parvulis minus idonea fieri dolet. Unde nisi per alios filios, unde nisi per  alia membra ... iustum ac debitum poscit auxilium? ... Nonne cariora viscera et caelestia  ubera ostentat?". Cf. En. in ps. 52,1. CCL 39,638: "Si autem abundabit iniquitas et refri-  gescet caritas multorum, quis remanebit qui parturiat?".  8 Epistolae ad Romanos inchoata expositio 15. CSEL 84,167: "Nonne omnes ad  ubera sua, quae superbo fastidio reliquerunt, cum lacrimis revocat?".  39 Augustine speaks also of "the breasts of the Synagogue" in Enarr. I in ps. 21,10.  CCL 38,118: "... spes mea Deus, non ex quo uberibus virginis lactari coepi, nam et ante  utique; sed ab uberibus Synagogae ...". The Synagogue can be called mater because she  possesses the words of God, but not the works of faith, which bring about salvation:  Enarr. in ps. 138,18. CCL 40,2002-2003. Here lies the reason why Augustine says that  Jesus left his mother, the Synagogue, in order to adhere to the church, although the Syna-  gogue is the mother of Christ in a bodily sense. See E. LAMIRANDE, Reliquit et matrem  synagogam. La Synagogue et 1’Eglise selon saint Augustin, in: Augustiniana 41 (1991)  G  677-688.  % Sermo Denis 19,12. MA 1,111: "Clamor eius non auditur, sed tamen ubera caritatis  manare exhortatione non quiescunt". Epistula 23,4. CSEL 34/1,67: "... unius verissimae  matris, quae omnibus gentibus et regenerandis praebet sinum et regeneratis ubera infun-  dit". Enarr. in ps. 10,1. CCL 38,74. Against the Pelagians: De natura et gratia 21,23.  CSEL 60,249: "... non solum praecepti incapaces ... sed vix capaces papillae cum esuriunt,  eos tamen in matris ecclesiae gremio cum salvos gratia sua facere velit ...". See also  Contra Julianum 11,10,37, text quoted note 40. Sermo 183,8,12. PL 38,992.  % De moribus ecclesiae catholicae 10,17. CSEL 90,21: "Itaque illi quos quasi va-  gientes catholicae ubera sustentant ... pro Suo quisque captu viribusque nutriuntur". Ib  30,64. ib. 67: "Iam vero cum haec humana dilectio inhaerentem uberibus tuis nutriverit et  roboraverit animum  ". In Johannis evang. tr. 12,3. CCL 36,121: "Renascantur (sc.  catechumeni) ex aqua et Spiritu, proferat ecclesia quos parturit. Concepti sunt, edantur in  lucem; habent ubera quibus nutriantur, non timeant ne nati suffocentur, ab uberibus mater-  nis non recedant". Cf. what Augustine writes with regard to the virgins in De sancta  virginitate 36,37. CSEL 41,277: "... in ecclesia tua eruditum est hoc genus; illic tibi a  maternis uberibus pullulavit, in nomen tuum ad loquendum linguam solvit, nomen tuum  velut lac infantiae suae suxit infusum".  %” Contra Faustum XV,3. CSEL 25/1,420: "... quos vel tamquam ova sollicitis alis  foves vel tamquam infantes lacte nutris, sine corruptione fecunda virgo mater".Ignavia
etiam torpore quorundam, quOS grem10 continet, ef membra SUua frigescere plurımıs
locıs et fovendis parvulıs MI1nus idonea fıer1 dolet. nde 1S1 DECT alıo0s filı0s, unde nısı DCT
lıa membraMATERNAL ASPECTS IN SALVATION HISTORY  25  show her most inner feelings of love and her heavenly breasts.” Those  who turned away from the church out of a proud aversion are called back  to her breasts under tears.® The expression "the breasts of the church"  occurs often.“” Sometimes it is used against the Donatists and refers to  the church exhorting them”, other times it is used in a more general sense,  namely, that she offers her breasts to nourish the little ones among her  members.”! The church broods (fovef) as it were the eggs under her carring  wings and nourishes her infants with milk, while remaining fertile without  corruption, being at the same time mother and virgin.”  37 Epistula 243,8. CSEL 57,574-575: " Mater ecclesia mater est etiam matris tuae.  Haec vos de Christo concepit, haec martyrum sanguine parturivit, haec in sempiternam  lucem peperit, haec fidei lacte nutrivit et nutrit cibosque maiores praeparans ... Ignavia  etiam atque torpore quorundam, quos gremio continet, et membra sua frigescere plurimis  locis et fovendis parvulis minus idonea fieri dolet. Unde nisi per alios filios, unde nisi per  alia membra ... iustum ac debitum poscit auxilium? ... Nonne cariora viscera et caelestia  ubera ostentat?". Cf. En. in ps. 52,1. CCL 39,638: "Si autem abundabit iniquitas et refri-  gescet caritas multorum, quis remanebit qui parturiat?".  8 Epistolae ad Romanos inchoata expositio 15. CSEL 84,167: "Nonne omnes ad  ubera sua, quae superbo fastidio reliquerunt, cum lacrimis revocat?".  39 Augustine speaks also of "the breasts of the Synagogue" in Enarr. I in ps. 21,10.  CCL 38,118: "... spes mea Deus, non ex quo uberibus virginis lactari coepi, nam et ante  utique; sed ab uberibus Synagogae ...". The Synagogue can be called mater because she  possesses the words of God, but not the works of faith, which bring about salvation:  Enarr. in ps. 138,18. CCL 40,2002-2003. Here lies the reason why Augustine says that  Jesus left his mother, the Synagogue, in order to adhere to the church, although the Syna-  gogue is the mother of Christ in a bodily sense. See E. LAMIRANDE, Reliquit et matrem  synagogam. La Synagogue et 1’Eglise selon saint Augustin, in: Augustiniana 41 (1991)  G  677-688.  % Sermo Denis 19,12. MA 1,111: "Clamor eius non auditur, sed tamen ubera caritatis  manare exhortatione non quiescunt". Epistula 23,4. CSEL 34/1,67: "... unius verissimae  matris, quae omnibus gentibus et regenerandis praebet sinum et regeneratis ubera infun-  dit". Enarr. in ps. 10,1. CCL 38,74. Against the Pelagians: De natura et gratia 21,23.  CSEL 60,249: "... non solum praecepti incapaces ... sed vix capaces papillae cum esuriunt,  eos tamen in matris ecclesiae gremio cum salvos gratia sua facere velit ...". See also  Contra Julianum 11,10,37, text quoted note 40. Sermo 183,8,12. PL 38,992.  % De moribus ecclesiae catholicae 10,17. CSEL 90,21: "Itaque illi quos quasi va-  gientes catholicae ubera sustentant ... pro Suo quisque captu viribusque nutriuntur". Ib  30,64. ib. 67: "Iam vero cum haec humana dilectio inhaerentem uberibus tuis nutriverit et  roboraverit animum  ". In Johannis evang. tr. 12,3. CCL 36,121: "Renascantur (sc.  catechumeni) ex aqua et Spiritu, proferat ecclesia quos parturit. Concepti sunt, edantur in  lucem; habent ubera quibus nutriantur, non timeant ne nati suffocentur, ab uberibus mater-  nis non recedant". Cf. what Augustine writes with regard to the virgins in De sancta  virginitate 36,37. CSEL 41,277: "... in ecclesia tua eruditum est hoc genus; illic tibi a  maternis uberibus pullulavit, in nomen tuum ad loquendum linguam solvit, nomen tuum  velut lac infantiae suae suxit infusum".  %” Contra Faustum XV,3. CSEL 25/1,420: "... quos vel tamquam ova sollicitis alis  foves vel tamquam infantes lacte nutris, sine corruptione fecunda virgo mater".i1ustum poscıt auxılıum?MATERNAL ASPECTS IN SALVATION HISTORY  25  show her most inner feelings of love and her heavenly breasts.” Those  who turned away from the church out of a proud aversion are called back  to her breasts under tears.® The expression "the breasts of the church"  occurs often.“” Sometimes it is used against the Donatists and refers to  the church exhorting them”, other times it is used in a more general sense,  namely, that she offers her breasts to nourish the little ones among her  members.”! The church broods (fovef) as it were the eggs under her carring  wings and nourishes her infants with milk, while remaining fertile without  corruption, being at the same time mother and virgin.”  37 Epistula 243,8. CSEL 57,574-575: " Mater ecclesia mater est etiam matris tuae.  Haec vos de Christo concepit, haec martyrum sanguine parturivit, haec in sempiternam  lucem peperit, haec fidei lacte nutrivit et nutrit cibosque maiores praeparans ... Ignavia  etiam atque torpore quorundam, quos gremio continet, et membra sua frigescere plurimis  locis et fovendis parvulis minus idonea fieri dolet. Unde nisi per alios filios, unde nisi per  alia membra ... iustum ac debitum poscit auxilium? ... Nonne cariora viscera et caelestia  ubera ostentat?". Cf. En. in ps. 52,1. CCL 39,638: "Si autem abundabit iniquitas et refri-  gescet caritas multorum, quis remanebit qui parturiat?".  8 Epistolae ad Romanos inchoata expositio 15. CSEL 84,167: "Nonne omnes ad  ubera sua, quae superbo fastidio reliquerunt, cum lacrimis revocat?".  39 Augustine speaks also of "the breasts of the Synagogue" in Enarr. I in ps. 21,10.  CCL 38,118: "... spes mea Deus, non ex quo uberibus virginis lactari coepi, nam et ante  utique; sed ab uberibus Synagogae ...". The Synagogue can be called mater because she  possesses the words of God, but not the works of faith, which bring about salvation:  Enarr. in ps. 138,18. CCL 40,2002-2003. Here lies the reason why Augustine says that  Jesus left his mother, the Synagogue, in order to adhere to the church, although the Syna-  gogue is the mother of Christ in a bodily sense. See E. LAMIRANDE, Reliquit et matrem  synagogam. La Synagogue et 1’Eglise selon saint Augustin, in: Augustiniana 41 (1991)  G  677-688.  % Sermo Denis 19,12. MA 1,111: "Clamor eius non auditur, sed tamen ubera caritatis  manare exhortatione non quiescunt". Epistula 23,4. CSEL 34/1,67: "... unius verissimae  matris, quae omnibus gentibus et regenerandis praebet sinum et regeneratis ubera infun-  dit". Enarr. in ps. 10,1. CCL 38,74. Against the Pelagians: De natura et gratia 21,23.  CSEL 60,249: "... non solum praecepti incapaces ... sed vix capaces papillae cum esuriunt,  eos tamen in matris ecclesiae gremio cum salvos gratia sua facere velit ...". See also  Contra Julianum 11,10,37, text quoted note 40. Sermo 183,8,12. PL 38,992.  % De moribus ecclesiae catholicae 10,17. CSEL 90,21: "Itaque illi quos quasi va-  gientes catholicae ubera sustentant ... pro Suo quisque captu viribusque nutriuntur". Ib  30,64. ib. 67: "Iam vero cum haec humana dilectio inhaerentem uberibus tuis nutriverit et  roboraverit animum  ". In Johannis evang. tr. 12,3. CCL 36,121: "Renascantur (sc.  catechumeni) ex aqua et Spiritu, proferat ecclesia quos parturit. Concepti sunt, edantur in  lucem; habent ubera quibus nutriantur, non timeant ne nati suffocentur, ab uberibus mater-  nis non recedant". Cf. what Augustine writes with regard to the virgins in De sancta  virginitate 36,37. CSEL 41,277: "... in ecclesia tua eruditum est hoc genus; illic tibi a  maternis uberibus pullulavit, in nomen tuum ad loquendum linguam solvit, nomen tuum  velut lac infantiae suae suxit infusum".  %” Contra Faustum XV,3. CSEL 25/1,420: "... quos vel tamquam ova sollicitis alis  foves vel tamquam infantes lacte nutris, sine corruptione fecunda virgo mater".Nonne arıora Vviscera ei caelestia
ubera ostentat?". En. In 5241 CS "O1 autem abundabit inıquıtas ei refri-
gescet carıtas multorum, QqU1S remanebiıt quı parturlat?”

88 Epistolae ad OMANOS inchoata expositio 15 SEL "Nonne ad
ubera S5Uuq, quac superbo fastıdıo relıquerunt, Cum aCcrımıs revocat‘?”".

Augustine speaks Iso of "the breasts of the Synagogue” in Enarr. In 21.10
CC 38,1 SDCS NCa Deus, 9(0) 91 quUO uber1ibus virginis lactarı COoepL, Nal ef ante

ut1que; sed ab uberibus Synagogae Un Ihe Synagogue be called Ma because che
POSSCSSCS the words of God, but not the works of faıth, which bring about salvatıon:
Enarr. In CL 40,2002-2003 ere l1es the [CAasSsonN why Augustine SaysS that
Jesus left his mother, the Synagogue, In order adhere the church, although the Syna-
ZORQUC 1S the mother of hriıst bodıly See Reliquit ef matrem

SYNASOSUAM La ynagogue ei 1’Eglise selon saınt Augustıin, in: ugustiniana 41 (1991)
677-688

90 Sermo Denis 19,12 K "Clamor 1US NON audıtur, sed tamen ubera carıtatıis
Manare ex hortation« NON quiescunt”. Epistula 23,4 SEL 34/1,67 —o Uun1us verissımae
matrıs, QuaC omnıbus gentibus eft regenerandıs praebet SInum ei regeneratıs bera infun-

Enarr. In 10,1 ( +. 38,74 Agaınst the Pelaglans: De natura el gratia 21723
SEL NOn solum praecepti incapacesMATERNAL ASPECTS IN SALVATION HISTORY  25  show her most inner feelings of love and her heavenly breasts.” Those  who turned away from the church out of a proud aversion are called back  to her breasts under tears.® The expression "the breasts of the church"  occurs often.“” Sometimes it is used against the Donatists and refers to  the church exhorting them”, other times it is used in a more general sense,  namely, that she offers her breasts to nourish the little ones among her  members.”! The church broods (fovef) as it were the eggs under her carring  wings and nourishes her infants with milk, while remaining fertile without  corruption, being at the same time mother and virgin.”  37 Epistula 243,8. CSEL 57,574-575: " Mater ecclesia mater est etiam matris tuae.  Haec vos de Christo concepit, haec martyrum sanguine parturivit, haec in sempiternam  lucem peperit, haec fidei lacte nutrivit et nutrit cibosque maiores praeparans ... Ignavia  etiam atque torpore quorundam, quos gremio continet, et membra sua frigescere plurimis  locis et fovendis parvulis minus idonea fieri dolet. Unde nisi per alios filios, unde nisi per  alia membra ... iustum ac debitum poscit auxilium? ... Nonne cariora viscera et caelestia  ubera ostentat?". Cf. En. in ps. 52,1. CCL 39,638: "Si autem abundabit iniquitas et refri-  gescet caritas multorum, quis remanebit qui parturiat?".  8 Epistolae ad Romanos inchoata expositio 15. CSEL 84,167: "Nonne omnes ad  ubera sua, quae superbo fastidio reliquerunt, cum lacrimis revocat?".  39 Augustine speaks also of "the breasts of the Synagogue" in Enarr. I in ps. 21,10.  CCL 38,118: "... spes mea Deus, non ex quo uberibus virginis lactari coepi, nam et ante  utique; sed ab uberibus Synagogae ...". The Synagogue can be called mater because she  possesses the words of God, but not the works of faith, which bring about salvation:  Enarr. in ps. 138,18. CCL 40,2002-2003. Here lies the reason why Augustine says that  Jesus left his mother, the Synagogue, in order to adhere to the church, although the Syna-  gogue is the mother of Christ in a bodily sense. See E. LAMIRANDE, Reliquit et matrem  synagogam. La Synagogue et 1’Eglise selon saint Augustin, in: Augustiniana 41 (1991)  G  677-688.  % Sermo Denis 19,12. MA 1,111: "Clamor eius non auditur, sed tamen ubera caritatis  manare exhortatione non quiescunt". Epistula 23,4. CSEL 34/1,67: "... unius verissimae  matris, quae omnibus gentibus et regenerandis praebet sinum et regeneratis ubera infun-  dit". Enarr. in ps. 10,1. CCL 38,74. Against the Pelagians: De natura et gratia 21,23.  CSEL 60,249: "... non solum praecepti incapaces ... sed vix capaces papillae cum esuriunt,  eos tamen in matris ecclesiae gremio cum salvos gratia sua facere velit ...". See also  Contra Julianum 11,10,37, text quoted note 40. Sermo 183,8,12. PL 38,992.  % De moribus ecclesiae catholicae 10,17. CSEL 90,21: "Itaque illi quos quasi va-  gientes catholicae ubera sustentant ... pro Suo quisque captu viribusque nutriuntur". Ib  30,64. ib. 67: "Iam vero cum haec humana dilectio inhaerentem uberibus tuis nutriverit et  roboraverit animum  ". In Johannis evang. tr. 12,3. CCL 36,121: "Renascantur (sc.  catechumeni) ex aqua et Spiritu, proferat ecclesia quos parturit. Concepti sunt, edantur in  lucem; habent ubera quibus nutriantur, non timeant ne nati suffocentur, ab uberibus mater-  nis non recedant". Cf. what Augustine writes with regard to the virgins in De sancta  virginitate 36,37. CSEL 41,277: "... in ecclesia tua eruditum est hoc genus; illic tibi a  maternis uberibus pullulavit, in nomen tuum ad loquendum linguam solvit, nomen tuum  velut lac infantiae suae suxit infusum".  %” Contra Faustum XV,3. CSEL 25/1,420: "... quos vel tamquam ova sollicitis alis  foves vel tamquam infantes lacte nutris, sine corruptione fecunda virgo mater".sed VIX CaDaCcCS papıllae CUMM esurlunt,
COS tamen in matrıs ecclesiae grem10 CuUum salvos gratia SUua facere velıt See Iso
Contra Julianum H1037 text quoted notfe Sermo 183,8,12

De moribus ecclesiae catholicae 10.47 SEL 90,21 "Itaque 1Ilı quOS quası
gıentes catholicae ubera sustentan!MATERNAL ASPECTS IN SALVATION HISTORY  25  show her most inner feelings of love and her heavenly breasts.” Those  who turned away from the church out of a proud aversion are called back  to her breasts under tears.® The expression "the breasts of the church"  occurs often.“” Sometimes it is used against the Donatists and refers to  the church exhorting them”, other times it is used in a more general sense,  namely, that she offers her breasts to nourish the little ones among her  members.”! The church broods (fovef) as it were the eggs under her carring  wings and nourishes her infants with milk, while remaining fertile without  corruption, being at the same time mother and virgin.”  37 Epistula 243,8. CSEL 57,574-575: " Mater ecclesia mater est etiam matris tuae.  Haec vos de Christo concepit, haec martyrum sanguine parturivit, haec in sempiternam  lucem peperit, haec fidei lacte nutrivit et nutrit cibosque maiores praeparans ... Ignavia  etiam atque torpore quorundam, quos gremio continet, et membra sua frigescere plurimis  locis et fovendis parvulis minus idonea fieri dolet. Unde nisi per alios filios, unde nisi per  alia membra ... iustum ac debitum poscit auxilium? ... Nonne cariora viscera et caelestia  ubera ostentat?". Cf. En. in ps. 52,1. CCL 39,638: "Si autem abundabit iniquitas et refri-  gescet caritas multorum, quis remanebit qui parturiat?".  8 Epistolae ad Romanos inchoata expositio 15. CSEL 84,167: "Nonne omnes ad  ubera sua, quae superbo fastidio reliquerunt, cum lacrimis revocat?".  39 Augustine speaks also of "the breasts of the Synagogue" in Enarr. I in ps. 21,10.  CCL 38,118: "... spes mea Deus, non ex quo uberibus virginis lactari coepi, nam et ante  utique; sed ab uberibus Synagogae ...". The Synagogue can be called mater because she  possesses the words of God, but not the works of faith, which bring about salvation:  Enarr. in ps. 138,18. CCL 40,2002-2003. Here lies the reason why Augustine says that  Jesus left his mother, the Synagogue, in order to adhere to the church, although the Syna-  gogue is the mother of Christ in a bodily sense. See E. LAMIRANDE, Reliquit et matrem  synagogam. La Synagogue et 1’Eglise selon saint Augustin, in: Augustiniana 41 (1991)  G  677-688.  % Sermo Denis 19,12. MA 1,111: "Clamor eius non auditur, sed tamen ubera caritatis  manare exhortatione non quiescunt". Epistula 23,4. CSEL 34/1,67: "... unius verissimae  matris, quae omnibus gentibus et regenerandis praebet sinum et regeneratis ubera infun-  dit". Enarr. in ps. 10,1. CCL 38,74. Against the Pelagians: De natura et gratia 21,23.  CSEL 60,249: "... non solum praecepti incapaces ... sed vix capaces papillae cum esuriunt,  eos tamen in matris ecclesiae gremio cum salvos gratia sua facere velit ...". See also  Contra Julianum 11,10,37, text quoted note 40. Sermo 183,8,12. PL 38,992.  % De moribus ecclesiae catholicae 10,17. CSEL 90,21: "Itaque illi quos quasi va-  gientes catholicae ubera sustentant ... pro Suo quisque captu viribusque nutriuntur". Ib  30,64. ib. 67: "Iam vero cum haec humana dilectio inhaerentem uberibus tuis nutriverit et  roboraverit animum  ". In Johannis evang. tr. 12,3. CCL 36,121: "Renascantur (sc.  catechumeni) ex aqua et Spiritu, proferat ecclesia quos parturit. Concepti sunt, edantur in  lucem; habent ubera quibus nutriantur, non timeant ne nati suffocentur, ab uberibus mater-  nis non recedant". Cf. what Augustine writes with regard to the virgins in De sancta  virginitate 36,37. CSEL 41,277: "... in ecclesia tua eruditum est hoc genus; illic tibi a  maternis uberibus pullulavit, in nomen tuum ad loquendum linguam solvit, nomen tuum  velut lac infantiae suae suxit infusum".  %” Contra Faustum XV,3. CSEL 25/1,420: "... quos vel tamquam ova sollicitis alis  foves vel tamquam infantes lacte nutris, sine corruptione fecunda virgo mater".PTO SUO qu1sque cCaptu virıbusque nutriıun
30, ıb "Iam VeTO CUMm haec humana dılecti0 inhaerentem uberibus tu1s nutrıiverıit ei
roboraverit anımum In Johannis EVUANS. 12,3 HP "Renascantur (sc.
catechumen1) aqua et Spiritu, proferat ecclesıa quOS parturıt Concepti sun(t, edantur 1n
lucem; habent ubera qu1ıbus nutriantur, NON timeant atı suffocentur, ab uberibus mater-
nIıs 810781 recedan v hat Augustine wriıtes wıth regard the virgıns in De Sanclia

virginitate 36,37 SEL, A 1n ecclesıa erudıtum est hoc NUS,; illıc tiıbı
matern1ıs uber1ibus pullulavıt, 1n tuum ad Joquendum lınguam solvit, tuum
velut lac infantıae SUaC Suxit infusum".

