
IHE ABRAHAM
IHE RENAEUS,

TITERTULLIAN, AMBROSE AND AUGUSTINE

The patrıarch raham 1S, after Moses, the Old Testament IS
MOSLI equently referred in the New lTestament. He ften gures in
important We COIMNC aACTOSS hım repeatı  Yy in Irenaeus and Ter-
tullıan Ambrose considered hım sufficiıently important devote LNONO-

graph hiım Augustine mentions hım wıth extraordinary frequency. In
short, the patrıarch Was the wWwESsSt prominent gure; 1C 15 NOTL Sa y
that he Wäas NOL in the Cast, where Origen ttended h1s reputation. erTe
1S, however, unanımous tradıtıon ın the early Christian lıterature about
Abraham’s function in revelation‘.

RABBI, P}  HER, PROPHET

The SYNASOLUC equently depicts raham d bbı The 1drash
Abraham who NOTL only knew the Jorah, but observed ıt.

ndeed, he Eevcn observed the teachings of the Scribes* TOM the WOT'| of
Hellenıistic udaısm Flavıus osephus produces the plıcture of Traham
gifted wıth POWCTIS of persuasıon and rarely faılıng Judgement. That 15 why
he cChallenged mistaken of and promoted monotheistic idea
of Abraham’s VIEW of brought hım thıs (Ant. ED The
Ooppos1ıtion of the Chaldeans and other peoples of Mesopotamia hım
retiurn Canaan (cf osephus observes wiıth satısfaction that NON-
Jewısh authors appreclated raham philosopher (L8.2y Iso from
the Hellenistic WOT. the VIEWS of 110 Judaeus, who MCTSCS Jewıish
tradıtions wıth Tee. Philosophy. The patrıarchs embodiments of the
wriıtten laws 1C WeTIC only later Ormula: These laws noth-
ıng other than Commentarles the works of the patrıarchs (De Fra 3
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More than that 110 the patrıarchs ICN ın aTaNCE only in
realıty they virtues (De ra 54) Scripture raham
symbo. of virtue acquıred Dy instruction (De ra 52) 110 evelops
thıs dual point of 16 W by hirst akıng the events of Abraham’s ıfe lıterally
and interpreting them panegyrically, and then interpreting them according

theıir deeper allegorical s1ıgnıficance. raham, he 9 nOTt
confine 1imself the visıble natural WOT. NOT regard that the SUDTCMEC
eıity. But h1s oughts 1OSC hıgher, and he discerned better WOT. VIZ.
the purely spırıtual WOT. and who 1$ the CTreAafOTr and the ruler of
both worlds (De ra 88) 11lo, ( regarded Abraham ‚e> phılos-
opher. 10 these three Jewısh VIeWS, b sShow hOow later udaısm CON-
1dered Abraham ra d  ‚e- phiılosopher, MUuUsSt add OUu:
3C d1I0OSC in early Christian circles and regarded the patrıarch
prophet As wıth 110, find here dual meanıng in the iext Whereas
110 offered lıteral and allegorical interpretation, the early Christians
worked wıth lıteral and typologic interpretation. 'IThe latter 15 the
characteristically element. For the sake of clarıty, er here
few ypology.

YPOLOGY

The Tee word TONOC has varlety of meanıngs. In addıtion
these, there 18 a1lso A Christian meanıng, 1 refers prophetic Ng-
ure Paul uscsS the te‘: twıice this In Rom Sil4: Paul refers
dam 4S TOTNOC TOU LEAAOVTOC. And in Cor. 10.6 he uses the plural
descr1be the experliences of Israel bearers of prophetic and mess1i1anıc

TL7TOL 1HÖV The apostle uses the te‘ wıth VIEW the
comiıng of the essiah er Paul, Irenaeus of yons uUsecs the Tee te:
1n Latın I ypus futuri dictus est LDSE Adam Versus ereses HL18.1-7,
where he cıtes Rom 53.14) The word has been latinised®. Tertullıans CUS-
(8)  3 15 sometimes keep the TEEC. word, and somet1imes USC ‚e. COITEG-

sponding atın word. The former Ter [YDUS OCCUTI'S three mes (twice in
De dol 24,1, and NC in Exh 6:1), and the adjective DLICUS NCe (Pat
6:1)% As of [YDUS ertullıan uUsecs forma, 2UFa, SACrTAMENLUM,;
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he translates Paul’s VEYO WVDOTT|PLOV in Eph 5.32 consistently wıth a_
Ium Marc V.18.9-19; Exh 5 An IE4 DE Mon 5 Teiu. 3:2)
According ertullıan, the greal MYSteTYy of Eph HP refers the words
1Cc Adam utters ecstatıcally ın Gen 228 wıthout hımself grasping theıir
meanıng. The apostle Paul 18 gıven the task of revealıng 1ts sıgnificance.
Ihus SACramentium here 4aSSUMeEeS the meanıng of symbolic text’?. Chris-
t1ans have used the word Qura for rıddle, parable, ‘plcture Janguage
and prefiguration The verb figurare 15 even INOTEC iın typologıcal

