
LECTIO OUAE EST.
THE LITURGICAL

AUGUST SERMONS

In thıs study wısh bring together number of facts about the
lıturgıcal per1copes that WeIC read in 1ppoO, the SCC of Saılnt Augustine’”.
In OUT research dIC p  ıcularly interested the development of
rehable method usıng imphcıt and explicıt evidence 1ın Augustine’s
SCTTNONS, from 1Cc conclusıons drawn regardıng the question
;{ lıturgıical readıngs WeEeIC used. In thıs Study, Dy WaY of example,
111 DaY attention Augustine’s Christmas SCITNON\NS

UGUSTINE’S WORK

Augustine Was ordained priest at Hippo-“. Valer1us, who Was then
bıshop of the C1Ity and who himself spoke atın POOTI1Y, assıgned hım
the task of preachıing, task in those days reserved the bishop”. By the
time Augustine 1imself became bıshop, h1s fame 4S preacher had
already been ell established“. Because of thıs Paulınus of ola (F 431)
COUu wrIıte theır TIEN! Romanıanus that he Was appY NOL

only because Augustine had become bıshop but also because the
churches of TIGa WOUu NO able hear the eavenly words of
Augustine’s mouth?.

ould lıke 1et van der Heıjden and 1S! ear 0)N for help
wıth the translatıon

harbour the North TICan wıth nhabıtants
ı. e narrabat, ut Sıbı dıvıinıtus OMO CONcederetur talıs, quı DOSSEL erbo De1ı el

doctrina salubrı ecclesiam Domuinı aedıfıcare, Cul rel homo (Graecus Mminusque
atına lıngua el lıtteris Instructus MInNus utılem pervidebat" OSSIDIUS, Vita, .2}

Augustine hımself esCr11DES the oblıgatıons and NCCCSSALY skılls preacher should
OSSCSS In NAIS De Doctrina Christiana

"Non tantum hOC sSscr1ıbımus gratulandum, quod ep1scopatum Augustinus
accepernIt, sed quod hanc De1l CUTaM merTuerınt Afrıcanae eccles1ae, ut verba caelestia
Augustinı OIC percıperent" (EpD 32.2<3. Letter from Paulınus of Nola and h1is 1ıfe Iheresa

Romanıanus, in the 396)
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For almost VCAaIS Augustine bishop elver! his sermons®,
CVECIY Saturday’ and CVCIYV Sunday“”, A ell feast days, durıng the
celebration of the Eucharist”. He also delıvered his SCITNON\NS during ther
ervices, both ın h1is OW diocese and elsewhere!®, sometimes even

preaching in several churches the Samnle day. Ihe Eucharist wWwWas usually
celebrated 1n the morniıng and the evenıng Service Was held
cholars have estimated the total number of SECTINONS elver! Dy
Augustine al about More than twelve percent of these estimated

SCITMNONS have been preserved.
Augustine s SCITNONS reveal several 205 Enarrationes ıIn

psalmos conferences*”: 124 the Gospel of Saılint John!?*

A  gedicabat142  M. SCHRAMA  For almost 40 years Augustine as bishop delivered his sermons“®,  every Saturday’ and every Sunday®, as well as on feast days, during the  celebration of the Eucharist’. He also delivered his sermons during other  services, both in his own diocese and elsewhere!®, sometimes even  preaching in several churches on the same day. The Eucharist was usually  celebrated in the morning and in the evening a prayer service was held.  Scholars have estimated the total number of sermons delivered by  Augustine at about 7000. More than twelve percent of these estimated  7000 sermons have been preserved.  Augustine’s sermons reveal several genres: 205 Enarrationes in  psalmos as conferences!!; 124 tractates on the Gospel of Saint John'  6 "Praedicabat ... libris confectis et repentinis sermonibus" (POssIDIUS, Vita 7,1).  7 "Vacat nobis, matutina coepimus, hora prandii non urget; ad istum diem, id est  sabbatum, maxime hi assolent convenire, qui esurient verbum dei" (S. 128,4,6).  ® "Saepius enim ista lectio repetitur in auribus vestris, quam noster de illa tractatus.  Nam si legatur quando sabbatum non est, aut quando dies dominicus non est, sermo de  illa non redditur” (S. Mai 125,1 in: Miscellanea Agostiniaha. Sancti Augustini sermones  post maurinos reperti, ed. G. MORIN. Roma, 1930, tom. I, p. 353 = MA I, 353).  ? The Eucharist was probably celebrated every day by Augustine. "Ceterum peccata si  tanta non sunt, ut excommunicandus quisquam homo iudicetur, non se debet a quotidiana  medicina dominici corporis separare” (Ep. 54,3,4). "Veniet enim lupus, non homo, sed  diabolus, qui plerumque fideles apostatos esse persuasit, quibus quotidianum ministerium  dominici corporis defuit" (Ep. 228,6). "Huius rei sacramentum, id est, unitatis corporis et  sanguinis Christi alicubi quotidie, alicubi certis intervallis dierum in dominica mensa  praeparatur, et de mensa dominica sumitur" (Tract. Joh. Ev. 26,15). "Cuius rei  sacramentum quotidianum esse voluit ecclesiae sacrificium, quae eum ipsius capitis  corpus sit, se ipsam per ipsum discit offerre" (De Civitate Dei 10,20). For more extensive  textual fragments see: T. VAN BAVEL, Dagelijkse eucharistieviering? Een oud antwoord,  in: Tijdschrift voor Liturgie 57 (1973) 123-129.  10 In Hippo 146 sermons, 109 sermons in Carthago, about a dozen elsewhere, 188  sermons without any reference.  ”In print the term enarratio is used for the first time in Erasmus’ edition of  Augustine’s Opera, see: Esposizioni sui Salmi (Opere di Sant’Agostino 25). Roma, 1967,  I, p. VI-VIII. "Quosdam enim psalmos Augustinus sermonibus ad populum exposuit,  alios scriptis explicavit, sive breviter verba commentando, sive fusius penitusque psalmi  sententias explanando, interdum in formam sermonis ficti. Quosdam etiam psalmos bis  explicuit, semel nempe singulis supra memoratis modis" in: Sancti Aurelii Augustini  Enarrationes in Psalmos, I-L (CC 48). Turnhout, 1956, p. V. A. WILMART, La tradition  des grands ouvrages de saint Augustin, in: MA IL, 299 (p. 257-315).  12 J. HUYBEN was the first to make a distinction between sermons actually given and  tractates that were composed in his study: De sermoenen over het evangelie van  Johannes. Bijdrage tot de chronologie van Augustinus’ werken, in: Miscellanea  Augustiniana. Rotterdam, 1930, p. 265-267 (p. 256-274). F. BERROUARD gives a Sstatus  quaestionis of the problem and follows the conclusion of A.-M. La Bonnardiere "... des  expos6s faits devant un petit groupe de moines ou de pretres et qui auraient &t€  accompagnes ou suivis d’une mise par &crit d’un texte destin& ä ceux qui precheraientT1S onfecus el repenunıs sermon1ıbus” OSSIDIUS, 1ta K
*W: nobıs, matutına COePIMUS, hora prandı1 NON urgel; ad stum dıem, 1d est

sabbatum, maxıme assolen! convenıre, quı esurlent verbum de1” 128,4,6)
"Saeplus nım ista eCHO repe' In aurıbus vestrIs, quam nOster de Ila tTracCtatus.

Nam SI legatur quando sabbatum NONMN est, aut quando 168 domiıinıcus NON eSL, SCIINO de
1la NON reddıtur” Maı 129,1 in Miscellanea Agostiniana. Sanctı Augustıni SEermOones

post MAUFLINOS reperti, MORIN Roma, 1930, L 352 L, 353).
The Eucharıst probably celebrated CVOCIY day by Augustine. eterum S1
NOMN SUnNL, uL excommunıcandus qu1squam homo Judıcetur, NOn eDE quotidıana

medicına domiıinıcı COTDOTIS separare ” (Ep 54,3,4) "Veniet Nnım lupus, NON Nomo, sed
dıabolus, quı plerumque 1ıdeles apOSsLalos NN  R persuasıt, quıbus quotidı1anum minısterium
dominicı COTrDOTIS defut” (Ep "Hu1us re1 Sar  m, 1d esL, unıtatıs COTDOTIS efi

San guılnıs Christi alıcubı quotidie, alıcubı certis ntervallıs dıerum In dominıca
praeparalur, ei de MENSa dominıca sumıtur ” (Tract Jon. Ev "(Cu1us reıl
sacramentum quotidıanum 6C5S!  D voluıt eccles1iae sacrıfıcıum, QuUaC Cum 1DS1US Capıtıs
{0) S1t, 1Ipsam DCI IpSsum dıscıt offemr! (De (ivitate De: For INOIC extensive
textual agments VAN Dagelijkse eucharistieviering? FEen oud antwoord,
in Tijdschrıift 'OOT Liturgie (1973) 1280170

10 In Hıppo 146 SCITNONS, SCITNONS ago about »  » dozen elsewhere, 188
SCITNOMNS wıthout reference.

11l In print the term enarratıo 18 used fOor the fırst time In Erasmus’ on of
Augustine s ÖOpera, SCC. Espostiziont SUL Salmnı (Opere dı Sant  Agostino 25) Roma, 1967,
i VII-VIIL "Quosdam enım psalmos ugustinus sermonıbus ad populum eXDOSUNL,
al108 SCMpUS explıcavıt, S1Ive brevıter verba commentando, SIve fus1ıus penıtusque psalmı
ententas explanando, interdum In formam sermonIis fictı. Quosdam etiam psalmos bıs
explicult, semel D sıngulıs D} memoratıs mOodıs" in Sanctı Aureli Augustini
Enarrationes In Psalmos, Ta (CC 48) Turnhout, 1956, WILMART, tradıtion
des grands de saıiınt Augustin, 1n IL, 299 257-315)

UYBEN Was the first make dıstinction between SCITNONS actually gıven and
that WEIC COMDO:! In HIS study De Sermoenen Vver het evangelie Van

Johannegs. Bıjdrage fol de chronologıe Augustinus werken, Miscellanea
Augustiniana. Rotterdam, 1930, 265-267 (D 256-274) BERROUARD g1VvEeS SIALIUSs

quaestionıs of the problem and ollows the conclusıon of A La Bonnardıere n des
eXpOSES faıts devant petit ZTOUDC de moOo1NeEs de pretres quı auraıjent
accompagnes SULVIS d’une mı1se ecrıt d’un des! CcuxX quı precheraient
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and the Epistle of Saılnt John exegetical NTaTY;
and finally LNOIC than 54() popular sermons**.

Augustine Wäds$s skilled ın preachıing SCITINON\NS pecı1al OCCas1ons
such the consecration of WCcC the annıversary celebration of h1s
ep1SCOop. ordiınatiıon OT that of colleague. Thıs OCCurred fOor example
when Aurelius of Carthage (F 430) invıted h1is TIEN! Augustine preach.
In age the bıshop of Hıppo regularly treated themes, diıscussed al the
TICaAan eccles1iastical councıls relatıng the CONTOVETSY wıth Donatısm
and Pelagıanısm. In those instances he often used psalm startıng
point for h1s sermon *.

In the offıces of the diocese of Hıppo there ex1isted almost
complete collection of Augustine’s SCITNONS. Wıth thıs collection at hand
the ndıculum librorum W as compiled and coples of the SCITNONS WeIC SENT

those requesting them. frıcan bıshops Neeing fIrom the invadıng
brought theır collections of Augustine’s SCITNON\NS wıth them

Europe. ere, ın Europe, the SCITINONS led 1ıfe of theır OW in alYy,
South-Gaul and 5Spaın In Campanıa Quodvultdeus (7 454) Was the grealest
advocate of Augustine’s SCITNONS, imıtatıng SCVCcCn Augustine’s style of
preaching””. Fulgentius of uspe (F quoted from Augustine’s
SCITNONS iın h1s etters!® Iso Cass1ıodorus r 580) cıted Darts of
Augustine s SCITNONS in h1s etters*’. But the cConservatıon and spread of
Augustine’s SCIITNONS Was maınly due Caesarıus of Tles (T 452), who
dıstrıbuted collecthons of SCITITINONS be read In the RO

evan le peuple  AL In Homelies SUur [ evangıle de Saint-Jean, VE (Bıblıotheque
augustinıenne /4A) Parıs, 1993,

13 g1ves In the Indiculum, probably 'afte: Dy Augustine hımself, the
Ontents of 278 SCITINONS See WILMART, Operum Augustini elenchus Possidio
eiusdem discıpulo ( alamensı ePLSCODO digestus, InN: L, 158 (D 149-233). Duriıng the

the ermO became the general term for The popularıs
indicates the pastoral ntenton

For example: 23 the celebration of the ordınatıon bıshop of Aurelıus of
Carthage, held age January 20th In 413; 105 after the sackıng of ome In
410:; 330 the OCCasıon of the celebration of Augustine’s OW ordınatiıon bıshop;
357 al the ‚ginnıng of the greal meeung between Catholics and Donatısts ın 411

15 Die erke des heıligen Quodvultdeus. München, 1920:; DI
sPatrology, vol Westminster (Maryland) 1986, 501-503

16 L exegese de Saıiınt Augustin, predicateur. Parıs, 44]1, /7-13:;:
OHRMANN, Sınt Augustinus. Te: OOr het volk. Utrecht, 1948,
IESSNER, Fulgentius Von Ruspe als Theologe und Kırchenpolitiker. Stuttgart, 1966

PONTET, O.C:;; Cassıodorus in De Incarnatione, and in Complexiones
In Psalmos.
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churches. In thıs WAaVY about of the old collections of Augustine’s
SCITNON\NS preserved’®.

PREPARATION FOR SERMON

Augustine often selected h1s OW readıngs for the lıturgy, unless
ocal tradıtion had already assıgned pecıfic eadıngs that day. er
short preparatıon ın PIaycIr and meditatıon, Augustine improvised hıs

urıng the 1turgy. Very often wealthy people Commı1ıss1iOnNed theıir
notarıl wrıte OoOwn h1s sermon??.

The of the SCITNONS that WEIC delivered Dy Augustine in
Carthage wriıtten remarkably LNOITC carefully than those delıvered
elsewhere:; poss1ıbly because of INOIC capable notarir”). Theıir wrıitings,
perhaps corrected Dy the preacher himself, COU then copled and
dıstrıbuted Dy the librari. In thıs WaY the SCITIHNON}NS WEIC already
amılıar large audıence urıng Augustine’s OW lıfetime. The SCIINONS

delivered wıthın h1s OW cıircle WEIC ın INany cCorrected by the

18 The collection of AES that OSL spread 1S the Quinquaginta Homuliae.
Also ımportant 18 the Codex SESSONAFLUS TOmM the 9which included cCollecthon
of SCITINOMNS TOmM Afrıca and Wäas kept in Campanıa. See WILMART, Kemarques
plustieurs collections des SETMONS de Saınt Augustin, in Casinensia. onte Cassıno, 1929
1L, 214 WILMART, La collection frıpartıte des de saınt Augustin, In
Miscellanea Augustiniana. Rotterdam, 1930, 418 418-449); WILMART, La
tradıtion a. II,  31 Ihe first printed cCollecCtONs of WEIC

publıshed In Cologne iın 1470 and In Augsburg in 14475 See MOHRMANN, Preken144  M. SCHRAMA  churches. In this way about 30 of the old collections of Augustine’s  sermons are preserved'®.  PREPARATION FOR A SERMON  Augustine often selected his own readings for the liturgy, unless  local tradition had already assigned specific readings to that day. After a  short preparation in prayer and meditation, Augustine improvised his  sermon during the liturgy. Very often wealthy people commissioned their  notarii to write down his sermon'®.  The texts of the sermons that were delivered by Augustine in  Carthage are written remarkably more carefully than those delivered  elsewhere; possibly because of more capable notarii”®. Their writings,  perhaps corrected by the preacher himself, could then be copied and  distributed by the (/ibrarii”. In this way the sermons were already  familiar to a large audience during Augustine’s own lifetime. The sermons  delivered within his own circle were in many cases corrected by the  18 The collection of CAESARIUS that was most spread is the Quinquaginta Homiliae.  Also important is the Codex Sessonarius from the 9th century, which included a collection  of sermons from Africa and was kept in Campania. See A. WILMART, Remarques sur  plusieurs collections des sermons de saint Augustin, in: Casinensia. Monte Cassino, 1929,  I, 217; A. WILMART, La collection tripartite des sermons de saint Augustin, in:  Miscellanea Augustiniana. Rotterdam, 1930, p. 418 (p. 418-449); A. WILMART, La  tradition  a.c., in: MA IL, 295-315. The first printed collections of sermons were  published in Cologne in 1470 and in Augsburg in 1475. See C. MOHRMANN, Preken ...  0.C., p. XX. For a practical overview of Augustine’s oeuvre, especially his sermons, we  refer to H. VAN REISEN, Met Augustinus aan de slag. Beknopte handleiding bij de studie  op Augustinus. Eindhoven, Augustijns Instituut, 1994, 62 pp.  19 "Et quisquis, ut voluit et potuit, notarios adhibentes, ea quae dicebantur excepta  describentes" (POssSIDIUS, Vita 7,3). "... quandoquidem placuit fratribus non tantum aure et  corde, sed et stilo excipienda quae dicimus; ut non auditorem tantum sed et lectorem  etiam cogitare debeamus" (En. in Ps. 51,1).  % On Augustine’s preaching and style, see C. MOHRMANN, Preken ... 0.C., p. XXVII-  XLVI.  7 R. DEFERRARI, St. Augustine’s method of composing and delivering sermons, in:  American Journal of Philology 43 (1922) 97 and 193 states that Augustine never checked  these writings. On the other hand, the bishop himself was in any case in possession of  similar writings: "antequam epistulas atque sermones ad populum, alios dictatos, alios a  me dictos, retractare coepissem" (Retractationes 11,67). See also Ep. 2242 to  Quodvultdeus: "Restabant epistulae, deinde tractatus populares quos Graeci homilias  vocant”. H. MARROU, La technique de Vl edition ä V’Epoque patristique, in: Vigiliae  Christianae 3 (1949) 205-224.0} For practica OVEerVIEW of Augustine’s OCUVIC, especlally h1is [0)  8
refer EISEN, Met Aug2ustinus Aan slag. Beknopte handleıding Dij de studie

Augustinus. ındhoven, August1]ns Instituut, 1994,
19 "Et qu1SQuıIS, uL voluıt potult, NnOtarıo0s al  ıbentes, QquacC dıcebantur EXCCDLAa

describentes” 'OSSIDIUS, 1ta VE144  M. SCHRAMA  churches. In this way about 30 of the old collections of Augustine’s  sermons are preserved'®.  PREPARATION FOR A SERMON  Augustine often selected his own readings for the liturgy, unless  local tradition had already assigned specific readings to that day. After a  short preparation in prayer and meditation, Augustine improvised his  sermon during the liturgy. Very often wealthy people commissioned their  notarii to write down his sermon'®.  The texts of the sermons that were delivered by Augustine in  Carthage are written remarkably more carefully than those delivered  elsewhere; possibly because of more capable notarii”®. Their writings,  perhaps corrected by the preacher himself, could then be copied and  distributed by the (/ibrarii”. In this way the sermons were already  familiar to a large audience during Augustine’s own lifetime. The sermons  delivered within his own circle were in many cases corrected by the  18 The collection of CAESARIUS that was most spread is the Quinquaginta Homiliae.  Also important is the Codex Sessonarius from the 9th century, which included a collection  of sermons from Africa and was kept in Campania. See A. WILMART, Remarques sur  plusieurs collections des sermons de saint Augustin, in: Casinensia. Monte Cassino, 1929,  I, 217; A. WILMART, La collection tripartite des sermons de saint Augustin, in:  Miscellanea Augustiniana. Rotterdam, 1930, p. 418 (p. 418-449); A. WILMART, La  tradition  a.c., in: MA IL, 295-315. The first printed collections of sermons were  published in Cologne in 1470 and in Augsburg in 1475. See C. MOHRMANN, Preken ...  0.C., p. XX. For a practical overview of Augustine’s oeuvre, especially his sermons, we  refer to H. VAN REISEN, Met Augustinus aan de slag. Beknopte handleiding bij de studie  op Augustinus. Eindhoven, Augustijns Instituut, 1994, 62 pp.  19 "Et quisquis, ut voluit et potuit, notarios adhibentes, ea quae dicebantur excepta  describentes" (POssSIDIUS, Vita 7,3). "... quandoquidem placuit fratribus non tantum aure et  corde, sed et stilo excipienda quae dicimus; ut non auditorem tantum sed et lectorem  etiam cogitare debeamus" (En. in Ps. 51,1).  % On Augustine’s preaching and style, see C. MOHRMANN, Preken ... 0.C., p. XXVII-  XLVI.  7 R. DEFERRARI, St. Augustine’s method of composing and delivering sermons, in:  American Journal of Philology 43 (1922) 97 and 193 states that Augustine never checked  these writings. On the other hand, the bishop himself was in any case in possession of  similar writings: "antequam epistulas atque sermones ad populum, alios dictatos, alios a  me dictos, retractare coepissem" (Retractationes 11,67). See also Ep. 2242 to  Quodvultdeus: "Restabant epistulae, deinde tractatus populares quos Graeci homilias  vocant”. H. MARROU, La technique de Vl edition ä V’Epoque patristique, in: Vigiliae  Christianae 3 (1949) 205-224.quandoquıdem placuıt fratrıbus NON Lantu: el
corde, sed el stilo excıpıenda QuUaC diıcımus; ut NOMN audıtorem sed el lectorem
etiam cogıtare ebeamus  x (En in Pr D

On Augustine s preachıing and style, MOHRMANN, Preken144  M. SCHRAMA  churches. In this way about 30 of the old collections of Augustine’s  sermons are preserved'®.  PREPARATION FOR A SERMON  Augustine often selected his own readings for the liturgy, unless  local tradition had already assigned specific readings to that day. After a  short preparation in prayer and meditation, Augustine improvised his  sermon during the liturgy. Very often wealthy people commissioned their  notarii to write down his sermon'®.  The texts of the sermons that were delivered by Augustine in  Carthage are written remarkably more carefully than those delivered  elsewhere; possibly because of more capable notarii”®. Their writings,  perhaps corrected by the preacher himself, could then be copied and  distributed by the (/ibrarii”. In this way the sermons were already  familiar to a large audience during Augustine’s own lifetime. The sermons  delivered within his own circle were in many cases corrected by the  18 The collection of CAESARIUS that was most spread is the Quinquaginta Homiliae.  Also important is the Codex Sessonarius from the 9th century, which included a collection  of sermons from Africa and was kept in Campania. See A. WILMART, Remarques sur  plusieurs collections des sermons de saint Augustin, in: Casinensia. Monte Cassino, 1929,  I, 217; A. WILMART, La collection tripartite des sermons de saint Augustin, in:  Miscellanea Augustiniana. Rotterdam, 1930, p. 418 (p. 418-449); A. WILMART, La  tradition  a.c., in: MA IL, 295-315. The first printed collections of sermons were  published in Cologne in 1470 and in Augsburg in 1475. See C. MOHRMANN, Preken ...  0.C., p. XX. For a practical overview of Augustine’s oeuvre, especially his sermons, we  refer to H. VAN REISEN, Met Augustinus aan de slag. Beknopte handleiding bij de studie  op Augustinus. Eindhoven, Augustijns Instituut, 1994, 62 pp.  19 "Et quisquis, ut voluit et potuit, notarios adhibentes, ea quae dicebantur excepta  describentes" (POssSIDIUS, Vita 7,3). "... quandoquidem placuit fratribus non tantum aure et  corde, sed et stilo excipienda quae dicimus; ut non auditorem tantum sed et lectorem  etiam cogitare debeamus" (En. in Ps. 51,1).  % On Augustine’s preaching and style, see C. MOHRMANN, Preken ... 0.C., p. XXVII-  XLVI.  7 R. DEFERRARI, St. Augustine’s method of composing and delivering sermons, in:  American Journal of Philology 43 (1922) 97 and 193 states that Augustine never checked  these writings. On the other hand, the bishop himself was in any case in possession of  similar writings: "antequam epistulas atque sermones ad populum, alios dictatos, alios a  me dictos, retractare coepissem" (Retractationes 11,67). See also Ep. 2242 to  Quodvultdeus: "Restabant epistulae, deinde tractatus populares quos Graeci homilias  vocant”. H. MARROU, La technique de Vl edition ä V’Epoque patristique, in: Vigiliae  Christianae 3 (1949) 205-224.0
XN

21 DEFERRARI, St Augustine s method of COomposing and delivering
merıiıcan Journal of Philology (1922) and 193 Augustine
these wr1ungs. On the other hand, the bıshop hımself Was in Cası In pOSseEsSsSION of
sımılar wriungs L  antequam epıistulas SCITINONCS ad populum, allı0s dıctatos, 10S$

CI0S, eiractare CoepIssem ” (Retractationes 11,67) See also ED 224,2
Quodvultdeus: "Restaban: epıstulae, en TacLaLius populares quOS (Graecı homilıas
vocant'. MARROU, La technıque de edition l epoque patrıstique, In Vigiliae
Christianae 94 205224
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bıshop himself. T hıs, for example, 15 the Casc wıth the Enarrationes In
psalmos

