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The atholıc HTc honours Augustine 354-430)* A the ’doctor
gratiae‘, Dut has nOL offic1ally acknowledge: all his basıc thoughts
SITACC hundred YCaIS after h1s €ea| in 1C SIACC and
Teedom WEIC the MOSsL CUuITENTL theologıcal toOp1cs the church accepted
Augustine’s radıcal statements divıne STACC and human freedom, but
rejected h1s suggestion of grace s ırresistibilıty (Councıl of ange,

hıs artıcle 1s developed in theologıcal tudy-group In 1C) apart from
the author, de 1J Vos, 0Oman-Graaskamp, Veldhuıis, Dekker
and den Toren partıcıpate. version of thıs artıcle, less OCumen! and
wıthout Latın, 18 publıs in Dutch in erk T’heologıe (1993) 1ts tıtle 1S
Vra zın zichzelf ıel meester. Een systematische analyse Van wilsvrijheid In Augusti-
NnUS (latere) denken.

introduction ugustine s ıfe and work 1s en Dy VON AMPEN-
HAUSEN, Lateinische Kirchenväter, Stuttgart 1960°, 151-223 The unrıvalled bıography 18

ROWN, Augustine of Hıppo biograph,y, Boston/London Instruchve ntroduct-
ONS Augustune’s complex oughts stall GILSON, Introduction I” etude de saint
Augustin, Parıs 194 12 (repr 1982 in Etudes de Philosophie medievale X]), 185-
217 discuss ’la lıberte chretienne’; and Amor De:i study of religion of
St.Augustine The Hulsean Lectures for Norwich for theme
CS 183-255

hıstorical setting and theological analysıs of the Semi1ipelagıan discourse 18 gıven
Dy CHENE, Les orıgines Ia COn semi-pelagıenne, L’annee theologique
augustinıenne (1953) 56-109 the evaluatıon of Tustitia Dei hıstory
of the doctrine of justification, vol From the beginning2s 1500 Cambrıidge 1986,
‘Although the Councıl declined teach the OCctrines of double predestination and 1ITesSIS-
ble BIACC, 1t ust pomnted Ouftf that it 1s questionable whether these MAaYy consıdered

authentically Augustinian, In that they NOL explicıtly taught bDy ugustıne, ‚Vn

though they IMaYy aDDCAr follow logically from n1s achıng If the epıthet ‘Augustinian
18 understoogd MC ‘conforming doctrines explicıtly ug Dy Augustine after 396',
1t INAaYy asserted that Orange 11 endorses Augustinian Octrıine of Justfication’. &®
PESCH PETERS, Finführung In die ehre Von nade und Rechtfertigung, Darmstadt

34 -4() und doch Orange dıe Rettung Augustins für dıe Panzc Kırche) (39)
Because of prıvate inıtlatıve Dy '4EeSAarıus of Arles who moderate ‘Augustinian’,
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In later dCS thıs suggestion Was often turned into COrnerstone of ortho-
dOoXYy, whereas conversely great of the accepted Augustinian hought

the ubject Was St1 dısclaımed stumblıng block
The dıscussıon about Teedom and STACC, 1G often centered ın

the debates W impotence of the human will, nOoT only aroused
people In the early h1ıstory of the ur The dıfferences between ugus-
tinı1anısm and Pelagıanısm violently revived at the ginnıng of Modern1i-
ty Men lıke Luther, Calvın and Jansenius aCcCused the atholıc church of
theır days and 1ts theological and practical eaders of havıng aDandon
the Augustinian theologica. herıtage (partly in favour of INOTC ’Pelagıan’
view). In reaction, these reformers radıcalız Augustine s basıc ideas“. In
the MOSTL artıculate Protestant tradıtıon of that time, the 8 A B Reformed
eology, the Augustinian doctrine of STACC Was SCCI] d the COTC of all
heology, and the doctrine of predestination Was considered the key

thıs COTIC (canons of OTareC 1618-1619)°
TIhe investigatıon er 15 systematıc and hiıstorıical analysıs of

the question, whether and NOW Augustine’s oughts eedom of
the human ıll My [W  ®@) maın objectives 8 answering this question
Dy INCals of four of h1s last wr1ıtıngs, De gratia el lıbero arbitrio, De
correptione el gratiag, De praedestinatione and De dono DET-

INa of Augustine’s statements OMm, SIN and PTACC, 1C WEeIC practically rejeC-
In Valence WEIC accepted in Urange Strangely, the Canons of range

1Sappear: the and dıd NnOL untıl 1538; the elaborations of the
Medieval doctrines of WEIC quıte ındependent Irom these CanOnNs

In ‘Otestant eOology the problems of om and PTACE have Ways inspıred and
troubled people (see for instance GRAAFLAND, Van Calvijn fol Barth Oorsprong
ontwikkeling Vn de eer der verkiezing ıIn het Gereformeerd rotestantısme, Gravenha-

In Oman-catholıc eOology the eDa| about ’Jansenism’ revives CVCIY NOW
and then: ON example 18 ROGLIE, Pour meıilleure intelligence du 'De COTTFED-
tOone el gratia , Aug2ustinus magıster Congres international augustinıen Parıs, 2424
septembre [954, s Parıs 1954, in tudes ugustımennes [EA] 317-337; besıides,
perhaps the maJor pomt discussed Dy the. ’nouvelle eologıe‘ de ubac, VON
althasar a.0) WAas and ZTACC and the ’natural’ of

Ihe eme 18 NOL, however, specıfıc ecclesiastıcal COMNCECIN Western culture hıch
has emancıpated from its Christian background SInCe the Renaıissance, S  ggles wıth the
SAa problem the quest10ns of human The Enlıghtenment and the Romantıc
Oovemen regarded greal attempts realıze thıs aulonomYy Dy virtue f 1Cason
and ımagınatıon ICSD. I he twentieth has experienced Ifs echec Nan Ways
'ost-modernı1ısm for instance, ploneers antı-autonomısm hıch les extremes

touchent ımultaneously {urns into hyper-autonom1ism. Perhaps NC  < VODCNNCSS
IMay be discovered for the Augustinıan ’mıiddle-course‘ 1C 18 extremely CI1 and
asks for further exploration.
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severantiae®, and (2) checkıing whether this aNSWeT fits 1n the development
of Augustine’s oughts the ubject

Iwo restricti1ons should indıcated beforehand (a) The TIst ob-
jectıve 11l be elaborated by semantıc and systematıc, and NnOTL by
complete textual analysıs. (D) The second objective Can result in INOTC

than representatıve bıographical-systematıc soundıng, NOL full eXpOSI-
t10N and analysıs of all the works of Augustine 1C discuss thıs theme

Ihe central clarıhcatıon 1C intend advance 18 the dıstınction
and connectlon between [WO thıngs both of IC Can indıcated bDy
Augustine (free) As far KNOW, Augustinıan scholarshıp untiıl
NO has paıd 1fs the importance of thıs dıstınction. IN
ıberum arbitrium and ibera voluntas, IC Circumscribed the
faculty of free Jjudgement CONSECNL, and the complex of inclinations
dispositions’. Augustine s eOTY of 111 tends dıstınguısh these [W  e

In thıs icie 1ts abbreviatıon ll GLA and ICcSD. Ihe edıtıon used
1S EeuvVvres de Saiınt ugustın Aux MOLNES d’Adrumete de Provence. exte de ”’editi-

benedictine, Intr., trad. HENE el Parıs 1962 An other
USE' edıtiıon Sankt Aug2ustinus Der Lehrer der (Gnade (Gesamtausgave seiner antıpela-
gianischen Schriften, herausgeg. KOPP, und
Würzburg The other abbrevıiations IN ll be‘ (De lıhero arbitrio),

(De CLVvitate Dei), OI (Contra Tulianum ODUS ımperfectum), (Ad Simplicianum), and
DEP (Contra duas epistulas Pelagianorum). For these WwOrkKks, EXCEDL OIl, used the edıiti-
ONS of the euvres saınt Augustin,.

Some recent detaıled tudıes in thıs 16 of investigatıon WEISMANN, The
problematıc of freedom in SE Augustine: towards NnNe  S hermeneultics, in Revue des
Etudes Augustiniennes RELAÄA| (1989) BERTHOLD, Free ll and theodicy in
Augustine: expostition and TLUqUE, in elLQ2L0US Studies (1981) 525-535;
O’CONNELL, Involuntary SIn In the De lıhero arbıitrio , 1in &'] 23-36; and
CSPD. ugustine and the Iiımıits of vırtue, Cambridge 1992 (ın VYrijgeven doet
deugd. Wetzel de augustijnse wilsvrijheid, In Jaarboek 99]-1997) Van het T homas Van

Aquino Instituut Utrecht, okt. 1993, DaVe extensive CII!| TrevIeW of Wetzel’s
study). The best and OSL extended the subject 1S Lıiıbre rbi-
IFre, ıberte peche hez saıiınt uguslin, in Recherches de theologie Aancıenne el dlie-
ale 37 187-281: Huftier, however, concen—Trates freedom, NOL will; he
indıcates (but does NnOL elaborate on) the dıistınchon of arbıitrium and voluntas
"Plus profondement que les volontes-affectons, ı] la volonte-instrument quı demeure

DOUVOIF de ”’homme Some earlıer tudıes IC still V useful F.-J HON-
NARD, La notion la berte philosophie augustinıenne, in RFEA (1970) 243-270:
and CSD EON-DUFOUR, (Gırace el lıhre arbıtre chez Augustin. DFTODOS de "Consentire
VOcCatLONL DeLFREEDOM OF THE WILL  239  severantiae®, and (2) checking whether this answer fits in the development  of Augustine’s thoughts on the subject.  Two restrictions should be indicated beforehand: (a) The first ob-  jective will be elaborated on by a semantic and systematic, and not by a  complete textual analysis. (b) The second objective can result in no more  than a representative biographical-systematic sounding, not a full exposi-  tion and analysis of all the works of Augustine which discuss this theme.  The central clarification which I intend to advance is the distinction  and connection between two things both of which can be indicated by  Augustine as ’(free) will’. As far as I know, Augustinian scholarship until  now has hardly paid its debts to the importance of this distinction. I mean  liberum arbitrium and (libera) voluntas, which can be circumscribed as the  faculty of free judgement or consent, and the complex of inclinations or  dispositions’. Augustine’s theory of will tends to distinguish these two  ° In this article its abbreviation will be GLA, CG, PS and DP resp. The edition I used  is Oeuvres de saint Augustin 24: Aux moines d’Adrumete et de Provence. Texte de 1l’Editi-  on beEnedictine, intr., trad. et notes par J. CHENE et J. PINTARD, Paris 1962. An other  useful edition Sankt Augustinus - Der Lehrer der Gnade. Gesamtausgave seiner antipela-  gianischen Schriften, herausgeg. v. S. KOPP, T. G. RING und A. ZUMKELLER, Bd. VII,  Würzburg 1955‘, 1987?. The other abbreviations I use will be: LA (De libero arbitrio),  CD (De civitate Dei), OI (Contra Tulianum opus imperfectum), S (Ad Simplicianum), and  DEP (Contra duas epistulas Pelagianorum). For these works, except OI, I used the editi-  ons of the Oeuvres de saint Augustin.  7 Some recent detailed studies in this field of investigation are F. J. WEISMANN, The  problematic of freedom in St. Augustine: towards a new hermeneutics, in: Revue des  Etudes Augustiniennes [REA] 35 (1989) 104-119; F. BERTHOLD, Free will and theodicy in  Augustine: an exposition and critique, in: Religious Studies 17 (1981) 525-535; R. J.  O’CONNELL, ’Involuntary sin’ in the ’De libero arbitrio’ , in: REA 37 (1991) 23-36; and  esp. J. WETZEL, Augustine and the limits of virtue, Cambridge 1992 (in Vrijgeven doet  deugd. Wetzel en de augustijnse wilsvrijheid, in: Jaarboek 1991-1992 van het Thomas van  Aquino Instituut te Utrecht, okt. 1993, I gave an extensive critical review of Wetzel’s  study). The best and most extended art. on the present subject is M. HUFTIER, Libre arbi-  tre, libertg& et peche chez saint Augustin, in: Recherches de theologie ancienne et medie-  vale 33 (1966), 187-281; Huftier, however, concentrates on freedom, not on will; he  indicates (but does not elaborate on) the distinction of arbitrium and voluntas on p. 266:  "Plus profonde&ment que les volont&s-affections, il y a la volont&-instrument qui demeure  au pouvoir de 1’homme". Some earlier studies which are still very useful are F.-J. THON-  NARD, La notion de la libert& en philosophie augustinienne, in: REA 16 (1970) 243-270;  and esp. X. LEON-DUFOUR, Gräce et libre arbitre chez Augustin. A propos de ’ consentire  vocationi Dei ... propriae voluntatis est’ , in: Recherches de science religieuse 33 (1946)  129-163; J. MAUSBACH, Die Ethik des heiligen Augustinus. Zweiter Band: Die sittliche  Befähigung des Menschen und ihre Verwirklichung, Freiburg (im Br.) 1909*, esp. 25-139.  In general, these studies sometimes mention the distinction I focus on, but hardly regard it  as the core of Augustine’s view, nor elaborate on it; Wetzel does notice it, but finally  disclaims it by his interpretation of irresistable grace.propriae voluntatıs est.., ın Recherches SCLIENCE religieuse 372 (1946)
129-163; Die NL des eiligen Aug2ustinus. /weiıter and. Die sıttliche
Befähigung des Menschen und iıhre Verwirklichung, Freiburg (ım Br.) CSD.8
In general, ese tudies somethmes menton the dıstınction fOcus 0) but hardly regarı it

the UIC of Augustine’s VIEW, NOT elaborate ıt: does notice ıt, but fınally
dısclaıms it Dy h1is interpretation of ırresistable BIACO,
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kınds of W1 "will-power .
Since it 15 well-known that Augustine Was eiender of free 11l

ın h1s early VCArS, ıle Man Yy Ccholars nOoTt SUTC about nM1Is last,
IU  =} h1s last writings the subject. Was Teedom of the ll eventually
rejected? My d SWECTI maınly based semantıc analysıs of GLA and
111 be negatıve. And from bıographica!l skeich of Augustine s eology,
thıs work {urns Outft rather representative. Thus, in thıs artıcle want

analyze Augustine Statements free will, systematıcally and historical-
1y, in attempt ne h1s basıc posiıtion 1C S$LITESSES the predomı1-
nant role of SIACC Dut does nOoTLt rule Ouft iree 11l Thıs analysıs STarts from
(315  > 11l nOL discuss whether the freedom of will, pressed Dy SOMMEC
other ımportant ideas of Augustine s does NOTt collapse after all miıght
happen in h1s cConception of the SIACC of T1St, dıvine prescience, or1ıgıinal
SIN and predestination)”.

Thıs artıcle 15 Tame': ollows. In 11 semantiıc-systematic analy-
S15 of GLA (and CG) 111 g]1ven, concentrating the key of
iıberum arbıtrıum and voluntas. Section 111 indicates how Augustine’s
argumentations ın these works have theıir Systematıc point 1ın the back-
groun of the (Sem1)Pelagıan discussion. Next, section offers SOINC
er clarıfications, especlally from of the distinction and connection
of the arbitrium and the voluntas. Section offers sketch of Augustine’s
' intellectual 10graphy thıs theme in order place the results of
analysıs in the entire development of h1Ss thoughts the subject. Section

collects the harvest of th1is development. Finally, VII Ssummarızes the
Augustinian eOorYy of the ll The IecX i of the artiıcle Can read 4A5 ONC
ContinuOus argument The footnotes g1ve the documentatıon and
SOIMNC important detaıls

I1 FACULIY GLA

When formulatıng h1s oughts Teedom and STACC 1n GLA,
Augustine eeis at home. In 2A77 he 15 as. fOor advıce Dy monks from
Hadrumetum who read adıcal version of Augustine’s eOTY of grace”
and OUun! it LOO deterministıc. 1I1wo of these worried monks consulted
Augustine. Many other monks of their INAaY have felt CVCN INOTC
orthodox than Augustine d1d Just 1ke h1s TIEN! (and colleague) Evo-

FOr Augustine s doctrine of predestination and prescilence have done thıs in [WO
cles called Augustinse kiesheid I1) offered Nederlands I heologisch I ıydschrift.

