
IHEM TI1HE NEW COSMOS

INTRODUCTION

ere 111 be 11C  S heaven and 19  < eart Before the comıng of
thıs 1  S WOT. the last judgment 111 take place I he purıficatıon of thıs
WOTL. 111 lıkewise be eiiecte that the Just 111 ave nıttıng place
lıve ‚5 4 It 15 OUrFr intention ShOWw Augustine’s teachıng these points.

lengthy deseription of the Augustinian eschaton 111 hbe nCcIlude: in
order that ıt has socıetal character.

IHE LAS}

ugustıine discusses the theme of the last judgment wıth the fO1-
lowıng motivatıions: (1) discuss wıth Hesychius, then bıshop of Salonıita,
the question of the time of the appenıng of the last udgment Epistulae
197., 198, 199, written not before 418 and finıshed before 420, contaın the
discuss10ns. 11) 10 assert the Christian belıef in the last judgment agaınst
the ungodly and unbelieving De ( ivitate Dei Z0: wrıtten ın 425/42 1, PICS-

1Dents proofs "adversus Inp10S el incredulos

The question the precise fime of the cComing of the last judgment

The precıise time of the last udgment 1S NOT known. Augustiné
emaıns consıstent in thıs Hıs scrıptural hıs VIEW AT Acts
A "Nemo potest COMNOSCCEIC tempora, QUaC D:  T posult ın Sua potestate”,
and Mt 24.36 llDe dıe VGU ei ]la Ora NECINO scıt, angelus,
vırtus, Fılıus, 1S1 solus Pater  L

In ‚pistula 197/ Augustine’s argument revolves around the word
lempora in Acts 1 He maıntaıns that thıs statement Was gıven by the
Lord Hıimself 1n the dıscıples, who WEeEeTIC askıng the question

Ihe best description of thıs even!' 1S found De ( ivitate Dei 20,.16, SEL
464-465 Reference and explanatıon of the predıiction of the prophet Haggaı 2,7-10 15
given 1n Sermo 50,6.9-10, B:  S

De ( ivitate Dei 20,1, SEL9
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nOT wıth reference the last day ÖT the ast hour but the Opportune
time for the ast Jjudgment {O take place In order 18 thıs Augustıne
pomints the T eadıng for LemMpora, hıch 1S YPOVODLC KALPODC.
ccording hım the Tee eadıng polts dıfferent interpretat1ions of
the apostles’ question.

certamly the apostles themselves dıd nNnOL ask hıs AS though they wanted
know the latest part of the day hour, that 1S Say, the SEYXaC 9} of the

day, but whether 1t Was Iready the opportune time for the kıngdom of Israel
be restored. They then heard NO ON Cal KNOw the time that the Father

has 11xed Dy hıs O WI]1 authorıty‘ Acts X that 15 Sa y the YPOVOLC
KaLPOÖG'”.

Farlıer in the SAalllc cConftext Augustine pomts Out that the dıstiınetion
between YPOVOVLG and KALPDODCG 1S nOot be dısregarded. KO1P00C refers

the opportuneness OL Inopportuneness of events AÄPOVOLG dIc per10ds
of time.

"However, hey SE the Greeks) call each word f OUTS eiıther YPOVOLC
KALPODC, SINCe ese [WO words have dıfference that ought NOT hbe 1gnored.
TIhe Greeks certaınly call KALPODC tempora’. Nevertheless these (SC tempora)
do notf pass AaWaVY in long intervals. Ihey rather refer events ıke harvest,
reapıng, heat, coldness, > and the lıke, that inopportune Oopportune

ı1rdfor something. However, heyv call YPOVOLCG the per10ds of time themselves

Ihe time 11 COTNC after the Gospel has been preache' al OVer

CI MTt. When thıs 111 be accomplıshed 1S noL, however, known
DYy anYy ON of us Augustine mentions Jerome’s informatıon gıven In C’Oom-
mentarıa In Danielem 3,9.24 everal LO cCompute the day
of the happenıng of the last jJjudgment from the data gıven in Danıel 0,24-
Z As pomted Out by Jerome, Eusebius Came inconclusıve result,
ıle 1PpDO hought that the day WOUuU fall in the ’seventıeth Week,
that 1S 1n the yCar "Novıssımam QUOQUC ebdomadam ponıt In
consummatıone mundı. qQUAamMm dıvisıt In Helıjae tempora et Antıichrıisti".

"HKt erte hoc 1ps1 apostolı 1910)81 ıta quaes1ıverunt, quası unum NOov1ssımum 1em vel
horam. ıd Ast ex1guam 1e1 SsCire voluıssent,. sed utrum 1am esse opportunum
(emMppuUS, JUO Ul repraesentaretur Israhel, tunc audierunt: Nemo potest COLNOSCEFE
[eEMDOFA, QUAE pOSult In UQ potestale, id est XPOVODLG KA1LPODC  x‚ Epistula 197,3,
SEL

"Nostrı ulrumque hOC verbum tempora appellant SIve XPOVOLCG SIVe KALDODC,
CUM habeant aeC duo inter 8(0)9l neglegendam dıfferentiam. quıppe appellant (Giraec1ı
tempora quıdem, NON tamen qua«c In spat1ıorum volumınıbus transeunt, sed QUaC ın rebus
ad alıquıd importunıs vel opportunıs sentiuntur sıcut messI1I1s, vindem1a, Calor, ir1gus,
bellum ei S1 Qqua sıimılıs; YDOVOLG 1psa spatıa temporum vocant”. Epistula P97.3.
SEL s  -

JEROME, Commentaria In Danielem 3,9.24, CX 75A ,876-878. Augustine’s 18855

mendatıon of thıs work 1S found De (‚ ivitate Dei 2023 SEL,
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Ose computatıons WEeEeTITC consıdered by SOTINEC A4AS basıs for predicting the
comıng of the ast Judgment. ugustine rules them Out, and he us 118
take them opinions®.

in attention 15 made 1in ‚pistula 198 Besıides pomting Out
the dea rendered by the [WO TeeC words, namely, XPOVODLCG and KO1-

DOUVC,; Augustine Ca Hesychius’ attention the readıng OUnN!| In the
00 of old churches. What 1S wrıtten 1s not "Nemo potest COBNOSCCIC
tempora” but "Non est vestrum tempora et omenta”". I+ thıs old
readıng 1S be consıdered and ıf the followıing erıtis mıhı
testes in Hıerusalem ıIn udaecam ei in Samarıam el ad ultımum
terrae” CISs 1;80); 15 taken complete the Augustine that ıt
WOU follow that ıt Wädas Chrıst’s wısh that the apostles should not g1ve
wıtness the end of the WOTr hıstory but Hıs aiılc and resurrection.
In thıs letter Augustine aDDCAIS maıntaın hıs old posıtıon expressed in
En In Ps 6” work written 1n 3972 In thıs earlıer work Augustine SaysS
that there ATrec SOINC cCcCommMmMentators who interpret Ps 6, ll'In finem.
hymnıs de psalmus Davıd" A referring the day of udgment
when the Lord 111 come!. Ihey attempt cCompute the days accordıng
theır interpretation that thousand counted irom the time of
dam stand for days of. creation and iın the ast thousand YCAaIS,
taken the e1g! day, the final Judgment 111 take place Augustine WAarTTllıs

agaınst accepting thıs interpretation Dy arguıng the basıs of Acts E:
Here, however, in thıs ast mentioned work the readıng he SCS 15 on est
vestrum SCIre tempora”. Moreover, he Juxtaposes wıth thıs eadıng Mt
24,36 "De dıe CL el ]la ora CINO scıt, angelus, virtus,
NCYUC Fılıus, 151 solus Pater  L In order bolster hıs 14  um: agaınst
those who claım that thevy POSSCSS owledge of the time of the last Judg-
ment "satıs aperte ostendit nemınem <a1bı oOporliere aITOSAaIC sc1enti1am iıllıus
temporIs, computatıone alıqua annorum . He aAargucs that thıs 15 impossible
SInCe NOL CVENn the Son KNOWS the time: "Ubı er1ıt CTSO, quod i® Fıllus hoc
novıt?"

The DroOIs gıven in Epistulae 199 AIlCc SV 1NOTE closely reasoned.
Augustine interchanges Acts L7 wıth the eadıng 'N est vestirum nosse”
wıth another readıng of the Sainec VEIS, on est vestrum scıre". The rst
readıng, he pomts out Epistulae 198, that it Was nNOL possıble
for the apostles g1ve wıtness the end of the WOT. SINCE the texTi Was

nOot S1gN1fy thıs I he second readıng that it Was 18(0)! DOSSI-
ble for the apostles even KNOow the time of the end of the WOT By

0  0 Epistula r SEL VE
En In Ps 651’ GGE 3827
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combınıng the {WO meanıngs ON 15 OUN!| aCcept that it Was not DOSSI-
ble for the apostles both to be wıtnesses the end of the WOT. and to
know the time of the end of the WOT. It 1S be noted that the end of the
WOTr. for Augustine 1S assoc1ated wıth the last Judgment. Ihe ast Judg-
ment 111 take place rıg after the end of thıs world®. Now, ıf ıt WAasSs nOoT

possıble tor the apostles o be wıtnesses and KNOW. how COU. they
teach the doctrime? Augustine later argucs that pOSsess10N of abılıty
teach D'  S owledge. But thıs Was impossıble for the apostles
SINCEe the Lord dıd nOT teach it them [t 1S al the ımpossıble for
anybody else.

nI don’t understand yel hOow YOUTr Sstatement c<hould be taken concerning what
the Lord sa1d the apostles: ‘1 18 nNOT TOor YOUu know the time and moment
1 the Father has set by Hıs OW power‘ SInCe he continued: ’But YOUu

be IN Y WItNESSES In Jerusalem and in all ea and Samarıa and the
end of the world’ Acts 7 8) You explaın the thought of the scrıpture
ollows He (SC. the OT! therefore dıd nNOoT intend that the apostles WOUuU be
wıtness of the end of the WOT. but of his Name and resurrectlon). He certamly
did nOoT Sa yı ’It 1s nOTt for yYOUu preach the time but “a 15 not for YOUu
know  v But if VOU want hıs statement, äl: 15 1a(0)1 for yOUu know‘ be under-
stood ıf he sa1d: ’It 18 nNOT fOor VYOU make others o  know that 1$ SdY, it 1S
a(0)1 for YOU teach thıs, who of us INay dare teach MaYy PTESUHLC
KNOW, SINCE God the teacher dıd nOT teach those dıscıples who ctually as.
Hım when he Was in theır mi1dst, NOT could those holy and earne!: DCI-
SONS teaCc it the church"?.

For Augustine what matters MOST 15 not the pOossess10nN of knöwledge of
the time but the belhıef ın and the preparatıon NO for the tıme of the last
Jjudgment. Thıs appCAars be hıs prımary CONCEITIN in De ( ivitate Dei

De (‚ivitate Dei 20,16, SEL
"Nondum Sallec intellego, 38 modo accıpı debeat, quod scripsıt sanctıtas

propterea dixısse domınum apostoliıs: Non est vestrum ltempora vel GUAE
DOSult In SU4 potestalte, quon1am SECUTUS adıunxıt Sed erıtLs mihi festes In Hierusa-

lem el In Judaeam 21 In Samariam el ad ultimum ferrae. Quem scrıpturae SCIHSUM

SIC eXponıs, uft dıcas: 'Non CI SO apostolos testies cCcOoNsummMmatıon1s mundı sed nOm1nıs el
resurrection1s SUaC volhuıt intelleg1’. Non quıdem Jie aıt 'Non est vestrum praedicare
tempora’ sed Non est vestrum Verum S1 ıta VIS ıntellegı, quod alt Non est VestIrum

SCIFE, S1 dıceret: Non est ves sc1entes facere, ıd est NON est vestrum hOocC docere,
QuIS NOSITUumM docere audeat vel scCıre praesumat, quod deus He magıster HCC COS disc1-
pulos docuıt, quıbus praesentibus ınterrogatus est» 11CC 8l sanctı magnıque
doctores eccles1iam docere potuerunt?”. Epistula' SEL 9  e
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Preliminary questions the last judgment

Why 15 the final judgment called the ’last judgment? It 15 18 dıstın-
guish it from the Judgment (J0d makes 110  S and those made in the past. In
the past Hıs Judgment resulted in the punıshment of the rst human beings
(cE Gen 312 and another judgment resulted in the condemnatıon of bad
angels (C£. Pet.

Why 1S the ast Judgment the jJudgment in the PTODCI sense? Au-
gustine’s LCason 15 that there l be for complaınt agaınst the
verdıict given. It ıll be made clear that irue and complete happıness
belongs all the g00d, SUDTEIMEC infecılıty al] the wicked!!

The eventual Coming of the last judgment an LES description

Ihe last Judgment ll inevıtably COM Augustine’s bases Al

purely scr1ıptural prophecıes.
New Testament prophecies
On the destiny of the wicked

The SAavl1Or himself predicted the ınevıtable comıng of the final
Judgment (CT. Mt 112224 12,41.42; Jo J hat Judgment 111
take place al the tiıme of the MNSING of the dead (Mt 12,41.42; Rev. ZU:
1LE verybody 11 be subject it. and Jesus hımself 111 be the
Judge All hıs dıscıples dl ]Jomm hım coming irom all OVeOeTL the WOT.
Augustine ere the iıdea of the unıversal reign of hrıs Thıs 1S
symbolıze Dy the ’twelve thrones’ and the ’twelve trıbes’ (Mt 9:28)
”I welve’ 15 symbol for universalıty.

or kınd of universalıty In the number of ose udgıng 15 symbolızed by
the number twelve. For the numbers three and four AL parts of V, and
ven 18 COMHMON symbol of unı versalıty. And the multıplıcatıon of three and
four makes twelve, for Tee fours aic twelve, ASs four threes; and there INa Yy be
other explanatıons of the number twelve which would o1ve the amne s1gnN1N-

10 See De (ivitate Dei 20L SEL5
De ( ivitate Dei 2008 SEL'

Fa De (ivitate Dei 205 SELA and 435
13 De (ivitate Dei 203 and 1 K SELn and 461

Other references MTt. 19,25 found ın the followıng WOrTKS, dısclosing the
ıdentity of those who 11l Judge wıth Christ: Epistula :  P SEL9 the
Christi; De Genesi ad Litteram k1.22. SEL5 the Just; In Tohannis Evangelium
I ractatus 28,6, CL the suffering (plebs Dei); En In Ps 44,23, (Ls al
those reborn Dy the preaching of the Gospel; En In Ps 49,10, (°9 Sanctı,;
En In Ps /74,5, CL 39,1028 Otus Christus
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nlS.
The wıicked and the g0o0od who d1ic mıxed 1O ASs wheat wıth tares 111 be
separate (Mt. 13,37-43). The separatıon 11] be made instantaneously:
x.  per iudicium praesentissımum adque nOovıssımum AÄristi" Many 11l be
condemned for theır aılure (8 help the DOOL 25.34:35) °

Jesus 111 DANAC tO judge In the body in 1C he Was Judged (Jo
9  - Augustine 1S recallıng ere the idea of the gloriıficatiıon of Je-
SUS Dody and the Chrıistian doctrine of the resurrection of the DOody. The
evV1 and all the wıicked 11] be ung into ’the ake of Nre and sulphur’
(Rev. 0,10-14) Thıs phrase CXÄPICSSCS the severity T the punishment®.

Judgment 11] be passed both those OUnN!| alıve by hrıs and
those who ave dıed and rsen (Rev. Z0. 13 and The verb ’gave

up (exhibult) 1n the phrase "the SCa DaVC them up  „ pomts those who
11l be Oun! alıve. "Sea symbolızes thıs d (hoc saeculum). The ole
phrase that thıs AaQC 111 present those alıve in the condıtion In
1iC they 111 be found*®. The verb "gave a (reddiderunt In
eg and es DaVC back the dead whom they had in theır keepin  N
pomnts Out those who ave dıed and 111 11Se ea) and es 111 recal]l
them lıfe, from 1C they had departed (Rev. 0433“

15 "TDuodenarıo quıppe unıversa quaedam sıgnıfıcata est iundıcantıum MU.
propter duas numer ı1 septenarıl, qUO sıgnıficatur plerumque un1ıversıitas: JUaAC uae
partes, ıd est trıa el quatiuor, altera CI alteram multıiplıcatae duodecım facıunt, Nan el

quattuor ter ei trıa quater duodecım Ssunt, ef S1 qua Jıa hu1us duodenarıı numer], Qqua«c ad
hoc valeat. rat1o reperitur”. De ( ivitate Dei 20,5, SEL4  '

16 In the seventh chapter of The Unity of Love for God and Neighbour In Saint UQUS-
fine, Leuven, Augustinıan Hıstorical NSU  ©.; 1993, 331-420, CC ANNING includes
etaıle| study of ese

17 De (’ivitate Dei 20,6 SEL» Ihe following references the admıniıstra-
t10Nn of Judgment by Jesus AI useful In Tohannis Evangelium Tractatus 19,16, (4{T. 3 %
199 Jo. Sermo P 5  k Haggaı 2,6-7 (hrıst's comıng 18
called the comıng of the desıred OÖOMNC (Desideratus); En INn Ps 2 CAL-.’ Jo
522 En In Ps SILZE. C 39,1 193 cts .34 and ,  r En In Ps
5  r ( A 40,1612 cts L4

IX De ( ivitate Dei 20,8, SEL
| De ( ivitate Dei 20.15, SELs
20 "Hos CTSO IMOTTUOS ex hıbuit INa quı in eran({, ıd est, exhıibult homines hOcC

saeculum, quı1cumque in erant, quıa nondum obljerant'  x De (ivitate Dei 2015 SEL
»

"Mare exhıbuıit, quıa Sicut invent1 Sunt, adfuerunt; [NOTIS CIO et infernus eddıde-
runt, quon1am viıtae, de lam exierant, revocarunt‘”. De (Civitate Dei 20.19: SEL
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On the destiny of he just
The Just 11l into eternal ıfe (Mt 5,46) They ll We in

’the NeE  S heaven and the Ho  z earth’ (Rev. ZUuH Living 4S communıty,
all and 111 en]OYy iın the full of God. ıle
enjoyıng ell full reedom of suffering (Rev. 1255 The transfor-
matıon of the present WOr. 111 bring them also lıberatıon from the PT'
GIICE of the wicked (Z Pet 3483)E

On the Coming of the Antichrist
Paul ca the day of judgment "Ihe day af the OT'! (2 Thes Z

2)25 Prior thıs day the Antichrist“®, who IS "apostate’ from God
refuga Domino Deo) 111 COTNC. ’Apostate’ applıes all the wıicked
and much 1LNOTIC theır prince, the eV1 They form kınd of nıt sımılar

that ONC of the ota Christ
|INO ON doubts that he (SC. au. sa1ıd this (SC. Thes „1-12 concernng the
Antıichrist, elling that the day of Judgment for he 62 thıs the day of
the ord 111 OM unless he SC the Antıchrist) has OMMC beforehand.
Paul calls the Antıichrist 9 that 1S, from the Lord Rut f h1Is ppella-
t10N (SE Antichristus) Call be ightly saıd of all the wıcked, much the 1LLLOTC

of hım (SC. the eVvVl But there 18 uncertaınty the question, ın 3C
temple of (J0d wıll he (SC. the devıl) take hıs seat‘?” Wıll it be in the ru1ns of
the Temple built Dy kıng Salomon? Or 111 1t be ctually in the Church? For
the apostle would nOot call the temple of (10d the temple of SOINC dol of the
demon. For that rTeason SOMMEC would have it that Antichrıist here nNOLT the
leader hımself but hat IMaYy call hıs whole body, that 15 SaY, the mult1i-
tude of human beings who belong hım together wıth theıir leader hımself.
And they thınk that instead of the Latın readıng ıf WOU be IMOTIE GCOTTECE

Sa y 1a(8)1 A  e takes hıs seat In the temple of (i0d’ Dut, In the Greek vers10n,
takes hıs seal the temple of O6 1{ he imself 1S the temple of Gi0d

which 1S the Church, Just in the SaInc WdYy SaY, ’He s1its 1end’
meanıng 'lıke friend’ 1ke other eXpress1ons of thıs kind"?”

i  D De (ivitate Dei 20,16, SEL 40(2),464-465.
23 De ( ivitate Dei 20.16. SEL,
24 De ( ivitate Dei 20,18, SEL 4!  ,

De ( ivitate Dei 20.19. SEL5
26 Augustine mentions that SOINC people hought that Pau! identified the Antıichrıist

ıth Nero. Ihey belıeved that Paul dıd NOT speak explıicıtly of hım for ear of being
accused of lander in wishıng ı11 the Roman Empıre. Augustine CXDICSSCH aSTONIS:  ent
al thıs Opınıon. De ( ivitate Dei 20,19, SEL 41  '  Z

27 "Nullı dubium est CeUuHl de Antıchrıisto ista dıx1sse, dıemque i1udıc1ı Uunc Nnım
appellat 1em Domuin1) 1IOTIN SSC venturum, N1s1ı 1le Dr10Tr venerit, qUCIMN refugam Vl  ‚
utıque Domiino Deo Quod 61 de omnıbus INPD1IS mer1to 1C1 potest, quan{to magıs de isto!
Sed qUO templo De1l sıt SCSSUTUS, ıncertum est: ufrum in 1la rulnma templıt, quod Salo-
30(0)481°% ICcHC CONS eSt. VeIO 1ın ecclesıa. Non nım emplum alıcuus ıdolı aut

daemon1s emplum De!]l apostolus diceret nde nonnullı NONMN 1psum princıpem, sed unıver-
S U} quodam modo e1us, ıd est ad CULIL pertinentem hommum multıtudiınem, simul
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Ihe statement "Unde nonnulı NON 1psum princıpem, sed unıversum QUO-
dam mOodo e1us, 1d est ad C pertinentem homınum multıtudinem,
sımul CUl 1DSO SUO princıpe hOcC OCO intelleg1 Antıchrıstum volunt" (”"But
SOINC WOUu ave ıt that Antichrist here nNOT the leader himself but
what Inay call hıs ole body, that 1S SaY, the multitude of human
eıngs who belong ogether wıth theır leader ımself") 1$ DICSCH-
tatıon of image of the unıty between the head and the body "unıyersum

e1us sıimul C 1DSO SUO princıpe". Thıs paralle the
UL-COFrDUS unıty in the ola Christ“® thıs interpretation 1$ vallı then

Call Sa V that there ıll be O Antichrıst. It 1S be noted, however,
that Augustine 15 sımply statıng others’ interpretation of "l[& ut iın templo
de]1 sedeat, Ostentans tlamquam sıt Deus  ” In the pericope Ihes Z.1-12
Rut BVn then, ıf INaY be attrıbuted Augustine LOO Ssınce he shows the
inclinatıon AaDPIOVC of thıs interpretatıiıon.