922 Contra Faustum SEL 25/1,420: qUOS vel tamquam OVa sollicıtis alıs
foves vel tamquam infantes acte nutrI1s, S1INe corruptione fecunda virgo mater”.



770 f A AVEL

The image of brooding biırd evokes the image' of est. Augusti-
Connects the ıimage of the est of faıth wıth the est of the UrCc

great isadvantage far slower miınd 118 yOUr ones? For
they dıd not depart from You, but they STW theiır wings safe wiıthıin the
est of YOUr UrC. and they en  ened the Wwings of C  arı the
food of sound fa1th" 93 Many an and heretics perform 200d works,
but nOot wiıthin the CHUrC. they lay their YOUNg outsıde the Urc The
turtle-dove finds the est where che INaYy lay her YOUNS (Ps 54:3/4) only in
the irue faıth, the faıth of the atholıca, the communıty and unıty of
the Uurc. there she should bring fo  +& g00d works. thıs faıth
iıtself 15 est for the yYOUNS of the church.** It 1S wonder that the bısh-

SCS sımılar maternal images hıs exhortations essel to the faıth-
They wiıish tO become pregnant They should become pregnant, hat IS

0Ug the hope of the ıfe hıdden wıth Hrı1s' God (Col 53:5) Then
theır g1ving bırth ll be certaın, and not abortive, nOot emporal They 11
embrace what they brought forth all eternity, for Isaıah 26:18 5SayS "We
ave conce1ved and brought forth the spirıt of salvation".  n 95 The simplicity
of doves 1S example for the Notice how much they en]Joy COIM-

PanVY, they fly everywhere together, they feed together, they do not want tO
be alone, they en]oy COommun1lon. They love ardently, they INO.: and

wıth love, they ege theır YOUNg wıth kisses.?®
We mMust make dıistinction between earıng wıtness to the 1g

and the 1g ıtself. Thus mind make PTOSTCSS the faıth of
Christ, that do nOot remaın hıldren who ways seek the breast and
ave avers1on of SOl food. It 1S the task of Christ’s Urc 118 nourısh

A Confessiones ’  9 CC 27,55-56: "Aut quid tantum oberat parvulıs tu1s longe
tardıus ingen1um, CU!]! longe 1910791 recederent, ut in 1do eccles1iae tuae tutı plumesce-
rent eit alas carıtatıs alımento Sanac fide1 nutrirent“

Enarr. In 83,7 B 39,1151-1152: uam ulta multı NON In eccles1ia
operantur, NON 1n 1do pullos ponunt? Conculcabuntur276  T.J. VAN BAVEL  The image of a brooding bird evokes the image'of a nest. Augusti-  ne connects the image of the nest of faith with the nest of the church:  "What great disadvantage was a far slower mind to your little ones? For  they did not depart from You, but they grew their wings safe within the  nest of your church, and they strengthened the wings of charity on the  food of a sound faith".” Many pagans and heretics perform g0ood works,  but not within the church; they lay their young outside the church. The  turtle-dove finds the nest where she may lay her young (Ps 84:3/4) only in  the true faith, in the faith of the Catholica, in the community and unity of  the church; there she should bring forth good works. In this sense faith  itself is a nest for the young of the church.*“ It is no wonder that the bish-  op uses similar maternal images in his exhortations addressed to the faith-  ful. They wish to become pregnant. They should become pregnant, that is,  through the hope of the life hidden with Christ in God (Col 3:3). Then  their giving birth will be certain, and not abortive, not temporal. They will  embrace what they brought forth in all eternity, for Isaiah 26:18 says: "We  have conceived and brought forth the spirit of salvation".”” The simplicity  of doves is an example for the faithful. Notice how much they enjoy com-  pany; they fly everywhere together, they feed together, they do not want to  be alone, they enjoy communion. They love ardently, they moan and mur-  mur with love, they beget their young with kisses.”  We must make a distinction between bearing witness to the light  and the light itself. Thus our mind can make progress in the faith of  Christ, so that we do not remain children who always seek the breast and  have an aversion of solid food. It is the task of Christ’s church to nourish  ® Confessiones IV,16,31. CCL 27,55-56: "Aut quid tantum oberat parvulis tuis longe  tardius ingenium, cum a te longe non recederent, ut in nido ecclesiae tuae tuti plumesce-  rent et alas caritatis alimento sanae fidei nutrirent?".  % Enarr. in ps. 83,7. CCL 39,1151-1152: "Quam multa multi  non in ecclesia  operantur, non in nido pullos ponunt? Conculcabuntur ... Sed non ubicumque furtur inve-  niat nidum sibi, ubi ponat pullos suos; in fide vera, in fide catholica, in societate unitatis  ecclesiae pariat opera sua ... Permanendo ergo in fide, ipsa fides nidus est pullorum tuo-  rum  ll'  ® Enarr. in ps. 39,28. CCL 38,445-446: "Praegnantes sunt, qui spe intumescunt;  mammantes autem, id est lactantes, qui iam adepti sunt quod concupierant ... Impraegnari  vis, hinc impraegnare, ipsa sit spes tua; certus erit partus tuus, non erit abortivus, non  temporalis; amplecteris quod pepereris in aeternum. Sic enim per Isaiam dicitur: Conce-  pimus et parturivimus spiritum salutis". Cf£. En. in ps. 5,8. CCL 38,23: "... quibus civitas  illa constabit, quam nunc parturit et paulatim parit ecclesia".  % Sermo 64,7. ed. C. Lambot, Revue Benedictine 51(1939), p. 13-14: "Attende co-  lumbas in societate gaudere: ubique simul volant, simul pascuntur, nolunt esse solae,  communione gaudent. Caritate fervent, gemitibus amoris inmurmurant, osculis filios  generant".Sed nNnon ubicumque turtu: INve-
1at nidum SLOI, ubi pullos SUOS, in fıde VeTda, In fiıde catholica, in socıetate unıtatis
eccles1iae parlat OPCTA Sua276  T.J. VAN BAVEL  The image of a brooding bird evokes the image'of a nest. Augusti-  ne connects the image of the nest of faith with the nest of the church:  "What great disadvantage was a far slower mind to your little ones? For  they did not depart from You, but they grew their wings safe within the  nest of your church, and they strengthened the wings of charity on the  food of a sound faith".” Many pagans and heretics perform g0ood works,  but not within the church; they lay their young outside the church. The  turtle-dove finds the nest where she may lay her young (Ps 84:3/4) only in  the true faith, in the faith of the Catholica, in the community and unity of  the church; there she should bring forth good works. In this sense faith  itself is a nest for the young of the church.*“ It is no wonder that the bish-  op uses similar maternal images in his exhortations addressed to the faith-  ful. They wish to become pregnant. They should become pregnant, that is,  through the hope of the life hidden with Christ in God (Col 3:3). Then  their giving birth will be certain, and not abortive, not temporal. They will  embrace what they brought forth in all eternity, for Isaiah 26:18 says: "We  have conceived and brought forth the spirit of salvation".”” The simplicity  of doves is an example for the faithful. Notice how much they enjoy com-  pany; they fly everywhere together, they feed together, they do not want to  be alone, they enjoy communion. They love ardently, they moan and mur-  mur with love, they beget their young with kisses.”  We must make a distinction between bearing witness to the light  and the light itself. Thus our mind can make progress in the faith of  Christ, so that we do not remain children who always seek the breast and  have an aversion of solid food. It is the task of Christ’s church to nourish  ® Confessiones IV,16,31. CCL 27,55-56: "Aut quid tantum oberat parvulis tuis longe  tardius ingenium, cum a te longe non recederent, ut in nido ecclesiae tuae tuti plumesce-  rent et alas caritatis alimento sanae fidei nutrirent?".  % Enarr. in ps. 83,7. CCL 39,1151-1152: "Quam multa multi  non in ecclesia  operantur, non in nido pullos ponunt? Conculcabuntur ... Sed non ubicumque furtur inve-  niat nidum sibi, ubi ponat pullos suos; in fide vera, in fide catholica, in societate unitatis  ecclesiae pariat opera sua ... Permanendo ergo in fide, ipsa fides nidus est pullorum tuo-  rum  ll'  ® Enarr. in ps. 39,28. CCL 38,445-446: "Praegnantes sunt, qui spe intumescunt;  mammantes autem, id est lactantes, qui iam adepti sunt quod concupierant ... Impraegnari  vis, hinc impraegnare, ipsa sit spes tua; certus erit partus tuus, non erit abortivus, non  temporalis; amplecteris quod pepereris in aeternum. Sic enim per Isaiam dicitur: Conce-  pimus et parturivimus spiritum salutis". Cf£. En. in ps. 5,8. CCL 38,23: "... quibus civitas  illa constabit, quam nunc parturit et paulatim parit ecclesia".  % Sermo 64,7. ed. C. Lambot, Revue Benedictine 51(1939), p. 13-14: "Attende co-  lumbas in societate gaudere: ubique simul volant, simul pascuntur, nolunt esse solae,  communione gaudent. Caritate fervent, gemitibus amoris inmurmurant, osculis filios  generant".Permanendo CT ZO in fıde, 1psa fiıdes nidus est pullorum {[uUO-

95 Enarr. In 39,28 ( 38,445-446 "Praegnantes sunt, quı SDC intumescunt;
mammantes autem, 1d est actantes, quı 1am adepti sunt quod concuplerant276  T.J. VAN BAVEL  The image of a brooding bird evokes the image'of a nest. Augusti-  ne connects the image of the nest of faith with the nest of the church:  "What great disadvantage was a far slower mind to your little ones? For  they did not depart from You, but they grew their wings safe within the  nest of your church, and they strengthened the wings of charity on the  food of a sound faith".” Many pagans and heretics perform g0ood works,  but not within the church; they lay their young outside the church. The  turtle-dove finds the nest where she may lay her young (Ps 84:3/4) only in  the true faith, in the faith of the Catholica, in the community and unity of  the church; there she should bring forth good works. In this sense faith  itself is a nest for the young of the church.*“ It is no wonder that the bish-  op uses similar maternal images in his exhortations addressed to the faith-  ful. They wish to become pregnant. They should become pregnant, that is,  through the hope of the life hidden with Christ in God (Col 3:3). Then  their giving birth will be certain, and not abortive, not temporal. They will  embrace what they brought forth in all eternity, for Isaiah 26:18 says: "We  have conceived and brought forth the spirit of salvation".”” The simplicity  of doves is an example for the faithful. Notice how much they enjoy com-  pany; they fly everywhere together, they feed together, they do not want to  be alone, they enjoy communion. They love ardently, they moan and mur-  mur with love, they beget their young with kisses.”  We must make a distinction between bearing witness to the light  and the light itself. Thus our mind can make progress in the faith of  Christ, so that we do not remain children who always seek the breast and  have an aversion of solid food. It is the task of Christ’s church to nourish  ® Confessiones IV,16,31. CCL 27,55-56: "Aut quid tantum oberat parvulis tuis longe  tardius ingenium, cum a te longe non recederent, ut in nido ecclesiae tuae tuti plumesce-  rent et alas caritatis alimento sanae fidei nutrirent?".  % Enarr. in ps. 83,7. CCL 39,1151-1152: "Quam multa multi  non in ecclesia  operantur, non in nido pullos ponunt? Conculcabuntur ... Sed non ubicumque furtur inve-  niat nidum sibi, ubi ponat pullos suos; in fide vera, in fide catholica, in societate unitatis  ecclesiae pariat opera sua ... Permanendo ergo in fide, ipsa fides nidus est pullorum tuo-  rum  ll'  ® Enarr. in ps. 39,28. CCL 38,445-446: "Praegnantes sunt, qui spe intumescunt;  mammantes autem, id est lactantes, qui iam adepti sunt quod concupierant ... Impraegnari  vis, hinc impraegnare, ipsa sit spes tua; certus erit partus tuus, non erit abortivus, non  temporalis; amplecteris quod pepereris in aeternum. Sic enim per Isaiam dicitur: Conce-  pimus et parturivimus spiritum salutis". Cf£. En. in ps. 5,8. CCL 38,23: "... quibus civitas  illa constabit, quam nunc parturit et paulatim parit ecclesia".  % Sermo 64,7. ed. C. Lambot, Revue Benedictine 51(1939), p. 13-14: "Attende co-  lumbas in societate gaudere: ubique simul volant, simul pascuntur, nolunt esse solae,  communione gaudent. Caritate fervent, gemitibus amoris inmurmurant, osculis filios  generant".Impraegnari
VIS, 1NC impraegnare, 1psa sıt SCS {ua; ertus erıt partus [UUuS, NON erıt abortivus, 1910791

temporalıs; amplecteris quod peperer1s in aeternum. SIC nım pCI Isa1ıam dicıtur: Conce-
DIMUS et parturivIimus spirıtum salutis". FEn In 5’ ((( 38623 quıbus C1ivıtas
illa constabıt, UuUnc parturıt eit paulatım parıt eccles1a".

96 Sermo 64, ed. Lambot, Revue Benedictine9 13-14 "Attende
lumbas in socıetate gaudere: ubique siımul volant, sımul pascunftur, nolunt SSC solae,
communiı0one gaudent. Carıtate fervent, gemitibus amorIıs inmurmurant, osculıs filios
38L
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uS, but also WC: from milk that become able fOo take INOTC

SOl food.?’ yone Carcsses hıs her ONCS, and the ONeSs

LTESS theır ather mother, but the latter want that their hıldren May ST1OW
98

Besides the fact that the UrCc. nourishes her hıldren wıth the
mıiılk of faıth, she does this wiıth her myster1es acramen(ts, 1C also

be considered "milk".99 Especıially the sacramen! of baptısm
belongs tOo the maternal task of the church. !® Augustine admonishes
SOn who beats hıs mother, that by doing thıs he beats also his spirıtua.
mother, the urc. and hıts her wıth regar fo her sacrament: through
1Cc che has brought hım forth and fed him  101

The of all these act1ons 1S maternal love. The UrCc should
SCTIVC by maternal love. Therefore, che 1s treating differently those who
leave her but repen(t, and those who ave een ers but embrace her

for the rst time She loves both and Dy healıng both, she
them wıth maternal love  102 She g1ves CVON the weak preference OVeT the
stronger ONCS, for arı cherishes (fovet) her hıldren lıke UTSC This 1S

infringement of the order of love, because it 1S not that the weak
INOTC worthy of love, but because they eed IMOTeS help She wıishes the
weak tO be ıke the others who stronger and whom she OVOTLI for

9 In Johannis EVanS$. 353 R/@) B "Discernite CTSO ista, ut proficiat INECNS

estra fıde Christi, SCMDCI infantes S1it1s ubera quaerentes, ei 1bo solı1do resilıen-
tes Debetis apud matrem sanctam eccles1iam S{l nutrirı et ablactarı, ei ad solıdı-
TCS accedere, mente, NON ventre”.

0® Enarr. In ’ CL 40,18 785 "Fılıl sunt parvulı; blandırıs parvulıs, blandı-
untur parvulı: numquıd stant in eo? Sed optas ut crescant, ut accedat 4€ optas”

99 epistulam Parmeniani s  F SEL 8163 ıta adversus fiılıum matrıs
SUAaC, ıd est parvulum adhuc in fiıde eit sacramentforum acte nutriendum, pernic10sS1ssımum
scandalum 10)  LU De peccatorum meritis et remissiONne 9  9 SEL 60,37 mater

ecclesia, quaC JE ef aternum e1s praestat, ut SaCrTISs myster11s inbuan „ De baptismo
n  g SEL- "Quidam CcIO dhuc carnales ut C1bo spirıtalıum flant
idonel, sanctorum myster10rum acte nutriuntur". See Iso the in nOotes and A

Sermo 9 "Ecce sunt sed Deo natı sunt. ulva matrıs, aQqua
baptısmatıs”. Sermo Etaix, Rev. Benedictine, "O1 CTSO sıne dubio eccle-
S12 est CON1UNX sti, potest tamen SSC alıo0 quodam mOodo, 110 quodam Saml! intellectu
ecclesıia mater Christı 1 nım de una qualıbet dic1ı potuıit: Qui facit voluntatem e1USs qul
misıt Me, frater, Or, malter est, magıs hoc de unıversa eccles1ia 1C1 potest, quacC
cotidie in catechumenı1s concıpıit membra Christı ef de infidelibus parıt membra Christ1i?”