They read it in letter hıch Augustne had sent prıes of Rome, SiXtus (the
future SIX{uUS IIN) in 418 (Epistula 194)
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1US  10 who Was Hadrumetum’s ne1ghbouring bıshop but had NOL been
able DaCıLY the Since 425 people lıke us call them-
selves 'the earless lovers of all-or-nothing 211  grace In GLA Augustine
NOL only marks hıs posıtion VeT agaınst pelagıan-minded monks Dut also

91and 6EVEOI primarıly VCT agaınst these ’'lovers
GLA does 9(0)1 ne the Key f however, ec their

grammatıcal forms and semantıc connotations ın their Can
"reconstruct’ theır systematıc It 15 remarkable that Augustine 1S
quıte CONSEQuUuEN in usıng liıberum arbıitrium and voluntas aAs relatıvely
disunct terms  13 ese words refer dıfferent, but closely elated realıties

although the te') voluntas Can indicate both of them  n almost all
the first te‘ has the following form 'the ee] W of Judgement

of the ([liberum] arhitrium voluntatıs). Obvıously Augustine points at
somethıng of the WL somethıing 16 accompanıes and guldes OUuTr

wiıllıng, but 1s nOot identical wıth ıt Let takı  ' the [WO elements ap
(1) Considering the descriptions of voluntas Augustine MUST INcan

complex realıty C has degrees and forms. There Can bad and
Z00d WI1 ECVCnNn at the SAd1I11C time. Thıs wıll Can INOTEC (T less inte-
grated self-contradıctory. Ihe 111 STONSET weaker, OT
bad, better worse??. When 1t 15 stated that it 15 free (liıbera voluntas),

Evodius exclaımed A4Ss early 305 (as "recorded’ Dy Augustine De libero rhi-
FrLO HL7 untas iıllıus ıhı est necessıtas”. In that dıalogue Augustine aNnsWeeIS by
claımıng INOTC OPECNNECSS for human om and responsıbıilıty.

il ROWN, Augustine of LDDO, 403
We mMust ask whether he does NOL yıeld E1r 1e6°W after when he, ONCE INOTC,

18 asked reply SIOUD hıch 18 ess orthodox’ than these "lovers’ and Augusti-
the Semipelagıans behind and Ihıs requıres ySISs of ugustine s

doctrine of predestinatiıon and (cf. menQOonNne: in NO  S 8)
13 See for instance GLA IV,9 "Non trat in ntatıonem, 61 voluntate bona

Vvincat CONCuPISCeNtAM alam Nec men sufficıt arbıtrıum volun humanae 181
Domino victori1a concedatur rantı  \A TIhe change of term  72 15 sıgnıfıcant; ıf remaıns VaRuc

confusıng hen there would further stiinchon of CONCCDL and reference In these
terms, Dut becomes meanıngful and the DOINt hen there 18 dıstınction between
arbitrium and voluntas. Some INOTE examples: GLA 11,26; AAX‚41 (quoted ofte 20)

Augustine often SCs EXpresSS1IONS (as stil] do) In 1C it does NnOL make
dıfference, for the pointe, dıstınguıish the tructural aSDECILS of willing (voluntas and
arbitrium). In ese he sımply SCS voluntas.

15 See for instance GLA X VIL33 "Quıi CTBO vult facere De1 mandatum eft NON
1lam quıdem habet volun bonum, uC Darvam el invalıdam: poterıt‚

habuerıt el robustam ( * GLA (T lapıdeum 18 durissıma voluntas:
GLA XV ‚30 "Gratıia Dei est bona, el PCT hanc fit ut homo bonae voluntatıs, quı
DrIUSs fuınt voluntatıs malae. Per hanc etiam Lit ut 1psa bona voluntas, QuaC 1lam SSC COEeDIL,
augeatur 2 fat, ul possıt implere dıvına andata QuaCc voluert, CU)  - Va|
perfecteque voluerıt  LL VI1NL.17 quıd Aallu: rogavıt 181 habeant lıberrımam, fortissı-
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then thıs freedom 18 something 1C has degrees and forms  16 The
IEVEISC of thıs freedom 15 €e€sSCTM1DE! kınd of weakness (infırmitas
addıcthon (servitudo) IC also has several degrees”‘. Besiıdes, there 15

asymmetrIic relatıon: insofar dSs the voluntas becomes 1ts Teedom
(liıbertas) qualıtatively increases, but when ıt becomes bad, 1ts Teedom
decreases. In short, voluntas usually has the connotatıon of ? that
want': ıt refers the complex of inclinations.

Havıng al has characterıstics VE S1muılar those of the volun-
tas  18 al Can increase decrease. It Can weak 1M-
portant factor in the entire field of forces In man's inner lıfe:; but ıt Can
al1sO STOW and become the .ıntegrating factor of man ’'s mental household,
111 man s mınd 1S completely well-formed in the ıte everlastıng when
al has become V1sS10N (VISLO beata).

IN invictissımam, perseverantıssımam voluntate!  LA
nlıke Saıint Augustin le de sır de Dieu, Parıs 1982, L1 " I1 SC le

lıbre arbıtre ] S  ıdentifıe VEC la voluntas”, ART| wıth BALL, Les developpements la
doctrine de Ia ıberte chez aınt Augustin, Revue philosophique de Louvaıin (1957)

375 "Tout s’eclaıre, PCNSONS-NOUS, ef tOufL s’explıque quand dıscerne
SCS {eEXIES UuNe«c dıistiıncton capıtale, quı DaSsSC TOop SOUvent_L Inapercue: 11 faut pas

P  —COoniondare lıbre arbxDı el lıberte hıs suggestion has become the central pomnt of the
study of HUFTIER. re arbitre, iberte el peche hez SALNtL Augustin, arl Cıt The
dıstınction between lıberum arbıtrıum and lıbertas, however, ust balanced by the
diıstınction between ıberum arbıtrıum and voluntas whiıich Huftier touches but hardly
elaborates (see 19% "Et L  est precısement expliquant celite doctrine que ugus-
tin, nsıstant SUT la dıstınction ntre lıbre ar  1  © quı est bıen de e el bonne
volonte, quı est gräce surnaturelle 6r gratulte, est amene } certaınes ormules qul, isolees
de leur X  e ont preter confusion”, cf. 258-270) all’s and Huftier’s iindıngs

based examınation of Augustine’s entire Ork
So iıbertas 1s NOL Opposed A  which 1S NCCCSSATY in Order sa alıve) necessIıty

In ontologıcal logıcal SCIHNSC. bout these kınds of NeCESSILY Augustune does NOL
speak In hıs last orks Yet they somehow presupposed (cf. the cles mentioned In
NO 8)

Normally Augustine and hIs OppONeNLS do NnOL understand fıdes (a sel of)
separale AaCTSs of belıeving; NOT they askıng for the object of faıth which has
offered (whıch the tradıtıon has the fides quae They the factual
belıeving sting ental realıty; in Odern terms the acquısıtion dısposition of
faıth (1ts wıdth, depth, uratıon), ın tradıtıonal terms the fides QUa Thıs faıth Can
consıdered kınd of voluntas: 8 ‚pLSstula 7a “ QqQU1SQUIS SUO corde CI! in Deum,
NON 181 SUua lıbera credere voluntate, CUu pot1us Il Oppugnent arbıtrıuum lıberum, quı
Oppugnant De1l gratiam ”;  LE hıd. "inıtium iıdel, ubı est eti1am inıt1um bonae, hOcC est plae
voluntatıs  " Augustine also acknowledges the fact that the fides 1s inked wıth the iberum
arbıtrıum, IL,S5 uanquam ei 1PDSsum credere, NL alıud est quam ( UumM
ASSENSLONE Cogıtare ; cf. De Spirıtu el ittera A  quıd est credere, 181 consentire VEIUIMMM
ON quod dıicıtur? CONSENSIO utique volentis est  14
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(2) TIhe maın characteristics mentioned of the (liıberum) arbi-
trıum (voluntatıs) recognized in both aSpEeCIS of arbitrare and ibe-
YÜ) (a) discerning Knowıing and (b) willing choosing consentung.
As such ıt 15 the personal of eedom and responsı1bıilıty, of inıtlatıng
and responding. 15 the COIC 1C G0od addresses h1s g1 of SITACC, Dy
incentlves, orders and offers!?. Since STACC does NOT elıminate the 111 but
makes ıt inclıne the good“”, it mMust OperTate the eve of the volunta-
fes (by addressing the arbitrium).

The aSspecCtL of CONSENT DI(  S alternatıvıty iın fact, Augustl-
indicates [WO nds of alternativity“": It 15 the wıll PTODCI ing

111 NOT will, and 111 something 0)8 11l somethıng
bad“® HEHCE. the wıll arbıtrıum has alternativity the subject-side
(the W will, Dy C 1t 111 Can ot-will) and alterna-
t1v1ty the object-sıde (the objects of will, 1C Can bad
eiıther of IC Can willed). If this 15 the spec1ıfic eedom of the arbı-
trıum, thıs freedom 15 dıfferent from the libertas of the voluntas®.

19 Very explicıtly in GLA X111,26 address the arbitrium oObey the COM-
mandments 18 accompanıed Dy the appeal ask for the DOWCT accomplısh it (GLA
ends in prayer) C'. GLA AVHL37/ about the incent1ves dırected the arbıtri-

"Cur CTZO dıctum esi: ’Dılıgamus Invicem, quıa Deo est‘, N1IS1ı quıa DTrac-
admonıtum est IUum arbıtrıum, ut quaererelL Deı donum ?”: the Samec idea in GLA

IV ‚6; IX 210 XLZS See also GLA 142 N4l} INa [e6XISs from the L0)
that there 1s iıhberum arbitrium which 18 esse! (e.g GLA I1L4 A  quomodo i1ubet SC
Deus], S1 NON lıberum arbıtrıum Ihe notion of sollıcıtatıon which ICSUDDOSCS the
arbıtrıum 18 also shown In V;

See GLA XX,41 gratiam De1ı (3 (Qquäa voluntas humana NOMN ] ita SSC in
De1ı potestale, uL quUO voluerıt quando voluerıt, facıat inclinarı, vel ad nefCc1a quıbus-
dam praestanda, ve]l ad DOCHAS quıbusdam ingerendas, SICut 1pse udıcat, OCCultissımo
quıdem 1udıc1a, sed sıne ulla dubıitatiıone iustissımo". We ust ask al hat point thıs
\ ınclining’ becomes violatıng. and CSD. and the aspects of Cooperatıon and
incent1ve, 1C| counterweıigh the deas in GLA, arı mentioned an yMOTIC,

21 See CSD GLA I1IL,5 "Et utique Cu1l dıicıtur: Oll VINCI', arbıtrıuum voluntatıs 1US
sıne 10 Convenıtur. enım el nolle propriae volun est.  AB GLA IV ,6 (voluntas In
the er of thıs ntence OSL lıkely refers the wıll of the arbıtrıum, ent1-
oned in the former part) Itaque, firatres, quıdem PCT 1Derum arbıtrıum NON facere
mala, el facere bona GLA Z

See GLA IV .6 and GLA X22 Bonum usually INCAalls that which wan
and which 1s offered Dy BTACC.

Bochet correctly remarks: I1 faut donc introdumre un dıstınction qu Augustn
n  explıcıte ‚OuJours entre lıbre arDı! el rte (Op. CH.. 142) These L[WO COIMN-

CI  S; however, of dıfferent 1N! specıfic rcal (power Of cho1Cce) and abstract
propertLy (being ree); it 18 better speak of eıther ıberum arbıtrıum and voluntas
lıbertas (arbitril) and ıhertas (voluntatıs).



BOK

Moreover, there 15 important 1T' aSpecCL (C) Man’s W of
judgement CONSENT 1s h1s central cCapacıty aCCcept ın the hirst place
The arbıtrıum does NOT make the and 1C ıt 1t has

recogn1ıse them, they have offered ıt 1C only one
Dy creating grace The arbitrium CannotTt make 1ts inclina-
10NSs (voluntates) eıther: another ıng b e Cal only one Dy STACE
As the W aCCEeDL, that 15 ın 1ts susceptibility for the offered
and ealızed Dy STACC, the arbitrium 15 aCCEDL only what 15 IruUe
and 200d It Can, however, Consent what 15 alse bad Augustine
often defines the arbitrium Dy sayıng what 1t 18 ntended do' If 1t

"Certum est NOS velle, CUuUm volumus;: ılle facıt ut velımus bonum , GLA XVI,
Cn in thıs sentitence the W  ng assıgned IT} wıllıng the
Itaque, hOC verbum, quod NOMN ab omnıbus capıtur, ab alıquıbus capıatur, el De1ı donum
CeSL, ei lıberum arbıtrium , GLA IV In thıs seNtENCE Vn wıthın wiıllıng somethıing g00d

for instance acceptung ord of g1v1Ing) and accepting dıs-
tinctly indıcated. Grace has help continuously "Ergo el victorli1a quäa vincıtur,
nıhıl 1ud est Qquam donum Deı, 1StO certamıne adıuvantıs ITUum arbıtrıum ”, GLA I
8 Cf. IV,9 "Nec tamen sufficıt voluntatıs humanae, 1S1 Domino victorı1a
Ooncedatur orantı, intret In tentatıonem  " VL3 x  SI |SC. gratia] subtraxerit, cadıt
homo, NON ereCLUS, sed praecı1ıpıtatus TO arbıtrıo  A GLA 2V.31 "Quare dat, S1 homo
'aCtUrus esL, 181 quıia dat quod jubet, CUmM adıuvat facıat Cu1l ubet” (eL. Confessiones X

and
hıs scrıption of the arbıitrium also COITeSPON! quıte ell wıth the resume of

n-Dufour (art. GE 150, I51) "Le Tre est essentiellement appe! de bonheur,
appe' qul, S’'1  ] est considere independamment de SON objet, apparait pO1ds
interieur, ’gravıte’ congeniale: ©  w  est unc tendance, AINOUT. Cependant est
faculte indıfferente, SCHS qu ’ ıl n est necessIıite Nı bıen nı mal DCeUL cho1sır
entre le bıen el le mal accomplır. Meme apres le peche origınel il demeure L’homme:
est aculte inadmıssıble E Ce re arbıtre +  est realıte aucunement efficace

SCS DTODTICS forces”. T mind PLINVAL Aspects du determinisme de la
ıberte dans Ia doctrine de Saıint Augustin, iın (1955) 346-378 incorrectly thı: that
the of the ıberum arbıtrıum 1s MOoOSs! completely lımıted the aspect 1C|
Leon-Dufour called ’gravıte’: d quı consttue lu1 L’essence du lıbre arbıtre,
SONL, proprement parler, nı la faculte d’un cho1x, Nı la CONSCIENCE claıre des mo  S, nı
1’absence de sollıcıtatıon exterieure, Nnı meme la ma des raısons, maıl: Ll’adhesi-

de la volonte” Thıs 18 its OSstL ımportant ONC (1t reflects the arbitri-
UM S DUTDOSC and 18 es! OVCTI agaınst the [Semi1i]Pelagıans), but there INOIC CONSU-
ve aSpeCIS Huftier shows that thıs aSpect (C) 18 characteristic for Augustine’s
descriptuons of the arbitrium: "Le iübre arDbDı) app: a1nsı un aptıtude posıtıve

aCcquerır la Tale ıberte, c’est-A-dıre etre fixe de plus plus profondement dans le
bıen auque! 11 tend, el donc plus DOUVOILF le mal, plus DOUVOIr pecher” (art CLt.
232) Because of the ymmelry of asıc Optuons uftier 1S rıght in S}  ng "Le voulor
Tre consıste MO1NSs choisır qu ä consentir, fixer dans le vouloLr de dont
TessENT attraıt  A (art. Cit 254). According Huftier thıs element 18 SıTON g for Augusti-

that A  ce MSque (de defaıllır ei d’opter DOUI le mal| definıt Das le hlıbre arbıtre: i] luı
est accıdentel, est un de possıbles modalıtes d’exercıce” (art C1Lt. 280). AD that
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rejects truth and goodness, the arbitrium degenerates Dy comiıng en-
slaved’ 1n SOMINC form and SOTIIC exXient; 1t evelops function unnatural

The arbitrium 15 sometlmes € SCT1DE! aSs susceptibilıty desıiıre
for the g00d; 1n factually consenting the g00d ıt performs that for 1C
1t 15 made?”.

