
AND AUGUSTINE
IHE ORIGIN IHE SOUL

In Contra UAaASs epistulas pelagianorum 1126 Augustine remarks
hat the elagıans ralse the superfluous matter of the or1g1n of the soul in
theır CONLrOVETSY. Thıs 1$ rather surprisıng remark for CVETYVYONC who
knows how he Was himself at odds 1ıth the problem of the soul  2  S or1g1n.
They do thıs, accordıng 18 Augustine, 1n order tO confusıon in mat-
ters 16 AdIc clear. The elagıans ACCUSC of ing the Tansmı1s-
S10N of the soul ıth the transmıssıon of the SIN. ugustine asks hıimself
amazedly where they CVCTI read hıs In the wrıtings of rthodox authors. He
continues sayıng that or1ıginal SIN 1s ONC of the essent1al 1SSUES of the deba-

Its ex1istence 15 clearly ffiırmed in Holy Scrıipture, and the church has
of old and wıth authority defended the tradıtion that chılaren aptıze.
because of or1gınal SIN, and thıs practice 1S known all OVCT the WOoOr In
hıs Cası it 1s not fıttıng, accordıng Augustine, tOo ralıse such obscure
problem relatıon Just, well-founded and well-known doectrine ®
kveryone knows that Augustine OUN! the question of the soul VE 1T
cult ONGC, and he dıd 1ll the end of hıs ife.“

For ulıan the question of the or1g1n of the soul 18 VE important,
appears from the fact that In hıs work Orum he ACCUSCS ugustine
have not ea ıth thıs partıcular of hıs work Turbantium.

ulıan 15 ere referring Augustine’s rst Turbantium.,
mely, De NUPTILS ef Concupiscentia H>® Augustine reaCcfts DY sayıng that he

SEL 6!  r 51 unt Sanec ad latebrarum nebulas Pelagıanı de orıgıne
anımae NONMN necessarıam quaestionem ad hoc, en manıfestas alıarum TEeTIUM ODSCUrıtate
turbando mol antur atendı locum.” Julianus, Epistula ad Rufum, irg 11.16, AA 88,

338
Contra duas epistulas pelagianorum w  ' SEL 6 % 518-519 "Aıunt nNnım .  NOS

anımarum traducem CUu peccatı traduce contuer]. 210

Contra duas epistulas pelagianorum @i  ' y SEL 60, 519 "Quapropter qU1SQUI1S
ve]l de anıma vel de UaCUMUC obscura id adstrult, nde hoc quod ver1ssımum, funda-
tissımum, notissımum est destruat, S1ve sıt Jie filius Ss1ıve INIMICUS ecclesıae, aut corrigen-
dus est aut cavendus.”

Retractationes 11,45., GSL 5 E} V
Florum 129 AF S51 179 "Nam ei OommemMOratam formatıonem

COrTpOTrIS eit ingressum anımae, QUam in UNOQUOQUC Deo condıtam tam ratıo quam
legı1ıs SAdCTIaC ecclesiaeque catholicae confirmat auctorıtas, ut j  5 arte praeterult. ; N Iso
11,28, SEL 83l 182: H.612, SEL 851 207-208: INS: 4 E 1340



244 AMBERIGI:|

received only SUMMAACY of Julıan work Turbantium, and that In thıs
nothing about the problem of the sou] Was found ®© evertheless,

Augustine has defend himself, the INOTEC because ulıan ralses the
question agaın in OFruUum

In the rst of hIs artıcle, 111 Julıan 1e6W the CICa-
tıon of the soul and h1s eriticısm of Augustıine. IThen i1] examıne Al-
gustine’s ansSsWeTIS the objections of ulıan Fınally, by WdYy of conclu-
S10N, 11 evaluate the arguments of both authors.

JULIAN’S VIE SO

As ave demonstrated in another artıcle, ONC of Julıan MOST

important oughts about God 15 his emphasıs the unıversalıty of
creatıve act1vity; ulıan continually underlınes that the created thıngs deser-

the predicate" because they created by g0o0d Cad” One
SCVCN Say hat thıs fundamental insıght IS ONC of the maın LCAasons why
ulıan OPPDOSCS Augustine.‘“ For uhan God 15 the creator of the uman
eing, soul and body. permanent creatıve actıvıty manıfests tself, In
the moOost evıdent WAaY, precisely in creatiıng the soul. Each soul 1s created
anNnCW Dy God for uman being Therefore, thıs soul 1S In WaY

o the flesh ÖT LO the uman seed such and has nothing do
wıth them Speakıng about the soul, ulıan UuUScCcSs partıcularly the terms
AaNıma and AaANıMUS OUug ON o€es not find in ulan systematıc
posıtıon of thıs theme, ONC g10Daliy SaYy that Julıan SCS the word ANnL-

when he eals wıth the soul Oopposed 18 the body. In thıs Case what
atters 1S the soul it 1s created DYy God When ulıan SCS the term Aanı-
MUS, he 15 dealıng wıth the soul the seat of thınkıng and of the 11l He
speaks, C of AaANLıMUS rationabilis, C 1S for hım the SOUTCEC of all
virtues and the instrument of controlling the body, for the soul 1$ equ1ppe:
for thıs task 190

Opus imperfectum H25 A S 8341ı 179
LAMBERIGTS, Julian of Aeclanum: Piea for D00d Creator, in Augustinia-

38 (1988) Sa  SN
Turbantium, irg 16:20.23.26 28.30:33.:35136.45 55 SIC.. ST S8,

340: 344-348 351.353-354
U  * Turbantium, irg 2 $ SE 88, 347: irg 3, OOSE 88, 359; Florum

11.23: SEL 89,1, 179; 11,28, Y 89.1. 182: ‚g  s AYNE 891 384
"Cunctarum OT1Z0 vırtutum in ratıonabıliı anımo sıta est, ef affectus' PCI qUuOS

aut fructuose aut sterılıter ON1 198  e 1n subiecto sunt menti1ıs NOsStLrae prudentia, justıtla,
temperantıa, fortitudo.”; Turbantium, irg 108, ( 8 D} 365; "Administrationem
COTpDOTrIS anımo SSC cComm1ssam ”: irg 282, BA 88, 388
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Besides these terms, ONC finds in ulıan also the word Mens fo de-
sıgnate thınkıng such. Here agaln find relationshıp ıth the vırtu-
CS, 16 submıitted the MENS, E: better, 1C find theır orıgın In
the rational mind. ‘

The rational asp of the ANLMUS also be represented DYy the
term ratiıo The ratio 18 18 be consıdered o1ft of God, impressed the
ANIMUS. Through the Fali0o learn, C that dIiC the image of G0d
because of OUT soul.'* Neve:  eless, INaYy not make OO recal distinc-
tion between these dıfferent terms ere 15 problem for ulıan 8 speak
of the distincetion between soul and body and 118 UsSCcC the term ANLIMAa In the
rst of h1is discuss1o0n, thereafter continumeg wıth the word ANLMUS In
order LO VarYy his style.

The virtues, accordıng 18 ulıan, ave theır or1ıgın 1n the ratiıonal
miınd: they congenital  'l4 In thıs SC Julıan declare that there 1s
innate excellence ” all human beings, thus akıng OVCI well-known
idea of stO1C phılosophy 3704 he has probably OoUun! by readıng Cicero:;
thıs idea, however, remaıns rather general and 15 nNOTt elaborated in SO-
nal WaY by Julian.'®

Wıth regar Julıan discussıon wiıth Augustine, ONC must CIND-
hasıze that for ulıan sexual reproduction 15 only 1mıted 18 the body. ” In
other words: soul and body POSSCSS dıfferent substance, '© and al the le-
vel of the soul only God 1S actıvely creatıve. The human eing 1S IMAZO
Dei‘? aCCOount of the gıift of the soul; the human PEISON 15 rational
eıng that transcends al] other lıvıng beings, plants and anımals, because of
this rationalıty. Rationalıty 1S for ulıan ONC of the manıfestations of the

See in addıtion the in already quoted texti TOmM Turbantium, irg 108,
(35 8 , 365, Iso Florum Kr SEL SB 2 C V1.26, 45, 1562

12 "Secundum, quod ut viventibus ıta sentientibus ratiıone praestamus, quaC 1M-
PICSSa est anımo, ut condiıtoris imago doceretur, ad CU1US respicıt dıgnıtatem arbıtrı1

lıbertas."; Florum 1,94, AL 854 109
13 See Florum 11,61, Y 85 207

Florum 1V,129, 4 $ 1426; SCC also Expositio lihri In Tob XAXXI1.18,
OS 88,

15 [ urbantium, rg 8I, CL 88, 362
16 Concerning Cicero, SC5 Paradoxa Stoicorum "Vırtus est consentiens CX ratıone

el perpetua constantıa. ” 1Iso REFOULE, Julien d’Eclane, theologien e1 philosophe, in
Recherches de SCIENCE religieuse 233-24 7, 237 admıts thıs. although he
thıinks that Julıan, in hıs CONcrete applıcatıon of thıs stO1C idea, departs from it

| / Florum HOE SEL S51 207
18 Turbantium, irg 7 $ CS 8 $ 359; Florum 11,28, SEcE S3 182:;