Old Testament prophecies
ere 111 be re1ıgn of the Antıichrıist immediately before the

comıng of the Son of G0d in Hıs glory (Dan 9  “ Then all 111
Nse. SOINC eternal ıfe and others chame and eternal dısgrace (Dan
2A3 In the words of salah, SOMNE ıll rNse perfect health (Is 26,

and JOVY nOoT only of soul:;: "YOUTr hearts 111 reJoy  n (Is
but also of body VOUT bones 111 rNse lıke the (Is 66.

but SOINC ll rıse punıshment: or SCC, the Lord 11l COINC lıke
fire, and hıs charıot ıke tempest, wreak VENSCANCC In his ındıgna-

t1on and devastatıon wıth the Hames of fire For the fire of the Lord all the
earth dl be Judged and all mankınd DV hıs Sword. Many 111 be wounded
Dy the 1örd“ (Is 66,16)”

It 1S prophecied that 15 l COTINC ın manıfest LO

1DSO SUO princıpe hoc 10C0 intelleg] 1C  15 volunt; recti1usque et1am
Latıne diC1, SıcCut (Giraeco esT, NONMN In templo Dei, sed In templum Dei sedeat, tamquam
ipse sıt emplum Deı, quod est ecclesı1a; sicut dıcımus: ‘Sede‘ amıcum). id est VEeEIUu:
ami1Ccus. vel S1 quıid 1ud 1Sto locution1s BCNCIC 1C1 olet  . De ( ivitate Dei 20,19, SEL
40(2),47 1A L

28 clearer description 1s found in De (Grenesi ad Litteram EL, SELR
"mali homines, asa eiusdem diabaolı: el LAMGUAM Capitıs COrpuS”.

29 De ( ivitate Dei 20:23; SEL 41  '
4() De (ivitate Dei 20.23.; SEL5Augustine considers the Passagc paralle

Jo 5.28£., which he discusses In 20,6 of the SaJmmne work
De ( ivitate Dei 26:21. SELR

372 De ( ivitate Dei 26021 SELR
33 De ( ivitate Dei 20,21, SEL’
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execute Jjudgment both the Just and the unjust (Ps B.SEXX)E In
Augustine’s interpretation, ıle ıIn the past Jesus remaıned sılent when
subjected tO the imper1al Judges (cf. Is DD Mt.s 27,14; Jo 19,9),
1ın the future he 11l make hıs known Dy the VOICe of hıs Judg-
ment (Ps 73'59

TOM the prophecy of Malachy Mal 3,1-6) ıt SC that the PUN-
ıshment öf SOM 111 be purificatory: „  eX hıs YJUAC dıcta sunt videtur eV1-
dentius in 1lo 1udic10 quasdam quorundam purgator1as DOCHAS
futuras">. Thıs So  z of punıshment resembles that Sifdie described in Is 4,
436 The Church, assembled nOT only from the Hebrews but from all other
nat1ons. 11l be purıfied DYy the last udgment A the treshing OOr 15
purıned bDy the WinnOWINg Wwı1nd, such that there 111 be ON who ST1
has er sacrıhlce for hıs S1NS  S57 fter the jJudgment has been executed
it ll be revealed that there 15 wıde gulf separatıng the go0od and the
wıicked Thıs gulf ex1Sts even NO but Ad1Lil© nOot able dıscern it (C1.
Mal 3.17 ere Was then g00d TCASON belıeve that Elıjah
WOU COINC before the Judgment-seat In order Xpound the Law the
Jews wıth the aım of converting them beheve in Chrıst and Oove Hım

34 De (ivitate Dei 20,24, SEL,Ps 49,3{f. 15 assocılated ıth 1s n and
Mt 26,65 simılar connection 1S made in Sermo EF Ps 49,3f. 15 SCCIHI in
the lıght of (COr. 2,8  9 and Is 537 in En INn Prs 49,5 CC 9  8 the dıscus-
S10N thıs eme 15 amplıfıed.

35 De ( iyıtate Dei 2023 SELs
316 De ( ivitate Dei 20.23, SELx
37 De ( ivitate Dei 2023 SEL5IThe 1idea of DETSONS sacrıfice 1S recalle‘

18 presented in the image f offerıng "Hostiae INn plena perfectaque IuSÜG,
C mundati fuerint, 1DS1 YTuntl. Ouid nım acceptius Deo tales fferunt GUUM 1DSOS?"”

35 De ( ivitate Dei 20275 SEL, sımılar thought 1S$ expressed 1n the
ollowıng works: Sermo 47,56, . the separatıon between wheat and
arnels GL, Mt. 13,30; "between sheep and sheep, Lamnls and he-g0ats” (Ez 341 7:
Mt. 25:32:33) Sermo A8.57% Ps 72,.19=18: En IN Ps 49,12, Cn
on Ps 49,5 1n assoc1atıon ıth Mt 2852 Mt O12 Ps 40,2-3 s 6,6 9:13% In
Tohannis Evangelium Tractatus 19,18, ß Jo 5,29 elated COr. 15,24
The of separatıon 15 explained ollows "Nam et modo SCDAaramur NON l0C1sS,
sed mor1bus, affectibus, desider11s, fıde. SPC, carıtate. Sımul nım CUM IN1QUIS VIVIMUS;
sed NOn una ıta Omn1um ; In OCcculto dirımımur, ın Occulto SCDaTamUuL, quomodo Hi In
aIcd, 191603  - quomodo 3ar In hOorreo. Et separantur 3ir in Arca, eit miscentur; separantur,
CUTIN palea exspolıantur; mı1scentur, quıa nondum ventılantur. Iunc rıt separatı1o,
Sicut MOTUHL, S1IC et vıtae:; sıcut sapıentia, ıta Ibunt quı ene fecerunt, Vvıvere

angelıs Deı; quı male egerunt, torquerI1 CUM diabolo el 1US Et transıet orma SEr V1.
hOcC nım praesentaver: al aceret ludic1um: pOost inudıcıum perget hınc, ducet

SCCUM CUul SE et offeret TCSNUNL Deo" In Tohannis Evangelium Iractatus
1226 CC A  5 Jo 21,4-6 The mixture/separatıon between the g00d and the
wicked 18 symbolızed DYy the CAatc. of dıfferent fısh
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(Mal 4,51.) Augustine SaYyS hat there Was belıef that Elıjah ST1 lıves,
SINCEe ıt 1s narrated that he Was carrıed up from the WOT. of Inen 1ın Nery
charıot fas Kg 2.11)7 The bıshop also ınks that the Jews ate'
hrıst, allegıng that the Jews elleve! that the Father turned hıs heart
aWaY from Hıs Son

"However, another and preferable meanıng Can be oun in the words of the
SCVENLY interpreters who interpreted in the of the prophets Thıs INCcan-

ıng 1S that Elıjah 11 IU  = the heart f (10d the Father towards the 50n, not, of
COUTSC, by causıng the Father love the S5Son, but Dy teachıng that the Father
loves the Son, in order that the Jews 111 41sO love the Samıe (SC. the 50n),
who 1S UT ist, whom they first ate': For NO in the oughts of the
Jews, God [uUurns hıs heart aWaY from OUT Chrıistu40.

though, 4S Augustine admıts, that prophecıes of jJudgment 1ın the
Old Testament do nOoLT mention that Christ 15 the Judge, there aTC, however,
SOINC 16 ShOow that where God 1s the peaker He 15 identifed
wıth Christ“ For example, in Is 48,12-16, NO the Lord
God and Hıs Spirıt has sent me  ” makes clear that Chrıst 1S pneakıng Wiıth-
Out thıs statement it WOU. aDDCaI that ıt 15 the Father who admınısters
Judgment. er dSs Augustine argucs, ıt 15 Christ who 11l do Why?
Because in the pericope the peaker speaks iın the form of servant’ by
usıng the past ’has sent for future Augustine has observed
that thıs 1s usua|l WaY of makıng prophecy. sımılar 190018181978 of
press1on 1S OUN!| in Is Sl lvHe Was led ıke amb be slaughtered”.
Zech ZD and 1S another xample ere 1S mention of ’the miıghty
sending the Almıg Chrıst hımself 15 thıs Almıghty, sent hıs beloved
people who arc symbolızed DYy ’the pup1 of eve

It 15 wıthın the of (ij0d TeEINOVEC all hostıle natıons irom the
Nne  < cıty of Jerusalem““. But ıt 1S 15 who 11 achıjeve thıs eC. LZ.
9-10) Verse shows thıs

"Certamly thıs 15 acCT, and the words dIC spoken from the CISON of God
through the prophet. And yel Christ demonstrates that he 15 the (Gjod who
achleves these and dıvıne CTISsS by sayıng er en they ll o0k

because they loated VOCTI 1981 and hey wıll INOUTIN for hım fOor ONMNC vc

30 De (ivitate Dei 20,29, SEL 4l  ,  j
uamquam in verbis septuagınta interpretum, quı prophetice interpretatı sunft,

potest alıus SCNHNSUS idemque electior invenirı, intellegatur Helıas COT Del Patrıs CONVOCI-

ad Fılıum; NON ut1que agendo ut ater dılıgat Fılıum: ut el ludae1, qUCIMM DrIus ode-
rant, dılıgant eundem., quı nOster esT, hrıstum. udaeıs nım LLUI] AaVersSsum COT

Deus SIO nOSTrO, quıa hoc putant . De (ivitate De:i 20,29, SEL
Ihe entire De ( ivitate Dei 20,30 1S aımed at showing thıs

4° De ( ivitate Dei 20,30, SEL,
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dear, and they ll grl1eve INneCenNn grieve for only begotten SoON  LA CC
2108

Augustine remaıns consıstent 1ın teachıng that GVEN when the PTO-
phetic 00 that it 1S God who M0 COIMNEC al the last Judgment, LICV-

ertheless it 15 be interpreted that 15 15 TIhe Bıshop appPCars
commıtted teach thıs because of Jo 522 Father does not Judge

144
anı Yy ONC; He has gıven al] Judgment the Son

IM {IHE TRANSITION FROM IHE (D IHE NE  =

ıle the human body undergoes transformatıon from COFDUS ANL-
male COFDUS spiritale the materı1a|! WOT. changes 1(878 from the old the
NewWwWw  A Augustine maiıntalns that thıs WOT. ll be transformed In order

provıde fitting place fOor spırıtual InNan Iıve in  46

Not the nNalure hut the form of this WOFr. will DASS AWAYV

The maın argumen Augustine g1ves in order that ıt 15 the
form and nOot the substance of the WOr. that 111 change 15 the word
UFa that Paul uscs in (Sor. 3l "Praeterıibit enım figura hulus 1L1UI-

din47. He belhıeves that other scrıptural the transformatıon of the
WOT. AIC fo be SCCI] ın the 1g of thıs Paulıne texit Ihus Jo Zı
WOTr. DasSsSCS ”  aWaY , Mt. 24,35 "Heaven and earth 111 DaASS aWway” ATrCc

hbe interpreted 4S havıng een sa1d in reference the partıal transformatıon
af the WOTr

"It 1S true that in the sacred 00Kks, } 9 aArc properly OUTS and which dl nNOL
COMMMON the Hebrews and usS, namely, the Gospels and the apostolıc
wrıtings, the followıng statements dIC read: ”Ihe form of thıs world 15 passıng
away' ( O L1 "CThe world DasSsSCS aWay' Jo Z ’Heaven and earth

43 OC utıque De1 est, ei pEersoNa De1 dıicıtur DECT prophetam; ef tamen hunc Deum
AeC tam jr el tam dıvyına facıentem (hrıstus Ostend1 adıungendo adque dıcendo
E1 adspicient ad DFO quod insultaverunlt, et plangent LD} planctum quUası
LD CAarıssımum SIVeE dilectum) el Adolehbhunt dolore quası D: unigenitum . De (ivitate
Dei 20,30. SELA

De (ivitate Dei 20,30, SEL,
45 (1a ST ugustine AAan COSmIC Redemption, in Theological Studies

(1958) 133-164, 1S excellent artıcle thı5 theme. Hıs OcCfiora. dıissertation The Escha-
tological Transformation of the Material World According Saint ugustine, Rome,
1954, 1s of the Same value. Chapter of thıs work has een publıshed.

Ihe reader 18 referred nOoTte 1,
47 De (ivitate Dei 20,24, SEL 4  5‘  -4' comparıson the partıal destruct1-

of the mater1ıa. world DY flood 1S made
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wıll Dass away’ (Mt But consıider praeterit COLFBL): Yansıt
148Jo ZA7 and transibunt (Mit miılder eXpress10ns than peribunt

In De ( ivitate Dei 20,14 Augustine SCCS the future change of the
materıal WOT. transformatıon and not annıhıilation.

"After Judgment has been made, then, thıs heaven and thıs earth wıll
exXist: when DE W heaven and LICW earth begıns AaDPPCAT. For ıt 1S by Tans-
formatıon of things and 1a(0)1 Dy complete destruction that thıs WOT. wıll pass
dAWdVY. For thıs Teason the apostle SayS ’For the form of thıs worl wıll pass
AWAdY. want yOu have ealıngs wıth it Cor. A Therefore ıt 1S 8{011
the nature (or substance) but the form that will.perish"”.

He defends thıs posıtıon later agaınst Porphyry  S denı1a150 Porphyry and
hıs followers deny the future destruction of the WOT. [WO grounds: (1)

sStatements from the oracles of the god r  SI aeC sentent1a lovı dısplıcet.,
CU1US, ut scr1bit iste phılosophus, velut gravıor1s auctorıtatıs oraculo in
Christianorum credulıtate culpatur”. 11) On belief that neıther 11OT

ame Can GVr wıpe Out the ole of human Ta „n  quı nullıs aquı1s, nullıs
flammıs tOofum humanum perıre contendunt”". Augustine

these neo-Platonıic phılosophers in return  S He as ollows
(1) If Porphyry acknowledges the G0od of the Hebrews then he should
believe the statement the perıshabıilıty of the unıverse because it 15
addressed o (10d heavens dIC the works of YOUrF an They 11]
perısh" (Ps 1  ‚26-2 11) Porphyry of Hebrew wısdom., then

48 "Et 1n iıtterıs quıdem SaCrIS, QquaC proprıie NOSTTaEe SUNT, NON Hebraeıs nobısque
COMUNUNECS, id est In evangelıcıs el apostolıicıs lıbrıs legıtur: Praeterit figura AuUIUS mundi;
legıtur Mundus fransılt. legitur: Caelum el erra transibunt. Sed DUufto, quod praeterilt,
transıl, ftransıbunt alıquanto miıtius i1cta z  en UUa peribunt”. De ( ivitate Dei 20,24,
SEL 4  s

"Peracto quıppe 1Ud1C10, unc SSC desinet hoc caelum et aeC teITaA, quando incıpiet
SsNSC caelum LO VUIN et terra OVa Mutatıone NaMyucC TI uM, NON omn1ı modo interıtu
'ansıb!ı hıc mundus. nde el apostolus dıcıt Praeterit HıM figura AuUIUS mundl, olo VOS

Ine sollicitudine AA Fıgura CI SO praeterıt, 19(0)81 natura”. De ( ivitate Dei 20,14, SEL
A

5(} De ( ivitate Dei 20,24, SEL 4  A  e
()’MFEARA maıntaıns that the discussion in De 1VıLate Dei 20,24 "OWEes 1ts

inspıratıon the Philosophy from Oracles”, Porphyry s Philosophy from Oracles INn
ugustine, Parıs, 1959, 65 It appCAaLs that Porphyry’s defense of the indestructibilıty of
the materıa|l world 15 ase: Plato’s theory Plato cConsıders the unıverse Aas god (cf.
Timaeus 34) However, Augustine’s eaching 18 implıcıtly atonıc 1(076) Hıs iıdea of the
transformatıon of the unıverse 15 ase: ıts na g0o0dness, whıich 15 taught Dy ato

the basıs that ıt 18 creatiıon of the 200d (J0d (cf. Timaeus 28- 1s surprisıng that
Augustine and Oorphyry happen isagree when both belıeve that the unıverse 1s 200d
Porphyry that the hıghest Darts of the unıverse AIlC ethereal and anımated. Augustine
maiıntalins that they AIc nNnOTt anımated.
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he should 18(0)! condemn the statement that belongs that wısdom äC
SaVyS that the heavens ATC doomed per1s M {t 1$ because Orphyry has
not read Ps 101 and that he hates Peter that he and hıs followers deny the
future transformatıon of the WOTr

In efense of Peiel, Augustine proceeds explaın the apostle’s
statements 1 arc ollows WEDEY delıberately ıgnored before thıs
fact, that DYy the word of G0d heavens exıisted long AQO, and earth
Oorme: Out of and Dy of through 1C the WOT WAas

deluged wıth and perished But by the Sarne word the heavens and
earth that NO ex1st ave een stored by fire, eing kept untıl the day
of judgment and destruction of ungodly men  „ Z Pet 3,5-7). And, the
day of the Lord 111 COMNC 1ıke thief, and the heavens ıll Dass aWaY 1ıke

oud nO1SeE., and the elements 111 be dıissolved wıth fire, and the earth
and the works that uDON it 111 be urne! Since a ll these thıngs ATrC

thus be dıssolved, consıder what kınd of people yOU 0Ug ben (2 Pet
3.:10 and Hö According Augustine, these L[WO sStatements testify
partıal destruction of the WOrTr.

"Likewiıse, in the epistle of the apostle Peter where it 15 narrated that the WOT.
1C ex1isted then perıshe under the fAlood of 1t 15 clear enough what
part of the WOT. 15 1gnıfled by the whole, and what exient ıt (SC that part)
1S sa1ıd have perished, and what heavens WEeIC kept ıIn be reserved
for the hire until the day of Judgment and of the perdition of the ungodly InenNn

(C£ Pet 3,6f.) And in later statement, ”I he day of the ord wıll] OMC

thıef, and then the heavens wiıll DaSsSs AaWaVY wıth oud nO1Sse, and the elements
wıll be dıissolved wıth hıre, and the earth and the works that AL upon it 111 be
urne: up And he later ’Since al] these thıngs AI thus be d1s-
solved, consider what kınd of people yYOou ought be (2 Pet 3,10 and LE
Those heavens which wıll perısh COU. be understood those C the
apostle Sa ys aArc kept In Store be reserved for the hre, and those elements
that wıll burn up Canl be taken be those STOTMY and turbulent elements
1 ex1ist 1n the lowest section of the WwOor. In which he Say>S those S\a’J1Llec
heavens A1C kept 1ın SLOTE, whıiıle the hıgher heavens, In whose vaults the
planets ATC establıshed, remaın unharmed and continue In theır integrity”“".

Augustine bolsters his proo wıth Mt 24,29 "the ATC tall from

52 In epıstula qUOQqUC apostolı Petr1, ubı aQqua inundatus quı1 tunc Tat per1sse ictus est

mundus, sSatfıs clarum est, et quacC Dars mundı LOTO sıgnificata, eit quatenus perisse sıt
dıcta, el quı caelı reposıtı 1gN1 reservandı in 1em 1udicı el perditi10on1s hominum INp10rum;

In quod paulo pOSst alt Veniet dies Domüini ul fur, INn QUO caeli %4 Inpetu FTans-
Currenl, elementa Aautem ardentia resolventur, ef erra el QUAE In IDSa Sunf ID EXUren-

[uUr; deinde osubijecıit: His OmMNIDUS pereuntibus quales oportet A SE vos? DPOosSsunt lı
caelı intelleg1 periturl, quOS dixıt reposıtos 1gN1 reservandos, el (ea) elementa accıpı
Qquac In hac 1ma mundı parte subsıstunt procellosa ei turbulenta, In qua eosdem caelos
dixıt CSSC reposı1tos, salvıs ıllıs superior1bus ei In Sua integritate manentibus, In u
firmamento Sunt sıdera constı  ” De (ivitate Dei 20,24, SEL5
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heaven  u53. TIhe future fallıng of the IS, ıf ıt happens, demonstrates that
the hıgher heavens 111 remaın.

"Thiıs statement which Says that the wıll fall from heaven (cl. Mt n  >
eavıng asıde the fact that it be LL1LOIC plausıbly understood In another
3gt  n ShOWwSs the LLLOTC that these heavens 111 remaın, if the Stars indeed fall
from them hıs statement Can be taken 1ın thıs because eiıther thıs
expression 18 metaphorıcal, whiıich 1S INOTITC probable, it Al that even
that 15 certamly mMoOore amazıng than that 1C happens NO W 111 take place In
thıs lowest heaven|154.

Rut does Ps 5 and heavens dAdIc the works of yOUI an
They 111 perısh" nNOoT SsUuggest logıcally that nothıng of the heavens 11l
CSCaDC the of future destruction? Is it not CONLrary fo the PrevIOUS
scrıptural CX namely Pet 3,6-10 and FL and Mt 24,39, hıch
describe only partıal destruction? Augustine considers these quest10ons. It
15 hıs opınıon that had OTrPLAYTIY and hıs followers eferred only humbly
Peter they WOU. have een OUN! then admıt al least partıal destruc-
tıon of the materı1al WOr. evecn ir they ST1 denı1ed its total destruction.