In SUu wWw1 ın Augustine s understandıng usually (1)
inclinatıon 1C Can be stTONger 0)8 weaker, dırected this that As
such Augustine calls it free’ (libera the egree that it 15 diırected
what 18 Thıs inclination 15 accompanıed Dy (2) of a..

Ceptance CONseENtT 1C Can gıven Can wıthheld from thıs OT
that Because of thıs second aspect, the 111 called 'free’ (liıberum)
wıth TESDECL thıs alternatıvıty, IC 15 Jastıng feature of the 111
Voluntas and liberum arbitrıum Can used ON for another, but they do
NOT colncıde. Augustine’s descr1iptions PTECSUDDOSC distinction of [WO
1n of willıng and [W  ®) 1n of ireedom, 1C also comprise [WO 1n

ere 18 asymmMmeiITY; but NOL In the WaYy Hufter 18 tTue that factually choosing the
bad 1S accıdental the arbıtrıum, but IS factually consentung the yel, the
possibility of bad cCoOoNnsent 1S essentıial 1t, Just lıke the pDosstbility f 700d CONseNtT and
the factual desire for the for (also below, ofe 86)

Choosing the bad, turnıng AWaY from PTACC, agaınst 1ts natural, that 15
1ts ntended function "Le lıbre arbıtre demeurant alnsı faıte DOUI la verıte, demeurant
finalıs!  ee eIs le bıen, besomin de. le Ouver attırant, delectable ( )n 254) (: XIV

"Arbıtrium 1g21tur voluntatıs {uncC VE est lıberum, CUMmM VIÜHS peccatısque NON SerVIL.
Tale datum est Deo cf. De moribus ecclesiae catholicae el de MOFrIDUS MANL-
cheaorum AI "illo solo Omınante lıberrimus”, and In Joannem XLI TI1S lıber, S1
fuer1is Servus”.

27 The ultımate background and MO of Augustine’s CONCECDL of human freedom 1S,
of 10)S Oom who 1s free and do evıl For in relatıon

theme, [WO Augustinian thoughts: (1) 1, ut dıcı1s, "DOnNı malıque voluntarıı pOossıbi-
N  S sola est”. NON aDe! em Deus, In qUO peccan possıbılıtas NON eSt*.  L4 OI
VI ı8 (2) 4  In 1DSO Deo SUTMMNMUM est lıberum arbıtrıum, quı nullo moOodo

SI Nnım Deus SSL, CONSEqueNUSSIME Justus esL, 1ıdeo maxımeque habens
lıberum arbıtrıum, DECCAIC lamen NON Deus”, OI cf. bıd. VI Thus,
has (perfect) lıbertas and perfect) ıberum arbıtrıum. What IS Dy ure, He has
ntended Nan become Dy "tunc felıcıus hıberı ermus, quando NON poterımus
serviıre CCCAalo, SıCut 1pse eus sed NOS 1DS1US gratia, 1Ne CIO natura , OI V{
Huftier: "La lıberte est realısee de manıere analogue 1eu chez la creature. hez
1euU seul, quı la lıberte UV! d’une manıere emiinente, 1ıDerte el autonomıe
confondent. hez la creature, la lıberte est DOUVOIF d’auto-determination, NON d’auto-
nomıile”, Aart C1t 281 207 als 11} stie que, Dıeu chez les hommes, SOUS |’une

l ’autre modalıte, le hlıbre est substantiellement le meme. 1 quelque chose per1
aVCC le premier peche, est NON le 1ıbre arbıtre, mals ıberte de her  A
(that dıfference of modalıty 15 explaıned 209 "cChez la creature, e Tre arbıtre est
Das impeccable: ı] realise une manıere un1voque Dıeu el chez la
creature”, (emphasıs added])
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of can  728 They losely related 'The liberum arbitrıum 15 actualızed
Dy creating STaCC, and the dispositional will, if ıt consıists of
inclinatıons, by that STACC DYy y e h1is creation”?.

In order conclude thıs paragraph make three remarks.
(4) It 1s worth observing that in GLA, (and also in PS and DP) ugus-
tine speaks of the specific wiıllıng of the liberum arbitrium: he 18
preoccupled wıth the willıng not-willing of the voluntas. ven the
aSspecCtL of cConsent 1S, 1t WEIC, taken into the wiıllıng of the voluntas. IThıs
15 VE understand: contractıion, S1INCe someone’s voluntates tell 1ın
26 things HIS actual CONseENT has invested itself. They form the actual
field of ne s  S inner) forces wıthın IC the arbıtrıum has make 1ts
COoNsentT.
(2Z) Augustine 15 (1 1n legıtimately convınced that in INan from
Scripture 1t 1s NOL the wiıllıng of the arbitrıum Dut that of the voluntas
1C 15 at stake He especlally refers Man Yy of the apostles Paul
and John, 1C relevant the themes of eedom, STACC, election and

@® Leon-Dufour the state of allen Man Saınt Augustın s’est place le plan
des objectants el faıt appel unec diıstınction entre les deux potestas entre deux
’possıbilıtas : SOlL, abstraıtement, ”’homme le DOUVOI de Cro1re, 11 donc le 1Dre
arbıtre: maıls concretement ı] peut 1 exercer, SON 1Dre arbıtre est donc inefficace f
(art C1Lt. 160) Leon-Dufour observıing that there [WO possıbılıtıes of the
iıberum arbıtrıium, does NOL CONNECL thıs dıstınction wıth that of arbıtrıum and voluntas (1ın
1C} accordıng IM 1ts back-ground 18 found)

29 The conclusıon f analysıs (based GLA, and PS) and the analysıs
of Leon-  uIOur (based close readıng of De Spirıtu littera) asıcally comcıde wıth
the analysıs of Huftier which 1S based Augustine’s ntıre OCUVIC (see ArFT. C1L. 230)
"Aınsı donc, l’encontre du pelagıanısme, Augustin s’efforcer 1r quc lıberte el

Tre arbıtre SONL deux choses dıstınctes: que lıberte S’OppoOse, NONMN pas necessıte, maıs
servıtude: el donc, JuC le 1bre. peut ex1ister, substantiellemen: le meme, avanıtl 8i

apres le peche, maI1ls YQJuC, apres le peche, 11 besoın d’e lıbere la gräcCe po -
VOIr, precısement, s’approcher du but CIS lequel ı] tend de SCS fOrces el functi-

duquel 11} defmnıt le bıen, la Justuce, l’ımpeccabıilıte ; cf. 224, 231-232 Ihe maın
dıfference 1$ that Huftier tends elımınate. at east mıinımalıze the. aspect of choice In
the natiure of the arbitrium, whıiıle Sß ıf ubordinate but essentıial element. Huftier 1s
reacung agaınst the 1eW that Anselm, in statıng that the lıbertas arbıtrı 1s NnOL by
the possıbilıty ‚9} SIN (but Dy that of keeping rıghteousness for its OW sake),
departs from Augustine who defined (0)41! "potentia bene vel male operandı",
definıtion which attrıbuted Augustne In the 12th CENWTY. He ShOWS, and correctly

thınk, that Anselm’s pDosıt. ve definıtion 1s VC) Augustunıuan. However, Augustune also
defines the arbıtrıum faculty of choice ween and vıl Ihe element of choice
1S, in the fundamental asymmeLTYy of the Opt10ns, aspect 1C| in the Augustint-

descriptions agaın and agaın.
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merIi1t, and 16 speak of all the things 1C works for CVEN 1n
OUT VE willing”.
(3) Nowhere ın GLA and ®  9 910)8 ın and does Augustine Sa Y that
the liberum arbitrium does 9(0)1 ex1st, has been lost after the fall, has
become defective, vanıshes when STONgET STACE 15 g1ven (SC the
STACE of Christ)” order STAsSp the impact of Augustine’s Statements
ıt 15 important dıstinguıish carefully between the thıngs he Sday>S and the
thıngs he does NnOT SaY. Not sayıng somethıng does NnOTL denyıng
something. We COUu empted extrapolate h1s Statements easıly.
10 experlence Augustine 15 normally quıte acCcurate about what he
’posıtıvely' states (and, consequently, about what he does nolt say) If
cons1ıder h1s openıng paragraph in GLA, ın 1C Augustine marks hıs
pos1tion Dy awıng frontiers in directions”, invıted
ASSUMC, conversely, that heP the and the functioning
of the arbıtrıum u the end But why then 15 he sılent about it? Perhaps

able find clue that makes of thıs sılence (which 1S NOTL
den1al), and it 15 VE ( that thıs clue Can Oun! if anywhere, In
the pecıfic of the question 4S 1t emerged the emipelagian d1s-
Cuss10n.

Il (SEMI)PELAGIAN DEBAIFE UGUSTINE’S

elagıus already C  eng Augustine ne INOTC precisely
what man’s personal u‘ 9 h1s ıhberum arbitrium can realize by itself”’
wıthout needing exira SUupPOTT of ( extra compared what God
already does man’s Creator). Augustine repeatedly discusses the "DOW-

See for instance "Revelavıt ulem nobiıs PDCT crıpturas Sanctas, SSC ın homine
ı1berum volun arbıtrıuum ”, GLA 11 "Primum, quıa 1psa dıyına praecepla homiını NON

prodessent, NıSs1ı haberet 1Derum voluntatıs arbıtrıum, qQuO aclens, ad prom1ssa praem1a
pervenıret”, ıbıd. uomodo ubet |SC Deus], S1 NON est lıberum arbıtrıum?”, GLA 1{1
Most of Augustine’s later works SUDDO: be read Commentarıes sStatements
from Scripture theologıcal exegesI1s. g00d example 15 offered the ne of
electiıon

41 ESsp SCC 111 (364-366)
One ST1T0UD. Propter quı homınıs TUum arbıtrıum SIC praedıcan el defendunt,

uL De1 gratiam Qqua OCamur ad CeuUmMm el NnOstr1s malıs meri1t1s lıberamur, DCI (quam
bona merıta COMDAaTaMuUuS quıbus perven1amus aeternam, audean: ef
CoNnenttur auferre, ulta 1am disserulmus (z) The other SIOUD: "Sed quon1am SUNL qul1-

quı SIC gratiam De1l defendunt, ut negent homiınıs lıberum arbıtrıum, aul quando
gratia efiendıtur, negarı existiment lıberum arbıtrıum, hınc alıquıd seribere ad
Charıtatem, Valentune frater E compellente mutua charıtate Curavı“ (GLA 1 Y1) CR
above, first of secthon IL, and OoMmote
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ers 1C the arbıtrıum 18 15 not Suppose: have at 1ts disposal”.
TOM this background, the em1pelagıan question, N} e 15 LMNOTC SpeC1-
fied”, 15 whether OMCOMNC g1Ins lieve and eeps leving Dy
virtue of h1s OW ıberum arbitrium. In thıs specı1fic question
Augustine defines his 1e6W Havıng faıth 15 nOT realızed Dy us, bDy OUT

arbıtrıum ıt 15 realızed Dy
Augustine offers clarıficatıon Dy sayıng that the real poss1bilıty of

faıth 15 gıven OUuTr nature; yel Dy thıs VE fact 1ts ealıty has NOTL been
gıiven 4S ell The realıty of faıth gıven ın cContact wıth G but 1t
15 nOt given from the start”. Thıs hought PTFESUDPPDOSC that

STACC 1S the realızıng W IC adds SOINC realıtıes human
nature God does NOT automatıically do thıs Hıs freedom 1in g1ving faıth
CTE AaIUTrTES cshould respected. Does however, also reSspeCL human
Teedom iın (re)creating the voluntates756

In the (Semi1)Pelagıan discussıon CXPDECI the arguıng partıes
COnNCcenTtTate the aSspecCt of merıt In opposıtion the emipelagıans

the argumentatıons of and CVOCIMN have theıir point ın thıs notion of
merıtum. If Ian 1s$ able do somethıng DYy h1s OW DOWCTIS, he has
mer1tOor10us gr0uNn wıth reSpeCL and then OWECsSs 1ın reIurn

For the elagıans the human voluntas for the Semipelagıans the fiıdes 1s
such ground; Augustine den1ies both Dıfferently pPut, what makes faıth
inchoatıve. increasıng and steadfast inclinatıon of man? Augustine and h1s
OppONECNIS re. SCCI1I enquıre after th1s kınd of ’makıing’ and 1ts mer'1-
tOr10usness: who 1s the author of ’that’ in man? The opposition Statfes that
1008 do that:; Augustine doesn’t think

C} See X 11 37-38 tales VITEeS d  — e1us voluntas”: x  in virıbus Su1s”: "habens
virtutem lıberı arbıtrıı  » For the Overestimation of the VLIres of the arbıtrıum voluntas,
SCS Epistula 194, 188, Sermo 265D. other repeated tatement of Augustine 18 that the
arbıtrıum 1s there, but Dy itself ,  nNnon sufficıt”, Sermo 156 (cf. hat the arbıtrıum
accomplısh, "hoc potest?” and 165, Epistula 1474 - qUamVIS 6S  D NON dubitur arbıitrıuum
voluntatıs, Lamen 1US potlestias NON sufficıat, 1S1 adıuvetur infırmıtas ). In OI VI Augusti-

specıfies that the VLS of the arbitrıum 1s invested in the voluntas which ollows the
arbıtrıum. th1ıs DOWCI lost. The need for Ta also DIOVCS the need for PTACC

Epistula 173. 179 (why DIAY hen the arbıtrıum 0)1 voluntas SUPDO: have the
desiıred thıng in theır Dower?) As preacher ON ask people NnOL weakened
because they have Ilıherumi arbıtrıum which 1s NOL sufficıent, however, for fulfıllıng
hat 1S asked ermo 165)

See below, secHOonNn (on Simplicianum).
25 "Ut nım sıt nalurae, fidem PDOSSC ve: Numquı ef habere‘? "Non enım

Oomnıum est fides’ (Z ess 3:Z) CUl  = fiıdem PDOSSC Te sıt Oomnıum .
OptS for posıtive ANSWCI (it 18 DILy that she. does NOTL elaborate it) A

relatıon essentielle entre gräce el le hıbre. arbıtre, inde£pendamment meme du
peche  Al (0pD. cıt 316) My analysıs pOo1iNts in the ırection
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It 18 unlıkely that Augustine WONUL. NOT aCCEDL meri1t al all, SInCe (1)
he emphasızes, for instance in that choıice and meri1t crucı1al requl1-
S1tes IC OCCUTI 1ın the origıinal of Ian (see the next paragrap
Moreover (2) u his last wrıtings Augustine eeps talkıng about
Justified reward punıshment, ECVEOIN 1ın the state of S1IN, for man’s Dbehav-
100r wıth regar! grace s offering”.