S  s SEL SSÖl 384
19 Florum IV,39, 4 ' 1359
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2  Smultiplex gratia Christi D ıt 15 something extremely important because it
nables the uman eing (8 know and follow ll The human
eing, image of God, knows what God demands of the uman DCI-
SON, who 1S, LO speak, "r  at Oome  " in cCommandments. As ratıiıonal
beings, uman DECTISONS POSSCSS "pomnt of contact” wıth (G0d that 1S g]ıven
DYy Hım, and they know hat God eXpeCISs from them The innate human
reason‘' belongs o theır nature,““ dıstınguishing them from the anımals,
3C they SUTDASS because of theır reason.“ By vıirtue of thıs "surplus
value", it belongs the ask of the soul LO the body, 16 1S the
clave of the soul.“* The soul 1S the better and 1S nabled LO control
the body wıth all its ımpulses and cupidities.“” The gıift of the soul 1s nNnOT
somethıng neglıg1ble, rather it IS g11t of God, and gift NnOo
be insignificant that the uman eing WOUuU nNOt be able o restraın its
lower that 1S. the body. What WOU be the value of hıs g1ft, ıf it
COU not make uSs apable of controlling OUTr desires In conformity wıth
what the God has rdered usf726

It 1S Mg tOo emphasıze that Julıian 1eW of the creatiıon of Ne
soul for CVEIY uman eing l1es in the lıne of the tradıtıon of creation1sm,
iC 15 also oOun! in Lactantıus, Hılary, Ambrose and Jerome.“' The

Florum 1,94 AA 831 109
Florum y  s SEL 851 274; „  r S it7: 831 302

” Florum 1V 43, 45, 1361:; 1V,59, 4 % 1374
23 Florum NV338; 4 5 1473; concerning the SfO1C background of thıs idea, SCcCC

COLISH, The StOLC Tradition from ntiqul. the Early Middle Ages. Stoicısm In
Classical Latın Literature (Studıies In the Hıstory of Christian Thought, 34), Leiden,1985,

129
Florum VE26; 4  n 1562:; In the writings of Julıan, the eXpression IMAZO Dei

Call refer the human soul In general, ell part of the soul, namely the MensS,
In thıs case,the ratıonal capacıties of the soul AI understood; cf. Florum L3F NL
55,1,

25 Turbantium, irg 116, OL 88, 366 "Quon1am imparıbus bonis composıtIı
UuS, anımum corporIı debere dominarı, ‘alterum nobıs CUM d11S, alterum Gr
beluits SSC cCcommune‘’ (Sall., Cat LZX% ei 1ideo 1d quod est melıus, 1ıd est anımum,
V1 praedıtum ei membrıs COrpOrIS ene eft cupıdıtatıbus imperare.”

26 Here Must take into aCCOuUunNT Julian’s refusal admıt that the human being Dy
nature, from the VE beginning, would be handıcapped in h1is ethical task CONSCQUCN-

of Adam’s Fall, and therefore unable accomplısh commandments cfT.
Florum 149 C S91 9 $ 1V,38, 45,

27 Wıth regard the problem of the or1g1n of the soul in general, SCcC EATRICE,
Tradux peccatı Alle fonti della dotrina agostiniana del peccato originale (Studıa Patrısti-

Mediolensıa, 8 9 Miılaan, 1978, f’ cereationısm 1S ere understood Incan that
God created TOmM nothing NECW soul for CVETYV indıvıdual human being al the moOoment of
the conception, in the womb of the mother, al the moment of being born; SS PRB
BICHANIUK, Creationism, ıIn The New Catholic Encyclopedia 428: cf. Iso
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followıng arguments play role for the adherents of thıs 1eW 4S spirıtu-
al realıty, the soul cannot orıgınate from somethıng materı1al; al the Samne

tıme, the soul Cannot belong GSSEHGE SInce it 15 created; therefore,
the soul 15 the result of each time newly creatiıng actıvıty. Thıs 1eW
INCAans the rejection of emanatısm, and such rejection 15 elated o the
TG VGLGERHRG:E for the dıvıne transcendence. Indeed, the hature of God
perfect, un1que, spirıtual substance ; A 1s indivisible, gefs into ıfficul-
t1es in the doectrine of emanatısm. Moreover, the uman soul ac everal
characterıistics 1C specific LO nature, such immutabılıty and
eternal A S e  28

ulıan places SIN radıcally the eve of the soul: SIN IS always the
result of the moral actıon of ratıonal being. ommıttıng SIN 1S due fO
one’s responsı1bilıty; ıt 1S the CONSCYHUCHNCC of bad UsSCcC of LTCAasSson and
ll Thıs bad USC, however, MUuUsSst be sıtuated the eve of moralıty and
not that of the created realıty.

In the 1g of thıs CONnNfext Julhan eritic1ısm of Augustine becomes
perhaps clear. ccordıing ulıan, it 15 immediately evıdent that the NOVIL-
[AS of the soul DIOVCS that ONC Cannot speak of guilt, Spot OT staın
this eve That 10 the soul 1S, it 1s thıs hanks 8} God ulıan Cannot

accept hat image, IC the uman eing 1S by ırtue of hıs soul,
WOU be born 1n gul because of the SINS of other uman beings, specı1al-
1y the SIN of Adam. fOr, strictly speakıng, the soul 15 separate from the
creation of the body.“” It 1S Julhan convıction that dıgnity itself
guarantees human innocence, ” fOor there 15 IN1quIity In God.?'

It 15 for ulıan inconce1vable that human eing be born wıth
or1ıginal SIn, for In that Casc orıgınal SIN WOU. belong the created

especlally the eve of the soul IC 1S pre-eminently

ICHEL, Traducianisme, ın TAC AN: S  n ROTUREAU, Ame, iın Catholicisme
I 430-434; GROSSI, Anıman ın Dizionario patrıstico dı antichita Cristiane I’
206-209

28 Y Origin of Human Soul, in New Catholic Encyclopedia A, GE
ICHEL, dA. who offers CONCISE, but clearu of the Varıo0ous theories of
the orıg1ın of the soul.

29 "Cum anıma, Inquıit, patrıs INca sıt eit anıma fılır INCca sıt, qUO testimon10 ut multıs
alııs docetur anımam nıhıl debere sem1n1bus, qUamı Deus 1urı SUO vindıcat, IN1QqU1SSıMUM,
Inquıit, stol1ıdum es(i, ut NCa ICS, MCa imago alıenıs IU oper1ıbus.”; Florum
g  P AL 85, 1, 384

"Deum CTO nascentium condıtorem ıta dicımus, ut quon1am ertum est Deum
catholicorum, quı CeCIUS esT. nıhıl facere5 quod malum es(T, IDS1US Op1fic1s dıgnitate
homines, qu1 abh fıunt, nte voluntatıs USUuMm de manıbus 1US IN1quı eft rel nu. modo
exıre credantur LA Florum 111,124, SEL 6516 440; CF 1.162, RE 85,1 46 /

Florum 136 Y 63;1; 4473



248

g1ift Augustine should TaW the ogıcal conclusion that G0d himself 1S
responsıble for the fact hat the uman eing 1S born wıth orıginal SIN  52

As 15 well-known, there Was vehement dicusssion about the atu-
and place of the concupiscentia In the CONLrOVerSYy of ulıan wiıth Augus-

tıne  35 ulıan COUunts CONCupLSCEFE belonging the realm of bodiliness
He rejects Augustine’s interpretation of the Concupiscentia CAFNLS sınful
desıre, irrationalıty and Carryıng aWaVY from God Julıan
experience of sexualıty must nOot ave constituted greagl problem In hıs

life.* According tOo ulıan, CONCUPILSCEFE belongs LO the created OT-

der, OT 18 the nature wiılled by God In Contrast wıth Augustine, he CONSI1-
ers CONCUPILSCENKLA Aas natural quality, wıth, C see1ng, hea-
nng, feelıng and 0)a8  35 The assertion that ave control of OUTLr other
SCHNSCS, but not of concupiscentid, 1S for ulıan unacceptable,”® the INOTEC

because it 15 NECCSSALY condiıtion for procreation:”” wıthout CONCUPILS-
centia procreatıon becomes impossıble; however, it 1S the soul, IMAZO Dei,
: 0M has control of the whole PTOCCSS.