Allegoria 15 akın Qura the bearer of hıdden Thıs also
aSSUMECS the meanıng of gura ın 1an’s writings Marc
Res DU 28.5; 30.1) ° Paul CXDTECSSECS the relatıon between the Old and
the New JTestament Dy GKL (umbra)‘, but thıs te‘ 15 NOTL taken u in
the earliest Christian wrıitings an y gTreAL eXtientT, in Contrast wıth 1ts influ-
CHGE the interpretations of rigen, Gaudentius and, especlally,
Augustine 1n this matter “*

avıng considered these MOS important terms ın the anguage of
ypology, let U:  3 Bultmann’s definition of ypology. Hıs understand-
ing of ypology SCCS 1t hermeneutic ethod for the interpretation of
the Old Testament, practised 1n the Uurc from New Testament mes
Oonward. It uUuNCOVEeTrS in PCETSONS, events and institutions of the Old esta-
ment prefigurations of corresponding DETSONS, events and institutions of the
time of salvatıon, 16 started wıth the comıng of Jesus T1S The Old
JTestament LYDUS COorresponds antıtypus of the Christian CTA, C
Pet 32 ebr However, Bultmann pOo1Nts Out that the typologı-
cal approac 1s NOT this terminology. Related 1t 1s the exegetical
me by 1C Sayıngs from the regarded predictions that
have oun theır fulfilment in the time of salvatıon 8! yel do But
the [WO methods Mustk kept strictly eparated Iypology 15 aSsSOC1lated
wıth the 1dea of repetition; the proof from prediction, the other hand, 1S
concerned wıth the end of time. TIhe [W  e) methods OperTale wıth dıfferent
ideas of time. 'The proof from prediction 4SSUMES d  DD lınear ode]l of tıme;
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ypology aSSUmesS cyclıc idea of time. Ihe proof firom prediction springs
from the Old Testament notion of dıvıne plan that proceeds teleological-
ly, and savıng hıstory 1C eal for 1ts consummatıon. Alternatıvely,
ypO1L1OSY reckons wıth cosmologıc idea of time that 4SSUMECS the eternal
retiurn of all things’“. It UuNNECESSATY postulate wıth
Bultmann cyclıc idea of time yıng 1n ypology eTt all, the ıteral,
historical interpretation of the Old Testament FExXT continues wıth the
Christans quıte normally, does the allegorical interpretation of 110
udaeus Bultmann Warns that nOTL CVECIY instance of parallelısm between
people and events in escCchatology, OI in the Christian present, and Old
Testament COuNnterparts 15 necessarıly Casec of typology. When gures
from the h1story of Israel presented the Church d examples, such
Job (Jas 5: 14) OT 1ıjah prayıng (Jas 5179 then this 1s NnOL typology but
the tradıt1onal me of paraenesIis, 16 ways usec®s examples from the
past er instances of thıs l1sts, such 4S those ın Macc.
18.10-19; Clem A and the clou!: of wıitnesses’ in ebr. 11 'IThe
SaInle for references judgements executed sinners from the
past (Jud 5.61%; Pet 2418 cf Sır 6-10; Sap 1-20; Macc 2.4-8)
Nor 18 typology at work when 1t 15 nOoTL maftter of parallels 1Cc
admoniısh ON do rıght and abstaın from WTONS, but 1S, instead, matier

of understandıng evıl destiny. When the rejection of Jesus Dy h1s OW.

people 1S compared wıth what happened the prophets, thıs 15 nOTt

example of typology””. Matt 2332 eady sShows that the destiny of
Jesus regarded continuation of that of the prophets, rather than

repealt of theır fate in the last days”® (do not) fıll then, the
CasSsure of yYOUTr ather:  " Of COUISC, thıs argument INAaYy rıght 4S far
1t SUOCS, but 1t 15 confined the eve. of historical exeges1s, and does nNnOTL

touch the eve of the deeper the MYSLETY of the Samlec IeXL. WOU.
therefore, add Bultmann’s definıtion that typologıcal exeges1s leaves the
historical exeges1is of the Samle words undisturbed. ertullıan 1n partıcular
sShows the necessity of thıs addıtion.

10 Irenaeus the Old JTestament 18 the of [ypes Thıs 1s where
the LOgOs speaks Ihıs 1s where the Spirıt rules. Irenaeus provıdes
definition of typology. Iypus and ngure somet1imes iffer from the realıty
ın mattier and substance. But they mMust PTESCIVC their simılarıty it Dy
theır form and by showıing imilarıty in what 15 present and what 18 NOL
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(Adv. ereses H.231)% Irenaeus, however, Was nNnOTt the first
use allegoresis-turned-typology. TIhe earned wrıter of the Letter the
Hebrews ntroduced typology into Christianıity after Paul He Was ollowed
Dy Barnabas, Justin and Irenaeus who Wäas the eal the Old
Testament typologıically hrough and ug Then JTertullıan provıde:
eOTYy of legorıic and typologıcal me Tertullıan A4SSUTES uüs that he
tudied both Justin and Irenaeus intensively. He also pralises the excellent
interpretation of the law Dy the writer the Hebrews (Pud.

ertullıan States clearly that allegories, sıdes theır surface INCAanNn-

ing, have deeper sıgnıfıcance. The Samıle applies parables and rıddies
(Scorp Ziımmermann concludes that Tertullıan Was decıdedly
Oopposed egorIic: blurrıng of 1C WONU. make them
lose theıir definite form Hıs CareIiu Jjudgement Sa  < the savıng truths of the
Christian faıth LNOIC clearly than dıd the heretics“®. By this clear 1C4SOMN-

ing he does jJustice the hlıteral meanıng of the text JTertullıan regularly
provıdes theorıes Justify pract1ses ollowed Dy Irenaeus. He dıstin-
guishes between [WO SOTITS of prophecy. Christ Was the ubject of prophecy
NnOTL only in the words of the prophets, Dut also 1n the testimonYy of the
events Marc Res 28.1) It 15 notable that in the last-cıted text of
ertullıan, ertullıan uscsS the word prophetare, 1C 15 otherwise rarely
used 1ın thıs SO  - of CONieEeXTL "Et vocıbus ıta el rebus prophetatu:  „ (Res
28:1) Iypology, Tertullian’s wrıtings, 15 NOTL sımple The WwOord
Sacramentum, ın the of savıng mysterles in Christ, 15 quıte ficult
Decause it INCAans the realıty sıgnıifie: and the sıgn iıtself. fact. the
word has definition“. ere have been man warnings that the
typologıcal me of workıing wıth Old Testament ata 15 threatened by
INass of absurdıtles and banalıties. YpO1lO£Y accordıng Goppelt 1s
NnOtLt systematıc interpretation of the Scripture but pneumatıc WAaY of
thinking““. WOU therefore, agaın expand uDOoN Bultmann’s deMNinıtion:
ypology 1s pneumatıc WaY of thınkıng. ertullıan pplıes the word fi2u