The WaY Augustine prepared hıimself AaPPCAaTs clearly from his
conference Psalm 138 HI had prepared myself for short Psalm and
had arranged for the lector sıng ıt  n22 Elsewhere he EevVecn hınts at the
fact that he Wäas nOoTt plannıng delıvering al all nwe had NOT

prepared for Your Grace, for 1t Was nOoTL who old the lector
sıng that Psalm, Dut he decıded in h1Ss you  u he.  Z what he consıdered

neNC12A. let yYOUuU hear  A And ONCC, when he Was 1n age,
Augustine, his dısmay, WädsS commanded Dy bıshop Aurelhus delıver

spontaneously salm R6

OS RAYER AFTER ERMON

Many of Augustine’s SCITINOMNS end wıth the words C’onversı ad
Dominum, SOTINC WeIC also ollowe! Dy PTayel. Augustine ın thıs WAaY
invıted the congregatıon after the [[U  a the east ıIn order
DIaYy Ssince the people lıstening the ın the Basılıca Pacıs
in 1ppO Ways Sto0d facıng the WESsST. 'TIhe DIaycCI after the Conversi ad
Dominum have been, al least accordıng 1ts phrasıng, PraycrT
that terminated the 1t compared wıth the general
intercessi1ions (the PIayCIS of the faıthful) OT the Oratio communis”?.

oug the terms general Intercessions OT DYayer of the alıth]u
nowhere ın Augustine’s works, ON Call, however, educe from them

the actual ex1istence of such PTaycI wıthın the 1turgy of 1ppO Zwinggl
s1tuates the closıng DIAyCI ımmediately before the dısmiıssal of the
catechumens, although in the PIayCI iıtself the catechumens NnOL

specıfically mentioned. Whıle the closıng PTaycI after the mentons
only those presentT, the general intercess10ns also DAaY attention those

Mum nobıs brevem éaraveramus‚ quecm mandaveramus Ccantarı eCIOT®E, sed
ad Oram, quantium videtur, perturbatus alterum DIO er legıt" (En in Ps

"Unde CU! SCITNONECIMN ad vestram carıtatem NON PTA  uS, hınc nobıs CSSC
“actandum Domino ımperante COZgNOVIMUS. Volebamus enım hodierna dıe VOS In
rumiınatıone permittere Neque enım NOS istum psalmum can' ectorı
imperavımus; sed quod He censult vobıs SC utıle ad audıendum, hoc corde eti1am puerılı
imperavıt”

"Hıc nobıs, quantium Dominus donare dıgnatur, CUM Carıtate tractandus,
mOodo est proposıtus beatıssımo patre Repentina propos1ıt10
avarel, 181 CONtinuo proponent1s oratıo sublevaret (En In Ps. 836,1)

ZTHE LITURGICAL PERICOPE IN LIGHT OF AUGUSTINE’S SERMONS  145  bishop himself. This, for example, is the case with the Enarrationes in  psalmos.  The way Augustine prepared himself appears clearly from his  conference on Psalm 138: "I had prepared myself for a short Psalm and  had arranged for the lector to sing it'”. Elsewhere he even hints at the  fact that he was not planning on delivering a sermon at all: "We had not  prepared a sermon for Your Grace, for it was not we who told the lector  to sing that Psalm, but he decided in his youthful heart what he considered  beneficial to let you hear'”, And once, when he was in Carthage,  Augustine, to his dismay, was commanded by bishop Aurelius to deliver a  sermon spontaneously on Psalm 86”.  CLOSING PRAYER AFTER THE SERMON  Many of Augustine’s sermons end with the words Conversi ad  Dominum, some were also followed by a prayer. Augustine in this way  invited the congregation after the sermon to turn to the east in order to  pray to God, since the people listening to the sermon in the Basilica Pacis  in Hippo always stood facing the west. The prayer after the Conversi ad  Dominum seems to have been, at least according to its phrasing, a prayer  that terminated the sermon; it cannot be compared with the general  intercessions (the prayers of the faithful) or to the oratio communis”.  Although the terms general intercessions or prayer of the faithful  occur nowhere in Augustine’s works, one can, however, deduce from them  the actual existence of such a prayer within the liturgy of Hippo. Zwinggi  situates the closing prayer immediately before the dismissal of the  catechumens, although in the prayer itself the catechumens are not  specifically mentioned. While the closing prayer after the sermon mentions  only those present, the general intercessions also pay attention to those  22 "Psalmum nobis brevem éaraveramus, quem mandaveramus cantari a lectore, sed  ad horam, quantum videtur, perturbatus alterum pro altero legit" (En. in Ps. 138,1).  3 "Unde cum sermonem ad vestram caritatem non praepararemus, hinc nobis esse  tractandum Domino imperante cognovimus. Volebamus enim hodierna die vos in  ruminatione permittere  Neque enim nos  istum psalmum cantandum lectori  imperavimus; sed quod ille censuit vobis esse utile ad audiendum, hoc corde etiam puerili  imperavit" (S. 352,1).  % "Hic nobis, quantum Dominus donare dignatur, cum vestra caritate tractandus,  modo est propositus a beatissimo praesente patre nostro. Repentina propositio me  gravaret, nisi me continuo proponentis oratio sublevaret” (En. in Ps. 86,1).  235 n  ... aut antistes clara voce deprecatur, aut communis oratio voce diaconi indicitur"  (Ep. 55,18,34).aut antıstes clara VOCI eprecatur, aut COMMUNIS Oratı0 VOC! dıaconı indıcıtur”
(EpD 55,18,34)
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who NnOTL present TIhe general intercessions takı  '} place at the altar,
ore the offertory and the eucharıstic PTayerT. It VE eIy,
therefore, that the PTayCTI after the 15 intended PTayCI for the
catechumens and the other particıpants ore sending the catechumens
away“®.

PREACHING HOLY CRIPTURE

The WaYy 1n 81 6 Augustine preached dıffers in IMNOTE than ONe

aSspect from that of OUT t1ime. Characteristic for hım 15 the fact that he 1ve
Dy Holy Scripture in such WaY that word-assoc1ation WOUuU uffice for
hım place unexpectedly deeply concealed, NOT VC evıdent, word of
the at the Center of attention“”.

In the complete works of Augustine [W  ®] thırds of the terms and
subjects Can oun! in Holy Scripture“. In Augustine’s SCTIIMNONS,
however, INanYy of these scrıptural quotations repetition of the Same

PasSSasc. TIhe total number of dıffering quotations 1s relatıvely few. TOM
the of Isa1ıah few VECISCS only repeatedly quoted, and the Same
pphıes almost all the books of the Prophets, EXCEDL the book of Job,
from 1Cc mMan used repeatı  V. Ihe quotations ftrom overbs,
1sdom, Eccles1iastes and Eccles1iasticus, the ther hand, rare  29

"Ecce DOSL SCITINONECIMN Ssıt missa catechumenis: manebunt fıdeles, venletur ad locum
oratıonıs" 49,8); cf. Der Wortgottesdienst hei Augustin, Liturgisches
Jahrbuch (1970) DOLBEAU, Sermons inedits de Saınt Augustin preches
397, In Revue Benedictine 99 72-76; CK., La priere unıverselle dans
les liturgies latınes ancLiennes (Liıturgiegeschichtliche Quellen und Forschungen 62)
München, 1977 Testimony from Augustine’s letters the existence of general
INntercessiONs:146  M. SCHRAMA  who are not present. The general intercessions take place at the altar,  before the offertory and the eucharistic prayer. It seems very likely,  therefore, that the prayer after the sermon is intended as a prayer for the  catechumens and the other participants before sending the catechumens  away”®.  PREACHING AND HOLY SCRIPTURE  The way in which Augustine preached differs in more than one  aspect from that of our time. Characteristic for him is the fact that he lived  by Holy Scripture in such a way that a word-association would suffice for  him to place unexpectedly a deeply concealed, not very evident, word of  the Bible at the center of attention?.  In the complete works of Augustine two thirds of the terms and  subjects can be found in Holy Scripture®. In Augustine’s sermons,  however, many of these scriptural quotations are a repetition of the same  passage. The total number of differing quotations is relatively few. From  the book of Isaiah a few verses only are repeatedly quoted, and the same  applies to almost all the books of the Prophets, except the book of Job,  from which many texts are used repeatedly. The quotations from Proverbs,  Wisdom, Ecclesiastes and Ecclesiasticus, on the other hand, are rare*.  % "Ecce post sermonem sit missa catechumenis: manebunt fideles, venietur ad locum  orationis" (S. 49,8); cf. A. ZWINGGI, Der Wortgottesdienst bei Augustin, in: Liturgisches  Jahrbuch 20 (1970) 104-112; F. DOLBEAU, Sermons inedits de saint Augustin preches en  397, in: Revue Benedictine 104 (1994) 72-76; P. DE CLERCK, La priere universelle dans  les liturgies latines anciennes (Liturgiegeschichtliche Quellen und Forschungen 62).  München, 1977. Testimony from Augustine’s letters on the existence of general  intercessions: "... aut communis oratio voce diaconi ..." (Ep. 55,18,34); "... ut precationes  accipiamus dictas, quas facimus in celebratione sacramentorum, antequam illud, quod est  in domini mensa, incipiat benedici” (Ep. 149,2,16); "... pro omnibus hominibus, pro  regibus et his, qui in sublimitate sunt ...” (Ep .149,2,17); "... quando audis sacerdotem dei  ad altare dei exhortantem populum dei orare pro incredulis, ut eos deus convertat ad  fidem, et pro catechumenis, ut eis desiderium regenerationis inspiret, et pro fidelibus, ut in  ©O quod esse coeperunt eius munere perseverent ..." (Ep. 217,1,2). Cf. P. DE CLERCK, 0.Cc.  ? D. RANDOLPH, Augustine’s theology of preaching. Boston, 1962 (diss); A. POLMAN,  Het woord Gods bij Augustinus. Kampen, 1955, p. 125-188; F. SCHNITZLER, Zur  Theologie der Verkündigung in den Predigten des heiligen Augustinus. Freiburg, 1968.  %® C. MOHRMANN, 0.C., p. XLVII; H. VOGELS, Die Heilige Schrift bei Augustin, in:  Aurelius Augustinus. Festschrift der Görres-Gesellschaft, hrsg. M. GRABMANN - J.  MAUSBACH. Köln, 1930, p. 413 (p. 411-421).  2# M. PONTET, 0.c., p. 581-583.aut COMMUNIS oratıo VOC| dıaconı146  M. SCHRAMA  who are not present. The general intercessions take place at the altar,  before the offertory and the eucharistic prayer. It seems very likely,  therefore, that the prayer after the sermon is intended as a prayer for the  catechumens and the other participants before sending the catechumens  away”®.  PREACHING AND HOLY SCRIPTURE  The way in which Augustine preached differs in more than one  aspect from that of our time. Characteristic for him is the fact that he lived  by Holy Scripture in such a way that a word-association would suffice for  him to place unexpectedly a deeply concealed, not very evident, word of  the Bible at the center of attention?.  In the complete works of Augustine two thirds of the terms and  subjects can be found in Holy Scripture®. In Augustine’s sermons,  however, many of these scriptural quotations are a repetition of the same  passage. The total number of differing quotations is relatively few. From  the book of Isaiah a few verses only are repeatedly quoted, and the same  applies to almost all the books of the Prophets, except the book of Job,  from which many texts are used repeatedly. The quotations from Proverbs,  Wisdom, Ecclesiastes and Ecclesiasticus, on the other hand, are rare*.  % "Ecce post sermonem sit missa catechumenis: manebunt fideles, venietur ad locum  orationis" (S. 49,8); cf. A. ZWINGGI, Der Wortgottesdienst bei Augustin, in: Liturgisches  Jahrbuch 20 (1970) 104-112; F. DOLBEAU, Sermons inedits de saint Augustin preches en  397, in: Revue Benedictine 104 (1994) 72-76; P. DE CLERCK, La priere universelle dans  les liturgies latines anciennes (Liturgiegeschichtliche Quellen und Forschungen 62).  München, 1977. Testimony from Augustine’s letters on the existence of general  intercessions: "... aut communis oratio voce diaconi ..." (Ep. 55,18,34); "... ut precationes  accipiamus dictas, quas facimus in celebratione sacramentorum, antequam illud, quod est  in domini mensa, incipiat benedici” (Ep. 149,2,16); "... pro omnibus hominibus, pro  regibus et his, qui in sublimitate sunt ...” (Ep .149,2,17); "... quando audis sacerdotem dei  ad altare dei exhortantem populum dei orare pro incredulis, ut eos deus convertat ad  fidem, et pro catechumenis, ut eis desiderium regenerationis inspiret, et pro fidelibus, ut in  ©O quod esse coeperunt eius munere perseverent ..." (Ep. 217,1,2). Cf. P. DE CLERCK, 0.Cc.  ? D. RANDOLPH, Augustine’s theology of preaching. Boston, 1962 (diss); A. POLMAN,  Het woord Gods bij Augustinus. Kampen, 1955, p. 125-188; F. SCHNITZLER, Zur  Theologie der Verkündigung in den Predigten des heiligen Augustinus. Freiburg, 1968.  %® C. MOHRMANN, 0.C., p. XLVII; H. VOGELS, Die Heilige Schrift bei Augustin, in:  Aurelius Augustinus. Festschrift der Görres-Gesellschaft, hrsg. M. GRABMANN - J.  MAUSBACH. Köln, 1930, p. 413 (p. 411-421).  2# M. PONTET, 0.c., p. 581-583.(E£p 55,18,34):146  M. SCHRAMA  who are not present. The general intercessions take place at the altar,  before the offertory and the eucharistic prayer. It seems very likely,  therefore, that the prayer after the sermon is intended as a prayer for the  catechumens and the other participants before sending the catechumens  away”®.  PREACHING AND HOLY SCRIPTURE  The way in which Augustine preached differs in more than one  aspect from that of our time. Characteristic for him is the fact that he lived  by Holy Scripture in such a way that a word-association would suffice for  him to place unexpectedly a deeply concealed, not very evident, word of  the Bible at the center of attention?.  In the complete works of Augustine two thirds of the terms and  subjects can be found in Holy Scripture®. In Augustine’s sermons,  however, many of these scriptural quotations are a repetition of the same  passage. The total number of differing quotations is relatively few. From  the book of Isaiah a few verses only are repeatedly quoted, and the same  applies to almost all the books of the Prophets, except the book of Job,  from which many texts are used repeatedly. The quotations from Proverbs,  Wisdom, Ecclesiastes and Ecclesiasticus, on the other hand, are rare*.  % "Ecce post sermonem sit missa catechumenis: manebunt fideles, venietur ad locum  orationis" (S. 49,8); cf. A. ZWINGGI, Der Wortgottesdienst bei Augustin, in: Liturgisches  Jahrbuch 20 (1970) 104-112; F. DOLBEAU, Sermons inedits de saint Augustin preches en  397, in: Revue Benedictine 104 (1994) 72-76; P. DE CLERCK, La priere universelle dans  les liturgies latines anciennes (Liturgiegeschichtliche Quellen und Forschungen 62).  München, 1977. Testimony from Augustine’s letters on the existence of general  intercessions: "... aut communis oratio voce diaconi ..." (Ep. 55,18,34); "... ut precationes  accipiamus dictas, quas facimus in celebratione sacramentorum, antequam illud, quod est  in domini mensa, incipiat benedici” (Ep. 149,2,16); "... pro omnibus hominibus, pro  regibus et his, qui in sublimitate sunt ...” (Ep .149,2,17); "... quando audis sacerdotem dei  ad altare dei exhortantem populum dei orare pro incredulis, ut eos deus convertat ad  fidem, et pro catechumenis, ut eis desiderium regenerationis inspiret, et pro fidelibus, ut in  ©O quod esse coeperunt eius munere perseverent ..." (Ep. 217,1,2). Cf. P. DE CLERCK, 0.Cc.  ? D. RANDOLPH, Augustine’s theology of preaching. Boston, 1962 (diss); A. POLMAN,  Het woord Gods bij Augustinus. Kampen, 1955, p. 125-188; F. SCHNITZLER, Zur  Theologie der Verkündigung in den Predigten des heiligen Augustinus. Freiburg, 1968.  %® C. MOHRMANN, 0.C., p. XLVII; H. VOGELS, Die Heilige Schrift bei Augustin, in:  Aurelius Augustinus. Festschrift der Görres-Gesellschaft, hrsg. M. GRABMANN - J.  MAUSBACH. Köln, 1930, p. 413 (p. 411-421).  2# M. PONTET, 0.c., p. 581-583.uL precatiıones
accCıplıamus äC)  S, quas facımus in celebratione SacCcrTamenLOTrum, iıllud, quod est
In domiını INCNSA, InC1plat benedic1ı (EpD 149,2,16);146  M. SCHRAMA  who are not present. The general intercessions take place at the altar,  before the offertory and the eucharistic prayer. It seems very likely,  therefore, that the prayer after the sermon is intended as a prayer for the  catechumens and the other participants before sending the catechumens  away”®.  PREACHING AND HOLY SCRIPTURE  The way in which Augustine preached differs in more than one  aspect from that of our time. Characteristic for him is the fact that he lived  by Holy Scripture in such a way that a word-association would suffice for  him to place unexpectedly a deeply concealed, not very evident, word of  the Bible at the center of attention?.  In the complete works of Augustine two thirds of the terms and  subjects can be found in Holy Scripture®. In Augustine’s sermons,  however, many of these scriptural quotations are a repetition of the same  passage. The total number of differing quotations is relatively few. From  the book of Isaiah a few verses only are repeatedly quoted, and the same  applies to almost all the books of the Prophets, except the book of Job,  from which many texts are used repeatedly. The quotations from Proverbs,  Wisdom, Ecclesiastes and Ecclesiasticus, on the other hand, are rare*.  % "Ecce post sermonem sit missa catechumenis: manebunt fideles, venietur ad locum  orationis" (S. 49,8); cf. A. ZWINGGI, Der Wortgottesdienst bei Augustin, in: Liturgisches  Jahrbuch 20 (1970) 104-112; F. DOLBEAU, Sermons inedits de saint Augustin preches en  397, in: Revue Benedictine 104 (1994) 72-76; P. DE CLERCK, La priere universelle dans  les liturgies latines anciennes (Liturgiegeschichtliche Quellen und Forschungen 62).  München, 1977. Testimony from Augustine’s letters on the existence of general  intercessions: "... aut communis oratio voce diaconi ..." (Ep. 55,18,34); "... ut precationes  accipiamus dictas, quas facimus in celebratione sacramentorum, antequam illud, quod est  in domini mensa, incipiat benedici” (Ep. 149,2,16); "... pro omnibus hominibus, pro  regibus et his, qui in sublimitate sunt ...” (Ep .149,2,17); "... quando audis sacerdotem dei  ad altare dei exhortantem populum dei orare pro incredulis, ut eos deus convertat ad  fidem, et pro catechumenis, ut eis desiderium regenerationis inspiret, et pro fidelibus, ut in  ©O quod esse coeperunt eius munere perseverent ..." (Ep. 217,1,2). Cf. P. DE CLERCK, 0.Cc.  ? D. RANDOLPH, Augustine’s theology of preaching. Boston, 1962 (diss); A. POLMAN,  Het woord Gods bij Augustinus. Kampen, 1955, p. 125-188; F. SCHNITZLER, Zur  Theologie der Verkündigung in den Predigten des heiligen Augustinus. Freiburg, 1968.  %® C. MOHRMANN, 0.C., p. XLVII; H. VOGELS, Die Heilige Schrift bei Augustin, in:  Aurelius Augustinus. Festschrift der Görres-Gesellschaft, hrsg. M. GRABMANN - J.  MAUSBACH. Köln, 1930, p. 413 (p. 411-421).  2# M. PONTET, 0.c., p. 581-583.PTro omnıbus hominibus, DITO
regıbus el nIS, quı sublımıtate SuUunt146  M. SCHRAMA  who are not present. The general intercessions take place at the altar,  before the offertory and the eucharistic prayer. It seems very likely,  therefore, that the prayer after the sermon is intended as a prayer for the  catechumens and the other participants before sending the catechumens  away”®.  PREACHING AND HOLY SCRIPTURE  The way in which Augustine preached differs in more than one  aspect from that of our time. Characteristic for him is the fact that he lived  by Holy Scripture in such a way that a word-association would suffice for  him to place unexpectedly a deeply concealed, not very evident, word of  the Bible at the center of attention?.  In the complete works of Augustine two thirds of the terms and  subjects can be found in Holy Scripture®. In Augustine’s sermons,  however, many of these scriptural quotations are a repetition of the same  passage. The total number of differing quotations is relatively few. From  the book of Isaiah a few verses only are repeatedly quoted, and the same  applies to almost all the books of the Prophets, except the book of Job,  from which many texts are used repeatedly. The quotations from Proverbs,  Wisdom, Ecclesiastes and Ecclesiasticus, on the other hand, are rare*.  % "Ecce post sermonem sit missa catechumenis: manebunt fideles, venietur ad locum  orationis" (S. 49,8); cf. A. ZWINGGI, Der Wortgottesdienst bei Augustin, in: Liturgisches  Jahrbuch 20 (1970) 104-112; F. DOLBEAU, Sermons inedits de saint Augustin preches en  397, in: Revue Benedictine 104 (1994) 72-76; P. DE CLERCK, La priere universelle dans  les liturgies latines anciennes (Liturgiegeschichtliche Quellen und Forschungen 62).  München, 1977. Testimony from Augustine’s letters on the existence of general  intercessions: "... aut communis oratio voce diaconi ..." (Ep. 55,18,34); "... ut precationes  accipiamus dictas, quas facimus in celebratione sacramentorum, antequam illud, quod est  in domini mensa, incipiat benedici” (Ep. 149,2,16); "... pro omnibus hominibus, pro  regibus et his, qui in sublimitate sunt ...” (Ep .149,2,17); "... quando audis sacerdotem dei  ad altare dei exhortantem populum dei orare pro incredulis, ut eos deus convertat ad  fidem, et pro catechumenis, ut eis desiderium regenerationis inspiret, et pro fidelibus, ut in  ©O quod esse coeperunt eius munere perseverent ..." (Ep. 217,1,2). Cf. P. DE CLERCK, 0.Cc.  ? D. RANDOLPH, Augustine’s theology of preaching. Boston, 1962 (diss); A. POLMAN,  Het woord Gods bij Augustinus. Kampen, 1955, p. 125-188; F. SCHNITZLER, Zur  Theologie der Verkündigung in den Predigten des heiligen Augustinus. Freiburg, 1968.  %® C. MOHRMANN, 0.C., p. XLVII; H. VOGELS, Die Heilige Schrift bei Augustin, in:  Aurelius Augustinus. Festschrift der Görres-Gesellschaft, hrsg. M. GRABMANN - J.  MAUSBACH. Köln, 1930, p. 413 (p. 411-421).  2# M. PONTET, 0.c., p. 581-583.(Ep 149,2,17);146  M. SCHRAMA  who are not present. The general intercessions take place at the altar,  before the offertory and the eucharistic prayer. It seems very likely,  therefore, that the prayer after the sermon is intended as a prayer for the  catechumens and the other participants before sending the catechumens  away”®.  PREACHING AND HOLY SCRIPTURE  The way in which Augustine preached differs in more than one  aspect from that of our time. Characteristic for him is the fact that he lived  by Holy Scripture in such a way that a word-association would suffice for  him to place unexpectedly a deeply concealed, not very evident, word of  the Bible at the center of attention?.  In the complete works of Augustine two thirds of the terms and  subjects can be found in Holy Scripture®. In Augustine’s sermons,  however, many of these scriptural quotations are a repetition of the same  passage. The total number of differing quotations is relatively few. From  the book of Isaiah a few verses only are repeatedly quoted, and the same  applies to almost all the books of the Prophets, except the book of Job,  from which many texts are used repeatedly. The quotations from Proverbs,  Wisdom, Ecclesiastes and Ecclesiasticus, on the other hand, are rare*.  % "Ecce post sermonem sit missa catechumenis: manebunt fideles, venietur ad locum  orationis" (S. 49,8); cf. A. ZWINGGI, Der Wortgottesdienst bei Augustin, in: Liturgisches  Jahrbuch 20 (1970) 104-112; F. DOLBEAU, Sermons inedits de saint Augustin preches en  397, in: Revue Benedictine 104 (1994) 72-76; P. DE CLERCK, La priere universelle dans  les liturgies latines anciennes (Liturgiegeschichtliche Quellen und Forschungen 62).  München, 1977. Testimony from Augustine’s letters on the existence of general  intercessions: "... aut communis oratio voce diaconi ..." (Ep. 55,18,34); "... ut precationes  accipiamus dictas, quas facimus in celebratione sacramentorum, antequam illud, quod est  in domini mensa, incipiat benedici” (Ep. 149,2,16); "... pro omnibus hominibus, pro  regibus et his, qui in sublimitate sunt ...” (Ep .149,2,17); "... quando audis sacerdotem dei  ad altare dei exhortantem populum dei orare pro incredulis, ut eos deus convertat ad  fidem, et pro catechumenis, ut eis desiderium regenerationis inspiret, et pro fidelibus, ut in  ©O quod esse coeperunt eius munere perseverent ..." (Ep. 217,1,2). Cf. P. DE CLERCK, 0.Cc.  ? D. RANDOLPH, Augustine’s theology of preaching. Boston, 1962 (diss); A. POLMAN,  Het woord Gods bij Augustinus. Kampen, 1955, p. 125-188; F. SCHNITZLER, Zur  Theologie der Verkündigung in den Predigten des heiligen Augustinus. Freiburg, 1968.  %® C. MOHRMANN, 0.C., p. XLVII; H. VOGELS, Die Heilige Schrift bei Augustin, in:  Aurelius Augustinus. Festschrift der Görres-Gesellschaft, hrsg. M. GRABMANN - J.  MAUSBACH. Köln, 1930, p. 413 (p. 411-421).  2# M. PONTET, 0.c., p. 581-583.quando audıs sacerdotem de1
ad altare de1ı exhortantem populum de1ı OIaIic PTO incredulıs, ut COS deus CONvertalt ad
ıdem, ei DIO catechumenı1s, uL e1s desiıderium regenerationis inspıret, el fidelibus, ul In