Julıan protest agamnst the SO-Calle ack otf control of thıs CU-

pıscentia 18 trongly ınke to hıs ethics: uman PCTSONS who defend hıs
iıdea do thıs only in order 18 ave ECXCUSC for amoral life.8 ACccor-
dıng tO Julıan thıcal COnNcepts, thıs desıre chould be under the control
and the command of the "When the mınd of WISe DCISON who
submuıts pleasure tO the 1gn1 of love, FOUSCS the desire and Seis ıt in
order, he exceeds the lımıts of this task _n‘39

It o€es nOoTt hold Iirue to consıder ulıan ’laxıst’ theologıan who
extols sexualıty into the skı1es, has been done sometimes in the past, in
ımıtatıon of Augustine. ” Julıan CONCETN and protest agamnst ugustine 15

372 Dicta In quadam disputatione publica, A S 38, 3367 cf. Florum 111,159,
SEL 851 463

33 Concupiscentia, in Augustinus-Lexikon 1,7/8, 122 especlally
1272 (wıth bibliography).
See BROWN, Sexuality and Society ıIn the Fifth Century Augustine and

Julian of Eclanum, In I'ria COorda. Scrittı In dı Momuiglıano UTa dı Gabba
(Bıblıoteca d1 Athenaeum, 1). Como, 1983. 49-70

35 Turbantium, irg 294, ( 8Ö, 390
Turbantium, irg F7 SN E 88, 375-376

37 Turbantium, irg FT CS 58, 376
38 Turbantium, irg 8 D} CSL. 8 9 361; irg 56, ( 88, 362-363

"Cum igitur sapıentis anımus, quı voluptatem ubicıt dıgnitatı amorIs et ncıtat el
ordinat appetiıtum, NUumM Y Ua fines Tansıt officı1 ", Commentarius In cCantıcum Cantıco-
FÜ irg 6, ( SE 88, 400: cf. irg 37 CL 8 9 399; Turbantium, irg 235
(BANS 8 $ 383

40 See LAMBERIGTS, Julian of Aeclanum, 18-19
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i1recte agaıinst the 1idea hat the control of ust WOU CSCaAaDC us; ulıan
18 akıng VE ser10usly OnNe’s ()W) responsıbilıty the eve of gul what

do and who ethıcally belong both tO OUT responsıbility,
because God, the g0o0d Creator and rıghteous udge, has created that

able to do hat should do, and He Supports OUr g00d intentions
ıth hıis grace.““ E3 ulıan ppeals LO the argument for the creatiıon of the
soul, he 0€eSs S in opınıon, because f everal VC ımportant LTCAasSsons

respect for the g00d Creator:;
nature Cann! contaın (moral) eVıl; for in hat CdSC human n_
sıbılıty WOULU be undermined;
takıng ser10usly personal responsı1bilıty.

Undoubtedly, it 1S clear that creatıve goodness and the uman eth1-
cal reponsı1bilıty UrsScC ulıan, relyıng hıis 1eW of the Soul, to
agamst Augustine. Augustine’s sStatement that the elagıans ralse the YJUCS-
t1on of the soul in order 1{8 cCreate confusion m1g SCOCIH reasonable In the
framework of the CONLrOVEerSY, but ulıan forces de facto Augustine

I8l A  TINF’S ANSWER

How o€es Augustine Julian arguments”? ese arguments
a) the soul 15 for CVCLY uman eing created anec  S by God; herefo-

I, the soul OWECS nothing the body; C) the DOWCIS of [CAasSson and 11}
MUuSsSt be sıtuated the evel of the soul: consequently, SIN MUStTt be
elated tO TeASON and will;: e) the ole construction of or1ıgıinal SIN 1S ul

sand, SINCE it 1S ıimpossible that SIN be transmiıtted DYy physıca.
WAaY.

Julıan argument 1S all the INOTEC powerfiu because Augustine has
been TOUDIE: by the problem of the creation of the soul durıng hıs ole

Regardıng Augustine s posıtıon, SCC De nNUuptiLSs e1 CONCupISCENTLA Iaa OE 4 E
219; regardıng Juhan’s reaction, SCC [urbantium, irg K (Ba 8 9 37065

Florum HELSL: AL SI4 485-488
42 See LAMBERIGTS, Julian of Aeclanum Grace. Some Considerations, ın

LIVINGSTONE (ed.), Studia Patristica Papers presented al the Eleventh Internatıona
Conference Patrıstic Studies held In Oxford 1991, Leuven, 1993, 342-349

43 One fiınds thıs objection 1s0 repeatedly in modern lıterature: SCC SCHEFFC-
EL Urstand, Fall, und Erbsünde. Von der Schrift his UQUSÜNUS (Handbuch der Dog-
mengeschichte, IL  9
3a 13; Freiburg-Basel-Wıen, 1981, 218; FLASCH, Augustin. Einführung In serin Den-
ken, Stuttgart, 1980, 205; Adam, 1n Augustinus-Lexikon I’ 1/2, Basel-Stutt-
gart, 1986, 63-87, col 83 (he only the problem); cf. also G.J  a (Q) DALY: Anima,
ANıMUuS, in Augustinus-Lexikon $  S  9 Basel-Stuttgart, 315-340, especlally 2.10.37)%7
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lıfe, and SCVCcnNn al the end of hıs ıfe 1in the Retractationes he admıts hat he
ST1 understands of this question.“”“ The great problem for Augus-
tıne lıes in the fact hat Holy Scripture S1Vves decisıve about this
difficult question. Already In De libero arbitrio 156897 Augustine has
examined everal possıble interpretations elated the or1g1n of the soul,
namely traducıanısm, pre-existence and creationism. He o0€es not arrıve at

satısfactory W  „ althoug he admıts iny that the EeOTYy of tradu-
cl1anısm WOUu HIC g00d solution the problem of or1ıginal S1IN. ever-
theless, he remaıns reserved wıth thıs solution.“® He rejects in Epistula
’5_6) the opınıon of Orıgen who that the soul dwells in the body

punıshment because F pre-exIistent SIN  Al Iso in De Grenesi ad
litteram YVILIP and the ollowing chapters the problem 1s ea wıth tho-
roughly, but agaıln ugustine o0€Ss nOot find Only ertullıan  s
1e6W of bodıly traduc1anısm 15 rejected.”” Ihe or1g1n of the uman soul
15 also the theme of ‚pistula 166 addressed fo Jerome; there ugus-
tine Dufts the question when and how children, 1ın creationist perspective,

commıt SINS IC forg1ven through baptısm 166:10). ” Thıs
question TECUTS In ‚pistula 180,2 416)” and Epistula 190 in
16 ugustine emaıns undecıded between traduc1anısm and creationism.
ugustıne 1S ST1 uncertaın and ignorant at the mMmMoOoment that ulıan SCS the
doctrine of creation1sm agaınst the doecetrine of orıgınal SIN  52

In hıs discussion ıth ulıan ugustine recogn1zes that the ereation
of the soul 1S obscure matter for hım and that he es INOTEC LO be 1N-
structed about it than instruct others; he oes nOot dare fo SaYy an  ıng

Retractationes I71’3) (L 5 E} "Nam quod attınet ad 1US orıgınem, qua fıt ut
sıt In COTDOTC, tirum de 1lo un alt qu1 prımum Creatus est, quando factus est OMO in
anımam V1ivam, sımiılıter fiant sıngulıs sıngul1, NecC IUNC sciebam, NeC UNC CLO0  „ For
good of Augustine’s struggle ıth thıs problem, Nı (35  R> (): DALY, ugustine
the Origin of Souls, In PIatonismus und Christentum. Festschrift für Dörrie (Jahrbuch
für Antiıke und Chrıistentum, 10), Münster (Westfalen), 1983, 184-191

45 BA 2 E 307-310
46 Epistula 95,1 .  5 SEL 34, 520-52]1; (datıng TOmM 412),

SEL 4 E} 255-256; cf. O’DALY, 184-186
47 In this ContexXt, SCC ] HEILER, Augustin un Origenes, in AugZustinus 13 (1968)

473-432
4% SEL 28,
49 De Genesi ad litteram Ö  n SEL 2 9 328-332; O DALY. A. 189

SEL 4 $ 560-561
SEL 4 s 698

52 Wıth respect Augustine’s hesitatiıon and ıts influence later wrıters, SCC

VA Augustine the SOoul. the Legacy of the Unanswered Questions, in Augustinia-
U: 25 (1985) 283-294
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about thıs question that he 0€eSs 8{031 know himself. ° He endorses general-
1y thesıs of OUT faıth that the gz0ood God 1S the creator of souls and DbO-
1e6sS  n 54 In certaın , thıs sounds preference for creat1on1sm, but
ONC Can nNnOT call ıt real affırmation.