17 "Iypus enım er imago secundum materi1am el substantıam alıquotiens ver1
dıversus est; secundum autem habıtum ei inıamentum debet SCIVAIrc sımılıtudınem, el
sımılıter Ostendere DCT praesentia (QUaC NON SUNL praesentla”;  x Haer. 9:  ’

Die yrmeneutischen Prinzipien Tertullians. NAUZ2UFa Disserta-
tion (Leıipzıg

19 "Sl NON ita accıpıuntur, quemadmodum pronuntiantur, SINE dubıio0 praelter (quam
sapıunt, el 1ud in VOCIbus er1t, 1ud in sens1ıbus, ut allegoriae, utL parabolae,

aenıgmata"; Scorp, 11  D
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IC he usecs equently, the e 1ıfe of Christ, 4S ell
facts relatiıng the fellowshıp of the Urc But he sometimes g1ves 1t
IMOTC general 9 a '9 C ın Idol "dummodo apostolus Irme'!
mn1a IuncC fgurate populo acc1ıdisse”. Thıs 15 probably allusıon
Cor. 10  O ertulliıan has here changed Paul’s TOAUTOA into OmMNnLa He 15
evidently of the opınıon that the entire Old Testament secretly wıtnesses
T15 Paul,; he SaY>, "totum ordıiınem oyse1 figuram ignoratı apud Iu-
daeos, agnıtı VeETITO apud NOS Christ fulsse testatur” Marc All that

dıd 1ın the old order hrıst. The Old Jestament, therefore,
stands in reference Christ”. Ihus Tertullian makes 1t poss1ıble for uüsSs

rev1ıise Bultmann’s defin1iıtion thırd time: y pO1LO£Y, at least for Tertullıan
and Augustine, eX1Sts agalnst the background of VICEW of the in
16 the ole of the Old JTestament 18 regarded 4S being iıtself ON large
[YDUS In searching for the prophe raham the writings of Irenaeus,
ertullıan, Ambrose and Augustine, it 15 essentlal have clear under-
standıng of ypology.