101 Epistula 34,3 SEL 34/2,24 Au prohibet hoc ecclesı1a, mater spirıtalis; aedıtur ei

1psa in sacramentis qu1ıbus genult ef nutriviıt ingratum  ”
102 Epistula 93, I3:53 CSEL 34/2,496: AL utrosque dılıgendo, utrisque sanandıs mater-

carıtate serviendo".
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time mark of trust, not by espising them.  103 Especıially ıth
regard the Donatısts, Augustine speaks of Olor matern!ı Cordis, malerna

sollicitudo, and altlerna caritas. ““ ere 1S certaın WOMAaN, namely the
CHNUrC. in whom 1S cshown in ‚pırıtual WaYy hat 15 saı1d Eve "h.l SOT-

IO  - YOU chall bring forth hıldren" (Gen 3:16) The Urc T1 of
hrıs rngs forth hıldren, but by them fo  A& che 1s AaDOUur.
Paul who saıd "My hıldren, OUg. the paın of S1Vving bırth
yOou OVeOT agaın, untiıl hrıs 1S Orme! you  AA (Gal 4:19), amongst the
members of the church who aDOUur. Augustine COMPAaICS the womb
of the UrCcC wıth the womb of Rebekah But the twıns struggled wıth ONC

another insıde her womb:; and thıs the of her paın and suffering
(Gen 25:22-23). The bıshop of 1ppo consıders the t[WO natıons the
womb of Rebekah image of the g0o0d and the wıcked in the
church. !® The image of the womb of mother Urc induces Augustine

make the ollowıng appe: the candıdates for baptısm: ehold, it 1S
the womb of mother UrC. behold, c<he 1s groanıng in her aDOour order
118 g1ve yOou and rıng YOUu forth into the lıght of al Do not

yYOUr impatıence kıck against her womb, and thus constrict the DasSSagc
yYOUur delıvery. Natıon that 1S being created, praise YOUI God YOou who
eing created, praıse YOUr Lord Because VYOUu being uckled, praıse
Hım: because yOu being fed, pralse; because yOou being nourished,
advance wısdom and ADC Y 106

103 Epistula 139,3 SEL 44,153 "Carıtas enım, quac m nutrıx fovet fil10s
SUOS, NOoON ordıne amandı, sed ordine subvenilendiı infirmiores fortioribus anteponıt, qQUOS
tales vult CS55C, quales 1am 1Ilı sun(f, quos NON contemnendo sed de h1Is confidendo interım
praeterıit”

Epistula 185,8,32 SEL 7,29-30 10,46 ıb Epistula 89,6. SEL
34/2,423 Augustine g the rulers of North frıca follow the mansuetudo of the
mother church, for ıf they do thıs, the church 18 o1ng it: Epistula I33.5 and 134,4 SEL
44 .84 and

105 Enarr. In 126,8 D 40,1863 quaedam mulıer, In qua spiritaliter Osten-
dıtur quod dictum est vae In gemitu parturies. Parıt nım eccles1ı1a filı0s CONI1UX Christı;
et S1 parıt, pa  I1278  T.J. VAN BAVEL  a time as a mark of trust, not by despising them.'©® Especially with  regard to the Donatists, Augustine speaks of dolor materni cordis, materna  sollicitudo, and materna caritas.'“ There is a certain woman, namely the  church, in whom is shown in a spiritual way what is said to Eve: "In sor-  row you shall bring forth children" (Gen 3:16). The church as bride of  Christ brings forth children, but by bringing them forth she is in labour.  Paul who said "My little children, I go through the pain of giving birth to  you over again, until Christ is formed in you" (Gal 4:19), was amongst the  members of the church who was in labour. Augustine compares the womb  of the church with the womb of Rebekah. But the twins struggled with one  another inside her womb; and this was the reason of her pain and suffering  (Gen 25:22-23). The bishop of Hippo considers the two nations in the  womb of Rebekah as an image of the good and the wicked in the  church.'® The image of the womb of mother church induces Augustine  to make the following appeal to the candidates for baptism: "Behold, it is  the womb of mother church; behold, she is groaning in her labour in order  to give you birth and to bring you forth into the light of faith. Do not in  your impatience kick against her womb, and thus constrict the passage to  your delivery. Nation that is being created, praise your God. You who are  being created, praise your Lord. Because you are being suckled, praise  Him; because you are being fed, praise; because you are being nourished,  advance in wisdom and age  n 106  3  103 Epistula 139,3. CSEL 44,153: "Caritas enim, quae tamquam nutrix fovet filios  suos, non ordine amandi, sed ordine subveniendi infirmiores fortioribus anteponit, quos  tales vult esse, quales iam illi sunt, quos non contemnendo sed de his confidendo interim  praeterit".  10 Epistula 185,8,32. CSEL 57,29-30. Ib. 10,46. ib. 40. Epistula 89,6. CSEL  34/2,423. Augustine urges the rulers of North Africa to follow the mansuetudo of the  mother church, for if they do this, the church is doing it: Epistula 133,3 and 134,4. CSEL  44,84 and 87.  15 Enarr. in ps. 126,8. CCL 40,1863: "Est quaedam mulier, in qua spiritaliter osten-  ditur quod dictum est Evae: In gemitu parturies. Parit enim ecclesia filios coniux Christi;  et si parit, parturit ... In membris parturientis erat ille qui dicebat: Filioli mei, quos iterum  parturio, donec Christus formetur in vobis ... Cuius ventris? ecclesiae: in cuius ventre,  quia eius typum Rebecca gestabat, duo illi gemini tamquam duo populi luctabantur ... Sic  et modo, fratres, quamdiu gemitus datus est ecclesiae, quamdiu parturit ecclesia, ipsi sunt  intus et boni et mali". Cf. In Johannis evangelium tr. 11,10. CCL 36,116.  106 Seyrmo 216,7,7. PL 38,1080: "Ecce uterus matris Ecclesiae, ecce ut te pariat, atque  in lucem fidei producat, laborat in gemitu suo. Nolite vestra impatientia viscera materna  concutere, et partus vestri januas angustare. Popule qui crearis, lauda Deum tuum: lauda,  qui crearis, lauda Dominum tuum. Quia lactaris, lauda; quia aleris, lauda; quia nutriris,  profice sapientia et aetate". Enarr. in ps. 57,5. CCL 39,713: "Si patiens fueris, uSquequo  formeris, usquequo in te certa sit doctrina veritatis, continere te debent materna viscera. Si  autem impatientia tua concusseris latera matris, cum dolore quidem te excutit foras, sedIn membris parturient1s Trat le quı dicebat: Filioli mel, qUOS ıterum
Da  rLO, donec Christus Jormetur ın vobis278  T.J. VAN BAVEL  a time as a mark of trust, not by despising them.'©® Especially with  regard to the Donatists, Augustine speaks of dolor materni cordis, materna  sollicitudo, and materna caritas.'“ There is a certain woman, namely the  church, in whom is shown in a spiritual way what is said to Eve: "In sor-  row you shall bring forth children" (Gen 3:16). The church as bride of  Christ brings forth children, but by bringing them forth she is in labour.  Paul who said "My little children, I go through the pain of giving birth to  you over again, until Christ is formed in you" (Gal 4:19), was amongst the  members of the church who was in labour. Augustine compares the womb  of the church with the womb of Rebekah. But the twins struggled with one  another inside her womb; and this was the reason of her pain and suffering  (Gen 25:22-23). The bishop of Hippo considers the two nations in the  womb of Rebekah as an image of the good and the wicked in the  church.'® The image of the womb of mother church induces Augustine  to make the following appeal to the candidates for baptism: "Behold, it is  the womb of mother church; behold, she is groaning in her labour in order  to give you birth and to bring you forth into the light of faith. Do not in  your impatience kick against her womb, and thus constrict the passage to  your delivery. Nation that is being created, praise your God. You who are  being created, praise your Lord. Because you are being suckled, praise  Him; because you are being fed, praise; because you are being nourished,  advance in wisdom and age  n 106  3  103 Epistula 139,3. CSEL 44,153: "Caritas enim, quae tamquam nutrix fovet filios  suos, non ordine amandi, sed ordine subveniendi infirmiores fortioribus anteponit, quos  tales vult esse, quales iam illi sunt, quos non contemnendo sed de his confidendo interim  praeterit".  10 Epistula 185,8,32. CSEL 57,29-30. Ib. 10,46. ib. 40. Epistula 89,6. CSEL  34/2,423. Augustine urges the rulers of North Africa to follow the mansuetudo of the  mother church, for if they do this, the church is doing it: Epistula 133,3 and 134,4. CSEL  44,84 and 87.  15 Enarr. in ps. 126,8. CCL 40,1863: "Est quaedam mulier, in qua spiritaliter osten-  ditur quod dictum est Evae: In gemitu parturies. Parit enim ecclesia filios coniux Christi;  et si parit, parturit ... In membris parturientis erat ille qui dicebat: Filioli mei, quos iterum  parturio, donec Christus formetur in vobis ... Cuius ventris? ecclesiae: in cuius ventre,  quia eius typum Rebecca gestabat, duo illi gemini tamquam duo populi luctabantur ... Sic  et modo, fratres, quamdiu gemitus datus est ecclesiae, quamdiu parturit ecclesia, ipsi sunt  intus et boni et mali". Cf. In Johannis evangelium tr. 11,10. CCL 36,116.  106 Seyrmo 216,7,7. PL 38,1080: "Ecce uterus matris Ecclesiae, ecce ut te pariat, atque  in lucem fidei producat, laborat in gemitu suo. Nolite vestra impatientia viscera materna  concutere, et partus vestri januas angustare. Popule qui crearis, lauda Deum tuum: lauda,  qui crearis, lauda Dominum tuum. Quia lactaris, lauda; quia aleris, lauda; quia nutriris,  profice sapientia et aetate". Enarr. in ps. 57,5. CCL 39,713: "Si patiens fueris, uSquequo  formeris, usquequo in te certa sit doctrina veritatis, continere te debent materna viscera. Si  autem impatientia tua concusseris latera matris, cum dolore quidem te excutit foras, sedCu1lus ventris? eccles1iae: in CU1US ventre,
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eit modo, fratres, quamdıu gemitus datus est ecclesiae, quamdıu pa  T1 ecclesıa, 1psı SUnt
ntus et bonı ei malı". In Johannis evangelium 11,10 IC 36,1

Sermo’ 38,1080 "Kece uterus matrıs Ecclesiae, C6 uft parılat,
1n lucem fıde1 producat, aborat 1n gemitu SU.  © olıte estra impatıentla viscera materna

concutere, ef partus vestr1 Januas angustare. Popule quı crearIıs, Jauda Deum Jauda,
quı crearIıs, auda omınum tuu:  3 Quıia lactarıs, Jauda; quıa alerıs, lauda:; quıa nutrirıs,
profice sapıentla eft agetate". Enarr. In 57,5 ({, ns1 patıens fuerI1s,
formerI1s, in te CcE sıit doctrina verıtatıs, continere debent materna viscera. O1
autem impatientia CONCUSSETIS latera matrıs, CUMM dolore quıdem xcutıt foras, sed
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Moses and aul

The fullness of love 1s revealed (019124 the Word of God,
and especlally through the dıspensatıon of Christ’s humılıatıon. But the
uman mind MUuUsSst rst be nourıshed by sımple faıth, order that it INay
become capable of understandıng thıngs eavenly and eternal. This faıth
teaches us that the foolishness hıch 1S wIiser than human owledge
and the weakness 16 1S stronger than human strength, 15 contained
the hidden INCAans of jJustificatiıon and glorıfication. ere hıdden all
the easures of wısdom and owledge, IC opened LO ON

who despises the food transmıiıtted through the body ca of the mother,
that 18, the nourishment of 1ılk transmıiıtted to through the breasts of the
prophets and apostles. *”” The INOTC earne‘ who enlightened Dy

tru ave the Samnlc task the prophets and the apostles, hat 1S,
they should help the ONCS understan‘' the dıviıne MCSSALC. When
the lıtlle ONCS troubled, they start askıng questions, and theır question-
ing 1s kınd of pushıng al the mother ’s breasts ıth theır head, 10 make

108them yle much miılk 11l satısIy the ONCcSsS

Among the prophets and the apostles, Moses and Paul for A
gustine the great examples of maternal love. The context 1S agaın the
coex1istence of g00d and people the UrCc. The eası1est WaY 1S
leave the to fend for themselves, but thıs 1S nOot the WaY of love. Al-
though God offered another people tOo Moses, the latter intercedes for the
sınfu. people, when God threatens LO destroy ıt from before hıs face. MoO-
SCS chooses the s1de of the sinners, and for them How o€es he pray
Wıth the love of mother. Hıs maternal instincts roused, and theır
behalf he STan!| LO the an gcI of God "Lord, 1f VYou 111 forgıve them
thıs SIN, forg1ve; but 1f nOoL, blot Out from the book You ave wriıtten"
(Ex 23 other example of maternal love (caritas mater) 1s found

magıs malo quamı SUO  ” Sermo 228,1 38,1101
107 Contra austum X11,46. SEL 251375 "Htf 1bı sunt thesaurı sapıentiae et

scientilae absconditi, quı nullı aperluntur, S1 sıb1 [tibi] PCI aternam arlnnn tra1ıectum
cıbum, id est PCI apostolica eft prophetica bera lactıs alımenta contempserıt ei
infantılem victumMATERNAL ASPECTS IN SALVATION HISTORY  279  Moses and Paul  The fullness of God’s love is revealed through the Word of God,  and especially through the dispensation of Christ’s humiliation. But the  human mind must first be nourished by simple faith, in order that it may  become capable of understanding things heavenly and eternal. This faith  teaches us that in the foolishness which is wiser than human knowledge  and in the weakness which is stronger than human strength, is contained  the hidden means of our justification and glorification. There are hidden all  the treasures of wisdom and knowledge, which are never opened to one  who despises the food transmitted through the body (caro) of the mother,  that is, the nourishment of milk transmitted to us through the breasts of the  prophets and apostles.'”” The more learned who are enlightened by  God’s truth, have the same task as the prophets and the apostles, that is,  they should help the little ones to understand the divine message. When  the litlle ones are troubled, they start asking questions, and their question-  ing is a kind of pushing at the mother’s breasts with their head, to make  108  them yield as much milk as will satisfy the little ones.  Among the prophets and the apostles, Moses and Paul are for Au-  gustine the great examples of maternal love. The context is again the  coexistence of good and bad people in the church. The easiest way is to  leave the bad to fend for themselves, but this is not the way of love. Al-  though God offered another people to Moses, the latter intercedes for the  sinful people, when God threatens to destroy it from before his face. Mo-  ses chooses the side of the sinners, and prays for them. How does he pray?  With the love of a mother. His maternal instincts are roused, and on their  behalf he stands up to the anger of God: "Lord, if You will forgive them  this sin, forgive; but if not, blot me out from the book You have written"  (Ex 32:32).'® Another example of maternal love (caritas mater) is found  magis tuo malo quam suo". Cf. Sermo 228,1. PL 38,1101.  197 Contra Faustum XI1,46. CSEL 25/1,375: "Et ibi sunt omnes thesauri sapientiae et  scientiae absconditi, qui nulli aperiuntur, si sibi [tibi] per maternam carnem traiectum  cibum, id est per apostolica et prophetica ubera lactis alimenta contempserit et tamquam  infantilem victum ... fastidiens ..."  1068 SEn ST PE B8EBB9: in<juisitio eorum, quasi percussio est de capite in  ubera matris, ut tantum manent, quantum parvulis sat est. Illi turbati quaerunt; qui autem  norunt et didicerunt, quia scrutati sunt, et aperuit illis pulsantibus Deus, aperiunt et ipsi  turbatis. Et sic fit ut illi sint utiles ad inveniendam veritatem".  109 Sermo 88,21,24. ed. P. Verbraken, Rev. Bened. 94 (1984), p. 100: "Magna probatio  dilectionis, fratres. ... Videte illam, de qua saepe locuti sumus, maternam quodam modo  caritatem. Cum deus minaretur sacrilego populo, pia Moysi viscera tremuerunt ... Quam  paternis maternisque visceribus, quam securus hoc dixerit, attendens iustitiam et misericor-fastıdıens

108 Sermoe VE inquisitio COTUM, quası perCcuss10 est de capıte 1in
ubera matrıs, ut tum manent, tum parvulıs sat est. I1llı atı quaerunit; qu1ı autem
NOTUN! ei didiıcerunt, qula crutatı sun(, ef aperuilt iıllıs pulsantıbus Deus, aperiunt et 1ps1
turbatis. Et S1IC fıt ut illı sınt utiles ad invenıendam verıtatem".

Sermo 88,21,24 ed. Verbraken, Rev. Bened. (1984), 100 'Magna probatıo
dılection1s, fratres.MATERNAL ASPECTS IN SALVATION HISTORY  279  Moses and Paul  The fullness of God’s love is revealed through the Word of God,  and especially through the dispensation of Christ’s humiliation. But the  human mind must first be nourished by simple faith, in order that it may  become capable of understanding things heavenly and eternal. This faith  teaches us that in the foolishness which is wiser than human knowledge  and in the weakness which is stronger than human strength, is contained  the hidden means of our justification and glorification. There are hidden all  the treasures of wisdom and knowledge, which are never opened to one  who despises the food transmitted through the body (caro) of the mother,  that is, the nourishment of milk transmitted to us through the breasts of the  prophets and apostles.'”” The more learned who are enlightened by  God’s truth, have the same task as the prophets and the apostles, that is,  they should help the little ones to understand the divine message. When  the litlle ones are troubled, they start asking questions, and their question-  ing is a kind of pushing at the mother’s breasts with their head, to make  108  them yield as much milk as will satisfy the little ones.  Among the prophets and the apostles, Moses and Paul are for Au-  gustine the great examples of maternal love. The context is again the  coexistence of good and bad people in the church. The easiest way is to  leave the bad to fend for themselves, but this is not the way of love. Al-  though God offered another people to Moses, the latter intercedes for the  sinful people, when God threatens to destroy it from before his face. Mo-  ses chooses the side of the sinners, and prays for them. How does he pray?  With the love of a mother. His maternal instincts are roused, and on their  behalf he stands up to the anger of God: "Lord, if You will forgive them  this sin, forgive; but if not, blot me out from the book You have written"  (Ex 32:32).'® Another example of maternal love (caritas mater) is found  magis tuo malo quam suo". Cf. Sermo 228,1. PL 38,1101.  197 Contra Faustum XI1,46. CSEL 25/1,375: "Et ibi sunt omnes thesauri sapientiae et  scientiae absconditi, qui nulli aperiuntur, si sibi [tibi] per maternam carnem traiectum  cibum, id est per apostolica et prophetica ubera lactis alimenta contempserit et tamquam  infantilem victum ... fastidiens ..."  1068 SEn ST PE B8EBB9: in<juisitio eorum, quasi percussio est de capite in  ubera matris, ut tantum manent, quantum parvulis sat est. Illi turbati quaerunt; qui autem  norunt et didicerunt, quia scrutati sunt, et aperuit illis pulsantibus Deus, aperiunt et ipsi  turbatis. Et sic fit ut illi sint utiles ad inveniendam veritatem".  109 Sermo 88,21,24. ed. P. Verbraken, Rev. Bened. 94 (1984), p. 100: "Magna probatio  dilectionis, fratres. ... Videte illam, de qua saepe locuti sumus, maternam quodam modo  caritatem. Cum deus minaretur sacrilego populo, pia Moysi viscera tremuerunt ... Quam  paternis maternisque visceribus, quam securus hoc dixerit, attendens iustitiam et misericor-Vıdete illam, de qua locuti' aternam quodam modo
carıtatem. Cum eus mıinaretur sacrılego populo, pla OYySI visceraMATERNAL ASPECTS IN SALVATION HISTORY  279  Moses and Paul  The fullness of God’s love is revealed through the Word of God,  and especially through the dispensation of Christ’s humiliation. But the  human mind must first be nourished by simple faith, in order that it may  become capable of understanding things heavenly and eternal. This faith  teaches us that in the foolishness which is wiser than human knowledge  and in the weakness which is stronger than human strength, is contained  the hidden means of our justification and glorification. There are hidden all  the treasures of wisdom and knowledge, which are never opened to one  who despises the food transmitted through the body (caro) of the mother,  that is, the nourishment of milk transmitted to us through the breasts of the  prophets and apostles.'”” The more learned who are enlightened by  God’s truth, have the same task as the prophets and the apostles, that is,  they should help the little ones to understand the divine message. When  the litlle ones are troubled, they start asking questions, and their question-  ing is a kind of pushing at the mother’s breasts with their head, to make  108  them yield as much milk as will satisfy the little ones.  Among the prophets and the apostles, Moses and Paul are for Au-  gustine the great examples of maternal love. The context is again the  coexistence of good and bad people in the church. The easiest way is to  leave the bad to fend for themselves, but this is not the way of love. Al-  though God offered another people to Moses, the latter intercedes for the  sinful people, when God threatens to destroy it from before his face. Mo-  ses chooses the side of the sinners, and prays for them. How does he pray?  With the love of a mother. His maternal instincts are roused, and on their  behalf he stands up to the anger of God: "Lord, if You will forgive them  this sin, forgive; but if not, blot me out from the book You have written"  (Ex 32:32).'® Another example of maternal love (caritas mater) is found  magis tuo malo quam suo". Cf. Sermo 228,1. PL 38,1101.  197 Contra Faustum XI1,46. CSEL 25/1,375: "Et ibi sunt omnes thesauri sapientiae et  scientiae absconditi, qui nulli aperiuntur, si sibi [tibi] per maternam carnem traiectum  cibum, id est per apostolica et prophetica ubera lactis alimenta contempserit et tamquam  infantilem victum ... fastidiens ..."  1068 SEn ST PE B8EBB9: in<juisitio eorum, quasi percussio est de capite in  ubera matris, ut tantum manent, quantum parvulis sat est. Illi turbati quaerunt; qui autem  norunt et didicerunt, quia scrutati sunt, et aperuit illis pulsantibus Deus, aperiunt et ipsi  turbatis. Et sic fit ut illi sint utiles ad inveniendam veritatem".  109 Sermo 88,21,24. ed. P. Verbraken, Rev. Bened. 94 (1984), p. 100: "Magna probatio  dilectionis, fratres. ... Videte illam, de qua saepe locuti sumus, maternam quodam modo  caritatem. Cum deus minaretur sacrilego populo, pia Moysi viscera tremuerunt ... Quam  paternis maternisque visceribus, quam securus hoc dixerit, attendens iustitiam et misericor-Quam
patern1s matern1isque viscer1bus, Qquam hoc dixerit, attendens iustit1iam ei MisSercOT-
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the STOTY of the {WO prostitutes quarreling OVECI the question who the
mother of the dead and who of the living baby. Augustine consıders
the of ONe of them 'May it please YOU, lord, let them g1ve her
the child, and do not let them of ıng lt" (1 Kgs 3:26) 1nN-
comparable sıgn of maternal love. He continues immediately wıth the
example of Moses, whom love exclaıms: "Lord, eıther forgıve them, OT

blot out of YOUT book" (Ex the Samnec context, the biıshop of
1ppO Warns agaınst the insincer1ty of the Donatists claımıng for them-
selves Spur10us 1gn1 of motherhoo Nonetheless, Donatısm retaıns
its> its breasts, the words of faıth and the Chriıstian doctrine,
and from thıs SVCN the Spur10us mother g1ve suck of the irue
faıth tOo the SUC. infant. !!