"However, what have quoted from the salm Sa y that 13(0)81> of the
heavens, 16 he (SC. Porphyry) had sa1d WOU nNnOoTt perısh, 11 remaın. For
the statement reads ”I’he heavens aIic works of YOUL hands; they 111 perısh’
(Ps ‚26-2 As NONC 38 them 15 Out of the op'! of work, NOTIC

of them 1S wıthdrawn from the 10181 of destruction. For they (SC. the phılos-
ophers) 111 not deıgn defend the piIety of the Hebrews wıth statement
from the apostle etier whom hey hated bıtterly, in order that thev WOU.
belıeve al least that 1s NOL the whole WOT that wıll perısh, SInNnCEe In the words,
they perısh’ the whole stands for the part, because it IS only the lowest
heavens that wıll perısh. hıs would be 1in ıne wıth the apostle’s use of 'the
whole stands for the part in hıs pıstle where he SaYyS that the world perıshe:
in the fo0d, althoug only ıts lowest part erished together wıth 1fs OWI

155reg10N of the heavens

53 lıne TOM Vırgıl 18 referred "Unde el ]la stella Vergılıana facem ducens multa
CUM Iuce CUCUFFIL, ei aea condıdıt siılva". De (‚ ivitate Dei 20,24;, SEL9

am et iıllud quod scrıptum est, tellas de caelo SSCcC CaSUuras, praeter quod pOotest
multo probabılıus el alıter intelleg1, mag1s OStendaı ansuros SSC iıllos caelos, S1 tamen
tellae inde CasSsurac sunt; CU) vel TropICca <l locut10, quod est credıbilius, ve]l in 1StO 1M0
caelo futurum sıt, utique mirabılıus MNUMN| fit“ De (iv. Dei 20,24, SELA

55 "Hoc autem quod de psalmo cCommemoOTaVIl, nullum caelorum videtur relınquere,
quod perıturum CSSC NON dixerit. UÜbı enım dıicıtur: Opera MANUUM UArUum Sunt caeli, 1DS1
peribunt, QUaM nullum COTUIN ab D' De1, tam Nnullum COTUIN perdıtione secernitur.
Non nım dıignabuntur de eitrı apostolı locutione, YJUCH) vehementer oderunt, Hebraeorum
defendere pıetatem, eorum SUOTUILL oraculıs adprobatam, ut saltem, {OTLUS mundus
per1turus SSC credatur. S1IC tOTfO Dars accıplatur C quod dıctum est. Ipsi peribunt,
CUM solı caelı infımı perıturı sınt, quem ad modum in apostolıca Jla epıstula tOtO Dars
accıpıtur, quod diluvıo per1isse 1CIUS est mundus, quamVI1Ss sola 1US SU1S caelıs Dars
ima perlerit”. De (‚ ivitate Dei 20,24, SEL 40(2),492-493.
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For Augustine therefore there 11l only be partıal destruction of the un1-
According hım ıt 111 DE, properly speakıng, WaY of purıfyıng

Il

H1 AÄUGUSTINE’S IDEA IHE

Perhaps ıt 15 possıble AaCCUSC ugustine of eachıng ndıvıd-
ualıstic conception of the eschaton. The dea that Augustine Was influ-
enced DYy Plotinus’ ' ındividualıstic’ thinkıng MAaYy AIOUSC SUSPIC1ON. For
example, De argerIle, In Futura 1ta Aeternum Sanctorum, SayS
bıguousiy that the dialogue al Ostıa aC recıprocal desıire of the SON
and mother SCC each other later in the after-1ıfe, because it Was the
infÄuence of Plotinus that domiıinated the mınd of Augustine and nOoT the
infÄiuence of Ambrose, who taught collectivıistic conception of the escha-
on However, the Sairnec author ones down hıs erıtic1sm DYy sayıng that
conception of the socı1al character 1S presumed in the dıalogue. Notwith-
standıng, thıs conception has be attrıbuted the infÄiuence of Ambrose
De Margerıe maıntaın the opınıon that Plotinus Was obstacle

Augustine, but obstacle 1E Augustine OVETCOIMINCS clearly in hıs
wrıting after the Confessiones.

We ddress thıs section whoever contends that Augustine intro-
uce: indıvıdualıstıic conception of the eschaton. We refer other

besides the ONC concerning the of ÖOstıa, SINCEe believe that
ıt alone Can not be presented faır proo for collectivistic character of
Augustine’s 1ıdea of the eschaton.

Before and during the fime of the Confessiones’

The book Confessiones Was wrıtten from 307 400 The author
speaks OCcasıon of hıs experlience of SCSTASY together wıth hıs
mother at Ost1a Augustine and Moniıca received instruction eschatology
from Ambrose, then Bıshop of ılan, accordıng De Margerıe Ambrose,
who De Bono Mortis under the insplıratıon of the OU); book of
Esdras, taught that the eschaton has soc1al character. But, 4S De Mar-
gerıe thınks, Augustine’s writngs and experlences before and urıng 307/
400 do nOTt reflect thıs teaching.

nIn anı y Casec ONC thıng CannoTt be denjed: the preacher and teacher of
Augustine and Monica does not DTODOSC desire of Olıtary contemplatıion of
(God and of the eternal lıfe, but V1S10N in u the just aIic In un1on
rewarded DYy God in the Varıous MAansıons prepared Dy Jesus.
It 1$ known that Ambrose In these from De bono MOFTLS Was inspıred
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Dy the fourth book f Esdras. He cıtes it in order Justify hıs soc1al CONCCD-
t1on of the eschatologıca kıngdom. And it AaPDPCATS ell] that the hought of
Augustine has nNOL gıven attention thıs SOUTCC and reference. At the Samıe
time the infÄuence of Plotinus dıd not orlent hım toward consıderation of the
soc1al aspect of the bliss of the saınts.
Neıther Augustine’s writings NOT hıs experiences pri0r the redactiıon of the
Confessiones cShow thıs horızon. What he Was ookıng for Was the SCSTASY, the
un10n, althoug rief, of the eternal (G0od and nOL that ON of others in (i0d
OreoVver, his search be nOoL accompanıied wiıth desıre dıe In
order SCS Hım face face. Thıs dıffers irom the asec of Monica who S1Im-
ultaneously foresaw and desired her ıimmınent ca on \M2627)2%

ere 15 OMNC pomnt In the text 1E WOUuU 1ıke d1scuss, namely, that
Plotinus, accordıng tO De Margerıe, NOT orıent Augustine toward
consıderation of the soc1al aspect of the 15S of the saınts". J hıs statement
D'  S that Plotinus’ CONCEPL of the ıfe of the Just after eg 1S NOT
collective>”. Thıs be the posıtion of De Margerıe, as shown later
in hıs indırect emen: the fundamental question: "qualıs futura
vıta aeterna sanctorum?”"

(SC. the question’’s) formulatıon deserves reflection Since Augustine and
Monica abstaın from specıfyıng OT defining the number of those who wıll
POSSCSS eternal lıfe They do nNOT ask explicıtly, althoug they do it implicıtly,
"What will be the nature of OUT eternal lıfe’? On the other hand, does thıs
Samne formulatıon nNOT chow by ıtself the infÄuence not of Plotinus and his
individualism but of the collectivistic eschatology developed by Ambrose
under the Jewish inluence of the fourth book of Esdras?">®

We dısagree wıth De Margerıe Unli:ke hım claım that Plotinus CON-
Celves ıfe of the spiırıts ASs havıng soc1a|l character.

In The Philosophy of Plotinus Inge maıntaıns that the 1L1CO-

Platoniıc phılosopher 15 strongly collectvistic In hIs thınkıng. Plotinus
belıeves that he 15 NOLT the only OTIC who experliences V1IS1ON. 10 ShOW
that it 15 COINIMNMON experlence he prefers spea. about it wıth others and
DULtS the experıence f others above hıs

"Plotinus 1S nNnOT Content gıve hıs experlience of the beatıhic V1S1ON,
1OT does he wısh accept It h1is authorıity. He prefers appeal the
experlence of hıs eaders He has Ollowe: he SdayS, the guldance of faculty
whıic all have, but Tew usSeE‘; aculty which, SCC, 1S not anythıng
dıstinct from normal operations of the miınd, but ar1ses from the concentratıon
of these the returmn of the Soul 1ts ’Father). He dSSUuMes that hıs readers
ar made lıke ımself, and that Nan y of them ollowe: the SdaiIilc path ’He

56 MARGERIE, Futura 1ta AÄAeterna Sanctorum, Augustinus 26 (1981) 141-
176;

5 / Another negatıve statement 1s explicıtly made 153 aY, DUCS, de
Plotino, ‚VO! tfelıcıdad que 1a del exfasıs errestre AL

5X% Ibid.. 155-156 Emphasıs added
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who has SCS ıt knows what mean’, 1$ his EXCUSC for not attempting159describe the indescr1ibable

BYy lowıng Plotinus spea. for hımself and he does thıs by quoting
CX from Plotinus Inge 1S able present the phılosopher  s description
of the ıfe of the spırıts In NıoN wıth the ’Father’. For example, 4S Inge
po1lnts Ouf, ın Enneades 6,9-9 Plotinus pıctures the spiırıts 4S formıng
chorus singıng harmon10usly and dancıng 1le en]Joyıng VIS10ON of the
"fountaın of ıfe and the fountaın of Dirıt, the SOUICEC of eing, the
of Good, the FrOOL of soulu60 Thıs ımage clearly reflects Plotinus’ iıdea.

thıs mMust have iniÄuenced Augustine’s SVCn ın his carly wrıtings CONMN-

sıderıng the fact that he had read neo-Platonic philosophy, partıcularly the
phılosophy of Plotinus and of Porphyry, 4S early 4S 354 in Milan®!

1 3hus, when ookıng fOor pecıfic teachıng that INaY the
compatıbıilıty between Plotinus’ CONcept of the socı1al aspect of the escha-
ton and that of Chrıistianity, Inge points Plotinus’ teachıng love
for God and for INa  =

AF Chrıstian 111 the question as. above (D 1323 {Is thıs ' ıntellectual
OVve of (G0d’ the of ove INall, 15 it sometimes substitute for ıt?
What would Plotinus have sa1d the plaın question, He that loveth NOT hıs
brother whom he hath SCCI, how CAall he love (Gj0d whom he hath NOT seen ”
eheve that Platonısm Can ADNSWECT this challenge better than Indıan mystic1sm,
though in practice nothing be much INOTEC beautiful than the gentle and
elfless benevolence of the Orıiental saınt. Love, for Plotinus, DAaSSCS through
DTOCCSS f purıfication and enlıghtenment, 1ıke OUT er affections and faCc-
ulties. In it becomes depersonalısed, INOTC than INanıYy of would
thınk desıirable:; but when Chrıstian teacher bids ’love the Christ In OUT

rethren‘, when he repealts the famous Sayıng, ’When thou SCCS$S thy brother
thou Sees thou OT'| he 1s sayıng VE much what Platonism SaVyYS 1ın other
words. We begın, Paul Sa YS, DYy knowıing other inenNn A  after the €es: and
lovıng them after the flesh; but end, should end, DYy knowing and lovıng
them immortal spir1ts, OUT fellow-cıtizens in that heavenly COUuNiIrYy where,

59 The Pilosophy of Plotinus, vol .. London, New Y ork, 1929, 145
50 Ibid., 145 ()’ CONNEL maıntaıns that Augustine COU. ave read Plotinus In

translatıon by ARIUS VICTORINUS FER. See Wa Augustine s arty e0ry of Man,
386-539J, Cambrıidge (Mass.) 1968 ater he g1ves ist of the works of Plotinus

that Augustine had read, namely, Enneades, 16 "On eauty ,  A 1,8 ature and
Source of Evıl”, V, Three nıtıal Hypostases’, V’ Orıgın and Order of
the Beings ollowıng the Fırst”, ‚e  - "On. Providence  ” Ihe ther works VETIY proba-
bly read by Augustine diC Enneades Ni3 Knowing Hypostases and the Transcen-
dent”, VL6 Cn umbers”, and VI,9 “n the Good, the One”, IV mmortalı-
f the Soul” ese works of OTINUS AIe gıven actually by h1s Introducti-

Les Confessions, K3: 110 For reference in NNEL SCC the work ment10-
ned above,

5Patrologia, vol IN, al  n 198 1, 484
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Plotinus SaVYS, the MOST perfect Sympathy and 8  ren Intimacy ex1st
IM lessed Sspirıts. And the doctrine of the (One the SUPTEME object of
love really SEL thıs that human spirıts In theır mMoOost xalted mMmo0ods INMay
share not only COIMIMNIMMNON ıfe and COININON happıness, but COIMMON hope
and COMMIMMON Praycrll62_

Porphyry, the MOSLT clever IM Plotinus’ students and the closest the
naster al least accordıng Porphyry’s OW conceıltedness testiHhes
in hıis work Om the Life of Plotinus an the er of His OOKS the
socı1abılıty of Plotinus ıle still alıve and what the oracle old about
the fortune otf Plotinus after ea] Ihe god saıd that Plotinus CaIiNe the
cCompany of heaven‘; he Joined the other noblest MECN, ıke ato,
Pythagoras, and al] others who „  set the dance of ıiımmortal love". eır ıfe
there 15 full of fest1viıty and ]JOV that 111 ast forever., made blessed DYy the
gods®.

In the face of all the testimonı1es g1ve above, how COu ONEC
ST1 maıntaın that Plotinus teaches indıyıdualıstic conception of the
eschaton? In fact Plotinus teaches COomMMUNI1ON of spirıts where unity 1S
strongly guarded agaınst indıvıdualıty. nıty 1S the aım of hıs teachıng
the resurrection of the spırıt SINCEe he belıeves that here earth there AIC

always obstacles that bar the spirıts from complete un10n. Inge
cshows thıs

"It 1S nNOT CaS V answer the question hOw far indıvıdualıty 15 maıntaıned
Yonder. For Plotinus unıty 15 the and highest character of irue eX1Sst-
CMNCC, separatıon the VCLY S12N ot imperfection and defect of realıty. Soul YON=-
der, he SaVYS explicıtly, 1S undıftferentiated and undıvıded (Enneades 4, 1:1): 1 3us
indıviıdualıty In heaven 15 hardly prize be strıven for. And yel Souls Aafic

0£g01 of Spirıts, and each represents distinct entity In the spırıtual world
hıs dıstinctness Can be destroyed. But the dıstinctions of ouls, though
nOoTL lost, arec latent in the WOT| of Spirıt (Enneades Dıscarnate OQuls
ATrC 1in absorbed nto the Un1iversal Soul, and help ıt AA the
WOT.: (Enneades 4,8.4; 3,2.4) Plotinus beheves In and descr1bes blessed

In which the Souls of Just Inen made perfect 1ve In JOVY and felıcıty; but
the condiıtıon and 1OWIL of thıs elıcıty 1s precısely their lıberation from all
that here below shuts them off from the MOST complete communı0n wıth each
other164

Therefore, ıf OINCOMNIC contends that by iollowıng Plotinus ugus-
tine indıvıdualıstic conception of the eschaton al least 1n hıs
earlıer wrıtings, ASs e Margerıe belıeve, ave SOIMNC SOI
grounds for dıscrediting hıs posıtıon. We ave shown sulficıently that

62 INGE, The Philosophy of Plotinus, 161
63 PORPHYRY, On the Life of Plotinus and the er of His 00ks 23 In Plotinus, vol

L, Cambrıdge (Mass.), 1978, DE
64 INGE, The Philosophy of Plotinus,
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Plotinus teaches instead collectivıistic pıcture of the 1ıfe of the spırıts ın
the eschaton.

De Margerıe, however, aAaDDCATrs modify hıs posıtıon iın [WO
WaY>s Fiırstly he SaYyS that the question of the nature of eternal lıfe CON-

CEINS Monica INOTe than Augustine Thıs WOU INecan that Monica hought
ıke Ambrose who hought of society of saılnts in the afterlıfe, SINCEe the
Bıshop of 1lan eileve In ıntermediary after ea and CSUTTEC-
t10N of the body®. That intermediary sStatfe 15 the socı1ety of souls hopıng

be reunıted wıth theır bodies®. Kut if De Margerıe ascrıbes the
CONCETIN for the nature of eternal ife LNOIC Monica than Augustine,
does thıs not Incan that he has NOL aDSOLVE! Augustine of the fault’ of
indıvıdualısm of hıch he AGGUSS hım. because the [Nan from
agaste ollowe: Plotinus? econdly e Margerıe avo1ds eıng ars
Augustine Dy sayıng that In the dıalogue at Ostıa there WEeTC undertones of
Ambrose’s hought of sOoc1al form of soclety of saınts, and thıs hought 18
present NOL only in ONn1ıcCa’s but also Augustine’s mınd. Thıs 1S shown
DYy the form of verbs used Dy Augustine, namely, the rst DCIrSoN and the
plural LOrm, 3C indıcate that both the mother and the SOM wıshed LO
continue lıving together in the afterlıfe ın continulty wıth theır actual dıa-
logue

"Moreover, if Augustine and Moniıca do nOT ask explicıtly about theır
rec1ıprocal relatıon In thıs eternal hıfe, the fact tself, IC 15 underlined Dy the
author of the Confessiones, that they, unıted and together, reached in quickly
passıng hought the eternal wısdom and talked about 1t between themselves:
dum loquimur ef InhLIAMUS ıLli attın21mus Eeam and conceıved eternal ıfe
accordıng the ımage of this Oment talis sempiterna ıta qualte hoc MNMO-
Mmenium intelligentiae, Insınuates that hey antıcıpate and wısh lıve together
thıs eternal lıfe A4s continuatiıon of theır actual dıalogueu67'

Yet despite asserting that Augustine Was of the soc1a] character of
the lıss of the saınts because of traces of infÄuence Dy Ambrose, De Mar-
gerl1e blur thıs DYy sayıng later that Augustine’s reference
( Or Z "What CYVC has SCCIL, 1910)8 Calr eal NOT eart cConcel1ved In
tself" and (°Or. 1551 "When all NSse, but noTt al l be changed",
perhaps ATe be understood according Plotinı:an ıdea 1Cc Was

influencıng Augustine al Ostıa
"Perhaps the inclusion of the [WO Crscs from Paul’s first Letter the Corin-
thlans that includes three paragraphs of Plotinian discussıon of Augustine al
Ostıa takes its entire meaning here. NO CYVC has SCCH1, NOT Car ear 1OT heart

65 rFutura ita AÄeterna Sanctorum, 146
[bid., 143-144

67 Ibid., 156
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conceived it In tself”’ that ing 1C it has SCC, which ıt has to hear,
a ıt has teel, when all bodies Nse and all ea and spirıts enter nto
the JOV of the Lord (L (Or 29 Ihe aı of Augustine and Monica
that WaS enlıghtened by Ambrose COß nOotL lgnore the soc1al character ÖT the
future eternal ıfe of the saınts, 19(0)8 Can ıt penetrate the supernatural IMN YS-
LEr yn68.