PROPHET)’ ABRAHAM

Irenaeus ollows Paul’s Letter the Galatıans, IC depicts
raham patrıarch and prophet of OUT faıth 1922  L. J. VAN DER LOF  ra, which he uses frequently, to the earthly life of Christ, as well as to  facts relating to the fellowship of the Church. But he sometimes gives it a  more general scope, as, e.g., in /dol. 5.4., "dummodo apostolus affirmet  omnia tunc figurate populo accidisse". This is probably an allusion to 1  Cor. 10.6. Tertullian has here changed Paul’s ta0to into omnia. He is  evidently of the opinion that the entire Old Testament secretly witnesses to  Christ. Paul, he says, "totum ordinem Moysei figuram ignorati apud Iu-  daeos, agniti vero apud nos Christi fuisse testatur" (Marc. V.11.8). All that  God did in the old order led to Christ. The Old Testament, therefore,  stands in reference to Christ”. Thus Tertullian makes it possible for us to  revise Bultmann’s definition a third time: typology, at least for Tertullian  and Augustine, exists against the background of a view of the Bible in  which the whole of the Old Testament is regarded as being itself one large  typus. In searching for the ‘prophet’ Abraham in the writings of Irenaeus,  Tertullian, Ambrose and Augustine, it is essential to have a clear under-  standing of typology.  THE ‘PROPHET’ ABRAHAM IN IRENAEUS  Irenaeus follows Paul’s Letter to the Galatians, which depicts  Abraham as a patriarch and a prophet of our faith: ” ... in Abraham praefi-  gurabatur fides nostra ... patriarcha nostrae fidei et velut propheta fuit ...  una eadem illius et nostra sit fides" (Haer. IV.21.1; cf IV.7.2; V.34.3).  Irenaeus uses in Latin the word propheta which had entered into Christian  Latin through preaching and translated Bibles. Words of this sort already  existed before Tertullian, so they were not invented by this linguistic virtu-  oso”*, The verb praefigurare shows that we are dealing with a typus. And  within this typus, Abraham is called a prophet. Abraham knew God as one  who created heaven and earth through His Word. God called Abraham and  instructed him (Haer. IV.7.1). Abraham had already desired to see the day  of Christ’s coming: "Abraham, qui et concupiverat diem adventus Christi  videre" (Haer. IV.7.1). He learned about God’s coming among men,  through which Abraham’s offspring would become as numerous as the  stars in the firmament: " ... descendente quidem exsultatione Abrahae in  eos qui erant ex semine eius" (Haer. IV.7.1). Abraham was a prophet,  who, through the Spirit, saw the coming of the Lord: "Propheta ergo cum  esset Abraham et videret in Spiritu diem adventus Domini ..." (Haer. IV.  5.5). Abraham’s great joy at the coming of the Word was manifested in  23 VAN DER GEEST, 163 sq.  2% VAN DER GEEST, 100.ın Abraham praefi-
gurabatur fides22  L. J. VAN DER LOF  ra, which he uses frequently, to the earthly life of Christ, as well as to  facts relating to the fellowship of the Church. But he sometimes gives it a  more general scope, as, e.g., in /dol. 5.4., "dummodo apostolus affirmet  omnia tunc figurate populo accidisse". This is probably an allusion to 1  Cor. 10.6. Tertullian has here changed Paul’s ta0to into omnia. He is  evidently of the opinion that the entire Old Testament secretly witnesses to  Christ. Paul, he says, "totum ordinem Moysei figuram ignorati apud Iu-  daeos, agniti vero apud nos Christi fuisse testatur" (Marc. V.11.8). All that  God did in the old order led to Christ. The Old Testament, therefore,  stands in reference to Christ”. Thus Tertullian makes it possible for us to  revise Bultmann’s definition a third time: typology, at least for Tertullian  and Augustine, exists against the background of a view of the Bible in  which the whole of the Old Testament is regarded as being itself one large  typus. In searching for the ‘prophet’ Abraham in the writings of Irenaeus,  Tertullian, Ambrose and Augustine, it is essential to have a clear under-  standing of typology.  THE ‘PROPHET’ ABRAHAM IN IRENAEUS  Irenaeus follows Paul’s Letter to the Galatians, which depicts  Abraham as a patriarch and a prophet of our faith: ” ... in Abraham praefi-  gurabatur fides nostra ... patriarcha nostrae fidei et velut propheta fuit ...  una eadem illius et nostra sit fides" (Haer. IV.21.1; cf IV.7.2; V.34.3).  Irenaeus uses in Latin the word propheta which had entered into Christian  Latin through preaching and translated Bibles. Words of this sort already  existed before Tertullian, so they were not invented by this linguistic virtu-  oso”*, The verb praefigurare shows that we are dealing with a typus. And  within this typus, Abraham is called a prophet. Abraham knew God as one  who created heaven and earth through His Word. God called Abraham and  instructed him (Haer. IV.7.1). Abraham had already desired to see the day  of Christ’s coming: "Abraham, qui et concupiverat diem adventus Christi  videre" (Haer. IV.7.1). He learned about God’s coming among men,  through which Abraham’s offspring would become as numerous as the  stars in the firmament: " ... descendente quidem exsultatione Abrahae in  eos qui erant ex semine eius" (Haer. IV.7.1). Abraham was a prophet,  who, through the Spirit, saw the coming of the Lord: "Propheta ergo cum  esset Abraham et videret in Spiritu diem adventus Domini ..." (Haer. IV.  5.5). Abraham’s great joy at the coming of the Word was manifested in  23 VAN DER GEEST, 163 sq.  2% VAN DER GEEST, 100.patrıarcha nOSsSTITae fide1 ei velut propheta fuılt22  L. J. VAN DER LOF  ra, which he uses frequently, to the earthly life of Christ, as well as to  facts relating to the fellowship of the Church. But he sometimes gives it a  more general scope, as, e.g., in /dol. 5.4., "dummodo apostolus affirmet  omnia tunc figurate populo accidisse". This is probably an allusion to 1  Cor. 10.6. Tertullian has here changed Paul’s ta0to into omnia. He is  evidently of the opinion that the entire Old Testament secretly witnesses to  Christ. Paul, he says, "totum ordinem Moysei figuram ignorati apud Iu-  daeos, agniti vero apud nos Christi fuisse testatur" (Marc. V.11.8). All that  God did in the old order led to Christ. The Old Testament, therefore,  stands in reference to Christ”. Thus Tertullian makes it possible for us to  revise Bultmann’s definition a third time: typology, at least for Tertullian  and Augustine, exists against the background of a view of the Bible in  which the whole of the Old Testament is regarded as being itself one large  typus. In searching for the ‘prophet’ Abraham in the writings of Irenaeus,  Tertullian, Ambrose and Augustine, it is essential to have a clear under-  standing of typology.  THE ‘PROPHET’ ABRAHAM IN IRENAEUS  Irenaeus follows Paul’s Letter to the Galatians, which depicts  Abraham as a patriarch and a prophet of our faith: ” ... in Abraham praefi-  gurabatur fides nostra ... patriarcha nostrae fidei et velut propheta fuit ...  una eadem illius et nostra sit fides" (Haer. IV.21.1; cf IV.7.2; V.34.3).  Irenaeus uses in Latin the word propheta which had entered into Christian  Latin through preaching and translated Bibles. Words of this sort already  existed before Tertullian, so they were not invented by this linguistic virtu-  oso”*, The verb praefigurare shows that we are dealing with a typus. And  within this typus, Abraham is called a prophet. Abraham knew God as one  who created heaven and earth through His Word. God called Abraham and  instructed him (Haer. IV.7.1). Abraham had already desired to see the day  of Christ’s coming: "Abraham, qui et concupiverat diem adventus Christi  videre" (Haer. IV.7.1). He learned about God’s coming among men,  through which Abraham’s offspring would become as numerous as the  stars in the firmament: " ... descendente quidem exsultatione Abrahae in  eos qui erant ex semine eius" (Haer. IV.7.1). Abraham was a prophet,  who, through the Spirit, saw the coming of the Lord: "Propheta ergo cum  esset Abraham et videret in Spiritu diem adventus Domini ..." (Haer. IV.  5.5). Abraham’s great joy at the coming of the Word was manifested in  23 VAN DER GEEST, 163 sq.  2% VAN DER GEEST, 100.una eadem iıllıus el NnOSWTa S1ıt fides" Haer. IV:ZE1N: cf IVERZ:
Irenaeus uUuSsSecs in Latın the word propheta ;{ had entered 1into
atın through preaching and translated Bıbles. OTdS of this SO  a | already
ex1isted ore ertullıan, they WEIC nNnOTL invented by th1s lınguistic virtu-
080# The verb praefigurare ShOws that dealıng wıth [YDUS. And
wıthın th1s LYDUS, raham 15 called prophet. raham knew OMNC