Wıth regar! Paul, Augustine refers particularly three eXts
Cor C DaVC YOUu children hrıs tOo mıilk,
not SO fo0d"; Gal 4:19 "I through the paın of g1ving bırth o yYOUu
OVeT agaın, until Christ 1S orme! you";  " ess "I ave become

the miıdst of YOU, lıke UTSC carıng fondly (fovens) for her
hıldren"

Because breast and milk connected noti0ons, Augustine
speak of the breasts of the apostle Paul He SCCS thıs example of
prophetic and figurative Janguage, when he deals wıth the text of Hosea
0414 "Give them eEMPLTLY wombs, and ed-up breasts". He bases hIis talk
of Paul’s breasts the three Paulıne eXiIs Just quoted. *' Earlıer, ave
already mentioned PasSsSasc hıch Paul IS esCcCr1 the mother-
charıty, who Paul 1S travaılıng bırth; thereby mother-charı rends,
it WEeTIC, her breasts wıth words, iCc 15 allusıon the uffering Caus-

ed by the proclamatıon of the word of God 112 But SUC. the breast 1s
nNnOTt end itself for, his Commentary the letter the Galatians,
Augustine consıders it the of pedagogue make himself CI-
fAÄuous. The role of pedagogue 1s comparable wıth nourishing fant
by the breasts, but wıth the ıntention that it longer needs them Thıs

diıam de1"
110 Sermo 10,8 &: 8iP’ "Dicat CISO carıtas mater: Date JII DUCTUM280  T.J. VAN BAVEL  in the story of the two prostitutes quarreling over the question who the  mother was of the dead and who of the living baby. Augustine considers  the answer of one of them: "May it please you, my lord, let them give her  the child, and do not let them think of killing it" (1 Kgs 3:26) as an in-  comparable sign of maternal love. He continues immediately with the  example of Moses, in whom love exclaims: "Lord, either forgive them, or  blot me out of your book" (Ex 32:32). In the same context, the bishop of  Hippo warns against the insincerity of the Donatists claiming for them-  selves a spurious dignity of motherhood. Nonetheless, Donatism retains in  its memory, as in its breasts, the words of faith and the Christian doctrine,  and from this milk even the spurious mother can give suck of the true  faith to the sucking infant.!'°  With regard to Paul, Augustine refers particularly to three texts: 1  Cor 3:1-2: "What I gave you as little children in Christ to drink was milk,  not solid food"; Gal 4:19: "I go through the pain of giving birth to you  over again, until Christ is formed in you"; 1 Thess 2:7: "I have become a  little child in the midst of you, like a nurse caring fondly (fovens) for her  children".  Because a breast and milk are connected notions, Augustine can  speak of the breasts of the apostle Paul. He sees this as an example of  prophetic and figurative language, when he deals with the text of Hosea  9:14: "Give them empty wombs, and dried-up breasts". He bases his talk  of Paul’s breasts on the three Pauline texts just quoted.'!! Earlier, we have  already mentioned a passage in which Paul is described as the mother-  charity, who in Paul is travailing in birth; thereby mother-charity rends, as  it were, her breasts with words, which is an allusion to the suffering caus-  ed by the proclamation of the word of God.'* But sucking the breast is  not an end in itself for, in his Commentary on the letter to the Galatians,  Augustine considers it as the task of a pedagogue to make himself super-  fluous. The role of a pedagogue is comparable with nourishing an infant  by the breasts, but with the intention that it no longer needs them. This  diam dei".  110 Sermo 10,8. CCL 41,159: "Dicat ergo caritas mater: Date illi puerum ... In Moyse  . Iam in malis  caritas exclamat: Domine, aut ignosce illis, aut dele me de libro tuo  moribus simulatio constituta retinet tamen in memoria, tamquam in uberibus, verba fidei  doctrinamque christianam ... Ex isto lacte poterat etiam falsa mater verae tamen fidei  succum sugenti parvulo infundere".  W Contra Adimantum 25. CSEL 25/1,183: "Et ubera quaedam habebat apostolus, cum  diceret: /ac vobis potum dedi, non escam ..."  2 Jn epist. Johannis tr. 2,4. PL 35,1992: "Nam dividentibus sibi Ecclesiam, et partes  facere de unitate conantibus parturiens parvulos mater charitas in Apostolo, exponit visce-  ra sua, conscindit quodammodo verbis ubera sua, plorat filios ...". See also note 64.Oyse

lam in malıscarıtas exclamat: Domuine, aut 1gnNOSCe ıllıs, auft dele de lıbro
morıibus simulatıo constituta retinet tamen 1n memorIl1a, tamquam 1n uberibus, verba fıdei
doctrinamque christianam280  T.J. VAN BAVEL  in the story of the two prostitutes quarreling over the question who the  mother was of the dead and who of the living baby. Augustine considers  the answer of one of them: "May it please you, my lord, let them give her  the child, and do not let them think of killing it" (1 Kgs 3:26) as an in-  comparable sign of maternal love. He continues immediately with the  example of Moses, in whom love exclaims: "Lord, either forgive them, or  blot me out of your book" (Ex 32:32). In the same context, the bishop of  Hippo warns against the insincerity of the Donatists claiming for them-  selves a spurious dignity of motherhood. Nonetheless, Donatism retains in  its memory, as in its breasts, the words of faith and the Christian doctrine,  and from this milk even the spurious mother can give suck of the true  faith to the sucking infant.!'°  With regard to Paul, Augustine refers particularly to three texts: 1  Cor 3:1-2: "What I gave you as little children in Christ to drink was milk,  not solid food"; Gal 4:19: "I go through the pain of giving birth to you  over again, until Christ is formed in you"; 1 Thess 2:7: "I have become a  little child in the midst of you, like a nurse caring fondly (fovens) for her  children".  Because a breast and milk are connected notions, Augustine can  speak of the breasts of the apostle Paul. He sees this as an example of  prophetic and figurative language, when he deals with the text of Hosea  9:14: "Give them empty wombs, and dried-up breasts". He bases his talk  of Paul’s breasts on the three Pauline texts just quoted.'!! Earlier, we have  already mentioned a passage in which Paul is described as the mother-  charity, who in Paul is travailing in birth; thereby mother-charity rends, as  it were, her breasts with words, which is an allusion to the suffering caus-  ed by the proclamation of the word of God.'* But sucking the breast is  not an end in itself for, in his Commentary on the letter to the Galatians,  Augustine considers it as the task of a pedagogue to make himself super-  fluous. The role of a pedagogue is comparable with nourishing an infant  by the breasts, but with the intention that it no longer needs them. This  diam dei".  110 Sermo 10,8. CCL 41,159: "Dicat ergo caritas mater: Date illi puerum ... In Moyse  . Iam in malis  caritas exclamat: Domine, aut ignosce illis, aut dele me de libro tuo  moribus simulatio constituta retinet tamen in memoria, tamquam in uberibus, verba fidei  doctrinamque christianam ... Ex isto lacte poterat etiam falsa mater verae tamen fidei  succum sugenti parvulo infundere".  W Contra Adimantum 25. CSEL 25/1,183: "Et ubera quaedam habebat apostolus, cum  diceret: /ac vobis potum dedi, non escam ..."  2 Jn epist. Johannis tr. 2,4. PL 35,1992: "Nam dividentibus sibi Ecclesiam, et partes  facere de unitate conantibus parturiens parvulos mater charitas in Apostolo, exponit visce-  ra sua, conscindit quodammodo verbis ubera sua, plorat filios ...". See also note 64.Kx 1sSto lacte poterat eti1am falsa mater tamen fide1

sugenti parvulo infundere”.
111 Contra Adimantum CSEL 251183 "Et ubera quaedam habebat apostolus, CUMmM

diceret: lac vobis potum dedi, non
112 In epDIS; Johannis 2! 35,1992 "Nam dividentibus sıb1i Ecclesiam, ei partes

facere de unıtate conantıbus parturıens parvulos mater harıtas in Apostolo, exponıit VISCE-
SUda, conscindıt quodammodo verbiıs ubera Suaq, plorat filıos ” See also ote
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applıes also to ship returnıng one’s natıve Coun! when ONC has
arrıved, ONC 06€Ss N longer eed the shıp The Samllec 1S true of the Law:;:
from the moment that ON has understood the Law in pırıtual WAY, it 1S
forbidden LO lıve carnal WaYy under it 113 Infantes and lactantes
those whom Paul SayS DaVC YOu hıldren in Chrıst {O

milk, not SOI food" (1 Cor 3:1-2) It must be admıtted that
SOINC members of the hurches longer do dr  z} milk. But f there WeTC

only perfect people, the hurches COU. NOLT be of help for the human
R:114

nsısting the texf "I hrough the paın of g1ving birth YOU
OVCLI agaln, until hrıis 1S orme: in you  ” (Gal 4:19), Augustine draws the
conclusion that should follow Paul parent. Paul SayS this rather in
the Narmnle of mother-church, for he speaks also of himself carıng
fondly for her hildren (1 ess Z Then ugustine mentions the four
phases of the or1g1n of baby conception, formatıon, labour palns,
The conception and the formatıon the womb preceed being aDOur
that the be born Thıs lead questi1ons concerning Paul’s
statement. Augustine makes therefore distinetion between parturitio and
natıvıtas In Gal 4:19, parturıtio has the meanıng of the anguishes and
troubles connected to takıng Cal‘ of others. Fırst, order that they MaY be
born Christ, and secondly that they mMaYy not be exposed the dangers
of seduction 1C Paul SCCS eatening the Christians. But in the text of
Gal 4‘19 it 1S not question of the beginnıng of faıth, for the addressees of
the letter already born. QOu0s ıiterum parturio0 15 saıd for the sake of
strength and perfection. ” Being aDOour order 18 g1ve bi  A& 1S aCct

113 Epistolae ad Galatas expositio SEL 84,73 "Hoc autem agıtur PCI paedag-
Og uf NON sıt nNneCcesSsarıus paedagogus, sıcut PCI ubera nutritur infans, ut 1am uberibus
NON indıgeat, ef DCI pervenıtur ad patrıam, ut 1am aVl ODUS 910}81 sıt, S1Ve DCT legem
spirıtualıter intellectam leg1 mMO  us est, sub carnalıter viveret”. Confessiones
X1I11,22,23 H 27,260 nAd hoc nım dıspensator lle {Uuus SCHCIANS PCT evangelıum
{f1l10s, SCHMDET parvulos haberet, qUOS lacte nutriret eft nutr1ıx foveret: Reforma-
minl, inquıt, In novıtate

114 Enarr. In 8’ P 38,50-51 "Non OSSUM accıpere alıo0s infantes eft actantes,
quamı COS qu1bus 1C1 apostolus: Tamquam parvulis In Christo lac »obis potum dedi Anon

cibumMATERNAL ASPECTS IN SALVATION HISTORY  281  applies also to a ship returning to one’s native country; when one has  arrived, one does no longer need the ship. The same is true of the Law;  from the moment that one has understood the Law in a spiritual way, it is  forbidden to live in a carnal way under it.'® Infantes and lactantes are  those to whom Paul says: "What I gave you as little children in Christ to  drink was milk, not solid food" (1 Cor 3:1-2). It must be admitted that  some members of the churches no longer do drink milk. But if there were  only perfect people, the churches could not be of any help for the human  race. !!4  Insisting on the text "I go through the pain of giving birth to you  over again, until Christ is formed in you" (Gal 4:19), Augustine draws the  conclusion that we should follow Paul as a parent. Paul says this rather in  the name of mother-church, for he speaks also of himself as a nurse caring  fondly for her children (1 Thess 2:7). Then Augustine mentions the four  phases of the origin of a baby: conception, formation, labour pains, birth.  The conception and the formation in the womb preceed being in labour so  that the child can be born. This can lead to questions concerning Paul’s  statement. Augustine makes therefore a distinction between parturitio and  nativitas. In Gal 4:19, parturitio has the meaning of the anguishes and  troubles connected to taking care of others. First, in order that they may be  born in Christ, and secondly that they may not be exposed to the dangers  of seduction which Paul sees threatening the Christians. But in the text of  Gal 4:19 it is not a question of the beginning of faith, for the addressees of  the letter are already born. Quos iterum parturio is said for the sake of  strength and perfection.'” Being in labour in order to give birth is an act  13 Epistolae ad Galatas expositio 17. CSEL 84,73: "Hoc autem agitur per paedag-  ogum, ut non sit necessarius paedagogus, sicut per ubera nutritur infans, ut iam uberibus  non indigeat, et per navem pervenitur ad patriam, ut iam navi opus non sit, sive per legem  spiritualiter intellectam legi mortuus est, ne sub ea carnaliter viveret". Cf. Confessiones  X111,22,23. CCL 27,260: "Ad hoc enim dispensator ille tuus generans per evangelium  filios, ne semper parvulos haberet, quos lacte nutriret et tamquam nutrix foveret: Reforma-  mini, inquit, in novitate ..."  14 Enarr. in ps. 8,5. CCL 38,50-51: "Non possum accipere alios infantes et lactantes,  quam eos quibus dicit apostolus: Tamquam parvulis in Christo lac vobis potum dedi, non  cibum ... Sunt enim in ecclesiis etiam hi qui non iam lacte potantur, sed vescuntur cibo  ... sed non ex his solis perficiuntur ecclesiae, quia si soli essent, non consuleretur generi  humano".  15 Epist. ad Galatas expositio 38. CSEL 84,106-107: "Quos iterum, inquit, parturio,  donec Christus formetur in vobis. Magis hoc ex persona matris ecclesiae locutus est, nam  et alibi dicit: Factus sum parvulus in medio vestrum, tamquam si nutrix foveat filios suos  ... Sed cum homines a matribus concipiuntur, ut formentur, iam formati autem parturian-  tur, ut nascantur, potest movere, quod dictum est: quos iterum parturio, donec Christus  formetur in vobis. Nisi parturitionem hanc pro curarum angoribus positam intelligamur,Sunt nım 1n eccles1s et1am h1 quı ‚9(0) 01 1am acte potantur, sed vescuntur C1boMATERNAL ASPECTS IN SALVATION HISTORY  281  applies also to a ship returning to one’s native country; when one has  arrived, one does no longer need the ship. The same is true of the Law;  from the moment that one has understood the Law in a spiritual way, it is  forbidden to live in a carnal way under it.'® Infantes and lactantes are  those to whom Paul says: "What I gave you as little children in Christ to  drink was milk, not solid food" (1 Cor 3:1-2). It must be admitted that  some members of the churches no longer do drink milk. But if there were  only perfect people, the churches could not be of any help for the human  race. !!4  Insisting on the text "I go through the pain of giving birth to you  over again, until Christ is formed in you" (Gal 4:19), Augustine draws the  conclusion that we should follow Paul as a parent. Paul says this rather in  the name of mother-church, for he speaks also of himself as a nurse caring  fondly for her children (1 Thess 2:7). Then Augustine mentions the four  phases of the origin of a baby: conception, formation, labour pains, birth.  The conception and the formation in the womb preceed being in labour so  that the child can be born. This can lead to questions concerning Paul’s  statement. Augustine makes therefore a distinction between parturitio and  nativitas. In Gal 4:19, parturitio has the meaning of the anguishes and  troubles connected to taking care of others. First, in order that they may be  born in Christ, and secondly that they may not be exposed to the dangers  of seduction which Paul sees threatening the Christians. But in the text of  Gal 4:19 it is not a question of the beginning of faith, for the addressees of  the letter are already born. Quos iterum parturio is said for the sake of  strength and perfection.'” Being in labour in order to give birth is an act  13 Epistolae ad Galatas expositio 17. CSEL 84,73: "Hoc autem agitur per paedag-  ogum, ut non sit necessarius paedagogus, sicut per ubera nutritur infans, ut iam uberibus  non indigeat, et per navem pervenitur ad patriam, ut iam navi opus non sit, sive per legem  spiritualiter intellectam legi mortuus est, ne sub ea carnaliter viveret". Cf. Confessiones  X111,22,23. CCL 27,260: "Ad hoc enim dispensator ille tuus generans per evangelium  filios, ne semper parvulos haberet, quos lacte nutriret et tamquam nutrix foveret: Reforma-  mini, inquit, in novitate ..."  14 Enarr. in ps. 8,5. CCL 38,50-51: "Non possum accipere alios infantes et lactantes,  quam eos quibus dicit apostolus: Tamquam parvulis in Christo lac vobis potum dedi, non  cibum ... Sunt enim in ecclesiis etiam hi qui non iam lacte potantur, sed vescuntur cibo  ... sed non ex his solis perficiuntur ecclesiae, quia si soli essent, non consuleretur generi  humano".  15 Epist. ad Galatas expositio 38. CSEL 84,106-107: "Quos iterum, inquit, parturio,  donec Christus formetur in vobis. Magis hoc ex persona matris ecclesiae locutus est, nam  et alibi dicit: Factus sum parvulus in medio vestrum, tamquam si nutrix foveat filios suos  ... Sed cum homines a matribus concipiuntur, ut formentur, iam formati autem parturian-  tur, ut nascantur, potest movere, quod dictum est: quos iterum parturio, donec Christus  formetur in vobis. Nisi parturitionem hanc pro curarum angoribus positam intelligamur,sed NON hIis solis perfic1untur eccles1iae, qula S1 solı essent, NO consuleretur gener!
humano"

115 Epist. ad (yalatas expositL0 SEL’"Qu0os ıterum, inquıit, parturIio,
donec Christus formetur In vobis. Magıs hoc ersonNn«a matrıs ecclesiae locutus est,
et alıbı 1C1 ACLtuUS W4  S parvulus ın medio vestrum, LAMquam SZ nutrix foveat filios UOSMATERNAL ASPECTS IN SALVATION HISTORY  281  applies also to a ship returning to one’s native country; when one has  arrived, one does no longer need the ship. The same is true of the Law;  from the moment that one has understood the Law in a spiritual way, it is  forbidden to live in a carnal way under it.'® Infantes and lactantes are  those to whom Paul says: "What I gave you as little children in Christ to  drink was milk, not solid food" (1 Cor 3:1-2). It must be admitted that  some members of the churches no longer do drink milk. But if there were  only perfect people, the churches could not be of any help for the human  race. !!4  Insisting on the text "I go through the pain of giving birth to you  over again, until Christ is formed in you" (Gal 4:19), Augustine draws the  conclusion that we should follow Paul as a parent. Paul says this rather in  the name of mother-church, for he speaks also of himself as a nurse caring  fondly for her children (1 Thess 2:7). Then Augustine mentions the four  phases of the origin of a baby: conception, formation, labour pains, birth.  The conception and the formation in the womb preceed being in labour so  that the child can be born. This can lead to questions concerning Paul’s  statement. Augustine makes therefore a distinction between parturitio and  nativitas. In Gal 4:19, parturitio has the meaning of the anguishes and  troubles connected to taking care of others. First, in order that they may be  born in Christ, and secondly that they may not be exposed to the dangers  of seduction which Paul sees threatening the Christians. But in the text of  Gal 4:19 it is not a question of the beginning of faith, for the addressees of  the letter are already born. Quos iterum parturio is said for the sake of  strength and perfection.'” Being in labour in order to give birth is an act  13 Epistolae ad Galatas expositio 17. CSEL 84,73: "Hoc autem agitur per paedag-  ogum, ut non sit necessarius paedagogus, sicut per ubera nutritur infans, ut iam uberibus  non indigeat, et per navem pervenitur ad patriam, ut iam navi opus non sit, sive per legem  spiritualiter intellectam legi mortuus est, ne sub ea carnaliter viveret". Cf. Confessiones  X111,22,23. CCL 27,260: "Ad hoc enim dispensator ille tuus generans per evangelium  filios, ne semper parvulos haberet, quos lacte nutriret et tamquam nutrix foveret: Reforma-  mini, inquit, in novitate ..."  14 Enarr. in ps. 8,5. CCL 38,50-51: "Non possum accipere alios infantes et lactantes,  quam eos quibus dicit apostolus: Tamquam parvulis in Christo lac vobis potum dedi, non  cibum ... Sunt enim in ecclesiis etiam hi qui non iam lacte potantur, sed vescuntur cibo  ... sed non ex his solis perficiuntur ecclesiae, quia si soli essent, non consuleretur generi  humano".  15 Epist. ad Galatas expositio 38. CSEL 84,106-107: "Quos iterum, inquit, parturio,  donec Christus formetur in vobis. Magis hoc ex persona matris ecclesiae locutus est, nam  et alibi dicit: Factus sum parvulus in medio vestrum, tamquam si nutrix foveat filios suos  ... Sed cum homines a matribus concipiuntur, ut formentur, iam formati autem parturian-  tur, ut nascantur, potest movere, quod dictum est: quos iterum parturio, donec Christus  formetur in vobis. Nisi parturitionem hanc pro curarum angoribus positam intelligamur,Sed CUIN homines matrıbus concıipiuntur, ut formentur, 1lam formatı autem parturıan-
tu E} ut nascantur, potest MOVEIC, quod dictum est: qQqUOS ıterum parturio, donec Christus
formetur In vobis. Nıisı parturiıtionem hanc Dro angorıbus posıtam intellıgamur,
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of love. It 1S love that 15 in abour:; ıt 15 the Dn of God who 1S abour,
for the love of God 1S poured Out into hearts by the Holy Dirı (Rom
5:5) thıs love 1S paternal love, but also, and ECVCN MOTIC, maternal
love. The love of Paul, especially for the weak endangered by CITOL,
PTreSSCS iıtself in his Car‘ (sollicitudo) that 1S full of paternal and maternal
love  116 Maternal love also be maternal affection. xplainıng
the text of Job 39:1 "Have yYOu CVOI watched OVCI the 1nN! labour?”,
Augustine applıes it to the SpIrn ONCcS the hurches who persuad-
ng others malterno affectu follow them However, they not watched
OVeT by themselves but by God, for they g1ve birth Dy the gospel ugust1-

refers the words Lierum parturio of Gal 4°:19 and speaks also of the
milk of the sacrament: 117