quod CSSC COCDECTUNL 1US perseverent146  M. SCHRAMA  who are not present. The general intercessions take place at the altar,  before the offertory and the eucharistic prayer. It seems very likely,  therefore, that the prayer after the sermon is intended as a prayer for the  catechumens and the other participants before sending the catechumens  away”®.  PREACHING AND HOLY SCRIPTURE  The way in which Augustine preached differs in more than one  aspect from that of our time. Characteristic for him is the fact that he lived  by Holy Scripture in such a way that a word-association would suffice for  him to place unexpectedly a deeply concealed, not very evident, word of  the Bible at the center of attention?.  In the complete works of Augustine two thirds of the terms and  subjects can be found in Holy Scripture®. In Augustine’s sermons,  however, many of these scriptural quotations are a repetition of the same  passage. The total number of differing quotations is relatively few. From  the book of Isaiah a few verses only are repeatedly quoted, and the same  applies to almost all the books of the Prophets, except the book of Job,  from which many texts are used repeatedly. The quotations from Proverbs,  Wisdom, Ecclesiastes and Ecclesiasticus, on the other hand, are rare*.  % "Ecce post sermonem sit missa catechumenis: manebunt fideles, venietur ad locum  orationis" (S. 49,8); cf. A. ZWINGGI, Der Wortgottesdienst bei Augustin, in: Liturgisches  Jahrbuch 20 (1970) 104-112; F. DOLBEAU, Sermons inedits de saint Augustin preches en  397, in: Revue Benedictine 104 (1994) 72-76; P. DE CLERCK, La priere universelle dans  les liturgies latines anciennes (Liturgiegeschichtliche Quellen und Forschungen 62).  München, 1977. Testimony from Augustine’s letters on the existence of general  intercessions: "... aut communis oratio voce diaconi ..." (Ep. 55,18,34); "... ut precationes  accipiamus dictas, quas facimus in celebratione sacramentorum, antequam illud, quod est  in domini mensa, incipiat benedici” (Ep. 149,2,16); "... pro omnibus hominibus, pro  regibus et his, qui in sublimitate sunt ...” (Ep .149,2,17); "... quando audis sacerdotem dei  ad altare dei exhortantem populum dei orare pro incredulis, ut eos deus convertat ad  fidem, et pro catechumenis, ut eis desiderium regenerationis inspiret, et pro fidelibus, ut in  ©O quod esse coeperunt eius munere perseverent ..." (Ep. 217,1,2). Cf. P. DE CLERCK, 0.Cc.  ? D. RANDOLPH, Augustine’s theology of preaching. Boston, 1962 (diss); A. POLMAN,  Het woord Gods bij Augustinus. Kampen, 1955, p. 125-188; F. SCHNITZLER, Zur  Theologie der Verkündigung in den Predigten des heiligen Augustinus. Freiburg, 1968.  %® C. MOHRMANN, 0.C., p. XLVII; H. VOGELS, Die Heilige Schrift bei Augustin, in:  Aurelius Augustinus. Festschrift der Görres-Gesellschaft, hrsg. M. GRABMANN - J.  MAUSBACH. Köln, 1930, p. 413 (p. 411-421).  2# M. PONTET, 0.c., p. 581-583.(Ep. ZUAL2): (: DE LERCK,
Augustine s theology of preaching. OsSton, 196 (dıss) POLMAN,

Het woord (J0ds bijJ AUQZUSUNUS. Kampen, 1955, 125-188: SCHNITZLER, Zur
Theologie der Verkündigung In den Predigten des heiligen Augustinus. Freıburg, 196

NN, 0} ALVUI; VOGELS, Die Heılige Schrift hei Augustin, In
Aurelius Augustinus. Festschrift der Görres-Gesellschaft, hrsg GRABMANN

Köln, 1930, 413 411-421).
29 PONTET, 0} 58 1-583
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TOmM the 5ong of ongs Augustine chooses SOIMNC VEISCS clarıfy the
unıty of the Church*®

Augustine focuses hıis attention especlally the of ms It
1$ possible that the bıshop 1mıted himself delıberately wıthın these
confines ın 1e6W of the lıttle knowledge of Scripture he presumed h1s
audıence have  31 The New Testament 1$ quoted INOTC often than the
Old Testament, but also arge parts of the former remaın unmentioned,
1ie relatıve few number of OCCUT t1ime and agaın. The section
De SCFILDIUFLS of the edıtion ın 1C the Maurın1 publıshed Augustine’s
SCIT1ONS Holy Scripture consIısts of SCITINON\NS the Old Testament
and 123 SCITNONS the New lTestament.

Augustine avoured preaching under gulıdance of the lıturgical
readıngs. ere 1$ ın 1C he does NOTL establısh SOIIIC
connection wıth the Epistle, the Psalm, the Psalm ONSC, the
Gospel”“. Sometimes Augustine COMMeENTS all three eadıngs in h1s
sermon””, 4S for example in 165 nWe heard from the Apostle,
ear the salm, heard the Gospel; these dıvıne readıngs ASTCC 1ın
theır invıtatlon NOTL Ooun! OUuT hope uDON ourselves but the
Lord"** Augustine often elected the three readıngs in such WAaY that
they WOU provıde ONC theme*

In regar Augustine’s Nex1bilıty actualıze cr1ptur: the
Church father apparently possessed greal capabılıty adap himself. He

address actual problems in h1s SCITINONS and chose applıcable

30 According SOMNC authors, the [WO books of the accabees sen! INn the
SCITNON}NS. But In ugus! Ist durıng the celebration of the accabean
Martyrs, Macc SEA 1s quo! which ADDCArs have been of the scrıptural
readıng.

31 . NL
Des heiligen Augustinus Schriften als liturgisch-geschichtliche Quelle.

München, 1930, 303 uIn memorI1a retinentes pollıcıtatıonem 10) etiam
evangelıo el apostolo fecımus recıtarı ecthone:  ‚7 (: ,  r eal apostolı epıstola

CUmM legeretur de CONS  endis epPISCOPIS, CommemOTaVvIıt NOSs SINE. dubıo0 respicere In nOs  *

mam ectiıonem audıvyimus apostolıTHE LITURGICAL PERICOPE IN LIGHT OF AUGUSTINE’S SERMONS  147  From the Song of Songs Augustine chooses some verses to clarify the  unity of the Church*®.  Augustine focuses his attention especially on the book of Psalms. It  is possible that the bishop limited himself deliberately within these  confines in view of the little knowledge of Scripture he presumed his  audience to have*. The New Testament is quoted more often than the  Old Testament, but also large parts of the former remain unmentioned,  while a relative few number of passages occur time and again. The section  De scripturis of the edition in which the Maurini published Augustine’s  sermons on Holy Scripture consists of 50 sermons on the Old Testament  and 123 sermons on the New Testament.  Augustine favoured preaching under guidance of the liturgical  readings. There is no sermon in which he does not establish some  connection with the Epistle, the Psalm, the Psalm response, or the  Gospel”. Sometimes Augustine comments on all three readings in his  sermon”, as for example in sermon 165: "We heard from the Apostle, we  heard the Psalm, we heard the Gospel; all these divine readings agree in  their invitation to us not to found our hope upon ourselves but on the  Lord"**. Augustine often selected the three readings in such a way that  they would provide texts on one theme*°.  In regard to Augustine’s flexibility to actualize Scriptural texts, the  Church father apparently possessed a great capability to adapt himself. He  liked to address actual problems in his sermons and chose applicable  % According to some authors, the two books of the Maccabees are absent in the  sermons. But in sermon 300, on August 1st during the celebration of the Maccabean  martyrs, 2 Macc. 7:27 is quoted, which appears to have been part of the scriptural  reading.  %# C, MOHRMANN, 0.C., p. XLVII-XLIX.  ° W. ROETZER, Des heiligen Augustinus Schriften als liturgisch-geschichtliche Quelle.  München, 1930, p. 303. "In memoria retinentes pollicitationem nostram, congruas etiam  ex evangelio et apostolo fecimus recitari lectiones” (S. 362,1); "Beati apostoli epistola  cum legeretur de constituendis episcopis, commemoravit nos sine dubio respicere in nos"  (S: 178;1):  %3 "Primam lectionem audivimus apostoli ... Deinde cantavimus psalmum ... Post haec,  evangelica lectio  . Has tres lectiones, quantum pro tempore possumus, pertractemus,  dicentes pauca de singulis; et quantum conari possumus  non in aliqua earum sic  immorantes, ut aliis duabus impedimentum afferamus,” (S. 176,1), which deals with 1  Tim. 1:15: Ps. 94:6 and LK: 17:32.  * "Apostolum audivimus, psalmum audivimus, evangelium audivimus. Consonant  omnes divinae lectiones, ut spem non in nobis, sed in Domino collocemus (Eph. 3:14)"  (S. 165:10:  3 F, VAN DER MEER, Augustinus de zielzorger. Een studie over de praktijk van een  kerkvader. Utrecht, 1947, p. 367.Deıinde cantavımus psalmumTHE LITURGICAL PERICOPE IN LIGHT OF AUGUSTINE’S SERMONS  147  From the Song of Songs Augustine chooses some verses to clarify the  unity of the Church*®.  Augustine focuses his attention especially on the book of Psalms. It  is possible that the bishop limited himself deliberately within these  confines in view of the little knowledge of Scripture he presumed his  audience to have*. The New Testament is quoted more often than the  Old Testament, but also large parts of the former remain unmentioned,  while a relative few number of passages occur time and again. The section  De scripturis of the edition in which the Maurini published Augustine’s  sermons on Holy Scripture consists of 50 sermons on the Old Testament  and 123 sermons on the New Testament.  Augustine favoured preaching under guidance of the liturgical  readings. There is no sermon in which he does not establish some  connection with the Epistle, the Psalm, the Psalm response, or the  Gospel”. Sometimes Augustine comments on all three readings in his  sermon”, as for example in sermon 165: "We heard from the Apostle, we  heard the Psalm, we heard the Gospel; all these divine readings agree in  their invitation to us not to found our hope upon ourselves but on the  Lord"**. Augustine often selected the three readings in such a way that  they would provide texts on one theme*°.  In regard to Augustine’s flexibility to actualize Scriptural texts, the  Church father apparently possessed a great capability to adapt himself. He  liked to address actual problems in his sermons and chose applicable  % According to some authors, the two books of the Maccabees are absent in the  sermons. But in sermon 300, on August 1st during the celebration of the Maccabean  martyrs, 2 Macc. 7:27 is quoted, which appears to have been part of the scriptural  reading.  %# C, MOHRMANN, 0.C., p. XLVII-XLIX.  ° W. ROETZER, Des heiligen Augustinus Schriften als liturgisch-geschichtliche Quelle.  München, 1930, p. 303. "In memoria retinentes pollicitationem nostram, congruas etiam  ex evangelio et apostolo fecimus recitari lectiones” (S. 362,1); "Beati apostoli epistola  cum legeretur de constituendis episcopis, commemoravit nos sine dubio respicere in nos"  (S: 178;1):  %3 "Primam lectionem audivimus apostoli ... Deinde cantavimus psalmum ... Post haec,  evangelica lectio  . Has tres lectiones, quantum pro tempore possumus, pertractemus,  dicentes pauca de singulis; et quantum conari possumus  non in aliqua earum sic  immorantes, ut aliis duabus impedimentum afferamus,” (S. 176,1), which deals with 1  Tim. 1:15: Ps. 94:6 and LK: 17:32.  * "Apostolum audivimus, psalmum audivimus, evangelium audivimus. Consonant  omnes divinae lectiones, ut spem non in nobis, sed in Domino collocemus (Eph. 3:14)"  (S. 165:10:  3 F, VAN DER MEER, Augustinus de zielzorger. Een studie over de praktijk van een  kerkvader. Utrecht, 1947, p. 367.Post haec,
evangelıca eCH0 TES lectıones, quanium DTO m DOSSUMUS, MUuS,
i1centes de sıngulis; quantium conarı DOSSUMUS NON in 1qQua Carum SIC
immorantes, ut allıs duabus ımpedimentum afferamus," 1C| deals wıth
Tım 1419 Ps 94:6 and 17372

Apostolum audıvyımus, psalmum audıvımus, evangelıum audıvımus. Onsonant
dıvınae ectuones, SPCIN NONMN nobıs, sed In Domino collocemus (Eph 35:14)°

35 DER MEER, Augustinus zielzorger. Een studie ver de praktıjk Van een
kerkvader. 1947, 167



14% SCHRAMA

lıturgıical readıngs. Augustine wanted educate and his liısteners wıth
the readıngs from Sacred Scripture for the discussions wıth the heretics
and the pagans”®.

ellegrino doubts whether all of the listeners COu STasSp ully the
of Augustine s sermons?. ann, the other hand,

they COUuU Augustine’s SCITINONS WEeEIC characterized by CVEIY day
examples and by greal feelıng for CONcreteNeSss, IC ordınary people
COUu easıly grasp””.

Augustine wanted e h1s listeners those from the
Old and the New JTestament IC MOST accurately descer1ibe the h1story of
salvatıon, and IC MOSLT clearly iıllustrate the WAaY the Kıngdom of

Because of thıs, 1t becomes possıble TEeCONSITUC Augustine’s
pastoral from h1s lıturgical

UMBER ORDER READINGS

In Augustine s U1m:! the eVy of Hıppo dıd nOTL yel nclude
intro1ltus. Immediately after the entrance procession the lıturgy began wiıth
the readings”. Before the ginnıng of the Service, 1t COu quıite
tumultuous In church In order qulet the churchgoers, the readıngs began
wıth greeting by the celebrant: Lord wıth you  n„40

The readıngs WeEeIC read Dy lectors, the Psalms SUNg by youths wıth
clear voice*. In Rome, ell In Hıppo, the readıng of the Gospel

Was prerogatıve of the deacon. Augustine, bıshop, himself
read the scrıptural On the other hand, 1t happened that he epeated

d.
excellent troduction the SCITINONS f Augustine In works of Saıint

Augustine. translation Jor the 2Ist CenlurYy, intr. PELLEGRINO, transl New
York, 1990, 11L Sermons, vol 1, especlally 84-96

3 LAX=LXNVHIE
39 For thıs CONSU. ROETZER, O MEER, U,

d Aı ONNARDIERE, Bıble lıturgique de saınt Augustin, in Jean
Chrysostome el ugustin, ed. K ANNENGIESS Parıs, 1975,

"Procedimus ad populum, plena erat ecclesia nemiıine cente hanc alque nde
clamantıum. Salutavı populum, el [UISUS eadem ferventiore VOC!I clamabant. aCto tandem
ılentio0 scrıpturarum dıyınarum 5  —A lec  S sollemnı1a” (De (‚iviıtate De: 225 Quod
audıstis ad Domuinı "Dominus vobiscum ”, hoc quando de absıde salutamus
dicere solemus, quotienscumque HOC dıcamus”" Guelf. E 463)

41 PAOLI-LAFAYE, Les lectures des lexies ILturg1qUeS, in Saint Augustin el Ia Bible,
ed Ar BONNARDIERE Parıs, 1986, 59-74
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of the scr1iptural IcXi read urıng the 1turgy at the beginnıng of h1s
sermon“?.

Already Justin Martyr testified that urıng the celebration of the
Eucharıst the readıngs WeEeIC taken from the Prophets the New
Testament3 OUr1ginally in Rome three readıngs WEeIC used, but these SOO
WeEeTiIC reduced [W!  © Egypt, aturdays and Sundays ASs ell
urıng the ole of Ekastertide, the [WO readıngs WOCIC taken from the New
Testament.

In Hıppo the decrease from three [WO eadıngs Was St1 takıng
place urıng the time of Augustine’s ep1iscopate. On grealt feast day, 1ıke
Easter morn1ıng, eadıng WOU. taken from the Old Testament,
other days thıs Wädas longer the case* In eadıng from the
(Jld lTestament and ONC from the New JTestament, but NONeC from the
Gospel, mentioned?. OUur readıngs Can assumed 1n SCITINO Denıis
L3, because there Augustine NOTL only refers three from Holy
Scripture but also letter from Cyprianus”®.

In 341 the bıshop SayS Lord Jesus T1S 15
understood and proclaıme. ın three WaYy>Ss eıther through the preachıing of
the Law and the Prophets, hrough the preachıing of the ‚pistles of the
Apostles, 0)8 through faıth 1ın hıstorical facts known V1a the Gospel”.
We INAaY PTESUDDOSC that in th1ıs Case he dıd NOL ins1ist the lıturgical
order of Epistle, Psalm and Gospel“””. Wıllis’s suggestion that Augustine

0OCCAasıon had [W!  o readıngs from the postles durıng the celebration of

"PosteaTHE LYHJRGICAL PERICOPE IN LIGHT OF AUGUSTINE’S SERMONS  149  part of the scriptural text read during the liturgy at the beginning of his  sermon“?,  Already Justin Martyr testified that during the celebration of the  Eucharist the readings were taken from the Prophets or the New  Testamen  t43  . Originally in Rome three readings were used, but these soon  were reduced to two. In Egypt, on Saturdays and on Sundays as well as  during the whole of Eastertide, the two readings were taken from the New  Testament.  In Hippo the decrease from three to two readings was still taking  place during the time of Augustine’s episcopate. On a great feast day, like  Easter morning, a reading would be taken from the Old Testament, on  other days this was no longer the case*. In sermon 45 a reading from the  Old Testament and one from the New Testament, but none from the  Gospel, are mentioned*. Four readings can be assumed in sermo Denis  13, because there Augustine not only refers to three passages from Holy  Scripture but also to a letter from Cyprianus“®.  In sermon 341 the bishop says: "Our Lord Jesus Christ is  understood and proclaimed in three ways: either through the preaching of  the Law and the Prophets, or through the preaching of the Epistles of the  Apostles, or through faith in historical facts known to us via the Gospel".  We may presuppose that in this case he did not insist on the liturgical  order of Epistle, Psalm and Gospel”. Willis’s suggestion that Augustine  on occasion had two readings from the Apostles during the celebration of  * "Postea ... lectum est illud in evangelio ubi Dominus ..., quod capitulum, cum eos  intentos proposita vinolentiae quaestione feci, et ipse quoque recitavi" (Ep. 29,3).  % JUSTINUS, Apologia 1,67,3-5. Cf. J. SALZMANN, Lehren und Ermahnen. Zur  Geschichte der christlichen Wortgottesdienstes in den ersten drei Jahrhunderten.  Tübingen, 1994, p. 247.  * G. WILLIS, St. Augustine’s Lectionary. London, 1962, p. 22-57 indicates in his  overview several Old Testament readings.  %* "In omnibus lectionibus quas recitatas audivimus" (Is. 57T); "Deinde ascendit  apostolica lectio" (2 Cor. 7); "factum est, ut se lectiones sic sequerentur, ut in Isaiam  promittentur nobis aliquid, in apostolo autem diceretur ... quasi una lectio esset prophetae  et apostoli ... Ubi enim finivit prophetica lectio ibi est promissio; unde coepit apostoli  lectio ubi est operis indictio" (S. 45,1).  * See for S. Denis 13,2 footnote 61 below. "Certe modo in evangelio dominus  alloquebatur Judaeos” (Mt. 23); "Paulum apostolum, cum legeretur, audistis" (2 Cor. 1:5-  14); "Ecce timor et tremor venerunt super eum et contexerunt eum tenebrae, sicut audistis  cum diceretur in psalmo" (Ps. 54:6), (S. Denis 13,3).  * "Dominus noster Jesus Christus tribus modis intelligitur et nominatur, quando  praedicatur sive per legem et prophetas, sive per epistulas apostolicas, sive per fidem  rerum gestarum quas in evangelio cognoscimus”" (S. 341,1).lectum est illud In evangelıo ubı DominusTHE LYHJRGICAL PERICOPE IN LIGHT OF AUGUSTINE’S SERMONS  149  part of the scriptural text read during the liturgy at the beginning of his  sermon“?,  Already Justin Martyr testified that during the celebration of the  Eucharist the readings were taken from the Prophets or the New  Testamen  t43  . Originally in Rome three readings were used, but these soon  were reduced to two. In Egypt, on Saturdays and on Sundays as well as  during the whole of Eastertide, the two readings were taken from the New  Testament.  In Hippo the decrease from three to two readings was still taking  place during the time of Augustine’s episcopate. On a great feast day, like  Easter morning, a reading would be taken from the Old Testament, on  other days this was no longer the case*. In sermon 45 a reading from the  Old Testament and one from the New Testament, but none from the  Gospel, are mentioned*. Four readings can be assumed in sermo Denis  13, because there Augustine not only refers to three passages from Holy  Scripture but also to a letter from Cyprianus“®.  In sermon 341 the bishop says: "Our Lord Jesus Christ is  understood and proclaimed in three ways: either through the preaching of  the Law and the Prophets, or through the preaching of the Epistles of the  Apostles, or through faith in historical facts known to us via the Gospel".  We may presuppose that in this case he did not insist on the liturgical  order of Epistle, Psalm and Gospel”. Willis’s suggestion that Augustine  on occasion had two readings from the Apostles during the celebration of  * "Postea ... lectum est illud in evangelio ubi Dominus ..., quod capitulum, cum eos  intentos proposita vinolentiae quaestione feci, et ipse quoque recitavi" (Ep. 29,3).  % JUSTINUS, Apologia 1,67,3-5. Cf. J. SALZMANN, Lehren und Ermahnen. Zur  Geschichte der christlichen Wortgottesdienstes in den ersten drei Jahrhunderten.  Tübingen, 1994, p. 247.  * G. WILLIS, St. Augustine’s Lectionary. London, 1962, p. 22-57 indicates in his  overview several Old Testament readings.  %* "In omnibus lectionibus quas recitatas audivimus" (Is. 57T); "Deinde ascendit  apostolica lectio" (2 Cor. 7); "factum est, ut se lectiones sic sequerentur, ut in Isaiam  promittentur nobis aliquid, in apostolo autem diceretur ... quasi una lectio esset prophetae  et apostoli ... Ubi enim finivit prophetica lectio ibi est promissio; unde coepit apostoli  lectio ubi est operis indictio" (S. 45,1).  * See for S. Denis 13,2 footnote 61 below. "Certe modo in evangelio dominus  alloquebatur Judaeos” (Mt. 23); "Paulum apostolum, cum legeretur, audistis" (2 Cor. 1:5-  14); "Ecce timor et tremor venerunt super eum et contexerunt eum tenebrae, sicut audistis  cum diceretur in psalmo" (Ps. 54:6), (S. Denis 13,3).  * "Dominus noster Jesus Christus tribus modis intelligitur et nominatur, quando  praedicatur sive per legem et prophetas, sive per epistulas apostolicas, sive per fidem  rerum gestarum quas in evangelio cognoscimus”" (S. 341,1).quod capıtulum, CU)  = COS
intentos proposıta vinolentiae quaestione fec1, el IDSe recıtavı" (Ep 29,3)

43 Apologia e  - (1 S5ALZMANN, Lehren und Ermahnen. Zur
Geschichte der christlichen Wortgottesdienstes In den ersien drei Jahrhunderten.
Tübıingen, 1994, 247

WILLIS, St Augustine Lectionary. ndon, 1962 RE indıcates In HIS
OVEerVIEeW several Old lTestament readıngs.