TOM thıs statement it apPCAaIs that ıle De Margerıe 15 sayıng that
Augustine and Monica WEIC CONSCIOUS of the socı1al character of the ıfe of
the saınts, he wıthdraw hıs statement concerm1ng thıs COMN-

SCIOUSNESS DYy maıntamıng that ıt Was the Plotinian Augustine who 15 refer-
Mnng the Paulıne Rut if De Margerıe ere that ıke Plotinus
Augustine 15 speakıng of the inexpress1ibilıty of (10d and the JOyS of the
blessed in the eschaton, then he 15 the rıght track

thıs S wısh COomMmMentTt De Margerıle’s reference IO

Confessiones '"Wıth DIOUS hearts let them remember those who
WeTC nNnOLT only parents 1in thıs 1g that 'aıls but also brother and
sıster, subject VOU, OUL Father, In (OQUT atANolıc mother the Church, and
ll be ’fellow cıtızens In the eternal Jerusalem’ for 1G YOUT people
sıgh throughout theır pılgrimage, from the time they seit Out untı] the time
when they return you  n69 It paradox1ca that 111e De Margerıe
pomints the word: MY fellow cıtızens 1n the eternal Jerusalem’ he ST1
does not g1ıve weıght thıs iıdea in hıs discussıon. nstead he later
that Augustine appCars unconcerned about hıs future meeting wıth hıs
mother”®. Is thıs posıtion of De Margerıie NO questionable? We WOU.
ıke call hıs attention text ın Confessiones 936

llHe (SC. Nebrıdius) NO rests In Abraham/’s bosom. Whatever INAaV hbe mean

DYy thıs, there dwells OW: ebr1idius, dear friend and YOUIL chıld
adopted after havıng been eed (by aptısm 1 Aeie: he l1ves He
longer waiıts for the words from lıps, but 21Ss Q W] 11ps heavenly
Spr1Ings unending blıss Yet do not elıeve that thıs 111 catlate hım
the point of forgetting 08l SInNCEe VOU, Lord, al whose SUOUTCESC he drinks., diIC

mındful of anu7l
In thıs text Augustine makes explicıt desıire be reunıted wıth eDr1-

565 Ibid., (a W
69 Ibid., 162
70 Ibid., 163

"Et NUunN« 1le VIvIit In SINU Ahraham (Lk Uu1dquı ıllud est, quod 1lo S1QN1-
ficatur SINU, ıbı Nebridius ILCUS Vivıt, dulcıs aMI1ICUS INCUS, TUuUuS autem adoptivus lıberto
filıus: ıD1 Vivıt. Nam quis alıus talı anımae locus?24  M: ALFECHE  conceived it in itself” that thing which it has to see, which it has to hear,  which it has to feel, when all bodies rise and all hearts and spirits enter into  the joy of the Lord (cf. 1 Cor. 2,9; 15,51). The faith of Augustine and Monica  that was enlightened by Ambrose could not ignore the social character of the  future eternal life of the saints, nor can it penetrate the supernatural mys-  tery  "68.  From this statement it appears that while De Margerie is saying that  Augustine and Monica were conscious of the social character of the life of  the saints, he seems to withdraw his statement concerning this con-  sciousness by maintaining that it was the Plotinian Augustine who is refer-  ring to the Pauline texts. But if De Margerie means here that like Plotinus  Augustine is speaking of the inexpressibility of God and the joys of the  blessed in the eschaton, then he is on the right track.  At this stage we wish to comment on De Margerie’s reference to  Confessiones 3,13.37: "With pious hearts let them remember those who  were not only my parents in this light that fails but also my brother and  sister, subject to you, our Father, in our Catholic mother the Church, and  will be my ’fellow citizens in the eternal Jerusalem’ for which your people  sigh throughout their pilgrimage, from the time they set out until the time  when they return to you"®, It seems paradoxical that while De Margerie  points to the word: ’my fellow citizens in the eternal Jerusalem’ he still  does not give weight to this idea in his discussion. Instead he stresses later  that Augustine appears unconcerned about his future meeting with his  mother’®. Is this position of De Margerie not questionable? We would  like to call his attention to a text in Confessiones 9,3.6:  "He (sc. Nebridius) now rests in Abraham’s bosom. Whatever may be meant  by this, there dwells my own Nebridius, my dear friend and your child  adopted after having been freed (by baptism). There, he lives on ... He no  longer waits for the words from my lips, but his own lips stoop to heavenly  springs ... to unending bliss. Yet I do not believe that this will satiate him to  the point of forgetting me, since you, Lord, at whose source he drinks, are  mindful of us all"”',  In  this text Augustine makes explicit a desire to be reunited with Nebri-  $ Jbid., p. 157.  ® Jbid., p. 162.  ® Jhid., p. 163.  7! "Et nune ille vivit in sinu Abraham (Lk. 16,22). Quidquid illud est, quod illo signi-  ficatur sinu, ibi Nebridius meus vivit, dulcis amicus meus, tuus autem adoptivus ex liberto  filius: ibi vivit. Nam quis alius tali animae locus? ... Iam non ponit aurem ad os meum,  sed spiritale o0s ad fontem tuum et bibit ... Nec eum sic arbitror inebriari ex ea, ut oblivis-  catur mei, cum tu, domine, quem potat ille, nostri sis memor". Confessiones 9,3.6, CSEL  33,200-201. This text is quoted by T.J. VAN BAVEL, in Christians in the World, New  York, 1980, p. 30, to show the continuity of love in friendship.lJam NONMN ponıt ad INCUML,
sed spirıtale ad fontem (Uum ei bıbıt24  M: ALFECHE  conceived it in itself” that thing which it has to see, which it has to hear,  which it has to feel, when all bodies rise and all hearts and spirits enter into  the joy of the Lord (cf. 1 Cor. 2,9; 15,51). The faith of Augustine and Monica  that was enlightened by Ambrose could not ignore the social character of the  future eternal life of the saints, nor can it penetrate the supernatural mys-  tery  "68.  From this statement it appears that while De Margerie is saying that  Augustine and Monica were conscious of the social character of the life of  the saints, he seems to withdraw his statement concerning this con-  sciousness by maintaining that it was the Plotinian Augustine who is refer-  ring to the Pauline texts. But if De Margerie means here that like Plotinus  Augustine is speaking of the inexpressibility of God and the joys of the  blessed in the eschaton, then he is on the right track.  At this stage we wish to comment on De Margerie’s reference to  Confessiones 3,13.37: "With pious hearts let them remember those who  were not only my parents in this light that fails but also my brother and  sister, subject to you, our Father, in our Catholic mother the Church, and  will be my ’fellow citizens in the eternal Jerusalem’ for which your people  sigh throughout their pilgrimage, from the time they set out until the time  when they return to you"®, It seems paradoxical that while De Margerie  points to the word: ’my fellow citizens in the eternal Jerusalem’ he still  does not give weight to this idea in his discussion. Instead he stresses later  that Augustine appears unconcerned about his future meeting with his  mother’®. Is this position of De Margerie not questionable? We would  like to call his attention to a text in Confessiones 9,3.6:  "He (sc. Nebridius) now rests in Abraham’s bosom. Whatever may be meant  by this, there dwells my own Nebridius, my dear friend and your child  adopted after having been freed (by baptism). There, he lives on ... He no  longer waits for the words from my lips, but his own lips stoop to heavenly  springs ... to unending bliss. Yet I do not believe that this will satiate him to  the point of forgetting me, since you, Lord, at whose source he drinks, are  mindful of us all"”',  In  this text Augustine makes explicit a desire to be reunited with Nebri-  $ Jbid., p. 157.  ® Jbid., p. 162.  ® Jhid., p. 163.  7! "Et nune ille vivit in sinu Abraham (Lk. 16,22). Quidquid illud est, quod illo signi-  ficatur sinu, ibi Nebridius meus vivit, dulcis amicus meus, tuus autem adoptivus ex liberto  filius: ibi vivit. Nam quis alius tali animae locus? ... Iam non ponit aurem ad os meum,  sed spiritale o0s ad fontem tuum et bibit ... Nec eum sic arbitror inebriari ex ea, ut oblivis-  catur mei, cum tu, domine, quem potat ille, nostri sis memor". Confessiones 9,3.6, CSEL  33,200-201. This text is quoted by T.J. VAN BAVEL, in Christians in the World, New  York, 1980, p. 30, to show the continuity of love in friendship.Nec CUIN SIC arbıtror inebrıarı e ; ut oblıvıs-
Cal me1l, CU)] m) domıine. quCHl ılle, nostr1 S18 memor’. Confessiones 9,3.6, SEL
9  X Thıs texti 1S quoted DYy DE VAN Christians In the World, New
York, 1980, 3 ' ShOwW the continulty of love ıIn frıendship.
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dıus. If he has thıs desıre for irıend, WOUu it be PITODCI SaVv that he
does not ave ıt for mother‘”

er the Confessiones however, accordıng e Margerıe, Augus-
tine PrOgTeSSCS toward conception of contemplatıon of the ıfe of the
saınts 1G has sOoc1a] character. The author refers eXTISs Oun! in De
Bono Coniugali, FEnarrationes IN Psalmos, De ( ura Gerenda DFO Mortuls,
and De ( ‚ivitate Dei We refer the texti he chose from De Bono
Coniugali but l omıt the others. nstead 11l elaborate Augustine’’s
hought Cor. 15,28, Is OS 1V and Is 66,22 An INqUIFY ınto hıs ıdeas

(JOr. 1528 111 be all in »” all hıs works 111 reveal that
he consistently that the eschaton has socı1al character.

er earlier wWorks

De Margerıe po1lnts tiexTi In De ONO Coniugali where
Augustine speaks of the soc1al character 410 the eschaton prefigure DYy
MONOSAMOUS relatıonshıp ere in the present ıfe between INnan and WOI11-

an  72 As ıt 15 the ern NO that husband and wıfe "be of ONC eart and
mınd ıntent uDONN ın the afterlıfe the Samne ea 111 be perfected.
Augustine’s statement reads:

"But since ON CIty ll be formed from Varlı0us souls of those who have OLMC

mınd and OMNC heart the WaY God the nerfection of thıs unıty wıll be
achıeved after thıs present pılgrimage when the thoughts of wıll nNOT
be conceılled from ONEC another and when hey 11 have 1scord thus the
Sacrament of marrıage of OULr tıme has been reduced the un1ıon of ON INan

and OTMC that ıf 15 NOL legal for the Church ordaın ON steward
of the Church EXCEDL OTIC who 15 usband of ONEC wiıfe (CT. Tim 3:2)THE COMING OF THE NEW COSMOS  25  dius. If he has this desire for a friend, would ıt be proper to say that he  does not have it for a mother?  After the Confessiones however, according to De Margerie, Augus-  tine progresses toward a conception of a contemplation of the life of the  saints which has a social character. The author refers to texts found in De  Bono Coniugali, Enarrationes in Psalmos, De Cura Gerenda pro Mortuis,  and De Civitate Dei. We shall refer to.the text he chose from De Bono  Coniugali but will omit the others. Instead we will elaborate Augustine’s  thought on 1 Cor. 15,28, Is. 65,17, and Is. 66,22. An inquiry into his ideas  on 1 Cor. 15,28: "God will be all in all" in all his works will reveal that  he holds consistently that the eschaton has a social character.  B. Other earlier works  B. De Margerie points to a text in De Bono Coniugali (401), where  Augustine speaks of the social character of the eschaton as prefigured by  monogamous relationship here in the present life between man and wom-  an’. As it is the ideal now that husband and wife "be of one heart and  mind intent upon God", so in the afterlife the same ideal will be perfected.  Augustine’s statement reads:  "But since one city will be formed from various souls of those who have one  mind and one heart on the way to God — the perfection of this unity will be  achieved after this present pilgrimage when the thoughts of everyone will not  be conceiled from one another and when they will have no discord — thus the  sacrament of marriage of our time has been reduced to the union of one man  and one woman so that it is not legal for the Church to ordain one as steward  of the Church except one who is a husband of one wife (cf. 1 Tim. 3,2) ...  And thus, as the many wives of the old Fathers signified our future churches  that came from all nations and made subject to the one husband Christ, so our  chief-priest, the husband of one wife, signifies unity out of all nations made  subject to Christ, which shall then be perfected when He has unveiled ’the  hidden things of darkness’ and shall have made manifest ’the hidden things of  the heart’ that ’each one may be praised by God’ (1 Cor. 4,5)"”.  ? B. DE MARGERIE, Futura Vita Aeterna Sanctorum, p. 163-164.  ® "Sed quoniam ex multis animis una civitas futura est habentium animam unam et  cor unum in deum - quae unitatis nostrae perfectio post hanc peregrinationem futura est,  ubi omnium cogitationes nec latebunt invicem nec inter se in aliquo repugnabunt - propte-  rea sacramentum nuptiarum temporis nostri sic ad unum virum et unam uxorem redactum  est, ut ecclesiae dispensatorem non liceat ordinari nisi unius uxoris virum ... Ac per hoc  sicut plures uxores antiquorum patrum significaverunt futuras nostras ex omnibus gentibus  ecclesias uni viro subditas Christo, ita noster antistes unius vir significat ex omnibus  gentibus unitatem uni viro subditam Christo, quae tunc perficietur, cum revelaverit occultfa  tenebrarum et manifestaverit occulta cordis, ut tunc laus sit unicuique a deo". De BonoAnd thus, the INanYy WI1IVes of the old Fathers 1gnified OUT future churches
that Callc from all natıons and made ubject the OTIC usband Christ, OUT

chief-priest, the usband of ONC wiıfe, 1gnihes unıty Out of all natıons made
subject Chriıst, which chall then be perfecte when He has unveiled 'the
hıdden thıngs of darkness’ and chall have made manıfest ’the hıdden thıngs ot
the heart’ that ’each OTG IMNaYy be praised by (10d° Cor. 5)u73

DE Futura 1ita Aeterna Sanctorum, 163-164
73 quon1am multıs anımıs unNna C1vıtas futura est habentium anımam unam eit

Ü INn deum quac unıtatıs noOostrae perfect10 DOST hanc peregrinatiıonem futura est,
ubı mnıum cogıtatiıones NEC atebunt invicem 19110 inter in alıquo repugnabunt propte-
ICa sacramentum nuptiarum temporıs nostr1 S1IC ad NUM 1Trum eit Nan redactum
estT, ut eccles1ae dıspensatorem NON lıceat ordınarı n1sı Uunıus UuXOrIs VirumTHE COMING OF THE NEW COSMOS  25  dius. If he has this desire for a friend, would ıt be proper to say that he  does not have it for a mother?  After the Confessiones however, according to De Margerie, Augus-  tine progresses toward a conception of a contemplation of the life of the  saints which has a social character. The author refers to texts found in De  Bono Coniugali, Enarrationes in Psalmos, De Cura Gerenda pro Mortuis,  and De Civitate Dei. We shall refer to.the text he chose from De Bono  Coniugali but will omit the others. Instead we will elaborate Augustine’s  thought on 1 Cor. 15,28, Is. 65,17, and Is. 66,22. An inquiry into his ideas  on 1 Cor. 15,28: "God will be all in all" in all his works will reveal that  he holds consistently that the eschaton has a social character.  B. Other earlier works  B. De Margerie points to a text in De Bono Coniugali (401), where  Augustine speaks of the social character of the eschaton as prefigured by  monogamous relationship here in the present life between man and wom-  an’. As it is the ideal now that husband and wife "be of one heart and  mind intent upon God", so in the afterlife the same ideal will be perfected.  Augustine’s statement reads:  "But since one city will be formed from various souls of those who have one  mind and one heart on the way to God — the perfection of this unity will be  achieved after this present pilgrimage when the thoughts of everyone will not  be conceiled from one another and when they will have no discord — thus the  sacrament of marriage of our time has been reduced to the union of one man  and one woman so that it is not legal for the Church to ordain one as steward  of the Church except one who is a husband of one wife (cf. 1 Tim. 3,2) ...  And thus, as the many wives of the old Fathers signified our future churches  that came from all nations and made subject to the one husband Christ, so our  chief-priest, the husband of one wife, signifies unity out of all nations made  subject to Christ, which shall then be perfected when He has unveiled ’the  hidden things of darkness’ and shall have made manifest ’the hidden things of  the heart’ that ’each one may be praised by God’ (1 Cor. 4,5)"”.  ? B. DE MARGERIE, Futura Vita Aeterna Sanctorum, p. 163-164.  ® "Sed quoniam ex multis animis una civitas futura est habentium animam unam et  cor unum in deum - quae unitatis nostrae perfectio post hanc peregrinationem futura est,  ubi omnium cogitationes nec latebunt invicem nec inter se in aliquo repugnabunt - propte-  rea sacramentum nuptiarum temporis nostri sic ad unum virum et unam uxorem redactum  est, ut ecclesiae dispensatorem non liceat ordinari nisi unius uxoris virum ... Ac per hoc  sicut plures uxores antiquorum patrum significaverunt futuras nostras ex omnibus gentibus  ecclesias uni viro subditas Christo, ita noster antistes unius vir significat ex omnibus  gentibus unitatem uni viro subditam Christo, quae tunc perficietur, cum revelaverit occultfa  tenebrarum et manifestaverit occulta cordis, ut tunc laus sit unicuique a deo". De BonoAc DCT hoc
sicut plures antıquorum patrum sıgnıfıcaverunt futuras NOSTras omnıbus gentibus
eccles1as unı VIrO ubdıtas Sto, ita nOoster antıstes Uun1ıus VIr sıgnıficat Oomnıbus
gentibus ıtatem unı VIrO subdıtam Christo, QqUaC tunc perficietur, CUMN revelaverıt occulta
tenebrarum manıfestaveriıt occulta COordis, IUNC Iaus Sıt UNICULGUE deo  „ De Bono
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We do nNOL question the valıdıty of thıs text for proving that Augustine 15
alludıng ere the soc1al character of the eschaton, and that thıs character
15 presented 4S sımılar the socı1al character In the unıty between hus-
band and wiıfe. Indeed De Margerıie 18 ng Augustine hımself SayS
"Prıma ıtaque naturalıs humanae socletatis copula VIT ei UXOT est  u74' Thıs
unıon reflects the kınd of un1on of the saınts In the aliterlıte AS De Mar-
gerl1e maıtains. and ABIecC wıth hım However, dıisagree wıth hım
when he SayS that the texTi cıted above sShows Augustine’s departure from
hıs posıtıon expressed ng after 0)8 durıng the time of the Confessiones.
De Margerıe’s posıtıon WOU iINncan that Augustine makes PTOSTITCSSCS from

implıcıt Ou conception of the soc1al character OT OVeNn from
indıvidualıstic conception of the character of the eschaton A collec-
tivıistic OT1  g Unlıke De Margerıe, maıntaın that Augustine always
plıcıtly conceı1ved the eschaton d soclety of DCISONS lovıng ON another
and GOd, contemplatıng and pralsıng Hım Augustine’s hought thıs 15
clear. One has Just analyze hıs interpretations and applıcatıons of (Or
15,26 dl be a]] In ” Thıs Dassagc should be consıdered the
gu1de hıs conception f the eschaton. Had De Margerıe eferred it he
Wwonu ave changed his position from ambıgzu0us clear. It 1s be noted
that Augustine SCS explıicıtly OT implıcıtly Cor. 1528 together wıth
other the N  S WOT. Hıs statement in Opus Imperfectum
CONILra Julianum demonstrates thıs

"For surely evıl actıon 15 evil, and the g00d that ONC WAants do and the
eviıl whiıich ONC does nNOT want do but whiıich OLC does om /449) IS
necessIity. And the CONTrarYy shall have also the enjoyable need of vıirtue
when OUT nature 15 wıth much 9 and G0d wıll be al] in all
(r 95  5 such that it CcCannot wısh something eviılly. ustice 1S indeed
virtue, and DCW heaven and DNCW earth in which Justice dwells 15 promısed

(2 Pet

Let ote that here In Opus Imperfectum CONIFTa Julianum 562 Augustine
refers Pet C 1n connection wıth COr 1528 Iso in earlıer works
Augustine asSsoc1lates (Jor 1528 wıth the parallels of Pet. S13 Mainec.-

Ly, Is 65.17. Is 66,22, and RKev. Z This cshows that the sOoc1a] character

Coniugali 18.21, SEL s  Z
74 De Bono Coniugali 1?17 SEL’
75 "Neque nım aut actıo malı vium OIM est Aaut ONum quod vult, NOMN facere, el

malum nolle, amen 5 Necessıtas NOn est; AQaut contrarıo 1NONMN erıit nobıs et1am
virtutis necessıitas el1x, quando tanta oratıa natura NnOostra replebitur, ei eus T1ıt mnıa in
omnıbus Cor. n male alıquıd velle 1ONMN possıt. ırtus est quıppe Justitla; el
coelum NOVUMM et terra NOVa promuittitur nobıs, quıbus Justitia nhabıtat (2 Pet. S43
Opus Imperfectum CONILFa Julianum 5462; 45,1499-1500.
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of the eschaton that 15 conveyed by the ıdea 111 be „ COr. ES.
28) always underlay hıs conception of the NC  S WOTr. even when ıt 18 nNOLT

explıcıtly mentioned. Let us take the statement ın De era Religione 22
44, wrıtten in 391

"Every rational soul 15 made unhappy by ıts SINS OT appY Dy 1fs well-doing.
But V  Y irratıonal soul ylelds ON that 1S INOTEC owerful, obeys ONC that
15 better, 1s erms of equalıty wıth 1ts equals, exerc1sıng rıvals, harm-
ıng anıy it has kvery body 15 obedient its soul far permitted
DYy the merıts of the latter the orderly arrangement of thıngs. There 1S
evıl in the unıverse, but in indıvıduals there 15 evıl due theır OW) fault
hen the soul has been regenerated DYy the of (GJ0d and restored 1ts
integrIity, and made subject hım alone DYy whom it Was created, its body LOO
ıll be restored 1fs or1ginal strenght, and ıt 111 recelve [9) DOSSCSS
the WOT. 8(0)1 be possessed by the world Then it wıl] have evil. The
owly Ccau f temporal changes ll nOot involve it, for it wıll] have been
raised aDOVve change. ere 111 be, it IS wrıtten, New Heaven and New
Earth (Cr Is 65.1J; Is 66,22:; Rev. 20 and there souls wıll not have do
theır part ın toılıng, but wıll reign VeT the unıverse. ’All thıngs Aare yours’,
SayS the apostle, and yYOou Aarc Christ’s and Christ 1S (j0od’s’ (OF. 3,21-23)
And agaıln: ”Ihe head of the 1S the INal, the head of the INan 15 1st,
and the head af Christ 1S (10d’ Cor.

In the TextTi Augustine speaks f unıverse-man-God relatıonshıp In the vtIe  S

WOT He undoubtedly mplıes also the relatıonshıp there between human
eIngs because of hıs reference (7O7 H3 head of the 1S
the Maan, the head of the INan 1S CArSt, and the head of T1IS 15 ”
Thıs reference ecalls his early conception of order in socl1ety 4S desıgned
Dy G0od

Let us turn En INn Prs OT: Sermo ‚10-14, wrıtten in 395
Augustine Juxtaposes Cor. 1528 wıth Ps 9: "Your endure
oug| al generat1ons”. He interprets thıs Psalm-passage speakıng of

eternal ex1ıstence which chare wıth Hım, Paul STates in
( OÖr 5228

Quocirca, CU: OMn1s anıma rationalıs Aaut peccatıs SU1S mısera sıt aut recte factıs
beata., Mn1s autem ınrationalıs Aaut ce potentiorı aut pareat mehorı auft Comparetur
aegalı aut certantem exXercea! Aauft damnato nOCeat et OTL u SUac anımae servıat
quantum DIO 1US meri1tis el DIro TeTUM ordıne sınıtur, nullum malum est na:  e unıversae,
sed sua Cu1que culpa fıt malum. OITO CU} anıma PCI de1 gratiam regenerata et in nte-

restituta et illı ubdıta unı qUuUO creata est, instaurato et1am COTDOTC ın pristınam
firmıtatem non &34 MUnNdo possider1 sed mundum possıdere coeperit, nullum el malum
erit, qul1a ista iınfıma pulchrıtudo temporalıum vic1ssıtudınum, UUaC CU] 1psa peragebatur,

er1t, scr1p est, caelum el terra NOVA, NON In parte laborantıbus anım1Ss, sed
In unıversıtate regnantıbus. ()mnia nım VesIraqa, Inquıt apostolus, VOS Christi, Chris-
[US autem del; eTt Aapu: mulieris VIr, ırı Christus, Christi deus  xr De
Vera Religione 23,44, SEL VE Dars \\
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"There 18 certaın generation of generat1ons; YOUIT ıll ex1st In ıt What
15 thıs? 1S something. And f know 1t well, chall be In ıt and the
of God 111 be In How wıll they be In us’? In the SaiIlc WaYy (J0d wıll be
In when it has been saıd G0d May be all in (JOr. For
the of (10d and He Hımself AI not dıfferent But the etern1ıty of God 15
the of God Eternity ıtself 15 the substance f God u77.