TIhe expression LAMQUAM NutrıxX fovens 1058 SUOS ess 204
evokes the image of the mother-hen. Paul covered ıth spread wings the
chickens and cared fondly OVveba for them, he himself Sal| HI ave
become in the miıdst of YOU, lıke UTSC carıng fondly for her

118hıldren" TIhus he lıke mother-hen by his love for his hıldren.
fter avıng eferred 118 the example of Hr1s who emptied Himself by
takıng the form of clave (cf. Phıl 2:6-8) and became weak wıth the weak
(6£: Cor Y:ZZ)% Augustine desceribes Paul the ollower of hrıs Paul,

quıbus 60OS parturıviıt, uft nascerentur in sto, et ıterum parturıt propter pericula seducti1-
ONIS, qu1ıbus e0OSs conturbarı videt282  T.J. VAN BAVEL  of love. It is love that is in labour; it is the Spirit of God who is in labour,  for the love of God is poured out into our hearts by the Holy Spirit (Rom  5:5). And this love is paternal love, but also, and even more, maternal  love. The love of Paul, especially for the weak endangered by error, eX-  presses itself in his care (sollicitudo) that is full of paternal and maternal  love.!!® Maternal love can also be called maternal affection. Explaining  the text of Job 39:1 "Have you ever watched over the hinds in labour?",  Augustine applies it to the spiritual ones in the churches who are persuad-  ing others materno affectu to follow them. However, they are not watched  over by themselves but by God, for they give birth by the gospel. Augusti-  ne refers to the words iterum parturio of Gal 4:19 and speaks also of the  milk of the sacraments.  117  The expression tamquam nutrix fovens filios suos (1 Thess 2:7)  evokes the image of the mother-hen. Paul covered with spread wings the  chickens and cared fondly (fovebat) for them, as he himself said: "I have  become a little child in the midst of you, like a nurse caring fondly for her  118  children". Thus he was like a mother-hen by his love for his children.  After having referred to the example of Christ who emptied Himself by  taking the form of a slave (cf. Phil 2:6-8) and became weak with the weak  (cf. 1 Cor 9:22), Augustine describes Paul as the follower of Christ. Paul,  quibus eos parturivit, ut nascerentur in Christo, et iterum parturit propter pericula seducti-  onis, quibus eos conturbari videt ... Non ergo propter initium fidei, quo jiam nati erant, sed  propter robur et perfectionem dictum est: Quos iterum parturio, donec Christus formetur  in vobis“. Cf£. Epist. 82,4,30. CSEL 34/2,381: "... (filios suos) pariendos parturiebat". S.  362,15,18. PL 39,1622-1623.  116 Contra epistulam Parmeniani 11,1,3. CSEL 51,103: "Quid moderatius, quid dili-  gentius, quid sollicitudine pia et paterna ac materna caritate plenius fieri aut dici potest?"  (referring to 2 Cor 2:4-11); Sermo 361,4,4. PL 39,1600. Enarr. in ps. 98,13. CCL  39:1390:  17 Enarr. in ps. 147,14. CCL 40,2149: "Isti filii sancti iam laudantes et gaudentes,  parturiti et parti sunt matre caritate, inclusi sunt colligente caritate. Audi caritatem partu-  rientem illos: qua praeditus Paulus apostolus, non solum paternum, sed et maternum cor  gerens in filios: Filii mei, inquit, quos iterum parturio. Cum Paulus eos parturiebat, caritas  parturiebat, Dei Spiritus parturiebat; caritas enim Dei diffusa est in cordibus nostris per  Spiritum sanctum, qui datus est nobis". C£. Adnotationes in Job 39. CSEL 28/2,616-617:  "Aut partus cervarum custodisti? Ecclesiarum in numero spiritalium, materno adfectu  imitationem suam persuadentium ... tamen et tales custodiuntur non de se, sed de deo  praesumentes ... non enim pariunt nisi per evangelium ... Et nutristi hinnulos earum sine  metu? in lacte sacramentorum non timidos ... Exibunt tamquam ex angustiis doctrinae,  quae per homines incipientibus traditur; e£ non revertentur matribus suis, non jam opus  habentes lacte nec doctoribus hominibus indigentes".  118 Soyrmo Denis 13,5-6. MA 1,60-61: "Tegebat expensis alis, fovebat pullos, sicut ipse  ait: Factus sum parvulus in medio vestrum, tamquam nutrix fovens filios suos ... Paulus  caritate filiorum ut gallina remanebat".Non CTSO propter inıtıum fiıde1l, quO 1am atı erant, sed
propter robur el perfectionem dictum est Quos ıterum parturıo, donec Christus Jormetur
ın vobis”. ‚DIS: n  y SEL 34/2,381 „ (filıo0s SuOS) pariıendos parturieba
362,15,18 39,1622-1623.

116 C’ontra epistulam Parmenianıi I, 1:3 SEL "Quid moderatılus, quid dılı-
gentius, quid sollicitudine pıa eft paterna materna carıtate plen1us fıer1 aut 1C1 potest?”
(referring Cor d Sermo g  9 39,1600 Enarr. In 98,13 ®& 88
39,1390

117 Enarr. In FA 40,2149 "Ist1 filı sanctı 1am audantes ei gaudentes,
parturıtı ei partı sSunt matre carıtate, inclusı sunt colliıgente carıtate. Audı carıtatem partu-
rientem illos: qua praeditus Paulus apostolus, NOMN solum paternum, sed ei aternum COT

gEeTCNS in l108: Filii mel, Inquıt, qUOS ıterumDa  o Cum Paulus SOSs parturiebat, carıtas
parturiebat, De1 Spiritus parturijebat; Ccarıtas nım Dei di,  sa est In cordibus nOStIrFLS DCr
Spiritum SANCIUM, qul datus est nobis". Adnotationes In Job SEL 28/2,616-617
"Aut Dartus Cervarum custodisti? Ecclesiarum in NnNumeTro spirıtalıum, materno adfectu
imıtatıonem SUaIll persuadentium282  T.J. VAN BAVEL  of love. It is love that is in labour; it is the Spirit of God who is in labour,  for the love of God is poured out into our hearts by the Holy Spirit (Rom  5:5). And this love is paternal love, but also, and even more, maternal  love. The love of Paul, especially for the weak endangered by error, eX-  presses itself in his care (sollicitudo) that is full of paternal and maternal  love.!!® Maternal love can also be called maternal affection. Explaining  the text of Job 39:1 "Have you ever watched over the hinds in labour?",  Augustine applies it to the spiritual ones in the churches who are persuad-  ing others materno affectu to follow them. However, they are not watched  over by themselves but by God, for they give birth by the gospel. Augusti-  ne refers to the words iterum parturio of Gal 4:19 and speaks also of the  milk of the sacraments.  117  The expression tamquam nutrix fovens filios suos (1 Thess 2:7)  evokes the image of the mother-hen. Paul covered with spread wings the  chickens and cared fondly (fovebat) for them, as he himself said: "I have  become a little child in the midst of you, like a nurse caring fondly for her  118  children". Thus he was like a mother-hen by his love for his children.  After having referred to the example of Christ who emptied Himself by  taking the form of a slave (cf. Phil 2:6-8) and became weak with the weak  (cf. 1 Cor 9:22), Augustine describes Paul as the follower of Christ. Paul,  quibus eos parturivit, ut nascerentur in Christo, et iterum parturit propter pericula seducti-  onis, quibus eos conturbari videt ... Non ergo propter initium fidei, quo jiam nati erant, sed  propter robur et perfectionem dictum est: Quos iterum parturio, donec Christus formetur  in vobis“. Cf£. Epist. 82,4,30. CSEL 34/2,381: "... (filios suos) pariendos parturiebat". S.  362,15,18. PL 39,1622-1623.  116 Contra epistulam Parmeniani 11,1,3. CSEL 51,103: "Quid moderatius, quid dili-  gentius, quid sollicitudine pia et paterna ac materna caritate plenius fieri aut dici potest?"  (referring to 2 Cor 2:4-11); Sermo 361,4,4. PL 39,1600. Enarr. in ps. 98,13. CCL  39:1390:  17 Enarr. in ps. 147,14. CCL 40,2149: "Isti filii sancti iam laudantes et gaudentes,  parturiti et parti sunt matre caritate, inclusi sunt colligente caritate. Audi caritatem partu-  rientem illos: qua praeditus Paulus apostolus, non solum paternum, sed et maternum cor  gerens in filios: Filii mei, inquit, quos iterum parturio. Cum Paulus eos parturiebat, caritas  parturiebat, Dei Spiritus parturiebat; caritas enim Dei diffusa est in cordibus nostris per  Spiritum sanctum, qui datus est nobis". C£. Adnotationes in Job 39. CSEL 28/2,616-617:  "Aut partus cervarum custodisti? Ecclesiarum in numero spiritalium, materno adfectu  imitationem suam persuadentium ... tamen et tales custodiuntur non de se, sed de deo  praesumentes ... non enim pariunt nisi per evangelium ... Et nutristi hinnulos earum sine  metu? in lacte sacramentorum non timidos ... Exibunt tamquam ex angustiis doctrinae,  quae per homines incipientibus traditur; e£ non revertentur matribus suis, non jam opus  habentes lacte nec doctoribus hominibus indigentes".  118 Soyrmo Denis 13,5-6. MA 1,60-61: "Tegebat expensis alis, fovebat pullos, sicut ipse  ait: Factus sum parvulus in medio vestrum, tamquam nutrix fovens filios suos ... Paulus  caritate filiorum ut gallina remanebat".tamen el tales custodiuntur NON de s ‘9 sed de deo
praesumentes282  T.J. VAN BAVEL  of love. It is love that is in labour; it is the Spirit of God who is in labour,  for the love of God is poured out into our hearts by the Holy Spirit (Rom  5:5). And this love is paternal love, but also, and even more, maternal  love. The love of Paul, especially for the weak endangered by error, eX-  presses itself in his care (sollicitudo) that is full of paternal and maternal  love.!!® Maternal love can also be called maternal affection. Explaining  the text of Job 39:1 "Have you ever watched over the hinds in labour?",  Augustine applies it to the spiritual ones in the churches who are persuad-  ing others materno affectu to follow them. However, they are not watched  over by themselves but by God, for they give birth by the gospel. Augusti-  ne refers to the words iterum parturio of Gal 4:19 and speaks also of the  milk of the sacraments.  117  The expression tamquam nutrix fovens filios suos (1 Thess 2:7)  evokes the image of the mother-hen. Paul covered with spread wings the  chickens and cared fondly (fovebat) for them, as he himself said: "I have  become a little child in the midst of you, like a nurse caring fondly for her  118  children". Thus he was like a mother-hen by his love for his children.  After having referred to the example of Christ who emptied Himself by  taking the form of a slave (cf. Phil 2:6-8) and became weak with the weak  (cf. 1 Cor 9:22), Augustine describes Paul as the follower of Christ. Paul,  quibus eos parturivit, ut nascerentur in Christo, et iterum parturit propter pericula seducti-  onis, quibus eos conturbari videt ... Non ergo propter initium fidei, quo jiam nati erant, sed  propter robur et perfectionem dictum est: Quos iterum parturio, donec Christus formetur  in vobis“. Cf£. Epist. 82,4,30. CSEL 34/2,381: "... (filios suos) pariendos parturiebat". S.  362,15,18. PL 39,1622-1623.  116 Contra epistulam Parmeniani 11,1,3. CSEL 51,103: "Quid moderatius, quid dili-  gentius, quid sollicitudine pia et paterna ac materna caritate plenius fieri aut dici potest?"  (referring to 2 Cor 2:4-11); Sermo 361,4,4. PL 39,1600. Enarr. in ps. 98,13. CCL  39:1390:  17 Enarr. in ps. 147,14. CCL 40,2149: "Isti filii sancti iam laudantes et gaudentes,  parturiti et parti sunt matre caritate, inclusi sunt colligente caritate. Audi caritatem partu-  rientem illos: qua praeditus Paulus apostolus, non solum paternum, sed et maternum cor  gerens in filios: Filii mei, inquit, quos iterum parturio. Cum Paulus eos parturiebat, caritas  parturiebat, Dei Spiritus parturiebat; caritas enim Dei diffusa est in cordibus nostris per  Spiritum sanctum, qui datus est nobis". C£. Adnotationes in Job 39. CSEL 28/2,616-617:  "Aut partus cervarum custodisti? Ecclesiarum in numero spiritalium, materno adfectu  imitationem suam persuadentium ... tamen et tales custodiuntur non de se, sed de deo  praesumentes ... non enim pariunt nisi per evangelium ... Et nutristi hinnulos earum sine  metu? in lacte sacramentorum non timidos ... Exibunt tamquam ex angustiis doctrinae,  quae per homines incipientibus traditur; e£ non revertentur matribus suis, non jam opus  habentes lacte nec doctoribus hominibus indigentes".  118 Soyrmo Denis 13,5-6. MA 1,60-61: "Tegebat expensis alis, fovebat pullos, sicut ipse  ait: Factus sum parvulus in medio vestrum, tamquam nutrix fovens filios suos ... Paulus  caritate filiorum ut gallina remanebat".NON nım parıunt niısı DCI evangelıum282  T.J. VAN BAVEL  of love. It is love that is in labour; it is the Spirit of God who is in labour,  for the love of God is poured out into our hearts by the Holy Spirit (Rom  5:5). And this love is paternal love, but also, and even more, maternal  love. The love of Paul, especially for the weak endangered by error, eX-  presses itself in his care (sollicitudo) that is full of paternal and maternal  love.!!® Maternal love can also be called maternal affection. Explaining  the text of Job 39:1 "Have you ever watched over the hinds in labour?",  Augustine applies it to the spiritual ones in the churches who are persuad-  ing others materno affectu to follow them. However, they are not watched  over by themselves but by God, for they give birth by the gospel. Augusti-  ne refers to the words iterum parturio of Gal 4:19 and speaks also of the  milk of the sacraments.  117  The expression tamquam nutrix fovens filios suos (1 Thess 2:7)  evokes the image of the mother-hen. Paul covered with spread wings the  chickens and cared fondly (fovebat) for them, as he himself said: "I have  become a little child in the midst of you, like a nurse caring fondly for her  118  children". Thus he was like a mother-hen by his love for his children.  After having referred to the example of Christ who emptied Himself by  taking the form of a slave (cf. Phil 2:6-8) and became weak with the weak  (cf. 1 Cor 9:22), Augustine describes Paul as the follower of Christ. Paul,  quibus eos parturivit, ut nascerentur in Christo, et iterum parturit propter pericula seducti-  onis, quibus eos conturbari videt ... Non ergo propter initium fidei, quo jiam nati erant, sed  propter robur et perfectionem dictum est: Quos iterum parturio, donec Christus formetur  in vobis“. Cf£. Epist. 82,4,30. CSEL 34/2,381: "... (filios suos) pariendos parturiebat". S.  362,15,18. PL 39,1622-1623.  116 Contra epistulam Parmeniani 11,1,3. CSEL 51,103: "Quid moderatius, quid dili-  gentius, quid sollicitudine pia et paterna ac materna caritate plenius fieri aut dici potest?"  (referring to 2 Cor 2:4-11); Sermo 361,4,4. PL 39,1600. Enarr. in ps. 98,13. CCL  39:1390:  17 Enarr. in ps. 147,14. CCL 40,2149: "Isti filii sancti iam laudantes et gaudentes,  parturiti et parti sunt matre caritate, inclusi sunt colligente caritate. Audi caritatem partu-  rientem illos: qua praeditus Paulus apostolus, non solum paternum, sed et maternum cor  gerens in filios: Filii mei, inquit, quos iterum parturio. Cum Paulus eos parturiebat, caritas  parturiebat, Dei Spiritus parturiebat; caritas enim Dei diffusa est in cordibus nostris per  Spiritum sanctum, qui datus est nobis". C£. Adnotationes in Job 39. CSEL 28/2,616-617:  "Aut partus cervarum custodisti? Ecclesiarum in numero spiritalium, materno adfectu  imitationem suam persuadentium ... tamen et tales custodiuntur non de se, sed de deo  praesumentes ... non enim pariunt nisi per evangelium ... Et nutristi hinnulos earum sine  metu? in lacte sacramentorum non timidos ... Exibunt tamquam ex angustiis doctrinae,  quae per homines incipientibus traditur; e£ non revertentur matribus suis, non jam opus  habentes lacte nec doctoribus hominibus indigentes".  118 Soyrmo Denis 13,5-6. MA 1,60-61: "Tegebat expensis alis, fovebat pullos, sicut ipse  ait: Factus sum parvulus in medio vestrum, tamquam nutrix fovens filios suos ... Paulus  caritate filiorum ut gallina remanebat".Et nutrıstı hinnulos auarum ıne
metu? in acte sacramentorum NON 1m1dos282  T.J. VAN BAVEL  of love. It is love that is in labour; it is the Spirit of God who is in labour,  for the love of God is poured out into our hearts by the Holy Spirit (Rom  5:5). And this love is paternal love, but also, and even more, maternal  love. The love of Paul, especially for the weak endangered by error, eX-  presses itself in his care (sollicitudo) that is full of paternal and maternal  love.!!® Maternal love can also be called maternal affection. Explaining  the text of Job 39:1 "Have you ever watched over the hinds in labour?",  Augustine applies it to the spiritual ones in the churches who are persuad-  ing others materno affectu to follow them. However, they are not watched  over by themselves but by God, for they give birth by the gospel. Augusti-  ne refers to the words iterum parturio of Gal 4:19 and speaks also of the  milk of the sacraments.  117  The expression tamquam nutrix fovens filios suos (1 Thess 2:7)  evokes the image of the mother-hen. Paul covered with spread wings the  chickens and cared fondly (fovebat) for them, as he himself said: "I have  become a little child in the midst of you, like a nurse caring fondly for her  118  children". Thus he was like a mother-hen by his love for his children.  After having referred to the example of Christ who emptied Himself by  taking the form of a slave (cf. Phil 2:6-8) and became weak with the weak  (cf. 1 Cor 9:22), Augustine describes Paul as the follower of Christ. Paul,  quibus eos parturivit, ut nascerentur in Christo, et iterum parturit propter pericula seducti-  onis, quibus eos conturbari videt ... Non ergo propter initium fidei, quo jiam nati erant, sed  propter robur et perfectionem dictum est: Quos iterum parturio, donec Christus formetur  in vobis“. Cf£. Epist. 82,4,30. CSEL 34/2,381: "... (filios suos) pariendos parturiebat". S.  362,15,18. PL 39,1622-1623.  116 Contra epistulam Parmeniani 11,1,3. CSEL 51,103: "Quid moderatius, quid dili-  gentius, quid sollicitudine pia et paterna ac materna caritate plenius fieri aut dici potest?"  (referring to 2 Cor 2:4-11); Sermo 361,4,4. PL 39,1600. Enarr. in ps. 98,13. CCL  39:1390:  17 Enarr. in ps. 147,14. CCL 40,2149: "Isti filii sancti iam laudantes et gaudentes,  parturiti et parti sunt matre caritate, inclusi sunt colligente caritate. Audi caritatem partu-  rientem illos: qua praeditus Paulus apostolus, non solum paternum, sed et maternum cor  gerens in filios: Filii mei, inquit, quos iterum parturio. Cum Paulus eos parturiebat, caritas  parturiebat, Dei Spiritus parturiebat; caritas enim Dei diffusa est in cordibus nostris per  Spiritum sanctum, qui datus est nobis". C£. Adnotationes in Job 39. CSEL 28/2,616-617:  "Aut partus cervarum custodisti? Ecclesiarum in numero spiritalium, materno adfectu  imitationem suam persuadentium ... tamen et tales custodiuntur non de se, sed de deo  praesumentes ... non enim pariunt nisi per evangelium ... Et nutristi hinnulos earum sine  metu? in lacte sacramentorum non timidos ... Exibunt tamquam ex angustiis doctrinae,  quae per homines incipientibus traditur; e£ non revertentur matribus suis, non jam opus  habentes lacte nec doctoribus hominibus indigentes".  118 Soyrmo Denis 13,5-6. MA 1,60-61: "Tegebat expensis alis, fovebat pullos, sicut ipse  ait: Factus sum parvulus in medio vestrum, tamquam nutrix fovens filios suos ... Paulus  caritate filiorum ut gallina remanebat".Exibunt tamquam angust11s doctrinae,
QUaC pPCT homines incıpiıentibus tradıtur: Anon revertentur matrıbus SU1S, non 1am ODUS
habentes lacte NC doctorıbus hominibus indigentes”.