45 In omnıbus lectiıonıbus (JuUAaS reC1m| audıyımus" (Is. > "Deinde ascendıit
apostolıca lectio  v (2 Cor. 73 "factum esL, uL lectiones SIC SCEquerTCNLur, uL In Isaı1am
promıittentur nobıs alıquıid, apostolo dıcereturTHE LYHJRGICAL PERICOPE IN LIGHT OF AUGUSTINE’S SERMONS  149  part of the scriptural text read during the liturgy at the beginning of his  sermon“?,  Already Justin Martyr testified that during the celebration of the  Eucharist the readings were taken from the Prophets or the New  Testamen  t43  . Originally in Rome three readings were used, but these soon  were reduced to two. In Egypt, on Saturdays and on Sundays as well as  during the whole of Eastertide, the two readings were taken from the New  Testament.  In Hippo the decrease from three to two readings was still taking  place during the time of Augustine’s episcopate. On a great feast day, like  Easter morning, a reading would be taken from the Old Testament, on  other days this was no longer the case*. In sermon 45 a reading from the  Old Testament and one from the New Testament, but none from the  Gospel, are mentioned*. Four readings can be assumed in sermo Denis  13, because there Augustine not only refers to three passages from Holy  Scripture but also to a letter from Cyprianus“®.  In sermon 341 the bishop says: "Our Lord Jesus Christ is  understood and proclaimed in three ways: either through the preaching of  the Law and the Prophets, or through the preaching of the Epistles of the  Apostles, or through faith in historical facts known to us via the Gospel".  We may presuppose that in this case he did not insist on the liturgical  order of Epistle, Psalm and Gospel”. Willis’s suggestion that Augustine  on occasion had two readings from the Apostles during the celebration of  * "Postea ... lectum est illud in evangelio ubi Dominus ..., quod capitulum, cum eos  intentos proposita vinolentiae quaestione feci, et ipse quoque recitavi" (Ep. 29,3).  % JUSTINUS, Apologia 1,67,3-5. Cf. J. SALZMANN, Lehren und Ermahnen. Zur  Geschichte der christlichen Wortgottesdienstes in den ersten drei Jahrhunderten.  Tübingen, 1994, p. 247.  * G. WILLIS, St. Augustine’s Lectionary. London, 1962, p. 22-57 indicates in his  overview several Old Testament readings.  %* "In omnibus lectionibus quas recitatas audivimus" (Is. 57T); "Deinde ascendit  apostolica lectio" (2 Cor. 7); "factum est, ut se lectiones sic sequerentur, ut in Isaiam  promittentur nobis aliquid, in apostolo autem diceretur ... quasi una lectio esset prophetae  et apostoli ... Ubi enim finivit prophetica lectio ibi est promissio; unde coepit apostoli  lectio ubi est operis indictio" (S. 45,1).  * See for S. Denis 13,2 footnote 61 below. "Certe modo in evangelio dominus  alloquebatur Judaeos” (Mt. 23); "Paulum apostolum, cum legeretur, audistis" (2 Cor. 1:5-  14); "Ecce timor et tremor venerunt super eum et contexerunt eum tenebrae, sicut audistis  cum diceretur in psalmo" (Ps. 54:6), (S. Denis 13,3).  * "Dominus noster Jesus Christus tribus modis intelligitur et nominatur, quando  praedicatur sive per legem et prophetas, sive per epistulas apostolicas, sive per fidem  rerum gestarum quas in evangelio cognoscimus”" (S. 341,1).quası una eC| prophetae
el apostolıTHE LYHJRGICAL PERICOPE IN LIGHT OF AUGUSTINE’S SERMONS  149  part of the scriptural text read during the liturgy at the beginning of his  sermon“?,  Already Justin Martyr testified that during the celebration of the  Eucharist the readings were taken from the Prophets or the New  Testamen  t43  . Originally in Rome three readings were used, but these soon  were reduced to two. In Egypt, on Saturdays and on Sundays as well as  during the whole of Eastertide, the two readings were taken from the New  Testament.  In Hippo the decrease from three to two readings was still taking  place during the time of Augustine’s episcopate. On a great feast day, like  Easter morning, a reading would be taken from the Old Testament, on  other days this was no longer the case*. In sermon 45 a reading from the  Old Testament and one from the New Testament, but none from the  Gospel, are mentioned*. Four readings can be assumed in sermo Denis  13, because there Augustine not only refers to three passages from Holy  Scripture but also to a letter from Cyprianus“®.  In sermon 341 the bishop says: "Our Lord Jesus Christ is  understood and proclaimed in three ways: either through the preaching of  the Law and the Prophets, or through the preaching of the Epistles of the  Apostles, or through faith in historical facts known to us via the Gospel".  We may presuppose that in this case he did not insist on the liturgical  order of Epistle, Psalm and Gospel”. Willis’s suggestion that Augustine  on occasion had two readings from the Apostles during the celebration of  * "Postea ... lectum est illud in evangelio ubi Dominus ..., quod capitulum, cum eos  intentos proposita vinolentiae quaestione feci, et ipse quoque recitavi" (Ep. 29,3).  % JUSTINUS, Apologia 1,67,3-5. Cf. J. SALZMANN, Lehren und Ermahnen. Zur  Geschichte der christlichen Wortgottesdienstes in den ersten drei Jahrhunderten.  Tübingen, 1994, p. 247.  * G. WILLIS, St. Augustine’s Lectionary. London, 1962, p. 22-57 indicates in his  overview several Old Testament readings.  %* "In omnibus lectionibus quas recitatas audivimus" (Is. 57T); "Deinde ascendit  apostolica lectio" (2 Cor. 7); "factum est, ut se lectiones sic sequerentur, ut in Isaiam  promittentur nobis aliquid, in apostolo autem diceretur ... quasi una lectio esset prophetae  et apostoli ... Ubi enim finivit prophetica lectio ibi est promissio; unde coepit apostoli  lectio ubi est operis indictio" (S. 45,1).  * See for S. Denis 13,2 footnote 61 below. "Certe modo in evangelio dominus  alloquebatur Judaeos” (Mt. 23); "Paulum apostolum, cum legeretur, audistis" (2 Cor. 1:5-  14); "Ecce timor et tremor venerunt super eum et contexerunt eum tenebrae, sicut audistis  cum diceretur in psalmo" (Ps. 54:6), (S. Denis 13,3).  * "Dominus noster Jesus Christus tribus modis intelligitur et nominatur, quando  praedicatur sive per legem et prophetas, sive per epistulas apostolicas, sive per fidem  rerum gestarum quas in evangelio cognoscimus”" (S. 341,1).Ubı enım finıvıt prophetica ecto 1bı est DrOm1SS10; unde CoepDIL apostolı
ecCHO ubı est oper1s indıcho 45,1)

See for Denis 15.2 footmnote 61 below "Certe MOdo In evangelıo dominus
alloquebatur eos  3V (Mt 23); "Paulum apostolum, Cum egeretur, audıstis  n (2 Cor
14); "Ecce t1mor el Or venerunt SUDCTI Coniexerunt tenebrae, SıCut audıstıs
CU\:  =) dıceretur in psalmo” (Ps. 54:6), S Denıs 13:3)

47 "Dominus NnOster Jesus Christus trıbus Odıs ıntellıgıtur el nOomınatur, quando
praedıicatur S1ve DCI egem el prophetas, SIve DCT epıstulas apostolıcas, SIve PDCT em
I[CIUM (QuUas evangelıo COgNOSCIMUS”
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the Eucharıst, ON after the other, Cannot corroborated the basıs of
the example he uses h1is suggestion”®.

It became CUSLOMATY in 1ppO sıng salm between the [WO

readings””. In the Casec of three readıngs urıng the SeTVICE, the salm Was
NnOL placed between the eadıng of the Old Testament and that of the
Apostle, but immediately ore the eadıng of the Gospel, poss1ibly
result of Augustine’s preference for C  istological interpretation of the
Psalms°®. In the days of Augustine, in Hıppo 4S ell ın Carthage, the
1turgy of the Word consıisted sometimes in readıng from the Old
Testament, eadıng from the Epistles the Acts, Psalm and readıng
from the Gospel. 11Gca ell iın Rome there Wäas growıing
tendency towards the Om1ssıon of the readıng from the Old Testament*!.

LECTIONARY

TIhe early UrCcC Was NOTL yel famılıar wıth fixed schema of
readıng ın relatıon the lıturgic VYCaTr A4S NO NOW 1t. The officlant
Was free choose the per1copes read greal number of days,
accordıng h1s OW understandıng. He COUu choose the lıturgic

45 1IS, DG ment0ons for 128,3,5-4,6 the. readıng of e and
Rom 13  \ But fact Rom 13:9 does NOL (ICCUT ere. "Pugnam mMOodo
apostolus legeretur, audısus Omnıs, Inquit, lex in SCITINOMNC impletur (Gal 5:14)" (S.
28,3:5) Apostolı verba dıco, QJuaCl 0do recıtata Sunt de epıstola IDSIUS: 1CO
(Gal S y  „

49 LEEB, Dıie Psalmodie hei MDrosius. Wıen, 1967, 53-89; VERHEUL, De
antwoordpsalm ın de eucharıistieviering, Tijdschrift 'OOT Aturg1ie 155-176

50 "Et ad hOC pertine! quod eti1am apos!  1Ca lectO nte psalmı cantıcum praesignavıt150  M. SCHRAMA  the Eucharist, one after the other, cannot be corroborated on the basis of  the example he uses to prove his suggestion“®.  It became customary in Hippo to sing a Psalm between the two  readings“. In the case of three readings during the service, the Psalm was  not placed between the reading of the Old Testament and that of the  Apostle, but immediately before the reading of the Gospel, possibly as a  result of Augustine’s preference for a christological interpretation of the  Psalms*. In the days of Augustine, in Hippo as well as in Carthage, the  liturgy of the Word consisted sometimes in a reading from the Old  Testament, a reading from the Epistles or the Acts, a Psalm and a reading  from the Gospel. In Africa as well as in Rome there was a growing  tendency towards the omission of the reading from the Old Testament*.  THE LECTIONARY  The early church was not yet familiar with a fixed schema of  reading in relation to the liturgical year as we now know it. The officiant  was free to choose the pericopes to be read on a great number of days,  according to his own understanding. He could choose the liturgical  %® G. WILLIS, 0.c., p. 47 mentions for S. 128,3,5-4,6 the reading of Gal. 5:14-17 and  Rom. 13:9. But in fact Rom. 13:9 does not occur there. "Pugnam nostram, modo cum  apostolus legeretur, audistis: Omnis, inquit, lex in uno sermone impletur (Gal. 5:14)" (S.  128,3,5); "Apostoli verba dico, quae modo recitata sunt de epistola ipsius: Dico autem  (Gal. 5:15)" (S. 128,4,6).  %* H. LEEB, Die Psalmodie bei Ambrosius. Wien, 1967, p. 53-89; A. VERHEUL, De  antwoordpsalm in de eucharistieviering, in: Tijdschrift voor Liturgie 76 (1992) 155-176.  5 "Et ad hoc pertinet quod etiam apostolica lectio ante psalmi canticum praesignavit  ... In illa parte corpus diaboli, in ista praefiguratio Domini Jesu Christi" (S. 32,4.)  "Terribilis lectio ante psalmum sonuit in auribus nostris (James 2)" (S. Wilmart 2. MA I,  673):  sicut praecedens hunc psalmum lectio" (En. in Ps. 31,.11,1). The custom of  placing the Psalm directly before the Gospel was already in use in Milan during the time  of Ambrose; see H. LEEB, 0.c., p. 80-82.  % W. ROETZER, 0.c., p. 100 maintains two readings for most occasions, (if one does  not consider the Psalm a reading) sometimes three readings. "In omnibus lectionibus, quas  recitatas audivimus, si animadvertit Caritas Vestra primam lectionem Isaiae prophetae ...  Deinde ascendit apostolica lectio (Is. 57 and 2 Cor. 7:1)" (S. 45,1.) "Lectio prima  prophetica quid nobis commendaverit (Micha 6:6 and Ps. 72)" (S. 48,2). "Cum ergo  ultimum sit sanctum evangelium recitatum  . Sed ego memini superiore dominico quid  promiserim. Cum enim de sancto propheta quod lectum fuerat aliquid exponere voluissem  (Micha 6:6 and Mt. 20)" (S. 49,1). "Prima lectio quae nobis hodie recitata est apostoli  Jacobi (James 5:12)" (S. 180,1). Sermo 176,1 mentions 1 Tim. 1, Ps. 94, Lk. 17. Cf. A.  MARTIMORT, A propos du nombre des lectures ä la messe, in: Revue des sciences  religieuses 58 (1984) 42-51.In lla parte dıaboli, in ista praefiguratio Domuinı Jesu Christi" (S. 32,4.)
"Terrnbilis eC| ante psalmum sonult In aurıbus nOostr1ıs ames 2)u Wılmart E
673) Ä| SIiCut praecedens unc psalmum ecti10o  ( (En In Ps 31.1:1) The CuUuStom of
placıng the Psalm dırectly ore the Ospe' Was already usc in Mılan durıng the time
of Ambrose: SCC LEEB, U.! 80-82

51 ROETZER, O maıntaıns readıngs for OSL OCCAaS10NsS, (ıf ON does
NnOL consıder the Psalm readıng) sometimes three readıngs. In omnıbus lectionibus, quas
ecıtatas audıvimus, S1 anımadvel arıtas es prımam ectiıonem Isaıae prophetae150  M. SCHRAMA  the Eucharist, one after the other, cannot be corroborated on the basis of  the example he uses to prove his suggestion“®.  It became customary in Hippo to sing a Psalm between the two  readings“. In the case of three readings during the service, the Psalm was  not placed between the reading of the Old Testament and that of the  Apostle, but immediately before the reading of the Gospel, possibly as a  result of Augustine’s preference for a christological interpretation of the  Psalms*. In the days of Augustine, in Hippo as well as in Carthage, the  liturgy of the Word consisted sometimes in a reading from the Old  Testament, a reading from the Epistles or the Acts, a Psalm and a reading  from the Gospel. In Africa as well as in Rome there was a growing  tendency towards the omission of the reading from the Old Testament*.  THE LECTIONARY  The early church was not yet familiar with a fixed schema of  reading in relation to the liturgical year as we now know it. The officiant  was free to choose the pericopes to be read on a great number of days,  according to his own understanding. He could choose the liturgical  %® G. WILLIS, 0.c., p. 47 mentions for S. 128,3,5-4,6 the reading of Gal. 5:14-17 and  Rom. 13:9. But in fact Rom. 13:9 does not occur there. "Pugnam nostram, modo cum  apostolus legeretur, audistis: Omnis, inquit, lex in uno sermone impletur (Gal. 5:14)" (S.  128,3,5); "Apostoli verba dico, quae modo recitata sunt de epistola ipsius: Dico autem  (Gal. 5:15)" (S. 128,4,6).  %* H. LEEB, Die Psalmodie bei Ambrosius. Wien, 1967, p. 53-89; A. VERHEUL, De  antwoordpsalm in de eucharistieviering, in: Tijdschrift voor Liturgie 76 (1992) 155-176.  5 "Et ad hoc pertinet quod etiam apostolica lectio ante psalmi canticum praesignavit  ... In illa parte corpus diaboli, in ista praefiguratio Domini Jesu Christi" (S. 32,4.)  "Terribilis lectio ante psalmum sonuit in auribus nostris (James 2)" (S. Wilmart 2. MA I,  673):  sicut praecedens hunc psalmum lectio" (En. in Ps. 31,.11,1). The custom of  placing the Psalm directly before the Gospel was already in use in Milan during the time  of Ambrose; see H. LEEB, 0.c., p. 80-82.  % W. ROETZER, 0.c., p. 100 maintains two readings for most occasions, (if one does  not consider the Psalm a reading) sometimes three readings. "In omnibus lectionibus, quas  recitatas audivimus, si animadvertit Caritas Vestra primam lectionem Isaiae prophetae ...  Deinde ascendit apostolica lectio (Is. 57 and 2 Cor. 7:1)" (S. 45,1.) "Lectio prima  prophetica quid nobis commendaverit (Micha 6:6 and Ps. 72)" (S. 48,2). "Cum ergo  ultimum sit sanctum evangelium recitatum  . Sed ego memini superiore dominico quid  promiserim. Cum enim de sancto propheta quod lectum fuerat aliquid exponere voluissem  (Micha 6:6 and Mt. 20)" (S. 49,1). "Prima lectio quae nobis hodie recitata est apostoli  Jacobi (James 5:12)" (S. 180,1). Sermo 176,1 mentions 1 Tim. 1, Ps. 94, Lk. 17. Cf. A.  MARTIMORT, A propos du nombre des lectures ä la messe, in: Revue des sciences  religieuses 58 (1984) 42-51.Deıinde ascendl]ı| apos!  ICa ectho (Is and COor. 45,1.) "Lect10 prıma
prophetica quıd nobıs commendaverıt and Ps 48,2) "Cum CIBO
ultımum Sıt evangelıum ecıtatum CgOo memiın1ı superi10re domiıinıco quıd
promiserım. Cum enım de SancCLiO propheta quod lectum fuerat alıquıd CXDONCITEC voluıssem
(Micha and Mt. 20) 49,1) "Prıma lectiO QJUAC nobıs hodıe reC1ı est apostolı
Jacobı (James 12)' Sermo 176,1 mentions Tım L: Ps (C1.
MARTIMORT, DYODOS du nombre des lectures la MESSE , In Revue des SCLENCES
religieuses (1984) A
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readıngs 1n such WAaY that they WOUuU conform the Casıon.
OUT promise, ordered sultable readıngs from the Gospel and from the
Apostle read'>2 "In thıs solemn celebratiıon approprlate
readıngs have been read">

oug complete lectlonarıes WEeEeIC only known from the seventh
CENLUTY Oonward, the development of fixed lectionary had eady begun
in Augustine’s time. In thıs TESDECL, the per10d of Lent, per10d ın
IC the catechumens WEIC educated, contr1ıbuted fixed pattern of
scrıptural eadıngs The Sdad1IL11c applıed the feasts of kaster, Ascension
and Pentecost, 1C there ex1isted essentlally fixed lıstıngs for the
lıturgıical readıngs. The first elements of what later Was ectlionary
emerged INOIC and INOTC clearly 1n the fifth CENLUTY. They WEeTC elated
feasts and NOTL ordınary days. Apart from the feasts the bıshop COUu.
choose the readıngs ın the lıturgy according h1s OW discernment”“.

As AaDDCAIS clearly from the SCITNON\NS of Augustine, 1ın T1Ca
rudımentary lectionary functioned in the beginnıng of the fifth
Thıs lect1onary Was oblıgatory for INan Sundays of the lıturg1ic VCar
well for the feasts of the Saılınts the SaJImIne tiıme Augustine preache!

salm and New Testament 1C do nOTLt wıth the
framework of the hturgıcal VCAl. Those SCITINONS ea wıth INOTC

personal INOIC ocal feast, wıth the consecration of church OI the
ordinatiıon of bıshop, dealt wıth the explanatıon of ell chosen
pericope”.

Every diocese had 1ts OW lıst of readıngs, because CVECIY 0ocal
church had 1ts OW hıturgical practices. Ihus the lıst of ılan 1Tiere:
from that of 1ppO. The 1turgy d such Was ase. OCa CUSIOMS and
NOT much centrally decreed eccles1astıcal legislature”®.

Because the celebrant MOST OCCAaSsS10oNns Was free choose the
readıngs, often Augustine, Dy WAaY of lectio CONUNUG, acquaınted n1s
lısteners wıth complete book of the He chose th1ıs approac in
Order able explaın certaın of the 1fs entirety

52 362,1, above Les lectures litur 21ques leurs
lıvres (Typologıe des SOUTICECS du oyen Age occıdental Turnhout, 1992

573 H! solemnuıtatı ecthones 10) SsONuerunt”“
1wo examples from Augustine "Hesterno dıe quı fuıstus prom1ssıonem OStTr:

tenetis (Mt. (3 93,1) CTZO ef es 1psa quoddam lumen SUUM) in scrıpturIs,
In prophetia, in evangelıo, In apostolıicıs lectionıbus. Omnı1a enım ista ua nobıs ad
LeEMDUS recıtantur, ucernae z ın Obscuro 10CO, ut nutriamur ad dıem ohn 93)' S

55 A . -M NNARDIERE, d 157158
56 0} 75-93 diıscusses the relatıons between the readıng schemas of the

dıfferent patrıarchates.
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during number of consecutive days, mostly during conferences the
afternoon?”. On these 0OCCAaAS10oNs his pastoral COMNCEIN played ımportant
role in opposing the [WO factors that endangered the ecclesj1astıcal ıfe in
T1Ca paganısm and heresy. Ihus, ın the the Gospel of
John he AaISUCS agaınst Donatism®®.

FEAST

The Afrıcan councıls between 3U() and 427 ShOwWw Dy theır decrees,
that ın the time of Augustine venerable TICan tradıtıon concerning the
lıturgıical eadıngs had already SIOWN TOM 3072 the ep1scopate olitly

safeguarı thıs tradıtıon Dy oblıgıng all members of the cClergy
read only canoniıcal books urıng the celebrations. egardıng th1ıs oblıga-
t1on lıst Was made of canonıcal books and of regulatıons concerning the
readıng of DASSLO of IT The bıshops EVCN introduced certaın 1_
cal books into the lıturgy, for example, the of 1sdom and the Letter

the Hebrews”?.
The fact that the al ue€e\| theır tradıtıon aAaDPCATrs from

remark made Dy Augustine urıng urıng Holy Week he
lowed Passıon read other than the regular ONe of St
Matthew. Because of the consternatiıon amn the al then present, he
refraıned from further experıimenting and kept hımself the tradıtiıonal
readings®.

AÄAUGUSTINUS HIPPO Preken Vver de kerste LE} Van Johannes, 'ansl.
Leuven, 1992, VII; POQUE, Lectures de l octave pascale Hıppone d apres

les traites de saınt ugustın la premıere epitre de saınt Jean, Revue Benedictine
Z 7D1 Die fortlaufende Schriftlesung ım (Gottesdienst hei

AUugustinus, In Archiv für Liturgiewissenschaft (1970) PICSUDDOSCS that the
lectio CONtINUG Augustne’s choice of per1Copes played d  D secondary role

5X KUNZELMANN, UQUSUNS Predigttätigkeit, in Aureltius Augustinus, hrsg.
(GGJRABMANN Köln, 1930,

The Councıl of Hıppo stated in "Ut praeler scrıpturas CanonıCcas
Nı in eccles1a legatur sub nomıne dıyınarum scrıpturarum152  M. SCHRAMA  during a number of consecutive days, mostly during conferences in the  afternoon”. On these occasions his pastoral concern played an important  role in opposing the two factors that endangered the ecclesiastical life in  Africa: paganism and heresy. Thus, in the tractates on the Gospel of St.  John he argues against Donatism®®.  THE FEAST OF A MARTYR  The African councils between 390 and 427 show by their decrees,  that in the time of Augustine a venerable African tradition concerning the  liturgical readings had already grown. From 393 the episcopate jointly  tried to safeguard this tradition by obliging all members of the clergy to  read only canonical books during the celebrations. Regarding this obliga-  tion a list was made of canonical books and of regulations concerning the  reading of a passio of a martyr. The bishops even introduced certain bibli-  cal books into the liturgy, for example, the book of Wisdom and the Letter  to the Hebrews”.  The fact that the faithful valued their tradition appears from a  remark made by Augustine during a sermon. During Holy Week he  allowed Passion accounts to be read other than the regular one of St.  Matthew. Because of the consternation among the faithful then present, he  refrained from further experimenting and kept himself to the traditional  readings®.  ” AUGUSTINUS VAN HIPPO. Preken over de Eerste Brief van Johannes, transl. T. VAN  BAVEL. Leuven, 1992, p. VII; S. POQUE, Lectures de l’octave pascale a Hippone d’apres  les trait&s de saint Augustin sur la premiere Epitre de saint Jean, in: Revue Benedictine  74 (1964) 217-241. A. ZWINGGI, Die fortlaufende Schriftlesung im Gottesdienst bei  Augustinus, in: Archiv für Liturgiewissenschaft 12 (1970) 85-129 presupposes that the  lectio continua in Augustine’s choice of pericopes played a secondary role.  %® A. KUNZELMANN, Augustins Predigttätigkeit, in: Aurelius Augustinus, hrsg. M.  GRABMANN - J. MAUSBACH. Köln, 1930, p. 164.  ® The Council of Hippo (393) stated in canon 36: "Ut praeter scripturas canonicas  nihil in ecclesia legatur sub nomine divinarum scripturarum ... Liceat etiam legi passiones  martyrum, cum anniversarli dies eorum celebrantur", in: Concilia Africae (345-525), ed.  C. MUNIER (CC 149). Turnhout, 1974, p. 43. R. HENNINGS, Der Briefwechsel zwischen  Augustinus und Hieronymus und ihr Streit um den Kanon des Altem Testaments und die  Auslegung von Gal 2,11-14. Leiden, 1994, p. 200-217. There is also the issue of the  influence of Cyprian on the organisation of the sanctoral in the liturgy of Africa, see A.-  M. LA BONNARDIERE, a.c., 148-150 and 157.  ® "Volueram aliquando, ut per singulos annos secundum omnes evangelistas etiam  passio legeretur. Factum est, non audierunt homines quod consueverant et perturbati sunt"  (S. 232.1).Liceat et1am legı passıones
mMartyrum, CUIN annıversarı dıes COI U celebrantur”, Concilia Afrıcae ed.