who created heaven and eart. through Hıs Word called raham and
instructed hım aer. IVAFOD) raham had already esired SCC the day
of hrist’s coming: "Abraham, quı et concupıverat dıem adventus st1
videre" aer. He earne‘ about coming amon$£ INCN,

through 1C Abraham’s offspring WOUL become the
STars in the amen22  L. J. VAN DER LOF  ra, which he uses frequently, to the earthly life of Christ, as well as to  facts relating to the fellowship of the Church. But he sometimes gives it a  more general scope, as, e.g., in /dol. 5.4., "dummodo apostolus affirmet  omnia tunc figurate populo accidisse". This is probably an allusion to 1  Cor. 10.6. Tertullian has here changed Paul’s ta0to into omnia. He is  evidently of the opinion that the entire Old Testament secretly witnesses to  Christ. Paul, he says, "totum ordinem Moysei figuram ignorati apud Iu-  daeos, agniti vero apud nos Christi fuisse testatur" (Marc. V.11.8). All that  God did in the old order led to Christ. The Old Testament, therefore,  stands in reference to Christ”. Thus Tertullian makes it possible for us to  revise Bultmann’s definition a third time: typology, at least for Tertullian  and Augustine, exists against the background of a view of the Bible in  which the whole of the Old Testament is regarded as being itself one large  typus. In searching for the ‘prophet’ Abraham in the writings of Irenaeus,  Tertullian, Ambrose and Augustine, it is essential to have a clear under-  standing of typology.  THE ‘PROPHET’ ABRAHAM IN IRENAEUS  Irenaeus follows Paul’s Letter to the Galatians, which depicts  Abraham as a patriarch and a prophet of our faith: ” ... in Abraham praefi-  gurabatur fides nostra ... patriarcha nostrae fidei et velut propheta fuit ...  una eadem illius et nostra sit fides" (Haer. IV.21.1; cf IV.7.2; V.34.3).  Irenaeus uses in Latin the word propheta which had entered into Christian  Latin through preaching and translated Bibles. Words of this sort already  existed before Tertullian, so they were not invented by this linguistic virtu-  oso”*, The verb praefigurare shows that we are dealing with a typus. And  within this typus, Abraham is called a prophet. Abraham knew God as one  who created heaven and earth through His Word. God called Abraham and  instructed him (Haer. IV.7.1). Abraham had already desired to see the day  of Christ’s coming: "Abraham, qui et concupiverat diem adventus Christi  videre" (Haer. IV.7.1). He learned about God’s coming among men,  through which Abraham’s offspring would become as numerous as the  stars in the firmament: " ... descendente quidem exsultatione Abrahae in  eos qui erant ex semine eius" (Haer. IV.7.1). Abraham was a prophet,  who, through the Spirit, saw the coming of the Lord: "Propheta ergo cum  esset Abraham et videret in Spiritu diem adventus Domini ..." (Haer. IV.  5.5). Abraham’s great joy at the coming of the Word was manifested in  23 VAN DER GEEST, 163 sq.  2% VAN DER GEEST, 100.descendente quıdem exsultatione Abrahae in
cOS quı erant semiıine e1us" aer. IM 7D raham Was prophet,
who, oug the Spirıt, Sa  < the coming of the Lord "Propheta CTSO CUMm

raham ef videret ın pırıtu 1em adventus Dominı1 Haer
5.5) Abraham’s great JOY at the comıing of the Word Wäds manıfested in

EEST, 163
EEST,
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S1imeon the temple aer. INVST) and 1ın the other wıtnesses Jesus’s
birth Irenaeus iresses that they descendents of the patrıarch. Simeon
realızed Abraham’s JOYVY aAaNnCW, 16 nfected those of h1s offspring who
belıeved in Jesus aer. These ]JOyous descendents of raham

nOoft involved ın LYDUS but form ST0UD Moreover, the key lıes NOT ın
the New Testament, but in the Old IThe patrıarch does, however, CINCTSC
from thıs dASs prophet It 15 NOTL merely typology j 84 makes hım
thus This 15 matier of ordınary prophecy that 1S, albeit, extraordinary ın
the experience of the JOY that 15 closely connected wıth the patrıarch.
Behıind thıs close connection les the notion of Israel the chosen nat1on.
raham, Irenaeus indeed follow, according h1s faıth, the
cCcommand ofw word, and obediently offered h1s only oved sSsON
sacrılıce that might favourable towards hıs entire off-
spring, in order present Hıs only Son 4S offering for OUT redemption.
TIhe patrıarch antiıcıpated the sacrıhıce of hrist” We dealıng here
wıth ordınary hlıteral exeges1s. We ave already made reference thıs
pasSasc. "  phe CUMmM raham efi videret pirıtu 1em ventus
Domin1 aer At the Samnec time, nOote here that the SLOTY
of Isaac’s sacrıfice also contaıns LYDUS We Must tak:  C u CI0S5
Isaac took the A  ntes quemadmodum 1gna Isaac  „
aer. 'IThıs 15 pneumatıc exegesI1s. Thıs 15 ypology. But the SaCTI1-
fice demanded of raham 1s also [YDUS, for 1n it he antıcıpated the
sacrıfıce that the Father 11l make "Abraham anımo un1ıgen1-
IU  =] ei dılectum 1um cCOoncessit sacrıfiıc1um Deo, ut er Deus beneplacıtum
abea!| DIO un1verso semıine elus dılectum ei un1ıgen1tum Fılıum SUuumMm

sacrılıc1ıum ın redemptionem' aer. 1V.5.4) Thıs also
15 ypology. Patrıarchs and prophets cıted those who predict and
prefigure the future TIhe patrıarchs function prophets: Stus quı iunc
quıdem PCTI patrıarchas SUuUOS ei prophetas praefigurans ef praenuntlıans
futura” aer IV21.3), In Abraham’s Casc MUuUsSstL regar! everythıng
figurative speec "nıhıiıl enım VaCUUuI NCUYUC Sıne S1ZN0 apud eum aer.