It 1s E that Augustine rejects explıcıtly the reproach of defending
tradux animarum-doectrine iıke the Manıchees. Thus he reacts in Contra

UaASs epistulas pelagianorum L} o the thesıs hat he WOU be asserting
hat the transm1ssıon of the souls 1s intiımately iınke wıth the Tansmıs-
SION of S1INS  55 H 1S interesting, in Opınıon, 118 SCC hOWw Augustine by
hıs reactıon makes thıngs LLOTC difficult for himself: i ON Cuts the t1es
between the [WO SOTITS of transm1ss1ıo0n. it becomes INOTC dıfficult tO find
solution tO the problem of the transmıssıon of orıginal SIN, for Augustine
explıcıtly believes that the S1IN of Adam 1S transmıtted o hıs descendants.

ugustine radıcally rejects also the ıdea of emanatıon of the soul
from God Therefore, he o0€es nNnOT accept the 1ıdea of progressive darke-
nıng f divıine Dy SUCCESSIVE procreations, AS, accordıng Augusti-
N 1S the CAaS! C 1n Manıchelism. Basıng hımseltf his owledge of
Manıcheism, Augustine does not refraın from correcting Julıan presenta-
t1on of the Maniıchean doctrine of the soul.>® Thereby, Augustine DO-

55 {It ShOows at eas the iıntellectual honesty of Augustine that he eeps silent
about thıs argumen of Julıan, ‚V ıf it DUfTSs hım into awkward posıtion; cf1. Contra
duas epistulas pelagianorum IL, 11, SEL 60, 471; [V42Z: SEL 60, Z 1V,24, DE
60, 549; C’ontra Tulianum NVAEZ 4 C} /94: Opus imperfectum 11:62; SEL Ö04
208;: ,  r SEL 83.1:; 299: A  n 45, 1400

54 "Fıdes nOSTIra bonum Deum creatorem el anımarum el COI DOTUIMN novıt."; Opus
imperfectum 111,1/4, F OI SS 4 75; cf. ( ontra Tulianum ,  9 4 E 709 "Deus
nım Qquı est anımarum, ipse est eti1am COTDOTUM condıtor LL V,26, 4 * X00 “Eg0
nım secundum catholıcam fıdem, tOotum homıinem, tOotam scılıcet anımam (Oolumque

,1US Deo ei CIO trıbuo creatorı SCC also Opus imperfectum 9  '
AYOEE 831 387; IV.123. 4 $ 1427 On the basıs of these do NOT understand
how ON Can 5Sd y that Augustine relapses Into Manıche1ism: cf. EERLINGS, Zur Frage
des Nachwirkens des Manichaismus In der Iheologie Augustins, In Zeitschrift für Kathaoli-
sche ITheologie 03 (1971) 45-60,

55 "Quod ubı et quando In OTum quı defendunt adversus 1StOs catholıcam fıdem, vel
sermonıbus audıierint vel ıtterıs legerint neSCI10.”; SEL 6 9 519; ct. Iso Opus iımper-
fectum ,  s SEL S3T 475

In Opus imperfectum VL6, 4 E S160. Augustine makes the followıing remark: f
he would NnOT ave known that Julıan had read hıs De duabus animabus, he would have
concluded that Julıan Was ignorant OUu Manı s teachings f the mixture of the g00d and
the vıl substances: Juhan refers Augustine s work In Florum 1,44, SEL 8951
31 V .40, 4 E 1476
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SCS hıs O W 1eW the [WO souls in Maniıchean doctrine > According o
the Manıchees, there [WO souls: ONC PropcI the flesh, } [l 1S by
natur‘ evıl because it has emanated from evı] substance CcCoaelerna Deo,
and another soul 1Cc 15 of (G0d (particula Dei) and, consequently,
g00d by nature but defiled DY the miıixture ıth the evıl substance. In the
truggle beween both substances what atters 15 the lıberatiıon of the good
soul. f the latter o€es a(011 ucceed In lıberating tself, it 111 be stricken by
the globe of darkness, and it 31l be in all etern1ıty efaıne': Dy it p -
nıshment. The g00d soul 1S not destined for the eternal üıre. Julıan a_

serts, but chut In the globe of darkness d4S punıshment, Just the prince

5 / According FERWERDA, 7Two Souls. Origen an ugustine Attitude ftowards
the 7Two Souls Doctrine. Its Place In Greek and Christian Philosophy, in Vigiliae Christia-
nade (1983) 360-378, especlally Augustine’s 1eW the [WO souls would
be incorrect representatıon. Ferwerda ollows ere VE Les SOUTCES de Plotin.
Entretiens SUr 'antiquite classique Na Vandoeuvres-Geneve, 195 7, He bases hım-
self Iso Die (INOSLS 11L Der Manichäismus, München, 1980 Ferwer-
da sStates that Augustine 15 the only author speak about L[WO souls In ON PETSON (pp
360-361). The Maniıchees Just believed in (g00d) soul and (evil) body; the soul
descended from God into the body. ugustıne would ave sed the gnostic distinction
between soul and mınd namely, that the DHCUMdA 18 the higher, and the psyche the lower
soul in order ACCUSEe the Manichees of eOrYy of [WO souls (p 362) Ihe 164SOTNMN for
domg would be that Justice 1s al estake Ferwerda refers ere Orıgen.

admıt that in Manıcheism (wıth the exception of Augustine) the COTY of [WO
souls in ONEC body 1S mentioned. Nevertheless, Ferwerda’s explanatıon of Augusti-
ne’s  7 talk Oou [WO souls 1S, ın opınıon, NOT entirely satısfactory. According 991 the
reproaches eveled by Augustine al the Maniıchees ATC the followıng NS pr1ImOoO, theır
16 W the g00d soul part of (j0d eiraCcts from immutabılıty; secundo, eIr
radıcal condemnatıon of bodıiılıness such Iuns COunter Augustine s belief ın the TeSUITICC-

tıon of the body which 1S Iso created by God:; 10, theır ’substantıation’ of vıl
fOor Augustıne detractiıon of the Christian ıdea of SAanatıo and salvatıon, and thıs idea 15
contradıcted by the Manıiıchean doctrine of separatıo. od’s Justice only indirectly gets
ınto dıfficulties, namely where, accordıng Augustine, omnıpotence has somethıng

do ıth evil, and HIS Justice perm1ts vıl aCCOunNT of HIS Justice because of the hısto-
rical SIN of dam When Augustine speaks of [WO souls in the Manıchean doectrine, ıt

that thıs 18 in certaın the logical deducti:on of the radıcal opposıtıon
between the substance of vı and the divıne soul in the human being, which take actıon
agaınst ach other. Wıth regard thıs objection, SCC Iso the restriction made Dy
Madec in hıs TeVIEW of Ferwerda’s artıcle (Revue des etudes augustinıiennes (1984)
370) fter all, vVven apart TOmM the question of the souls, Augustine the
Manıiıchees for theır opposıtıonal dualısm. Even ıf Augustine would have invented the
theory of the {[WO souls, it remaıns irue that thıs 18 Tor Augustine only deduction from
their condemnable 16W reated realıty In fOLO Concerning Augustine’s 16 W the
Manıchean doctrine of so11] such. SCcC Iso Aspects du manicheisme dans
[’Afrique romalne. Les CONLrOVerses de Fortunatus, Faustus Felix AVeC sSaınt Augustin,
Parıs, 1970, 210-212; 218-219; BA Sn AA
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of darkness 15 shut up  58 ugustine emphasızes that for the Manıiıchees the
whole human eıng 15 evıl and belongs evıl creator,” CXCEPL thiıs
SMa divıne IC alone has 18 suffer DYy the agıtatıon Nowıung from
the W of darkness.®

Augustine’s basıc thesis always remaılns: explanatıon of the
orıgın of the soul ı 784 does not do Justice orıginal SIN CannoOotTt be Iirue
because the doectrine of orıginal SIN 1s attested Dy Holy crıpture ell d

by the tradıtıon of infant baptısm An obscure question MaYy not destroy
what 15 VerLSSIMUM, Jundatissimum, notissimum.® Augustine admıts Ily
hat he knows 18 the problem Öf the creatıon of the soul. He
o€es not know whether the soul 1S corrupted Dy the cContact wıth the MNesh
OT 1S already corrupted ıIn Adam. but he finds that OUT rst Cal must CON-

( the healıng of the soul, for it 1S unquestionable that the soul 1s WOUTI-

ded.®
Whiıle admıtting hat he has satısfactory explanatıon concerning

the "orıgın" of the soul, Augustine appeals C0 L[WO basıc principles In order
Justify hıs posıtıon, namely, Holy Scripture and experience. Wıth respect
experl1ence, ugustıine points Out hat the soul, 16 1S the groun! of

OUT eing in the image of Od,63 1S weıghed down Dy the mortal body®,

5X Opus imperfectum V1,6, 45, 1510 "Maniıchaeus CTSO uas aniımas, SIVe spirıtus,
SIVe mentes, Nnam propriam Carnıs, eamdemque 197(0)8! accıdente vit10, sed coOaeternam Deo
naturam malam, alteram CIO naturam bonam tanquam De1l partıculam, sed iılliıus malae
permixtione maculatam, in homiıne uUuNOÖO SSC contendit; eft 1NC vult fıer1, ut adIO CONCUPIS-
Car adversus spırıtum, utıque bonum, DE anımam SUaIMll malam, ut ©6U) teneat implıcatum;
spirıtus autem adversus g ut abh Ila commiıxtione ıberetur. Quod G1 NC ultıma
mundı conflagratione potuerıt, tunc CUIM 1T affıg1 tenebrarum globo, iın aeternum
talı supplic10 detiner1.”