118 Sermo Denis 13,5-6 m "Tegebat eXxpens1s alıs, fovebat pullos, siıcut 1pse
aıt ACLUS SUuM parvulus In medio ves:  m, lamquam NUtFiX fovens filios SUOS282  T.J. VAN BAVEL  of love. It is love that is in labour; it is the Spirit of God who is in labour,  for the love of God is poured out into our hearts by the Holy Spirit (Rom  5:5). And this love is paternal love, but also, and even more, maternal  love. The love of Paul, especially for the weak endangered by error, eX-  presses itself in his care (sollicitudo) that is full of paternal and maternal  love.!!® Maternal love can also be called maternal affection. Explaining  the text of Job 39:1 "Have you ever watched over the hinds in labour?",  Augustine applies it to the spiritual ones in the churches who are persuad-  ing others materno affectu to follow them. However, they are not watched  over by themselves but by God, for they give birth by the gospel. Augusti-  ne refers to the words iterum parturio of Gal 4:19 and speaks also of the  milk of the sacraments.  117  The expression tamquam nutrix fovens filios suos (1 Thess 2:7)  evokes the image of the mother-hen. Paul covered with spread wings the  chickens and cared fondly (fovebat) for them, as he himself said: "I have  become a little child in the midst of you, like a nurse caring fondly for her  118  children". Thus he was like a mother-hen by his love for his children.  After having referred to the example of Christ who emptied Himself by  taking the form of a slave (cf. Phil 2:6-8) and became weak with the weak  (cf. 1 Cor 9:22), Augustine describes Paul as the follower of Christ. Paul,  quibus eos parturivit, ut nascerentur in Christo, et iterum parturit propter pericula seducti-  onis, quibus eos conturbari videt ... Non ergo propter initium fidei, quo jiam nati erant, sed  propter robur et perfectionem dictum est: Quos iterum parturio, donec Christus formetur  in vobis“. Cf£. Epist. 82,4,30. CSEL 34/2,381: "... (filios suos) pariendos parturiebat". S.  362,15,18. PL 39,1622-1623.  116 Contra epistulam Parmeniani 11,1,3. CSEL 51,103: "Quid moderatius, quid dili-  gentius, quid sollicitudine pia et paterna ac materna caritate plenius fieri aut dici potest?"  (referring to 2 Cor 2:4-11); Sermo 361,4,4. PL 39,1600. Enarr. in ps. 98,13. CCL  39:1390:  17 Enarr. in ps. 147,14. CCL 40,2149: "Isti filii sancti iam laudantes et gaudentes,  parturiti et parti sunt matre caritate, inclusi sunt colligente caritate. Audi caritatem partu-  rientem illos: qua praeditus Paulus apostolus, non solum paternum, sed et maternum cor  gerens in filios: Filii mei, inquit, quos iterum parturio. Cum Paulus eos parturiebat, caritas  parturiebat, Dei Spiritus parturiebat; caritas enim Dei diffusa est in cordibus nostris per  Spiritum sanctum, qui datus est nobis". C£. Adnotationes in Job 39. CSEL 28/2,616-617:  "Aut partus cervarum custodisti? Ecclesiarum in numero spiritalium, materno adfectu  imitationem suam persuadentium ... tamen et tales custodiuntur non de se, sed de deo  praesumentes ... non enim pariunt nisi per evangelium ... Et nutristi hinnulos earum sine  metu? in lacte sacramentorum non timidos ... Exibunt tamquam ex angustiis doctrinae,  quae per homines incipientibus traditur; e£ non revertentur matribus suis, non jam opus  habentes lacte nec doctoribus hominibus indigentes".  118 Soyrmo Denis 13,5-6. MA 1,60-61: "Tegebat expensis alis, fovebat pullos, sicut ipse  ait: Factus sum parvulus in medio vestrum, tamquam nutrix fovens filios suos ... Paulus  caritate filiorum ut gallina remanebat".Paulus
carıtate fılıorum ut gallına remanebat".
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{00, became the mıdst of uS, lıke cherishing her
hıldren (1 ess Z For 1S ıt pleasure INUTINULr into the broken
and mutilated words, ıf love 0€eSs not invıte to do so°? yer human
eings wısh ave inTants for whom they MaYy do thıs For mother ıt 1S
INOTC pleasant fo chew morsels SMa and spıt them into the mouth of
her SOn  119 than to chew and CONSUINC large morsels herself. My
dear people, ugustine SaYS, let 8(0)1 the thought of the hen leave YOUL
miınd, who ıth her oopıng eathers COVEeTIS her tender TOO! and wıth
broken sound calls her peeping chicks to her sıde, ıle those that
aWaY from her caressing WIings, theır pride, become the DICY of aW.
Ove seeks nothing of those whom it descends, eXcept theır eternal
salvation. “° followıng the image of the pelıcan applıed hrıst,
Augustine declares that Paul 1S father and mother at the SAalllc time He 1s
both, not by himself but by the gospel He 1S er by sayıng "Although
YOUu m1g ave INan pedagogues in Christ, YOU do not ave mMan fathers;
for ıt who ego YOU hrıs Jesus by preaching the gospe Cor
4:15) He 15 mother appCaI>S from hI1is words: "My hıldren, for
whom (010 804 the paın of g1ving YOU OVOL agaıln, until hrıs
1S formed you  ' (Gal 4:19)

Paul followed the example of the angels ascendıng and descending
upon the Son of Man He ascended into the thır. heaven (2 Cor 12:2), and
became miılk for the ONCSs (cf. Cor e and ess Z P) Paul
makes se ON ıke and mother who speak mutilated
words and chake theır tongues, order form charmıng CN11dI1S. words
from skilful language, because if they speak according to rule; the baby
o€eSs not understand NOT profit er who 1S eloquen speaker does
the Samıc, when he returns ome from the forum the judgment-seat. In
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119 hlis 1S clearly Custom of that tıme; cf. CICERO, De Oralore 11,39,162
Courbaud, Parıs, Les Belles es, 1966, 79273

120 De catechizandis rudibus 10,15 35 "Hınc CISO factus est parvulus In
medio nOsStrum, Aamquam uUtFıX fovens filios UOSs Num nım delectat, nısı 1INOT invıtet,
decurtata el mutilata verba immurmurare? Ht tamen optant homines habere infantes,
quibus id exhıbeant; ei SUAaVIUS est matrı mınuta INansa inspuere DAaTV' fili0, quamı 1psam
mandere devorare. Non CISO recedat de pecftore etiam cogıtatıo gallinae iıllıus, qUuUaC
langu1dulıs plumıs teneros fetus operit, et susurrantes pullos confracta VOCC advocat; CU1US
blandas las refugıentes superbi praeda fiunt alıtıbusMATERNAL ASPECTS IN SALVATION HISTORY  283  too, became a little child in the midst of us, like a nurse cherishing her  children (1 Thess 2:7). For is it a pleasure to murmur into the ear broken  and mutilated words, if love does not invite us to do so? And yet human  beings wish to have infants for whom they may do this. For a mother it is  more pleasant to chew morsels small and to spit them into the mouth of  her little son!? than to chew and consume large morsels herself. My  dear people, Augustine says, let not the thought of the hen leave your  mind, who with her drooping feathers covers her tender brood and with  broken sound calls her peeping chicks to her side, while those that turn  away from her caressing wings, in their pride, become the prey of hawks.  Love seeks nothing of those to whom it descends, except their eternal  salvation.!?® And following on the image of the pelican applied to Christ,  Augustine declares that Paul is father and mother at the same time. He is  both, not by himself but by the gospel. He is father by saying: "Although  you might have many pedagogues in Christ, you do not have many fathers;  for it was I who begot you in Christ Jesus by preaching the gospel" (1 Cor  4:15). He is mother as appears from his words: "My little children, for  whom I go through the pain of giving birth to you over again, until Christ  is formed in you" (Gal 4:19).!”'  Paul followed the example of the angels ascending and descending  upon the Son of Man. He ascended into the third heaven (2 Cor 12:2), and  became milk for the little ones (cf. 1 Cor 3:1-2 and 1 Thess 2:7). Paul  makes himself a little one like a nurse and mother who speak mutilated  words and shake their tongues, in order to form charming childish words  from a skilful language, because if they speak according to rule, the baby  does not understand nor profit. A father who is an eloquent speaker does  the same, when he returns home from the forum or the judgment-seat. In  child’s language he descends to his little one. Thus the preachers of God’s  19 This is clearly a custom of that time; cf. CICERO, De oratore 11,39,162. Ed. E.  Courbaud, Paris, Les Belles Lettres, 1966, p. 72-73.  20 De catechizandis rudibus 10,15. CCL 46,138: "Hinc ergo factus est parvulus in  medio nostrum, tamquam nutrix fovens filios suos. Num enim delectat, nisi amor invitet,  decurtata et mutilata verba immurmürare? Et tamen optant homines habere infantes,  quibus id exhibeant; et suavius est matri minuta mansa inspuere parvo filio, quam ipsam  mandere ac devorare. Non ergo recedat de pectore etiam cogitatio gallinae illius, quae  languidulis plumis teneros fetus operit, et susurrantes pullos confracta voce advocat; cuius  blandas alas refugientes superbi praeda fiunt alitibus ... caritas ... nihil quaerendi ab eis ad  quos descendit, praeter ecorum sempiternam salutem”.  21 Enarr. in ps. 101, s. 1,8. CCL 40,1431-1432: "Habet enim (sc. Christus) paternam  auctoritatem, maternum affectum; sicut et Paulus et pater est et mater est; non per seip-  sum, sed per evangelium: pater ubi dicit: Etsi habeatis multos paedagogos in Christo, sed  non multos patres; in Christo enim TIesu per evangelium ego vos genui;, mater autem ubi  ait: Filioli mei, quos iterum parturio, donec Christus formetur in vobis".carıtasMATERNAL ASPECTS IN SALVATION HISTORY  283  too, became a little child in the midst of us, like a nurse cherishing her  children (1 Thess 2:7). For is it a pleasure to murmur into the ear broken  and mutilated words, if love does not invite us to do so? And yet human  beings wish to have infants for whom they may do this. For a mother it is  more pleasant to chew morsels small and to spit them into the mouth of  her little son!? than to chew and consume large morsels herself. My  dear people, Augustine says, let not the thought of the hen leave your  mind, who with her drooping feathers covers her tender brood and with  broken sound calls her peeping chicks to her side, while those that turn  away from her caressing wings, in their pride, become the prey of hawks.  Love seeks nothing of those to whom it descends, except their eternal  salvation.!?® And following on the image of the pelican applied to Christ,  Augustine declares that Paul is father and mother at the same time. He is  both, not by himself but by the gospel. He is father by saying: "Although  you might have many pedagogues in Christ, you do not have many fathers;  for it was I who begot you in Christ Jesus by preaching the gospel" (1 Cor  4:15). He is mother as appears from his words: "My little children, for  whom I go through the pain of giving birth to you over again, until Christ  is formed in you" (Gal 4:19).!”'  Paul followed the example of the angels ascending and descending  upon the Son of Man. He ascended into the third heaven (2 Cor 12:2), and  became milk for the little ones (cf. 1 Cor 3:1-2 and 1 Thess 2:7). Paul  makes himself a little one like a nurse and mother who speak mutilated  words and shake their tongues, in order to form charming childish words  from a skilful language, because if they speak according to rule, the baby  does not understand nor profit. A father who is an eloquent speaker does  the same, when he returns home from the forum or the judgment-seat. In  child’s language he descends to his little one. Thus the preachers of God’s  19 This is clearly a custom of that time; cf. CICERO, De oratore 11,39,162. Ed. E.  Courbaud, Paris, Les Belles Lettres, 1966, p. 72-73.  20 De catechizandis rudibus 10,15. CCL 46,138: "Hinc ergo factus est parvulus in  medio nostrum, tamquam nutrix fovens filios suos. Num enim delectat, nisi amor invitet,  decurtata et mutilata verba immurmürare? Et tamen optant homines habere infantes,  quibus id exhibeant; et suavius est matri minuta mansa inspuere parvo filio, quam ipsam  mandere ac devorare. Non ergo recedat de pectore etiam cogitatio gallinae illius, quae  languidulis plumis teneros fetus operit, et susurrantes pullos confracta voce advocat; cuius  blandas alas refugientes superbi praeda fiunt alitibus ... caritas ... nihil quaerendi ab eis ad  quos descendit, praeter ecorum sempiternam salutem”.  21 Enarr. in ps. 101, s. 1,8. CCL 40,1431-1432: "Habet enim (sc. Christus) paternam  auctoritatem, maternum affectum; sicut et Paulus et pater est et mater est; non per seip-  sum, sed per evangelium: pater ubi dicit: Etsi habeatis multos paedagogos in Christo, sed  non multos patres; in Christo enim TIesu per evangelium ego vos genui;, mater autem ubi  ait: Filioli mei, quos iterum parturio, donec Christus formetur in vobis".nıhıl quaerendi ab e1s ad
quUOS descendit, praeter ‚OTUuM sempıternam salutem”.
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ascend by ollowıng the Lord, they descend by preachıng the 1272

Paul has made himself lıttle ON lıke UTSC cherishing her children; he
did not wısh to be en of the Thessalonıians Dy tryıng
gel TIhus he wanted avo1d dangers for the weak, who COU. be
agitate: by false SUSPIC1ONS and hate the gospel somethıng that COU. be
OU: remblıng for them, he dıd thıs, o speak, wıth paternal and
maternal eelıngs of love  123 He wıshes ( be ike mother for the
ONCS, because the g00d work of-the preachıng of the gospel 1s not hıs

124work, but that of STACC ıth him collaborating.
weak Christian 1S called, according to Augustine, mother ’s SON,

not yel ather ’s SON, because he needs S{T1 milk, and lıes the breast.
Theref{fore, Paul SayS mother ave been O YOU, 15 sa1d in another
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g1ve theır babıes O NUrsecsS But Paul hımself gıven he
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122 In Johannis evangelium 23 C 36,80-81 "Quaere qUO adscenderat. Usque
in tertium caelum. uaere qUuO descenderrıit. Usque ad lac parvulıs dandum Vıdemus
enım ei nutrices eit matres descendere ad parvulos; eit S1 nOorunt latına verba dicere, decur-
tant ılla, ef quassant quodammodo lınguam SUamnl, ut possint de lıngua diserta fier] blandı-
menta puerıilıa; quı1a S1 SIC dicant, NOMN audıt infans, sed NeC proficit infans. Et disertus
alıquıs284  T.J. VAN BAVEL  word follow also the Lord’s example of ascending and descending. They  ascend by following the Lord, they descend by preaching the gospe  1 122  Paul has made himself a little one like a nurse cherishing her children; he  did not wish to be a burden on anyone of the Thessalonians by trying to  get money. Thus he wanted to avoid dangers for the weak, who could be  agitated by false suspicions and hate the gospel as something that could be  bought. Trembling for them, he did this, so to speak, with paternal and  maternal feelings of love.'” He wishes to be like a mother for the little  ones, because the good work of.the preaching of the gospel is not his  124  work, but that of God’s grace with him collaborating.  A weak Christian is called, according to Augustine, mother’s son,  not yet father’s son, because he needs still milk, and lies on the breast.  Therefore, Paul says: a mother I have been to you, as is said in another  place: "I became a little one in the midst of you, like a nurse cherishing  her children". Not a nurse nourishing children of others, but a nurse cher-  ishing her own children. For there are mothers who, when they have given  birth, give their babies to nurses. But Paul himself had given birth, he  himself cherished, and did not commit the child to a nurse. He cherished  it, and gave it suck.'” In this text, we discover a new aspect. A distinc-  tion is made between the love of a nurse and that of a mother: a nurse  takes care of the children of others, but a mother does so regarding her  own children. The same idea occurs in two other sermons. How can Paul  22 In Johannis evangelium tr. 7,23. CCL 36,80-81: "Quaere quo adscenderat. Usque  in tertium caelum. Quaere quo descenderit. Usque ad lac parvulis dandum ... Videmus  enim et nutrices et matres descendere ad parvulos; et si norunt latina verba dicere, decur-  tant illa, et quassant quodammodo linguam suam, ut possint de lingua diserta fieri blandi-  menta puerilia; quia si sic dicant, non audit infans, sed nec proficit infans. Et disertus  aliquis pater ... cum ad domum redierit, seponit forensem eloquentiam quo adscenderat, et  lingua puerili descendit ad parvulum ... Si ipse Dominus adscendit et descendit, manifes-  tum est quia et praedicatores ipsius adscendunt imitatione, descendunt praedicatione".  23 De opere monachorum 12,13. CSEL 41,554: "Infirmorum enim periculis, ne falsis  suspicionibus agitati odissent quasi venale evangelium, tamquam paternis maternisque  visceribus tremefactus hoc fecit".  124 Sermo 10,8. CCL 41,159: "Dicit enim apostolus tamquam matrem 'se exhibuisse  parvulis in quibus bonum opus evangelicum fecerat, non ipse sed gratia dei cum illo".  5 Enarr. in ps. 49,27. CCL 38,595: "Ideo infirmus ille filius matris dictus est, non-  dum patris, adhuc lacte indigens et uberibus adhaerens. Portatur adhuc sinu matris ecclesi-  ae, non valet accedere ad solidum cibum mensae patris sui, sed de ubere matris victum  trahit ... Mater vobis fui, quomodo dicitur alio loco: Factus sum parvulus in medio ves-  trum, tamquam nutrix fovens filios suos. Non nutrix nutriens filios alienos, sed nutrix  fovens filios suos. Sunt enim matres quae cum peperint, dant nutricibus; illae quae pepe-  rerunt, non fovent filios suos, quia nutriendos dederunt ... Iste vero ipse pepererat, ipse  fovebat, nulli nutrici quem pepererat committebat ... Fovebat ergo, et lactabat". See S.  SOENNECKEN, Mysogynie oder Philogynie? o.c., p.151-154 concerning nursing tasks.CUuUMm ad domum redierit, seponit forensem eloquentiam qUO adscenderat, et

lıngua puer1lı descendıiıt ad parvulum284  T.J. VAN BAVEL  word follow also the Lord’s example of ascending and descending. They  ascend by following the Lord, they descend by preaching the gospe  1 122  Paul has made himself a little one like a nurse cherishing her children; he  did not wish to be a burden on anyone of the Thessalonians by trying to  get money. Thus he wanted to avoid dangers for the weak, who could be  agitated by false suspicions and hate the gospel as something that could be  bought. Trembling for them, he did this, so to speak, with paternal and  maternal feelings of love.'” He wishes to be like a mother for the little  ones, because the good work of.the preaching of the gospel is not his  124  work, but that of God’s grace with him collaborating.  A weak Christian is called, according to Augustine, mother’s son,  not yet father’s son, because he needs still milk, and lies on the breast.  Therefore, Paul says: a mother I have been to you, as is said in another  place: "I became a little one in the midst of you, like a nurse cherishing  her children". Not a nurse nourishing children of others, but a nurse cher-  ishing her own children. For there are mothers who, when they have given  birth, give their babies to nurses. But Paul himself had given birth, he  himself cherished, and did not commit the child to a nurse. He cherished  it, and gave it suck.'” In this text, we discover a new aspect. A distinc-  tion is made between the love of a nurse and that of a mother: a nurse  takes care of the children of others, but a mother does so regarding her  own children. The same idea occurs in two other sermons. How can Paul  22 In Johannis evangelium tr. 7,23. CCL 36,80-81: "Quaere quo adscenderat. Usque  in tertium caelum. Quaere quo descenderit. Usque ad lac parvulis dandum ... Videmus  enim et nutrices et matres descendere ad parvulos; et si norunt latina verba dicere, decur-  tant illa, et quassant quodammodo linguam suam, ut possint de lingua diserta fieri blandi-  menta puerilia; quia si sic dicant, non audit infans, sed nec proficit infans. Et disertus  aliquis pater ... cum ad domum redierit, seponit forensem eloquentiam quo adscenderat, et  lingua puerili descendit ad parvulum ... Si ipse Dominus adscendit et descendit, manifes-  tum est quia et praedicatores ipsius adscendunt imitatione, descendunt praedicatione".  23 De opere monachorum 12,13. CSEL 41,554: "Infirmorum enim periculis, ne falsis  suspicionibus agitati odissent quasi venale evangelium, tamquam paternis maternisque  visceribus tremefactus hoc fecit".  124 Sermo 10,8. CCL 41,159: "Dicit enim apostolus tamquam matrem 'se exhibuisse  parvulis in quibus bonum opus evangelicum fecerat, non ipse sed gratia dei cum illo".  5 Enarr. in ps. 49,27. CCL 38,595: "Ideo infirmus ille filius matris dictus est, non-  dum patris, adhuc lacte indigens et uberibus adhaerens. Portatur adhuc sinu matris ecclesi-  ae, non valet accedere ad solidum cibum mensae patris sui, sed de ubere matris victum  trahit ... Mater vobis fui, quomodo dicitur alio loco: Factus sum parvulus in medio ves-  trum, tamquam nutrix fovens filios suos. Non nutrix nutriens filios alienos, sed nutrix  fovens filios suos. Sunt enim matres quae cum peperint, dant nutricibus; illae quae pepe-  rerunt, non fovent filios suos, quia nutriendos dederunt ... Iste vero ipse pepererat, ipse  fovebat, nulli nutrici quem pepererat committebat ... Fovebat ergo, et lactabat". See S.  SOENNECKEN, Mysogynie oder Philogynie? o.c., p.151-154 concerning nursing tasks.1 iıpse Om1ınus adscendit ef descendit, manıfes-
est quia ef praedıcatores 1DSIUS adscendunt imıtatıone, descendunt praedıicatione”.