213) ccordıing oldanus, it 18 clear that thıs work in h1iStory, for
the herıtage of ecumen1c offspring that will extend aCTOSS the

ShOwWwSs continulty from the callıng of am the final stage“”,
Thıiıs argument that ypology does NOL OperTalte wıth cyclıc time,
Bultmann thought. So Irepaeus called raham prophe for [W  ®] 1624-

ROLDANUS, L/’heritage d’Abraham d apres Irenee, Text and estimon)y. SSays
New Testament and DOCTYP! ıterature in ONOUr of ALE.  — Klıjn dıted Dy

BAARDA, HILHORST, ‚EN, DER (Kampen 116
A
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SOMNS because he prophesied and because he 15 subject of ypology. Ire-
refers both Moses and raham, the [WO (Old Testament gures

MOST equently mentioned 1ın the New Testament, "prophets’. As have
SCCI, thıs des1ıgnatıon a1so applıes Isaac and aCo Indeed, Irenaeus
sometimes refers the Old Testament writings as the NPOONTAL. This

that he, evıdently, regards the Prophets the mMoOost ımportant
of the Old Testament, in Contrast wıth the Jewısh tradıtion, 1C g1ves
of the Law, the Prophets and the rıtıngs priıde of place the Law:
casıonally, he also refers the Old and the New Testaments together

"unıversae Scripturae, el prophetiae el evangelıa ” aer 111.9.2;
I1.10.3; IV.34.1; Va2n? All thıs 15 evidence of PTOCCSS of
christianiısıng, in ı7 the iıdea of ‘prophecy’ 15 regarded VE hıghly.

PROPHET) ABRAHAM

According ertullıan, prophet 15 worthy of owıng and
makıng known A  VITr dignus Deum ei Oöstendere” (Ap 18.2) In
h1s prophetic function, prophet 15 ON wıth G and speaks through
the prophet’s l1ıps A  omne prophetarum eiusdem De1 vocıbus
(Scorp 2.14) And ertullıan 1s AaWAaTle that the prophets speak "„  non de
humano sed de De1 spirıtu" Marc TIThe prophet’s function
15 many-sıded, but predicting the future 15 h1s MOoOSstT ımportant task“? ler-
tullıan uses ypology in h1is discussion of the mysterles of the Old lesta-
ment. There 18 nothing NC  < in th1s, Dut he also speaks of the mysterles of
the ole 'Ihe New Prophecy nables hım do thı1ıs. TIhe Paraclete
expounds the words of Jesus and Paul well, and theirs 1s the decisive
eXxposition. SOITINC works of h1s Montanıst per10d ertullıan Xes the
mMmoment of revelatıon at the words of the Holy Spirıt he then grasped
them (Res 63.9)°° Is 1t possible that Tertullıan avoıldance of the terms

prophe and “prophesying’ iın connection wıth typology 15 related h1s
TEVOFONHNG: for the New Prophecy of ontanus, Prisca and Maxımilla”? They

prophets: they speak the Namne of D What 15 eft the Old lesta-
ment prophets 15 praefarı, speakıng ore the And that 15 indeed
the verb that author uses for them. Thıs MAaYy why Tertullıan
called raham a  D prophet when the patrıarch gured 1n his wrıtings

KUNZE, Glaubensregel, Heilige Schrift und Taufbekenntnis. (Leipzıg 110
HOH, Die Lehre des hl Irendus über Neue Testament. (Neutestamentlıche

Abhandlungen, VIL Band: eft unster 1.W. 36
GEEST, 102
EEST, 1 NO!



PROPHET) BRAHAM

[YDUS In typologıcal ertullıan uses praedicatio, praefatio, DTaEeE-
figuratio, praestrucho. We should note, however, that prophetia the
prophetic MCSSaSC such?!. 'Thıs obvılates the possi1bilıty of Abraham’s
being called prophet iın CVETY typologıcal cContext, because other, related

INAaYy used in the Samne WAY. In thıs, ertullıan ollows path
other than that of Irenaeus. Ihe latter had een of the apostoliıc
character of the word eryama uUScC it for Christological NOunNcCcCemMents
iın the Old Testament. ertullıan accordıng Taun had such
scruples. He equently usecs praedicatio INcan prophetida, praedicare
INcan prophetare, and does NOL IN prophetizare at all Ihe SaJmle 15 of
praedicere, praenuntiare, DTAECANETE, canere*”. Thıs 1n meanıng de-
veloped ollows Nıdı  V these words referred the proclamatıon of
the rel1g10us truth Dy the apostles, but ertullıan SaVC them meanıngs that
dıd NOT refer the apostles. He 1n of the eryzema of revelatıon

havıng begun rıght AaWAaY wıth the Old Jestament. So Moses and h1is
SUCCESSOTS WeIC able praedicare (Ap 1823° Thıs makes 1t impossible
for üSs find hım eferring raham prophet One 1cCason for thıs
15 certainly his approac the Old Jestament, 1C dıffers from Ire-
naeus’s. But SUSPECL that another ICcCAason lıes in the New ophecy’s
infÄiuence ertullıan thıs the G’reat TIhree Oontanus,
Prisca and axımilla OCCupled tremendous position prophets.
axımıiılla dıed in 1797 Her prediction concerning the per10d after her
ea 15 ımportant: "After there 111 INOTC prophets, but the
GLVTÄAESLO" (Sayıng We INAY, therefore, A4SSUMMec that the adherents
of the New ophecy WOU NOL readıly regarı themselves prophets.
Sayıng shows the distinguishing form of the oracles of the Great TIhree
Their oracles usually in the first-person form. The prophet’'s lONguUE
elverl! the words of Revelatıons rece1ved Dy other inspiıred people
WeIiIC ubmitted testing of the SpIrts (An Schepelern from