Summarızıng paragraph d the background of Must SaV that
the arbıtrıum CannoTt realize h1s voluntates lıving mental forces’® Ihey

gıven human being, when "makes’ them in hım. Augustine
0€s NnOL SaV that the arbitrium does NnOT have an Yy W:  > 11OT that 1t has
importance whatsoever 1n thıs realızatıon Dy He sımply does nOoTf
make positive sStatements here. Agaın, nNnOTt statıng ıng 15 nOt, however,
denyıng omethıng consıder the nature of the (Sem1)Pelagıan CON-

LTOVETSY, thıs not-statıng {Urns Outf have 1ts I1Casons that aSDECT Was NOTL
central the discussion”?. Augustine wıth the Semipelagilans that
there 18 liberum arbitriıum and that 1t Can make OI bad Judgements.
They disagree, however, the factual W thıs arbitrium 15 Suppose:
have VeT all things 1C (OT CcCome) inclined. It 15 SCVCnN lıkely
that 1n the W liberum arbitrium thiıs W Was included, al least ın
(sem1)Pelagıan CaIs, then Augustine Must have preferre avo1d 1t.

If NOTL only regarı the aSspect of but also that of choıice,
there STı INOTC TC4SONS for th1ıs sılence. As SCC from h1s DI10-
grapny, Augustine s preoccupatıon wıth free wıll the Taculty of choice
Wäas motivated Dy his COMNCETN wıth evil. ıf Cannot the author of
S1IN, INan Must that author:; then Musti have fundamental
alternativ1ity, between turnıng God and turnıng AWAaY from Hım Ihus,
choice 18 strongly elated (the factual choice for and ex1istence of)
evV1140 Augustine has Ways remaıned reluctant ın admıtting that Teedom

Besıides (3) if he 15 cConNnvınced that the berum arbitrium 15 NOL only actıve hen
SINS, but also when PTACE 15 offered, would ıt improper call consentng the
(ıf ON dıssent) mer1tor10us thıng? Of it 1s VOC] uch reduced kınd of

mer1tor10usness.
3 In hıs Confessiones he ShOws that the arbıitriıum completely control them

ven when they realızed See also the ext section, 111 (1)
In thıs SCHSC ADTI wıth Gilson who SayS (0D CLt 205) nll Nn y Das de probleme

de oräce el du lıbre arbıtre chez saınt Augustin  .
4M TO arbıitrıo exordium SUmMpSI1SSE peccatum ,  A DEP 88| 25 c£. OI 111 96,

and 60-62 But COMDAaTC OI 61 (quoted NnotLe 51) in IC Augustine SLates that
CTEAa wiıll In INan, but He 1978)1 want force respond Hıs

inıtlatıve, He eft ıt the arbıtrıum respond; hence there 18 posıtıve mo ve for
g1viINg faculty of choice! For NOL compellıng ust ODC] the possıbilıty of rejection
(although the rejection tself 15 NOL 200d
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alternatıvıty presupposed 1n sınnıng, 15 also constitutive for o1ng the
Of COUTISC he 15 rıght in minımalızıng 1fs importance, for instance Dy

noticıng that there 15 ımportant aSyMMEITY between consenting the
and 1ts alternatıve: the former 15 commendable ıle the latter 15

rejectable. Yet, there WONUL. alternatıve at all, there WONU.
respons1bilıty, SIN Another TECASON for minımalızıng the role of
choıice 15 gıven Dy the role of BTACE if the maın question of the debate 15
what the arbıtrıum accomplısh 1fs OW. (wıthout STACC therefore),
then Augustine correctly STates that ıt 15 self-sufficıent only for o1ing
ev1141

CLARIFICATIONS

It 15 CaS Y SCC hOow important the relatıon between the arbitrium
and the voluntates 15 Ihe former MaYy intrinsıcally free (tO CONSeENT

dissent), 1ts factual CONsSeENT dıissent 11l Jargely depend the factual
disposit1ons and theıir strength. SO let at three clarıhlcatiıons of the
relatıon between voluntas and arbitrium. These elucıdations liınked
diırectly wıth the Oufifcome of ()UI analysıs far.

OCNe! refly and effectıvely Ssummarızes the dıfference of Opınıon follows
(usıng [WO quotations Irom Augustine): .  pour les pel  1ens, ıl Nn y de. Tre arbxbDı S1
1’homme besomn de. L’aıde dıvine ; Augustıin, contraıre, 'la gräce confirme le
1Dre arbitre  7“ (0D Cıt 314) recalls Augustine’s  7 preference COMDAaIC the relatı-
onshıp God-man wıth that of parents-children, whereas Pelagıus prefers the comparıson of
the adolescent who becomes independent irom hıs father (accordıng Augustine Julıan
of clanum consıdered beicome] "emancıpatus Julıan eant Dy

NOL “Ireed irom but Augustne obviously takes N1Ss posıtıon (0)901% down
the idea expressed Dy the er translatıon) Augustine States that the arbıitrıum and the
(bonae) voluntates from he dBICCS wıth the (sem1)Pelagıans the fact that the
arbitrıum 1$ ustaiıned Dy Augustine 1S convıinced man s hıstory reaches deeper
In his than the. (sem1)Pelagıans want. So the- maın question the discussıon S,
whether man ’ s cCreal NAafur:‘ has the DOWCI realıze nıtıate the g00d, whether
realızıng ven inıtlatıng requıres, ap: from creatıng PIACC, Al addıtıonal BIACC of
Ihe Pelagians ought that thıs tter BTACO only needs inform UuS, thanks
creatıng PIACO nvested in nalure, 1C always remaıns tact, able 'ans-
form thıs 'informatıon’ in Orks Dy the V [Orces of that nature (see HA-
KE, nade als konkrete Freiheit Ine Untersuchung Zur (Gnadenlehre des Pelagıus,
Maınz 1972, CSD. 54- Thıs 1eW Augustine  L4  s We have SCC)} that his
thoughts WEIC already decısıve SLC ahead of thıs opınıon during hıs priesthood In
Hıppo, whıle afterwards he advanced ONC INOIC SLC) Not untıl the Semiupelagıans revived
the dıscussıon dıd the fınal SICD become 1SsSue of eDa! Opposıtiıon the Pelagıans
the diıscussıon had its pomt In the prelımınary SLCD. Augustine  0  S unusually harsh campaıgn
agaınst the Pelagıans, and hıs ıld oppos1ıtion the Semipelagıans INAaYy VC] well have
thıs ackground.



WILL 251

(1) In place 1ın the attention 15 focused man s orıgınal
state*? In that State the arbıtrıum Was free aCCEeDL refuse the STACE
1G offered INa  - Now, accepting STACEC Was facılıitate. by the
fact that the arbıtrıum Was supported Dy voluntas, voluntas,
C (i0d had created In INan well®. SO Nan had basıs of g00d
inclinations 1C COu enlarged reduced“. Hence, ıt Was maınly
due basıc g00d inclinatiıon (bona voluntas), that the arbıtrıum Was
able aCCEeDL prımary offer? So Sevecn ore the fall there 15
structural relatıonshıp between arbıtrıum and voluntas 16 contaıns the
arbitrıum dependent the voluntas SOTIIC eSTeC The free CONSENT
of the wiull, 1C remaıns al the dısposal of the arbitrium, 1s actually
predisposed Dy the voluntates®, and thıs relatıon 15 anchored In created

See XI 31 XM
43 XI (340) "Tunc CTZO dederat homiını Deus bonam voluntatem ( by

1C INan 1s created recCIum,; place in that condıtıon it Was man s  + lıberum
arbıtrıum remaın rectum become CONCUFVALUS.

hıs analysıs of man s orıgınal SLA| does NOL contradıct the deas develo-
ped above merı1t (see sectıon III), SIncCe of° the prımary voluntas 1s NOL the
ındırec result of free aCTs performed by hımself, It 18 NOL mer1tor10us capacıty.
And of COUTSC,- offer reduced possıble er1ıt man’'s sıde, SINCE
it 1s the free continuatiıon of free creatıng actıvıty In thıs orıgınal posıtiıon only

have SOMMC meri1t. Augustine STESSES thıs aSDECL of ment:; lot depends
it SINCEe eternal ıfe l g1ven only hen INan aCCEDIS offering, which IS the
praemıum for accepting (whıch ereiore arı called reward) Thus, choice and
merı1t do play ımportant from the beginnıng of man ’'s exıistence!

45 thıs pomt (CG 37 U 34) Augustine ntroduces famous dıstinctions.
(1) "Posse NONMN peccare” or1gına human state) ,  NOn DOSSC NON peccare ” (the -state of
fallen man) .  NOn DOSSC peccare‘ (the STA| of glorıfıed man) Itf the arbitriıum remaıns
after sınnıng, neıther the second AnOoNn (} 9(0)48 the ırd ON taken strictly.
They ust be dısposıtional, and (onto)logıcal ımpossıbıilıties (see NnOolte
materıal, NOL formal ımpossıbılıties; and cf. Richer than Midas. The USNe of
modal [021C In the theology of Jacobus FTMLNLUS (1560-1609), aster’s Thesıs
Unı1versıty, Faculty of Theology 1988, - (2) "Adj)utorium sıne quUO Nnon  7V grace
offered before the fall) “ adjyutorıum quo  ‚ (grace offered after the Agaın, ıf the
arbitrium 1S constitutive element of human nature, created by God, Augustine expl1-
Cıtly confirms (see Nnote 76) then R’'sS analysıs (n Augustin un der Semipelagianis-
MUS, In Zeitschrift für katholische Theologie (1938) 171-196) "Hätte den CATI
der zureichenden nade deutlıcher erfasst, hätte auch e1in auxılium SINe non für

11>den gefallenen enschen zugeben müssen ust COITECL.
In GLA SOMNC examples of thıs "cCannot’ g1ven, lıke that of people who

unvoluntarıly by fear in ertaın Circumstances: A  Quare NON subsıstebant DCI
erum arbıtrıum, sed PDCTI timorem urba: voluntate fugjebant, 181 qulia eus domiınatur
et voluntatıbus homınum ”, GLA 41 In the last f thıs sentience Augustine
beyond thıs "cannot’: it 1s dırectly related
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structure“*”. If thiıs 15 COMSCE ıt 15 another 1C4SON for Augustine’s
sılence about the fact that the arbıtrıum 1S supposed remaın intact. He

approaches 1fs functioniıng from the sıde of what ıt 15 able accomplısh:
in that respecCt ıt 15 ser10usly bound Dy the bonalmala voluntas. Augusti-
ne’s phenomenological and practical sens1ibilıty let hım CONCeNnNT{Tate thıs
s1ide of human wıllıng Yet ıt 15 nOTt mınor point, whether the arbitrium 18
ST1 exisung and functioniıng in the sinner, OT nOL For 1f it 1S, then God
SIL regards it man ’s ’address’ and does noTt want overrule 1t. Thıs
does make dıfference in the executlon of man s restoration DYy God!

(2) An important hınt in clarıfyıng the of the mental) CON:-

Ssuetudiınes 18 remark 1C Augustine sometimes makes, namely that
sinnıng makes even slave of SIN, ıle oıng ell
makes hım of grace Ihus ıt 15 NOL SImply that sinnıng 15
slavıng ıle oing the and leving 15 lıberating. In fact, all repealt-
ed the bad and the ’enslavement’ hlıbera-
tion’. Both SIOW inner IC predispose in eıther direc-
Y0nN. So there must connection between separate aCtHONS (of the arbı-
trium) and inclinations (of the voluntas) 1Cc 18 independent of 1ts qual-
Ity Volitions, iıf repeated, result 1n dispos1t1ons. Ihe 1C4SOMN why the qual-
ıty of the acquıred disposition does make dıfference still, Just
the formatıve character of habıts. Thıs character mMust also creational
characterıistic of human nature. The dıfference must spring from something

47 Because of thıs distincton and connection basıcally aRT( wıth RIST, Augustine
free Ul and predestination, 1n: Augustine. collection of erıitical ESSAYS, ed Dy

ARKUS, New Ork 1972, 223 "What shoul psychologıcal compulsıons NnOoL

compulsıons for Augustine. .} hıs ove 15 weıghtN which drıves hım g00d
and evıl, rather 18 h1s x00d and evıl wıll” In d1ıspos1ıt10ns 15 SLOT! hat SOIMNC-

hOW want; VECN when longer CONSENL it, it 18 still the ’residu' of hat wılled
and lıving force it 15 still ll (voluntas). Thus, of SINS (even of orıgınal sın)
mMust that want that which they 1SpOSse they of willıng
ell TIhe only IMDO! dıfference wıth reSpeCL acquıred diıspos1it10ns 1S, that
not personally choose for these inclinations. Choice and cConsent dıd NnOL precede; they
follow Hence, dısposituonN Call COmpe.: the arbitrium CONSENL, Dut then (a) the dispo-
SIH0N itself embodıes ısh need of the 10) involved, that element of hıs
OW wıll’ 1S compellıng hım, the arbıtrıum CONSENILS that 1SpOS1t10N anywWay (cf.
Ol {11 187 "quae carnalı SUOo OLUu praecederet excederet homınıs voluntatem, sed
1US SCHNDECI arbıtrıum, profecto NeEC manicheus”). disposıtion
compels (1t only inclines), compulsive does compel hat akes the dıfference‘?

4X See and GLA 31 "Semper autem in nobıs voluntas lıbera, sed NONMN

SCMDEI bona”, GLA 31 and nım ustıtıa ıbera est, quando servıt DECCALO, el

IUNC est mala; aut CC lıbera esL quando servıt lustitiae, IuncC est bona. Tatıa
CIO De1 est bona 63 bıd



FREEDOM WIL  a 253

CX Augustine that 1$ the absence of grace”.  49
who 15 CcCannot create bad thıngs when they willed Dy INa  -

Hence: althoug both and bad inclinations aAIc formatıve predispo-
SINg, there Mustk be aSYyMMEITY between them: and that aSYyMMEIUTY
Causecs the qualitative dıfference 1 15 expressed 1ın sayıng that SIN
enslaves 1ıle SIACC lıberates. Augustine that 1$ also
involved in the acquisition of bad dısposiıtion: Its disposiıtional force 1s
felt Just ‘punıshment' for consenung somethıng bad

(3) Another suggestion complements thıs observatıon. Augustine
often sStates that all thıings COM firom Nothıng Cal Dring iıtself
into ex1istence, 11a CannoTLt create unless Creates TISt. Thus, he
1$ CONSeEQuUENL in statıng that liberum arbıtrıum and voluntas created Dy
G od50 ıthın thıs presupposition he makes dıfference between what 15
created basıs of (QUTI and what can ul LOP f that
Thus, the arbıtrıum and inchoatıve hbona voluntas basıc (belonging

natura) and they aATC brought into ex1istence by creating STACE
Yet great deal of voluntas has Orme'! In the of OUT 1ıfe
th1ıs MUuUSL brought into mental) ex1istence by that STACC Dy 1C

nfolds what He Creaties Therefore 1t 15 TUueE, 4S Augustine sometimes
Say, that ’makes’ the (bona) voluntas’}, he repeatedly States,
that the hbona voluntas 15 Deo’ (ın all 1ts {Orms, from preparıng DPCTI-

49 ET Enchiridion "L.beralıter enım SerVItL, quı Sul domiını voluntatem
aCcC1 Ac DCT NOC ad peccandum 1ıber eSsL, quı peccatı SCIVUS esL. nde ad Juste facıendum
ıber NOoNn er1t. 181 DECCALO lıberatus SSC justtiae coeperit Ipsa est CIa lıbertas
propier rect factı laetıt1am, sımul er pıa Serv1itus propter praecepti obedientiam

€ from DEP (quoted in NO! 73) that OMNCC voluntas 18 Creal DIACC works wıth
(1ıf ıt 18 700d one) agaınst it (ıf it 18 bad); c{ GLA ,  necC gratia De1l sola,
1pse solum SC lıberum arbıtrıum , sed gratia Deı1 CUMmM ıllo”,  LL and GLA VII x  ut CTBO
velımus Operalur; CUuUm ulem volumus, el S1IC volumus ut facıamus, nobıscum operatur .