MUNIER CX 49) Turnhout, 1974, HENNINGS, Der Briefwechsel zwıischen
Augustinus und Hıeronymus und ihr Streıit den Kanon des Altem Testaments und die
Auslegung Von (zal- Leıden, 1994, There 15 also the 1SSuUe of the
influence of Cyprıan the organısatıon of the anctoral in the lıturgy of Afrıca, A

BONNARDIERE, a.| 148-150 and IS%
60 "Volueram alıquando, ut DCI sıngulos ANNOs secundum evangelıstas eti1am

passıo egeretur. actum eSL, NOMN audıerunt homiıines quod 'ant perturbatı sunt”
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the end of the fourth CENLUTY 1n T1Ca the CUStOmM emerged of
readıng the act of MarTt urıng the lıturgy h1s feast day'  61 By

of concılıar decrees the TICan bıshops sıtuate the popular
veneratiıon of the MAartyTS wıthın lıturgical framework. It Was prescribed
that urıng the 1turgy the feast of the pecıfıc DASSLO oug
be read. Augustine also reveals h1s Oommıtment this decree ın h1is
sermons®*. Psalm Was chosen that Was elated the DASSLO being
read, whereas the HXi of the Gospel wWwas VE often the Same, taken from

Matthew®>. La Bonnardıere explaın the dimınishing
number of Old Jlestament readıngs urıng the 1turgy 4aSs being result of
the EINECTISCNCEC of the DASSLO urıng the liturgy®. Should SUuPDDOSC,
however, Wäas observed Dy Zwinggl]l, that the readıngs from the Old
Testament OCCurred maınly urıng the ervices in IC the catechumens
WCCIC instructed?®

61 Sometimes Augustine Ven allows miracle StOrTIeESs read "Hesterno dıe 1ıbellum
Prom1sımus arıtatı Vestrae ubı de Ilo sanato audıre etiam possıtıs, QJuaC videre NON
pDOotulstıs” „ and NC Irom letter of Cyprian: "Audısts tum Cyprianum
Martyrum el exemplum el tubamTHE LITURGICAL PERICOPE IN LIGHT OF AUGUSTINE’S SERMONS 153  At the end of the fourth century in Africa the custom emerged of  reading the act of a martyr during the liturgy on his feast day“. By  means of conciliar decrees the African bishops tried to situate the popular  veneration of the martyrs within a liturgical framework. It was prescribed  that during the liturgy on the feast of a martyr the specific passio ought to  be read. Augustine also reveals his commitment to this decree in his  sermons“, A Psalm verse was chosen that was related to the passio being  read, whereas the text of the Gospel was very often the same, taken from  St. Matthew®. La Bonnardiere attempts to explain the diminishing  number of Old Testament readings during the liturgy as being a result of  the emergence of the passio during the liturgy“. Should we Suppose,  however, as was observed by Zwinggi, that the readings from the Old  Testament occurred mainly during the services in which the catechumens  were instructed?®  % Sometimes Augustine even allows miracle stories to be read: "Hesterno die libellum  promisimus Caritati Vestrae ubi de illo sanato audire etiam possitis, quae videre non  potuistis” ($. 322,1); and once from a letter of Cyprian: "Audistis beatum Cyprianum  martyrum et exemplum et tubam ...” (S. Denis 13,2. MA I, 56). Augustine refers here to  Cyprian’s Liber ad Fortunatum (c. 253/257), a collection of scriptural passages to  strengthen Christians during the persecutions. Cf. B. DE GAIFFIER, La lecture des Actes  des martyrs dans la priere liturgique en occident, in: Analecta Bollandiana 72 (1954)  134-166.  © "Beata filia eius in hoc ordine constituta, cuius inter ceteras celebramus hodie  passionem, paulo ante audivimus confessionem” (S. 37,23). "Quando audimus quomodo  passi sunt martyres, gaudemus" (S. 273,2). "Beati quorum passio recitata est" (S. 273,6).  "Longam lectionem audivimus, brevis est dies, longo sermone etiam nos tenere vestram  patientiam non debemus" (S. 274, fine). "... sed plane utilissimam et fructuosissimam  voluptatem oculis interioribus hausimus, cum beati Vincentii gloriosa passio legeretur” (S.  275,1). "In passione quae nobis hodie recitata est" (S. 276,1). "Quis autem hodie Daciani  vel nomen audisset nisi Vincentii passionem legisset?" (S. 276,4). "Delectat autem piam  mentem, tale spectaculum contueri, quale sibi beata Perpetua de se ipsa revelatum esse  narravit” (S. 281,2.) "Quid autem attinet ad istas quarum sunt ista vocabula, sicut  audivimus, cum earum passio legeretur ..." (S. 282,2). "Istum diem nobis solemnem gloria  Machabaeorum fecit, quorum mirabiles passiones, cum legerentur ..." (S. 300,1).  ® Mt. 5, Mt. 10 or Mt. 19. The Epistles also show little variation: 1 John 3:16 or 2  Tim. 3:12:  % A.-M. LA BONNARDIERE, a.c., p. 155-157 mentions, in addition to the texts  mentioned above in footnote 61 and 62: S. 309,3, S. Lambot 9, S. Denis 14, S. Denis  16,1, S. Guelf 27,2, S. Guelf 28,6 and S. Guelf 30,2.  ® A. ZWINGGI, 0.C., p. 98; T. AUDET, Les cat&cheses baptismales de saint Augustin,  in: Augustinus Magister. Paris, 1954, I, 157. In the works of Augustine there is no  indication that during the weekdays mainly the Old Testament was read.Denis 132 L 56) ugustine refers here
Cyprian er ad Fortunatum c 23323 7); collecton of SCTID! PasSsSagcs
strengthen Christians durıng the persecutions. ( G AIFFIER, La ecture des Cies
des MAFrTyrS dans la prıere litur21que OoccCldent, Analecta Bollandiana (1954)

"Beata fılıa 1US In NOC ordıne constituta, CU1US inter Tas celebramus hodie
passıonem, paulo ante audıvyımus confessionem” "Quando audımus quomoOdo
passı SUnNtL, gaudemus  „ eal {0) Dassıo recıtata est  „ S
"Longam lectıonem audıvımus, Drevıs est dıes, ONgO eti1am NOS nere
patıentiam NON debemu: 214, fine) sed plane utiılıssımam ST fructuosissımam
voluptatem oculıs interioribus hausımus, CUu beatı Vıncenuüul glor10sa passıo legeretur”

nIn passiıone Qqua«C nobıs 1e recıta|l est  ‚v "Qui1s autfem hodie Dacıanı
vel audısset 1S1 Vıncenti passıonem legıisset?" (D 9 "Delectat pıam
mMentiem, tale spectaculum contuer]l, quale Sıbı Perpetua de 1psa revelatum N4  Q
narravıt”" S ‘ Quiıid attınet ad 1stas Quarum SuUunt ista vocabula, SICut
audıvimus, CUmM CaIum passıo egereturTHE LITURGICAL PERICOPE IN LIGHT OF AUGUSTINE’S SERMONS 153  At the end of the fourth century in Africa the custom emerged of  reading the act of a martyr during the liturgy on his feast day“. By  means of conciliar decrees the African bishops tried to situate the popular  veneration of the martyrs within a liturgical framework. It was prescribed  that during the liturgy on the feast of a martyr the specific passio ought to  be read. Augustine also reveals his commitment to this decree in his  sermons“, A Psalm verse was chosen that was related to the passio being  read, whereas the text of the Gospel was very often the same, taken from  St. Matthew®. La Bonnardiere attempts to explain the diminishing  number of Old Testament readings during the liturgy as being a result of  the emergence of the passio during the liturgy“. Should we Suppose,  however, as was observed by Zwinggi, that the readings from the Old  Testament occurred mainly during the services in which the catechumens  were instructed?®  % Sometimes Augustine even allows miracle stories to be read: "Hesterno die libellum  promisimus Caritati Vestrae ubi de illo sanato audire etiam possitis, quae videre non  potuistis” ($. 322,1); and once from a letter of Cyprian: "Audistis beatum Cyprianum  martyrum et exemplum et tubam ...” (S. Denis 13,2. MA I, 56). Augustine refers here to  Cyprian’s Liber ad Fortunatum (c. 253/257), a collection of scriptural passages to  strengthen Christians during the persecutions. Cf. B. DE GAIFFIER, La lecture des Actes  des martyrs dans la priere liturgique en occident, in: Analecta Bollandiana 72 (1954)  134-166.  © "Beata filia eius in hoc ordine constituta, cuius inter ceteras celebramus hodie  passionem, paulo ante audivimus confessionem” (S. 37,23). "Quando audimus quomodo  passi sunt martyres, gaudemus" (S. 273,2). "Beati quorum passio recitata est" (S. 273,6).  "Longam lectionem audivimus, brevis est dies, longo sermone etiam nos tenere vestram  patientiam non debemus" (S. 274, fine). "... sed plane utilissimam et fructuosissimam  voluptatem oculis interioribus hausimus, cum beati Vincentii gloriosa passio legeretur” (S.  275,1). "In passione quae nobis hodie recitata est" (S. 276,1). "Quis autem hodie Daciani  vel nomen audisset nisi Vincentii passionem legisset?" (S. 276,4). "Delectat autem piam  mentem, tale spectaculum contueri, quale sibi beata Perpetua de se ipsa revelatum esse  narravit” (S. 281,2.) "Quid autem attinet ad istas quarum sunt ista vocabula, sicut  audivimus, cum earum passio legeretur ..." (S. 282,2). "Istum diem nobis solemnem gloria  Machabaeorum fecit, quorum mirabiles passiones, cum legerentur ..." (S. 300,1).  ® Mt. 5, Mt. 10 or Mt. 19. The Epistles also show little variation: 1 John 3:16 or 2  Tim. 3:12:  % A.-M. LA BONNARDIERE, a.c., p. 155-157 mentions, in addition to the texts  mentioned above in footnote 61 and 62: S. 309,3, S. Lambot 9, S. Denis 14, S. Denis  16,1, S. Guelf 27,2, S. Guelf 28,6 and S. Guelf 30,2.  ® A. ZWINGGI, 0.C., p. 98; T. AUDET, Les cat&cheses baptismales de saint Augustin,  in: Augustinus Magister. Paris, 1954, I, 157. In the works of Augustine there is no  indication that during the weekdays mainly the Old Testament was read.@3 "Istum 1em nobıs solemnem glorıa
Machabaeorum fecılt, (0) mıirabules passıoNes, CUMmM legerenturTHE LITURGICAL PERICOPE IN LIGHT OF AUGUSTINE’S SERMONS 153  At the end of the fourth century in Africa the custom emerged of  reading the act of a martyr during the liturgy on his feast day“. By  means of conciliar decrees the African bishops tried to situate the popular  veneration of the martyrs within a liturgical framework. It was prescribed  that during the liturgy on the feast of a martyr the specific passio ought to  be read. Augustine also reveals his commitment to this decree in his  sermons“, A Psalm verse was chosen that was related to the passio being  read, whereas the text of the Gospel was very often the same, taken from  St. Matthew®. La Bonnardiere attempts to explain the diminishing  number of Old Testament readings during the liturgy as being a result of  the emergence of the passio during the liturgy“. Should we Suppose,  however, as was observed by Zwinggi, that the readings from the Old  Testament occurred mainly during the services in which the catechumens  were instructed?®  % Sometimes Augustine even allows miracle stories to be read: "Hesterno die libellum  promisimus Caritati Vestrae ubi de illo sanato audire etiam possitis, quae videre non  potuistis” ($. 322,1); and once from a letter of Cyprian: "Audistis beatum Cyprianum  martyrum et exemplum et tubam ...” (S. Denis 13,2. MA I, 56). Augustine refers here to  Cyprian’s Liber ad Fortunatum (c. 253/257), a collection of scriptural passages to  strengthen Christians during the persecutions. Cf. B. DE GAIFFIER, La lecture des Actes  des martyrs dans la priere liturgique en occident, in: Analecta Bollandiana 72 (1954)  134-166.  © "Beata filia eius in hoc ordine constituta, cuius inter ceteras celebramus hodie  passionem, paulo ante audivimus confessionem” (S. 37,23). "Quando audimus quomodo  passi sunt martyres, gaudemus" (S. 273,2). "Beati quorum passio recitata est" (S. 273,6).  "Longam lectionem audivimus, brevis est dies, longo sermone etiam nos tenere vestram  patientiam non debemus" (S. 274, fine). "... sed plane utilissimam et fructuosissimam  voluptatem oculis interioribus hausimus, cum beati Vincentii gloriosa passio legeretur” (S.  275,1). "In passione quae nobis hodie recitata est" (S. 276,1). "Quis autem hodie Daciani  vel nomen audisset nisi Vincentii passionem legisset?" (S. 276,4). "Delectat autem piam  mentem, tale spectaculum contueri, quale sibi beata Perpetua de se ipsa revelatum esse  narravit” (S. 281,2.) "Quid autem attinet ad istas quarum sunt ista vocabula, sicut  audivimus, cum earum passio legeretur ..." (S. 282,2). "Istum diem nobis solemnem gloria  Machabaeorum fecit, quorum mirabiles passiones, cum legerentur ..." (S. 300,1).  ® Mt. 5, Mt. 10 or Mt. 19. The Epistles also show little variation: 1 John 3:16 or 2  Tim. 3:12:  % A.-M. LA BONNARDIERE, a.c., p. 155-157 mentions, in addition to the texts  mentioned above in footnote 61 and 62: S. 309,3, S. Lambot 9, S. Denis 14, S. Denis  16,1, S. Guelf 27,2, S. Guelf 28,6 and S. Guelf 30,2.  ® A. ZWINGGI, 0.C., p. 98; T. AUDET, Les cat&cheses baptismales de saint Augustin,  in: Augustinus Magister. Paris, 1954, I, 157. In the works of Augustine there is no  indication that during the weekdays mainly the Old Testament was read.300,1)63 Mt. 5 Mit. The Empistles also sShow lıttle varlatıon: John 3:16
Tım 3:12

- 8 BONNARDIERE, d. 13535-157 menti0ns, In addıtion the
mentioned above In footnote 61 and 309,3, Lambaot 9, Denis 14, Denis
16.1: Guelf 27,2, Guelf 28,6 and Guelf 30,2.

65 0, 08: Les catecheses baptismales de saınt Augustin,
ın AUu2ustinus Magıster. Parıs, 1954, [, 157 In the works Of Augustine ere IS
indication that durıng the weekdays maınly the Old JTestament Was read
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SALM (CHANTED READING

In 400 of the approximately SCITNONS ascrıbed Augustine he
explaıns ON OT INOTC salm He apparently had preference for the
Psalms® and dvocated the inging of salm at the altar urıng the
offertory Commun10n, practice that W as emerging at that time in
Carthage®”

When Augustine became bıshop of 1ppO the salm Was SUuNng only
Dy the Was Augustine who ntroduced ingıng Dy the
congregatıion. In h1s works there 1S indiıcatiıon that thıs congregatıon
sıngıng WdasSs by IMNeCcans of [WO semi-choirs®®. It WOULU SCEIN, rather, that
what he ntroduced Was responsorl1al sing1ng, that 1S, sıngıng the

OSse who read the Confessiones INaY conclude that the bıshop
became famılıar wıth the practice of the congregational sıingıng of the
Psalms in Mılan Augustine uSs that the practice of congregational
sıngıng or1ginated from the ast  69

The rdo Monasteri1l,; 1C 18 of Eastern or1g1ın but known in
Augustine s miılıeu, 15 NOT ntended for the church Communıty, but for
cCommunılty of religious””. oug ıt does speak about the antıphona

specıfic form of singing the sa  S, Augustine hımself uUsecs the
term antiphona'‘.

A|

Psalmzitate ıIn Augustins Konfessionen. Ötungen, 1955, 24 -30)154  M. SCHRAMA  THE PSALM AS CHANTED READING  In 400 of the approximately 900 sermons ascribed to Augustine he  explains one or more Psalm texts. He apparently had a preference for the  Psalms® and advocated the singing of a Psalm at the altar during the  offertory and communion, a practice that was emerging at that time in  Carthage”.  When Augustine became bishop of Hippo the Psalm was sung only  by the cantor. It was Augustine who introduced singing by the  congregation. In his works there is no indication that this congregational  singing was by means of two semi-choirs®. It would seem, rather, that  what he introduced was responsorial singing, that is, singing the response.  Those who read the Confessiones may conclude that the bishop  became familiar with the practice of the congregational singing of the  Psalms in Milan. Augustine tells us that the practice of congregational  singing originated from the East®.  The Ordo Monasterii, which is of Eastern origin but known in  Augustine’s milieu, is not intended for the church community, but for a  community of religious’®. Although it does speak about the antiphona as  a specific form of singing the Psalms, Augustine himself never uses the  term antiphona'‘.  67 n  % G. KNAUER, Psalmzitate in Augustins Konfessionen. Göttingen, 1955, p. 24-30.  ... Morem, qui tunc esse apud Carthaginem coeperat, ut hymni ad altare dicerentur  de psalmorum libro, sive ante oblationem sive cum distribueretur populo quid fuisset  oblatum" (Retractationes 2,11). A. ZWINGGI, 0.C., p. 100-103.  ® A, ZWINGGI, 0.c., p. 101. "Deinde cantavimus psalmum, exhortantes nos invicem,  una voce, uno corde dicentes: Venite adoremus (Ps. 94:6)" (S. 176,1).  ® "Tunc hymni et psalmi ut canerentur secundum morem orientalium partium  institutum est; ex illo in hodiernum retentum multis iam ac paene omnibus gregibus tuis  et per cetera orbis imitantibus" (Conf. 9,7,15). Cf. H. LEEB, 0.C., p. 53-62, 85-87.  79 Possibly the Ordo Monasterii was compiled by Augustine’s friend Alypius:  "Sommes-nous trop optimiste si nous pensons qu’il faudrait d&sormais parler de la R&gle  d’Alypius, comme on parle de la Regle d’Augustin, tout en precisant que la premiere a  Ete approuv6e par l’auteur de la deuxieme, par une phrase de sa propre main, et mise sur  un plan moins technique, par une autre phrase de sa propre main?"; see L. VERHEDEN, La  Regle de saint Augustin. Paris, 1967, I, p.171. See also A. DE VOGUE, L’horaire de  l’Ordo monasterii. Ses rapports avec le monachisme Egyptien, in: Homo Spiritalis.  Festgabe für L. Verheijen. Hrsg. von C. MAYER u. K.H. CHELIUS. Würzburg, 1987, 240-  258.  7 The Ordo Monasterii prescribes three Psalms for morning prayer (in matutinis): 62,  5 and 89; for Terce a Psalm with response (ad respondendum) and two other Psalms  (antiphonae duae); for evening prayer (ad lucernarium) a Psalm with response (psalmus  responsorius), four other Psalms (antiphonae quattuor), and a Psalm with response; for  prayer during the night (nocturnae orationes) both antiphonae as well as psalmi. L.s quı {unc SSC apud agınem Coeperal, ut hymnı ad altare dicerentur
de psalmorum lıbro, SI1ve ante oblatıonem S1ve dıstrıbueretur pDOopulo quıd ulsset
tum  AA (Retractationes Z11) 0,

0} 101 "De1inde Cantavımus psalmum, eX O]  es NOS INvICem,
unNna VOC®C, uNnNO corde dicentes enı adoremus (Ps 94:6)"

"Tunc ymnı el psalmı ut cCanerentur secundum orlentalıum partıum
institutum esL; 1Ilo in hodiernum tentum multıs lam I omnıbus gregıbus tu1s
el DCI cetiera orbiıs miıtantıbu:  dl On)j ’  ’ en LEEB, 0 53-62, 85-87

'ossıbly the rdo Monasteru compıled Dy Augustune’s frıend Alypıus:
"Sommes-nOus LTOp opumıiste S1 IOUS PCNSONS qu ıl faudraıt desormaıs parler de la Regl
"Alypıus, parle de la egle d’Augustın, tOuL precısant QJucC la premiıere

approuvee auteur de la deuxıeme, unc phrase de PIODIC maın, ef m1se
plan MOI1NS technıque, un autre phrase de DPDIODIC maın?”:; VERHEUEN, La

egle de aunt Augustın Parıs, 1967, IE p.171 See also L’horatire de
Ordo monasterıL. Ses VeLr le monachıisme egyptien, 1N: Homo Spirttalis.
Festgabe für Verheijen. Hrsg VON MAYER ürzburg, 1987, 240
Za

The Ordo Monasternl prescribes three salms for mornıng Ia (iIn matutinis): 62,
and 89; for Terce Psalm wıth TESDONSC (ad respondendum) and [WO other Psalms

(antıphonae duae); for evenıng PDIayCI (ad [ucernarıum) Psalm wıth TCSDONSC (psalmus
reSpONSOTLUS), four other salms (antıphonae quattuor), and Psalm wıth ICSPONSC; for
DIayCr durıng the nıg (nocturnae orationes) antıphonae ell psalmı.
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Ihe Psalm singıng 1n Mılan Was not exactly the Samıe the
nastıc WaY of recıtung the ms In the monasterles all the MmMs WeTiIeC

recıted, IC WOU DOSC insurmountable problem for large Crowd.
Furthermore the monastıc melodies WeEeIC austere Compele wıth the
popular melodies Augustine9 INOIC than OMNC Casıon, that the
singıng Was NnOT executed wıth austere, but wıth melodies’?

TOM Augustine s remarks 1t becomes clear that certaın salm
requıred certaın melodies oss1ıbly the1ır melodies WEIC wriıtten Oown in
troparıa OI in what NO call antifones. These WEeEIC used tunıng
fork; in addıtion the p1tc they indiıcated the psalmodıc mode’®

In an Y Casc, Augustine, DIShop, encouraged the practice of
singıng. Ihe sınging of the Was already CUSLOMATY in Carthage,
where for the first time in the Church of TICAa th1s kınd of Jarge STIOUD
sıngıing WdS carrıed out  4 Ihe atholıc Christians of T1Ca WCIC NOTL

partıcularly orlented in those days singing””. But Augustine i1mself
held the CONVICLON: When there readıngs, SCITNONS OI PIayCIS, what
better the people do than sing?”®

La Regle, 1, 148-152:;: H. 13 149-151 Ct. LEEB, 0ic 63-68
"Nıhıiıl nım 1ud dıcebat, quon1a4m 1psum cantılenae modum NUDCI hauserat, el

amabat, uL fit, melos inusıtatum “ (De OÖOrdine y  5 "Ita iste ulcıs esL, uL el quı
psalterıum nesc1unt, 1IDSum VEISUMM cantent  \ (En. In Ps ,  9 Quantum flevı In hymnıs
er Cantıcıs tu1s sonantıs ecclesi1ae ([uae vocıbus acrıte” on „  , Ihe
last 101 ndıcates that Augustne WwWas NOL moved Dy sober but by Ssweel melodıes Possıbly
they WEIC Sweel because the melody ‚AINnc from outsıde the Church, and whıiıle 1ts
orıgınal worldly IcX: Was stil] Current.

73 Muzıek USSSEN hemel aarde. De wereld VvVan het gregor1aans.
Amsterdam, 1981, 35-473

DER MEER, 9} 288 "A ago meme "inıtiatve urehus .  alla Das
Sa|ns resistance; l ren! l’opposıtion d’un certaın 1ılarus el demanda Augustin de
charger de le CONnvaıncre. Augustin eCrTIivıt le (0) 41 Hılarum, recense dans les
Retractationes” A.-M. ONNARDIERE, d. 149

75 11 SICuL de hymnıs el psalmıs canendi1s, CUm 1DS1IUS Domuinı el apos  Orum
habeamus OCumen! el exempla el hac utilı ad movendum pıe
anımum, el accendendum dıyınae eCHONIS ectum, varıa CONsuetudo esL, pleraque In
Afrıca ecclesiae membra p1gTr107a Sunt; 1ta donatistae NOS reprehendant, quod sobrıe
psallımus In ecclesıia dıyvına cantıca prophetarum (E£p. 335.18,54)

A: Quando NON est MpUuUS, CUMMM eccles1ia fratres ‚greganiur, sanctia
can  4 181 CU! legıtur Aaut dısputatur, aut antıstes clara UCCc eprecatur, aut COMMUNIS
oOratıo VOC| dıaconı indıcıtur?” (E£p. 55,18,34) "Alıus ( partiıculıs (eMpOrumM quıd melıus

congregatıs christianıs fıat, quıd utilıus, quıd sanctlus, OMNINO NON video  U3 (Ep I
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oetzer and La Bonnardıere produce SOMNC examples of
response””. TIhe Was first SUuNng Dy the and then epeated
by the people and repeated agaın CVETY time the complet the HNX

psalm The singıng of the eliu1a COU. also SCIVC response”®.
Sometimes the performance of the Wäas interpreted readıng, at
other times ıt Was consıdered singing”.

RECONSTRUCTION READING ISTS

TOmM the IeEXT of Augustine’s SCITNONS, ıllıs reconstructed read-
ing lıst that m1g have been used ın Hippo. Because the Dıshop Was

ypıc lıturgical preacher, 15 cons1ıders thıs reconstruction possıble.
Augustine’s SCIIN CS contaın IMOTIC materı1al in connection wıth lıturgıic.
practices than those of other estiern Church father, iın partıcular
concerning important feasts lıke Chrıstmas, Epıphany, kaster, Ascension
and Pentecost. Informatıon about the second half of the ecclesiastıcal
lıturgıical VCar 18 IMNOIC 1miıted.