"Hoc autem totum opificıum, quod est homo, ef malum ef malı SN dıicıt auctorI1s. ”:
Opus imperfectum HL3, SEL 851 461

60 "Non COTPDOTA, sed anımas aucuparı dıabolum potuıt dıicere Manıcheus: COTITDOTA nım
dıcıt ad gentis tenebrarum naturam, unde est el diabolus, pertinere. Proinde secundum
Manıcheum NON5Qua® 1pS1USs Sun(t, sed anımas bonas, qQuaC 1DSIUS nonNn sun(t, dicıtur
dıabolum aucuparı...”; Opus imperfectum 111,174, NS 851 475

Contra duas epistulas Pelagianorum :  ' AL 60. 519:; cf. Retractationes
11,45, CL 57i 127 about Epistula 166 Jerome. See Iso Contra Tulianum NL
44, 794

See Contra Iulianum AT 44, 794 : NS 4 $ 814:; Opus imperfectum
i  s EL 89,1, 2909; M.- LA  Efl Le peche originel dans la Tradition
Vıvante de '’Eglise, in Revue Thomiste (1984) 357-398, 3072

63 anıma, hoc est De1 imagıne A Opus imperfectum 1V..39. 45, 360 Concer-
nıng Augustine’s OUu IUMAZO Dei In the discussıion ıth Julıan, SCC HEUKE, $
Augustine s Comments Imagzo Dei (Classıcal olıa, Supplement 1I11), 1960, 82-86
As regards Augustine’s VIEW the human soul IMAZO Dei refer SOMERS,
Image de Dieu. Les SOUFCES de exegese augustinienne, In Revue des etudes augustinien-
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something that EVETIVONC experlences (imnsıde oneself OT in others) through
a]] SOTTS of physıca. suffering, IC we1g OoOWnNn OUT mind.® Human

Nes (1961) 105-125; ULLIVAN, The Image of (G(T0d. The Doctrine of 'St ugustine
and Lfs Influence, Dubuque, lowa., 1963, 42-53; LIGNA! Image el ressemblance
I1 Peres de [’Eglise, ın Dictionnaire de Spiritualite VIL 1971, M  n FAY,
Imago Dei Augustine Metaphysics of Man, in Antonianum 49 (1974) 173-197;
Adam, 83

For Augustine, Just Tor Julıan, the human being 1S :od’s image through hıs soul,
and especılally through the mMmOStT excellent part of the soul, namely, the Mens the intel-
ECIUS. eCcCaUSE the human being, accordıing Augustine, Was created inıtially serving
the rational soul, it becomes understandable why Augustine, In hıs discussion ıth Julıan,
mentions the weıghıng down of the soul DYy the mortal body because of the breakıng of
the harmon10us subordination of the body the soul Dy Adam’s Fall, that 1S, by am s
ratıonal choice agaınst God. Until 412, Augustine thought that the image of (Gjod in the
human eing Was destroyed completely. However, from De Spiritu e1 ittera 60,

202) 8} he belıeved rather that it Was deformed; SCC hıs correction concerning De
(rJenesi ad litteram VL.38 2 E} 199) ın Retractationes 11,24, NL a 110 “an
SCEXTIO lıbro quod 1X1 Adam imagınem De1i secundum QqUamı factus est, perdıidisse peccato,
ON SIC accıpıendum est (amquam In nulla remanserıt, sed quod tam deformi1s ut refor-
matıone ODUS haberet.” Only because God loves uS, the image f (j0d 1S rediscovered,
reformed, renovated, that 1S, agaın orientated towards G0d JIhe potential relatıonshıp ıth
(G0d 18 agaın actualızed Dy mercıful help. Consequently, the human eing retaıns,
Ven fter the Fall, hıs intellectual capacıties, but has lost, it WEeETC, e1Ir orlıentation. It
1S thıs ıdea which meet Iso 1n the CONTLTOVETSY. Indeed, Augustine declares ın Contra
Tulianum PVA1S: 44, 744 "Bonum dicıs homınum naturam, QUaAC talıs gratiae opıtulati-
NeMmM meretur. Quod gratanter audiırem, S1 hoc propterea quıa rationalıs naftura est dıceres,
unım oratıa Dei PCT Jesum Christum omınum nO. lapıdibus, aut lıgnis pecorI1-
busqueDsed quı1a imago De1l estT, mereftur anc ogratiam; LO amen 1US ona
voluntas possıt praecedere praeter gratiam, il ve] ıpsam pr10r det ut retribuatur ıllı, S1
gratia 1am NON sıt gratia, dum 9(0)8! datur gratulta et eddiıtur debıita.”; cf. The
Image of God., 53

65 Opus imperfectum NVL2ZE 4 $ 1572 It miıght be empting ınk Augustine’s
statement about the corruptibility that weıghs down the soul ıth the platonıc theme of
the body pr1son of the soul. In thıs point, however, thınk that should be cautı-
OUS, for Augustine ascrıbes the creation of the body Iso God:; SC Opus imperfectum
111,176, NS 85.1, 476 Moreover, he always emphasızes the resurrection of the body,
and TOom then all the corporeal imperfect10ons 8l be taken AaWdY In addıtion thıs,
Augustine consıders the weıghıing down of the soul punıshment of am s SIN; In
thıs P he interprets thıs fact In theological WaY finally, Augustine follows
Ambrose In rejecting the platonıc iıdea that (10d would be only the Creator of the soul,
whereas the body would be created by lesser g0ods; cT. C’ontra Tulianum 11,19, 4 $ 686;
Opus imperfectum 1,116, A 851 133 COURCELLE, Connais-tol OLlL-Mmeme: de
Socrate Saint Bernard, 1L, Parıs., 1975, 368-37/1 has sufficıently demonstrated that
Augustine, in hıs later writings, rejected this platonıc opınıon: "Cet appesantıssement est
l’effet du peche origınel, NON la de peche. est AA  ame pecheresse qu] rendu la
chaır corruptible.” (p 370) Se In particular De Civitate Dei ,  P GL 4 E} 416-41 7:
cf. also AHUZ7 OS! 45, 383-384: cf. ADAM, Das Fortwirken des Manichdismus
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beings essentially marked by mortalıty, and thıs mortalıty 1S due 18 the
fact that ave been procreated, that 1S, because cChılaren of pa-
rents Whereas ulıan stands for OUur OW responsıbilıty, Augustine 111
underlıne OUTr eing in the WOTr. thanks 18 and ogether wıth others,
order tOo 1rm that OUT soul 1S iındere. Dy OUT body and that thiıs 1$ CauUu-

sed DYy others.
In other words, Augustine from experience the discordia

CAFINLS el SDIFLIUS: the ension between AHesh and mınd. T hat the soul dwells
In mortal body and that the latter constitutes Ser10us obstacle for the
soul, partıcularly wıth respect ıts rational capacıtles, 15 for Augustine
ımportant fact .° 10 be SUIC, Augustine admıts fully that the uman DCI-
SON rational eing 1S super10Tr the anımals, but he relatıviızes immedia-
tely h1ıs super10r1ty by omparıng it ıth God. the hıghest and immutable
g00d.°” Augustine’s great CONCECTN 15 his experl1ence that OUT mortal body
weıghs Oown the uman soul, IMAZO Dei, and he seeks explanatiıon of
thıs fact.° It INnay be fine hat the uman being because of hıs ratıonal
super10r1ty 15 tO be sıtuated hıgher eve than the anımals, but al the
Samlnlc time it cannot be denied that only the uman eing prec1isely Dy
virtue of hıs rationalıty uffers from the paın of mortality.”” ugustine

hei Augustin, in Zeitschrift für Kirchengeschichte (1958) 1-25,
56 "Numquı1d nım care corruptione corporıs? Annon est malum quod T: anı-

mam ? (Sap. 9,15) Numquıd cCare ignorantıae malo, PCT quod nescıentibus innumerabiılıa
perpetrantur mala?”; Contra Tulianum V1.49 44, 851; A  Quare CTSO ‚VV lugum
CeuUmMm die ex1itus de ventre matrıs eius‘ (Cur corruptibilıtas COrporISs, ut hac AapDIAVC-
fur anıma eijus’? (Sap. 9,15) Cur menti1is optunsı10, ut et1am plagıs erudıatur tardıtas
eius?"; Opus imperfectum 1,54, A, 651 58 B S6 Iso S  5 SEL B5 385;
VK 45, 1441: V1.20 4 % 546

"Sed ut tıbı SIC 1oquar tanquam homiın1ı homo, ef lıs OMO CUI1US terrena inhabıtatıo
deprimit SCIHTISUTN multa cogıtantem (cf. Sap. 15 nıhıl est in creaturıs quod attınet ad
instıtutarum divıinıtus merıta naturarum, ratıonalı mente praestantıus. nde fit CONSCYUCHS
ut INCINS OnNna magıs <1bi placeat, mag1ısque 1psa electet, quam quaelibet lıa CTI  ur:

Quam i periculose, 1immo pern1c10se sıbı placeat, CUIMnN DCI hoc tumescıt typho ei INOTI-

bo ınflatıionıs extollıtur, quamdıu NONMN videt siıcut videbıt in fıne SUIMMMUM iıllud et immuta-
bıle bonum, in CU1US comparatıione spernat, sıbıque ıllıus carıtate vılescat,
spirıtu 1US impleatur, ut ıd S18)! NON ratione sola, sed aeterno QUOYUC praeponat... ;
Contra TIulianum 1V,28, 4 E TE