Humanıty’s partıcıpation in eternıty starts wıth callıng. Augustine
cshows thıs later, in the Same cContex(t, In hıs interpretation of Ps LOL, Z ASs

elated x „13-1 "Ihen Moses sa1d God, UF COTNC the people
of Israel and Sa Y them, ”T’he (God of yOUIL athers has sent yOoUu’,
and they ask m What IS h1ıs name’? what Sa y them’? (J0d saıd

Moses. d who And he sald, "Day thıs the people of Israel, g
has sent tOo you (GJ0d also saıd Moses. “ Day thıs the people

of Israel, ”The Lord, the G0d of YOUr fathers, the God of Abraham, the
G0d of 1saac, and the God of aCcCo has sent yOUu ‚KL Augustine SCCS

in thıs per1cope ıdea of ın relatıon Hımself and in rela-
tıon humanıty. In relatıon Hımself He 1S DUIC eternity. In relatıon
humanıty He 1S the mercıful (10d callıng from the beginnıng all unıon
wıth Hım in Hıs eternity.

"Human weakness. do nol despaır. He sald: } the God of Abraham. and
the G0d of saac, and the (J0d ot aCOb’ (ExX 315 You have heard what

wıth myselrf. Listen also what aCcCCount of yYyOou Thıs etern1ty
called therefore, and the Word burst Ouft of eternity. WAas already eternity,
already Word, but time dıd NOT ex1ist vel. Why did time nOTt exX1st yet?
ecause time Was also created. How Was time also created? 'Everything Was
made through hım, and wıthout hım nothing Was made’ (Jo 1:3) Word,
that ex1isted before tıme, through which time Was created, that Was born also In
time when {It Wäas eternal lıfe, allıng all who AI mortal and makıng them
eternal! n78'

Different generations ave succeeded each other. But from them all
only OTMIC generation 111 nnally be orme that 111 we ın the He  <

f quaedam generatio generat1ıonum; in Jla erunt annı tu1 Quae est sta? Eist
quaedam, ei S1 ene agnOSCIMUS, In ]la er1ımus, el annı Del In nOobI1s Tunt. Quomodo
nobıs erunt? Quomodo ıpse Deus In nobıs rıt unde dıctum est S1f Deus OMNILG In
OMNIDuS. Non enım alınud annı Deı., el alıud IpSE; sed annı De1l, ageternıtas De1 est; aetern1-
tas, 1psa De1l substantıa est28  M. ALFECHE  "There is a certain generation of generations; your years will exist in it. What  is this? It is something. And if we know it well, we shall be in it and the years  of God will be in us. How will they be in us? In the same way as God will be  in us when it has been said ’That God may be all in all’? (1 Cor. 15,28). For  the years of God and He Himself are not different. But the eternity of God is  the years of God. Eternity itself is the substance of God ..."”.  Humanity’s participation in eternity starts with God’s calling. Augustine  shows this later, in the same context, in his interpretation of Ps. 101, 25 as  related to Ex. 3,13-15: "Then Moses said to God, ’If I come to the people  of Israel and say to them, ’The God of your fathers has sent me to you’,  and they ask me, ’What is his name’? what shall I say to them’? God said  to Moses, ’I am who am’. And he said, ’Say this to the people of Israel, ’I  AM has sent me to you’. God also said to Moses, ’Say this to the people  of Israel, ’The Lord, the God of your fathers, the God of Abraham, the  God of Isaac, and the God of Jacob, has sent me to you  am  . Augustine sees  in this pericope an idea of God’s nature in relation to Himself and in rela-  tion to humanity. In relation to Himself He is pure eternity. In relation to  humanity He is the merciful God calling from the beginning all to union  with Him in His eternity.  "Human weakness, do not despair. He said: ’I am the God of Abraham, and  the God of Isaac, and the God of Jacob’ (Ex. 3,15). You have heard what I  am with myself. Listen also to what I am on account of you. This eternity  called us therefore, and the Word burst out of eternity. It was already eternity,  already a Word, but time did not exist yet. Why did time not exist yet?  Because time was also created. How was time also created? ’Everything was  made through him, and without him nothing was made’ (Jo. 1,3). O Word,  that existed before time, through which time was created, that was born also in  time when It was eternal life, calling all who are mortal and making them  eternal!"?®,  Different generations have succeeded each other. But from them all  only one generation will finally be formed that will dwell in the new  ” "Est quaedam generatio generationum; in illa erunt anni tui. Quae est ista? Est  quaedam, et si bene agnoscimus, in illa erimus, et anni Dei in nobis erunt. Quomodo in  nobis erunt? Quomodo ipse Deus in nobis erit: unde dictum est: Ut sit Deus omnia in  omnibus. Non enim aliud anni Dei, et aliud ipse; sed anni Dei, aeternitas Dei est; aeterni-  tas, ipsa Dei substantia est ... ". En. in Ps. 101, Sermo 2,10, CCL 40,1445.  %® "Noli desperare, humana fragilitas. Ego sum, inquit, Deus Abraham, et Deus Isaac,  et Deus Jacob. Audisti quid sim apud me, audi et quid sim propter te. Haec igitur aeterni-  tas vocavit nos, et erupit ex aeternitate Verbum. Iam aeternitas, iam Verbum, et nondum  tempus. Quare nondum tempus? Quia factum est et tempus. Quomodo factum est et  tempus? Omnia per ipsum facta sunt et sine ipso factum est nihil. O Verbum ante tempo-  ra, per quod facta sunt tempora, natum est in tempore, cum sit vita aeterna, vocans tem-  porales, faciens aeternos!". En. in Ps. 101, Sermo 2,10, CCL 40,1445-1446.En IN Ps 101, Sermo 2.10, NOlS

78 "Nolı desperare, humana fragılıtas. E20 SUM, Inquıit, Deus Abraham, et Deus Isaac,
el Deus Jacob Audıstı quıd SIm apud INGC, udı et quı1d SIM propter Haec ıgıtur aetern1-
tas vocavıt NOS, el erupıt ageternıtate Verbum. lam aeternıtas, 1am Verbum, el nondum
temMpus. uare nondum tempus? Quia actum est el tempus. Quomodo factum est el

tempus? Omnia Der 1LDSUM facta SUNl el SiIne 1DSO factum 2st nihil. Verbum nte m  O-
ra, DCI quod facta Sunt tempora, natum est In tempore, CUMMM Sıt ıta aeterna, OCanls tem-
porales, facıens aeternos!”. Fn In Ps 101, Sermo 210 EL, 40,1445-1446.
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WOr. 4S ON community.
'"There W as therefore generatıon In the time of Adam, and it passed AaWAäVY.
Then SOINC future sharers of the eternıty of G0od WEeTIC born also al that time:
for then aine Abel, then Seth, then Enoch That generatıon passed AaWAdY, the
Ho0d Cam®e,; and OMNC house remaılned. And that generation SaVC bırth SOTINC
381  3 Noe imself and hIis three SOMNS and theır three WI1VEeS, for 1n the entire
house consisting of e1g members only ONe sinner Was oun The number of
the foregoing generatıon increased. hen the earth Was wıth DETSONS
born from the SONS of Noe ıf from three [NCASUTEC:! of fAlour. Abraham, Ssaac,
and Jacob chosen; patriıarchs who holy men pleased (10d And that
generation brought forth also the subsequent generations which in turn brought
forth prophets, and eralds of G0od And later OUTr Lord Jesus Chrıst himself

alsSo. He m1ixed ferment the three of Aour until the whole
Was fermented. Durıng the time of hıs ex1istence in the filesh earth there
WEeEeTEC apostles and holy LG Er saınts after them And there AT SOMEC
saınts NOW In the Nal of Chriıst; and after there wıll be SOME, untıl the end
of thıs WOT. You 11l gather all holy offspring from all generations and from
them VOUu 111 form OC generatıon: ’Your wıl! endure hrough al] CI-
at10ns’ (Ps 0125 that 1S Sa Y, etern1ity 111 ex1ist In that generatiıon d
15 eing gathere: irom all generations, and it wıll be reduced ONMNC NCI-
at10n2. It wıll be charer of YOUI eternity. Other generations 111 OM time
continues towards fulfillment From them generatiıon 15 eing reborn nto
eternity. After 1t has been transformed, it wıll be made alıve and it wıll hbe

1/9bear YOU, they recelve strength Irom yYOou

In L Intelligence de la foi la Trinite selon Saint Aug2ustlin, du ROYy
maıntaıns that in Augustine the theme of ubıiquıty of truth and ıts inabılı
LO dımınısh ın free and lovıng relatıon of 1fs DOSSCSSOUOIS Wäas inspıred DV

79 'Ergo fult generatıo sub Adam. transııft. atı SUNLT inde quıdam futurı partıcıpes
geterniıtatıs Dei et1am 1lo t(eMpOTrE:! ınde nım Abel, inde Seth, inde NOC Tansıl! Jla
generatlo, venıt dıluvium, remansıt domus. 1la generatio dedıt alıquos, 1psum Noe

tres fil10s 1US eft tires UTUuS e1us; ın ota nım OM0 ista Octonarıa solus NUuS

inventus estl. Accessıt NUuMmMeTUuS super10r1 generation1. Deılınde de trıbus filus Noe, Lamquam
de trıbus mensurIıis farınae, impletus est orbıs. Electus est Abraham, 1saac, el aCcCo sanctı
Irı patrıarchae, placuerunt Deo 1la generatıo sequentes et1am generantes, dede-
TUuNT prophetas, dederunt PTacCcONCS De1. Venıit et1am postea el ipse Domiminus NOster lJesus
Christus, INISIt ermentum In Ires farınae, fermentaretur (0)]801068 Tem-
porıbus in terra Carnıs ıllıus fuerunt apostol1t, fuerunt sancti:; DOSL OS U1 sanct1; el UNC

in nomıne Christ1ı quicumque z sancti, el pOSt NOSs quicumque erunt, el u ıIn finem
saecculı quicumque sanct]. De (8)1 generat1onıbus colliges sSanctas proles mnıum
generat1ionum, eTt facC1es inde Nal generationem: INn 1Sta generatione generationum NN
{ul, id est ageternıtas 1la in ]la generatione erit, QUaC de omnıbus generationıbus collıgıtur,
et In unam redigıtur; 1psa partıceps rıt geternıtatis tuae (aeterae generationes implendıs
temporıbus generantur, quıbus ]la In ngeternum regeneratur; utata vivıfıcabitur, Trit
idonea portare c vires accıpıens te  > En. In Ps LÖL, Sermo 21 (L 40,1446
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Plotinus®®. The 1eW of du ROY conhirms OUT posıtıon that Plotinus has
conception of the eschaton wıth soc1al character. And for that altter

Augustine OO has the SalrIlnec opınıon SInNCe he WAas inspıred by Plotinus.
Thıs shows further that in hıs early wrıtings Augustine already had
socılal conception of the eschaton. Thıs 1S the pomt ave been proving

Let De Trinitate , wrıtten in 309 Augustine
relates ere the SLOTY of and Mary In and CONNECTIS it
wıth COr 15,24 "Chrıst l delıver the kingdom tO (10d and Father
and (r 1525 117 be all in ” Thıs connection of XTIS ind1-
cates clearly that the CONntiextT of the discussıon 15 Augustine’s conception
of the eschaton: domiıinus nOSsTer lesus Chrıstus30  M. ALFECHE  Plotinus®. The view of du Roy confirms our position that Plotinus has a  conception of the eschaton with a social character. And for that matter  Augustine too has the same opinion since he was inspired by Plotinus.  This shows further that in his early writings Augustine already had a  social conception of the eschaton. This is the point we have been proving.  Let.us turn.:to.. De ‚Z)inifate 1,10.20,. wrıtten mm ‚399.. Augustine  relates here the story of Martha and Mary in Lk. 10,38f. and connects it  with 1 Cor. 15,24: "Christ will deliver the kingdom to God and Father"  and to 1 Cor. 15,28: "God will be all in all". This connection of texts indi-  cates clearly that the context of the discussion is Augustine’s conception  of the eschaton: "... dominus noster Iesus Christus ... perducet credentes ad  contemplationem dei ubi est ’finis’ omnium bonarum actionum et requies  sempiterna et ’gaudium’ quod ’non aufertur” a nobis". When commenting  on the narration in Lk. 10,38f. about Martha and Mary, and maintaining  that Mary in contemplation has chosen ’the best part’, since her activity  prefigures the contemplating life of saints in the eschaton, Augustine never  rules out Martha’s concern for practical things as something bad. Thus he  suggests that the eschaton will be composed of members prefigured both  by Mary and by Martha. In the eschaton need (indigentia) will no longer  exist among men. Yet concern expressed in terms of love for one another  will still remain®', since God will be all in all persons.  "Our Lord Jesus Christ will, therefore, hand over the kingdom to God and  Father (1 Cor. 15,24), without excluding Himself nor the Holy Spirit from it,  since He will lead the believers to the contemplation of God, where there is  the end of all good actions and where there is eternal rest and ’joy’ which  ’will not be taken away’ (Jo. 16,22) from us. For He signifies this in his  statement: ’I will see you again, and your heart shall rejoice, and no one will  take your joy away from you’ (Jo. 16,22). Mary, ’sitting at the feet of the  Lord and listening earnestly to his word’ (Lk. 10,39) foreshowed a similitude  of this joy; that is, she rested from all activities and listening to the truth  according to a certain manner of which this life is capable, by which, never-  theless, she prefigures that which shall be for eternity. Martha, her sister, was  indeed concerned about necessary activities, which, although good and useful,  yet will pass away when rest comes. Mary herself was resting in the word of  the Lord. And so when Martha complained that her sister did not help her, the  Lord replied to her: ’Mary has chosen the best part, which shall not be taken  away from her’ (Lk. 10,42). He did not say that Martha was doing the bad  ® In De Libero Arbitrio 2,14.47 Augustine identifies God with wisdom and truth that  attracts everyone and is capable of being possessed by them in common. O. DU ROY says  that the statement of Augustine on this in the work mentioned is parallel of that of Ploti-  nus in Enneades 6,5,10,7-8. See L ’Intelligence de la Foi en la Trinite selon Saint Augusti-  n, Paris, 1966,-p: 252  3l _En. in Ps. 84,10, CCL 39,1170: "Erit ergo pax purgata in filiis Dei, omnibus aman-  tibus se, videntibus se plenos Deo, cum erit Deus omnia in omnibus".perducet credentes ad
contemplatiıonem de1 ubı est ’Ainıs omn1ı1um bonarum actıonum el requles
sempilterna eft ’gaudıum' quod non aufertur’ nobıs". When commenting

the narratıon in about and Mary, and maintamıng
that Mary In contemplatıon has chosen ’the best part', SINCE her actıvıty
prefigures the contemplatıng ıfe of saınts 1n the eschaton, Augustine
rules out artha’s CONCETIN for practical things 4S something bad Ihus he

that the eschaton 111 be composed of members prefigured both
by Mary and Dy In the eschaton eed (Indigentia 111 longer
ex1ist 881}  = Yet CONCEIN expressed in of love for OMNC another
111 QTT remain®', SINCE God 111 be all iın all PETSONS.

LoOord Jesus Christ WIlL, therefore, hand OVET the kıngdom (10d and
Father C257 ,  n wıthout excludıng Hımself 1L1LOT the oly Spirıt irom it,
SINCE He wıll lead the belıevers the contemplatıon of God, where there 1s
the end of all g00d act1ons and where ere 15 eternal rest and JOoy whıich
will] NnOL be taken away’ (Jo 16, from For He s1ıgniNes thıs INn hıs
sStatement } wıll SCC yYOou agaln, and YOUT heart chall rejo1ce, and OIIC 8!
take VYOUI JOY aWaY from you (Jo l 9 Mary, 'sıttıng the feet of the
Lord and lıstening earnestly his word’ (LKK 10, foreshowed simılıtude
of thıs JOYyi that 1S, che rested from all actıyıtles and lıstenıing the truth
accordıng certaın [LAanner of which thıs lıfe 15 apable, DYy whiıch, VOI-

theless, che prefigures that whıich chal] be for eternity. a, her sister, Was
iındeed concerned about actıvities, which, althoug. g00d and useful,
yel wiıll Dass AaWaY when rest Mary erself Was resting in the word of
the Lord And when Martha complained that her sister dıid not help her, the
Lord replıed her ‘Mary has chosen the best part, which chall nNOT be taken
d Wa Y from her (Lk He dıd NOT Sa y that Martha Was domg the bad

In De Libero Arbitrio ugustine iıdentifies G0d ıth Ww1isdom and truth that
CVEIVONC and 1s capable of eing possessed DYy them ın ROY Say>S

that the statement of Augustine thıs in the work mentioned 1s paralle. f that of ot1l-
L1US In Enneades 6,5,10,7-8. See Intelligence de la Foi Ia I rinite selon Saint Augusti-
l, Parıs, 1966, 257

En INn Ps. 54,10, C{ 39,1 170 "FErıt CTrgZO pPaX pDurgata 1ın fıhs Deı, omnıbus INall-

tiıbus S  ' videntibus plenos Deo, CUl erıt Deus mnı1a In omnibus".
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part, but that ary Was o1ng ’the best part 3C 111 NOL be taken aWay
For that part 16 15 occupled 1ın mıinıstering need 111 DasSs aAaWAY when
the need itself has passed aWAaY. The reward of good work that DASSCS aWAaY 15
indeed the rest that remaılns. Therefore, 1n that contemplatıon 111 be
’all in all’ Since nothing else but Hımself ll be needed, but He alone 111

182uffice for enlıghtenment and enjoyment
IThe ıdea of the socıetal character of the eschaton 15 expressed SeVEOEN

INOTIC clearly In De Virginitate 29, wrıtten 1n 401 It shows the absence of
CHVY members ECVCH when they dıffer in glory. For the members,
CVCHN when they know that they 1  er, arc nevertheless equaliy SCCUTE In
the full of (G0d Difference members ex1sts SVEn wıth
CONnNcord. For the members ıt 1s not glory 1C atters mOST, but the
of eing completely possessed by god and possessing Hım 1n rec1procıty.

"We AIlC speakıng of the mighty Lamb He 11l O ea| of YOU, and he
ll not depart from them (SC. the marrıed), when 111 be ’all 1n all’
COr ose who wıll have ess wıll not [[U  a} AaWAaVY In islıke of yOou
For where there 1S eNVyıng, dıfference ex1Ists wıth concord"®

Its Social characteristics

Community of love
Perhaps the only later work where ugustıne g1Vves implıcıt

deser1ption of the soc1al character of the eschaton 1S ‚pistula 148, wrıttene e e d Z T B
between 41 3 and 414 In thıs work he spea INOTC of INd1ıv1duals
than of communıty. Ihe appa: emphasıs INnd1ıv1Aduals 15 shown by

2 radet ıtaque FEZNUM deo el patrı domınus noOoster lesus hrıs NON inde
separato NOCC spırıtu SanC(Lo, quon1am perducet credentes ad contemplatıonem de1 ubı est

finis Oomn1ı1um bonarum actıonum eit requıies sempiıterna ei gaudium quod ON auferetur
nobıs. Hoc nNnım sıgnıficat In quod alıt Iterum videhbho VoS, e1 gaudebit COr VesSLrum, 21

gaudium vestIirum emO auferet vobis. Hulus gaudı!1 imılıtudınem praesıignabat Marıa
sedens Aad pedes domini eit ntenta INn verbum eIUS, quieta scıilıcet ab Oomnı actıone el ınten-
ta in verıtatem secundum quendam modum CUI1US ‚D: est sta vita, QUO tamen praefigu-
rareiti quod futurum est in ageternum. Martha quıppe SOTOTITC SUa in necessitatıs actıone
CONVversante quamVI1s ona el utili, amen CUMM requles successerı1t transıtura, 1psa requleS-
ce In verbo domuinı. Et ideo dominus conquerent! Marthae quod Calll NON adıuva-
rei respondıt: Maria optımam partem elegit GUAE ANON auferetur ab Non malam
dixıt quod agebat M  a7 sed istam optimam GUÜE on auferetur. {1la enım QJUaC M1IN1S-
ter10 indıgentiae eST, CUMl indıgentla 1psa transıerI1t, auferetur. Bon1 quıppe oper1s transıturı
INETCES est requl1es CIMANSUTGA, In Jla igitur contemplatıone deus rıt OMNILa In Omnibus
qul1a hıl abh 1lo alıud requıretur, sed solo 1DSO inlustrarı perfru1que sufficıet  x De [ rinita-
fe CC 50,56-57

83 "Omnipotentem „823010000! loquımur. Et vobıs prae1bit eit ah e1s 1L1O11 abıbıt (Cum erıt
deus OMNMNLA In omnibus. Et quı M1INUS habebunt, vobıs NON abhorrebun: UÜbiı nım nulla
est invıdentia. COMNSOTS est dıifferentia". De Sancta Virginitate 29, SEL.
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the UusSs«c of homo instead of homines For example paragraph when
he 15 diSscussıng the question whether the INan 111 beatıfic
V1IS1ION of G0d homo TECUTS three and thus 1l AaDDCAIS us that
ugustiıne 15 concerned LNOTC wıth indıvıdual than wıth the COoMMUNIıtYy
of Ssaınts

1f A IMOTeC careful investWgatıon results ındıng th1is the transformatıon
of the body 111 be that 1L be able SCC ngs that AdIiC invısıble
in such W ımpart' the body wiıll not take dWaYy the 1510171 f the

mınd that the external INan (40mO) Call then SCC (GJ0d and the internal INan
CcCannot ıf (G0d WEeTC only beside 111a (ad hominem) and 18(8)1 insıde hım (iIn
Omine) 1l has been clearly sa1d that (J0d IA Y be all all’ Cor
15 25) 184

However 15 there possıbıilıty of consıdering homo AaSs BENETIC
term and therefore eferring humanıty ole the eschaton? Let
us ote that the t{exXT quoted above Augustine makes implıcıt
from homo (homines) Dy makıng reference Cor D 28®% AI
Deus SIl omnıbus (homınıbus I5 SCCMHM the 1g of thıs PAaSS-
ABC Augustine uUus«ec of homo MUST be taken A SCHNCI1C term nOT only
because Cor. IS28 has 1T the plural form but also because thıs DasSS-
AaBC speaks of Nd1ıvıduals formıng COMMUNILY of saınts.