What me does ıllıs IN determıne the per1copes? He
where explaıns specıfcally how he concludes from the SCITNONS 1
per1cCopes WEIC used. He does, however, consıder 4S reasonably rel1able
indıcatıon the fact that certaın crıptural DG frequently in
SCTITINONS that ong ONC lıturgical-thematic group“””. ther wrıters have

77 Ö, ®7 BONNARDIERE, d. IS For example:
ı1dete quomodo impleverıt quod cantant sed Daucı facıant: Benedicam domınum
In mnı DOTEC, SCINDCT aus 1US OIC INCO (Ps 33:2)' 359A.,6); emento quıd in
psalmo CcantaverI1s: nquılınus CRO Sl  - terra (Ps. 118 359A,8)

78 "Brevıs psalmus est valde u  1S, quem mMmOdo nobıs Cantatum audıvımus el
can respondımus” (En In Pre ’ Itaque in hOoc psalmo QquCIm Cantatum audıvIı-
INUS, Cul can respondımus” (En In Pr 46,1) erse of salm "Inımicı meı
dixerunt mala mıh1ı” reSPONSC: "Primo quO legentı respondentes cantavımus ” (En
In Ps 40,1 and 7) Ihe Alleluıa SCIVOS ICSPONSC. "Quod NOS VOC| psalmı spiırıtus
SanCLuUsSs hortatus CeSL, Cul OTe UuNO ef corde respondebamus lelu1a” A Denis 91
[, 39) SIıng together:M. SCHRAMA  156  Roetzer and La Bonnardiere produce some examples of a  response””. The response was first sung by the cantor and then repeated  by the people and repeated again every time the cantor completed the next  psalm verse. The singing of the Alleluia could also serve as a response”®.  Sometimes the performance of the cantor was interpreted as reading, at  other times it was considered singing”®.  RECONSTRUCTION OF READING LISTS  From the text of Augustine’s sermons, Willis reconstructed a read-  ing list that might have been used in Hippo. Because the bishop was a  typical liturgical preacher, Willis considers this reconstruction possible.  Augustine’s sermc1ns contain more material in connection with liturgical  practices than those of any other western Church father, in particular  concerning important feasts like Christmas, Epiphany, Easter, Ascension  and Pentecost. Information about the second half of the ecclesiastical  liturgical year is more limited.  What method does Willis use to determine the pericopes? He no-  where explains specifically how he concludes from the sermons which  pericopes were used. He does, however, consider as a reasonably reliable  indication the fact that certain scriptural passages occur frequently in  sermons that belong to one liturgical-thematic group‘®. Other writers have  7 W. ROETZER, 0.Cc., p. 101-102; A.-M. LA BONNARDIERE, a.c., p. 157. For example:  "Videte quomodo impleverit quod omnes cantant sed pauci faciant: Benedicam dominum  in omni tempore, semper laus eius in ore meo (Ps. 33:2)" (S. 359A,6); "Memento quid in  psalmo cantaveris: Inquilinus ego sum in terra (Ps. 118:19)" (S. 359A,8).  7 "Brevis psalmus est et valde utilis, quem modo nobis cantatum audivimus et  cantando respondimus" (En. in Ps. 119,1); "Itaque in hoc psalmo quem cantatum audivi-  mus, cui cantando respondimus" (En. in Ps. 46,1). Verse 6 of Psalm 40 "Inimici mei  dixerunt mala mihi" serves as response: "Primo quo legenti respondentes cantavimus" (En.  in Ps. 40,1 and 7). The Alleluia serves as response: "Quod nos voce psalmi spiritus  sanctus hortatus est, cui ore uno et corde uno respondebamus Alleluia” (S. Denis 9,1, MA  I, 39). All sing together: "... de quibus audivimus et cantavimus, quod in omnem terram  exivit sonus eorum (Ps. 18:5)" (S. 299,1); "Hunc psalmum sicut vobiscum cum  exsultatione cantavimus" (En. in Ps. 44,1, in Carthage).  79 "Primo quod legenti respondentes cantavimus, quamquam de medio psalmo sit, hinc  tamen sermonis ducamus exordium” (En. in Ps. 40,1); see also En. in Ps. 46,1, footnote  78 above. Cf. H. LEEB, 0.C., p. 80-84.  30 "Augustine very frequently refers to Isa. 53:8 ... in sermons preached on Christmas  Day. He nowhere states explicitly that this lesson was read, and the fourth Servant Song  is not very suitable for the Nativity, except for this verse, nor does this lesson occur in  later lectionaries for Christmas Day. Nevertheless, Augustine’s references to it in  Christmas sermons are so frequent that it is possible that it was read at Hippo at thatde quıbus audıvyımus el cantavımus, quod In terTam
eXivıt COTU| (Ps 18:5) ’ "Hunc psalmum SICUL vobıscum
exsultatiıone cantavımus" (En in PSs 44,1, Carthage)

79 "Primo quod legentı respondentes cantavımus, de edio Dpsalmo SIt, hınc
tlamen SermONIS ducamus exordium” (En in Ps 40,1); also En In Ps 46,1,

aDOve. . LEEB, U 80-34
Augustine VC frequently refers Isa. 53:8M. SCHRAMA  156  Roetzer and La Bonnardiere produce some examples of a  response””. The response was first sung by the cantor and then repeated  by the people and repeated again every time the cantor completed the next  psalm verse. The singing of the Alleluia could also serve as a response”®.  Sometimes the performance of the cantor was interpreted as reading, at  other times it was considered singing”®.  RECONSTRUCTION OF READING LISTS  From the text of Augustine’s sermons, Willis reconstructed a read-  ing list that might have been used in Hippo. Because the bishop was a  typical liturgical preacher, Willis considers this reconstruction possible.  Augustine’s sermc1ns contain more material in connection with liturgical  practices than those of any other western Church father, in particular  concerning important feasts like Christmas, Epiphany, Easter, Ascension  and Pentecost. Information about the second half of the ecclesiastical  liturgical year is more limited.  What method does Willis use to determine the pericopes? He no-  where explains specifically how he concludes from the sermons which  pericopes were used. He does, however, consider as a reasonably reliable  indication the fact that certain scriptural passages occur frequently in  sermons that belong to one liturgical-thematic group‘®. Other writers have  7 W. ROETZER, 0.Cc., p. 101-102; A.-M. LA BONNARDIERE, a.c., p. 157. For example:  "Videte quomodo impleverit quod omnes cantant sed pauci faciant: Benedicam dominum  in omni tempore, semper laus eius in ore meo (Ps. 33:2)" (S. 359A,6); "Memento quid in  psalmo cantaveris: Inquilinus ego sum in terra (Ps. 118:19)" (S. 359A,8).  7 "Brevis psalmus est et valde utilis, quem modo nobis cantatum audivimus et  cantando respondimus" (En. in Ps. 119,1); "Itaque in hoc psalmo quem cantatum audivi-  mus, cui cantando respondimus" (En. in Ps. 46,1). Verse 6 of Psalm 40 "Inimici mei  dixerunt mala mihi" serves as response: "Primo quo legenti respondentes cantavimus" (En.  in Ps. 40,1 and 7). The Alleluia serves as response: "Quod nos voce psalmi spiritus  sanctus hortatus est, cui ore uno et corde uno respondebamus Alleluia” (S. Denis 9,1, MA  I, 39). All sing together: "... de quibus audivimus et cantavimus, quod in omnem terram  exivit sonus eorum (Ps. 18:5)" (S. 299,1); "Hunc psalmum sicut vobiscum cum  exsultatione cantavimus" (En. in Ps. 44,1, in Carthage).  79 "Primo quod legenti respondentes cantavimus, quamquam de medio psalmo sit, hinc  tamen sermonis ducamus exordium” (En. in Ps. 40,1); see also En. in Ps. 46,1, footnote  78 above. Cf. H. LEEB, 0.C., p. 80-84.  30 "Augustine very frequently refers to Isa. 53:8 ... in sermons preached on Christmas  Day. He nowhere states explicitly that this lesson was read, and the fourth Servant Song  is not very suitable for the Nativity, except for this verse, nor does this lesson occur in  later lectionaries for Christmas Day. Nevertheless, Augustine’s references to it in  Christmas sermons are so frequent that it is possible that it was read at Hippo at thatin preache« Christmas

Day He nowhere explıcıtly that this lesson WwWas read, and the fourth ervant Song
15 NnOL VE uıtable for the Natıvıty, CXCECDL for thıs VETSEC, NOTr does thıs lesson OCCUT In
ater lectionarıes fOr stmas Day Nevertheless, Augustine’s references it In

frequent that it 1s possıble that ıf Was read al Hıppo al that
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also Ooccupled themselves, usıng the SCITNONS of Augustine point of
departure, wıth the lısting of the 1turg1c Scripture readıngs in the Urc
of Hippo””. In the followıing paragraphs 11l summarıze the erent
methods used Dy Susanne Poque, Anne-Marıe La Bonnardıere and Victor
Saxer®®

Susanne Poque, who discusses the per1cCopes of the lıturgical
celebrations urıng Holy Week and Easter week, usually does NnOTL explaın
how che determined the per1copes. Frequently she consıiders the scr1ptural
readıng d probable”. She ummarızes 'the scrıptural that OCCUT
the respective sermons“”, and somet1imes adds suggestion for possible
pericope”. Ihus she deals wıth the per1cCopes 1ın Easter week wıthout
explaınıng her me of deduction®®.

It 15 probable that the Epistle from Komans 40 which 15 also unparalleled
elsewhere:; and certaın that the psalm WäasTHE LI'I'URGICAL PERICOPE IN LIGHT OF AUGUSTINE’S SERMONS  157  also occupied themselves, using the sermons of Augustine as point of  departure, with the listing of the liturgical Scripture readings in the church  of Hippo*. In the following paragraphs we will summarize the different  methods used by Susanne Poque, Anne-Marie La Bonnardiere and Victor  Saxer®,  Susanne Poque, who discusses the pericopes of the liturgical  celebrations during Holy Week and Easter week, usually does not explain  how she determined the pericopes. Frequently she considers the scriptural  reading as probable®. She summarizes ‘the scriptural texts that occur in  the respective sermons“, and sometimes adds a suggestion for a possible  pericope®. Thus she deals with the pericopes in Easter week without  explaining her method of deduction®®.  season. It is probable that the Epistle was from Romans 5, which is also unparalleled  elsewhere; and certain that the psalm was 84 ... There is no trace whatever in Augustine  ... Of the prologue to Saint John’s gospel, the In principio, nor of the Matthaean account  of the Nativity": G. WILLIS, 0.c., p. 58.  1 For example W. ROETZER, 0.C., p. 14-54; P. ROUILLARD, Les sermons de Noel de  saint Augustin, in: La vie spirituelle 41 (1959) nr.101, p. 479-492; G. HUDON, Le mystere  de Noel dans le temps de l’Eglise d’apres saint Augustin, in: La Maison Dieu 59 (1959)  60-84.  ® In his introduction (see footnote 37 above) M. PELLEGRINO refers with approval to  the work of Willis (p. 26); he himself provides many examples of sermons of which the  pericope or pericopes can be deduced from mainly explicit indications (p. 26-32). He thus  discusses the readings of: S. 6, 13, 14, 16A, 27, 29, 32, 33A, 36, 43, 47, 61, 67, 68, 69,  70; 80, 81, 101, 112113 117, 125, 1317 :150; 160, 162A, 163B, 165 174; 176, 223A;  229B, 306C, 307, 308, 313B, 339, 340A, 392. Furthermore, he states that Augustine uses  the term capitulum to indicate pericope and that dictum can imply that which has been  read or chanted (p. 29-30).  ® "D’apres En. in Ps. 21,11,1 on peut supposer que la lecture prophetique &tait  Jeremie 9,1 et l’Evangile Mt. 26,1-16": S. POQUE, Augustin d’Hippone. Sermons pour la  Päque (SC 116). Paris, 1966, p. 70. "Sed quid modo ait propheta? Quis dabit capiti meo  aquam et oculis meis fontem lacrimarum ... Verba quae modo audivimus, fratres, ubi po-  nimus?" (En. in Ps. 21,11,1-2). If£ one reads this enarratio, it becomes clear that Augustine  comments on a number of verses of Mt. 26.  * S\/POQUE, 0.6; D.. 76-77.  ® "Ps. 18,6 &tait-il liturgiquement associ& au jour de Päques?": S. POQUE, 0.C., p. 83;  "Une double ref&rence au Ps. 35 laisserait supposer que, au moins selon Ordo IV, ce  psaume &tait Iu ou chant&": zb. p. 92. She refers to S. 233,1: "Audisti lectionem. sancti  evangelii de resurrectione Christi  . Ait enim, sicut audistis quando loquebatur: Qui  crederit et baptizatus fuerit salvus erit (Mk. 16:16)"; and to S. 233,2: "Audi: Filii autem  hominum sub tegmine alarum tuarum sperabunt (Ps. 35:8)"; "Quoniam apud te est fons  vitae (Ps. 35:10)"; "Homines et iumenta salvos facies (Ps. 35:7)".  % S, Poque seems to take over without investigation the pericopes from C. LAMBOT,  Les sermons de saint Augustin pour les fetes de Päques, in: Revue des sciences  religieuses 30 (1956) 230-240, 31 (1957) 263-278. See S. POQUE, 0.c., p. 86-89. "A partirere 18 ITrace whatever AugustineTHE LI'I'URGICAL PERICOPE IN LIGHT OF AUGUSTINE’S SERMONS  157  also occupied themselves, using the sermons of Augustine as point of  departure, with the listing of the liturgical Scripture readings in the church  of Hippo*. In the following paragraphs we will summarize the different  methods used by Susanne Poque, Anne-Marie La Bonnardiere and Victor  Saxer®,  Susanne Poque, who discusses the pericopes of the liturgical  celebrations during Holy Week and Easter week, usually does not explain  how she determined the pericopes. Frequently she considers the scriptural  reading as probable®. She summarizes ‘the scriptural texts that occur in  the respective sermons“, and sometimes adds a suggestion for a possible  pericope®. Thus she deals with the pericopes in Easter week without  explaining her method of deduction®®.  season. It is probable that the Epistle was from Romans 5, which is also unparalleled  elsewhere; and certain that the psalm was 84 ... There is no trace whatever in Augustine  ... Of the prologue to Saint John’s gospel, the In principio, nor of the Matthaean account  of the Nativity": G. WILLIS, 0.c., p. 58.  1 For example W. ROETZER, 0.C., p. 14-54; P. ROUILLARD, Les sermons de Noel de  saint Augustin, in: La vie spirituelle 41 (1959) nr.101, p. 479-492; G. HUDON, Le mystere  de Noel dans le temps de l’Eglise d’apres saint Augustin, in: La Maison Dieu 59 (1959)  60-84.  ® In his introduction (see footnote 37 above) M. PELLEGRINO refers with approval to  the work of Willis (p. 26); he himself provides many examples of sermons of which the  pericope or pericopes can be deduced from mainly explicit indications (p. 26-32). He thus  discusses the readings of: S. 6, 13, 14, 16A, 27, 29, 32, 33A, 36, 43, 47, 61, 67, 68, 69,  70; 80, 81, 101, 112113 117, 125, 1317 :150; 160, 162A, 163B, 165 174; 176, 223A;  229B, 306C, 307, 308, 313B, 339, 340A, 392. Furthermore, he states that Augustine uses  the term capitulum to indicate pericope and that dictum can imply that which has been  read or chanted (p. 29-30).  ® "D’apres En. in Ps. 21,11,1 on peut supposer que la lecture prophetique &tait  Jeremie 9,1 et l’Evangile Mt. 26,1-16": S. POQUE, Augustin d’Hippone. Sermons pour la  Päque (SC 116). Paris, 1966, p. 70. "Sed quid modo ait propheta? Quis dabit capiti meo  aquam et oculis meis fontem lacrimarum ... Verba quae modo audivimus, fratres, ubi po-  nimus?" (En. in Ps. 21,11,1-2). If£ one reads this enarratio, it becomes clear that Augustine  comments on a number of verses of Mt. 26.  * S\/POQUE, 0.6; D.. 76-77.  ® "Ps. 18,6 &tait-il liturgiquement associ& au jour de Päques?": S. POQUE, 0.C., p. 83;  "Une double ref&rence au Ps. 35 laisserait supposer que, au moins selon Ordo IV, ce  psaume &tait Iu ou chant&": zb. p. 92. She refers to S. 233,1: "Audisti lectionem. sancti  evangelii de resurrectione Christi  . Ait enim, sicut audistis quando loquebatur: Qui  crederit et baptizatus fuerit salvus erit (Mk. 16:16)"; and to S. 233,2: "Audi: Filii autem  hominum sub tegmine alarum tuarum sperabunt (Ps. 35:8)"; "Quoniam apud te est fons  vitae (Ps. 35:10)"; "Homines et iumenta salvos facies (Ps. 35:7)".  % S, Poque seems to take over without investigation the pericopes from C. LAMBOT,  Les sermons de saint Augustin pour les fetes de Päques, in: Revue des sciences  religieuses 30 (1956) 230-240, 31 (1957) 263-278. See S. POQUE, 0.c., p. 86-89. "A partirof the prologue Saınt John’s gospel, the In PIINCIDIO, NOT of the Matthaean AaCCOuLunNL
of the Natıvıty”: O.C:;

81 For example ROETZER, . 14-54:;: ROUILLARD, Les SETMOMNS de De€el de
Saınt Augustin, La VLIE spirıtuelle 41 (1959) Nr. 4’79-492; HUDON, Le mystere
de nel dans le leEmMmDS de l’eglise d’apres saint Augustin, In La Maıson Dieu (1959)
60-84

In h1s introduction (see footnote above) refers wıth approval
the Oork of Wıllis 26); he hımself provıdes Manı examples of SCIIMNMONS of 1C} the
per1ıcCope per1cCopes be deduced from maınly explıicıt indiıcations 26- He thus
discusses the readıngs Ol: 6, E3 14, 16A, ZE 29, 32, 33A 36, 43, 4 7, 61, 67, 69,
70, 80, 81, IO1. HZ 115 IF FZ3. IST 150, 1 162A, 163B, TO5. 174, 176, 223A,
229B, 307, 308, 313B, 339, 340A, 302 Furthermore, he Siates that Augustine SCS
the capıtulum indıcal per1icope and that diıctum ımply that which has been
read chan (p S

Dr&es En in Ps 9-  ; peuL SUDDOSCT qucC la lecture prophetque etaıt
Jeremie 9,1 el l’evangıle Mt. 26,1-16” OQUE, Augustin d'’Hippone. Sermons DOUFT la
Pa (SC 116) Parıs, 1966, "Sed quıd mMOdo alt propheta? Quıis dabıt capıtı INCO
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nımus?”" (En In Ps. 21,11,1-2) If ON reads thıs enarratıo, it becomes clear that Augustine
COmMMeEeNtTLS number of VEISCS of Mt.

O: 7677
85 "Ps 18,6 t-ıl lıturg1iquement 2SSOCIE Jour de Paques?”: POQUE, O.C., 83;

ne double. reference Ps. alısseraıl Qu®e, MO1NS selon Ordo I
PSaUMCEC etaıt Iu chante  r ıb. She refers 2331 "Audiısü ecthonem sanctı
evangel de resurrectione Christi Aıt enım, SICut audıstıis quando oquebatur: Quı
crederıt el baptızatus fuerıit salvus erıt 6:16) : and 2352 "Audı Fıhlin
homınum sub tegmıne alarum MmMarum sperabunt (Ps. 35:8) ; Quoniam apud est fons
1tae (Ps 10y "Hommines el iumenta salvos facıes (Ps 5 7)u

X6 oque SCCINS take VCT wıthout investigatıon the per1COpeEs from
Les SET MONMNS de saınt Augustin DOUT les fetes de Paques, 1n Revue des SCLENCES
religieuses (1956) 230-240, 31 (1957) 263-278 See POQUE, O.' 86-89 pl
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Anne-Marıe La Bonnardıere, who 18 p  1cularly interested in INOIC

gene rules considerıing the ect1onary of 1ppoO, claıms that the fact that
certaın scrıptural passSasc OCCUTI'S ILNOIC than NC interpreted

indıcatıon of orıgınal scrıptural readıng. Like ıllıs, che aSSeTIts that the
method of concludıng from crıptural indıcations 1C per1copes
Augustine used 1s rel1able method®”.

oug in earlıer work che scrıptural readıngs for
Epiphany only possibility””, che Justifies her conclusıons in later
study””. Mit 21412 Must have been the Gospel readıng, Since Augustine
g1ves recogn1zable COMMENTATY th1ıs IX As psalm9Ps 18:2
(caeli enarrent) 18 suggested, because thıs 1ın S1X of the nıne
SCITNONS Epiphany”, although Augustine nowhere States that the
had actually been SuNns aell 15 aSSOC1ated here wıth stella, and thıs
aSSOC1ation 1s only made ın SCITINONS Epıphany Augustine explaıns the
ST  S celestial sıgn OI dıivine cCommunicatıon; in other instances caelı
often indıcates the apostles the salnts. The eadıng from the Epistles 15
Eph 1-22, because he C1ıtes thıs {eXT specıfically in SCIINONS

Chrıstmas and Epıphany in order able relate the [W  © feasts
together. The pAasSsSasc en! itself VE ell for thıs

Saxer in h1s attempt at reconstructing uscs indicatlons ın the
that specifically denote the scr1iptural reading”.

We Cal conclude that, accordıng the authors mentioned above,
the OCCUITENCES of certaın scriptural PAassasc iın pecıfic

Can form ehable indicatiıon of the IN of partıcular lıturgıical
per1Cope In order be able interpret these indications, the scr1ıptural

mMust be identihed and summed u for each When the Samne

criptural pPAaSSasc In SCITINONS that ong ONC lıturgical-thematic
STOUD, thıs indıcate fundament: per1cope, presumıing that thiıs

de ceite date, vendredı de Pa 410, semble, qu® fut tOuJours le recıt de la peche
miraculeuse (Joh 21,1-  , 10

"L’oeuvre homiletique de. saınt Augustin, completee quelquefo1s un allusıon
recueıllıe d’autres de SCS OCUVICS, permetl de. UV! les lectures ıblıques el le
repons psalmıque du Jour donne Ou fut preche tel tel es| la un donnee de
base  A A BONNARDIERE, A, 153

es homelıes d’Augustin revelent qu’ıl commentaıt la Da d’adoratıon des„
le versel du PSaum«c 18, perICOope paulınıenne de 1’Epitre duX Ephesıiens. |Ps 8:2]

est Cite: Ml est dıt expliıcıtement qu’ ıl aıt ete chante, mals peuL le
presumer”: A VONNARDIERE, d 154-155

89 Saıint Augustın Ia Bible, A ONNARDIERE. Parıs, 1986 8Z_86
90 and 373375 On the other hand, 18:6 OCCUIS also in number of

SCITNON}NS.
Yl SAXER, Saıint Augustin L’annee [Ltur 21QqUe. Parıs, 1980
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specıfic scr1ıptural pPAasSSagc does NOT OCCUI, at least rarely » 1ın
other SCITNONS per1cope Can also be determıiıned when Augustine

it recogn1zably.

METHOD LIMINATION

In this artıcle WOU. lıke determiıne the basıs of number
of SCITINONS that ong ONe lıturgical-thematic SIOUD what the
corresponding per1copes WEeIC In OUT example proceed from
Augustine’s Christmas SCITNONS Such departure pomt 15 NnOTL Ways
possi1ible. The advantage of OUuT example 15 the fact that the SCITINONS

Comparable It 1s (JUT presuppositıon that CVETY explıicıt indication 15
preferable implicıt indication.

Here problem arlses: what do L1C Dy explicıt indıcation? Is
thıs proposıtion in C® the {E' CaNnltare dicere Occurs?”* Or ONEC iın
IC the verb Aaudıre plays role773 Or aATC PDaYy attention terms
1ıke pSalmus, evangelium, propheta, apostolus?” It AaDDCAIS that alt, dixit,
Canlal, Canlıtur clarıfyıng wıth regar the per1cope used; that
Audıre ın combıiınatıon wıth legere renders immediate explicıt
indicatıon; that ON somet1imes obtaın er indications through
interpreting terms lıke DSalmus.

Here introduce SOIIIC other remarks and princıples. We
PIECSUMC that dSs rule SCT1p quotation 111 INOTC clearly refer
per1cope than scrıptural allusıon In OUuT research, therefore, quotations

"Christus quı xIt  r (185.2% "hınc nNnım IC est  a (185,3) Neque nNnım alt C Vall-
gelıum: Caro Verbum facta SeSL; sed alt: erbum Cal F est nde alt  ‚ (186,2)
A  quomodo dıcıt apostolus ad romanos” (186,3); Neque enım quıa Cctum est  A (187,3);
"verum dixıt  ‚V (187,4); "de quO psalmus cantat  ca (189,1); n  In alıo psalmo canıtur" (189,1):;
SI Marıa teITA, ARNOSCAIMU: quod Canlamus: erıitas” (189,2); "de qQuO ıbı dıcıtur"
(190,4) "Agıte quod alt apostolu:  A (191,4); T nNnım dıixıt" (192:2): "diıcamus CIZO el  A
(193,2); uod alt dem Johannes" (194,1)

"Audısus CUMmM evangelıum legeretur” (189,4); "Merıito psalmı 1US lamquam (0/0+
ubae caelestis accendımur, ubı audımus: Cantate  ‚ (190,4) "Et 0Odo CUM evangelıum
legeretur, audıyımus" (190,4); "angelorumTHE LFFURGICAL PERICOPE IN LIGHT OF AUGUSTINE’S SERMONS  159  specific scriptural passage does not occur, or at least rarely occurs, in  other sermons. A pericope can also be determined when Augustine  comments on it recognizably.  METHOD OF ELIMINATION  In this article we would like to determine on the basis of a number  of sermons that belong to one liturgical-thematic group what the  corresponding pericopes were. In our example we proceed from  Augustine’s Christmas sermons. Such a departure point is not always  possible. The advantage of our example is the fact that the sermons are  comparable. It is our presupposition that every explicit indication is  preferable to an implicit indication.  Here a problem arises: what do we mean by explicit indication? Is  this a proposition in which the term cantare or dicere occurs?” Or one in  which the verb audire plays a role  ?93  Or are we to pay attention to terms  like psalmus, evangelium, propheta, apostolus?” It appears that ait, dixit,  cantat, canitur are hardly clarifying with regard to the pericope used; that  audire in combination with [legere renders an immediate explicit  indication; that one can sometimes obtain further indications through  interpreting terms like psalmus.  Here we can introduce some other remarks and principles. We  presume that as a rule a scriptural quotation will more clearly refer to a  pericope than a scriptural allusion. In our research, therefore, quotations  ° “Christus qui dixit" (185,2); "hinc enim dictum est" (185,3); "Neque enim ait evan-  gelium: Caro Verbum facta est; sed ait: Verbum caro factum est ... unde ait" (186,2);  "quomodo dicit apostolus ad romanos" (186,3); "Neque enim quia dictum est" (187,3);  "verum dixit" (187,4); "de quo psalmus cantat” (189,1); "in alio psalmo canitur” (189,1);  "Si Maria terra, agnoscamus quod cantamus: Veritas” (189,2); "de quo alibi dicitur"  (190,4); "Agite quod ait apostolus" (191,4); "Ipse enim dixit" (192,2); "dicamus ergo ei"  (193,2); "quod ait idem Johannes" (194,1).  ° "Audistis cum evangelium legeretur" (189,4); "Merito psalmi eius tamquam voce  tubae caelestis accendimur, ubi audimus: Cantate" (190,4); "Et modo cum evangelium  legeretur, audivimus" (190,4); "angelorum vocem ... cum evangelium legeretur audivimus"  (193,1); "audistis modo cum evangelium legeretur" (196,2).  ° "Diem qua impleta est prophetia dicens" (185,1); "His, fratres, quae mecum  recognoscitis, paucis apostolicis verbis, pauca verba psalmi huius admiscere delectat, et  consonantiam reperire" (185,3); "praeconium vocis angelicae factum est" (185,3);  "Praedictum enim fuerat per prophetam" (190,3); "sanctis instructa lectionibus" (4932);  "quo die, sicut istum sermonem exorsi sumus: Veritas ... Iam enim et quod in eodem  psalmo sequitur" (192,3); "Ipsorum enim angelorum vere hodierna vox est" (194,2);  "Proinde quod de illo propheta praedixit" (195,1); "Quod ait sanctus Isaias propheta"  (196,1).CU|  = evangelıum legeretur audıyimus"
(193,1); A  audıstıs mMOdo CU]  = evangelıum egeretur  b 96.