68 "Qui1d 1g1ıtur merult imago De1 ut ad impedımentum T[CIUIN sc1iendarum corruptıbılı
COTDOTEC graveftur, S1 nullum est or1ginale peccatum?”; Opus imperfectum 9 SEL
ÖS 385; cf. 9  9 SEL ÖS} 386: IV ,43, 4 $ 1363; V, 75 4 $ 1381;
V!7 45, 1434: VL.9, 4 $ 1516 eic See REFOULE, Misere des enfants el peche
originel d’apres saınt Augustin, ın Revue Oomiste 63 (1963) 341-362, 351

69 "Nempe corruptibile est ei aS1nı ef homiınıs et amen NOoON aS1N15sed
homiıinıs anımam :JULIAN AND AUGUSTINE ON THE ORIGIN OF THE SOUL  255  beings are essentially marked by mortality, and this mortality is due to the  fact that we have been procreated, that is, because we are children of pa-  rents. Whereas Julian stands up for our own responsibility, Augustine will  underline our being in the world thanks to and together with others, in  order to affirm that our soul is hindered by our body and that this is cau-  sed by others.  In other words, Augustine proposes from experience the discordia  carnis et spiritus: the tension between flesh and mind. That the soul dwells  in a mortal body and that the latter constitutes a serious obstacle for the  soul, particularly with respect to its rational capacities, is for Augustine an  important fact.°® To be sure, Augustine admits fully that the human per-  son as rational being is superior to the animals, but he relativizes immedia-  tely this superiority by comparing it with God, the highest and immutable  good.” Augustine’s great concern is his experience that our mortal body  weighs down the human soul, imago Dei, and he seeks an explanation of  this fact.® It may be fine that the human being because of his rational  superiority is to be situated on a higher level than the animals, but at the  same time it cannot be denied that only the human being - precisely by  virtue of his rationality - suffers from the pain of mortality.” Augustine  bei Augustin, in Zeitschrift für Kirchengeschichte 69 (1958) 1-25, p. 4.  %® "Numquid enim caret corruptione corporis? Annon est malum quod aggravat ani-  mam? (Sap. 9,15) Numquid caret ignorantiae malo, per quod a nescientibus innumerabilia  perpetrantur mala?"; Contra Iulianum V1,49, PL 44, 851; "Quare ergo grave iugum super  eum a die exitus de ventre matris eius? Cur tanta corruptibilitas corporis, ut hac aggrave-  tur anima eius? (Sap. 9,15) Cur tanta mentis optunsio, ut etiam plagis erudiatur tarditas  eius?"; Opus imperfectum 1,54, CSEL 85,1, p. 51; see also I11,44, CSEL 85,1, p. 385;  V,11, PZ 45, 1441; VL20, PL 45, 1546.  57 "Sed ut tibi sic loquar tanquam homini homo, et talis homo cuius terrena inhabitatio  deprimit sensum multa cogitantem (cf. Sap. 9,15), nihil est in creaturis quod attinet ad  institutarum divinitus merita naturarum, rationali mente praestantius. Unde fit consequens  ut mens bona magis sibi placeat, magisque se ipsa delectet, quam quaelibet alia creatura.  Quam vero periculose, immo perniciose sibi placeat, cum per hoc tumescit typho et mor-  bo inflationis extollitur, quamdiu non videt sicut videbit in fine summum illud et immuta-  bile bonum, in cuius comparatione se spernat, sibique illius caritate vilescat, tantoque  spiritu eius impleatur, ut id sibi non ratione sola, sed aeterno quoque amore praeponat..."';  Contra Iulianum IV,28, PL 44, 752-753.  ® "Quid igitur meruit imago Dei ut ad impedimentum rerum sciendarum corruptibili  corpore gravetur, si nullum est originale peccatum?"; Opus imperfectum 111,44, CSEL  851 p 3855 ML45CSEL 851 p. 986; IVA3, PE :45; 1363: IV,75, PL 45; 1381;  V,3, PL 45, 1434; VIL,9, PL 45, 1516 etc. See F. REFOULE, Misere des enfants et peche  originel d’apres saint Augustin, in Revue Thomiste 63 (1963) 341-362, p. 351.  %® "Nempe corruptibile corpus est et asini et hominis et tamen non asini aggravat, sed  hominis animam; ... sic ergo et in libidine agnosce et pecoris naturam et hominis poenam,  si animam non habes asininam'"'; Opus imperfectum IV,56, PL 45, 1373; see Y. DE MONT-SIC CTgO et in ıbıdıne agNOSCC ef pecorı1s naturam eft homiıinıs DOCNAM,
S1 anımam NO  - habes asınınam ”: Opus imperfectum IV ,56, 4 E 1373 SCC MONT-
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states hat it COSTS lot of trouble before people become scholars. and that,
when ONC COMPAarcs theır owledge that of Adam., ” Svecn the few hat

be termed WISe plumbei, because, in contrast wıth Adam, the
perishable body weighs down theır souls. There{fore, uman beings must

put 1n great efforts in order K} learn something.”
Agaınst Julian thes1ıs hat all ratiıonal beings know what

cshould do aCCOUuUNT of innate virtues. Augustine that all uman
eings arec born wıth certaın slowness of mind. ven those pPCTSONS who

aCute hınkers, Must always exert themselves iın order learn.
Moreover, know that there physıcally and mentally handıcapped
persons’“. According Augustine, the only explanatıon for hıs les in
the Fall of Adam In hıs Confessiones, Augustine has desceribed in PENC-
tratıng WaY the difficulties of the PrOCCSS of earnıng And EeVECN 1n hıs old
days, he remembers thıs He deseribes In Opus imperfectum the
ıfe of lıttle rst weep1ng, then aughıng, then learnıng speak,
then gomng school in order become able tO read and tOo wriıte. All

CHEUIL,; La polemique de saınt Augustin COntre Julien ’Eclane d’apres Opus imperfec-
In Recherches de SCLENCE religieuse (1956) 193-218, In particular TE TEN

Concerming Augustine’s 1eW dam in thıs per10d, SCC LAMBERIGTS, Julien
’Fclane Augustın Hippone. Deux conceptions 'Adam, in Collectanea u2ustiniana.

Melanges Vanrn Bavel, publıes par LLAMBERIGTS, VAN HOUTEM
A-B), Leuven, 1990, 373-410, especlally 382-409

"Nunc de plumbeo ad intellegendum acumıne, haeretice verbose, responde. Nemo
est erte quı nollet, S1 ıd esse‘ in homiınıs potestate, ingen10 vivıdus ad intellegen-
dum aCcut1ssSımus nascCı1; el quamı rarı sunt Qqu1s 1gnorat”? Quı amen 1psı pauc1ssım1,
SI homin1s, qu1ı prıimus est factus, cComparentur ingen10, plumbeı iudıcantur. Non nNnım

(unC, sicut UNC corruptibile aggravabat anımam (Sap. E B D Opus imperfectum
IVL 4 E 1381:; V,13 45, 1432; V’‚ 45, 1434: \A 4 C} 1442: VI,9,
4 E 13415 VED 4 $ 1329 V1,29, 4 $ 5/8

72 "Omniıbus congenita est quaedam eti1am tardıtatıs mentis; qua el h1 quı apellantur
ingen10s]1, NON amen sıne alıqua laborıis AaeTuUumna dıscuntM. LAMBERIGTS  256  states that it costs a lot of trouble before people become scholars, and that,  when one compares their knowledge to that of Adam,’° even the few that  can be termed as wise are plumbei, because, in contrast with Adam, the  perishable body weighs down their souls. Therefore, human beings must  put in great efforts in order to learn something.”'  Against Julian’s thesis that we all as rational beings know what we  should do on account of innate virtues, Augustine holds that all human  beings are born with a certain slowness of mind. Even those persons who  are called acute thinkers, must always exert themselves in order to learn.  Moreover, we know that there are physically and mentally handicapped  persons”. According to Augustine, the only explanation for this lies in  the Fall of Adam. In his Confessiones, Augustine has described in a pene-  trating way the difficulties of the process of learning. And even in his old  days, he remembers this. He describes in Opus imperfectum 111,154”° the  life of a little child: first weeping, then laughing, then learning to speak,  then going to school in order to become able to read and to write. All  CHEUIL, La polemique de saint Augustin contre Julien d ’Eclane d’apres 1’Opus imperfec-  tum, in Recherches de science religieuse 44 (1956) 193-218, in particular pp. 217-218.  70 Concerning Augustine’s view on Adam in this period, see M. LAMBERIGTS, Julien  d’Eclane et Augustin d’Hippone. Deux conceptions d’Adam, in Collectanea Augustiniana.  Melanges T.J. van Bavel, publies par B. BRUNING, M. LAMBERIGTS, J. VAN HOUTEM  (BETL, 92 A-B), Leuven, 1990, 373-410, especially pp. 382-409.  7! "Nunc de plumbeo ad intellegendum acumine, haeretice verbose, responde. Nemo  est certe qui nollet, si id esset in hominis potestate, ingenio vividus atque ad intellegen-  dum acutissimus nasci; et quam rari sunt quis ignorat? Qui tamen omnes ipsi paucissimi,  si hominis, qui primus est factus, comparentur ingenio, plumbei iudicantur. Non enim  tunc, sicut nunc corpus corruptibile aggravabat animam (Sap. 9,15)."; Opus imperfectum  IV75 PL:45, 1381; Vi1PL 45; 1432; Vi3i PE 4571434 V_ TE PE 4501442 VL9, PE  45015155 VE 18 PZ 45 1525 NE29, PL-45 4578  72 "Omnibus congenita est quaedam etiam tarditatis mentis, qua et hi qui apellantur  ingeniosi, non tamen sine aliqua laboris aerumna (...) discunt ... Quidem etiam corpore et  aliquando monstroso, multi obliviosi, multi ad intelligendum tardi et obtunsi, multi iracun-  di, multi libidinosi, nonnulli etiam omnino excordes fatuique nascuntur. Quid aliud catho-  lica respondet fides, nisi haec omnia mala, ex natura quae peccato contagione vitiata est,  exoriri?"; Opus imperfectum V1,9, PL 45, 1515-1516; cf. Contra Iulianum V,18, PL 44,  795; Opus imperfectum 1,54, CSEL 85,1, p. 51. It is obvious that mortalitas in Augusti-  ne’s writings has a broader meaning than the biological death; it means also a psychologi-  cal and intellectual deficiency, inherent to our mortal existence. See in this respect F.  FLOERI, Remarques sur la doctrine augustinienne du peche originel, in Studia Patristica 9  (TU, 94), Berlin, 1966, p. 416-421, especially p. 416; cf. J. CLEMENCE, Saint Augustin et  le peche originel, in Nouvelle Revue Theologique 70 (1948) 727-745, p. 739.  B CSEL 851 pl 459 seevdls6 L4UCSEL 8515 p 8i HE ISS HSEL 85L p 461;  VL13, PL 45, 1525; cf. DE MONTCHEUIL, La polemique de saint Augustin contre Julien  d’Eclane d’apres 1’Opus imperfectum, p. 198-199; REFOULE, Misere des enfants et peche  originel d’apres saint Augustin, pp. 349-350.Quidem et1am COTDOITC ef