136the phrase, 17  ut eti1am probentur He points OuL have here hıt uDOoN

31 HAMMAN, 1453
RAUN, Deus Christianorum. Recherches le vocabulaıre doctrinal de ertul-

lıen (Parıs 422 Praedicatio: A 10  n Bapt. 9.1:; Marc. the usual
SCHSC, Dut meanıng prophetia 27 Locı. Idem Praedicare meanıng prophetare: Marc.
4 111.17.4; 1V.39.19 Praenuntiare: Marc. 8.12:; 17  n Praecanere: Marc EZUI®
I11.20.1 Canere: Marc. O 185

&- 4 prımord10 saeculum emisıt Deus spırıtu dıvıno inundatos, quO praedıcarent
Deum unıcum CSSC, quı unıversa condıderıt  x (Ap 18.2)

Tertullianists and Cataphrygians, in Vigiliae Christianae (1975)
POWELL,

Der Montanısmus und die Phrygischen Kulte Eıne relıg10nsge-
schichtliıche Untersuchung (Tübingen
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great dıfference between the Great Ihree and theır dıscıiples. And SC«C

clearly the force of what ertullıan meant when he called Oontanus, Pris-
and Maxımiulla prophetae propril of the Spirıt (Pud. Z cf Cta Per-

pet 21) So the of An has rank other than the ONC held Dy the
Gireat Ihree, hrough whom the Spirıt has gıven revelatiıons that continue
the revelatıon in T15 and Hıs apostles. place, and especlally in time,
the woman’s V1S1ONS COMMMC outsıde the closed per10d of the Paraclete.
Daunton-Fear has examıned the dıfference between the prophecy of the
Great Ihree and the V1S1IONS of theıir ollowers "For the Montanısts, ertul-
lıan, when declarıng that eCStaSIS, 1C 1s ament1ia, 1s the prophetic

admıts thıs 15 contentlOous point between h1s Darty and the PSY-
chics’ Marc cf An 11.4; It IMNaYy ell have been that
the Great Ihree alone ammon£ the Montanıists prophesı in CCSTASY. In
1an s wrıitings Abraham 1S NOL prophet. It 15 that hrist Camnlec
oOwn eart make patrlarchs and prophets chare iın h1s nature (An
55.2) And ertullıan Says that Abraham, aco and the prophets Isaıah
and Ezekiel have SCECIMN (Prax 14.2) But here [am and aCo

called patrıarchs. ertullıan noOot regarı raham 4as prophet.

PROPHET)’ BRAHAM MBROSE

The mystic-ecstatic element OUunNn! in Phılo’s and gen’s plcture
of Abraham 18 absent from Ambrose’s VIEeEW  38 he does NOT regard the p_.
triarch 4S DaTasON of perfection, because, ore Christ, there Was

perfection eart (Abr. braham 1S example of human being
wıth great meri1ts, example of rıghteousness Dy good works (Abr .2  &n
"Omn1a enım fecıt QuacC Statuta sunt”). Hıs merI1ts invıte the faıthful fol-
10w h1s example: "Opera ae facı1amus, uft luceant COT am
Deo” (Abr 1.2.4) And, Decause of h1ıs willıingness sacrıfiıce Isaac he
meri1ts the hbenedictio (Abr. 1313 3.18; 8.67; 8.79) Here estern spiırıtual-
1ty, accordıng Völker, the StO1C phılosopher of 110 and Or1-
gen  39 One miıght wonder what exient the rabbıinıc element ın 110
MaYy also have played All that 15 eft 15 the StO1C ethıc, 1C Am-
brose had gol know In the form of (icero’s moralısm (De officHs MÜNLS-

1.24) Abraham’s ıfe 15 discussed wıth the a1d of the CONCEDL of

DA  N -  AR, Ecstasties of Ontanus, Studia atrıstıca 1 E
by Elızabeth LIVINGSTONE (Oxford

Das Abraham-Bild hei hılo Origenes und Ambrosius, INn T’'heologi-
sche Studien und Kritiken 103 (1931) 205

ÖLKER,
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the great TEE. vıirtues. the sacrıfıce of Isaac, al four greal virtues
WeTiIC present and combined“®. Wıth Ambrose, nh1s attention 110N1C
Tee phılosophy mıxed wıth rabbinıc hınkıng, does NOL low hım SCC
Abraham aAs prophet Thıs WaY of thınkıng, V1a path ther than ertul-
hıan, provides ACCess Irenaeus’s idea of prophet. We WOU e_

1y EXDECI otherwise from Ambrose, whose allegorıcal interpretation of the
Old lTestament 1S, 15 ell known, closely connected the VIEWS of
110 udaeus.