"Dıem ımpleta est prophetıa dıcens" (185,1); "Hıs, fratres, ua INCCUMmM
recCognOoscCItSs, paucıs apostolıcıs verbıs, verba psalmı hulus admıscere delectat, el
cConsonantıam reperıT(e ” (185,3); "praeconium VOCIS angelıcae factum est  d (185,3)
"Praedictum Nnım fuerat DCI prophetam” (190,3); sanctıs instructa lectionıbus  n (193,2);
n  quo dıe, SICut Stum SCITITNONEM eXOrsı er'!THE LFFURGICAL PERICOPE IN LIGHT OF AUGUSTINE’S SERMONS  159  specific scriptural passage does not occur, or at least rarely occurs, in  other sermons. A pericope can also be determined when Augustine  comments on it recognizably.  METHOD OF ELIMINATION  In this article we would like to determine on the basis of a number  of sermons that belong to one liturgical-thematic group what the  corresponding pericopes were. In our example we proceed from  Augustine’s Christmas sermons. Such a departure point is not always  possible. The advantage of our example is the fact that the sermons are  comparable. It is our presupposition that every explicit indication is  preferable to an implicit indication.  Here a problem arises: what do we mean by explicit indication? Is  this a proposition in which the term cantare or dicere occurs?” Or one in  which the verb audire plays a role  ?93  Or are we to pay attention to terms  like psalmus, evangelium, propheta, apostolus?” It appears that ait, dixit,  cantat, canitur are hardly clarifying with regard to the pericope used; that  audire in combination with [legere renders an immediate explicit  indication; that one can sometimes obtain further indications through  interpreting terms like psalmus.  Here we can introduce some other remarks and principles. We  presume that as a rule a scriptural quotation will more clearly refer to a  pericope than a scriptural allusion. In our research, therefore, quotations  ° “Christus qui dixit" (185,2); "hinc enim dictum est" (185,3); "Neque enim ait evan-  gelium: Caro Verbum facta est; sed ait: Verbum caro factum est ... unde ait" (186,2);  "quomodo dicit apostolus ad romanos" (186,3); "Neque enim quia dictum est" (187,3);  "verum dixit" (187,4); "de quo psalmus cantat” (189,1); "in alio psalmo canitur” (189,1);  "Si Maria terra, agnoscamus quod cantamus: Veritas” (189,2); "de quo alibi dicitur"  (190,4); "Agite quod ait apostolus" (191,4); "Ipse enim dixit" (192,2); "dicamus ergo ei"  (193,2); "quod ait idem Johannes" (194,1).  ° "Audistis cum evangelium legeretur" (189,4); "Merito psalmi eius tamquam voce  tubae caelestis accendimur, ubi audimus: Cantate" (190,4); "Et modo cum evangelium  legeretur, audivimus" (190,4); "angelorum vocem ... cum evangelium legeretur audivimus"  (193,1); "audistis modo cum evangelium legeretur" (196,2).  ° "Diem qua impleta est prophetia dicens" (185,1); "His, fratres, quae mecum  recognoscitis, paucis apostolicis verbis, pauca verba psalmi huius admiscere delectat, et  consonantiam reperire" (185,3); "praeconium vocis angelicae factum est" (185,3);  "Praedictum enim fuerat per prophetam" (190,3); "sanctis instructa lectionibus" (4932);  "quo die, sicut istum sermonem exorsi sumus: Veritas ... Iam enim et quod in eodem  psalmo sequitur" (192,3); "Ipsorum enim angelorum vere hodierna vox est" (194,2);  "Proinde quod de illo propheta praedixit" (195,1); "Quod ait sanctus Isaias propheta"  (196,1).lam nım ei quod In eodem
psalmo sequıtur” (192,3); "Ipsorum enım angelorum (iüe hodierna VOX est  A (194,2)
"Proinde quod de Ilo propheta praedixıt” (195.1); "Quod alt Isaıas propheta  „
(196,1).
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have Pr10T1ty vVelr allusions. 'The fact that the Samıle allusıon OCCUTIS in
everal SCIT1N1OMNS does nNnOTt necessarıly LI1C anythıng specıal. en the
allusıon functions underscor1ing of theme It 1S, however, also
possible that the preacher h1s eXposiıtion wıth allusıions taken from
OMNC per1cope only In that CasSC, several allusions from the Samllc 1DI1Ca
CONTEXT COu in ON per1cope

When OMNC concludes from SCITNON\NS that ong OMNC STOUD ın
1C partıcular per1copes used, ON has, unless there
explicıt indications, the certaınty that prec1isely that per1icope Wäas used for
prec1ısely that One 111 only able determiıine oughly that
in OUT example of the Chrıstmas SCITNONS Augustine made usc of those
specı1fic per1Copes certaın feast.

When Augustine quOlLeS only few scr1ıptural in
ON conclude wıth less dıfficulty C lıturg1ic per1cope Was used
than when he uscsS quotations from several Epistles, MmMs Gospels In
the latter CasSC, 1t becomes much INOTC IC determine b
quotations dıd NnOLT or1gınate from the scriıptural PAaSsSasc that has
been read. Here me of elimıinatıon COUuU. useful We 111
subsequently formulate SOIIIC basıc characterIıistics of thıs ethod (Jur
observatıons the Chrıistmas SCITNONS 111 clarıfy the value of thıs
me

In the hirst place, ONC cshould regıster accurately the OCCUITENCES of
scrıptural quotations and allusions in each and cshould dıfferentlate
between them. Scrnptural quotations IMNOTC less word for word
repet1t1ons of propos1t1ions from the Scripture Allusıons csmaller
iragments irom the Scripture of only ONC, [WO three words that
together do nNOL, only miıinımally, form proposıtion, and only
detached eXpress10ns. Allusions in general wıll NOT obtaıned by the
preacher from the per1cope that WwWas read In the lıturgy.

In the second place, ONC cshould determine, wıthın the CONTiEXT of the
those scriptural that SCIVC only elucıdation of single

hought ese [E XIS conce1ved 4S incıdental. In general, 1f they
do NOTL ong the theme 4S result of their OW CONTEXT, they 111 NOTL

orıgınate from the per1icope. They however, ong cluster of
scriptural

In the 1T place, wiıthın collection of SCITNONS ongıng OMNC

lıturgical-thematıic SIOUD, OMNC dıscern scriptural that repeatedly
form cluster ogether wıth other scriptural Augustine NeCW clusters
of scriptural EVCIN ap from lıturgic themes. 10 able
determine clusters of crıptural the references cshould lısted in
chronological order for each TIhe scriptural text that longs
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certaın cluster then tudied 1ın the rest of Augustine’s works. It then
becomes poss1ible determine whether Augustine ncluded the criptural
texti because 1t ın wıth the cluster Decause ıt sulted the
lıturgıical celebration”. La Bonnardıere has analysed extensively the
clusters of scriıptural texts?®

In the OU: place, the immediate 1DI1Ca. Contextft of the quotation
Can ICason for dismissıing scr1ıptural DAasSsasc nNOT being ulıtable
for per1cope

Lastly, ON should cons1ıder that local tradıtıons WEeEIC fundamental
the choice of the per1copes. The presumed scrıptural readıngs Can be

checked hrough the CUITENCE In the lıturgıical lıstings of adjacent
churches. ese ecadıngs also tested Dy other lıturgical-historical
criter1a.

HRISTMAS COPES OLD TESTAMENT?’

Apart from the mMs 1C requently quoted iın the Christ-
INas SCITNONS, ONC IMAaYy ASSUMC, Just from the SCAarC1ty of Old Jestament
quotations, that Chrıstmas there Was per1cCope from the Prophets
Ihus, neıther Ou1lları  9 NOT Saxer, NOT on mention readıng from the
Prophets on ollows Roetzer 1ın hI1s reason1ing. Our presupposıtion
furthermore be substantiated by the fact that Christmas Wäas al that time
IS feast; only the er establıshed feasts ın the 1lturgy retaıned Old
JTestament per1cCopes inherıitance.

Is 53:8 15 quoted quıte often”®. ıllıs this prophetica.
texfi al least be consıdered d of the per1cope that lıes al the Dasıs
of 196 We faıl SCC why that understanding should only appiy
196 Moreover of the opınıon that Is 53:8 Sımply

Ps 18:6 15 compared Ps 84:12 185 and 191) INOTEC frequently COM-
bıned wıth John 187, 188, 91 194 and 195)

96 Aı NNARDIERE, Bıblia Augustiniana. Ancıen Testament: Livres historti-
GQUES Parıs, 1960:; Les Douze Petites Prophetes. Parıs, 1963; Le Deuteronome. Parıs,
1967:; Le Lıvre Ia SAaAZeSSE. Parıs, 1970:; Le Liıvre Jeremie. Parıs, 1972:; Ke Liıvre des
Proverbes. Parıs, 1976: OUVEAU Testament: Les Epitres T’hessaloniciens,
Iiıte, Philemon. Parıs, 1964 IDEM, Recherches de chronologie augustinıenne. Parıs,
1965: Iu Petrus. La pericope Mt 6,13-23 dans “"Oeuvre de Saıint Augustin,
Irenikon (1961) 451-499

We ll 1mM1' ourselves the discussıion of because the authenticıty of
306 and 3”7() 18 dısputed, VERBRAKEN, Etudes CrLlLqUeES SUr les

authentiques de saınt Augustin Den g, 1976, S5152
In 184,3, 188,2, 195,1 (4x) and 196,1 (3x)
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derscoring of both natıvıtles: the dıivine and the human. TIhe immediate
1DI1Ca. CONtexXT of Is 53:8 has lıttle in wıth the theme of T1St-
MMNas, does the CONTEXT of Acts 832 where the sa1a teXT 15
quoted DYy the sacred writer. In ddıtıon the Christmas SCTITNONS, Is 53:8
often OCCUI'S in other parts of Augustine’s OCUVIC repeat!  y’ when the
dıvıne generatıon of the Son Dy the Father 15 concerned, and where the
feXi applıes the Servant of the Lord, the Isaıah teEXT 15 quoted INOTC

extensively””. We Can furthermore determıine that 1n Augustine’s T1St-
INas SCTTINONS there explicıt indiıcatıons of per1cope from the
Prophets

Is quoted iın 189,4 and 190,3, 18 used d the image the
foreshadowıing of the unıty between the Christians comıng from udaısm
and the Chrıistians irom paganısm Both peoples COTMNC Christ and hıe al
h1is feet lıke [W  ®] beasts of burden Neıther Is 1:3 NOT DUEr NALUS est from
Is COu have longed per1cCope irom the Prophets Here
dealıng wıth VE restricted quotatıion. Also, the other quotations from
the Old Testament!® CannoTt indıcate approprlate per1cope, because of
theır immediate 1D11CcCa CONTIEXTL.

On the basıs of the ollowıing argumentatıon have exclude: Is
and Is per1icope. Liturgical-hıistorically spe  g’ Christmas Was
TeCENT feast in Augustine’s t1m:! It dıd NOTL nclude eadıng from the
Prophets because of the tendency ın the frıcan 1lturgy Omıt the Old
Testament readıngs uriıng the celebratiıon of the Eucharıist. Apart from the
Psalms the scriptural irom the (Jld Testament 1n Comparıson wıth
those from the New Testament NOT only restricted 1n number, but
Decause of theır immediate 1DI1Ca. CONTtexXT, COUu hardly used in
Chrıstmas per1cope oug Is 53:8 18 quoted several t1imes in ugus-
tine’s early works, it CannotTt laımed for the Christmas lıturgy. Ihe

of Isa1ah that have been discussed indeed SCIVC underlıne images
0)8 sıngle oughts.

ıllıs UMmMCS, apparently from 185,3, that Rom S Was
read d per1Cope, Dut he faıls aIrSUuC hıs CAasScC Saxer, the other hand,

As for example In De ( /ivitate DeLl 18,29, De ONSENSU Evangelistarum 9  ’ De
symbolo ad catechumenos F De pecCcCalorum meritLis el FemLSSLONE9

Gen S5ap 81 ©CH 3:20
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does g1ve argumentatıon. He chooses for Rom. 51 2101 the basıs
of the explicıt indiıcation His, fratres, GUAE reCO2NOSCIIS, DAUCLS
apostolicis verbis, verba psalmı ULUS Aadmıiscere delectat, el CONSO-
nantıam reperire S on ICcCasons that Rom 14117 COUuU have

102served 4S eadıng ese authors consıder the DAaAsSasc from the Epistle
the Romans per1cope Wıth the exception of Saxer, however, they do

nNnOTL present for theıir selection.
oteworthy the GGE of from the Epistle

the Romans*®® oug Rom. X3 OCCUTIS in 184,2, 185,1 and
192,3, dealıng here wıth allusıon: sımılıtudo CAFrNILS peccaltı.
Rom. 10:3 15 used in 18352 and 189,2 The manıfold OCCUITENCES of

from the Epıistle the Romans Cal indıcatıon of Augustine’s
inclinatıon towards the theme of Justification (1usSALLa ın Rom LL Rom
10:3 and Rom 0:10:; lex In Rom„wıth C he explicıtly
eals in 185

Cor. does nNOT form cluster wıth an Yy other texti from
the Epistles and poss1ibly consıdered per1cope Therefore, OMNC

Can choose Cor. 13472 per1cope, althoug the 1D11Ca. CONTfeEXT of ( Or.
1172 Cal only applıed Chrıstmas wıth greal dıfficulty. In general, OMNC
Can Sa V lıttle about the clusters wıth 1C from the pıstles
aSSOC1ated. It 1S, however, remarkable that Phıl 2:6{f£. 1s combıned in
number of Chrıistmas SCITINONS wıth from John 1105 though, aDSO-
lutely speakıng, Augustine often quoOtes from the Epistles, in several

thıs 18 Maftier of dentical
It 1s OUT opınıon that per1cope from the Epistle the Romans

indeed 15 the MOoOStL lıkely choice. TOM 185,3 al least ıf becomes clear
that Rom. S Wäds read. Augustine often quOlLeES irom the Epistle the
Komans in h1s Chrıistmas SCITINON\NS, and in the SaIlle IX the theme of
Justification 15 explicıtly dealt wıth According (JUT crıter1a of exclusıon
Rom LE Rom 8 Rom 10:3. Rom 10:10 and Rom 182225

101 As per1cCope Rom S15 does NOL SCCIN De confirmed by 193,2, which ends
wıth allusıon Rom

On the other hand, accordıng on COr Cor. 4:16, Cor.
Gal Eph 2:14: Eph kEph 5:14, James IS of John also refer
per1Cope, UDON, A.C.,

ther [E XIS from the ‚Dıstles that CCUL several times COr. 1102 In 188,4,
191,3 and 1953.2:; Eph Z0A iın 1853 and 1932 Eph. 195,3 and CISC
in 185,1 Phıl DL in 186,3, 187,4 and 196,1

188.4, 191,3 and 195,2
105 186, 187 and 196
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consıdered per1cope In that Casec Rom 1:1-3, Rom 821 (S 185
and 193) and Rom 13:12-13 remaın aSs possible readıngs.

FRO  z

ıllıs salm d per1Cope from the of ms
because thıs partıcular salm 1s Yl used ın the tes of dıfferent churches
urıng the Chrıistmas lıturgy. Ou1llları believes that there three
possibilıties: eıther Ps wıth the Ver1ıtas de OFrIia estTt; 0)8

Ps 05 wıth the Bene nuntiate 1em de dıie salutare e1US; Ps
18 wıth the amquam SDONSUS de halamo on ind1-
catıng that ın the of Augustine the relatıon between the Book of
Psalms and the other quoted books of the Old Testament equals D E
15 rıght in h1s deduction that wıthın the Chrıistmas SCIILNONS the from
the MS VE dominant place According hım, Ps MUST
have been SUNS because thıs Psalm 1S quoted Dy Augustine 1ın three
SCTTINONS, and somet1imes qulte extensively. Furthermore Augustine STtates
Merito psalmı 1148 m VOCE tuhae raelestis accendimur, ubı Aaudımus"
(/antate ( Referring OUT discussıon explhicıt indiıcatlons
above, ONC cshould investigate 1f Merito eic May indeed interpreted

explıicıt indıcatıon. Saxer indıicates that Psalm AT served
because Augustine STates $ Marıa ASNOSCAMUS quod CANLAMUS,
Ver1ıtas de Ortia es[i S On the basıs of 185 Saxer 1s also
cConvınced that thıs Was used, because there ıt 1S quoted
passim®®.

mong the dıfferent authors, ıllıs, Ou1llları and Saxer choose
Ps because thıs salm 1$ adopted wıthın the lıturgical tradıt1on of INan
churches:;: because the iın 185 18 quoted Dassim; and because of the
explıcıt indıcatıon ın 189,2 Ou1llları and on choose Ps because
of 1ts frequent uSe; because Ps 15 quoted IMNOTC extensively In 189,1:;
and Dbecause of explıcıt indıcatıon ın 190,4 Fınally, Ou1lllar! also
chooses Ps 18, however wıthout an Y argumentatıon.

One should perhaps take into consıderation the fact that CVEIY
have another per1cope 1fs basıs. In Man Y SCITNONS Ps 8A17

appears'®”, oug Ps 18:6 15 quoted iın INan of the ther Chrıstmas
sermons"®®. OIC cshould NOTL COMNC hastıly the conclusıon that Ps

Furthermore he refers thıs quotatıon 184,1, 191,2, 192,1/3 and 193,2 Hıs
reference 189,1 cshould 892

184,1, 185 passım, 189,2, P91.2. 92,1/3 and 193,2
187,4, 188,2, 191,2, 192,3, 194 .4 and 195,3
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x4:12 1s the in 184, 185, 189 and 193; and that Ps 18:6 15 the
in 187, 188, 194 and 195 IThıs reason1ing 15 countered by

191 and 192 where Ps 18:6 15 ınke. wıth Ps 84:121° Ps 84:12 also
together wıth Ps 0527 Thıs last salm also aAaDDCATSs in 194,4

whereas, Ps 15 quoted in [WO SCITNON\NS L11
196 offers Psalm texti al all: 186 and 188 er only 0)4(  ®

195, the ther hand, offers much LNOIC salm than the other
Chrıistmas SCIT1N1ONMNS But of all the Psalm that OCCUI 1ın 195 only Ps
18:6 15 quoted other SCITINONS The remalinıng salm iın 195
only OunNn! NCC wıthın the CONfTieEXT of the Chrıstmas SCITNON\NS.

It 15 ICU discover SOIMNIC SyStem in Augustine’s IN of Psalm
We MaAaY, however, conclude that both Ps x4:12 and Ps 18:6,

because of theır frequent UuSC, Caln regarded Furthermore,
AaS5SUuMC that Ps 95:2. although 1t 15 quoted in three SCITNONS,

introduced Dy the preacher maınly because of the terms 1es and salutare.
IThıs therefore, does NnOT necessarıly indicate per1cope, SVCN ıf Ps
05 COu have been the per1cope for 190, d Ps 18 and Ps x4 NnOTL
mentioned there. Because Ps aecC est 1es GUA fecit dominus)
only In combinatıon wıth Ps x4:12 wıth Ps 18:6, ASSUMEC
that thıs Psalm WädasSs NOT used TCSPONSC, but d underscoring
IEXE In th1ıs Case d ell d in Ps 05:2 emphasıze the te 1es

In OUT OW argumentatıon both Ps 18:6 and Ps K 1 COMN-
1dered ONSC, SInCce they frequently used and because of the
exclusıon of Ps and L17 ı708 SCIVC explanatıon of the terms 1es
and salutare. We aCCEDL 4S exphcıit indiıcatıons the in 189,2 and
190,4, laımed Dy OUuT authors, only for the designated SCIINON\NS There-
fore, conclude that Ps served d per1cope for other than
for 190

AD FRO  = OSPEL

On the basıs of ngeliorumTHE LITURGICAL PERICOPE IN LIGHT OF AUGUSTINE’S SERMONS  165  84:12 is the response in S. 184, 185, 189 and 193; and that Ps. 18:6 is the  response in S. 187, 188, 194 and 195. This reasoning is countered by S.  191 and 192 where Ps. 18:6 is linked with Ps. 84:12'°, Ps. 84:12 also  occurs together with Ps. 95:2''°. This last Psalm also appears in S. 194,4  whereas, Ps. 117:24 is quoted in two sermons  lll.  S$. 196 offers no Psalm text at all; $. 186 and 188 offer only one. S.  195, on the other hand, offers much more Psalm texts than the other  Christmas sermons. But of all the Psalm texts that occur in S. 195 only Ps.  18:6 is quoted in other sermons. The remaining Psalm texts in $. 195 are  only found once within the context of the Christmas sermons.  It is difficult to discover some system in Augustine’s use of Psalm  texts. We may, however, conclude that both Ps. 84:12 and Ps. 18:6,  because of their frequent use, can be regarded as response. Furthermore,  we assume that Ps. 95:2, although it is quoted in three sermons, is  introduced by the preacher mainly because of the terms dies and salutare.  This verse, therefore, does not necessarily indicate a pericope, even if Ps.  95 could have been the pericope for S. 190, as Ps. 18 and Ps. 84 are not  mentioned there. Because Ps. 117:24 (Haec est dies quam fecit dominus)  only occurs in combination with Ps. 84:12 or with Ps. 18:6, we assume  that this Psalm verse was not used as response, but as an underscoring  text; in this case — as well as in Ps. 95:2 — to emphasize the term dies.  In our own argumentation both Ps. 18:6 and Ps. 84:12 can be con-  sidered as response, since they are frequently used and because of the  exclusion of Ps. 95 and 117 which serve as a explanation of the terms dies  and salutare. We accept as explicit indications the texts in S. 189,2 and S.  190,4, as claimed by our authors, only for the designated sermons. There-  fore, we conclude that Ps. 95 served as pericope for no other sermon than  for _ S. 190.  THE READING FROM THE GOSPEL  On the basis of Angelorum vocem ... pastoribus nuntiatus est, cum  evangelium legeretur, audivimus: Gloria ($. 193,1), Roetzer proposes Lk.  2:8-14 as Gospel reading. Both on the basis of Et modo cum evangelium  legeretur, audivimus (S. 190,4), and on the basis of Audistis modo cum  evangelium legeretur (S. 196,2), he also proposes the pericope Lk. 2: 25-  1® Moreover, both Psalms are absent in S. 186, 190 and 196.  10 6_ 184,1 and 189,1.  ”I 6, 184,1 and 187,4.Dastoribus NUNLLALUS esl, CUÜ  S

evangelium legeretur, AUdIVLIMUS : Gloria ® ’  9 Roetzer
2812 Gospel eadıng Both the Dasıs of mMmodo evangelium
legeretur, Aaudivimus S ‚  9 and the basıs of Audistis MoOdoO CUÜ  S

evangelium legeretur S 9  , he a1soO the per1cope A

Moreover, Psalms absent In 186, 190 and
110 184,1 and 189,1
111 184,1 and 187.4



166 SCHRAMA

3 E 36ff. ıllıs as per1cope 7:1-39112 Hıs argument 18 that
thıs per1cope Chrıstmas ın the lectiOonarıes of Man Yy churches.
Finally, he states that wıth Augustine there 1s ace oun of the
TSt chapter of the Gospe]l accordıng Matthew of that accordıng
John* Ou1llart ollows Roetzer: 2:1-38 Wäas read CVETIY time

on for the ex1istence of miıdnıght INass ın 1ppoO
because SOINC SCITNONS refer S 189 and 193), ıle other
SCITNONS John S 186, 187, 188, 191, 195 and 196) But ask
ourselves what ON should decıide when in OMNC both chapters
quoted A 185, 190, 193 and 194); when neıther of them 1$ quoted S
184 and Saxer 2:14 (Lk 1-end?) per1Cope
the basıs of [W  ®) explicıt indications!>. On the basıs of Audistis modo
CU) evangelium legeretur, quod SANCLA prophetissa S he also

the per1cCope 6-3 Furthermore, the basıs of Hiınc enım
el NALO virgine domino, CULUS 1em natalem hodie celebramus, DTAaGECO-
nıum VOCILS angelicae factum estL. Gloria S and the basıs of
modo evangelium legeretur, AUdLiVLMUS Sımeonem S ’  , he refers

the per1cope 6-30
ıllıs transmıts the argument of tradıtlon. on aITIVes at the

conclusıon of the ex1istence of miıdnıght INass and INass urıng the day
al 1ppO because of the separate frequent OCCUIMTeENCES of and John
oetzer g1veESs three explicıt indıcatiıons for 190,4, 193,1 and
196,2 In th1ıs he 1s ollowed Dy Ou1lllar‘ Saxer Q1ves five explicıt
indicatiıons for 185,3, 190,4, 193,1, 194,2 and 196,2