alıquando mMONSTLrOSO, multı oblivios1, multı ad intelligendum tardı ei obtunsı, multi ITACUN-
dı, multı lıbıdinosı, nonnullı et1am Oomn1ino excordes fatuıque nasCuntur. Quid alıud catho-
11ca respondet fıdes, 1S1 aeC omnı1a mala, natura quac PECCALO contagıone vıtıata esSt,
exorir1?”: Opus imperfectum VI,5 45, “  ' cf. Contra TIulianum V,18 4 E}
795; Opus imperfectum 1,54, N 85,1, 51 It 18 obvıous that mortalitas in Augusti-
ne’s  a writings has broader meanıng than the biologıcal death:; ıf Iso psychologı-
cal and intellectual deficiency, inherent OUr mortal exı1ıstence. See In thıs respect
FLOERIL, Remarques SUr la doctrine augustinienne du peche originel, In Studia Patristica
(3 94), Berlın. 1966, 416-421, espec1lally 416: cf. LEMEN! Saint Augustin
le peche originel, in Nouvelle Revue Theologique (1948) 727-745, 739

73 AYOE BD 459:; SCcCC Iso I:9 SEL SA 8} HL1339: SEL 851 461:;
VL13; 4 $ 1523: cf. MONTCHEUIL, La polemique de sSaıiınt Augustin Conitre Julien
d’Eclane d’apres '"Opus imperfectum, 198-199; REFOULE, Misere des enfants ef peche
originel d’apres saıint Augustin, 349-350
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those things not performed wıthout difficulty: the slaps inversely
proportional the PTO£ICSS of the intellect. eanwhıle, ON become
sick has tO suffer another harm One makes grea efforts but does nOtTt

always succeed: Volens NecC valens.'* The experlential ealıty PIO-
VES sufficıently that theoretical diıscourse about innate owledge 1$ de
Jacto ineffective. ”” in reinforce hıs thesıs ugustine pomnts tOo the MOFNLO-
nNesS, the mentally handıcapped, who diC oolısh that ONC carcely attrıbu-
tes SOMNC of them the intellıgence of animals.’®

TIhe strength of Augustine’s argument consıists in the fact that, CVeCNn

ıf ON chooses radıcally the solution öf. creation1ism aAaNnsSWeT the PTrO-
blem of the creation of the soul, ONC 18 confronted wıth the bare realıty of
perceiving of the IMAZO Dei In, C mentally handıcapped people
That 1C chiefly should refer God and reilect, it WEIC, PCI-
man creatiıve actıvıty be fundamentally darkened In MNan
DPETSONS. Proposing that the vırtues impressed the uman miıind
that CVETVONC knows hat should be one INay be eauftlı theoretical
ideal, but thıs theoretical CONcepL PIOVCS to be untenable when confronted
wıth OUrTr actual experlence. In ıts extreme form thıs "  evıl" only be
adequately explained, accordıng LO Augustine, wıthın the framework of

omnıpotence and Justice, f ONC admıts that somethıng went WION£
al certaınm moment of OUT n1ıStOrYy, and thıs moment Was the Fall of
Adam In other words: somethıing appene the uman eing
IMAZO Dei Augustine notices that all of suffering the eve of the
soul iırreconcılable wıth unquestioning acceptance of the soul 4S the
image of Cod

/4 Opus imperfectum 1A3 4 C 1925 al DOIGNON, Cliches antıques SUur ame
"ontenebree"” de l’enfant dans les ecrits anti-pelagiens Augustin, in etica Cristiana nel
secoli II eredita confrontl_. X- Incontro dı Studiosi dell’antichita ecristiana
Oma, An magg10 (Studıa Ephemeri1dis Augustin1anum, 25 Roma, 1996, 409-
412

75 Augustine acknowledges of COUTSC that the human eing 1S able gradually 1m1-
ısh h1Ss 1gnorance, but however much he Knows, ere always remaı1lns relatıve ignoran-

1iCc only 111 end at the final fulfiılment: SCC Opus imperfectum 1,36, SEL O9

76 "Quı1s autem nescılat, quOS vulgo morlones vocant{t, natura ıta atuos, ut quıbusdam
OTUum PCNC SCI1ISUS DECOTUMI conferatur”?”:; Contra Tulianum 111,10, 4 E} 707; cf. already
De peccatorum merı1t1s el FemMLSSLONE E32. SEL 60, A Epistula 5  s SEL 4 $
570: SCC also Contra Tulianum V,18, 4 E} 795; NEL 4 < 821 Opus imperfectum
14535 SEL @ 462: 11L 161, A Z 85,1, 466-4677; 111,198. Er 89,1,
497-498;: IV 730 45, 1381:; IV 123 45, 1422; IV,134, 4 E 1429

I7 Ssee Contra Tulianum 111,9, 44, 706;- 4 $ 707;y 449 708; V’7
4  ' 784:; V1.6/7, 4 E Opus imperfectum 1,40, SEL SE 3 $ 1,49, AA

4 $ n  r SEL 851 249; — SEL 85.1, 299; H11 1 C SEL 85, 1,
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Julıan rejects the ıdea of transmıssıon and punıshment wıth regar|
the DeCCalum originale., He does account of his cCOnNvıctıon that the

soul 1S created by God, as ell aCCOunt of his dıistinction between
the order of willıng and of being created. Augustine, the COntrary, IC-

fers to the fact that find deficıenc1es, CVcn there where DECIMA-
ent creative actıvıty mMust be sıtuated rst and foremost, namely, in the
creation of the soul. And the Sarmnec 1s true of the body. In far body
and soul nature., they work: but in far they vıtiated,
they pomnt LO punishment. ”“

In CasSc, he who chooses creation1ısm the explanatıon of the
or1g1n of the soul CVEIY human eing should also aCcCCount for the fact
that the soul of mMan people 1S fundamentally vıtlated. The theoretical iıde-
al of innate virtues and owledge 18 in NMat contradıction wiıth experlence.