123 De monachorum 12A45 SEL "Infırmorum nım periculıs, falsıs
SuSsp1c1o0n1bus agıtatı odıssent quası venale evangelıum, uam patern1ıs matern1isque
visceribus tremefTfactus hoc fecıt".

124 Sermo 10,8 CO "Dicit nım apostolus matrem exhibuisse
parvulıs in qu1bus bonum OPUS evangelıcum fecerat, NON Ipse sed gratia de1 CUMM Ia

125 Enarr. ıIn 49,27 Al "Ideo infiırmus ılle fzlius MAatrFLS dictus est, 910)15

dum patrıs, adhuc lacte indıgens ei uberibus adhaerens. tur adhuc SINU matrıs ecclesı-
A NOoN valet accedere ad olıdum cıbum INECMNSaC patrıs Sul, sed de ubere matrıs victum
trahıt284  T.J. VAN BAVEL  word follow also the Lord’s example of ascending and descending. They  ascend by following the Lord, they descend by preaching the gospe  1 122  Paul has made himself a little one like a nurse cherishing her children; he  did not wish to be a burden on anyone of the Thessalonians by trying to  get money. Thus he wanted to avoid dangers for the weak, who could be  agitated by false suspicions and hate the gospel as something that could be  bought. Trembling for them, he did this, so to speak, with paternal and  maternal feelings of love.'” He wishes to be like a mother for the little  ones, because the good work of.the preaching of the gospel is not his  124  work, but that of God’s grace with him collaborating.  A weak Christian is called, according to Augustine, mother’s son,  not yet father’s son, because he needs still milk, and lies on the breast.  Therefore, Paul says: a mother I have been to you, as is said in another  place: "I became a little one in the midst of you, like a nurse cherishing  her children". Not a nurse nourishing children of others, but a nurse cher-  ishing her own children. For there are mothers who, when they have given  birth, give their babies to nurses. But Paul himself had given birth, he  himself cherished, and did not commit the child to a nurse. He cherished  it, and gave it suck.'” In this text, we discover a new aspect. A distinc-  tion is made between the love of a nurse and that of a mother: a nurse  takes care of the children of others, but a mother does so regarding her  own children. The same idea occurs in two other sermons. How can Paul  22 In Johannis evangelium tr. 7,23. CCL 36,80-81: "Quaere quo adscenderat. Usque  in tertium caelum. Quaere quo descenderit. Usque ad lac parvulis dandum ... Videmus  enim et nutrices et matres descendere ad parvulos; et si norunt latina verba dicere, decur-  tant illa, et quassant quodammodo linguam suam, ut possint de lingua diserta fieri blandi-  menta puerilia; quia si sic dicant, non audit infans, sed nec proficit infans. Et disertus  aliquis pater ... cum ad domum redierit, seponit forensem eloquentiam quo adscenderat, et  lingua puerili descendit ad parvulum ... Si ipse Dominus adscendit et descendit, manifes-  tum est quia et praedicatores ipsius adscendunt imitatione, descendunt praedicatione".  23 De opere monachorum 12,13. CSEL 41,554: "Infirmorum enim periculis, ne falsis  suspicionibus agitati odissent quasi venale evangelium, tamquam paternis maternisque  visceribus tremefactus hoc fecit".  124 Sermo 10,8. CCL 41,159: "Dicit enim apostolus tamquam matrem 'se exhibuisse  parvulis in quibus bonum opus evangelicum fecerat, non ipse sed gratia dei cum illo".  5 Enarr. in ps. 49,27. CCL 38,595: "Ideo infirmus ille filius matris dictus est, non-  dum patris, adhuc lacte indigens et uberibus adhaerens. Portatur adhuc sinu matris ecclesi-  ae, non valet accedere ad solidum cibum mensae patris sui, sed de ubere matris victum  trahit ... Mater vobis fui, quomodo dicitur alio loco: Factus sum parvulus in medio ves-  trum, tamquam nutrix fovens filios suos. Non nutrix nutriens filios alienos, sed nutrix  fovens filios suos. Sunt enim matres quae cum peperint, dant nutricibus; illae quae pepe-  rerunt, non fovent filios suos, quia nutriendos dederunt ... Iste vero ipse pepererat, ipse  fovebat, nulli nutrici quem pepererat committebat ... Fovebat ergo, et lactabat". See S.  SOENNECKEN, Mysogynie oder Philogynie? o.c., p.151-154 concerning nursing tasks.ater vobis ful, quomodo dıcıtur lı0 10C0 ACLUS 8U.:  S parvulus In medio VeSs-

{[Fum, [AMQUAM utrıxX fovens filios UOS. Non utrıx nutriens fiılıo0s alıenos, sed nutrix
fovens filios SUOoS Sunt nım matres QuaC CUMM peperıint, dant nutricıbus; illae qQquacC PCDC-
rerunt, NON fovent tiılı0s SUOS, quıa nutriendos dederunt284  T.J. VAN BAVEL  word follow also the Lord’s example of ascending and descending. They  ascend by following the Lord, they descend by preaching the gospe  1 122  Paul has made himself a little one like a nurse cherishing her children; he  did not wish to be a burden on anyone of the Thessalonians by trying to  get money. Thus he wanted to avoid dangers for the weak, who could be  agitated by false suspicions and hate the gospel as something that could be  bought. Trembling for them, he did this, so to speak, with paternal and  maternal feelings of love.'” He wishes to be like a mother for the little  ones, because the good work of.the preaching of the gospel is not his  124  work, but that of God’s grace with him collaborating.  A weak Christian is called, according to Augustine, mother’s son,  not yet father’s son, because he needs still milk, and lies on the breast.  Therefore, Paul says: a mother I have been to you, as is said in another  place: "I became a little one in the midst of you, like a nurse cherishing  her children". Not a nurse nourishing children of others, but a nurse cher-  ishing her own children. For there are mothers who, when they have given  birth, give their babies to nurses. But Paul himself had given birth, he  himself cherished, and did not commit the child to a nurse. He cherished  it, and gave it suck.'” In this text, we discover a new aspect. A distinc-  tion is made between the love of a nurse and that of a mother: a nurse  takes care of the children of others, but a mother does so regarding her  own children. The same idea occurs in two other sermons. How can Paul  22 In Johannis evangelium tr. 7,23. CCL 36,80-81: "Quaere quo adscenderat. Usque  in tertium caelum. Quaere quo descenderit. Usque ad lac parvulis dandum ... Videmus  enim et nutrices et matres descendere ad parvulos; et si norunt latina verba dicere, decur-  tant illa, et quassant quodammodo linguam suam, ut possint de lingua diserta fieri blandi-  menta puerilia; quia si sic dicant, non audit infans, sed nec proficit infans. Et disertus  aliquis pater ... cum ad domum redierit, seponit forensem eloquentiam quo adscenderat, et  lingua puerili descendit ad parvulum ... Si ipse Dominus adscendit et descendit, manifes-  tum est quia et praedicatores ipsius adscendunt imitatione, descendunt praedicatione".  23 De opere monachorum 12,13. CSEL 41,554: "Infirmorum enim periculis, ne falsis  suspicionibus agitati odissent quasi venale evangelium, tamquam paternis maternisque  visceribus tremefactus hoc fecit".  124 Sermo 10,8. CCL 41,159: "Dicit enim apostolus tamquam matrem 'se exhibuisse  parvulis in quibus bonum opus evangelicum fecerat, non ipse sed gratia dei cum illo".  5 Enarr. in ps. 49,27. CCL 38,595: "Ideo infirmus ille filius matris dictus est, non-  dum patris, adhuc lacte indigens et uberibus adhaerens. Portatur adhuc sinu matris ecclesi-  ae, non valet accedere ad solidum cibum mensae patris sui, sed de ubere matris victum  trahit ... Mater vobis fui, quomodo dicitur alio loco: Factus sum parvulus in medio ves-  trum, tamquam nutrix fovens filios suos. Non nutrix nutriens filios alienos, sed nutrix  fovens filios suos. Sunt enim matres quae cum peperint, dant nutricibus; illae quae pepe-  rerunt, non fovent filios suos, quia nutriendos dederunt ... Iste vero ipse pepererat, ipse  fovebat, nulli nutrici quem pepererat committebat ... Fovebat ergo, et lactabat". See S.  SOENNECKEN, Mysogynie oder Philogynie? o.c., p.151-154 concerning nursing tasks.Iste CcIO Ipse5 ipse
fovebat, nullı nutric1 QUCH committebat284  T.J. VAN BAVEL  word follow also the Lord’s example of ascending and descending. They  ascend by following the Lord, they descend by preaching the gospe  1 122  Paul has made himself a little one like a nurse cherishing her children; he  did not wish to be a burden on anyone of the Thessalonians by trying to  get money. Thus he wanted to avoid dangers for the weak, who could be  agitated by false suspicions and hate the gospel as something that could be  bought. Trembling for them, he did this, so to speak, with paternal and  maternal feelings of love.'” He wishes to be like a mother for the little  ones, because the good work of.the preaching of the gospel is not his  124  work, but that of God’s grace with him collaborating.  A weak Christian is called, according to Augustine, mother’s son,  not yet father’s son, because he needs still milk, and lies on the breast.  Therefore, Paul says: a mother I have been to you, as is said in another  place: "I became a little one in the midst of you, like a nurse cherishing  her children". Not a nurse nourishing children of others, but a nurse cher-  ishing her own children. For there are mothers who, when they have given  birth, give their babies to nurses. But Paul himself had given birth, he  himself cherished, and did not commit the child to a nurse. He cherished  it, and gave it suck.'” In this text, we discover a new aspect. A distinc-  tion is made between the love of a nurse and that of a mother: a nurse  takes care of the children of others, but a mother does so regarding her  own children. The same idea occurs in two other sermons. How can Paul  22 In Johannis evangelium tr. 7,23. CCL 36,80-81: "Quaere quo adscenderat. Usque  in tertium caelum. Quaere quo descenderit. Usque ad lac parvulis dandum ... Videmus  enim et nutrices et matres descendere ad parvulos; et si norunt latina verba dicere, decur-  tant illa, et quassant quodammodo linguam suam, ut possint de lingua diserta fieri blandi-  menta puerilia; quia si sic dicant, non audit infans, sed nec proficit infans. Et disertus  aliquis pater ... cum ad domum redierit, seponit forensem eloquentiam quo adscenderat, et  lingua puerili descendit ad parvulum ... Si ipse Dominus adscendit et descendit, manifes-  tum est quia et praedicatores ipsius adscendunt imitatione, descendunt praedicatione".  23 De opere monachorum 12,13. CSEL 41,554: "Infirmorum enim periculis, ne falsis  suspicionibus agitati odissent quasi venale evangelium, tamquam paternis maternisque  visceribus tremefactus hoc fecit".  124 Sermo 10,8. CCL 41,159: "Dicit enim apostolus tamquam matrem 'se exhibuisse  parvulis in quibus bonum opus evangelicum fecerat, non ipse sed gratia dei cum illo".  5 Enarr. in ps. 49,27. CCL 38,595: "Ideo infirmus ille filius matris dictus est, non-  dum patris, adhuc lacte indigens et uberibus adhaerens. Portatur adhuc sinu matris ecclesi-  ae, non valet accedere ad solidum cibum mensae patris sui, sed de ubere matris victum  trahit ... Mater vobis fui, quomodo dicitur alio loco: Factus sum parvulus in medio ves-  trum, tamquam nutrix fovens filios suos. Non nutrix nutriens filios alienos, sed nutrix  fovens filios suos. Sunt enim matres quae cum peperint, dant nutricibus; illae quae pepe-  rerunt, non fovent filios suos, quia nutriendos dederunt ... Iste vero ipse pepererat, ipse  fovebat, nulli nutrici quem pepererat committebat ... Fovebat ergo, et lactabat". See S.  SOENNECKEN, Mysogynie oder Philogynie? o.c., p.151-154 concerning nursing tasks.Fovebat CIg0, eft lactaba See
E} Mysogynie der Philogynie? 0} p.151-154 concerning nursıng tasks
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speak of himself and, at the Samıe tıme, of his "  oOoWnN  „ en
In other eXTis ugustine has gıven sometimes the impress10n hat Paul
only the task of NUISC, hıle the of g1ving should be attrıbuted
110} hrıst, which 1S theologically speakıng 1e6W. Nonetheless,
Augustine insists the fact that Paul dıid nOoTt dısdaın call himself
mother accordıng to ess Tom thıs the conclusıon be drawn
that Paul takes the role both of for he speaks of carıng
fondly and of mother for he speaks of 1S hıldren" Paul 1S, al the
SaInlc tiıme, he who nourishes and he who ondles, he declares another
text. 126 The MOSst explicıt text 1s found in Dolbeau that offers
fragment preserved by Bede The context us that Paul 15 able IO break
OPCH the scriptural pasSagc>S 1C remaın closed He ll do because
he has paternal love, appCals from the text "Although YOUu m1g| ave
man pedagogues hrıst, yYOUu do not ave Man fathers, for it Wäas

who ego yYOUu Christ Jesus by the preaching of the gospel” Cor
4:15) He has also maternal love accordıing the text "I became
ONC the mıdst of VOU, lıke UTISc carıng fondly for her hıldren"
ess 2 Paul did nOt call himself "mother”", because mothers who
rather dainty OT do nOot love theır hıldren, g1ve theır newborn 18 another.
On the other hand, if he had sa1d only like ondling, and had nNnOLT
added her children, it WOU. SCCINH if he had accepted nourısh the
hıldren of another who 1S the real mother. Thıs the why he
called himself UTSC because it he who nourished; he spoke of hıs
hıldren because it he who had gıven But he 1S aDOur lıke
the UrCc g1ves bırth, that 1S, through h1ıs womb, not oUug| hıis seed. We

call Paul father mother wiısh; he 11 nNOT be aNST y, Ssince he
wished to be both because of his affection, although he 15 neither AC-

count of HIS SC  D W

126 Sermo 233 CCL "Vıdete apostolum. elıus nım 1psum intuemur, quı
eti1am matrem DNON dedignatus est dıicere, ubi aıt' actus W4  I parvulus In medio vestrum,
LAMQuUuam utrıx fovens filios SUOS Sunt nım nutrices foventes quiıdem, sed NON filios
SUOS Item Sunt matres nutricıbus dantes, nonNn foventes filıo0s SUOS. Apostolus VCTO, germMaAa-

ef pingul carıtatıs affectu et nutric1s pErSONAaNM suscepit dicendo: fovens, ef matrıs
addendo: filios UOS Idem CTBO nutrıtor et fotor lio 0OCO i1cıt, quod paulo ante C6-

MOTAaVI: Cum timore ef ftremore multo ful apud VoSs  '
127 Sermo Dolbeau 2 Vingt-six SETIMONS peuple d’Afrıque, Parıs 1996, z E

575 "Frange nolı timere quı ef paternam carıtatem in habet, CUMmM dicıt {s1 multos
paedagog20s habetis ın Christo, sed nn multos In Christo nım esu Der evangeli-

CO VOS genul, ef aternam CUH dıicıt: ACIus WW/4  S parvulus In medio vestrum, [AM-

qUam nutrix fovens filios UOS. Ideo NOHN dixıt matrem, qul1a alıquando matres vel delicatıo-
I6S vel NOn amantes fil10s SUOS, pepererıint, alııs tradunt nutriendos. Rursus G1 solum
dix1isset: 1amquam utrıxX fovens, ef NON addıdisset: filios SUOS, lıa parıente
nutriendos acceplsse videretur. Ergo ef nutrıicem diıxıt, quon1am alebat, et filıo0s SUOS,
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otherly aspects In Augustine apostolic actıvıity

It IS obvıous that ugustline s practice trongly inspired by
the models g]ven by the preachers of the gospel before hım Thıs Was In
the first place Paul, but also Jo  ä The atter ’s teaching love 1S s1gn1iN-
cant re  en, let gladly embrace maternal solicıtude Not wiıthout

1S mother solicıtous about uS, whereas others rejo1ce. By the moth-
INC. charıty. For arı We in the heart of John, when he spoke

these words". "These words" refer fear of the darkness, 1C
befall the anlthful when they hate theır ne1ghbours. Augustine and hıs

audıence wısh tOo follow the example of Jo  Z maternal love, but nOot Calic-

lessly.  128 Augustine refers also to the example of yprıan who by hıs päa-
ternal and maternal love oOllowel the example of Paul orbearıng 0SEe,
who WeTC ill-disposed and eNVIOUS towards hım, Out of the Samnllec love
towards the church.!? Cyprian aDOur for those who WeTC NOoT yel

hrıs ell for those who WeTIC already reborn Christ.!” In
particular agalnst the Donatists, the "breasts of love" of yprıan INeN-

tioned. The CT of Cyprıan wıth regar to rebaptism 1s bı  A& mark
the brightness of holy soul, birth mark that the ubera Carıtatis
cCovered. 131

quı1a 1pse pepererat dicens: Filioli mel, qU OS ıterum parturIio, donec Christus formetur In
vobis. Parturıit autem, sıcut parıt ecclesıa, uUuftfero SUO, NON semıine SUl  O Da CISO hu1c patrı
vel matrı quod VIS appella: ON ilrascıtur, voluıt SSC adfectu, CUMmM sıt
eutrum SCXUu It 1S noteworthy hat Augustine observes about babıies: they recogniıze
by the touch and NECAarnNcss of theır' and the odour of others whom they
not accustomed, 1S repellant them (De Aanımae 28,54 SEL 59,201)

128 In epis Johannis LH 35,1986 "Fratres, maternam sollicıtudinem ıbenter
amplectamur. Non sine mater sollicıta est de nobı1s, CUMm 111 gaudent: matrem 1C0O
charıtatem; 1psa nım habıtabat in corde Joannıs, CUMm ista diceret". See Iso Fn In
119,2 CC 40,1779 where ugustine mentions Paul, John, and Isaıah models: "Des
cendentes qu1 sunt? Qui1 quamVIs, tum homines possunt, fruantur intellegentia spırıta-
lıum, amen descendunt ad parvulos, ut talıa e1s dicant, qualia possunt CaDCIC, eit lacte
nutritı possint iıdone1 fıer1ı eft valıdı ad capıendum cıbum spiriıtalem. Isa1as, fratres, et1am
1pse ad NOS de descendentibus fuıt” note 122

129 De baptismo IV, 912 SEL "Et tamen C0S propter stum, qu1 PTO
infirmiıs MOTrTIUUS est, ante tempus eradıcatis Z71Zanı1s sımul eradıcaretur eit tıcum,
paternae ef aternae carıtatıs visceribus toleravıt, imıtatus utique apostolum Paulum, quı
malıvolos ei INV1dos sSıb1 eadem CIrca eccles1iam carıtate sustinuılt”.