TIhe number of from the Gospel according John 15 remark-
able, espec1lally from John 1116 lexts from John used several times

112 185,3, 190,3 (presumably because of nuntiatur pastoribus and praesepe), 193,1,
194 .2 and 196,2

113 See the texXL In the title of contribution 359A,11 As Al} from
appendices, {eXIS Irom and John indeed found.

114 Apart from the StOry of the or1gın of the mıdnıght-mass In Rome, ON

eady deduce from the (eXI iıtself of Augustine’s Christmas9 that he held h1is
SCITINOMNS durıng the day. Thıs 1s indıcated by the frequent OCCUICINNCE of the {erm:  771 hodie
hodiernus and dies. 184,1, 185,1, 185,2, 183 3. 186,3, 187,1, 188,2 188,4, 189,3,
190,1, 190,2, 190,3, 191.3. 192,1, 192.3. 194,1, 194,2, 194 .4, 193,3., 196,1 and clear
ndıcatıon In 196,: Augustne always about the day of the bırth, NC only there

ın allusıon the n1g of the "Nondum contempları DOSSUMUS quod genıtus
est ante ucıferum palre, frequentemus quod NOCturnıs horıs est Natus virgıne”

115 A  Cum evangelıum egeretur, audıvyimus: Oor1a in excelsis” ’  n "Ipsorum
Nnım angelorum (i hodierna VOX est166  M. SCHRAMA  30, 36ff. Willis suggests as pericope Lk. 2:1-39'?, His argument is that  this pericope occurs on Christmas in the lectionaries of many churches.  Finally, he states that with Augustine there is no trace to be found of the  first chapter of the Gospel according to Matthew or of that according to  John!!®. Rouillard follows Roetzer: Lk. 2:1-38 was read every time.  Hudon argues for the existence of a midnight mass in Hippo  because some sermons refer to Lk. 2 (S. 189 and 193), while other  sermons quote John 1 (S. 186, 187, 188, 191, 195 and 196). But we ask  ourselves what one should decide when in one sermon both chapters are  quoted (S. 185, 190, 193 and 194); or when neither of them is quoted (S.  184 and 192)?''* Saxer proposes Lk. 2:14 (Lk. 1-end?) as pericope on  the basis of two explicit indications!!”°. On the basis of Audistis modo  cum evangelium legeretur, quod esset sancta prophetissa (S. 196,2) he also  proposes the pericope Lk. 2:26-30. Furthermore, on the basis of Hinc enim  et nato ex virgine domino, cuius diem natalem hodie celebramus, praeco-  nium vocis angelicae factum est: Gloria (S. 185,3) and on the basis of Er  modo cum evangelium legeretur, audivimus Simeonem (S. 190,4), he refers  to the pericope Lk. 2:26-30.  Willis transmits the argument of tradition. Hudon arrives at the  conclusion of the existence of a midnight mass and a mass during the day  at Hippo because of the separate frequent occurrences of Lk. 2 and John 1.  Roetzer gives three explicit indications for Lk. 2: S. 190,4, 193,1 and  196,2. In this he is followed by Rouillard. Saxer gives five explicit  indications for Lk. 2: S. 185,3, 190,4, 193,1, 194,2 and 196,2.  The number of texts from the Gospel according to John is remark-  able, especially from John 1'°. Texts from John 1 are used several times  12 6_ 185,3, 190,3 (presumably because of nuntiatur pastoribus and praesepe), 193,1,  194,2 and 196,2.  13 See the text in the title of our contribution: S. 359A,11. As appears from our  appendices, texts from Mt. 1 and John 1 are indeed found.  '4 Apart from the history of the origin of the midnight-mass in Rome, one can  already deduce from the text itself of Augustine’s Christmas sermons, that he held his  sermons during the day. This is indicated by the frequent occurence of the terms hodie,  hodiernus and dies: S. 184,1, 185,1, 185,2, 185,3, 186,3, 187,1, 188,2, 188,4, 189,3,  190,1, 190,2, 190,3, 191,3, 192,1, 192,3, 194,1, 194,2, 194,4, 195,3, 196,1 and a cClear  indication in 196,4. Augustine speaks always about the day of the birth, once only there  occurs an allusion to the night of the birth: "Nondum contemplari possumus quod genitus  est ante luciferum a patre, frequentemus quod nocturnis horis est natus ex virgine" (S.  194.,4).  15 "Cum evangelium legeretur, audivimus: Gloria in excelsis” (S. 193,1); "Ipsorum  enim angelorum vere hodierna vox est ... Gloria” (S. 194,2).  116 In fact texts from John 1 do not occur in S. 184, 189, 192 and 193.lorı1a  v (S.

116 In fact from John do 197071 (CCUI iın 1 189, 192 and 193
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times ONC Furthermore, from the Gospel accordıng St.John
VEISCS and 3()-31 of chapter 3 and VEeEISECS 4,6,18-19, 2{ and 2% of
chapter ell represented””. Mark does NOTL OCCUT aft all TOM the

from Matthew only 1278 mplies the natıvIity, whereas Mt 15
118represented Dy [W  ®] VEISCS

It 1s possible denote [WO clusters of gospel and John
together In 183 190 and 194, twice iınked wıth John 14:6'?

John and John form cluster in 185, 187, 190, 194 and 195
Research determine the place of John 14:6 wıthin the works of ugus-
tine COU. csShow ıtself valuable wıth regarı h1s Christmas SCITMNONS

For SOITIIC SCITNONS PIODOSC Darts of per1Ccope, and for
others parts from John

CONCLUSION

Wıth regarı the question 1C per1cCopes WeEeIC read at 1ppoO in
Augustine s tiıme, have gathered several facts about Augustine’s SCI-
INOoNSs h1s preparatıon of the the closıng PIaycr after the,
preachıing and Holy Scripture, number and order of the per1copes ın
celebration of the Eucharıiıst al 1pPpO, the Ject1onary, the feasts of,
the salm hanted readıng, and TEeCONSITUC the eadıng lıst
of Hıppo Dy ıllıs, Poque, La Bonnardıere and Saxer, wıth 1C also
theorı1es of Roetzer, Rouillard, on and ellegrino WCIC

When ONC consıders the results of the me of elımınation, 1t 15
evıdent that thıs ethod help ın determinıng IC scr1ıptural
quoted Dy Augustine definıtely NOT consiıdered per1copes. Of
COUTSC, elımınatıon ll NOT Nawlessly ead the per1cCopes that actually
WEIC read. Wıth number of scrıptural this me Can NOT g1ve
decıded result. Whereas the explıcıt indicatıon only applıes the
whereın 1t the me of exclusıon however elucıdate INOTC

general principles the IN of Scripture wıthın the lıturgical-thematic
analogous SCITINONS

For the Epistle OUun! clear indiıcation in 185,3 (Rom 5E
Z for the salm iın 189,2 (Ps 190,4 (Ps 95) and 192,3
(Ps for the Gospel 1n 186,2 1: 14): 189,4 (Lk Z
190,4 (LKK 2:26), 193,1 (LKK 2:14), 194,2 (Lk 2:14) and 196,2 (Lk

117 John In 185, 187 190, 194 and 195
118 Mt. and
119 185 verıtas; 190 VIa.



168 SCHRAMA

36-37) TOmM thıs ıt becomes clear that Augustine Pays partıcular
attention the words of the Gospel 1ın hıs Christmas SCITNON}NS

Combinıng the evıdence wıth the results of the me of
exclusıon, understand that the followıng SCITINON\NS contaın references
the followıng per1cCopes121

184 Ps 854 :12
185 Rom 5°]a Ps 84:12 2:14
186 Phil 2:6-5/Rom. 1:1-3 John 1:14
187 Phıl. Z°  \J Ps 18:6 John 1:14
18 Cor. 11:2 Ps 18:6 John
189 Ps 84 :12 FA
190 Rom. 12-13 Ps A 29-30
191 Cor. 11:2 Ps 84 :12 John
1972 Ps 84 :12
193 Eph VE Ps 854 :12 2:14
194 Gal 2:2) Ps 158:6 2:14
195 Cor. 11:2 Ps 15:06 Johnm M MM MM M MM M MM MM MM R MR 196 Phil DE ;36-37

At the end of OUT contrıbution g1ve three appendices. The first
appendi1x clarıhnes how the indıcatıions relate the results of the me of
elımınatıon. ee the result of the me of elımıination Can COIMN-
Tonted wıth the lıst of indicatlons. The first appendix provıdes after the
first words of CVEIY a1sSO the quotations and allusıons In the order
they 1n each The numbers that printed iın italics indı1-
cCate based the me of elımınatıon that the scriptural IX T
COU. have served per1cope, whereas the numbers that printed In
bold indıcate the per1CcCopes that deduced from the indıcatlons.
When bold reference 1S NO printed in ıtalıcs, thıs INCanNls that in thıs Casc
(JUTI method has nOTt ead an Y result. The second appendix supplıes the
total number of crıptural quotations and allusıons that used Dy ugus-
tine in h1s Chrıistmas SCITNON\NS. They aATIC arranged accordıng the Oorder of
the books of Holy Scripture. The thırd appendix g1ves complete lassıfi-
cCatlıon of indıcatlons.

Eindhoven Martıjn SCHRAMA O5

complete classıfıcatıon of indıcatıons ollows appendix
121 The referencCes printed In talıcs have been determıined Dy the method of

elımınatıon: those that printed in bold have been etermıne: Dy indıcatıons. Both
De. combıined reference, In that it 1$ printed bold italıcs.
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ppendix

184 Natalıs domiın1ı el salvatorıs nostrı Jesu stl, QUO verıitas
de t(eITaAa Orta eSLT, el 1€6s dıe ın Nnatus est dıem, annıversario
reditu nobıs hodie celebrandus Iuxit exsultemus er 1lucundemur 1ın
Ps 64:172. Ps Ps 95:2. Mt. } 12 Rom 83 and Is 53:8

185 Natalıs dominı dıcıtur, quando de1 sapıentla demonstravit
infantem, el de1 verbum sine verbıs OC cCarnıs emiıisıt.
Ps. 84:12, Eph 5:14: Rom 8:3, Cor. O0-31, Rom 10:3, Ps. 854:12,
John 14:6. John L:I&4, James A John 5127 Rom. 5:1-2, Ps 54:I11, Rom
S, Ps 64:12, Cr 0-31, 2:14), Eph Z Cor. 1A2 Ps.

SERMO 186 Gaudeamus, fratres, laetentur ef exsultent genNtES. Istum 1em
nobıs NON sol 1ste visıbılıs, sed CTEALOT 1DS1US invisıbilis ConsecravIıt.
Ps 66:5, John 1:14, 26:38, John 1714 John John 114 Phil
7‚ Phil 2 Rom 1:1-3, 4  9 Cor. 4:16

187 Laudem dominı loquetur INCUM); elus dominı DCT quem
facta SUnt omn1a ef quı factus est inter mn1a.
Ps IA John Sap S Ps 33:9 John John 1:14, John Mt
123 Peter 125 Ps 15:06, Phil 2:06-7, John 14:28, John 10:30, Phil
207 Is Peter 1325 John 1:14, Mtit. 123 Ps John 1
Ps

188 Fıl1ıum de1 S1Cut1 est apud m aequalıs Iı ei COaeTeETNUS,
In QuO condıta SuUunt omn1a in coelo ei ın teITA, visıbilia ei invisıbılia,
verbum de1 ei deum, vitam el lucem homınum, S1 laudare molıamur:; NON
mırum est quod nu humana cCogıltatlo, nullus SCITINO sufficılat.
Mt &} John F John 1:14, Is 53:8 Ps 18:6, Gen 9-20, Cor.
II  N

189 Sanctificavit nobıs 1stum dıem dıes, quı fecıt dıem,
de QuUO psalmus Cantate domıno cantıcum Cantate domıno
Omn1s teITA, Cantate domiıno el benedicıite e1us, bene nuntiıtate 1em
de dıe salutare e1lus.
Ps. 95:1-2, Ps 5 Ps. 54:12, Rom 10:3 Rom L Ps 85412 Ps
54 :12, Is
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190 Domuinus nNnOSster Jesus quı eTrTat apud m antequam
matTe, 1ON solum virgınem de qua Nnascere(tur, sed el 1em QuUO

nascere(tur, elıg1
Rom 13:12-13, John LE, John 1 Ps 95:1-2, Ps 66:2-3, John
14:6, 29-30, Ps 95:2 Ps 05:2-3

191 Verbum patrıs PCTI quod facta SUNT tempOTaA, Cal‘ factum,
natalem SUUM) nobıs fecıt in temporTe.
John 1E Ps 854:12, 24:39, Ps 7185:06, Cor. 11:2, Cor. 2-34,
Rom. 10:10

192 odıe verıitas de teITa eSsL, Christus de CaIne Natus est
(Gjaudete solemniter, ei semplternum 1em hodierno admonitı
cogltate, aeterna ona SPC firmıssıma cConcupiscıte.
Ps 54:12, Mt 1250 Ps 854:12, John S%31. John 8-10, Ps LO Ps
16:0, Ps 18:6, Ps 16:7, Ps. 854:12, Ps 18:06, Ps PSS. Rom.

193 ngelorum OCCI, PCT QuUam domiınus Jesus Christus
virgınıs partu, pastor1ıbus nuntlatus eSL, C evangelıum legeretur,
audıvimus: or1a In excelsıs deo el ın terra paX homiınıbus bonae
voluntatıs.

2:14, Ps 33:13-135; 244 Ps Rom Rom WE
Gal 3il Eph 214 John 1-32. Ps 54 :12, D4 Ps 118:106, Rom
VEZZ. Ps 118:107: Rom J648:; Ps 118:108, 204 Rom

SERMÖO 194 Audıte ılıı lucı1s, adoptatı in TCSNUmM de1, fratres Car1ssıml,
audıte; audıte ei exsultate 1ust1 in domino, ut VOS TeCIOS possıit decere
audatıo
Ps S24 John 3:30, Cor. 53415 Gal 2:20, John 3: 3() John Z
Ps 94: 7, 2:14, John John Col Cor. } Ps 30:20,
Cor. 13:9, John 3 John 14:8, Ps 16:15, John 10:30, John 14:9, Ps
2310 Ps 79:4, Ps 26:8-9, John 14:21. Cor. Z (’r 5 Mt. 5 Ps
AT Ps 109 Ps I8  O\

195 Fiılıus de1 demque 1US homin1s, domiınus NOSIieT Jesus
Chrıstus, sıne mafre de patre creavıt dıem: sine patre de
maftre natus, COoNnsecravıt hunc dıem: dıvına natıvıtate inv1ısıbılıs, humana
visıbıilıs, uraque mirabılıs.
Is. 53:8, Is. 53:8. Is 53:8. Is 53:8, Ps 44:3, Cor. 11:2, Gal 6-27,
John F1 John F Eph 5 Ps 18:6, John FALE John 14  S
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196 Hodiernus 1€6Ss natalıs dominı nostr1 Jesu Christi nobıs festus
Uuxıt Natalıs 1€6S$ QUO est 1e6s5 Et 1deo hodie, quıa erno
crescıt 165
Is 53:8, John Is 53:8, Phil Phıl Z Phıil Is. 53%8;
36-37, C 3:20. John

Appendix

OLD STAMENT

Gen 9-2| 188
Is. 189, 190
Is 187
Is 53  O 184, 188, 195, 196
Wısd S: 1 187
BCH 3:20) 196

LMS

Psalms that OCCUT several mes
Ps 18:6/7 87 188, 191, 192, 194, 195
Ps 4:11/12 184, 185, 189, 191, 192, 193
Ps 95:1-3/2 184, 189, 190
Ps 184, 187
Ps 118:106-108% 193

Psalms that OCCUTI only NC
Ps 185
Ps 189
Ps 16:15 194
Ps 23:10 194
Ps 26:8-9 194
Ps 3():20 194
Ps 6 BA N 194
Ps 32  \O 187
Ps 33:13-15 193
Ps 44° 195
Ps 66:2-3 190
Ps 66:5 186
Ps JT 194
Ps 79  S 194
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Ps 94 :7 194
Ps 193
Ps e 194
Ps 44°721 187

GOSPEL

Mt 17  \ 187
Mt 194
Mtt 18®%
Mt 11°25 184
Mit 12:50 192
Mt. 26:38 186

1 189
J:r  s 185, 193, 194
2:29-30/36-37 190, 196
24:39 191

John 186, 187, 188, 190, 194, 196
John 195
John 1°1  IN 185, 186, 187. 188, 190, 191, 195
John 327 185
John 3:30) 194
John 3:31 192
John 1:3 193
John 0:30 187, 194
John 14  S 195
John 14  O 185 (veritas), 190
John 14:8-9.21 194
John 4:28 187
John .1 192

EPISTLES

Rom 1 186
Rom kl  - 189
Kom a Mal 185
Rom 193
Rom 193
Rom 83 184, 185, 192
Rom 10  a 185, 189
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Rom. 10:10 191
Rom. 13:12-13 190

Cor. 0-3 185
Cor. 194
Cor. Z E 191
(’5r 13  \O 194

Cor. 13  D 185
COr. 4:16 186
Cor. 194
Cor. S]  Un 194
Cor. 194
Cor. 11  D 188, 191, 195

Gal B CN  > 194
Gal 186
Gal 6-2 195
Gal SV 193

Eph 21 185, 193
Eph 195
Eph 5:14 185

Phıl 2:°6- 186 187, 196
Phıl 186

Col 194

James 1eN  \< 185

Peter 1:3  n 187

John 187
John 194
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ppendix 111

The indications that arked wıth consıder certaıin, those
arked wıth consıder doubtful Other indications of D less explicıt
nature stated in footnote 92, 072 and above.

(Ps ua mpleta est prophetia dicens: Veritas
INOX addıidit:(Ps CUM Adixisset: Verıitas

1lustutia
(Rom 5:1-2) Hıs fratres174  M. SCHRAMA  Appendix II  The indications that are marked with an * we consider certain, those  marked with a ? we consider doubtful. Other indications of a less explicit  nature are stated in footnote 92, 93 and 94 above.  7185,1 (Ps. 84:12) qua impleta est prophetia dicens: Veritas  mox addidit:. Et  27185,2 (Ps. 84:12) propterea cum dixisset: Veritas  justitia  *185,3 (Rom. 5:1-2) His fratres ... paucis apostolicis verbis  7185,3 (Lk. 2:14) praeconium vocis angelicae factum est: Gloria  7185,3 (Ps. 3:4) Hinc enim dictum est: Gloria mea et exaltans caput meum  *186,2 (John 1:14) Neque enim ait evangelium: Caro  7186,3 (Rom. 1:1-3) quomodo dicit apostolus ad romanos: Segregatus in  evangelium dei  2187,3 (John 1:14) Neque enim quia dictum est: Deus erat verbum  7?187,4 (John 14:28/30) verum dixit: Pater maior me est ... verum dix_it:  Ego et pater unum sumus  7188,2 (John 1:14) Huc itaque paululum aures et animos advertamus si  forte valeamus aliquid congruum dignumque dicere, non ex  eo quod in principio erat verbum, sed ex eo quod verbum  caro factum est  2188,4 (2 Cor. 11:2) Huic enim dicit apostolus: Aptavi vos  2189,1 (Ps. 95:1-2) de quo psalmus cantat: Cantate  *189,2 (Ps. 84:12) Si Maria terra, agnoscamus quod cantamus: Veritas  *189,4 (Lk. 2:7) Qui deus erat, homo factus est. Angustum erat diverso-  rium involutus pannis, in praesepe positus; audistis cum  evangelium legeretur  2190,1 (Rom. 13:12-13) Sic enim dicit apostolus: Nox praecessit  2190,3 (Is. 1:3) Praedictum enim fuerat per prophetam: Agnovit  *190,4 (Ps. 95:1-2) Merito psalmi eius tamquam voce tubae caelestis  accendimur, ubi audimus: Cantate  *190,4 (Lk. 2:26.29-30) Et modo cum evangelium legeretur, audivimus:  Simeonem  2191,2 (Ps. 84:12) Sic adimplendum est quod praedixerat psalmus: Veritas  7191,3 (2 Cor. 11:2) Desponsavi enim vos, inquit  ?192,3 (Ps. 84:12) quo die sicut istum sermonem exorsi sumus: Veritas  2192,3 (Ps. 84:12) Iam enim et quod in eodem psalmo sequitur, factum est  *192,3 (Ps. 84:12) Quod ergo audis: Veritaspaucı1s apostolıcıs verbıs

2:14) praecon1ıum VOCIS angelicae factum est: or1a
(Ps 3:4) Hınc enım dıiıctum estTt: or1a INCca ei exaltans INECUM

1:14) Neque enım alt evangelıum: Caro
(Rom 1:1-3) quomodo dicit apostolus ad LOMMAaNOsS Segregatus ın

evangelıum de1
1:14) Neque enım qula dıctum est: Deus erat verbum

VEIUIINN 1xXıt Pater MmMal0or est CIUM dixjt:Ego el UuUNuM

1:14) Huc ltaque paululum el Aanımos advertamus S1
forte valeamus alıquıid CONSIUUM 1gnumque dıcere, NON

quod ın PTINCIP1O erat verbum, sed quod verbum
factum est

(2 Cor. 11:2) Hulc enım dıcıt apostolus: Aptavı VOS

(Ps 1-2 de qUO psalmus CANLAaAL: Cantate
(Ps. 1 Marıa {eITA, NOSCAMUS quod Veritas

Z} Quı1 eus eral, homo factus esL. Angustum erat dıverso-
Tum involutus pannıs, ın DOSItUS; audıstis CUMmM

evangelıum legeretur
(Rom 13:12-13) S1C enım dıcıt apostolus: Nox praecessit
(Is. 1:3) Praedictum enım fuerat PCT prophetam Agnovıt
(PS 1-2 Merito psalmı elus VOC| tubae caelestis

accendımur, ubı audımus: (CCantate
-3 Et modo Cu: evangelıum lJegeretur, audıvımus:

Simeonem
(Ps S1C adımplendum est quod praedixerat psalmus: Veritas
(2 Cor. 11:2) Desponsavı enım VOS, Inquit
(Ps UJuUO dıe S1Cut 1StUum SETIMONEM eXorsı Veritas
(Ps lam enım ei quod in eodem psalmo sequıitur, factum est
(Ps. Quod CI SO audıs: Verıitas



LITURGICAL IGHT INE). SERMONS { A

(Lk ngelorum OCECINMNTHE LITURGICAL PERICOPE IN LIGHT OF AUGUSTINE’S SERMONS  175  *193,1 (Lk. 2) Angelorum vocem ... cum evangelium legeretur, audivimus:  Gloria  2194,1 (John 3:30) quod ait idem Johannes: Illum oportet crescere  2194,1 (Gal. 2:20) et dicat unusquisque nostrum quod dicit apostolus: Vivo  autem ijam non ego  *194,2 (Lk. 2) Ipsorum enim angelorum vere hodierna vox est: Gloria  2195,1 (Is. 53:8) proinde quod de illa propheta praedixit: Generationem  2195,2 (2 Cor. 11:2) Ad hanc quippe dicit apostolus: Aptavi  2196,1 (Is. 53:8) Quod ait sanctus Isaias propheta: Generationem  *196,2 (Lk. 2:36-37) Audistis modo cum evangelium legeretur prophetissa.CH evangelıum legeretur, audıvimus:
or1a

3:30) quod ALt iıdem Johannes: um Oportet
(Gal 2:20) 6i dicat unNusSqu1sque quod dicit apostolus: Vivo

1lam NOoN CHO
(Lk Ipsorum enım angelorum VCIC erna VOX esr OT1a
(Is. 53:8) proinde quod de 1la propheta praedixit: Generationem
2 COr. 11:2) hanc quıppe dicıt apostolus: Aptavı
(Is 53:8) Quod Aaıt SAanCiIus Isalas propheta: Generationem
(Lk 2:36-37) Audıstus MOdo CH evangelıum legeretur prophetissa.