> 8 See OI 61 A}  Quası NON potuerıt Deus homınem facere. voluntatıs bonae; in
quäa CUIM tamen PCEIMANECIC NO cogerel, sed in eJus essei arbitrıo S1ve in SS!  D

vellet, S1ve NON D Bonae 1g1tur voluntatıs aCtus est homo, Daratus ad obedıen-
dum Deo F aCIUuS, the term used fOor describing creatng. And OI

VCTO, Iulıane, homiıne hominıs voluntas NON Orıtur, CUMmM homo bonum ODUS Deı
sit? DIic CIBO unde, S1 NON de nNalura, 1d est NOMN de 1DSO homine, S1 NO de TO eJus
arbıtrıo, dıc, I[O2O, unde voluntas homiınıs orlatur?” &4 GLA XVI 32 and in IS
Augustine Often SaySs that God akes man s voluntates; ın the CONIEXT of ese works
ese voluntates INCAl the orıgınal wıll, but all wiıllıng that bDe. gaıned in
the DITOCCSS of salvatıon after the Fall Augustine g1IveES SOMNC ınts abou!| the relatıon of
the ihberum arbıtrıum and the voluntas; OI "bona D De1l SuntL el
lıberum arbıtrıum in h1s, INquıis, voluntas exorIltur, sed NONMN de hıs”; bıd :  SI CI RO el
voluntas in homine vel in 1US eTO arbitrıo de 110 XOrla SS qu1s 1lam fecıt?”, and
Epistula 188 "proprium quıppe arbıtrıuum 1S1 De1 gratia luvetur, 1psa bona voluntas
SSC In homine potest  LA
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fecting) However, ıf the ıberum arbıtrıum plays Consuütutive role
throughout the PTOCCSS of man s history, 1ın all 1fs three maın phases (ın the

of creatiıon, redemption and glorification), cshould conclude that
important of voluntates Duilt Dy STACC only when the
arbıitrıum has consented somethıing human being geIs what he

if he repeatedly somethıng the esire for it becomes
StTONgET. Many d1sposIt1ons Orme! ın INan by God who ooks al
man's volıtions. In thıs WaY (only) the arbıtriıum Can ’make ıt that‘’
realızes dısposıtıon ın Thus the lınk between the arbitrium and the
voluntates IUNS V1a God! If this 15 TUue, then important of that
manıfests iıtself in d Our) wiıllıng' has COINC into by OUT CONSeENT
(of IC NOTL ways aware) and the Just act1vıty Dy 4
actualızes 1Sposition nature°?. As such it gaıns Certaın preponder-
ance OVCT OUT W of consent”. When 11l something bad, thıs

that OUuT arbitrium becomes that bad ıng the
egree and iın the form 1n 1C 1t 15 wiılled Dy usSs after SOTNIC time in
1C consented 1t. elagıus consıdered such addıctions unreal.

FREEDOM TINE’S DEVELOPMENT

Let us wıden the perspective of OUT INqUIY. It WOU SuUppOTT the
16 W of thıs artıcle 1f the results of analysıs of GLA and free-
dom and STACC WeETIC cConsıistent wıth the maın lınes of Augustine’s hought

the subject. ere AdIC [W:  ®] of wrıtings concerning freedom and
STACEC (1) the works wriıtten after h1is Conversilon and urıng h1s priesthood
385-400); (2) the works wriıtten urıng the antı-Pelagıan cCampaı1gn, 1C
WEIC TISt ddressed maınly elagıus -4 and later maınly
Julıan of Eclanum (  0-4 wısh repealt that do NOL g1ve full
aCCOUNT of t  Sa Content of the works mentioned: only take selection

representatıve poss1ıble and relevant OUuT theme

(1) Let us Start wıth brief prelimifiary impression of Augustine’s
background. It 1S remarkable that voluntas gener:  V has the meanıng of

V{ 11 ” Miısericordia 1g1tur el iudıcıum in 1DS1S voluntatıbus facta sunt”.
ere princıples 1C| gel by the Creator theır ’sediment’ the soul
mınd repercussion of CONSECNIS; cf. the formulatıon cıted In notfe irom Contra
Fortunatum.

f thıs 18 COITECL, need dıstınguısh ween [WO kınds of inchinatiıons: Those
inclınations gıven Dy PTACE "before’ the arbıtrıum CONSENLS (ın order 'make it
CONsen!| and Ose ’after’ 1ts CONSENL. Both ade "done by INn usS, Dbut in
dıfferent WAaYS, the latter INOTE our d1ısposıt1ons than the former.
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’reasonable desıre appetite , intention’ 'impulse’ in non-christian
Ancıent thought”. 'Ihus from Augustine’s phılosophic background
luntas has the meanıng of qualified tendency, mental attıtude, astıng
wısh OT even ırtue TOM practical Roman background (Jurısprudence),
however, voluntas A volıtıon Wäas coined Dy the need determıne
whether W1 becomes manıfest in an Y aCt10N. In th1ıs CONieEXT voluntas
15 primarıly consiıdered 19(0)1 A inclinatıon of the will, but 4S volıtıon,
specific aCcCTt of the will° Augustine combines SCHNSCS OI uscsS In hıis
works voluntas usually has gene philosophical meanıng, but SOITNC-

t1imes he Can 1INY ıt 1n 1ts practical meanıng 16 1s LNOIC often connected
wıth the liberum arbıtrıum. If 111 something, dısposıtıon (voluntas)
and volıtion aCct of the liberum arbitrium) COIINC together”®.

(Z) It 15 quıte understandable that elagıus and the ’Semipelagıans’
oun SOMC of the 1deas 16 they used agaınst Augustine, NO  < agıng
bıshop, ın the wrıtngs of Augustine CONvert CThıs appeal, however,
only had VE 1mıted ground, Since al that time Augustine Was already
movıng towards 1ıdeas IC matured around 305-398 glance at

the documents demonstrates th1ıs ıll Start by ng al SOMIC early
works AC COMPAIC wiıth SOMINC later Necs

De liıhbero arbıtrıo 15 OMNC of the TSt works IC Augustine
composed after h1s CONnversiıon atholıc eology and the urc In
thıs book he for the ex1istence of the ibera voluntas 3 Y has
be the of evıl in INan and in the world?”. Who 1s ’the author of

For instance In Arıstotle, Chrysıppus, Cicero and Seneca, IL
Conceplt ofll in early latın philosoph,y, in Journal of the hıstory of philosophy, (1963).
17-35

See DIHLE, The theory of the ll in elassiıcal Antiquity, Berkeley/Los >Angeles/
London 1982,

56 Although he correctly ndıcates the tendency which rules the meanıng f voluntas,
RIST, Aart CLt. (see NO! 46), 220, ıttle uch Dy Sayıng: "As in Seneca, the

ord voluntas 1S In Augustine OS! translated ’moral N ’moral PDCISO-
nalıty””.

See Theologische Frühschriften 'Vom eıen illen (De
lıbero arbıtrıo ), 'Von der wahren Religion (De erd religione ), Lat. Germ.., übers.

I HIMME, Zürich/Stuttgart 1962, 081 It 18 gener:  y accepted that books and I9 WEIC

en several ore I11 (388 ICSD. 395) Some representatı ve quotations:
‘Quıd Nnım voluntate quam 1psa volun sıta est?" (80) "Non eNnım aut peCCalum

Aaut reca quod NONMN fıeret voluntate. Ac DCI hOoc DOCHA inıusta praemı1-
ü S1 OMO voluntatem lıberam NON haberet. ( Debuit 1g1tur eus dare homiını lıberam
voluntatem  N For {11 also C10W, VI (2) 198 STtates that, SInCe
man ’'s  f arbıtrıum has offered something order know and wiıll ıf and thıs offering
1S NOL 1ts DOWCTI, then 0)4 leavıng hat 1 offered by (OT his OW nclınati-
ONS), 18 in ıts DOWETL.
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evıl”? Because of Hıs goodness 1t CannoTL erefore, evıl
from Man, INOITIC specifically from man’'s ll Man COM and should
have ot-wılled 1t, but, in fact, he dıd 11l 1t. Because of thıs basıc alterna-
t1Vvity I11lan 15 rıghtly held responsıble for SIN and 1ts CONSCYUCNCES.

er the interım per10d in hagaste and al the giınnıng of his
time bıshop of 1ppoO, Augustine resumed the discussıion wıth the
Manıchees and Cal hirst formulatıon of the dıfference spea
wıthıin the voluntas between iberum arbitrium and mental Consuetudl-
nes In Contra Fortunatum ® he staftfes that man's free wıll 15 influenced
by habıts IC do nOoTt elımınate freedom of choılice but rather frame 1t.
Wiıll 15 NOTL only expressed iın volıtions, but also dıspositions. We need

recreating STACE transtorm these dispos1tions if they bad, and
need Hıs creatiıng STACC form diıspos1tions. Besides, when

Augustine realizes the complexıty and Tansc of habıts during h1s pastoral
work, and when he SCI1SCS5 what extient they heritage of earlıer
human decisions””, he eels urged make the theologica distinction
between the s1tuation of the TISt Ial and that of all other INEeN who have
succeeded hım Thıs distinction longs his leadıng ideas freedom
and STACC EVCI S$1NCe. er Adam CVECIY 15 LNOTIC OT less, in thıs OI
that WAaY caught u in acquiıred and inherıted habıts If they somehow

5X In Augustine usS' speaks of voluntas wıthout further spec1ficatlon; yel,
VEn in thıs early ork he somehow distinguıishes: "nulla alıa cupidıtatıs
cComıtem facıat, propria voluntas el lıberum arbitrium “ (I O-' SINCe in the cta
Seu disputatio CONILTa Fortunatum manıchaeum (in euvres de SE Augustin 17,
and 176-178) the maın question 1S, ONCE agaın, "Unde malum?”, Augustne Concentrates

bad internal habıts (whıch he consıders N for sınful acts) He navıgates
Dbetween [WO the OMNC he emonstrates “Qu0d Tum arbıtriıuum S] NON
dedisset Deus, 1udıcı.m punıendı nullum 1ustum CSSC f Quia quı NON voluntate
pDeCCaLl, NON DECCAL. Hoc arDıtrıo omnıbus apertum e  R perspicuum. .3
NOn SC ubı NON est Tum arbıtrıum  Al (164) On the other hanı  Q n( ) NnOstMSs aCHONI-
bus antequam CONSueEetLUdINE alıqua implemur, lıberum arbıitrium habemus facıendiı alıquıid,
ve]l NONMN facıendı ( )n whereas after havıng commıtted SIN "CONsuetudo facta carne”

aDı 1C) predisposes the arbıtrıum certaın choiCces. of August1!-
ne’s  9 Opposıtion the anıchee Fortunatus found Contra Fortunatum the
distınction between bad HAatlura 1s reduced that of bad voluntates nOSIrae For

wıder setting of thıs d1scovery of the consuetudo, ROWN, Augustine of Hıppo,
149-150 (a few examples of such habıts gıven in 350-351) C Wetzel’'s bıographical
analysıs of Augustine’s development hıch he observes the shıft of emphasıs (nO
natures, acts, but mental ® Cit 86, 96) For Consuetudines orıginated from
the arbıtrıium., cf. also OQuaestiones In Heptateuchum IL, Exodi, 18:; De patıentia
ANEH: 111 1137

59 See for instance 1908
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bad, they severely obscure man’s owıng and willing of the and of
God®

ewly ordaıned d bıshop Augustine NOT only WTOTfE De lihero a_

hLitrio {11 and h1s last antı-Manıchaean works, but he also ıntensely tudiıed
Paul In thıs tiıme the ideas 1C Just ketched WEIC maılintaiıned and
eepene! Dy oughts SIN and DTACC In earher Study, 1ın 394,
Paul’s letter the Romans Augustine already adhered the eOTYy that

STACC 15 respons1ible for the accomplıshment of a ll things in
the Christian lıfe, Ssince He ’makes’ the 11l (the dispos1it10ns)
and all that 15 required for the external performance of ee Yel, the
inıtlatıve willing and oiıng iıngs C inıtlatıve 15 be-
leving from man’s side®!. few VYCAaIS later, ın h1s Simpli-
CLANUM he proceeds the idea that BTACC Operaltes faıth 4S ell He
111 NOL abandon th1ıs insıght aAaNyYMOIC. ven the inıt1atıve goodness 15
placed iın hands Does thıs takı  '} human eedom Ouft of human

Augustine IMecan thıs he ST1Dthe hiıberum arbi-
trıum eXx1Sst and exercC1ze 1fs freedom of CONsent So the OMNC hand
(GGod realızes faıth 1ın the other hand IMNan CONsenT dissent.
Augustine’s central CONCCINMN, NOWEVEeT, 15 what the arbıtrıum factually 15
able do in the entire nield of inner impulses®. He has become COMN-

vinced that the answeTr must NOL much, considering 1ts motivational

60 In nN1Ss Retractationes Augustine Sa y>S that the deas of compatıble wıth those
developed in h1is antı-pelagıan wWwOrks if NIS analyses of SCC] escrnbing Adam’s
CAaSı before the We NO! that he hardly dıstinguıshes between Adam and
everybody else; also noticed that he arı dıstınguishes between voluntas and liberum
arbıtrıum that ork thınk that these [WO thıngs connected. My es1is WONU. be
What 18 stated of the "wıll” MUuSstL maintaiıned for the (will of the) iberum arbitri-

in Augustine s ater works, NnOL for the voluntas. Restricted in thıs WaY the
free ll in connection foreknowledg! appIiy INEN in Siates. When the

voluntates largely perve: (that 1S, basıcally aWAaY from God), then, OUg!
diırechon the gz00d remaıns real possıbılıty in tself for the arbitriıum, ıt 1is practically
unable re-direct tself that for which it 1s ade

61 See Expositio quarundarum propositionum Ep Apostoli ad Romanos, 44; cf. De
SECETMONE Domuini in mMmonNte 1,

See L 27 71 "Liıberum voluntatıs arbitrıum plurımum valet; LMO eTO esit

quidem, sed in venumdatıs sub DECCAaLO (Rom 7:14) quıd valet? (35 Quis habet DOLESTLALC
talı 1S0O attıngı mentem SUam, quO eJus voluntas MOvealLur ad fiıdem? (& voluntas 1pDSa,
1S1 alıquıd OCCurrerit quod electe! alque invıtet anımum, moOver]1 Nu. modo POLESL HOC
utem uL NON est in homiıne potestate . FOTr thıs chıft Augustüune’s ought,

ROWN, Augustine of 1DDO, L1
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complexıitıies Jargely permeated Dy SIN IC often long standıng. TOM
the V gınnıng of nN1Ss goodness INan 15 dependent G Od63

Against the background of thıs VICEW he began wrıting h1s Confessi-
ON  e Especılally iın 111 Augustine describes hıs Conversion
bre.  through In the struggle of [W  ®] competing dispositions. For OUT AI SU-
mentatıon it 15 ımportant note that ın thıs descr1iption Augustine uses the
te LOTIa voluntas ın [W  ®] eren meanıngs. He depicts ımself
vided between confliıctıng voluntates until ONe of them 15 chosen: Dy
vIirtue of thiıs choice the entire 111 1C Was vided into Man Y, becomes
one So choice, the specıfic aCtT of the arbitrium, makes man s 111
ole agaın: apparently thıs TOOL of h1is willıng 15 especılally en wıth
h1s "centre’ , IC 15 one the Samnle Context he speaks of h1s soul
16 perform fola voluntate, S1ince 1t 15 (0)  =| between the desıre
(voluntas) for the eternal and the desire for emporal goods (SOo agaın
between Optlons: there 18 cho1ce). In th1ıs CONILEXT 1t 18 NnOT the rOOL of 11l-
ıng but the entire complex of desires OT dispos1it1ons (voluntates) 1C
should be one 1n Oorder pPOSSCSS complete‘ integrated
gaın, the internal wofold SITUCIUTE of wiıllıng aAaDDCAaTS