Excepting thıs statement ‚pistula 148 Augustine 15 explicıt
hıs description f the soc1al character of the eschaton Let usSs analyze hıs
hought In TIohannıis Evangelium TIractatus 65 wriıfftfen between 407-
416/417

"Chrıst has therefore VCxn us Aiet  S commandment that Oove OTNIC another
Just He imself has loved hıs love TELICWS makıng NCW PCISONS
heirs of the New ovenan SINSCIS of the NCW SNg Most eloved S1STEeTS and
brothers thıs Ove renewed also InNnen of ancıent 1mes who then WeIC the Just
then the patrıarchs and prophets Just later 1T renewed the holy apostles It
also L1OW TeNCWS Natı10onNsS, and from the whole human Ta that scattered all
VeCI the earth he gathers and forms DNCW 485  people Dody of the LICW SPOUSC

185marrıed the only egotten SOM of G0d

4 usl N11m hOocC invener1! INQUISILLO dılıgentior tantam futuram COTrDOT1S mMmutatıonem
ut pOossıl videre invısıbılıa 11OI1 ut D: 'alıs COTPDOTI1S auferet
ut exter10r OMO eum videre Tunc pOsSsIıL NON pOSsSıL inter10r u forıs SIL eus
ad homınem et intus nNnonNn S1t homıne Cu apert1issıme Scr1ptum SITt S1[ deus
OMNIDUS Epistula 148% SEL 346

85 andatum CI SO OVUIMM nobis Chrıstus dılıgzamus 1VICOCIL 1CU! ei 1IDSC d1-
lexıt NOS 1ieCTt10 1sta 11OS iINnNnOvaft homınes DNOVI heredes Jlestamentiı Novı Call-

atores Cantıcı OVI Haec dıilecti0 fratres Car1ıss1ımıı eti1am {uUunc 1USTOS tunc I1-
archas el prophetas SICU! pDOStea Deatos apostolos INNOVAaVI 1DSa et 1UNC INNOVAa| gentes
et uUuN1VerSso SCHCIC humano quod dıffundıtur tOtO rbe terrarum facıt et collıggıt DODU-
lum DNOV U u nuptae Fılu De1 unıgenılı SPONSAC In Tohannis Evangelium



IHE IHE NE  _ COSMOS 33

Let follow the text The theme of the texi 15 the dynamıcs of
Iove. The PassSapc eing discussed 18 Jo 13,34 III g1ve YOU ü  < COIN-
mandment, that YOU love OIC another: Ove ONEC another also CVECN as ave
Oove you  ” Augustine maıntaıns that the love of hrıs for humanıty has
transforming power“®®. It has enewed ıt the effect that from nations
scattered and separated by time and places, and for that matter, dıfferent ın
Varıo0us WAaVYS, it has gathere them and orme: them into ONEC 191%  S people
"1psa el NUNC innovat gentes, el unıverso SCHCIC humano quod 1ıffun-
dıtur TOTO orbe terrarum, facıt el collıgıt populum NOovum  L Thıs ıdea ecalls
what Wdas expressed in FEn IN Ps 101, Sermo ‚10-14, wrıtten In 395,
IC ave already analyzed. In the SdINle texti cıted above the phrase

body of the Ne  < SPOUSC marrıed the only begotten SON of „
demonstrate the of the close unıon between the 181%  S

people and hrıs TIhe 191  < people 15 taken d ONE SINCE it 15 imagıned
SPOUSC. In the image of marrıed relatıonship Augustine consıstently

upholds and the ONCNECSS of husband and wıfe. One has sımply
refer De Bono Coniugali &Z 16 discussed earlıer, in order
be clear thıs LNUS; Dy viewing the dıfferent natıons as formıng OMC

body and the SDOUSC of the only begotten SOM of God, Augustine
the conception of the Strongest form of unıty possıble between

humanıty and the dıvıine. He ShoOows thıs ın later statement
"On AaCCOUNT of thıs (SE. commandment) the members arc solıcıtous fOr each
other In Oove And ıf ONC member suffers, all the other members suffer wıth ıt:
and ıf ON member 15 honored, all the other members aTe honored wıth it For
they hear and observe thıs g} g1ve yOUu DE W cCommandment that yOUu ove ON
another (Jo l 9THE COMING OF THE NEW COSMOS  88  Let us follow the text. The theme of the text is the dynamics of  love. The passage being discussed is Jo. 13,34: "I give you a new com-  mandment, that you love one another; love one another also even as I have  loved you". Augustine maintains that the love of Christ for humanity has a  transforming power*®. It has renewed it to the effect that from nations  scattered and separated by time and places, and for that matter, different in  various ways, it has gathered them and formed them into one new people:  "ipsa et nunc innovat gentes, et ex universo genere humano quod diffun-  ditur toto orbe terrarum, facit et colligit populum novum". This idea recalls  what was expressed in En. in Ps. 101, Sermo 2,10-14, written in 395,  which we have already analyzed. In the same text cited above the phrase  "a body of the new spouse married to the only begotten son of God"  serves to demonstrate the nature of the close union between the new  people and Christ. The new people is taken as one since it is imagined as  a spouse. In the image of married relationship Augustine consistently  upholds monogamy and the oneness of husband and wife. One has simply  to refer to De Bono Coniugali 18,21, which we discussed earlier, in order  to be clear on this. Thus, by viewing the different nations as forming one  body and as the spouse of the only begotten son of God, Augustine  stresses the conception of the strongest form of unity possible between  humanity and the divine. He shows this in a later statement:  "On account of this (sc. commandment) the members are solicitous for each  other in love. And if one member suffers, all the other members suffer with it;  and if one member is honored, all the other members are honored with it. For  they hear and observe this: ’I give you a new commandment that you love one  another “ (J613:34) , 87  Tractatus 65,1, CCL 36,491.  % Several references attest to this. They are as follows: Sermo 362,8-9, PL 38,1615-  1616: Christ as the head of the Church, His body, remains our foundation even after His  ascension to heaven. Epistula 121,2, CSEL 34(2),724: reference is made to 2 Cor. 5,17.  Other allusions to the same passage are found in the following works: En. in Ps. 101,  Sermo 1,19, CCL 40,1438; En. in Ps. 103, Sermo 3,26, CCL 40,1521; En. in Ps. 38,9,  CCL 38,410; En. in Ps. 66,6, CCL 39,863; En. in Ps. 80,6, CCL 39,1123; En. in Ps. 101,  Sermo 4,3, CCL 40,1523; En. in Ps. 71,6, CCL 39,975: on 2 Cor. 5,17-20; Contra Faus-  fum 11,8, CSEL 25(1),326. En. in Ps. 8,10, CCL 38,53-54: on Ps. 8,5: "Quid est homo,  quia memor es eius, aut filius hominis, quoniam'tu visitas eum"? Humanity is renewed  through Christ by the manifold mercy of God. 1 Cor. 3,1-3 is associated with the passage  from the Psalm.  7 "Propter quod pro invicem sollicita sunt membra in ea; et si patitur unum mem-  brum, compatiuntur omnia membra, et si glorificatur unum membrum, congaudent omnia  membra. Audiunt enim, atque custodiunt: Mandatum novum do vobis, ut vos invicem  diligatis ...". In Iohannis Evangelium Tractatus 65,1, CCL 36,491.|087'

Tractatus 651 CF
86 Several references thıs They ATC ollows Sermo g  S  9 38,1615-

616 hrıs the head of the Church, Hıs body, remaıns OUT foundatıon ‚ven er Hıs
ascens1ıon heaven. Epistula LZ142: SEL, reference 18 made Cor. M
Other allusıons the SdaIllc Dassarc Ailec found 1n the followıing works: En In Ps 101,
Sermo 1,19, GE 40,1438; En In Ps 103, Sermo 3:206:; GGE 40,1521; En INn Ps 38,9,
CET 9  9 En In Ps 66,6, (1 FEn INn Ps 80,6, C: S4123 En In Ps. 101,
Sermo 49’ C6 40,1523; En In Ps 71EO6, CLg COr ,  < Contra Faus-
[uUum 11,8, SEL,En In Ps. 5,10, CEL 38,53-54 Ps 8,5 Quild e2st hOmOo,
Qqu1a eIUS, aul filius hominis, quoniam' tu VLSILAS eum‘? Humanıty 15 renewed
hrou Christ Dy the manıfold of God Cor. 3,1-3 18 assocı1ated ıth the passage
TOom the salm.

A Propter quod 9200 Invicem sollıcıta SUNtT membra In Ci ei 81 patıtur unNnum INCMM-
Drum, compatıuntur mnı1a membra, el S1 glorıfıcatur NUum membrum, congaudent mnıa
membra. Audıiıunt enım, custodiunt Mandatum do vobis, VosSs Invicem
diligatis In Iohannıis Evangelium Tractatus 65. 1 :(M
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Ihe unıty O  S between the members of the 1805  S people and hrıs reflects
already theır unıon In the eschaton. Why? Because there 111 nOT be ally
destruction of thıs present unıty in order that later another form of unıty
MaYy be achieved. ere 111 only be completion of the present unıty.
hrıs 111 ead lovers full love for ON another In the full of
(G0d

they do not Ove each other those who 5 110OT IN love ON
another In human WaY, but thev Ove ON another gods and al of them
SOMNS of the Most Hıgh (Ps S1:6); In order that hey May become brothers of
Hıs only egotten Son wıth the love Dya hey love each other by which
He has loved them, Since He wiıll ead them that goal that will be suffi-
cijent for them SinCce theır desire wıll be satıshed in g00d thıngs. For then there
wıll be nothing wantıng 1C thev Canl desıre, where God wıll be all In all
LOr 15:28)08.

Ove for ne1ghbors ends at the intervention of bodıly ex
For love members in the eschaton 1S nNOoL eached through bodıly
eg IS rather achieved DYy love ıtselfM them 1n the present WOT.
Augustine sShows thıs DYy hıs notion of death the world’ ; 7 15 eqU1V-
alent love that 1! the WOTr. He SB thıs aSs explanatıon of (l
55 "For YOU ATC dead, and YOUL ıfe 1S hıdden In CHhrist”, and possıble
meanıng of ant S, "!. ove 15 Strong d death"

"Such goal does nNOT have end No ONEC dıes there where ONC gEIS
unless he dies thıs WOT. nNOTt DY the €e€a! that all undergo when the body
15 severed from the soul! but by the ea of the elect. hrough which the heart
15 set thıngs above vVen 1le st1ill remamnıg In thıs mortal Hesh Concern-
ing such death the apostle Sald: "FOT VOUu ATC dead, and YOUIL ıfe IS hıdden
wıth Christ in G0d’ Col 330 Perhaps the statement ’Love 15 Strong
death’ an 8,6) has been sa1d concerning thıs. Ihrough thıs love 1T happens
that dıe thıs world whıiıle sti1] bear thıs corruptible body, and that OUT

ıfe 15 hıdden wıth Christ iın (Gj0od Oove iıtself 15 indeed (JUT ea| the world
and OUT ıte wıth (10d For ıf death happens hen the soul departs from the
Dody, how Cal death 1a(0)1 happen when OUT ove departs irom the world? Ove
15 therefore strong death What Can be than that Dy which the
world 1S conquered?n89'

&X34  M. ALFECHE  The unity now between the members of the new people and Christ reflects  already their union in the eschaton. Why? Because there will not be any  destruction of this present unity in order that later another form of unity  may be achieved. There will only be a completion of the present unity.  Christ will lead lovers to a full love for one another in the full presence of  God  "... they do not love each other as those who corrupt, nor as men love one  another in a human way; but they love one another as gods and all of them as  sons of the Most High (Ps. 81,6), in order that they may become brothers of  His only begotten Son with the love by which they love each other by which  He has loved them, since He will lead them on to that goal that will be suffi-  cient for them since their desire will be satisfied in good things. For then there  will be nothing wanting which they can desire, where God will be all in all (1  Cop 15 28)08  Love for neighbors never ends at the intervention of bodily death.  For love among members in the eschaton is not reached through bodily  death. It is rather achieved by love itself among them in the present world.  Augustine shows this by his notion of ’death to the world’ which is equiv-  alent to love that binds the world. He sees this as an explanation of Col.  3,3: "For you are dead, and your life is hidden in Christ", and a possible  meaning of Cant. 8,6: "Love is strong as death".  "Such a goal does not have an end. No one dies there where no one gets to  unless he dies to this world, not by the death that all undergo when the body  is severed from the soul but by the death of the elect, through which the heart  is set on things above even while still remainig in this mortal flesh. Concern-  ing such a death the apostle said: ’For you are dead, and your life is hidden  with Christ in God’ (Col. 3,3). Perhaps the statement: ’Love is strong as  death’ (Cant. 8,6) has been said concerning this. Through this love it happens  that we die to this world while we still bear this corruptible body, and that our  life is hidden with Christ in God. Love itself is indeed our death to the world  and our life with God. For if death happens when the soul departs from the  body, how can death not happen when our love departs from the world? Love  is therefore as strong as death. What can be stronger than that by which the  world is conquered  Q  3 " __ non sicut se diligunt qui corrumpunt, nec sicut se diligunt homines, quoniam  homines sunt; sed sicut se diligunt, quoniam dii sunt et filii Altissimi omnes, ut sint Filio  eius unico fratres, ea dilectione invicem diligentes, quia ipse dilexit eos, perducturus eos  ad illum finem qui sufficiat eis, ubi satietur in bonis desiderium eorum. Tunc enim aliquid  desiderio non deerit, quando omnia in omnibus Deus erit". In Zohannis Tractatus 65,1,  CCL 36,491.  89 "Talis finis non habet finem. Nemo ibi moritur, quo nemo pervenit, nisi huic saecu-  lo moriatur, non morte omnium, qua corpus ab anima deseritur, sed morte electorum, qua  etiam cum in carne mortali adhuc manetur, cor sursum ponitur. De quali morte dicebat  apostolus: Mortui enim estis, et vita vestra abscondita est cum Christo in Deo. HincNONMN Sıcut dılıgunt quı COrrumpunt, NEC sıcut dılıgunt homines, quon1am
homiınes SUunif; sed Ssıcut ılıgunt, quon1am dı1 SuUun! ei 1111 1SS1mM1 OMMMNES, sınt Fılıo
1uUs un1C0O es, dılectione invicem dılıgentes, quıa ipse dılexıt COS, perduc  S eOS

ad ıllum finem quı sulfficıat e1S, ubı satıetur boniıs desideriıum SCOTITUIN Iunc nım alıquıd
desıder10 NO  - deerit, quando omnı1a ın omnıbus Deus erıt'  „ In Tohannis Tractatus 65.1.
(:9

80 "Talıs finıs DON finem. Nemo do)! morıtur. quO CINO pervenlıit, nıs1ı U1C Uu-

10 morlatur, 1ON morte OMNIUM, quau ab anıma deserı1tur, sed morte electorum, qua
eti1am CUIN ıIn ‚AINC NO} adhuc mane'  P COT ponıtur. e qualı morte dıcebat
apostolus: Mortui nNnım est1is, f 1ta vesIra abscondita est UM Christo In Deo Hınc
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aralle oughts the continulty of love for G0d and for ne1ghbor in the
eschaton arec OoUunN! in In Tohannis Evangelium TIractatus 633 where
Augustine discusses Jo 135312 "Thıs 1S commandment that yOUu love
ONC another". In thıs work and in En IN Ps 118, Sermo ZZZ wrıtten 1n
422, 1C 15 MMmMeNTLarYy Ps n "Super IiN1Im1COs INCOS SaDCEIC
fecıstı mandatum (Uuum, quon1am in aeternum mıhı est  AA Augustine
argucs that love remaıns forever because the perfect unıon of lovers and
(J0d entaıls the perfection of love between human beings. Thıs 1S indicated
DYy the words IN 1ın the passSagc. And ugustine uUscecs the CAÄPTCSS-
107 mandatum geminatum ın order LO CONVEV the idea of inseparability
between love for (10d and love for ne1ghbor. Both eXpresSsS10NS, namely, In

and mandatum geminatum, taken ogether in the Samne text S1S-
nıfy the n-g201ng love-relationshıp that ex1ists between INnen and G0d and
between INnen NO 111 ıfe in eternity.

"The ONECS who interpreted In ındeed had better understandıng than
those who interpreted it ASs INn saeculum, ıf commandment of law WEIC
STl poss1ible when thıs world CCasecs ex1st. It 15 that there wıll be LOTNC
but what has been wrıtten 1n visıble ablets and 00 However, concerning
hat has been wrıtten INn the heart, Oove for (G0d and for ne1ghbor wıll remaın
forever. TIhe whole law of the prophets also depends the [WO COomMMmMaAaNnd-
MeEeNTS (mandato geminato). And the lawgıver 111 ımself be the reward of the
commandment that has been kept, and the loved ONC 111 imself be the
reward of love, when (j0d wiıll be all in al] Cor. 15.28)7°

In The Resurrection an Saint Augustine $ Theology of Human
Values. H.1 Marrou pomnts Out thıs ıdea of continuıty. He speaks of CON-

templatıon, pralise, and love 4S present human values that ll remaın
and beyond eternity””. Augustine hımself Says 1ın De (/ivitate Dei 2Z2.30
"Ihere be ST1 and SCC; SCC and lOve;

ortasse dictum est Valida AA SICUEL MOFS dilectio Hac enım dılectione fıt ut in 1sto ucC
corruptibilı COTDOTC constıtutı morlamur hu1c saeculo, et ıta nNOSsiIra absconditur
Christo In Deo., 1ImMmo 1psa 1llect10 est 1NOTS saeculo, el vıta Deo N] nım
INOTS est quando de COTDOTEC anıma exıt, quomodo 19(0)81 est INOTS quando de mundo 8001078
exıt? Valıda est CT SO sıcut INOTS dılectio Quıid valıdıus, qua Vvincıtur mundus?". In
Iohannis E£vangelium I ractatus 65,1 CCn

"Melhlıus quıppe intellexerunt quı interpretati sunt IN aeternum, YJUamn qu1 INn ’ÜU-

[um, tamque finıto 1Sto saeculo nullum 1am eg1s possel SS5C mandatum Ita CecIO nullum
er1t, sed 1n abulıs visıbıilıbus lıbrısque conscrıptum; In tabulıs VCIO COrdIS, dılectho De1l
DproXim1 manebıt aeternum); In QUO mandato geminato LtOTa lex pendet el prophetae:
erıtque praemıum custodıtı mandatı hulıus ıpse mandator, ef praemıum dılectionis ipse
dılectus, quando erıt Deus mnıa in omnıbus". En IN Ps 118, Sermo 222 &IB 40,1737

H.1 The esurrection and Saint Augustine s Iheology of Human Values,
and 35
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u92love and praıse
The conception of the eschaton N communıty of love 15 learly

demonstrated in Augustine’s description of it cCıty where the cıtızens
share theır pOSSESSIONS ıIn COMIMMON. Thıs 15 expressed 1n En In Ps n  5
wrıtten after 418

"’However, hey provoke Hım In theır counsel’ (Ps 05,42) Thıs 15 qu1val-
ent hıs statement above: CV dıd nOoTt keep hıs counsel’ (Ps 105,13) Rut
man’s counsel 1S pern1C10us hımself 4S I11Nan when he seeks those thıngs
iC alC only hıs OW: and nOLt 2:24) In inherıtance,
1C 15 Hımself UuS, when He de1gns ShOW Hımself for OUT enjoyment,

nOot suftfer fear of soclety wıth the saınts because of lovıng OUT DOS-
Sess1ONS if they WEeTC prıvate. T hat mMoOost glor10us CIty, when it has gaıned
the promised inheritance In 1Cc ONC 11l dıe and NONC cshall be born, 111
NOT contaın cıtızens who 111 reJo1ce indıvıiduals through theır OWTI POS-
SeSS1ONS because (GJ0d wıll be all In all Cor. 13% hoever in thıs pıl-
orımage has esired thıs soclety faıthfully and earnestly becomes accustomed

prefer the COMMON the prıvate Dy seekıng nOot hıs OWIN but Christ’s
1193.