In addıtion tO the weıighing own of the soul DYy OUT perishable
body” and the rational and psychological defici1iencles of the soul, Au-
gustine points to 1r 19)  9 namely, the Vanıtas iIc character1ızes
OUT earthly ex1istence. It plays important role hıs Opus imperfectum.
Here ugustine refers often LO salm 43:4 "Homo vanıtatı SIMILLS Jactus
eslT, 1es Re1USs velut umbra praetereun  t".80 He attaches great Impor-

431-432:; 14161 A 631 466-467; 1V,39, 45, k  n 1V 73 4 $ 1381-
1382; IN.123. 43, -  n V71‚ 4 E 1433; N 14: 4 E &.  r MEF
45, 1540; VL20. 4 $ S  r V1,26, 45, V1,.36, 45, 1594:;
V3l 4 E 596 in partıcular MONTCHEUIL, La polemique de sSaınft Augustin
CONnire Julien ’Felane apres [’Opus imperfectum, 216-217; and REFOULE, Misere des
enfants peche originel d’apres saınt Augustin, 346-347; 250351

78 A autem, quı propterea malos nascı 1910)8i pu(tas, quı1a Deus bonus COSs creal,
contende, S1 D' NECC COTDOTA nascC1ı VIt10Sa, quı1a ef 1psa Deus nteger creat, Conten-
de postremo sıcut malos, quıa bonus COS creat, ıta NC tardos ingen10 NC fatuos homiınes
nascı, quıa sapıens COS Crea| HNOIMN est malum fatuıtas, CU scrıptura dicat incomparabı-
lıter amplıus fatuum lugendum SSC QqUam mortuum? Sicut CT ZO nobıscum 1OMN dıicıtis
IDeum fatuıtatıs auciorem, CUl amen nasc1 fatuos homiıines Deo creante fateamın1, SIC 11055

auctorem malıiıtiae NON dicımus Deum et amen origialıs oblıgatıone peccatı malos Om1-
NeCs nascı NONMN 181 creante 1PSO, quı NON CTrea) homiınes 1S1 1pse, recte dicere.”;
Opus imperfectum U 433 SEL 8 C} 461-462; Onstat Deum bonum malos NON

CTCAIC, quemadmodum Onstat Deum sapıentem fatuos NON creare..; I11L,161, SEL 831
466; SCcC Iso IV{ 4 $ 1381 and Contra Tulianum _  s 4 9 707

79 Needless Sa y that Augustine repeatedly refers Wısdom 915 "Corpus nım
quod corrumpiıtur anımam ef deprimıit terrena ınhabıtatıo SCI1ISUINMN mu coglitan-
tem  ” for u  y> SCC AA ONNARDIERE, Biblia Augustiniana. Le livre de la
Sagesse (Etudes augustinıennes), Parıs, 1970, 289-292; ONC Can add her ist Opus
imperfectum 1V,67: V1L43:! VELT

See Opus imperfectum I’a AD 89,1, Ö} Iaa SEL 85 1, 87 1306 SEL
2 $ 1,63, SEL BL 60:; 192 SEL BOT: 104; A  9 SEL 83l 299; H-

ELG SEL 851 431: V’1’ 45, 1433; VAUS 4 D 1441:; VL20. 4 E 154 7;
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tance thıs text that SOINC authors ave wriıtten "  eEC1| devıent le
pomt d’appu! de la theologie d’Augustin SUT la echeange de ’homme Cree
dans la verıte eft desormaıs SOUMIS la vanıte, la condıtion d’une creature
quı change et quı passe".  n 81 Thıs CXPrESSCS for ugustine the idea
that, SINCE the Fall of Adam, the or1g1nal creatıon ad similitudinem Dei has
been lost, and, consequently, the uman eing longer lıves in the 1g
of the truth.® The uman eing Was SIMIILS veritati, but became SIMILLS
vanitati,° MC 1s only understandable if God permıits ıt aCcCCount of
hI1s Justice (non creante) because of orıginal S1N, for thıs 1S in Contrast wıth
the or1ginal sıtuation of the first uman beings.” Augustine’s pomt 1S
theologıically interpreted intellectua: depravatıon, 1C 1S sıtuated ın the
present ale of tears  85 where OUT nature In LDSAM mortalitatem lapsa esT;
thıs 1S the TeAasSson why OUTr days DPaSS AWAY 4S cshadow and mortalıty 1S,
it WEIC, attache! to us  86 In other words, thıs Vanıtas sShows (theolog1-
cal) loss of perspective inherent LO OUT dark earthly ex1istence. Our ex1isten-

would be "hopeless”, ıf WeEeTIC NOT lıberated Dy hrıst, the verıtas

(John 14:6), who 1S the only ONC lıberate us really (John 6:32 6,36)

VeE2% 4 % f
('HEVALIER RONDET, idee de vanite dans OeuVvre de Saıint Augustin, In

Revue des etudes augustinıennes (1957) 221-234, 232
82 Opus imperfectum I‚’ SEL 853 85 EB SEL 631 For Augustine,

the similitudo 18 ost through the Fall, but noft the IMAZO Dei Capacıtas Dei Through
the uman being 11l be put back In relatıonshıp of similitudo; thıs that

OMNC 1S agaın in the rıght perspective of faıth directed owards God; then, in dynamıc
PIOCCSS, and thanks the permanent actıon of divıne, ONC begıns INOTEC and IMNOTC

ear Iıkeness G0d "Similitudo quac PCI Del gratiam renovatur de die in dıem  w" Opus
imperfectum M  ' SEL 85,1, 431 In respect the dıstınction imago-Similitudo,
SCS U 9 “Imago" AAan “Similitudo" ugustine, ın Revue des etudes augZusti-
nıenNes 125-143; CLARKE, The Eschatological Transformation of the
'aterial World according Saint Augustine, Woodstock (Maryland), 1956, 2A0

83 "Dıic mi1hl, °‘homo’ et1am ‘vanıtatı simıilıs factus est (Ps qu1 Tfactus
fuerat simiılıs verıtatı. ”: Opus imperfectum 1,36. SEL S3 AA

84 nEX qualibet CT gO ef quantalıbet parte' qu! 10 (Adam) atı Ssunt, lle NUus

fuerunt S1IVe secundum solum S1vVve secundum utram homiınıs em, quod
nescıre confiteor NC pudet, eit VOS, faterı nescıre quod nesSCI1O, NC ideo amen NeSCIO
de mMnı homiıne scrıptum SSC °Homo vanıtatı similis factus est, 1e$ 1US velut umbra
praetereunt’ (Ps quıa eft alıbı eadem sancta scrıptura dicıt ‘ Verum amen unıversa
vanıtas Omnı1s OMO vivens’ (Ps. 38:6), quod 1usto Deo creante NOMN fıeret, S1 peccatum
orıgınale NON esset.”; Opus imperfectum,AF 851 299; ct. N 1’ 45, 1441;
V4.20; 45, 1547; Contra Tulianum V1L33, 44’ 783

X 5 Opus imperfectum VL 4 E 1433: Contra Tulianum V1,39, 4 D 843
X6 See Opus imperfectum NMl 1’ 4 D} 1441; VE27. 45, 1872
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Thus eleased from the on of suffering and SIN.  87
One mMust admıiıt that Julıan theory IS not Ways consıstent. ave

stressed enough that, accordıng 18 hım, uman beings know what they
should do AaCCOUNLT of theır innate virtues. But he himself complaıins
consistently of the fact that only few people WI1ISe in COUFaSCOUS and,
distinguishing themselves from the jgnorant9 re. seekıng the
truth. ugustine o0€es not deny thıs, but he 11l UuUsc Julıan complaınt to
make hım face the fundamental question: what 1S the of the fact hat
the uman eing, orıginally ell created, experliences great dıfficulty

learn usefu and salutary things and breiefs O aVvO1d thıs effort? Julı1an
theoretical sketch of the uman capacıties a1ıls when confronted wıth prac-
t1ce.

It 1S undenı1able hat Augustine Cannot er satısfactory tO
the question of the ereatıon of the soul and that the thesıs of cereationısm
Causecs hım problems regardıng the transmıssıon of orıgınal SIN In thıs
° ONC must admıt hat ulıan reveals weak point 1n Augustine s 1eW

orıgınal SIN But, at the Samlıec tıme, ONC must recognIıze that the creat10-
1ist concept of the creatıon of the soul Causcs number of fundamental
problems. How ONC explaın hat INan and er10us defic1enc1es ex1ist
wıthın the rational capacıties of the sSoul ıf hey the result of
actual and creatıve actıvıty? There{ore, Augustine does not Oou that
all mMar Dy dam SIN, Since belong h1is descent. Because of
Adam arC, from OUT birth U sıinners, alienated from God, beings who
eed salvatıon and whose ex1istence 15 mMar by mortalıty and imperfec-
t10n.

When [WO clever PCISONS d1iSCuss wıth ONC another, probably both
often partly ng Thıs 1S also the Casec wıth ulıan and Augustine.

Theoretically peakıng, ulıan 1S ng iın asserting that it IS dıifficult tO
defend transmıiıtted orıgıinal SIN the basıs of creation1ısm. On the other
hand, Augustine 15 ng in observing hat cConcrete experience ShOws clear-
Ly that the eOry of creation1ısm offers 18 the problem of mental
deficıienc1es.

Leuven Mathı]s

87 "Und! (sc miser1a) NON lıberat 181 quı dixıt °‘Verıtas lıberabıt Vos (Joh 6:32); el

'Eg0 SUTI verıitas’ (Joh. 4:6) eit VOS tılıus lıberaverit, tunc vere lıber1 er1t1s’ (Joh.
8:36) Non nım vanıtate 1S1 verıtas lıberat: sed secundum oratıam, nonNn secundum
debıtum; PDCI m1ser1cordiam, 110 DCT merıitum. Sıicut nım iudic1 fut ut vanıtatı subıicere-
INUT, ita misericordiae est ut verıtate lıberemur, ef 1psa ona meriıta nOstra nonniısı Del
ona SSC fateamur. ”: Contra Iulianum V1.39, 4 E 543; cf. CLARKE, The Eschatologi-
cal Transformation of the 'aterial World according ugustine, 34-40