130 Epist. 93,10,41 SEL 34/2,485: "Vıides CUIN (sc. yprianum parturıentem, 1NON

solum ut parvulı In Christo concepti nascantur, VeIUN et1am 1am natı de SINU matrıs
eXCuss1 morilantur”.

131 De baptismo y  . SEL 11a  - iıllum in candore sanctae
anımae arıtatıs ubera contegebant ıb V1.6,9 ıb 303 Epistula 93,10,40. SEL
34/2,484 A aut hoc postea Correx1t 1in regula veritatis aut Uunc quası SU1 candı-
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Augustine describes hiıimself Lollows: "Why do speak of myself,
who then Catholıc Christıan, and who, nearly exhnauste: and parched
after long thırst, had al that time sought agaın wıth all avıdıty the
breasts hıch nourished INC, and, weeping and deeply groanıng, ave
pressed these breasts, that there might flow sufficiıent mı1 to revıve
In statfe ..?".132 Therefore, he addresses sepreferably the
ONes in the Uurc. for the experience of hıs Conversion from Manıcheism
tO the Catholıc church m1g be profitable 110 others. The 15 the
milk of the Uurc. Just it 1S in the Treal of the church The Urc.
eels SECUTC ıth regar 118} the Tull-grown children, but the bıshop of Hıp-

wants tOo speak 118 the ONCS, his brothers, hıs SONS and hıis masters,
whom the Urc cherishes (fovet) lıke CODS under her carıng WI1ngs,
nourishes ıke infants wıth milk 155 The bishop wiıishes tOo speak IO the afe
tle ONEeSs who ST1 in eed of milk, in order that they May become able

eat SO food.!*
The proclamatıon of the word of God 1S not only somethıng bısh-

135
9) should paYy heed LO, but ıt 1S also task and oblıgatıon for hım
Being in aDOour pangs order o1ve bı  & through preaching 1S task of
love  136 He knows that he has LO begın wıth the incarnate Christ; he
charms the lıttle ONeESs amn the by Christ’s condıtıion of slave,

dissımı pectorı1s cooperult ubere carıtatiıs  ” Whatever opınıon about rebaptısm OIC has:
"Hos catholica unıtas materno SINU complectitur”, De baptismo 11,6,8 1} 183

132 De utilitate credendi 1! SEL 8’ DA} 20 de quid dicam,
quı 1am catholıcus christianus eram? Quae NUunNnNCcC bera pOSt longıssımam sıtım
exhaustus arıdus tota avıdıtate repetivı (e131 altıus ens el SCMECNS CONCUSSI el

expressl, ut 1d manaret, quod mıhı SIC adfecto ad recreatıonem satıs SSC posset
133 Contra austum XV,3 SEL 25/1,420 "Sed tıbı profecerint et1am pericula MCCa,

CUul UNC servıt lıberatıo mcaMATERNAL ASPECTS IN SALVATION HISTORY  287  Augustine describes himself as follows: "Why do I speak of myself,  who was then a Catholic Christian, and who, nearly exhausted and parched  after my long thirst, had at that time sought again with all avidity the  breasts which nourished me, and, weeping and deeply groaning, have  pressed these breasts, that there might flow sufficient (milk) to revive me  in my state ...?".' Therefore, he addresses himself preferably to the little  ones in the church, for the experience of his conversion from Manicheism  to the Catholic church might be profitable to others. The truth is in the  milk of the church, just as it is in the bread of the church. The church  feels secure with regard to the full-grown children, but the bishop of Hip-  po wants to speak to the little ones, his brothers, his sons and his masters,  whom the church cherishes (fovef) like eggs under her caring wings, or  nourishes like infants with milk.'” The bishop wishes to speak to the lit-  tle ones who are still in need of milk, in order that they may become able  to eat solid food.!**  The proclamation of the word of God is not only something a bish-  135  op should pay heed to, but it is also a task and obligation for him.  Being in labour pangs in order to give birth through preaching is a task of  love.!® He knows that he has to begin with the incarnate Christ; he  charms the little ones among the faithful by Christ’s condition of a slave,  dissimi pectoris cooperuit ubere caritatis". Whatever opinion about rebaptism one has:  "Hos omnes catholica unitas materno sinu complectitur", De baptismo 11,6,8. ib. 183.  132 De utilitate credendi 1,2. CSEL 25/1,5. BA 8, p. 211-212: "Sed de me quid dicam,  qui iam catholicus christianus eram? Quae nunc ubera post longissimam sitim paene  exhaustus atque aridus tota aviditate repetivi eaque altius flens et gemens concussi et  expressi, ut id manaret, quod mihi sic adfecto ad recreationem satis esse posset aM  133 Contra Faustum XV,3. CSEL 25/1,420: "Sed tibi profecerint etiam pericula mea,  cui nunc servit liberatio mea ... Noli decipi nomine veritatis; hanc sola tu habes, et in  lacte tuo et in pane tuo; in hac autem tantum nomen eius est, ipsa non est. Et in tuis  quidem grandibus secura es; sed appello in te parvulos tuos, fratres, filios, dominos meos,  quos vel tamquam ova sollicitis alis foves vel tamquam infantes lacte nutris ... hos in te  appello teneros fetus tuos ..."  13 En in ps. 38,3. CCL 38,405: "Sic parvulum alloquimur, in sinu matris ecclesiae  pio lacte nutriendum, et ad escam mensae dominicae idoneum faciendum", with a referen-  ce to 1 Cor 3:1-2.  135 $ Denis 3,1. MA 1,18: "Reddendi sermonis officium, et cura qua vos parturivimus,  ut Christum formaretur in vobis, compellit nos admonere infantiam vestram ...".  136 Gesta c. Emerito 1. CSEL 53,182: "... quantum in me poterant viscera caritatis,  omnes in periculo animae suae constitutos in illo meo sermone parturiebam et parere  domino cupiebam". Cf. De opere monach. 28,36. CSEL 41,585: "... sine me paululum,  sancte frater ... eos ipsos adloqui filios et fratres nostros, quos novi quanta nobiscum  dilectione parturias, donec in eis apostolica disciplina formetur".Nolı dec1p1 nomıne verıtatıs: hanc sola abes, ef in
acte el in Danc tu 9 1n hac autem tum 1US estT, 1psa NON est. Et in tu1ıs
quıdem grandıbus SSCCUTAa CS; sed appello parvulos {UOS, fratres, filı10s, domınos MCcOS,
quO>S vel m OVa sollicıtıs 1lıs foves vel tamquam infantes acte nutrıisMATERNAL ASPECTS IN SALVATION HISTORY  287  Augustine describes himself as follows: "Why do I speak of myself,  who was then a Catholic Christian, and who, nearly exhausted and parched  after my long thirst, had at that time sought again with all avidity the  breasts which nourished me, and, weeping and deeply groaning, have  pressed these breasts, that there might flow sufficient (milk) to revive me  in my state ...?".' Therefore, he addresses himself preferably to the little  ones in the church, for the experience of his conversion from Manicheism  to the Catholic church might be profitable to others. The truth is in the  milk of the church, just as it is in the bread of the church. The church  feels secure with regard to the full-grown children, but the bishop of Hip-  po wants to speak to the little ones, his brothers, his sons and his masters,  whom the church cherishes (fovef) like eggs under her caring wings, or  nourishes like infants with milk.'” The bishop wishes to speak to the lit-  tle ones who are still in need of milk, in order that they may become able  to eat solid food.!**  The proclamation of the word of God is not only something a bish-  135  op should pay heed to, but it is also a task and obligation for him.  Being in labour pangs in order to give birth through preaching is a task of  love.!® He knows that he has to begin with the incarnate Christ; he  charms the little ones among the faithful by Christ’s condition of a slave,  dissimi pectoris cooperuit ubere caritatis". Whatever opinion about rebaptism one has:  "Hos omnes catholica unitas materno sinu complectitur", De baptismo 11,6,8. ib. 183.  132 De utilitate credendi 1,2. CSEL 25/1,5. BA 8, p. 211-212: "Sed de me quid dicam,  qui iam catholicus christianus eram? Quae nunc ubera post longissimam sitim paene  exhaustus atque aridus tota aviditate repetivi eaque altius flens et gemens concussi et  expressi, ut id manaret, quod mihi sic adfecto ad recreationem satis esse posset aM  133 Contra Faustum XV,3. CSEL 25/1,420: "Sed tibi profecerint etiam pericula mea,  cui nunc servit liberatio mea ... Noli decipi nomine veritatis; hanc sola tu habes, et in  lacte tuo et in pane tuo; in hac autem tantum nomen eius est, ipsa non est. Et in tuis  quidem grandibus secura es; sed appello in te parvulos tuos, fratres, filios, dominos meos,  quos vel tamquam ova sollicitis alis foves vel tamquam infantes lacte nutris ... hos in te  appello teneros fetus tuos ..."  13 En in ps. 38,3. CCL 38,405: "Sic parvulum alloquimur, in sinu matris ecclesiae  pio lacte nutriendum, et ad escam mensae dominicae idoneum faciendum", with a referen-  ce to 1 Cor 3:1-2.  135 $ Denis 3,1. MA 1,18: "Reddendi sermonis officium, et cura qua vos parturivimus,  ut Christum formaretur in vobis, compellit nos admonere infantiam vestram ...".  136 Gesta c. Emerito 1. CSEL 53,182: "... quantum in me poterant viscera caritatis,  omnes in periculo animae suae constitutos in illo meo sermone parturiebam et parere  domino cupiebam". Cf. De opere monach. 28,36. CSEL 41,585: "... sine me paululum,  sancte frater ... eos ipsos adloqui filios et fratres nostros, quos novi quanta nobiscum  dilectione parturias, donec in eis apostolica disciplina formetur".hOs in
appello teneros fetus LuUOS

134 En ıIn 38,3 (CCH.n "SIC parvulum alloquımur, in SINU matrıs ecclesiae
p10 lacte nutriendum, et ad SCaml INENSaC dominicae idoneum facıendum”, wiıth referen-

Cor a FEA
135 Denis 301 118 "Reddendı sermon1s officıum, ei CU] qua VOS partur1vimus,

ut Christum formaretur in vobis, compellıt NOS admonere infantıam vestram
136 Gesta Emerito SEL FE quantu: in poterant Vviscera carıtatıs,

in per1iculo anımae SUAaC constitutos in Ho INCO SCTINONMNGC parturiebam ef
domiıno cuplıebam”. De monach. 28,36 SEL, sıne paululum,
sancte frater ON 1DSOS adloquı fiılıos et fratres nOSTrOS, quOoS NOVI quanta nobiscum
dilectione parturias, donec in e1s apostolıca discıplına formetur'  ‚Y
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but he TESETVECS for the future Christ’s dıvıne state. !7 Therefore, he
exhorts them not fo be aN Sr V because they ave suck the breast, and
bear that they mMust remaın the nest. !®

In the bıshop CEXCUSCS himself because of hıs weak vo1ce,
and continues: spirıit, YOU SCC, 1S willing toward YVYOU, but the ANesh 1s
weak the spırıt ıtself 1S aDOour wıth whatever JOVYS it has concelved
from the Scripture of God, and seeks g1ve these JOyS YOUr Cal

and miınds. Prepare yourselves est for The turtle-dove
SCcEe) est where che IMNay lay her 1S also recommended Holy
Scripture".  n 139 In his Commentary the fırst letter of John, Augustine 1Ss
glad that the faıthful claımıng that he continues h1s exposiıtion, because
where charıty 1S, 1S he who claıms nOot ıtter, but sweel; and, al the Samllc

tıme., charıty makes the abour lıght for the speaker. He g1Vves CX amMll-

ple the natural love of anımals; the mother anımal 1ıkes that her cal sucks
and, if it 1S not there, che Cal for it COM The bıshop applıes O hım-
celf the text of ess "I became ON the mi1idst of YOU, ıke

carıng fondly for her children". !“ He ears wıtness that he 1N-
istered the SWEI of the Lord his faıthful by hIis offiıce of wet-nurse

141They cshould lıve accordıng holy Infancy. The bishop consıders it
oblıgatıon Cal for the newly baptiızed for whom he 1S aDOour

"AS VOU, (newly baptızed) brothers and sısters, 11l reC: when the fNedg-
ings of swallows and house SPDaITOWS begın 1y from the nestT, theır
mothers ily round them loudly twittering and wıth theır anX10uUSs ovıng
VO1CES theır of the dangers".'* He applıes the Paulıne words

137 En In 43,16 CC "Vıdetis formam SETVI,; occulta est 'orma De1i PCTI
anc vobıs blandıor, iıllam vobıs SCTVO, hac VOS parvulos nutri10, ]la ograndes pasco”.

138 En ıIn 54,24 CCA: "Parvulus C5S, nondum intellegıs secreta verborum:
forte tıbı panıs latet, eit dhuc acte nutriendus CS, nolı ITaSC1 uber1ıbus, 1psa iıdoneum
reddent ad mensam". En in 103, 37 C A 40,1508 "Vos ıIn terra inven]l, eft nte
15 volare quamı pascı; DrIus nutrimiın1, educamını, ferte nıdum ”.

139 Sermo SWA K GWB "Rt ipse anımus, QUACCUMQUC forte gaudıa de scrıptura
de1 concepIit, parturıt ei quaerit in aurıbus et mentibus vestrI1is. Traes! in vobis
nıdum sermon1l1. Commendatur enım ef in scrıptura [urtur, nidum <ibi ubi
pullos uos  AA

140 In ep1S; '"Oannis 9,1 5,2045 "Ol CISO est in nobıis illa charıtas spirıtualıs,
de qua apostolus dicıt: Factus / 4  S parvulus In medio vestrum, lanquam NutrıxX Jovens
Ffilios SUOS,; tunc VOS dıilıg1mus quando ex1g1t1s”.

141 Sermo ’  ’ 39,1560 "Proinde quıa gustastis, NOS testis NOS vobıs
hanc suavıtatem nutric1s officio miniıstraviımus. gıte itaque admoniti sanctiae instar infan-
tıae, eponıte malıtıam  ”

142 Sermo w  n 39,1670 "Necesse est CI gO, ut parturiıentes COS alloquamur.
Sıicut nım recolitis, fratres mel, hırundiınum vel domesticorum aSSCITUM pullos, quando
volare de nıdo coeperint, maftres CUM strepitu cırcumvolant, ef Vocıbus D11S estantur



MATERNAL ASPECIS HISTOR Y 289

"I DaVC yYOu birth through the gospel" (1 Cor 4:15) LO himself, sayınz2 hat
the althful not only hıs brothers, but also his children. ! DODC
elestine Augustine wriıtes: at 10 do? do not want LO ACCUSC LO

YOUI Reverence ON whom ostere': and cherished. On the other hand,
do not want LO abandon those for whom in abour pangs order
rıng them together wıth fear and SOITOW .  m 144 The monks of Caprarıa
exhorted not LO prefer theır peaceful retirement 18 the needs of the UurCc.
otherwıse, if there WEeIC g00d people fo miıinıster 18 the church {ITaVvV-

145aıl, yYOUu WOU. find WaY of eing born yourselves.
Especılally important the eXTISs from Augustine’s book The fırst

catechetical instruction Harmless describes the sıtuation of the cCate-
chumens time of leavıng the old and markıng out the NECW. "In thıs
transıtion, Augustine played midwife, mixing firmness and gentleness:
the ON hand, callıng them not O Nee the aDor pangs, and the other,
encouragıng them tOo ook OrWar:‘ and love the 1815  S self coming tOo
bi.l'th".‘46 essing himself 118} the catechists, ugustine suggests that, tO

cCounteract boredom in teaching, ON takes Christ’s example and Paul’s
advices 118} heart, WAN1C. constituted certainly also his OWN attiıtude. But ON

ask the question if the term "midwife" remaıns not bıt 00 external
(n the of OMIMCONC who stands outside the event) in comparıson wıth
the eXTISs of Paul and, consequently, of ugustine himself? mıdwiıfe
assısts only other childbirth. But the abour pangs not only
in the catechumen, but also the catechıist. Does the word "midwiftfe" fully
do justice "maternal" love, Augustine SayYS "If it 1s isgusting to us

repeat OVeCTLT and OVOTI thıngs that famılıar and Su1table for chıl-
dren, let us sult ourselves LO them wıth fraternal, paternal and maternal
love; when united to them heart, these things 11l SCCIN even
Ne  S tO ourselves. For great 1S the W of sympathy that, when people

affected by us speak, and Dy them they learn, we

pericula filiLorum".
143 Sermo Mai L332 E admoneo tanquam fratres et filıo0s: fratres, quıa ungd

NOS genuılt ecclesia mater: fıli0s, quıa DEr evangelium CDO VOS genul”.
‚DIES: 209,4 SEL nolo deserere qUOS colligendos timorıibus et dolo-

ribus parturıv1”.
145 „DIÜS. 48,2 SEL 34/2,138 "Nec Ves oti1um necessitatıbus eccles1iae PTracCcDO-

natıs, Cul parturient! S] nullı bonı miınıstrare vellent, quO modo nascerem1n1, NON inveniıre-
t1s  AA See Iso ote

146 5 Augustine and the Catechumenate. Collegeville Miınn.., 1995,
294
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each the other  n_147 Augustine describes h1is experience ollows
"AS DOW treatıng of ins  cting candıdates, test1fy tO YOU from

EXPEMENCE that dıfferently stirred accordıng to the PCrSON
SCC before and whom should catechize: cultivated PCTSON OT dull-
ard, fellow cıtızen OT sStranger, rich POOI DCISON, prıvate cıtızen
OI SOINCONC honored by public office, PDErSON avıng SOINC officıial
authority, pCrSON of thıs that amı1Y, of thıs OT that AaDC SCA, comıng
from thıs that secCT, OT from this ÖT that popular 6ITOTIL. In keeping wıth

varyıng feelıngs discourse proceeds, and closes.
although LO all the SAaliLlc love 1S due, the Samle medicıne 15 not 160 be d)
plıe 18 In the Samnle WAaY, love 1S in labour wıth SOMC, and becomes
weak wıth others; love 1s al paıns to edify SOINGC, and eads O be
of ffense 118 others; love StOOpS tO SOMGC, and stands wıth head be-
fore others: love 15 gentle LO SOMC, and stern to others; love 15 LO
NONC, and mother (0) all" 14%

Heverlee-Leuven Jlars Jan ÖS

147 De catechizandıis rudibus 1217 CC 46,14 am VeTO S1 usıtata et parvulıs COIMN-

gruentla SaCDC repetere fastıdımus: CONSTUAMUS e1s DCI ernum, paternum, maternumque
n el copulatıs cordı SOTUIM et1am nobis 1OVAa videntur. antum Nnım valet anımı
compatıent1s affectus, ut CUIMM 1lı affıcliuntur nobıis loquentibus, eft NOS illıs dıscentibus,
habıtemus in invicem”.

14%® 15125 ıb D148 quı1a de rudıbus imbuendis UuUnCcC ag1ımus, de 1DSO
tiıbı test1is SUm, alıter alıter mover], CUu nte catechızandum video erudıtum,
inertem, C1vem, peregrinum, dıvitem,9prıvatum, honoratum, in potestate alıqua
constitutum, illıus aut iıllius gent1s hominem, ıllıus aut iıllıus aetatıs auts Jla aut
]la secta, Ilo aut 1lo vulgarı venıentem: DIo diversıtate MOTUS mel SCIINO

Ipse ef procedit eft rogreditur et finıtur. Et quı1a CUum eadem omnıbus debeatur carıtas, NN

eadem est omnıbus adhıbenda medicına: 1psa ıtem carıtas al108 parturit, CUuUm alııs infırma-
tur; alı0s Cura:) aedıfıcare, alıo0s contremiscit offendere, ad al108 inclınat, ad alı0s er1gıit,
alııs blanda, allıs SCVCIdA, nullı inıimica, omnıbus mater”.