PROPHET) BRAHAM AÄUGUSTINE

Augustine, In h1s appreclatıon of raham, clearly dıffers greatly
from Ambrose, though he admıre' Ambrose In general IeImSs, Augustine
combines the Alexandrınıan plcture of raham wıth Pauline thınkıng. He,
consequently, SCCS the patrıarch d the eT! of Justihication through faıth
Thıs estaDlıshes ınk wıth the New lestament crucıal point. Ihus

Völker“*! However, thıs does NOT ffer opportunıity
regar Abraham prophet For Augustine delimits the per10d of srael’s
prophets. Hıs terminus 15 amuel:; the ermıiınus quem 15 the

from the Babylonian Captıvıty (Civ F7 But he aCCEDIS also
wıder notion of prophet’, based mandate preach. For this he
appeals Scripture““. Bardy remarks, concerning De Civitate Dei 173
the I0CUs IC ayer referred that the eDTeEW extends the
time of the prophets. It includes the early prophets the books of Joshua,
Judges, amue and Kıngs, and the later prophets the Iwelve Miınor
Prophets, Isaıah, Jeremiuah and Ezekiel®* Augustine also WAants
oah „ 10010)084 the prophets, and all those who in OMNC WaY another made
predictions about the City of the Kıngdom of Heaven, in SOIIIC

WAaY prefigured something connected wıth those Civ 1710 Such specı1al
Must ate! ore the time of the ings. It 1s rıght, SaYy>S

Augustine Civ 1/.1), that them referred prophets, and thiıs
15 partıcularly of am and Moses. In (GJenesis Z0.7. Abraham 15
indeed referred in the bıblıcal {eEXT d prophet Augustine CXDICSSCS
hımself cautiously: "legımus nuncupatos’. He regards thıs V PTODET.
A  Nnon inmer1to . Irenaeus DOCS ON SteD er Dy hımself usıng the tıtle

VÖLKER, 207
41 VÖLKER, 207

MA YER, Augustinus-Lexikon. (Basel-Stuttgart 1986 Sqq.) Vol.1,27
43 BARDY, CLite de Dieu. 1vres XV-X VE (Bıbliotheque Augustinienne 36).

(Parıs 1960) 341, Nnofe
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for them. In De CLvVvitate Dei 18:37/, Augustine mentions well-known
theme of Christian antı-pagan apologetics: prophets eady enjoyed
great prestige in the WOT. ore the great TrTee. phılosophers WeIC born
Only VE few theologica DOETIS of the Greeks precede the Hebrew
prophets, and CVeCN they nOotLt precede Moses. And Moses and raham
WeIiC prophets (“Abraham propheta fult”, Here Augustine uscs the
title himself. Augustine also points Out that prophetism 15 not confined
those who specıfically ca prophets, but that, those who examıne
the. hıstory of the Old JTestament ın spırıt of PleTy, thıs ole h1story 15
prophecy (De dıv. mong examples of thıs symbolısm,
he mentions raham and h1is sacrıfıce of Isaac, for whom Ial Wäas

substituted Ihe anımal iın h1s place and recogn1ısed by
ONC who Was ecruciıNhed (Gen 22.3:43) "tanquam CrucC1Nxus agnoscitur”
(De div. - 6 6€ 58.2) And the [WO SOMNS of raham, ON of them
born from clave and the ther from free WOMAN, understood
the estaments "duo Testamenta intellıguntur" Gal 4.22-24) ese
and other examples referred A prefigurations. When Augustine
speaks of the ole Old Testament ON great prophecy, SCC the
infÄluence of Tertullıan And when he Ca the PETSONS in h1s ypological
examples prophets, SCC Irenaeus’s infiuence. For the latter also called
raham prophet, both aCCount of h1s predictions and ACCOUNLT of
the he played OßY, ophetic speec 15 connected dırectly wıth
the preachıing of Christ, who himself spoke through the prophets and
raham In Johannis evangelium 45.9) Thıs Passasc ShOwSs that
Augustine discusses these atters NOL only ore the WOT. of scholars,
but also ore h1s parıshioners. And there prefigurations,
7 Just lıke (ral 1-31, secundum Sancliae fıdel regulam, taniae
rel SACramentlta refer hrist and the urc (Contra adversarıiıum egis el

prophetarum rı duo 34)* Here he CONCUI'S entirely wıth the bıblıcal
tradıtion of h1s predecessors. Augustine also uses the combinatıon of
patrıarchs and prophets. Be{fore he Was born of the Vırgın Mary and
became 3Sı A began in the patrıarchs and prophets,
OUunNn! the New City (De CLV. 16.2; cf n.ın A 63;14; 86.7;

In the authors, notice that, in this combinatıon of patrıarchs
and prophets, they mutual dıfference ell AaSs

The dıfference hıes in the fact that the patrıarchs and prophets represent
[W.  ®] S$UCCESSIVE per1 The becomes clear when realise that
they do NOTL speak of ‘the Law and the phets of "Patrıarchs, Judges
and kıngs has especılally close Contact wıth patrıarchs and prophets

MAYER, 1,27
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All ın all, ıt 15 evıdent that, wıth Augustine, raham CINCTSCS agaın Aa

prophet Thıs Can regarded A NC element the S,
where Abraham 18 referred by prophet (1n Gen 20.7) TIhe
SCanNTYy TequenCy of references Dy Augustine Abraham aAs prophet

related the great number of VIEeEWS Abraham 3€ in
Augustine’s wide-ranging mınd Ihınk of Augustine’s am the
bearer of the promi1ses; the father of SONS who indicate christological
and ecclesiologic meanıngs; ONe whose obedience in faıth 15
example of Justification through faıth; ONe in relatıonship wıth and

ONec who experienced the theophanies; ONe exemplary In chastıty and
NOTL nslaved Dy pOSSESS1O0NS. And consıder the sıgnıficance of the eTI-
OUuUS references Abraham’s DOSOm.

CONCLUSION

raham 15 referred Dy Irenaeus prophet, but the theological
clımate of ertullıan and Ambrose wWas NOT conduciıve th1s Augustine
ollowed in Irenaeus’s tradıtı1on.

Soest Laurens DER