In Sermo 158,9, wriıtten between 40®% and 419, Augustine enumerates the
dıfferent pOSSESSIONS that the Just ıll share. Ihey all sıgnıne Dy
OMNLA In OT, 13,28 llUt sıt Deus omn1a in omnıbus"”. (I)mnia stands for
everythıng 1n perfect form 1C seek ere It includes full un1ıon wıth
Christ Augustine ecalls ere the ıdea of Totus Christus In order to

phasıze INOTEeE the perfection of the love between human beings and God
"FOTr He (SE. God) has Jready glorifies the head Chriıst 15 OUT head But why
AI YOU surprised” Because the head 15 lorıfied, also the other members
wıll be glorıNed. hen (GJ0d wıll be all ın al (COrT. We belıeve thıs
NOW, hope for it LOW. When WC gel ıt, chall POSSCSS ı. and it wıl] be

V1S10N, nOot al When gel it, shall POSSCSS ıt, and 1t wıll be
realıty, NOLT hope What about love‘? Does 1t only ex1st NO but 11 longer
ex1ist later? 3 love Dy belıeving but nNOT see1ng, NOW shall be Ove DYy see1ing
and possessing” Therefore, there 111 be love, but ıt wıll be perfect. As the
apostle SaYyYS Faıth, hope, and love, these three The greater of ese. howevVver,

U2 "Ib1ı vacabımus videbimus, videbimus ei amabımus, amabımus el laudabımus  “
De ( ivitate Dei 22:30, SELs

03 Apsi exacerbaverunt eum IN CONSIULLO SUO Hoc est quod super1us aıt Non
Sustinuerunt consilium 1US8. Pernic1o0sum autem est consılıum homiınıs Ipsı hom1n1, qUO
quaerit qua« Sua sSun(t, 1970)8! QquaCl De1l Sunt. In CUIUS hereditate, quod Ipse nobıs 6St, CU] ad
fruendum praebere dıgnatur, nulla patıemur CUNN Sanctıs socletatıs angustlas, dılectione
rel nOostrae quası prıvatae. Glor10s1issiıma quıppe Jla C1ıvıtas adep prom1ıssam heredıtatem.
in qua nullus morIietur, nullus orletur, NOMN habebit C1ves quı sıngulı gaudean! SU1S rebus,
qu1a Deus rIit Omnı1a omnıbus. Cu1us societatem qQU1SqUI1S in hac peregrinatiıone fidelıter
el flagranter desideraverit, assuescıt privatıs praeferre commun1la, NON Sua quaerendo, sed
QquUaC lesu Christı36  M. ALFECHE  u92  love and we shall praise  .  The conception of the eschaton as a community of love is clearly  demonstrated in Augustine’s description of it as a city where the citizens  share their possessions in common. This is expressed in En. in Ps. 105,34,  written after 418.  "’However, they provoked Him in their counsel’ (Ps. 105,42). This is equival-  ent to his statement above: ’They did not keep his counsel’ (Ps. 105,13). But a  man’s counsel is pernicious to himself as man when he seeks those things  which are only his own and not God’s (Phil. 2,21). In God’s inheritance,  which is Himself to us, when He deigns to show Himself for our enjoyment,  we shall not suffer fear of society with the saints because of loving our pos-  sessions as if they were private. That most glorious city, when it has gained  the promised inheritance in which no one will die and none shall be born, will  not contain citizens who will rejoice as individuals through their own pos-  sessions because God will be all in all (1 Cor. 15,28). Whoever in this pil-  grimage has desired this society faithfully and earnestly becomes accustomed  to prefer the common to the private by seeking not his own but Christ’s  n93.  In Sermo 158,9, written between 408 and 419, Augustine enumerates the  different possessions that the just will share. They all are signified by  omnia in 1 Cor. 15,28: "Ut sit Deus omnia in omnibus". Omnia stands for  everything in perfect form which we seek here. It includes full union with  Christ. Augustine recalls here the idea of 7otus Christus in order to em-  phasize more the perfection of the love between human beings and God.  "For He (sc. God) has already glorified the head. Christ is our head. But why  are you surprised? Because the head is glorified, so also the other members  will be glorified. Then God will be all in all (1 Cor. 15,28). We believe this  now, we hope for it now. When we get to it, we shall possess it, and it will be  a vision, not faith. When we get to it, we shall possess it, and it will be a  reality, not hope. What about love? Does it only exist now but will no longer  exist later? If we love by believing but not seeing, how shall be love by seeing  and possessing? Therefore, there will be love, but it will be perfect. As the  apostle says: ’Faith, hope, and love, these three. The greater of these, however,  2 "Tbi vacabimus et videbimus, videbimus et amabimus, amabimus et laudabimus".  De Civitate Dei 22,30, CSEL 40(2),670.  ® "Ipsi autem exacerbaverunt eum in consilio suo. Hoc est quod superius ait: Non  sustinuerunt consilium eius. Perniciosum autem est consilium hominis ipsi homini, quo ea  quaerit quae sua sunt, non quae Dei sunt. In cuius hereditate, quod ipse nobis est, cum ad  fruendum se praebere dignatur, nulla patiemur cum sanctis societatis angustias, dilectione  rei nostrae quasi privatae. Gloriosissima quippe illa civitas adepta promissam hereditatem,  in qua nullus morietur, nullus orietur, non habebit cives qui singuli gaudeant suis rebus,  quia Deus erit omnia in omnibus. Cuius societatem quisquis in hac peregrinatione fideliter  et flagranter desideraverit, assuescit privatis praeferre communia, non sua quaerendo, sed  quae Iesu Christi ... ". En. in Ps. 105,34, CCL 40(2),1565-1566.En In Ps 9  ' CC 40(2),1565-1566.



IHE COMING IHE NE  S COSMOS

15 ove Cor. 13138
home for Jamily

Ihe eschaton of Augustine 15 home. Augustine asSsoOcClates dıffer-
ent images In order sShoOow thıs In In Tohannıis Evangelium Iractatus O7

he assoclates domus j{& 15 sed in Jo 14,2 llIn Father’s house
there aArec Many rO00mMS” ıth paterfamilias IC 15 spoken of In 26;1
or the kındom of heaven 1S 1ıke householder (paterfamilias) who went
Out early in the morning ıre laborers for hıs vineyar fatherfigure
in house 1S illustrated ere In irue ome there 15 diserimınatıon of
anı y member. Thıs 1S sıgnıfled DYy the ONE denarıus that each of the laborers
rece1ved from the householder regardless of the dıfference in the number
of hours that each worked (Mit 20,9 and 10) A  quo utique denarıo ıta S1g-
nıficatur ıta aeterna, ub1 amplıus alıo CI1O Vviıvıt, quon1am vivendı 1L1ON

est dıversa In geterniıtate mensura”. In the eschaton the only dıifference
the members 1S glory. Augustine finds I1CAaSON for thıs dıfference in

@ 15,41 and Yet thıs kınd of dıfference 1S NOTLT essentlal. Augustine
15 concerned INOTC wıth the equalıty of members in terms of the equa

of (GJ0d In CVECIY ındıyvıdual member of the famıly.
"Because CVEOIN ıf ONC 1S than the other, and another 1S wIiser than the
other, and another 15 80(0)8+ rıghteous than the other, and another IS LL1LOTEC holy
than the other, In Father’s house there ATC Man y ro00MSs’ (Jo 14,2) No
OTIC of them wıll be kept aWQaY from that house, where each ONEC wıll receive
L[OOIN for 1mself according meriı1ts. All alıke recelve denarıus which the
householder aterfamilias) commands be g1ven each ON who worked In
hıs vineyard (cf. Mt 2097 makıng distinetion between those who worked
ess and those who worked longer In 1t Fternal ıfe 1s certamly ı1gnıfled Dy
thıs denarıus. 15 there where ONMNC I1ves anı y intenser than others SINCEe
there 15 dıfference in CAasSsuTrTec for 1ıfe in eternity. But the Man Yy 0©6 po1nt

dıfference in dıgnity in that ON eternal lıfe, dıfference: 15 ase‘
meri1ts. For the glorıes of the SUN, and of the INOON, and öf the Stars, AdIic

dıfferent STtars dıffer In glory, 1t 8! also be al the resurrection of the dead
Gör. 5,41-42) 1ıke the STars In heaven the saılnts obtaın iın the kıngdom

dıfferent of dıverse degrees of brightness. But ACCOUNLT of that ON
denarıus ON 15 C  z{ Oftf {irom the kıngdom. (10d 111 be al] ın all
COr. m18 In such WdYy that, G0od 15 10ve, love will bring ıf about that
what 15 possessed by each ON as indıvıdual al be all If OTIC
loves IN another what he imself does nNOL DOSSCSS, he hımself also wıll DOSSCSS

"Jam enım exaltavıt INCUIN. Caput NOS' Christus est. Sed quıd miırarıs?
Qui1a et caetera membra exaltabuntur: {unc rıt Deus mnıa In omnıbus. Hoc modo
credimus., hOoc modo SpCTamus. CUM vener1ımus, tenebımus; el jJam VIS10 erıt, NOoON fides
CUMM vener1imus, tenebımus, el Jam K erit, 1910)8| SCS Charıtas quıid? numquıd ei 1psa
modo est, ef tunc 1ON er1it? 1 amn amıus credendo ei 1ON videndo; quomodo amabımus
videndo el enendo Ergo harıtas er1t. sed perfecta rıt' sıcut Apostolus aıt. Fides, SDES,
charitas, frıa haec; MaJor autem Orum charitas (Or. 513 Sermo 158,9, n
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it. ere will, therefore, be envyıng al all amıdst dıversity of glory because
the unity of Oove 111 reign in al of themu95.

As there 1S father-Hgure In the eschaton, there 1S also mother-
igure and child-fhigure In De (ivitate Dei 2021 wrıtten ın 425/427,
Augustine describes the eschaton as mother com{forting her chılaren
accordıng the description ın Is 66,12-16

(12) The Lord SayYS thıs See, turnıng towards them 1ıke rnver of
and ıke orrent that ıinundates the glory of natıon. Theır SONS 111 be
carrıed the shoulder and wıll be com{forted the knee 13) Like
whom hıs mother comforts wıll com({fort YOU, and yOu shall be comfTforted
iın Jerusalem, (14) and yYOu chall SCcC, and YOUr heart chall rejo1ce, and yOUT
bones rse ıke the 9TASS. And the hand of the Lord 11l be known
ose who worshıp hım, and he wıll threaten the insolent. (15) For SCC, the
ord 111 COMNLC ıke fıre, and ıke tempest his charıot, wreak VENSCANCC
In his indıgnatıon and devastatıon wıth the fiames of AÄfre (16) For al] the earth
wıll be Judged In the Hre of the Lord, and all the fiesh DYy hIis SWOTd; Man y
wıll be wounded DYy the Lordu96

The mother-figure 18 represented Dy Jerusalem; and the child-Nhgure by a]l
ıts weilers Thıs representatiıon 1S taken OVCTI by Augustine, and In the
Salllc COntext he refers also Gal 4,26 the Jerusalem above 1S iree.,
and che 1S OUT mother”". The entire selves, that 1S, both soul and body, 111
benent from the tender C A of the com{orting mother, Aas the prophet
speaks of the resurrection of the body in order Jo1in the soul and both 4S

unıty 111 enN]OYy it together. Verse "  and VOUTr bones Nse up  „
pomts the resurrection of the body.

Augustine’s ıdea of the eschaton 4S amıly ome 1S not presented
4S somethıng that 111 COMEC ex1ist only after the transformatıon of thıs
present WOT It Was orme| In the egıinnıng when the rst Just CI-

95 "Quıia ets1 alıus est hıo fortior, alıus 110 sapıent1i0r, ]ıus 110 lusti0r, alıus lı0
sanctior, In domo Patrıs MANSLONES multae SUunft, NU: OTum alıenabıtur ab JIla domo,
ubı mansıonem DIO SUO quisque aCCcepturus est merI1to. Denarıus quıdem Jle aequalıs est
Omn1bus, quem paterfamılıas e1s quı operatı SUunt in vinea 1ubet darı OmMn1bus, NOMN ın
discernens quı MINUS ei quı amplıus laborarunt; qUO utiıque denarıo ıta s1gnıfıcatur aeter-

N ubı amplıus lıo NECHHNO Vivit, quon1am Vivendı NO est dıversa In ageternıtate CMNNSUuUTa

Sed multae mansıones, diversas merıtorum unNna 1ta aeterna sıgnıfıcant dıgnıtates. Jıa
est enım glorıa sol1s, lıa glorıa lunae, lıa glorıa tellarum stella nım ab stella dıffert
glorı1a; SIC ei resurrectio IMN OrtTuUOrum. amquam tellae sanctı diversas mansıones dıversae
clarıtatıs, (amquam in caelo, SOrtiuntur in 5 sed propter denarıum nullus SCDa-
ratur , ita eus 1l mnıa omn1ıbus, ut quon1am Deus Carıtas esL. DCI
arıtatem flat ut quod habent siınguli, COTIMNMLUNGC sıt omnıbus. S1IC nım qu1isque eti1am 1pse
abet, CUM maft 1n altero quod ıpse 18(0)8! Non erıt ıitaque alıqua ınvıdıa imparıs
clarıtatıs, quonı1am regnabit in omnıbus unıtas carıtatıs". In Tohannis Evangelium Iractatus
67(

J6 De ( ivitate Dei 3021 SEL 40(2),479-480.
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atıon Came exıst and continued untıl hrıs Came in order that thıs
house m1g remaın for eternity. ere 111 therefore be interruption in
the ex1ıstence of thıs house 1n ıts essential 1ure; there 111 only be PCI-
fectiıon of ıt In De (ivitate Dei E Augustine TESECNIS thıs iıdea, but
ıle in In Tohanntis Evangelium Tractatus 672 he speaks of the eschaton

place, 1.€., AaSs house of the Father wıth INanYy E} ere 1ın De
( ivitate Dei 1LU2 he speaks of the wellers themselves 4S the house of
the Father We INaY Sa y that there 15 rea]l dıffıculty ın reconcılıng the
L[WO dıfferent ideas. Augustine’s presentatıon in De (ivitate Dei FZ 15
INOTEC concerned wıth showıng human [ACC d temple NO  S of (J0d (’tem-
plum De!]l de homiıinıbus factum’), yel it o€es nol dısregard 1n an Y
that thıs temple becomes eternal temple of (G0d that 111 ex1ist in the
Ne  S WOT. Humanıty 15 9(8) both temple and sacrifice?”. It 15 dwel-
lıng place where humanıty offers its ıfe iın un1o0n wıth Christ’s ıfe God
untiıl that sacrıfice 15 fully consumed al the perfect unity between human-
ıLy, Christ, and (J0d Ihe eternal temple 15 where the people lıve wıth (GJ0d
and wıth Christ 1ın the closest form of unıon: “t  Jum ubı habıtet in
ageternum populus Cu Deo eit 1n Deo SUO, el Deus CU) populo adque In
populo SUO, ıta uft Deus sıt inplens populum, el populus plenus Deo SUO.
Cr Deus erıt Omnıa In omnıbus

therefore the concludıng Statement of the salm that ollows ”I he ess-
ıng of the Lord forever. Let 1t be! Let it be‘! (Ps 15 emıinently sultable
for the whole people of God who belong the eavenly Jerusalem, whether
NS those who WEOEIC hıdden in the time of the old before the
revelatıon of the NCW, 3618 those who dIic clearly known belonging
Christ after the NCW CONvenant Was already revealed. The essing of the ord

the lıne of Davıd 15 not be hoped for al certaın tiıme, 1ıke that TC
appeare: in the days of Solomon, but (1t MUST be hoped) last forever. In thıs
most certaın hope the statement 'Let It be! Let 1t be!” 15 made For the repetl-
tion of thıs word 15 conhirmatıion of that hope. Davıd who understands thıs
saıd therefore in the second book of the ingdoms (SC. Kıngs), from have
1QTeSSE: deal wıth thıs psalm ” You have spoken behalf of yOUr
ervant's house for dıistant future’ However, lıttle farther he then SayYS
"Now egın and ess YOUT ervant's house for all eternıty 2 Kgs /,19-29)
and forth, because he Was about have SON, from whom hıs poster1ty

07 "Hanc nım domum et NOS aedıfıcamus ene vivendo, eft Deus ut bene ViIvamus
opıtulando; quıa 151 Dominus aedificaverit domum, INn Iaborant aedificantes €  S

(Ps Cu1us domus CUuT venerıt ultıma dedieatio, fıet 1.  u quod h1ic DCT
Nathan locutus est Deus dicens: locum populo Mec Israel, et plantabo illum, el
inhabitabit SCOFSUM, el AON sollicitus rıt TaA, el AON adponet filius INIQULEALIS humiliare
CUM.  M SICUL ab INLELO diebus, quibus CONsStLfuUL iudices LD} populum Meum Israel (2 Kgs
W De ( ivitate Dei HRIZ: SEI. 40(2),244. See also De (‚ivitate Dei 20,26, SEL
4  A Humanıty 18 sacrıfıce (hostia). In In Tohannis Evangelium Tractatus
68.2, GE he identifies domus, templum, FESNUM.,
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would be traced down ıst, hrough whom hıs house Was become
eternal and the VE Samle Ouse of (Gj0od It 15 the AD house of Davıd because
of ıts descent from hım; however, it 18 the VE Samec house of (G0d because it
1S the temple of God ul nOT of STONES but of human beings, where the
people INa Yy lıve in (G0od and In theır God, and where (GGj0d INdYy 1ve ith the
people and IN hıs people Thus (J0d wıll fill h1is people and the people ll be
full of theır God, when God wıll be all in all Cor. 15:28), being iımself the

198prize in As he 15 OUL strength in Wäal

We take otfe of the words CcCum Deo el in Deo SUO and Cum populo
adque In populo SUO The words CÜ.  S and In indicate the double meanıng
of templum, namelYy, wellıng place of human beings and the welling
place 1C 15 the human beings themselves. In eiıther consıderatıon
Augustine trıes chow the degree of the intımacy of unıon between (G0d
and IN  -

CIEy and and of the free
Augustine’s eschaton 15 C1ty and and of the free. Augustine’s

images for these ATl coherent. In De (ivitate Dei 20.147 he pıctures the
eschaton ASs C1Ity that had its beginnıng In the past and 19(68)  - W: nto
tull perfection, where cıtızens ıll be free irom suffering He cıtes the texti

of Rev. 2125 thıs
(2) Ihen Sa  S the CIty, the DCW Jerusalem, comıng down from heaven
irom God, made ready ı1ke 1CW briıde adorned for her usband (3) And
heard volce firom the one, sayıng DE, the wellıng f (10d wıth
MECN, and he wiıll dwell ONg them, and they wıll be h1is people, and (10d
Hımself wıll be wıth them (4) And he wıll wıpe AaWaYy CVCIY tear from theır
CYCS; death be MOTC, and there wıll be mournıng cryıng, NOT

® "hHt ıdeo quod sequıtur, ubı psalmus iste concludıtur: Benedictio Dominiı INn r-
UmM. fiat, Ffiat, unıverso populo Dey ad caelestem Hıerusalem pertinent! S1Vve in iıllıs, qu1
ateban:! testamento vetere, antequam revelaretur NOVUIN, S1Ve in his, quı 1lam testamento
NOVO revelato manıfeste pertinere cCernuntur ad 1sStum, satıs congruit. Benedictio quıppe
Domuinı In semıne Davıd NOMN ad alıquod (emMpuSs, qualıs diıebus Salomoni1s apparuıt, sed 1n
aeternum speranda est. qua certissıma SDC dıcıtur: Fiat, fiat. Ilhıus nım spe1 est confir-
matıo verbı huus iıteratıo. Hoc CTSO intellegens Davıd alt IN secundo FeSNOTUM 1bro. unde
ad 1stum psalmum digress1 OCULuUSs DFO domo Servı fl INn longinquum. Ideo
aute! DOSL paululum aıt Nunc Incıpe e1 henedic domum ervı {ul In aeternum ei

cetera, quıa {unC gen1turus ral fiılıum, quO progenies 1US duceretur ad Chrıstum, PCI
quCN) futura Tal domus e1us aeterna eademque domus De1i Domus enım Davıd propiter
HU: Davıd: domus autem De1l eadem 1psa propter templum De1 de homiıinıbus factum,
NON de lapıdıbus, ubı habıtet in a4etfernum populus CUMM Deo ei In Deo SUuo, el Deus CUMM

populo adque in DOopulo SUO; iıta ut eus sıt ınplens populum SUUM, el populus plenus Deo
SUuO, ]Deus rıt Oomnı1a Oomn1bus, Ipse in DaCcC praemı1um, quı ırtus bello"' De
(ivitate Del EAAZ2: SEL Fkor COIMIMIMNOMN conception thıs eme durıng the
patrıstic time, S FLOROVSKY, Eschatology In the Patristic Age. An Introduction, In
Studia Patristica IL, 1957, 235-250



IHE COMING IHE NE  = COSMOS

ally paın; for the old Oorder of things has passed aWway (5) And the One who
u99.sat the throne sald: “ SCe; makıng al] thıings NC  S

The words "comıng down from heaven" sıgnıfles the that forms the
Cıity and makes ıt STOW. Verse po1lNts the future ex1istence of He  S

WOTFT. and the fıttıng quality of the cıtızens. Augustine guarantees hıs inter-
pretation be the rıght ON  q