Augustine’s VICW in h1s seventlies 15 NnOTt {undamentally dıfferent
from h1s VICW In h1s forties. De praedestinatione SAaNCLOrUM he
refers Simplicianum. In the latter work he eady revised VIEW
1C he had held earlıer (a VICEW a Was used agaınst hım DYy the
Semi1pelagıans). He adds that he experlienced th1s nsıght as revelation®.
In De gratia el lihero arbitrio and 1fs covering letters 6-4 he
endorses VIEW 16 15 VE much in lıne wıth Simplicianum. GLA

wıth wolfold sStatement Grace CannotTt eiende: In such WaY
that the W of CONSsSeENT ]Judgement 1$ elımınated;:; NOT Can that W

ALFLA' development of Involuntary SIN in St Augustine, In Revue des
etudes augustinıennes (1974) 115-118 dıscerns the development and g1Vves
INOTC eta: analysıs of Contra Fortunatum, but for the systematıc of his analysıs,
cf. the prec1se criticısm of O’CO) Aart. C1Lt

Confessiones 111 "donec eligatur uUuNum, quO feratur tOLa voluntas una, qua«C in
plures dıvıdebatıi  A It 15 also remarkable that Augustine s experl1ences hıs breakthrough
the CC (and lıberation) of his lıberum arbıtrıum hıch already there, but
wrapped In passıonate voluntates (Confessiones 1) By the WAdY: converting the arbıtri-

1s somethıng eren!| irom converting the voluntates! Ihey connected however.
For understandıng CONVersLO the stinchon of arbitriıum and voluntas SCCINS Crucıal
( PESCH PETERS, C:

„ mıhı eus ın hac quaestione solvenda, CUMm ad epISCOpDUM S1im-
plıcıanum, SICUL dıx1, scrıberem, revelavıt ; cf. Retractationes 1,
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eiende! iın such WAaY that BIACC becomes superfluous®. We have
SCECI] hOW he unfolds thıs insight””

(3) We NO Augustine s middle-per10d We have already
observed that the bre.  through of the nsıght that need eedom and
SIACC CamMlec INOTEC than ten VCars ore the Pelagıan CONYWOVETSY. We Just
observed that thıs nsıght Wäas resumed SOITINIC ten YCaIs after the OITIcC1a.
comdemnatıion of Pelagianism®®. In between, but St1 ore the d1iscus-

The covering GLA, epistula 714 (Ad Valentinum abhatem epistula prima)
ndıcates the Sal [WO ndıcated when Augustine SayS that Dy faıth "neque
negets gratiam Deı, NCquC lıberum arbıtrıum SIC efen!  S, ul Deı gratia separet1s,
Llamquam SIne ılla vel cogıtare alıquıd ve]l secundum eum ulla ratıone DOSSIMUS,
quod OMN1ınNO NON pOSsumus” (2) So agaın fınd poles ch{ffs, 1C| ın
the openıng ch of GLA On the ONC hand the Scriptures ach A  et lıberum homiıniıs est
arbiıtrıuum el gratia Deı, sıne CUJUS adıutor10 erum arbıitrıum convert1i ad
Deum, proficere in Deum” (6) ers the law somethıng kept and He
Judges DCTSONS Dy theır deeds thıngs which WON. NOL make ıf IN dıd NOL
have lıhberum arbitrium. On the other hand, the arbıtrıum 15 NOL able acquıre kNnOow-
ledge and wısdom wıthout the help of BIACC (7) In SUM, ormulated Dy Ep. 215 (the
second hıch 18 addressed Valentine and accompanıes GLA), Augustine 18 SUIT!
of the Catholıc faıth quae NCquC Tum arbıtrıum S1Ve vıitam malam S1ve iın
bonam, NCqUEC Lantium e1 trıbult, ut SINe Deıl gratia eal alıquıd e (4) C: also NO!
In SOM other e XIS Augustine arks his posıtıon VeOeI agaınst the [WO possıble
aberrations, In Tohannıs evangelıum 488| 8 Sermo 348A:; De gratia Christi

de DECCALO originalı 4'7; (’ontra Iulıtanum In fact, hıis antı-Manıchaean works
Augustine departs from the 1rs! CITOT, whiıich annıhılates the ıberum arbitrıium: in hıis antı-
Pelagıan works he departs from the second ONGC, which oOverestimates the ıberum arbıtrıi-

(for thıs second pOosıtion, Retractationes agaınst the elagıans „  quı SIC
asserunt voluntatıs arbıtrıum, gratiae De1 NONMN relınquant locum  A and Epistula 175
.  extollendo TUum arbıtrıuum nullum relınquant Iocum gratiae Deıl, chrıistianı SUumus”.
In DEP 11{ 15 Augustine ShOwWwSs that he 18 fully AWAaItC of standıng In the mıddle, oOpposing

[WO sıdes, the Manıchaean and Pelagıan dıstortion of the Not only underestimatı-
U Dut also Overestimatıon ll lead ' ınflatıon’ of the Iıberum arbıitrıum the end
(cf. OI {11 172 the law ell the arbitrıum g1ve Ove M' and yeLl love 0€S
NOL In Dut 1t, makes ıt uprıght agaın

6 / See CSD. SsecCHON { 1 of thıs ic1e.
Many scholars have noticed that Augustine already had developed hıs 1e6.W
in 1ts basıc lınes before the Pelagıan CONLTOVETSY. hus BABCOCK, Augusti-

ne s interpretation of Romans 394-396), in Augustiniuan studies (1979) 55-74:;:
ONEC Of the first cholars who noted the importance of Simplicianum for

Augustine s development, in hıs artıcle (saınt) Augustin, In Dıctionnarre de theologie
catholique, eParıs 1902 (transl. in gulde the hought of
Nr ugustine, Chıicago 1960, SC CSD. 182, 224); basıcally ABIC wıth thıs
VIEW, SCC his rECOVETY of free ABENCY In the theology of st.Augustine, In Harvard
theological review (1987) 110-111, cf. his ugustine and the Iımıts of vırtue, Op.C1
165 BALL, Art. C1it 406-407 SAGE, art CLt. 19; RIST, art LE, 240;
CGRATH, ustitLa Dei 24: PESCH PETERS, ELl
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S10N COU. become rather violent, the Samne nsıght 15 formulated in work
well-balanced A De SDILFLEU 21 ıttera A12)0 Here Augustine SaYyS that

STACC does of thıngs for mMan wıthout from g1ving
incenUuves g1ving the wıll leve However, ın o1ng thıs STACE
g1ves INan the Oopportunity aCCepL reject 1ts g1 STACEC 0€Ss
NOTL compel, ıt dıscloses (lıberates) the rıght nsıght and especlally
the pleasure 11l the STACC persuades (suasio)”®. Agaın Can

"Liıberum CIRO arbıtrıuum DCI gratiam? S1| sed magıs lıberum arbı-
trıum tatuımus. Sicut nNnım lex DCI em (Rom 3341 SIC ıberum arbıtrıum DCI gratiam
NON evacultur, sed statultur” (De ;pırıtu el ittera y @ @ E O SEL LAX) Agaın [WO poles
the first ONC 18 57) that the lıberum arbıtrıum 1s natur: (that 15
created) realıty which also plays ımportant redemptive work ıf there
would arbıitrıum, the law could NnOL addressed man) 'TIhe second pole:

’has do INan Ings if bona voluntas factually goIng exI1ist. Grace g1VES
incent1ves, "S1ve eXIMNSECUS S1vVe iNntMınSeCUs C sed consentre vel ssentire. DroprI1-

voluntatıs esL. Hıs CTgO odıs quando Deus agıt anıma rationalı, ut e1 credat:;
J nNnım credere quodlıbet 1bero arbıtrıo, S1 nulla Sıt SUAS1O vel VOCallo Cul
credat; profecto el 1IpSum Ve. credere eus Operaltur in homine, Sr In omnıbus M1SeNCOTF-
dıa eJus praevenıt NOS consentire autem vocCatılonı De1, vel ab dıssentire, Sicut dix1,
propriae voluntatıs ST Accıpere quıppe ei Te anıma NON DOLESL dona, de quıbus
hoc au 181 consentendo: DCI hOC quıd at, el quıd accıpılat, Deı est: accıpere
autem ere utlque accıpılentis el habentis est‘ ,  AA ßIt 1s noteworthy
that thıs ıimportant aSsSxa: consenting 1s onnected wıth voluntas, NOL wıth liıhberum
arbıtrium. Voluntas usually refers in general; when ıt had ndıcated INOIC

accurately, the (will of the) arbıtrıum ust be meant. On the other hand, the Lactual
CONSENL of the arbitrium 18 strongly influenced Dy the incliınatiıons (voluntates) hıch
human being ready has, for consenting dıssentung NOL only volıtıons but also
d1sposit10ns decıisıve and ereIiore voluntas Justifiably refer FOor Al ACCU-

ral  s analysıs of thıs ragment and its DOS1ILION ugustine s ntıre eology, cf. EON-
DUFOUR, art.cıt.

70 See the last ootnote:; the CC of persuasıon, incentive, resuscıtation, C-
mMEeNL, warnıng eiCc. TECUTS throughout Augustine s works, Contra Iuliıanum OD
imperfectum 111 IV x  ut captıvıtate lıberata, ad lıberatorem SUUM hıberatı suavıtate
amorI1Ss, NON servılı amarıtudıine t1morIıs adtrahatı Especılally uftıer and Leon-Dufour

thıs element (e.g Huftier: "Loin de contraındre, la gräce Te de l’ınterieur; maıs
elle attend touJours, DOUI produıre SOM efficacıte, leNL de la volonte:; elle DCT-
mel la volonte de dıre Oul, elle 1' y incıte, mals Jamaıs la violenter” ID nhıs
element of persuasıon has specıfied, SInCce Augustne often that ere 18 only
ON kınd of incentive which 1s cConvıncıng In the SCIHSC love, which 18 accompanıecd
DYy JOY VEn pleasure (e.g A  Non oblıgatıo, sed delectatıo, quanio fortius NOS dıcere de-
bemus, ahı homınem ad Chrıstum, quı delectatur verıta| electatur beatıtudıne, electa-
iur Justitia, delectatur sempiıterna vıta, quod {ium Christum estr)u S In Joannem MMI 4-5)
Huftier carefully Oobserves the ınk between effectiveness and 9} the ON hand and
precısely Ove and JOYy the other han: A delectatıon, quı »  est Das antecedente
l ’actıon, OUuS donne le DOUVOI de consentir ffectıvement bıen  A (art C1Lt. 256)
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conclude that there Must ımportant dıstinction between the human
W of CONSeENT and anythıng else IC ommonly Call willıng3771

the Sdamnle time that Augustine cComposed De SDLFLIU el littera he
WTOLE De DeCCaAalorum merlıtis el remLissione 1C find the MOSstT
explıicıt confirmatıon of the 16 W that accordıng hım the lıberum arbı-
trıum and voluntas AIc dıstinct realıtles. IThe former 15 characterized
havıng alternatıvıty (which Can m1sused), the latter 15 specıfie

111 IC CannotTt m1sused only ıf g1ves thıs inability
m1suse 1t. Both gıiven INan Dy God, but the TSst natural (a
central of the basıs of man s nature created Dy God) and the second
as grace-gıven (whıich 1$ that basis) *.

Another ımportant and nuanced work from the per10d 15 the
C’ontra UAS epistulas Pelagianorum 0-4 1C SCCIH 4ASs the
openıng work of the debate wıth ulıan of Eclanum that dominates the
second decade of Augustine s antı-Pelagıan campaign’”. Augustine
the Hirst book of thıs work wıth Julı1an sStatement that the Catholics, Just
lıke the Manıchees, hold that the iberum arbitrium 18 destroyed SinCce
dam. Augustine s repIy 1s rhetorical question: "But 1C ONEC of dıd
SaYy that the liıberum arbıtrıum has vanıshed from the human IaCcCec Dy the
SIN of the first man ?” 15 the liıhbertas possessed Dy Adam 1C 1S lost
all later men  14 It 1S, 1n fact, the W lıve well, 1C has

71 Augustine Ooften USe: the words MOLIUS (impulse, Regung’, ’neiging’) and
(’consent’, "acceptance’, 'instemmiıing') when he analyzes the CaSı of Paul INn Romans
(after 307 Augustine regularly thıs Bıble-text), SCC for instance DEP
agaın indicatıon Oof the stinchon between dısposıtion and volıtıon, voluntas and
arbitrium.

The MOSsL lear formulatıon of the question of the elatıon een voluntas and
arbıtrıum Can found De Spiritu el ittera .  utrum voluntas 1la (qua credimus,
et1am 1psa Deı donum SIt, 1lo naturalıter S1ItO hlıbero ‚atur arbıtrıo ” MOStL
clear Quapropter 1S1 obtineamus NON solum voluntatıs arbıtrıum quod huc
illuc lıberum flectitur, in naturalıbus bOonı1s eSL, quıbus el male ul DOLESL sed
etiam voluntatem bonam, qua«C jam in eI1s bonis est (0) sSSC SUuS NON malus
181 Deo nobıs SSC NON DOSSC, nesSC10 quemadmodum efendamus quod dıchım est.
‘ quıd nNnım abes quod NONMN accepIisti' (1 Cor De peCCalorum meritis el FeMLSSLONE

de baptısmo parvulorum ad Marcellinum { 1
73 For the Pelagıan NLTOVETSY, CSD BONNER, Ava ugustine of 1DDO Lıife and

Controversies, Norwich 312-394 FOr Julıan REFOULE, Julıen d’Ecla-
theologien el philosophe, Recherches de Science religieuse L1 42-84, Da

247; LAMBERIGTS, Julian of Aeclanum: plea for 200d Crealor, Augustiniand,
38 (1988) 5-24; and ROWN, Augustine of 1DDO, 38 1-398

11 Quis cat quod Drım1 homiıinıs DECCAl perler1 Tum arbıtrıum
de BCNCIC humano? 1be: quıdem perut DCT DecCCalum , sed ılla, Qqual paradıso fuıt

Nam ITum arbıitriıum Qquk deo iın PECCAaLOTE NON perlt, uL DCT 1psum DECCENL
maxıme (3 DEP 5) ( DEP Augustine apTcCS wıth the Pelagıans that
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denied of the arbitrium”°. IThe elagıans assıgn much W the
arbıtrıum, and Dy promoting it In thıs WAaY they actually bring 1t Oown  76

VI RECAPITULATIO| AUGUSTINE’S

Is ıt possible form integrated plcture of the basıc ideas
human free 111 emerging from Augustine’s development? Augustine
often explicitly SaY> that the liberum arbıtrıum 18 created Dy G 0d77, it
18 somethıing essentlally positive. He has quıte few statements 1C
clearly and explicıtly state that the liıberum arbitrıum has remaıned after
the As far 4S NOW he only NC SaVy>S that 1t has been lost after
the fall; and th1ıs ın the Enchiridion, MusSst CcCorrected by 1ts
context”?. Ihe do NOLT g1ve evidence for the supposition that ugus-

"lıberum arbıtrıum in Omnıbus SSC naturalıter NEC Adae PECCAaLO perıre DOtu1SSE  n iıt does
NOL COMprom1se ZTACG, the 18 conceded and demanded in

75 DEP MO quid est quod iste lıbero arbitrıo vult bene vivendı buere ES-
alem, CUIMN haec NO detur 1S1 gratia De1 DCT lesum Christum OR a Also
DEP "Quae pOleslas 1S1 detur A Nu:! e  ©D TO arbDıtrıo @81 and 11