In thıs book called the Apocalypse there arc INanYy obscure statementsTHE COMING OF THE NEW COSMOS  41  any pain; for the old order of things has passed away’. (5) And the One who  ’ u99‘  sat on the throne said: ’See, I am making all things new  The words "coming down from heaven" signifies the grace that forms the  City and makes it grow. Verse 4 points to the future existence of a new  world and the fitting quality of the citizens. Augustine guarantees his inter-  pretation to be the right one.  "And in this book called the Apocalypse there are many obscure statements ...  But the words in the statement: ’And he will wipe away every tear from their  eyes; death shall be no more, and there will be no mourning or crying, nor  any pain; for the old order of things has passed away’ (Rev. 21,4) have been  said with much clarity concerning the future world and on the immortality and  the eternity of the saints, for only then and only there will these (painful  things) cease to exist ... "'  In En. in Ps. 84,10 Augustine describes that city as free from every  form of danger, and steadfast as a place in peace. Its citizens will love one  another as they enjoy in common the full presence of God. Augustine sees  this idea in connection with Ps. 84,9.  "Therefore when death has been swallowed up in victory (1 Cor. 15,54) these  things (sc. dangers) will cease. There will be full and eternal peace. We shall  be in a certain city. Sisters and brothers, when I speak of that city I do not  wish to stop especially when causes of offense increase. Who would not long  for that city where no friend leaves, where no enemy intrudes, where there is  no tempter, no seditious person, no one dividing God’s people, no one weary-  ing the Church in the service of the devil, since their prince himself is cast  into eternal fire, and together with him those who consent with him and do not  want to depart from him? There will, therefore, be a purified peace among the  children of God, everyone loving one another, seeing themselves full of God,  when God will be all in all (1 Cor. 15,28). We shall see God as our common  spectacle; we shall possess Him as our common possession, as our common  peace. For whatever He gives us now He Himself will be ours instead of  everything that He gives. He will be our perfect and full peace. He says this to  His people; he wished to hear this who says: ’Let me hear what the Lord God  will speak to me, for He will speak peace to His people, to his saints, to those  who turn their hearts to Him’ (Ps. 84,9)"'0'.  ® De Civitate Dei 20,17, CSEL 40(2),466.  ' "Et in hoc quidem libro, cuius nomen est apocalypsis, obscure multa dicuntur ...  Verum in his verbis, ubi ait: Absterget omnem lacrimam ab oculis eorum, et mors iam  non erit neque luctus neque clamor, sed nec dolor ullus, tanta luce dicta sunt de saeculo  futuro et de inmortalitate adque aeternitate sanctorum (tunc enim solum adque ibi solum  ista non erunt) ...". De Civitate Dei 20,17, CSEL 40(2),468.  101 m  Quando ergo absorpta fuerit mors in victoriam, non erunt ista; et erit pax plena et  aeterna. Erimus in quadem civitate: fratres, quando de illa loquor, finire nolo, et maxime  quando scandala crebrescunt. Quis non desideret illam civitatem, unde amicus non exit,  quo inimicus non intrat, ubi nullus tentator est, nullus seditiosus, nullus dividens populum  Dei, nullus fatigans ecclesiam in ministerio diaboli; quando ipse princeps ipsorum mittiturBut the words in the ’And he 111 wIpe AdWaY CVETIY tear from theır
CVYCS, ea chall be INOIGC, and there 111 be mourniıng cryıng, LLOT

anı y paın; for the old Order of thıngs has passed aWaYy (Rev. 21,4) have been
sa1d wıth much cları concerning the future WOT| and the iımmortalıty and
the eternity of the saılnts, for only then and only there wıll these (painful
hings) eX1SstTHE COMING OF THE NEW COSMOS  41  any pain; for the old order of things has passed away’. (5) And the One who  ’ u99‘  sat on the throne said: ’See, I am making all things new  The words "coming down from heaven" signifies the grace that forms the  City and makes it grow. Verse 4 points to the future existence of a new  world and the fitting quality of the citizens. Augustine guarantees his inter-  pretation to be the right one.  "And in this book called the Apocalypse there are many obscure statements ...  But the words in the statement: ’And he will wipe away every tear from their  eyes; death shall be no more, and there will be no mourning or crying, nor  any pain; for the old order of things has passed away’ (Rev. 21,4) have been  said with much clarity concerning the future world and on the immortality and  the eternity of the saints, for only then and only there will these (painful  things) cease to exist ... "'  In En. in Ps. 84,10 Augustine describes that city as free from every  form of danger, and steadfast as a place in peace. Its citizens will love one  another as they enjoy in common the full presence of God. Augustine sees  this idea in connection with Ps. 84,9.  "Therefore when death has been swallowed up in victory (1 Cor. 15,54) these  things (sc. dangers) will cease. There will be full and eternal peace. We shall  be in a certain city. Sisters and brothers, when I speak of that city I do not  wish to stop especially when causes of offense increase. Who would not long  for that city where no friend leaves, where no enemy intrudes, where there is  no tempter, no seditious person, no one dividing God’s people, no one weary-  ing the Church in the service of the devil, since their prince himself is cast  into eternal fire, and together with him those who consent with him and do not  want to depart from him? There will, therefore, be a purified peace among the  children of God, everyone loving one another, seeing themselves full of God,  when God will be all in all (1 Cor. 15,28). We shall see God as our common  spectacle; we shall possess Him as our common possession, as our common  peace. For whatever He gives us now He Himself will be ours instead of  everything that He gives. He will be our perfect and full peace. He says this to  His people; he wished to hear this who says: ’Let me hear what the Lord God  will speak to me, for He will speak peace to His people, to his saints, to those  who turn their hearts to Him’ (Ps. 84,9)"'0'.  ® De Civitate Dei 20,17, CSEL 40(2),466.  ' "Et in hoc quidem libro, cuius nomen est apocalypsis, obscure multa dicuntur ...  Verum in his verbis, ubi ait: Absterget omnem lacrimam ab oculis eorum, et mors iam  non erit neque luctus neque clamor, sed nec dolor ullus, tanta luce dicta sunt de saeculo  futuro et de inmortalitate adque aeternitate sanctorum (tunc enim solum adque ibi solum  ista non erunt) ...". De Civitate Dei 20,17, CSEL 40(2),468.  101 m  Quando ergo absorpta fuerit mors in victoriam, non erunt ista; et erit pax plena et  aeterna. Erimus in quadem civitate: fratres, quando de illa loquor, finire nolo, et maxime  quando scandala crebrescunt. Quis non desideret illam civitatem, unde amicus non exit,  quo inimicus non intrat, ubi nullus tentator est, nullus seditiosus, nullus dividens populum  Dei, nullus fatigans ecclesiam in ministerio diaboli; quando ipse princeps ipsorum mittiturTB

In En In Ps 84,10 Augustine describes that cıty free from CVETY
form of danger, and steadfast 4S place Its cCitizens 111 love ONEC
another they en]oy 1n COINIMNON the full of G0od Augustine S E

thıs ıdea in connection wıth Ps 54,9
'"Therefore when ea has been swallowed In ViCtory (Or. E3r these
things (SC. angers ll ere 111 be full and eternal We shall
be ın certaın CIty. Sısters and brothers, when spea. of that C1ty do NOT
wısh StOp especlally when Causecs of ffense increase. Who WOUu not long
for that CIty where frıend leaves, where N}  M intrudes, where there 15

tempter, sedıit10us DETISON, ONC 1vidıng people, ONy
ıng the Church In the servıce af the devıl, since theır prince ımself 1$ Cast
nto eternal fire, and together wıth hım those who CONSeENT wıth hım and do NOT
ant depart irom hım? There will, therefore, be purıfied IN the
chıldren of God, lovıng ONC another, see1ing themselves full of God,
when God wıll be al] 1ın all Cor. L3 We SCC (J0d aASs COUT COINIMNON

spectacle; chall DOSSCSS Hım OUT COILTHNON pOossess10n, OUT COINIMNON
For whatever He g1Vves NOW He Hıimself 111 be OUTS instead of

CVE  ıng that He g1ves. He 111 be OUT erfeoct and full He SaVyS thıs
Hıs people; he wıshed hear thıs who SayS: ”Let hear what the Lord G0d
wıll speak 188l fOor He wiıll speak Hıs people, hıs saınts, 0oSse
who theır hearts Hım) (Ps 84,9)“101.

99 De Civitate Dei 20:17; SELs
| "ht ın hOcC quıdem 1br0, CU1US est apocalypsıs, obscure MUu. dicunturTHE COMING OF THE NEW COSMOS  41  any pain; for the old order of things has passed away’. (5) And the One who  ’ u99‘  sat on the throne said: ’See, I am making all things new  The words "coming down from heaven" signifies the grace that forms the  City and makes it grow. Verse 4 points to the future existence of a new  world and the fitting quality of the citizens. Augustine guarantees his inter-  pretation to be the right one.  "And in this book called the Apocalypse there are many obscure statements ...  But the words in the statement: ’And he will wipe away every tear from their  eyes; death shall be no more, and there will be no mourning or crying, nor  any pain; for the old order of things has passed away’ (Rev. 21,4) have been  said with much clarity concerning the future world and on the immortality and  the eternity of the saints, for only then and only there will these (painful  things) cease to exist ... "'  In En. in Ps. 84,10 Augustine describes that city as free from every  form of danger, and steadfast as a place in peace. Its citizens will love one  another as they enjoy in common the full presence of God. Augustine sees  this idea in connection with Ps. 84,9.  "Therefore when death has been swallowed up in victory (1 Cor. 15,54) these  things (sc. dangers) will cease. There will be full and eternal peace. We shall  be in a certain city. Sisters and brothers, when I speak of that city I do not  wish to stop especially when causes of offense increase. Who would not long  for that city where no friend leaves, where no enemy intrudes, where there is  no tempter, no seditious person, no one dividing God’s people, no one weary-  ing the Church in the service of the devil, since their prince himself is cast  into eternal fire, and together with him those who consent with him and do not  want to depart from him? There will, therefore, be a purified peace among the  children of God, everyone loving one another, seeing themselves full of God,  when God will be all in all (1 Cor. 15,28). We shall see God as our common  spectacle; we shall possess Him as our common possession, as our common  peace. For whatever He gives us now He Himself will be ours instead of  everything that He gives. He will be our perfect and full peace. He says this to  His people; he wished to hear this who says: ’Let me hear what the Lord God  will speak to me, for He will speak peace to His people, to his saints, to those  who turn their hearts to Him’ (Ps. 84,9)"'0'.  ® De Civitate Dei 20,17, CSEL 40(2),466.  ' "Et in hoc quidem libro, cuius nomen est apocalypsis, obscure multa dicuntur ...  Verum in his verbis, ubi ait: Absterget omnem lacrimam ab oculis eorum, et mors iam  non erit neque luctus neque clamor, sed nec dolor ullus, tanta luce dicta sunt de saeculo  futuro et de inmortalitate adque aeternitate sanctorum (tunc enim solum adque ibi solum  ista non erunt) ...". De Civitate Dei 20,17, CSEL 40(2),468.  101 m  Quando ergo absorpta fuerit mors in victoriam, non erunt ista; et erit pax plena et  aeterna. Erimus in quadem civitate: fratres, quando de illa loquor, finire nolo, et maxime  quando scandala crebrescunt. Quis non desideret illam civitatem, unde amicus non exit,  quo inimicus non intrat, ubi nullus tentator est, nullus seditiosus, nullus dividens populum  Dei, nullus fatigans ecclesiam in ministerio diaboli; quando ipse princeps ipsorum mittiturVerum In h1ıs verbıis, ubı aıt' Absterget lacrimam ab Oculis COTUM, el MOFrsS 1amMm

AON ıl Iuctus clamor, sed Nec dolor ullus, luce 1cCTia Sunt de saeculo
futuro eit de inmortalıtate adque aeternıtate Sanctforum (tunc nNnım solum adque ıbi solum
ısta 18(0)81 erunt) De (‚ivitate Dei 2018 SEL,

101 Quando CT SO absorpta fuerı1t IMNOTS In Vvictori1am, 1NOMN TUunt ista; el erıt DaX plena ei
aeterna. Erimus ın quadem C1vıtate: fratres, quando de ılla 10quor, finıre nolo, el maxıme
quando scandala crebrescunt. Qui1s 11011 desıideret am C1vıtatem, unde amıcus 1O exIt,
quUO INImM1CuUs 1810)81 ıntrat, ubı nullus entator estT, nullus sedit10sSus. nullus dividens populum
Del, nullus atıgans eccles1am In mıinıister10 dıabolı; quando ıpse princeps IpSorum muiıttitur



ALFECHE

In De Doctrina Christiana usıng the ımage for the
Nne  < heaven and the ne  S earth., Augustine excludes CVEIV possı1ıbılıty for
the wıcked WwWwe in the eschaton. According hım 1ım 1,9-10
CXPTESSCS iıdea of the eschatologıca:) WOFTF. sımılar that in Ez 36,28
ou we In the and e BaVC YOUTF ather  "

or the Church "without Spot and wrıinkle (Eph D: gathere from all
nat1ons and e1gnıng wıth Christ forever, 15 erself the and of the blessed, the
land of the lıving (Ps For thıs church 1S be understood As ’gıven

fathers’, because it Wäas promised them wıth SUTC and unchangeable
PUurpoOScC of (jod (EZ It has been gıven already Dy the force of the
prom1se and PUTDOSC, though OUT athers el1eve: that it WOU. be g1ven only
later In due time YThıs 15 simılar the sStatement of the apostle wrıting
Timothy the 1C 15 g1ven the saılnts: "Not Dy vıirtue of OUT works
but by virtue of hıs DUrDOSC and the 13 has been gıven In
Jesus Christ aQCS AQO, but which has been manıfested 1O through the comıng
of OUT SavlOr’ (2 Tım 1,91.) He sa1d that the QraCcE Wäas g1ven when those
whom it Was be given dıd NOL ex1ist yel, because what Was take place ın
1fs OWI) time Was already done 1n the arrangemen: and PUTDOSC of God, and
what Paul SayYsS 1S NOW made manıfest. It 15 poss1ible however that these words
Ia y refer also the and of the comıng ABC, when the R  NEeEW heaven and the
11C  S earth’ (Is 6510 Is 66.22: Pet 3,13) wıll OMMEC where the unrıghteous
wıll NOLT be able We And therefore it 1s sa1d 1ghtly the rıghteous that
the and ıtself 15 theırs; of thıs and l belong the unrıghteous. 15
itself o1ven in sımılar WaYy when ıts 91ving 15 establıshedl4102.

In 1ignem aeternum, eft hıc CUIIL 1lo quicumque 1ı consentıiunt, eit recedere ah nolunt?
Erıt CISO DAdA purgata in filı1s Deı1, omnıbus amantıbus SC, videntibus plenos Deo,
rıt Deus omn1ıa in omnıbus. Commune spectaculum habebımus Deum ; COININUNECIN DOS-
sessionem bebımus Deum: COININUDNC) abebımus Deum. Quidquıid nım est

quod nobıs modo dat, 1pse nobıs rıt DTrOo omnıbus qua«c dat; ipse erıt perfecta el plena DAaX
Hanc loquıitur In plebem 5 hanc volebat audıre lNe quı alt Audıam quid loquetur In

IOMINUS Deus; quoniam loquetur In plebem SUUAM, ef LD SANCLOS SUOS, ef In
@OS qul CONVertunft B: ad IDSUum . En In Ps 54,10, @6D 39,1170-1171.

102 "Ecclesia quıppe Ine macula el FUU Oomnıbus gentibus congregata ın
aeternum regnatura CUu Christo 1psa est terra beatorum, terra viventium. Ipsa ıntellegenda
est patrıbus data, quando e1s erta el immutabılı de1 voluntate promissa est, quon1am 1psa
prom1ss10N1s vel praedestinat1on1s firmıiıtate 1am data est qua«c an SUO tempore patrı-
Dbus redıta est, sıcut de 1psa gratia qQqua«C Ssanctıs datur serıbens ad Timotheum apostolus
aıt: Non secundum ID nNOSLIFAa, sed secundum UUM propositum el gratiam, GUAE data
est nobhis In Christo eSsu nte saecula aeterndq, manifestata UNCG per adventum
salvatoris nOsStrL. atam 1X1 gratiam quando 1CC rant adhuc quıbus daretur, quonı1am in
dısposıtione praedestinatione de1 1am factum Tat quod SUOo tempore futurum fuerat,
quod SSC dıcıt manıfestatum. Quamvıs haec possınt intellegı el de terra saeculı,
quando erıt caelum elf erra NOVd, 1n qua inıustı habıtare NONMN DOoterunk. Et ideo
recte dieıtur P1S quod 1Dsa Sıt terra eOTUMmM QqUuaC ulla parte 1ON rıt 1Imp10rum, quıla el

1psa sımılıter data SS quando danda fırmata est  , De Doctrina Christiana SEL
8 $ Dars VIL, 11141172 See 1Iso Retractationes 17a EB 5712413



IHE COMING IHE NEW COSMOS 43

Ihe ıdea of crushıing the wıcked 1S expressed strongly in Sermo
1613 Ihe CONcepL of the wıcked 15 extended all SOTITS of sinners ‘®
Augustine o€es thıs Dy Juxtaposing (r 6,9-10 430 yOou NOot know that
the unrıghteous 111 not inheriıt the kıngdom of (10d? Do NOL be dece1l1ved:
neıther the immoral, L1OT ıdolaters, 11OT adulterers, 1OT the SreCdY, NOr the
drunkards, NOT revılers, LOT obbers ıll inherit the kıngdom of" and
Ps 33:16 face of the Lord 15 agaınst the evı] doers Cut off the
remembrance of them from the e9)  a A and Ps 141,6 ou Aare hope,

portion In the and of the 1ving". Thıs and of the lıvıng 1S already
1sSsue and Can be decıded al present: at modo quı talıs esT, ubı es1-
deret habıtare, CU tempus est ut possıt mutarı"".

"What 1S the meanıng of the statement ”Ihe face of the Lord 1s agaınst the
evıl doers CulLt off the remembrance of them from the earth?” (Ps
There 15 another land where the unchaste do NOL Wwe. there 1s another land In
the kıngdom of (j0d aD noTl be dece1i1ved. No fornıcators LLOT ev1] doers
wıll POSSCSS the kıngdom of (GI0d’ Cor. ‚9-1 Thıs that he wıl] cut
off remembrance of them from the earth (Ps For INaDn Y o1ing such evı]
ee place hope In themselves. On aCCOuntT of those who ile lıving
depravedly, place hope in themselves wıth regard lıving in the kıngdom of
God, where they ıll nOot enter, the followıng Statement has been made: ’He
wiıll Cut off the remembrance of them from the earth’ For there
111 be n  < heaven and 1CW earth (Is OSIn Is 66.22:; Pet 35:13) which
the rıghteous 111 inhabıt. TIhe ngodly, the evil, and the wicked aIre NOT
lowed dwell there Choose now yOou are where yOUu long 1ve while
there 15 time for YOU change !„104_

103 Other elated references Afe the following: En INn Ps 8113 E 39,1220 Nu.
ıbı T1it adversıtas; En In Prs 124,8, P 40,1842 Ubı destruetur MNIS potentatus, ei
mMnı1sS ut Sıt Deus omnıa In omnıbus. De (ivitate Dei Z SELsOn
Is. 6317 All the wıcked 11 be excilude: TOom 1vıng the 1815  < heaven and the 11lCc  Z
earth104 Quıid est quod dıcıtur, quıa Vultus Domini super facientes mala, perdat de erra
Mmemoriam eorum ? est hıa terra ub1 1NON est impudiıcus, est lıa terra ICN De1 Nolite
errare. fornicatores, (} idolis servientes, adulteri, molles,
masculorum concubitores, fures, avarı, neque ebriosi{, maledici FOR-
AUM Dei possidebunt. Hoc est, perdet de terra emor1am OTUMN. enım alıa COM-

mıttentes, SPpCHM sıbı ponunt: propter ON quı1 perdıte viventes SDCIN s1ıbı In
De1, YJUO NOn aCCessurı Sun(, dictum est Perdet de erra Mmemorıiam TIit nım
coelum NO V U et terra NOVA, YUUamı Just] inhabıtabunt. Ibı IMp11, 1b1 malı, ıbı NequU1SSIMI
habitare 19(0)8i sınuntur. Elıgat modo quı 'alıs esT, ubı desıideret habıtare, tempus est ut
possıt mutarı". Sermo 161,3, See 1so Retractationes 1)a CR 5/7,13-15
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safe place live with the heasts
Ihe Augustini1an eschaton 15 place where uman beings lıve safe-

1y together wıth beasts. Augustine’s reasonıng 1S 4S ollows Before the
Fall human beings had domiıinıon OVCTL and friendly relatıonshıp wıth
the beasts. In Contra Julianum 1,6.25105 Augustine appeals the SUP-
port of Jo  S Chrysostom ” iın order ulıan that beasts
became armfu human beings punıshment for SIN Thıs PTFESUP-

that beasts WeTC frıendly human beings In the eginnıng. Legend
presented Kve 4S havıng conversatıon wıth serpent. am s namıng of
the beasts presented hım (Gen 219} sıgnıfles Irıendship. Our rst Dar-
ents chared COMMON food wıth the beasts.

"For WeTEC the beasts already harmful INan unless thıs appene: through sın?
As it 1S related later the mMan BaVC all the beasts presented hım
(Gen 2:19) And the sıxth day 111a and beasts received COINLINON food by
the order of the words of G0d"107-

But CVON after the Fall human beings dıd not ose the abılıty tame
beasts. Sınce they ST1L ave thıs abılıty, hOow much LINOTC 11l they POSSCSS
it when they ave een Justifie Augustine SCS the future realıza-
t10n of man’’s full domiıinıon OVCT the beasts 4S part of the dıvıine plan

"If after man’s condemnatıon he st1ll retaıns domiıinıon OVeETL Man Yy beasts,
althoug. he Caln be kılled by them because he has become physıcally weak,
yeLl he CannoOotL be domiıinated by anıYy of them sSInce he 15 able tame VE
Man and almost all of them I % therefore, thıs condemnatıon of has thıs
eiffect, what 1S be expected of domıinıon that 1S promised hım after he has
been renewed and Justifie«?n108.

[loılo Cıity Mamerto ALFECHE. (3

105 Contra Julianum 1,6.25, M
106 See In :enesim . Homulia 9 53,78-79
107 "Numquıd enım bestiae 1am ıIn homınem saevıebant, quod 1S1 DECCAaLO HOL Teret‘”?

Ipse quıppe besti1s omnıbus ad adductis, Sıcut pDOost COoMMeEMOTALUFT, nomına Inposuılt,
ı1pse eti1am CX dıe lege verbı de1 CUIM omn1ıbus COMIMUNCGS C1bos accepit”. De Genesi ad
Litteram 3, 10, SELö sımılar 1dea 1s expressed in De Vera Religione 45,84,
OC

108 S1 damnatıo eJus Nntum valet, multıs pecorıbus ımperet: quamVIs nım
multıs fer1s propter fragılıtatem COrpOrI1S possıt 0CC1d1, nullıs tamen domarı pOotesT,

Ipse tam multas eft 1080015 Oome S1 CI SO 2eC homiınis damnatıo tantum valet, quı1d
de eJus cogıtandum esLT, quod el renOVvVato 1ıberato dıyına OC promittitur?”, De
enesi CONIFra Manichaeos