Pelagıus States that "etlamsı gratiae defuerı1t adıutori1um, CsL, quamVvıs dıffiıcılıus,
inplerı bonum pCT lıberum arbıitriıuum . In fact, thıs DOWCTI 1s NOL Just lost Dy the Fall, INan

possessed 1t.
DEP and C BALL, Artk. CLL. 4A12 " I1 reproche Julhıen de revendt1-

quer le DOUVOIr de choisır: Sans celu1-C1, bıen SUr, il n y plus nı responsabılıte, Nnı merıte,
Nnı demerıite. lu1 reproche d’exagerer DOUVOIL . Also from the SAa VCaIrs De
NuptiLSs el Concupiscentia 11 euvres Augustinmennes 23) "Non liberum
arbıtrıum, sed Ss1i VOS Fıilıus lıberavıt alt ver1tas, ’tunc D ım ıberı T1USs  + (Joh 8:36)'

See De ;pirıtu el ıttera "NOS dıcımus umanam volun! SIC
divınıtus adjuvarı acıendam Justitiam, uL praeier quod Creatus est homo CUMmM TO
arbıitrıo voluntatıs, praeterque Octrınam el praecıpitur quemadmodum Vvivere debea!
accıpıat Dırıtum anctum, qQuO f1at In anımo eJus delectatıo E

7% See quotation of DEP, note . also E.xposttio epistulae ad (Jalatas 46; Epistula
157 (neque Nnım voluntatıs arbıitrıum ideo tollıtur, quı Juvatur, sed ideo juvatur, quıa NON

tollıtur”); Quaestiones In Heptateuchum V’ Deuteronomi11l, (“non enım aufert,
adıuvat bonae voluntatıs arbitriıum ); Expositio qQUar. DTOD 4 ad Romanos (“sed
cavendum, quı1s arbıtretur h1is verbıs |SC of the apostle ’au: auferre nobıs lıberum
voluntatıs arbıtrıum, quod NON eSt“) Agaın and agaın Augustine repeals hıs maın es1is:
the arbıitrıum remaıns, Dbut does NOL have the DOWCT of factually consenting the g00d
NO of effectng 1ts g00d CONSENIS; De ONO vidultatis

791 checked Augustine s lıhberum arbıitrıum and voluntas E,
Library of Christian Latın -KOom, repols publıshers, 1991 If scho-

lar wan ShOw Augustine denıes the existence of the arbıtrıum after the Fall, he
usually Enchiridion "SICU! nım quı OCCIdIt, utique vivendo OCCI1dit,
sed occıdendo NON Vivit, 1DSum resuscıtare: ita CUIMM TO
arbıtrıo, victore PECCAaLO amıssum est lıberum 1trıum D In thıs t{exXt Augustine CannotL

MCa however, that the arbitrium 18 really Ost does nOtL exist aNyIMNOIC, SINCE: (1) Thıs
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tine became INOTC pesSSImMISt1IC iın thıs reSDECL ASs he SICW eT.- The
yOUNSCI Augustine COUu pess1im1st1ic well;: for instance ın
Can read 1C almost hıterally that the arbıtrium
(as the faculty choose between g00d bad) does NOT ex1st anymore””,

sentence 18 immediately ollowed Dy description of the state of 1CL10N servıtude,
NOL of exterminatıon. (2) In thıs and the exX[ chapters Augustine does NOL that SINCE
the arbıtrıum does 19(0)1 ex1ist9 INan ımagıne avıng mer 1' BIACGC, but only
that 18 NOL free do somethıng Dy his arbitrium (usually he SaYy>S. human
beings {9) the existence of theır arbıtrıum because of the fact that they SIN thus, the
only pDo1In he ants make 15 the liberum arbitrium ex1sts, but it 18 factually involved In
serving the bad and CannolL break thıs bond by 1ts DITODCI LOrCES) (3) Enchiridion XX VIIII
107 SCS exactly the SAaMM|  CD image (that of su1c1de) wıthout makıng the OSS f the arbiıtri-

the clue of the sımılarıty instea| Augustine Say>S that the MEICY of lıberates
the ar bıtrıum TOm the servıtude of SIN and death ("post ruınam maJor est MI1SETICOT-
dıa Del, quando el 1IDSum arbıtrıum lıberandum est A sServıtute Cul domiınatur CUm MO
peccatum . (4) In bıd. 105, Augustine Stafes that ıf he had NOL sınned, would have
become incapable of SINNINZ, 7,  NneC deo carebıt arbıitrıo  me VE the state of v  Non DOSSC
peccare”, which 11l be the eschatological stalte, does NOL entaıl elımınation of the
arbitrium, the WOU. it then lost the mean-time and re-gıven [C-
Crea| In INOTC hıteral by grace”? (5) Ihe Enchiridion WT1 hen the dıs-
CUSS1ON nalure, freedom and PTACE had attaıned INOIC Drutal form in discussion wıth
Julıan of Eclanum: nevertheless, Augustine remaıned peace and critical-nuanced
(MAUSBACH, CLt 18-19, the Opus imperfectum: "Es g1bt kaum ıne polemiısche
Schriuft in der Weltlteratur, die den Argumenten des Gegners ehrlich und weıtherzig
Raum WwI1e Augustins Werk Julhan In the OI Augustine TeDCALS
several times that he does NOL deny the existence of the arbitrium after the Fall: he only
affırms that it 1s Tactually’ bound Dy the Options of SIN

At the end of De lihbero arbitrio 1{11 (II 52 [ HIMME 317) the state of
after the Fall 1s Dıctured. Augustine proceeds wıth ımportant which Can
translated in WAaYySs (for the followıng analysıs indebted Dr. Dekker): The
atın reads “ Relınquitur CI SO ul haec O! usta de damnatıone homınıs venıat. Nec
mırandum est quod vel L8norando non habet arbıtrıum iberum voluntatis ad eligendum
quod faclat, vel resistente carnalı cConsuetudine, QUAE Violentia mortalıis SUCCESSLONLS
quodam modo naturalıter inolevit, videat quid facıendum SIl el velıt pDOSsıt
implere. {Illa eS1 Nnım peccatı PDOCNHNA iust1ssıma 0 Nam SuUunt CIa mnı peccantı
anımae duo ista poenalıa, 1gnorantıa dıfficultas” ere possıble dıstinct 'ansla-
U0ONSs (esp epending hat grammatıc. subject the sentience has) (1) ”Man sıch
nıcht darüber wundern, dass nfolge seiner Unwissenheit keıine e1e Wıllensentschei-
dung hat, Rechte auszuwählen, oder dass infolge des Wiıderstandes der fleischlichen
Gewohnheit, dıe durch den Zwang der ererbten Todverfallenheıt gew1ssermassen ZUTr
zweıten atur geworden ISt, Rechte ZW. sıcht und uch wiıll, aber nıcht vollbriıngen
annn  n SI the last of the has NOL been correctly anslate« ıf
MustL read "das Z W: S1e! aber weder wıll noch kann vollbringen ”). (2) AA 1s 19(0)1
VC) surprısıng that the free judgement of the ll eıther 1s NOL such wıth
choosing that ıt chooses in the rıght WAaY, Dbecause of the carnal habıts whiıich have
become second by ırtue of the compulsıon of mortal transmıssıon it does dıs-
Cern hat ıt should do, Dut 15 neıther wiılling NOT able accomplısh ıt  vv 'ans. 15 mıne
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On the ther hand, the old Augustine Can SaYy explicıtly, for instance in
Ol CO and DP83‚ that the arbitrium has remained EeVCN after the
Fall Augustine IMaYy have CcCome INOIC pessim1stic about the fact of Just
hOw deep the servıtude of the arbıtrıum MaYy

What, then, 15 the liberum arbitrium? It 15 the eedom of ]Judge-
ment 1C CannotTL lost“: 1t longs human nature created Dy

As asıde: it 1s remarkable that in De Nalilura el gratia exactly the sentience
FTeCUTsS. Dıd Augustine CODY it ater on? Even ıf the fırst translatıon 18 the. mMoOst plausıble
ONGC, then the pomt 1S, CYCS, NOL that human being does NnOL have ıiberum rbi-
trıum, but that the arbıitrıum 1s NOL capable of factually choosing the things
which cho0se. Habıts of the inner lıfe ’preselectors’ of man s choiCces,
because those dispos1ıt10ns COgNIL1ONS 1C} ould enable the nght choice M1SSINg
(“non habet (a ad eligendum ; cf. sımılar EXPreSSION: "qula er lıberum arbıtrıum ad
dılızgendum eum prımı peccatı grandı perdiıdımus , Epistula DÄRı the 'D volunta-

ove for has been OS! The loss ’missing’ which eant apDpCar L2noran-
1a and difficultas: lack blockage in insıght and fecton.

"HOc enım in ista ortalı vıta lıbero arbıtrıo, NON ut impleat homo ilustitiam
CUuMmMm voluerıt, ut supplıcı pıe Onvertat ad ulus dono DOSSI implere ,

I, 1: Although it 1s that Augustine does in thıs nience that the ı1berum
arbıitrıum remaıns, the pomint of his remark 18 that the arbıtrıum 1s that faculty by which
people want (and should become) appy hıs 18 stated VeTr agaınst notion of the
arbitrium's om the poss1bılıty of reely domg bad (Ireely‘ meanıng here
that it undısturbedly do whatever ıt lıkes SINCE the oOptons would be equal); Augustine
replies Dy statıng hat It 1S meanti do: discern-and-wiull, COoNnsent the Weı-
SMAaNn\n, whom OWC thıs quotatıion, does NnOL notice thıs (art C1Lt. 110), that he takes
Augustine IMNOTC than he In fact does

"Liıberum arbıtrıum ü 8 ad malum et ad bonum facıendum confıiıtendum est NOS

habere”, @2 VI hen SOMCOMNC SINS agaın and Sdy>S "Non ”  accep1', then
MUusSs  Z answered: "acceptum gratiam De1 SUO in malum lıbero amıisıt arbitrıo  i does NOL
INCAl that the arbitrıum 18 lost, Dut that the. which ıt rece1ved 15 Oost by the. rbi-
frıum which turned vıl

"Non quıa credere vel NON credere NON est in arbıtrıo voluntatıs humanae, sed In
electhis voluntas Deo  x De dono perseverantıae In thıs Augusti-

does NOL that belhıef non-belıef 15 NnOL the. ıberum arbıtrium. He SayS that
nH1ISs point does NOL CONCECII belıef non-belıef, but the of the Ooluntas wıth reSpECL

PTACC.
Many scholars that thıs OM 15 maıntaıned Dy Augustine durıng hıs entire

theologıcal CarcerT, SS for instance Dıie Ethik des heiligen UQUSUNUS,
LE LEON-DUFOUR, Aartk. CiHE: BALL, Art. C4 410 a precıse quc la perdue,
est Das le DOUVOIF de choıisır entre le bıen el le mal, maıs est splendide ecthıtude
orı1ginelle de la hlıberte eXeMDILE de la CONCUDPISCENCE, qu' Adam L ’avaıt lıbre

subsıste apres la chute el Samnlls luı ”’homme seraıt incapable COMMEeLitre le pe-
A  che  Kl and Aart. CHc 203 "1] est certaın quc NO lıbre arDı! est ıdentique-
ment le meme que celuı Maıs ı1 neanmoO1Ns dans condıtiıonnement
1en dıfferent  43 for the interpretation that Augustine does NOL 1n the
freedom of CONsSeENL dıssent Oost (opD Cits CSD. 197 {f.)
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God® The arbitrium COMPTISES (a) faculty of choice consent“® In
> {tWO potencles closely (intellect and WI1. and (b) desire
for happıness for the for God®?”

85 See {{ 18, Augustine 5Say>S that CTEA the arbıtrıum ell the
voluntas: S, and 11{ 21 De spirıtu el ittera Sa "Prius 1g1ıtur ıllud diıcamus (2)
quod lıberum arbıtrıum naturalıter attrıbutum Teatore anımae ratiıonalı, ılla media VIS
esL, quaC vel ad iidem, ve]l inclınarı ad infiidel|  em C& ult Deus
homiıines salvos fıer1, el agnıtiıonem verıtatıs veniıre: NON SIC Lamen, ut e1s adıma! lıbe-

arbıtrıum, qUO vel bene vel male utentes Justissıme jJudıcentur”. Enarrationes in
psalmos SE "Cum lıbero arbıitrıo creavıt Deus:; SI DECCAVI, CO DeCCaVvl. CHO, CQO,
NON fatum, NON fortuna, NONMN abolus; quı 1pse Coegıt, sed CYO persuadent! consens1”
(cf. En In 110, In which Augustine also Say>S that the arbıtrıum 15 created); Contra
(audentium Yl "Datum est CIZO homiını quando CIEAaLUSs SSL, lıberum arbıtrıum: sed ut S1

malefacıens, fıeret patıens . In several places ugustine Sa y>S that the ıberum rbi-
trıum, 1C| Can MISUS: hen it CONSENLS eviıl, 15 also requiıred for ıts intended u  '
consenting the g00d: "tale eSL, ut sSıne ıllo recte v1ivere nequeamus’ (Retractationes 9)
Sometimes he discusses the question whether had create it in INCN (as in II)
hıs 18 affırmatıve Thus, the arbitriıum the faculty of choıice 15 NOf only Crea|
Dy GOod, but Iso respected in Hıs work of alvatıon If combiıine thıs wıth another

which Augustine remaıns aıth 'oughout hIis Ork (”natura humana NON
malum SE quıa natura est ;  er OI I, 206) Can conclude that the lıhberum arbıtrıum
belongs human ure (”"Naturam pf lıberum arbıtrıum rechHssımMe bona confiteris SSC
De1 opera , OI 56), that basıs of being that CannOTL become in 1ftSe)| TIhe
arbıtrium s freedom of CONSENL, then, 18 essentha. of [Nan

As have SCC} choice 18 essential element of the iberum arbitrium isee
above, {1 (2) Iso SCS De quaestionibus, st 191tur ei pPeECCalum recC;
factum in lıbero voluntatıs arbıtrıo”, c quotations of O0Mmotes 16-17, 61, HAA ® 8 De
Zesis Pelagıl XN "propriıum voluntatem al UNuSqu1ISquUE aut facere alıquıid aut
NON facere ; Contra Faustum X I1 peccandı vel NON peccandı""; Retractationes
'r  utrum el peECCalum er recie factum In TO sit uoluntatıs arbıtrıo  A bıd. "duo ergo. lıbrı
SUnNL, In {9) SsecCcundo dısputatum est de lıbero arbitrıoc uoluntatıs SIue ad malum
randum S1ue ad bonum’. T: PETERS, Einführung, SE *Freıiheıit’ (lıbertas)
und 'freı:er iılle Tum arbıtrıum) Ist In Urange augustinısch und heisst hıer im
bıblıschen Sinne VON Freiheit (von der un und für Gott) gemeınt. Der anthropologisch-
psychologische Unterschıed zwıschen Freiheit und Wahlvermögen ist noch unklar DZWw.
bleibt ausseTr betrac. 18 that the element of choıce 18 NnOL tressed, but it 1s alrea-
dy ere.

87 10 De. INO: precC1se: all INnenNn anl become appDY; and ereIiore they need
become 11 desıire become appY 18 called MMU| CC of hıs
nature, also essentıal DTrODEITYy "Immutabilıis autem, CUMmM homo CTEALUS est ef
ur, 1la lıbertas est volun  S, quäa beatı SSC volumus NO. NN uS;
sed haec uL beatus sıt qu1isque NON sufficıt, Vivat recte”, OI VI 12:; cf. Enchiridion
LA XAIV ı thıs wıll be happy 1S, Just lıke the ll for and Justice
(whıch Huftier, art C1Lt. Z17. *&:1 'inadmıissıble) t00), closely CONNEC| wıth the liıberum
arbıitrium: "Homuinis (TE lıberum arbıtrıuum congen1ıtum el OMNINO inamıssıbıle S1 quaerI1-
INUS, illud est qQuUO beatı SSC volunt, et1am hı quı nolunt, ua ad beatıtudinem
ducunt”, bıd. VI 85 cf. bıd VI Thıs mmutable desıre IC ost does NOL
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When Augustine States, wıthın thıs framework, that the lıhberum
arbitrıum 15 has become unfree, the point of such statement Must be,

VIEW, that the arbitrıum 15 impeded in 1ts actıon, OI that 1ts choice 15
IMOITC less ’predisposed’ Dy cognıtıve and affectionate dispos1t1ons 16

inherited OI have already been acquıred (voluntates)”®. IThe W
CONSENT dıssent, the subject-sıde of the arbitrıum, 18 presupposed.
Seen from 1fs object-side the arbıtrıum depends dispositions for the
Outfcome of 1ts factual CONSENEI; if these dispos1t1ons bad, the arbitriıum
easıly even unavoldably chooses the WIONS ıng it wants choose
the rıght thıng 1C 1s and g00d), ıt has struggle wıth the
dispositional COgN1t10NS and affections IC the arbitrıum practically

unable dıscern and overcome®.

VII AUGUSTINE’S WIL  = CONCLUSION

(T Augustine’s analyses of reedom and STACC valued the

d1SCOVETY and elaboratiıon of the nsıght that there MUST extensive
and important e-area between (accıden human aCts of judgement
OT Consent and the created (essentlal) nature of the human mınd. We Can

call 1t the aAIca of ’accidental nature’, the airca of dispos1it1ons and inclına-
t10NS Thıs nield of internal habıt-forming has impact OUT W of
cConsentT, although deterministic 0)41  ® Thıs dimension of human
nature Jlargely 1S the complex ' sediment‘ of free. human volıtıons, Since
EVECN ıf CONsentT IMaYy nOoTt gıven Dy CVEIY ın full freedom (libertas)

because of DOOT internal and external CIrCumstances al least COIMN-

pletely free Consent Was g]ven Dy first INan ın better earlhıer CITrCUum-
stances The complex of habıts itself predisposes the arbitrium's subse-

volıtions: 1t restricts 1ts opt1ons. Thıs dımens1ıon of the soul mınd
has accıdental nature, 6CVECIN though SOMNC of the inclinations {U:  a Out

nclude the DOWCT accomplısh the desıred: .  Dper suäm pDOLestlalem beatus SSC solus Deus

potest  M (De Genesi CONLTra Manıcheos 11 24) Man has recelve ıt. Sınce happıness in
consısts in COomMmMuUnNnı1ON wıth IMay cConclude that the desıre for 18

alsO essential of man ’s n longıng NIs lıberum arbitrium. uftier
notces how intensely Augustinian definıtions of the arbıtrıum determiıned Dy thıs
desıire: 'la volonte est faıte un creature raısonnable de s’orlenter 618 le
bıen Conscıemment er SOUS DITODIC responsabılıte” The the g00d and

A  se laısser orlenter el ortufıer la gräce , 18 somethıng whiıch remaıns after the
Fall 2717} ('t. NO! and

As example the discussıon of the quotatıion irom De liıbero arbitrio 111 2
above Nnote 80)

89 ArtT. C1Lt 2719, and Die Freiheit der Entscheidung ım Denken
UQUuslNSs, ase] 1935, 149-150, OmMe A VC simılar conclusıon.
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be characterized Dy egree of actual unchangeabıilıity. We miıght CIC-
ate specTum in IC 1ın the of bad dıspos1it1ons, SCC

varlıety from SMa VICES or1ginal S1NS.
(2) Now, when {u  z} the 111 and 1fs fifreedom in partiıcular,

Augustine AaDPCAaIS nclude distinction between [WO 1N! of W1 (a)
One 15 DOLENCY IC Cal discern and CONSECNEL; the second kınd
(b) 15 inclinatıon 1C Can StTONgeET weaker. The first W  9 the
iberum arbitrium has [WO structural aSpecCtISs: owiıng and willıng; the
latter aspect actually 15 the SOUTCEC of 1fs pecıfıCc freedom, 1C 15 the
Teedom CONsent dissent. The second usually called voluntas
15 cComposed of dispos1tions, attachments and preferences (1n 1C fec-
t10onate and cognıtive COMpONENTIS Can recognized dSs well”®). Thıs
W Can gaıned and lost ın Man Yy degrees (as strength and duratiıon of
willıng Vary) ell forms (as the objects of 1ts willıng vary)

The arbitrium, man s central address, rules h1s inner lıfe, but for
the performance of 1ts Judgement CONSENT 1t 15 dependent the volun-

ın specı1al WAY. We INAaY Ssummarıze the dıstıncton in Augustine’s
personal words: We do NOTL SaYVy that by dam’s SIN free Judgement
liberum arbitrium) has been lost from human nature | We only say] that it
1$ sufficient for sınnıng in IMen who subject Satan: that it 15 NOTL
sufficlent, however, for and al lıving unless Dy STIaCE
human wiıllıng itself (voluntas) 15 1berated and supported for doing, speak-

191ing and ınkıng whatever 15 g00d
If the dıstınction has been analyzed correctly, there MuUSt [WO-

fold can and wofold being free’ ell ON of 3 84 15 related
the faculty of free Judgement, whereas the other ON 15 elated Dy the
complex realıty of dispositions”. Seen from 1ts subject-side the arbhitrium

See De ;pırıtu el ıttera In 16 the aspectL of doctrina whıiıc 18 Conveyed Dy
the law of the Old JT estament) 1s dıstınguıished from the of delectatio (whıch 18
g1ven by the Holy Spirıt) The first wıthout the second, but NOL conversely.
Thoughts ell desiıres have gıven by In volunta(te)s they usually
taken ogether, inclınations. CM. ARTH, Cit "Der Wılle VE dıe eWEeE-
SUNSCH der Seele In hrer Voluntas est qu1ppe in omnıbus [motibus]:;: 1MO

NL alıud (uam voluntates sunt’ ICD XIV
91 DEP I1 "Pecca| Adae arbıtrıum Ium de homınum per1Sse NON dıcı-

INUS; sed ad peccandum valere In homiıinıbus subdıtis O] ad bene pleque
vivendum NON valere, 181 1DSsa voluntas hom1n1ıs De1ı gratıa fuerıt lıberata el ad OINNEC
bonum action1s, sermoOn1s, cog1ıtat1on1s adıuta  ”

92 Ompare O’CONNELL, Art. Cıt Augustine INCAanNns that
ack (not 'lose’) the DOWCI of free choıice Dy eıther of 1ZNOTaNCE, of dıfficulty,
f Dboth Dut those dıstuınct deficıencI1es, and mMust be dealt wıth such,

Augustine hımself consıstently does  . In opınıon thıs lackıng ICSD. losıng has
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Can Ways CONSENT dıssent; SCCI1 from 1ts object-siıde 1t 15 actually
dominated by the infÄuence of the dispositions””.

Liberum arbitrium 4S ell voluntates created by
basıs of voluntas 1s created, and xtended ın WaY W1 the
help of grace 1ın bad WaY (wıthout the help of gTrace); thıs voluntas
Can also re-created*. The arbitrium 1s created, but increase

decrease: yel 1t Can used ell (if it what 15 and
g00d) mı1ısused ıt what 1s false and bad) It 15 cruc1al
question whether thıs unfoldıng 15 15 not one by WaYy of respecting and
consulting the liberum arbıtrium. We noticed Augustine’s sılence, and
oun! SOINC 1C4aSONS for thıs sılence. YeL consıdering the maJor1ty of
h1s statements h1s MuUstL TESDECIS free Judgement for all
human condıtions states?>

attrıbuted eren! faculties: ack the voluntas and 1ts lıbertas, but NO! lose
the arbıtrıum and 1ts lıhberum AWY AA

93 Of COUISC, the Options of the arbitrium also estricted Dy facts and StrucCtiures of
the outsıde-world the WOT. of the and the soclety Augustine hardly discusses
them (we hıs reasons), neıther do (because of thıs cle eme The OpU-
ONS formed Dy human dispos1ıtions and abılıtıes, Dy IC IS nclıned wiıll/think/
feel and perform only certaıiın 1Ngs, specı1al of objects SINCE OSse objects
of the lıberum arbitrium the arbitrium 1s Ways confronted, somehow, wıith somethıing

already '"wills’, Le. 1s inclined thınk/will/feel/perform. In the outsıde WOT'! thıs
only saıd of lımıted of the Opt1ons which NOL accessıible.

The need for 're-creation’ obvio0us OMNCEC realıze the eCcts of SINn After SIN-
nıng voluntas 15 severely cComprom1ısed that the arbitrium NO easıly TE-ACC!
another offerıng of PTACE. First, need forgıven (we omehow depressed Dy
guilt), and second, inner being needs ’re-enabled’ CONsSENL the Z00d agaın,
SINCE the mala voluntas factually inclınes the Ihe "bad wıll]” which has COMMC
1nto has sappear and He  >< 1ll’ has Crea|

We could that the first kınd of eedom the ormal freedom’ the
DOWCT and poss1ıbialı CONSENL reely, whereas the second COu material
OM the DOWCI and possıbıilıty realıze effectuate ertaın objec of cConsent
dissent. These3 defined Dy EKKER and VELDHUIS, De menselijke vrijheid.
Een systematische analyse, In ederlands I heologisch Iijdschrift 1993 (thıs ll
publıshed Englısh). The {[erms ormal and ’mater1al’ (CCUTI for instance in hante-
pıe de Saussaye’s dıscussıion wıth Scholten:; SAUSSAYE, Beoordeling Van
het werk Van dr. Scholten VEr de leer der Hervormde Kerk, 299
ere 'kıesvrijheid’ 18 cConnected wıth lıberum arbıtrıum and zedelıjke vrijheid’ wıth
libertas) and BRUNNER, Der Mensch IM Widerspruch, ürıch 1941, 530, 3352 but
neıther Saussaye 9(0)8 Brunner defines them V accurately. From Augustine ON ust

that the aterıal eve| NOL only factually’ 1mM1 the possıbıilıties realıze the Opt1ons,
but also 'factually’ lımıts the options themselves Augustine usually regards the freedom
of Judgement (libertas arbıtrıl) in 1ts MmMater1al’ dımension, and 1s en about 1ts formal
dimensiıon. 'Thıs concentration and contraction 18 VC) understandable, SInCce hat
usually call TEL thıs sıde of the problem Ooften 15 the "central practical 1SSuUe). ere
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(3) By WaY of conclusıon let Ssummarıze the basıc elements of
human willıng, 1C Augustine implicıtly and explicıtly dıstinguıshes.
Hıs maın dıstınction 15 that of liberum arbitrium and volunta(te)s.
(a) Human ings have ıberum arbıitrıum and keep it SVCMN after sınnıng.
It COMPTISES:

wofold unıty of intellect and will;
faculty of choice (judgement, consent);
desıire for Orlentatiıon the and g00d, man s app1l-

NecssS (which CONsIısts 1n cCommunıty wıth God)
(D) As DOLENCY of owıng and willing the arbıtrıum 15 created and
sustaiıned Dy ıt longs the human nature in the strıict
(C) All that the arbitriıum wiılls 15 stored in inclinations Dy- ddıt19-
nal creating SIACE

if 1t 15 somethıng g00d, then 1t makes INan free en STACE
thıs consent), yel

1 it 18 somethıng bad, then it makes unfree captıve (then
STACC does NOL SUPDOTT 1t)

Thıs ’stored wiıllıng 1s complex of real forces in man’s inner lıfe,
complex of IMNanYy MOvements of 111 and hought (motives).
(d) (GJ0d does NOT produce the AaCTS of the arbıtrıum (1ts volıtiıons-and-cog-
nıt10ns);
(e) The arbitrium 15 charge of OUT nafture, but 1ts factual W 15
1mıted Ssince the ’executive power‘ 15 Jargely formed Dy the (complex)
voluntas 5 T d the arbitrium depends for 1ts actual SCECIM from
theır object-siıde

Apart from the arbitrium
there LNOTC things gıven 810 by WaY of creation (and

such they already of the arbitrium's respons1bıilıty);

WeTIC 1970]1 the element of the lihberum arbıtrıum, ON could call Augustine s AL  Nnon DOSSC NON

peccare  A mater1al determıinısm. The 1ıddle Ages OUunN! theır WaYy the Trection of
INOTC ACCUurate elaboratıon of the dimension of the formal well the materı1al freedom:
SEr ernNnar‘ of C'laırvaux (cf£. Human and divine freedom in the theology of
Bernard of Clairvaux, in Bijdragen. Tijdschrift voor filosofie theologie (1993) 27
295;: and CSP. uns SCOLtus (cf. OHANNES UNS COTUS, Contingentie vrıyheid.
Lectura 39, ingele1d, vertaald COMMeENLAAT VOOTZIeEN door VOS Jaczn..
VELDHUIS, LOOMAN-GRAASKAMP, DEKKER BOK, /oetermeer
1992, SCC CSD. 32-36 (an Englısh re-worked edıtion 111 De publıshed thıs spring). Medie-
val cholars concentrated the intern. of the liıberum arbıtrium, CSD. the
elatıon between the intellect and the ıll W ıll (voluntas) 1$ increasıngly lımıted the
ll of the arbıtrium: for dısposition the lerm disposttLo habitus 1s used Ihe Augus-
tinıan SUunchHOonN een arbitrium and voluntas often ICaDDCAIS In that of GCONSENSUS

and MOLUS.
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there other 1Ings gıven 'to d and such
they ddressed OUuI arbıtrıum (lıke OI evecn bad, inclı-
natıons 1C SCIVC incıte us);

there aIrc other thıngs passed us Dy WaYy of procreation
among v E orıgınal S$1N) that the voluntates MUuUStL dıstin-
guished In acquıred and nherıted inclinations”®.

In order respecCL the CONns1istenCy of Augustine’s entire theory of SIACC
much possible 1C acknowledge (a)-(b) and (C) have
inserted (d), connection wıth (a) A IMNOTC prec1se statement. The CIC-

ated arbıtrıum 1s (only) the DOLENCY consent?”.

Utrecht Nıico BOK

We IMaYy lo0k al thıs SUITVCY irom © sıde and summariıze Hıs ’share’ in the
entre complex ollows CI the arbıtrıum and the bonaf(e) volunta(te)s. EeCaUu-

the latter added the former (partly man ’ s orıgınal SLal partly after that), only
the former actı vıty of G0od 15 called creation, 1ıle. the latter normally 1s BIACE.

does NnOL the inherited dısposıt1ons, but let them ’ansm1| from ar
chıldren: generally, bad dısposıt10ns ust have specıfic nature SINCE only
actualıze thıngs.

Because of thıs clarıfıcatıon ust that (Go0d creates the acquıred voluntates
in the human soul hen the arbıtrıum has consented inclinations. further
eNQquUIrYy after the Augustinian theory of wıll demands Comparıson between the wriungs

PTACC and OSe the (trınıtarıan) image ofG CSP. De Irınıtate Ihe maın question
ll Is it possıble ıdentiıfy the lıberum arbıtrıum of the Ormer 'orks wıth the
of the tter‘ The memorl1d, intelligentia and voluntas of the INaYy include, in fact,
(aspects of) the lıhberum arbıtrıum and the voluntas. X e wıthın the. theory of the image
10780 thıs WOU. ralise SeErOuUs complıcatıons for instance the ımportant dıstınction, wıthın
the MENS, of LMA20 and sımilıtudo, the ’dynamıc MOvemen! of the miınd to We
INaYy from Augustine  e  S basıc thoughts freedom and (as etched above),
that the entral distincthon Oun! in hıs theory of BTACC wıll have SOMMNC paralle]l that
of the mental trınıty in 1ts Varıo0us forms analyzed by Augusütne. The maın question must

en Dy examınatıon of OM, 1C| (KCUIS in Augustine s analysıs of the
arbitrium: How exclusıve 1S the emphasıs the lıbertas voluntatis In hıs trinıtarıan
lyses? Is the lıherum arbıitrıum eventually overruled, sustaıned”? Last but NOL east:
Especıually the C’ontra Julianum ODUS imperfectum deserves INOIC analysıs
freedom and PTACO.


